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Preface 


T he Torah is the eternal, living monument of God’s rendezvous with Israel, the 
nation’s raison d'etre , the soul that enables the nation to survive every trial, to rise 
to undreamed of spiritual heights and realize the goal and hope of its Creator. 

Whenever the Torah is read, Jews relive the Revelation at Sinai, when our ancestors 
gathered around a lowly mountain and heard God speak to them. As they did then, we 
seek to come closer to our Maker by hearing His teachings and rededicating ourselves 
to their fulfillment. 

With this Chumash, our goal is to present the ancient wine of Sinai in the vessel of 
today’s vernacular. The history of the various ArtScroll Series — on Tanach, Mishnah, 
Talmud, liturgy, and so on — has proven that English-speaking Jews are as eager as their 
ancestors were to hear and read the word of God. Let the barrier of language be removed 
and they will say to Him in the words of the bride in Song of Songs (1:4), “Draw me, and 
we will run after You. " We are hopeful that, with God’s help, this Chumash will be equally 
well received. 

The content and perspective of the translation and commentary are eternal; only the 
idiom is current. The work is infused with the conviction that, as the Sages expressed it, 
“The Torah should not seem to you like a stale royal decree that no one values, but like 
a new one, toward which everyone rushes" ( Sifre, Deuteronomy 6:6). 

In this work, readers will find sources for further research or, perhaps, a new insight on 
familiar classic ideas. For those who have been alienated from the language of Torah by 
time and ocean, this work will help reunite them with their heritage. 

To make this Chumash as complete as possible, we have added Targum Onkelos and 
Rashi. To assure accuracy and clarity, the text of both was newly typeset based on 
authoritative sources. 
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TRANSLATION AND COMMENTARY 


T he new translation in this volume attempts to render the text as our Sages 
understood it. Where there are differing interpretations, we follow Rashi, the 
"Father of Commentators," because the study of Chumash has been synonymous with 
Chumash-Rashi for nine centuries. As Ramban says in his introduction, rrtD-in usu/n lb, 
to him [Rashi] belongs the right of the firstborn. In the translation, we attempt to follow the 
Hebrew as closely as possible and to avoid paraphrase, but, occasionally, English syntax 
or idiom forces us to deviate somewhat. 

Drawn from Talmudic literature and the classic Rabbinic commentators from ancient 
times to our day, the commentary is an anthology in the sense that it draws from many 
sources, but it is original in its choice and blend of material. It includes the author’s own 
comments. Given the need for brevity, it should be understood that many attributed 
comments are shortened or given only in part. Also, unattributed comments often 
contain strands from several sources that the author has woven into an idea that is an 
amalgam of many. 

Major events, narratives, or conceptual themes are generally prefaced by introductory 
material, and sometimes passages are summarized in a manner that blends the 
narrative with commentary. 

The commentary also includes insights of Torah leaders of the last generation 
We consider it a privilege that most of these comments appear in English for the first 
time in this Chumash. 

We use "Hashem,” or “the Name,” as the translation of the Tetragrammaton, the 
sacred Hebrew Four-letter Name of God. In the commentary we frequently refer to it as 
“the Four-letter Name.” For the Hebrew Elohim , which is the more general and less 
“personal” Name of the Deity, we use the translation “God.” 

Transliteration presents a problem in all works of this sort. Ashkenazi, pure Sephardi, 
current Israeli, and generally accepted scholarly usages frequently diverge, and such 
familiar names as Isaac, Jacob, and Moses differ from them all. We have adopted a 
cross between the Sephardi and Ashkenazi transliterations, using Sephardi vowel and 
Ashkenazi pronunciations. Thus: Akeidas Yitzchak, rather than Akeidat Izhak or 
Akeidas Yitzchok. True, this blend may require some adjustment on the part of many 
readers, but it has proven successful. In the translation of the Text, however, we have 
generally followed the commonly accepted English usage, such as Abraham, Moses, 
Methuselah, and so on. 


» » * 
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THE STONE EDITION 


I t is fitting that this edition of the Chumash, which will bring a new appreciation of the 
Torah to multitudes, has been dedicated by a man who has been a lifelong pioneer 
in bringing new horizons to Jewish education. MR. IRVING STONE grew up in Cleveland, 
Ohio, a city where Torah education was scarce — as it was across the length and 
breadth of the continent in the first half of this century — but he lived in a home where 
Torah was precious. His parents, JACOB AND JENNIE SAPIRSTEIN, rry, taught him by 
example to love learning, and imbued him with the conviction that superior teaching is 
the best way to communicate the infectious joy of Torah study to Jews in the Western 
world. 

Irving Stone became a leader of his industry, but simultaneously he and his wife 
BEATRICE rry became leaders in the uphill struggle for Jewish education. The first major 
tribute to their vision and generosity was the Hebrew Academy of Cleveland, the model 
day school that has been a partnership of its founder, RABBI NACHtiM ZEV DESSLER, and 
the Stone family for fifty years. 

The Stone vision of Orthodox life was never narrow. Irving Stone was convinced that 
the way to bring Jews close to Torah was to bring Torah to Jews. Wherever he found a 
cause that was dedicated to that goal, he adopted it as his. The people and institutions 
that have earned his friendship and support span the gamut of Jewish life. Diverse 
though they are, they share his commitment to effective and inspired teaching and to 
building vibrant Jewish communities. 

Nor was he content with his own accomplishments. The increasing nationwide sup¬ 
port of Jewish community federations for Torah education throughout the land, 
especially in Cleveland, is a tribute to Irving Stone’s success in communicating his zeal 
to Jewish leaders around the country. The list of institutions and leaders who are 
beneficiaries of his support is a worldwide honor roll of Torah education and Jewish 
philanthropy. 

IRVING AND HELEN STONE are writing new chapters in the story of Jewish eternity — 
and one of those chapters is this edition of the Chumash. Joining them in the dedication 
of this momentous work are MORRY AND JtlDY WEISS. Mr. Stone’s son-in-law and 
colleague, Morry Weiss epitomizes the very finest of the next generation of Jewish 
leadership. 

We pray that this great undertaking will be a source of merit for the entire 
Stone-Weiss family, including Mr. Stone's other children HENSHA, NEIL and MYRNA, their 
families, and all his grandchildren and great-grandchildren. 

This Chumash will, we pray, fill a need for countless thousands of people, providing 
them with a work that is faithful to tradition and accessible to intelligent readers. 

For as long as English-speaking Jews of today and tomorrow are nourished by the 
wisdom of the Torah as presented in this volume, the Stone-Weiss family will earn their 
gratitude. A Jew can accomplish nothing more meaningful or lasting in his sojourn on 
earth. 
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An Overview: 

Torah — Written and Oral 


When a human being builds a palace, he does not build it 
according to his own wisdom, but according to the wisdom of a 
craftsman . And the craftsman does not build according to his own 
wisdom, rather he uses plans and blueprints in order to know how 
to make rooms and corridors. The Holy One, blessed is He, did the 
same. Ktt'py *031 KnniJO bznpx, He looked into the Torah and 
created the world (Midrash). 


I. Divine and Immutable 


Identical 

and 

Enduring 


The attitude of one 
who approaches a 
book as the 
immutable word of 
Cod is far, far 
different. 


R ambam , or Maimonides, formulated the Thirteen Principles of Faith, which are 
incumbent upon every Jew. Two of them, the eighth and ninth, refer to the 
Torah. As they have been set down briefly in the familiar text of Ani Maamin, “I 
Believe,” they are: 

8 .1 believe with complete faith that the entire Torah now in our hands is the same 
one that was given to Moses, our teacher, peace be upon him. 

9. I believe with complete faith that this Torah will not be exchanged, nor will 
there be another Torah from the Creator, Blessed is His Marne. 

These principles are essential parts of the faith of the Jew, and they are also 
fundamental to the way one studies the Torah. For the attitude of one who 
approaches a book as the immutable word of God is far, far different from that of 
one who holds a volume that was composed by men and amended by others over 
the years. As we begin the study of the Torah, we should resolve that this 
recognition of its origin and immutability will be in our consciousness always. 

In several of his writings, Rambam sets forth at much greater length the 
unanimously held view that every letter and word of the Torah was given to Moses 
by God; that it has not been and cannot be changed; and that nothing was ever or 
can ever be added to it. Indeed, the Talmud states emphatically that if one questions 
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the Divine origin of even a single letter or traditionally accepted interpretation of 
the Torah, it is tantamount to denial of the entire Torah ( Sanhedrin 99a). 

This harsh judgment is quite proper, for if a critic can take it upon himself to 
deny the provenance of one verse or letter of the Torah, what is to stop him 
from discarding any part that displeases him? Modern times illustrate this all too 
clearly. And logic dictates that man cannot tamper with the word of God, not 
merely because man’s intelligence is of a different, infinitely inferior order, but 
because God and His wisdom are perfect, and, by definition, perfection cannot be 
improved. 


If a critic can deny 
the provenance of 
one verse or letter of 
the Torah, what is to 
stop him from 
discarding any part 
that displeases him? 


There is more. As will be shown below, the Torah is the essence of the universe. As 
a young man, Rabbi Meir — who was to become one of the foremost sages of the 
period of the Mishnah — was a scribe. The great sage Rabbi Yishmael cautioned 
him, "My son, be careful in your work, for your work is heavenly. If you delete even 
one letter or add even one letter, you may destroy the whole world!" (Eruuin 13a). 

Throughout history, Jews have maintained the absolute integrity of their Torah 
scrolls, zealously avoiding any change, even of a letter that would not change the 
meaning of a word. They knew that their Torah was not merely a "sacred book,” it 
was the word of God, and as such it had to remain unchanged. 

The Talmud goes further. One who denies that the Rabbinic tradition, what is 
commonly called the Oral Torah, was given by God to Moses is castigated as 
someone who "despises the word of God" ( Sanhedrin 99a), and Rambam labels such 
a person a heretic (Hilchos Teshuuah 3:8). In his Introduction to Mishneh Torah, his 
classic codification of the entire corpus of Jewish law and belief, Rambam lists forty 
generations in the teacher-student chain of the transmission of the Oral Law, from 
Moses to Rabina and Rav Ashi, the redactors of the Babylonian Talmud. It is 
unprecedented in human history that any tradition could be kept intact orally for so 
long — nearly two thousand years — and it is with us still, in the Talmud, the 
Midrash, the Codes, and the primary commentaries of the ages. 

This history and set of beliefs form the basis of this volume. It contains the text of 
the Torah, the Aramaic translation of Ortkeios, the seminal commentary of Rashi, 
and an anthologized English commentary shaped by the conviction that the entire 
Torah now in our hands was given by God to Moses, and that it is intact, unchanged 
and unchangeable. 


Essence 
of the 
Universe 


Throughout history, 
Jews have main¬ 
tained the absolute 
integrity of their 
Torah scrolls. They 
knew that their Torah 
was the word of 
God. 


This history and set 
of beliefs form the 
basis of this volume. 
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II. Master Plan of Creation 


First 
and Last 


Before final goals can 
be realized, there are 
long lists of tasks 
seemingly unrelated 
to the goal. 


The more 
accomplished the 
person, the more 
ambitious the goal. 


A well-planned building is based on a concept: the architect begins with an 
idea, and from it his plan emerges. The intricacies of construction may 
involve scores of contractors, hundreds of suppliers, thousands of workers, millions 
of tools and parts and nails and screws. There may be piping enough to stretch for 
miles, wiring enough to span a continent, but everything unfolds from the original 
concept, and discerning critics will look for the soul that is sheathed in steel, 
masonry, and glass. 

It may take much training and uncommon brilliance to look through thousands 
of pages of blueprint and discover the single unifying concept from which they 
grew, but every intelligent layman knows that there is a purpose behind the 
volumes of plans. 

We all order our lives that way. When parents plan a home for their family, the 
glimmer in their minds is of a comfortable and wholesome place to live and grow. 
When a rosh yeshivah seeks to perpetuate the study of Torah, he dreams of the 
creative crescendo in his future study hall. Nevertheless, before such final goals can 
be realized, there are long lists of tasks seemingly unrelated to the goal: obtaining 
the land, engaging an architect, formulating an idea, reducing it to a blueprint, 
finding a builder, obtaining financing, and so on and so on. Only after all the work 
is done can the original dream take shape. 

This concept is expressed beautifully in a phrase from the classic Sabbath song, 
L'chah Dodi : n5nn rnitfnipa tyio, the end of deed is /jrst in thought. This is how 
intelligent people function — end of deed, first in thought — they decide upon a 
goal and then work their way toward its fulfillment. The more accomplished the 
person, the more ambitious the goal — and the more difficult and complex the road 
to its attainment. 


God's 

Blueprint 


The angeb angrily 
contended that 
man was too lowly 
and degraded to 
deserve it. 


God, too, created the world from a plan and for a purpose. His plan was the Torah, 
which preceded the world (Shabbos 88b), and His purpose was that human beings 
find the meaning and the goal of creation in the Torah. “He looked into the Torah 
and created the world,” and he designed the universe to make it possible for human 
beings to carry out the commandments. 

Indeed, it was precisely because the Torah can be fulfilled only on earth that 
Moses succeeded in taking it from heaven and bringing it to the Children of Israel. 
When God prepared to give the Torah to Moses, the angels angrily contended that 
man was too lowly and degraded to deserve it. The angels begged God, ... You 
should place Your nnajesty (i.e., the Torah] above the heavens. . . what is a frail 
human that You should remember him? And what is a son of mortal man that You 
should be mindful of him? (Psalms 8:2,5). 

Moses refuted them, saying that the Torah could only have been destined for 
people. It speaks of a nation being freed from Egypt, “Were you enslaved by 
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Pharaoh?” It demands honesty in business, "Are you involved with commerce?” It 
commands that parents be honored, "Do you have a father and mother?” It forbids 
murder, adultery, and theft, “Is there jealousy among you?" (Shabbos 88b-89a,). 

Just as advanced scholars today study the laws of the Temple service when we 
have no Temple, so the angels could have studied the Torah on a spiritual and 
philosophical level higher than that of human beings. Instead, Moses pointed to 
earth and man as the instruments selected by the Divine Architect for the 
fulfillment of the Torah's demands. Since God created the universe in consonance 
with the Torah’s requirements, logic demanded that the Torah descend to earth 
where ordinary human beings could carry out its precepts literally. 

The angels were right to say that "You shall not steal” has a spiritual dimension 
that is above human comprehension, but if that was all it meant, then God 
would not have created a physical world filled with animal temptations and 
larcenous instincts. Had He been concerned only with angelic concepts of honor 
to parents, then He would not have created flesh and blood parents and children, 
with the blend of harmony and friction, love and resentment that makes the 
parent-child relationship at once beautiful and difficult. Moses convinced the 
angels that the physical universe translated the Torah into its material manifesta¬ 
tion, that only people could carry out God’s will, and that only with the Torah could 
they do so. 


SiRce God created 
the uniuerse in 
consonance with the 
Torah's requirements, 
logic demanded that 
ordinary human 
beings could carry 
out its precepts 
literally. 


So the Torah came down to earth but that did not mean that it was to be shorn of its 
spiritual content. When Adam was created, God placed him in the Garden of Eden 
nnay'?, to work it and guard it (Genesis 2:15). The Midrash expounds that he 
was to work it through the performance of positive commandments, and guard it 
through the observance of negative commandments. This comment provides a new 
insight into the purpose of human activities. To be sure, the garden contained real 
trees and fruits, and like all orchards it had to be cared for and protected, but God 
wanted Adam to know that he had a higher mission than that. 

In his most exalted state of mind, a person can realize that the true essence of all 
his earthly endeavors is his service of God, and that plows and fences can dull his 
spirituality and blind him to the purpose of his mission. For example, we are all 
familiar with sad tales of idealists who long to improve the world — only to fall in 
love with power and forget why they sought it. Some people gain authority and use 
it to make the world better, and accumulate money that they contribute to 
important causes. Others become strong and rich only to swell their egos and 
gratify their desires. Or let us imagine that we could make a wish and improve 
people’s lives. How would we do it? Some would give them homes and bulging 
bank accounts; others would give them knowledge and morality. 

The choice would depend on the spiritual level of the one making the decision. 
Which of these alternatives would better "work and guard” God’s garden? 
Obviously, it is not easy to choose properly, for that choice can be made only by 
someone who is not deceived by surface reality. 


To Work 
and to 
Guard 

So the Torah came 
down to earth but 
that did not mean 
that it was to be 
shorn of its spiritual 
content. 


Some people gain 
authority and use it 
to make the world 
better. Others 
become strong and 
rich only to swell 
their egos. 
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Indestruct¬ 

ible 

Letters 


Flames can bum 
parchment and ink, 
but the letters of the 
Torah are eternal, 


The letters are eternal 
for they are the will 
of the Eternal. 


Its Obvious 
Existence 


Surely Moses and his 
successors did not 
take it upon 
themselves to change 
the "plain" meaning 
of God’s word. 


There is a companion 
to the Written Torah, 
an Oral Law 


Through the words of Hashem the heauens were made (Psalms 33:6), and God’s 
ineffable word took physical form. Heaven and earth and all their fullness became 
the clothing for the word of God which infuses creation, and without which the 
world could not continue to exist. The black and white fire of Torah became garbed 
in ink and parchment, and God’s wisdom, which is the essence of Torah, was 
embedded in its words and letters. 

When the ancient Romans condemned the Mishnaic sage Rabbi Chanina ben 
Teradyon to death for the “crime" of teaching the Torah, they wrapped him in a 
Torah scroll and set him aflame. As his agony reached its climax, his students 
asked him, “Rabbi, what do you see?" 

He answered, nlrniQ nrniKi psntya pVn*. “ The parchments are consumed, and the 
letters fly up [to heauen ]” (Auodah Zarah 18a). 

Rabbi Chanina saw what his students could not. Flames can burn parchment and 
ink, but the letters of the Torah are eternal, for the physical scroll is their abode, not 
their essence. Hidden in the human scribe’s handiwork is the wisdom of the Scribe 
Who composed and wrote the first Torah in black fire upon white fire. Rabbi 
Chanina’s Roman executioners could exult, as did barbarians in every century, as 
they vented their hatred on God’s Torah, the symbol of all they despised, but they 
could no more destroy the Torah than they could override the laws of nature. The 
letters are eternal for they are the will of the Eternal. 


III. The Oral Law 

T he Torah was accompanied by an authoritative tradition that explained the 
meaning of obscure passages and provided the rules and methods of accurately 
interpreting the text. Even a cursory reading of the Torah proves that such a 
tradition had to exist, that there is much more to the Torah than its written text. 
Examples: 

— The Torah prescribes that one who assaults his fellow must pay py nnn py, an 
eye for an eye (Exodus 21:24), yet never in Jewish history was physical punishment 
meted out for an assault. The verse was always understood to require monetary 
compensation. Surely Moses and his successors did not take it upon themselves to 
change the “plain" meaning of God’s word. 

— Moses instructed the Jews to perform kosher slaughter ^rviy as / haue 

commanded you (Deuteronomy 12:21) — yet nowhere in the written text of the 
Torah do we find even one of the intricate and demanding rules of kosher slaughter. 
Where had he commanded them? 

Countless similar illustrations can be given. The implication of them all is clear 
beyond a doubt: there is a companion to the Written Torah, an Oral Law [^yav; rnin 
HD] without which the Written Torah can be twisted and misinterpreted beyond 
recognition, as indeed it has been by the ignorant down through the centuries. 
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The early generations of Israel perceived the spiritual essence of the Torah so 
clearly that they could sense what God wanted of them. The highest levels of 
spirituality attained by human beings were those of Abraham, Isaac, and Jacob, 
who obeyed the Torah before it was given. Who told them its laws? No one. Their 
own spiritual greatness dictated which deeds should be performed and which 
should be avoided. Their own holiness carried with it the ability to know what 
deed would enhance that holiness and what would profane it. God and the Torah 
form one unity; when the Patriarchs attained the lofty heights that brought them as 
close to God as human beings can come, they simultaneously became human 
manifestations of the Torah and understood how it was to be clothed in human 
deed (Ramban). 

After the Torah was given, the Oral Law enabled Jews to properly understand the 
Written Torah, to derive from the laws the principles that should be applied to new 
situations. That human intellect is capable of divining a degree of God’s wisdom is 
one of His greatest gifts to man. As Rabbeinu Tam put it, that man can sometimes 
give a logical explanation of one or another law is no proof whatever of the validity 
of Torah; the Torah does not need to be legitimized by man’s approval. Rather it is 
a tribute to the brilliance of human intellect that it is capable of understanding an 
aspect of God’s wisdom. 

Given the exalted nature and ineffable essence of the Torah, it is understandable 
that the commandment to study it is of a different order than the performance of 
the other commandments: Tin rnini nm? T) ’’S, For a commandment is a lamp and 
Torah, is light (Proverbs 6:23). What is the difference between a lamp and light? The 
lamp contains the oil and wick that bear the light; without a lamp, there would be 
no light, but a lamp without light is cold and useless. Similarly, the wisdom of the 
Torah is embodied in such material objects as matzos, tefillin , money, offerings, 
mezuzos, food. God’s wisdom dictates that people ascend the spiritual ladder 
through performance of the commandments of the Torah, just as a lamp makes 
light possible. However, Man’s highest privilege and loftiest attainment is in the 
study of Torah itself — the light — whereby mortal man unites with the thought and 
wisdom of God Himself. 

It is said that Ramban told his students that the Torah portion Haazinu contains 
allusions to every person’s name and destiny. He had a student named Abner who 
turned heretic, and taunted his former teacher asking “Where is my name found in 
Haazinu?" Ramban answered that there are four words that set forth his fate, and 
the third letters of those words contain his name: unaNtt nn“Qt^N [God 

said of those who defy Him] / will scatter them to the far corners of the earth ; / will 
make their remembrance cease from among men (Deuteronomy 32:26). 

Abner blanched. In the Torah, his master had found punishment for his heresy — 
or, perhaps a message to him to repent. Indeed, Abner repented and set off on a 
self-imposed exile. 


The Logic 
of Holiness 

The early generations 
of Israel could sense 
what God wanted of 
them. 


Torah Study 
— Man 's 
Loftiest 
Attainment 

Without a lamp, there 
would be no light, but 
a lamp without light is 
cold and useless. 


Every Man’s 
Destiny 
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Torah is the blueprint 
and its study is the 
soul of Creation. 


In more recent times, when blasphemers raised their heads against the sanctity of 
the Oral Torah, such commentaries as Malbim, R' Samson Raphael Hirsch, Haamek 
Davar, and Ha’Ksau V'haKabbalah demonstrated how the Written and the Oral 
Torah are indivisible parts of a sacred whole. 

* « * 

Torah is the blueprint and its study is the soul of Creation: n^i dot ’nnn nVdn 
■> nnti7’K l 7 yiKT W'ftvj nipn, were it not for My couenant [i.e., the study of Torah], day 
and night I would not have appointed the ordinances of heaven and earth (Jeremiah 
33:25). The privilege of accepting the Torah from God, of carrying out its precepts, 
and of finding its sacred sparks in the darkest corners of earthly existence, belongs 
to Israel. Thus, the Torah and Israel are the twin purposes of Creation. 

To embody Torah in a physical garb and to enable Israel to elevate spiritual 
potential from the morass of the mundane, were heaven and earth created. 

Rabbi Nosson Scherman 
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BLESSINGS OF THE TORAH / mifin 1113*0 


The reader shows the oleh (person called to the Torah) the place in the Torah. 

The oleh touches the Torah with a corner of his tallis, or the belt or mantle of the Torah, and kisses it. 

He then begins the blessing, bowing at Bless,' and straightening up at 'n, Hashem. 

p^/ess Hashem, the blessed One. •T ptin mrp riK 13*1 a 

Congregation, followed by oleh, responds bowing at inn, 'Blessed/ and straightening up at Hashem. 


J^/essed is Hashem, the blessed One, for 
all eternity. 


.“iyi n^iv 1 ? i“p6n mm 


Oleh continues: 



^/essed are You, Hashem, our God, King 
of the universe, Who selected us from 
all the peoples and gave us His Torah. 
Blessed are You, Hashem, Giver of the 
Torah. ( Cong. - Amen.) 



irn'^K mm nnK 

I V IV I" VS t — 

m “inn “tcjk ,D6iyn 

T ■ IT - IT v T T 

inn .imin hk inn ,mi3yn 

It t it I - it : ' ■ - t 

- ^np) .rninn fnm ,mrp nnK 


After his Torah portion has been read, the oleh recites: 


^/essed are You, Hashem, our God, King 
of the universe, Who gave us the Torah 
of truth and implanted eternal life within 
us. Blessed are You, Hashem, Giver of the 
Torah. ( Cong. — Amen.) 



rhn wt6k mm nnK 

I v iv i" v: t — 

min Mb inn “iu/k ^iyn 

— IT 1 _ IT “S T T 

inn .imnn ym o^iy wm ,n dk 

It i" : — t t ■■ ■ ; v vs 

(i&k - .rninn ]nM ,mm nnK 


Pronouncing the Names of God 


The Four-Letter Name of Hashem [rrvm] indicates that God 
is timeless and infinite, for the letters of this Name are those 
of the words mm) n)'n mn, He was, He is, and He will be. 
This name appears in some editions with vowel points 
[rrvrm] and in others, such as the present edition, without 
vowels. In either case, this Name is never pronounced as it is 
spelled. 

During prayer, or when a blessing is recited, or when a 
Torah verse is read, the Four-Letter Name should be pro¬ 
nounced as if it were spelled 5 do nai', the Name that 
identifies God as the Master of All. At other times, it should 
be pronounced D)pn, Hashem, literally, "the Name." 

In this work, the Four-Letter Name of God is translated 
"Hashem," the pronounciation traditionally used for the 
Name to avoid pronouncing it unnecessarily. 


The following table gives the pronunciations of the Name 
when it appears with a prefix. 

rrvrr' 3 , — 65 do nai' 
tvvtv'T — va do nai ’ 
tv vrv' 3 , — ka do nai' 
mvn-y?, — fa do nai' 

— ma 5 do nai ’ 
jvvrmy, — she 5 do nai' 

Sometimes the Name appears with the vowelization 
irym\ This version of the Name is pronounced as if it were 
spelled e Id him', the Name that refers to God as the 

One Who is all-powerful. When it appears with a prefix 
m'D-' 1 ?, it is pronounced la lo him \ We have translated this 
Name as Hashem,IElohim to indicate that it refers to the 
aspects inherent in each of those Names. 
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PARASHAS BERE1SHIS 


1. 

We begin the study of the Torah with the realization that 
the Torah is not a history book, but the charter of Man’s 
mission in the universe. Thus, in his very first comment, 
Rashi cites Rav Yitzchak who says that since the Torah is 
primarily a book of laws, it should have begun with the com¬ 
mandment of the new moon ( Exodus 12:2), the first law that 
was addressed to all of Jewry as a nation. He explains that the 
reason for the Torah’s narrative of Creation is to establish 
that God is the Sovereign of the universe: He declared to His 
people the power of His works in order to give them the heritage 
of the nations (Psalms 111 :6). If the nations accuse Israel of 
banditry for seizing the lands of the seven nations of Canaan, 
Israel can respond, “The entire universe belongs to God. He 
created it and He granted it to whomever He deemed fit. It 
was His desire to give it to them and then it was His desire to 
take it from them and give it to us.’’ 

As Ramban notes, even after reading how the world and its 
central character, Man, came into being, we still do not un¬ 
derstand the secret or even the process of Creation. Rather, 
the work of Creation is a deep mystery that can be compre¬ 
hended only through the tradition transmitted by God to 


Moses, and those who are privileged to be entrusted with this 
hidden knowledge are not permitted to reveal it. What we do 
know is that Adam and Eve, the forerunners of humanity, 
had the mission of bringing about the fulfillment of Creation 
by carrying out God’s commandment. They failed, and were 
driven into exile. 

Man’s mission did not change, however, only the condi¬ 
tions in which it would be carried out. God punished the 
transgressors, but did not discard them. They could repent; 
indeed, the concept of repentance was a prerequisite to 
Man’s existence, because he could not have survived without 
it. Adam and Eve repented. So did the subsequent sinners 
Cain and Lemech. This, too, is one of the major lessons of 
the story of Genesis: Man may sin, but he can come back, 
and God allows him the opportunity to do so. 

All this is a prelude to the story of Israel. God was patient 
for ten generations between Noah and Abraham, but each of 
these generations failed to carry out the mission for which it 
had been created. After that failure, God chose Abraham 
and his offspring to be the bearers of the mission that had 
originally been universal (see Auos 5:2). Ramban maintains 
that this is why Genesis is called the Book of Creation: The 
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PARASHAS BEREISHIS 

1 n the beginning of Gods creating the heavens and the earth — 2 when the earth was 

Yhe astonishingly empty, with darkness upon the surface of the deep, and the Divine Presence 
Beginning: hovered upon the surface of the waters — 3 God said, “Let there be light, ” and there was light. 
First Day 4 q oc [ saLO ih a t Ught was good, and God separated between the light and the darkness. 
5 God called to the light: “Day, ” and to the darkness He called: “Night. ” And there was evening 
and there was morning, one day. 


essence of creation is not primarily the story of mountains 
and valleys, of oceans and deserts, or even of human and 
animal life. Creation is the story of the birth of Israel, the 
nation that inherited the task of Adam and Eve. In this first 
Book of the Torah we trace Israel’s story from the life of 
Abraham and Sarah until their offspring develop into a fam¬ 
ily and then a nation. 

Ramban comments that the Torah relates the story of the 
six days of Creation ex nihilo to establish that God is the sole 
Creator and to refute the theories of those who claim that the 
universe is timeless or that it came into being through some 
massive coincidence or accident. This is implicit in the nar¬ 
rative of the first six days, for Scripture gives no specific 
details regarding the process of Creation, just as it makes no 
mention of the angels or other incorporeal beings. The story 
of Creation tells of when the major categories of the universe 
came into existence only in very general terms, because its 
primary purpose is to state that nothing came into being 
except at God’s command. 

1. D’nbK Ki 3 JVVK13 — In the beginning of God's creating. 
This phrase is commonly rendered In the beginning God cre¬ 
ated, which would indicate that the Torah is giving the se¬ 
quence of Creation — that God created the heaven, then the 
earth, darkness, water, light, and so on. Rashi and Ibn Ezra 
disagree, however, and our translation follows their view. 

According to Ramban and most other commentators, 
however, the verse is indeed chronological. It begins with a 
general statement: At the very first moment — from absolute 
nothingness — God created the heaven and the earth, i.e., the 
basic substance from which He then fashioned the universe 
as we know it, as expounded in the following verses. The 
chapter continues the day-to-day process until it reaches its 
climax in the Creation of Man — the prime goal of Creation. 

Homiletically, the word ivu/Kin can be rendered Vaic/a 
ivitfKi, [the world was created ) for the sake of [the things that 
are called] “beginning ,” meaning that God brought the world 
into being for the sake of things that are of such basic im¬ 
portance that the Torah calls them first or beginning. 

These things are the Torah and Israel; thus the reason for 
Creation is that Israel would accept and fulfill the Torah 
(Rashi). The Midrash adds other things called rptyrn. such as 
the commandments regarding the firstborn, first fruits, and 
gifts to the Kohanim, which must be taken from crops and 
dough before they may be consumed. The implication is that 
the purpose of Creation is to enable Jews to dedicate their 
first efforts and successes to the service of God. 

— God. This Marne denotes God in His Attribute of 


Justice [pin mo], as Ruler, Lawgiver, and Judge of the world. 
By using this Marne exclusively in the narrative of Creation, 
the Torah indicates that Justice is the ideal state of the 
world, meaning that Man should be treated exactly as he 
deserves, according to his deeds. However, because Man is 
not virtuous enough to survive such harsh scrutiny, God 
added His Attribute of Mercy to the story of Creation, so that 
judgment would be tempered with mercy (see 2:4). 

2. — Darkness . This is not merely the absence of light, 
but a specific creation, as is clearly stated in Isaiah 45:7: “iyv 
■^n ktdi 11k, He Who forms the light and creates darkness. 
This is also indicated by the Sages’ characterization that 
until light and darkness were separated from one another, 
they functioned “in a mixture,” implying that patches of light 
and darkness were intermixed with one another. 

3. This verse begins a detailed chronology of Creation, but, 
as noted above, the narrative of Creation is beyond our com¬ 
prehension. The commentary will be limited to a brief selec¬ 
tion from pertinent commentaries. 

4-5. sitr's. . . k")»i — God saw that.. .was good. In 

the plain sense, God saw that the light was good, so He de¬ 
creed that it should not be mingled with the darkness, but 
should function independently during the day (Rashi). Ram¬ 
ban maintains that the term saw that it was good means that 
God expressed His approval and decreed permanence to the 
phenomenon under discussion, in this case that the light 
required no further perfection. Then (v. 5), “God summoned 
the light and appointed it for duty by day, and He summoned 
the darkness and appointed it for duty by night" ( Pesachim 
2b). 

According to the Midrash, the original light was of an in¬ 
tense spiritual quality and God saw that the wicked were 
unworthy of enjoying it. Therefore, He separated it from the 
rest of the universe and set it aside for the use of the righ¬ 
teous in the World to Come (Rashi). 

Throughout the narrative, the term that it was good means 
that the creation of the item under discussion was com¬ 
pleted. Thus, for example, the light is described as good, 
because its existence and function were now final. The wa¬ 
ters, however, did not receive their final form until the third 
day, when they were gathered into seas and oceans. Conse¬ 
quently, they were not called good until the third day (Rashi 
to v. 7). 

5. a iv"’nn — And there was evening and there was 

morning. The first day is now complete. Scripture uses the 
cardinal number inK, one day, instead of the ordinal number 
first day, to indicate that on this day God was One 
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[because this phrase can be rendered the day of the One and 
Only]. On this day, God was still the only spiritual being in 
existence, for the angels were not created until the second 
day ( Rashi ). 

6-8. Second day. The heavens had been created on the first 
day, but they were still in a state of flux. On the second day, 
at God’s command, "Let there be a firmament, ’’they solidified, 
creating a division between the waters above and the waters 
below (Rashi). According to Ramban, however, the separa¬ 
tion mentioned in this verse is between the wholly spiritual, 
extraterrestrial aspects of Creation and the tangible world 
that is within the province of Man [which would include even 
the furthest reaches of the solar system]. He states, “Do not 
expect me to write anything about [the creation of the sec¬ 


ond day] since Scripture itself did not elaborate upon it... 
The verses in their literal sense do not require such an expla¬ 
nation. Those who understand the explanation are forbidden 
to reveal it. For those of us who do not understand, [it is 
forbidden to speculate about the unknown].” Ramban s im¬ 
plication is clear: The “firmament” and the “upper and lower 
waters” are among the mysteries of Creation that are either 
unknowable to Man or must be limited to those qualified to 
know them. 

Since there is no solid dome encircling the earth, the com¬ 
mentators, including IbnEzra, Malbim, and R’Hirsch, discuss 
the meaning of the word “firmament.” Generally, they com¬ 
ment that the term refers to the atmosphere that encircles 
the world. 

This is the only day regarding which the Torah does not 
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Second 6 God said, “Let there be a firmament in the midst of the waters, and let it separate between 
Da y water and water. ” 7 So God made the firmament, and separated between the waters which 
were beneath the firmament and the waters which were above the firmament. And it was so. 
8 God called to the firmament: “Heaven. ” And there was evening and there was morning, a 
second day. 

Third 9 God said, “Let the waters beneath the heaven be gathered into one area, and let the dry 
Da y land appear.” And it was so. 10 God called to the dry land: “Earth,” and to the gathering of 
waters He called: “Seas.” And God saw that it was good. 11 God said, “Let the earth sprout 
vegetation: herbage yielding seed, fruit trees yielding fruit each after its kind, containing its own 
seed on the earth. ” And it was so. 12 And the earth brought forth vegetation: herbage yielding 
seed after its kind, and trees yielding fruit, each containing its seed after its kind. And God saw 
Fourth that it was good. 13 And there was evening and there was morning, a third day. 

Day 14 God said, “Let there be luminaries in the firmament of the heaven to separate between 


say q, it was good. Rashi explains that this term is used 
only for a finished creation, but the waters, which were be¬ 
gun on the second day, were not completed until the third 
day. The Midrash gives a different reason. The waters were 
divided on this day, symbolizing strife, which occurs when 
the bonds that unite people are broken. Schism and dispute 
cannot be called good. Resisei Layla points out that because 
strife began on the second day, the psalm sung by the Lev- 
ites during the Monday Temple service — which is also the 
Song of the Day in the Monday morning prayers — was one 
composed by the sons of Korach, the instigator of strife 
against Moses and Aaron. 

Rabbeinu Bachya also comments on why the Torah does 
not state that the achievements of the second day were good. 
He states that this is because the creation of the angels and 
the firmament, though momentous, was not the prime pur¬ 
pose of Creation. Rather, the prime pupose of Creation is the 
“lower world,” the world where Man does his work of bring¬ 
ing God’s plan to fruition. Only when Man’s interests are 
served do the heavens and the heavenly beings justify their 
existence; “the righteous are greater than the ministering 
angels" ( Sanhedrin 93a). 

9-13. Third day. (Jp to now, the entire earth was submerged 
under water. On the third day, God decreed boundaries for 
the water, making way for the development of land, vegeta¬ 
tion, animal life, and, ultimately, Man. 

Scarcely had God uttered the words, “ Let the waters... be 
gathered” when mountains and hills appeared, and the wa¬ 
ters collected in the deep-lying valleys. But the water threat¬ 
ened to flood the earth until God forced it back into the 
seabed, walling in the sea with sand ( Pirkei dRabbi Eliezer; 
Zohar). This aspect of God’s activity means that He deter¬ 
mines the proper limits — to Creation itself and to an individ¬ 
ual human being’s resources and sufferings. The concept of 
God as determining what is sufficient and setting limits is 
alluded to in His Name Shaddai, from the word q, enough , or 
sufficient. As Talmudic literature puts it: q ’’p, He 

Who said to His world, 7/ is enough/” [See 17:1.) 

9. n^qrn — And let the dry land appear. The earth had 

been created on the first day, but it was neither visible nor 
dry until the waters were commanded to assemble in their 


designated areas (Rashbam). 

10. yij* — Earth. This name is from yn, to run, to rush, or 
run, to desire. God began by creating one rock; and it rushed 
to expand, in order to fulfill His desire ( Bereishis Rabbah 5:7). 

11. jnt ynt» Dtyy — Herbage yielding seed. God com¬ 
manded that the vegetation should grow its own seed within 
itself, so that it could be planted elsewhere (Rashi). 

12. y^ijn Kyini — And the earth brought forth. The Talmudic 
sage Rav Assi noted the apparent contradiction between this 
verse and the Torah’s statement that nothing had grown 
prior to the creation of Adam (2:5). He explains that the 
herbs began to grow on the third day, as they had been 
commanded, but stopped before they broke through the 
soil. It remained for Adam to pray for them, whereupon rain 
fell and the growth was completed. This teaches that God 
longs for the prayers of the righteous ( Chullin 60b). 

14-19. Fourth day. The luminaries, which had been created 
on the first day, were set in place on the fourth ( Chagigah 
12a). Indeed, all the potentials of heaven and earth were 
created on the first day but each was set in place on the day 
when it was so commanded (Rashi). 

The Vilna Gaon notes that the creations of the first three 
days and those of the next three days paralleled and comple¬ 
mented one another. Light was created on the first day, and 
the luminaries were set in place on the fourth. The seas and 
atmosphere were created on the second day, and aquatic 
and bird life were created on the fifth. The dry land and veg¬ 
etation were created on the third, and populated on the sixth. 

The Midrash notes this phenomenon and comments that 
the Sabbath came and protested to God, as it were, saying, 
“You have given a ‘mate’ to each of the days, but You have 
not given me a mate." God responded that the Jewish people 
would be its mate, because Israel would accept the com¬ 
mandment to observe the Sabbath. Bais HaLeui explains the 
Sabbath’s plaint. The items completed on the first three days 
were implemented on the next three days, but what would 
bear the message of the Sabbath that God is the Creator Who 
brought the world into being in six days and rested on the 
seventh? God replied that Israel would declare that testi¬ 
mony — it would be the mate of the Sabbath. 
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14. n'n'Kb — As signs. ].e., as omens. The luminaries are 
signs of God s greatness in two ways: The heavenly bodiesare 
constant reminders of His omnipotence, and they sometimes 
diverge from their natural course to comply with His will, as 
when the sun stopped for Joshua ( HaRechasim LeBikah). 

16 . 0^717 n 7 K »7 OU> — The two great luminaries. "Great" 
cannot refer literally to size, for the stars are larger than the 
moon. Rather, the luminaries are described as great in rela¬ 


tion to the visible intensity of their illumination. Since the 
moon is closer to the earth than the stars, its light is stronger 
than theirs ( Radak; Malbim ). 

R ' Yosef Dov Soloveitchik offers a homiletical insight into 
the concept of great and small. The greatness of the sun is 
that it is a source of light, while the moon is small because it 
can only reflect what it receives from the sun. In this sense, 
we pray at a bris milah, "May this small one become great” — 
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the day and the night; and they shall serve as signs, and for festivals, and for days and years; 
15 and they shall serve as luminaries in the firmament of the heaven to shine upon the earth ." 
And it was so. 16 And God made the two great luminaries, the greater luminary to dominate the 
day and the lesser luminary to dominate the night; and the stars. 17 And God set them in the 
firmament of the heaven to give light upon the earth, 10 to dominate by day and by night, and 
to separate between the light and the darkness. And God saw that it was good . 19 And there was 
evening and there was morning, a fourth day. 

Fifth 20 God said, “Let the waters teem with teeming living creatures, and fowl that fly about over 
Da y the earth across the expanse of the heavens .” 21 And God created the great sea-giants and every 
living being that creeps, with which the waters teemed after their kinds; and all winged fowl of 
every kind. And God saw that it was good. 22 God blessed them, saying, ”Be fruitful and 
multiply, and fill the waters in the seas; but the fowl shall increase on the earth. ” 23 And there 
was evening and there was morning, a fifth day. 

Sixth 24 God said, “ Let the earth bring forth living creatures, each according to its kind: animal, and 
Da y creeping thing, and beast of the land each according to its kind. ” And it was so. 25 God made 
the beast of the earth according to its kind, and the animal according to its kind, and every 
creeping being of the ground according to its kind. And God saw that it was good. 


for a growing child is the recipient of wisdom and training 
from parents and teachers. We pray that the infant will grow 
up to become an independent source of greatness, who will 
enlighten others. 

18. This verse defines the functions of the two luminaries. 
Their dominion consists of causing a distinction between the 
darkness and the light. The great luminary, the sun, will 
dominate by day and its light will be everywhere — even in 
places where its direct rays do not reach. The smaller lumi¬ 
nary, the moon, will dominate by night — although it will do 
no more than relieve the darkness {Rambam). 

20-23. Fifth day. Marine and bird life. 

20. D'ran unifh — Let the waters teem. By commanding that 
the waters teem, God gave the seas the power to produce 
marine life, whereupon the waters became filled with living 
beings. Thereafter, the marine creatures would procreate 
naturally, through the powers granted by God’s blessing to 
be fruitful and multiply [see v. 22] (OrHaChaim). 

n*n u/?3 yittf — Teeming living creatures. This term refers to 
any living creature that does not rise much above the around 
(Rashi). 

21. man — And God created. Abarbanel comments 
that this term refers to something unprecedented. On the 
first day, it referred to Creation from a total vacuum; here, it 
refers to the huge size of some of the fish; and the last time it 
is used (v.27), it refers to the Creation of Man, intelligent life 
in the image of God. 

22. on* Yian — God blessed them. These creatures 
needed a special blessing because so many are intentionally 
reduced in number — hunted down and eaten. The land ani¬ 
mals that were created on the sixth day needed such a bless¬ 
ing, too, but God did not confer one on them so as not to 
include the serpent, which was destined to be cursed (Rashi). 

13*11 ne — Be fruitful and multiply. Had the verse not added 


ail, and multiply, each creature would produce only one off¬ 
spring — multiply adds multiple births to the blessing, so 
each would bring forth many (Rashi). In this context, the 
phrase is a blessing that the creatures would have the capac¬ 
ity to populate the earth. Later (v.28), with relation to Man, it 
was also a commandment that he engage in procreation. 

24-31. Sixth day. The climax of the physical creation is at 
hand. Animal life was created first, and then Man, the being 
whose performance for good or ill would determine the des¬ 
tiny of the universe. This sequence implies that God was 
telling Adam, in effect, the complete world is now placed in 
your hands. Your task is to make it function properly. 

24. KXln — Bring forth. This term implies that a concealed, 
dormant presence was being brought into existence (Ahavas 
Yonasan). For, as explained earlier, the potential for every¬ 
thing was created on the first day; it was necessary only to 
bring them forth (Rashi). 

n;n u/W — Living creatures. These were independently living, 
breathing beings, capable of reproducing their own spe¬ 
cies. . . The term could also include any living thing not 
specifically mentioned, as, for example, germs (R' Munk). 

rn’wf? — According to its kind. The singular form implies that 
God endowed each of the species with whatever senses and 
faculties it required to thrive (Sfomo), and endowed each 
with its own peculiar nature and instincts (Minchah Belulah). 

25. 31W'3 — That it was good. As noted above, this expres¬ 
sion of approval always applies to a facet of Creation after it 
was complete. Animal, vegetable, and mineral existence 
were complete and good as soon as they were created, be¬ 
cause they had neither the ability nor the requirement to de¬ 
velop themselves further. Man, however, is in a different cat¬ 
egory. His creation, which is about to be recounted, is not 
followed by a similar declaration of approval, because Man s 
creation is never complete; he must always strive to better 
himself and his world. 
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26. D*7K — Let us make Man. This preamble indicates 
that Man was created with great deliberation and wisdom. 
God did not say, " Let the earth bring forth, ” as He did with 
other creatures; instead, Man was brought into being with 
the deepest involvement of Divine Providence and wisdom 
(Abarbanel). 

Targum Yonasan paraphrases: “And God said to the min¬ 
istering angels who had been created on the second day of 
Creation of the world, ‘Let us make Man.’ ” 

When Moses wrote the Torah and came to this verse ( let us 
make), which is in the plural and implies rn that there is 
more than one Creator, he said: “Sovereign of the Universe! 
Why do You thus furnish a pretext for heretics to maintain 
that there is a plurality of divinities?” “Write!” God replied. 
“Whoever wishes to err will err ... Instead, let them learn 
from their Creator Who created all, yet when He came to 


create Man He took counsel with the ministering angels” 
(Midrash). Thus God taught that one should always consult 
others before embarking upon major new initiatives, and He 
was not deterred by the possibility that some might choose 
to find a sacrilegious implication in the verse. The implica¬ 
tion of God’s response, “Whoever wishes to err,” is that one 
who sincerely seeks the truth will see it; one who looks for an 
excuse to blaspheme will find it. 

unbara — In Our image, i.e., in Our mold ( Rashi ), meaning 
that God had prepared the mold with which He would now 
shape Man. 

umnna — After Our likeness. With the power of understand¬ 
ing and intellect (Rashi). 

27. D'rfbK K73M — So God created. Just as Man is unique, so 

-.1 T I ’■ 

the manner of his creation was unique and exalted. 
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26 And God said, “Let us make Man in Our image, after Our likeness. They shall rule over the 
fish of the sea, the birds of the sky, and over the animal, the whole earth, and every creeping thing 
that creeps upon the earth. ” 27 So God created Man in His image, in the image of God He created 
him; male and female He created them. 

28 God blessed them and God said to them, “Be fruitful and multiply, fill the earth and subdue 
it; and rule over the fish of the sea, the bird of the sky, and every living thing that moves on the 
earth. ” 

29 God said, “Behold, I have given to you all herbage yielding seed that is on the surface of the 
entire earth, and every tree that has seed-yielding fruit; it shall be yours for food . 30 And to every 
beast of the earth, to every bird of the sky, and to everything that moves on the earth, within which 
there is a living soul, every green herb is for food. ” And it was so . 31 And God saw all that He had 
made, and behold it was very good. And there was evening and there was morning, the sixth day. 


Throughout the chapter, God brought all things into being 
with an utterance, but He created Man with His own hands, 
as it were ( Rashi ). 

D’n'ta — In His image, in the image of God. 

Among all living creatures, Man alone is endowed — like his 
Creator — with morality, reason and free will. He can know 
and love God and can hold spiritual communion with Him; 
and Man alone can guide his actions through reason. It is in 
this sense that the Torah describes Man as having been cre¬ 
ated in God’s image and likeness {Rambam). 
n3j?Ji*i3i— Male and female. Although Eve was created later 
(2:21), she and Adam were created on the same day {Rashi). 
Although all living creatures were created male and female, 
this fact is specified only in the case of human beings, to 
stress that both sexes were created by God in His likeness ( R ’ 
Hirsch ). 

28. n-n n? — Be fruitful and multiply. In accordance with 
the Divine wish, the world is to be inhabited . . . One who 
neglects this has abrogated a positive commandment, in¬ 
curring great punishment, because he thereby demon¬ 
strates that he does not wish to comply with the Divine will 
to populate the world {Sefer HaChinuch). 

29-30. Most commentators group these verses together, it 
shall be yours for food and to every beast of the earth .... 
indicating that Man and beast shared the same herbal diet. 
At this time, Man was forbidden to kill animals for food; 
such permission was granted to Noah, only after the Flood 
[cf. 9:3 and Sanhedrin 59b]. 

31. Tio? nUrnani — And behold it was very good. Everything 
was fit for its purpose and able to act accordingly {Rambam ). 

The Torah declares that Creation in its entirety was not 
only good, as the individual components were described 
above, but it was very good. As the Vilna Gaon explains, 
something may be good in isolation, but not when it is com¬ 
bined with other things. God’s works, however, are good in 
themselves and also with others. Meshech Chochmah goes 
further. The components of Creation are even better in com¬ 
bination than they are individually. 

Even things that seem to be evil — such as suffering, 
death, and temptation — appear to be so only when viewed 
in isolation, but in the total context of existence they can be 
seen as good, even very good. If we could but perceive atone 


glance the entire picture of God’s management of intertwin¬ 
ing events, we would agree with this verdict {R'Hirsch). 

ni* — The sixth day. The definite article n, the, before 
the word 'WW, sixth, indicates that this day is distinguished 
from the other days of Creation, because this is the one in 
which all His productive work was completed {Chizkuni). 
Rashi cites the Midrash that the appellation of distinction — 
the sixth day — alludes to the sixth of Sivan, when the Torah 
would be given. It was because of that auspicious day that 
the world was created. 

2 . 

1-3. The seventh day / the Sabbath. The Sabbath is intro¬ 
duced with the declaration that the work of heaven and earth 
were complete, and that they stand before us in their final 
intended state of harmonious perfection. Then, God pro¬ 
claimed His Sabbath. This passage, the first paragraph of 
the Sabbath Kiddush, proclaims that God is the Creator Who 
brought the universe into being in six days and rested on the 
seventh. Israel’s observance of the Sabbath laws constitutes 
devoted testimony to this. 

The Sabbath is a day saturated with purpose. The Torah 
states that God sanctified it because on it He abstained from 
all His work (v. 3), implying that the essence of the day is to 
commemorate cessation from work, but in the very next 
phrase, the Torah says to make, implying that accomplish¬ 
ment was simultaneous with rest. There is no contradiction. 
God rested from physical creation, but He created the spiri¬ 
tual universe that comes into being every Sabbath. The 
world of the Sabbath is far above that of the six days it suc¬ 
ceeds, but they are not separate from one another. The 
bridge between the mundane and the sacred, between the 
weekdays and the Sabbath, is Man. Adam and Eve were 
created last, just before the Sabbath, because only Man has 
the intelligence and wisdom to bring the holiness of the Sab¬ 
bath into the activities of the workweek. Of all the creatures 
in the universe, only he can create holiness. Angels are holy, 
but they are static. They cannot improve themselves or the 
world. Only Man can do both. The Sabbath is God’s seal, and 
Man is the one who must impress it upon God’s universe; 
indeed, Man’s activities transform the universe from an ap¬ 
parently aimless amalgamation of matter into the mirror of 
God’s will. 
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Were finished. Homiletically, the Midrash relates 
this word to p’b?, longing, and ’ba, utensil. Heaven and earth 
and God Himself longed for the coming of the Sabbath, 
which would infuse the world with holiness (Tzror HaMor). 
And the universe was created to serve as a tool for the service 
of God, a task that was complete with the advent of the Sab¬ 
bath (Sfas Ernes). 

2. nBiyn . . . bpjj — Completed . . . abstained. These two 
words have different connotations. The first indicates that 
God’s work of Creation was finished, as indeed it was; noth¬ 


ing new was created after the first six days. The word abstain, 
however, suggests that the work was interrupted — ad¬ 
journed — but not ended. It tells human beings that there is 
always more to do, but that Man must abstain From his cre¬ 
ative work when the Sabbath arrives (Viina Gaon). 

3. . . . yimi — Blessed . . . and sanctified. God blessed 

the Sabbath with abundant goodness, for on it there is a re¬ 
newal of physical procreative strength, and a greater capac¬ 
ity to reason and exercise the intellect. He sanctified it that no 
work was done on it (Ibn Ezra ). 
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Seventh 
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The 

Sabbath 


The 
Garden 
of Eden 


the heauen and the earth were finished, and all their array. 2 By the seventh day God 
completed His work which He had done, and He abstained on the seventh day from all His 
work which He had done. 3 God blessed the seventh day and sanctified it because on it He 
abstained from all His work which God created to make. 

4 These are the products of the heaven and the earth when they were created in the day that 
Hashem God made earth and heaven — 5 now all the trees of the field were not yet on the earth 
and all the herb of the field had not yet sprouted, for Hashem God had not sent rain upon the 
earth and there was no man to work the soil . 6 A mist ascended from the earth and watered the 
whole surface of the soil. 7 And Hashem God formed the man of dust from the ground, and He 
blew into his nostrils the soul of life; and man became a living being. 

0 Hashem God planted a garden in Eden, to the east, and placed there the man whom 


God would bless the Sabbath in the future by giving a dou¬ 
ble portion of manna on Fridays in its honor, and He would 
sanctify it by not providing manna on the Sabbath itself 
(Midrash). The plain meaning of the verse is that the Sabbath 
is sanctified above the normal course of physical activity in 
this world. Ordinarily, people must work to earn their liveli¬ 
hood, but on the Sabbath, work is forbidden — and even so 
the Sabbath is a day that is blessed with more food and en¬ 
joyment than the rest of the week (Or HaChaim). 

mu/y*? — To make. This word implies that there was an ongo¬ 
ing process of creation. The living creatures of the universe 
were given the ability to reproduce themselves, each accord¬ 
ing to its species (Radak). 

4-14. Man and Creation take shape. Chapter 1 described 
Creation in a very brief and sketchy way because, as noted 
above, the Torah did not mean for Man to understand that 
entire process — that is beyond human capacity — but to 
know that God is the Creator. Mow, the Torah reverts to elab¬ 
orating on the narrative by focusing on the events that led to 
the emergence of Man (B'chorShor, Akeidas Yitzchok). Since 
this narrative leads to the incident of the Tree of Life and 
Tree of Knowledge, it begins by describing how plant life 
came about (Radak). 

4. Dioarn — When they were created. The letters of this 
word can be rearranged to spell Oirpro, meaning that God 
created the world for the sake of Abraham (Midrash) , because 
he was the epitome of kindness, one of the pillars of the 
world (Zohar). This suggests further that Abraham was the 
one who achieved God’s purpose for the universe, because 
until he came on the scene, humanity consistently failed to 
live up to its mission. That is why Abraham earned the right 
to be the progenitor of Israel, the nation that was chosen by 
God to receive the Torah (Zohar). See notes to 5:2. 

In the above context, it may be that the letter n of this word 
is small to symbolize that Abraham’s name Abram had a n 
added to it (R' Auie Gold). 

'H — Hashem God. This is the first mention in the 
Torah of the Hebrew Four-letter Marne rrvrr\ which denotes 
God in His Attribute of Mercy. At first, God created the world 
exclusively with the Attribute of Justice [ Elohim ), because 
the ideal state is for Man to be judged according to his deeds, 
without a need for special mercy, but God knew that Man 
cannot survive without mercy and forbearance. Therefore 


He added the Marne signifying mercy, to teach that He would 
temper justice with compassion (Rashi to 1:1). The Marne 
rrrm also signifies the eternity of God, because its letters 
are also those of the words n’.i’i np rpn, He was, is, and will 
be. In the words of Rambam's fourth principle of faith, God 
“is the very first and the very last." Everything in the created 
universe must have a moment when it came into existence, 
but God is infinite; He transcends time. In recognition of this 
concept, the Four-letter Marne is often translated the Eternal 
One. This is also the proper Marne of God. In respect for its 
intense holiness, it is not pronounced as it is spelled. In 
prayer or when reciting a complete verse of the Torah, it is 
pronounced Adonoy. Otherwise, it is referred to as Hashem, 
or the Marne. 

5. D'rt*7K 'rt p — For Hashem God had not sent rain 

upon the earth. He had not sent rain because there was no 
man to work the soil, and no one to recognize the utility of 
rain. But when Adam was created, he recognized its impor¬ 
tance for the world. He prayed, and rain fell, causing the trees 
and vegetation to spring forth (Rashi). As noted above, plant 
life had already been created and was waiting just below the 
surface for Adam to pray (see 1:12). This demonstrates a ba¬ 
sic article of faith: God provides what Man needs, but it is up 
to Man to pray and otherwise carry out his spiritual responsi¬ 
bilities. As the Sages say regarding the Matriarchs: Sarah, 
Rebecca, Rachel and Leah were each, by nature, incapable of 
bearing children. God created them that way because He 
knew that they and their husbands would pray for children, 
and God desires the prayers of the righteous. 

6-7. These verses describe the preliminary steps of Adam’s 
creation: God caused the deep to rise, forming low-flying 
clouds filled with water to moisten the dust, from which 
Adam was created. It is similar to a kneader who first pours 
in water and then kneads the dough. Here, too: First, He wa¬ 
tered the soil, and then He formed Man (Rashi). 

7. D’»n nntc/a vbjo na*i — And He blew into his nostrils the soul 
of life. God thus made Man out of both lower [earthly] and 
upper [heavenly] matter: his body from the dust and his soul 
from the spirit (Rashi). In the words of the Zohar , “one who 
blows, blows from within himself,” indicating that Man s soul 
is part of God’s essence, as it were. This soul made Man a 
living being, which Onkelos defines as a speaking spirit. Ac¬ 
cordingly, the life that is unique to Man and which only God 
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could “blow” into him is the rational soul that includes the 
power of intelligent speech. This is what elevates a human 
above animal life: the ability, and therefore the responsibil¬ 
ity, to use his intelligence in God’s service. 

8-14. The Garden of Eden. God formed Adam outside the 
garden so he would see the world of thorns and thistles; only 
then did God lead him into the garden, so that he would see 
the alternatives before he was given his first commandment 
( Chizkuni ). First the Torah describes the Garden, which was 
created especially for Man; then, in verse 15, it resumes the 
story of Adam and Eve {OrHaChaim). 

9.1H3 31U ny7n yjn — And the Tree of Knowledge of Good and 
Bad. fiefesh HaChaim explains the effect of eating the fruit of 
the tree, which God would forbid (v. 17). As Adam and Eve 
were originally created, their natural impulse was to do 
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good. Although they knew in the abstract that there was 
such a thing as sin, it was not something that they craved. By 
eating of the tree, which embodied a mixture of good and evil 

— hence its name, the Tree of Knowledge of Good and Evil 

— they brought evil into themselves and made it part of their 
nature. Once they ate from the tree, they changed the nature 
of Man. From then on, Man was born with evil impulses, such 
as greed, selfishness, and lust for whatever suits his develop¬ 
ing appetite. Through study, thought, and self-discipline, he 
must curb his base nature and desires, and inculcate into 
himself a desire for good and a revulsion for evil. 

Sfomo explains the name of the tree differently. It refers to 
Man’s unwholesome capacity to choose what is superficially 
sweet [good] even though it is harmful to him, and to reject 
what is superficially bitter [bad] even when it is truly benefi¬ 
cial. 
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He had formed. 9 And Hashem God caused to sprout from the ground every tree that was 
pleasing to the sight and good for food; also the Tree of Life in the midst of the garden, and the 
Tree of Knowledge of Good and Bad. 

10 A river issues forth from Eden to water the garden, and from there it is divided and becomes 
four headwaters. 11 The name of the first is Pishon, the one that encircles the whole land of 
Havilah, where the gold is. 12 The gold of that land is good; bedolach is there, and the shoham 
stone. 13 The name of the second river is Gihon, the one that encircles the whole land of Cush. 
14 The name of the third river is Hiddekel, the one that flows toward the east of Assyria; and the 
fourth river is the Euphrates. 

Man in the 15 Hashem God took the man and placed him in the Garden of Eden, to work it and to guard 
Garden n ^ And Hashem God commanded the man, saying, “Of every tree of the garden you may 
freely eat; 17 but of the Tree of Knowledge of Good and Bad, you must not eat thereof; for on 
the day you eat of it, you shall surely die. ” 

10 Hashem God said, “It is not good that man be alone; I will make him a helper corresponding 
to him. ” 19 Now, Hashem God had formed out of the ground every beast of the //e/d and every 
bird of the sky, and brought them to the man to see what he would call each one; and whatever 
the man called each living creature, that remained its name. 20 And the man assigned names 


12. — Bedolach. A gem identified as either crystal 

(Rashi to Numbers 11:7) or pearl {Ibn Ezra). 

15-18. Man in the Garden. Adam was placed in the Garden 
of Eden to work it and to guard it (v. 15). The Midrash inter¬ 
prets this allegorically, since the Torah mentioned above 
that the trees of the garden grew of their own accord and the 
river provided the necessary irrigation. Rather, Adam was to 
work the garden through the study of Torah and the perfor¬ 
mance of positive commandments, and to guard it by re¬ 
fraining from forbidden activities ( Pirkei d'Rabbi Eliezer). 
This means that Man s task in this world is to serve God. If he 
does that, then his material needs will be satisfied, as Adam’s 
were in Eden, for to think that only physical exertion can 
bring success is to believe in an illusion. 

17. ^3K DV3 *3 — For on the day you eat of it. On that 

day the evil impulses of jealousy, lust, and honor will be 
aroused within you, making it impossible for you to attain 
the goal of complete spirituality as long as you are still on 
earth. Thus, eternal life will be an intolerable burden for you 
(Malbim ). 

mnn nln — You shall surely die. Since Adam lived to the age 
of 930, it is clear that he was not to die as soon as he ate the 
fruit. Rather, he would become subject to death, whereas if 
he had never sinned, his holiness would have kept him alive 
forever. 

18-25. A companion for Adam. This passage does not de¬ 
scribe a new creation; it merely elaborates upon the making 
of the creatures mentioned in 1:25. God knew that Adam 
needed a companion. Her purpose was not for reproduction, 
for Adam had been created with that function. Rather, God 
wanted Adam to have the companionship, support, and 
challenge that is present in good marriages, and He wanted 
the children who would be bom to Adam and his future mate 
to be reared by both a father and a mother. The needs for 
such assets in human life are too obvious to require elabora¬ 


tion. But before creating Adam’s helpmate, God brought all 
the creatures to him so that he could see for himself that 
none was suited to his needs, and he would ask for a compan¬ 
ion. Then he would appreciate his newly fashioned mate and 
not take her for granted. 

Adam named her gender Ishah fWoman], because she was 
taken from Ish [Man] (v. 23); left unanswered, however, is 
why Man is called Ish. That name comes from eish or fire [u^k 
wk =*], because Man is unique among all living beings in the 
characteristics symbolized by fire: verve and enthusiasm, 
lust and initiative. These characteristics enable Man to 
achieve dominance, attain wisdom, and develop culture. But 
the same fire can cause the mass destruction that has 
marred humanity almost since the beginning of time. Con¬ 
trolled and directed, that fire can create spiritual kingdoms 
that surpass the angels. 

The presence of Godliness in human beings is expressed 
by the letters that are added to their names: a 1 in the name 
u/’K and a n in the name n#K. Those two letters spell the Di¬ 
vine Name pp — because God must be present in the union of 
a man and wife. If they allow Him in, their union is Godly; if 
not, they are left with urn, a destructive /ire, that will not only 
harm their own relationship, but may well unleash a confla¬ 
gration that will harm all around them. 

18. 1iiJ3 ity — A helper corresponding to him (lit. a helper 
against him]. If the man is worthy, the woman will be a helper; 
if he is unworthy, she will be against him (Yevamos 63a; 
Rashi). Many have noted that the ideal marriage is not neces¬ 
sarily one of total agreement in all matters. Often it is the 
wife’s responsibility to oppose her husband and prevent him 
from acting rashly, or to help him achieve a common course 
by questioning, criticizing, and discussing. Thus, the verse 
means literally that there are times a wife can best be a 
helper by being against him (see 21:10-12). 

20. — Names. In the Torah s concept, a name is not 
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simply a convenient convention, but it reflects the nature of 
each creature and its role in the total scheme of the universe. 
Thus, as we find over and over in the Torah, the names of 
people had a profound significance that expressed their 
mission. Adam had the power to recognize the essence of 
every animal and name it accordingly ( Radak ). Having this 
insight into every creature, he realized that none of them 
corresponded to his essence, socially and intellectually. 

22. rn^Kb . . . ybysvriK — The side. . . into a woman. Unlike 
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man’s, the woman’s body was not taken from the earth. God 
built one side of man into woman — so that the single 
human being became two, thereby demonstrating irrefut¬ 
ably the equality of man and woman (FT Hirsch). 

24. l?"by — Therefore a man shall leave. The Torah 

does not mean that a man should not continue to serve or 
honor his parents. It implies only a physical separation; that 
his attachment to his wife should be so strong that he will 
move out of his parents' house and establish a new home 
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to all the cattle and to the birds of the sky and to every beast of the field; but as for man, he did 
not find a helper corresponding to him. 

21 So Hashem God cast a deep sleep upon the man and he slept; and He took one of his sides 
and He filled in flesh in its place. 22 Then Hashem God fashioned the side that He had taken from 
the man into a woman, and He brought her to the man . 23 And the man said, "This time it is bone 
of my bones and flesh of my flesh. This shall be called Woman, for from man was she taken. ” 
24 Therefore a man shall leave his father and his mother and cling to his wife and they shall 
become one flesh. 

25 They were both naked, the man and his wife, and they were not ashamed. 


3 

The 

Serpent's 

Enticement 


1 ouj the serpent was cunning beyond any beast of the field that Hashem God had made. He 
said to the woman, “Did, perhaps, God say: You shall not eat of any tree of the garden ?” 

2 The woman said to the serpent, “Of the fruit of any tree of the garden we may eat . 3 Of the 
fruit of the tree which is in the center of the garden God has said: You shall neither eat of it nor 
touch it, lest you die. 

4 The serpent said to the woman, “You will not surely die ; 5 for God knows that on the day 
you eat of it your eyes will be opened and you will be like God, knowing good and bad. ” 

6 And the woman perceived that the tree was good for eating and that it was a delight to the 
eyes, and that the tree was desirable as a means to wisdom, and she took of its fruit and ate; 


with her ( Radak; R' Meyuchas). 

nnx — One flesh. Let him cling to his wife and to none 
other, because man and wife are in reality one flesh, as they 
were at the beginning of Creation ( Tur ). But that can happen 
only if they also become one mind, one heart, one soul ... 
and if they subordinate all their strength and effort to the 
service of God ( R' Hirsch). 

25. iuW3n? — And they were not ashamed. The Torah 
mentions this as an indication of the purity of Adam and 
Eve. People are ashamed of their nakedness because they 
associate vileness and lust with their private parts. But not 
Adam and Eve. As Sfomo explains, they used all their 
organs exclusively to do God's will, not to satisfy their 
personal desires. To them, even cohabitation was as inno¬ 
cent as eating and drinking, so they had no reason to cover 
their bodies. 

3. 

1-14. The serpent’s enticement. The Torah does not say 
how much time elapsed between the creation of Adam and 
Eve and their expulsion from the Garden of Eden. The 
Sages, however, tell us explicitly that all the euents 
related here — including the birth of Cain and Abel — 
occurred on the day Adam was created. He had been given 
only one commandment: not to eat from the tree, and now 
his resolve would be tested to see if he could withstand 
temptation. 

The consensus of the commentators is that the serpent of 
the narrative was literally a serpent. They differ regarding 
what force it represented: the Evil Inclination, Satan, or the 
Angel of Death. According to the Midrash, before this 
cunning beast was cursed, it stood erect and was endowed 
with some faculty of communication. 


1. O’nbj* C)K — Did, perhaps, God say. “Is it possible 

that God forbade you to eat of any of the trees? Why would 
He have created them if they are not to be enjoyed?” 
(Midrash HaGadol). This is a classic ploy of the Evil Inclina¬ 
tion: Pleasures are meant to be enjoyed, so it is foolish to 
believe that God could have commanded one to restrain 
oneself from doing so. 

3-4. la uun Kbi — Nor touch it. God had commanded them 
only not to eat, but Eve added to the prohibition. The 
outcome of her doing so was to diminish the command¬ 
ment. The serpent pushed her against the tree and said: 
“Just as you did not die from touching it, so you will not die 
from eating it!” ( Midrash; Rashi). Thus, the serpent con¬ 
vinced her that God’s death threat was merely to intimidate 
them not to eat, but that they would not truly die. 

5-6. yp ’3 — For God knows. The serpent used 

another ploy familiar to those who try to rationalize the 
Torah away. They contend that those who convey and 
interpret the Law of God are motivated by a selfish desire to 
consolidate power in themselves. “God did not prohibit this 
tree out of any concern for your lives, but because He is 
aware that by eating from it you will attain extra wisdom, 
and become omniscient like Him. Then you will be indepen¬ 
dent of Him” (R' Hirsch). The tempter did not explicitly tell 
the woman to eat the fruit, but he had enveloped her in his 
spell. She looked on the tree with a new longing — its fruit 
was good to eat, a delight to the eyes, and it would give her 
wisdom. Then she brought it to Adam and repeated every¬ 
thing the serpent had told her. He was may, at one with her, 
and not blameless (i.e., he was not hopelessly tempted or 
unreasonably deceived), and therefore liable to punishment 
(Radak: ibn Ezra ). 
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7. . . .lyin — And they realized .. . The serpent was right: 
They had become enlightened people. But their first realiza¬ 
tion was — that they were naked! . . . Man need not be 
ashamed of his body as long as it stands in the service of God 
.. . Otherwise he feels shame in his nakedness. This shame 
awakens the voice of conscience that reminds us we are not 
meant to be animals (/?’ Hirsch). 

8. iyauf*i — They heard. God caused His sound to be heard 


to afford them the opportunity of hiding ( Radak ), and also to 
teach etiquette: Do not look upon a man in his disgrace. God 
did not appear to them immediately after they sinned and 
felt ashamed; He waited until they had sewn fig leaves to¬ 
gether and only then did they hear the sound offiASHEM God. 
The verse also teaches that one should never enter another's 
home suddenly and unannounced ( Derech Eretz Rabbah 5). 

9-12. n^x — Where are you? God knew where Adam was. 
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and she gave also to her husband with her and he ate. 7 Then the eyes of both of them were 
opened and they realized that they were naked; and they sewed together a fig leaf and made 
themselves aprons. 

8 They heard the sound of Hashem God manifesting Itself in the garden toward evening; and 
the man and his wife hid from Hashem God among the trees of the garden. 9 Hashem God called 
out to the man and said to him, "Where are you?" 

10 He said, 7 heard the sound of You in the garden, and I was afraid because I am naked, so 
I hid." 

11 And He said, "Who told you that you are naked? Have you eaten of the tree from which I 
commanded you not to eat?" 

12 The man said, “The woman whom You gave to be with me — she gave me of the tree, and 
I ate." 

13 And Hashem God said to the woman, “What is this that you have done!" 

The woman said, “The serpent deceived me, and I ate." 

14 And Hashem God said to the serpent, “Because you have done this, accursed are you 
beyond all the cattle and beyond all beasts of the field; upon your belly shall you go, and dust 
shall you eat all the days of your life. 15 / will put enmity between you and the woman, and 
between your offspring and her offspring. He will pound your head, and you will bite his heel." 

16 To the woman He said, "I will greatly increase your suffering and your childbearing; in pain 
shall you bear children. Yet your craving shall be for your husband, and he shall rule over you." 


of course. The question was merely a means of initiating a 
calm dialogue with him so he would not be too terrified to 
repent [or: to reply], as he would be if God were to punish 
him suddenly. But Adam did not confess. Instead, as verse 
12 shows, he hurled against God the very kindness of the gift 
of Eve, by implying that God was at fault for giving him his 
wife (Midrash Aggadah). 

A further meaning of God’s question is not that He in¬ 
quired after Adam’s physical whereabouts; rather, the signif¬ 
icance of the question was, “Consider well how you have 
fallen from the heights; where is your exalted status?” 
(Aderes Eliyahu). 

12. ‘yaXi — And i ate. In an astounding interpretation, the 
Sages note that the verb is in the future tense, as if Adam 
was saying, “I ate and I will eat again!” Michtau MeEliyahu 
explains that Adam assessed himself objectively and said 
that if he were to be faced with a similar temptation, he 
would probably succumb again. A sinner cannot hope to es¬ 
cape from his spiritual squalor unless he is honest with him¬ 
self. 

13. rptyy nRt'nw — What is this that you [i.e., Eve] have 
done. What she had done was abundantly clear. This rhetor¬ 
ical question was not to elicit information, but to give Eve an 
opening to express remorse and to repent ( Sforno ). 

Since the commandment had been given only to Adam, 
why was Eve punished? Ramban explains that Eve had been 
included in the prohibition since she was part of him — bone 
of his bones. Additionally, she was punished for misleading 
Adam and causing him to sin; that was a greater sin than her 
own eating. 

14-21. The sinners are punished. Although this was surely 


a punishment for Adam and Eve’s misdeed, it should not be 
understood as a retaliation. By assimilating into their nature 
an awareness of and a temptation to sin, Adam and Eve be¬ 
came unworthy to remain in the spiritual paradise of Eden; 
consequently they were expelled. As a result, life changed in 
virtually every conceivable way. Death, the need to work 
hard physically as well as spiritually, the pain of giving birth, 
and the millennia-long struggle to regain that lost spiritual 
plateau are all part of the decree God was about to pro¬ 
nounce. 

14. — To the serpent. As the instigator of it, he was 
cursed first; then Eve, and finally Adam ( Chizkuni ). 

15. — Head. . . heel. Homiletically, the Sages 
derive from this description the proper tactics in the eternal 
war between man and the Evil Inclination, which is symbol¬ 
ized by the serpent. The serpent seduces the Jew to trample 
the commandments with his heel , and the Jew can prevail 
by using his head, meaning the study of Torah ( Midrash 
HaNe'elam). 

16. Before the sin, Adam and Eve lived together and she 
conceived and gave birth immediately and painlessly. Now 
that would change. Conception would not be automatic, and 
there would be an extended period of pregnancy and labor 
pains ( Sfomo ). 

Kirn — And he shall rule ouer you. Her punishment 
was measure for measure. She influenced her husband to 
eat at her command; now she would become subservient to 
him (Ramban). The new conditions of life that made suste¬ 
nance the product of hard labor would naturally make 
women dependent on the physically stronger men. Obedi¬ 
ence to the Torah, however, restores her to her former and 
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proper status as the crown of her husband and peari of his life 
[Proverbs 12:4, 31:10] (R’ Hirsch). 

The Sages ordained that a man should honor his wife 
more than himself, and love her as himself. If he has money, 
he should increase his generosity to her according to his 
means. He should not cast fear upon her unduly and his 
conversation with her should be gentle — he should be 
prone neither to melancholy nor anger. They have similarly 
ordained that a wife should honor her husband exceedingly 
and revere him ... and refrain from anything that is repug¬ 
nant to h im. This is the way of the daughters of Israel who are 
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holy and pure in their union, and in these ways will their life 
together be seemly and praiseworthy ( Rambam, Hil. Ishus 
15:19-20). 

17. . . . nyniy m — Because you listened . .. People always 
make choices in life and they are responsible for them. 
Adam failed to exercise his responsibility to investigate 
what he was being offered and to realize that when he had to 
choose between pleasing God and pleasing the one who was 
offering a momentarily enticing choice, his first allegiance 
had to be to God. As Or HaChaim puts it, he succumbed to 
her voice without examining the content of her words. 
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17 To Adam He said, "Because you listened to the uoice of your wife and ate of the tree about 
which I commanded you saying, 'You shall not eat of it, ’ accursed is the ground because of you; 
through suffering shall you eat of it all the days of your life. 18 Thoms and thistles shall it sprout 
for you, and you shall eat the herb of the field. 19 By the sweat of your brow shall you eat bread 
until you return to the ground, from which you were taken: For you are dust, and to dust shall 
you return. ” 

20 The man called his wife's name Eve, because she had become the mother of all the living. 

21 And Hashem God made for Adam and his wife garments of skin, and He clothed them. 

22 And Hashem God said, "Behold Man has become like the Unique One among us, knowing 
good and bad; and now, lest he put forth his hand and take abo of the Tree of Life, and eat and 
live forever!" 

23 So Hashem God banbhed him from the Garden of Eden, to work the soil from which he was 
taken. 24 And having driven out the man, He stationed at the east of the Garden of Eden the 
Cherubim and the flame of the ever-turning sword, to guard the way to the Tree of Life. 


4 CaiR i psJou> the man had known hb wife Eve, and she conceived and bore Cain, saying, 
and Abel “I have acquired a man with Hashem. ” 2 And additionally she bore hb brother Abel. 


19. nrm nsy _, 3 — For you are dust. The implication is that 
death was not a curse but a natural consequence of Man s 
nature. Since he originated from the earth it is only natural 
that age and deterioration would return him to his origin. 
Had he not sinned, however, he would have purified his 
physical nature and risen above his origin ( Aderes Eliyahu). 
In this regard, it is noteworthy that the bodies of outstand¬ 
ingly righteous people that have been exhumed were found 
not to have decomposed. They had so exalted their behavior 
that their bodies had become holy and no longer subject to 
the ravages of the earth. This is why Elijah and Chanoch 
were able to ascend to heaven at the end of their lives 
without dying, and why Moses could live among the angels 
for forty days without eating or drinking. 

20. The Torah resumes the narrative of Man naming all 
creatures [2:20], which had been interrupted to teach that 
Adam perceived that he was lacking a mate ( Rashi ). 

mn — Eve. The Hebrew word mn means the same as mri, 
living. Thus her name indicates that she is the mother of all 
the living. 

21. — And He clothed them. Not only did God 
Himself make them comfortable garments, He Himself 
clothed them to show that He still loved them, despite their 
sin (R’ Bachya). 

22-24. Man’s expulsion from Eden. God grieved at the sin 
and its results, for Adam had now made it impossible for 
God to let him stay in the garden. By eating from the Tree of 
Knowledge, Man had become lann inio, like the Unique One 
among us, meaning that he had become unique among the 
terrestrial ones, just as God is unique among the celestial 
ones, for now Man can discriminate between good and bad, 
a quality not possessed by cattle and beasts (Rashi, follow¬ 
ing Targum). Because Man has this unique ability to know 
good and evil, and his desire for sensual gratification had 


become enhanced, there was a new danger. If Man kept the 
capacity to live forever, he might well spend all his days 
pursuing gratification and cast away intellectual growth and 
good deeds. He would fail to attain the spiritual bliss that 
God intended for him. If so, Man had to be banished from 
Eden so that he would not be able to eat from the Tree of Life 
and live forever (Rambam; Sfomo). 

24. 0*3 nan — The Cherubim. These were destructive angels, 
who have the responsibility of preventing man from discov¬ 
ering and re-entering the garden. 

R ' Yaakov Kamenetsky noted that the term Cherubim is 
also used to describe the sacred, angel-like children that 
were carved from the cover of the Holy Ark; here they are 
destructive, and there they represent the life-giving powers 
of the Torah. This alludes to the paramount importance of 
education. Children can become holy or destructive, de¬ 
pending on how they are reared. 

4. 

1-16. Cain and Abel. In accordance with the decree that 
Man must earn his sustenance through labor, Cain and Abel, 
the sons of Adam and Eve, engaged in different forms of 
work. They diverged also on their concept of how to serve 
God, and this led to jealousy and the first murder in history. 

1. initfK mrrnN y*r> mxni — Now the man had known his 

■ ? ■ ■* t t • i 

wife Eve. The translation in the past-perfect follows Rashi , 
that the conception and birth of Cain had occurred before 
the sin and expulsion of Adam and Eve from Eden. 

'rrn« umn ’ivajJ — / have acquired a man with Hashem. As 
partners with Hashem. “My husband and I were created by 
God alone, but through the birth of Cain we are partners with 
Him” (Rashi). Ramban renders: “This [newborn] man shall 
be my acquisition for the sake of God,” i.e., she dedicated 
her son to become the servant of God after she and Adam 
died. 
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ixy nyn — A shepherd. Because Abel feared God’s curse 
against the ground, he turned to caring for sheep and herds 
(Rashi). Although Man was still forbidden to eat meat [see 
9:3), he was allowed to use milk, butter, wool, and the skins 
of dead animals. Abel’s work consisted of shearing the 
sheep and milking the cows ( Mizrachi ). 

Like the Patriarchs, Moses, and David, Abel chose a 


profession that permitted him to spend his time in soli¬ 
tude and contemplation of spiritual matters (HaK'sau 
V’HaKabbalah). Cain, however, chose an occupation that, 
though essential, can lead its practitioners to worship 
nature and enslave others to do the hard work of the fields 
C R'Hirsch). 

3-5. From the subtle contrast between the simple descrip- 
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Abel became a shepherd, and Cain became a tiller of the ground. 

3 After a period of time, Cain brought an offering to Hashem of the fruit of the ground ; 4 and 
as for Abel, he also brought of the firstlings of his flock and from their choicest Hashem turned 
to Abel and to his offering, 5 but to Cain and to his offering He did not turn. This annoyed Cain 
exceedingly, and his countenance fell. 

6 And Hashem said to Cain, “Why are you annoyed, and why has your countenance fallen? 
7 Surely, if you improue yourself, you will be forgiven. But if you do not improve yourself, sin 
rests at the door. Its desire is toward you, yet you can conquer it .” 

8 Cain spoke with his brother Abel. And it happened when they were in the held, that Cain 
rose up against his brother Abel and killed him. 

9 Hashem said to Cain, " Where is Abel your brother?" 

And he said, "I do not know. Am I my brothers keeper?" 

10 Then He said, “What have you done? The voice of your brothers blood cries out to Me from 
the ground ! 11 Therefore, you are cursed more than the ground, which opened wide its mouth 
to receive your brothers blood from your hand. ]2 When you work the ground, it shall no longer 
yield its strength to you. You shall become a vagrant and a wanderer on earth." 

13 Cain said to Hashem, "Is my iniquity too great to be borne? 14 Behold, You have banished 
me this day from the face of the earth — can I be hidden from Your presence? I must become 
a vagrant and a wanderer on earth; whoever meets me will kill me!" 15 Hashem said to him, 
" Therefore, whoever slays Cain, before seven generations have passed he will be punished. ” 
And Hashem placed a mark upon Cain, so that none that meet him might kill him. 16 Cain left 


tion of Cain’s offering and the more specific description of 
Abel’s offering — from the firstlings of his flock and from their 
choicest — the Sages derive that Cain’s offering was from 
the inferior portions of the crop, while Abel chose only the 
finest of his flock. Therefore, Abel’s sacrifice was accepted, 
but not Cain’s ( Ibn Ezra; Radak). 

6-7. God wished to teach Cain how to repent: A sinner can 
atone for his sins if he will but repent sincerely {Radak). 

7. ya t nKpn rmeb — Sin rests at the door. At the entrance to 
your grave, your sin will be kept ( Rashi ), i.e., punishment 
will await you in the future world unless you repent. If you 
succumb to your Evil Inclination, punishment and evil will 
be as everpresent as if they lived in the doorway of your 
house (Sfomo). 

. .. InjHUfn — Its desire ... The Evil Inclination desires 
continually to entice you, yet you can conquer it — you can 
prevail over it if you wish (Rashi), for you can mend your 
ways and cast off your sin. Thus God taught Cain that Man 
can always repent and God will forgive him ( Ramban ). 

8.1’P 0j>») — Cain rose up. Abel was the stronger of the two, 
and the expression rose up implies that Cain had been 
thrown down and lay beneath Abel. But Cain begged for 
mercy saying: “We are the only sons in the world. What will 
you tell Father if you kill me?” Abel was filled with 
compassion, and released his hold, whereupon Cain rose up 
and killed him (Midrash ). 

9. spnK h$T\ w — Where is Abel your brother? The question 
was rhetorical, for God knew full well where he was. He 
engaged Cain in a gentle conversation to give him the 


opportunity to confess and repent (Rashi; Radak; Sfomo), 
but Cain misunderstood. He took God's question to indi¬ 
cate ignorance about Abel’s whereabouts, so he denied 
knowledge. The reference to Abel as his brother was to 
allude to Cain that he had a responsibility for Abel’s welfare, 
but he denied that brotherhood imposed responsibility 
upon him. 

10. nan — The blood. Lit., bloods. The word is in the plural, 
implying that Cain’s crime was not limited to one person; he 
had shed Abel’s blood and the blood of his potential 
descendants. Alternatively, this teaches that he bled from 
many wounds. Mot knowing which organs were vital to life, 
Cain stabbed him all over (Rashi; Sanhedrin 37a). 

12. nn^*nn E|p'n~kV — Shall no longer yield its strength. 
Cain would always strive to find new areas to cultivate, 
for, never finding blessing, he would wander aimlessly in 
search of more fertile land (B'chor Shor; Ralbag). He would 
know no more peace than his brother’s blood ( Tzror 
HaMor). 

13-14. Cain pleaded for mercy, finally acknowledging the 
gravity of his sin, but arguing that the terms of his exile 
amounted to a death sentence. God accepted his plea. 

15. Dj?' D’nyattf — Before seven generations have passed he 
will be punished. Our rendering follows Rashi who interprets 
this as “an abbreviated verse with an implied clause: 
Whoever slays Cain will be punished (this phrase is unstated, 
but understood). As for Cain himself, only after seven 
generations will / execute My vengeance upon him. when 
Lemech, one of his descendants, will arise and slay him.” 
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the presence of Hashem and settled in the land of hod, east of Eden. 

The 17 And Cain knew his wife, and she conceived and bore Enoch. He became a city-builder, and 
Descen- name( j the city after his son Enoch. 10 To Enoch was bom Irad, and Irad begot Mehujael, and 
Cain Mehujael begot Methushael, and Methushael begot Lamech. 

19 Lamech took to himself two wives: The name of one was Adah, and the name of the second 
was Zillah . 20 And Adah bore Jabal; he was the first of those who dwell in tents and breed cattle. 
21 The name of his brother was Jubal; he was the first of all who handle the harp and flute . 22 And 
Zillah, too — she bore Tubal-cain, who sharpened all cutting implements of copper and iron. And 
the sister of Tubal-cain was Haamah. 

23 And Lamech said to his wives, 'Adah and Zillah, hear my voice; wives of Lemech, give ear 
to my speech: Have I slain a man by my wound and a child by my bruise? 24 If Cain suffered 
vengeance at seven generations, then Lamech at seventy-seven!” 

25 Adam knew his wife again, and she bore a son and named him Seth, because: "God has 
provided me another child in place of Abel, for Cain had killed him. ” 26 And as for Seth, to him 
also a son was bom, and he named him Enosh. Then to call in the Name of Hashem became pro¬ 
faned. 


16. TiryniO — In the land of Nod. The word “to means wan¬ 
dering , so that Cain was banished to a place where exiles 
wander ... to the east of Eden, where his father had been 
exiled when he was driven out of the Garden [cf. 3:24]. 
Notably, the eastern region always forms a place of refuge 
for murderers, for the cities of refuge that Moses later set 
aside were also to the east, “the place of sunrise" [cf. Deut. 
4:41] ( Rashi). 

17-26. The descendants of Cain. To illustrate God’s 
attribute of patience, the Torah enumerates Cain’s 
many descendants to show that God did not punish 
him until he had seen many generations of offspring 
(Ramban). 

17. int^KTiK pp yin — And Cain knew his wife. Alone and 
banished from his parents, Cain strove to have children 
with whom he could associate ( Abarbanel ). The Torah 
calls him a city-builder, implying that this describes 
his personality. Cut off from the earth, from God, and 
from his fellow men, Cain was left only with his own 
intelligence and talent, which he utilized to build cities. 
Urban life, unlike rural life, cultivates sophisticated skills in 
its practitioners. The following verses list those skills ( R ’ 
Hirsch ). 

19. D'Utt 'nitf — Two wives. Such was the practice of the 
generation of the Flood. They would take two wives, one to 
bear children and the other for pleasure. The latter was 
meant not to have children and would be pampered like a 
bride, while the former would be bereft of companionship, 
and left mourning like a widow throughout her life [cf. 
comm, to Job 24:21] (Rashi; Midrash). 

21 .3A1V1 “nlaa — The harp and flute. Jubal was the originator 
of the art of music ( Radak ). 

22. nttyi — Naamah. Her name, which means lovely, is 


mentioned because she was the wife of Noah, and her deeds 
were lovely and pleasant (Rashi). 

23-24. Lamech’s plea. Lamech was blind and his son 
Tubal-cain used to lead him. One day, Tubal-cain saw Cain 
and, mistaking him for an animal, he bade his father 
to shoot an arrow, which killed Cain. When Lamech 
realized he had killed Cain, he beat his hands together in 
grief and accidently struck his son, killing him, too. This 
angered his wives who refused to live with him, and he tried 
to appease them. He demanded that they obey him and 
come back, for, he asked, since he had not killed intention¬ 
ally, could he be considered a murderer? As to their fears 
that God would punish him, he contended, “If the punish¬ 
ment of Cain, an intentional murderer, was delayed until 
the seventh generation, surely my punishment will be 
deferred many times seven because 1 killed accidently!” He 
used the number seventy-seven to denote many times seven 
[i.e., a long period, not meaning exactly seventy-seven] 
(Rashi). 

26. The generation of Enosh introduced idolatry, 
which was to become the blight of humanity for thou¬ 
sands of years. By ascribing God-like qualities to man and 
lifeless objects, they created the abominable situation in 
which to call in the Name of Hashem became profaned 
(Rashi). 

Rambam (HU. Avodas Kochavim 1:1-2) explains how 
the grievous misconception of idol worship began and 
developed. Very briefly, he says that it began when 
people felt that they should honor the heavenly bodies 
as God’s emissaries to the world, just as it is proper to 
honor the ministers of a ruler. Eventually, this trend 
spread and became more and more corrupted, until 
worshipers forgot about God and assumed that all powers 
were vested in whatever representation they chose to wor¬ 
ship. 
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25 / BEREISHIS/GENESIS 


PARASHAS BEREISHIS 


5/1-24 


>T his is the account of the descendants of Adam — on the day that God created Man, He made 
T f ie him in the likeness of God. 2 He created them male and female. He blessed them and called 


Mankind 

The Ten 
Genera¬ 
tions from 
Adam to 
Noah 


Genealogy their name Man on the day they were created — 3 when Adam had lived one hundred and thirty 
°f years, he begot in his likeness and his image, and he named him Seth . 4 And the days of Adam 
after begetting Seth were eight hundred years, and he begot sons and daughters . 5 All the days 
that Adam lived were nine hundred and thirty years; and he died. 

6 Seth lived one hundred and five years and begot Enosh . 7 And Seth lived eight hundred and 
seven years after begetting Enosh, and he begot sons and daughters . 8 All the days of Seth were 
nine hundred and twelve years; and he died. 

9 Enosh lived ninety years, and begot Kenan. 10 And Enosh lived eight hundred and fifteen 
years after begetting Kenan, and he begot sons and daughters. 11 All the days of Enosh were 
nine hundred and five years; and he died. 

12 Kenan lived seventy years, and begot Mahalalel. ]3 And Kenan lived eight hundred and forty 
years after begetting Mahalalel, and he begot sons and daughters. 14 All the days of Kenan were 
nine hundred and ten years; and he died. 

15 Mahalalel lived sixty-five years, and begot Jared. 16 And Mahalalel lived eight hundred and 
thirty years after begetting Jared, and he begot sons and daughters. 17 All the days of Mahalalel 
were eight hundred and ninety-five years; and he died. 

16 Jared lived one hundred and sbcty-two years, and begot Enoch. 19 And Jared lived eight 
hundred years after begetting Enoch and he begot sons and daughters . 20 All the days of Jared 
came to nine hundred and sbcty-two years; and he died. 

21 Enoch lived sbcty-five years, and begot Methuselah. 22 Enoch walked with God for three 
hundred years after begetting Methuselah; and he begot sons and daughters . 23 All the days of 
Enoch were three hundred and sbcty-five years . 24 And Enoch walked with God; then he was no 
more, for God had taken him. 


5 . 

The genealogy of mankind. 

A new narrative begins, enumerating the generations 
from Adam to Noah. The genealogy begins with Seth, for it 
was through him that the human race survived. Abel died 
without issue, and Cain’s descendants perished in the Flood 
(Radak; Chizkuni). 

Ramban explains why the people of that era lived such 
long lives. As Gods handiwork, Adam was physically 
perfect and so were his children. As such it was natural for 
them to live a long time. After the Flood, however, a 
deterioration of the atmosphere caused a gradual shorten¬ 
ing of life until it would appear that in the times of the 
Patriarchs, people lived a normal life span of seventy and 
eighty years, while only the most righteous lived longer. 

2. D>na napai nat — He created them male and female . The 
Talmud comments that a man without a wife is not a man, 
for it is said, He created them male and female. . .and called 
their name Man [i.e., only when a man is united with his wife 
can he be called Man J (Yevamos 63a). 

3. — In his likeness and his image. The verse 
mentions this to indicate that God gave Adam, who himself 
was created in God’s likeness, the capacity to reproduce 
offspring who were also in this noble likeness. This is not 
mentioned concerning Cain or Abel because, since their 


seed perished, the Torah did not wish to prolong the 
descriptions of them (Ibn Ezra; Ramban). 

The ten generations from Adam to Noah 

«*§ oik — Adam: died in the year 930 from Creation; 

— Seth: born in the year 130 from Creation; died in 
1042. 

After his time, people begin to do evil. 

«•§ — Enosh: 235-1140; 

— Kenan: 325-1235; 

— Mahalalel: 395-1290; 

— Jared : 460-1422; 

— Enoch: 622-987; 

S — Methuselah: 687-1656; 

— Lamech: 874-1651; 

»•§ m — Noah: 1056-2006. 

Thus, Noah was born 126 years after Adam died; Lamech 
was the farthest descendant Adam lived to see. 

24. Although Enoch was a righteous man, he was liable to 
go astray. To avert this, God cut his life short, as implied by 
the expression he was no more , rather than he died — i.e., 
he was no more in the world to complete his allotted years 
(Rashi). Targum Yonasan paraphrases the verse as follows: 
And Enoch served in truth before God, and behold, he was 
not with the sojourners of earth, for he was withdrawn and 
he ascended to heaven by the word of God. 
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27 / BEREISHIS/GENES1S 


PARASHAS BEREISH1S 


5/25-6/6 


25 Methuselah lived one hundred and eighty-seven years, and begot Lamech . 26 And Methuse¬ 
lah lived seven hundred and eighty-two years after begetting Lamech, and he begot sons and 
daughters. 27 All the days of Methuselah were nine hundred and sixty-nine years; and he died. 

28 Lamech lived one hundred and eighty-two years, and begot a son. 29 And he called his 
name Noah, saying, “This one will bring us rest from our work and from the toil of our hands, 
from the ground which Hashem had cursed. ” 30 Lamech lived hue hundred and ninety-five years 
after begetting Noah, and he begot sons and daughters . 31 All the days of Lamech were seven 
hundred and seventy-seven years; and he died. 

32 When Noah was five hundred years old, Noah begot Shem, Ham, and Japheth. 

6 A nd it came to pass when Man began to increase upon the ground and daughters were 

Prelude to bom to them, 2 the sons of the rulers saw that the daughters of man were good and they 

the Flood themselves wives from whomever they chose . 3 And Hashem said, “My spirit shall not con¬ 

tend evermore concerning Man since he is but flesh; his days shall be a hundred and twenty 
years. ” 

4 The Nephilim were on the earth in those days — and also aftenvard when the sons of the 
rulers would consort with the daughters of man, who would bear to them. They were the mighty 
who, from old, were men of devastation. 

5 Hashem saw that the wickedness of Man was great upon the earth, and that every product 
of the thoughts of his heart was but evil always. 6 And Hashem reconsidered having made 


29. unnii pit — This one will bring us rest. Our rendering 
follows Rashi who relates ni, Noah, to the root rm, rest: i.e., 
“He will bring us rest (in the sense of relief).. . from the toil of 
our hands. ’’This was said [prophetically] in reference to the 
invention of farming tools, which was attributed to Noah. 
Until his time, in consequence of the curse decreed upon 
Adam (3:18), the earth produced thorns and thistles when 
one planted wheat. In Noah’s days this ceased. 

There was a tradition from Adam to his descendants that 
the curse on the earth would be in effect only during his 
lifetime. In the above chronological list of leaders of the 
various generations, Noah was the first born after Adam’s 
death, so that the severity of the curse was expected to abate 
from the time of his birth. Knowing this tradition, Lamech 
gave him that name ( Pirkei d'Rcibbi Eliezer; Abarbanel). 

6 . 

1-8. Prelude to the Flood. 

1. 'rm — And it came to pass. The Talmud notes that where 
the term vr;), and it came to pass, occurs in Scripture, it often 
presages trouble. In this case, our chapter begins the ac¬ 
count of mankind’s quickening descent into the abyss 
(MegiUah 10b). 

2. — The sons of the rulers. These were the sons 
of the princes and judges, for elohim always implies ruler- 
ship [cf. notes to 1:1], as in Exodus 4:16: and you shall be his 

master (Rashi). The daughters of man were the daugh¬ 
ters of the general populace (R’ Saadiah Gaon)\ the multi¬ 
tude, the lower classes (Rambam, Moreh 1:14), who did not 
have the power to resist their superiors (Radak). Thus, the 
Torah begins the narrative of the tragedy by speaking of the 
subjugation of the weak by the powerful. 


According to many commentators, □'>n6i<n ■on, literally the 
sons of God, are the God-fearing descendants of Seth, while 
the daughters of man (implying less spiritual people) are the 
iniquitous descendants of Cain. The result of such marriages 
was that Seth’s righteous offspring were enticed by the 
proponents of a godless, depraved culture, and suffered the 
fate that destroyed mankind. 

3... . nrn jVt’"K6 — My spirit shall not contend. Seeing that 
mankind had not lived up to His aspirations, God resolved 
that He would not wait much longer, debating with Himself, 
as it were, whether to destroy it because of its sins, or to 
show mercy (Rashi), because he is but flesh and cannot 
survive without compassion (Sfomo). 

Man is unworthy that God’s spirit should reside in him, 
since he is but flesh like the other creatures, and his soul is 
drawn to the flesh rather than to God’s spirit (R' Bachya). 

onUqn rmw — A hundred and twenty years. God would 
wait 120 years before bringing the Flood, so that mankind 
would have ample opportunity to repent (Rashi, Ramban). 
Others interpret that the human life span would gradually 
decrease until it would be a maximum of 120 years (Ibn 
Ezra ). 

4. D’6p3Pi — The Nephilim. They were giants — the same race 
that terrified Moses* spies (Numbers 13:33). They were given 
this title from the root to fall, because they fell and 
caused others to fall (Rashi), through their egregious sinful¬ 
ness (GurAryeh). Alternatively, they were so called because 
the hearts of those who saw them fell in amazement at their 
size (Ibn Ezra ). 

6. 'H om*] — And Hashem reconsidered. In a penetrating 
discourse on the concept of God’s grief and regret, Akeidas 
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PARASHAS BEREISHIS 


6/7-8 


Man on earth, and He had heartfelt sadness. 7 And Hashem said, "I will blot out Man whom I 
created from the face of the ground — from man to animal, to creeping things, and to birds 
of the sky; for I have reconsidered My having made them ." 8 But Noah found grace in the 
eyes of Hashem. 


THE HAFTARAH FOR BEREISHIS APPEARS ON PAGE 1130. 

When Erev Rosh Chodesh Cheshvan coincides with Bereishis, the regular Haftarah 
is replaced with the reading for Shabbas Erev Rosh Chodesh, page 1207. 


Yitzchak explains that this ‘‘grief’ does not contradict the 
principle that God knows the future. As an example, he cites 
the case of someone who plants a sapling and nurtures it 
proudly, protecting it from harm as it grows to maturity, 
when he will cut it down for lumber. When that time comes, 
he feels sorry that he must chop down a tree for which he 
worked so hard, even though he knew from the start that he 
would be doing so eventually. In this sense, the Torah 
borrows human terms to describe God as “grieving.” 

God did not inflict this punishment capriciously, as it 
were. Only after man had become steeped in evil beyond 
salvation, did He discard the Attribute of Mercy and adopt 
the Attribute of Judgment. 

8. pi nai — But Noah found grace. God’s grace was 
needed in order to save Noah’s family, otherwise only he 
would have been spared. Although Noah himself was righ¬ 
teous, he did not try to influence the rest of his generation to 
know God and to repent. Since he did not attempt to help 
others, his merit would have been insufficient to save others. 
If a righteous person attempts to make others righteous, 
God may spare them for his sake, because there is hope he 
can influence them to repent ( Sfomo ). 

pa’t? V'rrptrp .pro .mpiDD V'ttp — This Masoretic 


note means: There are 146 verses in the Sidrah , numerically 
corresponding to [the names of the two kings of Judah,] 
rr^ttK, Amaziah, and impjm, Hezekiah. 

Besides having names with similar gematria (numerical 
value), these two kings’ lives paralleled one another in many 
ways: Each succeeded his father to the throne at the age of 
twenty-five; each is described with the phrase tv? "Utfjn 
7 i, He did what was proper in the eyes of Hashem ; each was 
attacked in the fourteenth year of his reign — Amaziah by 
enemies, Hezekiah by a near-fatal illness; and each ruled for 
twenty-nine years. 

Moreover, their names are nearly synonymous as their 
respective roots yiaK and pin both indicate power or strength. 
Thus means power of God, and impjm means God is 

my strength. It is this last similarity that seems to be the 
point of the Masoretic note; God’s creation of the world ex 
nihilo and His subsequent active role in the unfolding of the 
history of mankind (as seen through His involvement with 
Adam and Eve, Cain and Tubal-cain, Lamech and Noah) — 
the subject matter of the Sidrah — attest to God’s power in 
general [rpyntf] and His involvement with each individual 
[impim] (Aramez Badauar; see also Masoretic note at end of 
Sidrah Mikeitz). 
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PARASHAS NOACH 


9-10. Noah. The ten generations from Adam to Noah had 
ended in failure; mankind had stumbled into a downward 
spiral until God resolved that all the inhabitants of the earth 
would be wiped out, with the exception of Noah and his fam¬ 
ily, and enough animals to replenish the earth after the de¬ 
struction. Like Adam, the father of the entire human race, 
Noah would become the father of mankind after the Flood. 
Therefore, although the Torah had listed him previously as 
the last link in the genealogy of his predecessors, it mentions 
him again now, since he and his children were to become the 
new ancestors of mankind (Abarbanel). 

9. p’ltf ttfix nJ — Noah was a righteous man. The verse began 
to introduce the list of Noah’s offspring, but once he was 


mentioned, Scripture praised him as a righteous man. Ac¬ 
cording to the Midrash, the Torah means to teach that the 
primary “offspring” of the righteous are their good deeds, for 
the worthwhile things that a person does are his primary 
legacy (Rashi). 

R’ Moshe Feinstein comments homiletically on why the 
Torah likens a person’s good deeds to his offspring. A person 
should love good deeds, the way he loves his own children, 
and he should perform them out of love, not just duty. A per¬ 
son should never disparage a good deed as being insignifi¬ 
cant, just as he does not fail to love a child who lacks out¬ 
standing ability. And a person should work hard to perfect 
his deeds, just as he spares no effort to help his children. 
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PARASHAS NOACH 


Noah 


The 
Decree 
of the 
Flood 


hese are the offspring of Noah — Noah ivas a righteous man, perfect in his generations; 
Noah walked with God. — 10 Noah had begotten three sons: Shem, Ham, and Japheth. 

11 Now the earth had become corrupt before God; and the earth had become filled with robbery. 
12 And God saw the earth and behold it was corrupted, for all flesh had corrupted its way upon 
the earth. 

13 God said to Noah, "The end of all flesh has come before Me, for the earth is filled with rob¬ 
bery through them; and behold, I am about to destroy them from the earth. 14 Make for yourself 
an Ark of gopher wood; make the Ark with compartments, and cover it inside and out with pitch. 
15 This is how you should make it — three hundred cubits the length of the Ark; fifty cubits its 
width; and thirty cubits its height. 16 A window shall you make for the Ark, and to a cubit finish 
it from above. Put the entrance of the Ark in its side; make it with bottom, second, and third decks. 


Ibn Ezra and B chorShor render as the history, so that 

the primary subject of the chapter is not his family, but his 
life story as it relates to the flood and its aftermath. 

i»rfYra — In his generations. There are different interpreta¬ 
tions of the phrase in his generations : Some Sages maintain 
that it is in his praise: Noah was righteous even in his corrupt 
generation; how much more righteous would he have been 
had he lived in a truly righteous generation — if he had had 
the companionship and inspiration of Abraham! According 
to others, however, it is critical of him — only in his genera¬ 
tions, by comparison with his extremely wicked contempo¬ 
raries, did Noah stand out as a righteous man; but had he 
lived in the time of Abraham he would have been insig¬ 
nificant ( Rashi ). Accordingly, the righteous of each gen¬ 
eration must be judged in terms of their own time ( Sefer 
HaParshiyos ). 

It is true that Noah was not nearly as great as Abraham, but 
it is fair to say that he would have been far greater had he not 
been surrounded by corrupt and immoral people. 

— With God. He feared only God, and was not 
enticed by astrology, and surely not by idolatry. He walked in 
the path God showed him, for he was a prophet ( Ramban ). 

10. D’33 — Three sons. They are not named in the or¬ 

der of their birth. Japheth was the eldest, but Shem is men¬ 
tioned first because Scripture enumerates them according 
to wisdom, not age ( Sanhedrin 69b). Once the Torah men¬ 
tions Shem, it names Ham who was next in line; otherwise all 
three would be listed out of order {Ramban). Though they 
had been named above (5:32), the Torah mentions them af¬ 
ter telling of Noah’s righteousness to indicate that he incul¬ 
cated such behavior into his children, as well ( Radak ). 

11-12. The behavior of people deteriorated. At first they 
were corrupt — being guilty of immorality and idolatry — 
and they sinned covertly, before God. Later, the earth had be- 
co me fUled with robbery — which was obvious to all. Then the 
entire earth was corrupted, because man is the essence of the 
world, and his corruption infects all of Creation ( Zohar ). 
Such is the progression of sin. It begins in private, when peo¬ 
ple still have a sense of right and wrong. But once people 
develop the habit of sinning, they gradually lose their 
shame, and immoral behavior becomes the accepted — 


even the required — norm. In Noah’s time, the immoral sex¬ 
ual conduct of the people extended to animals, as well, until 
they too cohabited with other species. 

The Midrash teaches that they stole from one another in 
petty ways that were not subject to the authority of the 
courts. Though this is not the gravest kind of sin, it is morally 
damaging in the extreme, because thievery within the letter 
of the law weakens the conscience and corrupts the social 
fabric (R’ Hirsch). 

13-22. The decree. God decreed that a generation that be¬ 
haved so immorally had forfeited its right to exist, but even 
then, He extended mercy to them. God could have saved 
Noah in many ways. Why then did He burden him with the 
task of constructing an Ark for, as the Sages teach, one hun¬ 
dred twenty years? So that when the curious would see him 
cutting down lumber and working on the Ark for so long, 
they would ask him why. He would answer, “God is about to 
bring a Flood on the world because of your sins,” and they 
would thus be inspired to repent... But instead of seizing 
the opportunity, Noah’s contemporaries scoffed at him 
(Rashi). 

14. ntpy — Make for yourself. Noah was to build the Ark 
himself (Abarbanel). Homiletically, he was told, “Make an 
Ark to symbolize your own behavior. You remained aloof 
from your compatriots, instead of chastising them and try¬ 
ing to save them by improving their conduct. Now, you will 
isolate yourself in an Ark with beasts and animals” ( Alshich). 
Noah’s failure to try and influence his generation is why the 
Flood is called rra waters of Noah (Isaiah 54:9), implying 
that he was responsible for the Flood (Zohar). 

15. Even according to the smallest estimate of 18 inches per 
cubit, the dimensions of the Ark were 450 x 75 x 45 feet = 
1,518,750 cubic feet. Each of its three stories had 33,750 sq. 
feet of floor space for a total of 101,250 square feet. 

16. — A window. Some say it was a skylight — accord¬ 
ing to most commentators, it was the window Noah opened 
after the Flood (8:6) — and some say it was a precious stone 
[that refracted the outside light to illuminate the interior 
(Chizkuni)] (Rashi). 

— And to a cubit. The Ark's roof sloped upward to a 
cubit, so that the rain would run off. 
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18. 'nn^ — My covenant. This is a promise that the year’s 
supply of food in the Ark would not spoil ( Rashi ); or it refers 
to the covenant after the Flood (9:8-17), in which God 
pledged not to destroy the world again through a flood 
(Sfomo ). 

19. ban D?J¥ — Two of each. As the following verse explains, 


these animals were to be one male and one female, so that 
the species could be replenished after the Flood. In the case 
of the kosher species that could be used for offerings, Moah 
was later commanded to bring seven pairs (7:7), so that he 
could bring offerings of gratitude and commitment after re¬ 
turning to dry land. 
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17 “And as for Me — Behold , / am about to bring the Rood-waters upon the earth to destroy 
all flesh in which there is a breath of life from under the heauens; everything that is in the earth 
shall expire. 18 But I will establish My covenant with you, and you shall enter the Ark — you, 
your sons, your wife, and your sons ’ wives with you. 19 And from all that lives, of ctll flesh, two 
of each shall you bring into the Ark to keep alive with you; they shall be male and female . 20 From 
each bird according to its kind, and from each animal according to its kind, and from each thing 
that creeps on the ground according to its kind, two of each shall come to you to keep alive. 

21 “And as for you, take yourself of every food that is eaten and gather it in to yourself, that 
it shall be as food for you and for them. ” 22 Noah did according to everything God commanded 
him, so he did. 


7 

The Final 
Call 


hen Hashem said to Noah, “Come to the Ark, you and all your household, for it is you that 
I have seen to be righteous before Me in this generation . 2 Of every clean animal take unto 
you seven pairs, a male with its mate, and of the animal that is not clean, two, a male with its 
mate ; 3 of the birds of the heavens abo, seven pairs, male and female, to keep seed alive upon 
the face of all the earth . 4 For in seven more days'time I will send rain upon the earth, forty days 
and forty nights, and I will blot out all existence that I have made from upon the face of the 
ground. ” 5 And Noah did according to everything that Hashem had commanded him. 

6 Noah was six hundred years old when the Rood was water upon the earth . 7 Noah, with his 
sons, his wife, and his sons' wives with him, went into the Ark because of the waters of the 
Rood. 0 Of the clean animal, of the animal that is not clean, of the birds, and of each thing 


There were many huge beasts, such as elephants, and so 
many species of all sizes that even ten such arks could not 
have held them all, along with one year’s provisions. It was 
a miracle that the small Ark could contain them. Even 
though the same miracle could have taken place in a smaller 
ark, thus sparing Noah the hard physical labor of building 
such a huge one, nevertheless, God wanted it to be so large 
in order to make the miracle less obvious, because people 
should try to reduce their reliance on miracles as much as 
possible ( Rambam ). 

The animals came to Noah of their own accord, and he led 
them past the Ark. The Ark accepted only those which had 
not been involved in the sexual perversion that was one of the 
causes of the generation’s downfall ( Rashi; Sanhedrin 108b). 

21. bajo — That is eaten. The Midrash records that the 
greater part of the provisions consisted of pressed figs and 
greens for the various animals. Noah also stored seeds for 
future planting after the Flood. 

7. 

1-10. The final call. With the Flood to begin inseuen days, 
God bid Noah to enter the Ark with his family. In addition to 
the pair from each species that he had been commanded pre¬ 
viously to bring, he was now told to bring seven pairs of the 
animals that the Torah would later declare to be clean, i.e., 
kosher, so that he would be able to use them as offerings 
when he left the Ark (Rashi). They would also provide him 
with a supply of livestock for food, in anticipation of God’s 
removal of the prohibition against eating meat [9:3] (Radak). 

Up to now, the Sidrah had spoken of Elohim, indicating 
God’s Attribute of Justice. Here He is called Hashem, the God 
of Mercy, for He is saving Noah from the Flood, and, in addi¬ 


tion, He is saving Noah’s entire family and possessions, 
which, on their own merits, did not deserve to be saved 
(Sfomo). The Name Hashem is also an indication that Noah’s 
future offerings would be accepted, since the chapters deal¬ 
ing with offerings use only the Name Hashem (Ramban). 

4. nyattf fly DW 1 ?— For in seven more days. After the orig¬ 
inal period that God allotted the people for repentance, His 
mercy decreed that He give them seven additional days. Al¬ 
ternatively, these were the seven days of mourning for 
Methuselah, who had just died and in whose honor God de¬ 
layed the Flood (Rashi). 

7. l'aa* rta — Noah, with his sons. The men and women are 

T T 9 

listed separately because marital intimacy was forbidden at 
a time when the whole world was in distress (Rashi). 

buwn '10 'JBtt — Because of the waters of the Flood. The impli¬ 
cation is that Noah and his family entered the Ark only when 
the rising water forced them to seek refuge. Indeed, the 
Midrash comments that his faith was less than perfect, for if 
the water had not reached his ankles, he would not have en¬ 
tered (Rashi ; Midrash). He may have thought that God, in His 
mercy, would relent, or that the people would repent at the 
last minute. Nevertheless, the verse implies a criticism of his 
reluctance, for man should not allow his calculations to stand 
in the way of his compliance with God’s command (Me am 
Loez). 

8. — That is not clean. By using this long 
expression instead of the single word rwoyri, unclean, the 
Torah teaches a moral lesson: One should never utter a gross 
expression, for the Torah, which stresses brevity, added sev¬ 
eral extra letters to the Hebrew text of our verse to avoid us¬ 
ing the unseemly expression unclean (Pesachim 3a). 
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9. DOW DOW — Two by two. There were at least two from 
every species ( Rashi ); but there were seven pairs of clean 
animals (Mizrachi). 

R’ Yaakou Kamenetsky notes that this verse states that the 
unclean animals came to Noah on their own, but verse 2 
implies that the clean animals did not come, for Noah had to 
take them. The unclean animals were in the Ark only to 
preserve their species, but the clean animals had the addi¬ 
tional purpose of being offerings after the Flood was over. 
God wants offerings to come as a result of human effort. 


Therefore He commanded Noah to search them out and 
bring them. 

Ramban comments that one pair of every species, the 
clean ones included, came of its own accord, meaning that 
God caused them to come instinctively. As for the additional 
six pairs of the kosher animals that Noah would use later for 
offerings, he had to gather them himself. [For God to have 
sent these animals to Noah without any effort on his part 
would have diminished the significance of his offerings. A 
person’s free-willed offering is an expression of his gratitude 
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The Rood that creeps upon the ground, 9 tuio by two they came to Noah into the Ark, male and female, 
inundates ^ God had commanded Noah. 10 And it came to pass after the seven-day period that the waters 
the World Rood were upon the earth. 

11 In the six hundredth year of Noah s life, in the second month, on the seventeenth day of the 
month, on that day all the fountains of the great deep burst forth; and the windows of the 
heavens were opened. 12 And the rain was upon the earth forty days and forty nights. 

13 On that very day Noah came, with Shem, Ham, and Japheth, Noahs sons, with Noah’s 
wife, and the three wives of his sons with them, into the Ark — 14 they and every beast after its 
kind, every animal after its kind, every creeping thing that creeps on the earth after its kind, and 
every bird after its kind, and every bird of any kind of wing. 15 They came to Noah into the Ark; 
two by two of all flesh in which there was a breath of life. 16 Thus they that came, came male 
and female of all flesh, as God had commanded him. And Hashem shut it on his behalf. 

17 When the Rood was on the earth forty days, the waters increased and raised the 
Ark so that it was lifted above the earth. 18 The waters strengthened and increased greatly 
upon the earth, and the Ark drifted upon the surface of the waters. 19 The waters strengthened 
very much upon the earth, all the high mountains which are under the entire heavens were 
covered. 20 Fifteen cubits upward did the waters strengthen, and the mountains were covered. 


or an effort to increase his closeness to God. Consequently, 
it is his own desire and his own exertions that give value to 
the offering.] 

mar — As God had commanded. The Torah sums 

vi ▼ ■ vi- 

up verses 5-9 by praising Noah, who had scrupulously fol¬ 
lowed every directive of God in bringing his family and the 
multitude of animals into the Ark ( Ramban ). 

10-24. The Flood inundates the world. In the six hun¬ 
dredth year of Noah’s life — the year 1656 from Creation 
(Seder Olam) — the deluge began. Now Scripture gives the 
exact date and the details of the events as they happened. 

The Torah states that the Flood began in the second 
month, which Rashi interprets as the month of Marcheshvan, 
the second month of the year counting from Rosh Hashanah. 
This follows the Talmudic view of Rabbi Eliezer; Rabbi Ye- 
hoshua, however, maintains that it is the month of lyar, the 
second month from Nissan (Rosh Hashanah lib). From the 
time of the Exodus, however, all the months of the Torah are 
numbered from Nissan, in honor of the Exodus, which took 
Israel from servitude and began its mission as the recipient 
of the Torah at Sinai. 

11. nawa — In the six hundredth year. The 

Zohar states that this verse, which speaks of a deluge ema¬ 
nating from above and below, alludes to the potential of a 
great flood of spiritual growth that was destined for that year. 
It would have been the year when the Written and Oral 
Torahs were given, but mankind failed dismally and was 
undeserving of the opportunity. Zohar adds that the same 
opportunity would come to the world during the sixth cen¬ 
tury of the sixth millennium: the years 5500-5600 (1739-40 
to 1839-40). Indeed, that century saw an unusual flowering 
of Torah accomplishment, and also a secular explosion of 
thought and achievement, such as the American and French 
Revolutions, the Industrial Revolution, and an explosion of 
political and economic thought. Had Israel and society as a 


whole been more worthy, there is no telling how much more 
spiritual growth there could have been. 

12. Noting that in verse 17 the narrative mentions Rood, 
while here it refers to rain, Rashi explains that the precipita¬ 
tion began gently, so that — had the people repented at the 
last minute — it still could have been transformed into a rain 
of blessing. Only when they refused did it become a Flood. 

15. Here we find man in his loftiest state, for the entire world 
comes to Noah; it was because of him that they were all 
saved and preserved (R'Hirsch). The verse stresses that they 
came in matched pairs — not one species was missing — 
which was a miracle! (Ibn Caspi)... Such precision would 
have been impossible by natural means (/?’ Bachya). 

17-19. The ravages of the Flood. First the waters lifted the 
Ark; then they became more violent and tossed it aimlessly 
about (Radak). Verse 19 uses the word very , twice after 
it has already been used in verse 18, to emphasize the pow¬ 
erful surge of the waters; it could not possibly have been 
stronger (Ibn Ezra). The Sages add that the waters were 
scalding hot (Sanhedrin 108b). The Torah uses derivatives of 
the expression rnni, literally strength, twice in verses 18-19, 
which is also an indication of the great abundance of the 
waters, which uprooted trees and swept away buildings 
(Ramban). 

20. Haamek Davar suggests that Mt. Ararat was the world s 
highest mountain at the time of the Flood, and the waters 
rose to 15 cubits above it. The numerous mountains that are 
now far higher than Ararat came into being or bulged up to 
their present height as a result of the upheavals of the Flood. 

Thus, even those who climbed to the highest mountain 
peaks to escape the violent waters found nowhere else to flee 
and drowned (Rosh). In addition, the upheaval of those 
months of intense heat and turmoil caused a great shifting 
and turning of geological strata and a deep burial of animal 
remains. Thus the attempt to date the earth and fossils is 
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21 And all flesh that moves upon the earth expired — among the birds, the animals, the beasts, 
and all the creeping things that creep upon the earth, and all mankind . 22 All in whose nostrib was 
the breath of the spirit of life, of everything that was on dry land, died . 23 And He blotted out all 
exbtence that was on the face of the ground — from man to animab to creeping things and to the 
bird of the heavens; and they were blotted out from the earth. Only Noah survived, and those 
with him in the Ark . 24 And the waters strengthened on the earth a hundred and fifty days. 
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1 ^j°d remembered Noah and all the beasts and all the animab that were with him in the Ark, 
and God caused a spirit to pass over the earth, and the waters subsided . 2 The fountains of 
the deep and the windows of the heavens were closed, and the rain from heaven was restrained. 
3 The waters then receded from upon the earth, receding continuously, and the waters 
diminbhed at the end of a hundred and fifty days. 4 And the Ark came to rest in the seventh 
month, on the seventeenth day of the month, upon the mountains of Ararat . 5 The waters were 
continuously diminbhing until the tenth month. In the tenth month, on the first of the month, the 
tops of the mountains became vbible. 

6 And it came to pass at the end of forty days, that Noah opened the window of the Ark which 
he had made . 7 He sent out the raven, and it kept going and returning until the waters dried from 
upon the earth. 8 Then he sent out the dove from him to see whether the waters had subsided 
from the face of the ground . 9 But the dove could not find a resting place for the sole of its foot, and 
it returned to him to the Ark, for water was upon the surface of all the earth. So he put forth 
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futile ( Malbim ), for no one can know how much the heat and 
water pressure affected the geology of the planet and the an¬ 
imal and plant remains. 

21. The verse mentions only land creatures, implying that 
God spared the fish, because they did not participate in 
Man’s sins ( Maharsha citing Zevachim 113b). 

8 . 

1-8. The waters recede. This chapter recounts the onset of 
God’s mercy, as the water began to recede and the earth 
slowly reached the stage where Noah could begin to resettle 
the earth and resume normal life again. 

1. Ham — God remembered. T o say that God “remem¬ 

bers’’ implies that forgetfulness is possible for Him, which is 
clearly an absurdity. The Torah uses this term, like many 
others, to make it easier for us to understand the course of 
events: God’s wisdom had decreed that up to this point He 
should ignore the plight of His creatures, as if He had forgot¬ 
ten them. Now, when He was ready to show them mercy, it 
was as if He had remembered. The commentators state that 
Noah earned this mercy because he fed and cared for the 
animals during all the months in the Ark (Midrash). 

— God “remembered” that the animals that were permit¬ 
ted to enter the Ark had not previously perverted their way, 
and that they had refrained from mating in the Ark ( Rashi ). 

— He noted that Noah was a perfectly righteous man, and 
there was a Divine covenant to save him. Concerning the an¬ 
imals, God remembered His plan that the earth should con¬ 
tinue with the same species as before (Ramban). 


nn — A spirit. The translation follows Rashi and many com¬ 
mentators. Ramban and others render ivind. This spirit or 
wind caused the waters to stop their seething, boiling fury, 
and, as in verse 2, it sealed the sources of the water, so that 
the Flood could begin to recede. 

3-6. On the first of Sivan — the seventh month and 150 days 
from 27 Kislev when the rain ended — the water began to 
recede, and on the seventeenth of Sivan, the bottom of the 
Ark rested on the mountains of Ararat. It was not until the 
tenth month from the beginning of the rain that the moun- 
taintops became visible. Forty days after that, Noah opened 
the skylight of the Ark to learn when it would be possible to 
leave the Ark and begin to re-establish normal life on earth. 

7. Sending forth the raven. Noah wanted to test whether 
the air was still too moist for the raven to tolerate. It was, for 
the raven kept circling back and forth ( Sfomo ). Moreover, 
the raven returned with nothing in its mouth, indicating that 
vegetation had not yet begun to grow. 

Ravens feed on carrion of man and beast. Noah reasoned 
that if the raven would bring some back, it would be proof 
that the water had descended enough for the raven to have 
found some carrion on the ground ( Radak ). 

The raven continually flew to and fro until Noah left the 
Ark when the earth dried ( Ibn Ezra). 

8-12. The dove. Seven days after sending the raven, Noah 
set the dove free; if it would find a resting place it would not 
return to him (Rashi). Although the mountaintops were al¬ 
ready visible, the bird would not consider them a resting 
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place because they were denuded of trees, so that the dove 
could not build a nest (Ramban), or because the land was still 
saturated from the long Flood ( Sfomo ). 

9» 002*5 nbttW — So he put forth his hand, and took it 
Noah’s compassion teaches us that one should treat an un¬ 
successful messenger as well as a successful one, if the fail¬ 
ure was not his fault (Haamek Dauar). 

11. n)1*n T*b>< xani — The doue came back to him. By saying 
that the dove came back to him, the Torah implies that 
it meant to come back to Noah, in fulfillment of its 
mission to bring back a sign of God's response.The bird did 
not come back merely to return to its nest or because it was 
tired (see Haamek Dauar). 


By bringing back a bitter olive leaf in its mouth, the dove 
was saying symbolically, “Better that my food be bitter but 
from God’s hand, than sweet as honey but dependent on 
mortal man” (Rashi). R’ Hirsch elaborates: For a full year, the 
dove could not earn its own food; hunger forced it to rely on 
Noah’s kindness. Then it found a bitter leaf that it would or¬ 
dinarily not eat — and carried it back to Noah, preaching the 
lesson of the Sages, that even the bitterest food eaten in free¬ 
dom is better than the sweetest food given in servitude. 

13. The earth dries. The earth’s surface had dried, but it was 
not yet firm enough to walk upon (Rashi). Thus, Noah waited 
for God’s command before leaving the Ark ( Midrash ; Radak ). 

14. From 17 Marcheshvan, when the rains began, to 27 
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his hand, and took it, and brought it to him to the Ark. 10 He waited again another seven days, 
and again sent out the dove from the Ark. 11 The dove came back to him in the evening — and 
behold! an olive leaf it had plucked with its bill! And Noah knew that the waters had subsided 
from upon the earth. 12 Then he waited again another seven days and sent the dove forth; and 
it did not return to him any more. 

13 And it came to pass in the six hundred and first year, in the first month, on the first of the 
month, the waters dried from upon the earth; Noah removed the covering of the Ark, and looked 
— and behold! the surface of the ground had dried. u And in the second month, on the 
twenty-seventh day of the month, the earth was fully dried 

15 God spoke to Noah, saying, 16 "Go forth from the Ark: you and your wife, your sons, and 
your sons'wives with you. 17 Every living being that is with you of all flesh, of birds, of animals, 
and moving things that move on the earth — order them out with you, and let them teem on 
the earth and be fruitful and multiply on the earth. ” 18 So Noah went forth, and his sons, his wife, 
and his sons' wives with him. 19 Every living being, every creeping thing, and every bird, 
everything that moves on earth came out of the Ark by their families. 

20 Then Noah built an altar to Hashem and took of every clean animal and of every clean bird, 
and offered bumt-offerings on the altar. 21 Hashem smelled the pleasing aroma, and Hashem said 
in His heart: “l will not continue to curse again the ground because of man, since the imagery 


Marcheshvan of the following year, when Noah was finally 
able to leave the Ark, was a full solar year, making 365 days 
that the earth was uninhabitable ( Rashi ). 

16. The command to leave the Ark. In telling Noah that the 
Ark would save him, God used the Name Hashem ( 7:1), which 
denotes mercy. Here, in telling him to return to the world, He 
uses the Name Elohim, and uses it throughout the narrative. 
In addition to its familiar connotation of God as Judge, it also 
refers to Him as God Who dominates nature and uses it to 
carry out His ends. Just as judgment proceeds along clearly 
defined rules, so too nature has its clearly defined laws, with¬ 
in which God guides the world, unless he chooses to override 
them and perform a miracle. The Name Elohim refers to this 
aspect of God’s total mastery, for it describes Him as “the 
Mighty One Who wields authority over the beings above and 
below” ( Tur Orach Chaim 5) and the n'plD’n 5y3, the Omnipo¬ 
tent One (Shulchan Aruch, ibid.). Here, when God called 
upon Noah to leave the Ark and build the world anew, He 
appeared as the God Who created and preserves the natural 
world, and Who would rejuvenate the universe that had lain 
virtually dormant fora year (Haamek Davar). Regarding this 
definition of the Name Elohim, commentators note that its 
numerical value equals that of yapn, the nature, indicating 
that He controls all natural phenomena. 

17. — Order them out. The k’siu (Masoretic spelling) is 
NifVi, while the kn (Masoretic pronunciation) is Kyvi. Rashi 
explains the duality: Kyvi means order them out, i.e., tell 
them to leave on their own; while nyin means force them 
out , in the event they refuse to leave. 

— On the earth. Only back on earth were the animals 
to be fruitful and multiply, but in the Ark, male and female 
were kept separate, because all sexual activity was forbidden 
(Rashi). The next verse, by mentioning the males and fe¬ 
males separately, suggests that the prohibition was still in 


force, even after the end of the Flood’s ravages. GurAryeh 
(to 7:17) explains that Noah, fearing another flood, decided 
to refrain from marital life, saying, “Am I to go out and beget 
children for a curse?” (Midrash), until God promised that He 
would not bring another flood. 

20. Noah brings an offering. Noah thought: God saved me 
from the waters of the Flood and brought me forth from the 
prison [of the Ark], Am I not obliged to bring Him an offering 
and an elevation-offering? (Pirkei d'Rabbi Eliezer). He under¬ 
stood that the reason God had him take seven pairs of clean 
animals was so that they would be available should he wish 
to bring offerings. 

In connection with offerings, God is always called Hashem, 
the Name signifying the Attribute of Mercy. This proves that 
offerings are directed toward the Merciful God Who desires 
life, not death and suffering. The purpose of the sacrificial 
service is to bring about a person's closeness and dedication 
to Godliness. The non-Jewish, blasphemous view of sacri¬ 
fices as an appeasement of a “vengeful God of nature” could 
never be connected with the Name Hashem (R' Hirsch). 

Rambam (HiL Beis HaBechirah 2:2) comments: There was 
a tradition that the altars of David and Solomon, of Abraham 
(where he bound Isaac, in 22:2), of Noah, of Cain and Abel, 
and of Adam were all at the same place: Mount Moriah, the 
site of the Temple in Jerusalem. 

20-21. For details concerning offerings, their names, and 
terminology, see the Book of Leviticus. 

21. — In His heart. When Scripture uses this term, it 
means that God kept the resolution private and did not re¬ 
veal it to a prophet, meaning Noah, at that time. When He 
directed Moses to write the Torah, however, God revealed to 
him that Noah’s offering was accepted and that, as a result, 
God resolved not to bring another deluge upon the entire 
world (Ramban ). 
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i^yaa yp — Is evil from his youth. Man receives the Evi) Incli¬ 
nation from birth before he has the wisdom and maturity to 
combat it [meaning that man’s animal instincts are inborn, 
while the intellect and spiritual desire for self-improvement 
must be inculcated and developed with time and maturity]. 
Thus, while individuals are responsible for their sins, 
mankind as a whole should not be wiped out totally because 
of sin. God will punish people in other, less drastic ways 
(Ramban; Abarbanel). 

22. God guaranteed that as long as this world continues to 


exist, the natural cycle of the seasons will not cease, which 
implies that this cycle had been in abeyance during the 
Flood. The Chofetz Chaim used to say that if someone were 
to ask him how he could be sure that the sun would rise the 
next morning or that winter would give way to spring and 
summer, he would reply that in this verse God assured that 
all of this would go on continuously. Non-believers require 
statistics and studies; for believers, the greatest of all proofs 
is God’s promise. Or, as the Chofetz Chaim and others have 
said in similar contexts, “For believers there are no ques¬ 
tions; for non-believers there are no answers.” 
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of mans heart is euil from his youth; nor will I again continue to smite every living being, as I 
have done. 22 Continuously, all the days of the earth, seedtime and harvest, cold and heat, 
summer and winter, day and night, shall not cease. ” 


9 

Rebuilding 
a Ruined 
World: 
God's 
Covenant 
with Noah 


1 Q°d blessed Noah and his sorts, and He said to them, “Be fruitful and multiply and /?// the 
land. 2 The fear of you and the dread of you shall be upon every beast of the earth 
and upon every bird of the heavens, in everything that moves on earth and in all the fish of 
the sea; in your hand they are given. 3 Every moving thing that lives shall be food for you; 
like the green herbage 1 have given you everything. 4 But flesh; with its soul its blood you 
shall not eat. 5 However, your blood which belongs to your souls I will demand, of every 
beast will I demand it; but of man, of every man for that of his brother I will demand the 
soul of man. 6 Whoever sheds the blood of man, by man shall his blood be shed; for in the image 
of God He made man. 7 And you, be fruitful and multiply; teem on the earth and multiply on it. ” 
8 And God said to Noah and to his sons with him saying: 9 ““And as for Me, behold, I 


9. 

1-15. Rebuilding a ruined world. Above, the Torah re¬ 
corded Noah’s offerings as his personal token of devotion to 
God, and it recorded God’s resolve that the world would con¬ 
tinue. Now, these two resolutions are translated into the 
combination blessing and charge that God conferred upon 
Noah and his progeny. 

The world had benefited from God’s blessing to Adam 
(1:28) until the Generation of the Flood abrogated it with 
their corruption. When Noah left the Ark, God renewed the 
blessing of prolific procreation by repeating it to Noah and 
his sons (Tanchuma Yashan; Ibn Caspi). 

1. *a“p na — Be fruitful and multiply. These words would be 
repeated in verse 7. Here it is a blessing that the human race 
would be prolific: in verse 7 it is the commandment to beget 
children ( Rashi ). When Noah left the Ark and saw the world 
destroyed, with only four human couples still alive, he was 
dismayed and fearful. God allayed his concern by giving him 
this blessing that the world would become repopulated 
(Abarbanel). 

2.. . . — The fear of you .. . Lest Noah be afraid that 

the few surviving people would be in constant danger from 
the hordes of animals in the world, God assured him that He 
had implanted in animals an instinctive fear of human be¬ 
ings ( Abarbanel ). 

The Zohar explains that in man’s ideal state, the image of 
God in which he was created would be sufficient to frighten 
animals, which are an infinitely lower order of life. But when 
the generation of the Flood degraded itself and sank to the 
level of animals, it forfeited this aura. Now God restored that 
blessing. This concept means that as long as man is true to 
his Godly image, he need not fear beasts, but if he descends 
from his calling, after the fashion of the Generation of the 
Flood, he must indeed fear the beasts of the wild. 

3. God now gave Noah and his descendants a right that had 
never been given to Adam or his progeny: permission to eat 
meat. Noah was given the right to eat meat, just as God had 
given Adam the right to eat vegetation, because (a) Had it not 
been for the righteousness of Noah, no life would have sur¬ 


vived the Flood; and, (b) he had toiled over the animals and 
attended to their needs in the Ark. Of him was it said, V^ou 
shall eat the toil of your hands (Psalms 128:2). Thus, Noah had 
acquired rights over them (Or HaChaim). 

4. . . . ivtaaa itpa’^K — But flesh; with its soul .. . This com¬ 
mandment limits the permission to eat meat. It is forbidden 
to eat ,, nn jp nan, a limb taken from a living animal. Accord¬ 
ingly, the verse states that flesh is prohibited while life is still 
in the animal, and that this prohibition applies to its blood, 
as well (Rash/). 

5. The Torah places another limitation on man’s right to 
take a life. God states that He will demand an accounting 
from one who spills his own blood, for a human being’s life 
belongs not to him but to God. Though Noah had been 
granted authority over animal life, he had no right to commit 
suicide; only God has the right to end life (Bava Kamma 91 a; 
Rashi). Alternatively, this passage refers to a person who 
turns over another to be killed by wild beasts (Torah She/ei- 
mah 31,21). 

nm*Sa “PB — Of every beast . Beasts, too, are forbidden to kill 
people (Rash/), and if they do, they will be killed through Di¬ 
vine means (Abarbanel). Alternatively, the verse refers to 
murder, and warns that God will not permit a murderer to go 
unpunished. He will be hunted down by wild animals or by 
the hand of man (Ramban). 

D“TKn "PBi — But of man . . . The verse gives other examples 
of bloodshed that God will not condone: someone who con¬ 
trives to kill without witnesses, so that he is beyond the reach 
of the courts; or someone who kills his brother, i.e., someone 
he loves so very much that the death had to have been acci¬ 
dental or unintentional. In such a case, too, the killer may 
well have a degree of responsibility due to his failure to exer¬ 
cise proper vigilance. Whenever a life is taken, God will in¬ 
flict whatever punishment is merited according to the de¬ 
gree of the crime or the carelessness that led to the death. 

6. This verse refers to murder that was committed in such a 
way that it incurs the death penalty of the courts. 

8-17. The rainbow; sign of the covenant. God established 
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a covenant with Noah and his descendants, and all living 
beings, until the end of time. This covenant would be signi¬ 
fied forever by the rainbow. After a rainstorm, which could 
have been a harbinger of another deluge like that in Noah’s 
time, the appearance of the rainbow will be a reminder of 
God’s pledge never again to wash away all of mankind in a 
flood. According to Ibn Ezra , it was then that God created 
the atmospheric conditions that would cause a rainbow to 
be seen after a rainstorm. Most other commentators dis¬ 
agree, maintaining that the rainbow, which had existed 
since Creation, would henceforth be designated as a sign 
that a deluge like Noah’s would never recur. R' Hirsch states 


that it is the eternal sign that, no matter how bleak the future 
may seem, God will lead mankind to its ultimate goal. 

That the rainbow is a phenomenon that is predictable and 
explainable in natural terms is no contradiction to its status 
as a Divinely ordained sign. The new moon, too, symbolizes 
the power of renewal that God assigned to the Jewish peo¬ 
ple, even though its appearance could be calculated to the 
split second for hundreds of years; indeed, this predictability 
is the basis of the current Jewish calendar, which was pro¬ 
mulgated in the 4th century C.E. Nevertheless, God utilized 
the natural phenomena of His world as reminders of His 
covenant, for the very laws of nature should recall to think- 
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establish My covenant with you and with your offspring after you, 10 and with every living being 
that is with you — with the birds, with the animals, and with every beast of the land with you 
— of all that departed the Ark, to every beast of the land. 11 And / will confirm My covenant with 
you: Never again shall all flesh be cut off by the waters of the flood, and never again shall there 
be a flood to destroy the earth." 

12 And God said, “This is the sign of the covenant that I give between Me and you, and every 
living being that is with you, to generations forever: 13 / have set My rainbow in the cloud, and 
it shall be a sign of the covenant between Me and the earth. 14 And it shall happen, when / place 
a cloud over the earth, and the bow will be seen in the cloud, 15 / will remember My covenant 
between Me and you and every living being among all flesh, and the water shall never again 
become a flood to destroy all flesh. 16 And the bow shall be in the cloud, and I will look upon 
it to remember the everlasting covenant between God and every living being, among all flesh that 
is on earth ." 17 And God said to Noah, “This is the sign of the covenant that I have confirmed 
between Me and all flesh that is upon the earth. ” 

10 The sons of Noah who came out of the Ark were Shem, Ham, and Japheth — Ham being 
the father of Canaan. 19 These three were the sons of Noah, and from these the whole world was 
spread out. 

20 Noah, the man of the earth, debased himself and planted a vineyard. 21 He drank of the wine 
and became drunk, and he uncovered himself within his tent . 22 Ham, the father of Canaan, saw 


ing people that there is a God of nature. 

11. Tiy rna^KVi — Never again shall all flesh be cut 
off. Part of the world’s population may be destroyed, but 
never again will the entire world be destroyed by a flood or 
any other catastrophe (Sfomo, OrHaChaim), even if the peo¬ 
ple are sinful ( Chizkuni ). The Egyptians erred in this regard. 
They thought that they could drown the Jewish babies with¬ 
out fear of God’s measure-for-measure retribution, because 
He had sworn never to bring another flood. But they did not 
realize that only the entire world would not be flooded; there¬ 
fore, the Egyptian army could be drowned at the splitting of 
the sea. 

12. D^iy ivn 5 ? — To generations forever. The word n'Ti is 
spelled without the two customary vavs [nlUl], implying 
that it would not be necessary for the rainbow to appear in 
every generation. In periods of exceptional righteousness, 
such as the reign of King Hezekiah and the time of R’ Shi¬ 
mon bar Yochai, the reassurance of a rainbow was not 
needed (Rashi, Mizrachi). 

13. niK 1 ? — A sign of the covenant. One who sees a 
rainbow recites the blessing: Blessed are You, Hashem, our 
God, King of the universe, 11)?$)?? □;;?) inn?? 19(9) nn?n -git, 
Who remembers His covenant, is trustworthy in His covenant, 
and fulfills His word (Orach Cheum 229: 1). 

17. nn?rrniK TIKI — This is the sign of the covenant When 
you see it, it should remind you of the Flood, and you must 
bestir yourselves to rouse people to repent ( Sfomo ) 

18-27. The Intoxication and shame of Noah. The Torah 
records a shameful event through which Noah was humili¬ 
ated and which resulted in the blessings and curse that influ¬ 
ence the trend of history to this very day. It demonstrates 
that even the greatest people can become degraded if they 


lose control of themselves, and it shows, through the differ¬ 
ent reactions of his sons and grandson, that crisis brings out 
the true character of people. Thus, it is a powerful lesson in 
history and morality. 

18-19. The Torah mentions the names of Noah’s sons twice 
in these verses, as if to stress that one righteous father pro¬ 
duced three such radically different sons! Nevertheless, all 
three — even Ham — were worthy of being saved from the 
Flood (R’ Hirsch). Sfomo adds that God gave His blessing of 
fruitfulness to all of them, even the wicked Ham, with the 
result that from the three of them the entire world was pop¬ 
ulated. 

The ancients divided three continents: Asia was taken by 
Shem; Africa by Ham; and Europe by Japheth ( Abarbanel ). 

20. na — Noah ... debased himself. The translation 
follows Rashi. Noah debased himself by craving wine so 
much that he planted a vineyard before any other trees. 
Other commentators render this phrase as Noah began: 
Noah was the first one to plant vineyards rather than individ¬ 
ual grapevines, so great was his craving for wine. Accord¬ 
ingly, this phrase introduces the ensuing episode. 

nvjtjin ttMK — The man of the earth. The word uMs implies 
mastery; Noah was the “master” because the earth had been 
saved thanks to him (Rashi). Alternatively, Noah is associ¬ 
ated with the earth because he was skilled at working it (Ibn 
Ezra), or because he devoted himself to cultivating the 
earth, rather than to building cities (Ramban). 

22. jyj? on — Ham, the father of Canaan, saw. In the 

plain meaning of the verse, Noah’s intoxication caused him 
to become uncovered, and Ham gazed at him disrespect¬ 
fully. According to R’Hirsch, the term npy may mean not 
nakedness but shame: Ham enjoyed the sight of his father’s 
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dishevelment and drunkenness. 

Canaan is associated with the event because he had a part 
in disgracing Noah. Some of the Sages say that he was the 
one who saw Noah and ran to tell his father ( Rashi ). Accord¬ 
ing to Sfomo, Ham gazed at the indignity that Canaan had 
perpetrated upon Noah [for according to Pirkei d’Rabbi 
Eliezer, Canaan castrated Noah]. Others maintain that it was 
Ham who did so (Rashi). 

Whatever Canaan did to precipitate or aggravate the situ¬ 
ation, Ham’s conduct was disgraceful, for he entered the tent 
and leered at Noah’s debasement, and then, instead of avert¬ 
ing his gaze and covering him, as his brothers did, he went 
derisively to tell his brothers. 

23. D y npn — AndShem . . . took. The verb is in the singular 
because only Shem took the initiative in this meritorious 
deed, then Japheth joined him. Therefore, the descendants 
of Shem (i.e., Jews) were rewarded with the mitzuah of 
fringed garments [tzitzis ]; those of Japheth with burial in 
Eretz Yisrael [Ezekiel 39:11]; those of Ham were eventually 


led away by the king of Assyria. . .naked and barefoot [Isaiah 
20:4] (Midrash; Rashi). 

Shem and Japheth draped the garment over their shoul¬ 
ders and walked in backwards, averting their gaze; and even 
when they had to turn around to cover Noah, they looked 
away (Rashi). 

24. Although Ham was not the youngest, he is called small, 
because he was unfit and despicable (Rashi). 

25-27. Noah foretells the destiny of his sons. R' Hirsch 
calls these verses the most far-reaching prophecy ever ut¬ 
tered, for in it Noah encapsulated the entire course of hu¬ 
man history. 

25. jyaa mhc — Cursed is Canaan. Ham sinned and Canaan 
is cursed! R’ Yehudah explains that God had already blessed 
Noah and his sons, and there cannot be a curse where a 
blessing had been given. Therefore Noah cursed his grand¬ 
son, who, as noted above, was deeply involved in the humil¬ 
iating incident. R’ Nechemiah follows the view cited above 
that Canaan bore responsibility because he instigated the 
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his fathers nakedness and told his two brothers outside. 23 And Shem and Japheth took a 
garment:, laid it upon both their shoulders, and they walked backwards, and covered their 
fathers nakedness; their faces were turned away, and they saw not their fathers nakedness. 

24 Noah awoke from his wine and realized what his small son had done to him. 25 And he said, 
“Cursed is Canaan; a slave of slaves shall he be to his brothers. ” 

26 And he said, "Blessed is Hashem, the God of Shem; and let Canaan be a slave to them. 

27 “May God extend Japheth, but he will dwell in the tents of Shem; may Canaan be a slave 
to them. ” 

28 Noah lived after the Flood three hundred fifty years . 29 And all the days of Noah were nine 
hundred fifty years; and he died. 


10 

The De¬ 
scendants 
of Noah; 

The 

Seventy 

Nations 


Y hese are the descendants of the sons of Noah: Shem, Ham, and Japheth; sons were bom 
to them after the Rood. 

2 The sons of Japheth: Gomer, Magog, Madai, Javan, Tubal, Meshech, and Tiras. 3 The sons 
of Gomer: Ashkenaz, Riphath, and Togeumah. 4 The sons of Javan: Elishah and Tarshish, the 
Kittim and the Dodanim. 5 From these the islands of the nations were separated in their lands 
— each according to its language, by their families, in their nations. 


tragedy {Midrash). 

Noah foresaw that Canaan’s descendants would always be 
wicked and morally degraded; thus we find the Patriarchs 
scrupulously avoiding marriage with the accursed Canaan- 
ites ( Radak ). 

DH3J? — A slave of slaves. The phrase is meant literally, 
that Canaanites would be enslaved even by people who are 
themselves subjugated (Sfomo), or it is a figure of speech 
meaning that they would be “the lowliest of slaves” ( Ralbag ). 

Indisputably, many descendants of Shem and Japheth, 
too, have been sold into slavery, while not every Canaanite 
is or was a slave. The curse is that from birth the Canaanites 
will be steeped in the culture of slavery and not seriously de¬ 
sire freedom. The descendants of Shem and Japheth, how¬ 
ever, will have a nobler spirit; they will always crave free¬ 
dom, even if they are enslaved ( Haamek Davar). 

26. 'ft — Blessed is Hashem . .. Noah did not bless 
Shem directly, but his blessing indicated the nature and 
striving of Shem. The standard-bearers of Shem would be 
Israel, for whom the primary goal of life is to serve God and 
increase His glory in the world. Consequently, when God is 
blessed, they, too, are exalted. 

Though Israel is Hashem’s most devoted servant, He is the 
universal God; not only Shem’s. He is called the God of 
Shem in the sense that He is called the God of Abraham, 
Isaac, and Jacob, in that He is especially revealed in their 
history and because they are the ones who recognized and 
proclaimed His greatness {R’ Hirsch). 

27. This seminal verse charts the relationship between the 
two critical factors of human intellect and spirituality. 
Japheth was blessed with beauty and sensitivity; Shem was 
blessed with holiness and the Divine Presence. Of the many 
nations descending from both, the blessing of Japheth took 
root in ancient Greece and the culture it spawned, while the 
blessing of Shem rested on Israel and its immersion in Torah 


and mitzvos. Noah’s blessing states that Japheth’s gift is im¬ 
portant and beautiful, but only if it is placed at the service of 
the spiritual truths represented by Shem; otherwise it can be 
not only dissipated but harmful. As R' Hirsch puts it, “The 
seeker of beauty, the artist, is open to external stimuli. He is 
sensitive and easily moved ... But the tragedies of history 
— past and ongoing — bear eloquent testimony to the ongo¬ 
ing truth that perceptions of beauty are not enough. Without 
an external ideal which controls and directs both the percep¬ 
tions and expressions of beauty, man descends to immoral 
unethical hedonism ... He can build temples of passion and 
call them tents of a new godliness, golden calves and deify 
them as the purpose of existence ...” Such is the beauty of 
Japheth if it is divorced from the tents of Shem. Together, 
they are the perfection Noah envisioned; separate, they are 
the tragedy that fills the history of the world. 

28-29. Noah’s death. Noah was born in the year 1056 from 
Creation, the Flood occurred in 1656, and he died in 2006, 
ten years after the Dispersion (chapter 11). Abraham was 
born in 1948; thus he knew Noah and was 58 years old when 
Noah died. It is fascinating that from Adam to Abraham, 
there was a word-of-mouth tradition spanning only four peo¬ 
ple: Adam, Lemech, Noah, and Abraham [see Time Line, p. 
53]. Similarly, Moses, through whom the Torah was given, 
saw Kehath who saw Jacob, who saw Abraham. Accord¬ 
ingly, there were not more than seven people who carried 
the tradition firsthand from Adam to the generation that re¬ 
ceived the Torah (Abarbanel). 

10 . 

The descendants of Noah; the seventy nations. 

The Talmudic tradition that there are seventy primary 
nations is based upon the ensuing list of Noah's descendants 
(/?’ Bachya). For a complete commentary on the identity of 
these nations in modern terms, see ArtScroH’s Bereishis, 
vol. I, pp. 308-332. 
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6 The sons of Ham: Cush, Mizraim, Put, and Canaan. 7 The sons of Cush: Seba, Havilah, 
Sabtah, Raamah, and Sabteca. The sons of Raamah: Sheba and Dedan. 

Nimrod 8 And Cush begot Nimrod. He was the first to be a mighty man on earth. 9 He was a mighty 
hunter before Hashem; therefore it is said: “ Like Nimrod a mighty hunter before Hashem. ” 10 The 
beginning of his kingdom was Babel, Erech, Accad, and Calneh in the land of Shinar. 11 From 
that land Ashur went forth and built Nineveh, Rehovoth-ir, Calah, 12 and Resen between 
Nineveh and Calah, that is the great city. 

13 And Mizraim begot Ludim, Anamim, Lehabim, Naphtuhim, 14 Pathrusim, and Casluhim, 
whence the Philistines came forth, and Caphtorim. 

15 Canaan begot Zidon his firstborn, and Heth; 16 and the Jebusite, the Amorite, the 
Girgashite, 17 theHivite, theArkite, theSinite, 18 the Arvadite, theZemarite, and the Hamathite. 
Afterward, the families of the Canaanites branched out. 19 And the Canaanite boundary 
extended from Zidon going toward Gerar, as far as Gaza; going toward Sodom, Gomorrah, 
Admah, and Zeboiim, as far as Lasha. 20 These are the descendants of Ham, by their families, 
by their languages, in their lands, in their nations. 

21 And to Shem, also to him were bom; he was the ancestor of all those who lived on the 
other side; the brother of Japheth the elder. 22 The sons of Shem: Elam, Asshur, Arpach * 
shad, Lud, and Aram. 23 The sons of Aram: CJz, Hul, Gether, and Mash. 24 Arpachshad 
begot Shelah, and Shelah begot Eber. 25 And to Eber were bom two sons: The name of the 
first was Peleg, for in his days the earth was divided; and the name of his brother was 
Joktan. 26 Joktan begot Almodad, Sheleph, Hazarmaveth, Jerah, 27 Hadoram, Clzal, Diklah, 
28 Obal, Abimael, Sheba, 29 Ophir, Havilah, and Jobab; all these were the sons of Joktan. 


8-10. Nimrod. Before Nimrod there were neither wars nor 
reigning monarchs. He subjugated the Babylonians until 
they crowned him (v. 10), after which he went to Assyria and 
built great cities ( Radak; Rambari). The Torah calls him a 
mighty hunter , which Rashi and most commentators inter¬ 
pret figuratively: Nimrod ensnared men with his words and 


incited them to rebel against God. He was the forerunner of 
the hypocrite who drapes himself in robes of piety in order 
to deceive the masses {R‘ Hirsch). His first conquest, which 
laid the basis for his subsequent empire-building, was Babel, 
which became the center of Nebuchadnezzar’s Babylonian 
Empire. It was one of the greatest cities of the ancient world. 
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14. Dodanim 


19. Seba 

20. Havilah 

21. Sabtah 

r 22. Raamah 
23. Sabteca 
26. Nimrod* 


24. Sheba 

25. Dedan 


*Some omit Nimrod from the genealogy 
and instead include Pelishtim [Philistines]. 
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50. Almodad 59. Sheleph 60. Hazarmaveth 61. Jerah 62. Hadoram 63. Uzal 
64. Diklah 65. Obal 66. Abimael 67. Sheba 60. Ophir 69. Havilah 70. Jobab 





u / K» - b / 1 


m nuns 


mrma nao / 48 


nap*? ’un ku/bd iinjaplD nmi 1 ? 

DU/ ’33 l’*7K nb JKIl^np 11U 

jinny*™ 1 ? linBU/’bb iimrjnib 
rrt ’as nani I’bKa 1 ? tiin’npy*? 
ybKpi iin’npya imnnbm*? 
;Kjalu nra Ky*)K3 k;dot lu/npnK 
nn bbpm in junb KyiK bn nmix 
inpu/Ki Kjraii?? linbpn} nmi 3 
:]pn imrrn bpmj kvjkp Knypa 
ponb ’m3 inn mnnb nna mnKii 
jin'? nirji (Krnpvo K 7135 iiasnt^ii 
]in*7 nip Knp’tn K 35 K*? Kjnanb 
xnnp K3*7 ’333 inn hdkit :y’u/*7 
k’bu/ n’y ny ’«» nu/m Kbnani 
by *mnn3 kb*7’t mu/ tab T»3vn 
KynSHK*? ’*7?ipK1n :Ky*)K *73 ’DK 

nn to ’i Kbnam Knnp nniy by 

"5 ft!- T : l- - T 

in ju/’bi in KDy Kn ” *ibki i :ku/3k 

K*7 ]V?1 inyp*? H^T HI Iln*?3*7 

inn t nnypb m’u/rn *73 Jinan y 3 prp 
K* 7 i iimu/’b inn *73*7331 ’ba™ 

r' I :▼• l y - ‘ ‘ 

rnipn ]U/’b (tt/3§ K“i) 133 ]iyi?t?/’ 
*73 ’sk by ipnp imp; ;; nnnin 
1V3DPK1 K"i) ’35D*? lyjpl Ky“)K 

npiy Kip is by* :Knpp (’ 3513 * 71 ? 

KV1K *73 ]U/’b ” *73*73 113H ’IK bnn 
:Ky*)K bn ’’SK by ” 113113 ipnpi 


-1 » n'jK :mpn nn mso n3X:n xuron mb/to vrn 
n^K :Dnn^ nn'rjKn nrinwnb n\u 

m?a n^kni nmua nrh^in 1 ? rfr’a nnauro 

j : : ■ ...... ay •• , : vt : i : - y •• : i : : • 

Tinian nnx ynxa □ i ian 

• J” “ I V I.T T s ~ 

■'nn iDHnK nnan nnx nsto vnxn-^n •'nn 
:dw nw»i n yiu/ vnxa nypn ixynn Dnpn Dyon 
nsntm □ ,, b I 7 ma^j nan inyn -I ?K unx nraxl 

vt : : ■ : • ■• : jt : : * t ▼< •• ■■ v j- : i - 

unb n^n nnnm pk 1 ? 'ma'pn Dn 1 ? •>nm nant; 1 ? 
WKli tv u'p-njaj I nan nnK^i mavb 

j : ▼ : jt v : * ▼ jt : v • " 

:VnKn _I 7a ■'ja" 1 ?^ viarp dw i^'nt^yji □^a 

l v it t t /• ; - I v t I v v v.t ■; i-: * - t - 

■^a ua nu/K ^nDan’nxi n^n'nx n'xn 1 ? nin 1 ' nnn 

/• : v t j'i *: at : • - v : t v j \ ' •„• />» 

nn □‘ja 1 ? nnx natoi hnx dv in nin 1 ' nnxn :Dnxn 

vv: ▼ \ : - - <t t : tv l r m v j~ it t it 

inn nu/x ^a Drro nya^x -1 ? hnyi nit^y 1 ? D^nn 
x' 1 ? nu/x nnau; db/ n^an nnnj nan init^y 1 ? 
na _I 7y nnx mn 1 van :inyn nat^ tyx ijtob; 1 
Wa hnB; xnp p-^y :Tyn np 1 ? I'rnnn vnxn-^a 

v T T : <t»t I •■ - i* t J : ■ V : : -I- I V at T t 

nin 1 o^an btym vnxn^a nat^ mn 1 bbn aw 

JT ■ v: T • I V AT T T J- : V J- T ST 

:vnxn -I 73 na-^y 

I v it t t r : - 


lb 


*0 

i~k 'iniw 


a 


n 


n 




T 

n 

u 




’153 7 n»b s -131153 1 [ 1 ]DD qf) ( 3»:3 M) im? Cipp) lib s")C 6 p P 31 PP 

nyt pm > p w P3ip b .irrK ny ]i (i) :bi3PP p dp^pi psip dpdcpc 
,o-)p 6 iP3 .nbnn :picp^ i^pp w P37i ^* 713*7 nnK ib^i dp irw 
pppp f b 7^3> .r’PP3 .n wyb m onto 1 * 3 * kS ;piw>b dp Vppp^ r DPic» 
ph P’33 .1113131 (t) :(y:ip o»^pp) on»3) nn nJs' pphi f iPuiP3 
hp6 dp .P7P 7337 P7P .in :(:nb |H7P)D ;p:p p ff 3) pi»p* ipppppp ^pj 
. 1^331 :(P5 |P 6P1P3P) P77) P3P 1P6) 77P D7333 6lP1 ,P)3) P3P 
Kb IP773 bC 6"P7 PTP’ P)HP6 f)"pi OOP |1Cb3 CPCP j"l) .(Dlbp»6) 

:p:pb V's) ipip p6 p5idi vbp 7 pip pp ,vx> 6hp ph P)’3b blSie pr .lyttur’ 
0”pp> jw) p nnftc pp .crp p7P)D) r"piP3 .aiyw diik 'i yan (i) 
(D): (oc 6 pip)P ;73:» ’bep) p6dp ^p pcp ppup ppbc pp6c 6ip jOP»b» 

in be ,Pep 01 .(DC JH7P3D) 3"pipb pbp DPb l’ 6 e 7Pb .D3f’Dl Dtt7»3l 
PP’D3 7' 1 PCD lbf )1 U DPbrb Pp’P3 T IDCP f)b lb 6 .P3bpp 717 be 16 bl3PP 
O’abfa vp bnpp pi7C 6 bft .obipp |P 17367 6 b ibfn ,mt> ib 6 i ,13 onbpb 
ppc ' 6 )e pp^h pipm P3P6 dhpd vp ib 6 i , 1736 a pb jDp^h pshp pp^pi 


11 . 

1-9. The Tower of Babel and the Dispersion. Rambam in 
Moreh Neuuchim states that a fundamental principle of the 
Torah is that the universe was created e>c nihilo, and Adam 
was the forerunner of the human race. Since the human race 
was later dispersed over all the earth, and divided into differ¬ 
ent families speaking very dissimilar languages, people 
might come to doubt that they could all have originated 
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from one person. Therefore the Torah records the geneal¬ 
ogy of the nations, why they were dispersed, and the cause 
of the formation of their different languages. 

The year of the following narrative is 1996 from Creation, 
340 years after the Flood. Moah and his children were still 
alive at the time, and Abraham, 48 years old, had already 
recognized his Creator ( Seder Olam). All the national 
families were concentrated in present-day Iraq P 735 ] and 
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30 Their dwelling place extended from Mesha going toward Sephar, the mountain to the east. 

31 These are the descendants of Shem according to their families, by their languages, in their 
lands, by their nations. 

32 These are the families of Noahs descendants, according to their generations, by their 
nations; and from these the nations were separated on the earth after the Flood. 

1 1 'Y he whole earth was of one language and of common purpose. 2 And it came to pass, 

The Tower when they migrated from the east they found a valley in the land ofShinar and settled there, 
of Babel 3 They said to one another, “Come, let us make bricks and bum them in fire. *' And the brick 
and the servec [ them as stone, and the bitumen served them as mortar. 4 And they said, "Come, let us 
Dispersion ^ a Ci -^ an d a tower with its top in the heavens, and let us make a name for ourselves, 
lest we be dispersed across the whole earth. ” 

5 Hashem descended to look at the city and tower which the sons of man built , 6 and Hashem 
said, “Behold, they are one people with one language for all, and this they begin to do! And now, 
should it not be withheld from them all they propose to do? 7 Come, let us descend and there 
confuse their language, that they should not understand one another’s language ." 

0 And Hashem dispersed them from there over the face of the whole earth; and they stopped 
building the city . 9 That is why it was called Babel, because it was there that Hashem confused 
the language of the whole earth, and from there Hashem scattered them over the face of the 
whole earth. 


they all spoke one language, the Holy Tongue (Rashi), the 
language with which the world was created ( Mizrachi ). 

All the ingredients for greatness were there: The nations 
were united, they were in a central location, they spoke the 
Holy Tongue, and — if they desired guidance in achieving 
holiness — they had Noah, Shem, and Abraham among 
them. Instead, as happens so often in human history, they 
chose to ignore their spiritual advantages and turn to their 
opportunities for self-aggrandizement and power. It seems 
ludicrous that people who still remembered the Flood could 
have found grounds to rationalize a way of bypassing God’s 
control of events, but such is man’s capacity for self- 
deception that he can negate reality and build substance 
around a vacuum. 

According to the Sages, Nimrod was the primary force 
behind this rebellion. He planned to build a tower ascending 
to Heaven and, from it, wage war against God. But though 
the Midrashim perceive sinister and idolatrous motives in 
this plan, the verses do not reveal the evil motives of the 
conspirators. As for the memory of the Flood — which 
should have frightened them from confronting God — the 
builders of the tower rationalized that such an upheaval oc¬ 
curs only once every 1656 years, so that they had nothing to 
fear from Divine intervention for another 1316 years, by 
which time they would have waged their “war” against God 
and won. 

5. m — Hashem descended. This is an obvious anthropo¬ 
morphism [the figurative assignment of human characteris¬ 
tics to God]. When God wishes to examine the deeds of 
lowly man, Scripture calls it descent (Radak). From God’s 
“descent” to observe conditions among the sinners of Ba¬ 
bel, the Midrash derives that a judge must not condemn the 
accused until he has investigated the case fully. 


It may be that the actual construction of the city and tower 
were not sins, but that they would have led to sins that the 
Torah does not spell out. That is why the next verse speaks 
of what they propose to do ( HaKsau VHaKabbalah). Indeed, 
Malbim contends that the actual sins that may have been 
committed were secondary. The primary importance of the 
incident was that it resulted in the dispersion of the families 
and the formation of a multitude of languages. As explained 
by Rambam [see introduction to this chapter], this is why the 
Torah recorded the event. 

7. rnna nan — Come, let us descend. The plural indicates 
that God deliberated with His Celestial Court (Rashi). God 
does not need the advice of the angels, of course, but He 
consulted, as it were, to set an example that people should 
show courtesy to others by involving them in discussions, 
and that it is unwise for people to take decisions upon them¬ 
selves without consulting others. 

7-8. Since their unity had led them to this course of action 
and made its success possible, Hashem said that He would 
destroy their unity (Akeidas Yitzchak). Ramban notes 
Kabbalistically that this generation attempted to “mutilate 
the shoots,” i.e., disrupt the unity between Hashem and 
His Creation: therefore an appropriate “measure for mea¬ 
sure” punishment was dispersion, which would disrupt their 
unity. 

What they had feared when they said, lest we be dispersed 
[v. 4], now actually happened (Rashi). 

9. Rashi queries: Whose sin was greater — the generation of 
the Flood, which did not plan a rebellion against God, or the 
generation of the Dispersion, which did? The former, who 
were robbers and contended with one another, were utterly 
destroyed in the Flood, while the latter, who dwelt amicably 
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in brotherly love toward one another, were spared despite 10-32. The ten generations from Moah to Abraham, 
their blasphemies. This demonstrates how hateful is strife “There were ten generations from Noah to Abraham. This 
and how great is peace! demonstrates how patient God is, for all the generations 
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The Ten 10 These are the descendants of Shem: Shem was one hundred years old when he begot 
Genera- Arpachshad, two years after the Rood. 11 And Shem lived five hundred years after begetting 
^Hoahti) Arpachshad, and he begot sons and daughters. 

Abraham 12 Arpachshad had lived thirty-five years when he begot Shelah . 13 And Arpachshad lived four 

hundred three years after begetting Shelah; and he begot sons and daughters. 

14 Shelah had lived thirty years when he begot Eber. 15 And Shelah lived four hundred and 
three years after begetting Eber, and begot sons and daughters. 

16 When Eber had lived thirty-four years, he begot Peleg. 17 And Eber lived four hundred and 
thirty years after begetting Peleg, and he begot sons and daughters. 

18 When Peleg had lived thirty years, he begot Reu. 19 And Peleg lived two hundred and nine 
years after begetting Reu, and he begot sons and daughters. 

20 When Reu had lived thirty-two years, he begot Serug. 21 And Reu lived two hundred and 
seven years after begetting Serug, and he begot sons and daughters. 

22 When Serug had lived thirty years, he begot fiahor . 23 And Serug lived two hundred years 
after begetting Nahor, and he begot sons and daughters. 

24 When fiahor had lived twenty-nine years, he begot Terah. 25 And fiahor lived one hundred 
nineteen years after begetting Terah, and he begot sons and daughters. 

26 When Terah had lived seventy years, he begot Abram, fiahor, and Haran. 

27 Now these are the chronicles of Terah: Terah begot Abram, Nahor, and Haran; and 
Haran begot Lot. 20 Haran died in the lifetime of Terah his father, in his native land, in Ur 
Kasdim. 29 And Abram and Nahor took themselves wives; the name of Abrams wife 
was Sarai, and the name of Nahors wife was Milcah, the daughter of Haran, the father of 


kept provoking Him, until the Patriarch Abraham came and 
received the reward of them all” [Auos 5:2). The cycle was 
repeated. There had been ten generations from Adam to 
Noah, giving mankind the opportunity to fulfill its responsi¬ 
bility to carry out the plan of Creation. They failed, and the 
Flood wiped them away. Then the mission of humanity fell 
to Noah and his offspring. The next ten generations failed as 
well, but this time Abraham was able to prevent destruction. 
So great was he and so concerned with helping others that he 
was able to save the world. Simultaneously, he assumed the 
role that had previously been that of the entire race: He and 
his offspring would be the people of God and bear the pri¬ 
mary responsibility for bringing the Divine plan to fruition. 
The children of Noah would be left with the seven universal 
commandments, but Abraham’s would accept the Torah 
with its 613 commandments. 

19. With Peleg, the human life span shortened dra-atically. 
His father lived for 464 years, while he died at only 239. 
Since the Torah notes that the Dispersion took place in 
Peleg’s time (10:25), Sfomo (ibid.) conjectures that the cause 
of this change was that the people were suddenly cast into 
unfamiliar climates, and this sapped their vitality. 

26. Birth of Abraham. In a real sense, Creation now begins 
anew, for it was Abraham who would bear the burden of ho¬ 
liness in the world. His name signified this. At first he was 
Abram, a contraction of dik dk, father (i.e ., teacher} of Aram, 
for he began as a leader of only his own nation, but ultimate¬ 
ly he became a father to the whole world [see 17:5] ( Rashi ). 

The Talmud [ Baua Basra 91a] records that Abraham’s 


mother was Amathlai, daughter of Karnebo. 

27. rnn rnn — Terah: Terah. The Midrash notes that any¬ 
one whose name is repeated has a share in the World to 
Come. But Terah was an idolater! This indicates that he ulti¬ 
mately repented and earned a share in the World to Come! 

28. rnn pin Jinn - Haran died in the lifetime (lit., in the 
presence] of Terah his father. The translation follows Rashi. 
According to Midrash Tanchuma, Terah saw him die. 

Rashi adds that, Midrashically, the phrase signifies that 
Haran died because of, Terah. Terah, who was a manu¬ 
facturer and seller of idols, complained to Nimrod that Abra¬ 
ham had smashed his wares, so Nimrod had Abraham 
thrown into a fiery furnace. Haran was challenged to choose 
between Abraham and Nimrod. He did not know with whom 
to side, and decided to join whoever emerged victorious. 
When Abraham was miraculously saved from the fire, Haran 
sided with him, whereupon Haran was thrown into the fur¬ 
nace. Since Haran was willing to defy Nimrod not because of 
his belief but because he expected a miracle, he was unwor¬ 
thy of one; thus he died in (Jr Kasdim, literally the fire of the 
land of Kasdim [Chaldea]. 

29. n*ini< np'i — And Abram . . . took. When Haran died, his 
brothers, Abraham and Nahor, married his daughters to 
carry on his memory and to assuage Terah’s grief (Imrei She- 
fer). 

ntp- Sarai. Her name was later changed to Sarah [17:15]. 
Just as Abram s change of name signified a new and greater 
role for him, so did Sarai’s. 
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natp' ’3K1 — And the father of Iscah. Iscah was Sarah. She 
was called Iscah [from the word mo, meaning to see, gaze] 
because she could see the future by holy inspiration, and 
because everyone gazed at her beauty. Also, Iscah denotes 
mnn?}, aristocracy, as does her name Sarai, which means my 
princess (Rashi). 

Maharal comments on Sarai’s two names. A woman has 
two missions in life, the first from birth as an individual, and 
the second when she marries and is elevated to a higher, 
joint mission with her husband. Thus Iscah is the name 
indicating her personal greatness and Sarai/Sarah, the 
name indicating her Abrahamitic mission, is used exclu¬ 
sively from the time of her marriage. 

32. rnn n»u — And Terah died In the year 2083; Isaac was 
thirty-five years old at the time ( Seder Olam). 

Based on various verses, Rashi comments that Terah died 
more than sixty years after Abraham’s departure from 
Haran. Nevertheless, Terah’s death is recorded here to 
avoid the public implication that Abraham disrespectfully 
abandoned his father in his old age. In another sense, the 
report of Terah’s death is accurate. The Sages teach that 
even while alive, the wicked are called dead; and the 
righteous, even when dead, are called alive. Thus, in the 
spiritual sense, the wicked Terah was truly “dead.” 

Ramban comments that it is common for the Torah to 
record a father’s death before proceeding with the narrative 
of the son, even though the death occurred many years 
later, for the Torah records a person’s death when his role is 
over. Thus, Noah’s death was recorded above, even though 
he was still alive at the time of the Dispersion. 

In a deeper sense, Maharal explains that Abraham was 
uniquely absolved from the commandment to honor his 


father because the commandment to him to leave his 
family and go to Eretz Yisrael (12:1) inaugurated a new 
sort of existence on earth. Abraham had ceased to be 
part of his biological family, for the mantle of chosen¬ 
ness had been placed upon him. In this sense, his previous 
family and homeland had gone out of his life, as if Terah 
had died. 

«♦§ .pa’o U"ib rr'ao* ’” 3 * .pro V'xbyn .D’pios 3”3p — This 
Masoretic note means: There are 153 verses in the Sidrah, 
numerically corresponding to mnemonics, Bezalel, 

and 015 nsp 1 hk, father of Iscah, [and] Lot. 

The name 5x5*3 alludes to the Sidrah of Noach in two 

- r “ 1 

ways: (a) The name 5x5*3 is compounded of 5x 5*3, in the 
protective shelter of God, an allusion to Noah and his family 
in the ark (/?’ David Feinstein)-, and (b) just as Noah was 
ordered to build a n3n, ark, to house his family and thus 
preserve humanity from the ravages of the flood, so was 
Bezalel son of Ciri instructed to build a nan, ark, to house the 
Tablets of the Ten Commandments. 

The mnemonic ui5 nap 1 nx refers to Abraham s brother 
Haran who is identified at the end of the Sidrah as the father 
of Iscah and Lot. Haran died as a young man leaving three 
children, Lot, Milcah and Iscah (also called Sarah). After 
Haran’s death, his brother Nahor married Milcah and 
Abraham married Iscah (Sarah). Lot also attached himself 
to Abraham's family and joined them in their journey to 
Caanan. Thus the expression the father of Iscah and Lot may 
additionally be an allusion to Abraham. If so, it is an apt 
mnemonic for the Sidrah of /Voach, for at this point the 
Torah’s narration of the story of mankind in general 
becomes the story of Abraham and his descendants 
(Aramez Badavar). 



53 / BEREISHIS/GENESIS 


PARASHAS NOACH 


11 / 30-32 


Milcah and the father of Iscah. 30 And Sarai was barren, she had no child. 

31 Terah took his son Abram, and Lot the son of Haran, his grandson, and his daughter * 
in-law Sarai, the wife of Abram his son, and they departed with them from Ur Kasdim to go to 
the land of Canaan; they arrived at Haran and they settled there. 

32 The days of Terah were two hundred and five years, and Terah died in Haran. 

THE HAFTARAH FOR NOACH APPEARS ON PAGE 1131. 

When Rosh Chodesh Cheshvan coincides with Noach, the regular Maftir and Haftarah are replaced 
with the readings for Shabbas Rosh Chodesh: Maftir, page 890 (28:9-15); Haftarah, page 1208. 
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(;Sanhedrin 56a; Rambam, Hit. Melachim 9:1) 
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A new creation. 

This Sidrah begins a new birth of mankind: the story of 
Abraham and his descendants. The first two thousand years 
from Creation were the Era of Desolation. Adam had fallen, 
Abel had been murdered, idolatry had been introduced to 
the world, ten dismal generations had been washed away by 
the Deluge, and the ten generations from Noah had failed 
[see Auos 5:2]. Abraham was born in the year 1948 from 
Creation. In the year 2,000 — four years after the Dispersion 
and six years before the death of Noah — he started to influ¬ 
ence disciples to serve Hashem. With the emergence of 
Abraham, the Era of Desolation had come to an end and the 
Era of Torah had begun (Auodah Zarah 9a). 

With Abraham there began a profound change in the spir¬ 
itual nature of mankind. The plan of Creation was for all hu¬ 
man beings to have an equal share in fulfilling the Divine 
mission and for the Torah to be given to all mankind. But 
after twenty generations of failure, the privilege of being 
God’s Chosen People was earned by Abraham and his off¬ 
spring. They would receive the Torah and they would be in 
the vanguard of perfecting the world and bringing all people 
to accept the sovereignty of the One God [see Auos, ibid.; 
Derech. Hashem]. 

«*5The concept of trial. 

Abraham did not win his new status by default; he had to 
prove his greatness by passing ten tests of faith (Auos 5:4). 


The first trial mentioned in Scripture is in the first passage of 
this Sidrah, the command that Abraham give up his entire 
past and follow God’s lead to a new land. By definition, a 
Heavenly test is one that forces a person to choose between 
God’s will and his own nature or understanding of what is 
right. Clearly, it would be no challenge to Abraham, who was 
the epitome of kindness, to be asked to help the needy, but 
it would be a supreme test of faith for him to desert his aged 
father and homeland or to give his cherished, beloved son as 
an offering [see Chapter 22]. Thus, Abraham was tested by 
being forced to subordinate his wishes and wisdom to those 
of God. By doing so, he demonstrated his conviction that 
man’s highest goal is to accept the Divine wisdom as the 
sole truth. 

Since God knows all future events and how every person 
will respond to any given situation, why was it necessary to 
test Abraham? According to Rambam (Moreh Neuuchim 
3:24) the trials were meant to display to the world how a 
great man obeys God. Thus, when Abraham set precedents 
in faithful obedience, his performance under extreme pres¬ 
sure became lessons for the rest of humanity. 

Ramban explains the concept of trial differently. Of 
course the outcome is never in doubt to God, for He knows 
that the person being tested will persevere. To the contrary, 
a just God does not impose trials that are beyond the 
capacity of the individual — God tests only righteous people 
who will do His will, not the wicked who will disobey. Thus, 
all the Torah’s trials are for the benefit of those being tested. 
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God's Call 
to 

Abraham 


Abraham 
Comes to 
Canaan 


1 j-| ashem said to Abram, "Go for yourself from your land, from your relatives, and from 
your fathers house to the land that I will show you. 2 And I will make of you a great nation; 
I will bless you, and make your name great, and you shall be a blessing. 3 1 will bless those who 
bless you, and him who curses you I will curse; and all the families of the earth shall bless 
themselves by you. ” 

4 So Abram went as Hashem had spoken to him, and Lot went with him; Abram was 
seventy-five years old when he left Haran. 5 Abram took his wife Sarai and Lot, his brothers 
son, and all their wealth that they had amassed, and the souls they made in Haran; and 


But that is known only to God. The person being tested has 
free choice, and he must find the strength and wisdom to 
choose correctly. If he does, then he has translated his po¬ 
tential into action and made himself a greater person, for 
actual deed far outweighs mere potential in the Heavenly 
scales of judgment, and he can therefore be rewarded for 
what he did, rather than for what he was merely capable of 
doing. (For a list of Abraham’s ten trials, see introduction to 
Ch. 22.] 

*+§ Abraham comes to Canaan. 

God’s command that Abraham and Sarah sever all ties 
with their past and loved ones — when they were 75 and 65 
years old — was one of the ten trials, for it is never easy for 
a person to start life over again, especially when he has 
achieved status and prosperity. By bringing him to Eretz Yis- 
rael and promising that the Land would become the heritage 
of his family, God was establishing the Land as the eternal 
patrimony of the Jewish people. There was a further symbol¬ 
ism. Though Abraham and Sarah had many disciples, they 
were essentially alone; they could never blend into whatever 
culture surrounded them. Abraham was called an Ivri, from 
the word "Qy, the other side. Literally this means that he 
came to Canaan from the other side of the Euphrates, but 
the Sages interpret the title in a deeper sense, too. He was on 
one side of a moral and spiritual divide, and the rest of the 
world was on the other. Righteous people must be ready to 
endure such isolation; popularity is pleasant but it is also a 
snare, because the natural desire to win the approval of oth¬ 
ers can easily lead people to bend their principles. Abraham 
and Sarah were now given the challenge of moving to the 
other side — not only of their native river, but of anyone who 
preferred not to acknowledge the sovereignty of God. 

At this point in his life, the Patriarch’s name was Abram 
and the Matriarch’s was Sarai; their names were not changed 
to Abraham and Sarah until 17:5 and 15, twenty-four years 
after they left for Canaan. Nevertheless, in the notes we refer 
to them by their familiar names of Abraham and Sarah, as 
do the commentators. 

1. — Go for yourself. The seemingly superfluous ^5, 

for yourself means “go for your own benefit and for your own 
good.” And what is this benefit and good? The following 
verses explain; / will make of you a great nation, for here you 
will not merit the privilege of having children and there you 
will, and there you will become famous [so that you will be 
able to carry out your spiritual mission]. By not specifying 


Abraham’s destination, saying only to the land that I will 
show you , God kept him in suspense and thereby made the 
destination more beloved in his eyes, and also enabled him 
to be rewarded for every step he took ( Rashi ). 

The Torah expresses Abraham’s test in ascending degrees 
of difficulty. It is hard for someone to leave his homeland, 
even harder to leave his extended family, and hardest of all 
to leave his parents ( Ramban ). 

2. God assured Abraham that he would not suffer the three 
detrimental consequences commonly resulting from ex¬ 
tended travel: Its rigors make it harder to bear children 
[which must have been of particular concern to the childless 
Abraham and Sarah], they diminish one’s wealth, and they 
harm one’s reputation. In this verse, God told him that he 
would not suffer in any of these ways (Rashi). 

rtaia mm — And you shall be a blessing. You will have the 
power to bless whomever you wish (Rashi). Ramban inter¬ 
prets: You will be the standard by which people will bless 
themselves. This idea is further expanded in the next verse, 
which states that not only will the Canaanites bless them¬ 
selves by Abraham, but all the families of the earth will do so. 

3. Lest Abraham fear that he would lack friends and sup¬ 
porters in a strange land, he was now assured that God Him¬ 
self would defend him (B’chor Shor, Chizkuni). 

4. Lot’s father was Haran, Abraham’s brother, who had died 
in the flames of Ur Kasdim [see notes to 11:28]. Abraham 
then undertook the responsibility of raising the orphaned 
Lot (Chizkuni). 

Some commentators note that God had not bidden Abra¬ 
ham to take Lot with him and that Lot’s later behavior 
showed that he should not have done so. Zohar Chadash ex¬ 
plains that Abraham took him because he foresaw that 
David and the Messiah would descend from Lot, and be¬ 
cause Haran had died in support of Abraham, Abraham felt 
that he had to be compassionate to his son. 

5. ripm — Took. Abraham took Sarah through persuasion, 
because a man is forbidden to take his wife to a foreign land 
without her consent (Zohar). 

ittiyiiffK u>p|n — The soub they made. The souls refer to 
those whom they had converted to faith in Hashem, for 
Abraham converted the men and Sarah the women. Accord¬ 
ing to the simple meaning, however, it refers to the servants 
they had acquired (Rashi), who agreed unanimously to ac¬ 
company Abraham on his mission (Radak). 
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6. Deeds of the Patriarchs, portents for the children. 
Ramban states a fundamental principle in understanding 
the Torah’s narrative concerning the Patriarchs: yTKt^ no 1 ?? 
□7? 1 ? imp n7K^ ( Whatever happened to the Patriarchs is a 
portent for the children. The Torah relates at length such 
incidents as their journeys, digging of wells, etc., because 
they serve as lessons for the future. Thus, Abraham's 
stopover in Shechem — in addition to his prayers for 
Jacob’s sons who would one day fight against Shechem — 
was a portent that Shechem would be the first place to be 
conquered by Jews [34:25], nearly three hundred years 


before Israel gained full possession of the land. Then he 
encamped between Beth-el and Ai, the latter being the first 
place conquered by Joshua. [According to Rashi, at the 
Plain of Moreh God showed him Mount Gerizim and Mount 
Ebal where, immediately after their arrival in the Land, his 
descendants would take an oath to observe the Torah.] The 
story of the Patriarchs is replete with such symbolic acts in 
order to couple the particular Divine decree with a physical 
deed, following the principle that whenever a prophecy is 
clothed in a symbolic act, the decree becomes permanent 
and unalterable. As an example of this principle, Ramban 
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they left to go to the land of Canaan, and they came to the land of Canaan. 6 Abram passed into 
the land as far as the site of Shechem, until the Plain of Moreh. The Canaanite was then in the 
land. 

1 Hashem appeared to Abram and said, To your offspring l will give this land.” So he built an 
altar there to Hashem Who appeared to him. 8 From there he relocated to the mountain east of 
Beth-el and pitched his tent, with Beth-el on the west and Ai on the east; and he built there an 
altar to Hashem and invoked Hashem by Name . 9 Then Abram journeyed on Journeying steadily 
toward the south. 

Abraham 10 There was a famine in the land, and Abram descended to Egypt to sojourn there, for the 
and Sarah famine was severe in the land. 11 And it occurred, as he was about to enter Egypt, he said to his 
in Egypt w if e Sarai, “See now, I have known that you are a woman of beautiful appearance. 12 And il 
shall occur, when the Egyptians will see you, they will say, ‘This is his wife!’; then they will kill 
me, but you they will let live. 13 Please say that you are my sister, that it may go well with me 
for your sake, and that I may live on account of you. ” 

14 But it occurred, with Abrams coming to Egypt, the Egyptians saw that the woman 
was very beautiful. 15 When the officials of Pharaoh saw her, they lauded her for Pharaoh, 
and the woman was taken to Pharaoh’s house. ]6 And he treated Abram well for her sake, 
and he acquired sheep, cattle, donkeys, slaves and maidservants, female donkeys, and 
camels. 


cites Jeremiah s prophecy that Babylon, the conqueror and 
destroyer of the First Commonwealth, would itself be con¬ 
quered and destroyed. He then wrote the prophecy on a 
parchment and commanded Seraiah ben Neriah to tie it to a 
stone and throw it into the Euphrates, saying that Babylon 
would sink like the stone ( Jeremiah 51:63-64). See also 
13:17 below. 

7. 'n k*vi — Hashem appeared. God is not physical, so the 
means by which He “speaks” and makes Himself ‘‘visible” to 
people is an eternal mystery. Nevertheless, the Torah tells 
us that He appeared in a way that was tangible to Abraham 
{R' Hirsch). In gratitude for the promise of children and the 
Land, Abraham built an altar to God ( Rashi ). 

8. Abraham built a second altar at which he inuoked 
Hashem by Name. According to Rashi this means that he 
prayed at the site where his descendants would be faced 
with possible catastrophe because of the sin of Achan (see 
Joshua ch. 7). Others comment that, having arrived in Eretz 
Yisrael, Abraham inuoked Hashem in the sense that he 
preached the unity of God and sought to draw converts to 
Him. 

nSrw — His tent . Since the word can be read n5nK, her tent, 
the Midrash derives that Abraham always honored his wife 
by pitching her tent before his own. 

10-20. Abraham in Egypt. This is another test of Abra¬ 
ham’s faith. Immediately after he settled in the new home¬ 
land where God had promised him every manner of bless¬ 
ing, there was a famine, whereupon God commanded him 
to leave the land and move to Egypt. Though this seemed to 
be a direct contradiction of God’s glowing promises, Abra¬ 
ham’s faith did not waver. This event foreshadowed Jacob’s 
descent to Egypt because of a famine {Midrash). 


In view of Sarah’s great beauty, this test was especially 
difficult because the Egyptians were notorious for their 
immorality. Now Abraham and Sarah would be at the 
mercy of the Egyptians, who might lust after her and kill 
him (Abarbanel). Knowing that he and Sarah would be in 
grave danger in Egypt if they came as man and wife, 
Abraham concocted the claim that she was his sister. The 
honesty of the Patriarchs makes it impossible to believe 
that Abraham would have told an outright lie, which is why 
the Sages wonder: was she then his sister? She was really 
his niece! (11:29). They explain that a man often refers to 
his relative as his sister ( Midrash HaGadol). Though Abra¬ 
ham thought that this ruse would protect Sarah as well 
himself, Ramban comments that it was a “great sin” for him 
to put her in danger. 

13. Yliajn ’Vat?" — That it may go well with me for 
your sake. I.e., they will give me gifts {Rashi). The sense of 
Abraham’s statement was that if the nobles of Egypt were to 
shower him with gifts to win his “sister’s” hand, the masses 
would be afraid to harm him, and Sarah’s safety would be 
assured {Gur Aryeh). But his plan did not succeed, for 
Sarah’s exceptional beauty brought about a different turn of 
events {Ran). 

16. ... — And he acquired. In sharp contrast to his 

later behavior toward the king of Sodom, from whom he 
was entitled to monetary compensation but vehemently 
refused to accept anything (14:23), Abraham did accept 
lavish gifts from Pharaoh. In the context of Abraham’s claim 
that Sarah was his sister and the implication that he would 
allow her to marry a suitable person, Abraham had no 
choice: Had he refused gifts, he would have aroused 
Pharaoh’s suspicions {Abarbanel). 
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17. '1 yaai — But Hashem afflicted. God smote Pharaoh and 
his household with a debilitating skin disease that made 
cohabitation impossible, thus assuring that Sarah’s chastity 
would be safeguarded ( Rashi; Gur Aryeh). The verse men¬ 
tions that she was the wife of Abraham because it was in his 
merit, too, that God punished Pharaoh ( Ramban ). 

18 - 19 . oi^kV nVlO Kip* 5 — Pharaoh summoned Abram. 
Although Pharaoh suspected that his affliction was because 
of Sarah, he could not be certain she was Abraham’s wife. He 
made the accusation in order to draw the truth from Abra¬ 
ham. When Abraham did not respond, Pharaoh realized that 


his suspicion was correct, so he ordered Abraham to take his 
wife and leave (Ramban). By asking, “Why did you not tell 
me? Pharaoh implied that even if he distrusted the morality 
of the Egyptian masses, he surely could have confided in 
Pharaoh! [This would explain why Pharaoh did not ask Sarah 
whether Abraham was her husband; he meant to reproach 
Abraham for not confiding in him. It may also be that 
Pharaoh was too proud to ask a ‘ mere woman” if she was the 
cause of his suffering.] Abraham could hardly have replied 
that Pharaoh was obviously as lecherous as his subjects, nor 
did the angry tone of Pharaoh’s diatribe suggest that he was 
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17 But Hashem afflicted Pharaoh along with his household with seuere plagues because of the 
matter of Sarai, the wife of Abram. 18 Pharaoh summoned Abram and said, 44 What is this you 
have done to me? Why did you not tell me that she is your wife? 19 Why did you say, ‘She is my 
sister, ’ so that I would take her as my wife? Now, here is your wife; take her and go! n 20 So 
Pharaoh gave men orders concerning him, and they escorted him and his wife and all that was 
his. 


13 

The 
Return 
to Eretz 
Yisrael 

Abraham 
and Lot 
Part Ways 


1 Abram went up from Egypt, he with his wife and all that was his — and Lot with him — 
to the south. 2 Now Abram was very laden with livestock, silver, and gold . 3 He proceeded 
on his journeys from the south to Beth-el to the place where his tent had been at first, between 
Beth-el and Ai, 4 to the site of the altar which he had erected there at first; and there Abram 
invoked Hashem by Name. 

5 Also Lot who went with Abram had flocks, cattle, and tents . 6 And the land could not support 
them dwelling together for their possessions were abundant and they were unable to dwell 
together. 1 And there was quarreling between the herdsmen of Abrams livestock and the herds¬ 
men of Lot s livestock — and the Canaanite and the Perizzite were then dwelling in the land. 

0 So Abram said to Lot: “Please let there be no strife between me and you, and between my 
herdsmen and your herdsmen, for we are kinsmen. 9 Is not all the land before you? Please 
separate from me: If you go left then I will go right, and if you go right then I will go left .” 


seriously interested in an answer. Rashi notes that unlike 
Abimelech (20:15), who invited Abraham to settle in his 
country after a similar abduction of Sarah, Pharaoh told Ab¬ 
raham to leave Egypt, because he knew that Abraham and 
Sarah could not be safe anywhere in his immoral country. 

20. inWn — And they escorted. Pharaoh hastened to rid 
himself of the cause of his Divine affliction, but, not wishing 
to incur God’s further wrath by mistreating Abraham and 
Sarah, he sent them away in honor, guaranteeing that no evil 
would befall them. 

13. 

1-6. The return to Eretz Yisrael. 

1. — So Abram wentup. Although it is literally true 

that Abraham ascended because the terrain of Eretz Yisrael is 
higher than that of Egypt, the Zohar perceives in the verb the 
additional indication that Abraham ascended spiritually from 
the “lower degrees” of Egypt. He left a place of spiritual pol¬ 
lution and returned to his former, higher condition. Unlike 
Adam and Noah who did not regain their former eminence 
after their lapses with the Tree of Knowledge and the wine, 
Abraham emerged from Egypt unscathed and undimin¬ 
ished. 

To signify this resumption of his original mission of pro¬ 
claiming God’s Name, Abraham returned to the altar where 
he had declared his devotion when he first arrived in the 
Land (v. 4). 

3. — On his journeys . The implication is that these 

journeys were part of a known itinerary, implying that Abra¬ 
ham lodged in the same places where he stayed on his way 
to Egypt. The Sages ( Arachin 16b) comment that the Torah 
mentions this insignificant detail to teach proper etiquette. 
One should not change his customary lodgings unless he 
has suffered harassment and anguish there. Otherwise, one 


discredits himself [as he will be considered hard to please or 
disreputable], or he will give the impression that his lodgings 
were unsatisfactory, thus harming his host’s reputation. 
Alternatively, he went to the same places to pay the bills he 
had incurred on his trip to Egypt (Rashi). 

The teachers of mussar (ethics) derive a lesson in frugality 
from Abraham’s behavior. On the way to Egypt he was not 
yet as wealthy, so he must have used inexpensive accommo¬ 
dations. On the way back, though he was much wealthier, he 
did not waste money on unnecessary luxury. 

6-9. Abraham and Lot part ways. Wealth and the lust for 
more of it brings out the worst in people. Abraham resisted 
it completely, but Lot allowed it to warp his judgment until, 
as the succeeding passages indicate, it destroyed nearly all 
of his family. It began when there was insufficient pasture for 
their abundant flocks. This caused Lot’s shepherds — with 
his support and a convenient rationalization — to resort to 
thievery. Pesikta Rabbasi comments that the land was surely 
spacious enough to accommodate two families. Rather, the 
source of the problem was the quarreling between shep¬ 
herds (v. 7), and when people cannot get along, even the 
most spacious land is too small. 

7. an* VP) — And there tuas quarreling. Lot’s dishonest 
shepherds grazed their flocks on other people’s pastures. 
When Abraham's shepherds rebuked them for this, they 
responded that God had promised the land to Abraham, and 
since he was childless, Lot was his heir. However, the verse 
specifically negates this contention by emphasizing that the 
Canaanites and Perizzites were still in the land; Abraham had 
not yet become the legitimate owner (Rashi). 

0. nann inn *0*5# — Please let there be no strife. Abraham 
wanted peace, but he understood that the only way the two 
families could avoid strife was to separate from one another. 
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So, too, in the future, God in His wisdom decreed that Israel 
was not to be friendly with Lot’s descendants (see Midrash to 
Numbers 21:5), for anyone who tried to show them mercy 
would suffer humiliation and war. The Torah loves peace 
and Abraham exemplified peace, but any person who seeks 
peace in opposition to the wisdom of the Torah courts 
disaster. Abraham bowed to God’s wisdom when he said to 
Lot, “ Let there be no strife . . . separate from me” (R' Aharon 
Kotler). 

10-13. Lot chooses money over morality. Seeing that the 
two could not continue to be together, Abraham gave Lot 
the first choice of where he would live. Lot chose the richest 
part of the country, even though it was also the crudest and 
most corrupt. Perhaps he thought, as many do in all times, 
that he could enjoy the Sodomites’ wealth without being af¬ 
fected by their evil. As usually happens, he was wrong. 


10. vry‘nxDlb“Kteni — So Lot raised his eyes. Finding Abra¬ 
ham’s offer appealing, Lot seized the opportunity to leave 
the morally constricting company of Abraham and settle in 
a rich part of the land. He raised his eyes and let himself be 
guided by his senses (R' Hirsch). 

From a high vantage point, Lot inspected the whole area 
and his gaze rested on the fertile Jordan plain near Sodom 
on the Dead Sea, which at that time was as fertile as the Gar¬ 
den of Eden and the well-irrigated land of Egypt. As a result 
of the destruction of Sodom in Chapter 19, that area became 
the desolate and inhospitable Dead Sea region of today. 

11. D*ig)? — From the east. Since the word Dip can also be 
understood as the ancient one, the Sages comment that by 
leaving Abraham, Lot separated himself nbly 5^ lainnpp, 
from [God,] the Ancient One of the Worid, saying: “1 want nei¬ 
ther Abraham nor his God!” ( Midrash; Rashi). 






61 / BEREISHIS/GENESIS 


PARASHAS LECH LECHA 


13/10-14/2 


10 So Lot raised his eyes and saw the entire plain of the Jordan that it was well watered 
everywhere — before Hashem destroyed Sodom and Gomorrah —like the garden of Hashem, 
like the land of Egypt, going toward Zoar. 11 So Lot chose for himself the whole plain of the 
Jordan, and Lot journeyed from the east; thus they parted, one from his brother. 

12 Abram dwelled in the land of Canaan while Lot dwelled in the cities of the plain and 
pitched tents as far as Sodom. 13 Now the people of Sodom were wicked and sinful toward 
Hashem, exceedingly. 

The 14 Hashem said to Abram after Lot had parted from him, " Raise now your eyes and look out 
Repetition f rom where you are: northward, southward, eastward and westward. 15 For all the land that 

Promise ^ ou see ' y° u ^ & ve y our descendants forever. 16 I will make your offspring as 

the dust of the earth so that if one can count the dust of the earth, then your offspring, too, can 
be counted . 17 Arise, walk about the land through its length and breadth! For to you will I give 
it. ” 18 And Abram moved his tent and came and dwelled in the plains of Mamre which are in 
Hebron; and he built there an altar to Hashem . 


The War of '/^ nc * ^ hzppened in the days of Amraphel, king of Shinar; Arioch, king of EUasar; 
the Kings Chedorlaomer, king of Elam, and Tidal, king of Goiim, 2 that these made war on 


vna*? — Thus they parted. This statement is most signifi¬ 
cant. Though Lot contained the spiritual sparks that were to 
produce Ruth, the ancestress of King David, he parted from 
Abram. In time the rift between their progeny would become 
so absolute and irreversible that his male descendants from 
Ammon and Moab would be prohibited from entering the 
congregation of Israel [Deut. 23:4] (Pesikta Zutresa). 

14-18. The repetition of the promise. After Lot’s depar¬ 
ture, God repeated His promise to Abraham (12:7), to em¬ 
phasize that the Land had been given exclusively to him and 
his descendants, not Lot. Sfomo comments that this re¬ 
newed promise was deferred until Lot’s departure, otherwise 
it would have inflamed Lot’s greed even more. 

15. naanj< — To y° u 19* ue *L Take possession of the 
Land, so that you can bequeath it to your descendants, for, 
in the legal sense, Eretz Yisrael is a legacy from the Patri¬ 
archs ( Baua Basra 119b). In the plain meaning, God was as¬ 
suring Abraham that even then the inhabitants of Canaan 
would honor him as if he were already a ruler ( Ramban, 
Sfomo ). 

— Foreuer. God did not say that Jews would always 
possess the Land — for during the long centuries of exile 
they certainly did not — but that the nation of Israel and the 
Land of Israel would always be destined for one another, just 
as it was given to Abraham, though he never took legal pos¬ 
session of it in his lifetime (/?' Hirsch). 

16. ywn IDjf? — As the dust of the earth. Just as it is impos¬ 
sible to count the dust, so will it be impossible to count your 
offspring ( Rashi ). See / Kings 4:20; Hoshea 2:1. R* Hirsch 
notes that this refers not to the Jewish population at any one 
time, but to the total of all the generations of the immortal 
nation that will flourish throughout history. 

Just as dust outlives all who tread upon it, so God 
promised Abraham that his offspring would outlive all the 
nations that would persecute them ( Midrash ). 


17. This is both a promise and a command: a promise of 
God’s protection while Abraham roamed freely through the 
Land; and a command that he walk through it to symbolize 
that he was taking possession of God’s gift (Ramban). 

18. As he had done before, Abraham expressed his grati¬ 
tude for God’s prophecy by erecting an altar ( Abarbanei ). 

14. 

The War of the Kings. 

This chapter reveals a new side of Abraham’s nature: his 
physical courage in battle. Lot, happily settled in Sodom, be¬ 
came the victim of a war involving the major kingdoms of 
the region. Although Abraham was hopelessly outnum¬ 
bered, he mobilized his disciples and went into battle to res¬ 
cue Lot. Miraculously, he triumphed and, in a further 
demonstration of his noble character, he refused to accept 
any spoils, though he was entitled to them by the interna¬ 
tional law of the day. However, he would not deprive his al¬ 
lies of their rightful share. Thereby he proved his own in¬ 
tegrity in two ways: By refusing personal gain he showed 
that he had acted only to save his nephew, but not for him¬ 
self, and he showed that he would not deprive others of their 
entitlements in order to prove his own righteousness. 

1. . . . ^D*}*?* — Amraphel. . . The Sages (Eruuin 53a) iden¬ 
tify Amraphel as Nimrod, who reigned over Shinar [Baby¬ 
lon], and who had ordered that Abraham be thrown into the 
furnace because of his refusal to accept idol worship. The 
Midrash identifies Chedodaomer as Elam, son of Shem son 
of Noah. Although, as indicated in verse 5, Chedorlaomer 
was the leader of this alliance, Amraphel is mentioned first 
because he was the senior of the four kings. For twelve 
years, Chedorlaomer and his allies dominated the region 
and a wide array of lesser kings paid tribute to them (v. 4). 
Then, for a period of thirteen years, five vassal kings re¬ 
belled (ibid.), until the alliance asserted its authority, crush¬ 
ing the revolt and taking spoils, not only from the rebel 
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Bera, king of Sodom; Birsha, king of Gomorrah; Shinab, king of Admah; Shemeber, king of 
Zeboiim; and the king of Bela, which is Zoar . 3 All these had joined at the Valley ofSiddim, now 
the Salt Sea . 4 Twelve years they served Chedorlaomer, and they rebelled thirteen years . 5 In the 
fourteenth year, Chedorlaomer and the kings who were with him came and struck the Rephaim 
at Ashteroth-kamaim, the Zuzim in Ham, the Emim at Shaveh-kiriathaim ; 6 and the Horites in 
their mountains of Seir, as far as the Plain of Par an which is by the desert. 1 Then they turned 
back and came to En-mishpat, which is Kadesh; they struck all the territory of the Amalekites; 
and also the Amorites who dwell in Hazazondamar. 

Sodom Is 0 And the king of Sodom went forth with the king of Gomorrah, the king of Admah, the king 
Defeated Q f Zeboiim and the king of Bela, which is Zoar, and engaged them in battle in the Valley of 
Siddim : 9 With Chedorlaomer, king of Elam; Tidal, king ofGoiim; Amraphel, king ofShinar; and 
Arioch, king of EUasar — four kings against five. 

10 The Valley ofSiddim was full of bitumen wells. The kings of Sodom and Gomorrah fled and 
fell into them while the rest fled to a mountain. 11 They seized all the wealth of Sodom and 
Lot Taken Gomorrah and all their food and they departed. 12 And they captured Lot and his possessions 
Captiue _ Abram's nephew — and they left; for he was residing in Sodom. 

Abraham 13 Then there came the fugitive and told Abram, the Ivri, who dwelt in the plains of Mamre, 
Saves Lot fbe Amorite, the brother of Eshcol and the brother of Aner, these being Abram's allies. 14 And 
when Abram heard that his kinsman was taken captive, he armed his disciples who had been 


kingdoms, but from others, as well — from anyone they 
suspected of sympathizing with the rebels (vs. 5-6). 

3-5. nan n5K*5a — All these had joined. According to the 
chronology of Seder Otam, all nine warring kings had gath¬ 
ered for a peace conference, at which it was agreed that the 
five kings (v. 2) would pay tribute to Chedorlaomer and his 
allies (v. 1), an arrangement that remained in force for twelve 
years. Then, the five kings rebelled and for a period of 
thirteen years refused to acknowledge the superiority of the 
four. Finally, in the fourteenth year, the four kings initiated 
a war to bring an end to the rebellion. They marched 
southward, conquering every nation they suspected of com¬ 
plicity in the rebellion, or that they feared would join forces 
with the five northern kings. 

7. — Then they turned back. Having terrorized the 

southern kingdoms, the four kings turned back northward 
to their real goal, the conquest of the rebel kingdoms. 

8-10. Sodom Is defeated. This was the key battle of the 
rebellion. With his four allies, the king of Sodom took the 
initiative in attacking Chedorlaomer’s invading force 
(Haamek Davar). To give themselves the advantage, the five 
kings chose a battlefield that could be defended by an 
outnumbered army with the advantage of familiarity with 
the terrain. Had they been brave and able fighters, they 
would have won, but the kings of Sodom and Gomorrah 
were soft and decadent. Not only were they routed, they fled 
in such panic that they fell into the very pits that they had 
relied on to give them the upper hand (R’ Hirsch). 

12. Lot taken captive. The Midrash notes that the invaders 
took Lot captive because of his relationship to Abraham. 
They put him in a cage and boasted, “We have captured 
Abram’s nephew!” As the verse implies, he deserved his fate 


for he was residing in Sodom , having chosen of his own free 
will to leave Abraham and associate with wicked people 
(Yafeh To'ar). According to Sfomo , they reckoned that the 
wealthy Abraham would be ready to pay a stiff ransom to 
free his nephew. 

Zohar explains that Abraham was a target of the kings, 
because he weaned people away from idolatry and taught 
them to serve God. Also, God incited them to this course so 
that Abraham would defeat them and thereby become so 
respected that people would be attracted to his teachings. 

13. DifjDnt — The fugitive. The Midrash identifies him as the 
giant Og, king of Bashan, the only fugitive who survived the 
Flood. In the plain meaning, he is called a fugitive because 
he had just escaped the battle of the Rephaim, which had 
been conquered by the four kings [see Deut. 3:1 lj. 

The Midrash notes that Og had a nefarious motive. He 
hoped to incite Abraham to go to war to rescue Lot, confi¬ 
dent that he would be killed in the battle, and Og would then 
be able to take Sarah as his queen (Rashi). God rewards for 
good and punishes for evil: For his good deed of informing 
Abraham, Og was rewarded with exceptionally long life; for 
his wicked motive, however, he ultimately fell into the hands 
of Abraham’s descendants. 

n^yrr — The Ivri. For the reason for this name, see introduc¬ 
tion to Chapter 12. Alternatively, the name means that he 
was a descendant of Eber. Only Abraham's descendants are 
called “Ivrim” for they alone spoke Hebrew, Eber’s lan¬ 
guage. His other descendants spoke Aramaic, and are called 
Arameans (Radak). 

14-16. Abraham saves Lot. 

14. V3’}rpn£ — He armed his disciples. Abraham armed 
the disciples he had educated in the service of Hashem. The 
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Sages fault him for using Torah scholars to wage war, and 
maintain that this was one of the reasons his descendants 
were consigned to Egyptian servitude (Nedarim 32a). 

The Talmud offers a Midrashic interpretation that the 318 
warriors whom Abraham mobilized consisted of one person, 
Abraham s loyal servant Eliezer. He was equivalent to 318 
people, as indicated by the numerical value of his name, 
which equals that number (ibid.). 

Ima n’S’ — Who had been bom in his house. Abraham and 
Sarah had converted many disciples, but the ones who were 
most receptive to their teachings were those who had been 
in their household from birth. Lot, however, had formed his 


attitudes and character before he came under Abraham’s 
tutelage, and Abraham could only refine him, not transform 
him {R’Hirsch). 

jTiy — As far as Dan. At Dan, in the north of Eretz Yisrael, 
Abraham’s strength ebbed because he foresaw prophetically 
that his descendants would set up a calf there as an idol 
[I Kings 12:29] ( Rashi ). This is one of many instances in the 
Torah where future events have an effect on current history. 
The sense of this phenomenon is that the potential for the 
future is contained in the present; if there was idolatry in 
Abraham’s offspring, it indicated an insufficiency in him. 

15. — At night. Even at night Abraham continued the 
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born in his house — three hundred and eighteen — and he pursued them as far as Dan. 15 And 
he with his servants deployed against them at night and struck them; he pursued them as far 
as Hobah which is to the north of Damascus. 16 He brought back all the possessions; he also 
brought back his kinsman, Lot, with his possessions, as well as the women and the people. 

17 The king of Sodom went out to meet him after his return from defeating Chedorlaomer and 
Abraham the kings that were with him, to the Valley of Shaveh which is the kings valley. 16 But Malchi- 
Shuns zedek, king of Salem, brought out bread and wine; he was a priest of God, the Most High. 19 He 
Honors ^/essed him saying: “Blessed is Abram of God, the Most High, Maker of heaven and earth; 
20 and blessed be God, the Most High, Who has delivered your foes into your hand"; and he gave 
him a tenth of everything. 

21 The king of Sodom said to Abram: "Give me the people and take the possessions for 
yourself." 

22 Abram said to the king of Sodom: 7 lift up my hand to Hashem, God, the Most High, Maker 
of heaven and earth, 23 if so much as a thread to a shoestrap; or if I shall take from anything of 
yours! So you shall not say, ‘It is I who made Abram rich.' 24 Far from me! Only what the young 
men have eaten, and the share of the men who accompanied me: Aner, Eshcol, and Mamre — 
they will take their portion. ” 


pursuit, splitting up his forces to follow the fugitives as they 
scattered in various directions (Rashi), and he forced them to 
return home ignominiously ( Ramban ). 

16. op — Also. .. Lot. First the Torah lists the lesser 

accomplishment, that Abraham was able to retrieve and re¬ 
turn all the property that had been looted by the marauders. 
Then it relates the greater triumph — the one that was Abra¬ 
ham’s goal — the rescue of Lot, even though one would have 
expected the defeated kings to avenge themselves against 
Abraham by killing his nephew {Or HaChaim). 

18-24. Abraham shuns honors. The king of Sodom 
emerged by a miracle from the pit where he had been 
trapped; this, too, was a Divine proof of Abraham’s great¬ 
ness. Despite his humiliation and the clear demonstration of 
Abraham’s moral and military superiority, the Sodomite 
ruler puts on airs. As the Midrash relates, he had the gall to 
tell Abraham, “Just as you emerged unscathed from the 
furnace of CJr Kasdim, so I emerged from the pit!” The com¬ 
mon people, however, reacted differently. They proclaimed 
to Abraham, “You are our king and god! ” To which Abraham 
responded, “The world does not lack its King, and the world 
does not lack its God!” 

18. — But Malchizedek . After meeting Abraham 

at the Valley of Shaveh, the king of Sodom escorted him to 
the city of Salem [ = Jerusalem] where they were met by 
Malchizedek, whom the Sages identify as Shem, son of 
Noah. He was called Malchizedek because he was the king 
[■f7p] of the future site of the Temple, the home of righteous¬ 
ness [plY]- As the most honored of Noah’s children, Shem 
was made the priest of God in Jerusalem (Ramban). 

F’3 on^ — Bread and wine . By bringing Abraham and his 
battle-weary warriors the customary refreshments [comp. II 
Samuel 17:27ff], Malchizedek showed that he bore Abraham 
no ill will for having killed his offspring, for Chedorlaomer 
was King of Elam, which was founded by Shem’s firstborn 
[see 10:22] (Rashi). 


^*6 jna — A priest of God, the Most High. Unlike the 
priests of the other nations who served angels, Malchizedek 
served Hashem (Ramban ). 

19. The Sages derive that Malchizedek did not pass on the 
priesthood to his heirs; it was stripped from him and given to 
Abraham (Nedarim 32b). Even though Abraham himself was 
a descendant of Malchizedek, i.e., Shem, he won the priest¬ 
hood through personal merit, not through inheritance (Ran , 
ibid.). 

20. bn T]na* — And blessed be God. How can a human being 
bless God, as if man is capable of giving Him something He 
lacks? A blessing is an acknowledgment that God is the 
Source of all good (Chinuch §430). When used to bless God, 
the word for blessing, berachah, is derived from nrn?, a 
spring, meaning that God is like a never-ending spring, that 
provides a constant flow of blessing to His creatures. Thus, 
when we “bless” God, we are acknowledging His majesty 
(Rashba; Nefesh HaChaim). 

“ltpim — A tenth of everything. By giving tithes to 
Malchizedek, Abraham symbolized that his descendants 
would give maaser [tithes] to the Levites (Ramban). 

21-23. Abraham declines the king’s offer. Seeing Abra¬ 
ham’s magnanimity to Malchizedek, the king of Sodom is 
emboldened to make an audacious request. Though Abra¬ 
ham, as the victor, was entitled to keep all the spoils of the 
war, the king asked that all his subjects be returned to him, 
while Abraham would keep the wealth. To show devotion to 
God, however, Abraham rejected any personal gain from his 
victory, human and material. He vowed, “Even the most in¬ 
significant spoils of my victories will I not retain — thus have 
I vowed to Hashem” (Ibn Caspi). I decline all personal gains 
so that you will not go about boasting that it was you, rather 
than God, who made me rich (Rashi). That he returned the 
spoils was praiseworthy, but the Sages maintain that in re¬ 
turning the people, he erred, because he thereby prevented 
them from being taught the way of God (Nedarim 32a). 
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15. 

1-6. God's reassurance to Abraham. Fear not, Abram . It is 
axiomatic that God treats a person according to what his 
deeds have earned him, and that his store of merit becomes 
depleted if God changes the course of nature for his benefit. 
Apprehensive, therefore, that all his merits had been con¬ 
sumed by the miracle of his victory over the kings, Abraham 
feared that he could no longer expect Divine assistance in 
the future, and that he might be punished for having slain 
enemy soldiers in the fray (/?asAu). Moreover, the successors 
to the defeated kings might collect even greater armies and 
stage a reprisal attack on him ( Ramban ). Consequently, God 
appeared to Abraham and reassured him. 

1. T\b pip — / am a shield for you. You need not fear pun¬ 
ishment, nor need you fear for the future (Rtthi) . This assur¬ 
ance is immortalized in the Amidah/Shemoneh Esrei prayer, 
the first blessing of which describes God as Shield of Abra- 
ham . It is God’s promise that the inner spark of Abraham’s 


heritage will never be extinguished from the Jewish people. 

2. 'H p'UK — My Lord , Hashem/Elohim . This is an unusual 
combination of Divine Names. Abraham addressed God as 
my Lord, indicating complete obedience and acknowledge¬ 
ment of His mastery, and the Sages comment that he was the 
first person ever to refer to God as Adon [Master] ( Berachos 
7b). The second Name in our verse, Hashem/Elohim, is 
spelled like the Four-letter Name, but punctuated and pro¬ 
nounced Elohim. This usage combines the Names that refer 
respectively to mercy and judgment. By this combination, 
Abraham was saying that God is merciful even in judgment 
(Rashi, Deuteronomy 3:24, according to Mizrachi). As R' 
Hirsch explains, even God’s imposition of harsh judgment is, 
in essence, merciful, because in His wisdom He knows when 
harsh judgment is necessary to lay the foundation of a 
brighter future. 

1 T , 7J? I^in '3JJK1 — Seeing that I go childless. Of what avail will 
Your gifts be to me? Since I am childless, whatever You give 
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' A f ter ^ ese euents , the word of Hashem came to Abram in a vision, saying, ‘Tear not, 
Abram, I am a shield for you; your reward is very great. ” 

2 And Abram said, “My Lord, Hashem/Elohim: What can You give me seeing that I go 
childless, and the steward of my house is the Damascene Eliezer?” 

3 Then Abram said, “See, to me You have given no offspring; and see, my steward inherits 
me ... ” 

4 Suddenly, the word of Hashem came to him, saying: “That one will not inherit you. Only him 
that shall come forth from within you shall inherit you. ” 5 And He took him outside, and said, 
“Gaze, now, toward the Heavens, and count the stars if you are able to count them!” And He 
said to him, “So shall your offspring be!” 6 And he trusted in Hashem, and He reckoned it to him 
as righteousness. 

7 He said to him, “l am Hashem Who brought you out of Ur Kasdim to give you this land to 
inherit it. ” 

8 He said, “My Lord, Hashem/Elohim: Whereby shall I know that / am to inherit it?” 

9 And He said to him, “Take to Me three heifers, three goats, three rams, a turtledove, and 


me will be inherited by others (B’chor Shor). Abraham’s 
plaint was based on his undiluted commitment to the prop¬ 
agation of faith in God and allegiance to His teachings. He 
foresaw that none of his many disciples would remain com¬ 
pletely true to that creed; even his own nephew had deserted 
it. Consequently, if he were to remain childless, all of God’s 
blessings would be in vain (Akeidas Yitzchak). 

4. yyian kjp — That shall come forth from within you. 
God promised that Abraham would have a son who would be 
an adult when Abraham died, so that he would not require a 
guardian nor be susceptible to any servant. In this way he, 
and none other, would be assured of being the heir (Abar- 
banel). 

5. nyinn — Outside. The Midrash interprets that God took 
Abraham outside the realm of reason and nature. Abraham 
knew that he and Sarah could not have children together, 
but God told him now that the Jewish people transcend the 
laws of nature, which are symbolized by the stars and con¬ 
stellations. Thus, even though he and Sarah were naturally 
incapable of having children together, they were superior to 
the stars and would have children, if such was God’s design. 
This vision also symbolized to Abraham that just as no one 
can conquer the stars, so will no nation ever succeed in exter¬ 
minating Israel ( Pesikta Zutresa). 

Furthermore, by comparing Israel to the stars, God indi¬ 
cated that when Israel does God’s Will, they are above all oth¬ 
ers — like the stars; when they disobey His will, they are 
trampled by all — like the dust of the earth [cf. 13:16; 28:14] 
(Megillah 16a). 

6. 'Pia — And he trusted in Hashem. This unswerving 
faith had been part of Abraham for a long time. Had the 
meaning been that he began to trust from that moment on, 
the Hebrew would have read tq \Q%*] (Ibn Caspi). Rather, the 
sense of the verse is that Abraham submitted himself totally 
to God, placing in Him his total confidence and seeking all 
his guidance and attitudes in God’s teachings ( R ’ Hirsch). 

— And He reckoned it to him as righteousness. 


God considered Abraham’s faith as an act of righteousness 
(Rashi). Ramban understands this phrase differently: Abra¬ 
ham’s faith had been established so clearly and so often that 
his belief in God’s promise now could hardly have been re¬ 
markable. Instead, he explains, it was Abraham who reck¬ 
oned God’s promise of children as a manifestation of righ¬ 
teous kindness, for God had made the promise uncon¬ 
ditionally, without regard to Abraham’s future merit. 

7-21. The Covenant Between the Parts: the promise of 
the Land. According to Seder Olam, this covenant was made 
when Abraham was seventy years old; thus it preceded the 
prophetic vision of the above verses, which occurred when 
Abraham was seventy-five years old. Five years before he 
was commanded to settle in Eretz Yisrael for good, God had 
him go to Canaan where He showed him the following vision 
(Tosafos, Berachos 7b). This was the enduring covenant that 
after the period of exile that would include the Egyptian sub¬ 
jugation and enslavement, Abraham’s offspring would 
emerge in freedom and be granted Eretz Yisrael as their eter¬ 
nal heritage. 

8. V“jk nna — Whereby shall I know . Abraham thought that 
the promise of the Land was conditional on the righteous¬ 
ness of himself and his offspring, and he feared that he was 
not worthy to receive it and his descendants might sin and 
become unworthy to retain it (Rashi; Mizrachi; Gur Ary eh, 
Maharzu). 

By telling him to use animals to seal the covenant (v. 9), 
God was answering, “You and your descendants will merit 
the land because of the sacrifices you are about to offer, and 
the Temple offerings that 1 will institute as a means of atone¬ 
ment for your children." But Abraham persisted that the 
Temple would one day be destroyed: What merit would Is¬ 
rael have then? God answered that when the Jewish people 
recite the order of the sacrificial service, as it is contained in 
the daily prayers, God would consider it as if they had actu¬ 
ally brought the offerings ( Megillah 31 b). 

9. nnp — Take to Me. God commanded Abraham to take the 
animals and perform the following ritual in order to seal the 
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covenant and give it the status of an irrevocable oath 
{Sfamo ). As the Sages express it, even though the merit of the 
Patriarchs may have dissipated over the generations, a 
covenant, by definition, is irrevocable. The reasons for the 
use of these particular animals and that there be three of 
each are discussed in Art Scroll’s Bereishis, vol. I, pp. 519*21. 


10. Tjina — In the center. Abraham cut the animals into two 
parts. In the plain sense, the passing between the severed 
parts constituted the accepted ritual in those days of those 
who enter a covenant. The smoking furnace and fire (v.17) 
were emissaries of the Divine Presence, as if the Shechinah 
was joining Abraham in passing between the parts, to sym- 
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a young doue. ” 10 He took all these to Him: he cut them in the center, and placed each piece opposite 
its counterpart. The birds, however, he did not cut up. 

11 Birds of prey descended upon the carcasses, and Abram droue them away. 

12 And it happened, as the sun was about to set, a deep sleep fell upon Abram; and behold — 
a dread! great darkness fell upon him. 

13 And He said to Abram, “Know with certainty that your offspring shall be aliens in a land not 
their own, they will serve them, and they will oppress them four hundred years. u But also the 
nation that they shall serve, I shall judge, and afterwards they shall leave with great wealth. 15 As 
for you: you shall come to your ancestors in peace; you shall be buried in a good old age. 16 And 
the fourth generation shall return here, for the iniquity of the Amorite shall not yet be full until then. ” 

17 So it happened: The sun set, and it was very dark. Behold — there was a smoky furnace 
and a torch of fire which passed between these pieces. 18 0 n that day Hashem made a 
covenant with Abram, saying, “To your descendants have I given this land, from the river 


bolize God’s participation in the covenant ( Rashi ). 

However, Abraham did not cut up the birds, because sacri¬ 
ficial birds are not dissected as are animals ( Ramban ). Also, 
since the birds symbolized Israel ( Song of Songs 2:14), they 
were left whole to symbolize that Israel would live forever 
(Rashi). 

11. U’yn T1H? — Birds of prey descended. The symbolism is 
described in different ways. King David would seek to de¬ 
stroy the enemy nations, but God would “drive him away," 
pending the coming of Messiah (Rashi). Or, the birds repre¬ 
sent the nations, which would try to abrogate the covenant by 
exterminating Israel (Radak), or preventing it from serving 
God (Ramban), but God or the descendants of Abraham 
would drive them away (ibid.). 

12. ;wk — A dread! During the good tidings above, Abra¬ 
ham did not experience dread, but now that he was about to 
be told about the darkness and bitterness of exile, God sym¬ 
bolized those times to Abraham by casting sleep, dread, and 
darkness upon him (Radak). The Midrash finds in this verse 
an allusion to Israel’s progressively intensifying subjugations 
under the Four Monarchies: Dread represented Babylon; 
darkness was Media-Persia; great darkness was Greece [i.e., 
the Syrian-Greeks of Antiochus, who persecuted Israel prior 
to the miracle of Chanukah]; and fell upon was the crushing 
present exile initiated by Rome. All of them ruled Israel in 
Eretz Yisrael ; Babylon destroyed the First Temple and Rome 
the Second, and the others dominated the Land during parts 
of the Second Temple era. Thus, God warned Abraham that 
Israel might be subjugated and/or exiled by these four pow¬ 
ers — but this would happen only if Israel sinned (Ramban). 

13-14. Egyptian exile and redemption. The exiles of the 
Four Monarchies would be conditional on Israel’s deeds, and 
even if they came about, they would be centuries in the fu¬ 
ture. But before then, God now told Abraham, there would be 
an exile that had to take place and that would begin relatively 
soon. 

13. rrm m — Your offspring shall be aliens. There would 
be a total of four hundred years of alien status, in which 
would be included the two hundred ten years of literal exile in 
Egypt, and also the twenty years that Jacob spent with Laban 
in Haran [see Vayeitzei |. The servitude mentioned in this 


prophecy took place during the last one hundred sixteen 
years of the Egyptian servitude, the last eighty-six years of 
which were a time of harsh oppression , when Pharaoh inten¬ 
sified the suffering of the Jews. The calculation of the four 
hundred years would begin thirty years after this vision, with 
the birth of Isaac; since he never had the permanent home or 
the prestige and honor enjoyed by Abraham, he and his off¬ 
spring were considered aliens, even during the years that 
they lived in Eretz Yisrael. After those four hundred years, 
Abraham’s offspring would be able to take possession of the 
Land. 

14. iTay? — The nation that they shall serve. Just as 

I will cause your offspring to suffer, so will I punish the op¬ 
pressors for the violence they will do to the Israelites (Ram¬ 
ban ). The word also indicates that the Four Monarchies, i.e., 
all the nations that will persecute Israel throughout its his¬ 
tory, will not escape punishment for their cruelty (Rashi). 

15. God assured Abraham that he himself would be spared 
the sight of these sufferings and that he would have the satis¬ 
faction of seeing his offspring follow in his footsteps. Implicit 
in this prophecy was that Ishmael would repent in Abraham s 
lifetime and that Esau would not begin his career of sin until 
after Abraham’s death. Furthermore, it meant that even 
Abraham’s idol-worshiping father, Terah, would repent; this 
was implied in God’s use of the term come to your ancestors, 
an expression that applies only to the death of a righteous 
son of righteous parents (Rashi). 

16. In addition to the four hundred years mentioned above, 
this verse gives two more guideposts to Israel’s occupation of 
the Land. It would be four generations after the beginning of 
the Egyptian exile, and the Amorites — representing all the 
Canaanite nations — will have accumulated enough sin to 
deserve expulsion. The latter condition was necessary be¬ 
cause God does not punish a nation until its measure of sin 
is full.” This is an example of His patience, for even the worst 
sinners are not punished until they have had more than am¬ 
ple opportunity to repent (Rashi). 

17. The ratification of the Covenant. The furnace and 
fire symbolized that the Divine Presence was there to seal 
the covenant, and the smoking furnace also symbolized 
Gehinnom, into which the Four Monarchies would descend 
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of Egypt to the great river, the Euphrates River : 19 the Kennite, the Kenizzite, and the Kadmonite; 
20 the Hittite, the Perizzite, and the Rephaim ; 21 the Emorite, the Canaanite, the Girgashite, and 
the Jebusite. ” 

16 1 Sarai, Abrams wife, had borne him no children. She had an Egyptian maidservant 

Hagar and whose name was Hagar . 2 And Sarai said to Abram, ‘See, now, Hashem has restrained 

ishmaei me from bearing; consort, now, with my maidservant, perhaps I will be built up through her. ” 
And Abram heeded the voice of Sarai. 

3 So Sarai, Abrams wife, took Hagar the Egyptian, her maidservant — after ten years of 
Abram s dwelling in the Land of Canaan — and gave her to Abram her husband, to him as a 
wife. 4 He consorted with Hagar and she conceived; and when she saw that she had conceived, 
her mistress was lowered in her esteem. 5 So Sarai said to Abram, “The outrage against me is 
due to you! It was I who gave my maidservant into your bosom, and now that she sees that 
she has conceived, I became lowered in her esteem. Let Hashem judge between me and you!” 

6 Abram said to Sarai, “Behold! — your maidservant is in your hand; do to her as you see fit. ” 
And Sarai dealt harshly with her, so she fled from her. 

7 An angel of Hashem found her by the spring of water in the desert, at the spring on the road 
to Shur . 8 And he said, “Hagar, maidservant of Sarai, where have you come from and where are 
you going?” And she said, “I am running away from Sarai my mistress. ” 

9 And an angel of Hashem said to her, “Return to your mistress, and submit yourself to her 
domination. ” 

10 And an angel of Hashem said to her, “I will greatly increase your offspring, and they will not 
be counted for abundance. ” 

11 And an angel of Hashem said to her, “Behold, you will conceive, and give birth to a son; 
you shall name him Ishmaei, for Hashem has heard your prayer. 12 And he shall be a 
wild-ass of a man: his hand against everyone, and everyone’s hand against him; and over 


(Rashi). Alternatively, they symbolized the intense darkness 
and the fire that would be present at the Revelation at Sinai 
[Exodus 19:18] (Moreh Mevuchim). 

19-21. The Torah lists the ten nations whose territories 
comprise God's gift to the descendants of Abraham. Rashi 
notes that only the last seven were actually conquered by 
Joshua, but the lands of the first three — the Kennites, Ken* 
nizites, and Kadmonites — would belong to Edom, Moab, 
and Ammon. Those territories will not belong to Israel until 
Messianic times [see Isaiah. 11:14]. 

16 . 

The birth of Ishmaei. 

Despite their spiritual riches and Godly assurances, Abra¬ 
ham and Sarah were still heartbroken at their barrenness, for 
without heirs they would not be able to continue the mission 
of bringing God’s teachings to mankind. Recognizing that it 
was she who was infertile, Sarah suggested that Abraham 
marry her maidservant Hagar, and, if a son were born, Sarah 
would raise him, so that he would be considered her adopted 
child. 

Hagar was a daughter of Pharaoh. After seeing the mira¬ 
cles that were wrought on Sarah’s behalf when she was ab¬ 
ducted and taken to his palace, he gave Hagar to her, saying, 
'Better that she be a servant in their house than a princess in 
someone else’s.” So it was that Hagar, an Egyptian princess, 


became Abraham’s wife and bore him Ishmaei ( Midrash; 
Rashi). 

4. nrnaa — Her mistress was lowered. Hagar brazenly 
boasted to the ladies, “Since so many years have passed 
without Sarai having children, she cannot be as righteous as 
she seems. But I conceived immediately!’’ (Rashi). Now that 
Hagar had assured Abraham's posterity, she no longer felt 
subservient to Sarah ( Radak ). 

6. yva ^nns«> — Your maidservant is in your hand. To me she 
is a wife; I have no right to treat her unkindly. But to you she 
is a servant; if she mistreated you, do what you feel is right 
(Radak; Haamek Davar). Sarah’s intent was not malicious, 
but to force Hagar to cease her insulting demeanor. But in¬ 
stead of acknowledging Sarah’s superior position, Hagar 
fled (Abarbanel; Sfomo). 

Rabbi Aryeh Levin noted that it is incongruous to believe 
that a woman as righteous as Sarah would persecute another 
human being out of personal pique. Rather, Sarah treated 
Hagar as she always had, but in the light of Hagar’s newly 
inflated self-image, she took it as persecution. 

0. nnpuf — Maidservant of Sarai. By addressing Hagar as 
maidservant , the angel reminded her of her subservience to 
her mistress. Hagar acknowledged this status by referring to 
Sarah [next verse] as my mistress (Chizkuni). 

11-12. rnn T]3fi — Behold, you will conceiue. Hagar had al- 
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ready been pregnant, but she had miscarried. Mow the angel 
promised her that if she showed Sarah the proper respect, 
she would have a son destined for power and material great¬ 
ness. He would be an untamed brigand, a hated plunderer, 
and warrior (Rashi). Onkelos translates the description of Ish- 
mael in the economic sense: He would be dependent on 
other nations, and they, in turn, would be dependent on him. 

13. *K7 bit — The God of Vision . I.e., Who sees the humilia¬ 
tion and misery of the afflicted (Rashi). Although an angel, 
not God, had spoken to her, she understood that he was 
God’s emissary. She went on to exclaim that though it was 
common for angels to be seen in Abraham’s house, now she 


had even seen one here in the desert! 

14. *R7 mb 7K3 — The Well of the Living One. I.e., the well 
at which the everlasting angel appeared to me (Targum). 
This well became a place of prayer in the future; see 24:62. 
Bolstered by the angel’s promise, Hagar returned to her mis¬ 
tress, and after a short while she bore Abraham a son. The 
year was 2034 from Creation. 

17. 

«*$The covenant of circumcision: new names and a new 
destiny. 

The year was 2047 from Creation; Abraham was ninety- 
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all his brothers shall he dwell. ” 

13 And she called the Name oftiASHEM Who spoke to her “You. are the God of Vision, ” for she 
said, “Could I haue seen even here after having seen ?” 14 Therefore the well was called “The Well 
of the Living One. ” It is between Kadesh and Qered. 

15 Hagar bore Abram a son and Abram called the name of his son that Hagar bore him 
Ishmael. ]6 And Abram was eighty-six years old when Hagar bore Ishmael to Abram. 


17 

The 

Couenant 


New 
Names 
and a 
New 
Destiny 


''\^Jhen Abram was ninety-nine years old, Hashem appeared to Abram and said to him, “I 
am El Shaddai; walk before Me and be perfect. 2 1 will set My covenant between Me and 
you, and I will increase you most exceedingly. ” 

3 Abram threw himself upon his face, and God spoke with him saying, 4 “As for Me, this is My 
covenant with you: You shall be a father of a multitude of nations ; 5 your name shall no longer 
be called Abram, but your name shall be Abraham, for I have made you the father of a multitude 
of nations; 6 / will make you most exceedingly fruitful, and make nations of you; and kings 
shall descend from you. 7 / will ratify My covenant between Me and you and between your 
offspring after you, throughout their generations, as an everlasting covenant, to be a God to you 
and to your offspring after you; 8 and I will give to you and to your offspring after you the land 
of your sojourns — the whole of the land of Canaan — as an everlasting possession; and I shall 
be a God to them. ” 


nine years old, Sarah eighty-nine, and Ishmael thirteen. At 
this advanced age Abraham was given the commandment of 
circumcision, one of his ten trials. Despite his age and the 
difficulty of performing the hitherto unknown operation, he 
did not hesitate to comply. The commandment was given 
prior to Isaac's conception: (a) that he would be conceived in 
holiness; and (b) in order to emphasize the miracle that Abra¬ 
ham could have a child even though his organ had been 
weakened ( Radak ). Michtau MeEliyahu explains that the 
magnitude of the test was that it would be regarded as 
bizarre by the public and cause people to shun him, and it 
would thus seriously contradict his lifelong method of bring¬ 
ing people close to God. Thus Abraham was challenged to 
accept a commandment that opposes his concept of how to 
serve God. 

1.— El Shaddai. This Marne depicts God literally as 
’Htf, Who is sufficient in granting His mercies, and Who has 
sufficient power to give whatever is necessary (Rashi to 
43:14). 

’anb *^rmn — Walk before Me . I.e. serve Me, by observing the 
mitzuah of circumcision, and as a result of this, you will be¬ 
come perfect (Rashi). 

By removing some of his skin through circumcision — an 
apparent contradiction to physical perfection — man would 
become perfect , because this slight diminution of an organ 
would be the symbol of his covenant with God. Such close¬ 
ness can be achieved only through man s own efforts; had he 
been born that way, the lack of a foreskin would be meaning¬ 
less (Radak). Closeness to God through his own efforts is 
Man’s ultimate perfection. [See below 9-14.| 

4. T|nK ’nnp nan — This is My couenant with you. There are 
two parties to the covenant of circumcision, and their respec¬ 
tive obligations must be defined clearly. God’s are listed in 


verses 4-8, and those of Abraham and his descendants are 
enumerated in verse 9-14. 

5. God changed Abram’s name to Abraham , a contraction 
representing his new status as au hamon — father of a mul¬ 
titude — whereas the name Avram represented his former 
status as only au Aram — father of Aram, his native country. 
Although he was no longer associated only with Aram, thus 
making the reish of his former name superfluous, the letter 
was retained (Rashi). Based on this verse, which the Talmud 
(Berachos 13a) interprets as a negative commandment, it is 
forbidden to refer to Abraham as Abram. 

Abraham’s new description as father of a multitude of na¬ 
tions was not rhetorical; it has halachic implications that 
shed light on its deeper meaning. In explaining how converts 
who bring their first fruits to the Temple can recite the re¬ 
quired formula thanking God for the land He swore to give 
our fathers (Deuteronomy 26:3) — though converts do not 
descend from the Patriarchs — Rambam states: All converts 
are considered descendants of Abraham because the Torah 
calls him the father of . . . nations, and therefore a convert 
can be called a son of Abraham (Rambam, Commentary to 
Mishnah Bikkurim 1:4). This means that the spiritual mission 
of mankind, which began with Adam, was now transferred to 
Abraham. 

6. God’s promise that He would make nations of Abraham 
means that nations would descend from him in the future; 
thus Ishmael, who was already living, cannot be the subject 
of this verse. Rather, the blessing refers to Jacob and Esau/ 
Edom (Rashi), the twelve tribes of Israel (Ramban), or the de¬ 
scendants of Abraham’s future concubine Keturah (Radak). 

The blessing of kingship implies that his offspring will 
have the power to suppress idolatry and carry out his mission 
to the rest of humanity (Haamek Dauar). 
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9-14. The covenant of circumcision. From the sequence of 
this chapter, it is clear that the blessings of children and pos¬ 
session of the Land depended on circumcision, a connection 
that is also implied in the second blessing of the Grace after 
Meals. The symbolic significance of this commandment is in¬ 
dicated by the name of the flesh that is removed in perfor¬ 
mance of the commandment — nbiy [oriah J, commonly trans¬ 
lated as foreskin, but more accurately, as it is used in Scripture, 
a barrier standing in the way of a beneficial result. Thus, for ex¬ 
ample, the sinful habits that predispose a person not to change 
his life-style are called the oriah of the heart ( Leviticus 26:41; 
Jeremiah 9:25; Ezekiel 44:7). Thus, although this concept is be¬ 


lt i">i .nnxi (U) :(pp P131P3) Pib6 ib p6c ’pp p6b PbiP3 77P [b6ic’ pi 
,iptpc 6’P ppi ,nppb TPf P’P pp6i p6 w)3 pjp ’)6 .|ic6p |’)p bp ^dip 
/w DP'J'ai *ra (') :(p:ip 7 ff 3) '1:103b bipp 'ui nppp 7c6 ’Pn3 P6r 
bippb iP3 .bitan :*pp6 7biPb H’ppp .^nnx ^yit pai :vcpp be opi6 
P7»P’ 13 i"ppi ,opbpi iP3 .onaiaji (x') :picpb ip? picp 7Pi6 pp6c ipp 
|bpb) op6p>i ipp opbp>i .6 cd be bi ici) be b ipp ,o»p7Db 13 bpi)? 7iD’b 
pppep iP7b , e .n'a Tb> (pi) :bp6! pty ! ipp ,by$? peb bis? bs6 .(p:pp 
vbp bpp j6p .“jn'3 n'b' biia' biiari (3'):7bi)ep i6)pe .qoa napm :no3 
ipp ,[o'P' wpe 7n6b 6"di 7p6b bin) no rb’ e»e l7Pbb f o»p» 'nb ip6 6bi 
oipp ipi63 Pb’PPC 7pb j6p .nat bivi (v) :cr»bp) P3e ppdps e^ippc 
P3e) poip bbpb p>rep .7iM' xb iwx :(.pp oe) r»3ppb apt p3 7P’? 6we 
peirp) ?eP3 73ip b36 cp pips’) pop vbp ew» l’6 vs6 bs6 ,nmaji cibp 
013) :(.pp p"ip) ippr D7ip ppi (.?) PiP3*) nnp *jbip .lyaan nrnan pp 
odd mtp o .onp6b 6bi »b ne ppcp 7 .nut n»«r nx xnpn xb 
rotpc ,PP73P 6'? ppi .nnx maiai (tip) :(.a» PiP73) bp bp pic 6ppc 

yond human understanding, circumcision is a means to help 
the Jew ennoble himself and return to the spiritual state of 
Adam before his sin. As the Sages teach, Adam was born cir¬ 
cumcised, but after his sin his foreskin was extended and cov¬ 
ered the organ (Sanhedrin 38b), as a symbol that he had cre¬ 
ated a barrier between himself and holiness. 

By removing the superfluous skin covering the organ of con¬ 
tinuity, circumcision teaches that man must eliminate the nat¬ 
ural barriers blocking his advancement. But circumcision s ca¬ 
pacity to accomplish this is not a logical outcome of the 
physical act; to the contrary, it is metaphysical. This aspect of 
circumcision is symbolized by the commandment that it be 
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Circum- 9 God said to Abraham, " And as for you, you shall keep My covenant — you and your 
cision offspring after you throughout their generations. 10 This is My covenant which you shall keep 
between Me and you and your descendants after you: Every male among you shall be 
circumcised. 11 You shall circumcise the flesh of your foreskin, and that shall be the sign of the 
covenant between Me and you. 12 At the age of eight days every male among you shall be 
circumcised, throughout your generations — he that is born in the household or purchased with 
money from any stranger who is not of your offspring. 13 He that is bom in your household or 
purchased with your money shall surely be circumcised. Thus, My covenant shall be in your 
flesh for an everlasting covenant. 14 An uncircumcised male the flesh of whose foreskin shall not 
be circumcised — that soul shall be cut off from its people; he has invalidated My covenant. " 
The 15 And God said to Abraham, "As for Sarai your wife — do not call her name Sarai, for Sarah 
Promise fr er name. 16 / will bless her; indeed, l will give you a son through her; I will bless her and she 
to Sarah g/ ye rise to nations; kings of peoples will rise from her. " 

17 And Abraham threw himself upon his face and laughed; and he thought, "Shall a child be 
born to a hundred-year-old man? And shall Sarah — a ninety-year-old woman — give birth?" 
10 And Abraham said to God, “O that Ishmael might live before You !" 19 God said, "Nonetheless, 


done on the eighth day of a boy’s life. As Maharal teaches, the 
natural order of Creation involves cycles of seven, such as the 
seven days of the week and the seven years of the Shemittah 
agricultural cycle. The number eight, on the other hand, repre¬ 
sents the concept that one can rise above the limitations of na¬ 
ture. By commanding Israel to circumcise its male children on 
the eighth day, God taught that the Jew’s ability to remove the 
barriers to his spiritual ascent transcends the natural order of 
life. Nevertheless, God gives Man the ability to do it — and 
since he can, he must. 

10. ’nna riKl — This is My covenant. Here circumcision is 
called the covenant , but in the next verse it is called the sign of 
the covenant, implying that the actual covenant is something 
else. R' Hirsch sees in this a fundamental Jewish principle. A 
commandment consists of two parts: the physical act and its 
underlying moral or spiritual teaching — and neither is com¬ 
plete without the other. Just as it is not enough to perform the 
commanded deeds if they are denuded of intellectual and 
moral content, so it is not enough to philosophize on the com¬ 
mandments and seek moral improvement without actually 
performing the commandments. Hence, the physical act is the 
covenant, but it is also a sign of the covenant’s deeper mean¬ 
ing. 

11. rp“p niK 1 ? — The sign of the covenant. Circumcision is lit¬ 
erally a sign , a mark, on the body, stamping its bearer as a ser¬ 
vant of God; just as their souls are different than those of other 
nations, so their bodies must be different. God ordained that 
this sign be placed on the reproductive organ to symbolize that 
circumcision is essential to Jewish eternity ( Chinuch ). 

This verse contains the positive commandment that every 
father circumcise his son, and that if one’s father — or the rab¬ 
binical court as representative of the nation — had not carried 
out this responsibility, then every man is responsible to have 
himself circumcised when he becomes a bar mitzvah (Radak). 

12. rpa Tty — He that is born in the household .. . A master is 
required to circumcise his non-Jewish slave, whether he was 
born to the Jewish owner from a maid servant or was pur¬ 


chased with money after he was born ( Rashi ). 

14. rrrnpai — Shall be cut off. An adult who intentionally re¬ 
mains uncircumcised suffers jtid, spiritual excision. Excision 
means that the soul loses its share in the World to Come, and 
the violator may die childless and prematurely. (See commen¬ 
tary to Leviticus 7:20.] 

15-22. The promise to Sarah. Previously, the covenant was 
solely with Abraham. Now Sarah was made an equal party in 
this covenantal promise. And just as Abraham’s new role was 
signified by a change of name, so was Sarah s (R'Hirsch). The 
word Sarai, which ends in the possessive \, means my 
princess, implying that she owed her greatness to her status as 
Abraham’s wife. Henceforth, she would be called only Sarah , 
which signifies that she is a *' princess to all the nations of the 
world.” Prior to the covenant, Sarai’s personal majesty made 
her the princess of Abraham [and his country Aram]. Now, 
however, all limitations were removed. She was princess “par 
excellence’' — to all mankind (Rashi; Berachos 13a). 

Previously, Sarai had been barren; her new name symbol¬ 
ized a change in her destiny, for accompanying the change of 
name came the Divine promise that she would give birth, even 
though she was at an age that would normally have made 
childbirth impossible. As the story of the Patriarchs and Matri¬ 
archs unfolds, we see that infertility was common among 
them, but that prayer and Divine intervention resulted in the 
emergence of the nation. This was God’s way of proving that 
the Jewish people are not a natural phenomenon; without mir¬ 
acles we could not have existed, nor could we continue to exist. 

17. pnyn — And laughed. Abraham’s laughter was not skepti¬ 
cal but jubilant; he laughed out of sheer joy at the news that 
Sarah would bear a son. Onkelos renders nm, and he rejoiced. 
In the case of Sarah, however (see 18:12], Onkelos rendered 
the same verb pnyri} as rD’m, she laughed, a translation that is 
supported by the context of that passage. Abraham had faith 
and rejoiced, while Sarah was skeptical and laughed ; hence, 
God was angry with Sarah but not with Abraham (Rashi). 

18. rprp — O that Ishmael might live before 
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/oa Abraham’s response was twofold: (a) 1 am unworthy of 
so great a reward as to have a son now; (b) it will suffice for 
me if only Ishmael lived righteously before You ( Rashi ). In a 
similar vein, R ’ Hirsch comments that Abraham was 
shocked at what he understood to be a strong implication 
that Ishmael was unworthy of being his successor. At this 
point, he loved Ishmael and longed for him to be the bearer 
of the Abrahamitic spiritual mission. Ramban maintains 
that Abraham feared that the birth of his true heir might 
signal Ishmael's death, so that this response constitutes a 
literal prayer for his life. 

19. Here and in verse 21 God reaffirmed the promise that 
the Abrahamitic covenant would be perpetuated only 
through Isaac, and none other. His name pny\ Isaac, refers 
to Abraham's joyous laughter [pin*] (Rashi). 

20. Diottu — Princes. The Torah uses this word because it 
can also be translated as clouds, to allude to the fact that 


Ishmael’s offspring will enjoy a period of ascendancy, but 
ultimately they will dissipate like clouds (Rashi). 

“We see from the prophecy in this verse, that 2337 
years elapsed before the Arabs, Ishmael’s descendants, 
became a great nation [with the rise of Islam in 624 
C.E.] .... Throughout this period, Ishmael hoped anx¬ 
iously, until finally the promise was fulfilled and they 
dominated the world. We, the descendants of Isaac, for 
whom the fulfillment of the promises made to us is delayed 
due to our sins.. .should surely anticipate the fulfillment of 
God’s promises and not despair” (R' Bachya citing R’ 
Chananel). 

.pro 3"nia» .pro V'^aa .O’piDD V'ap — This Masoretic 
note means: There are 126 verses in the Sidrah , numerically 
corresponding to the mnemonic V'Vaa [ = 126 = “they were 
circumcised”] and also to 3"’733n. 

The allusion is obscure. 3’“ra is interpreted in the Talmud 
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your wife Sarah will bear you a son and you shall call his name Isaac; and I will fulfill My 
covenant with him as an everlasting covenant for his offspring after him. 20 But regarding 
Ishmael I have heard you: I have blessed him, will make him fruitful, and will increase him most 
exceedingly; he will beget twelve princes and I will make him into a great nation. 21 But I will 
maintain My covenant through Isaac whom Sarah will bear to you by this time next year ." 
22 And when He had finished speaking with him, God ascended from upon Abraham. 

23 Then Abraham took his son Ishmael and all those servants bom in his household and all 
those he had purchased for money — all the male members of Abrahams house — and he circ¬ 
umcised the flesh of their surplusage on that very day as God had spoken with him . 24 Abraham 
was ninety-nine when he was circumcised on the flesh of his surplusage ; 25 And his son Ishmael 
was thirteen years old when he was circumcised on the flesh of his surplusage . 26 On that very 
day was Abraham circumcised with Ishmael his son , 27 and all the people of his household, bom 
in his household and purchased for money from a stranger, were circumcised with him. 

THE HAFTARAH FOR LECH LECHA APPEARS ON PAGE 1133. 


(Chagigah 3a) and Mid rash to Song of Songs 7:2 as a 
reference to Abraham (see ArtScroll comm, there). The 
meaning of may be derived from Sotah 10b where the 
same word is given two meanings with regard to David: (a) 


He was humble and self-effacing [Tjn = a poor person ]; and 
(b) he was born circumcised [TjnsnDn, a wound). Either 
interpretation can be applied to Abraham, who was humble 
and who circumcised himself (R’ David Feinstein). 


Genealogical Table / Abraham's Family 


TERAH 



HARAN 


NAHOR 


KETURAH 


HACAR 


ZIMRAN 

•JOKSHAN 

MEDAN 

MIDIAN- 

ISHBAK 

SHUAH 


SHEBA 

EPHAH 

DEDAN—| 

EPHER 


HANOCH 

1 

ABIDAH 

ASSHURIM 

ELDAAH 

LETUSHIM 


LEUMMIM 



ISHMAEL 


NEBAIOTH 

KEDAR 

ADBEEL 

MIBSAM 

MISHMA 

DUMAH 

MASSA 

HADAD 

TEMA 

JETUR 

NAPHISH 

KEDEM 

MAHALATH 


SARAH 

r 


MILCAH 


REUMAH 


AMMON 

MOAB 


ESAU 


Note: White lines connect husband and wife. GAD 

Broken white lines connect man with concubine. ASHER 

Black lines connect parent and child(ren). 

Straight type indicates male. 

Slanted type indicates female. 

□ The genealogical Table of Esau's descendants appears on page 197. 

□ The genealogical Table of Jacob's descendants appears on page 261 
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PARASHAS 


18. 

1-8. Visiting the sick and hospitality to strangers. As if to 
show what it was about Abraham that made him so uniquely 
worthy to be the spiritual father of all mankind, the Torah 
relates what he did on the third day after his circumcision, 
when the wound is most painful and the patient most weak¬ 
ened. God visited him to show him honor for having carried 
out the commandment and to acknowledge that he had 


VAYE1RA 

thereby elevated himself to a new spiritual plateau. Or 
HaChaim explains that when people carry out great deeds, 
God shows himself to them as a token of tribute, as He did 
here and as He would do in the Wilderness when the Jewish 
people erected the Tabernacle as a home for the Shechinah. 
Thus, God’s visit to Abraham was to demonstrate that he 
had become a “chariot of the Divine Presence” (see Bereishis 
Rabbah 02:6), meaning that even his physical being had be- 
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1 \~\ as ^ iem appeared to him in the plains of Mamre while he was sitting at the entrance of the 
tent in the heat of the day. 2 He lifted his eyes and saw: And behold! three men were 
standing over him. He perceived, so he ran toward them from the entrance of the tent, and 
bowed toward the ground . 3 And he said, "My Lord, if I find favor in Your eyes, please pass not 
away from Your servant. ” 

4 "Let some water be brought and wash your feet, and recline beneath the tree. 5 / will fetch 
a morsel of bread that you may sustain yourselves, then go on — inasmuch as you have passed 
your servants way. ” They said, "Do so, just as you have said .” 

6 So Abraham hastened to the tent to Sarah and said, "Hurry! Three seahs of meal, fine flour! 
Knead and make cakes !" 7 Then Abraham ran to the cattle, took a calf, tender and good, and 
gave it to the youth who hurried to prepare it . 8 He took cream and milk and the calf which he 
had prepared, and placed these before them; he stood over them beneath the tree and they ate. 


come pure enough to be a resting place for God, as it were. 

To spare Abraham the physical strain of caring for guests, 
God brought a heat wave so that no wayfarers were up and 
about that day. But Abraham longed for guests, because a 
tzaddik is never content with past accomplishments; he 
seeks to serve God at all times. In Abraham’s case, his man¬ 
ner of service was through being kind to people, thereby 
drawing them into his orbit so that he could inspire them 
with his example to learn about and serve God. In response, 
God sent him three angels in the guise of people, and Abra¬ 
ham ran to invite them in and serve them personally, despite 
his age and illness. He also pressed Ishmael into service, for 
education of the young must be practical; theoretical 
preaching about kindness will fail to achieve the desired 
result unless it is accompanied by acts of kindness. 

2. — Three men. As is apparent from the rest of 
the narrative, they were actually angels in the “guise” of 
men. God sent three different angels because, by definition, 
an angel is a function that God wishes to have performed. 
Thus, each function is a new angel, and since there were 
three missions to be accomplished in connection with Abra¬ 
ham and Sarah at this time, there were three angels to carry 
them out. In the words of the Midrash, “one angel does not 
perform two missions.” In this case the three angels were 
Michael, who informed Abraham that Sarah would have a 
son [v. 14); Gabriel, who overturned Sodom [19:25]; and 
Raphael, who healed Abraham and saved Lot (Rashi as ex¬ 
plained by Gur Aryeh). The last two tasks, healing Abraham 
and saving Lot, constituted a single mission because they 
were for the sake of rescue. 

— And saw ... He perceived. The word is re¬ 
peated because two things happened. First Abraham saw 
them coming. Then they stopped at a distance and he per¬ 
ceived that the reason they did so was to indicate that they 
did not wish to trouble him. In response, he ignored his pain 
and dashed toward them to invite them in (Rashi). 

3. — My Lord. According to most interpretations, the 
word ‘U'ik in this passage is sacred, referring to God. In tak¬ 
ing leave from God, Abraham implored Him to pass not 
away from Your servant, but wait while he attended to his 


guests. Abraham s action shows that “hospitality to wayfar¬ 
ers is greater than receiving the Divine Presence” (Sheuuos 
35b; Shabbos 127a). Abraham's departure from God was not 
disrespectful, however, because he knew that by hurrying to 
serve God’s creatures, he was serving God Himself (Tan- 
chuma Yashan). The lavish service he rendered them illus¬ 
trates the alacrity with which he served God. 

4. D3’S:n 1*01) — And wash your feet. At this point, Abra¬ 
ham did not know they were angels — he thought they were 
Arabs who worship the dust of their feet, and he would not 
allow an object of idolatry to come into his house (Rashi). 

5. Drrtrn? — A morsel of bread. From this understated, mod¬ 
est description of the sumptuous meal he was about to 
serve, the Talmud derives that “the righteous say little and 
do much” (Bava Metzia 87a). 

nttrim ]3 — Do so. Do as you said, give us nothing more than 
a morsel (Ibn Ezra). As you said, let us but recline under the 
tree to refresh ourselves and be on our way (Ramban). In 
order not to detain them, Abraham ran to Sarah’s tent and 
asked her to hurry (Sfomo). 

6. ntfib — Knead. Abraham specified that Sarah personally 
should knead the dough, for he wanted Sarah herself to per¬ 
form the mitzvah of serving the guests. According to the 
Midrash that this visit took place on Passover — and Abra¬ 
ham and Sarah fulfilled the commandments before the 
Torah was given — he wanted her to do it herself to guard 
against leavening of the dough (Alshich). 

7. orH3K yn — Then Abraham ran. Ramban emphasizes 
how this portrays Abraham’s great desire to show hospital¬ 
ity. Though he had many servants eager to serve him, and he 
was old and weak from his circumcision, he ran personally to 
choose the animals for the meat. 

8. First Abraham served the dairy items, for they required 
little preparation. Only after his guests had slaked their 
thirst and hunger did he bring out the full meal that con¬ 
sisted of calves' meat (Daas Zekeinim). 

1^3*01 — And they ate. Angels do not eat in the human sense; 
they only appeared to eat. This teaches that one should not 
deviate from the local custom (Rashi). In the Kabbalis- 
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tic sense, angels, as spiritual beings, receive their suste¬ 
nance from holiness. So great was Abraham that his sacred 
behavior provided the angels with the nourishment they 
required. 

9-15. The promise of a son is revealed to Sarah. 
Previously, the prophecy of a son had been given only to 
Abraham. Mow it would be conveyed to Sarah as well. The 
angels began by inquiring after her whereabouts, although 
everyone knew she was in the tent. This was to draw 
attention to her modesty and so endear her even more to 
her husband ( Rasht ). In the plain sense, Sfomo comments 
that since their mission was to inform her of the prophecy, 
they had to be sure she could hear them. The commenta¬ 
tors explain that the angel spoke in the first person as if it 
was in his power to grant her a child — because he was 
acting as God’s emissary. 


11. Qinia DiJO — Well on in years. Zohar comments that 
each day in a person’s life carries with it its own challenge 
and mission. What is to be accomplished today cannot be 
postponed to tomorrow, because tomorrow has its own set 
of things to do. In the normal course of events, people go 
through life with their “spiritual calendars” marred by 
countless days and hours that were wasted or, even worse, 
misused. But the greatest people, such as Abraham and 
Sarah, come through life with all their days intact, all of 
them utilized properly and purposefully. This is the signifi¬ 
cance of the expression u'W} tnfo. literally, they came with 
days : They reached their old age with a rich harvest of days 
that truly mattered. 

12. pnyni — And Sarah laughed. She laughed in 
disbelief because she thought that the guest's statement 
was simply a courteous, but meaningless blessing, not a 
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9 They said to him, "Where is Sarah your wife?" And he said, "Behold! — in the tent!" 

10 And he said, "I will surely return to you at this time next year, and behold Sarah your 
wife will have a son." Now Sarah was listening at the entrance of the tent which was behind 
him. 

11 Now Abraham and Sarah were old, well on in years; the manner of women had ceased to 
be with Sarah — 

12 And Sarah laughed at herself, saying, "After l have withered shall I again have delicate 
skin? And my husband is old!" 

13 Then Hashem said to Abraham, "Why is it that Sarah laughed, saying: Shall I in truth bear 
a child, though I have aged ?’ 14 — Is anything beyond Hashem?! At the appointed time I will 
return to you at this time next year, and Sarah will have a son." 

15 Sarah denied it, saying, "I did not laugh," for she was frightened. But he said, "No, you 
laughed indeed. ” 

16 So the men got up from there, and gazed down toward Sodom, while Abraham walked 
with them to escort them. 

17 And Hashem said, "Shall I conceal from Abraham what I do, 18 now that Abraham is 


prophecy from God. In view of her advanced age, she 
thought that such a miraculous rejuvenation would be as 
great a miracle as the resurrection of the dead, which only 
God Himself could accomplish (Radak; Sfomo). 

Although Sarah did not know this truly was a message 
from God Himself, God was angered at her reaction, for a 
person of her great stature should have had faith that the 
miracle of birth could happen. She should at least have said, 
“Amen, may it be so.” 

nny — Delicate skin. In the literal sense, this is simply a 
simile for the return of youthfulness that would enable her 
to give birth. According to the Midrashic interpretation, her 
menses resumed for the first time in many years, signifying 
that she could give birth (Rashi). Apparently she thought it 
was an isolated event, not a miraculous rejuvenation; 
otherwise she would not have laughed. 

13. nxi — Though I haue aged. Her actual words in 
verse 12 were ^io, my husband is old , but for the sake of 
peace between husband and wife, Scripture [i.e., God) now 
changed the uncomplimentary reference from her husband 
to herself {Rashi). 

15. rnfer ttfnpni — Sarah denied it. Homiletically, the Kotzker 
Rebbe commented that Sarah did not lie; she truly thought 
that she had laughed not in disbelief but in joy, as Abraham 
did. The truth was, however, that subconsciously she 
doubted the possibility of the miracle. 

16-21. Abraham learns about Sodom's destruction. The 
angels had left Abraham and were on their way to destroy 
Sodom and rescue Lot, but God delayed the destruction 
until Abraham had an opportunity to intercede in its behalf. 
The Torah explains God’s reason: “Since Abraham is 
destined to become a great and mighty nation, and he will 
teach his values of kindness and justice to future genera¬ 
tions, it is appropriate that I tell him what I plan to do. 
Otherwise people will wonder, ‘How could God have hidden 
this from him?’ or ‘How could Abraham have been so 


callous that he failed to pray for his neighbors?’ Further¬ 
more, if there is legitimate cause to pardon the Sodomites, 
Abraham will beseech Me to do so. But if they are 
completely guilty, even he will want the judgment against 
them to be carried out” ( Ramban ). Alternatively, God 
wanted Abraham to know that the opportunity for repen¬ 
tance is always open to sinners {Sfomo); or He wanted 
Abraham to know that if there had been some righteous 
people in Sodom, even if the rest of the population was 
overwhelmingly wicked, the righteous would be spared 
{Alshich ). 

The contrast between Israel and Sodom. 

The implication of verse 19 is that the seed of Sodom’s 
wickedness lay in its failure to abide by the principles that 
Abraham would inculcate in his offspring. The cruelties of 
Sodom have become part of the language as the epitome of 
selfishness, callousness and depravity (see ch. 19), but the 
root of their evil was greed. Sodom was a rich and fertile 
region and, as such, it was a magnet for people seeking to 
make their fortune, as it was for Lot. But the Sodomites 
wanted to maintain their own prosperity and not be 
encumbered by a flood of poor immigrants. The wealthy 
and well-connected Lots of the world were welcome in 
Sodom, because they would give more to the economy than 
they would take. To discourage undesirable newcomers, 
however, the Sodomites institutionalized state cruelty, so 
that it became a crime to feed a starving person or offer 
alms to a beggar. Even the sexual perversion for which 
Sodom is notorious was employed to keep visitors away. 
According to one opinion of the Sages, this cruelty 
stemmed from an attitude of, “What is mine is mine and 
what is yours is yours (Auos 5:10),” or, in the popular idiom, 
“Neither a lender nor a borrower be.” Such selfishness 
descends to cruelty and perversion — and a metropolis that 
elevates such behavior to a legitimate way of life forfeits its 
right to exist. 
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19. God loves Abraham. Literally, the word r»nyx refers to 
knowledge, not loue, but the Torah often uses love as its 
secondary meaning, for one who loves another brings him 
close and seeks to know him well ( Rashi ). The verse goes on 
to explain that God loved Abraham because he would al¬ 


ways convey God’s teachings to his offspring. One reveals 
his values by what he teaches his children. For one to preach 
morality but not inculcate it in one’s own family reveals that 
the preaching is less than sincere. In summing up the great¬ 
ness of Abraham and the reason he was entitled to a role in 
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surely to become a great and mighty nation, and all the nations of the earth shall bless 
themselues by him? 19 For I have loued him, because he commands his children and his 
household after him that they keep the way of Hashem, doing charity and justice, in order that 
Hashem might then bring upon Abraham that which He had spoken of him ." 

20 So Hashem said, “Because the outcry of Sodom and Gomorrah has become great, and 
because their sin has been uery grave, 21 / will descend and see: If they act in accordance with 
its outcry which has come to Me — then destruction! And if not, I will know." 

22 The men had turned from there and went to Sodom, while Abraham was still standing 
before Hashem. 

23 Abraham came forward and said, ‘Will You also stamp out the righteous along with the 
wicked ? 24 What if there should be fifty righteous people in the midst of the city? Would You still 
stamp it out rather than spare the place for the sake of the fifty righteous people within it ? 25 It 
would be sacrilege to You to do such a thing, to bring death upon the righteous along with the 
wicked; so the righteous will be like the wicked. It would be sacrilege to You! Shall the Judge 
of all the earth not do justice ?” 

26 And Hashem said, “If I find in Sodom fifty righteous people in the midst of the city, then I 
would spare the entire place on their account .” 

27 Abraham responded and said, “Behold, now, I desired to speak to my Lord although I 
am but dust and ash. 28 What if the fifty righteous people should lack five? Would You destroy 


the Divine conduct of the world, God said that it was because 
of what he would teach his children. 

The Israelite nation is distinguished in three ways: They 
are compassionate, shy, and benevolent. The last of these 
traits is derived from our text; to do chanty (Yeuamos 79a). 
Citing our verse, Rambam rules in his code (Hil. Matanos 
Aniyim 10:1): We must therefore practice the command¬ 
ment of charity more than any other, because it is the char¬ 
acteristic of the true descendant of Abraham. 

20. npyt — The outcry, i.e., the outcry of the Sodomite 
rebellion against God or the outcry caused by its violence 
against the innocent ( Ibn Ezra). Or, the cry of the oppressed 
begging for liberation ( Ramban ). 

21. nyiK kVoki — And if not, I will know , i.e., if, however, 
they do not persist in their rebellious ways [but repent 
(OrtfceZos)J, / will know what to do. 1 will punish them, but not 
destroy them entirely ( Rashi ). 

22-33. Abraham intercedes for Sodom. The angels had 
already arrived in Sodom to carry out its destruction, but 
Abraham prayed for its survival, in line with the teaching of 
the Sages (Berachos 10a) that if a sharp sword is upon one’s 
neck, he should not desist from prayer (Sfomo). Abraham’s 
prayer was twofold. He argued that the Attribute of Justice 
must be tempered by Mercy, so that if there were ten truly 
righteous people in any of the five condemned cities, that 
entire city should be spared. Barring that, he asked that at 
the very least, the righteous people themselves should be 
saved. As part of his plea, he expressed himself in very 
strong, apparently disrespectful terms, saying that God’s 
course of justice was a sacrilege (v. 25) for, Gur Aryeh ex¬ 
plains, Abraham feared that present and future generations 
would lose faith in the fairness of God’s justice if they were 
to feel that God had inflicted equal suffering on the righ¬ 


teous and the wicked. In response to his prayer, God said 
that He would indeed exercise mercy (Ramban), but there 
was no one except for Lot who deserved to be saved. 

R’ Moshe Feinstein explained why Abraham pleaded so 
strenuously for people who were so notorious for their 
wickedness. Ordinarily people preach kindness, but they be¬ 
come outraged and hate those who dispute their values. 
Abraham, on the other hand, cared only for the truth as 
defined by the Torah. He felt no animosity toward evildoers; 
he wanted only for them to change for the better. Therefore 
he felt that if there was a nucleus of ten good people in a city, 
there was hope that they could influence the others by teach¬ 
ing and example. 

23. DrnaK — Abraham came forward Abraham exem¬ 
plified, in its noblest form, his new role as father of a multi¬ 
tude of nations . Even the wicked inhabitants of Sodom en¬ 
gaged his sympathy, and he overflowed with sorrow over 
their impending doom ( Akeidas Yitzchak). 

24. Dp'lV D'Uhari — Fifty righteous people. A total of five 
cities were condemned, all of them mentioned in 14:20. 
Sodom and Gomorrah were the most prominent. Less sig¬ 
nificant were Admah and Zeboiim; Zoar was the smallest of 
the group. Abraham mentioned fifty — a quorum of ten 
righteous people [see v. 26], for each city (Rashi). 

Tiys} — In the midst of the city. These people must dis¬ 
play their righteousness not only privately, but also in pub¬ 
lic, in the midst of the city. The test of righteousness is that 
one is ready to act upon his convictions even in a hostile en¬ 
vironment. Furthermore, the truly righteous person should 
be involved with his fellows, trying to influence them to im¬ 
prove. 

27. KJ*njn — Behold, now, I desired. .. In the pre¬ 

vious verse, God had acquiesced to Abraham’s petition, 
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but now Abraham begged His indulgence to continue his Sodom, but encouraged by God’s receptiveness, Abraham 

pleas. Suspecting that his first request would be unavailing asked for permission to petition further. 

because the fifty righteous men would not be found in 28. nifharpa — Because of the five? That is, would you destroy 




85 / BEREISHIS/GEIMESIS 


PARASHAS VAYEIRA 


18/29-19/5 


the entire city because of the five?" And He said, “I will not destroy if I find there forty-flue. ” 

29 He further continued to speak to Him and he said , "What if forty would be found there?" 
And He said, “l will not act on account of the forty. ” 

30 And he said, “Let not my Lord be annoyed and I will speak: What if thirty would be found 
there? ,f And He said, “I will not act if I find there thirty . M 

31 So he said, “Behold, now, I desired to speak to my Lord: What if twenty would be found 
there?" And He said, “I will not destroy on account of the twenty." 

32 So he said, “Let not my Lord be annoyed and I will speak but this once: What if ten would 
be found there?" And He said, “I will not destroy on account of the ten." 

33 Hashem departed when He had finished speaking to Abraham, and Abraham returned to 
his place. 


19 

Sodom is 
Destroyed 


1 'J 'he two angels came to Sodom in the evening and Lot was sitting at the gate of Sodom; 

now Lot saw and stood up to meet them and he bowed, face to the ground . 2 And he said, 
“Behold now, my lords; turn about, please, to your servants house; spend the night and wash 
your feet, then wake up early and go your way!" And they said, “No, rather we will spend the 
night in the square." 

3 And he urged them very much, so they turned toward him and came to his house; he made 
a feast for them and baked matzos, and they ate. 

4 They had not yet lain down when the townspeople, Sodomites, converged upon the house, 
from young to old, all the people from every quarter . 5 And they called to Lot and said to him, 
“Where are the men who came to you tonight? Bring them out to us that we may know them." 


the entire area because five people would be lacking from 
the total of fifty? (/bn Ezra). Even if there are a total of only 
forty-five righteous people, there would still be nine for each 
city, and You, O Righteous One of the Universe, could be 
added to them, making a total of the required ten for each 
place! ( Midrash; Rashi). 

29-32. Having established that God would attach Himself, 
as it were, to nine righteous people, Abraham pleaded for a 
new concession. Up to now, the complex of five cities had 
been treated as a single unit, implying that there would have 
to be a total of fifty righteous people — or forty-five plus 
God. Mow Abraham prayed that the cities be judged sepa¬ 
rately, so that a group of ten in one of the cities would save 
that city, even if it was not sufficient to rescue the others. 
Since the merit of a large group of people is greater than that 
of a smaller one, Abraham asked first for salvation for the 
sake of forty, and then went down to thirty, twenty, and fi¬ 
nally ten (Rashi, according to Ramban and R’ Bachya). Ram- 
ban , however, holds that Abraham was still praying for all 
five cities. His plea was that the successively smaller num¬ 
bers of righteous should be sufficient to save them all. 

33. 'H i^;i — Hashem departed. As soon as the advocate, 
Abraham, became silent, the Judge departed (Rashi). 

19. 

1-22. Sodom is destroyed and Lot is saved. When the an¬ 
gels came to Sodom, the populace more than justified the 
Divine judgment of its corruption. Lot, on the other hand, 
showed that his years with Abraham had ennobled him so 
much that, although Sodom had make a mark on him, he 
had remained righteous, even heroically so. Despite the 


mortal danger of being hospitable to visitors in the cruel en¬ 
vironment of Sodom, Lot took the “men” into his home. 

1. D>3K^ttn W — The two angels. One angel came to destroy 
Sodom and the other — Raphael, who had healed Abraham 
(see comm, to 18:2) — came to save Lot. The third angel had 
departed after concluding his mission of announcing that 
Sarah would have a son. 

Here the two visitors are called angels, but when they came 
to Abraham, they were called men (18:2). When they came to 
Abraham, God was with them, making them seem no more 
significant than ordinary mortals. Alternatively, in the pres¬ 
ence of Abraham, to whom angels were commonplace, they 
were called men, not so in the presence of Lot, who was over¬ 
awed by them (Rashi). 

2. wrpi — Spend the night and wash your feet. 
Surely Lot should have/irst washed their feet as Abraham did 
(18:4), and then invited them to spend the night. However, 
Lot feared that if the visitors were discovered in his house 
with clean feet, the Sodomites would accuse him of having 
harbored them for several days without reporting it, but if 
their feet were unwashed, it would appear that they had just 
arrived (Rashi). 

Out of politeness, the angels refused Lot’s initial invita¬ 
tion, and accepted only when he insisted (Ramban). It may 
be that they refused in order to test Lot, and give him the op¬ 
portunity to prove that he was deserving of salvation be¬ 
cause he had still retained the moral teachings of Abraham. 

3. — Matzos . The angels came on 15 Nissan, the date 
that would later become Passover (Rashi). 

4-5. Hearing about the audacious visitors who had the 
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Lot —A 6 Lot ivent out to them to the entrance, and shut the door behind him. 1 And he said, 7 beg you, 
Perplexing m y brothers, do not act wickedly. 6 See, now, I have two daughters who haue never known a 
Hero man. i shall bring them out to you and do to them as you please; but to these men do nothing 
inasmuch as they have come under the shelter of my roof. ” 

9 And they said, ‘Stand back!” Then they said, "This fellow came to sojourn and would act 
as a judge? Now we will treat you worse than them!” They pressed exceedingly upon the man, 
upon Lot, and they approached to break the door. 

10 The men stretched out their hand and brought Lot into the house with them, and closed the 
door. 11 And the men who were at the entrance of the house they struck with blindness, from 
small to great; and they tried vainly to find the entrance. 12 Then the men said to Lot, "Whom 
else do you have here — a son-in-law, your sons, or your daughters? All that you have in the 
city remove from the place, 13 for we are about to destroy this place; for their outcry has become 
great before Hashem, so Hashem has sent us to destroy it. ” 

14 So Lot went out and spoke to his sons-in-law, [andj the betrothed of his daughters, and he 
said, "Get up and leave this place, for Hashem is about to destroy the city!” But he seemed like 
a jester in the eyes of his sons-in-law. 

Lot is 15 And just as dawn was breaking, the angels urged Lot on saying: "Get up — take your wife 
Saved and your two daughters who are present, lest you be swept away because of the sin of the city!” 

16 Still he lingered — so the men grasped him by his hand, his wife's hand, and the hand of 
his two daughters in Hashem's mercy on him; and they took him out and left him outside the 
city. 17 And it was as they took them out that one said: "Flee for your life! Do not look behind 
you nor stop anywhere in all the plain; flee to the mountain lest you be swept away. ” 


temerity to spend a night in their city, hordes of Sodomites 
converged on Lot’s home — without even a single voice of 
protest — demanding that the guests be turned over to 
them. When the Sodomites said that they wanted to know 
them, they meant that they wanted to sodomize them ( Rashi , 
ibn Ezra). As noted above, their reason for so mistreating 
strangers was to keep impoverished fortune-seekers away. 
The Sodomites were notorious for every kind of wickedness, 
but their fate was sealed because of their selfishness in not 
helping the poor and needy ( Ramban ). 

7-8. Lot was a perplexing hero. On the one hand, he risked 
his safety, if not his life, to defend the angels. On the other 
hand, incredibly, he offered his own children to the crazed 
mob. Usually a man will fight to the death for the honor of his 
wife and daughters, yet this man offered his daughters to be 
dishonored! Said the Holy One, Blessed is He, to him: “By 
your life! It is for yourself that you keep them,” because the 
end was that the drunken Lot lived with his daughters and 
they conceived by him [v. 36] (Tanchuma ). He made a further 
appeal that as long as the guests were under his roof, they 
were under his personal protection, and his fellow 
Sodomites should desist for his sake. 

11. IK 1 ?*? — And they tried uainly. How degenerate! Though 
stricken with blindness, they persisted in their evil plan, still 
seeking the door and vainly trying to enter ( Alshich ; Sfomo ). 

13. urn* D’nrrWw — We are about to destroy. Other very 
wicked nations were not punished as severely as Sodom. But 
Sodom was in Eretz Yisrael which, as God’s heritage, could 
not tolerate such abominations in its midst.. . . Also, God 


wished to make Sodom an example to the Children of Israel 
who were to inherit it [see Deut. 29:17-24] (Ramban). 

14. pnytt? >rpi — But he seemed like a jester. His sons-in-law 
said to him with the typical self-assurance of a Sodomite: 
“Absurd! Organs and cymbals are in the land — i.e., every¬ 
thing in the land is in order, and its inhabitants are carefree 
— and you say that the land is to be overturned!’’ ( Midrash; 
Matanos Kehunah). Mockery makes serious discussion im¬ 
possible, because every attempt to prove one’s point is 
turned aside with a contemptuous joke. As the Sages have 
observed, “One jest repulses a hundred rebukes.” 

15-26. Lot is saved. By their impudence, Lot’s sons-in law 
had lost their chance to be saved, so the angels insisted that 
Lot hurry and take his wife and single daughters, for if he 
delayed, the lethal downpour would begin and it would be 
too late for him. This illustrates a common principle of God’s 
conduct, one that is often encountered in history: Someone 
who is totally righteous — an Abraham, for example — may 
be saved by miracles even when everything around him is 
crashing down. Less righteous people may be granted an op¬ 
portunity to save themselves from impending doom, but 
once the destruction begins, they will be caught up in the 
general carnage. Thus, Lot deserved to leave Sodom, 
whether in his own merit or Abraham s — or, as the Midrash 
teaches, because “two precious treasures” would descend 
from him: Ruth, the ancestress of King David, and Naamah 
the Ammonitess, who would marry King Solomon; these 
two righteous descendants of Lot would become the moth¬ 
ers of the Davidic dynasty and the King Messiah. How- 
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Lot Begs 18 Lot said to them: “Please, no! My Lord — 19 See, now, Your servant has found grace in Your 
f° r a eyes and Your kindness was great which You did with me to save my life; but I cannot escape 
mcession ^ mountain lest the evil attach itself to me and I die. 20 Behold, please, this city is near 
enough to escape there and it is small; I shall flee there. Is it not small? — and I will live. ” 

21 And He replied to him: “Behold, I have granted you consideration even regarding this, that 
I not overturn the city about which you have spoken. 22 Hurry, flee there, for I cannot do a thing 
until you arrive there ." He therefore called the name of the city Zoar. 

23 The sun rose upon the earth and Lot arrived at Zoar . 24 Now Hashem had caused sulfur and 
fire to rain upon Sodom and Gomorrah, from Hashem, out of heaven. 25 He overturned these 
cities and the entire plain, with all the inhabitants of the cities and the vegetation of the soil . 26 His 
wife peered behind him and she became a pillar of salt. 

27 Abraham arose early in the morning to the place where he had stood before Hashem. 28 And 
he gazed down upon Sodom and Gomorrah and the entire surface of the land of the plain; and 
saw — and behold! the smoke of the earth rose like the smoke of a kiln . 29 And so it was when 
God destroyed the cities of the plain that God remembered Abraham; so He sent Lot from 
amidst the upheaval when He overturned the cities in which Lot had lived. 

30 Now Lot went up from Zoar and settled on the mountain, his two daughters with him, 


ever, he could be saved only before the upheaval began, but 
not from its midst. Furthermore, neither he nor the others in 
his entourage were entitled to witness the fate of the other 
Sodomites and still remain unscathed. Thus, when Lot’s wife 
turned around to see the horrors that her fellows were suffer¬ 
ing, she, too, died. 

18-20. Lot begs for a concession. Lot was afraid that if 
he was required to flee to the mountain indicated by the 
angel, he would die from the rigors of the flight, since it was 
too far for him. He pleaded that one of the five towns be 
spared, at least for a short time, so that he could take refuge 
there. 

18. — “Please, no! My Lord — ” Following the 

Talmud (Shevuos 38b), Rashi explains that Lot first ad¬ 
dressed the angel, asking him not to insist on the trek to the 
mountain. Then Lot addressed God, with the plea given in 
the next two verses. 

20. oub nanp — Is near enough to escape there. In 
the plain sense, Lot was speaking of the distance to the town 
relative to the mountain, as noted above. Rashi , however, 
explains near as referring to nearness in time, meaning that 
the town — which would later be named Zoar — had been 
populated more recently than the other four Sodomite cit¬ 
ies, so that its measure of sin is not yet full. Since it had not 
sinned as much as the other towns, it could be spared from 
destruction for the time being, and Lot could take refuge 
there. 

22. "tnn — Hurry. The angel told Lot that God had agreed to 
his request, but that the upheaval, i.e., the total destruction, 
could not begin before Lot's safe arrival in Zoar; the sulfur 
and fire, however, had begun descending at dawn (Gur 
Aryeh). 

“lVl* — Zoar. The city was named Zoar, meaning small, be¬ 
cause Lot referred to it as a small city [“lyyp, v. 20|, and be¬ 


cause its salvation was due to its smaller size and lesser iniq¬ 
uity. Its original name was Bela, as in 14:2 (Rashi). 

24. *VD»n 'pn — How Hashem had caused ... to rain. The 
Torah uses the Name that denotes mercy, and it speaks of 
rain , although what descended from heaven was hardly rain 
in the usual sense of the word. This is because nothing evil 
descends directly from Heaven. First it descended as benef¬ 
icent rain ; only when it approached earth did it become sul¬ 
fur and fire (Tanchuma). 

twatfttvpa 'pi nKn — From Hashem, out of heaven. This em¬ 
phasizes that the sulfur and fire were not natural, earthly phe¬ 
nomena, but were Divinely originated visitations, without 
any natural cause ( Sfomo ). The use of Hashem, the Name of 
Mercy, implies that the people of Sodom had fallen to such 
depths of depravity that it was an act of mercy to remove 
them from the earth. 

jvnDi — Sulfur. The sulfurous fire that destroyed Sodom left 
its mark. Today, the area of Sodom is a desert that is rich in 
sulfur mines. 

26. Uitt/K Darn — His wife peered. She died because she 
turned around to look at the destruction, and, as explained 
above [v. 17], she was not worthy enough to see others being 
destroyed and be spared herself. Ramban cites a view that 
she turned around in the hope that her married daughters 
were following. Tur points out that the death of Lot s wife 
was a necessary precondition to the following episode, for if 
she had been alive, her daughters would not have conceived 
through Lot. 

27-29. When Abraham had concluded his pleading for 
Sodom, God did not tell him what the outcome would 
be; therefore, he arose in the morning to see what had hap¬ 
pened ( Daas Sofrim). In this passage, the Torah states 
clearly that Lot had been spared only for the sake of Abra¬ 
ham {Ran ). 
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31-38. Lot’s daughters: Moab and Ammon — the roots 
of Jewish monarchy. [This theme is treated at length in the 
Overview to the ArtScroll edition of Ruth .] Lot’s daughters 
were modest, righteous women whose actions were nobly 
motivated. Thinking that the rest of the world had been 
destroyed in the upheaval of Sodom — and that even Zoar 
had been spared only while they were there — they felt that 
it was their responsibility to save the human race by bearing 
children, even though the only living male was their own 
father. The Torah does not label their actions as incestuous 
because they sincerely thought there was no other way to 
insure the propagation of the species. Because their inten- 
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tions were pure, they merited that among their descendants 
would be Ruth, ancestress of David, and Naamah, queen of 
Solomon and mother of Rehoboam, his successor and the 
next link in the Davidic chain (R’Bachya). Lot, however, was 
not comparable to his daughters; his intentions were not at 
all sincere. Even though he was intoxicated and unaware of 
what he was doing the first night, he knew in the morning 
what had happened [see v. 37] — but allowed himself to be 
intoxicated again, knowing full well what the result would be 
(Rashi). Unlike his daughters, he knew from the angels that 
the upheaval was to affect only a limited group of cities, not 
the whole world. 
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Daughters 
and the 
Birth of 
Moab and 
Ammon: 
The Roots 
of Jewish 
Monarchy 


for he was afraid to remain in Zoar; he dwelt in a cave , he with his two daughters . 31 The older 
one said to the younger ; "Our father is old and there is no man in the land to marry us in the 
usual manner. 32 Come, let us ply our father with wine and lay with him that we may give life 
to offspring through our father. ” 

33 So they plied their father with wine on that night; and the older one came and lay with her 
father, and he was not aware of her lying down and of her getting up. 

34 And it was on the next day that the older one said to the younger, 'Behold, I lay with my 
father last night; let us ply him with wine tonight as well, and you come lay with him that we 
may give life to offspring through our father ." 

35 So they plied their father with wine that night abo; and the younger one got up and lay with 
him, and he was not aware of her lying down and of her getting up. 

36 Thus, Lots two daughters conceived from their father. 

37 The older bore a son and she called hb name Moab; he b the ancestor of Moab until thb 
day. 38 And the younger one abo bore a son and she called hb name Ben-Ammi; he b the 
ancestor of the children of Ammon until thb day. 


20 

Abraham 
in Gerar: 
Sarah is 
Abducted 


braham journeyed from there to the region of the south and settled between Kadesh and 
Shur, and he sojourned in Gerar. 2 Abraham said of Sarah hb wife, 4 She b my sbter"; so 
Abimelech, king of Gerar, sent, and took Sarah. 3 And God came to Abimelech in a dream by 
night and said to him, 4 Behold you are to die because of the woman you have taken; moreover 
she b a married woman. ” 


31. — Our father is old. And if not now, when? He 

may die or become impotent ( Rashi ). 

33. rmipai — ARd of her getting up. In the Torah scroll, this 
word has a dot over it, a traditional method of drawing 
attention to a special interpretation. It indicates that though 
he was not aware of her lying down, he was well aware of her 
getting up. Nevertheless, he was not more vigilant on the 
second night than he was on the first (Rashi; Midrash), an 
indication of his own lechery. 

36. jnnm — Conceded Rav Chaninah ben Pazzi observed: 
Thorns are neither weeded nor sown, yet of their own 
accord they grow and spring up, whereas how much pain and 
toil is required before wheat is made to grow (Bereishis 
Rabbah 45:4). The simile is that Lot’s incestuous daughters 
(= "thorns”) conceived immediately, but how much pain did 
the Matriarchs endure before they conceived! 

37-38. The Sages (Horayos 10b) note a difference between 
the two daughters. The elder was so shameless that she gave 
her son a name that clearly suggested his disgraceful parent¬ 
age: The name Moab is derived from ring, from father. The 
younger one, however, gave her son a name that means son 
of my people, thus modestly concealing his father. She was 
rewarded in Moses’ time, when God commanded the Jewish 
people not to instigate a war with Ammon (Rashi). 

20 . 

Sarah Is abducted by Abimelech. 

When Abraham saw that the region had been destroyed 
and there would be no more wayfarers to whom he might 
extend hospitality, he moved to another part of the country. 
Another explanation for his move is that he wished to 


distance himself from Lot, who had become notorious be¬ 
cause of his intimacy with his daughters (Rashi). Kadesh and 
Shur were large cities in the Philistine part of Canaan. 
Abraham chose to live there because the area was heavily 
populated and would provide him the opportunity to spread 
his belief in God (Sfomo). Radak suggests that he settled in 
Philistia to establish his presence — and thus the future 
claim of his offspring — in another part of Eretz Yisrael. 

Although he had once felt the bitter taste of an abduction 
of Sarah, he did not expect a repetition of that experience 
because, as the narrative will show, Abimelech was a righ¬ 
teous king (by the standards of the time) and Philistia was a 
more law-abiding country than Egypt. That she was indeed 
abducted was one of the Ten Trials to which Abraham was 
subjected. 

2. Kin *nhK — She is my sister. Abraham did not ask Sarah’s 
permission to use this ruse, because she would have refused 
due to her previous abduction by Pharaoh (Gur Aryeh). On 
the other hand, he did not expect an abduction to take place 
in Gerar if the people thought she was his sister. They would 
have tried to convince her "brother” to give her in marriage, 
but would not have taken her by force. Consequently he did 
not feel he was endangering her. 

n;?*i — And took Sarah. Abimelech planned to 
marry her. That her beauty was so great at the age of ninety 
that a king desired her may be because she had become 
youthful again so that she could become pregnant (Ram- 
ban). Alternatively, he wished to marry into the august 
family of Abraham (Ran). 

3. God appeared to Abimelech to warn him not to molest 
Sarah, an astounding phenomenon because prophecy is 
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4. given only to people of the highest spiritual caliber. To 
protect the honor of the righteous, however, God appears 
even to heathens, provided that they are people of some 
stature. In the case of Sarah’s abduction in Egypt, Pharaoh 
was completely unworthy, so God punished him without 
giving him the benefit of a prophetic warning ( Radak ). 


rnbij aqj? x^ — Had not approached her. Approach is a 
euphemism for intimacy. To prevent Abimelech from for¬ 
cing Sarah to live with him, he was punished with impotence 
(Rashi). 

a pqn pnartM ’Ian — Will You slay a nation even though it is 
righteous? Is it Your practice to destroy nations without 
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4 Now Abimelech had not approached her; so he said, “O my Lord, will You slay a nation even 
though it is righteous? 5 Did not he himself tell me: ‘She is my sister'? And she, too, herself said: 

‘He is my brotherf In the innocence of my heart and integrity of my hands have I done this. ” 

6 And God said to him in the dream, 7, too, knew that it was in the innocence of your heart that 
you did this, and I, too, prevented you from sinning against Me; that is why I did not permit you 
to touch her . 7 But now, return the mans wife for he is a prophet, and he will pray for you and you 
will live, but if you do not return her, be aware that you shall surely die: you and all that is yours. ” 
6 Abimelech arose early next morning; he summoned all his servants and told them all of these 
things in their ears, and the people were very frightened . 9 Then Abimelech summoned Abraham 
and said to him, "What have you done to us? How have I sinned against you that you brought 
upon me and my kingdom such great sin? Deeds that ought not to be done have you done to me!” 
10 And Abimelech said to Abraham, 'What did you see that you did such a thing?” 

11 And Abraham said, “Because I said, ‘There is but no fear of God in this place and they will 
slay me because of my wife . 112 Moreover, she is indeed my sister, my fathers daughter, though 
not my mothers daughter; and she became my wife. 13 And so it was, when God caused me to 
wander from my fathers house, I said to her, ‘Let this be your kindness which you shall do for me 
— to whatever place we come, say of me: He is my brother. 


cause? If so, I must assume that You destroyed the genera¬ 
tions of the Flood and of the Dispersion without just cause, 
just as You now do to me! ( Rashi ; cf. Rashi to 18:25: n55n). 

Abimelech was indignant at the suggestion that he had done 
something wrong, because, in comparison with the bestiality 
of Sodom, Abraham and Sarah were treated hospitably in 
Gerar. Even her abduction could be seen in a positive light, 
for Abimelech was doing her the honor of making her his 
queen (/?' Hirsch). 

Abimelech felt that since his intentions were good, he was 
blameless. Judaism rejects this view. Good intentions do not 
purify a wrong deed. Its measure is whether it complies with 
God’s will; if it is wrong in His eyes, then good intentions do 
not give it sanction. Moreover, lack of knowledge is itself 
sinful, for a person has the obligation to seek instruction. A 
person in Abimelech’s position has the further obligation to 
set an example of appropriate behavior — is it right that even 
an unmarried woman must fear the whim of every prince? ( R ’ 
Hirsch ). 

6. Tffc/nKi — /. . . prevented. God was very much aware of 
Abimelech s good intentions; but it was He who had kept the 
king from committing adultery. Rav Aibu said: It is like a 
warrior riding at full speed, who reined in his horse to avoid 
hitting a child. Whom do we praise, the horse or the rider? 
Surely the rider! So, too, God told Abimelech that he 
deserved no credit for not harming Sarah; it was God who 
stayed his hand (Midrash). 

7. inn K’ar’3 — For he is a prophet. The implication is not 
that a prophet’s wife should be treated differently than a 
commoner’s. Rather, because Abraham is a prophet, he 
knows that you did not touch her, and therefore he will pray 
for you and you will live (Rashi ). 

From this exchange the Sages derive that one who injures 
his neighbor is not absolved from his sin even if he pays all 
expenses and damages. He must also seek forgiveness from 
the one he has wronged ( Baua Kamma 92a). 


9. ntftK D’Ufjm — Deeds that ought not to be done. 

Abimelech argued, "It is wrong for a man like you to cause 
harm to innocent people by claiming that your wife is your 
sister” ( Radak , Sfomo). According to Rashi, the deeds to 
which he referred are the unprecedented punishments that 
struck Abimelech and his entire household. All their bodily 
orifices were blocked: the reproductive organs, bowels, ears, 
and even noses. 

10-11. Abimelech’s questions in verse 9 were merely rhetor¬ 
ical, and required no answer. Mow, however, he demanded to 
know why Abraham deceived him (Radak). To this Abraham 
answered that as soon as he entered the city, he realized that 
the Philistines did not fear God. For when a man enters a 
town, should he be asked whether he needs food and drink, 
or whether the woman with him is his wife or sister? Since the 
people of Gerar were concerned only with the marital status 
of Sarah, Abraham realized that they lacked fear of God, and, 
consequently, would not have moral restraint (Rashi; Makkos 
9b). 

12.Dll — Moreover. .. . Even where one is compelled to 

dissemble, he should remain as close to truth as possible. 
Therefore, having explained why he was afraid to tell the 
truth, Abraham went on to say that even in the literal sense, 
his claim of being Sarah’s brother — though misleading — 
was not untrue [see below]. Moreover, he never said explicitly 
that Sarah was not his wife; he merely emphasized that she 
was his sister (Malbim). 

Although Sarah was his brother's daughter, not his fa¬ 
ther's , so that she was not his sister in the literal sense of the 
word, Abraham’s statement was justified since "grandchil¬ 
dren are considered as children”; thus he could call Sarah his 
sister in the accepted figurative sense of the word (Rashi). 

13. This was Abraham’s third justification: Since God had 
commanded him to become a wanderer, he resorted to this 
plan whenever they came to a new place; it does not imply 
low esteem for Abimelech and his subjects (Malbim). 
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R' Bachya and Sfomo interpret the word god in this verse 
as referring not to God, but to the idols with which Abraham 
had grown up in Gr Casdim. When the idolatry of his father's 
home and country forced Abraham and Sarah to become 
migrants, they adopted this strategy. 

14-18. Abimelech appeases Abraham and Sarah. Abime- 
lech knew that he had to appease both Abraham and Sarah, 
because he would not be healed unless Abraham prayed for 


him, and only Sarah could forgive him for the harm and 
humiliation he had caused her, so he gave them gifts, hum¬ 
bled himself, and assured them that they could feel secure in 
his land. In this latter respect, the contrast between Philistia 
and Egypt is glaring. The Egyptians were an immoral, licen¬ 
tious people, so that Pharaoh could not invite Abraham and 
Sarah to settle in his country. He ordered them out for their 
own protection — and his, because if they were harmed, he 
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Abimelech 14 So Abimelech took flocks and cattle and semants and maidservants and gave them to 
Appeases Abraham; and he returned his wife Sarah to him. 

Act Sarah 15 Abimelech said, "Behold, my land is before you: settle wherever you see fit. ” 16 And 
to Sarah he said, "Behold, I have given your brother a thousand pieces of silver. Behold! Let it 
be for you an eye-covering for all who are with you; and to all you will be vindicated. ” 

17 Abraham prayed to God, and God healed Abimelech, his wife, and his maids, and they 
were relieved; 18 for Hashem had completely restrained every orifice of the household of 
Abimelech, because of Sarah, the wife of Abraham. 


21 1 j—| ASH EM had remembered Sarah as He had said; and Hashem did for Sarah as He had 

The Birth spoken . 2 Sarah conceived and bore a son unto Abraham in his old age, at the appointed 
of Isaac time which God had spoken. 3 Abraham called the name of his son who was bom to him — 
whom Sarah had borne him — Isaac. 

4 Abraham circumcised his son Isaac at the age of eight days as God had commanded him. 
5 And Abraham was a hundred years old when his son Isaac was bom to him. 6 Sarah said, 
"God has made laughter for me; whoever hears will laugh for me. ” 7 And she said, "Who is the 
One Who said to Abraham, Sarah would nurse children? For I have borne a son in his old age!" 
8 The child grew and was weaned. Abraham made a great feast on the day Isaac was weaned. 


would suffer Divine punishment. Abimelech, however, had 
no such fears. Furthermore, by inviting Abraham to remain, 
Abimelech was demonstrating to all that he had not violated 
Sarah, for a woman with whom the king had been intimate 
would never be permitted to return to a commoner husband 
in the king’s own land { Abarbanel ). 

16. niD3 — An eye-covering. Abimelech referred to his 
gift to Sarah as an eye-covering, i.e., a diversion of attention 
from her, for it served as a vindication of her conduct and 
would prevent people from looking at her contemptuously. 

17-18. The punishment for the abduction of Sarah was that 
the bodily orifices of all Abimelech's people became closed. 
They could not relieve themselves or give birth until Abra¬ 
ham prayed for them. 

21 . 

1-8. The birth of Isaac. The prophecies to Abraham and 
Sarah, and their joint longings to build the future for which 
God had created the world, finally found fulfillment with the 
birth of Sarah’s son. Moreover, the manner in which it hap¬ 
pened — that a woman who was infertile even in her youth 
had a child at the age ninety — established the miraculous 
nature of God’s Chosen People. God could just as easily 
have given a child to Sarah in her prime, but that would not 
have been perceived to demonstrate Divine intervention. 

The juxtaposition of this section to the preceding one 
teaches that “If someone prays for mercy on behalf of an¬ 
other when he himself needs that very same thing, he is 
answered first” ( Bava Kamma 92a). For in the previous sec¬ 
tion it is said: Abraham prayed [for Abimelech]... and they 
were relieved. . . and here it says and Hashem had [already] 
remembered Sarah — implying that God had filled Sarah’s 
need before He healed Abimelech ( Rashi ). 

The proximity also teaches the key to conception is in 
God’s hand. He withheld it from Abimelech and his servants 
and gave it to Sarah, as His wisdom dictated (R' Bachya). 


According to tradition, Sarah conceived on the first day of 
Rosh Hashanah. Therefore, this narrative is the Torah read¬ 
ing of that day, so that it will inspire people to follow Sarah’s 
example of righteousness and prayer. 

2. nmaxb — Unto Abraham. In this verse, the next, and in 

Y » | - | 

25:19 the Torah emphasizes that Abraham was the father of 
the newborn child, because there were people who mocked 
the aged parent, saying that since Sarah had never con¬ 
ceived until around the time she was Abimelech’s prisoner, 
he must be the father ( Rashi to 25:19). 

3. — Isaac. This name — which God had commanded 
Abraham to give (17:19) — is derived from the word piiy, 
laughter, for by all the laws of nature the very idea of his birth 
was "laughable” ( R’ Hirsch). The laughter memorialized in 
this name, however, is the joy of Abraham, not the original 
skepticism of Sarah; God would not have chosen this name 
if it had represented derision (R’Bachya). In verse 6, Sarah 
herself said that all who heard of this great event would take 
part in her joy , thus ratifying this implication of the name. 

Isaac’s primary character trait was rrrQi, or introspective 
strength of character and self-restraint, a concept that would 
seem to contradict his name. However, in order to be truly 
strong, one must be able to laugh at the world and its 
seemingly insuperable obstacles (/?’ Gedaliah Schorr). 

6. yttWrrba — Whoever hears will laugh forme, i.e.. 
rejoice for my sake. The reason for the universal joy was that, 
when Sarah was remembered, many barren woman were 
remembered along with her, many sick were healed, many 
prayers were answered, and there was much joy [pintp, 
laughter] in the world (Rashi). 

7. m — Who is the One Who said. Sarah exclaimed, 
"Who but God could have done this?” (Rashi). 

8. 5l*n nntfh? — A great feast. It was "great” because the 
great men of the generation attended: Shem, Eber, and Abi¬ 
melech (Tanchuma; Rashi). According to Tosafos (Shabbos 
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130a), this feast took place at Isaac’s circumcision. In this 
view, the word bn|n is homiletically rendered as two words 
3"H, on the eighth day, bn, he circumcised, Isaac, since the 
numerical value of the letters n and 3 is eight [5 + 3]. Accord¬ 
ing to R'Bachya , Abraham made this great feast when Isaac 
began to study the Torah. 

9-14. Ishmael Is expelled. In the ninth of Abraham’s Ten 
Trials, God commanded him to banish Ishmael, because he 
was a menace to the spiritual health — and perhaps the very 


life — of Isaac. To signify Ishmael’s gross nature, the 
Torah describes him as the son of Hagar, the Egyptian. 
Despite her many years in the home of Abraham and 
Sarah, Hagar remained an Egyptian princess, and Ishmael 
gravitated to her influence rather than Abraham’s. That 
Abraham found it repugnant to send Ishmael away is 
clear from the narrative, but he was strong enough to do 
whatever he was commanded. As the Patriarch of Israel, 
his primary responsibility was to subordinate his feelings 
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9 Sarah, sau) the son of Hagar, the Egyptian, whom she had bom to Abraham, mocking. 10 So 
she said to Abraham, “Drive out this slavewoman with her son, for the son of that slavewoman 
shall not inherit with my son, with Isaac!" 

11 The matter greatly distressed Abraham regarding his son. 12 So God said to Abraham, “Be 
not distressed over the youth or your slavewoman: Whatever Sarah tells you, heed her voice, 
since through Isaac will offspring be considered yours. 13 But the son of the slavewoman as well 
will I make into a nation for he is your offspring ." 

14 So Abraham awoke early in the morning, took bread and a skin of water, and gave them 
to Hagar. He placed them on her shoulder along with the boy, and sent her off. She departed, 
and strayed in the desert of Beer-sheba. 

15 When the water of the skin was consumed, she cast off the boy beneath one of the trees. 
16 She went and sat herself down at a distance, some bowshots away, for she said, "Let me not 
see the death of the child. ” And she sat at a distance, lifted her voice, and wept. 

17 God heard the cry of the youth, and an angel of God called to Hagar from heaven and said 
to her, “What troubles you, Hagar? Fear not, for God has heeded the cry of the youth in his 
present state. 18 Arise, lift up the youth and grasp your hand upon him, for I will make a great 
nation of him. “ 


of love to the dictates of the future. 

9. pnaftt — Mocking [or: playing; making sport J. This term 
expresses what Sarah saw that convinced her that Ishmael 
could not remain in the household. Scripture uses this verb 
to denote the three cardinal sins: idolatry [Exodus 32:6]; 
adultery [39:17]; and murder [// Samuel 2:14]. Thus Ish- 
mael’s behavior proved that he had become thoroughly cor¬ 
rupt and evil, and he had to be sent away (Rashi). 

10. v* >3 — Shall not inherit. Sarah’s words would seem 
to imply that she was concerned only about the division of 
property, but such an impression is incongruous with the 
greatness of our Matriarch. Surely God would not have rati¬ 
fied her request if her motive had been so crass. As Rashi 
notes, she concluded her words by saying that even if the 
one she was protecting were not her son, it was the righteous 
Isaac, and it was unthinkable that an Isaac should be ex¬ 
posed to an Ishmael. Rather, her concern was that Ishmael, 
whose mockery (v. 9) had proven him to be unworthy, would 
seek to declare himself as the heir of Abraham and seek to 
exclude Isaac from the fulfillment of his Godly mission. Fur¬ 
thermore, any relationship with wicked people would have 
been harmful to Isaac and his children, as Abraham had rec¬ 
ognized when he decided that he could not remain together 
with Lot. 

11. to? n'llK by — Regarding his son . Abraham was dis¬ 
tressed because Ishmael’s behavior showed that he had 
fallen into evil ways [Shemos Rabbah 1]. The plain meaning 
is that Abraham was distressed because Sarah demanded 
that he drive him away (Rashi). 

Presumably Abraham noticed the same things about Ish¬ 
mael that Sarah did, but he must have felt that he should not 
let Ishmael leave the wholesome influence of his home. If 
Hagar had corrupted the boy in Abraham’s home, surely it 
would be much worse if she were to become the sole influ¬ 
ence over him ( R' Hirsch). 


12-13. God comforted Abraham in two ways. He said that 
Sarah’s directive was prophetic and in accordance with His 
will, and that — although only Isaac is reckoned as Abra¬ 
ham’s true son — Ishmael is his offspring , and would become 
a great nation in his own right. 

14. D3UW — Awoke early. Just as Abraham awoke early to 
perform the commandment of circumcision, with alacrity 
and without delay, so he did now. Once he learned that the 
expulsion of Hagar and Ishmael was God’s will, Abraham 
complied at once. 

yjnni — And strayed. Once Hagar was in the desert and away 
from Abraham’s control ( Zohar Chadash, Ruth 82a), she 
strayed back to the idolatry of her father’s house (Rashi). 

15-21. Ishmael is saved. The blessing that Ishmael would 
be a great nation was placed in jeopardy when he was near 
death in the desert, but he was saved through a miracle. 

15. D'ttn ibsn — When the water.. . was consumed. Un¬ 
doubtedly Abraham gave them enough water for the trip, 
but Ishmael became ill and thirsty, so he drank copiously 
(Rashi). Alternatively, they became lost in the desert and 
used up the water (Rashbam). 

16. n*n>rS)< — Let me not see. Her behavior was disgraceful 
and indicative of her flawed Hamitic character. Rather than 
comfort her child in his dying moments, she thought only of 
herself and the discomfort she would feel in the presence of 
his agony. Therefore, God heard his cry, not hers. Her loud 
weeping was selfish and therefore valueless (R’ Hirsch). 

17. “ltffK? — In his present state. According to the 
Midrash [see also Rosh Hashanah 16b], the angels pleaded 
with God not to perform a miracle for Ishmael, because in 
the future his offspring would persecute and murder Jews, 
but God responded that He would judge Ishmael only ac¬ 
cording to his present deeds and not according to what 
would happen in the future (Rashi). 
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19 Then God opened her eyes and she perceived a well of water; she went and filled the skin 
with water and gave the youth to drink . 

20 God was with the youth and he grew up; he dwelt in the desert and became an 
accomplished archer . 21 He lived in the desert of Paran, and his mother took a wife for him from 
the land of Egypt. 

22 At that time, Abimelech and Phicol his general said to Abraham, “God is with you in 
all that you do. 23 How swear to me here by God that you will not deal falsely with me nor 
with my son nor with my grandson; according to the kindness that I have done with you, do 
with me, and with the land in which you have sojourned. ” 24 And Abraham said, "I will 
swear. ” 25 Then Abraham disputed with Abimelech regarding the well of water that 
Abimelech’s servants had seized. 26 But Abimelech said, 7 do not know who did this thing; 
furthermore, you have never told me, and moreover I myself have heard nothing of it except for 
today. ” 

27 So Abraham took flocks and cattle and gave them to Abimelech; and the two of them 
entered into a covenant. 28 Abraham set seven ewes of the flock by themselves. 29 And 
Abimelech said to Abraham, “What are these seven ewes which you have set by them¬ 
selves?” 

30 And he replied, “Because you are to take these seven ewes from me, that it may serve 
me as testimony that / dug this well. ” 31 Therefore that place was called Beer-sheba because 
there the two of them took an oath. 32 Thus, they entered into a covenant at Beer-sheba; 
Abimelech then arose, with Phicol, his general, and they returned to the land of the Philis¬ 
tines. 

33 He planted an eshei in Beer-sheba, and there he proclaimed the Name of H ashen, God of 
the Universe. 34 And Abraham sojourned in the land of the Philistines many years. 


19. nwjrriK D’nbN rtps'i — Then God opened her eyes. The 
Torah does not say that a well was created miraculously; the 
verse implies that her eyes were opened and she saw a well 
that had been there all along. This teaches that God always 
provides what we need, but we must be ready to open our 
eyes and see it ( Midrash ). 

22-34. The alliance with Abimelech. These events oc¬ 
curred at the time of Isaac’s birth. Knowing of all the 
miracles that God had done for Abraham, Abimelech came 
to seal a covenant with him ( Rashbam ). Abimelech stressed 
that he sought this treaty of friendship not because of 
Abraham’s wealth or power, but because God is with you in 
all that you do (Sfomo ). 

23. ’5 nyat^n — Swear to me. The Philistines observed this 
oath until the days of Samson, when they began to attack 
Israel for the first time ( Sotah 10a). 

25. DO"!}* nplrp — Then Abraham disputed. Although the 
peace-loving Abraham agreed to enter into the alliance, he 
seized the opportunity to state a grievance regarding a 
disputed well, for, as the Midrash notes: “Reproof leads to 
peace.” Sforno comments that Abraham rebuked 
Abimelech for tolerating flagrant violence in his country. 

28. From the gift of flocks and cattle mentioned in the 
previous verse, Abraham took seven female sheep — ny:M, 
seven, corresponding to the nyutf, oath [see above, v. 23] — 


and set them aside to symbolize the seven-oath significance 
of their alliance. In commemoration of that, they named the 
place nio, literally, Well of the Seven, or Well of the Oath. 

30. n|?n. .— Because you are to take. Abraham wanted 
Abimelech to accept the gift as a token of his acknowledg¬ 
ment of Abraham’s right to the well. This is similar to the 
ancient mode of acquisition of property through a symbolic 
barter effected by removing one’s shoe and giving it to the 
other party [see notes to Ruth 4:7] ( Sfomo ). 

33. btyx — An eshei The Talmudic Sages Rav and Shmuel 
differ as to the meaning of eshei Rav understands it to mean 
that Abraham planted an orchard, whose fruits he served to 
wayfarers, while Shmuel interprets [figuratively] that it was 
an inn for lodging, in which he maintained a supply of fruit 
for wayfarers {Rashi). According to the Figurative interpreta¬ 
tion, is an acrostic of the words n*rgt<, eating; rpny, 
drinking; and pm 1 ?, escorting — the three basic services a host 
should provide his guests, ( Rashi to Sotah 10a). 

34. The verse does not read and Abraham 

settled, which would imply permement residence. Rather it 
uses the term iv], sojourned, i.e., as a "U, alien. For, as Rashi 
points out in his commentary to 15:13, Abraham’s years in 
the land of Philistines after the birth of Isaac were reckoned 
as part of the four hundred years during which his descen¬ 
dants were to be aliens in a land not their own. 
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22 . 

The tenth trial: 

The Akeidah/Binding of Isaac on the altar. 

This section epitomizes the Jew’s determination to serve 
God no matter how difficult the circumstances, the very rea¬ 
son for Israel’s existence {Abarbanel). As the commentary 
will note, this test was especially difficult because Abraham 
could not rationalize that Isaac deserved to die because he 
had somehow been found unworthy or that he had become 
evil. This was decidedly not the case. Isaac’s greatness was 
not only unchallenged, it was ratified by God when He 
identified Isaac as Abraham’s only son, whom he loved (v. 2), 
implying that Isaac was still worthy of his exalted status. If so, 
Abraham could have no other justification for taking Isaac’s 
life than unquestioned obedience to God. Whether or not he 
could bring himself to do that was the test. 

According to the accepted chronology, Isaac was thirty- 
seven at the Akeidah. This is derived as follows: Sarah was 
ninety at his birth, and 127 at her death. Since she died when 
she heard that her son had been taken to be slaughtered (see 
comm, to 23:2), he was thirty-seven years old then. 

Pesikta Rabbasi teaches that the Akeidah took place on 
Rosh Hashanah. For that reason it is the Torah reading for 
the second day of Rosh Hashanah, and the prayers of that 
day are filled with references to this supreme act of devotion 
to God. In return for Abraham’s superhuman dedication to 
God, he was given the promise of Jewish survival and 
triumph that sustains us to this day. 

For a discussion of the concept of trial, see the introduc¬ 
tion to Chapter 12. 


A List of the Ten Trials 

Although the Sages state clearly that Abraham was tested 

ten times (Auos 5:3), there are several versions of what the 

tests were. Following are the lists of tests given by Rashi and 

Rambam in their commentaries to the above Mishnah: 

Rashi 

1. Abraham hid underground for thirteen years from King 
Mimrod, who wanted to kill him. 

2. Nimrod flung Abraham into a burning furnace. 

3. Abraham was commanded to leave his family and home¬ 
land. 

4. Almost as soon as he arrived in Canaan, he was forced to 
leave to escape a famine. 

5. Sarah was kidnapped by Pharaoh’s officials. 

6. The kings captured Lot, and Abraham was forced to go 
to war to rescue him. 

7. God told Abraham that his offspring would suffer under 
four monarchies. 

0. At an advanced age, he was commanded to circumcise 
himself and his son. 

9. He was commanded to drive away Ishmael and Hagar. 

10. He was commanded to sacrifice Isaac. 

Rambam 

1. Abraham’s exile from his family and homeland. 

2. The hunger in Canaan after God had assured him that he 
would become a great nation there. 

3. The corruption in Egypt that resulted in the abduction of 
Sarah. 

4. The war with the four kings. 
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1 A nd it happened after these things that God tested Abraham and said to him, " Abraham ," 
and he replied, “Here I am ." 

2 And He said , u Please take your son, your only one, whom you love — Isaac — and go to 
the land of Moriah; bring him up there as an offering upon one of the mountains which I shall 

iJ„n tell you. 

3 So Abraham woke up early in the morning and he saddled his donkey; he took his two 
young men with him and Isaac, his son; he split the wood for the offering, and stood up and 
went to the place of which God had spoken to him. 


The Tenth 
Trial: The 
Akeidah/ 
Unding of 
Isaac on 
the Altar 


5. His marriage to Hagar after having despaired that Sarah 
would ever give birth. 

6. The commandment of circumcision. 

7. Abimelech’s abduction of Sarah. 

8. Driving away Hagar after she had given birth. 

9. The very distasteful command to drive away Ishmael. 

10. The binding of Isaac on the altar. 

1. rrDJ — That God tested, literally, the God. The 

same God Who had revealed Himself to Abraham and had 
given him Isaac as the culmination of his life’s goal now 
tested him to see if he would give up his treasured son ( R’ 
Hirsch ). 

This is the only one of Abraham’s Ten Trials that the Torah 
explicitly calls a test, because the others were carried to 
completion as he understood them — Abraham actually left 
his homeland, sent away Ishmael, and so on — but this one 
remained nothing more than a test, because God did not 
permit Abraham to slaughter Isaac ( Abarbanel ). 

The Midrash renders rnp: in the sense of elevated, like a oj, 
banner , that flies high above an army or ship. Hence the 
verse would be rendered: And God exalted Abraham, trial 
upon trial, greatness after greatness. Abraham could 
achieve nothing higher, and after these events we do not find 
God addressing Abraham again, for he had achieved the 
zenith of his potential. 

urr — Here I am. Such is the answer of the devout, the 
expression denoting both humility and readiness ( Rashi ). 

2. Krnp — Please take. Since Abraham was 137 and Isaac 
was 37, there was no way Abraham could force Isaac to go. 
Rather, he was to take him by persuasion to do the will of 
God ( Zohar ). 

God pleaded with Abraham to withstand this test, because 
otherwise people would say that his earlier sacrifices were 
without substance (Rashi). 

— Your son. God did not immediately reveal to Abraham 
the clear identity of the intended offering. The Talmud 
records the conversation, as follows: 

God said, “Take your son.” 

“But I have two sons. Which should 1 take?” 

“TITP-n#, Your only one!” 

“But each of them is the only son of his mother.” 
“rnnK‘“u^K, Whom you love!” God answered. 

“But I love them both.” 

“pnr»"nN, I mean Isaac,” God replied. 

There were two reasons why God did not say directly, 
“Take Isaac." Firstly, He wanted to avoid giving a sudden 
command, lest Abraham be accused of complying in a state 


of disoriented confusion. (This is also a reason for having 
him travel for three days of reflection before carrying out the 
injunction.] Additionally, the slow unfolding of the offering’s 
identity was to make the commandment more precious to 
Abraham, by arousing his curiosity and rewarding him for 
complying with every word of the command (Sanhedrin 89b; 
Rashi). 

nntan — Moriah, i.e., Jerusalem. The Sages explained that 
Jerusalem was so named because nioin, teaching, went forth 
from it to the world. Onkelos renders: to the land of Divine 
Service. Apparently he takes the word Moriah as derived 
from nln, myrrh , one of the spices in the Temple incense 
mixture (Rashi). 

— Bring him up. God did not say, “slaughter him,” 
because He did not intend for Isaac to be slaughtered, but 
only that he be brought up to the mountain and be prepared 
as a burnt-offering. Once Abraham had complied literally 
and brought him up, God told him not to slaughter Isaac (v. 
12]. This resolves the apparent contradiction between God’s 
original command that Isaac be brought as an offering and 
His later order that he remain unharmed. Abraham had been 
commanded to bring him up, which he did, but not to 
actually slaughter him (Rashi). 

In thinking that he was to slaughter Isaac, Abraham did 
not misunderstand God’s first command, because the gen¬ 
eral rule is that once an animal is designated as an offering, 
the entire sacrificial service must be performed. For exam¬ 
ple, if someone were to sanctify an animal, he could not 
discharge his obligation merely by placing it on an altar and 
then taking it down. Only God could tell Abraham that Isaac 
was to be “brought up" but not slaughtered (R' Chaim 
Soloveitchik). 

3. . . . D?urii — Woke up early .. . and he saddled. 

Excruciating though it must have been for him, Abraham 
did not delay. He woke up early in the morning and, ignoring 
his personal dignity, saddled the donkey personally instead 
of having it done by a servant. This demonstrates that the 
zealous hasten to perform their religious duty — which is 
why it is customary to perform circumcisions early in the 
morning, if possible (Pesachim 4a), and that love (of God] 
causes one to ignore the normal rules of personal conduct 
(Sanhedrin 105b). Some have noted as a tribute to Abra¬ 
ham’s great presence of mind and equanimity that he was 
able to sleep that night. 

I’ly? ’3UJ — His two young men. Abraham took Eliezer and 
Ishmael, who had come to visit him (Midrash). 
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4. pfnn Dlpwn - nK K"in — And perceived the place from afar. 
Abraham saw a cloud hovering over the mountain and rec¬ 
ognized it as signifying God’s Presence ( Pirkei D’Rabbi 
Eliezer). He said, “Isaac, my son, do you see what I see?” 
“Yes,” Isaac said, and Abraham understood that Isaac had 
the degree of spiritual insight that made him worthy to be an 
offering. 


He then turned to the two attendants and asked, “Do you 
see what I see?” They did not. Noting this, Abraham put 
them in the same category as his donkey (next verse) and 
said, in effect, “The donkey sees nothing and you see noth¬ 
ing, therefore, stay here with the donkey. ” 

5. — And we will return. The word is in the plural even 

though, since Abraham planned to sacrifice Isaac, he should 
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4 On the third day, Abraham raised his eyes and perceiued the place from afar. 5 And Abraham 
said to his young men, “Stay here by yourselves with the donkey, while I and the lad will go 
yonder; we will worship and we will return to you. ” 

6 And Abraham took the wood for the offering, and placed it on Isaac, his son. He took in his 
hand the fire and the knife, and the two of them went together . 1 Then Isaac spoke to Abraham 
his father and said, “Father — ” 

And he said, “Here I am, my son. ” 

And he said, “Here are the fire and the wood, but where is the lamb for the offering?" 

8 And Abraham said, “God will seek out for Himself the lamb for the offering, my son. ” And 
the two of them went together. 

9 They arrived at the place of which God had spoken to him; Abraham built the altar there, 
and arranged the wood; he bound Isaac, his son, and he placed him on the altar atop the wood. 
10 Abraham stretched out his hand, and took the knife to slaughter his son. 

11 And an angel of Hashem called to him from heaven, and said, “Abraham! Abraham!” 

And he said, “Here I am ." 

12 And he said, “Do not stretch out your hand against the lad nor do anything to him for now 
I know that you are a God-fearing man, since you have not withheld your son, your only one, 
from Me. ” 

13 And Abraham raised his eyes and saw — behold, a ram! — afterwards, caught in the thicket 


have said, "and / will return to you. ” [Unwittingly] he proph¬ 
esied that both of them would return ( Rashi ). 

6. nrj! DrjW is 1 ?’} — And the two of them went together, i.e., 
in complete harmony. Abraham who knew that he was go¬ 
ing to slay his son went with the same alacrity as Isaac who 
thought that he was joining his father in offering an animal. 
In verse 8, this phrase is repeated. By then, Isaac knew that 
he would be the offering, yet the two of them still walked 
together, with the same attitude and common purpose 
(Rashi), a tribute to them both. 

7-8. ntpri nun — But where is the lamb. Until now Isaac did 
not know the true purpose of the journey, but as they walked 
toward the mountain with no animal in sight, he suspected 
the nature of the test, and he asked this probing question. 
Abraham answered delicately, “God will seek out for Himself 
the lamb, but if there is no lamb, then you, my son , will be the 
offering .” Then Isaac understood (Rashi). The much younger 
Isaac could have resisted or fled easily, but he walked on 
together with Abraham. 

9. pnxynx. ipjMi — He bound Isaac. Why did Abraham tie 
him? And could he bind a thirty-seven-year-old man with¬ 
out his consent? Isaac said: "Father, 1 am a vigorous young 
man and you are old. I fear that when I see the slaughtering 
knife in your hand I will instinctively jerk and possibly injure 
you. 1 might also injure myself and thus become unfit for the 
sacrifice. Or an involuntary movement by me might prevent 
you from performing the ritual slaughter properly. There¬ 
fore, bind me well, so that at the final moment 1 will not be 
deficient in filial honor and respect, and thereby not fulfill 
the commandment properly." Thereupon, Abraham imme¬ 
diately bound Isaac, his son (Midrash ). 

10. nj?*l — And took the knife. The Sages depict 


movingly the intensity of the emotion that enveloped the 
participants. Abraham felt a mixture of joy in fulfilling God's 
will, but also sadness that his beloved son was about to die. 
As he reached for the knife, tears streamed from his eyes 
and fell into Isaac’s. Yet he rejoiced to do God's will 
(Midrash ). 

Abraham looked at Isaac, and Isaac looked up at the an¬ 
gels on high. Isaac saw them, but Abraham did not (Targum 
Yonasan). The angels wept, too, as it were, and their tears 
fell into Isaac's eyes (Rashi to 27:1). The angels appealed, 
"Master of the Universe ... was Abraham not hospitable to 
strangers, and did he not lead them into Your service by 
proclaiming You as the source of all blessing? Did not 
Sarah’s menses return in Abraham’s merit that she might 
give birth to Isaac? Will the promises made to Abraham 
regarding his offspring now be broken? Lo! the knife is at his 
throat. How long will You wait?” (Pirkei DRabbi Eliezer). 

11. nn")a>c — Abraham! Abraham! The repetition of 

the name expressed love (Rashi), and urgency (Midrash). 

13. larynx Bn*}}* — And Abraham raised his eyes , to 

see if there was an animal he could offer in place of Isaac 
(Radak). 

Abraham wanted to dedicate the lives of all his descen¬ 
dants, just as he had been ready to offer the life of his son. 
The "binding" of Isaac represented total submission to 
God's will; now Abraham sought to make this dedication 
eternal by bringing an offering in Isaac's place. Thus, the 
daily Temple offerings were a national continuation of the 
Akeidah (R' Hirsch ). 

tnjo “inK — Afterwards, caught. After the preceding events, 
when the angel had told Abraham not to harm the lad, he 
saw a ram caught in the thicket (Rashi). 
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by its horns; so Abraham went and took the ram and offered it up as an offering instead of his 
son. 14 And Abraham called the name of that site " Hashem Yireh, M as it is said this day, on the 
mountain Hashem will be seen. 

15 The angel of Hashem called to Abraham a second time from heauen. 16 And he said, “By 
Myself I swear — the word of Hashem — that because you have done this thing, and haue not 
withheld your son, your only one, 17 that I shall surely bless you and greatly increase your 
offspring like the stars of the heavens and like the sand on the seashore; and your offspring shall 
inherit the gate of its enemy. 10 And all the nations of the earth shall bless themselves by your 
offspring, because you have listened to My voice. ” 

19 Abraham returned to his young men, and they stood up and went together to Beer-sheba, 
and Abraham stayed at Beer-sheba. 

The Birth 20 It came to pass after these things, that Abraham was told, saying: Behold, Milcah too has 
of Rebecca t> ome children to Nahor, your brother: 21 Uz, his firstborn; Buz, his brother; Kemuel, the father 
of Aram ; 22 and Chesed, Hazo, Pildash, Jidlaph, and Bethuel ; 23 And Bethuel begot Rebecca. 
These eight Milcah bore to Nahor, Abrahams brother. 24 And his concubine, whose name was 
Reumah, also bore children: Tebah, Gaham, Tahash, and Maacah. 

THE HAFTARAH FOR VAYEIRA APPEARS ON PAGE 1134. 


14. n*ST 'n — Hashem Yireh [i.e. t “ Hashem will see' 1 ]. The 
original name of the place was Shalem , the name given it by 
Shem, son of Noah — whom the Sages identify with 
Malchizedek, king of Jerusalem. After the Akeidah, Abra¬ 
ham called it Yireh. In deference to both Shem and Abra¬ 
ham, God synthesized both names and called it Yerusha- 
layim ( Midrash). 

15. n’Jtt' — A second time. Having sacrificed the ram and 
named the mountain, Abraham had turned this epochal 
event into the standard of behavior for his descendants. 
Only then did the angel reappear to announce the great 
blessing that lay in store (R’ Hirsch). 

16. inysyJj — By Myself I swear. Just as I am eternal, so 
My oath is eternal ( Radak ). God had already promised 
Abraham that his offspring would be as numerous as the 
stars (15:5) and the dust (13:16); now He assured Abraham 
that they would prevail over their enemies. Thus even if 
they were to sin grievously, they would never be completely 
destroyed or fall into the hands of their enemies perma¬ 
nently. Accordingly, this was a solemn assurance of Israel’s 
ultimate redemption {Ramhan). 

17. *33133 — Like the stars of the heavens. When 
Israel complies with God's will, they resemble the stars of 
heaven; then no nation can dominate them. But when they 
flout His will, they resemble the sand of the seashore — 
trampled by every tyrannical foot (Midrash Or HaAfelah). 


18. :jinT3 I3*ianrn — Shall bless themselves by your off¬ 
spring. The nations will pray to God: ‘‘Bless us as You have 
blessed the offspring of Abraham” (Radak). 

19. nm — Together. For the third time the Torah tells us 
that father and son went with the same mind. Earlier, it 
indicated their joint ascent to new dimensions of greatness. 
Here it indicates that even after having attained awesome 
spiritual heights, they returned to their attendants and 
walked with them, unaffected by pride (R' Hirsch). 

20-23. The birth of Rebecca. The birth of Rebecca at this 
time is another instance of the Divine Providence with 
which the story of the Patriarchs is replete. Because she was 
born, Isaac, who had gained the status of a “perfect offer¬ 
ing,” did not have to marry a debauched Canaanite woman. 
To accentuate this fact, the Torah did not mention the 
genealogy of Nachor’s family until now. 

*+§ .D'pIDD V'ttp — This Masoretic note means: 

The Sidrah contains 147 verses, numerically corresponding 
to the mnemonic pjpN (= 147]. 

This is apparently a reference to the profound njing, 
faithfulness, of Abraham, which is the primary theme of the 
Sidrah. This faithfulness reached its zenith when he was 
commanded to sacrifice the son through whom his every 
future promise was to have been fulfilled. Yet his faith in 
God was so complete that he complied unhesitatingly (R' 
David Feinstein ). 
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PARASHAS CHAYEI SARAH 


23. 

The Sidrah shows Jewish respect for the dead and concern 
for the future. These are essential concepts in Judaism, for 
we neither reject what has gone before nor neglect what lies 
ahead. The narrative begins with the death of Sarah and 
Abraham’s intense desire to give her a proper burial in a 
place worthy of her greatness. To acquire the fitting burial 
plot, he was forced to negotiate with the transparently 
greedy Ephron and gladly paid an exorbitant price. That ac¬ 
complished, Abraham looked ahead and turned to the re¬ 
sponsibility of finding the proper wife for Isaac. 

Sarah’s life span, and purchase of a burial site. 

The Sages teach that the narratives of Sarah’s death and 
the Akeidah follow one another to indicate that she died as 
a result of that event. She was told by Satan that Abraham 
had actually slaughtered Isaac, and she cried out in grief and 


died (Targum Yonasan). This explains why Abraham and 
Isaac were not present at her death. 

R ’ Yaakou Kamenetsky explained that this cannot mean 
that Sarah died “accidentally” before her time, because, in 
connection with Sarah’s life span, the Sages teach that Isaac 
had to anticipate his own possible death when he came to 
within five years of the age at which she died (see commen¬ 
tary to 27:2). This dictum could not have applied to Sarah if 
her death was not natural. Rather, the sense of the Targum 
Yonasan is that Sarah’s time had come in any case, but that 
the immediate cause of death was the news of the Akeidah. 
Some commentators say that her last breath came with the 
proud knowledge that she had succeeded in raising a son 
who was willing to give up even his life in the service of God. 

In addition, the Torah records the birth of Rebecca before 
the death of Sarah in line with the tradition that a righteous 
person is not taken from the world until his or her successor 
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Sarah's 
Death, and 
Purchase 
of a Burial 
Site 


'$arah's lifetime was one hundred years, twenty years, and seuen years; the years of 
Sarahs life. 2 Sarah died in Kiriath-arba which is Hebron in the land of Canaan; and 
Abraham came to eulogize Sarah and to bewail her. 3 Abraham rose up from the presence of 
his dead, and spoke to the children of Heth, saying: 4 7 am an alien and a resident among you; 
grant me an estate for a burial site with you, that I may bury my dead from before me. ” 

5 And the children of Heth answered Abraham, saying to him: 6 "Hear us, my lord: You are 
a prince of God in our midst; in the choicest of our burial places bury your dead, any of us will 
not withhold his burial place from you, from burying your dead. ” 

7 Then Abraham rose up and bowed down to the members of the council, to the children of 
Heth. 8 He spoke to them saying: If it is truly your will to bury my dead from before me, heed 
me, and intercede for me with Ephron son of Zohar. 9 Let him grant me the Cave ofMachpelah 
which is his, on the edge of his field; let him grant it to me for its full price, in your midst, as an 
estate for a burial site ." 

10 Now, Ephron was sitting in the midst of the children of Heth; and Ephron the Hittite 
responded to Abraham in the hearing of the children of Heth, for all who come to the gate of his 


has been born, as implied by the verse ( Ecclesiastes 1:5), The 
sun rises and the sun sets (Sfomo, Baal HaTurim). 

1. . . . rw nKtt — One hundred years, twenty years, and 
seuen years. Rashi explains that the repetition of years di¬ 
vides Sarah’s life into three periods, each with its own 
uniqueness [and each period shared the particular charac¬ 
teristic of its neighbor]. At a hundred she was as sinless as a 
twenty-year-old, for until the age of twenty, a person does 
not suffer Heavenly punishment. And at twenty she still had 
the wholesome beauty of a seven-year-old, who does not 
use cosmetics and whose beauty is natural ( Chizkuni ). 
R ’ Moshe Feinstein commented that a child’s beauty is pure 
and is never used to tempt others to go astray. Part of 
Sarah’s greatness was that, despite her breathtaking beauty 
as an adult, all who saw her recognized her purity and inno¬ 
cence. 

2. yai* nnpa — In Kiriath-arba [lit. the City of Four]. The 
city was so named because four giants lived there (see /Yum- 
bers 13:22); or the name was given prophetically because 
four illustrious couples would be buried there: Adam and 
Eve, Abraham and Sarah, Isaac and Rebecca, and Jacob and 
Leah {Rashi). 

nna^i rnit^ nap 1 ? — To eulogize Sarah and to bewail her. 
The nuances of the phrase denote that Abraham eulogized 
his beloved wife by emphasizing the noble traits that had be¬ 
come associated with her name, for the name Sarah repre¬ 
sented her as the princess of all mankind [see commentary 
to 17:15] {Kli Yakar). 

The word nn 3 ?b , i is written with a small 3 to suggest that 
the full extent of his weeping was kept private. His grief was 
infinite, but the full measure of his pain was concealed in his 
heart and the privacy of his home ( R ’ Hirsch). 

3. Abraham turned from his tears to provide for Sarah’s 
burial. To purchase a grave site, he needed the cooperation 
of the descendants of Heth, the son of Canaan (10:15), who 
were the leaders of the region. 


4. aqfinr 1 — An alien and a resident , i.e., I am both an alien 
from another land and a resident who has settled among you 
{Rashi). That Abraham had to plead and negotiate with the 
Hittites to sell him a burial plot after so many promises that 
God would give him the Land was one of his tests {Sanhedrin 
111a). He phrased his request in terms that illustrate his ex¬ 
traordinary humility. Said the Almighty, “You humiliated 
yourself before them; by your life, I shall make you a lord 
and prince over them’’ ( Midrash HaGadol). 

Abraham expressed the dual role that every Jew must 
play. On the one hand, he is a resident of his country, and as 
such he must work and pray for its welfare, as Jeremiah 
urged his people on the threshold of exile ( Jeremiah 29:7). 
But on the other hand, the Jew in this world is always an 
alien, for his allegiance is to God and his goals are set forth 
by the Torah. A Jew must always be ready to be a lonely 
alien, resisting the culture that surrounds him and maintain¬ 
ing his unique responsibility {R’ Yosef Dou Soloueitchik). 

5-6. The Hittites treated Abraham with the utmost respect. 
Contrary to his modest description of himself as only an 
alien and a resident, they addressed him as a prince of God, 
so respectfully, that they offered to surrender to him even 
personal, family burial places. 

7-9. Abraham bowed in gratitude for their generous re¬ 
sponse and entreated further, specifying which plot he 
wanted. 

Since it would have been unseemly for the rich and distin¬ 
guished Ephron to sell his ancestral inheritance, Abraham 
did not approach him directly with an offer to buy the field. 
Instead, he asked the people of the city to entreat Ephron 
dignifiedly on his behalf. Abraham asked for it as a “gift,” to 
indicate that even though he was ready to pay handsomely 
for the plot, he would still consider it a gift ( Ramban ). 

9. nSsattn rnyw — The Caue of Machpelah. The word mach- 
pelah means double . The cave was so called either because 
it contained two chambers, an upper and a lower level, or on 
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account of the nli^i, couples, who were [to be] buried there 
(flash/). 

11. ’3hx“xb — /Vo, my lord, you need not purchase it 
(Rashi). Unctuously, Ephron implied that he would be 
honored to give the entire field as a gift. 

Abraham was interested only in acquiring the cave itself; 
he was content that the adjacent field remain Ephron’s. 
Ephron, on the other hand — by way of magnanimity or 
trickery — offered to give him the field as well as the cave, 
for it would be unbecoming for Abraham to own the cave as 
a sepulcher, while the field belonged to another. Abraham 
rejoiced at Ephron’s offer not to divide the property and he 
purchased the entire parcel for the full price Ephron sug¬ 
gested ( Ramban ). 

As the later verses reveal, Ephron's public generosity was 
a sham. He not only had no intention of making a gift, he 


hypocritically implied to Abraham that he expected an 
outrageously high price for the plot. As the Sages put it, 
the righteous say little but do much (see commentary to 
18:5], but the wicked promise much and perform not even a 
little. They would offer to anoint with oil from an empty 
flask. 

iiayDa ’ipy^ — In the view of the children of my people. 
Ephron implied, “Abraham, surely you understand that I 
must make this generous offer while my people are looking 
on, but I cannot be expected to give away a valuable 
property free of charge” ( Haamek Dauar). Abraham com¬ 
prehended Ephron’s veiled message and, after once more 
bowing ceremonially in gratitude to the council, he began 
addressing himself directly to Ephron and his concern for 
profit. Abraham spoke to him about the held, rather than 
the cave, and offered to pay its full value. 
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city, saying: 11 "No, my lord; heed me! I have given you the field, and as for the cave that is in 
it, I have given it to you; In the view of the children of my people have I given it to you; bury 
your dead ." 12 So Abraham bowed down before the members of the council. 13 He spoke to 
Ephron in the hearing of the members of the council, saying: "Rather; if only you would heed 
me! I give you the price of the held, accept it from me, that I may bury my dead there. ” 

14 And Ephron replied to Abraham, saying to him: 15 "My lord, heed me! Land worth four 
hundred silver shekels; between me and you — what is it? Bury your dead. ” 

16 Abraham heeded Ephron, and Abraham weighed out to Ephron the price which he had 
mentioned in the hearing of the children of Heth, four hundred silver shekels in negotiable 
currency. 17 And Ephron s field, which was in Machpelah, facing Mamre, the field and the cave 
within it and all the trees in the field, within all its surrounding boundaries, was confirmed 18 as 
Abrahams as a purchase in the view of the children of Heth, among all who came to the gate 
of his city. 19 And afterwards Abraham buried Sarah his wife in the cave of the field of 
Machpelah facing Mamre, which is Hebron, in the land of Canaan. 20 Thus, the field with its 
cave confirmed as Abraham’s as an estate for a burial site, from the children of Heth. 

24 1 jN|oa> Abraham was old, well on in years, and Hashem had blessed Abraham with every¬ 

thing. 2 And Abraham said to his servant, the elder of his household who controlled 


15. Kirrnn — Between me and you — what is it? 

After naming a price that was great enough to purchase a 
huge estate, Ephron made light of it, saying, “Between such 
friends as us, of what significance is four hundred silver 
shekels?” (Rashi). 

16. ppy5 — To Ephron. Throughout the chapter, Ephron’s 
name is spelled with a i, but here, where money changed 
hands and the sale was consummated, the i is omitted. 
Thereby the Torah implies that his stature was diminished 
— he started out by making grandiose offers of a gift, but 
then revealed himself as a greedy man who extorted far 
more than the property was worth — for in the end he 
demanded from Abraham large shekels — “intpb nay, nego¬ 
tiable currency — which were known as centenaria. As the 
Talmud ( Bava Metzia 07a) explains, each shekel that Abra¬ 
ham used to pay for the plot was worth 2,500 ordinary 
shekels (Rashi). Thus Abraham paid a total of one million 
ordinary shekels for the cave. 

This illustrates Abraham’s love for Sarah. He chose the 
finest burial site for her and did not haggle over the price. 
As the Midrash states, this is one of three places where 
Scripture attests to the Jews’ uncontestable possession of 
the Holy Land. For the Cave of Machpelah, the site of the 
Temple, and the Tomb of Joseph were all purchased 
without bargaining and paid for with unquestionably legal 
tender. 

17. o;?;i — Was confirmed [lit., rose]. The Midrash inter¬ 
prets the word in the literal sense: The property became 
elevated, because it passed from the possession of a com¬ 
moner, Ephron, to that of a king, Abraham. 

19. Although it is clear that these events took place in the 
land of Canaan, the verse mentions that Sarah was buried 
there to emphasize that burial anywhere in the Land is 
meritorious (Haamek Davar). 


24. 

1-10. The mission to find a wife for Isaac. Abraham’s 
own productive life was coming to an end. Isaac was 
thirty-seven years old when Sarah died, and Abraham was 
troubled by the thought that had Isaac been slaughtered at 
the Akeidah , he would have left no children to succeed him. 
Therefore, Abraham now took it upon himself to provide for 
the future by finding a wife for Isaac. But Isaac s mate had to 
be a worthy successor to his mother; she had to be the next 
Sarah of the Jewish people, a woman who would be not 
only a wife and mother, but a Matriarch. To find such a 
woman, Abraham turned toward his ancestral home, to his 
and Sarah’s family. And to make the selection, he dis¬ 
patched Eliezer. More than a trusted servant, Eliezer 
was the “rosh yeshivah” of Abraham's household, the 
one who taught the disciples and exemplified Abraham’s 
way of life. Only such a person had the stature and under¬ 
standing to be worthy of the heavenly assistance needed to 
chart the next epoch in the development of the Jewish 
people. 

1. 523 — With everything. God had given Abraham every¬ 
thing — riches, possessions, honor, longevity, and children. 
The one thing he lacked was to see his son have children to 
inherit his status and honor (Ramban). 

Rashi notes that the numerical value of this word, 52, is 
the same as that of p, son, for all of Abrahams good 
fortune was worthless to him as long as he had no heir, as he 
had said to God (15:2), What can You give me, seeing that I 
am childless? (Akeidas Yitzchak). 

2. 1rP3 Vtajr — His servant, the elder of his household. 
Even sixty years before, Eliezer had been Abraham’s 
most trusted servant (see 15:2); now he is not only the 
senior servant, but the elder of his household (R' Hoff¬ 
mann). 
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nnn — Under my thigh. Thigh is a euphemism for the 
male organ; offspring, too, are described as tqi ’kyP, lit., 
coming out of the [father's] thigh (46:26; Exodus 1:5). 

Rashi explains why Abraham chose it for use in certifying 
the oath. One who takes an oath must place his hand on 
some sacred object, such as a Torah scroll or tefiUin [see 
SAieuuos 38b]. Because circumcision was the first precept 
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given to Abraham, and because he fulfilled it through much 
pain, it was particularly precious to him, so Abraham asked 
Eliezer to take his oath upon it. Targum Yonasan renders 
similarly; cf. Tanchuma. 

3. :|inay>*a — And I will have you swear. In view of his ad¬ 
vanced age, Abraham feared that he might die before 
Eliezer’s return. Accordingly, the oath assured Abraham 




Ill / BEREISHIS/GENESIS 


PARASHAS CHAYEI SARAH 


24 / 3-14 


Finding a all that was his: “ Place now your hand under my thigh. 3 And I will have you swear by Hashem, 
Wife for God Q f heaven and God of earth, that you not take a wife for my son from the daughters of the 
lsaac Canaanites, among whom I dwell. 4 Rather, to my land and to my kindred shall you go and 
take a wife for my son for Isaac. ” 

5 The servant said to him: "Perhaps the woman shall not wish to follow me to this land; shall 
l take your son back to the land from which you departed.?" 6 Abraham answered him, ‘Beware 
not to return my son to there. 7 Hashem, God of heaven, Who took me from the house of my 
father and from the land of my birth; Who spoke concerning me, and Who swore to me saying, 
‘To your offspring will / give this land,' He will send His angel before you, and you will take a 
wife for my son from there. 8 But if the woman will not wish to follow you, you shall then be 
absolved of this oath of mine. However, do not return my son to there. ” 

9 So the servant placed his hand under the thigh of Abraham his meister and swore to 
him regarding this matter. 10 Then the servant took ten camels of his masters camels and 
set out with all the bounty of his master in his hand and made his way to Aram Naharaim 
Eliezer's to the city of Nahor. 11 He made the camels kneel down outside the city towards a well of 
Criteria wa t er a t evening time, the time when women come out to draw. 12 And he said, “ Hashem , God 
of my master Abraham, may You so arrange it for me this day that You do kindness with 
my master Abraham. 13 See, I stand here by the spring of water and the daughters of 
the townsmen come out to draw. 14 Let it be that the maiden to whom / shall say, ‘Please tip 
over your jug so I may drink, ’ and who replies, ‘Drink, and I will even water your camels, ’ 


that his plan would be carried out even in his absence, be¬ 
cause he knew that Isaac would follow Eliezer's counsel 
(Ramban to v. 1). 

Although he did not doubt Eliezer's loyalty, Abraham rec¬ 
ognized that human beings have enormous reservoirs of 
strength to draw upon in times of crisis — but only if they 
are determined to persevere. By imposing the oath, Abra¬ 
ham guaranteed that Eliezer would persist in his mission, 
even if it seemed to have limited chances of success ( Shem 
MiShmuel). 

’3J/33PI nl33B — From the daughters of the Canaanites. The 
rejection of the Canaanites could not have been based on 
their idol worship, because Abraham's family in Charan wor¬ 
shiped idols, as well. Rather, Abraham was motivated by the 
moral degeneracy of the Canaanites. Idolatry is an intellec¬ 
tual perversion, and as such it can be remedied, but a lack of 
morality, ethics, and modesty affects a person's entire na¬ 
ture, and disqualifies a woman from being the mate of an 
Isaac ( R' Hirsch , based on Drashos HaRan). 

5-9, Eliezer did not doubt that he would find a suitable mate 
who would consent to marry Isaac, but he was afraid that she 
might not want to leave her family to go with him — hence 
his question as to whether Isaac could go to Charan (R’Hoff¬ 
mann). Abraham refused because he would not let Isaac lose 
the special sanctity with which he had been invested when he 
was brought as an nip^n n^ly, an offering completely deuoted 
to God ( Pesikta Zutresa ); thus he emphasized that Isaac was 
on no account to leave the land that God had promised to his 
descendants (Radak). While refusing this permission, Abra¬ 
ham assured Eliezer that God would bless his mission with 
success. 

10. VB^tK awb?) — With all the bounty of his master. In order 


to influence his relatives to allow their daughter to marry 
Isaac, Abraham wrote over all of his fortune to Isaac and gave 
Eliezer the deed to show to the prospective in-laws ( Rashi ). 

— Aram Naharaim [lit., Aram of the pair of rivers]. 
The country was so called because it was situated between 
two rivers [the Euphrates and the Tigris] (Rashi). 

11-14. Eliezer's criteria. Eliezer was not interested in a 
weedthy girl for Isaac. He preferred someone of modest 
means, the kind who would go to draw water herself, not 
have servants do it for her ( Malbim ). Furthermore, since he 
was apprehensive that the girl's family might refuse to let her 
leave home for a marriage in a distant land, he proposed the 
following test in order that Abraham’s relations would recog¬ 
nize God's hand in the ensuing events, and feel compelled to 
allow their daughter to leave home. 

Furthermore, it is clear from the circumstances of the test 
[see below] that Eliezer would not even be influenced by 
miracles, only by the character of the girl. 

13. D^n aan — Stand here by the spring of water. 

Eliezer wanted to see how the girl would behave away from 
her home atmosphere, so that he would have a better per¬ 
spective on her character. For at the well, the girl would be 
natural and act in accordance with her own character. At 
home, however, her behavior might well reflect the con¬ 
straints of her family’s orders or expectations ( Chizkuni ). 

14. npq/* nny/ — And who replies, Drink, 

and I will even water your cameb. ’ Thus, her response will 
go beyond my request, and she will offer all that is needed 
(Sfomo ). 

R* Moshe Feinstein noted that in Rebecca's initial response 
to Eliezer, she said nothing about watering the animals (v. 
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18). She spoke only about bringing water for him, and then 
went ahead and drew water for the camels. HaRav Feinstein 
explained that it was second nature to Rebecca that an¬ 
other’s needs should be provided for, so great was her kind¬ 
ness. That his camels had to be watered was so obvious that 
she saw no need to say she would do it (Igros Moshe, Orach 
Chaim II responsum 52). 

Ordinarily it is forbidden to base one’s actions on omens, 
such as Eliezer’s request that a girl’s behavior would be a 
sign for him. This prohibition, however, applies only to 


omens unrelated to the choice being made, such as saying 
that if the sun shines tomorrow it is a sign that I should marry 
this woman. In Eliezer’s case, his omen was appropriate to 
his mission: Since the Matriarch of Israel had to be a woman 
of kindness and sensitivity, Eliezer was looking not for 
omens but for proof of her qualifications {Ran, Chullin 95b). 
In this regard, R’ Yitzchok Zev Soloveitchik noted that even 
though Eliezer was to see a miracle performed for Rebecca 
(see v. 16), that did not suffice for him. The test of a mother 
of the Jewish people had to be kindness, not miracles. 
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her will You have designated for Your servant, for Isaac; and may I know through her that You 
have done kindness with my master ." 

15 And it was when he had not yet finished speaking that suddenly Rebecca was coming out 

— she who had been bom to Bethuel the son of Milcah the wife of Nahor, brother of Abraham 

— with her jug upon her shoulder. 16 Now the maiden was very fair to look upon; a virgin whom 
no man had known. She descended to the spring, filled herjug and ascended. 17 The servant ran 

Rebecca is towards her and said, “ Let me sip, if you please, a little water from yourjug. " 18 She said, "Drink, 
Equal to m y / 0 rd, "and quickly she lowered her jug to her hand and gave him drink, 
the Test 19 ^en she finished giving him drink, she said, "I will draw water even for your camels until 
they have finished drinking. ” 20 So she hurried and emptied her jug into the trough and kept ow¬ 
ning to the well to draw water; and she drew for all his camels. 21 The man was astonished at 
her, reflecting silently to know whether Hashem had made his journey successful or not . 22 And 
it was, when the camels had finished drinking, the man took a golden nose ring, its weight was 
a beka, and two bracelets on her arms, ten gold shekels was their weight. 23 And he said, “Whose 
daughter are you? Pray tell me. Is there room in your fathers house for us to spend the night?" 

24 She said to him, 7 am the daughter of Bethuel the son of Milcah whom she bore to Nahor ." 
25 And she said to him, “Even straw and feed is plentiful with us as well as place to lodge ." 


15. So swift was the Divine response to Eliezer’s petition 
that while he was still in the midst of his supplication, Prov¬ 
idence had already caused Rebecca to leave her house and 
go to the well. R’ Hirsch notes how wonderfully God granted 
Abraham’s wish that Isaac have a wife from his own family. 
Bethuei’s father was Abraham’s brother, and his mother was 
both a niece of Abraham and a sister of Sarah. It is likely, too, 
that the Torah mentions these facts to suggest that Rebecca 
inherited the character traits of Abraham’s family. 

16. by rn jti? — \She ] Riled herjug and ascended. Un¬ 
like the other girls at the well, who wasted their time in idle 
chatter and gossip, Rebecca did her task quickly and without 
delay; she filled her jug and immediately ascended (Minchah 
Belulah). 

The Midrash interprets the ‘ ascent’’ of this phrase as a ref¬ 
erence not to Rebecca, but to the water, rendering she Rilled 
herjug and it [the waterJ ascended to meet her. So great was 
her virtue that a miracle happened when she came to the 
well. 

18. Rebecca is equal to the test. Rebecca acted in a most 
exalted manner: She lowered the jug herself to spare Eliezer 
the effort, and inpitfn], she actually brought the jug near his 
mouth, so he would not even have to hold it. Furthermore, 
she did not say at this point that she would water the camels 
as well, because if Eliezer had known, he might want to drink 
too quickly or too little, to spare her the extra effort. So she 
let him think that all she would do was give him a bit of water 
{Or HaChaim). 

19. TptajV da — / will draw water euen for your camels. 
Now the miracle of the ascending water stopped; she had to 
draw all the water for the camels through sheer physical ex¬ 
ertion, and this was the great proof of her kindness {Ram- 
ban). The translator of R’ Hirsch s commentary notes that in 
their first drink, ten camels would consume at least 140 gal¬ 
lons of water! That Rebecca would undertake such a strenu¬ 
ous task so eagerly for a total stranger is a supreme indica¬ 


tion of her sterling character. 

Kedushas Levi suggests that her offer to draw the water 
rather than water them one by one was an indication of com¬ 
passion. If she were to give water directly to the camels, how 
could she choose which to water first? Therefore, she kept 
pouring water into the trough so they could all drink at once, 
and she continued drawing water until they were finished 
drinking. 

20. “lKarrb* y ~\rn — And kept running to the well. A Re¬ 
becca runs eagerly when she performs an act of kindness, as 
Abraham did when he was providing for his guests (see 18:7), 
a further sign of her suitability to join Abraham’s household. 

21. mS nxmcta — Was astonished at her. Eliezer was amazed 

T “ T 

at the immediate fulfillment of his prayer, which surpassed 
all his expectations ( R' Hirsch) . . . and he waited to learn 
whether she was of Abraham’s family ( Rashi ). 

Although courtesy dictated that he try to stop her from 
exerting herself so much on his behalf, he remained silent, 
because he realized that God might be showing him that his 
mission was successful ( Sfomo). 

22. So confident was Eliezer that God had intervened to 
show him Isaac's future bride that he presented her with 
these lavish gifts even before asking her who she was. The 
gifts, which he had prepared beforehand, alluded to the des¬ 
tiny of her future offspring. The beka is a half-shekel, which 
symbolized the amount that every Jew would contribute for 
the Sanctuary every year; the two bracelets symbolized the 
two Tablets of the Law; and their weight of ten shekels sym¬ 
bolized the Ten Commandments {Rashi). 

23. Even before receiving an answer about her family’s iden¬ 
tity, Eliezer asked if he could lodge with them. Apparently he 
was so impressed with Rebecca that he wished to enjoy the 
hospitality of this generous family, even if it was not related 
to Abraham (Da as Sofrim). 

25. In keeping with her previous display of giving more than 
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Eliezer asked of her, she responded to his request for 
personal lodging by saying that she would provide for his 
camels, as well. 

27. ',n ^vta — Blessed is Hashem. Eliezer’s expression of 
gratitude revealed his own stature as Abraham's prime 
disciple and the master of his household. Everything that 
had happened, he ascribed to the grace of God, and made 
clear that it was not in his merit, but in Abraham's. Haamek 
Dauar comments that he refers to the God of my master 
Abraham, because Abraham was the first to proclaim Him. 

Perceptively, Eliezer speaks of kindness and truth, because 
it is important for the two to come together. Kindness alone 
can be harmful, because it can cause someone to give in to 
the wishes of the one he loves, even in cases where it is 
wrong. Therefore, truth must regulate kindness to prevent it 


from going astray (R' Hirsch). 

iaax — As forme. Although l am but Abraham’s servant, far 
away from him and his land, God has guided me and brought 
me directly to my destination ( Da'as Sofrim). 

28-31. Laban. The Torah introduces us to Rebecca’s family, 
where it seems that her father played little role, and her 
brother, Laban, was dominant. In those days, the women had 
separate houses where they did their work, and since a 
daughter naturally confides only in her mother, Rebecca ran 
and told her mother about her encounter at the well. Once 
the family heard the news, Laban took charge. From the 
profound influence he exercised in the household it would 
appear that he was either the only son or the oldest (R 
Hoffmann ). 

Following the Midrashic perspective, Rashi interprets La* 




115 / BEREISHIS/GENESIS 


PARASHAS CHAYEI SARAH 


24 / 26-38 


26 So the man bowed low and prostrated himself to Hashem. 27 He said, "Blessed is Hashem, 
God of my master Abraham, Who has not withheld His kindness and truth from my master. As 
for me, Hashem has guided me on the way to the house of my masters brothers. ” 

Laban 28 The maiden ran and told her mothers household according to these events . 29 Rebecca had 
a brother whose name was Laban: Laban ran to the man, outside to the spring. 30 For upon 
seeing the nose ring, and the bracelets on his sisters hands, and upon his hearing his sister 
Rebecca s words, saying, “Thus hcis the man spoken to me ," he approached the man, who was 
still standing by the cameb by the spring . 31 He said, "Come, O blessed of Hashem! Why should 
you stand outside when I have cleared the house, and place for the cameb?" 

32 So the man entered the house, and unmuzzled the cameb. He gave straw and feed for the 
The Reca- cameb, and water to bathe hb feet and the feet of the men who were with him . 33 Food was set 
pituiation before him, but he said, 7 will not eat until I have spoken my piece. ” 

And he said, "Speak. ” 

34 Then he said, “A servant of Abraham am I. 35 Hashem has greatly blessed my master, 
and he prospered; He has given him flocks, cattle, silver and gold, servants and maid¬ 
servants, cameb and donkeys . 36 Sarah, my masters wife, bore my master a son after she had 
grown old, and he gave him all that he possesses. 37 And my master had me take an oath 
saying, ‘Do not take a wife for my son from the daughters of the Canaanites in whose land I 
dwell. 38 Unless you go to my fathers house and to my family and take a wife for my son. ’ 


ban’s character, as it reveals itself later in his relations with 
Jacob, as being motivated by greed. This is in accord with 
the principle of the Sages — and indeed, the approach that 
people generally take in dealing with others — that wicked 
people should be assumed to act wickedly, even when their 
actions seem on the surface to be virtuous. Conversely, 
people who are known to be righteous should always be 
given the benefit of the doubt, even when they seem to be 
acting improperly. Thus, upon hearing that the stranger was 
the servant of Abraham and that he was dispensing such 
lavish gifts, Laban assumed that he surely had gifts for the 
rest of the family — and if Eliezer had given Rebecca, a mere 
child, such extravagant gifts, just imagine what lay in store 
for Laban! Therefore, without showing his father the least 
courtesy, Laban dashed to the waiting servant and sanctimo¬ 
niously tried to ingratiate himself with the wealthy and 
generous Eliezer. 

Ramban, however, interprets Laban’s character in the 
context of this passage as basically straightforward and 
honorable, since there is nothing up to this point in the 
narrative that suggests otherwise. 

32, nncni — And unmuzzled the camels. Abraham’s 
livestock were muzzled whenever they were away from 
home, so that they could not graze in other people’s fields 
{Rashi; Midrash). 

33. ’*331 inia-TDK IV — Until I have spoken my piece. Since 
Eliezer still did not know if the girl would consent to follow 
him to Canaan, he resolved not to eat until the matter was 
settled beyond a doubt ( Rashbam ). 

33-39. The recapitulation. Eliezer allowed Laban to 
provide for the camels and the servants who accompanied 
him, but he refused to eat anything himself until he had 


completed his mission by securing the family’s consent for 
the marriage. Eliezer repeated the whole story in order to 
convince them that God willed this marriage, thus delicately 
suggesting that it was not in their power to prevent it 
(Radak). That he did so is to be expected; what is surprising 
Is that the Torah, which is so sparing of words, records 
Eliezer’s entire recapitulation. The Sages exclaimed: no? 
Dira? 5# nipnn ’a? 1 ? man nay jnmty, The ordinary 

conversation of the Patriarchs' servants is more pleasing 
before God than even the teachings of their children, for 
Eliezer’s full account of his journey is recorded in the Torah, 
whereas many important halachic principles can be derived 
only from textual allusions. From Eliezer’s subtle changes in 
recounting the episode, the expositors have perceived both 
great ethical messages and his own wisdom. 

He began by saying what to him was the greatest mark of 
distinction that a human being could claim: A servant of 
Abraham am I. Thus he established his credentials as a 
God-fearing man of integrity, for no one could be a disciple 
of Abraham without being touched by his greatness and 
high moral caliber. With feeling and enthusiasm, Eliezer 
went on to tell his hosts about Abraham's miracle-filled life 
(vs. 35-36), thus summarizing Abraham’s life and accom¬ 
plishment ( Da’as Sofrim). 

37. ifiK — And my master had me take an oath. I am 

here only because of the oath; there is no shortage of women 
in my country, but my master rejects them {Radak; Sfomo). 
His mention of the oath was also to explain why he could not 
eat with them. Since he had taken an oath, he had to set 
everything aside until he had fulfilled his commitment (Akei- 
das Yitzchak). 

— In whose land. As an example of the many slight, 
but significant changes in Eliezer’s narrative, R'Hirsch notes 
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that Abraham’s rejection emphasized not the land but the 
people — among whom (v. 3) — but Eliezer rephrased it to 
put the stress on the land. Had he quoted Abraham directly, 
Rebecca’s family might have concluded that Abraham was a 
difficult, critical person who was prone to find fault with his 
neighbors, and if so, he would have been equally critical of 
them if he had lived nearby. 


39. bn — Perhaps. Normally the word is spelled biK, with 
a 1 . As it is spelled here, it could be read as bn, to me. By 
using this spelling, the Torah wishes to convey Eliezer’s 
personal hope: He was anxious to marry off his own daugh¬ 
ter to Isaac; thus, when he asked Abraham the logical 
question about what to do if the woman would not go with 
him, he was not simply asking , but hoping she would not, 
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39 And I said to my master, 4 Perhaps the woman will not follow me7 40 He replied to me, 
Hashem, before Whom I have walked, will send His angel with you and make your journey 
successful, and you will take a wife for my son from my family and my fathers house . 41 Then 
will you be absolved from my oath when you have come to my family; and if they will not give 
her to you, then, you shall be absolved from my oath. 4 

42 7 came today to the spring and said, ‘ Hashem , God of my master Abraham, if You would 
graciously make successful the way on which I go. 43 Behold, I am standing by the spring of 
water; let it be that the young woman who comes out to draw and to whom I shall say, "Please 
give me some water to drink from yourjug, ” 44 and who will answer, 4, You may abo drink and 
I will draw water for your cameb, too, ” she shall be the woman whom Hashem has desig¬ 
nated for my masters son. 4 45 / had not yet finished meditating when suddenly Rebecca came 
out with a jug on her shoulder, and descended to the spring and drew water. Then I said to her, 
'Please give me a drink. ’ 46 She hurried and lowered her jug from upon herself and said, ‘Drink, 
and I will even water your cameb. 1 So / drank and she watered the cameb abo. 

47 "Then I questioned her and said, ‘Whose daughter are you?’ And she said, 4 The daughter 
of Bethuel, son of Nahor, whom Milcah bore to him/And I placed the ring on her nose and the 
bracelets on her hands . 48 Then / bowed and prostrated myself to Hashem and blessed Hashem, 
God of my master Abraham, Who led me on a true path to take the daughter of my masters 
brother for hb son . 49 And now, if you intend to do kindness and truth with my master, tell me; 
and if not, tell me, and I will turn to the right or to the left. ” 

50 Then Laban and Bethuel answered and said, "The matter stemmed from Hashem! We can 
say to you neither bad nor good. 51 Here, Rebecca b before you; take her and go, and let her 


and that Isaac would come “to me.” But Abraham answered: 
"My son is blessed [22:18] and you [as a Canaanite] are 
accursed. The accursed cannot unite with the blessed" 
(Rashi). But why didn’t the Torah insert this spelling with its 
implied meaning in verse 5, when Eliezer asked the ques¬ 
tion? The KotzkerRebbe explains that Eliezer, to the best of 
his own personal knowledge, was sincere; it was only sub¬ 
consciously that he wanted his trip to Charan to end in 
failure. Only now, when he had found Rebecca and reflected 
back to his conversation with Abraham, did he recognize 
what his true motive had been. 

41. Another departure from the original version of the 
narrative: Eliezer did not use Abraham’s term nymu; for oath 
[see v. 8], He substituted the stronger term n^K, imprecation, 
an oath reinforced by a curse, for he wanted to impress them 
with the seriousness of Abraham’s intention ( Ibn Ezra). 

He also did not repeat Abraham’s command that he not 
permit Isaac to go to his family’s land (v. 7), because they 
might take that as a disparaging comment on their home¬ 
land (Abarbanel). 

43. In verse 16, Eliezer used the word “jyj, maiden. Here he 
tactfully said rra'py, a more specific word that denotes a 
young woman in the vigor of her youth, thus implying that 
Rebecca had passed a very exacting test. Furthermore, that 
such a person would come to the well would be indicative of 
Divine Providence, since the more distinguished ni 
young women, ordinarily left the menial task of drawing 
water to others ( Malbim ). 

47. n^K ^ki^ki — Then I questioned her. Actually Eliezer 


gave her the jewelry before asking her who she was. Here he 
changed the sequence because they would have said, “How 
could you have given her gifts before you knew who she 
was?” (Rashi). 

48. 'nriKTpaKl— And [IJ blessed Hashem. Eliezer intimated 
that she was indeed the woman whom Hashem had desig¬ 
nated, and he is merely seeking their consent to conclude 
the matter. By saying that he blessed Hashem, he further 
wished to impress this upon them, for if there had been any 
doubt, such a blessing would have been premature (Haamek 
Dauar). 

49. npn — Kindness denotes an intention to do something 
that is not obligated; while nr?K, truth, means to give perma¬ 
nence to the kindness (Ibn Ezra ). 

According to Sfomo: The kindness would be to Abraham, 
in that they would yield to his wishes by sending Rebecca so 
far away. The truth would be to Rebecca, because it was for 
benefit that she marry Isaac. 

50. nyrn Kan 'rnj — The matter stemmed from Hashem ! The 
family’s response is the best evidence of Eliezer’s success in 
having carried out his mission. The Sages see this response 
as a proof that God ordains a man’s proper mate ( Moed 
Kattan 18b). Even though the comment was made by Laban 
and Bethuel, the Torah would not have quoted these words 
unless they were true ( Rashba). 

In his great impudence, Laban hastened to speak up 
before his father, an indication of his wickedness (Rashi). 

310“1k in — Bad nor good. Since the match is obviously 
God’s wish, we have no right to say bad, i.e., to reject it, or 
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say good, i.e., affirm it; it is out of our hands. Therefore, 
Rebecca is before you, take her and go (v. 51) — you do not 
need our permission ( Sfomo). 

51. 'n nai ii^xa — As Hashem has spoken. Nowhere in the 
chapter did God speak explicitly. However, God “speaks” 
through His control of events, and the entire sequence of the 
narrative shows that He wanted Rebecca to become Isaac’s 
wife (Ramban). 

52. ornax — Abraham's servant. Earlier (v. 34), Eliezer 
had referred to himself this way, but this is the first time in 
the chapter that the Torah gives him this august title. Once 
he had proven his loyalty and accomplished his mission, 
God called him a servant of His beloved Patriarch ( R’Hirsch). 

53. ipaiS jnn — And gave them to Rebecca. Now that the 
family had agreed to the match, Eliezer acted as Isaac's 
agent to marry her, and the gifts served the function of the 
ring customarily used nowadays. The earlier gifts that 
Eliezer had given Rebecca at the well were meant only for the 
purpose of betrothal, because it is not permitted to marry a 


woman without consent (Lekach Tov). 

maxbi rrnxb — To her brother and her mother. Where was her 

t ■ ; t > f • 

father Bethuel? The entire family had expected extravagant 
gifts from Eliezer. Disappointed that he had given them only 
fruit (Abhich), Bethuel tried to renege on his agreement, or 
to poison Eliezer, so God sent an angel to kill him (Midrash; 
Rashi). 

55. Htpy lx aw — A year or ten [months]. This was the 
period of time generally given to a young bride to prepare for 
her marriage ( Kesubos 57b). Ostensibly, therefore, Laban 
and his mother were making a customary and reasonable 
request, but, like Bethuel, they intended to break the en¬ 
gagement. Knowing or suspecting this, Eliezer would not 
consider any delay. "Since everything has gone so smoothly 
and God guided my mission so speedily, it is obvious that He 
wishes me to return to my master without delay” (Abar- 
banel). 

57. rPBTix nSwuOi — And ask her decision. From this we 

▼ V T “I I ' ■ 

learn that a girl should be given in marriage only with her 
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be a wife to your masters son as Hashem has spoken . ” 52 And it was, when Abrahams servant 
heard their words, he prostrated himself to the ground unto Hashem. 53 The servant brought out 
objects of silver and gold, and garments; and gave them to Rebecca; and delicious fruits he 
gave to her brother and her mother. 54 They ate and drank, he and the men who were with him, 
and they spent the night; when they arose next morning, he said, "Send me to my master .” 

55 Her brother and mother said, "Let the maiden remain with us a year or ten [months]; then 
she will go. ” 56 He said to them, "Do not delay me now that Hashem had made my journey 
successful. Send me, and I will go to my master. ” 57 And they said, "Let us call the maiden and 
ask her decision. ” 

50 They called Rebecca and said to her, "Will you go with this man?" 

And she said, "I will go." 

59 So they escorted Rebecca their sister, and her nurse, as well as Abrahams servant and his 
men. 60 They blessed Rebecca and said to her, "Our sister, may you come to be thousands of 
myriads, and may your offspring inherit the gate of its foes. ” 

61 Then Rebecca arose with her maidens; they rode upon the camels and proceeded after the 
Isaac and mar V ^ e servant took Rebecca and went. 

Rebecca 62 Now Isaac came from having gone to Beer-lahai-roi, for he dwelt in the south country. 


consent [Kiddushin 41a] ( Rashi ). According to Rashbam, 
this was another ploy to delay the marriage. Laban and his 
mother argued that only she had a right to say that she was 
willing to forgo her twelve-month period of preparation. She 
replied very emphatically; according to Rashi she said that 
she would go even without their consent. 

59. inbttm — So they escorted. Whether, as Rashi would 
interpret, they gave permission reluctantly to avoid her 
threatened defiance, or as Radak and Rambam interpret, 
they graciously acquiesced to her wishes, once Rebecca 
expressed her intention, they no longer hindered her. Imme¬ 
diately, they arranged a procession and blessed her. How¬ 
ever, Abarbanel observes, no one from the family accompa¬ 
nied her, probably as an expression of their displeasure, 

rtnpan-riKi — And her nurse. According to the most com¬ 
mon Rabbinic chronology, the nurse was sent along because 
Rebecca was but three years old at the time, so that she 
would have needed someone to care for her. Ibn Ezra, 
however, comments that she was older, but it was customary 
for the nurse of a girl’s infancy to remain with her as her 
servant throughout her life. 

60. na^n ftK — May you come to be thousands of 

myriads. They referred to the blessing given to Abraham on 
Mount Moriah: / will greatly increase your offspring (22:17). 
Now they expressed to Rebecca their hope that this blessing 
of Abraham would be fulfilled through her offspring: “May it 
be God’s will that these offspring descend from you , and not 
from another wife of Isaac” (Rashi). 

vwty m \yV — The gate of its foes. In the simple meaning of 
the term, they wished that her offspring would always be 
victorious in battle. Haamek Dauar , however, comments 
that the Torah often uses the word gate to refer to the judges 
and counselors who convene at the gate of a city. Thus 
they blessed Rebecca that her descendants should achieve 
such a reputation for integrity and wisdom that even their 


enemies would seek their advice. 

62-67. Isaac and Rebecca. The brief passage describing 
the meeting and marriage of Isaac and Rebecca is touching 
and reflective of basic principles of Judaism and Jewish 
marriage. It begins with Isaac walking back home from 
praying at a place that recalled God’s mercy to the previous 
generation, for Jews cleave to their past and the God Who 
guided it. Isaac and Rebecca “met,” but not by chance. She 
displayed the personal modesty that has always been one of 
the glories of Jewish women and she recognized intuitively 
that the stranger she had just encountered was a holy 
person. Finally, Isaac brought her to his mother’s tent, and 
there it became apparent that she was a fitting successor to 
Sarah, for the holy presence of Sarah returned to the tent of 
her son. It was then that Isaac loved her (v. 67), for the Jewish 
home is a temple and its priestess is the wife and mother 
whose spirit infuses it. Isaac could love only a mate who 
could be his companion in creating the Chosen People. In 
Rebecca he found her. 

The Torah begins the narrative by saying that Isaac “hap¬ 
pened” to meet Rebecca and Eliezer on the road, before they 
entered the city, just as Eliezer “happened” to encounter 
Rebecca at the well. Both meetings seemed to occur by 
chance, but in reality they were results of God’s Providential 
Will (Radak). 

62. ’nV 1K3 — Beer-lahai-roi. This was the propitious 
site where Hagar's prayers had once been answered, and it 
was there that Isaac had gone to pray. Even before he 
prayed, his needs were answered, and his bride was already 
approaching Haran, in the manner of [Isaiah 65:24] any 
rnjw -uk] itop', when they haue not yet called I will answer 
(Sfomo ). 

Rashi cites the Midrash that Isaac had gone to Beer-lahai- 
roi to bring Hagar back as a wife for Abraham. This follows 
the tradition that Keturah (25:1), Abraham’s second wife, 
was Hagar. 
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63. aiy niaa^ nitya — To supplicate in the field towards 

evening. From this description that Isaac prayed before 
nightfall, the Talmud ( Berachos 26b) and Midrash derive the 
tradition that Isaac instituted the Minchah [afternoon] 
prayer. That Abraham instituted the Shacharis [morning] 
prayer is derived from 19:27; and that Jacob instituted the 
Maariu [evening] prayer is derived from 28:11. 

64. bttjn byr? Van] — She inclined while upon the camel. 
Overawed by the dignified appearance of the approaching 
man, Rebecca modestly inclined herself to one side, while 


still mounted on the camel, in order to turn her face from 
him (Rashi). Most other commentators translate literally 
that she fell, meaning that she alighted quickly from the 
camel and stood modestly. [Then, upon hearing that he was 
Isaac, she veiled herself ( Ramban ).] 

67. 1»K rnttf n^rjwn — Into the tent of Sarah his mother. As 
long as Sarah was alive, a lamp burned in her tent from one 
Sabbath eve to the next, her dough was blessed, and a cloud 
[signifying the Divine Presence; see Exodus 40:34] hung 
over her tent. When Sarah died, these blessings ceased, but 
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63 Isaac went out to supplicate in the field towards evening and he raised his eyes and saw, and 
behold! camels were coming. 64 And Rebecca raised her eyes and saw Isaac; she inclined while 
upon the camel. 65 And she said to the servant, “Who is that man walking in the field toward 
us? 

And the servant said, “He is my master. ” She then took the veil and covered herself. 66 The 
servant told Isaac all the things he had done . 67 And Isaac brought her into the tent of Sarah his 
mother; he married Rebecca, she became his wife, and he loved her; and thus was Isaac 
consoled after his mother. 


Abraham 

Remarries 


25 ] ^^braham proceeded and took a wife whose name was Keturah. 2 She bore him Zimran, 

Jokshan, Medan, Midian, Ishbak and Shuah . 3 Jokshan begot Sheba and Dedan, and the 
children of Dedan were Asshurim, Letushim, and Leummim. 4 And the children of Midian: 
Ephah [and] Epher, Hanoch, Abida, and Eldaah; all these were the descendants of Keturah. 
5 Abraham gave all that he had to Isaac . 6 But to the concubine-children who were Abrahams, 
Abraham gave gifts; then he sent them away from Isaac his son, while he was still alive, 

Th D th eas ^ War< ^ tend °f eaS 

of 7 Now these are the days of the years of Abrahams life which he lived: a hundred years, 
Abraham seventy years, and five years. 8 And Abraham expired and died at a good old age, mature 


when Rebecca entered the tent, they resumed. Thus the 
Mid rash renders the verse: He brought her to the tent — she 
was Sarah, his mother (Rashi). This proved to Isaac that Re¬ 
becca was the worthy successor of Sarah. 

First he brought her into Sarah s tent. When he observed 
that her actions were like those of Sarah, he married her 
{Malbim ). 

IfeN nriK pnan onri — And thus was Isaac consoled after his 
mother. He found consolation only through his love for his 
wife. This love was inspired by her righteousness and the 
aptness of deeds, the only criteria upon which the Torah 
bases the love between husband and wife ( Ramban ). 

25. 

As is customary in the Torah, when a person’s role in the 
development of the narrative is completed, his life is 
summed up, even though he may have lived for many more 
years. Once Abraham, at the age of 140, had arranged for 
the marriage of Isaac, the destiny of the Jewish people 
moved on to the next generation, even though Abraham 
lived to the age of 175. The Torah now summarizes the rest 
of Abraham’s life, saying merely that he remarried, provided 
for his children by his second wife, and then was laid to rest 
by Isaac and Ishmael. Then, since Ishmael has no part in the 
ongoing story of Israel, the Torah merely lists Ishmael’s off¬ 
spring and goes on to the story of Isaac. All of this is yet an¬ 
other illustration of the maxim that the Torah is not a history 
book; if it were, there would surely be many more events of 
interest that might be recorded. But since it is the story of 
the development of God’s Chosen People, any events tan¬ 
gential to this primary theme are extraneous. 

1-6. Abraham remarries. 

1. rniup — Keturah. Abraham remarried Hagar, who was 
given this name because her deeds were as beautiful as in¬ 
cense [ketores], and because she remained chaste [keturah is 


Aramaic for restrained ] from the time she was separated 
from Abraham ( Midrash; Rashi). 

Ramban explains that at this point in his life, Abraham felt 
no need to find a wife from among his family in Haran. That 
was required of Isaac — as it would be again later of Jacob 
— because the covenant of Israel would be fulfilled through 
him. 

2. nbni — She bore him. Although Abraham was by now 
much older than he was at the birth of Isaac, this is not con¬ 
sidered a new miracle. His aged body had already been rein¬ 
vigorated in order to make possible the birth of Isaac. God 
merely allowed him to retain that capacity ( Haamek Dauar). 

5-6.. . . anna* — Abraham gaue all that he had to Isaac. 
Since Isaac was his primary son, Abraham distinguished 
him from his other children by giving him physical and spir¬ 
itual possessions (Malbim). To his concubine'Children. mean¬ 
ing those he had by Keturah, he gave gifts. The Torah calls 
them Aibraham's, which attests to the fact that they carried a 
spark of Abraham in their souls, however much it may have 
been hidden (Zohar Chadash). Abraham sent them away 
while he was still alive, so that they would not contest Isaac s 
position as his only true heir. Ishmael s status, however, 
seems to have been different from the other concubine-chil¬ 
dren. From the fact that he participated in Abraham s burial 
(v. 9), it is apparent that he had not been sent away perma¬ 
nently, as were the others (Malbim). 

7-11. The death of Abraham. 

7. — Which he lived. Abraham had lived his life 

not one day was wasted. He died in the year 2123 from cre¬ 
ation (Seder Olam). 

In giving his life span, the Torah follows the pattern it used 
in giving Sarah’s years (see above, 23:1), to indicate that at 
a hundred he was like seventy, and at seventy like five — 
without sin (Rashi). The relationship of the age of seventy to 
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freedom from sin is that a seventy-year-old is at the twilight 
of his life and, with death staring him in the face, he avoids 
sin (Be’er Mayim Chaim). 

9 .109 pmn — His sons Isaac andlshmael. Since the 

older Ishmael gave precedence to his younger brother — 
unlike Esau, who forced himself ahead of Jacob at the burial 
of Isaac [33:29] ( Mizrachi ) — we infer that he repented 
( Rashi ). 

11. W? P0*rn* dvtS* — That God blessed Isaac his 


son. Since the verse states that God blessed Isaac after 
Abrahams death, the implication is that the blessing and 
the death were related ( Hachalas Yaakou). Therefore the 
Sages infer that God blessed him by comforting him in his 
mourning. Alternatively, God conferred upon Isaac the 
blessings that He had given to Abraham (Rashi). 

12-18. IshmaePs genealogy. In the simple sense, Ish- 
mael’s descendants are enumerated in deference to Abra¬ 
ham ( Radak ) [hence the appellation: Abraham's son] and to 
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and content , and he was gathered to his people . 9 His sons Isaac and Ishmael buried him in the 
cave of Machpelah, in the field of Ephron the son of Zohar the Hittite, facing Mamre. 10 The field 
that Abraham had bought from the children of Heth, there Abraham was buried, and Sarah his 
wife. 11 And it was after the death of Abraham that God blessed Isaac his son, and Isaac settled 
near Beer-lahai-roi. 

ishmaei's 12 These are the descendants of Ishmael, Abrahams son, whom Hagarthe Egyptian, Sarah's 
Genealogy maidservant, bore to Abraham. 13 These are the names of the sons of Ishmael by their names, 
in order of their birth: Ishmaels firstborn Nebaioth, Kedar, Adbeel, and Mibsam, 14 Mishma, 
Dumah, and Massa, 15 Hadad and Tema, Jetur, Naphish, and Kedem. 16 These are the sons of 
Ishmael, and these are their names by their open cities and by their strongholds, twelve 
chieftains for their nations. 

17 These were the years of Ishmael s life: a hundred and thirty-seven years, when he expired 
and died, and was gathered to his people. 18 They dwelt from Havilah to Shur — which is near 
Egypt — toward Assyria; over all his brothers he dwelt. 

THE HAFTARAH FOR CHAYEI SARAH APPEARS ON PAGE 1136. 


inform us that the seed of the righteous shall be blessed. 

The description of Ishmael as Abraham’s son implies that 
Abraham regarded him as his son in every sense of the wordf 
it was only in relation to Sarah that Ishmael was considered 
the son of the maidservant ( Haamek Dauar). 

13. Hebayoth, the firstborn, and Kedar, the second son, are 
the most important of the Ishmaelite tribes. They are men¬ 
tioned together in Isaiah 60:7. One of Esau’s wives was 
Mahalath, the sister of Nebayoth [28:9]. 

16. These are the sons of Ishmael. As is customary in 
Scripture, the subject is closed with a general statement 
summing up the matter, the closing summary also being 
used as a means of further clarification ( Radak): And these 
are their names by their open cities and by their strongholds 
[i.e., fortified cities ( Radak)\. Whether they took up resi¬ 
dence in open cities [denoting, according to R' Hoffmann , 
the circular encampments of nomadic tribes] or in 
strongholds, they lived in security and honor. All those 
bearing these tribal names, regardless of where they lived, 
were descendants of Ishmael (cf. Radak). 


17 . Ishmaei’s age is given because it assists in dating 
the various events that occurred in Jacob’s life ( Rashi [Yeva- 
mos 64a]). See commentary above on Scripture s use of 
“years" to separate the periods of Abraham’s and Sarah s 
lives (23:1, 25:1). Why, then, is the same differentiation 
found here, since Ishmael was hardly righteous throughout 
his life? Daas Zekeinim suggests that Ishmael repented so 
sincerely in his later years that all his earlier sins were 
erased. 

18 . The sense of this passage is that God fulfilled the 
promise to Hagar in 16:12: over all his brothers he shall divell. 
As Rashi explains there, the blessing meant that Ishmaei's 
descendants would be so numerous that they would have to 
expand beyond their own borders into those of their broth¬ 
ers. 

sriwp .mpiDD n"p — This Masoretic note means: 
There are 105 verses in Chayei Sarah, numerically corre¬ 
sponding to the mnemonic V’Tirp [ = yHV pp, God makes 
/cnoiun]. This implies that God made His will known through 
Eliezer (/?’ Dauid Feinstein). 
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PARASHAS TOLDOS 


Each of the Patriarchs maintained a yeshivah in which he 
taught about the existence of God and His will. Abraham s 
academy had hundreds if not thousands of students — Isaac 
had an academy of one. His lone student was Jacob, whom 
he trained and appointed to teach others ( Rambam, Hil. 
Auodah Zarah 1:2-3). This provides a clue to the way in 
which Isaac s role diverged from that of Abraham. Abraham 
could accept everyone into his orbit; Isaac could not. 

The Torah devotes much less space to Isaac’s life than to the 
lives of Abraham and Jacob. On the one hand, Isaac seems to 
be but a bridge between his father and his son; on the other 
hand, he had the task of drawing the line between good and 
evil — as represented by Jacob and Esau — because the 
emerging nation of Israel could not be a mixture of good and 
evil. In contrast to Abraham whose primary characteristic 
was c hessed, or kindness, Isaac's was geuurah, or strength. 
One requires strength to differentiate between good and evil 
— and then to purge the bad and nurture the good. Isaac and 
Rebecca produced two sons; one became the personifica¬ 
tion of righteousness and the other the personification of 
wickedness, and it was the lot of the parents to make the 


distinction so that the nation of Israel would be pure. 

Lest one think that Isaac discarded Abraham’s way in fa¬ 
vor of his own, the Torah stresses at the very beginning of 
the Sidrah that Isaac was the son of Abraham — Abraham 
begot Isaac. In the Jewish scheme of life, kindness and 
strength must go together; either one without the other can 
be dangerous. Kindness not tempered by strength can lead 
to self-indulgence and hedonism; strength without kindness 
can lead to selfishness and cruelty. 

19-23. Rebecca’s barrenness and pregnancy. The Sages 
note that the Matriarchs Sarah, Rebecca, and Rachel were 
barren. The commentators explain that their experiences 
prove that the emergence of Israel is a miracle, for each new 
generation was a gift of God to a mother who could not have 
given birth naturally. Their experience is a demonstration of 
the dictum that God desires the prayers of the righteous 
(Yeuamos 64a), whose pleas for Heavenly mercy and at¬ 
tempts at self-improvement show how human beings can 
raise themselves to spiritual heights. 

19. Dn*]aK - l5 pnan — Isaac son of Abraham . . . The Torah 
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]9 ^^nd these are the offspring of Isaac son of Abraham — Abraham begot Isaac. 20 Isaac 
Rebecca's was forty years old when he took Rebecca, daughter of Bethuel the Aramean from 
Barrenness Paddan Aram, sister of Laban the Aramean, as a wife for himself. 21 Isaac entreated 
and Hashem opposite his wife, because she was barren. Hashem allowed Himself to be entreated 

Pregnancy _ _ , . 

by him, and his wife Rebecca conceived. 

22 The children agitated within her, and she said, “If so, why am I thus?" And she went 
to inquire of Hashem. 

23 And Hashem said to her: “Two nations are in your womb; two regimes from your 
insides shall be separated; the might shall pass from one regime to the other, and the elder 
shall serve the younger. ” 


stresses that Abraham and Isaac were father and son. The 
cynics of that generation had been saying that Sarah must 
have become pregnant by Abimelech, since she and Abra¬ 
ham had been married for many decades without a child, but 
she had given birth only after being taken by the Philistine 
king. Therefore God made Isaac s features so undeniably 
similar to Abraham’s that even the scoffers had to admit that 
pny 1 hk “Thin nrniiK, “it was indeed Abraham who begot 
Isaac!" ( Tanchuma; Rashi). 

20. rnur D'yaTN'l? — Forty years old. Isaac was thirty-seven 
years old at the time of the Akeidah, when Rebecca was 
born. He waited three years until she was physically capable 
of marriage ( Seder O/am). Since he was sixty when Rebecca 
gave birth (v. 26), Rebecca was barren for twenty years. 

. . . bi<in3“na — Daughter of Bethuel .. . Although Rebecca’s 
genealogy was well known, the Torah repeats it to empha¬ 
size her praise: Though she was the daughter and sister of 
wicked men, and she was surrounded by wicked people in 
Aram, she did not emulate their evil ways (Rashi). 

21. pnsn — Isaac entreated . The root my denotes 

abundance; thus, the sense of the verse is that Isaac prayed 
abundantly for Rebecca and she simultaneously prayed on 
her own behalf. He was opposite her in the sense that he 
stood in one corner and she stood in the other one as they 
both prayed (Rashi). Also, Isaac took his barren wife to pray 
with her on Mount Moriah, site of the Akeidah (Pirkei d'Rabbi 
Eliezer 32). 

He knew that he would have children, because God had 
promised that Abraham’s destiny would be fulfilled through 
Isaac s offspring (17:19), but he begged God that the bless¬ 
ing be realized through the worthy woman who stood oppo¬ 
site him (Sforno). 

— By him. The implication of the masculine singular form 
is that God responded to Isaac’s prayer, rather than Re¬ 
becca’s. There is no comparison between the prayer of a 
righteous child of a righteous person and that of a righteous 
child of a wicked person (Rashi). Although it is much more 
difficult — and therefore meritorious — for the product of 
an evil family to become righteous, Isaac’s achievement was 
even more unique than Rebecca's. It would have been easy 
for him to become a carbon copy of his father — surely as 
great a role model as had ever lived — but Isaac did not 


content himself with that. He forged his own path toward the 
service of God, and the merit of such an accomplishment is 
awesome. 

22. D’33n wapiriji — The children agitated. The Rabbis ex¬ 
plain that is derived from the root yn, to run; When 

Rebecca passed the Torah academy of Shem and Eber, Ja¬ 
cob “ran” and struggled to come forth; and when she passed 
a temple of idol worship, Esau “ran” and struggled to come 
forth (Midrash). Gur Aryeh explains that this embryonic Ja- 
cob-Esau struggle was not influenced by their personal 
Good and Evil Inclinations, for they are not present before 
birth. Rather, Jacob and Esau represented cosmic forces in 
Creation, forces that transcended the normal course of per¬ 
sonality development, and that existed even before birth. 

ttJViS — She went to inquire. She went to the academy 
of Shem (Rashi), a prophet, who could inquire of God on her 
behalf. She kept her predicament from Isaac and Abraham 
for fear that they might deem her suffering to be a sign of 
sinfulness on her part (Gur Aryeh). 

As indicated by the next verse, Hashem conveyed the sig¬ 
nificance of her frightening symptoms only to her and not to 
Isaac. Since God did not reveal this prophecy to Isaac, Re¬ 
becca felt that she did not have the right to do so, even years 
later when she conspired to win Isaac’s blessings for Jacob 
over Esau. Chizkuni explains that this is why Isaac could not 
imagine Esau to be a sinner. 

23. nh 7i iniOi — Hashem said to her. Through Shem, God 
conveyed to her that the unborn infants represented two 
nations and two conflicting ideologies — Israel and Edom — 
and that their struggle in the womb symbolized the future 
rivalries between them, which would end with the younger 
prevailing over the older (R’ Hoffmann). Thus, the turmoil 
within her was due to the irreconcilable conflict between the 
two nations that was already taking shape (Mizrachi). 

The Sages teach that the two of them will never be mighty 
simultaneously; when one falls, the other will rise (Megillah 
6a). History has demonstrated this prophecy in practice. 
Two regimes, one espousing morality and justice and the 
other standing for license and barbarity, cannot long coex¬ 
ist. They must always be in conflict until one comes to dom¬ 
inate the other, whether through victory on the battlefield or 
in the contest for men's minds. 


/ HD 


rvnbin nuns 


nnp*nn nao/126 


] , »pT , n khi i^b 1 ? kh»t natyfttna 
plKJD HKnip pQ^lro :KHVP3 

.-it uv. injri nvipi (ftp? «"j) d^s 

ktiik nil ynnK pa} p nnaio 
15 pnyi apy? n»# Kipi itpyi Kapy? 
iuhitd qimr rryb] ip pjtp prup 
pp: ipa iDT^pj ip} itpy rmi ton^v 
rpp o^ip ip} 3pjni x^pn 1 ? 

'"ik it vv n 1 pny 1 Dniina iKlD^IK 

■■ *1 T " T | T T ▼ I 

rp romi npan ‘rax mn nT>y» 

t - It 1 : t t- 

KJl^l X^lppfl 3pJP ^tt/piua :3py’ 
pn^tfi? xini x^pn p itpy fryi k"j) 
in iv3 npypx 3py: t ? itpy inisi 1 ? 
^y wk Ti^n n* pin xpirap xpirap 
p3T npjp ipxix^ :Dn$ nntp xip jp 
itpy ip*i a 1 ? ib innpp rp jn^i nip 
:xnnaa ^ ni nn^i nnn 1 ? ^tx xjx xn 

t ‘It: t : t : ■ “ t t — t 


li^xnn xam :pui»a nnin mm rrbb rpn 1 mbm , 
rrnnxi :itc7v iraw ixipn iy& rmxa 1^3 ’junx « 
n'py inu/ xito nt£/y npya hinx rm vnx KY 1 
nnvan n t 7i^ ! »i :nn'x mu> anuria pnyi » 
□h t^x apyi mte? u/’x t* in^ u/’x itby vm 

t j- I 'si - : av t j* * - j“ r t ~ r :- 

T»aa “P2r»3 ltMrnx pny arHcn itr^rrx a^ na 
in ltpy xa’i nna apv ai’i la'py-DK nan'N npam U3 
ka ■ , au , 'v I 7n apy-^K itpy "inK’i icry Kim rnt/n ^ 

t ■ r I -:i- iv t •■ •• - li- t y : *.*.* t - 

■K3p p _I 7V ’a'aK mv ’a nin b'lxn n^ixnin 

TIT lr “ ’AT k“ T r v “ T IT < T IT I ■ 

i’ 1 ? ^maa-riK ni’a man atoy anx’i :nnx i mi *h 
:maa "b nmn^i mn 1 ? a^in ■oax nan itpy nnxn * 

IT : V /; T IT : AT Iv" J‘ IT T' • T v J “ 


nD'lD 


’ w n 


.pp? p6i nbnp nf) ]nc»» ,bib ,rw p 6 nimbi iibb w 

P 7 lbl ,bP 3 07 b 1 »»P 53 V’K :( 0 C) PlbP 3 p 7 p 7 J 5 6 lPC Vjf) 713 D 3 

»n .VP p nbD ttf) nbf) b 33 ’p 3 irf> .on :(|Wi» ouip) pidioi pvp ipppj 
:(oc *>" 3 ) P 3 » bt ibofii oc be ibof> .d 'bm< nv» :op mp Pinnb ^pp D’bc 
ipif) 7 b o’oe ,ic» be vw r ien 7 Pi .pnb’ be vdj r i»uiP 3 .rsn [Ty ^d] (na) 
,?P’b 73 .t\>v xim nniapPD ,bien peb .iri (P 3 ) :(p 6 pip)P) 10373 iwnw 
ppd 6 .^piy^n (^) :( 3 ’:iD n "3 ;ttn pop’) omiob *e« pd'» o b»’P 7 ppd 
P 3 C) ipi 6 pp’»bp b 3 f> bnap pf> i’D 3 if> pfi wee ,P 3 ipb pjpp iw o 

p"3) 0JO3f> PP DIO 1Plf)1 .Plpnfl 0’P7» .D1KH D1KH 1» :(0e l"3 j:P5p 

f p" 3 pp inwe P 3 io pyp ir pf)i pnppb Mi» i )3 p ie» p 6 ?fn’ 6 bc ( 6 1 
3 p»’ bem ,p)p o"»p wi we p"p o pnb^e ,vpi)en oie'? p" 3 pp o 5 p pob 
pnpp bib: Pibafoe »b:bib Pinne f o»e 7 » onbi .( 3 ’ op) b 3 fo pb posob o’e 7 » 
mofie pp ib pf) bsfio "[3 pd opb p 6 oto pp 7 i»i] .cm 6 pp 3 633 ) obir >3 
ope ,o’b »3 ibpfin pbnP 3 b 3 f>P p 6 P 03 Pb :pjpp p’Dbi .( 7 ’ oe p ff 3 ;oe) 137 b 
pebe b: bsf> (: 6 o) \op 7 »i »3 po»f >73 ( pd ib pft bsf) id pd o?b pfn o’biar 
'r 7 »i 'an f PbnP 3 b 6 ie i)’ 6 e e"oi 07 b bob oibp 3 ’en i 3 »f> o’aiefno o’»» 
fnpe oi’D ,|Pb ’7 oi’D pniaiPD .ora man (xb) :['idi bfrip D’bi 3 ’en 
yb 3 pn’ inb poid 33 p 713 »pp ob .imaa :ppo 3 mon ’b pidp p nn 3 
.mn 1 ? ibin ’aaK nan (ab) :(anoe n" 3 ) p"appb 3 op’c ’673 Pf nen 
bin’ ’ib P 3 e *3 001333 P 7 i 3 np p» b 3 6 pp bbe ,P 3 i 33 P 6 ’p PDbiPi P 77 i?pn] 
pip’m I’eami POPrb ppd ,b"f) .ir ? 7 i 3 n be P 3 ’P pn ie» mb [ 7 i»i .ppi 6 


:(.i pbnn) o’beo’ be p>3mo bbb mb Pbbnna bb ( 3:13 bbprno psppp Pbbnb 
P’n’ ibbn bbe ,(r3:nb jbpb) PP7b p» 3 on 303 mp 3 b3b .mn* lKbni na) 
ob ,bbn ,o’mbp nnP3i odp .nmn nam :(n:ao n"3) 0P7b’ o’e7P 'fb 0 
bip p’D .mniK (na) :(oe) nen 7nbi p’7b 7nb jb3 b3b f o’p’7b op’aee 
One pbbnp nnb be P’bt>3 me bbn .iy w miKa iba :(oe) 007 "|Die boo 
maai Pen) pop ob r p ib ibop b30 .nyy inty iKipi :f"nb3 b"7’pibD 
onne .in mnK xw p nnxi oa) :qp)v onm) P37P one |33 ones 
PDiebo PD’nn obis spn’ ,i33nb 13 rmb po i’73 .ioicd ob ippop P7)b ei7n 
,if ppp ir o’)3b oe P3 jP ,Pobp poc PPDoen 7nbi bb .p”)pp |n ipni 
nbi)P ipn bbn) ,P)iebn bbp P)onb pd)3)pi P)onb bbp P3iebo pkdjp 
pefo b?’e i33nb bs 3pnn r pmb bb’ P)icbo nine spnn ,ytbi bb’ paonbs 
apya :(oe i' 3 ) ]’7P ]n ppiddp nb bmn pppp Pb mnan pmb’b pebns P7’bb 
;3"bD b"77D) i)oo pboi)i 7nm pre 7n inobn mnab poon pr pbc ]n’D .iwy 
’)b <|b oe 037133b jipop opb nob] p /f 3pp .apy’ mm xipn :(’p c"pb’ 
10 b ,b"7 .(7 Pine bmn)P ;oc V'3) [3pn’ me bapn 7 "pp oe 0133 03 b bopb 
pon)P 7n Pboen one'’ .nam D’mm p :3pnp prob oe bn spo’ ib bop 
bob) Pieb 10 b ppnp ins pb J’popi PD’b ibbp one 'n f popb pnbm P)C a"’ P3 
ob ,be’b Pbn bb ppdpi .P’bn bbDPPi pppn boc n7’ P73nna bbe po .(a:rn 
mi nnyan lbiai (ta) :(a:7D o"3) poop pbm niob poiop tps C7pp;e 
.030 pn ops p7p7n 07 b pbi op’enns 003 ’) 10 bb o’anp 10 c inr b3 .imy 
arm :(’:ao n" 3 ) r"nb eao pn pipp70 03 b pio pr pac a"’ ’)3 icn;c po 


24-26. The birth of Jacob and Esau. From the moment 
they emerged from the womb, their eternal rivalry already 
showed itself, in their appearance and developing behavior. 

25. itoa*iK Jltt/ton Karl — The first one emerged red. His 
complexion was ruddy and he was as hairy as a woolen 
garment. The redness of his complexion portended his 
murderous nature ( Rashi), since there is no other reason for 
the Torah to have mentioned it ( Mizrachi ). 

The young King David, too, was ruddy, and Samuel feared 
that this might indicate a tendency toward bloodshed on his 
part. But God reassured him, saying that David had beautiful 
eyes (/ Samuel 16:12), meaning that he would kill only upon 
the ruling of the Sanhedrin, which acts as the eyes of the 
nation, whereas Esau would kill whenever the mood moved 
him (Midrash). 


All character traits, even the basest, can be used for good. 
Man must harness his nature and not let his nature harness 
him. David and Esau had similar personalities, but David 
utilized it for good and became one of the greatest people 
who ever lived. Esau let his nature run rampant, and became 
the eternal symbol of evil and cruelty. 

H^y — Esau. The name means completely developed. They” 
— everyone — called him that, because he had as much hair 
as a child several years older (Rashi). 

26. l’fiK ky; p^lDK! — After that his brother emerged. The 
verse goes on to say that Jacob grasped Esau's heel, indicat¬ 
ing that he was trying to prevent Esau from being born first. 
Rashi cites the Midrash that Jacob was justified in trying to 
be the firstborn because he had been conceived before 
Esau, so that Jacob should legitimately have been bom first. 
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The Birth 
of Jacob 
and Esau 


The Per¬ 
sonalities 
Emerge 

Sale of the 
Birthright 


24 When her term to bear grew full , then behold! there were twins in her womb . 25 The first 
one emerged red, entirely like a hairy mantle; so they named him Esau. 26 After that his 
brother emerged with his hand grasping on to the heel of Esau; so he called his name 
Jacob; Isaac was sbcty years old when she bore them. 

27 The lads grew up and Esau became one who knows hunting, a man of the field; but 
Jacob was a wholesome man, abiding in tents. 28 Isaac loved Esau for game was in his 
mouth; but Rebecca loved Jacob. 

29 Jacob simmered a stew, and Esau came in from the field, and he was exhausted. 
30 Esau said to Jacob, “Pour into me, now, some of that very red stuff for I am exhausted. ” 
(He therefore called his name Edom.) 

31 Jacob said, “Sell, as this day, your birthright to me . ” 

32 And Esau said, “Look, I am going to die, so of what use to me is a birthright ?” 


Pachad Yitzchak expounds upon this seemingly strange 
comment. Briefly, he explains that the contention between 
Jacob and Esau was over who would assume the spiritual 
mission of Abraham and Isaac. Thus the critical factor in 
their birth was the seed of the Patriarch that had been 
implanted in the mother’s egg, for it contained the essence 
of the father. Consequently, since Jacob was conceived first, 
he was the spiritual firstborn and therefore entitled to the 
blessings. In the strictly legal sense, however — relating to 
shares in an inheritance and other legal privileges of the 
firstborn — the determining factor is birth, not conception. 
Thus, the later efforts of Jacob and Rebecca to secure the 
birthright for Jacob must be understood in the light of 
Jacob’s spiritual superiority. 

By grasping Esau's heel, the infant Jacob portended that 
Esau’s period of dominion will barely be complete before 
Jacob wrests it from him (Rashi), so that Jacob’s ascen¬ 
dancy will come on the heels of Esau's. 

apjn — Jacob. In contrast to Esau, who was named by 
everyone present, “he” named him Jacob, but the Torah 
does not specify who gave the name. Either God com¬ 
manded Isaac to give the name, or Isaac gave it on his own. 
The name is a play on the word ekev , meaning heel, because 
Jacob grasped Esau’s heel (Rashi). 

27-28. The personalities emerge. Until they grew up — 
i.e., reached bar-mitzvah age — they were relatively similar 
to one another, and Esau’s pranks were attributed to child¬ 
ishness ( Sifsei Chachamim). From the age of thirteen, the 
essential differences became apparent, with Esau turning to 
idols and Jacob going to the study hall. Esau became a 
hunter, but not only in the literal sense. He became adept at 
trapping his father by asking questions that would make him 
appear to be unusually pious. He would ask, for example, 
how tithes should be taken from salt and straw [although he 
knew full well that they were not subject to tithes]. And he 
gained his father's love by serving him conscientiously; for 
example, by hunting game to put in his mouth, so that Isaac 
could eat fresh and tasty meat. Jacob, however, was morally 
wholesome, saying what he thought and never being duplic¬ 
itous, and spending all his time in the study tents of Shem 
and Eber (Rashi). 

29-34. Sale of the birthright. God’s blessing to Abraham 


specified that only one of Isaac’s children would be heir to 
the mission of Israel (see Rambam, HU. Melachim 10:7), 
meaning that the Torah would go to Jacob or Esau, but not 
to both. This explains Jacob's intense desire to "purchase” 
the birthright. The episode seems more understandable in 
view of the circumstances in which Jacob was cooking the 
lentil stew. The Sages teach that Abraham died that day and 
Jacob was preparing the stew as the traditional mourner’s 
meal for his father (Bava Basra 16b) — and on that very day, 
Esau’s sinfulness became public knowledge. This made the 
birthright even more precious to Jacob, because the spiri¬ 
tual mission of Abraham’s family was brought to mind and 
because Esau’s unsuitability for it became so blatantly 
obvious. 

The Midrash teaches that since the sacrificial service was 
performed by the firstborn in those days, Jacob said, “Shall 
this wicked man stand and bring the offerings!” Therefore 
he strove mightily to obtain the birthright. 

29. rntprrjtt ltvy — Esau came in from the field. The 
great of all the nations stood in the mourner’s row and 
lamented, “Woe to the world that has lost its leader; woe to 
the ship that has lost its pilot!” (Bava Basra 91b), but Esau 
went about his evil business as usual, uninvolved in his 
family's bereavement. 

30. DliK — Edom. The word Edom means red. Esau was 
ruddy and sold his birthright for the sake of red food. Thus, 
the name Edom is a term of contempt (Rashbam). 

According to Sfomo , onlookers gave Esau this name in a 
derogatory manner, as if to say, “You are so divorced from 
normal human values, so consumed with your hunting and 
plunder, that you look at food and refer to it only by its color 
— pour the red stuff down my throat!’ A person like you 
should be red, like the stew you wish to swallow!" 

31. — As this day. The sale must be binding and 
certain, just as this day is certain; i.e., make the sale as clear 
as day (Rashi). 

32. ■tfrtn u'jk — lam going to die. Esau thought he 
would very likely die as a result of performing the sacrificial 
service improperly, since some such breaches are punish¬ 
able by death (Rashi); or, as a hunter, he was subject to con¬ 
stant danger and could not look forward to a long life 
(Ramban ). 
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34. D'tt>7y n^tai — And lentil stew. The food Jacob was cook¬ 
ing is not identified until after the sale, to emphasize Esau's 
grossness: For what did he give up his precious birthright? 
— for a pot of beans! ( R’Bachya ). 

rrjparrn# llpy inn — Thus, Esau spumed the birthright. This 
sums up the transaction. Esau was neither duped nor de¬ 
frauded. He sold the birthright because he held it in con¬ 
tempt. It had no value to him when he was famished and it 
remained meaningless after he was gorged. 

As noted above, by Rashi (see v. 32), Esau feared the 
birthright because he knew that shortcomings in the perfor¬ 
mance of the service could be punishable by death. If so, he 
had a good reason to spurn the birthright. This, however, was 
no justification. A sincere person must be ready to serve God 
even though it may require inconvenience, hardship, or even 
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danger. He must be ready to subject himself to humiliation 
and attack if necessary. That Esau rejected the birthright 
because it involved difficulty, therefore, is held against him 
(R’ Moshe Feins te in). 

26. 

1-12. A famine forces Isaac to Phlllstia. In a repetition of 
Abraham’s experience, Isaac was faced with a famine that 
forced him to leave his home. Verse 2, in which God com¬ 
manded him not to go to Egypt but to remain in the Land, 
implies that he was planning to go there, as his father had 
done, so he went to Philistia, the central part of the Land 
along the Mediterranean coast. In line with his famous princi¬ 
ple that the experiences of the Patriarchs foreshadowed the 
future history of their descendants, Ramban comments that 
Isaac’s sojourn in Philistia portended the Babylonian Exile, 
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33 Jacob said, "Swear to me as this day"; he swore to him and sold his birthright to 
Jacob. 34 Jacob gave Esau bread and lentil stew, and he ate and drank, got up and left; 
thus, Esau spurned the birthright. 


26 

A Famine 
Forces 
Isaac to 
Philistia 


Isaac in 
Gerar 


here was a famine in the land, aside from the first famine that was in the days of 
Abraham; and Isaac went to Abimelech king of the Philistines, to Gerar. 2 Hashem appeared 
to him and said, "Do not descend to Egypt; dwell in the land that I shall indicate to you . 3 Sojourn 
in this land and I will be with you and bless you; for to you and your offspring will I give all these 
lands, and establish the oath that I swore to Abraham your father: 4 7 will increase your 
offspring like the stars of the heavens; and will give to your offspring all these lands ;' and all the 
nations of the earth shall bless themselves by your offspring. 5 Because Abraham obeyed My 
voice, and observed My safeguards, My commandments, My decrees, and My Torahs ." 

6 So Isaac settled in Gerar. 7 When the men of the place asked about his wife, he said, "She 
is my sister " — for he was afraid to say "my wife” — "lest the men of the place kill me because 
of Rebecca for she is fair to look upon!” 

6 And it came to pass, as hb days there lengthened, that Abimelech king of the 
Philbtines gazed down through the window and saw — behold 7 Isaac was jesting with 
hb wife Rebecca. 9 Abimelech summoned Isaac and said, "But look! She b your wife! 


just as Abraham’s earlier descent to Egypt had portended 
the Egyptian Exile. In Babylonia, too, the Jews were treated 
relatively well and even rose to prominence, just as Isaac, 
though imperiled, was not mistreated and was even honored 
by Abimelech. At the same time, in another episode that 
seems familiar in the light of Jewish history, when Isaac 
became too successful, he aroused the jealousy of the 
masses and was forced to leave the country. 

2. nnnxn “nrr^K — Do not descend to Egypt , for you are an 
rnrnri n9iy, unblemished offering, and it does not befit you to 
reside outside the Land ( Rashi ). Mizrachi explains that when 
Isaac was placed on the altar of the Akeidah, he became 
tantamount to an elevation-offering, a burnt-offering that is 
completely consumed on the Altar. Just as such an offering 
may not be removed from the Temple Courtyard, so was 
Isaac forbidden from leaving the sacred soil of the Land. 

3. nKtn yi!J<a HA — Sojourn in this land. God said: “I will 
indicate to you from time to time where to establish resi¬ 
dence, but for the time being, sojourn in this land” (Ramban). 
God assured Isaac of His blessing and sufficient pasture, de¬ 
spite the famine ( Sfomo ). 

nyatpivnj< ’ntapni — And [I will ] establish the oath . This was 
not a promise that God would fulfill the oath, for it is incon¬ 
ceivable that God would not keep His word. Rather, God 
recognized Isaac’s own merit by reiterating His oath to Abra¬ 
ham and giving it the status of a new oath to Isaac, for each of 
the Patriarchs in his own right was worthy of the promise 
( Ramban ). 

5. The gift of the Land is attributed to Abraham’s loyalty in 
obeying the word of God. The verse speaks of four cate¬ 
gories of commandments, which Rashi explains as follows: 

— ’nwp, My safeguards, are Rabbinic enactments that 
serve as barriers against infringement of Biblical prohibi¬ 
tions. 


— My commandments, are laws that man’s moral 
sense would have dictated. 

— ^nipn, My decrees, are laws that reason cannot explain, 
and which are thus, as it were, royal decrees that God enacts 
on His subjects. 

— ’n'lini, and My Torahs [or: teachings ], in the plural, are 
the Written Torah and the Oral Torah. The latter includes 
rules and interpretations transmitted to Moses at Sinai. 

The consensus of Rabbinic opinion is that Abraham ar¬ 
rived at a knowledge of the entire Torah through Divine Inspi¬ 
ration and observed it voluntarily. This explains how our 
verse can praise Abraham for observing Rabbinic ordi¬ 
nances (Ramban ). 

In a novel interpretation, R' Hirsch derives the word Torah 
from mn, conceive. Just as an embryo grows from a seed 
that is implanted at conception, so too God’s teachings plant 
a seed, so to speak, which develops in the recipient to an 
ever-greater consciousness of good. Similarly, Tur com¬ 
ments that the Oral Torah is the subject of the term in the 
second of the Torah blessings: uplna ypi o9iy "n, [God] im¬ 
planted eternal life within us, because the Oral Law is like a 
sapling that is planted and then grows to produce its own 
fruit. 

6-16. Isaac in Gerar. Because of his covenant with Abra¬ 
ham, Abimelech showed Isaac no malice; it was the residents 
who inquired about the identity of Rebecca. Knowing that 
they could spirit a wife away from her husband and murder 
him on some pretext, Isaac reverted to Abraham s ruse, by 
identifying his wife as his sister (Ramban to v.l and 12:11). 

8. D'tajri I^Manw ’a — As his days there lengthened. As 
time went by and they were not molested, Isaac stopped 
being careful to conceal his true relationship to Rebecca, 
and they behaved as man and wife in a manner that could be 
observed by the prying eyes of Abimelech (Rashi; Rash- 
barn). 
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10. oyn nnx — One of the people. This term also has the 
connotation of the most distinguished one of the people: the 
king himselfl This explains Abimelech’s emotional outburst 
at Isaac, for his complaint was an implied admission that he 
himself had coveted Rebecca and was on the verge of taking 
her for himself. Not only would that have brought great guilt 
upon him, it would have brought great suffering upon him 
and his subjects — as he knew from the experience of Sarah. 

As king, Abimelech contended, I would certainly not be 
expected first to seek your consent, since it would be an 
honor for one to give his sister in marriage to the king 
(Sfomo). 

11 . — Abimelech then warned. Realizing that no 
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husband of a beautiful woman was safe in his land, Abi¬ 
melech found it necessary to assure Isaac's safety by issuing 
a royal decree on his behalf. What a vindication of Isaac’s 
initial apprehensions when entering this godless country! 

12. D'nyttJ rtxa — A hundredfold. His crop was a hundred 
times as much as the expected estimate. According to our 
Rabbis, Isaac was scrupulous to determine the quantity of his 
crop in order to establish how much he was required to give 
as tithes ( Rashi ). 

14. Diniffb? tnx uO(?’3 — And the Philistines envied him. Since 
the verse says that they envied him — not that they envied 
his wealth — R' Hirsch infers that the envy was directed at 
him, personally. The Philistines felt threatened by Isaac’s 
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How could you say, She is my sister?' " 

Isaac said to him, “Because I said that I would be killed because of her. ” 

10 Abimelech said, “What is this that you have done to us? One of the people has nearly lain 
with your wife, and you would haue brought guilt upon us !" 11 Abimelech then warned all the 
people saying, “Whoeuer molests this man or his wife shall surely be put to death. ” 

12 Isaac sowed in that land, and in that year he reaped a hundredfold; thus had Hashem 
blessed him. 13 The man became great and kept becoming greater until he was very great. 14 He 
had acquired flocks and herds and many enterprises; and the Philistines enuied him. 

]5 All the wells that his fathers servants had dug in the days of Abraham his father, the 
Philistines stopped up, and filled them with earth. 16 And Abimelech said to Isaac, “Go away 
from us for you have become much mightier than we !" 17 So Isaac departed from there and 
encamped in the valley of Gerar, and dwelled there. 18 And Isaac dug anew the welb of water 
which they had dug in the days of Abraham his father and the Philistines had stopped up after 
Abrahams death; and he called them by the same names that his father had called them. 
jh e 19 Isaacs servants dug in the valley and found there a well of fresh water. 20 The herds * 
Prophetic men of Gerar quarreled with Isaacs herdsmen saying, “The water is ours, "so he called the name 
Dispute 0 fihai tue/Z Esek because they involved themselves with him. 21 Then they dug another well, and 
Weils ^ey quarreled over that also; so he called its name Sitnah. 22 He relocated from there and 
dug another well; they did not quarrel over it, so he called its name Rehoboth, and said, 


success. One might observe that this was symptomatic of 
the reaction to Jewish success throughout the many exiles. 
People take pride in the success of their countrymen, but 
they resent the achievements of the “alien” Jews. 

15. D’nu^B Dinnp — The Philistines stopped up. By doing so, 
the Philistines violated Abimelech’s covenant with Abraham 
[21:27] ( Midrash HaGadol). They claimed that these wells 
could become a menace because of marauding troops 
(Rashi ), because in a country where water was in short 
supply, such wells might attract robbers, or an invading 
army could use them as its water supply. Accordingly, there 
was a valid reason to stop up the wells. Nevertheless, the 
incident shows the difference between the status of Abra¬ 
ham and that of Isaac. As long as Abraham was alive, the 
natives’ respect for the prince of God prevented them from 
tampering with his wells (v.18), but when the wells reverted 
to Isaac, the Philistines acted with impunity (R’Hirsch). 

16. Tun nttJryia — For you have become much mightier 
than we. Though I am king, I do not have in my home as 
many possessions as you. It is a disgrace to us that you 
should be wealthier than the king! ( Ramban ). Abimelech 
asked Isaac to leave the town where the nobles and ministers 
lived, for they were embarrassed by his superior wealth. This 
foreshadowed the pales of settlement of future exiles, when 
Jewish residency rights were restricted ( Haamek Davar). 

18. n>a#a — By the same names. In doing so, Isaac was 
motivated by respect for his father. Thus the Torah teaches 
that one should not deviate unnecessarily from his father’s 
way ( R ’ Bachya). 

19-22. The prophetic dispute over the wells. The com¬ 
mentators note that there must be reasons why the Torah 
relates the seemingly trivial incidents of the wells in such 


detail. Following the thesis that the experiences of the 
Patriarchs are signposts of Jewish history, the three wells of 
this passage correspond to the three Temples, the two that 
were destroyed, and the eternal one yet to be built. The first 
well, named Esek, or contention, alludes to the First Temple, 
which fell victim to the strife of the nations that finally 
destroyed it. The second well, Sitnah, or hindrance, enmity, 
a harsher name than Esek, alludes to the Second Temple 
period, when the enmity of Israel’s enemies was longer 
lasting and more virulent. The third well, Rehoboth, or 
spaciousness, alludes to the future Temple, the era when 
strife and enmity will be things of the past (Ramban). 

Wells also symbolize the spiritual wealth that is hidden 
beneath the layers of human smugness, materialism, and 
laziness. Abraham, who was the spiritual father of all 
mankind, tried to show the world how much they could 
accomplish — if they wanted to! — and did so through the 
symbolism of digging wells, which represent a quest for 
spiritual riches that lay buried beneath the surface. The 
Philistines rejected his teachings, but Isaac persisted. 

20. nnart uS — The water is ours! "The well is located in the 

' T ■ ▼ 

valley and draws from our own water supply; hence, it is 
ours.” But in verse 19, the Torah testified to the contrary, 
since it was fresh water, meaning that it had its own under¬ 
ground source and did not drain water from Philistine 
streams or rivers (Ramban). They quibbled in the exact style 
that has been used against the Jews in Exile throughout the 
centuries: “Yes, you dug the well; the hole belongs to you, 
but the water is ours!” (R’ Hirsch). 

22. "Van?? — And [hej dug. This time Isaac himself presided 
over the digging, or perhaps he even dug the first clod to 
initiate the venture. It was in his merit that this venture was 
not opposed (Haamek Davar). 
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23-25. God assures Isaac. After the conflict with the 
Philistines, Isaac was afraid that they would launch an attack 
and try to kill him ( Ramban), or that he would continue to 
lose assets because of their enmity ( Sfomo ). In response, 
God appeared to him and promised him protection. God’s 
promise of being “with" the Patriarchs is an affirmation of 
His Providence in watching over the details of their various 
activities according to their measure of perfection. 

25. najn u\p 13*3 — He built an altar there. As Abraham had 
done (12:7, 13:18), Isaac brought an offering to thank God 
for His kindness and the prophecy of protection. 

In verse 3, God had promised Isaac that he would inherit 
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all parts of the Land, but he did not build an altar then, 
because he did not wish to inflame his neighbors by publiciz¬ 
ing such a promise. Now, however, the promise that he 
would be blessed and fruitful was no threat to them (Meshech 
Chochmah). 

26-33. Ablmelech reaffirms the treaty. Targum Yonasan 
explains Abimelech’s sudden change of heart: “When Isaac 
left Gerar the wells dried up and the trees bore no fruit. They 
felt that this befell them because they had driven him away, 
so Abimelech went to Isaac from Gerar. . As a gesture to 
strengthen the sincerity of his peace overture, Abimelech 
may have taken along the Philistine herdsmen who had 
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Tor now Hashem has granted us ample space, and we can be fruitful in the land. ” 

God 23 He went up from there to Beer-sheba. 24 Hashem appeared to him that night and said, "I am 
Assures ibe God of your father Abraham: Fear not, for I am with you; I will bless you and increase your 
/saac QffeprfHg because of Abraham my servant. " 25 He built an altar there, invoked Hashem by Name, 
and there he pitched his tent; there Isaacs servants dug a well. 

Abimelech 26 Abimelech went to him from Gerar with a group of his friends and Phicol, general of his legion. 
Reaffirms 27 / saac said to him, "Why have you come to me? You hate me and drove me away from you!" 
the Treaty 28 ^ € y sa /^ “We have indeed seen that Hashem has been with you, so we said, ‘Let the 

oath between ourselves now be between us and you, and let us make a covenant with you : 29 If 
you do evil with us...! Just as we have not molested you, andjust as we have done with you only 
good, and sent you away in peace — Now, you, O blessed of Hashem!' " 

30 He made them a feast and they ate and drank . 31 They awoke early in the morning and swore 
to one another; then Isaac saw them off and they departed from him in peace. 32 And it was on 
that very day that Isaac's servants came and told him about the well they had dug, and they said 
to him, “We have found water !" 33 And he named it Shibah; therefore, the name of the city is 
Beer-sheba until this very day. 

Esau 34 When Esau was forty years old, he took as a wife Judith daughter of Been the Hittite, and 
Marries Basemath daughter of Elon the Hittite ; 35 and they were a source of spiritual rebellion to Isaac and 
to Rebecca. 


quarreled with Isaac over the wells (Meshech Chochmah). 

27. 00*3 yno — Why have you come to me? Isaac’s 

apparent lack of graciousness is quite understandable. 
Abimelech had ignored his treaty with Abraham, thus show¬ 
ing that he and his people did not honor their commitments. 
What, then, was the purpose of this new visit? ( Abarbanel ). 
Abimelech responded by saying that he wanted not merely 
to reaffirm the previous covenant, but to strengthen it. He 
said that the oath between ourselves from Abraham’s time, 
should now be formally extended to apply between us and 
you. Furthermore, he wanted it to take the form of an rV?K, 
which implies not merely an oath, but one that includes a 
curse against anyone who violates it. 

29. ny*1 way ntyyn-DK — If you do evil with us .../ In all 
such cases, the Torah leaves the threatened consequences 
to the imagination. Thus, since the oath is strengthened by 
a curse, it is as if Abimelech were saying: “If you do evil to us 
— then may God take terrible retribution against you” 
{Ramban ). 

nttrpT — Only good. We have protected you by warning the 
people against interfering with you (Ramban). 

How glaring is their omission of any reference to the 
herdsmen who quarreled over the wells, or stopped up 
Abraham’s wells! Perhaps in their perverted way, they ratio¬ 
nalized, as have anti-Semites through the ages, that their 
acts of harassment were justifiable, or that Isaac should be 
grateful that they took out their wrath against his wells and 
not against his person. 

'H nny nnw — Now, you, O blessed of Hashem. Mow we 
call upon you, who are blessed of Hashem, to reciprocate our 
kindness by entering into a treaty with us (Rashi, Rashbam). 
[As one who is manifestly the blessed of Hashem, it is in your 
power to deal graciously with us.] 


30. Since gentlemen partake of a meal after concluding a 
transaction, Isaac prepared the feast to consummate the 
mutual acceptance of the pact (Radak). 

31. 1J?35 W3ttW — They awoke early in the morning. They 
waited until morning, after they had slept off the effects of 
the dinner wine, so that no one could claim that the oalh was 
undertaken in anything less than an alert, sober state ( Torah 
Sheleimah, note §126). 

32. KVtn D1»3 — On that very day. While Abimelech was still 
there, Isaac’s servants came with this news of God’s benefi¬ 
cence, so that the Philistine delegation would be impressed 
and stand in awe of Isaac. His people found this water without 
strife or quarreling, to show that Isaac’s every effort was 
successful in Eretz Yisrael (Radak). 

33. l/3tf 1K3 — Beer Sheba. The name of the city commem¬ 
orates two occurrences: the well, and the nyiaty, oath 
(Ramban). They named the well Shivah — which means 
seven as well as oath — to commemorate the seven ewes that 
Abraham had given to Abimelech (21:20-31), as well as the 
oath (Ibn Ezra ). 

— Until this very day , i.e., the days of Moses, when 
the Torah was given. Throughout Scripture, until this day 
means until the time of the scribe who recorded the matter 
(Rashbam to 19:37). 

34-35. Esau marries. Rashi cites the Midrash: Esau is 
compared to a swine that, when it lies down, stretches out its 
cloven hoof, as if to say, “See, I am a kosher animal! 1 ’ 
Similarly, the princes of Esau rob and extort while they 
pretend to be honorable.... So it was with Esau. Until he was 
forty, he had been living immorally, enticing married 
women from their husbands, but when he became forty, he 
said hypocritically that he would follow the example of his 
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father who married at that age. 

Unlike his father, however, Esau married Hittite women; 
his passions were unbridled and he chose to marry into a na¬ 
tion that matched his evil nature. With these marriages, Esau 
set the seal on his complete unfitness to carry on the mission 
of Abraham. In a home ruled by two Hittite women, the Abra- 
hamitic ideal lies buried (R’Hirsch). 

27. 

This chapter is one of the most crucial and mystifying in 
the Torah — crucial because the decision about which son 
was to receive the Patriarchal blessings would determine 
which would be God’s Chosen People, so that the eternal des¬ 
tinies of Jacob and Esau and their offspring were in the bal¬ 
ance. And mystifying because it is hard to fathom how the 
righteous Isaac could be so adamant in choosing Esau and 
why Rebecca would resort to such a blatant deception to se¬ 
cure the blessings for Jacob. The commentators offer many 
interpretations; our commentary will draw upon several of 
those themes. 

1-4. Isaac’s decision to bless Esau. As the firstborn, Esau 
had the presumptive right to the blessings, and Isaac would 


not have had the right to deny them to him unless there was 
compelling cause. Clearly, despite Esau's marriage to Hittite 
women, Isaac was unaware of the degree of Esau’s sinfulness, 
and Rebecca had not been authorized to tell him about the 
prophecy given her at the beginning of the Sidrah. Also, 
Isaac felt that it was Esau who needed blessings to arm him in 
his struggle against an inborn nature that tended toward 
bloodshed and other cardinal sins, whereas Jacob had the 
inner strength to grow and be holy without the assistance of 
the blessings. 

It seems also, as will be seen below, that Isaac planned to 
bestow two sets of blessings, one for Esau and one for Jacob, 
each set suited to the needs and nature of its intended recipi¬ 
ent. He also felt, according to some, that the two brothers 
should both be parts of God’s nation: Jacob with the higher 
calling of Torah scholarship and spiritual ascendancy, and 
Esau with material success that he would use to support and 
assist Jacob. Had Esau been worthy, this could have hap¬ 
pened, just as the tribe of Zebulun undertook to engage in 
commerce to support the Torah scholarship of Issachar, and 
in the time of the Mishnah, the wealthy Azariah supported his 
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'A nd it came to pass, when Isaac had become old, and his eyes dimmed from seeing, that 
he summoned Esau, his older son, and said to him, "My son. ” And he said to him, “Here 
I am. ” 2 And he said, "See, now, I have aged; I know not the day of my death. 3 Now sharpen, 
if you please, your gear — your sword and your bow — and go out to the held and hunt game 
for me. 4 Then make me delicacies such as I love and bring it to me and I will eat, so that my 
soul may bless you before I die . ” 

5 Now Rebecca was listening as Isaac spoke to Esau his son; and Esau went to the held to 
hunt game to bring . 6 But Rebecca had said to Jacob her son, saying, “Behold I heard your father 
speaking to your brother Esau saying , 1 Bring me some game and make me delicacies to eat, 
and I will bless you in the presence of Hashem before my death . 18 So now, my son, heed my 
voice to that which I command you , 9 Go now to the hock and fetch me from there two 
choice young kids of the goats, and I will make of them delicacies for your father, as he loves. 
10 Then bring it to your father and he shall eat, so that he may bless you before his death. ” 

11 Jacob replied to Rebecca, his mother, "But my brother Esau is a hairy man and I am a 


scholarly brother Shimon. Rebecca, however, guided by Di¬ 
vine inspiration, knew that Esau was not entitled even to this. 

1. n'inn vvv jpnarn — And his eyes dimmed from seeing. 
Isaac was 123 years old then. Accordingly, the year was 2171 
from Creation (see also chronology in 25:17). 

Rashi offers three reasons for Isaac’s failing eyesight: 

(a) From the smoke of the incense that Esau’s wives offered 
to their idols. (The greater a person is, the more sensitive he 
is to evil. Isaac, more than anyone else, was affected by the 
idolatrous incense smoke that contaminated his surround¬ 
ings.] Further, God caused him this blindness to spare him 
from continuing to see idol worship in his household (Tam 
c huma ). (b) When Isaac lay bound on the altar at the Akeidah, 
the ministering angels wept over him. Their tears fell into his 
eyes and dimmed them. (This means that Isaac saw a Heav¬ 
enly vision of the suffering angels, a sight beyond ordinary 
human powers, and the “glow” of the vision weakened his 
eyes (Yefeh To'ar)\ (Bereishis Rabbah). (3) Providence caused 
his blindness so that Jacob might receive the blessing (with¬ 
out Isaac realizing whom he was blessing] ( Tanchuma). 

In the plain sense, his blindness was nothing more than a 
natural manifestation of old age, just as Jacob’s eyesight 
failed him in his later years [40:10] ( Ramban ). Alternatively, 
it was in punishment for Isaac’s failure to restrain Esau’s 
wickedness ( Sfomo ). 

2. Krnan — See, now, I have aged. And I wish to bestow 
the blessings while I am still alive (Rashbam). A blessing is 
more efficacious when a person is near death, because the 
soul is freer of its physical bonds (Sfomo). 

At the age of 123, Isaac had come within five years of the 
age at which his mother died, 127, and the Sages teach that 
upon reaching such a milestone, one should begin to think 
that he might not exceed the age of whichever parent died 
first (Midrash). 

3-4. Isaac wanted Esau to earn the blessing by performing 
the commandment of honoring his father. Isaac sent Esau 
out to the field to hunt, so as to make the task more arduous 
and therefore the mitzvah more meritorious (Alshich). 

Isaac’s wish for food was to satisfy his bodily appetite so 
that physical need would not interfere with his spiritual bliss. 


The prophetic spirit can rest only upon someone who is in a 
state of joy (Shabbos 30b), which implies satisfaction of all 
one’s needs (Lekach Tov, see Ramban ). 

Because Esau had a tendency to bloodshed and the indul¬ 
gence of his voracious physical appetites, Isaac wanted him 
to turn those traits to the service of God, by hunting to bring 
food to his father whose table was like an altar, and preparing 
the food through kosher slaughter(/Ve’os HaDesheh). 

5-17. Rebecca’s scheme. Having been told before the twins 
were born that the younger would be the superior one, Re¬ 
becca knew that the blessings had to go to Jacob. She also 
knew from that prophecy that the two could not coexist — 
because when one would rise the other would fall — so that 
any plan Isaac might have to enlist them in joint service of 
God could not succeed — but she had not been commanded 
to convey this knowledge to Isaac. Her only alternative was to 
deceive Isaac into giving the blessings to Jacob. 

For Jacob, this was the ultimate test, his personal Akeidah 
— a test of awesome proportions — because, as the Sages 
derive from Scripture, Jacob personified truth and he was to 
receive the blessings that would be ratified by God Whose 
very seal is “Truth.” But his mother was commanding him to 
secure those blessings by perpetrating a falsehood against 
his father. For Jacob to behave in such a way was totally for¬ 
eign to his nature. Thus, both brothers were to engage in dif¬ 
ficult tasks to earn the blessings: Esau was at the hunt risking 
his life, and Jacob was at home risking his soul, his spiritual 
essence. 

7. 'n^S — In the presence of Hashem. Rebecca added these 
words to impress upon Jacob the immensity of his father s 
blessing, because the prophetic spirit would descend upon 
him while he uttered the benedictions (Radak) . . . And such 
blessings would be irrevocable. Accordingly, if Esau were to 
receive them, they would remain with his descendants 
forever and Jacob would never be able to lift his head before 
him (Ramban ). 

8. Perceiving Jacob’s reluctance to participate in this 
scheme, Rebecca emphasized that he was to “listen to that 
which I — as your mother — command you” (Divrei 
Yirmiyah ). 
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11. Jacob raised an objection to his mother’s plan, one that 
would not only have caused it to fail, but to achieve the 
opposite result: 

12. *ax o#)V ’bix — Perhaps my father will feel me. “Even if 
Father were to have no reason to be suspicious, but will 
caress me affectionately, he will realize that 1 am smooth 
skinned.” It is noteworthy that Jacob was not afraid that his 
voice would be recognized. Perhaps they had similar voices 
[see on v. 22], or Jacob could imitate Esau’s ( Ramban ). 

13. ’ by — Your curse be on me. I take full responsibil¬ 
ity. Rebecca had no fear that there would be a curse, for she 
had complete confidence in the prophecy that the elder shall 
serve the younger [25:23] ( Rashbam ). 

She said, “Have no fear that he will curse you. If he does, 
may it come on me, not you,” for it is the way of women (Ibn 


Ezra) to be compassionate and ready to suffer to protect 
their children ( Yohel Or). 

14. xa;i . . . 'ijbui — So he went. . . and brought. Since the 
blessings were precious to Jacob, he should have hurried to 
bring the delicacies to his father, just as Abraham had run to 
greet his guests (18:2). So, too, there are frequent references 
to haste in the narrative of Eliezer and Rebecca. Our verse 
implies otherwise, however. Jacob did not apply himself en¬ 
thusiastically to this scheme, carrying out his mother s re¬ 
quest only reluctantly (HaKsau V’haKabbalah). 

15. mnrjrr . . . ltpy Hp — Esau's clean garments. The trans¬ 
lation follows Onkelos. Alternatively, they were the precious 
garments that Esau stole from the great hunter Nimrod 
(Rashi). Esau, renowned for his great filial devotion, would 
always wear these precious garments while he served his 
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smooth-skinned man. 12 Perhaps my father will feel me and I shall be as a mocker in his eyes; 
I will thus bring upon myself a curse rather than a blessing. ” 13 But his mother said to him f "Your 
curse be on me, my son; only heed my uoice and go fetch them for me. ” 14 So he went, fetched, 
and brought to his mother, and his mother made delicacies as his father loued. 15 Rebecca then 
took her older son Esau’s clean garments which were with her in the house, and clothed Jacob 
her young son. 16 With the skins of the goat-kids she covered his arms and his smooth-skinned 
neck. 17 She placed the delicacies and the bread which she had made into the hand of her son 
Jacob. 

Jacob 18 And he came to his father and said, “Father; ” and he said, "Here I am; who are you, my 
Comes S on? M 19 Jacob said to his father, “ It is I, Esau your firstborn; I have done as you told me; rise 
0 lsaac up, please, sit and eat of my game that your soul may bless me. " 

20 Isaac said to his son, "How is it that you were so quick to find, my son?” And he said, 
"Because HASHEMyour God arranged it for me. ” 21 And Isaac said to Jacob, "Come close, if you 
please, so I can feel you, my son; are you, indeed, my son Esau or not?" 

22 So Jacob drew close to Isaac his father who felt him and said, “The voice is Jacobs voice, 
but the hands are Esau’s hands. ” 23 But he did not recognize him because his hands were hairy 
like those of Esau his brother; so he blessed him. 24 He said, "You are, indeed, my son Esau!" 
And he said, 7 am. ” 25 He said, “Serve me and let me eat of my son’s game that my soul may 
bless you." So he served him and he ate, and he brought him wine and he drank. 

26 Then his father Isaac said to him, "Come close, if you please, and kiss me, my son. ’’ 


father ( Rashbam ). 

18-27. Jacob comes to Isaac. The Midrash states that Ja¬ 
cob came to Isaac with head bowed and in tears, so unhappy 
was he that he had to use deception, even though it was to 
gain what was truly his. 

It is noteworthy that even when he was forced to deceive 
Isaac, Jacob stayed as close to the truth as possible. As the 
commentary will show, he tried to use ambiguous language 
so that he could mislead Isaac without lying directly. False¬ 
hood was so repulsive to Jacob that even when he had to lie, 
he tried to stay close to the truth. In translation, some of the 
interpretations seem very strained, but the Hebrew allows for 
such interpretations quite easily. 

18. iqk*i — And said, " Father. " Jacob did not begin a 
conversation until the next verse. Here he merely called out 
“Father” to test whether Isaac would recognize his voice. If 
so, Jacob would have abandoned the scheme and acted as if 
he had come to visit ( Alshich ). 

19. ltpy — It is I, Esau your firstborn. Rashi ex¬ 
plains: It is I who bring this to you; ityy, Esau, 

(however,) is your firstborn. 

He meant, “I am who I am; Esau is your firstborn while 
others suggest that under his breath, he said, "I," and loudly, 
"Esau is your firstborn ” (Ibn Ezra). 

rna-r upKa 'mttry — / have done as you told me. Contin¬ 
uing the interpretation that Jacob used ambiguous lan¬ 
guage when necessary: / have done on many occasions. . .as 
you told me (Rashi). 

H'Vtt — Of my game. This word is sometimes used even for 
food that was not hunted ( R ’ Chananel). 

20. — You were so quick . Isaac had specifically asked 


Esau to take his weapons and go out to the field in order to 
make the task more arduous and hence the mitzvah greater 
(v. 3). The quick return made him apprehensive that “Esau” 
had not carried out the mission as bidden. 

Isaac understood Jacob’s reply to mean, “I had planned to 
hunt far away, but God arranged it that game appeared be¬ 
fore me near home, where there is usually none to be found.” 
This “coincidence” was a sure sign that it was arranged by 
God, Who obviously did so in Isaac’s merit (Malbim). 

21. Krnito — Come close, if you p/ease. Jacobs mention of 
God’s Name (v. 20) made Isaac suspicious, since he knew 
that it was not characteristic of Esau to speak that way 
(Re&hi ). Isaac thought that Esau was so pious that he avoided 
the use of God’s Name since he was often in unclean places, 
or because he was afraid he might pronounce it without 
proper concentration (Ramban). 

22. itfry DHjni apjn blp bprj — The voice is Jacob s voice, 
but the hands are Esau’s hands. Isaac could not have meant 
the sound of the voice, since the Sages comment that Jacob 
and Esau sounded so alike that Isaac could not tell them 
apart. Rather, his statement that the voice is Jacob's voice 
refers to Jacob s manner of speaking, inasmuch as Jacob 
spoke gently and invoked the name of Heaven (Rashi). 

Alternatively, Jacob’s power is in the voice that prays; as 
the Sages teach (Gittin 57b), whenever a prayer is effective, 
a descendant of Jacob must have been among those who 
prayed. Esau’s power is in his murderous hands — the hands 
of the Roman Empire, Esau’s descendants, which destroyed 
the Second Temple and exiled us from our land. Whenever 
an army is victorious, Esau’s descendants must have had a 
hand in it (ibid.). 

26. — And kiss me. Kabbalistically, a kiss brings 
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about the deep spiritual intimacy that Isaac wished to arouse 
in order to cause the Shechinah to alight upon him, prepara¬ 
tory to his giving the blessings ( Abhich ). 

27. V7A3 nn — The fragrance of his garments. But the 
pungent smell of washed goatskin is most offensive! This 
teaches that the fragrance of the Garden of Eden entered the 
room with Jacob, and it was this fragrance that Isaac smelled 
(Rashi). 

An inspiring Midrash states: Read it as if it were rnila, his 
traitors , such as Yoseif Meshissah and Yakum of Tzeroros 
(Yalkut Shimoni 115). The Midrash refers to two renegade 
Jews in the time of the Second Temple. They were traitors to 
their people and violators of the Torah, but in the end they 


both repented and accepted death rather than continue to 
sin (see Midrash Rabbah 65:22). Thus, Isaac perceived that 
the holiness of the son who stood before him was so great 
that even his traitors were exemplary people. This brought 
Isaac the joy that caused the Shechinah to rest upon him. It is 
equally inspiring in all generations, for the offspring of the 
Patriarchs never lose the capacity to lift themselves back to 
the ancient plateau of spiritual greatness. 

28>29. The blessing. Since the Divine Presence was resting 
upon him, Isaac knew that the person standing before him 
was worthy of the blessings. 

28. D»n5Kri q5“iqa — And may [the] Godgiue you. Since this 
verse begins the text of the blessings, which is a new topic, 
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27 So he drew close and kissed him; he smelled the fragrance of his garments and blessed him; 
he said, “See, the fragrance of my son is like the fragrance of a field which Hashem had blessed 
— 28 And may God give you of the dew of the heavens and of the fatness of the earth, and 
abundant grain and wine. 29 Peoples will serve you, and regimes will prostrate themselves to 
you; be a lord to your kinsmen, and your mothers sons will prostrate themselves to you; cursed 
be they who curse you, and blessed be they who bless you. ” 

30 And it was, when Isaac had finished blessing Jacob, and Jacob had scarcely left from the 
presence of Isaac his father, that Esau his brother came back from his hunt . 31 He, too, made 
delicacies, and brought them to his father; he said to his father, “Let my father rise and eat of 
his son’s game, so that your soul will bless me. ” 

32 Isaac his father said to him, “Who are you?” And he said, “I am your firstborn son Esau. ” 
33 Then Isaac trembled in very great perplexity, and said, “ Who — where — is the one who 
hunted game, brought it to me, and I partook of all when you had not yet come, and I blessed 
him? Indeed, he shall remain blessed!” 

34 When Esau heard his fathers words, he cried out an exceedingly great and bitter cry, and 
said to his father, ‘‘Bless me too, Father!” 

35 But he said, “Your brother came with cleverness and took your blessing. ” 

36 He said, ‘‘Is it because his name wets called Jacob that he outwitted me these two times? 


the conjunction i, meaning and, seems to be superfluous. 
Consequently, Rashi cites the Midrash that it refers to a 
continuous, repetitive action: May God give you the follow¬ 
ing blessing over and over again, without stop. 

The definite article — the God (oTiVjjn) — accentuates that 
the reference is specifically to God in His role as Elohim — 
i.e., the Dispenser of Strict Justice, in contrast with the name 
'n, Hashem, which depicts Him in His role as Dispenser of 
Mercy. Thus, Isaac said that God would give Jacob this bless¬ 
ing only if he were justifiably worthy of it, but not otherwise. 
But to Esau, however, Isaac stated unconditionally [v. 39]: of 
the fatness of the earth shall be your dwelling — i.e., whether 
you deserve it or not (Rashi, following Midrash Tanchuma). 

The above Midrash may seem difficult, since, in the plain 
meaning of the passage, Isaac thought that he was blessing 
Esau, who was hardly righteous enough to deserve the bless¬ 
ings in terms of strict justice. Accordingly, we must say that 
these words were placed into Isaac’s mouth by Divine inspi¬ 
ration. 

jAl — Grain and wine. In addition to their literal 
meaning, grain refers to the necessities of life, and wine to its 
pleasures, which are not imperative, but give enjoyment. In 
Torah study, too, there are grain and wine: the essential 
knowledge of the text and law, and the homiletical interpre¬ 
tations that give spice to learning. 

29. According to the view that Isaac still thought he was 
blessing Esau, this verse says clearly that Isaac wanted Ja¬ 
cob to be Esau’s vassal. Sfomo explains that it was for 
Jacob’s benefit that Isaac blessed Esau with mastery. Isaac 
did not want Jacob to be encumbered by material responsi¬ 
bilities which would hinder his spiritual development, nor 
did he want him to have too much material wealth and 
power, lest he become corrupted by it. Thus Jacob would 
have inherited Eretz Yisrael and been free to serve God, while 


Esau would rule the land and provide for its inhabitants. That 
Isaac meant for Jacob to inherit the Land and have the 
spiritual blessings of Abraham is clear from 28:4. There, 
when he knew he was blessing Jacob, he specified both the 
blessings and the Land (Sfomo). 

30-40. Esau arrives for his blessings. Esau arrived imme¬ 
diately after Jacob had secured the blessings, and he felt 
both rage and anguish. Correctly, he assumed that Isaac 
must have had a blessing in reserve, and begged that he, too, 
be blessed. 

30. ajjjn xy; Kan — Jacob had scarcely left. As one was on 
the way out, the other entered (Rashi). The Midrash notes 
that God arranged for Esau to be less successful than usual 
in his hunt, so that Jacob, “who was the glory of the world,” 
would have the time to receive the blessings that were right¬ 
fully his. 

31. The commentators compare Esau’s tone and content as 
he addressed Isaac with Jacob’s. The contrast is stark. 

32. rrnjhr *)p — Who are you? Isaac thought that this might be 
Jacob who, having heard that Esau was to be blessed, had 
come with delicacies so that he, too, would be blessed (Ram- 
ban ). 

33. pnan "nnn — Then Isaac trembled. Isaac perceived the 
Gehinnom open beneath Esau (Rashi), which was in sharp 
contrast to the fragrance of Eden that had accompanied 
Jacob into Isaac’s chamber. 

The presence of Gehinnom with Esau made Isaac realize 
that he had been deceived all along — Esau was truly evil. 
This made Isaac fear that the vision of Gehinnom proved that 
he, Isaac, would be punished for having allowed himself to 
be so grievously misled (Pirkeid'Rav Kahana). 

36. ’Wpy?] apjn — Jacob that he outwitted me . . . Esau made 
a play on words. Jacob’s name came from the word n^y, heel, 
because he was holding onto Esau’s heel when they were 
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born (25:26). But the word can also be rendered outwit 
( Rashi ), or deceit (Radak). Thus Esau was asking rhetorically: 
Was it Jacob s prophetically given name that allowed him to 
outwit me when he took the birthright and again now when 
he stole my blessings? 

Esau had the audacity to assert to his father’s face that Ja¬ 
cob had “taken” his birthright, when in reality Esau himself 
sold it under oath and flagrantly despised it, as the Torah 
attests (25:34]. 

nsns ’b nba?K“Kbrj — Haue you not resewed a blessing for 
me? Even though you had originally intended to bestow your 
superior blessing upon me, you certainly did not intend to 
leave my brother without any blessing. Therefore, give me 
the blessing you had intended for Jacob (Sfomo). 


38. 'WPS — Bless me. Enable me independently to achieve 
wealth and dominion in this world, and not in the shadow of 
Jacob. Bless me, as a father blesses each of his children with 
abundance ( Malbim ). 

7313 — And wept. Esau produced but a few tears . .. But see 
how much peace and tranquility God bestowed upon Esau 
for those tears! ( Tanchuma ). For we will remain under Esau’s 
power until we repent and shed tears that can outweigh his 
( Zohar ). 

39. yiKH iJttttha — Of the fatness of the earth. This blessing 
does not conflict with Jacob’s, since God’s natural blessing 
is abundant enough for both of them. Furthermore, since 
Jacob was Abraham’s heir, he would realize his blessing 
in Eretz Yisrael, while Esau would realize his in another 
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— He took away my birthright and see, now he took away my blessing!" Then he said, "Have 
you not reserved a blessing for me?” 

37 Isaac answered, and said to Esau, "Behold, a lord have I made him over you, and all his 
kin have I given him as semants; with grain and wine have I supported him, and for you, where 

— what can I do, my son?" 

38 And Esau said to his father, "Have you but one blessing, Father? Bless me too, Father!" 
And Esau raised his voice and wept. 

39 So Isaac his father answered, and said to him: "Behold, of the fatness of the earth shall be 
your dwelling and of the dew of the heavens from above. 40 By your sword you shall live, but 
your brother you shall seme; yet it shall be that when you are aggrieved, you may cast off his 
yoke from upon your neck. ” 

41 Now Esau harbored hatred toward Jacob because of the blessing with which his father had 
blessed him; and Esau thought, "May the days of mourning for my father draw near, then I will 
kill my brother Jacob. ” 

42 IVhen Rebecca was told of the words of her older son Esau, she sent and summoned Jacob 
her younger son and said to him, “Behold, your brother Esau is consoling himself regarding you 
to kill you. 43 So now, my son, heed my voice and arise; flee to my brother Laban, to Charan. 
44 And remain with him a short while until your brothers wrath subsides . 45 Until your brothers 
anger against you subsides and he forgets what you have done to him; then I will send and bring 
you from there; why should I be bereaved of both of you on the same day?" 

46 Rebecca said to Isaac, "I am disgusted with my life on account of the daughters of 


land ( Ramban ). 

Unlike the blessing he gave Jacob (v. 20), Isaac did not say 
that God would grant Esau’s blessing, which would have im¬ 
plied that it would be given under Divine providence and 
guidance. Rather, Esau’s good fortune would come in the 
normal course of nature (R' Hirsch). 

40. rpnn — By your sword you shall live. The impli¬ 

cation was not that Esau would be forced to become a brig¬ 
and and plunder with his sword, for he was blessed with sus¬ 
tenance from the fatness of the earth and the dew of the 
heavens. Rather, the blessing was that he would be victorious 
in war and survive his battles (Ramban). Since the Roman 
Empire, conqueror of the world, was descended from Esau, 
the fulfillment of this blessing is obvious (Abarbanel .) 

:pm?"nio — But your brother you shall serve. This, too, 
was a blessing: It is better to serve a brother than an alien 
conqueror ( Radak ). 

Tin — When you are aggrieved. If Israel ever trans¬ 
gresses the Torah, and is thus undeserving of dominion, you 
will have a right to be aggrieved that he has taken the bless¬ 
ings; then you may cast off his yoke from your neck (Rashi). 
This is in consonance with the prophecy given Rebecca while 
she was pregnant: Her two sons would not be able to coexist; 
when one ascended, the other would decline (25:23). 

41-45. Esau’s hatred of Jacob. The eternal rivalry between 
the brothers became intensified with Esau's determination 
to kill Jacob when the opportune time came. It was a resolve 
that his descendants would attempt to carry out time after 
time to this very day, but, as the Pesach Haggadah declares, 
the Holy One, Blessed is He, rescues us from their hand. 


Esau's filial devotion to his father was intact and he did not 
wish to cause him grief (Rashi). Perhaps he feared that Isaac 
would curse him if he harmed Jacob, and the blessing would 
then turn into a curse (Ramban). Nevertheless, Rebecca 
feared for Jacob’s life, even while Isaac was still alive. Per¬ 
haps she knew that Jacob's daily proximity would inflame 
Esau so much that he might lose control of himself and kill 
Jacob. Although Esau implied that he would not carry out 
his intention until Isaac died, Rebecca could not be sure 
when that would happen, so she ordered Jacob to flee before 
it was too late (Or HaChaim). 

42. npanb *wi — When Rebecca was told. Esau’s intention 
was revealed to her by wnpn nn, Divine Inspiration (Rashi). 

44-45. D’inK ow — A short while. The Mid rash notes that 
Rebecca had innocently hoped that Esau’s anger would sub¬ 
side after a while, but she was mistaken. Instead, Edom's... 
anger tore perpetually and he kept his wrath forever (Amos 
1:11). Jacob was in exile for over twenty years, and she never 
saw him again. 

45. — Bereaved of both of you. This was an 
unintentional prophecy that they would die on the same day. 
The Talmud (Sotah 13a) states that, figuratively, such was 
the case (Rashi), for Esau died and was buried on the day 
Jacob was brought to burial in the Cave of Machpelah. Thus, 
it was not their death, but their burial that took place on the 
same day. 

46. nrr nlJ} ijfp — On account of the daughters of Heth, i.e., 
Esau’s wives. She did not wish to tell Isaac that Jacob’s life 
was in danger, so she used the unsuitability of the Hittite 
women as a pretext for her decision ( Rashbam ). 
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26. 

1-5. The admonition against marrying a Canaanite; the 
Abrahamitic blessing is conveyed to Jacob. 

1. inx TTjSn — And blessed him. This blessing is the one 
given further in v. 3 ( Radak ). Earlier, Isaac had been tricked 
into blessing Jacob; now he ratified the blessing of his own 
free will. 

2. nix — Your mother's brother. In a home where a 
woman like your mother grew up in spite of the proximity of 
Laban, you can quite possibly find a worthy wife for yourself 
{R' Hirsch ). 


3-4. Isaac blessed Jacob wholeheartedly and specifically 
gave him the Abrahamitic blessings, which meant that the 
destiny of Israel would be carried only by his offspring. 

Jacob’s nation would be a congregation of peoples in the 
sense that it would comprise many distinct tribes [peoples j 
with different characteristics and missions, but all would be 
united as parts of the same congregation (R' Hirsch ). 

4. THAW — The land of your sojourns. This blessing 
should be understood in conjunction with the earlier one 
(27:28). Isaac specified that those earlier blessings of pros¬ 
perity should be fulfilled in the land that was promised to 
Abraham, while Esau’s blessings would be fulfilled else- 
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Heth; if Jacob takes a wife of the daughters of Heth like these, of the daughters of the land, what 
is life to me ?” 

■S° I saac summoned Jacob and blessed him; he instructed him f and said to him, "Do not 
take a wife from the Canaanite women. 2 Arise, go to Paddan-aram, to the house ofBethuel 
your mothers father, and take a wife from there from the daughters of Laban your mothers 
brother. 3 And may Almighty God bless you, make you fruitful and make you numerous, and 
may you be a congregation of peoples. 4 May He grant you the blessing of Abraham to you and 
to your offspring with you, that you may possess the land of your sojourns which God gave to 
Abraham. ” 5 So Isaac sent away Jacob and he went toward Paddan-aram, to Laban the son 
of Bethuel the Aramean, brother of Rebecca, mother of Jacob and Esau. — 

6 When Esau saw that Isaac had blessed Jacob and sent him off to Paddan-aram to take 
himself a wife from there, as he blessed him he commanded him, saying, ”You shall not take 
a wife from among the daughters of Canaan) 1 and that Jacob obeyed his father and mother 
and went to Paddan-aram ; 0 then Esau perceived that the daughters of Canaan were evil in the 
eyes of Isaac, his father . 9 So Esau went to Ishmael and took Mahalath, the daughter of Ishmael 
son of Abraham, sister of Nebaioth, in addition to his wives, as a wife for himself. 

THE HAFTARAH FOR TOLDOS APPEARS ON PAGE 1137. 

When Erev Rosh Chodesh Kislev coincides with Toldos, the regular Haftarah 
is replaced with the Haftarah for Shabbas Erev Rosh Chodesh, page 1207. 


where (Ramban to 27:39). 

For the first time in the entire episode Isaac said explicitly 
that he was granting Jacob the “blessing of Abraham.” The 
Patriarchs did not function as individuals; their mission in 
life required the partnership of a wife worthy to be a Jewish 
Matriarch. This is clear in the relationship of Abraham 
and Sarah. So, too, only after Isaac married Rebecca did 
Abraham give him “everything” he had, which included 
all his blessings (see Rcishi to 25:5). Only now, therefore, 
when Jacob was going to find his proper match, could Isaac 
confer upon him the blessing of Abraham (R’ Yosef Dou 
Soloueitchik). 

5. There is no mention here of Isaac sending wealth along 
with Jacob, as would be expected. Ramban (25:34) conjec¬ 
tures that Isaac was afraid that if Jacob went with great 
wealth, he would become a target for his enemies. 

The Midrash, however, comments that Isaac did indeed 
send considerable gifts with Jacob, but at the outset of his 
journey, Eliphaz, son of Esau, robbed him of his fortune. 

lUrjn apjn dk — Mother of Jacob and Esau. The verse repeats 
the obvious to imply that even though Esau had the same 
genealogy as Jacob and it would have been just as logical for 
his parents to ask him to seek his mate in Haran, they did not 
do so because the heir of Abraham was Jacob, not Esau 
(Ramban). Or, it was as the loving mother of both that she 
wanted Jacob sent away, in order to avert bloodshed be¬ 
tween them (Tut). 

6-9. Esau marries the daughter of Ishmael. 

6. ltpy k*vi — When Esau saw that in his second blessing to 


Jacob, Isaac conferred upon him the Abrahamitic gift of 
Eretz Yisrael , he assumed that he had been stripped of this 
blessing because he had wed Hittite women. Therefore, he 
now took a daughter of Ishmael in the hope that he would 
ingratiate himself with Isaac and regain the blessing of the 
Land (Rctshbam). 

9. nirai nin k — Sister of Nebaioth. Citing Megillah 17a, Rashi 
notes that the apparently superfluous description sister of 
Nebaioth is added to imply the tradition that Ishmael died 
immediately after he designated his daughter as Esau’s 
bride. Nebaioth is mentioned because it was he who actually 
gave her in marriage. 

This passage justifies the portrait of Esau as a selfish 
person, oblivious to all but his own desires. For twenty-three 
years he had permitted the behavior of his Canaanite wives 
to cause anguish to his parents, yet it seems to have dawned 
on him only now. Instead of divorcing them, however, he 
merely took another unsuitable wife in addition to them. 
Thus he proved that he had no feeling for the House of 
Abraham, and Rebecca’s assessment of his complete unfit¬ 
ness for the future leadership of the nation was fully justified 
(R'Hirsch). 

l"5v .D'piDD V'p — This Masoretic note means: There 
are 106 verses in the Sidrah, numerically corresponding to 
the mnemonic [they (i.e., Isaac and Jacob) ascended. ] 

This alludes to the primary themes of the Sidrah : the 
ascendancy of Isaac as a result of his experiences in Gerar 
(see notes to 26:4,13, and 28) and the ascendancy of Jacob, 
thanks to the birthright and the blessings (/?’ David Fein- 
stein ). 
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PARASHAS VAYEITZEI 


10-22. Jacob’s flight and his vision at Moriah. Jacob had 
left his parents to begin a personal exile that, unknown to 
him at the time, would include twenty years in the home of 
Laban, a mendacious rogue, who, as the Passover Haggadah 
says, attempted to uproot the Jewish people. Before going 
to Haran, Jacob spent fourteen years at the academy of 
Shem and Eber, a fact that the Sages deduce from the 
chronology of the period. Surely, as great a man as Jacob 
did not need more years of study to become a scholar. He 
went there for a different reason. 

R' Vaa/cou Kamenetsky explained that the first sixty-three 
years of his life he studied Torah with his father, in an atmo¬ 
sphere insulated from the corruption of Canaan. Now he 
would be living in Haran, among people who were Laban's 
comrades in dishonesty. To survive spiritually in such an 
environment, he needed the Torah of Shem and Eber, for 
they too, had been forced to cope with corrosive surround¬ 
ings. Shem had lived in the generation of the Flood and Eber 


had lived with those who built the Tower of Babel. Jacob’s 
fourteen years in their tutelage made it possible for him to 
emerge spiritually unscathed from his personal exile. That 
was his personal preparation for the coming ordeal. Then, 
God prepared him further with the vision of the angels and 
the Divine promise with which our Sidrah begins. God’s 
promise sustained him, but it was his own efforts that earned 
him the prophecy. 

10. yat^ IK?)? KV!!1 — Jacob departed from Beer-sheba . 

For the purposes of the narrative, it would have been suffi¬ 
cient to say merely he went to Haran . Therefore the Sages 
infer that Jacob’s departure from Beer-sheba had a signifi¬ 
cance of its own: “A righteous person s departure from a 
place leaves a void. As long as such a person lives in a city, 
he constitutes its glory, its splendor, and its beauty; when he 
departs, its glory, splendor, and beauty depart with him” 
(Rashi). 
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Jacob's 10 Jacob departed from Beer-sheba and ivent toward Haran. 11 He encountered the place 
Wit and spent the night there because the sun had set; he took: from the stones of the place 
nsionat arr anged around his head , and lay down in that place. 12 And he dreamt, and behold! 

Moriah A ladder was set earthward and its top reached heavenward; and behold! angels of God were 
ascending and descending on it. 

13 And behold! Hashem was standing over him, and He said, 7 am Hashem, God of Abraham 
your father and God of Isaac; the ground upon which you are lying, to you will I give it and to 
your descendants. 14 Your offspring shall be as the dust of the earth, and you shall spread out 
powerfully westward, eastward, northward and southward; and all the families of the earth shall 
bless themselves by you and by your offspring. 15 Behold, I am with you; I will guard you 
wherever you go, and l will return you to this soil; for I will not forsake you until I will have done 


riah, the site where Abraham bound Isaac on the altar and 
where the Temple would later stand. The Sages interpret the 
term yap*], which usually means encountered , to have the 
less common meaning prayed, so that Jacob’s primary en¬ 
counter was not with a geographical location, but with God. 
Since the verse states that this took place just before he 
retired for the night, the Sages credit Jacob with instituting 
mzny, the Evening Prayer ( Rashi ). 

imkw np'i — He took from the stones. Midrashically, the 
Sages render that he took several stones. The stones began 
quarreling, each one saying, “Upon me shall this righteous 
man rest his head.” Thereupon God combined them all into 
one stone. That is why verse 18 reads: and [hej took the 
stone, in the singular (Rashi). 

The concept of "quarreling” stones is understood also as 
a moral lesson to man, for in a similar situation, human 
beings would surely vie for the honor of serving such a great 
person. The Sages teach that the stones symbolized the na¬ 
tion that Jacob would soon begin to establish. There were 
twelve stones which coalesced into one. They represented 
the twelve tribes — each of them unique and with its own 
separate mission — but all of them united in a single nation. 

12. Symbolism of Jacob’s dream. The dreams mentioned 
in Scripture are vehicles of prophecy; otherwise the Torah — 
which uses words very sparingly — would not cite them. 
Jacob’s dream at Mount Moriah symbolized the future of the 
Jewish people and man’s ability to connect himself to God’s 
master plan. Among the many interpretations of the dream 
are these: 

□ Mount Sinai. The ladder alludes to Sinai, since the words 
TO and obp both have the numerical value of 130; the angels 
represent Moses and Aaron; and God stood atop the ladder 
just as He stood atop Sinai to give the Torah {Midrash). Ac¬ 
cordingly, the Torah, given at Sinai and taught by sages such 
as Moses and Aaron, is the bridge from heaven to earth. 

□ The Four Kingdoms. Jacob was shown the guardian an¬ 
gels of the Four Kingdoms that would ascend to dominate 
Israel. Jacob saw each angel climbing a number of rungs 
corresponding to the years of its dominion, and then de¬ 
scending, as its reign ended: Babylon's angel climbed sev¬ 
enty rungs and then went down; Media’s angel fifty-two; 


Greece’s 130 — but the angel of Edom/Esau kept climbing 
indefinitely, symbolizing the current exile, which seems to 
be endless. Jacob was frightened, until God assured him (v. 
15) that he would receive Divine protection and eventually 
return to the Land (Vayikra Rabbah 29:2; Rambam citing 
Pirkei d'Rabbi Eliezer). 

□ The Land’s greatness. Jacob was shown that the angels 
that protected him in Eretz Yisrael were going back up to 
heaven and were being replaced by lesser angels, which 
would escort him while he was outside the Land. This pro¬ 
cess was reversed when he returned to the Land (32:2) and 
the angels of the Land returned to him. This vision instilled 
in him a recognition of the great holiness of the Land and a 
desire to return to it {Rashi, according to Abarbanel). By 
speaking of angels ascending and being replaced by others, 
the Torah indicates that God extends His protection to His 
righteous ones, though the angels are unseen by anyone, 
perhaps even by those they escort. 

□ Jacob’s uniqueness. The angels, which are God’s agents 
in carrying out God’s guidance of earthly affairs, constantly 
go up to heaven to receive His commands and then come 
back to earth to carry them out, as it were. Jacob and the 
Jewish nation, however, are under the direct guidance of 
God, Who is atop the ladder {Ramban ; Ibn Ezra ). 

13. rum — And behold! Scripture customarily uses this word 
to introduce something significant. Its frequent use in this 
vision emphasizes the great significance of Jacob s dream 
{Akeidas Yitzchak). 

mby nnK ny* — Upon which you are lying, i.e., the 
entire land of Canaan. God folded the entire country under 
Jacob, so that, in effect, he lay on all of the Land {Chuilin 
91b). Since the exact site of Jacob’s dream was the future 
Holy of Holies of the Temple, this symbolized that every bit 
of the Land was to be infused with holiness. Similarly, a Jew 
can never be content with an occasional visit to the Temple 
or study hall; every area of his life should be hallowed (S/as 
Ernes). 

14. *inya — As the dust of the earth. Sfomo connects 
this phrase with the following one, rendering: Only after your 
offspring shall have become as degraded as the dust of the 
earth [see Isaiah 51:23[ shall they spread out powerfully west ■ 
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ward, eastward, northward, and southward. As the Sages 
have taught, God’s future salvation will come only after Is¬ 
rael has experienced much degradation. [See Overview to 
ArtScroll Daniel.} 

15.1^ >ni53"3^t< xik — What I have spoken about you. “Do 
not fear Esau or Laban, because I am with you and will not 
leave you until I have completed what I promised regarding 
you. I promised Abraham to give this land to his offspring 
(12:7), but it is only through you — not through Esau — that 
this promise will be fulfilled’’ ( Rashi ). 

16. nyjn yp«] — Jacob awoke. He understood clearly 
that his dream was a prophecy, for when prophets are 
shown a vision, they recognize it to be a communication 


from God (Moreh Nevuchim). 

njn Dlpjpa — In this place. Since Jacob had experienced a 
prophecy without having prepared himself for it, he realized 
that the place was so holy that it was conducive to prophecy 
(Sfomo). He bemoaned that he had not known this, or he 
would not have dared sleep there! (Rashi). Alternatively, had 
he known, he would have prepared himself so that he could 
have had the vision even while awake (Or HaChaim). 

17. Di!-fyrrp$ — The abode of God. This is not an ordinary 
place, but a sanctuary of God’s Name, a place suitable for 
prayer ( Targum Yonasan). Furthermore, it is the gate of the 
heavens, meaning that it is the site from which man’s prayers 
go up to God. Midrashically, the Heavenly Temple corre- 
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what I have spoken about you. ” 

16 Jacob awoke from his sleep and said, “Surely Hashem is present in this place and I did not 
know!" 17 And he became frightened and said, “How awesome is this place! This is none other 
than the abode of God and this is the gate of the heavens !" 18 Jacob arose early in the morning 
and took the stone that he placed around his head and set it up as a pillar; and he poured oil on 
its top . 19 And he named that place Beth-el; however, Luz was the citys name originally. 

20 Then Jacob took a vow, saying, “If God will be with me, will guard me on this way that I 
am going; will give me bread to eat and clothes to wear ; 21 and I return in peace to my fathers 
house, and Hashem will be a God to me — 22 then this stone which I have set up as a pillar shall 
become a house of God, and whatever You will give me, I shall repeatedly tithe to You." 

29 go Jacob lifted his feet, and went toward the land of the easterners. 2 He looked, and 

behold — a well in the field! And behold! three flocks of sheep lay there beside it, for 


sponds to the earthly Temple, so that Jacob was at the place 
that is the most propitious for prayer and service ( Rashi ). 

20. ntoK 1 ? "H? 3pjn — Then Jacob took a uo w, saying. 
The word saying usually means that the statement was to be 
repeated to others, but in this case there was no one to whom 
Jacob could have repeated his vow. Accordingly, the 
Midrash derives that Jacob was "speaking” to future genera¬ 
tions, as it were. He meant to set an example that in time of 
danger or distress, one should vow to perform good deeds, 
which will be a source of merit to rescue one from trouble. 

n»rp - m< — If God will be with me. The “if” does not 
imply doubt that God would keep His word. Rather, Jacob 
feared that he might sin and forfeit his right to God’s protec¬ 
tion ( Ramban ). 

tti3^b b'3Kb Drib — Bread to eat and clothes to wear, so 
that poverty will not cause me to act against my own sense 
of propriety and God’s will (S/omo). The righteous ask only 
for necessities; they have no need for luxuries ( Radak ). 

21. Q'rtbxb 'b 'n mm — And Hashem will be a God to me. This 

■* ? t : 

is one of the conditions made by Jacob which, if carried out 
by God, would require him to fulfill his vow of the next verse. 
Jacob was beseeching God to rest His Marne upon him and 
his offspring, so that there would be no blemish in his poster¬ 
ity, as God had promised to Abraham [ 17:7] {Rashi). Gur 
Aryeh explains that Jacob’s statement cannot be understood 
as a promise of loyalty to God, because such an interpreta¬ 
tion would imply that if God did not fulfill Jacob’s requests, 
he would not accept Hashem as his God. Clearly, Jacob 
would never say such a thing. 

Ramban , however, holds that this was indeed part of Ja¬ 
cob’s promise, meaning that if God permitted him to return 
safely, he would be able to serve God properly. As the Sages 
teach, “He who dwells outside Eretz Yisrael is like one who 
has no God” ( Kesubos 11 Ob) — so dramatic is the difference 
in holiness between the Land and the rest of the world. 

22. ntpy — / shall repeatedly tithe to You. Jacob’s 
tithe included not only a tenth of earnings, but also his 
pledge to dedicate a tenth of his children to God’s service. 
Specifically, this was the tribe of Levi, which was consecrated 
to serve God, and to whom Jacob imparted the esoteric 
teachings and wisdom of the Torah ( Bereishis Rabbah 70:7). 


A Cuthean argued that since Jacob had twelve sons, he did 
not give a full tenth of his children to God. R’ Meir replied 
that since Ephraim and Manasseh were considered Jacob’s 
(48:5), Jacob had fourteen children. Since the firstborn son 
of each wife was consecrated in any case, ten sons remained 
— so that an exact tenth of Jacob’s available sons — Levi — 
was dedicated to God’s service. 

That Jacob eventually set aside a tithe from his posses¬ 
sions is mentioned by Rashi in 32:33 and Ibn Ezra in 35:14. 
R' Moshe Feinstein stated that a Jew should tithe not only his 
possessions, but also his time, by contributing time to the 
service of worthy causes. 

29. 

1-12. Jacob meets Rachel at the well. 

Again, a well becomes the place where a mate is found for 
a major figure in Jewish history. At a well, Eliezer found 
Rebecca, and later Moses met Zipporah at a well. Also, as the 
stories of Abraham and Isaac have shown, wells were impor¬ 
tant in symbolic ways. Commentators note that wisdom is 
symbolized by the water below the ground; it is buried and 
hidden, but it is accessible to those who understand that it is 
vital to life and worthy of the intense effort needed to bring 
it to the surface. Women, too, represent wisdom: Wisdom of 
women builds her home (Proverbs 14:1), as when Abraham 
hesitated to send away Hagar and lshmael at Sarah’s insis¬ 
tence and God told him to do everything she asked of him 
(21:12). It is understandable, therefore, that the human sym¬ 
bols of wisdom were associated with the earthly symbols of 
wisdom. 

1. vb:n 3pjn Ktp'i — So Jacob lifted his feet. At the good 
tidings of the prophecy assuring him of God’s protection, his 
heart lifted his feet and he felt very light as he continued on 
his way (Rashi). 

— The easterners. The reference is to Abraham s 
ancestral home — Aram and (Jr Kasdim, the regions east of 
Eretz Yisrael. 

2. . . . 1K3 nam — Behold, a well. . .! The Torah narrates this 
incident at length to illustrate how those who trust in God 
shall renew their strength [ Isaiah 40:31]. For though Jacob 
was weary from his long journey, he was able to roll away the 
stone unassisted, a task that usually required the combined 



/ M 


warn nuns 


nwii nao/148 


xnny ]j7^n xyin xnra ]>? 
j’u/iannii :K*in“7 kdiq by xnnn 
K 33 N rv in’ijajpi ^3 Iran 1 ? 

Kiy n i ’[jPtyni xyrn kdid byn 
xynn K5piD by Kin* rv pirn)?! 
|jp ■’iiN n^y? limb nnxin rnnjpKb 
jin'? “in^ci n :K3m* ]*inn n^i prm 
:KjyT mntjn nin 3 nn pb rv iinyrn 
Krii nb^ m»i$i rib nb#n jin'? in*] 1 
Nn -imoi :Kjy ny wm njrp brn 
T»y3 tturinb ]ny Kb ’ao Knl’ my 
Kb nnhfin :iy*i Kay ipipK 

b3 K”j) T»lp|3np P bl31 

KpK n; (ivtto’I K"jj inn^i Knny 
nyw :Kjy ’p^ai Kn’37 keis byn 
Kjy ay nnK bnn) ]inpy bbnt? Kirn 
ns mnimK’n Krvyn nn KmiKb n 

— ▼ -; — t ** p : ▼ ■; ■ 

Kirin*; pb D 3 brn n; npy’ Km 
nraKn Kmn*; pbn Kiy m piratci 
kdis byn xnK n? nn}ini npy^ nnpi 
Kirin*; pbn Kjy n? ’p^K 1 ] Knpn 
n? Dn*n brnb npy? ptfii w nraicj 
n*; bnnb apy’ ’im^ :K 3 pi nbp 
Kin NiTOK! (m*; n*; k-o) nn*; nn 
n*nn] npnni Kin npzn nn n*;] 
yniy n 1 pb mu) ns ninir :KmnKb 
nniDnpb unni nnn*; ns spy’ 
nrvnb nby*n nb p’tyai nb tpii 
ivban K’mnD bn rr* pbb ’j/nu/Ki 


m-^y rt^'m pxm omyn ipiy xinn nxarnn 

r ~ vt : I v j': ▼ : a* t -: it K : - • - j” ; - | ■ 

mn~w b%) nn-jvD'^ nm-n ?wi npn 
pxn-n^ 13’^n) iN'yn-nN: ij^ro iK?n p '^yn 
pKtt ’nx 3]?y,: b^ “inxn innpn 1 ? -ix?n p-^y 
■riK DnyT’n dpi 1 ? noxn :iamx nn n nwK’i onx 
lb Dibtyn Dnb nnx^i :wyT« nnxn -iinrp pb 

a j ▼ -: ».v t v j- : itt v. : i- a t I •• Ijt t 

"imk’ 1 iixyn-Dy nx3 ins bm ham Dibty nnioi 

v “• 1 ~ • v.t t j” t ■• • : ▼ j : 1 - 

IK'yn iptyn napan qpxn nj;-K'b biba Dim my in 
•ba nDK 1 "Mk ny baia xb nnxn :iyn nbi 

t : it •* <■.*■: j- - j 1 - 1 : j \ 

aav^ni nxan m byn pxn _ nx ibbai nnnyn 

U* : • : a** : ~ j* C- ■• I v v t v : it : • t ~ jt 

ix'yn-Dy nxa I bnm Day nann lamy :ixyn 
•nx ahy nxn niyxa mn :xm nyn n nnxb ne/x 

v 1 *:i- t t v “: i“ 1 : - i - it «r t • t : jv -: 

lyan iax mx pb lxynxi lax mx pb _ na brn 

J“ • - A • J 1 -: I «.T T I J v : * J 1 -: l T T - T 

ix'arnx p\yh nxan n 'byn pxmnx ban aby 1 ' 

I j v I: : •• : “ r - •• I •• v t v *.*<▼*■ I -:i- 

nan ibpmx xtyn bnnb apy 1 piPn :iax nx pb 
npamp m xin max nx m brnb aby nan 
1 yaurnx pb yae/a mn nnxb nani ynni xin 

— J” V I T T - : " s “ T I* T s ■ 1 T IT - A 

lb'p$an ib'pann inxnpb ynn in'nx*p apy 

I v I v “ tI: ■ I t<t- -: I v lj -n- 

mbxn Dnann _ ba nx pbb nson inn _ bx inxnn 

v i" t i , 1 t : - t j" Itt; j** “ : - a " v v." ■ : - 


n 

n 

i 

T 


u 


K' 

:r 

v 


nru’bf) ,n»6 .pwpn ono 63c '$) ,ti’i ,(ot) roupb im? pdj?) wbi pip? 
<|TO ’ 5 b .(DC) Dibs H ’3 |’f) *)6l ,P 157 Jn 1 0 ’ 7 ’Pbl OW 5 V 7’3 VP 636 ’36 731 ? 
pnb’ be ip’P 3 rc’b6 b 7 ?c ’sbi f u’cn ,umpb nn6 106 pib »3 ici? p rp*b6 
,’ 7 ’ 3 C dp bip ,3pp’ ib 7 b 6 .636 be ’iibb dci ?6 ?»,b"6 .n’ 70? (5’:3 wn on37 ) 
d’p 6 o’e ?6 w 3 ,r’ 36 b 3 np .xin rr»ax mx 13 (a’) :(p ff 3')3 ) pj ?3 3 icp ’?ppi 
,pi 6 p 73 vp 6 ’?6 o? 63 6 ip Pi6«ib 06 ,ie77ni ,(i"bD 6"i75 ;p:?’ b’pb) i?p ?6 

:(.3Sp 3"3 ;?’ DC 7 m 3) P7C3P 1P1P6 Pp37 ]3 »)6 03 6lP 7C5 076 06l 

ynn (3’) :(oe s"3) ib 6b6 7’?Pb Pb p’p 6bi ppp pp6c ’eb .n’ax^ nani 

D’? 1 PP O’bp? P7C»3 163 b 63 P’3P 73P ’7PC ,p»V> 6 lP |D?n 71303 .lflKlp^ 
:(oe) ip’P3 d?pi 6’3 p o»3ipr 6ne pp 6 oib3 wo p6p 6bes .[l 1 ?] pann :(oe) 
6b6 63 6be .|a^^ naon :(oe) i’P3 dpi 6’3 p pvb?7» 6ne pp6 pm' 1 


(3) :P7bp peb3 737 67pppi ,D’770 P p 6 o’i?i7P o’pco .onnyn 1 pm (a) 
WU7P1 ,]’bbi3i .1^31 :Pbn? p6p pp’pc ’ob f qo6pb vp o’b’?7 .iaox3i 
7 ’pp pipp 737 bse ’ob ,73a f b3i 7’Pa peb3 737b P3 PCP pup peb b3 .|’77?:»i 
oa op .]xyn oy nxa (i) :|’3’P»i )»U7P .la’wm :pvpb 7’Pai P’P 733 
peb |ie67 P .pp 6 wu7Pi ,p "’33 pbaab oi?pp p 63 bP7i .6 ’p 6 i»i?7Pi ,q"b63 
71303 0^317 opi 6 0670 ’ob .bn3 am my }n (t) :ppc» peb ’)CP1 PCia 
06,7»ib3 ,bi7 ? ovp 7113 jp opb 7n6.7ia 1337’ 6bi pp’ 3 p p?p»p qio6b D’bl7C 
tjoxn ny x^ 3"3o6 opbe pwp 3 p 061 ,dvp pbii?3 oppbcp 6b op 6 dv n^e 
Pf .1^31 :pbi7i ]36 pc ’ 3 b ,PipePb .ban xb (n) :(6’:i? 7"3) n3i nipon 
p 6 7’3i?ne 0763 .b3n apy’ iy3n (’) :7 ’pi? peb 6 ipc ’ 3 b ,p77?i , i oi7in» 
pi73 P3be ’3b .^an (x’) :(3’:i? 7"3) bm 1P3C 7»’7i?b ,P’nibJ ’3 bon pp3P 


effort of all the shepherds, as they explained to him in verse 
8 ( Ramban ), 

In the plain meaning, their reason for putting such a heavy 
boulder over the well was to protect the scarce water or to 
prevent children or objects from falling into the well. /?’ 
Hirsch comments, however, that it gives us an insight into 
the base character of the Arameans. No one trusted another 
or allowed anyone a possible advantage. There was a selfish 
fear that someone might get a bit more than his share of wa¬ 
ter, so they made it impossible for anyone to get water un¬ 


less others were present to monitor his use of the well. 

5. nlnr]? pb — Laban the son [i.e., descendant] of Nahor. 
Laban was Nahor’s grandson; his father was Bethuel. 

6. lb Dlbtttn — Is it well with him? Jacob's sensitivity 
prompted him to ask about Laban's personal circum¬ 
stances. Since he was about to visit Laban, he wanted to 
know how best to approach him ( Sfomo ). 

Realizing that Jacob wanted to know more about Laban’s 
personal life than they could tell him, they pointed out his 
daughter, as if to say: “Look, his daughter is coming — per- 
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Jacob from that well they would water the flocks, and the stone over the mouth of the well was large. 
Meets 3 When all the flocks would be assembled there they would roll the stone from the mouth of the 
Rachel we ^ anc j wa i er sheep; then they would put back the stone over the mouth of the well, in its 
place. 

4 Jacob said to them, “My brothers, where are you from?" And they said, “We are from 
Charan. ” 5 He said to them, “Do you know Laban the son ofbfahor?” And they said, “We know." 
6 Then he said to them, “Is it well with him?" They answered, “It is well; and see — his daughter 
Rachel is coming with the flock!" 

7 He said, “Look, the day is still long; it is not yet time to bring the livestock in; water the flock 
and go on grazing. ” 8 But they said, “We will be unable to, until all the flocks will have been 
gathered and they will roll the stone off the mouth of the well; we will then water the flock. ” 

9 While he was still speaking with them, Rachel had arrived with her fathers flock, for she was 
a shepherdess. 10 And it was, when Jacob saw Rachel, daughter of Laban his mothers brother, 
and the flock of Laban his mothers brother, Jacob came forward and rolled the stone off the 
mouth of the well and watered the sheep of Laban his mothers brother. 11 Then Jacob kissed 
Rachel; and he raised his voice and wept. 12 Jacob told Rachel that he was her fathers relative, 
and that he was Rebeccas son; then she ran and told her father. 

13 And it was, when Laban heard the news of Jacob his sister’s son, he ran toward him, 
embraced him, kissed him, and took him to his house; he recounted to Laban all these events. 


haps you should ask her your questions directly” ( Haamek 
Davar). 

9. Kin rqn — For she was a shepherdess. Rachel tended 
the flocks alone, for Laban had no other shepherd. Leah did 
not share this chore, either because the sun might have been 
harmful to her weak eyes [see v. 17], or because she was 
older, and Laban was afraid to let her mingle with the shep¬ 
herds. Rachel, however, was still too young to arouse the in¬ 
terest of the shepherd boys (Ramban). 

The verse implies that Rachel came leading all of Laban s 
sheep, which indicates that the flock was small. Indeed, La¬ 
ban became prosperous only after Jacob began working for 
him [see 30:30]. Even so, Rachel must have been a skilled 
shepherdess to tend single-handedly to even a small flock at 
such a young age {OrHaChaim). 

10. ifeK ’PtK — Of Laban his nnother's brother. The need¬ 
less phrase is used three times in this verse, to tell us that 
everything Jacob did for Laban s flock was in honor of his 
mother. Or, he announced this fact to the shepherds at every 
turn so that they would not accuse him of having immoral 
intentions toward Rachel. Thus, when he kissed her, in the 
next verse, his intentions were already clear to everyone (Or 
HaChaim ). 

11. ^3*1 — And [hej wept. Jacob wept because he foresaw 
that Rachel would not be buried with him in the Cave of 
Machpelah. Another reason he wept was because he had 
come empty-handed. He thought: “Eliezer, who was only my 
grandfather’s servant, came for my mother laden with 
riches, while I come here destitute.” Isaac had given Jacob 
money and gifts when he sent him to Haran, but Esau had 
ordered his son Eliphaz to ambush Jacob and kill him. 
Eliphaz pursued and found Jacob, but, having been raised 
by Isaac, he could not bring himself to kill. Eliphaz asked 
Jacob, 'What about my father’s command?” Jacob told him 


that he could be in technical compliance with Esau’s order 
by taking away all of the wealth that Isaac had sent, and thus 
impoverishing him, Jacob, for the Sages say that a poor per¬ 
son is tantamount to a dead man. Eliphaz complied. Thus, 
when Jacob met Rachel, he had nothing to give her ( Rashi 
citing Midrash). 

12. Kin m3K wk ’3 — That he was her father’s relative 

V V -1 

[lit., brother). In addition to the plain meaning that Jacob 
introduced himself to Rachel as her relative, Rashi cites 
the Midrashic interpretation. He intimated that should La¬ 
ban try to cheat him, he could defend himself by being La¬ 
ban’s brother in deceit; but if Laban dealt honorably, Jacob 
would act with all of the integrity expected of a son of Re¬ 
becca. Or HaChaim elaborates that Jacob was surely not 
threatening to match Laban’s thievery. Rather, he meant to 
say that he would defend himself strenuously, but only 
within the law. 

13-30. Jacob contracts to marry, and is deceived. Jacob 
had come to Haran to find his mate, but to a Patriarch of 
Israel this meant more than merely finding the woman with 
whom he would build a family. Jacob was the last of the Pa¬ 
triarchs, the one to whom, as he knew prophetically, would 
be born the twelve tribal fathers, and the one who would be¬ 
gin the process of changing God’s people from a family to a 
nation. His wife had to be a woman ordained for this august 
calling, and for her sake ordinary materialistic consider¬ 
ations fell by the wayside. As explained above (introduction 
to vs. 1-12), Rachel was that mate, and Jacob devoted seven 
years of hard physical toil to win the right to marry her. But 
he was dealing with Laban, whose name has become syn¬ 
onymous with self-righteous dishonesty, and despite Ja¬ 
cob’s best efforts to protect himself, Laban deceived him. 

13. iriKnp 1 ? — He ran toward him. The greedy Laban 
came running at the very mention of Jacob’s name, confi- 
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dent that Jacob must be laden with wealth and precious 
gifts. If a mere servant, Eliezer, had come with ten richly 
laden camels (24:10), surely Isaac’s heir must be enormously 
wealthy ( Rashi ). 

Seeing that Jacob was empty-handed, Laban thought that 
he might have money hidden on his person. He therefore 
embraced him, to feel surreptitiously whether he had any 
hidden treasures (Rashi based on Midrash). 

14. nnx 'ntpai 'nsry ^x — Nevertheless, you are my flesh and 
blood! The expression nevertheless indicates an alternative 
to the most desirable course. Indeed, in Laban’s mental 
world, if Jacob had no money, then he was not worthy of 
hospitality; nevertheless Laban “magnanimously” put family 
loyalty ahead of his usual mendacity and invited him to stay 
for a month as a guest. As indicated by the next verse, Jacob 
worked even during that time, and Laban realized that he 
was a valuable commodity, so he invited Jacob to negotiate 
terms of permanent employment (Rashi). 

Before recording Jacob's response to Laban’s inquiry, the 
Torah interjects the parenthetical information that Laban 


had two daughters, the younger of whom Jacob loved. This 
digression prepares us for Jacob’s response in verse 18, 
where he requested the younger daughter in marriage ( Rash - 
bam ). 

17. niai nxb ijiyi — Leah's eyes were tender, because she 
wept constantly in prayer that she not have to marry Esau. 
People used to say that since Rebecca has two sons and 
Laban two daughters, the elder daughter would be married 
to the elder son, while the younger daughter was destined to 
marry the younger son (Rashi). 

Great is prayer, for Leah’s prayer brought about annul¬ 
ment of the decree that she marry Esau, and even allowed 
her to be the first to marry Jacob and have children with him 
(Midrash). 

18. D’ltff ygiff Tpjjx — / will work for you seven years. In 
response to Laban’s wish to negotiate monetary terms, 
Jacob said,“Do you think I came here for your money? My 
wish is to marry Rachel your younger daughter and begin the 
sacred task of building Israel!” (Chasam Sofer). 

Tjriii — For Rachel your younger daughter. This 
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14 Then Laban said to him, ”Nevertheless, you are my flesh and blood!” And he stayed with him 
a months time. 

15 Then Laban said to Jacob, ”Just because you are my relative, should you serve me for 
nothing? Tell me: What are your wages?” 

16 (Laban had two daughters. The name of the older one was Leah and the name of the 
younger one was Rachel. 17 Leahs eyes were tender, while Rachel was beautiful of form and 
beautiful of appearance.) 

18 Jacob loved Rachel, so he said, “I will work for you seven years, for Rachel your younger 
daughter. ” 

19 Laban said, “tIt is better that I give her to you than that I give her to another man; remain 
with me. ” 20 So Jacob worked seven years for Rachel and they seemed to him a few days 
because of his love for her. 

21 Jacob said to Laban, “Deliver my wife for my term is fulfilled, and I will consort with her." 

22 So Laban gathered all the people of the place and made a feast. 23 And it was in the evening, 
that he took Leah his daughter and brought her to him; and he consorted with her. 

24 — And Laban gave her Zilpah his maidsemant — a maidservant to Leah his daughter. 

25 And it was, in the morning, that behold it was Leah! So he said to Laban, “What is this you 
have done to me? Was it not for Rachel that I worked for you? Why have you deceived me?” 


term has become the idiom for terms spelled out as clearly 
as possible. Knowing of Laban s proclivity for twisting the 
truth, Jacob specified as carefully as he could who his bride 
was to be: not just any girl named Rachel and not just any 
daughter of Laban. But all his precautions were to no avail 
(Rashi). 

Jacob’s voluntary separation from his parents. 

Jacob was taken to task for voluntarily offering to remain 
in Laban’s employ and not seeking to return home as soon 
as possible. He was away from his parents for a total of 
thirty-six years, of which he spent fourteen studying in the 
academy of Eber. For those years of study, he was not 
considered negligent for failing to honor his parents. For the 
next twenty-two years, however — twenty years of service 
with Laban and two years of journeying — the Sages hold 
that Jacob was derelict in failing to return home. His punish¬ 
ment was that Joseph remained separated from him for a 
like number of years. 

20. brn? — For Rachei The Torah repeats for Rachel 
because Jacob constantly let it be known throughout his 
service that he was working only to marry her. He wanted the 
bargain to be known to all so Laban could not deny the deal 
later (Or HaChaim). 

nnn inarm? — Because of his love for her. Only his great love 
for Rachel permitted Jacob to consider seven long years as 
if they were only a few days; for Rachel's sake they were a 
trivial price to pay (Mizrachi). 

21. *nu>K-nK nan — Deliver my wife. After seven years, 
Laban said nothing; Jacob was forced to approach Laban to 
remind him of the arrangement ( Ralbag ). 

Jacob’s expression and I will consort with her would have 
been vulgar in a lesser person. Jacob’s only intent was that 
he was already eighty-four years old and he had to begin his 
mission of bringing the twelve tribes into the world. His 


concern was to serve God, not physical pleasure {Rashi). 
22-25. Laban substitutes Leah for Rachel. Living up to 
his reputation as a deceitful rogue, Laban substituted Leah 
for Rachel on the wedding night. Jacob and Rachel expected 
Laban to attempt such a deception, and they prepared 
against it by arranging a secret signal between them. Seeing 
that they were about to substitute her sister Leah for her, 
however, Rachel confided the sign to her sister so that Leah 
would not be put to shame. Laban “magnanimously'’ pre¬ 
sented the bride with Zilpah as a maidservant, but this was 
part of his ruse. Zilpah was the younger of two maids in the 
household, and it was assumed that she would become the 
maidservant of the younger sister, while Bilhah, the older 
maid, would become the servant of Leah. Thus, by present¬ 
ing Zilpah to the bride, Laban fortified the deception that she 
was Rachel (Rashi from Megillah 13b). 

All of Laban s machinations, however, could not have 
succeeded had not God wanted them to, for it is illogical to 
believe that Jacob could not have detected something amiss 
until the morning. Despite Rachel’s incredible unselfishness 
and Laban’s equally incredible dishonesty, the marriage to 
Leah took place unimpeded because God s plan required 
that Jacob and Leah become husband and wife — in fact, in 
a real sense, she became his primary wife, because she had 
as many sons as Jacob’s three other wives combined, and 
she, not Rachel, was buried with Jacob in the Cave of 
Machpelah. On the wedding night, Jacob’s acute spiritual 
antenna recognized that he was with the partner who was 
destined for him, and that is why he detected nothing wrong 
(R' Aharon Kotler). 

Michtav MeEliyahu explains the respective roles of the two 
sisters. Rachel was Jacob s intended mate for this world; 
Leah was his intended mate for the higher world of the spirit. 
Rachel was the wife of Jacob and Leah was the wife of Israel 
— the name signifying his higher spiritual role of the future. 
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It is illustrative of this concept that Rachel produced Joseph, 
who would save his family from famine, but Leah produced 
Levi and Judah, the tribes of priesthood and the Davidic, 
Messianic monarchy. Because his destiny was to become Is¬ 
rael, he had to marry Leah, and God arranged for him to do 
so, contrary to his perceptions at that moment. The Midrash 
declares, “Jacob dedicated his entire being to work [for La¬ 
ban] only because of Rachel.” Rachel — the “beautiful” one 
who attracted the notice of people occupied with the activity 
of the material world — represents the mission of elevating 
and ultimately conquering this world. Because “Jacob” had 
the task of turning the resources of this world toward God, it 
was fitting for him to unite with Rachel. This is why he was 
attracted to Rachel as soon as he saw her; his prophetic soul 
recognized in her his helpmate on earth. 

26. unlpna p ntyyvK^ — Such is not done in our place. Our 
citizenry will not permit it ( Ramban); the people would not 


allow me to keep my word ( Sfomo ). Ever the rogue, Laban 
justified his wicked act by shifting responsibility. He por¬ 
trayed himself as having been forced to do so, because the 
community, or some vague influential body, compelled him 
to act in this way (R’Hoffmann). 

27. nut yaiy — The week of this one . Laban promised that as 
soon as the seven days of Leah’s wedding feast were over, 
Jacob could marry Rachel and then “pay” for her by working 
for another seven years ( Rashi ). The Torah included Laban’s 
sanctimonious statement to allude to the rule that two cele¬ 
brations should not be mixed ( Yemshalmi Moed Kattan 1:7). 

31-35. Leah bears four sons. The Sages taught that the 
Matriarchs were barren, because God desires the prayers of 
the righteous (Yeuamos 64a). Presumably, Leah would be in¬ 
cluded in that dictum, yet she began to give birth as soon as 
she was married! A clue to this anomaly can be found in the 
use of God’s Names in this chapter and the next. In the case 
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26 Laban said, “Such is not done in our place, to give the younger before the elder . 27 Complete 
the week of this one and we will give you the other one too, for the work which you will perform 
for me yet another seven years ." 

28 So Jacob did so and he completed the week for her; and he gave him Rachel his daughter 
to him as a wife. 29 And Laban gave Rachel his daughter Bilhah his maidservant — to her as a 
maidservant. 30 He consorted a/so with Rachel and loved Rachel even more than Leah; and he 
worked for him yet another seven years. 

Leah 31 Hashem saw that Leah was unloved, so He opened her womb; but Rachel remained barren. 

Bears 32 L ea fr conceived and bore a son, and she called his name Reuben, as she had declared, 

C Q 9 

ow ons “g ecatise h^shem has discerned my humiliation, for now my husband will love me. ” 

33 And she conceived again and bore a son and declared, “Because Hashem has heard that 
I am unloved, He has given me this one also, ” and she called his name Simeon. 

34 Again she conceived, and bore a son and declared, “This time my husband will become 
attached to me for I have borne him three sons’; therefore He called his name Levi. 

35 She conceived again, and bore a son and declared, “This time let me gratefully praise 
Hashem"; therefore she called his name Judah; then she stopped giving birth. 



[^ache/ saw that she had not borne children to Jacob, so Rachel became envious of her sister; 


of Leah, the Torah states that Hashem — the Name signifying 
Mercy — saw her plight (v. 31). But when Rachel complained 
to Jacob about her barrenness, he told her that not he, but 
Elohim — the Name signifying Judgment — had deprived 
her of children. The implication is that Leah had children 
only because her predicament, as the less favored wife, 
caused God to have mercy on her. Otherwise, Judgment 
would have dictated that she, like Sarah, Rebecca, and 
Rachel, would have been barren until her prayers succeeded 
in changing her nature (R' Hoffmann). 

31. nK^nKUty*'3 — That Leah l uas unloved [lit., hated]. Ram- 
ban cites Radak that Jacob surely loved Leah, but that his 
greater love for Rachel made her seem unloved — or even 
hated — by comparison. 

32. piiO — Reuben [lit., see, a son). The Torah explains 
Leah’s reason for giving this name to her newborn son: In His 
mercy, Hashem had seen her plight as the secondary wife, 
and He had given her the first of Jacob’s sons, so that he 
would feel an upsurge of love for her. Sforno comments that 
Jacob must have resented her complicity in Laban’s plot to 
deceive him at the time of the wedding. Now, however, that 
God had ratified her conduct by giving her the first child, 
Jacob would surely realize that she had acted properly. 

Rashi cites the Sages, who see a further prophetic conno¬ 
tation in the name. God placed a prophecy in her mouth, as 
she said, in effect, pa int, “See the difference between my son 
and Esau, the son of my father-in-law.” [The word pg with a 
yud means between.] Esau despised the birthright and sold 
it contemptuously to Jacob — and then vowed to kill him! 
But Reuben lost his cherished birthright to Joseph (/ Chron- 
icles 5:1), and not only did not hate him, he tried to save his 
life (see below, 37:21). 

33. j n imuMa — Because Hashem has heard. After her first 
child, Leah was confidentthat Jacob would love her, but God 


knew that she had to be consoled with another son while 
Rachel was still barren. Leah herself had been unaware that 
Jacob’s love for her was still lacking, but God, Who searches 
the innermost recesses of the heart, heard what she had not 
sensed (Kit Yakar). 

34. 'lS — Levi. The Matriarchs were prophetesses and knew 
that Jacob was to beget twelve tribes by four wives. Once 
Leah had three sons, she said, “Now my husband will have no 
cause for complaint against me, for I have given him my full 
share of children” (Rashi). 

35. min' — Judah. This contains the letters of God’s Ineffa- 

T 

ble Name, as well as the root that means “thankfulness” and 
“praise” ( Sfomo ); thus, the name has the connotation of 
thanks to God. She was especially grateful now, because, as 
the mother of one-third of Jacob’s twelve sons, she had been 
granted more than her rightful share (Rashi). 

ChiddusheiHaRim notes that Jews have come to be called 
Yehudim , after Judah, because it is a Jewish characteristic 
always to be grateful to God, with the attitude that He has 
given more than our rightful share. 

30. 

1-8. Rachel is fulfilled through Bilhah. Rachel longed for 
children, but in vain. She begged Jacob to help her, to no 
avail. Finally, she chose to follow the course of Sarah, who 
asked Abraham to marry her servant Hagar in the expecta¬ 
tion that she would raise Hagar’s children and be fulfilled vi¬ 
cariously. 

1-2. brn jopfii — So Rachel became envious. Ordinarily, 
envy is not a commendable trait, but there are exceptions. 
The Sages teach that envy of another's Torah achievements 
leads one to study more and results in an increase in knowl¬ 
edge. Here, too, Rachel was certain that Leah had earned the 
privilege of having so many children because of her superior 
righteousness. Such envy is wholesome (Rashi). 
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’aax nnw — / am dead. “If you do not pray and gain children 
for me, I will remain childless and be regarded as dead,” or, 
alternatively, knowing how much Jacob loved her, Rachel 
sought to frighten him by saying she would die from grief. 
The Midrash adds that she also held up the example of Isaac 
who prayed for Rebecca. But her tactic backfired, for Jacob 
was angered by this threat and by her implication that it was 
in his power to give or withhold children. He replied, “ Why 
do you complain to me? Am I to blame for your condition? 
Ami instead of God Who has withheld from you fruit of the 
womb ? Moreover, / am not the barren one — it is from you 
that God withheld children, not from me; as for the compari¬ 


son with Isaac, his prayer could be effective because he had 
no children, but I already have children.” 

The Sages say that God took Jacob to task for his insensi¬ 
tivity to Rachel: God said to him, “Is this the way to answer 
an aggrieved person? By your life, your children [by your 
other wives] are destined to stand humbly before her son 
Joseph!" Undoubtedly, however, Jacob did pray for her, but 
he admonished her for wrongfully implying that a tzaddik 
has the power to coerce God, as it were, to respond to his 
wish ( Ramban ). 

There was a positive result of Jacob’s displeasure. Rachel 
prayed fervently on her own behalf, and, after unselfishly 
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Rachel is she said to Jacob, "Give me children — otherwise I am dead. ” 

Fulfilled 2 j aC o/) s anger flared up at Rachel, and he said, "Ami instead of God Who has withheld from 
Th Bilhah ^ 0U f ruit worn b? ' 

3 She sa/d, "Here is my maid Bilhah, consort with her, that she may bear upon my knees and 
I too may be built up through her. ” 

4 So she gave him Bilhah her maidservant as a wife, and Jacob consorted with her . 5 Bilhah 
conceived and bore Jacob a son . 6 Then Rachel said, "God has judged me, He has also heard 
my voice and has given me a son .” She therefore called his name Dan. 

7 Bilhah, Rachels maidservant, conceived again and bore Jacob a second son . 0 And Rachel 
said, "Sacred schemes have I maneuvered to equal my sister, and I have a/so prevailed!" And 
she called his name Naphtali. 

9 When Leah saw that she had stopped giving birth, she took Zilpah her maidservant and 
gave her to Jacob as a wife. 10 Zilpah, Leahs maidservant, bore Jacob a son. 11 And Leah 
declared, "Good luck has come 7" So she called his name Gad. 

12 Zilpah, Leahs maidservant, bore a second son to Jacob. 13 Leah declared, "In my good 
fortune! For women have deemed me fortunate /” So she called his name Asher. 

The Reuben went out in the days of the wheat harvest; he found dudaim in the field and brought 
Dudaim ^ em fa mo /her; /fache/ said to Leah, "Please give me some of your son’s dudaim." 

15 But she said to her, "Was your taking my husband insignificant? — And now to take even 


giving her maidservant Bilhah to Jacob, she was eventually 
blessed with children of her own. Those children, the Torah 
states, were in response to her prayers ( Sfomo to v. 22). 

6. D’hSk ’33T — God has judged me. Rachel said that at first 
God had judged her and found her wanting, so she remained 
barren, but then He judged her again and heard her voice, 
giving her a son through Bilhah (Midrash). 

8... . D’rt5|< ’5mD3 — Sacred schemes ... “I have attempted 
every possible scheme to influence God to grant me chil¬ 
dren as He did my sister” ( Rashi ). 

9-13. Leah follows suit. Knowing prophetically that Jacob 
was destined to have twelve sons, and seeing that she had 
stopped giving birth, Leah gave her own maidservant Zilpah 
to Jacob as a wife. She did not have the motivation of the 
barren Rachel, but both righteous sisters had one thing in 
common: Each wanted to have the greatest possible share in 
laying the foundation for God’s Chosen People. 

11. "ra K3 — Good luck has come! The phrase is written 
tarn?) in the Torah as a single word, "ua, but pronounced (nj?) 
as if it were two words, K3. Rashi interprets nj as :rtu 
good luck. R’ Shimshon Rafael Hirsch explains that the birth 
of this son was an unexpected bit of luck, because it would 
not have dawned on Leah to bring a rival into her household 
had Rachel not set the example. 

The spelling “ua, as a single word, implies betrayal to 
betray ] because it is a betrayal in a sense for a husband to 
take another wife (Rashi). 

13. nl33 ijnufK — Women have deemed me fortunate. This 
son represents another instance of the good fortune about 
which the women have been praising me (Rashbam; Ibn 
Ezra ). 

14-16. The dudaim. The incident of the dudaim is one of 


the most puzzling in the Torah. What were they? Why were 
they so important to Rachel, Leah, and Reuben? Why does 
the Torah relate the puzzling episode? Regarding other 
verses, it is axiomatic that human intelligence is capable of 
only a superficial understanding of God’s word; regarding 
the verses of the dudaim, it is obvious beyond doubt that the 
episode is filled with mysteries of the Torah. Indeed, the 
Sages and commentators found many teachings in these 
cryptic verses, among them insights into the noble charac¬ 
ter of the people involved — and even the statements or 
deeds for which they were reprimanded are indicative of 
their greatness, for only people of very high stature can be 
held to such high standards. 

14. D’Kin — Dudaim. The commentators suggest many 
possible translations of this word, among which are jasmine, 
violets, mandrakes, and baskets of figs. Some of these items 
were reputed to induce fertility and others were fragrant and 
capable of inducing good feelings. 

According to Sfomo, Reuben deliberately sought the du¬ 
daim, because they were believed to have fertility-inducing 
powers, and he knew that his mother Leah longed to have 
more children. Or HaChaim comments that, by so doing, 
Reuben displayed his unselfish devotion to his mother, 
normally, a child as young as Reuben, who was only a few 
years old, would not want more siblings in the household, 
but he put his mother’s happiness ahead of his own. He 
showed the same filial devotion when he moved Jacob’s bed 
into Leah’s tent [see 35:22j. 

15. Rachel had asked Leah for some of the plants, either in 
the hope that they would be a stimulant or to perfume her 
room, but Leah reacted with annoyance, for Rachel was 
acting as if she was entitled to whatever she wished, while 
Leah was treated like a handmaid (Ramban). Sfomo goes 
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further: [He was my husband before he was yours. Once I was 
already married to him] you should have never have con¬ 
sented to become my rival-wife. 

nb'bn n»y aaun — He shall lie with you tonight. Rachel and 
Leah each had their own rooms, and Jacob alternated be¬ 
tween them. That night, Jacob was to have stayed with 
Rachel, but she ceded the privilege to Leah in exchange for 
the dudaim. Because Rachel made light of being with that 
righteous man, she was not privileged to be buried — i.e., to 
lie in eternal repose — with him ( Rashi ). Rachel’s commend¬ 
able intent was to soothe Leah’s hurt; nevertheless, she 
failed to attach the proper importance to the companionship 
of a historic tzaddik. It would have been demeaning for both 
sisters to be buried with Jacob, because the Torah would 


later forbid the marriage of two sisters to the same man. In 
choosing between two supremely righteous women, a lapse 
as relatively minor as Rachel’s in this instance was enough to 
tip the scales in Leah’s favor (Gur Aryeh ). 

16. rih6 Kami — Leah went out. The Sages viewed this unfa¬ 
vorably, as an immodest act, and because of it, the Midrash 
describes Leah critically as a maxy, “one who is fond of go¬ 
ing out.” See Rashi to 34:1. 

17-21. Leah*s last three children. Despite Leah s impro¬ 
priety^. 16), God recognized that her motive was a pure and 
overpowering desire to serve God by participating in the 
building of His people (Or HaChaim), and He rewarded her 
with more children. 
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my son's dudaim!” Rachel said, " Therefore, he shall lie with you tonight in return for your son's 
dudaim. ” 

16 When Jacob came from the field in the evening, Leah went out to meet him and said, It 
is to me that you must come for l have clearly hired you with my son s dudaim. ” So he lay with 
her that night: 

17 God hearkened to Leah; and she conceived and bore Jacob a fifth son. 18 And Leah 
declared, "God has granted me my reward because I gave my maidsemant to my husband." 
So she called his name Issachar. 

19 Then Leah conceived again and bore Jacob a sixth son . 20 Leah said, "God has endowed 
me with a good endowment; now my husband will make his permanent home with me for I 
have borne him six sons. ” So she called his name Zebulun . 21 Afterwards, she bore a daughter 
and she called her name Dinah. 

22 God remembered Rachel; God hearkened to her and He opened her womb. 23 She 
conceived and bore a son, and said, "God has taken away my disgrace." 24 So she called his 
name Joseph, saying, “May Hashem add on for me another son." 

25 And it was, when Rachel had given birth to Joseph, Jacob said to Laban, "Grant me leave 
that I may go to my place and to my land. 26 Give me my wives and my children for whom I 
have served you, and I will go; for you are aware of my service that I labored for you. ” 


17. ynuf'i — God hearkened. The Torah stresses that 

\i - i * ■ 

God responded to her prayers, not that there was some mag¬ 
ical power in the dudaim. Children are a gift of God (Radak). 

18. nawten — Issachar. The double U; in Issachar refers to a 

? * * 

double which means both reward and hire. Leah hired 
Jacob with her son’s dudaim (v. 16), and she was rewarded 
for her prayers and pure intent ( Rashbam) . But since the first 
of these connotations is uncomplimentary, one U/ is not pro¬ 
nounced. Thus the name is pronounced Yissachar and not 
Yissas'char, as it is spelled {baas Zekeinim; Baal HaTurim). 

20. ’nai — God has endowed me. God was generous 
to me, because my actions in the affair of the dudaim were 
only for His honor ( Sfomo ). 

taSan — My husband will make his permanent home with 
me. The word but, meaning abode , became the basis for Ze- 
bulun’s name, because now that Leah had given birth to half 
of the sons Jacob was destined to have, she felt that she 
would surely gain the company of her righteous husband. 
Proximity to a tzaddik has always been a goal of people who 
are attuned to spiritual values. As the Sages taught, even 
Pharaoh sent his daughter Hagar to be a mere maidservant 
in the home of Abraham and Sarah because he valued their 
sanctity [see introduction to Chapter 16]. Surely, therefore, 
Leah would cherish the privilege of being Jacob’s primary 
wife. 

21. nan — Dinah. Rashi, citing Berachos 60a, comments 
that the name comes from X'n, judgment , for Leah passed 
judgment on herself. She reasoned, “Jacob is destined to 
beget twelve tribes. I have already borne six, and each of the 
handmaids has borne two, making a total of ten. If the child 
1 am carrying is a male, then Rachel will not even be equal to 
one of the handmaids.” In order to spare Rachel from such a 
humiliation, Leah prayed for a miracle — that the fetus be 
changed to a female. 


22- 24. Rachel conceives; the birth of Joseph. God re¬ 
membered Rachel in the sense that He took cognizance of 
her virtue, of her fear that Jacob might divorce her and she 
would be expected to marry Esau (see commentary to 
29:17), and her fervent desire to participate personally in the 
creation of Israel. God’s desire for the prayers of the righ¬ 
teous had been sated, and He gave Rachel her first child. 
This auspicious event took place on Rosh Hashanah, the Day 
of Remembrance ( Rosh Hashanah 11a). 

23- 24. tjpli .. . — [God] has taken away . .. May 

[Hashem] add on. The name Joseph is a play on two con¬ 
cepts: that the birth of a son had removed her disgrace and 
that, knowing that Jacob would have one more son, Rachel 
wanted the name to embody a prayer that she become the 
mother of that son. Her choice of God’s Names in these ideas 
is significant. Her disgrace had been removed by Elohim — 
the God of Judgment — for she recognized the elements that 
had moved God to answer her prayers. But her request for 
the future was a plea for mercy — to Hashem, the Name of 
Mercy — for the righteous never place full reliance on them¬ 
selves; she knew that she was dependent on God’s mercy. 

Rashi cites the Midrash that one aspect of her disgrace was 
that a childless woman is blamed for anything that goes 
wrong or breaks in the home, but when there is a baby, the 
blame is placed on him, and people do not mind. R'Gedaliah 
Schorr explained that this seemingly strange comment testi¬ 
fies to completeness of God’s blessing. In Rachel’s case, for 
example, not only was the blessing of a child of vital impor¬ 
tance to her because it gave her a share in the destiny of the 
Jewish people, God’s goodness extended even to such trivial 
matters as diverting blame for the breakage of a dish. 

25-36. Jacob wishes to leave, but concludes an employ¬ 
ment contract with Laban. According to the Midrash, al¬ 
though Jacob’s fourteen years of service for his wives had 
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ended and he was theoretically free to leave at any time, he 
waited until after the birth of Joseph, because he knew 
prophetically that through the merit of the tribe of Joseph, 
God would enable him to conquer Esau. Once Joseph was 
born, Jacob was ready to risk Esau’s wrath and safely return 
home. Out of courtesy, he asked Laban for permission to 
leave. Laban, however, was reluctant to part with Jacob who, 
as he admitted — probably with reluctance — was serving 
him well, and in whose merit God had blessed him. 

27. in »nKyn kj _ dk — If I haue found favor in your eyes . “If 
you love me — as a relative should — you would not desert 
me” (Sfomo). Laban went on to say that he had divined 
through occult means that he had become a wealthy man — 


and been blessed with sons ( Rashi ) — only because of Ja¬ 
cob’s presence. Laban may have been trying to make Jacob 
feel guilty, for his departure would cause a disastrous fall in 
the fortunes of the family of his wives and children. 

28-30. Laban had hoped the pious Jacob would be flattered 
by this acknowledgment of Heavenly intervention, and de- ( 
clare himself willing to remain without pay. But when Jacob 
remained silent, Laban realized that he would have to offer 
an inducement. Accordingly, he asked Jacob to stipulate his 
terms (/?’ Hirsch). Jacob began his response by reiterating 
that he had served Laban loyally and well, saying, in effect, 
that he had no reason to feel guilty. To the contrary, it was 
Laban who had been taking advantage of him all those years. 
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27 But Laban said to him, If I haue found fauor in your eyes! — / haue learned by divination 
that Hashem has blessed me on account of you. ” 28 And he said, "Specify your wage to me and 
I will give it. ” 29 But he said to him, “You know how I served you and what your livestock were 
with me . 30 For the little that you had before I came has expanded substantially as Hashem has 
blessed you with my coming; and now, when will I also do something for my own house?” 

31 He said, "What shall I give you?” And Jacob said, "Do not give me anything; if you will do 
this thing for me, I will resume pasturing and guarding your flocks : 32 Let me pass through your 
whole flock today. Remove from there every speckled or spotted lamb, every brownish lamb 
among the sheep and the spotted or speckled among the goats — that will be my wage . 33 Let 
my integrity testify for me in the future when it comes before you regarding my wage; any 
among the goats that is not speckled or spotted, or among the sheep that is not brownish, is 
stolen, if in my possession. ” 

34 And Laban said, "Agreed! If only it will be as you say. ” 

35 So he removed on that very day the ringed and spotted he-goats and all the speckled and 
spotted goats — every one that contained white, as well as all the brownish ones among the 
sheep — and he left them in charge of his sons . 36 And he put a distance of three days between 
himself and Jacob; and Jacob tended Laban s remaining flock. 

37 Jacob then took himself fresh rods of poplar and hazel and chestnut. He peeled 


31. 1^‘jnK n» — What shall I give you. Laban pressed fur¬ 
ther, asking Jacob to spell out what he wanted to be paid to 
compensate him for what he could expect to earn if he were 
to work for himself ( Sfomo). 

Jacob consented to remain and he proposed an arrange¬ 
ment by which, in the natural order of events, he would gain 
little. Knowing Laban’s larcenous and conniving nature, Ja¬ 
cob knew that Laban would balk at paying him what he was 
worth, but would jump at a ridiculous arrangement under 
which Jacob would be fortunate to earn more than a pit¬ 
tance. 

riKHKW — Do not give me anything of the flocks you 

now possess. Whatever you profited from my past work is 
yours, because I worked solely for the right to marry your 
daughters. My wage for continuing to tend your flocks will 
come from those unnaturally colored animals that will be 
born in the future ( Rashbam ). 

Although the commentators differ as to the precise inter¬ 
pretation of every detail of Jacob’s proposition, his arrange¬ 
ment was basically as follows: From the flocks in Jacob’s 
care, Laban would remove all animals of unusual color, leav¬ 
ing the normally colored ones with Jacob. Of the animals to 
be born from the flocks he would be tending, Jacob would 
keep only the abnormally colored ones. Since such animals 
are freakish, and since Jacob added that existing animals of 
unusual colors should be removed from the flocks so that 
heredity would not contribute to such future births, the ar¬ 
rangement would be entirely to Laban’s advantage. 

33. nijw — Let my integrity testify for me 

in the future. Should you ever suspect me of taking animals 
that are not due me, an investigation of my flocks will verify 
my integrity ( Rashi ), for if any normally colored animal is in 
my possession, you may assume that it was stolen from you. 

34. Laban assumed that the pure white and pure black ani¬ 


mals left with Jacob would bear only a trifling percentage of 
discolored young. Small wonder that he accepted the pro¬ 
posed arrangement without hesitation. 

35-36. Laban’s new deceit. As an additional precaution, 
Laban kept a large distance between the flocks he separated 
and the flocks he left with Jacob, lest the animals mingle and 
mate. All of this would seem to have been Laban s right, 
because anyone is entitled to protect his interests in a busi¬ 
ness arrangement. In practice, however, the deceitful Laban 
did not keep his bargain. The full extent of his duplicity is 
impossible to fathom, but a reading of Jacob’s outrage when 
he had had his fill of Laban’s thievery reveals how much he 
suffered at Laban’s hands. It is noteworthy that Laban made 
no reply to Jacob’s defense; he knew that Jacob was right in 
every respect and that Jacob s loyalty and honesty were be¬ 
yond reproach. In fact, as noted below, the highest standards 
of an employee’s responsibility to his employer are derived 
from Jacob’s conduct, even when he was dealing with a 
rogue who attempted to cheat him at every turn (see 31:36- 
42 with commentary]. Commentators differ regarding ex¬ 
actly what Laban did, but, as Jacob later charged, Laban 
unilaterally changed the terms of the agreement a hundred 
times (31:41), all to Jacob's disadvantage. 

37-38. Citing Psalms 18:27, with the trustworthy, act trust¬ 
ingly; and with the crooked, act perversely, the Talmud 
(Megillah 13b) teaches that while it is never permitted to steal 
or lie, one must protect himself against thieves and con- 
nivers. Consequently, Jacob resorted to several devices to 
outwit his uncle and retain what was rightfully his under the 
original terms of the arrangement. He placed colored rods in 
front of the flocks at the time they conceived, so that they 
would bear Iambs having the same markings as the rods they 
were facing. R'Bachya and others comment that Jacob did 
not adopt this course until instructed to do so by an angel 
(see 31:10-12). 
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38. When the female animals would see the rods in their wa¬ 
tering troughs, they would become startled and recoil back¬ 
wards. At that moment the males would mount them, and 
they would later give birth to lambs having the same mark¬ 
ings as the rod they were facing (Rashi). 

R’ Bachya observes that this concept contains an impor¬ 


tant lesson. If imagination is a determining factor in the na¬ 
ture of unborn lambs, as this verse indicates, then how much 
more important will it be when sensitive, thinking human be¬ 
ings procreate! Therefore, when husband and wife unite, 
they must purge their minds of all impure thoughts and every 
element which is foreign or which concerns third parties. The 
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white streaks in them, laying bare the white of the rods . 38 And he set up the rods which he had 
peeled, in the runneb — in the watering receptacles to which the flocks came to drink — facing 
the flocks, so they would become stimulated when they came to drink . 39 Then the flocks became 
stimulated by the rods and the flocks gave birth to ringed ones, speckled ones, and spotted ones. 
40 Jacob segregated the lambs and he made the flocks face the ringed ones and all the brownbh 
ones among Laban s flocks. He formed separate droves of hb own and did not mingle them with 
Labans flocks. 

41 Whenever it was mating time for the early-bearing flocks, Jacob would place the rods in the 
runneb, in full view of the flock to stimulate them among the rods . 42 But when the sheep were 
late bearing, he would not emplace; thus, the late-bearing ones went to Laban and the 
early-bearing ones to Jacob. 

43 The man became exceedingly prosperous and he attained fecund flocks, maidservants and 
servants, cameb and donkeys. 

31 

The 

Decision to 
Flee from 
Laban 

Jacob 
Wins the 

Consent of 
His Wives 


hen he heard the words of Labans sons, saying, "Jacob has taken all that belonged to our 
father, and from that which belonged to our father he amassed all thb wealth." 2 Jacob abo 
noticed Labans dbposition that, behold, it was not toward him as in earlier days. 3 AndHASHEM 
said to Jacob, u Return to the land of your fathers and to your native land, and I will be with you. ” 
4 Jacob sent and summoned Rachel and Leah to the field, to hb flock, 5 and said to them, “I 
have noticed that your fathers dbposition b not toward me as in earlier days; but the God of 
my father was with me . 6 How you have known that it was with all my might that I served your 
father, 7 yet your father mocked me and changed my wage a hundred times; but God did not 


degree of their moral and spiritual purity will effect the souls 
of their children (R' Munk). 

40-42. In the course of attempting to influence the birth of 
the animals to his advantage, Jacob separated the flocks, 
making the newborn spotted ones lead the monochrome 
ones, so the latter would be influenced by the leaders and 
bear similar offspring. He did not apply these measures indis¬ 
criminately. For maximum advantage, he set up the peeled 
rods only when the early-bearing sturdier flocks were about 
to mate, thus securing the hardiest animals for himself. 

30. 

1 -3. The decision to flee. After twenty years of labor in Cha- 
ran, Jacob left with his family to return to Eretz Yisraei The 
decision was precipitated by the clear perception that La¬ 
ban’s family was resentful of Jacob’s success. Like Pharaoh 
and Abimelech before them — and countless others since — 
they were convinced that the Jew was an interloper, and that 
whatever he achieved was at their expense. In a prophecy, 
God instructed Jacob to leave and, with sensitive concern for 
their feelings, the Patriarch informed his wives and sought 
their consent, which they gave wholeheartedly. 

1-2. nanTiK VttUW — Then he heard the words of La¬ 

bans sons. Jacob heard the angry slanderous remarks 
against him, caused by their jealousy of his success ( Sforno ). 
Regarding Laban, the Torah does not quote him, but verse 2 
states that his face showed Jacob that all was not well. The 
crafty Laban’s displeasure was more internalized than that of 
his brash sons, but he could not completely conceal his frus¬ 
tration. A man’s face mirrors his feelings (Akeidas Yitzchak). 

3. Tpay rmjo — And I will be with you. When you return home, 


! will be with you , but as long as you remain here with the un¬ 
clean Laban, My Presence will not rest on you ( Rashi ). This 
removal of God’s protection, as evidenced by the displeasure 
of Laban and his sons, was designed to provoke Jacob to 
leave Charan and return to Eretz Yisraei (Malbim). 

4-16. Jacob wins the consent of his wives. Jacob’s first 
step was to summon his wives and explain his position to 
them. Knowing how difficult it is for people, especially 
women, to uproot themselves from their home, Jacob tried 
to convince Rachel and Leah of their wicked father’s dishon¬ 
esty, and to impress upon them the necessity of an expedient 
departure, since only God’s protection had prevented Laban 
from harming him until now (Tzror HaMor). 

Instead of telling them immediately that God had com¬ 
manded him to return home, he began by depicting how dif¬ 
ficult and unfair their lot was with Laban. Even though a per¬ 
son’s most meritorious course is to ignore all personal 
considerations to do the will of God, it is usually wise to min¬ 
imize the challenge to one’s faith [p^n n i< ppj?r6] by looking 
to the advantages of doing the right thing. That this line of 
reasoning was correct is indicated by their answer, in which 
they, too, spoke first about their plight in Charan, and only 
afterward about the Divine command. 

God’s tests are always calibrated to correspond to the 
strength of the person being tested. This chapter would im¬ 
ply that for Jacob, the Divine command was the only consid¬ 
eration he needed. For his wives, the challenge had to in¬ 
clude "practical” considerations, as well. This is a very 
important lesson for everyday life. 

7. irjta rntyy q^rjrii — And changed my wage a 
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hundred times [lit., ten tens). 

R' Munk notes that the Torah specifies only one example 
of Laban’s deceit [see 30:35]; however, as Ramban empha¬ 
sizes in a comment that is fundamental to a proper under¬ 
standing of the narrative, there must have been many such 
instances which the Torah does not enumerate. This is 
evidenced by Jacob’s direct reproach to Laban regarding 
Laban’s pattern of constant duplicity, as well as regular, 
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unilateral changes of his wage (vs. 36ff). a reproach that 
Laban did not deny. It is common forthe Torah not to supply 
all details. Indeed, the unabridged versions of Sifsei 
Chachamim record a hundred different ways that Laban 
could have revised the terms of the agreement. This is a 
further element: One can persecute by stealing and one can 
persecute by failing to acknowledge another’s honest ser¬ 
vice. As Ibn Caspi comments, Jacob began this point by 
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permit him to harm me. 8 If he would stipulate: ‘Speckled ones shall be your wages, ’ then the 
entire flock bore spotted ones; and if he would stipulate:'Ringed ones shall be your wages, ’ then 
the entire flock bore ringed ones. 9 Thus, God took away your fathers livestock, and gave them 
to me. 10 It once happened at the mating time of the flock that I raised my eyes and saw in a 
dream — Behold 7 The he-goats that mounted the flock were ringed, speckled, and checkered. 
11 And an angel of God said to me in the dream, ‘Jacob!’And I said, ‘Here I am .' 12 And he said, 
‘Raise your eyes, if you please, and see that all the he-goats mounting the flocks are ringed, 
speckled, and checkered, for I have seen all that Laban is doing to you. 13 / am the God of Bethel 
where you anointed a pillar and where you made Me a vow. Now — arise, leave this land and 
return to your native land. 

14 Then Rachel and Leah replied and said to him, “Have we then still a share and an 
inheritance in our father’s house ? 15 Are we not considered by him as strangers? For he has sold 
us and even totally consumed our money ! 16 But, all the wealth that God has taken away from 
our father belongs to us and to our children; so now, whatever God has said to you, do. ” 
Jacob’s 17 Jacob arose and lifted his children and his wives onto the camels. 18 He led away all his 
Right livestock and all the wealth which he had amassed — his purchased property which he had 
amassed in Paddan-aram — to go to his father Isaac, to the land of Canaan. 

19 Laban had gone to shear his sheep, and Rachel stole the teraphim that belonged to 
her father. 20 Jacob deceived Laban the Aramean by not telling him that he was fleeing. 


speaking of his own superhuman dedication to his job, yet 
your father mocked me, meaning that instead of showing 
appreciation, Laban took advantage of him. 

10. Jacob revealed for the first time that he had been shown 
in a prophetic dream that the birth of unusually colored 
young was God’s compensation of Laban’s ill-treatment of 
him. 

12. D^vn DHnyiv^3 riKni — And see that aU the he-goats 
mounting ... Ordinarily it is forbidden to watch animals in 
the act of mating (Auodah Zarah 2:2), so Jacob realized that 
there must have been some practical reason why the angel 
told him to do so. He inferred from this that a miracle was 
about to occur and he should therefore peel the rods in order 
to conceal God’s miraculous intervention, as noted in the 
commentary to 30:30 ( R ’ Bachya). 

13. As God’s emissary, the angel spoke in the first person, 
describing himself as the God of Bethel, i.e., the God Who 
appeared to you in Bethel [see 20:13] ( Radak ), and Who 
promised you My protection, assuring you that I would bring 
you back to that land ( Malbim ). 

Jacob’s account included two dreams. The first described 
the miracle of the flocks.which occurred at the beginning of 
his six-year service; the second was the command to leave 
Laban, which was given the night before this meeting in the 
field ( Ramban). 

14. 13 1 ? "ilyn — Have we then still a share. . . What 
possible reason can we have for attempting to delay your 
departure? Have we any hope of inheriting anything of our 
father’s estate together with his sons? ( Rashi). 

17-21. Jacob’s flight. Jacob purposely left in a grand 
manner — leading his flocks and systematically gathering 
all his wealth — so as not to arouse the suspicions of Laban’s 


people. Anyone who saw him leaving so openly would 
assume that he was departing with Laban s full knowledge 
and consent. Had he gone stealthily, he would have been 
stamped as a fugitive ( Abarbanel ). 

17. — His children and his wives. In the case 

of Esau, the order is reversed: He took his wives and his sons 
(36:6), because Esau married only to satisfy his personal 
lusts; his children were always secondary. To Jacob, how¬ 
ever, his primary responsibility was to bring the Jewish 
people into being {Gur Aryeh). 

19. rvixb itpK D’D-mn-n* ^rn awm — And Rachel stole the 
teraphim that belonged to her father. The teraphim were idols, 
and Rachel took them to keep Laban from idol worship 
{Rashi). The Torah records this episode because her inten¬ 
tions were noble {Midrash). 

Ramban derives the word from the root nai, weak [see 
Exodus 5:17], alluding to the “weakness” of their prognosti¬ 
cations. The Zohar relates the word to fpn and noun, denot¬ 
ing obscenity. Many consider them to have been household 
gods, supposed to be the protectors of the home, similar to 
the later Roman Penates, which were consulted as oracles 
{R'Hlrsch). 

20-21. apjf! aun — Jacob deceived. The 'deceit” was 
that Jacob did not reveal that he knew of the displeasure of 
Laban and his sons. This lulled Laban into feeling secure 
that Jacob had no thought of leaving; otherwise Laban 
would have taken steps to prevent Jacob’s possible depar¬ 
ture {Sfomo). 

Jacob assumed that God would prevent Laban from learn¬ 
ing of his departure. As has often happened in Jewish 
history, however, God did not act as people wanted Him to. 
Laban pursued and caught him — but God saved Jacob 
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through other means. God’s protection, too, is a common 
thread in Jewish history ( Haamek Dauar). 

23-24. Laban's pursuit and God’s warning. When Laban 
set out in pursuit, he intended to kill Jacob, and the Torah 
speaks of him as if he had actually done so, as the verse 
quoted in the Haggadah states, An Aramean was the 
destroyer of my father (Deuteronomy 26:5). For the gentile 
nations, God reckons evil intentions as if they had carried 
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them out ( Rashi ), because their general performance justi¬ 
fies the assumption that they would have done so if they had 
had the opportunity. 

24. ’tan^n D'ribK kp;i — But God had come to Laban 

the Aramean. Before Laban caught up with Jacob, God had 
already come to Laban. There are many such verses ( Ibn 
Ezra) that are not in strict chronological sequence, but that 
supply more detailed information about an earlier incident. 
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Laban’s 
Pursuit 
and God’s 
Warning 

The Con¬ 
frontation 
of Jacob 
and Laban 


21 Thus, he fled with all he had. He arose and crossed the river, and he set his direction toward 
Mount Gilead. 

22 It was told to Laban on the third day that Jacob had fled. 23 So he took his kinsmen with 
him and pursued him a distance of seven days, catching up with him on Mount Gilead. 2A But 
God had come to Laban the Aramean in a dream by night and said to him, “Beware lest you 
speak with Jacob either good or bad .” 

25 Laban overtook Jacob . Jacob had pitched his tent on the mountain, while Laban had 
stationed his kinsmen on Mount Gilead . 26 Laban said to Jacob, “What have you done that you 
have deceived me and led my daughters away like captives of the sword ? 27 Why have you fled 
so stealthily, and cheated me? Nor did you tell me — for I would have sent you off with 
gladness, with songs, with timbrel, and with lyre ! 28 And you did not even allow me to kiss my 
sons and daughters; now you have acted foolishly. 29 It is in my power to do you all harm; but 
the God of your father addressed me last night, saying, 'Beware of speaking with Jacob either 
good or bad .’ 30 Now — you have left because you longed greatly for your fathers house; but 
why did you steal my gods?" 

31 Jacob answered and said to Laban, “Because I was afraid, for I thought, perhaps you 
might steal your daughters from me . 32 With whomever you find your gods, he shall not live; in 
the presence of our kinsmen ascertain for yourself what is with me and take it back." (Now 
Jacob did not know that Rachel had stolen them.) 

33 Laban came into Jacobs tent, and into Leahs tent, and into the tent of the two 
maidservants, but he found nothing. When he had left Leahs tent, he came into Rachels 
tent. 34 Now Rachel had taken the teraphim, put them into the camel's packsaddle and sat 


They are placed later in the narrative in order not to break 
the continuity of the story. 

Though Laban was a cheat and his companions were 
idolaters, God came to him in a prophetic dream in honor of 
the righteous Jacob ( Ramban ), just as He had once come to 
Abimelech, in honor of Abraham ( Radak ). 

yyny — Either good or bad. God warned Laban not to 
speak [even of doing good] to Jacob, because the good of 
the wicked is bad to the righteous. Righteous people despise 
any benefits they may derive from the wicked; their benefits 
are not truly good ( Rashi ). 

According to Ramban, God told Laban not to offer Jacob 
anything good in order to entice him to return, or to threaten 
him with harm if he failed to do so. 

25-43. The confrontation of Jacob and Laban. In verse 23, 
Laban merely overtook Jacob, but now, in the morning, they 
met in a face-to-face confrontation ( Lekach Tou). 

26. Typical of charlatans, Laban tries to put Jacob on the 
defensive, accusing him of chicanery for having stolen away 
with his daughters, as if they were prisoners of war. 
Portraying himself as the aggrieved father, he speaks of his 
daughters before mentioning Jacob’s flight or the theft of his 
teraphim (Haamek Dauar). 

29-30. Continuing his diatribe, the "innocent, well-mean¬ 
ing, victimized father and grandfather” says that Jacob 
deserved to be dealt with very severely, but that he, Laban, 
would desist from that course only because God had come 
to Jacob’s defense — but that did not absolve Jacob from 
responsibility for the heinous crime of stealing the teraphimf 


A misguided desire for independence from his loving 
father-in-law did not give Jacob the right to steal such 
precious possessions! 

When Jacob’s sons heard their grandfather speaking of his 
“gods,” they exclaimed, “We are ashamed of you, Grandfa¬ 
ther, that in your old age you can refer to them as your gods!” 
(Midrash). 

31-32. To Laban’s personal abuse, Jacob did not respond in 
kind; he was calm and understated. As for the teraphim, 
Jacob invited Laban to search for them. Unaware that Rachel 
had stolen them, Jacob pronounced a curse on anyone 
among his company who had them, a curse that came true 
with Rachel’s premature death. For, as the Sages teach, even 
an unintentional curse that escapes the lips of the righteous 
comes about (Rashi). 

By saying Now Jacob did not know that Rachel had stolen 
them, the Torah testifies that Jacob uttered the imprecation 
because he suspected that an idolatrous servant had stolen 
the teraphim to worship them in secret. Had he had even the 
slightest notion that Rachel had stolen them, he would: (a) 
not have denied it so boldly; and (b) never have uttered a 
curse. He would have known that she had no desire to 
worship idols, but that her motive was to wean her father 
from idolatry (Akeidas YiUchak; Sfomo; Alshich ). 

Because of her utter contempt for Laban’s “gods," Rachel 
placed them beneath her (Zohar). In the plain sense of the 
verse, however, she simply wanted to hide them. And she 
knew that if she explained to Laban that the way of women 
was upon her (v. 35), he would not trouble her to rise. 
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36. The Torah does not record whether or not Laban 
searched through the belongings of his grandchildren and 
the servants. Perhaps he did; or possibly Laban felt that only 
Jacob or his wives would have the audacity to enter his tent 
and steal his “gods." Nevertheless, when Laban had finished 
ransacking Jacob's belongings and failed to find the tera- 
phim, the outraged Patriarch — who had painfully main¬ 


tained his silence all these years — could contain himself 
no longer. 

apjn*? inn — And he took up his grievance. Originally, Jacob 
had invited the search. Now, however, that Laban had 
turned up nothing, Jacob suspected that Laban’s charge 
was merely a pretext to enable him to make a general 
search. This is what angered him. 
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on them. Laban rummaged through the whole tent, but found nothing . 35 She said to her father, 
“Let not my lord find it annoying that I cannot rise up before you, for the way of women is upon 
me. ” Thus he searched but did not find the teraphim. 

36 Then Jacob became angered and he took up his grievance with Laban; Jacob spoke up 
and said to Laban, “What is my transgression? What is my sin that you have hotly pursued 
me? 37 When you rummaged through all my things, what did you find of all your household 
objects? Set it here before my kinsmen and your kinsmen, and let them decide between the two 
of us. 

30 “These twenty years I have been with you, your ewes and she-goats never miscarried, nor 
did I eat rams of your flock . 39 That which was mangled I never brought you — / myself would 
bear the loss, from me you would exact it, whether it was stolen by day or stolen by night. 
40 This is how I was: By day scorching heat consumed me, and frost by night; my sleep drifted 
from my eyes. 41 This is my twenty years in your household: I served you fourteen years for 
your two daughters, and six years for your flocks; and you changed my wage a hundred times. 
42 Had not the God of my father — the God of Abraham and the Dread of Isaac — been with 
me, you would surely have now sent me away empty handed; God saw my wretchedness and 
the toil of my hands, so He admonished you last night. ” 

43 Then Laban spoke up and said to Jacob, “The daughters are my daughters, the children are 
my children and the flock is my flock, and all that you see is mine. Yet to my daughters — what 
Laban could I do to them this day? Or to their children whom they have borne! 44 So now, come, let 
Proposes ^ m a/ce a covenant, I and you, and He shall be a witness between me and you. " 
a Treaty 45 j^ en j aco ^ i 00 fc a s t one and raised it up as a monument. 46 And Jacob said to his brethren, 
“Gather stones /” So they took stones and made a mound, and they ate there on the mound. 


38. ruitf Dntyy nt — These twenty years . .. Indignantly, Ja¬ 
cob defended himself, by recounting the hardships he en¬ 
dured in Laban s service. Given Jacob’s consistent honesty 
and devotion, therefore, Laban’s suspicion that he would 
steal his gods — or anything of his, for that matter — was 
wholly unjustified ( Haamek Dauar). 

“Had I been dishonest, you would have discovered it by 
now, for no one can conceal dishonesty for twenty years. 
Furthermore, these years were spent with l/ou , the ultimate 
rogue; no one could better sniff out chicanery than you!” 
(Or HaChaim ). 

— Never miscarried. Jacob always made sure the 
sheep had enough water and pasture, so that miscarriages 
did not happen ( Rashbam ). Likewise, Jacob continued, he 
paid for animals that been attacked and mangled by beasts 
of prey, even though a shepherd is exempt from such dam¬ 
ages ( Nachalas Yaakov). Alternatively, Jacob’s care was so 
exemplary that his flocks were never attacked (R’ Bachya). 

41. njttf rnltrjrys-w sprnaj; — / served you four¬ 
teen years for your two daughters. Bitterly, Jacob alluded to 
Laban’s trickery, which caused him to work fourteen years 
for two wives instead of seven years for Rachel, as he had 
originally proposed. In consideration of Leah’s feelings, 
however, Jacob was not explicit {R' Hoffmann). 

42. pnan “mw — And the Dread of Isaac. This appellation for 
God refers to the dread that Isaac felt when he was on the 
Akeidah and he felt the knife on his throat. This fear was in¬ 
stinctive, but Isaac conquered it and dedicated himself to 


God, and Jacob credited this merit with defending him 
against Laban’s machinations (R‘ Hirsch). 

*B3 yuvnKl — My wretchedness and the toil of my 
hands. God perceived that whatever I achieved was by great 
toil, so He pitied and vindicated me accordingly. 

43. »rtia niaan — The daughters are my daughters. .. La¬ 
ban’s arrogance is astounding. He began his diatribe 
against Jacob with protestations of aggrieved innocence 
and victimization. But as soon as Jacob exposed his false 
pretensions, he blurted out his true feelings. 

44-54. Laban proposes a treaty. His fulminations ended, 
Laban resumed his self-righteousness and demanded that 
Jacob promise not to mistreat his family, as if thirteen years 
had not proven that he was a model husband and father. 
The agreement included two parts: (1) Jacob would not mis¬ 
treat Laban’s daughters (vs. 48-50); and (2) neither party 
would pass a designated landmark with hostile intentions 
(vs. 51-53). 

46. — To his brethren, i.e., Jacob's sons who stood by 

him in trouble and battle, like brethren (Rashi). Jacob could 
not have been speaking to Laban's companions: first, be¬ 
cause he had no right to issue orders to them; and second, 
because a company that was ready to kill him at Laban’s or¬ 
ders could hardly be called "brethren” ( Gur Aryeh). 

l53K>3 — And they ate there. A meal was part of the cere¬ 
mony of the covenant, signaling the mutual acceptance of 
the pact ( Radak to 26:30). 
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47. Jacob and Laban both gave it the same name, but Jacob 
used Hebrew, because he would not abandon the sacred 
tongue (Sfomo), and Laban used Aramaic. The name means 
the mound is a witness (Rashi). The place was formally given 
that name in the next verse. 

49. naarttrn — And as for the Mizpah [ = watchtowerj. Accord¬ 
ing to Rashi, as explained by Ramban, the u>a£c/itou)er was a 
high, conspicuous structure on the mountain; it was no£ the 
mound or pillar. Thus, our passage is elliptic: It explains that 
the structure was called Mizpah, Watchtower, because . . . 
(see Judges 11:29). 

52. nn bin iy — This mound shall be witness. These land¬ 
marks will serve as reminders of our pact (Ibn Caspi). They 
went on to stipulate that the pact prohibited them only to 


cross the landmark for unfriendly purposes, but they could 
certainly cross it to trade with one another (Rashi). 

53. nnnx Vibx — The god of their father. Laban referred to 
the god of Terach, the father of both Abraham and Machor. 

The Pesach Haggadah states that Laban wished to uproot 
everything — but the commentators wonder where we find 
Laban attempting such far-reaching destruction. R' YaaA:ou 
Kamenetsky finds it in this verse. Laban 'benevolently” 
wanted to find common ground with Jacob in the god of 
their forefathers, but for Jacob to acknowledge the existence 
of any god other then Hashem would uproot the very basis of 
the Jewish people. Jacob took his oath only by the Dread 
of his father Isaac, making clear that he owed allegiance only 
to Hashem, for all ties to Terach s family had long since 
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47 Laban called it Jegar-sahadutha, but Jacob called it Galeed. 

48 And Laban declared, “This mound is a witness between me and you today”; therefore he 
called its name Galeed. 49 And as for the Mizpah — because he said, “May Hashem keep watch 
between me and you when we are out of each others sight . 50 If you will ill-treat my daughters 
or if you will marry wives in addition to my daughters — though no man may be among us — 
but see! God is a witness between me and you. ” 51 And Laban said to Jacob, “Here is this 
mound, and here is the monument which I have cast between me and you . 52 This mound shall 
be witness and the monument shall be witness that I may not cross over to you past this mound, 
nor may you cross over to me past this mound and this monument for evil. 53 May the God of 
Abraham and the god of Nachor judge between us — the god of their father. ”And Jacob swore 
by the Dread of his father Isaac. 54 Then Jacob slaughtered for a feast on the mountain and 
summoned his kinsmen to break bread; and they broke bread and spent the night on the 
mountain. 

32 Laban awoke early in the morning; he kissed his sons and his daughters and blessed 

them; then Laban went and returned to his place. 2 Jacob went on his way, and angels of 
God encountered him. 3 Jacob said when he saw them, “This is a Godly camp!” So he called 
the name of that place Mahanaim. 

THE HAFTARAH FOR VAYEITZEI APPEARS ON PAGE 1139. 


been severed. Jews owe their loyalty only to the God of the 
Patriarchs. 

54. mxb Knpn — And summoned his kinsmen. Now that the 
pact had been concluded, Jacob referred to Laban’s com¬ 
panions as his kinsmen [see v. 23] ( Rashi ), and invited them 
all to share a meal so that they would part on good terms 
(Ramban). 

32. 

1. 3!?’! — And blessed them. Although the Sages have 
taught that even the blessing of a common person should 
not be denigrated, Scripture has a deeper purpose in men¬ 
tioning that Laban blessed his daughters and grandsons. It 
means to teach how effective a blessing can be when it is 
conferred with total sincerity, for Laban was surely sincere in 
blessing his own daughters and their children ( Sfomo ). 

2. D'n^K — Angels of God. They were angels who 

minister in Eretz Yisrael. They came to meet him to accom¬ 
pany Jacob to the Holy Land, replacing the angels that had 
been with him outside the Land. This reversed the changing 
of the angelic guard that took place when he left Eretz Yisrael 
to go to Charan [28:12] ( Midrash; Rashi). 

3. iraritt — A Godly camp. Jacob meant to assure 
those with him: "These are not the troops of Esau or 
Laban coming to attack us; they are camps of holy angels 


which God sent to protect us from our enemies” ( Targum 
Yonasan ). 

ounn — Mahanaim [lit., a pair of camps]. There were two 
camps of angels: those who ministered outside the Holy 
Land who had accompanied him, and those of the Holy Land 
who now came to meet him ( Tanchuma; Rashi). 

Ramban suggests that the plural refers to Jacob’s camp on 
earth and the camp of angels on high. The title implies that 
both camps are equal, because they both exist only to bless 
God and assert His unity. 

D"unn .paio v'p^rr .D'piOD n"»p — This Masoretic 
note means: There are 148 verses in the Sidrah, numerically 
corresponding to the mnemonics □ two camps, and 
'"pbn, my portion, each of which totals 148. 

The Jewish people are referred to as God’s p*?n, portion, as 
in iny 'n p*?n Hashem'S portion is His people [Deuteronomy 
32:9]. Thus the birth of eleven of the twelve tribes, as de¬ 
scribed in this Sidrah, constitutes the nation that God de¬ 
scribes as ■>p , ?n r My portion. Additionally, the final word of the 
Sidrah is □’’Jrin, Machanaim [lit., a pair of camps] the name 
Jacob gave to the place. It also alludes to Jacob s abundant, 
flourishing growth, a condition which he was to describe in 
32:11 as having grown into nianjp two camps {R' David 
Feinstein ). 
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PARASHAS VAYISHLACH 


4-7. Esau advances to attack Jacob. After he had re¬ 
ceived the Patriarchal blessings from Isaac, Jacob had been 
sent away from home to protect him against Esau’s threat¬ 
ened vengeance. Now, thirty-four years later — including 
fourteen years of study in the academy of Shem and Eber 
and twenty years with Laban — Esau’s hatred remained 
implacable and, as Jacob advanced toward Eretz Yisrael 
with his family and entourage, Esau advanced toward him 
with an imposing, frightening army, determined to carry 
out his old, but still-fresh threat. 

According to the Zohar, Jacob took the initiative in 
seeking a reconciliation while Isaac was still alive, because, 
given Esau’s great respect for his father, it seemed logical 
that he would make peace with Jacob to avoid saddening 
their father. Ramban notes that Jacob could not avoid this 
potentially dangerous confrontation because the direct 
route to his parents’ home in the south of the Land took him 
through Esau’s habitat of Edom. However, according to the 
Midrash, Jacob should have taken a roundabout route to 
avoid Edom, for the Sages fault him for “taking the dog 
[i.e., Esau] by the ears ... Esau was going about his busi¬ 
ness and you send messengers to say, Thus said your 
servant Jacob!’ ” 

The confrontation between the brothers is recorded to 
illustrate how God sent an angel to save His servant from 
the hand of a stronger enemy. Furthermore, it shows that 
Jacob did not rely on his own righteousness, but strove 
mightily to ensure his safety through practical measures. 
Indeed, our Sages saw in this chapter the textbook of 
Jewish behavior in this exile, and, accordingly, we should 
follow his example by making a threefold preparation in 
our struggles with Esau’s descendants: prayer, gifts 
| = appeasement], and battle, as will be noted in the com¬ 


mentary ( Ramban ). Indeed, the Midrash (Bereishis Rabbah 
78:15) records that in Talmudic times the rabbis who had to 
intervene with the Romans to counteract oppressive de¬ 
crees would study this chapter before they went. Once, R’ 
Yannai failed to do so, and his trip was a dismal failure. 
Obviously he remembered the narrative, but, just as obvi¬ 
ously, when men of his caliber study it to find guidance 
regarding specific situations, they see messages and nu¬ 
ances that escape others. 

According to the view of the Midrash that Jacob erred, 
Jacob’s decision to honor Esau portended a tragedy that 
took place during a power struggle between two Has- 
monean brothers in the Second Temple era. The loser 
invited the Romans to help him and they complied all too 
happily. Thus the Roman Empire gained a foothold that 
grew and grew until it controlled the country and eventually 
destroyed the Temple and exiled the people. 

4. — Angels. He sent real angels ( Rashi ), in order to 

both impress and terrify Esau. This teaches that righteous 
people are greater than angels, for when Jacob had need of 
emissaries, he had the right to summon angels to do his 
bidding (Tanchuma). The reason for the greater stature of 
human beings is that angels are created with a particular 
degree of holiness, and they remain forever static. Human 
beings, however, achieve their standing through their own 
striving, and they can grow constantly. 

According to another view in the Midrash and the com¬ 
mentators, Jacob’s emissaries were human — the word 
D’DK 1 ?!? can be rendered either as angels or human emis¬ 
saries. 

I’VlP n;pK — TothelandofSeir, i.e., the mountainous region 
from the Dead Sea southward toward the Gulf of Aqaba. 
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Esau 
Advances 
to Attack 
Jacob 


A ^hen Jacob sent angels ahead of him to Esau his brother to the land of Seir, the field of 
Edom . 5 He charged them, saying: “Thus shall you say, To my lord, to Esau, so said your 
servant Jacob: I have sojourned with Laban and have lingered until now . 6 / have acquired oxen 
and donkeys, flocks, servants, and maidservants and I am sending to tell my lord to find favor 
in your eyes. 

7 The angels returned to Jacob, saying, “We came to your brother, to Esau; moreover, he is 
heading toward you, and four hundred men are with him . M 


5. Dnx lam — He charged them, saying. Jacob wanted 

his messengers to deliver the message verbatim, including 
the fact that in his conversations with them he had referred 
to Esau as “my lord” and to himself as Esau’s “servant.” 
This was part of Jacob’s tactful approach, because thereby 
Esau would realize that Jacob truly held him in great 
esteem (Or HaChaim). 

— l have sojourned with Laban. The verb ’nna, 
lodged, implies staying as a stranger [from “ii = alien]. Thus 
Jacob meant to tell Esau, “I have not become a great prince 
nor have I achieved status ... I remained merely an alien. 
Therefore, you need not hate me for having received Fa¬ 
ther’s blessing [27:29], since it has clearly not been ful¬ 
filled.” 

Midrashically, the numerical value of '•rni equals i”nn, 
613. Thus Jacob implied to Esau, “Though I have sojourned 
with Laban, I have observed the 613 Divine Command¬ 
ments, and have not learned from his evil ways” ( Rashi ). 
This was a message to Esau that he should not trifle with 
Jacob, for his righteousness was still intact. 

7. — We came to your brother, to Esau. 

This was part of their report on Esau’s intentions. “We came 
to the person whom you regard as a brother , but he behaves 
toward you as a wicked Esau — he still harbors hatred” 
(Rashi). 

8-21. Battle, prayer, and tribute. Jacob prepared for the 
confrontation in three ways: He readied himself and his 
camp for a battle to the death, he threw himself upon God’s 
mercy through prayer, and he sent a lavish tribute to ap¬ 
pease Esau’s anger. On the surface, these courses of action 
convey contradictory messages: aggression and servility 
seem to be irreconcilable characteristics. Total faith in God 
would seem to rule out either form of reliance on human 
effort [see Faith and Trust, 40:15]. Of course, one can view 
such a combination of approaches pragmatically; people 
routinely adopt tactics without being troubled by a lack of 
sincerity — if it works, do it! But Jacob was the embodi¬ 
ment of truth; it is inconceivable that he would adopt 
insincere charades. 

That Jacob could dedicate himself with conviction to 
contradictory courses of action is testimony to his self- 
discipline. He could cast his lot with God, yet not fail to 
make the necessary human responses to a crisis; he could 
recognize an element of justice in Esau’s hurt at losing the 
blessings, yet prepare for an attack as if there were no 


defense but his own strong arms. This chapter teaches that 
Israel in exile must always be able to recognize and act upon 
the varying and sometimes conflicting elements in any 
situation. 

Jacob’s fear. 

On the surface it would seem that Jacob s fear of Esau (v. 
8) betrayed a lack of faith in God’s promise of protection 
when he went to Charan (28:15), a promise that God reiter¬ 
ated when He commanded Jacob to return to Eretz Yisrael 
(31:3). Rashi (v. 11), however, explains that the righteous 
are never sure of themselves, and that is why Jacob was 
afraid that he might have sinned in the interim and thereby 
forfeited his right to the Godly shield from harm. They 
know better than anyone else how awesome are their re¬ 
sponsibilities and how easy it is to fall short. According to 
the opinions of the Sages cited by Rashi, Jacob did not 
know of any specific sins, but was sure that there might 
have been some. The Midrash suggests that he was dis¬ 
tressed by the very fact that he was afraid, for such fear 
indicated a lack of trust in God’s promise. 

Others comment that the sin that concerned him was his 
approach to Esau, his archenemy, for, as noted above, the 
Midrash cites that as an error. He might have felt that he was 
at fault in sealing a covenant with Laban, or it may have 
been his failure to honor his parents for twenty years that 
troubled him. The Zohar comments that God instilled this 
fear in Jacob so that he would be forced to pray, for God 
craves the prayers of the righteous. 

Rambam (Yesodei HaTorah 10:4) discusses the rule of the 
Sages that God never withdraws a prophecy to do good 
(Berachos 7a); if so, how could Jacob have doubted the 
Divine promise to protect him? Rambam explains that this 
dictum applies only to a public prophecy, but not one given 
privately to an individual, like God’s promise to Jacob; such 
a prophecy is subject to the continued worthiness of the 
recipient. 

R' Hirsch notes the contrast between Jacob’s confidence 
during his years with Laban and his fear at this time. Jacob 
knew that Esau had felt personally injured by Jacob, and 
this might influence God to take pity on Esau. 

8-9. Military preparations. Jacob divided his people in 
such a manner that each camp had some of his men, 
maidservants, and cattle, but he kept his wives and children 
together. His strategy was to station the family camp in the 
rear, so that the other one would be a buffer between them 
and Esau ( Abarbanel ). 
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Military 8 Jacob became very frightened, and it distressed him. So he divided the people with him, 
Prepara • an d the cattle, herds, and camels, into two camps. 9 For he said, If Esau comes to the one 
tlons camp and strikes it down, then the remaining camp shall survive. ” 10 Then Jacob said, "God of 
Prayer my father Abraham and God of my father Isaac; Hashem Who said to me, 4 Return to your land 
and to your relatives and I will do good with you — 11 / have been diminished by all the 
kindnesses and by all the truth that You have done Your servant; for with my staff I crossed this 
Jordan and now I have become two camps. 12 Rescue me, please, from the hand of my 
brother, from the hand of Esau, for I fear him lest he come and strike me down, mother and 
children. 13 And You had said, 7 will surely do good with you and I will make your offspring like 
the sand of the sea which is too numerous to count .' ” 

The 14 He spent the night there, then he took, from that which had come in his hand, a tribute to 
Tribute Esau his brother: 15 Two hundred she-goats and twenty he-goats; two hundred ewes and 
twenty rams; 16 thirty nursing camels with their colts; forty cows and ten bulls; twenty 
she-donkeys and ten he-donkeys. 17 He put in his servants' charge each drove separately and 
said to his servants, "Pass on ahead of me and leave a space between drove and drove ." 18 He 
instructed the first one, saying, "When my brother Esau meets you and asks you, saying, 


8. “12m. . . kw — Became frightened. . . and it distressed. In 
the plain sense, Jacob was apprehensive at the news that 
Esau was coming with a sizable army to attack him [Ram- 
ban). He was frightened that he would be killed, and he was 
distressed that, in defending himself and his family, he might 
kill others ( Rashi ). Distress is a stronger emotion than fear. 
The prospect that he might be forced to kill was more dis¬ 
turbing to Jacob than the possibility that he might be killed 
[Ratbag). 

9. "iKUfan nan&n rnm — Then the remaining camp shall 
survive. While Esau’s force was fighting Jacob and the first 
camp, the other camp, with Jacob’s family, would flee to 
safety. Ramban comments on what Jacob’s strategy por¬ 
tended for the future of Israel. Various countries will decree 
the extermination or the crippling of the Jewish people, but 
the nation will always survive, because Jews in other coun¬ 
tries will be treated benevolently and thus insure the survival 
of the nation. 

10-13. Prayer. This was the second component of Jacob’s 
three-pronged strategy, for he knew that without God’s help, 
all of man’s plans and exertions are in vain. 

11. mjbjs — I have been diminished. My merits have been 
diminished by all the kindnesses You have shown me, and 
that is why I am afraid. Since Your promise to me, I may have 
become soiled by sin and not deserve to be delivered from 
Esau’s hands [Rashi). According to Ramban, Jacob's fear 
was not that he had once had merits but that they had be¬ 
come diminished. Rather, in his humility, he declared / am 
unworthy, i.e., he felt that he had never been worthy of all the 
kindnesses God had done him. 

Kindnesses are benefits that God confers without having 
first promised them; truth refers to the kindnesses He does in 
fulfillment of earlier promises. 

Jacob knew that he was being escorted by angels now just 
as he had been when he left Eretz Yisrael to journey to Laban. 
Obviously, therefore, he was still righteous. Why was he 
afraid? This shows that even good people can be judged and 


punished for not having achieved their full potential. Of this, 
Jacob was frightened. Perhaps he had failed to grow as much 
as he could have. Similarly, the Torah demands that one not 
merely study, but exert himself in his Torah study. And if one 
fails to do so, it is tantamount to not learning (see Leviticus 
26:3,15). This is a challenge to every Jew to strive to live up 
to his potential [R'Moshe Feinstein). 

rhant? — Two camps. From Jacob’s remark we learn 
that during times of tranquility, a person should recall his 
travail, so that he may appreciate his advantages and thank 
God for them [R 'Bachya ). 

14- 22. The tribute. To show his good will and reiterate his 
subservience, Jacob sent a lavish tribute — actually a series 
of tributes — to Esau in the hope of assuaging his wrath. In 
so doing, Jacob set a pattern for future generations that 
would confront Esau’s oppression. In times when Israel is 
powerless to fight its enemies, it must forgo the "luxury” of 
asserting that its cause is just. Instead, it must appease its 
enemies in terms that they, in their greed, can comprehend. 
Commentators note that before assembling his gift, Jacob 
spent the night in his camp, hoping for a prophetic vision — 
but none came. Radak comments that by not appearing to 
him, God was implying to Jacob that even the most righ¬ 
teous people should not rely on God’s miraculous interces¬ 
sion, but should be vigilant and make all rational prepara¬ 
tions. 

14. nja Karrjn — From that which had come in his hand. 
Jacob selected his gift from the livestock that he had accu¬ 
mulated during his years of unremitting labor. The most ef¬ 
fective gift is one that someone has earned through his own 
toil and labor [Alshich). 

15- 16. As a skilled shepherd who was fully familiar with an¬ 
imals' breeding habits [IbnEzra), Jacob sent sufficient males 
for the needs of the females [Rashi). 

17. na*7 Yiy -ny — Each drove separately. Jacob wanted 
each drove to be distinct, so that Esau would take note of the 
proper proportion of males to females. Thereby he would 
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realize that Jacob planned the tribute to yield maximum 
productivity ( Sfomo). 

He instructed his servants to keep a distance between the 
various droves, so that the greedy Esau would see animals 
coming toward him from clear across the horizon. This 
would make the gift seem even larger and more impressive 
(Rashi). 

18.. . . nnx"’rt — Whose are you . . . Homiletically, Esau's 
questions fell Into two categories (a) W?iose ane you? — to 
whom are you loyal? And Where are you going ? — What is 
your goal in life? To these questions Jacob’s servants — and 
his progeny throughout history — reply that they are and 
will always remain dedicated to the ideals of Jacob, (b) 
Whose are these that are before you ? Are you willing to con¬ 
tribute your possessions to the benefit of society? To this, 
Jacob said that the answer is yes — Jews pay taxes and 
strive for the betterment of the lands where they live. But 
this loyalty is predicated upon the unyielding recognition 
that he himself is behind us. Though we are loyal citizens, we 


never forget that we remain servants of the ideals of Jacob 
(R’ Yosef Dou Soloveitchik). 

20. inx Daxy)33 — When you rind him. Following the 
broader concept that this sequence applies to future genera¬ 
tions who must defend themselves against Esau’s descen¬ 
dants, the implication is: In this manner shall you speak to 
Esau whenever you encounter him (R' Munk). 

21. niBDK IttiOD — (For he said, ‘7 will appease 
him According to Rashi, Rashbam, and Ibn Ezra, this 
phrase was not part of Jacob’s instructions to the messen¬ 
gers, but a parenthetical explanation of his motives in send¬ 
ing the tribute. Accordingly, the word said should be under¬ 
stood as he said to himself. Ramban, however, maintains 
that this phrase did form part of Jacob’s instructions to the 
emissaries. They were to tell Esau that Jacob had sent the 
gifts to appease him. 

25-32. The struggle with the angel. The confrontation 
between Jacob and a "man” was one of the cosmic events in 
Jewish history. The Rabbis explained that this man was the 



175 / BEREISHIS/GENES1S 


PARASHAS VAYISHLACH 


32/19-26 


4 Whose are you, where are you going, and whose are these that are before you?' — 19 You shall 
say, ‘Your seruant Jacob s. It is a tribute sent to my lord, to Esau, and behold he himself is behind 

f ff 

us. 

20 He similarly instructed the second, abo the third, as well as all who followed the droues, 
saying, 44 In thb manner shall you speak to Esau when you find him. 21 And you shall say, 

4 Moreover — behold your seruant Jacob b behind us. ’ ” (For he said, "I will appease him with 
the tribute that precedes me, and afterwards I will face him; perhaps he will forgive me .") 22 So 
the tribute passed on before him while he spent that night in the camp. 

23 But he got up that night and took hb two wives, hb two handmaids, and hb eleven sons 
and crossed the ford of the Jabbok. 24 And when he took them and had them cross over the 
7716 stream, he sent over all hb possessions. 

'with the 25 was left a/one and a man wrestled with him until the break of dawn . 26 When he per- 
Angel ceived that he could not overcome him, he struck the socket of hb hip; so Jacobs hip-socket 


guardian angel of Esau (Rashi), in the guise of a man. The 
Sages teach that every nation has a Heavenly power, an an¬ 
gel that guides its destiny on earth, and acts as an “interme¬ 
diary,” between the nation and God. Two nations, however, 
are unique: Israel and Esau. Israel needs no go-between; it is 
God’s own people. And Jacob, because his image is en¬ 
graved upon God’s Throne of Glory, symbolizes man’s 
highest potential. Esau’s guardian angel is different from all 
the others, for just as Esau epitomizes evil, so his angel is the 
prime spiritual force of evil — Satan himself. 

“Satan descends and seduces man [to sin], then he as¬ 
cends to incite [God, by prosecuting man for his sinfulness], 
and then he receives permission to take man’s life . . . Satan, 
the Evil Inclination, and the Angel of Death are one and the 
same” ( Baoa Basra 16a). The angel of Esau had to attack 
Jacob, because, as the last and greatest of the Patriarchs, 
Jacob symbolized man’s struggle to raise himself and the 
rest of the world with him — and Satan exists to cripple that 
effort. Thus the battle between Jacob and the “man” was the 
eternal struggle between good and evil, between man’s ca¬ 
pacity to perfect himself and Satan’s determination to de¬ 
stroy him spiritually. 

The prime target. 

The Chofetz Chaim used to say, “The Evil Inclination 
doesn’t mind if a Jew fasts, prays, and gives charity all day 
long — provided he does not study Torah!” Abraham repre¬ 
sented kindness and Isaac represented service. Kindness 
and service are two of the three indispensable pillars of the 
world (Ados 1:2), but the third pillar — Torah — is the cru¬ 
cial one for Israel’s success in carrying out its mission on 
earth. Jacob represented Torah — and without it, Israel will 
fail. That is why Satan did not confront Abraham and Isaac, 
only Jacob. 

Jewish history bears this out all too tragically. In countries 
where Jews invested heroically in synagogues and charities, 
but not in institutions of Torah study, they assimilated and 
nearly disappeared. Only where they remained loyal to the 
legacy of Jacob did they remain strong. 

25. npjn injn — Jacob was left alone. Rashi cites the 
Talmudic interpretation [ Chullin 91a] that Jacob had forgot¬ 
ten some □'Utfj? cpdq, small earthenware pitchers, and re¬ 


turned to fetch them. From the fact that Jacob returned for 
small pitchers, the Sages [ibid.] derive that “to the righteous, 
their money is dearer to them than their bodies” — the rea¬ 
son for this, as the Talmud explains, is that they scrupu¬ 
lously avoid even a suggestion of dishonesty. Since they 
earn every penny diligently and honestly, it is dear to them. 

Clearly the Sages do not mean that someone should put 
his life in danger for the sake of even significant sums of 
money; they mean to stress that Jacob went back for trivial 
objects because honestly earned wealth has spiritual value 
to the righteous and should not be treated indifferently. As 
noted in connection with his sojourn as Laban’s shepherd, 
Jacob’s mission was to bring holiness into the most mun¬ 
dane pursuits. Consequently, by investing even small pitch¬ 
ers with his zeal for honesty, he turned them into bearers of 
holiness, and as such, they were as precious as jewels. As the 
Talmud remarks, a judge should be as scrupulous in decid¬ 
ing the ownership of a penny as of ten thousand dinars. 

1»V tt/'K p3K»i — And a man wrestled with him. God dis¬ 
patched the angel to pave the way for the ultimate salvation 
of Jacob and his descendants. Just as Jacob was temporar¬ 
ily injured in the struggle but prevailed and went on to 
greater accomplishments, the Jewish people would suffer 
losses in the future, but would emerge with even greater 
victories and blessings (Sfomo). 

“tv — Until the break of dawn. The angel of evil will 
fight Jacob's descendants throughout history, until the 
dawn of salvation ( Lekach Too). 

26.1 b Va; xh — He could not overcome him. The angel could 
not prevail because Jacob cleaved tenaciously to God, but 
then the angel informed him of the sins of the future leaders 
of Israel. In his distress, he stopped concentrating on God, 
thus enabling the angel to injure him (Sfomo). 

The Midrash perceives the angel's crippling blow to the 
hip as symbolic of a weakening of commitment on the part 
of financial supporters of Torah education. It also alludes to 
the persecution of Jacob's descendants, ’’Kyi 1 , literally, 
the issue of his loins. As an example of such persecution, the 
Sages cite the terrible Roman atrocities against Jews 
during i&tf/ by mi, the generation of religious persecution, 
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two generations after the destruction of the Second Temple. 
Ramban comments that later generations would suffer even 
greater persecutions, but, like Jacob, who recovered from 
the angel’s onslaught (33:18), the nation will emerge intact 
and at peace. 

27. ’3nbi£) — Let me go. The angel asked to be released 
because it was his turn to sing God’s praises as part of the 
heavenly chorus, but Jacob insisted on receiving the angel’s 
blessing before he would let go. This blessing by the 
guardian angel of Esau was an acknowledgment that Jacob 
was entitled to Isaac's blessings ( Rashi ). 

28-29. Rhetorically, the angel asked Jacob his name in or¬ 
der to introduce his statement of blessing. Then the angel 


declared, “It will no longer be said that you deserve the name 
Jacob — which implies heel, deceit — because you ob¬ 
tained the blessings deceitfully, as Esau had charged in 
27:36. Instead, Jacob would receive the additional name fe¬ 
rae/, from nnto, prevailing; superiority. From then on, it 
would be acknowledged that he received the blessings be¬ 
cause he prevailed [rnm>] in an open competition to demon¬ 
strate which of the two was more deserving (Rashi). The 
angel did not have the authority to rename Jacob, nor was 
this name-change to take effect immediately. The angel 
merely revealed to Jacob what God Himself would do later 
(35:10). 

The verse explains the name Yisrael as a combination of 
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was dislocated as he wrestled with him. 27 Then he said, "Let me go, for dawn has broken. ” 

And he said, 7 will not let you go unless you bless me. ” 

26 He said to him, ‘What is your name?” 

He replied, "Jacob. ” 

29 He said, "No longer will it be said that your name is Jacob, but Israel, for you have striven 
with the Divine and with man and have overcome. ” 

30 Then Jacob inquired, and he said, "Divulge, if you please, your name. ” 

And he said, "Why then do you inquire of my name?” And he blessed him there. 

31 So Jacob called the name of the place Peniel — "For I have seen the Divine face to face, 
yet my life was spared. ” 32 The sun rose for him as he passed Penuel and he was limping on his 
hip . 33 Therefore the Children of Israel are not to eat the displaced sinew on the hip-socket to this 
day, because he struck Jacob’s hip-socket on the displaced sinew. 


33 ] ^jacob raised his eyes and saw — behold, Esau was coming, and with him were four hundred 

The men — so he divided the children among Leah, Rachel, and the two handmaids. 2 He put 

Encounter handmaids and their children first, Leah and her children next, and Rachel and Joseph last. 

3 Then he himself went on ahead of them and bowed earthward seven times until he reached 
his brother. 

4 Esau ran toward him, embraced him, fell upon his neck, and kissed him; then they wept. 


rntp\ to prevail , over 5 k, the Divine, i.e., the angel. 

30. — Your name. An angel exists only to perform 
God’s will, and his "name” is a reflection of that mission. In 
asking the angel his name, Jacob sought to learn the nature 
of his mission, but the angel replied that he had no set name, 
for the names of angels change according to their assign¬ 
ments ( Rashi ). 

"Knowledge of mv name can be of no use to you. I am 
powerless except for Hashem. Should you summon me, I 
would not respond nor can I help you in your distress.” But 
the angel blessed him, for he had been commanded to do so, 
not because he had independent power ( Ramban; Tur). 

31. bioaa — Peniel [lit., face of God]. In verse 32 the name is 
given as bKU?, Penuel. Both names are identical since the 
letters are interchangeable ( Radak ). 

For Jacob, the name bhpJD had a first-person connotation 
— ■op, my face [is toward] 5 n, God. But for future generations 
the place name will signify the imperative; turn to God 
( R ’ Munk). 

33. The prohibition of eating the tendon of an animal's 
thigh.Two primary tissues are forbidden in the hindquarter: 
The inner sinew — the sciatic nerve — which branches out 
from the rear of the spinal column and runs down the inner 
side of the animal’s leg, is forbidden by Torah law. The outer 
sinew — the common peroneal nerve — which runs across 
the thigh on the outer side of the animals leg, is forbidden 
by the Sages ( Chuilin 91a). Every last trace of these nerves 
must be removed, and the fat covering the sciatic nerve is 
removed, as well (ibid. 92b). Additionally, the six nerves 
which look like strings and certain other veins are removed. 
The pertinent halachos regarding this prohibition are found 
in Shulchan Aruch, Yoreh De’ah §65. 


33. 

1-16. The encounter between Jacob and Esau. 

1-3. .. . ynn — So he divided ... Despite the angel’s bless¬ 
ing, which assured Jacob that he would prevail against Esau, 
Jacob did not rely on miracles. Radak comments that Jacob 
kept the children with their own mothers, because maternal 
love would stimulate the mothers to do the utmost to save 
their children. And if that was impossible by natural means, 
they would be the best ones to pray for God’s help. Then 
Jacob placed himself between them and Esau, so that if 
there were an attack, he would bear the brunt of it and the 
families could escape. His preparations ended, Jacob con¬ 
fronted Esau, not knowing whether the result would be a 
bloody battle or a brotherly reconciliation. 

4. *nj?ami — Esau. . . embraced him. Esau’s compassion was 
aroused by Jacob’s seven prostrations ( Rashi from Midrash). 

— And kissed him. In the Torah Scroll, there are dots 
over each letter of this word, an exegetical device that calls 
attention to hidden allusions. The Sages disagree regarding 
the significance of the dots in this verse. Some hold that 
Esau’s kisses were insincere; but R’ Shimon bar Yochai says 
that, although it is an immutable rule that Esau hates Jacob, 
at that moment his mercy was aroused and he kissed Jacob 
with all his heart {Rashi). 

*33*3 — Then they wept. Following the above view that 
Esau was genuinely moved by the sight of Jacob, R Hirsch 
comments that one cannot cry unless he is genuinely 
moved, for tears flow from the innermost feelings. Esau’s 
kiss accompanied by tears proved that he was more than a 
selfish, violent hunter; he, too, was a descendant of Abra¬ 
ham, who was capable of setting aside his sword in favor of 
humane feelings. 
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5. Though Esau had asked about the women also, Jacob stood from his answer that the women were his wives ( Ram - 
delicately answered only about the children. Esau under- ban). 
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PARASHAS VAYISHLACH 


33/5-17 


5 He raised his eyes and sau) the women and children, and he asked, “Who are these to you?" 

He answered, “The children whom God has graciously giuen your servant .” 

6 Then the handmaids came forward — they and their children — and they bowed down. 
7 Leah, too, came forward with her children and they bowed down; and afterwards, Joseph and 
Rachel came forward and bowed down. 

d And he asked, “What did you intend by that whole camp that I met?" 

He answered, “To gain favor in my lords eyes ." 

9 Esau said, “I have plenty. My brother, let what you have remain yours." 

10 But Jacob said, “No, I beg of you! If I have now found favor in your eyes, then accept my 
tribute from me, inasmuch as I have seen your face, which is like seeing the face of a Divine 
being, and you were appeased by me. 11 Please accept my gift which was brought to you, 
inasmuch as God has been gracious to me and inasmuch as I have everything. ” He urged him, 
and he accepted. 

12 And he said, “Travel on and let us go — / will proceed alongside you." 

13 But he said to him, “My lord knows that the children are tender, and the nursing flocks and 
cattle are upon me; if they will be driven hard for a single day, then all the flocks will die. 14 Let 
my lord go ahead of his servant; I will make my way at my slow pace according to the gait of 
the drove before me and the gait of the children, until I come to my lord at Seir. ” 

15 Then Esau said, “Let me assign to you some of the people who are with me. ” 

And he said, “To what purpose? Let me just have favor in my lords eyes!" 

Parting 16 So Esau started back that day on his way toward Seir. 17 But Jacob journeyed to Succoth 


7. ^rni qpl’ — Joseph and Rachel. In the other groups, the 
mothers went ahead of their sons, but Joseph stood in front 
of Rachel to shield her from Esau’s covetous gaze, since she 
was very beautiful ( Rashi ). 

8. ... ?\b ns — What did you intend . . . Esau inquired about 
Jacob’s intent in sending the immense tribute; whom did he 
consider worthy of such an enormous gift? To which Jacob 
replied that it was in recognition of Esau’s superiority (/?am- 
ban). 

9. r\b *rn — Let what you have remain yours. Esau 
told Jacob that there was no need to honor him ( Sfomo ), but 
the underlying meaning of the statement was that Esau ac¬ 
quiesced to Jacob’s right to Isaac’s blessing {Rashi). 

11. bl-'b’Vt' — / have everything , i.e., everything that I re¬ 
quire. This is typical of the righteous, who feel that no matter 
how much or how little they have in absolute terms, they are 
content, for they feel that whatever they have is everything 
that they could possibly need. But wicked people like Esau 
(v. 9) speak boastfully: nn / have plenty, emphasizing 
the abundance of their possessions and proclaiming that 
they have accumulated more than they could ever want 
{Rashi). 

In the plain sense, Jacob had to exhort Esau to accept the 
gift, but the Midrash teaches that Esau had no intention of 
refusing it; his protestations were but an outer display of for¬ 
mal, insincere etiquette. 

12-13. In their new found brotherly love, Esau insisted on 
escorting Jacob, and offered to slow down as much as neces¬ 
sary to keep pace with the slow-moving flocks and family 
{Rashi). Jacob, however, wanted to end the reunion as 


quickly as possible; whether or not Esau’s kisses were sin¬ 
cere (see above, v. 5], the momentary friendship could not be 
expected to last indefinitely. Obviously, however, Jacob had 
to cloak his rejection of Esau’s offer in very diplomatic 
terms. He protested that he could not allow Esau to inconve¬ 
nience himself to such an extent, because the children are 
tender — the oldest, Reuben, was only a little more than 
twelve years old at the time {Ibn Ezra). Furthermore, the 
flocks will die {Rashi) from fatigue if they are not permitted to 
go much more slowly than Esau and his troops would nor¬ 
mally travel. 

Jacob’s primary concern was for his young children, but 
delicacy did not permit him to speak of their possible death, 
because, as the Sages put it, “a covenant is made with the 
lips” {Moed Kattan 18a), meaning that even an unintentional 
implication, much less an explicit statement, may allude to 
future unpleasant events. Such unintended prognostica¬ 
tions often become fulfilled as if they were prophecy. 

14. Jrvytp — At Seir. Jacob had no intention of going as far 
as Seir — indeed, he did not go there — he merely wanted 
Esau to think he would, so that, in case Esau planned to at¬ 
tack him later, he would be waiting for an encounter that 
would never take place. (It is axiomatic, however, that Jacob, 
who was the very epitome of truth, would never utter a bla¬ 
tant falsehood. If so, he must have intended to go to Seir at 
some point.] The Sages explain that Jacob was alluding to 
the End of Days, when, as Obadiah {Obadiah 1:21) prophe¬ 
sied, Jacob’s descendants will come to Mount Seir to render 
judgment against Esau’s descendants (Rashi). 

16. Apparently there was a coolness between Jacob and 
Esau at the parting. It was not accompanied by kissing, as 
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was Jacob’s departure from Laban [32:1] ( Haamek Dauar). 

17. ni3D — Succoth. It seems strange that Jacob named the 
place for the animal shelters, rather than for the houses he 
built for the people. OrHaChaim suggests that this may have 
been the first time anyone took the trouble to shelter ani¬ 
mals from the sun and cold; until Jacob, shepherds consid¬ 
ered livestock to be nothing more than a means for suste¬ 
nance and profit. Because Jacob here made a public display 
of compassion for all living creatures, the place was named 
for that precedent-setting act. 

18-20. Jacob arrives in Shechem. Jacob arrived in Eretz 
Yisrael after an absence of nearly twenty-two years. Immedi¬ 
ately he purchased a plot of land, to symbolize that he was 
no longer a transient, but a resident of the land that God had 
promised to his offspring. There Jacob erected a monument 
and gave it a name that would always recall the eternal truth 
that his powerful God is the God of the Jewish nation. 

Jacob felt secure only when he reached Shechem because 
— as the Torah emphasizes — it was in Eretz Yisrael. He knew 


that Esau would not molest him there, either because Isaac 
was nearby and the inhabitants stood in awe of him and 
would protect Jacob, or because the merit of Eretz Yisrael 
would protect him. In contrast, Jacob felt no such security 
during his sojourn in Succoth. The Midrash points out that as 
long as he lived there, he kept sending extravagant gifts to 
Esau in Seir, to appease him ( Ramban ). 

18. — Intact. Literally, the word means whole; perfect; 
unimpaired . The Torah intimates that he arrived intact phys¬ 
ically — having recovered from the injury inflicted by Esau’s 
angel; intact financially — lacking nothing, though he had 
showered a lavish gift upon Esau [for, as Midrash Tanchuma 
notes, God had replenished everything he spent on that gift]; 
and intact in his learning — having forgotten nothing while 
in Laban’s house ( Rashi from Shabbos 33b). 

19. — He bought. Jacob wanted to establish an inalien¬ 
able right to the land by means of purchase (Ramban). The 
Midrash notes that this plot became the eventual site of 
Joseph’s sepulcher. It is one of the three places of which the 
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and built himself a house, and for his livestock he made shelters; he therefore called the name 
of the place Succoth. 

Jacob 18 Jacob arrived intact at the city of Shechem which is in the land of Canaan, upon arriving 
Arrives in f rom Paddan-aram, and he encamped before the city. 19 He bought the parcel of land upon 
Shechem ptfcfted his tent from the children of Hamor, Shechem’s father ; for one hundred 

kesitahs. 20 He set up an altar there and proclaimed, "God, the God of Israel. ” 


34 

Dinah's 

Abduction 


Jacob’s 
Family 
Leams 
of the 
Outrage 


1 Now Dinah — the daughter of Leah, whom she had borne to Jacob — went out to look 
over the daughters of the land. 2 Shechem, son of Hamor the Hivvite, the prince of the 
region, saw her; he took her, lay with her, and violated her. 3 He became deeply attached to 
Dinah, daughter of Jacob; he loved the maiden and appealed to the maiden’s emotions. 4 So 
Shechem spoke to Hamor, his father, saying, "Take me this girl for a wife. ” 

5 How Jacob heard that he had defiled his daughter Dinah, while his sons were with his cattle 
in the field; so Jacob kept silent until their arrival. 

6 Hamor, Shechem’s father, went out to Jacob to speak to him. 7 Jacob’s sons arrived from 
the field, when they heard; the men were distressed, and were fired deeply with indignation, for 


Torah vouches for Israel's ownership, as our verse tells us, 
Jacob bought it with uncontested currency. The other two 
places are the Cave of Machpelah, bought by Abraham, and 
the site of the Temple, bought by David. 

20. nain — An altar. Jacob named the altar "God, the God 
of Israel” [not in the sense that it was a deity ( Sefer 
HaZikaron )], because he wanted God’s praise to be evoked at 
every mention of the altar’s name. The meaning of the name 
is: “He Who is God — the Holy One, Blessed is He — is the 
God of the person [Jacob] whose name is Israel” (Rashi). 

By erecting the altar and naming it as he did, Jacob ful¬ 
filled the vow he had made twenty-two years earlier, before 
leaving the Land ( Alshich ). 

Jews have always sought to identify God as the Author of 
their salvations and triumphs, and Ramban notes that names 
have always been a way to do this. Thus, we find such Scrip¬ 
tural names as Zuriel, God is my Rock; Zurishaddai, Shaddai 
is my Rock ; and Emanuel, God is with us; and the familiar 
names of the angels which end in El [God], such as Gabriel, 
power is God’s ; and Michael, who is like God? The sense of 
such names, and of the name Jacob gave his altar, is that 
whenever one thinks of them, one is reminded that God is 
the Source of power and blessing. 

34. 

1-4. Dinah’s abduction. Jacob had overcome the terrible 
trials of over twenty years and believed that at last he would 
find tranquility in Eretz Yisrael — as the end of the last chap¬ 
ter indicates — but suddenly he faced an unexpected crisis. 
His family, which is called on to be a nation of priests and 
God’s standard-bearer on earth, had to experience a moral 
outrage upon its own flesh and blood right from its begin¬ 
ning. It had to undergo this ordeal so that the world could see 
in its swift and uncompromising reaction the sacred charac¬ 
ter of its purity, that it could not tolerate what other nations 
might consider to be commonplace (R’ Hirsch). 

1- rr*6“na — The daughter of Leah. Because Dinah went out 
— in contradiction to the code of modesty befitting a daugh¬ 


ter of Jacob — she is called the daughter of Leah because 
Leah, too, was excessively outgoing [see above, 30:16]. With 
this in mind, they formulated the proverb, "Like mother like 
daughter” (Rashi). Even though the Sages teach that Dinah 
was lured out of the house, this implied criticism is valid, for 
she would not have gone if it had not been natural for her to 
be too extroverted. She is also called the daughter of Jacob 
(vs. 3,7), because his distinguished reputation [in addition to 
her great beauty (Radak)] influenced Shechem to covet her 
(Or HaChaim). 

2. ^nnr — The Hivvite. Was he then a Hivvite? — he was an 
Amorite, as noted in 48:22. Rather, ■•in is an Aramaic word 
meaning serpentine. It describes the serpent-like, treacher¬ 
ous manner in which Shechem acted (Midrash). 

jotya — The prince. It is to Dinah’s credit that she resisted 
Shechem’s blandishments even though he was a prince 
(Rannban). Because of his royal status, no one came to Di¬ 
nah’s aid, despite her screams (Or HaChaim). 

5-12. Jacob’s family learns of the outrage. Jacob’s suspi¬ 
cions must have been aroused when Dinah did not return 
home. Presumably he inquired after her and heard the terri¬ 
ble news that she was being held a prisoner in Shechem’s 
home and had already been violated. Alshich comments that 
if Shechem had not yet assaulted her, Jacob would have 
risked everything to rescue her, but since it was too late, he 
waited for his sons to come home so that they could plan 
their response. 

7. 1K3 apjn *:ai — Jacob’s sons arrived. They arrived at about 
the same time as Hamor, and did not have the opportunity 
to consult privately with Jacob (Rashbam; Malbim). 

Levush explains that Retshi understands the verse to stress 
that Shechem had committed an outrage in Israel — a nation 
that had high standards of morality and viewed such das¬ 
tardly acts with utter contempt; such a thing may not be done 
— for even the heathen nations had renounced immorality 
after the Flood, since such conduct had been a cause of the 
Destruction. 




KD - n / nb 


nbuni nuns 


nneuna nao/182 


na dv naul? 1 ? ^Knty^ iny 
^Vwi n iKinyipK 1 ? ntto k 1 ? 151 npyi 
na naiy ‘in'*)? 1 ? jimpy ninn 
nrr iva ian yDjpi53 nu?5i nK^yinK 
lia^np Kja uipnipKiu :in ik 1 ? n 1 ? 
ilia 1 ? pnpn Kini5 rm kj 1 ? inaipn 
lia^nj? ,, njn KyiK) paipn Karay) - 
: na irpriJpKi K*7inp na nny) i:rri 
natyK KnnK^i ktok 1 ? npiy te^i ^ 
:]m b inp*»n hi lia^ryp ymi 
into fiippi pinto Kin 1 ? by tew* 
Knp^iy rp b nni b lnp^n h N)?:p 
nn na\y n? apyi ^5 irrnKia’ iifuk 1 ? 
aND h bbui Krnoana ’max nton 

- t • 1 “ t t •: •: 

fin^ nphfi-i' :pnipnK npi n? 
n 1 ]npV pin Kmpp nayjo 1 ? ^laj 
hk Knbny n^ h na b KinriK 
dqhj Kna nnaiu :K b kti Knion 

r: ” : ▼▼ * ▼ 

^a pa b npp^ Kjnip pign dk pa 1 ? 
rm pa^ *onja w truiio :Knian 
np papy ainp Kb npi pa’njp 

KJto p^ppn K 1 ? DKlr HQ KEy 1 ? 

namin' :^ui K^nna m nan:n nun^ 

t : "" f t r • : t •• ^ ; t : ■ ; 

na D5\y ^rypi ninp TV? pn^nipp 
nayp 1 ? Kn^y “iniK k^o' nion 
Kin) apy: nap ■’vipk hk xmr^B 
nton khkid ptok np ^5p T’j?? 
ny bbm pnnnp ynn 1 ? nna nawi 
P^kh KHpi kd nipto 1 ? pnnnp ’wik 
K ynKp prrrn Ktoy paK pn^ty 
npnp kh KynK] Knninp na pnayp 
xb ap$ pn^n^p rp pmnig pi? 


Kb pi nby-rD-nx 'umb ^x-ityo nt uv 
ta/aa npe;n ’h ddu; “i^k 1 ? Dnx man “laTii int^y 

m ■' * 1 ' • J* 4 A J” V, "5 J** Z IV T 1“ 

bavtia un'K «nnnm jpuc/k 1 ? )b nn'N kj lin Danna 

■.*•••: v. : - : it ■ : v yT jy : •„•:•: 

vikm unxi -.mb inpn imn-nxi «f7 - unn 
bae; aax' !, i :na imxm nnnoi nip na^a 1 ? rprtn 

v : v <“ it v -: it ■■ : x t : : •:■■:• r; : • 

atPxi Da^ya m-xyax rprm-^to max-^K 
njnki inai ana ’tko linn anx ^x nax'n 

t : v : 1 t “ “ j : <— t : — I r* v v. - •■ y : i 

uyi jHiyx 1 ? ayan’nx ^"uni ^x niaxn ae;xa 

■ •“ • : «■▼.'■'■ v r : at- <. : i r: -: i- 

naan nnana rax amn-nxi Daty-nx aby-'n 

a" v.t ■ • : si* t j -: v : v : v I -: i- •• ; 

bau x 1 ? ari^x nnx'r :Dn'nx nra nx xbu atyx 

- < v •• •: j : 1 “ it - : rt v." ■• ■ jv -; 

l^'atyx ty^x^ wn'nxTix nn 1 ? nfn aaan nityy 1 ? 

j v ■: f : ■• -: v •■ t v - jt t - -: i- 

dx Da 1 ? nix: nx'ia*ax -Mb xin nsan^a n^ay 
Da^irn'jaTix lanai nar^a oa 1 ? ^Dn 1 ? uba rnn 

v t •• : v <" t : itt t tv t j ■ : t j : r 

nnx ay 1 ? oanx laatya la^'npa oaHaaTixi 
una-nx unp 1 ?! ^iDn 1 ? u^x lyntyn x'^'dxi 
■ p tniy i rya : i ainn ^rya artnaa lau^i iwa^m 
■naa van ’a aaan nityy 1 ? ayan anx^x'^i man 

" : I t” t j* t t - j •: i" - ~ ** <“ •• 1 : i -: 

laa aatyi ainn Xan :T>ax n^a ^'aD aaaa xim apy 
D^tyaxa nnx 1 ? aa^y ’tyax'^x naaa Da^y ayty'^x 

■ t -: it 1 ■• tx • j" : - v y : -:i- at - j- 

nnx inner Vnxn mtyn unx Dn D’D^ty n^xn 

t j •; : • j 1 v t ▼ < : i m : ▼ • j** y •• :i 7 t 

D^'npa bnaa - nx anra^ on^nann nan vaxm 

jt I— • t ; v av ■■ : • • t~T - -: 1 - j- ■ 1 v yx t : 


n 

\D 


N" 5 


a’ 




n* 1 


ID 

ID 


p 


m 


D 1 


a 

xa 


nKi r j w Di) *pc pc»c» 6\it j pb PtJ7w phc ]"d .umi (tu) 
’53 P31CP31 3pp’b P1PP Pflfc ’6)P3 65lP PP6 .13*7 tlpJ D3^nJ3 
DP’ OPTO31 DPi nP3’C p 6 D3t PD3 Pp’^ 3pP’ ’533 PD’CPP ibPC nWPi 
^33 f Db Pp5 D3’PD3 p6l f DPD7 ,D’PD3 p6 1)P)1 3’P37 r DPP7 ’Pb DPb 
0PD3 Pf> ,D’P37P 13DP OP’P ’3CV bf> 153 D3C1 P1PP 1P37C31 .pDP5 lib 
:^1PP^ 1Pl6’C DPl5Pb ’73 (bo piPD ]l>Pb) DPb |P5 15’P153 p6l D’C5b 15b Pp5 

P 3 PP i 7 ’C 0763 .dh’ nam mn ynKm :obc 3b3i oibw (kd) 

:o’ 5 ip Pb |’ 6 i |f) 3 b p 63 P 3 PP 6 ’pnppp ,oib 3 17 ’ppp 6 b r pmb 3 .pdppii 


P»PP ’5pP1 l6c6 ’56 ,T3f3 |1»» PP3 P5PP P7P PpbP3 J36 ,’6") .3bP b» 
H75 pipi6pc ,PibiP3P p 6 pi5»b .ntyy' xb pi (t) :(r:p r" 3 ) r>’pi7C b3i 
P31P3 .nnw (a') :?Jpp .npwn (n) :(i oc n"3) bi3PP ’7’ bp pnr? p pb» 
.k»d nurK :p» 3P3 .nttntoa w) :(r pp’f5 o’pdcp 6pb’3« ;f oc 7"3) 
(T) :(p oc n"3) dpip6 P5’7 p6 6pp n?c p’»n pp’p 6bc n»i6 3iP3r 
16 pp 6 bii5 ib ppi 6 iP3P cjppb 63P .Dbb6 6 ip bipp pc .[i^J Kin nann 

D’5P3P 1Pl6’1 |1Cb ,03b ?bPP5.03^7 H1KJ (ID) 10175 OipP b33 PD7P .bll5 |3 
:b»ppb peb 6b6 biaab peb i5’6 .bi»5 pv?b .^nnn :[»7’iP’3l (d: 3’ 3 D’3b«) 


Ramban, however, maintains that the Canaanite nations 
were notorious for their immorality. He interprets such, a 
thing may not be done as a reference to Jewish standards of 
morality — Canaanites might condone such high-handed 
behavior by their nobility, but in Israel, everyone must main¬ 
tain equally high standards. 

8-12. Hamor and Shechem took turns offering Jacob 
and his sons extravagant proposals to gain their consent 
to a face-saving wedding and a permanent friendship be¬ 
tween the families. In verse 11, Shechem went into more 


specific detail than did his father ( Abarbanel ), and tried to 
make it more acceptable by offering a huge dowry ( Haamek 
Dauar). 

13-24. The deception. In order to dispel any notion that 
Jacob’s family could have acquiesced to an intermarriage — 
even if faced with superior force and certainly not for finan¬ 
cial considerations — the Torah says at the outset that the 
sons answered Shechem and Hamor cleuerly, meaning that 
they had no intention of accepting the proposal of Shechem 
and Hamor (Haamek Dauar). The Torah (v. 13) justifies their 
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he had committed an outrage in Israel by lying with a daughter of Jacob — such a thing may 
not be done! 

8 Hamor spoke with them, saying, “Shechem, my son, longs deeply for your daughter — 
please give her to him as a wife. 9 And intermarry with us; give your daughters to us, and take 
our daughters for yourselves. 10 And among us you shall dwell; the land will be before you — 
settle and trade in it, and acquire property in it. ” 

11 Then Shechem said to her father and brothers, “Let me gain favor in your eyes; and 
whatever you tell me — / will give. 12 Inflate exceedingly upon me the marriage settlement and 
gifts and l will give whatever you tell me; only give me the maiden for a wife. ” 

The 13 Jacobs sons answered Shechem and his father Hamor cleverly and they spoke (because 
Deception defiled their sister Dinah). 14 They said to them, “We cannot do this thing, to give our 

sister to a man who is uncircumcised, for that is a disgrace for us. 15 Only on this condition will 
we acquiesce to you: If you become like us by letting every male among you become 
circumcised. 16 Then we will give our daughters to you, and take your daughters to ourselves; 
we will dwell with you, and become a single people. 17 But if you will not listen to us to be 
circumcised, we will take our daughter and go. ” 

18 Their proposal seemed good in the view of Hamor, and in the view of Shechem, Hamors 
son. 19 The youth did not delay doing the thing, for he wanted Jacobs daughter. Now he was 
the most respected of all his fathers household. 

20 Hamor — with his son Shechem — came to the gate of their city and spoke to the people 
of their city, saying , 21 “These people are peaceable with us; let them settle in the land and trade 
in it, for see, there is ample room in the land for them! Let us take their daughters for ourselves 


deception by saying parenthetically that they resorted to it 
only because he had defiled their sister (Midrash); they could 
not sip tea and trade pleasantries with the criminals who 
now sought to clothe their lust in the respectability of the 
wedding canopy. But, Radak explains, because their re¬ 
sponse was not truthful, Jacob, the embodiment of truth, 
remained silent. 

Ramban wonders, however, that since Jacob was present, 
he must have understood what his sons intended and ap¬ 
proved, at least tacitly. If so, why was he so angry when they 
acted as they did (v. 30)? And why did he limit his anger to 
Simeon and Levi, who carried out the plan? Ramban ex¬ 
plains that the original intent of the brothers was that the 
Shechemites would release Dinah because they would never 
agree to be circumcised. Even if they were to agree, the 
brothers would be able to seize Dinah and escape while the 
Shechemite men were ill and weakened. Then, in carrying 
out their massacre, Simeon and Levi acted unilaterally, with¬ 
out Jacob's knowledge. 

14-15. n?n — We cannot do this thing. 

The brothers said that it was beneath their dignity even to 
discuss money before a question of principle — circumci¬ 
sion — was resolved (Akeidas Yitzchok). They argued that 
marriage to an uncircumcised man would forever disgrace 
the family ( Ibn Ezra). 

They said, “To us it is a blemish that goes from generation 
to generation. If one wishes to insult his friend, he says to 
him: You are uncircumcised,’ or: ‘You are the son of one 
who is uncircumcised’ ” ( Rashi ). 

They chose circumcision as the means by which to disable 


the Shechemites in order to inflict injury on the organ that 
Shechem used to assault Dinah (SifseiKohen). 

16. in* Dpfp D^nK — We will dwell with you, and 
become a single people. This statement was the source of 
Jacob’s anger when his sons took the lives of the She¬ 
chemites (see below). Though Shechem and his people were 
evil and deserved retribution, Jacob could not countenance 
a broken word: His sons had no right to break their word. 
They should have clothed their deception in terms that 
would not constitute a promise (Ramban to v. 13). 

18. “linn — In the view of Hamor. The father was as 
foolish as the son! ( Lekach Tou). Both were so blinded by 
greed — Shechem for Dinah, and Hamor for the profits of a 
business relationship with Jacob’s family — that they did 
not realize that the brothers were looking for a way to save 
their sister. 

19. >on) — Mow he was the most respected. As prince 
of the city, Shechem could have circumcised himself last, 
but his desire for Dinah was so overpowering that he did not 
delay; he made himself the example and was circumcised 
first ( Sfomo ). As the next verse implies, he did so even be¬ 
fore his fellow townsmen agreed to the proposal. 

20-23. Hamor and Shechem summoned their people to the 
city gate, the place where — as is clear from many places in 
Scripture — the courts and decision-making elders would 
meet. Thus the gate was the place where important pro¬ 
posals like this one would be discussed. Hamor presented 
the plan in a glamorous and unselfish light. Tactfully, he 
made no mention of the personal benefit his son sought; he 






r6ttm nuns 


n’wma nao/i 84 


Ni3 Din aa ^in 1 ? in? Kin?? rm jnttf? 
tony inn 1 ? Knnu jo 1 ? iiosn 1 
kiwi *?3 tab nun 1 ? in nay 1 ? ’inn 1 ? 
linrapn |imrpa» r^Ti* pax n kq? 
D?na on? pax xa 1 ? sbn ilnTV? bo] 
-iiran jp i^ng^a :xafcy in’m iir6 
nni nni|7 yin ’ppa ^p nip niy ]pi 
mm no :nmp yin v 33173 xnai bz 
jimby iD’pjp 15 nxrpbip xnl’ii 
|iyp^ apy? ’an pin mp;n ]impn 
by ibyi nppn in; nn ’nx ’lb) 
:ntdi ba ibupi jy rnb Npnn Nnij? 
ninsb ibup ma dd^ mi non mi « 
:ipsai nniy nnn nan m nan mm 
ipi x’bnaj: xybnb **ap td 

jlrpy n^nD :]lnnnhc i^xg n xn-jj? 
xmpn n mi iinnnn nn Timin nn 
limppa ba mi 03 :irp xbpnn n nn 
It pi in \y ]im\y? nn pnbpu bn nn 
nj?y? iqni , 7 jKnnp n bn nn 
mpi inn 1 ? w jin-py *nbbi jlyptyb 
nxayann xyix nn 1 * rm xaa’n 
’by ]i^nmi i^ni oy xaxi nxngni 
:’irn xm ’arn^'i ■panmi 

inyiT xin nppapn nnx] «■? 
:(xannx m my’ k"j) xannxb 

T T ▼ T * 1 > T T *: • 


aa 


no 


flb in'IO DK'Ta'^K :Dnb ’[fU Iflljj’rntfl D'ttttb 
iab biiana “inx oyb nflnb unx nnu/b bntfjxn 

▼ j v j“ : v. : r ▼ v jv ▼ * ▼ 

Dfinna^bai bjupi onapn tabm nn nu/x 3 narba 

▼ : v : ▼ : tt:I* : tv "I: • r j" w ■: r ▼ r t 

-‘tk lynty”! :unK nwi nr6 nnixj ax on u 1 ? xi^n 

v < : : ■- it • v. : «■■: v ▼ t j - I -< v.t j -; 

-bn toiim iT’y ayty , ’xy' , - I 7a lia Daty-Vxi ainn 

▼ a ■ - j- k” : 1 ▼ : jv : v : ~: 

□n^na '"b'bvin nih 'nn ria^y aye; ■>xy' ,, -^a aat n 3 

jt ; v ; - - • :■ 1 - — j— : 1 t t t 

hra tix ■>i t 7i fly mi npy'-'n-nv inpfl Qifixa 
•nxmar^a lianfl nua T'yn^y ixan iinn W'k » 

Vi ITT T k : ™ 1“ “ AV V.* T " J ▼— • — y 

rtPTnx inpfl aan- , a^ inn lia Daty-nxi Sion 

•jt v I I: ’ — v at • : k : it : jv ; v : -: 

nan □■'^‘rnn'^y ixa a'py 1 nn :ixyn oaty n^an n 

^ T™ T “! J™ ^ l "J l — y m J | fi "™ ( J*m 

□npa _ nxi ojx'ynx :Dninx ixao “itPx Tyn n3 

*.t!t : v : jt v it -: k : ■ r: —. ft t 

mtya nyx-nxi T’yantPx nxi nnn^n'nxi 

T ■ •• *• * T »• “• ill B !■■ •• I Bi ■■ m 

^ I 1 / I • * < ^ * ■■ } ■ n 1 I < • ■ 

iaty DnnyrnxiDEJir^a'nxi D^rr^aTixi jinpb 03 

^ t v •• : v : t - t v : <t t v : Iit t 

iiyniP'^x ai?n nnx'fl :n’aa ntPx’^a nxi nan <, 
■’jyjaa vnxn auna '^u/ixan 1 ? nx onnay nb'bxi 

y,» • — | «• y y j«* • *ii * « ■ • • j-* ■ - -• * m 11 • 

imn^i ■’Jiam '^y iqdxji nhun nn 'axi ■ , naai 

I 1 1 ^ • ii 1 •• « v / • •• in • w • • hi a « b» • an i« ■ t b 

^ B •• « ■ \ • ■ 1 ■ ■ I • J | « 1 | 

:imnx - nx ntyy njitan nnx^i inni ■ax & 


■ - «* 


,w n 


d'dc pcb .lnty :(b':w o^dp) d^p onn6b mrpi (P’:w aaiwa) b’P pp» 
1*6 op: pi:aa) om:» d»p 'b .omny (*?) :i?ab» p*pb (DibpaiA) 
, 6 niP 5 P .ppt6 DPP:yi p*:pp pp*p Pbibb ,Pia6i ,vc:» pbibb wi 
pppp ac6 7P d»ppi 6 flPt 6b6 app* *>a 7*a ibs*c o*)»): 7*a %pp*p ppidp 
. 130)3 mt3 :(a» ot V'a) ppmc vo p’ab (b:a: pine) p6o p 6 pbp>i 
:6 ;pp6 p* .laninx hk :(oe) ippo .nauan 06) :o*ppin o*t)6 


mty' p * 7 * bm or 757b .on^ nniK 3 (aa) :bin: pvoa .^lwnn (na) 
16c: ibi pone jnin m :"3p6i ,vp 10a .apsn ’3a ’3ty (rta) :i3nK 
j»to none *pb .nan ’nK :(*:d i"a) on*? p 5 p ibiaa 6bc # v:a w*6c o’C)6 
ip: bn vp o’Pina f P 736 ci 7 ni .0061: roe .noa :(oo p»p 6 ifnp> P’bn 
:[6*b’np 6bbpb r 6"p pi] .o’bbpp p6 nwb .D’bbnn bv (ta) :(oo jpr be 
bfnc’i (f*:p ona7) pro b*pp p6 *b Pen pi .(Dibp)i6) own .o^n (oa) 


spoke only in glowing terms of the benefits that would ac¬ 
crue to the whole city from the association with the distin¬ 
guished newcomers. Hamor portrayed himself as a leader 
who was selflessly interested only in the community’s wel¬ 
fare {R' Hoffmann). Furthermore, he cleverly changed his 
tune from the one he had used when he spoke unctuously 
with Jacob. Then, he had implied that the decision on 
whether and with whom to intermarry would be up to Ja¬ 
cob’s family and that they would have the initiative in their 
commercial relationships (see v. 9). Mow, he said the oppo¬ 
site: The Shechemites would do as they pleased in absorbing 
Jacob’s family. 

23. Di ub Klbn — Will they not be ours ? To induce his people 
to accept his suggestion, Hamor promised that it would be 
profitable to them and they would gradually absorb the 
abundant possessions of Jacob’s household. Contrast this 
with the seeming cordiality of Hamor’s invitation to Jacob in 
verse 10! This is how it always ended: The Jewish stranger 
came, toiled, and accumulated wealth that ultimately re¬ 


verted to his hosts ( R ’ W. Heidenheim). 

24. ’Kamba — All the people who depart . Chizkuni infers that 
all the residents of the city wanted to flee from the decree of 
circumcision, but no male was allowed to leave the city un¬ 
less he had been circumcised: all the males . . . had to submit 
to circumcision . 

25*31. Simeon and Levi decimate Shechem. As noted 
above, the brothers intended to rescue Dinah while the She¬ 
chemites were weak and ill, but Simeon and Levi acted on 
their own and carried out a death sentence on all the males 
of the city. By what right they did so halachically is discussed 
by the major commentators. Following are three primary 
lines of reasoning: 

□ Rambam (HU. Melachim ch. 9) codifies the Seven Moach- 
ide Laws that are incumbent on all human beings, and whose 
violators are subject to the death penalty. One of these laws 
forbids theft, which includes kidnaping. In taking Dinah 
against her will, Shechem violated this prohibition. The sev¬ 
enth Moachide law requires all people to carry out this code. 
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as wives and give our daughters to them. 22 Only on this condition will the people acquiesce with 
us to dwell with us to become a single people: that all our males become circumcised as they 
themselves are circumcised. 23 Their livestock, their possessions, and all their animals — will 
they not be ours? Let us acquiesce to them and they will settle with us. ” 

24 All the people who depart through the gate of his city listened to Hamor and his son 
Shechem, and all the males — all those who depart through the gate of his city — were 
circumcised 

Simeon 25 And it came to pass on the third day, when they were in pain, that two of Jacobs sons, 
and Levi Simeon and Levi, Dinahs brothers, each took his sword and they came upon the city 
Shechem con ^ en *4/' and killed every male. 26 And Hamor and Shechem his son they killed at the point 
of sword. Then they took Dinah from Shechems house and left. 

27 The sons of Jacob came upon the slain, and they plundered the city which had defiled their 
sister . 28 Their flocks, their cattle, their donkeys, whatever was in the town and whatever was 
in the field, they took . 29 All their wealth, all their children and wives they took captive and they 
plundered, as well as everything in the house. 

30 Jacob said to Simeon and to Levi, “You have discomposed me, making me odious among 
the inhabitants of the land, among the Canaanite and among the Perizzite; l am few in number 
and should they band together and attack me, I will be annihilated — / and my household. ” 

31 And they said, “Should he treat our sister like a harlot?” 


By permitting Shechem to act as he did, the people of the 
city transgressed their responsibility to enforce the laws — 
so that they, like Shechem himself, were liable to the death 
penalty. Simeon and Levi, therefore, were enforcing the law 
that had been ignored by the entire Shechemite population. 

□ Ramban disagrees with the above on various grounds. He 
maintains that Simeon and Levi were justified in killing the 
people because all of them were evil and had violated the 
Noachide Laws repeatedly in their own right, apart from any¬ 
thing Shechem had done. 

□ Gut Aryeh contends that the act of the brothers was en¬ 
tirely unrelated to the Noachide Laws. He suggests that na¬ 
tions that are the victims of aggression have the right to 
retaliate against their attackers. In this case, the city-state of 
Shechem committed an act of aggression against the nation 
of Israel, so that Simeon and Levi had a right to counter¬ 
attack. 

Whatever the interpretation of the legal status of the at¬ 
tack on the city, the other nine brothers apparently refused 
to take part in the attack, and Jacob was sharply critical of 
Simeon and Levi. 

25. Dl*a — On the third day. The third day after 

circumcision is the most painful ( Ibn Ezra). Alternatively, 
they waited until the third day since it took until then to 
circumcise all the males; by the third day, all of them were 
circumcised and in pain. Furthermore, the verse does 
not necessarily mean physical pain, but grief and regret 
over having submitted to the circumcision ( Daas Zekeinim; 
Chizkuni). 

rtJH irjK . . . — Jacob’s sons . . . Dinah’s brothers. 

The Torah mentions the obvious to stress certain aspects of 
their daring act. Though they were Jacob’s sons, they acted 
rashly without consulting him ( Rashi ). On the other hand, to 


their credit, only Simeon and Levi proved themselves as 
Dinah’s brothers by risking their lives for her (Midrash). 

lann umk — Each [manj took his sword. The Mid rash notes 
that Levi was thirteen years old at the time. Thus, as Lekach 
Tov points out, it is implied in this Midrashic comment that 
whenever the Torah uses the term tf'K, man, it refers to a 
male at least thirteen years of age. [Cf. Rashi to Nazir 29b, 
s.v., w ••m.) 

27. ■vyn iftn — And they plundered the city. Although the 
verse does not make clear whether the plunderers were only 
Simeon and Levi or all the brothers, Or HaChaim maintains 
that they all participated in taking property. Since the entire 
city shared responsibility for the attack on Dinah, all the 
people were responsible to compensate the family for its 
humiliation . 

30. Jacob directed his anger only at the two sons who had 
killed. As explained above, the plunder was justified in the 
context of the city’s crime against Dinah and her family 
(.Akeidas Yitzchak). 

*nN OJrnajJ — You have discomposed me. By their rash vio¬ 
lence, Simeon and Levi disturbed Jacob’s composure and 
placed him in a potentially vulnerable position should the 
surrounding Canaanite cities choose to attack him (Rashi). 

The Canaanites will say that we broke our word after the 
Shechemites had circumcised themselves (Sfomo), a partic¬ 
ularly galling accusation for Jacob, the paragon of truth. R' 
Hirsch adds that the family’s reputation and honor had been 
crystal clear, until Simeon and Levi besmirched it. 

31. Simeon and Levi did not respond to Jacob’s charge that 
their act had put the family in danger. Instead, they insisted 
that there was an overriding issue that they had no right to 
ignore, no matter what the consequences: “ Should he treat 
our sister like a harlot?" Should we have permitted Shechem, 
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unchecked and unpunished, to treat our sister like a loose 
woman who has no protector? ( Radak ). As her brothers, we 
were obligated to defend her honor (Sfomo ). 

Most commentators agree that Jacob did not condemn 
armed resistance under any circumstances; there are times 
when Jews must be ready to fight to defend their self-respect 
and the honor of their families. Each such instance must be 
carefully evaluated on its own merits, however, and it was 
upon such considerations that Jacob criticized what they did. 

Jacob remained silent. He did not agree with his sons’ 
contention that their extreme violence was justified, but he 
stifled his outrage. Only on his deathbed did he curse their 
anger (49:6) — but not them (R’Hoffmann). 

35. 

1-7. Jacob journeys to Beth-el. Nearly twenty-two years 
earlier, Jacob had vowed that Beth-el would be the site of 
Gods House (20:22). Now God commanded him to return 
there, implying that he must fulfill the vow without delay. 
Because he had not done so sooner, he had been punished 
by the abduction of Dinah (Rash/; Radak). Clearly, the com¬ 


mentators explain, God did not make Dinah suffer for Ja¬ 
cob’s oversight; people bear responsibility for their own sins. 
The sense of the teaching is that the righteous Patriarch 
always benefited from Divine protection that prevented ene¬ 
mies and brigands from harming him, just as God warned 
Laban not to meddle in Jacob’s affairs (31:24). Had God not 
intervened, Laban would indeed have harmed Jacob, as he 
intended, but because the merit of Jacob and his family was 
so great, the miracle of God's vision to Laban restrained that 
wicked charlatan. In the case of Dinah, however, Jacob s 
failure to promptly carry out his vow caused him to forfeit 
this Divine aura of protection. As a result, there was no 
miraculous intercession to protect Dinah from Shechem. A 
further outgrowth of the incident was that the surrounding 
cities hated Jacob and his family, frightening them and 
putting them in jeopardy. But as soon as Jacob went to Beth¬ 
el and fulfilled his vow, God cast His fear upon all the cities 
(v. 7), so that they were no longer a danger to Jacob. 

1. — And dwell there. The reason for this command 

is not clear. Perhaps God wanted Jacob to stay in Beth-el to 
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35 

Jacob 
Journeys 
to Beth-el 


The 
Deaths of 
Rebecca 
and 
Deborah 


1 ^°d said to Jacob, "Arise — go up to Beth-el and dwell there, and make an altar there to 
^ God Who appeared to you when you fled from Esau your brother. ” 2 So Jacob said to his 
household and to all who were with him, “Discard the alien gods that are in your midst; cleanse 
yourselves and change your clothes. 3 Then come, let us go up to Beth-el; I will make there an 
altar to God Who answered me in my time of distress, and was with me on the road that I 
traveled. ” 4 So they gave to Jacob all the alien gods that were in their possession, as well as the 
rings that were in their ears, and Jacob buried them underneath the terebinth near Shechem. 
5 They set out, and there fell a Godly terror on the cities which were around them, so that they 
did not pursue Jacob s sons. 

6 Thus Jacob came to Luz in the land of Canaan — it is Beth-el — he, and all the people who 
were with him . 7 And he built an altar there and called the place El-beth-el, for it was there that 
God had been revealed to him during his flight from his brother. 

0 Deborah, the wet-nurse of Rebecca, died, and she was buried below Beth-el , below the 
plateau; and he named it Allon-bachuth. 


give him time to remove the idols that were part of the She- 
chemite booty and purify the people who had become con¬ 
taminated by corpses in Shechem (v. 2). That done, Jacob 
would erect an altar. Or, Jacob was to remain there before 
erecting the altar so that he could attune his mind to the 
service of God ( Ramban ). 

:|*5k moan 5 k5 — To God Who appeared to you. When Jacob 
fled from Esau’s death threat, God had appeared to him at 
Beth-el and promised to protect him (28:10*15). Now, he 
would thank God for having done so, just as one who is saved 
from a disaster blesses God for performing a miracle on his 
behalf ( Sfomo ). 

This Name of God [5k] indicates a boundless degree of 
mercy, far surpassing even that indicated by the Tetragram- 
maton ( GurAryeh, Exodus 34:6). 

2. naan v^ktik npn — Discard the alien gods. For Jacob’s 
family, the ascent to the place where God had revealed Him¬ 
self to the Patriarch had the same significance as the assem¬ 
bly at Mount Sinai for his descendants. Therefore, Jacob 
wanted to sanctify them, just as Moses prepared the people 
for the Revelation at Sinai: he sanctified the people and they 
washed their garments (Exodus \9‘AA)(R’ Hirsch). The order 
to change clothes was because some of the clothing taken 
from Shechem might have been used in idol worship (Rashi). 

3. — I will make there an altar. The entire fam¬ 
ily would go to Beth-el, but Jacob would build the altar him¬ 
self, because only he had suffered the affliction of flight and 
exile and been safeguarded by God’s miracles; his children 
were born later. Only he who has eaten must recite grace, not 
another who is at the table but has not eaten (Zohar). 

5-6. dvt5k rmn — A Godly terror. A casual observer could 
have assumed that the Canaanites did not attack because Ja¬ 
cob and his camp were a military force to be reckoned with, 
or perhaps the Canaanites held the Shechemites in disdain 
and did not care to avenge them. If so, then God took no role 
in this matter. The Torah, however, states that it was a hid¬ 
den miracle, that what deterred the Canaanites was a Godly 
fear, not a military or political one. Part of this miracle was 
that all the people who were with him arrived safely at Beth-el 
— no one died in Shechem or on the journey (Ramban ). 


7. 5i<"iva 5 k — El-beth-el. The intent of the name is: God 
makes His Presence felt in Beth-el (Rashi). Jacob had named 
the place Beth-el twenty-two years before; now he added the 
Name El, to imply, as indicated by the next phrase, that by 
appearing to him now, God had associated His Presence with 
the place called Beth-el (Or HaChaim). 

8. The deaths of Rebecca and Deborah. Rashi and Ramban 
discuss the Midrashic tradition that this verse, which men¬ 
tions only the death of Deborah, is an allusion also to the 
death of Rebecca. Midrashically this is implied by the name 
Plateau of m33, weeping, which the Midrash perceives to 
mean double weeping [interpreting the word m33 as if it were 
the plural Bachoth , niaa] — weeping for Rebecca, and weep¬ 
ing for Deborah. 

The Torah did not mention Rebecca’s death explicitly, be¬ 
cause those who attended her decided to bury her secretly, 
at night, for if she had had the sort of burial she deserved, 
Esau would have come and people would have spoken disre¬ 
spectfully of her as the one who gave birth to such a wicked 
person. Since they kept her death quiet, the Torah, too, only 
alluded to it ( Rashi from Tanchuma). Ramban comments 
that her death was kept hidden, as it were, because she was 
buried in tragic circumstances: Isaac was blind and could not 
leave home to honor her properly, Jacob was absent, and 
Esau would not come because he hated her for securing the 
blessings for Jacob. Consequently, she had to be buried by 
her Hittite neighbors. 

Why Deborah was with Jacob at this point is the subject of 
another dispute between Rashi and Ramban. Rashi cites R' 
Moshe HaDarshan who states that she was the nurse Laban 
had given to Rebecca when she left to marry Isaac (24:59). 
Rebecca — not knowing that Jacob was on the way — had 
sent Deborah to Haran to tell him that it was finally safe for 
him to return home, but the aged nurse died on the way 
home. Ramban maintains that it is unlikely that Rebecca 
would have sent an elderly woman on such a strenuous trip. 
He suggests that Deborah had returned to Paddan-aram af¬ 
ter Rebecca’s marriage, but when Jacob left Laban, he took 
Deborah with him, so that in tribute to his mother Rebecca, 
he would support her childhood nurse in her old age. 
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9-15. God blesses and renames Jacob. 

9. my — Again. God appeared to Jacob a second time, after 
the weeping had ceased, since the Shechinah does not reside 
where there is sadness ( Sfomo ). 

inx *yian — And He blessed him, upon Rebecca’s death, with 
the blessing of consolation given to mourners (Rashi). 

10. 3pjn — Your name is Jacob. Although He was about 
to give Jacob the additional name of Israel, God told him 
that he would continue to be called Jacob {Rannban; Sfomo). 
From that time onward, the name Jacob would be used for 
matters pertaining to physical and mundane matters, while 
the name Israel would be used for matters reflecting the spir¬ 
itual role of the Patriarch and his descendants ( R ' Bachya). 

Abram/Abraham and Jacob/Israel. 

Although both Abraham and Jacob were given new 
names, there is a basic difference between them, for the Tal¬ 


mud states that anyone who refers to Abraham as Abram is 
in violation of a negative commandment ( Berachos 13a), 
whereas both names continue to be used for Jacob. R' Dauid 
Feinstein comments that this difference is implicit in the 
verses themselves. Our verse begins with the phrase your 
name is Jacob , a clear indication that this was to remain his 
name, in addition to the new name of Israel. In the case of 
Abraham, however, there is no such indication. 

Or HaChaim explains the reason for the difference. Every 
name in the Torah represents the soul that God emplaced in 
that person. Consequently, the name “Jacob” represents his 
soul, while the name “Israel” represents an enhancement of 
that soul, which Jacob earned by growing and transcending 
the mission signified by his original name. Since both man¬ 
ifestations of spirituality were present in Jacob/Israel, he was 
known by both names. In the case of Abraham, however, the 
original soul of “Abram” continued to be signified in the new 
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9 And God appeared to Jacob again when he came from Paddan-aram, and He blessed him. 

10 Then God said to him, “Your name is Jacob. Your name shall not always be called Jacob, 
but Israel shall be your name. ” Thus He called his name Israel. 11 And God said to him, 1 am 
El ShaddaL Be fruitful and multiply; a nation and a congregation of nations shall descend from 
you, and kings shall issue from your loins. 12 The land that I gave to Abraham and to Isaac, I 
will give to you; and to your offspring after you I will give the land. ” 13 Then God ascended from 
upon him in the place where He had spoken with him. 

14 Jacob had set up a pillar at the place where God had spoken with him — a pillar of stone 
— and he poured a libation upon it, and poured oil upon it. 15 Then Jacob called the name of 
the place where God had spoken with him Beth-el. 

16 They journeyed from Beth-el and there was still a stretch of land to go to Ephrath, when 
Rachel went into labor and had difficulty in her childbirth. 17 And it was when she had difficulty 
in her labor that the midwife said to her, “Have no fear, for this one, too, is a son for you. ” 18 And 
it came to pass, as her soul was departing — for she died — that she called his name Ben Oni, 
but his father called him Benjamin. 19 Thus Rachel died, and was buried on the road 


name, since the old name was contained in the new one — 
Abra ham. Thus, to use the name Abram would be to negate 
the existence of the enhanced soul implied by the new name. 

11. bx 'ix — / am El Shaddai. The Name El signifies 
God’s powerful attribute of mercy (see comm, to v. 1). Shad¬ 
dai comes from the word n, sufficiency, so that Name has the 
connotation “The One Who is Sufficient,” and it signifies, de¬ 
pending on the context in which the Name is used, that God 
has sufficient power to bless, for the blessings are His, and 
He weighs and measures how much blessing one requires or 
deserves, and conversely, how much suffering one can bear 
without breaking under the strain ( Rashi here and to 17:1). 

Sfomo interprets the blessings of the verse in the plain 
sense: Be fruitful ... continue to have children even if you are 
disappointed in their behavior; this will assure that the na¬ 
tion of Israel will survive, for, as El Shaddai, I have the power 
to carry out My blessings no matter what happens. Further¬ 
more, I promise you that kings shall issue from you; your de¬ 
scendants will be worthy of the throne and they will not need 
leaders from other nations. 

According to Rashi, based on the Midrash, the reference 
to a nation alluded to Benjamin, the only son of Jacob who 
was yet unborn. The plural congregation of nations alludes to 
Joseph’s sons Manasseh and Ephraim, who would receive 
the status of full-fledged tribes (48:5). 

12. As part of this pledge of abundant progeny, God reiter¬ 
ated the promise of the Land, since the nation of Israel is as¬ 
sociated with the Land ( Malbim ). 

13. — Then God ascended from upon him. 
This was not a vision or dream, for the Shechinah actually 
“rested” upon Jacob. This verse is one of the bases for the 
Sages’ expression that the Patriarchs are the “chariot” of 
God’s Presence, meaning that the thoroughly righteous are 
the bearers of His glory and that it is through them that He 
displays His sovereignty among human beings ( Ramban ). 

Dlp>p 3 — In the place. At the very site where God had come 
to Jacob when he had left home for Haran, God now ap¬ 
peared to him again, and then ascended {Sfomo). 


16-20. The birth of Benjamin and death of Rachel. At this 
time Jacob had eleven sons, one short of the total of twelve, 
which both he and the Matriarchs knew prophetically would 
be the number of the tribes of Israel. Rachel had been barren 
for many years. She had seen not only her sisters but the 
maidservants give birth before her, and she longed for one 
more son. Now she was finally pregnant. On the way to the 
home she had never seen and eight years after the birth of 
her son Joseph, she gave birth to her cherished second son. 

The Sages observe that a woman’s account is examined in 
heaven when she is in labor. When Rachel improperly stole 
her father’s teraphim (31:19) without Jacob’s knowledge, he 
told Laban, With whomever you find your gods, he shall not 
Hue (31:32). As a result, she was to be punished; but the judg¬ 
ment against her was not carried out until she was in child¬ 
birth. The idea that people are judged in times of danger is 
expressed in the adage, “When the ox is fallen, the knife is 
sharpened” ( Midrash Lekach Too). It may also be that God 
delayed her death until she could give birth to Benjamin, for 
otherwise this woman of historic righteousness would have 
been denied her full share in the building of the nation. 

Ramban {Deuteronomy 18:25) sees the timing of Rachel’s 
death as an indication of the great holiness of Eretz Yisrael. 
The Torah would later forbid a man to be married to two sis¬ 
ters, and the Patriarchs observed the Torah before it was 
given. According to Ramban , it was only outside of the Land 
that Jacob would be married to both Rachel and Leah, but in 
the Land, with its high degree of holiness, he would never 
have married Rachel after having been married to Leah. Be¬ 
cause of Rachel’s merit, she did not die before they entered 
the Land, but because of Jacob’s merit and the sanctity of 
the Land, he could not remain married to both of them in 
Eretz Yisrael. Thus, she died only after they entered the Land. 

18. — Ben Oni, literally, Son of My Mourning, as if to 

say: His birth caused my death ( Ibn Ezra; Ramban). 

— Beryamin. Rashi offers two interpretations: (a) The 
name is a contraction of the words 13 , son of the right, that 
is, son of the south, since the south is to the right of someone 
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facing the east (the primary direction in Jewish thought). 
Thus, the name honors Benjamin as the only one of Jacob s 
children born in Canaan, which is south of Paddan-aram. (b) 
The word D 1 )?’, days, can be spelled as in Daniel 12:13. 
Thus, the name means “son of my days,” as if to say that 
Benjamin was born in Jacob’s advanced years. 

Ramban comments that Rachel, near death, called him 
Ben Oni, or Son of My Mourning. Jacob wanted to preserve 
the form of the name she gave, but wished to give it an opti¬ 
mistic connotation. So, giving the homonym Oni its other 
translation of strength, he named the child Benjamin [lit., 
son of the right], i.e., “son of power” or “son of strength,” 
since the right hand is a symbol of strength and success. 

19. bn7 nnni — Thus Rachel died. Seder Olam cites a tradi¬ 
tion that Rachel was bom on the day Jacob received his fa¬ 
ther’s blessing. Since he was sixty-three then, and ninety- 
nine when he entered the Land, Rachel died at thirty-six. 

nn7DK *7773 — On the road to Ephrath. Rachel’s tomb was on 
the roadside, outside of Bethlehem; in modern times, how¬ 
ever, the city has grown until the tomb is now inside it. Instead 
of bringing Rachel the short distance to Bethlehem, Jacob 
chose that site because he foresaw that his descendants 


would pass it on the road to the Babylonian exile. He buried 
Rachel there so she should pray for them as it is said concern¬ 
ing that tragic journey (Jeremiah 31:14): Rachel weeping for 
her children. Jacob set up a monument over her lonely 
gravesite (v. 20) so that the exiled Jews would recognize it 
and pray there as they were led into captivity (Midrash). 

To this very day, Rachel s tomb is a place where men and 
women shed tears and beg “Mother Rachel” to intercede 
with God on their behalf. 

As a further reason why Jacob chose not to bury her 
within the city limits, Ramban cites Sifre, that after Israel oc¬ 
cupied the Land, Bethlehem proper would be in the territory 
of Judah, while the roadside burial site would belong to 
Rachel’s son Benjamin. Nor did Jacob wish to bury her in the 
Cave of Machpelah because he married her after he was al¬ 
ready married to her sister — a marriage of the sort that the 
Torah would later forbid — and “he would have been embar¬ 
rassed before his ancestors,” had she been with him in the 
Cave. See also introductory comments to 29:1-12 and 22- 
25. 

22-26. Reuben's error and partial vindication. After 
Rachel’s death, Jacob established his primary residence in 
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to Ephrath, which is Bethlehem . 20 Jacob set up a monument ouer her grave; it is the monument 
of Rachel's grave until today. 

21 Israel journeyed on, and he pitched his tent beyond Migdal-eder. 22 And it came to pass, 
while Israel dwelt in that land, that Reuben went and lay with Bilhah, his fathers concubine, and 
Israel heard. 

The sons of Jacob were twelve. 23 The sons of Leah: Jacobs firstborn, Reuben; Simeon; Levi; 
Judah; Issachar; and Zebulun. 24 The sons of Rachel: Joseph and Benjamin. 25 The sons of 
Bilhah, maidservant of Rachel: Dan and Naphtali. 26 And the sons of Zilpah, maidservant of 
Leah: Gad and Asher — these are the sons of Jacob, who were bom to him in Paddan Aram. 

27 Jacob came to Isaac his father, at Mamre, Kiriath-arba; that is Hebron where Abraham 
and Isaac sojourned. 28 Isaacs days were one hundred and eighty years. 29 And Isaac expired 


the tent of Bilhah, Rachel’s maidservant. Reuben considered 
this an affront to his mother Leah, saying, “If my mother’s 
sister Rachel was my mother's rival, should the handmaid of 
my mother’s sister now be my mother’s rival?” To defend his 
mother’s honor, Reuben took it upon himself to move Ja¬ 
cob’s bed to Leah’s tent. This is all that transpired (Shabbos 
55b); nevertheless, Scripture describes it as starkly as if 
Reuben had sinned grievously. This follows the dictum that 
even minor transgressions of great people are judged with 
the utmost gravity, because their conduct is measured by 
infinitely higher standards than ours. This is explained at 
length in the Overview to the ArtScroll edition of Ruth. 

Jacob moved to Bilhah’s tent to honor Rachel’s memory 
because he had labored fourteen years for the right to marry 
her and she had been the mainstay of his household. In trib¬ 
ute to her, he assigned this honor to her loyal maidservant, 
for even after Bilhah’s marriage to Jacob, Bilhah continued 
to serve Rachel loyally ( Maharsha ). It may also be that Jacob 
did so because Bilhah was raising the eight-year-old Joseph 
and the infant Benjamin, who were not only his youngest 
children, but the only survivors of his most beloved wife. 

22. 33ttJ»i — And lay. As noted above, Reuben did nothing 
more than tamper with his father's bed, but the Torah de¬ 
scribes it as adultery because he interfered with another’s 
right to conduct his married life as he saw fit. The Sages 
teach that the privacy of the marital relationship is a prereq¬ 
uisite to holiness. Figuratively, therefore, for someone of 
Reuben’s stature, such a deed could be described as an im¬ 
moral act (R’ David Feinstein). 

itpy DW — Twelve. Although this phrase is written in Torah 
Scrolls as the beginning of a new paragraph, it is part of 
verse 22, in which Reuben’s transgression is recorded. By 
combining the very first complete listing of Jacob's twelve 
sons with Jacob’s knowledge of what Reuben had done, the 
Torah indicates that Jacob did not banish or disinherit 
Reuben. To the contrary, despite the sin that caused him to 
lose the privileges of the firstborn (see 49:4), not only was 
Reuben not rejected, he continued to be listed first among 
his brothers ( Ramban; Sfomo). Since all twelve sons are 
grouped together, which implies that they were equally righ¬ 
teous and meritorious, Sifre infers that Reuben repented. 

23. 3^jn 113} — Jacobs firstborn, Reuben. Although 
the birthright was later transferred from Reuben to Joseph 


(see / Chronicles 5:1), our verse calls Reuben the firstborn to 
indicate that he would continue to have certain privileges of 
his status. Joseph would receive a double share of Eretz Yis - 
rael because Jacob would later give his sons Ephraim and 
Menashe the status of separate tribes [see below, 48:5]. 
Reuben, however, would be considered the firstborn in the 
following ways: (a) regarding the inheritance [for he person¬ 
ally received a double share of Jacob's estate and his tribe 
would be the first to receive its share of Eretz Yisrael (Yafeh 
To’ar)]; (b) regarding the sacrificial service (for before the sin 
of the Golden Calf the altar service was performed by the 
firstborn (Matanos Kehunah)]; and (c) regarding the census, 
for the tribe of Reuben was always the first to be counted 
( Rashi ). 

25-26. nnstf — Maidservant. The Torah refers to Bilhah 

■ i • 

and Zilpah this way because even after they were freed to 
marry Jacob, they continued of their own accord to serve 
Rachel and Leah. However, all of their sons had the same 
status as the other children (Haamek Davar). 

27-29. Jacob and Isaac are reunited. One can only 
imagine the emotions and tears at this reunion. In addition 
to his twenty years with Laban, Jacob had spent two years en 
route home, and fourteen years in the academy of Shem and 
Eber, for a total separation of thirty-six years. He had left as 
an empty-handed fugitive, and returned with twelve righ¬ 
teous sons and a large camp. But the joy of the reunion was 
clouded by the absence of Rachel, who had died in the in¬ 
terim. Father and son remained together until Isaac died 
twenty-one years later; nevertheless, as is customary in 
Scripture, the Torah records a person’s death when his role 
is over. 

27. — Where . . . sojourned. The verb indicates that 

Abraham and Isaac lived in Hebron as O’na, aliens. They were 
separate and distinct from the rest of the population, living 
their own private lives as servants of God (Shiah). 

The Torah mentions Jacob’s forebears because their prior 
residence in Hebron had a positive effect on Jacob’s rela¬ 
tionship with his new neighbors. The recollection that some¬ 
one had distinguished parents and grandparents creates 
good will toward him on the part of his fellows (Sfomo). 

29. pmf’ im'i — And Isaac expired. In recording Isaac s death 
here, the Torah does not follow chronological order, for 
Joseph was sold twelve years before Isaac’s death (Rashi). 
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D’M) yatf^i — And fulfilled of days. Isaac was satisfied with his 
days; he was fully content with what each day brought him 
and he had no desire that the future should bring him some¬ 
thing new. This is a further example of God’s mercy toward 
the righteous, in that they are content with their lot and 
desire no luxuries ( Ramban to 25:8). 

36. 

The chronicles of Esau 

It is fundamental to a proper understanding of the Scrip¬ 
tural narratives that the Torah is not a history book and that 
whatever it records must have a halachic or moral purpose. 
Many important principles of halachah are derived from a 
seemingly superfluous word or even letter, or from allusions 
suggested by syntax or construction. Consequently, it is ob¬ 


vious that the Torah would not have devoted an entire chap¬ 
ter to Esau’s genealogy unless it contained vital teachings. 
Indeed, a section of the Zohar, Idra Rabbah , is devoted to the 
mystical exposition of this chapter. 

In the literal sense of the verses and from the parallel ge¬ 
nealogies in Chronicles, it becomes clear that many of 
Esau’s descendants were products of incest and illegitimacy. 
According to Mizrachi, this is reason enough for the chapter. 
There are other lessons, as well, some of them halachic, 
which are discussed by the commentators. Furthermore, the 
Torah teaches us the honor that came to Esau because he 
was an offspring of Abraham. 

1. nnK Kin — He is Edom. The name — and the fact that it 
was used throughout his life — gives an insight into Esau’s 
base character. The name was given him as a reference to his 
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and died, and he was gathered to his people, old and fulfilled of days; his sons, Esau and Jacob, 
buried him. 

36 1 /{ nc * ^ ese are descendants of Esau, he is Edom. 2 Esau had taken his wives from among 

The the Canaanite women: Adah, daughter of Eton the Hittite; and Ohoibamah, daughter of 
Chronicles /\ na h, daughter ofZibeon the Hivvite; 3 and Basemath, daughter of Ishmael, sister ofNebaioth. 
of Esau 4 £>ore i 0 Esau Eliphaz; Basemath bore Reuel; 5 and Oholibamah bore Jeush, Jalam, 

and Korah; these are Esau s sons who were bom to him in the land of Canaan. 

Esau 6 Esau took his wives, his sons, his daughters, and all the members of his household — his 
Separates livestock and all his animals, and all the wealth he had acquired in the land of Canaan — and 
weR t t0 a l aR d because of his brother Jacob. 1 For their wealth was too abundant for them to 
Jacob dwell together, and the land of their sojourns could not support them because of their livestock. 
0 So Esau settled on Mount Seir; Esau, he is Edom. 

9 And these are the descendants of Esau, ancestor of Edom, on Mount Seir. 10 These are the 
names of Esaus sons: Eliphaz, son of Adah, Esau's wife; Reuel, son of Basemath, Esau's wife. 

11 The sons of Eliphaz were: Teman; Omar; Zepho; Gatam; and Kenaz. ]2 And Timna 
was a concubine of Eliphaz, son of Esau, and she bore Amalek to Eliphaz; these are 


gluttony when he sold the birthright for nothing more than 
red beans (25:30). That greed and depraved set of values 
characterized him all through his life (Sfomo). 

2. jiyaarna najrna — Daughter of Anah, daughter of Zibeon. 
As noted above, the Sages and commentators derive from 
various parts of the chapter that Esau’s family was perme¬ 
ated with illegitimacy. Though this commentary cannot deal 
with those many allusions, this phrase is an illustrative ex¬ 
ample. The verse implies that Oholibamah was the daughter 
of two fathers, Anah and Zibeon, an obvious impossibility. 
Furthermore, verse 24 describes Anah as Zibeon s son. Con¬ 
sequently, our verse implies that Zibeon cohabited with his 
own daughter-in-law, Anah’s wife, and Oholibamah was the 
product of their adultery. Thus, she and all her offspring 
were illegitimate ( Rashi ). 

3. ^Kymy^na nftipa — Basemath, daughter of Ishmael. In 
28:9, which states that this woman married Esau, she is 
called Mahalath, which implies forgiveness, from the root 
brm. From this the Sages derive that one's sins are forgiven 
on the day of one’s marriage (Rashi). 

4. td*5k — Eliphaz. There are traditions that Eliphaz, Esau’s 
firstborn, was the most deserving of his children. Rashi 
(29:11) notes that “he had been raised on Isaac’s knee, and 
did not obey his father’s command to kill Jacob.” 

5. rn£ — Korah. Later (v. 16), Korah was included among the 
chiefs of Eliphaz son of Adah, while here he is listed as a son 
of Esau through Oholibamah! This implies that Korah was 
really the illegitimate child of Eliphaz, Esau’s son, through 
an adulterous union with Oholibamah, his father s wife 
(Rashi from Midrash). 

jyaa y^K? — In the land of Canaan. This concludes the list of 
Esau’s offspring who were born in Canaan. Later, the chapter 
will list those who were born to him afterwards in the land of 
Seir (R’ Hoffman). 

6-8. Esau separates himself from Jacob. In telling of 


Esau’s decision to distance himself from Jacob, the Torah 
refers to Jacob as Esau’s brother, implying that the animos¬ 
ity of the past had been erased. The Torah explains that they 
could not live together because their flocks were too large 
for the country to support, but the commentators infer that 
there was an underlying reason why the one who moved 
away was Esau rather than Jacob. They offer various rea¬ 
sons: 

Esau left because he had come to fear the military prowess 
Jacob’s family displayed in Shechem (Targum Yonasan); be¬ 
cause Jacob, who purchased the birthright, was entitled to 
Canaan (Rashbam)\ or because Esau wanted no part of the 
decree (15:13) that the one who lived in Canaan would be 
subject to a long, hard exile (Rcishi). R'Hirsch comments that 
despite their “brotherhood,” the spiritual and moral gulf be¬ 
tween them remained as gaping as ever, and Esau could not 
tolerate Jacob’s proximity. He would have remained if the 
land could support them both — for Esau’s greed overpow¬ 
ered all other considerations — but as it was he found no 
reason to stay. 

6. y“)K‘Sk — To a land. It was an unspecified land; Esau left 
Canaan for wherever he could find a suitable spot to dwell 
(Rashi). 

8. “vyty ina — On Mount Seir. He successfully captured the 
fortified mountain from the original inhabitants, the Horites, 
descendants of Seir. Esau gained the territory by Divine 
sanction, as it is written [Deut. 2:5): because I have given 
Mount Seir to Esau for a possession. 

Di*iK Kin ltpy — Esau, he is Edom. Until this point, only Esau 
himself was called Edom, but when he established himself in 
Seir and had grandchildren there, the entire nation came to 
be called Edom. In the next verse, therefore, he is called 
ancestor of Edom (Haamek Davar ). 

12. nrpn yanm — And Timna was a concubine. She is 
mentioned [although the wives of Esau’s other sons are not 
(Ramban) J to emphasize that Abraham was held in such es- 
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teem that people were eager to attach themselves to his 
descendants. As we see in verse 22, Timna was a descendant 
of chiefs; she was the sister of Lotan who was one of the 
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chiefs of Seir [and a son of Seir himself (v. 20)]. a Horite who 
lived there from ancient times. Yet she was so anxious to 
marry a descendant of Abraham that she said to Eliphaz: "If 
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the children of Adah, Esau's wife. 

13 And these are the sons of Reuel: Nahath and Zerah; Shammah and Mizzah — these were 
the children of Basemath, Esau's wife. 

14 And these were the sons of Oholibamah, daughter of Anah, daughter of Zibeon, Esau’s 
wife: She bore to Esau Jeush, and Jalam, and Korah. 

13 These are the chiefs of the children of Esau — the descendants of Esau’s firstborn Eliphaz: 
Chief Teman, Chief Omar, Chief Zepho, Chief Kenaz; 16 Chief Korah, Chief Gatam, Chief 
Amalek; these are the chiefs of Eliphaz in the land of Edom — these are the descendants of 
Adah. 

17 And these are the descendants of Reuel, Esau's son: Chief Hahath, Chief Zerah, Chief 
Shammah, Chief Mizzah; these are the chiefs of Reuel in the land of Edom — these are the 
descendants of Basemath, Esau’s wife. 

18 And these are the descendants ofOhlibamah, Esau’s wife: Chief Jeush, Chief Jalam, Chief 
Korah — these are the chiefs of Ohlibamah, daughter of Anah, Esau’s wife. 19 These are the 
children of Esau, and these are the chiefs; he is Edom. 

The Seirite 20 These are the sons of Seir the Horite who were settled in the land: Lotah and Shobal and 
Genealogy Zibeon and Anah , 21 and Dishon and Ezer and Dishan — these are the chiefs of the Horite, the 
descendants of Seir in the land of Edom. 

22 The sons of Lotan were: Hon and Hemam; Lotan s sister was Timna. 

23 These are the sons of Shobal: Alvan and Manahath and Ebal; Shepho and Onam. 

24 These are the sons of Zibeon: Aiah and Anah — the same Anah who discovered the mules 
in the desert while he was pasturing the donkeys for Zibeon, his father. 

23 These are the children of Anah: Dishon and Oholibamah daughter of Anah. 

26 These are the sons of Dishan: Hemdan and Eshban and Ithran and Cheran. 

27 These are the sons of Ezer: Bilhan and Zaavan and Akan. 

28 These are the sons of Dishan: Uz and Aran. 

29 These are the chiefs of the Horite: Chief Lotan, Chief Shobal, Chief Zibeon, Chief Anah, 
30 Chief Dishon, Chief Etzer, Chief Dishan — these are the chiefs of the Horite, according to their 
chiefs, in the land of Seir. 


1 am unworthy to become your wife, let me at least be your 
concubine!” ( Rashi ). 

Ramban suggests that Timna is mentioned as Amalek s 
mother to indicate that Amalek — as the child of a concu* 
bine — was of lowly birth, not a true heir of Esau, and did not 
dwell with the other offspring of Esau on Mount Seir. Only 
the sons of the true wives were called Esau’s seed, not those 
of the concubines. 

19. Diix Kin — He is Edom. In this genealogy lay the roots 
of Edom, which evolved into Rome, the perpetual enemy of 
Israel (Lekach Tou). 

20. vyUrvm — The sons of Seir. The Seirites, an ancient, 
populous nation, were the original inhabitants of the land of 
Seir (see 14:16). Esau’s children supplanted them because 
God gave Seir to them. The Torah does not record how it 
happened because it was a “hidden miracle,” which could 
have been interpreted as a natural occurrence. [See 
Deuteronomy 2:5; Ramban to Deut. 2:10.] 


ynKH — Who were settled in the land. This emphasizes 
that God is the Master of the world, and He bequeaths it to 
whomever He desires. The Seirites were the original inhabi¬ 
tants of Seir, yet it was God’s will that they lose it to the 
descendants of Esau ( Radak). 

24. nantaa Dtt*rrnK K*n “ittfK — Who discovered the mules in 

f 4 • - ... — T T V “1 

the desert. Anah crossbred a donkey with a mare, and the 
result was a mule. Anah himself was illegitimate, for in verse 
20 he is called Zibeon’s brother, and here he is called 
Zibeon's son, indicating that Zibeon committed incest with 
his own mother. Thus, the illegitimate Anah introduced into 
the world a “tainted" animal, which was born of an illicit 
breeding {Rashi; Pesachim 54a), thus intimating that “evil 
begets evil.” 

29. The Torah lists the Horite chiefs who were overthrown 
by Esau's offspring in order to show that God honored Isaac 
by giving his son a heritage that had been the choice of great 
and powerful kings {Radak). 
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31. The Edomite kings* The Torah lists eight Edomite 
kings who reigned before the first Jewish king. Ibn Ezra cites 
two interpretations of the period under discussion: a) The 
eight Edomite kings reigned up to the time of Moses, who, 
as the savior and leader of Israel, had the status of a king, b) 
The passage is prophetic, giving the names of eight Edomite 
kings who were destined to reign in future years, prior to 
Saul, the first Jewish king. 

Rashi cites this verse as an example of the prophecy given 
to Rebecca that the might shall pass from one of them to the 
other (25:23), meaning that the two brothers would not both 
be great simultaneously. Thus, when Esau had kings, Israel 
had none, and when Israel rose up, Esau declined, and his 
kings were defeated by Israel. Conversely, for the last two 
thousand years Esau's offspring, in their various manifesta¬ 
tions, have held sway and the Jewish people have been 
exiled from their land and former glory. In time to come, 
however — may it be speedily in our days — the prophetic 
assurance (Obadiah 1:21) will be fulfilled: Saviors will ascend 
to Mount Zion to render judgment upon [those who trace 


their greatness to] the mountain of Esau, and the kingdom 
will be Hashem's. 

35. When Midian attacked Moab, this Edomite king came to 
Moab’s aid and defeated Midian. From this we learn that 
Midian and Moab were enemies, but in the time of Balaam 
they made peace in order to combine against Israel (Rashi). 

40-41. The phrases by their regions, by their names indicate 
a change in the manner of naming the chiefs. The earlier 
group of kings (v. 15ff) used their own names. After Hadad s 
death and the end of the Edomite monarchy, the ensuing 
leaders were known as chieftains of their respective regions. 
This new procedure is evident from / Chronicles 1:51: And 
Hadad (= Hadar) died and the chiefs of Edom were: the chief 
ofTimna etc. (Rashi). 

43. Dll# UK ltpy Kin — He is Esau , father of Edom. This is 
Esau, who remained in his wickedness from beginning to 
end, for he never repented (Megillah 1 la). 

*+$ For whose sake? 

The Midrash concludes its expositions on the Sidrah with 
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31 Now these are the kings who reigned in the land of Edom, before a king reigned over the 
Children of Israel : 32 Bela, son ofBeor, reigned in Edom, and the name of his city was Dinhabah. 
33 And Bela died, and Jobab son of Zerah, from Bozrah, reigned after him. 34 And Jobab died 
and Husham, of the land of the Temanites, reigned after him . 35 And Husham died, and Hadad 
son of Bedad, who defeated the Midianites in the field of Moab, reigned after him, and the name 
of his city was Auith. 36 And Hadad died, and Samlah of Masrekah reigned after him. 37 And 
Samlah died, and Saul of Rehoboth nahar reigned after him . 38 And Saul died, and Baal-hanan, 
son of Achbor, reigned after him. 39 Baal-hanan, son of Achbor, died, and Hadar reigned after 
him; the name of his city was Pau, and his wife's name was Mehetabel, daughter of Matred, 
daughter of Me-zahab. 

40 Now these are the names of the chiefs of Esau, by their families, by their regions, by their 
names: the chief of Timna; the chief of Aluah; the chief of Jetheth ; 41 the chief of Oholibamah; 
the chief of Elah; the chief of Pinon ; 42 the chief of Kenaz; the chief of Teman; the chief of Mibzar; 
43 the chief of Magdiel and the chief of I ram; these are the chiefs of Edom by their settlements, 
in the land of their possession — he is Esau, father of Edom. 

THE HAFTARAH FOR VAYISHLACH APPEARS ON PAGE 1141. 

^ Genealogical Table / Esau’s Family 

HAGAR ABRAHAM . SARAH ELON SEIR 

I5HMAEL 


BASEMATH (MAHALATH) 

I 

REUEL 

I 

NAHATH 

ZERAH 

SHAMMAH 

MIZZAH 


the following parable: The wheat, the straw, and the stubble Israel, “The hour will come in the Messianic future and 
engaged in a controversy. The wheat said, “For my sake has you will see how you shall fan them and the wind shall cany 
the field been sown”; the straw said, “For my sake has the them away (Isaiah 41:16); but as for Israel — And you shall 
field been sown”; and the stubble said, “For my sake has the rejoice in Hashem, you shall glory in the Holy One of Israel 
field been sown.” (ibid.). 

Said the wheat to them, “When the time comes, you will .paio rru^Jp .n'piDD T*ap — This Masoretic note means: 
see.” There are 154 verses in the Sidrah , numerically correspond- 

When the harvest season came, the farmer took the ing to the mnemonic [related to re/uge, asg/um). 

stubble and burnt it, scattered the straw, and piled the wheat This alludes to the theme of our Sidrah which, as ex¬ 
in a stack, which everyone kissed. pressed by Ramban in his introduction to 32:4, is to teach us 

Similarly, Israel and the nations have a controversy, how to survive in Exile among Esau's descendants (R David 
each asserting, "For our sake was the world created.” Says Feinstein). 
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37. 

1-4. The chronicles of Jacob and his offspring. After 
devoting a mere chapter to the genealogy of Esau and his 
progeny, the Torah returns to the narrative of Jacob and his 
family. As has been its practice, the Torah gives short shrift 
to insignificant people and generations, but speaks at length 
about important personalities. So it was that Noah and Abra¬ 
ham were treated in detail, while the many generations be¬ 
tween them were mentioned very briefly. Tanchuma com¬ 
pares this to a pearl that fell into the sand. Its owner will sift 
the sand until he finds it. Once he does, he will throw away 
the pebbles and cherish the pearl ( Rashi ). 

1. apjn 3W*5 — Jacob settled. From the contrast between 
words used for Jacob and his father — settle, which implies 
permanency, and sojourn, which implies wandering — the 
Midrash infers that after his long exile and struggles, Jacob 
wished finally aw* 1 ?, to settle down in tranquility, but the 

anguish of Joseph’s kidnaping pounced upon him. Though 
the righteous seek tranquility, the Holy One, Blessed is He, 
says, “Are the righteous not satisfied with what awaits them 
in the World to Come that they expect to live at ease in This 
World too?” (Rashi). 

The sense of the above is not that Jacob and other righ¬ 
teous people are not entitled to tranquility; indeed, Jacob 
himself spent the last seventeen years of his life in spiritual 
bliss [see 47:28). Rather, the sense of the Midrash is that Ja¬ 
cob’s mission was not yet complete. He thought that once he 


had fathered the forebears of the twelve tribes, weathered his 
exile with Laban, survived his confrontation with Esau, and 
emerged from the travail of Shechem, he had finished his 
task of preparing the way for the future of the nation. God 
saw otherwise. The ensuing events that began upon his ar¬ 
rival in Eretz Yisrael paved the way for Israel’s descent to 
Egypt and the momentous miracles that the nation remem¬ 
bers over and over again, especially in the throes of seem¬ 
ingly insuperable oppressions. When Joseph was torn from 
him and seemed to be dead, Jacob had reason to be sure that 
his life had ended in failure [see below), but his service of 
God did not flag. This, too, was part of his service to poster¬ 
ity, for it taught Jews never to surrender to the “inevitable.” 
This is the import of the Sages’ teaching that this world is not 
the place where the righteous can expect tranquility. There 
is too much to accomplish and too few capable of doing it. 
Knowing that, the righteous are more than willing to sacri¬ 
fice a bit of temporary peace for the sake of eternal elevation 
for their offspring ( R ’ Gedaliah Schorr). 

l’DK ’luw the land of his father’s sojoumings. In 

contrast to Esau who preferred to leave his native land in 
favor of one where he and his heirs would be masters, Jacob 
chose to live as an alien in the land that had been promised 
him. This was in fulfillment of God’s prophecy to Abraham 
that his progeny would be aliens (15:13) — and it was a step 
toward the fulfillment of the rest of that prophecy, that they 
would go on to inherit the land (Ramban). Despite his down- 
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37 1 Jacob settled in the land of his fathers sojournings, in the land of Canaan. 2 These are the 

The chronicles of Jacob: Joseph, at the age of seventeen, was a shepherd with his 
C o7jacob brothers but he was a youth with the sons of Bilhah and the sons of Zilpah, his 

and His father's wives; and Joseph would bring evil reports about them to their father. 3 Now Israel 
Offspring loved Joseph more than all his sons since he was a child of his old age, and he made him 


trodden status compared to the lofty level of Esau, Jacob 
accepted God s will with perfect faith {OrHaChaim). Indeed, 
it would be nearly three centuries and a painful exile before 
his descendants would become masters of the land that God 
had promised them, but Jacob’s trust was undiminished. 

2. t^pi’ nnVn — These are the chronicles of Jacob: 

Joseph . . . Though the word nnVn generally refers to off¬ 
spring, this phrase cannot be rendered these are the “off' 
spring" of Jacob, because the Torah mentions only Joseph. 
Consequently, following the context of the passage, Rashi 
interprets the word as a reference to the settlements and 
wanderings of Jacob’s offspring, until they were able to take 
possession of their land. 

rmJ rntpyjnuf'i? — At the age of seventeen. Jacob was 108 
at the time; Isaac was 168 years old, and he lived for another 
twelve years. This incident occurred nine years after Jacob 
returned home. According to the traditional dating, Leah 
died at about this time (see Seder Olam 2). 

nya — A youth. That the Torah calls him a youth implies that 
he acted immaturely — dressing his hair and adorning his 
eyes to look handsome (Rashi). Ramban, however, main¬ 
tains that it is natural to call Joseph a youth since [with the 
exception of Benjamin who was still a child] he was the 
youngest and frailest of the brothers. 

. . . — With the so ns of Bilhah. .. Except for his 

work time, Joseph preferred to associate with the sons of Bil¬ 
hah and Zilpah. Because he held himself aloof from Leah’s 
sons, they came to hate him (Rashbam ). Rashi interprets dif¬ 
ferently. Leah’s sons always slighted the sons of the “maid¬ 
servants,” so Joseph went out of his way to befriend them. 

In a radically different interpretation, but one that is simi¬ 
lar to a common connotation of the word “iyj, Ibn Ezra com¬ 
ments that the sons of Bilhah and Zilpah took advantage of 
Joseph and made him their boy or servant. 

lOK ny? — His father’s wives. In comparison with Rachel and 
Leah, they were sometimes called maidservants or concu¬ 
bines (see 35:22), but the Torah stresses that they were full- 
fledged wives. Alternatively, they may have assumed the 
status of wives only now, since both Rachel and Leah had 
died ( Ramban ). 

nyn onan — Evil reports about them. Whatever misbehavior 
Joseph noted in Leah’s sons, he reported to Jacob. This was 
one reason they came to hate him. The other reasons are in 
the following verses. However, as the Midrash explains, 
Joseph misinterpreted their actions, and they were innocent 
of his charges (Rashi). Although Joseph was sincere in his 
faulty evaluation, he was at fault because he should have 
given them the benefit of the doubt and reported all the facts 


to Jacob, without forming his own negative conclusions 
(Mizrachi; Gur Aryeh). 

Based on the context of the verse, however, Ramban inter¬ 
prets that it was the sons of Bilhah and Zilpah about whom 
Joseph brought unpleasant reports to Jacob. This would ac¬ 
count for their failure to defend Joseph when Leah’s sons 
conspired to sell him as a slave. 

3. The Torah now details an additional cause for the broth¬ 
ers’ hatred of Joseph: jealousy over the obvious favoritism 
Jacob showed him (Radak). Indeed, the Sages used this inci¬ 
dent as the example for their dictum that a father should not 
single out one child among his others (Shabbos 10b). 

Nevertheless, Zohar comments differently. Jacob's fa¬ 
voritism was based on Joseph’s spiritual and intellectual su¬ 
periority over his brothers. For the same reason God pro¬ 
claimed His love for Israel and His hatred of Esau (Malachi 
1:2,3), and Abraham favored Isaac over Ishmael. Similarly, 
Jacob favored Joseph. In all these cases, they were express¬ 
ing the truth that the object of their favor was the authentic 
guardian of their spiritual heritage, a consideration so im¬ 
portant that it overshadowed the danger that others might 
resent such a preference for one over another (R’ Munk). R' 
Bachya strengthens this concept by noting that the Torah 
refers to Jacob here as Israel, the name that expresses his 
higher spiritual nature, thus implying that his choice of 
Joseph was a function of greatness, not frailty. 

D’Sgn? — A child of his old age. Joseph was born in Jacob’s 
old age, which was why he felt greater affection for him 
(Rashi). Although Benjamin was even younger than Joseph, 
he was born eight years later, and during those years Jacob 
developed an enduring love for Joseph (Mizrachi; Gur 
Aryeh). Alternatively, Joseph was a wise son to him [follow¬ 
ing the Talmudic dictum that the word is a contraction of 
rmpn m;?# nt, one who acquired wisdom ]. Whatever Jacob 
learned in the Academy of Shem and Eber during his four¬ 
teen years there he transmitted to Joseph (Rashi quoting 
Onkelos ). 

Before Jacob went to the home of Laban, he studied the 
Torah of exile at the Academy of Shem and Eber (see com¬ 
mentary to 28:10). Jacob knew that Joseph was destined to 
be exiled [although he did not know exactly how and where 
this would happen], and this was why he singled out Joseph 
to be taught the lesson of Shem and Eber. It was because of 
this teaching that Joseph could emerge from his solitary ex¬ 
ile of twenty-two years in Egypt, just as Jacob had been un¬ 
scathed by his years with Laban (R' Yaakov Kamenetsky). 

The Midrash interprets the word D'apj as a contraction 
of o’jijr'K vt, facial features, meaning that Jacob favored 
Joseph because they resembled one another. Clearly, this 
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cannot be taken literally, for it is implausible that a Patriarch 
of Israel could be swayed by something as meaningless as 
facial resemblance. Rather, it should be understood to refer 
to the spiritual essence that so permeated Jacob’s being that 
it was apparent on his face. Joseph, too, had this look of 
spiritual perfection, so it is quite understandable that Jacob 
held him in high regard. 

D*pa — A fine woolen tunic . The translation follows 
Rashi: a garment of fine wool. It was a long-sleeved embroi¬ 
dered tunic, made of variously colored strips of fine wool 
(Yafeh Toar). 

The tunic was a mark of leadership ( Sfomo), for after 
Reuben discredited himself by tampering with Jacob’s bed 
(35:22), Jacob elevated Joseph to the status of the “first¬ 
born/’ and made him the tunic to symbolize his new position 
in the family (Kli Yakar). 

4. D^ 1 ? 1*72n k^71 — And they could not speak to him 

peaceably. So great was the brothers’ antipathy toward 
Joseph that they could not carry on a friendly conversation 
with him even about peaceful matters, i.e., topics that were 
not matters of contention between them ( Ibn Ezra). What¬ 
ever he said they interpreted in a negative, contentious way, 
even when he tried to be friendly (/?’ Hirsch). But from their 


ostensibly disgraceful behavior, we see their virtue: They 
were too honest to pretend love and friendship that they did 
not truly feel {Rashi). 

5-11. Joseph’s dreams and the intensified hatred. 
Dreams mentioned in Scripture are generally understood to 
be vehicles of prophecy. Although the Sages leave it as an 
open question whether dreams have validity ( Berachos 55a), 
it is clear from the Scriptural accounts of Joseph’s dreams 
and those of Pharaoh and his officials that God used them to 
convey revelations of future events. All these dreams came 
true according to their interpretations. 

Joseph’s dreams, which indicated clearly that his brothers 
would be subservient to him, were Divine revelations that he 
was to be the leader of the family. As Sh'lah puts it, he was 
to be a spiritual bridge between the exalted level of the 
Patriarchs and the lesser one of the tribal ancestors. The 
brothers, however, understood his dreams to be nothing 
more than nocturnal reflections of his waking fantasies, and 
they hated him all the more as someone who thought only 
about selfishly dominating his peers. 

5. rnx 1 ? *um — Which he told to his brothers. Surely Joseph 
realized that he would inflame his brothers by telling them 
about his dreams; if so, why did he tell them? The commen- 
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a fine woolen tunic. 4 His brothers saw that it was he whom their father loved most of all his 
brothers so they hated him; and they could not speak to him peaceably. 

5 Joseph dreamt a dream which he told to his brothers, and they hated him even more. 6 He 
said to them, “Hear, if you please, this dream which I dreamt: 7 Behold! — we were binding 
sheaves in the middle of the field, when, behold! — my sheaf arose and remained standing; then 
behold! — your sheaves gathered around and bowed down to my sheaf." 

8 His brothers said to him, “Would you then reign over us? Would you then dominate us?“ 
And they hated him even more — because of his dreams and because of his talk. 

9 He dreamt another dream, and related it to his brothers. And he said, “Look, I dreamt 
another dream: Behold 7 the sun, the moon, and eleven stars were bowing down to me. “ 

10 And he related it to his father and to his brothers; his father scolded him, and said to him, 
“What is this dream that you have dreamt! Are we to come — / and your mother and your 
brothers — to bow down to you to the ground ?“ 11 So his brothers were jealous of him, but his 
father kept the matter in mind. 


tators offer various reasons: He was young and not mature 
enough to realize that he would be inflaming them ( Sfomo ). 
He thought that if he could convince his brothers that his 
eminence was Divinely decreed, they would stop disliking 
him ( Chizkuni ). By showing them that they were destined to 
be dependent on him, he hoped to show them that it was 
unwise to hate him (Or HaChaim). Joseph understood the 
dreams to be prophecies, and a prophet is forbidden to 
conceal what he must reveal to others ( Vilna Gaon). 

7. — Sheaves. The symbolism of the sheaves implied 
to Joseph that his brothers would bow to him because of 
their need for grain. That they gathered around indicated 
that they would surround him like subjects congregating 
around a king ( Ramban ). 

Joseph’s sheaf stood up of its own accord, implying that 
his rise to power would not be because of his brothers 
(Abarbanel), and it remained standing, symbolizing that he 
would remain in power for a very long time. Indeed, Joseph 
was viceroy of Egypt for eighty years, the longest reign 
recorded in Scripture ( Sforno ). 

8. . . . 1^31} — Would you then reign [i.e., be king] 

. .. dominate. In classic Hebrew, a king reigns with the 
consent of his subjects, while a ruler dominates them against 
their will. Thus, the brothers expressed their outrage by 
asking rhetorically whether he thought they would accept 
his leadership voluntarily or that he could impose himself 
upon them by force ( Ibn Ezra ). 

9. Joseph’s second dream. The message of this dream — 
although it employs a different metaphor — is essentially the 
same as that of the first, with one major new factor. This 
dream included the suggestion that even his father and 
mother (who was not alive) would bow to him — and that is 
why Joseph reported the dream to Jacob. As we find in 
41:32, the repetition of a dream indicates the certainty of its 
fulfillment, so that the two dreams with essentially the same 
theme implied that fulfillment was not far off. Although the 
brothers and Jacob did not actually bow to Joseph until 
twenty-two years later, the process that culminated in Jo¬ 
seph's elevation to the rulership of Egypt was about to begin. 


10. ... K133 Kian — Are we to come ... After scolding 
Joseph and deriding his dream, Jacob showed that the 
dream was foolish because it was impossible of fulfillment. 
Since the moon of the dream was a symbol of Rachel, Jacob 
contended, "Your mother is long dead [so your dream 
cannot be fulfilled]!” Jacob did not realize, however, that the 
"moon" referred to Bilhah, who had reared Joseph after 
Rachel died. 

Rashi , however, notes that Jacob did take the dreams 
seriously, but he spoke strongly against Joseph to remove 
the jealousy and resentment of the brothers. By ridiculing 
the dream with respect to Rachel , he attempted to reassure 
them that it had no validity with regard to them either. 
Thereby he hoped to stop them from taking Joseph s aspira¬ 
tions seriously and being increasingly jealous of him. 

11. wik — So his brothers were jealous of him. The 

plain sense of the verse is that their jealousy continued 
because Jacob was not successful in minimizing their fears 
and resentment of the brothers. 

Some commentators, however, see in this jealousy a new 
element in the brothers’ attitude, since up to now the Torah 
had said that they hated Joseph, not that they were jealous. 
At first they hated him because of Jacob's favoritism, but 
they were not jealous because he was but a child in their 
eyes; he was much younger and they saw no reason to take 
him as a threat to them. But, wise men that they were, when 
they heard his dreams and realized what they portended, 
their attitude changed from hatred to jealousy because the 
source of the dreams had to be Providential — he would 
indeed become their master, and that provoked them to 
turn jealous ( R ’ Bachya). 

Joseph is sent to visit his brothers. 

The stage is now set for one of the most perplexing events 
recorded in the Torah: the near killing of Joseph and his sale 
into slavery by his brothers. It is axiomatic that the story 
cannot be understood superficially, for we are not dealing 
with a band of robbers and murderers who would lightly 
murder for the sake of a coat; why, then, did the brothers sell 
Joseph? Sfomo notes that years later, when the brothers 
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were detained in Egypt and they examined their deeds to 
find why God had punished them (42:21), they found no 
cause for remorse in the sale itself. They condemned them¬ 
selves only for hard-heartedly ignoring Joseph’s pleas for 
mercy. Clearly they considered the act of selling him to have 
been harsh, but not wrong. Accordingly, in the course of the 
commentary, we must be alert for hints that will help explain 
the affair. As a general comment, they felt that Joseph was 
a threat not so much to them as to the family’s destiny. They 
knew that the weeding-out process that banished Ishmael 
and Esau from the chosenness of Israel was to be over in 
their generation. Jacob’s offspring were to be perfect — all 
of them — so that the mission of the Patriarchs could go 
forward with them. But if Joseph were to bring dissension 
into the family, he would destroy this potential with untold 
consequences. If so, then he had to be judged as a traitor and 
a danger to them all. 

12. D?iff3 — In Shechem. In view of the brothers’ attack 
against Shechem (ch. 34), one would have thought it fool¬ 
hardy for them to go to a region where they incurred hatred 
(34:30), but they put their trust in*God, Who had caused the 
inhabitants to fear them before (35:5). It may also be that by 


this time, the incident may have been forgotten ( Radak ). 

13. Skpuh 7J3K1 — And Israel said. In dispatching Joseph on 
this fateful mission — which sowed the seeds of the Egyp¬ 
tian exile — he is called Israel, reflecting his higher spiritual 
nature as the architect of the national destiny (/?’ Bachya). 

Joseph responded, / am ready. Though he knew his 
brothers hated him, he was humbly ready to do whatever his 
father asked of him (Rashi); thus, he did not respond, How 
can I undertake such a mission — they hate me!" ( Ramban ). 

14. |K2frr nl5«/ — The welfare of the flock. It is natural for one 
to inquire after his children, but why after the flock? This 
proves that one must be concerned for the welfare of any¬ 
thing from which he benefits (Midrash). R’ Aibu said that a 
man must pray on behalf of the provider of his needs. 
Therefore, because Jacob benefited from the sheep, drink¬ 
ing their milk and wearing their wool, he had to inquire after 
their well-being ( Tanchuma Yashan). 

|11^n pttpft — From the depth of Hebron. But Hebron is 
situated on a mountain ! Rather, the term inpo from the 
M valley ” of Hebron, is to be understood figuratively: Jacob’s 
decision to send Joseph to his brothers who sold him into 
slavery — and what appeared to be his doom — was in 
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12 Now, his brothers went to pasture their fathers flock in Shechem. 13 And Israel said to 
Joseph, “Your brothers are pasturing in Shechem, are they not? Come, I will send you to them. " 
Hesaidtohim: “Here I am! " u And he said to him, “Gonow, look into the welfare of your brothers 
and the welfare of the flock, and bring me back word. "So he sent him from the depth of Hebron, 
and he arriued at Shechem. 


]5 A man discovered him, and behold! — he was blundering in the held; the man asked him, 
saying, “What do you seek ?" 16 And he said, “My brothers do I seek; tell me, please, where they 
are pasturing." 17 The man said: “They have journeyed on from here, for I heard them saying, 

'Let us go to Dothan. ’ ” So Joseph went after his brothers and found them at Dothan. 

Reuben 10 They saw him from afar; and when he had not yet approached them they conspired against 
Saues himtokillhim . 19 And they said to one another, “Look! That dreamer is coming! 20 So now, come 
r n omThe anc * ^ ^ him, and throw him into one of the pits; and we will say, A wild beast devoured 
Plot to him. ’ Then we shall see what will become of his dreams." 

Km Him 21 Reuben heard, and he rescued him from their hand; he said, “We will not strike him mortally /” 


fulfillment of njrmy nyy, the profound, deep design that had 
been confided to Abraham, a man who was associated with 
Hebron. The name of the city was a reference to Abraham in 
two ways: Hebron is a contraction of the words ruo inn, 
pleasant companion of God; and at that time, Abraham was 
the only Patriarch who was buried in Hebron. The sense of 
this design was that Joseph’s trip would begin the fulfillment 
of God’s prophecy to Abraham (15:13): Your offspring shall 
be aliens in a land not their own ( Midrash; Rashi; Targum 
Yonasan ). In fact, Zohar comments that Jacob took Joseph 
to the tomb of Abraham and dispatched him from there. 

Logically it would have seemed obvious that Joseph 
should not have been sent to people who disliked him 
intensely; if Jacob wanted to inquire after the well-being of 
his sons and livestock, he should have sent servants to 
Shechem. That he sent his favorite son is proof that God was 
acting to carry out His prophecy to Abraham (Zohar). 

15. tth* — A man. This man was the angel Gabriel in the 
likeness of a man (Targum Yonasan ), whom God sent to lead 
Joseph to his brothers, to fulfill the prophecy to Abraham 
(Ramban). When Joseph could not find his brothers, he had 
a perfect excuse to return to Jacob and avoid what he knew 
would be an unpleasant meeting. Instead, he displayed great 
loyalty to Jacob by searching for them persistently ( Rash- 
barn ). 

17. njn lypa — They have journeyed on from here. They are 
no longer in this pasture and it is pointless to search for 
them in this general area ( Sfomo ). Joseph understood the 
man in the literal sense that the brothers had left Shechem 
and gone to Dothan, but the Midrash gives a deeper interpre¬ 
tation to his words, which, had Joseph understood it, would 
have frightened him off. The man was saying, “You asked 
about your brothers, but they have gone away from any 
feelings of brotherhood. Instead, they have gone to Dothan 
— from the word m, law — i.e., they are seeking legal 
grounds to put you to death.” 

18-24. Reuben saves Joseph from the plot to kill him. 
The brothers concluded that they had a right, and even an 
obligation, to kill Joseph, but his salvation came from an 


unlikely source. Reuben was the most injured by Joseph 
inasmuch as Joseph was to assume some of Reuben s rights 
as firstborn (see 35:22 and / Chron. 5:1); nevertheless, he 
opposed his brothers. He could not protect Joseph openly 
against his brothers, so he used the subterfuge of suggesting 
a “cleaner” way of killing Joseph, in the hope that he would 
be able to find a way to save him. 

18. inx — They conspired against him to kill 

him. First they tried to cause his death from a distance by 
shooting arrows at him, so that they would not kill him with 
their bare hands ( Tur). Then they incited dogs against him 
[reasoning that this would not be considered murder) 
{Midrash). When that, too, failed, they decided to kill him 
directly {Ramban). 

Sfomo renders this phrase differently: They regarded him 
as conspiring against them to kill them. This explains how the 
brothers, who were so historically righteous that their names 
would be engraved on the Kohen Gadol’s Breastplate, could 
have contemplated murder. They were convinced that 
Joseph was the aggressor and they the victims. They were 
sure that he had come to find fault with them, which he 
would then report to Jacob in the hope that Jacob would 
curse them. If so, he was the danger to them , and they had 
a right to defend themselves against his “machinations.” 

20. inrtaic ny*i n»rr — A wild beast devoured him. It was 
important that they have a story to account for Joseph s 
death, lest Jacob investigate and learn what had happened. 
Then, they feared, he would surely curse them (Sfomo). 

. . . njfOJ} — Then we shall see ... In the plain meaning, the 
brothers said this derisively, meaning that Joseph would no 
longer cause dissension in the family. Or, they may have 
meant that their plan would test the truth of Joseph’s 
dreams, for if he were indeed Divinely chosen for leadership, 
God would not permit the brothers to harm him {Ramban). 
According to the Midrash, God said these words in response 
to their plan: “You say let us slay him, but I say... we will see 
whose plan will prevail, yours or Mine.” 

21. Reuben did not say, “Do not shed his blood” — rather, 
by insisting that they not shed any blood — and not commit 
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murder, he wanted to sound dispassionate and not appear to 
have any special love for Joseph. Although not recorded in 
the Torah, there was apparently a prolonged discussion, for 
Reuben later accused his brothers of not listening to him 
when he tried to stop them from harming Joseph (42:22), but 
he was successful only in convincing them not to be guilty of 
cold-blooded murder, as recorded in verse 22 ( Ramban ). 

22. inx ^¥71 jynb — Intending to rescue him [Joseph]. The 
Torah itself testifies that Reuben’s only desire was to return 
later and rescue Joseph. As the eldest son, he knew Jacob 
would hold him responsible if anything happened to Joseph 
(Rashi). 

24. inx iaVttf?i innj^i — Then they took him, and cast him. 
Although Joseph pleaded with the brothers not to do this to 
him (42:21), he apparently offered no physical resistance 
(Radak ), since he was hopelessly outnumbered. 

ni? la px PI iiatfi — The pit was empty, no water was in it. 


If the pit was empty, isn’t it obvious that no water was in it? 
The redundancy implies that there was no water in it — but 
there toere serpents and scorpions in it ( Rashi, Shabbos 22a). 
However, the brothers could not have known that the pit 
contained lethal creatures, for Reuben, who suggested the 
plan, intended to save Joseph, not throw him to his death. 
Furthermore, Joseph’s survival in such a pit was an open 
miracle, and the brothers would not have sold him had they 
known that God had intervened to save his life ( Mizrachi ). 

25-28. Joseph is sold. 

25. latf^i — They sat to eat food. This proves that 

they had a clear conscience; otherwise they could not have 
seated themselves comfortably to eat with the entreaties of 
their brother echoing in their ears (Sfomo). 

Nevertheless, though God is patient, He eventually exacts 
punishment. "You sold your brother, then sat down to eat,’’ 
the Holy One, Blessed is He, said of the tribal ancestors. 





205 / BEREISHIS/GENESIS 


PARASHAS VAYEISHEV 


37 / 22-30 


22 And Reuben said to them: “Shed no blood! Throw him into this pit in the wilderness, but lay 
no hand on him!" — intending to rescue him from their hand, to return him to his father. 

23 And so it was, when Joseph came to his brothers they stripped Joseph of his tunic, the fine 
woolen tunic that was on him. 24 Then they took him, and cast him into the pit; the pit was empty, 
no water was in it. 

Joseph 25 They sat to eat food; they raised their eyes and they saw, behold! — a caravan of Ishmaelites 

is Sold was coming from Gilead, their camels bearing spices, balsam, and lotus — on their way to bring 
them down to Egypt . 26 Judah said to his brothers, " What gain will there be if we kill our brother 
and cover up his blood ? 27 Come, let us sell him to the Ishmaelites — but let our hand not be upon 
him, for he is our brother, our own flesh. ” His brothers agreed . 28 Midianite men, traders, passed 
by; they drew Joseph up and lifted him out of the pit and sold Joseph to the Ishmaelites for 
twenty pieces of silver; then they brought Joseph to Egypt . 29 Reuben returned to the pit — and 
behold! — Joseph was not in the pit! So he rent his garments. 30 Returning to his brothers 


“There will yet come a time that your descendants will be 
sold in the midst of a feast!” And so it was many centuries 
later in Shushan when the king and Haman sat down to drink 
{Esther 3:15), after plotting the extermination of the Jews 
{Midrash TehiUim 10). 

Ditapiauh nn*v< — A c arauan of Ishmaelites. The brothers 
recognized the caravan as Ishmaelite by the appearance of 
the camels, and since it was coming from Gilead, they 
assumed it was carrying spices along the trade route to 
Egypt {Ramban). 

According to the Midrash cited by Rashi , the Torah tells us 
that God intervened for Joseph’s sake. Ishmaelite caravans 
normally carried foul-smelling cargo, such as naphtha and 
tar, but in order to spare the righteous Joseph from that 
offensive odor, God arranged that this caravan be the excep¬ 
tion that carried fragrant spices. 

26. mw “i»K*i — Judah said. The Torah names Judah 

T i - 

because he saved Joseph’s life at this point, just as it named 
Reuben above — but it refrained from naming those who 
were guilty of leading the plot against Joseph ( Oznaim 
LaTorah). 

. . . iiga *3 — If we kill . . . There are various versions of 
Judah’s argument: 

— Although they would not be killing Joseph directly by 
leaving him in the pit, it was still homicide, he contended. 
“Surely, we will be considered murderers, and we will have 
covered his blood like common killers” {Ramban). 

— What will we gain by letting him die? Revenge must 
satisfy the avenger’s need to punish the wrongdoer, or it 
must be a deterrent to others. But if we let Joseph die, we will 
get no satisfaction because we will inevitably grieve over our 
brutality. And his death will not be a deterrent to other 
enemies because we will have to conceal his blood to hide 
our crime ( Sfomo). 

— How would Joseph’s death do us more good than 
sending him far away from us? {R'Hirsch). 

27. U53tt3} iab — Come, let us sell him. The Ishmaelites are 
traveling to a distant country, so our deed will never be 
discovered {Ramban v. 25). And by selling him, we will 
punish him measure for measure: He wanted to become our 


master; now he will be a slave {Sfomo). 

28. on rib — Midianite men, traders. Verse 25 spoke of 
an Ishmaelite caravan, this one speaks of Midianites, and 
verse 36 of Medanites. According to Rashi , Joseph was sold 
several times. Thus our verse states that the brothers lifted 
Joseph out of the pit and sold him to the Ishmaelites, who in 
turn sold him to the Midianites — who are called Medanites 
in verse 36. The Midianites then sold him in Egypt. There are 
several other versions to account for the different names of 
the slave traders. See ArtScroll Bereishis, p. 1650, “Who 
Sold Joseph?” 

5^3 ontpys — For twenty pieces of silver. Because the 
brothers sold Rachel’s firstborn for twenty silver dinarim, 
which is equal to five shekalim , we redeem our firstborn sons 
for that amount (/?’ Bachya), as an atonement for the mis¬ 
deed of our ancestors. Furthermore, since each brother s 
share of the twenty pieces of silver came to two dinarim, 
which equals a ha\i-shekel, Jews gave a half-shekel annually 
for the Temple’s upkeep {Yerushalmi Shekalim 2:3). Mow, 
when there is no Temple, the half-she/cef gift to the Temple 
is commemorated by a gift to charity on Purim, which occurs 
in the month when the contribution to the Temple was made. 

That Jews for all time are commanded to redeem their 
firstborn in atonement for an ancient sin is an indication of 
how the Torah views human nature. From the shortcomings 
of people as great as the tribal ancestors, we draw the lesson 
that anyone is susceptible to be cruel and base in defense of 
what he perceives to be an important personal interest, just 
as the brothers acted against Joseph in all sincerity and with 
the absolute conviction that they were acting justly. That 
even the brothers could err so grievously is proof that human 
character needs constant attention and care. As the Sages 
taught, God gave the commandments in order to refine 
human beings. Our challenge is to perform them and let 
their lessons seep into our consciousness and refine us in 
thought and deed. 

The solemn ban against divulging what had occurred. 

The brothers proclaimed a o^n, solemn ban, forbidding 
anyone from divulging to Jacob what had occurred. Accord¬ 
ing to Sefer Chassidim (ed. Mekitzei Nirdamim §1562), the 
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oath applied even to Joseph, and prohibited him from 
attempting to return to Jacob, or even to notify him by word 
of mouth or letter of his whereabouts without the consent of 
the brothers. This explains why Joseph did not contact 
Jacob throughout his twenty-two years in Egypt. He was 
bound by the oath because, when a qualified quorum of ten 
invokes a solemn ban, it is binding on the entire commu¬ 
nity. Isaac, who was still alive, knew prophetically what had 
happened, but he was forced to endure Jacob’s anguish in 
silence because of this oath. Moreover, Rashi cites a 
Midrash that even God could not comfort Jacob because He 
was bound by the vow, as it were. 

'♦SWhy were the brothers the ones who made Joseph 
suffer? 

The hand of Heaven was at work in the sale of Joseph. 
The brothers thought he was a menace to them and to the 
unity and destiny of the family. They thought that they 
would kill him — and a dead man cannot reign. They 
thought that they would make him a slave — and a slave 
cannot reign. But God thought otherwise; Joseph would be 
king, no matter what they did. The Sages teach: 

Our father Jacob would have had to descend to 

Egypt in chains and a collar. Said God, ‘‘He is My 


firstborn son, shall / bring him down there in dis¬ 
grace? . . . Rather, / will lead his son before him and 
he will be forced to descend after him ” (Bereishis 
Rabbah 86:2). 

But if Joseph had to go to Egypt, why did his great and 
righteous brothers have to be the instruments of his mis¬ 
treatment? 

When people are good, God rewards them by making 
them the agents of performing good things. And when 
people are bad, God makes them the agents of bringing 
about harm ( Shabbos 32a). But whether people are consid¬ 
ered good or bad in God’s scale is measured on an individ¬ 
ual basis, according to their own potential. Great people are 
judged more strictly than others because much more is 
expected of them. What would be overlooked in ordinary 
people or even praised in inferior ones may fall far short of 
the mark when it comes to men like Jacob s sons. 

It is true that the brothers had reason to dislike Joseph. 
According to their own evaluation of their mission and his 
deeds, they had reason even to hate him. But their verdict 
was tainted by jealousy, and because men of their stature 
had no right to be jealous, God made them the instruments 
to bring Joseph to Egypt in such a heartless manner. To 
their lot fell the calumny of having sold their brother into 
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The he said, “The boy is gone! And I — where can I go?" 31 They took Josephs tunic, slaughtered 
Version a goatling, and dipped the tunic in the blood. 32 They dispatched the fine woolen tunic 

7 Jacob and they brou 9 ht il to their father, and said, “We found this; identify, if you please: Is it 
your sons tunic or not?" 33 He recognized it and he said, “My son’s tunic! A savage beast 
devoured him! Joseph has surely been torn to bits!" 34 Then Jacob rent his garments and 
placed sackcloth on his loins; he mourned for his son many days. 35 All his sons and all his 
daughters arose to comfort him, but he refused to comfort himself, and said: “For l will 
go down to the grave mourning for my son." And his father bewailed him. 36 Now the 
Medanites had sold him to Egypt, to Potiphar, a courtier of Pharaoh, the Chamberlain of the 
Butchers. 


slavery and causing their father twenty-two years of grief. 
Since it was foreordained that Jacob and his family go to 
Egypt, Joseph would have gone there anyway, but if his 
brothers had not fallen short of their ideal, Joseph’s and 
Jacob’s tears would not have been on their hands. 

Nevertheless, though the brothers did not realize it, their 
cruel act was for a noble end. Because they were truly 
righteous people who wanted only to do the right thing, 
even their misdeed had a good outcome, because thanks to 
them, Joseph was in Egypt to save the world from famine 
and lay the foundations for the Exodus and the triumphant 
journey to Mount Sinai. 

31-36. The version told to Jacob. After convincing his 
brothers to throw Joseph into the pit, from which he hoped 
to rescue him, Reuben left and was not present at Joseph’s 
sale. According to one view, it was his turn to be in Beer 
Sheba to attend Jacob. Alternatively, he did not participate 
in his brothers’ meal and was not present at the sale be¬ 
cause he was occupied with fasting and sackcloth in peni¬ 
tence for having moved his father’s couch [for the incident 
with Bilhah; see 35:22] ( Rashi from Midrash). 

When he came back to the pit and saw that Joseph 
had disappeared, he was distraught, saying, in effect, 
“The boy is missing and I, as the firstborn who will be held 
responsible for his safety, must flee because of the grief 
this will cause our father! But where can I qo?” (Mahar- 
shal). 

That the brothers had not even considered the effect 
their deed would have on Jacob is further proof that they 
were helpless pawns in executing God’s plan to bring 
Joseph to Egypt ( Oznaim LaTorah). That Reuben, more 
than anyone else, should have felt such guilt may have 
been because from the start he had been the most sensitive 
to Joseph’s — and Jacob’s — plight. And since he had 
tried to save Joseph, he blamed himself for not having 
pursued his plan aggressively enough (R'Hirsch). It is com¬ 
mon for generous people to feel they should have given 
more, and for concerned people to feel they did not do 
enough. 

31. In response to Reuben’s outburst, the brothers dipped 
Joseph’s tunic in blood to provide “evidence” to Jacob that 
Joseph was dead, and not just missing. Otherwise, Reuben 
feared that Jacob would send him, as the firstborn, to 
search for Joseph to the ends of the earth (Or HaChaim). 


Indeed, when the brothers began to feel remorse over the 
anguish they had caused Jacob, they searched for Joseph 
when they went to Egypt, even though it was twenty-two 
years after the sale [see 42:12]. 

32. njna-nj< — They dispatched the . . . tunic. The 

implication is that the brothers sent the tunic to Jacob, but 
did not present it personally to Jacob. Possibly they felt that 
since their dislike of Joseph was well known, Jacob would 
have been suspicious of them and seen through the ruse 
(Chizkuni ); or they did not want to be the bearers of evil 
tidings (Gur Aryeh); or they could not bear to witness his 
grief when he first learned the horrible news ( Oznaim La¬ 
Torah ). 

34. apjn yip 1 ] — Then Jacob rent his garments in an 

act of mourning; and placed sackcloth on his loins as an act 
of penitence. For, as Mahari Weil writes in his Responsa: If 
one dispatched an emissary to a dangerous area and that 
emissary is killed, the sender must undertake acts of peni¬ 
tence ( Malbim ). 

D’3T O')?’ — Many days. Based on Megillah 17a, Rashi 
explains that Jacob mourned for all twenty-two years until 
he was reunited with Joseph. 

No child had ever died in the Patriarchal house¬ 
hold because the offspring of the righteous is blessed. 
Because of this, Jacob mourned for his son so long and 
refused to be comforted, for he considered Joseph’s 
"death” to be a severe punishment intended for him ( Ram- 
ban to 38:7). 

35.l’flaa-bai — And all his daughters. The Midrash cites two 
opinions. According to R’ Yehudah, a twin girl was born 
with each of his sons, and they now comforted Jacob. R’ 
Nechemiah maintains that the verse refers to his daughters- 
in-law, who were like daughters to him (Rashi), and his 

daughter Dinah (Ramban). 

36. The end of the chapter emphasizes that Joseph was 
sold several times. And so the brothers completely lost 
track of him. They probably shared the feeling that Joseph 
was not gone forever. Therefore, they could bear Jacob s 
suffering because they were convinced that eventually his 
suffering would give way to the joy of finding his lost son. 
But for the moment, the Patriarchal family was plunged into 
despair (R’ Munk). 
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38. 

^ Judah and Tamar: The roots of the Messiah and the 
Israelite monarchy. 

1. nnim nnn — That Judah went down. His descent was 
figurative, in the sense that his brothers deposed him from 
his position of leadership. This narrative interrupts the story 
of Joseph to teach how Judah’s brothers lowered him in 
esteem because of the incident with Joseph, for when they 
saw their father’s intense grief, they blamed Judah for it. 
“You told us to sell him,” they charged. “Had you advised us 
to send him back to Father, we would have listened!” As a 
result of their disenchantment with him, Judah moved away 
from the family and settled in Adullam, where he became 
the business partner of Hirah ( Rashi ). 

Because of Judah’s culpability for Jacob’s suffering, he 
was repaid by losing his two oldest sons, so that he would 
experience the same grief he had caused his father (Sfomo). 
Indeed, the Midrash cites R’ Yochanan that Judah was 
punished measure for measure. The brothers, led by Judah, 
wounded Jacob by showing him the tunic and saying, 


" Identify, if you please, "and Judah faced public humiliation 
when Tamar told him in exactly the same words to identify 
the proof of their tryst (below, v. 25). 

2. ijjna ttf'KTia — The daughter of a prominent merchant. 
Most commentators translate ■'WP as merchant , rather than 
the more common Canaanite, based on the Talmud ( Pe■ 
sachim 50a), which remarks, “Is it possible that Abraham 
exhorted Isaac, and Isaac Jacob [not to marry Canaanite 
women], yet Judah went and married one?” Abhich com¬ 
ments that the Torah uses the unusual term for mer¬ 
chant because his family’s sojourn among the accursed 
Canaanites affected them adversely (Abhich). This would 
account for the sinfulness of Judah s first two children from 
her, as described below. Jewish tradition has always 
stressed the important influence of the environment on 
people, and Jews have always been ready to make sacrifices 
to raise their children among people of high moral caliber. 

3-5. Judah and Bas-Shua had three sons in quick succes¬ 
sion. Judah named the first Er, which, in the literal sense, 
means Au;a/cen/ Bas-Shua named their second child Onan. 
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Monarchy 

Judah's 
Sons Marry 
Tamar, 
but Die for 
Their Sin 


1 1 1 was at that time that Judah went down from his brothers and turned away towards an 
*Adullamite man whose name was Hirah. 2 There Judah saw the daughter of a prominent 
merchant whose name was Shua; he married her and consorted with her. 3 She conceived and 
bore a son and he called his name Er. 4 She conceived again and bore a son and she called his 
name Onan . 5 And yet again and she bore a son; and called his name Shelah; and it was in Chezib 
when she bore him. 

6 Judah took a wife for Er his firstborn; her name was Tamar. 7 But Er, Judahs firstborn, was 
evil in the eyes of Hashem, and Hashem caused him to die. 8 Then Judah said to Onan, “Consort 
with your brothers wife and enter into levirate marriage with her, and establish offspring for your 
brother." 

9 But Onan knew that the seed would not be his; so it was, that whenever he would consort with 
his brothers wife, he would let it go to waste on the ground so as not to provide offspring for his 
brother. 10 What he did was evil in the eyes of Hashem, and He caused him to die also. 

11 Then Judah said to Tamar, his daughter-in-law, "Remain a widow in your fathers house until 
my son Shelah grows up" — for he thought, “Lest he also die like his brothers. "—So Tamar went 
and lived in her fathers house. 

12 Many days passed and Shuas daughter, the wife of Judah, died; when Judah was consoled, 
he went up to oversee his sheepshearers — he and his Adullamite friend, Hirah — to Timnah. 


The word has the connotation of complaining and sorrow 
(Ramban). Midrashically, the name Er alludes to premature 
death or childlessness, and the name Onan refers to the grief 
that he would cause himself and the sorrow he would cause 
his parents. 

Rashi finds it difficult that, for no apparent reason, the 
Torah mentions where the third son was born. He suggests, 
therefore, that the place was named for the misfortune that 
befell her there, for after she gave birth to Shelah, she could 
not have more children. This is alluded to by the word CAie- 
zib , which is from mo, cessation, failure, or falsehood (Rashi). 

That so many of the statements of the Patriarchs and their 
offspring contain prophetic allusions of which the speakers 
were not aware indicates that they were so endowed with the 
prophetic spirit that they were constantly prophesying 
{Sechel Tou). 

6-10. Judah’s sons marry Tamar, but die for their sin. 
Tamar became the mother of Judah’s children (see below), 
and the ancestress of the Davidic dynasty. According to the 
Midrash, she was a daughter of Noah's son Shem ( Bereishis 
Rabbah 85:10). As someone who was to play such a signifi¬ 
cant role in the destiny of Israel, it is inconceivable that she 
was of Canaanite descent. Obviously, she, too, was the 
daughter of a foreigner who lived in Canaan. 

Er was very young when he married, for all the events 
related in this chapter transpired in the twenty-two years 
between the sale of Joseph and Jacob’s descent to Egypt 
(Seder Olam ). 

The Torah states that Er and Onan died because of their 
wickedness, and the nature of their sin is given in verse 9. 
Tamar was a beautiful woman and Er and Onan did not want 
her beauty to be marred by pregnancy, so they wasted their 
seed. For this grave sin — which God considered to be even 
more serious because they were the grandsons of Jacob and 
the sons of Judah — they suffered death (Rashi). 


8. nnx omi — And enter into leuirate marriage with her. For 
details of levirate marriage, see Deut. 25:5ff. Briefly, when a 
man dies without offspring, Torah law obliges his brother to 
marry the widow, and the son of this union is considered the 
spiritual son of the deceased. One who refuses to perform 
yibum has the option of performing the ritual of c haliUah, 
described in Deuteronomy (ibid.). [Today, only the ritual of 
chalitzah is performed.] Ramban describes the process of 
yibum [by which the soul of the dead brother gains a new life, 
as it were] as one of the mysteries of the Torah. Even before 
the Torah was given, people knew of the spiritual benefits of 
yibum, but in those early times, this obligation could be 
carried out by other relatives in addition to brothers, as 
Judah did [albeit, unwittingly] later in the narrative. 

9. m*n mm ’a — That the seed would not be his. 

— T ” VI’ 

Knowing the mystical significance of yibum, Onan knew 
that the children born of his union with Tamar would be a 
reincarnation of Er’s soul, and he was too selfish to let this 
happen (Ramban, as explained by the commentaries). 

11. Instead of permitting Shelah to perform yibum by 
marrying Tamar, Judah rebuffed her, saying that he wanted 
Shelah to grow up first, but the verse informs us that his real 
reason was that he suspected Tamar of being the sort of 
woman whose husbands died, for whatever reason (Rashi). 

Ramban disagrees, for Judah must have known that Er 
and Onan died because of their own sins. Rather, Judah 
meant exactly what he said. He was afraid that Shelah was 
still immature and he might fall into the same trap as his 
brother. When he would be older and wiser, he would realize 
that he should not follow their example. 

12.IjnIt — To oversee his sheepshearers. Judah went 

to supervise the shearing (Rashi). The sheepshearing of a 
prominent man was a festive occasion that was accompa¬ 
nied by a public feast for the poor (Ramban). 
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14-19. The moral basis for the union of Tamar and 
Judah. The history of Man is the story of the eternal struggle 
of good and evil. At times when there is an enormous 
potential for a breakthrough of good, the forces of evil fight 
back furiously, just as an army with its back to the barricades 
will counterattack tenaciously. Tamar was a great and righ¬ 
teous woman, who was Divinely ordained to become the 
ancestress of the Davidic dynasty, and she wanted passion¬ 
ately to fulfill that mission. Now, at the moment when the 
seed of David and Messiah could come into being through 
the marriage of Tamar with a son of Judah, there was 
uncommon resistance by the Satan, representing evil, so 
that Er and Onan were enticed to commit sins that went 
beyond the normal standards of human lust. 

Judah’s two oldest sons were unworthy, and Judah re¬ 


buffed her, as well. In the normal course of events, therefore, 
she would not have been able to marry anyone from Judah’s 
family, which would have made it impossible for her to carry 
out her spiritual destiny. Consequently, to bring about the 
union between herself and Judah, Tamar decided that she 
had to seek unconventional — even distasteful — means, by 
posing as a harlot and enticing Judah. But even that ruse 
would not have succeeded in the normal course of events, 
for the righteous Judah would never have lowered himself to 
immorality. As the Midrash puts it: 

R’ Yochanan said, Judah sought to pass by Tamar. 
The Holy One, Blessed is He, dispatched the angel of 
lust to trap him. The angel said to Judah, “ Where are 
you going? From where will kings arise? From where 
will great men arise? " [Only thenJ Judah detoured to 
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13 And Tamar ivas told, as follows, "Behold your father-in-law is coming up to Timnah to 
shear his sheep ." 14 So she remoued her widows garb from upon her, couered herself with a veil, 
and wrapped herself up; she then sat by the crossroads which is on the road toward Timnah, 
for she saw that Shelah had grown, and she had not been giuen to him as a wife. 

15 When Judah saw her, he thought her to be a harlot since she had couered her face. 16 So 
he detoured to her by the road and said, "Come, if you please, let me consort with you, ” for he 
did not know that she was his daughter-in-law. 

And she said, “What will you giue me if you consort with me?” 

17 He replied, 7 will send you a kid of the goats from the flock. ” 

And she said, “Prouided you leaue a pledge until you send it. ” 

16 And he said, “What pledge shall I giue you?” 

She replied, u Your signet, your wrap, and your staff that is in your hand. ” And he gaue them 
to her, and consorted with her, and she conceiued by him. 

19 Then she arose, left, and remoued her ueil from upon her, and she put on her widows garb. 

20 Judah sent the kid of the goats through his friend the Adullamite to retrieue the pledge from 
the woman; but he did not find her. 21 He inquired of the people of her place, "Where is the 
prostitute, the one at the crossroads by the road?” 

And they said, “There was no prostitute here. ” 22 So he returned to Judah and said, 7 did not 
find her; euen the local men said, ‘There was no prostitute here. 

23 So Judah said, "Let her keep them, lest we become a laughingstock; I really sent her this 
kid, but you could not find her. ” 


her by the road. He was coerced, against his good 
sense (Bereishis Rabbah 85:8). 

In the terminology of Kabbalah, the “sparks of goodness 
are scattered throughout Creation,” and it is the task of Israel 
to gather them up. There was a spark in Canaan and it was 
lodged in Tamar. Of his own free will, Judah would never 
have united with her, so an angel forced him into the path of 
a “harlot” to begin the creation of the Davidic dynasty. 

The halachic perspective of Judah’s action. 

Judah’s action must be viewed in the perspective of the 
time in which he lived. As Rambam {Hit. Ishus 1:4) writes, 
harlotry was permitted in those times — just as non-kosher 
foods were not forbidden — before the Torah was given. 
Even though the Patriarchs — and presumably their families 
— observed the Torah before it was given, they did so 
voluntarily , so that it was conceivable that where necessary 
they would act according to the laws that were obligatory at 
the time. Consequently, if the Divine plan required Judah to 
cohabit with a “harlot,” he would be permitted to do so. [Cf. 
the case of Jacob marrying two sisters which later Torah law 
would absolutely forbid.] 

14. rn^K 1 ? rnnrKfy Kirn — And she had not been given to 
him as a wife. This explains why Tamar did such an undigni¬ 
fied thing. She was determined to have children from Judah 
(Rashi). Since it could not be through Shelah, she had no 
alternative but that it be from Judah himself (Gur Aryeh). 
This was part of God’s plan, for he wanted the Messianic 
dynasty to come from Tamar through Judah, who was more 
righteous and pure than his son Shelah ( Sfomo). 

16-18. 'V]rin-n& — What will you give me? Tamar did not 


want money and would have refused it if it had been offered. 
She wanted something that she could use later to prove that 
her consort was Judah, so that her pregnancy would be 
acknowledged as the result of a levirate union (Sfomo). So 
great was the passion burning within him [as a result of the 
Providential intervention ( Abarbanel )] that Judah gave her 
three valuable items as a pledge for a single goat (Ibn Ezra), 
and items that would so conclusively identify him. 

19. Dpni — Then she arose. She arose spiritually, for kings 
and prophets would be the result of this union ( Lekach Tov). 

20. Hirah’s name is not mentioned here; he is referred to 
only as Judah’s friend. Bereishis Rabbasi cites two opinions 
for this. According to one view, his anonymity was preserved 
in deference to his selflessness, for he performed this shame¬ 
ful mission purely out of love and friendship for Judah. 
According to another view, his name is omitted as a token of 
rebuke, because he undertook to participate in this disgrace¬ 
ful affair. 

23. na^ rma ]a — Lest we become a laughingstock, for 
having pledged things as valuable as a signet, wrap, and staff 
for such a trifle (Ibn Ezra). 

Judah had not done anything illegal and the items in 
Tamar’s possession were far more valuable than the kid he 
had promised her — so that he would have been justified in 
investigating further to find the harlot and retrieve his 
pledge. Nevertheless, Judah was ready to forfeit the pledge, 
for it is improper to discuss sexual matters in public, even if 
they do not involve forbidden conduct (Rambam, Moreh 
Nevuchim). This is in stark contrast to modern codes of 
propriety. 
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24-26. Tamar’s pregnancy. The Midrash records that 
Tamar told people, “Prophets and Redeemers will descend 
from me!” Moreover, her pregnancy seemed to be incontro¬ 
vertible proof that she has conceived by harlotry ( Rashbam ). 

24. cptyni — And let her be burned! Because Tamar was the 
daughter of Shem who was a priest, they sentenced her to be 
burned (Rashi citing Midrash). As Ramban points out, the 
unmarried daughter of a priest is not liable to the death 
penalty ( Sanhedrin 50b), so there had to be other reasons for 
the death sentence. Mizrachi explains that there were indeed 
extenuating circumstances: Perhaps sexual misconduct was 
so rampant that extraordinary measures had been instituted 
to curb it, or the exalted status of the families that had been 
shamed by Tamar — Judah’s and Shem's — was sufficient 
to demand an unusual penalty. 

Judah condemned her to this punishment because he was 
a great chief, and his daughter-in-law’s harlotry was an af¬ 
front to his status, just as a priest’s daughter who commits 
harlotry is condemned for having “thereby profaned her fa¬ 


ther” (Leviticus 21:9). This judgment would not have been 
meted out to a commoner (Ramban). 

25. Tamar did not shame Judah publicly by naming him as 
the father. She reasoned: “If he admits it voluntarily, well and 
good; if not, let them burn me, but let me not publicly dis¬ 
grace him.” Thus the Sages taught [Sotah 1 ObJ: “One should 
let himself be thrown into a fiery furnace rather than expose 
his neighbor to public shame” (Rashi)* 

That Tamar sent the pledge to Judah only at the last 
minute is noteworthy. R' Elazar ( Midrash; Sotah 10b) com¬ 
ments that, in order to prevent the Messianic dynasty from 
coming into the world, Satan caused her to forget where the 
items were. Tamar beseeched God’s mercy with all her soul, 
and just as she was to be led to her execution, she found the 
pledge. Historical destinies sometimes hang by a thread and 
their happy outcome depends on a miracle (R' Munk). 

God repaid Judah measure for measure. With the expres¬ 
sion xr [Identify, if you please: Is it your son s tunic or not? 
(37:32)], Judah had caused his father, Jacob, untold an- 
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24 And it was when about three months had passed, that Judah was told, “Your daughter- 
in-law has committed harlotry, and moreouer, she has conceiued by harlotry.” 

Judah said, "Take her out and let her be burned!” 

25 As she was taken out, she sent word to her father-in-law, saying, "By the man to whom 
these belong I am with child. ” And she said, ' Identify, if you please, whose are this seal, this 
wrap, and this staff. ” 

26 Judah recognized; and he said, "She is right; it is from me, inasmuch as I did not give her 
to Shelah my son, ” and he was not intimate with her anymore. 

27 And it came to pass at the time she gave birth that behold! There were twins in her womb . 
20 And it happened that as she gave birth, one put out a hand; the midwife took a crimson thread 
and tied it on his hand saying, ”This one emerged firstT 29 And it was, as he drew back his hand, 
that behold! his brother emerged. And she said, "With what strength you asserted yourself!” 
And he called his name Perez . 30 Afterwards his brother on whose hand was the crimson thread 
came out; and he called his name Zerah. 


39 J° se Ph had been brought down to Egypt. Potiphar, a courtier of Pharaoh, the 

Chamberlain of the Butchers, a prominent Egyptian, purchased him from the Ishmaelites 


guish. Tamar now confronted Judah with that same expres¬ 
sion, and its impact registered solidly upon him ( Sotah 10b). 

26. njnx — She is right; it is from me. The translation 
follows Raslu. Judah’s response testifies to his moral in¬ 
tegrity. Though his public admission surely subjected him to 
the jibes of the populace, he did not hesitate to admit that he 
was the father. Nor did he pretend to pardon Tamar by show¬ 
ing her clemency, thereby protecting his dignity. He 
thought, “It is better for me to be ashamed in this transient 
world than to be ashamed before my righteous fathers in the 
World to Come ..." ( Targum Yonasan). 

Alternatively, Rashi cites a Midrash that a Heavenly Voice 
called out, It is from Me , i.e., that God proclaimed that He had 
intervened to bring the two together. 

Ramban and Rashbam render that Judah called out, "She 
is more righteous than I!" 

27-30. Tamar bears twins. 

28. iVpni — And tied . . ., in order to identify him as the 
firstborn (S/omo). 

29. That Perez pushed ahead was part of the Divine plan. 
Zerah desired to emerge first but God declared: “Messiah is 
destined to descend from Perez; is it right, then, that Zerah 
should emerge first? Let Zerah return to his mother’s womb, 
and Perez shall be born first!" ( Aggadas Bereishis). 

Kabbalistically, the names Perez and Zerah have great 
mystical significance. Zerah, literally shining or brightness, 
alludes to the sun, which is a source of constant light. Perez , 
on the other hand, means breach, alluding to the moon, 
whose light is sometimes whole and sometimes breached, as 
its light wanes and waxes. It would have been logical for the 
brilliant, constant Zerah to be born first, but God wanted 
Perez to be the firstborn, to symbolize the Davidic dynasty, 
which is likened to the moon, because it became diminished 
and finally disappeared but, like the moon, it will re-emerge 
and grow to fullness again. Because of this similarity be¬ 
tween the Davidic dynasty and the moon, when the Sages 


sent word that the New Moon had been declared ( Rosh 
Hashanah 25a), they used the message “David King of Israel 
lives and exists” (Ramban citing Sefer HaBahir). 

Judah named the child Perez [meaning strength (Rashi) or: 
breaking forth (Ramban)] because of what the midwife had 
said (Radak). 

30. mi — Zerah (Brightness). In the plain sense, the name 
alluded to the brightness of the crimson thread (Rashi). 

39. 

Joseph in Egypt/Prelude to exile. 

The Torah returns to the narrative that it had interrupted 
with the Judah-Tamar interlude. As noted in 38:1, Judah’s 
degradation was inserted because his role in the sale of 
Joseph had caused the brothers to demote him from his 
leadership status. Furthermore, the close proximity of the 
narratives of Tamar and Potiphar’s wife indicates that both 
women had pure motives, both of them desiring to found 
families in Israel. Potiphar’s wife had foreseen by astrologi¬ 
cal signs that she was destined to be the ancestress of chil¬ 
dren by Joseph — but she did not know whether she or her 
daughter would have the children. [According to tradition, 
Joseph married her daughter. See Rashi to 41:45) (Rashi). 

Joseph’s descent into Egypt was the prelude to the exile 
foretold to Abraham at the Covenant Between the Parts 
[15:13]. The phrase Joseph had been brought down to Egypt 
(v. 1) has the deeper implication that Joseph brought down 
[inln] his father and the tribal ancestors to Egypt (Tanchuma 
Yashan ). That is, God engineered Joseph’s descent to Egypt 
and his elevation there to the position of viceroy in order to 
prepare an honorable way to implement His decree that Ja¬ 
cob and his family be exiled. (See comment after 37:28, Why 
were the brothers ... ) According to Hadar Zekeinim, the 
Divine Presence, as it were, descended with Joseph. 

1-6. Joseph’s success as a slave. The brothers had done 
their work, convinced that Joseph’s dreams of kingship 
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could never be fulfilled. But wherever he went, he ruled. As 
a slave of Potiphar, he was put in charge of the household; as 
a disgraced prisoner, he was placed in charge of the prison; 
as a despised Hebrew, he was rushed to interpret Pharaoh’s 
dreams and made viceroy of all Egypt — and provider to all 
the surrounding countries — and his own Egyptian subjects 
came to him, abjectly pleading for the privilege of buying 
food. And finally, his entire family bowed to him. What, in¬ 
deed, would become of his dreams! 

2. va^K JV3? nn — And he remained in the house of his . . . 
master. God intervened to have Joseph work in the house, 
unlike most slaves who are assigned to hard labor in the 
fields ( Abarbanel ). That he worked at home near Potiphar 
and his wife enabled Joseph’s talents to be noticed and re¬ 
warded ( Ibn Caspi). 

nirran — Egyptian. That Potiphar was Egyptian is obvious, 
since he was an official in Pharaoh’s court, yet the Torah 


mentions his nationality three times in this passage [vs. 
1,2,5]; apparently this fact has special significance to the 
narrative. The Egyptian elite held all Canaanites in con¬ 
tempt and had a particular antipathy for the moral code of 
the Abrahamitic family. That Joseph succeeded in such an 
antagonistic setting, therefore, is all the more noteworthy 
(R’Hirsch). Given this fact, it is clear that he could not have 
been promoted unless, as this verse states, Hashem was with 
Joseph. 

4. Perceiving that Joseph was Divinely assisted, Potiphar 
took a special liking to him. First he made him his persona! 
attendant, and afterwards appointed him over the house¬ 
hold. 

5. rntai rnaa — In the house and in the Retd. Potiphars af¬ 
fairs prospered wherever Joseph was. If Joseph was in the 
fields, they flourished; and if he was at home, the domestic 
matters did well. But the areas where he was absent did 
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who had brought him down there. 2 Hashem was with Joseph, and he became a successful 
man; and he remained in the house of his Egyptian master . 3 His master perceived that Hashem 
was with him, and whatever he did Hashem made succeed through him . 4 Joseph found favor 
in his eyes, and he attended him; he appointed him over his household, and whatever he had 
he placed in his custody. 

5 And it happened, that from the time he appointed him in his house and over whatever he 
had, Hashem blessed the Egyptians house on Josephs account, so that Hashems blessing was 
in whatever he owned, in the house and in the field. 6 He left all that he had in Josephs custody 
and with him present he concerned himself with nothing except for the bread he ate. Now 
Joseph was handsome of form and handsome of appearance. 

1 After these things, his master's wife cast her eyes upon Joseph and she said, “Lie with me. " 
0 But he adamantly refused; he said to his masters wife, “Look — with me here, my master 
concerns himself about nothing in the house, and whatever he has he placed in my custody. 
9 There is no one greater in this house than I, and he has denied me nothing but you, since you 
are his wife; how then can I perpetrate this great evil and have sinned against God!" 

10 And so it was — just as she coaxed Joseph day after day, so he would not listen to 
her to lie beside her, to be with her. 11 Then there was an opportune day when he entered 
the house to do his work — no man of the household staff being there in the house — 


poorly, proving to Potiphar that Joseph was responsible for 
the blessings ( Tanchuma ). 

6. Dn^rrDN *a — Except for the bread. This is a delicate ex¬ 
pression; bread here refers to his wife ( Rashi ). The sense is 
that Potiphar unquestioningly entrusted to Joseph every¬ 
thing except for his own wife. Tur interprets the word liter¬ 
ally: Potiphar trusted Joseph so completely that the only 
thing he concerned himself with was his personal menu, the 
bread he ate. 

7- 20. Potiphar’s wife slanders Joseph. Joseph spent a 
year in Potiphar’s service (Seder Olam). As verse 6 states, 
Joseph was exceedingly handsome, which, in the plain 
sense, sets the stage for the lust of Potiphar’s wife ( Ramban), 
but, as Rashi notes from the Midrash, once he became a suc¬ 
cess in his master s home, Joseph became preoccupied with 
his appearance and began to curl his hair. God said, “Your 
father is mourning and you curl your hair! I will incite the 
bear [Potiphar’s wife] against you.” 

8- 9. — But he adamantly refused. The adverb 

adamantly is suggested by the staccato and emphatic Ma- 
soretic cantillation of this word: the shalsheles, followed by 
a psik [disjunction], both of which set off the word and en¬ 
hance the absoluteness of its implication. It indicates that 
Joseph’s refusal was constant, categorical, and definitive. 
He repulsed her with absolute firmness. Haamek Dauar 
notes that the Torah gives no reasons for his rejection; his 
sense of right and wrong was so clear that he did not even 
consider her pleadings. To her, however, he gave an expla¬ 
nation, trying to convince her to stop pestering him. 

It was important to him that she not be angry, because he 
knew full well that she could cause him great harm, so he 
tried to make her understand in terms that she could com¬ 
prehend why he could not please her. It would have been 
useless to speak to an Egyptian noblewoman of Jewish reli¬ 
gious scruples, so he explained that he must be loyal and 


grateful to the master who employed him, trusted him. and 
treated him kindly. Only then could he add, almost as an af¬ 
terthought, that he will have sinned against God, i.e., apart 
from wronging your husband, I would also be sinning 
against God ( Mizrachi ). 

10. rnang — As she coaxed [lit., spoke to] Joseph. 
She tried to entice him in every way possible: with words; by 
varying her dress; by threats of imprisonment, humiliation 
and physical harm; and by offering him huge sums of money 
(Yoma 35b). 

11. ntn Divr? vm — Then there was an opportune day [lit., 
and it was like this day]. It was an important day — a festival 
when everyone went to their temple, but Potiphar's wife 
pleaded illness and stayed home. She reasoned, “I will never 
have such an opportunity to seduce Joseph mil dims, as this 
day. ’’ 

— To do his work. According to one view in 
the Talmud (Sotah 36b), Joseph's resistance had cracked, 
and the work he came to do was to yield to her advances. But 
then, the visage of his father appeared to him, saying that if 
he consorted with her, his name would not be worthy to ap¬ 
pear with those of his brothers on the Kohen Gadol’s Breast¬ 
plate. When Joseph heard that he would be forfeiting his 
standing as a building block of the Jewish people, he 
strengthened his resolve and resisted her importunities. 

As noted in the commentary to 37:3, the faces of Jacob 
and Joseph reflected the holiness of their joint calling, and 
it was Joseph’s destiny to succeed Jacob as the leader of Is¬ 
rael. If so, this would explain why Joseph saw Jacob’s face at 
this crucial moment when his spiritual greatness hung in the 
balance. His father’s face reminded him of what he was sup¬ 
posed to be. Joseph had richly earned this spiritual interven¬ 
tion by virtue of his allegiance to the ideals of Israel, even in 
slavery. When he saw Jacob’s face, he realized that he could 
not destroy himself by acceding to Potiphar's wife. 
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12-13. nija 17A3 3ly;i — But he left his garment in her hand. 
He could have overpowered her and retrieved his garment, 
but out of courtesy to his master’s wife, he slipped out of it 
and left it in her hand (Ramban). This became Joseph’s 
undoing, for she used the garment as evidence against him. 
When she saw that he had left his garment and fled, she was 
afraid that he might expose her to the household or to her 
husband. Anticipating this, she hurried to them first and 
made a scene, accusing Joseph of having removed his 
garment to violate her, “but when he saw that I screamed he 
fled in confusion” (Ramban). 

14. H3y tfiK ia^ K’3n — He brought us a Hebrew man. She 


played on the prejudices of her fellow Egyptians, who ab¬ 
horred the Hebrews and would not even eat with them [see 
43:32). Ordinarily, therefore, the Hebrews would never be 
brought into the house. Potiphar’s wife charged that for her 
husband to have made an exception of this Hebrew slave and 
even to have appointed him to a position of trust was an 
affront to them. “Mo wonder the slave took advantage of it 
and tried to exploit his position and trifle with our sensibili¬ 
ties!” (Ramban). 

19. p6k! 3 Dn3“j3 — Things like these. To infuriate Potiphar, 
she described the sort of intimate conduct of which she 
accused Joseph (see Rashi). 





217 / BEREISHIS/GENESIS 


PARASHAS VAYEISHEV 


39/12 - 40/2 


12 that she caught hold of him by his garment, saying, “Lie with me!" But he left his garment in 
her hand, and he fled, and went outside. 

13 When she saw that he had left his garment in her hand and fled outside, 14 she called out 
to the men of her household and spoke to them saying, "Look! He brought us a Hebrew man 
to sport with us! He came to lie with me but I called out with a loud scream . 15 And when he heard 
that I raised my voice and screamed, he left his garment beside me, fled, and went outside!" 

16 She kept his garment beside her until his master came home. 17 Then she told him a similar 
account saying, "The Hebrew slave whom you brought to us came to me to sport with me . 10 But 
it happened that when I raised my voice and screamed, he left his garment beside me, and ran 
outside.’’ 

19 And it was, when his master heard his wife’s words which she spoke to him, saying, “Your 
slave did things like these to me, ” his anger flared up. 20 Then Joseph’s master took him and 
placed him in the prison — the place where the king’s prisoners were confined — and he 
remained there in prison. 

21 Hashem was with Joseph, and He endowed him with charisma, and He put his favor in the 
eyes of the prison warden. 22 The prison warden placed all inmates of the prison in Joseph s 
custody, and everything that was done there, he would accomplish. 23 The prison warden did 
not scrutinize anything that was in his charge inasmuch as Hashem was with him; and whatever 
he did Hashem made successful. 

40 'And it happened after these things that the cupbearer of the king of Egypt and the baker 

transgressed against their master, against the king of Egypt. 2 Pharaoh was enraged at 


Ibk inn — His anger flared up. By the standards of Egyptian 
society, Potiphar should have had Joseph killed. That he did 
not was because of his affection for Joseph; because God 
protected Joseph; or because — knowing Joseph’s righ¬ 
teousness — he doubted his wife’s story ( Ibn Ezra; Ramban). 
According to the Yalkut, Potiphar’s daughter Asenath swore 
to him that Joseph was innocent and told him what really 
happened. In this merit, she was eventually privileged to 
marry Joseph [see 41:50]. 

20. in* tjpli — Then Josephs master took him. 

Potiphar personally escorted Joseph to the prison, a display 
of his high esteem for the young Hebrew ( Abarbanel ), and an 
indication that he did not believe his wife’s charge. He 
explained to Joseph that unless he punished him, people 
would say that his wife was routinely unfaithful and that 
Potiphar ignored her behavior — and he might not even be 
the father of their children ( Midrash, Yefeh Toar). 

God decreed that Joseph be imprisoned for ten years: one 
year for each of the ten brothers whom he had slandered to 
Jacob [37:2]. Later, two more years were added in punish¬ 
ment for placing his trust in the Chamberlain of the Cupbear¬ 
ers, instead of in God alone [40:14, 41:1] ( Seder Olam; 
Tanchuma ). 

By presenting in detail the revolting injustice that resulted 
from a slanderer’s malicious charge, the Torah portends the 
destiny that would befall Israel frequently in its history. As 
for Joseph — he accepted this misfortune as calmly and with 
the same unwavering faith in God as he had his ordeal at the 
hands of his brothers. Even during his imprisonment, his 
conduct inspired trust and won him honor. In prison, as in 
Potiphar’s home, he rose to authority. Joseph’s reaction is 


an inspiration to all future generations who would be un¬ 
justly afflicted (/?’ Munk). 

21-23. Prisoner becomes master. Normally, prisoners are 
the dredges of society, and those accused of a crime like that 
attributed to Joseph are among the most degraded. But 
Joseph was admired by everyone, his prison warden and his 
fellow prisoners alike. Realizing that Joseph was innocent, 
that Hashem was with him, and that Hashem made him 
succeed in everything he undertook, the warden put Joseph 
in charge of the prison and never demanded an accounting 
of him, nor did he guard him ( Targum Yonasan). 

40. 

Joseph interprets dreams in prison. 

Because Potiphar’s accursed wife had made Joseph the 
subject of general gossip, God now arranged for a new 
scandal: He caused two of Pharaoh’s officials to be thrown 
into prison so that the capital would be abuzz with their 
offenses and attention would be diverted away from Joseph. 
God’s other purpose was to make those chamberlains the 
instruments of Joseph’s relief and ultimate elevation to a 
high position ( Rashi ). This took place after Joseph had been 
in prison for nine years; apparently, he was still on the mind 
of Egypt’s high society even after all those years, so admired 
had he been and so provocative the scandal concocted by 
Potiphar’s wife. 

1. npKm . . . npifftt iKpn — That the cupbearer .. . and the 
baker transgressed. In the case of the cupbearer, a fly was 
found in Pharaoh’s goblet of wine, while in the case of the 
baker, a pebble was discovered in the king’s bread ( Rashi 
from Midrash). 
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The cupbearer’s offense was less serious than the baker's, 
since a fly could have flown into the wine at any time, and 
presumably was not in the goblet when the cupbearer origi¬ 
nally prepared and served it. That is why the cupbearer was 
restored to his position (v. 21). The baker, however, was 
guilty of negligence since a pebble must have been in the 
dough or oven all along ( Mizrachi; Gur Aryeh). Furthermore, 
the presence of a pebble was a more serious offense since it 
could have choked Pharaoh, whereas a dead fly, while repul¬ 
sive, is harmless {Radak). 


3. inttJna — In the ward, i.e., a place where they could be 
kept under guard (Ibn Ezra ), pending a decision on their sen¬ 
tence (Bereishis Rabbasi). They remained in the prison for a 
year ( Rashi, v. 3). 

4. Divine Providence was on display. As a token of regard for 
his fallen colleagues, Potiphar, the custodian of the prison, 
assigned Joseph to serve them. This personal contact be¬ 
tween the maligned Hebrew slave and the erstwhile royal 
chamberlains enabled Joseph to learn about the workings of 
the court and eventually brought him to the attention of 
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his two courtiers, the Chamberlain of the Cupbearers and the Chamberlain of the Bakers . 3 And 
he placed them in the ward of the house of the Chamberlain of the Butchers, into the prison, the 
place where Joseph was confined. 4 The Chamberlain of the Butchers appointed Joseph to be 
with them, and he attended them and they remained in the ward for a period of days. 

5 The two of them dreamt a dream, each one had his dream on the same night, each one 
according to the interpretation of his dream — the cupbearer and the baker of the king of Egypt 
who were confined in the prison. 

6 Joseph came to them in the morning. He saw them and behold! they were aggrieved. 

7 And he asked Pharaoh's courtiers who were with him in the ward of his master's house, 
saying, 'Why do you appear downcast today ?" 8 And they said to him, "We dreamt a dream, 
but there is no interpreter for it." So Joseph said to them, "Do not interpretations belong to God? 
Relate it to me, if you please." 

9 Then the Chamberlain of the Cupbearers recounted his dream to Joseph and said to him, 
"In my dream — behold! there was a grapevine in front of me ! 10 On the grapevine were three 
tendrils; and it was as though it budded — its blossoms bloomed and its clusters ripened into 
grapes. 11 And Pharaoh's cup was in my hand and I took the grapes, pressed them into 
Pharaoh s cup, and I placed the cup on Pharaoh s palm." 

12 Joseph said to him, "This is its interpretation: The three tendrils are three days. 13 In another 
three days Pharaoh will lift up your head and will restore you to your post, and you will place 
Pharaoh's cup in his hand as was the former practice when you were his cupbearer. 14 If only 
you would think of me with yourself when he benefits you, and you will do me a kindness, 
if you please, and mention me to Pharaoh, then you would get me out of this building. 


Pharaoh himself ( Abarbanel ). 

5-19. The dreams of the chamberlains and Joseph’s in¬ 
terpretations. 

5. pins? uMk — Each one according to the interpretation 
of his dream. The narrative and subject matter of the dream 
was so consistent with Joseph's later interpretations that 
when he explained them, the chamberlains realized that he 
was surely right. According to the Midrash, each one dreamt 
what would eventually happen to his colleague (but not to 
himself), so that when each one heard how Joseph inter¬ 
preted the other one's dream, it was clear that he was right 
(Rashi). 

Ibn Ezra and Radak comment that each dream contained 
an accurate vision of the future, verifying that it was a true 
dream — not a fantasy. 

np>cm — The cupbearer and the baker. Mo longer are 

they called nty, chamberlain. Their incarceration had broken 
their spirits and they felt like helpless servants, rather than 
officials ( Sfomo ). 

8. in'K pK "IIYB* — But there is no interpreter for it, i.e., no one 
can explain the prophetic portents of the dream. Apparently 
they had sent for interpreters, or perhaps there were others 
with them in prison, but none could interpret it. Or the impli¬ 
cation of their remark could be: “These dreams are so diffi¬ 
cult that no one in the world can interpret them” ( Ramban ). 

Joseph answered that just as God sends the dream, so He 
grants man the wisdom to interpret it; otherwise, the dream 
would have been in vain. Therefore relate it to me — perhaps 
God will give me the wisdom to interpret it (Radak). Man can 


interpret a dream only because he is formed in God’s image. 
Consequently, even a despised slave in prison may be God’s 
agent to interpret it (Sfomo). 

10. DJintP — Three tendrils. Since there are usually 

many more than three tendrils on a vine, Joseph perceived 
a special significance in this number (Daas Sofrim). And 
since the dream showed that the grapes blossomed very 
rapidly, he understood that the allusion was to three days 
rather than three months or years (Ramban). 

13. ^itlurnK rrV“)B kUm — Pharaoh u)ill lift up your head. The 
idiom lift up your head means to count [cf. Exodus 30:12]. 
The sense here is that when Pharaoh will assemble his other 
servants to wait upon him during the meal, he will count you 
among them (Rashi). 

Vva rftnB'013 nnai — And you will place Pharaoh's cup in his 
hand. Pharaoh’s trust in you will be fully restored. He will 
take the cup directly from your hand, without demanding 
that you taste it first (Meshech Chochmah ), to make sure it is 
not poisoned. This indicated that Pharaoh would have com¬ 
plete trust in the cupbearer, and not hold the fly-in-the-wine 
incident against him. 

14. ijrnajrn — And mention me to Pharaoh. Your 
words will carry weight with the king, since you will be an 
important official (Radak). Your return to prominence in ac¬ 
cordance with my interpretation will be so astounding that 
you will need merely to mention me to Pharaoh to have me 
freed from prison (Rashbam). Please tell him that I am wor¬ 
thy of serving kings, or ask that I be released to serve you, as 
I did here in prison (Tur). 
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15. onpyn yiK» aai-ia — For indeed I was kidnaped 
from the land of the Hebrews. Joseph mentioned his back¬ 
ground and the Injustice in order to persuade the cupbearer 
that justice and fairness dictated that he intercede to free 
Joseph from prison. "Do not think you would be committing 
an injustice by praising me and being instrumental in secur¬ 
ing my release from jail, for I am not a slave by birth. I am 
really innocent and should not have been here in the first 
place!” ( Rashbam; Ramban). It is noteworthy that this was 
the very first time throughout all Joseph’s trials that he broke 
his silence and protested his innocence. 

Apparently, Joseph told Potiphar that he was a Hebrew 
[39:14]. The territory around Hebron, where the Patriarchs 
resided, was referred to as the land of the lurim [Hebrews], 
not because the Canaanites acknowledged it as belonging to 
a different nation, but because of the prominence achieved 
by the descendants of Abraham, who was acknowledged by 
the inhabitants as a prince of God [23:6] (Ramban). 

Indeed, the Sages praise Joseph for proudly describing 
himself as a Hebrew. Because of this, he earned the privilege 
of being buried in Eretz Yisrael. Moses, however, told Jethro's 
daughters that he was an Egyptian (see Exodus 2:19), and he 
was denied burial in the Holy Land ( Deuarim Rabbah 2:5). 

Faith and trust: the error of Joseph*s request. 

Because Joseph placed his trust in the Chamberlain in¬ 


stead of in God Himself, his prison sentence was increased by 
two years ( Seder Olam; Tanchuma; Shemos Rabbah). In a 
comment that seems to be contradictory, the Midrash 
(Bereishis Rabbah 89:3) describes Joseph as someone who 
placed his complete trust in God — and that this is why he 
was punished for asking the cupbearer to help him! But if it 
was wrong to ask for human intercession, how could Joseph 
be described as someone with trust in God? 

Faith and trust cannot be defined with exactitude. There 
are infinite degrees of faith and trust. Someone as great as 
Joseph, who knew with certainty that God determines every¬ 
thing, should not have sought his salvation through the cup¬ 
bearer or any other human agency. Just as God had caused 
Joseph to be imprisoned, He would cause him to be freed, if 
and when that was His wish. For a lesser person, it would have 
been sinful to ignore the opportunity presented by the immi¬ 
nent freedom of the cupbearer. An ordinary person would 
have been hypocritical to sit and wait for miracles: he did not 
have sufficient faith and trust to do so. But Joseph was 
praised by the Sages for his high degree of spiritual purity. 
He truly saw God everywhere, so he should not have relied on 
any human, especially his immoral, arrogant fellow prisoner. 

R' Bachya comments that Joseph asked for the cup¬ 
bearer’s help because he realized that Providence had put the 
chamberlains in prison with him so that they and their 
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15 For iRdeed I was kidnaped from the land of the Hebrews, and even here I have done nothing 
for them to have put me in the pit. ” 

16 The Chamberlain of the Bakers saw that he had interpreted well, so he said to Joseph, 7, 
too! In my dream — behold! three wicker baskets were on my head. 17 And in the uppermost 
basket were all kinds of Pharaoh's food — bakers handiwork — and the birds were eating them 
from the basket above my head. " 

10 Joseph responded and said, "This is its interpretation: The three baskets are three days. 
19 In three days Pharaoh will lift your head from you and hang you on a tree; birds will eat your 
flesh from you. " 

20 And it was on the third day, Pharaoh's birthday, that he made a feast for all his servants 
and he counted the Chamberlain of the Cupbearers and the Chamberlain of the Bakers among 
his servants . 21 He restored the Chamberlain of the Cupbearers to his cupbearing and he placed 
the cup on Pharaoh's palm. 22 But the Chamberlain of the Bakers he hung, just as Joseph had 
interpreted to them. 

23 Yet the Chamberlain of the Cupbearers did not remember Joseph, but he forgot him. 

THE HAFTARAH FOR VAYEISHEV APPEARS ON PAGE 1142. 

When Chanukah coincides with Vayeishev, the regular Maftir is replaced with the Chanukah reading: 
first day Chanukah, page 764 (7:1-17); second day Chanukah page 766 (7:18-23). 

And the regular Haftarah is replaced with the reading for Shabbas Chanukah, page 1210. 


dreams would become the means of his freedom. He was 
right about God’s intervention — because God customarily 
assists the righteous through natural means — but it was 
wrong for a man as great as Joseph to seek human interven¬ 
tion. He should have allowed God to work His way as He saw 
fit. 

The commentators explain that there is a difference be¬ 
tween faith [rmn*] and trust [pnua]. “Faith” is belief that God 
exists. “Trust” is the conviction that God is involved in events 
and that their outcome accords with His will. In the words of 
the Chazon Ish: “Unless the future has been clarified by 
prophecy, the future is not definite, for who can know God’s 
judgment or His deeds? Rather, trust involves the faith that 
there is no coincidence in the world and that every occur¬ 
rence under the sun was by His proclamation.” 

16. ins Diu *3 . . . jnn — Saiu that he had interpreted well. 
The implication is that the baker had not planned to tell his 
dream to Joseph, but when he saw that the interpretation of 
his colleague’s dream was logical, he changed his mind. Or, 
it may be that he changed his mind when he heard that 
Joseph had interpreted the dream in a favorable [niu] man¬ 
ner, and he hoped for a similarly cheerful interpretation of 
his own dream [especially since his dream did not seem to be 
as favorable as that of the cupbearer] ( Ramban ). 

17. arm ipyrp — And the birds were eating them. Not 
only did the birds eat Pharaoh’s food, they had the impu¬ 
dence to eat it right off the basket on the baker’s head, and 
he was powerless to stop them! That fearlessness on the part 
of the birds was the clue to the dream’s meaning, for no bird 
would have the temerity to do that to a living person (/?' 
Hirsch ). 

19. tpSyn !YSnp — Pharaoh will lift your head 

from you. This term uJiOi Ntp' 1 , lift up the head, is used here in 


the literal sense meaning: he will behead you. 

20. rn^n Dl* — Pharaoh's birthday. According to 

Rashi, it was literally his birthday. R' Bachya , following 
Radak, interprets that a son was born to Pharaoh on that day. 
As crown prince, the baby was named Pharaoh because he 
would eventually ascend to the throne. 

22. qpl’ UT)b nns ntpiO — Just as Joseph had interpreted to 
them. The verse implies that the fates of the chamberlains 
were dictated by Joseph’s interpretations ( Sfomo ), in order 
to prove his veracity and pave the way for his future elevation 
(Abarbanel). 

23. irmatfn ... narKSi — [The Chamberlain of the Cupbear¬ 
ers] did not remember [Joseph] on the day he was free; and 
he forgot him subsequently {Rashi). 

The Midrash perceives another intent of this verse: Only 
the chamberlain forgot Joseph, but the Holy One, Blessed is 
He, remembered him very well, as the events in the next 
Sidrah will graphically portray. 

It is normal and proper for people to seek out avenues for 
their rescue, as Joseph had done. His mistake was in not 
recognizing that the entire episode of the chamberlains' im¬ 
prisonment and dreams had been brought about by God as 
a means of helping Joseph. He should have seen that God 
was in the process of saving him and so there was no need to 
ask for the cupbearer’s help (R' Moshe Feinstein). 

qn'D p"3' .D’plDO 3"'p — This Masoretic note means: 
There are 112 verses in Vayeishev. numerically correspond¬ 
ing to the mnemonic pa\ 

The root of the word is ppa, emptying out. The allusion is 
that this Sidrah contains the beginning of the process which 
was to culminate in Israel’s first exile, the process by which 
Jacob and his family were emptied out of their native land and 
forced to spend 210 years in Egypt (R' David Feinstein). 
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PARASHAS MIKEITZ 


41. 

1-7. Pharaohs dream. The time had come to free Joseph 
and begin the chain of events that would bring Jacob and his 
family to Egypt to fulfill the last part of the prophecy to 
Abraham that his offspring would be subjugated and perse¬ 
cuted (15:13-16). The events of this Sidrah began two years 
to the day after the release of the Chamberlain of the Cup¬ 
bearers — a total of twelve years since Joseph was impris¬ 
oned. At this point, Joseph was almost thirty years old, Ja¬ 
cob 120, and Isaac 180. Isaac died about this time. 

1. 7K’H“by — He was standing over the Riuer, i.e., the 
Nile. Throughout the Torah, the Nile is referred to as the 


River, because of its overriding importance in Egyptian life 
(see below). According to Rashi, the word n>o means canal. 
That name was used for the Nile because Egyptian farmers 
dug a network of canals from it to irrigate as much farmland 
as possible. 

That Pharaoh dreamt of himself as standing by the River 
and reflecting upon it suggests that his thoughts focused on 
the River whose annual overflow determined the agricultural 
fate of Egypt for the next year (R' Hirsch). 

The Nile, which was the source of Egypt’s prosperity, was 
venerated as the country’s god. Midrashically, therefore, 
Pharaoh’s position “over” [^y] the Nile suggests that he 
haughtily imagined himself superior to his god. 
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Pharaoh s 
Dream 


The Cham¬ 
berlain of 
the Cup¬ 
bearers 
“Remem¬ 
bers ” 
Joseph 


1 J f happened at the end of two years to the day: Pharaoh was dreaming that behold! — he was 
standing over the River, 2 when behold! out of the River there emerged seven cows, of 
beautiful appearance and robust flesh, and they were grazing in the marshland. 3 Then behold! 
— seven other cows emerged after them out of the River — of ugly appearance and gaunt flesh; 
and they stood next to the cows on the bank: of the River. 4 The cows of ugly appearance and 
gaunt flesh ate the seven cows of beautiful appearance and robust, and Pharaoh awoke. 5 He 
fell asleep and dreamt a second time, and behold! seven ears of grain were sprouting on a single 
stalk — healthy and good . 6 And behold! seven ears, thin, and scorched by the east wind, were 
growing after them. 7 Then the seven thin ears swallowed up the seven healthy and full ears; 
Pharaoh awoke and behold! — it had been a dream. 

0 And it was in the morning: His spirit was agitated, so he sent and summoned all the 
necromancers of Egypt and all its wise men; Pharaoh related his dream to them, but none could 
interpret them for Pharaoh. 

9 Then the Chamberlain of the Cupbearers spoke up before Pharaoh, "My transgressions 
do I mention today. 10 Pharaoh had become incensed at his servants and placed me in the ward 
of the house of the Chamberlain of the Butchers — me and the Chamberlain of the Bakers. 


2. The symbolism of Pharaoh’s dream is clear: Since famine 
and abundance in Egypt depend on the overflow of the Nile, 
Pharaoh saw the cows — which symbolize plowing [since 
oxen are usually harnessed for this purpose] — coming up 
from the River. That the fat cows, alluding to prosperity, re¬ 
mained near the River symbolized that the ensuing prosper¬ 
ity would be limited to Egypt, but the lean cows, which de¬ 
voured the fat ones and alluded to years of famine, did not 
remain at the River bank. This suggested that the famine 
would be very widespread ( Ramban ). 

That the cows were beautiful alludes to years of plenty 
when people look favorably upon one another {Rashi). It is 
axiomatic that, although greed is rooted in human nature, 
people are less likely to resent one another when everyone 
is prosperous. 

3. nnntc nns — Other cows. These cows were symbolic of 
another season of plowing ( Ralbag ). The lean cows emerged 
from the River immediately after the seven fat cows intimat¬ 
ing that famine would follow immediately on the heels of the 
plenty (Haamek Dauar). 

4. rtJ^aRrn — Ate. This symbolized that all the joy of the 
years of plenty would be forgotten during the famine 
(Rashi). Ramban comments that the swallowing was what in¬ 
dicated to Joseph that the prosperity of the seven fat years 
should be stored for use in the lean years. Thus the dream 
itself dictated Joseph’s advice that the good years provide 
nourishment for the bad years. 

5. nW — And dreamt a second time. The passage 
does not read and he dreamt my, more, but he dreamt mi#, a 
second time, to intimate that it was essentially a single 
dream which was being repeated (Kii Yakar). As Joseph said 
in his interpretation, the repetition of the dream was to show 
that it would be fulfilled quickly, not that it indicated a new 
message (v. 32). 


Grain is a symbol of harvest ( Ramban , v. 2); that one stalk 
had seven ears indicated abundance ( Rashbam ). 

6. nonvh rhpi — Thin, and scorched. This intimated that 
any attempt to harvest [symbolized, as noted, by the ears of 
grain] would be unsuccessful. All the new crops would be 
scorched by the east wind (Ramban). 

7. rtarn — And behold! — it had been a dream. Pharaoh 
realized that it was a significant, complete dream that re¬ 
quired interpretation (Rashi). The singular form indicated 
that he understood that the two dreams were really one 
(Ramban ). 

R' Hirsch comments that the expression implies that 
Pharaoh was surprised to realize that he had been dreaming. 
The visions had seemed so vivid that he thought he had seen 
real events. 

8. rtViD 1 ? DnlK “mla'PRi — But none could interpret them for 
Pharaoh. There were interpreters galore, but no one who 
could interpret it satisfactorily for Pharaoh (Rashi). 

9-13. The Chamberlain of the Cupbearers “remembers” 
Joseph. Seeing Pharaoh’s anguished state, the chamberlain 
realized that he would be putting himself in great danger by 
withholding his knowledge of someone who could interpret 
Pharaoh’s dream correctly. In addition, Pharaoh seemed to 
be so upset that he might die — and the chamberlain feared 
that if a new king took the throne, he might make wholesale 
changes in his retinue, thus possibly costing the cupbearer 
his position. Under the circumstance, the Chamberlain of 
the Cupbearers decided that his own self-interest dictated 
that he remember Joseph and tell Pharaoh about him 
(Midrash). Obsequiously, the cupbearer began his declara¬ 
tion by making a point of his great devotion to the king: 
“Even though I will have to recall my sins to make this reve¬ 
lation, I will do it for the sake of your majesty — to tell you of 
my personal knowledge of an interpreter” ( Radak; Ibn Ezra). 
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12. nay nov 7VJ — A Hebrew youth, a slave. Cursed are the 
wicked because even their favors are incomplete! The cham¬ 
berlain recalled Joseph in the most disparaging terms: iyj, 
a youth — ignorant and unfit for distinction; a Hebrew 
— a foreigner who does not even understand our language; 
“py, a slave — and it is written in the laws of Egypt that a slave 
can neither be ruler nor wear the robes of a noble ( Rashi ). 

Rashi assumes that the chamberlain chose these words 
carefully in order to stigmatize Joseph because it is axiom¬ 


atic that evil people act in line with their base character. 

14-16. Joseph Is summoned. Joseph was released from 
prison on Rosh Hashanah in the year 2230 from Creation 
(Rosh Hashanah 1 Ob). 

14. iny '771 — And they rushed him. Every case of Divine 
salvation comes hastily and unexpectedly. Similarly, the 
coming of the Messiah will be sudden and hasty (see Malachi 
3:1] ( Sfomo ). 
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11 We dreamt a dream on the same night; I and he; each of us according to the interpretation of 
his dream did we dream. 12 And there, with us, was a Hebrew youth, a slaue of the Chamberlain 
of the Butchers; we related it to him, and he interpreted our dreams for us; he interpreted for each 
in accordance with his dream. 13 And it was that just as he interpreted for us so did it happen; 
me he restored to my post and him he hanged. ” 

Joseph 14 So Pharaoh sent and summoned Joseph, and they rushed him from the dungeon. He 
is Sum - s haued and changed his clothes, and he came to Pharaoh. 15 And Pharaoh said to Joseph, "I 
moned ^r eam £ a dream, fr u t no one can interpret it. How I heard it said of you that you comprehend 
a dream to interpret it. ” 

16 Joseph answered Pharaoh, saying, “That is beyond me; it is God Who will respond with 
Pharaohs welfare .” 

Pharaoh 17 Then Pharaoh said to Joseph, “In my dream, behold 7 — / was standing upon the bank of 
Recapitu- Ri ue r. 18 And behold, out of the Riuer there emerged seven cows, of robust flesh and 
13 Dream b e autiful form, and they were grazing in the marshland . 19 Suddenly, seven other cows emerged 
after them — scrawny and of very inferior form and of emaciated flesh; I have never seen 
inferiority like theirs in all the land of Egypt . 20 And the emaciated and inferior cows ate up the 
first seven healthy cows . 21 They came inside them, but it was not apparent that they had come 
inside them, for their appearance remained as inferior as at first. Then I awoke . 22 / then saw in 
my dream: Behold! — seven ears of grain were sprouting on a single stalk — full and good. 
23 And suddenly! — seven ears of grain, withered, thin and scorched by the east wind were 
growing after them. 24 Then the thin ears of grain swallowed up the seven good ears; I said this 
to the necromancers, but no one could explain it to me. ” 


16. nySn — That is beyond me. Humbly, Joseph gave credit 
to the One to Whom credit was due, refusing to accept the 
imputation that he had any supernatural powers ( Mizrachi ). 
Joseph’s integrity would not permit him to accept credit for 
himself, despite the real danger that Pharaoh might send 
him back to jail if there was nothing extraordinary about him. 

Daniel, too, ascribed his powers solely to God ( Daniel 
2:30). Concerning such people God says (/ Samuel 2:30), 
Those that honor Me I will honor (Midrash HaGadol). 

17-24. Pharaoh recapitulates his dream. A careful com¬ 
parison of the Torah’s account of the dreams with Pharaoh’s 
recapitulation of them to Joseph shows many variations, 
omissions, and discrepancies [see the chart in ArtScroll’s 
Bereishis, vol. II, pgs. 1774-1776). There are two primary 
approaches to such differences in the Torah. Radak, /?am- 
ban, and Ibn Ezra do not attach special significance to them. 
Midrashic literature and many of the later commentators, on 
the other hand, comment extensively on them, contending 
that since the Torah economizes on every word, one cannot 
easily dismiss such variations. As Haamek Dauar observes 
on our passage, since it would have been sufficient for the 
Torah to say merely that Pharaoh repeated his dreams to 
Joseph, the very fact that they are repeated at length must be 
taken as a strong indication that every variation is signifi¬ 
cant. 

It is beyond the scope of this commentary to go into all the 
variations, but the reader will find them discussed in 
ArtScroll’s Bereishis. 

According to Tanchuma , Pharaoh gave a changed version 


of the dream in order to confuse and test Joseph, but Joseph 
corrected him every time, until Pharaoh was amazed and 
exclaimed, “Were you eavesdropping on my dreams?!’’ 

19-21. R'Hirsch infers from Pharaoh’s elaborate description 
of the bad cows that they made a far stronger impression on 
him than did the good ones. 

In repeating the dream, Pharaoh failed to mention that the 
emaciated cows emerged "lion'in, out of the River (see v. 3). 
Since Egypt considered the Nile a god, Pharaoh avoided the 
connotation that something ugly and auguring misfortune 
could emanate from the gods (K/i Yakar; Akeidah). Kli Yakar 
notes further that by saying he had never before seen such 
scrawny cows, Pharaoh wanted to assure Joseph that his 
dream was not based on daytime fantasies. 

24. — To the necromancers. Pharaoh did not 

mention that he had summoned the tvise men as well. He was 
not surprised that the wise men — who rely on logic — could 
not fathom the inner symbolisms of his dream. He was 
dismayed only that the necromancers — who could use 
“magic” to decipher the dream — were also unable to 
interpret it ( Haamek Dauar). 

25-36. Joseph's interpretation. Joseph proceeded to offer 
a dazzling interpretation of the dream. He went so far as to 
tell Pharaoh that the dream itself indicated the course of 
action that Pharaoh should take to save his country from a 
disastrous famine, with the result that an unprecedented 
thing happened in Egypt: A foreigner, a youth, a slave — 
everything derogatory that the cupbearer said about Joseph 
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— became the ruler of the land. When God wills something, 
nature and politics alike yield to make the impossible 
possible. 

25. Kin nns nvis Dl^rj — The dream of Pharaoh is a single 
one. The dreams complement each other; they are two 
components of a cogent whole. The cows represent plowing, 
and the ears of grain represent reaping (Abarbanel). 

mnn*? -Pin ntyV mn^Kn nu>K — What God is about to do, He 
has told to Pharaoh. Since the dream concerns affairs of 
state — the need to prepare for the coming calamity — God 
revealed it to the chief of state. And since it was a Divine 
communication, God wished to reveal its interpretation 
through His own servant, rather than the wizards of Egypt 
(Alshich ). 
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26. DPiy yaiy . . . opiy yai^ — Seven years . .. seven years. 
They are not a total of fourteen; the dream was repeated to 
indicate the immediacy of God’s plan. The matter has been 
set in motion and is about to happen, as Joseph expressly 
told Pharaoh in verse 32 (Rashi ). 

27. ayi Piy yaiff — Seuen years of famine. Although the 
dream began with the good years, Joseph spoke first about 
the famine to attract Pharaoh’s interest. In as prosperous a 
country as Egypt, a prediction of seven prosperous years 
would have elicited little interest, so Joseph concentrated 
on the potential disaster that Pharaoh could avoid by proper 
planning ( Ramban ). In dealing with people, it is essential to 
gain their attention; otherwise, the best arguments will go 
nowhere. 
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Joseph s 25 Joseph said to Pharaoh, "The dream of Pharaoh is a single one; what God is about to do, 
interprets- f-j e has told to Pharaoh: 26 The seven good cows are seven years, and the good ears are seven 
lton years; it is a single dream . 27 Now, the seven emaciated and bad cows who emerged after them 
— they are seven years; as are the seven emaciated ears scorched by the east wind. There shall 
be seven years of famine . 20 It is this matter that I have spoken to Pharaoh: What God is about 
to do He has shown to Pharaoh. 

29 Behold! — seven years are coming — a great abundance throughout all the land of Egypt. 
30 Then seven years of famine will arise after them and all the abundance in the land of Egypt 
will be forgotten; the famine will ravage the land . 31 And the abundance will be unknown in the 
land in the face of the subsequent famine — for it will be terribly severe . 32 As for the repetition 
of the dream to Pharaoh — two times — it is because the matter stands ready before God, and 
God is hastening to accomplish it. 

33 Now let Pharaoh seek out a discerning and wise man and set him over the land of 
Egypt. 34 Let Pharaoh proceed and let him appoint overseers on the land, and he shall 
prepare the land of Egypt during the seven years of abundance . 35 And let them gather all the 
food of those approaching good years; let them amass fine grain under Pharaohs authority for 
food in the cities, and safeguard it. 36 The food will be a reserve for the land against the seven 
years of famine which will befall the land of Egypt, so that the land will not perish in the 
famine. ” 


29. Having outlined the dream’s general interpretation, 
Joseph proceeded to interpret it in detail. This passage 
implies that the abundance was only in the land of Egypt, 
whereas no such limitation is made regarding the famine. 
That the famine would extend to other lands may be indi¬ 
cated by Pharaoh’s vision that the good cows remained in 
the reed grass near the River in Egypt, whereas the inferior 
cows wandered away, implying that the famine would 
spread beyond the borders of Egypt (Ramban, v. 2). 

30. yiKivnK ay “in n^ai — The famine will ravage the land. 
The “ravaging” refers to areas where people will lack the 
foresight or ability to lay away provisions for the famine — 
they will be utterly consumed. This was symbolized in the 
dream by the inferior stalks that were devoid of kernels 
(Haamek Dauar). 

33-36. It would have been foolhardy for Joseph to offer 
unsolicited advice; he had been summoned to interpret a 
dream, not become Pharaoh’s minister of the economy. 
Joseph offered his advice because it was part of the Divine 
message contained in the dream, as noted in the commen¬ 
tary to verse 4 (Ramban). 

33. oym paa u/'K — A discerning and wise man, i.e., he must 
be discerning enough to understand how much food to store 
and how much to sell; and wise in the science of preserving 
the grain from spoilage. In making this recommendation, 
Joseph had himself in mind (Ramban). 

Joseph must have viewed as providential the sudden and 
dramatic manner in which he was brought before Pharaoh. 
He still had faith in the fulfillment of his adolescent dreams 
[37:5-91 and felt that the long-awaited turning point in his 
destiny had finally arrived. If so, he had to utilize this unique 
opportunity. He did so by offering his unsolicited counsel. 


His advice was so relevant and wise that Pharaoh was 
enormously impressed (R' Munk). 

34. rnno ntyy? — Let Pharaoh proceed. Let Pharaoh himself 
be active in this matter and motivate others (Or HaChaim). 

tftam — And he shall prepare. This translation follows Rashi. 
Ibn Ezra derives the word from u/nn, five, according to which 
Joseph was recommending that Pharaoh buy a fifth of the 
land of Egypt during the seven years of abundance. Along 
similar lines, Re&hbam and Radak observe that this was a 
proposal that Pharaoh double the usual one-tenth tax on 
grain, and have his overseers collect a fifth of all the produce 
for the royal granary during that period. 

35. — And let them gather. This food should be 
gathered as a levy from the landowners, even against their 
will (Rashbam). 

The regional overseers should gather the winnowed and 
sifted fine grain that could be stored without rotting, and 
place it directly under Pharaoh’s personal control in his 
granaries (Rashi). Every city should have its own royal 
granaries, to save transport costs and reassure the citizens 
that their food is not being taken for the benefit of others 
(Tut; Ralbag; R’ Bachya). 

37-46. Joseph’s interpretation is accepted and he be¬ 
comes viceroy. According to Egyptian law, a slave could 
not be appointed to a high position. In fact the Talmud 
(Sotah 36b) states that the royal astrologers protested, “Will 
you set over us a slave whose master bought him for twenty 
pieces of silver?” However, realizing that only Joseph could 
properly implement and administer the master plan for 
national salvation, Pharaoh wanted to make an exception to 
the law. Since he knew that Joseph would not be able to 
function well unless he was accepted by the aristocracy. 
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Pharaoh consulted his courtiers. Only after they agreed did 
he address Joseph directly (v. 39). 

40. ptth — Shall ... be sustained. The translation follows 
Rashi and Onkelos. fbn Ezra relates the word to kiss. 

He explains that Pharaoh assured Joseph that the people 
would love him and accept his orders with complete obedi¬ 
ence. 

42. inyay — His ring. The king’s ring contained the royal 
seal [cf. Esther 8:8], By putting the ring on Joseph’s hand, 
Pharaoh symbolized that Joseph would be the leader of the 


entire government and would have the authority to seal de¬ 
crees, as he desired (Ramban). 

R’ Shimon ben Gamliel said: Joseph well deserved these 
honors because of his virtuous life. The hands, neck, and 
body that had refused to sin (with Potiphar’s wife] were now 
adorned with the glorious signs of royalty (Midrash). 

43. ‘713K VJB 1 ? iKipn — And they proclaimed before him: 
“Aurech!" As Joseph rode on the chariot, the servants called 
out before him Aurech , which is a composite of two words: 
3K, father [i.e., counselor; mentor], to the rach, which means 
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Joseph 37 The matter appeared good in Pharaoh's eyes and in the eyes of all his servants . 38 Pharaoh 
Becomes sa ij [ 0 his servants, " Could me find another like him — a man in mhom is the spirit of God?'' 

Viceroy 39 Tft en pharaoh sa ic[ Joseph, "Since God has informed you of all this, there can be no one 
so discerning and wise as you. 40 You shall be in charge of my palace and by your command 
shall all my people be sustained; only by the throne shall I outrank you." 

41 Then Pharaoh said to Joseph, “See! I have placed you in charge of all the land of Egypt. ” 
42 And Pharaoh removed his ring from his hand and put it on Josephs hand. He then had him 
dressed in garments of fine linen and he placed a gold chain upon his neck . 43 He abo had him 
ride in hb second royal chariot and they proclaimed before him: “Avrech!” Thus, he appointed 
him over all the land of Egypt. 

44 Pharaoh said to Joseph, "I am Pharaoh. And without you no man may lift up hb hand 
or foot in all the land of Egypt. ” 45 Pharaoh called Josephs name Zaphenath-paneah and he 
gave him Asenath daughter of Poti-phera, Chief of On, for a wife . Thus, Joseph emerged 
in charge of the land of Egypt. 46 Mow Joseph was thirty years old when he stood before 
Joseph s pfr arao h /cing of Egypt; Joseph left Pharaohs presence and he passed through the entire land 

Imple- Egypt- 

merited 47 The earth produced during the seven years of cibundance by the handfub. 48 He gathered 


king in Aramaic ( Rashi; Onkelos). 

Another interpretation of the word is that it is a com¬ 
posite of au (father) in wisdom, though rach (tender) in years 
( Midrash ). 

toN — Thus, he appointed him. Pharaoh did all of the 
above in order to demonstrate publicly that all the authority 
of the throne was behind his new viceroy ( HaK'sav 
V'HaKabbalah). The importance of symbolism is essential 
in government and, indeed, in all human relationships. 
Viceroys, parents, and teachers cannot achieve maximum 
effectiveness unless their authority is recognized, not only 
legally but symbolically. 

44. nVjD *3K — / am Pharaoh. After their return from the 
public installation procession ( R’ Hirsch), Pharaoh told 
Joseph, "As king, I have the authority to issue decrees for 
my kingdom and therefore 1 decree that: Without you no 
man may lift ...” Alternatively: I remain the king, but without 
your permission no man shall lift. .. This is similar in mean¬ 
ing to [v. 40]: Only by the throne shall l outrank you, but 
Pharaoh reiterated it as an official decree when he conferred 
this authority on Joseph by giving him the royal signet ring 
(Rashi). 

45. nays njpar — Zaphenath-paneah. Appointees to a high 
position were customarily assigned a name commensurate 
with their new eminence ( Rashbam ). Rashi and Rashbam 
interpret: nWiDyn ^ he who explains what is hidden. 

Zohar comments that the name change was an instance 
of Divine Providence, for it helped conceal Joseph’s identity 
from his family, in order that the dreams could be fulfilled 
in accordance with God’s plan. 

’DlB-na njtpht — Asenath daughter of Poti-phera. 
Poti Phera is identical with Potiphar [see above, 37:36], 
Joseph’s former master. That he allowed his daughter to 
marry Joseph vindicated Joseph in the eyes of the Egyp¬ 


tians from the charge that he had assaulted Potiphar’s wife 
(Abhich ). 

Dnartt qpl 1 K2f»i — Thus, Joseph emerged in charge of 

the land of Egypt. Joseph emerged from his interview with 
Pharaoh in such a manner that it was clear to all that he was 
the ruler of Egypt (Sfomo). 

46. onpty'p — Thirty years o IcL Joseph’s age points to 
the hand of Providence. Were it not for his God-given wis¬ 
dom and grace, one so young could never have risen to the 
highest position in a great land (Aibarbeinet). It also informs 
us that thirteen years had elapsed since he was separated 
from his family. 

Di-jarp “tajm — And he passed through the entire 

land of Egypt. Whereas his earlier emergence (v. 46) was 
ceremonial, in the sense that he became known throughout 
the land as the new viceroy (Ibn Ezra), this was a "working 
tour.’’ He became acquainted with the populace, learned 
about the country, warned the people about the impending 
famine, and commissioned the construction of royal gra¬ 
naries in every city (Akeidah). 

47-49. Joseph's plan is implemented. 

47. — By the handfub. This can be understood to 
mean that the abundance was so great that the grain was 
collected “hand over fist." 

R' David Feinstein comments otherwise. In order to pre¬ 
pare for the famine, Joseph instituted such strict controls 
that not even a handful of grain was overlooked. So suc¬ 
cessful was this policy that Joseph reached his predeter¬ 
mined goal and there was no number (v. 49), meaning that 
once that happened, it was no longer necessary to be as 
scrupulous in counting future acquisitions of food. As the 
later chapters show, Joseph’s granaries were sufficient not 
only to feed Egypt but to enrich Pharaoh by selling food to 
the surrounding lands. 
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48-49. la ... bnx — Food . . . grain. According to 
Ramban, Joseph gathered all food of every variety to 
assure that there would be no waste. He apportioned rations 
to the people for their sustenance, and stored the rest. As 
for the grain [since grain is easier to store for long periods of 
time], he amassed it in storehouses like the sand of the 
sea. 

50-52. Joseph’s children: Manasseh and Ephraim. Verse 
50 seems to stress that Asenath bore children to him, 
meaning that the sons were dedicated to the ideals of 
Joseph, not to those of the idolaters among whom she had 
been raised. As the daughter of aristocracy married to a 
foreign slave and former convict who owed his position to 
Pharaoh’s whim, she might well have dominated the home 
atmosphere, in which case the children would have been 
hers. The Torah tells us, therefore, that she adopted 
Joseph's spiritual and moral outlook. To be the only Jew in 
Egypt, and to be married to the daughter of an idolatrous 


priest, yet to raise children who remain the model after 
whom Jewish parents bless their children — may God make 
you like Ephraim and Manasseh (48:20) — is no small 
privilege (R' Hirsch). 

51. . . . DiffbN ’3#3’D — For, “God has made me forget 
Joseph acknowledged that God had allowed him to forget 
the hardships his brothers had inflicted on him in his 
paternal home. He was able to recognize that everything 
they had done was part of the Divine master plan, and 
consequently he bore them no ill will. For that he was 
grateful ( Akeidah ). 

The commentators agree that Joseph could not have 
been so crass as to be thankful that he had forgotten his 
grieving father. To the contrary, the very fact that he gave 
this name showed that he remembered Jacob. Although 
Joseph would ordinarily have been obligated by the mitzuah 
of honoring his father to contact him, nevertheless the 
ban imposed by his brothers prevented him from doing so 







231 / BEREISHIS/GENESIS 


PARASHAS MIKEITZ 


41/49-57 


Joseph's 

Children: 

Manasseh 

and 

Ephraim 

The 

Famine 

Devastates 

Egypt- 


all food of the seven years that came to pass in Egypt, and he placed food in the cities; the food 
of the field around each city he placed within it . 49 Joseph amassed grain like the sand of the sea 
in great abundance until he ceased counting, for there was no number. 

50 Now to Joseph were bom two sons — when the year of famine had not yet set in — whom 
Asenath daughter of Poti-phera, Chief of On, bore to him. 31 Joseph called the name of the 
firstborn Manasseh for, "God has made me forget all my hardship and all my fathers 
household. ” 32 And the name of the second son he called Ephraim for, "God has made me 
fruitful in the land of my suffering. ” 

33 The seven years of abundance that came to pass in the land of Egypt ended. 54 And the 
seven years of famine began approaching just as Joseph had said. There was famine in all the 
lands, but in all the land of Egypt there was bread. 

55 When all the land of Egypt hungered, the people cried out to Pharaoh for bread. So Pha¬ 
raoh said to all of Egypt, "Go to Joseph. Whatever he tells you, you should do. ” 56 When 
the famine spread over all the face of the earth, Joseph opened all the containers and 
sold provisions to Egypt; and the famine became severe in the land of Egypt. 37 All the earth 
came to Egypt to Joseph to buy provisions, for the famine had become severe in all the 
earth. 


[see 37:28). To enable Joseph to bear this emotional 
burden, God replaced his constant memories of his father 
with other thoughts. In effect, therefore, Manasseh’s name 
was an acknowledgment that God had given Joseph the 
fortitude to comply with the solemn oath (ibid.) against 
contacting Jacob, and to allow Providence to take its 
course. 

52. ynjca — In the land of my suffering. Despite all the 
greatness and splendor Joseph enjoyed as viceroy, he still 
regarded Egypt as the land of his suffering, for he was still a 
son of Jacob and a native of the Holy Land ( Abarbanel ). 

Joseph’s choice of names for his sons is the greatest 
proof of his loyalty to his origins and his determination not 
to be sucked into Egyptian culture (R r Hirsch). 

53-57. The famine devastates Egypt. The famine struck 
with surprising suddenness. After seven years during which 
the Nile watered its entire valley generously and the people 
complacently thought that it could never be otherwise, its 
water seemed to disappear without warning, and with it the 
seven years of prosperity. The populace soon became 
desperate for food, and they were at Joseph's mercy. 

54. cipl' “naj* IMS — Just as Joseph had said. The Torah 
does not make this statement in telling of the seven 
prosperous years. People, especially the rich and successful 
Egyptians of that era, tend to take good times for granted. It 
was only when famine struck that the Egyptians acknowl¬ 
edged that they had a viceroy who had foretold what would 
happen. 

55. nnyw ajnrn — When all the land of Egypt 

hungered. During the second year of the famine (R* 
Bachya), all the stored grain rotted, except for Joseph's 
{Rashi). Midrash Tanchuma records that when that hap¬ 
pened the people of Egypt came to Joseph demanding 
food, but he said that he would give them nothing unless 


they circumcised themselves first. Upon hearing this, they 
protested to Pharaoh, but the king gave them no relief. 
Upon hearing that their stores of grain had rotted while 
Joseph’s were still intact, Pharaoh told them that they had 
no choice but to follow Joseph’s orders (Rashi from 
Tanchuma ). 

The commentators explain that in his prophetic wisdom, 
Joseph was preparing for the eventual descent of his 
brothers to Egypt. He knew that gentiles mock Jews 
because they are circumcised. By making the Egyptians 
circumcise themselves, he made it impossible for them to 
ridicule the circumcised Jews ( Yafeh Toar). According to 
Shiah, Joseph foresaw that the sexual depravity of Egypt 
was the reason for the punishments they would suffer in the 
future; indeed, the Torah warns Israel against imitating the 
abominations of Egypt (see Leviticus 18:3, Rashi; Ramban 
there). By forcing circumcision upon the Egyptians, Joseph 
hoped to temper their perverse lusts and thereby ease the 
plight of the Jews who would be exiled and oppressed there. 
The Egyptians abandoned the law of circumcision as soon 
as Joseph died. 

56. — Over all the face of the earth. The 
phrase ' 39 , face, refers to the prominent, well-to-do people 
(Rashi). They felt the famine first because such people are 
not accustomed to hunger and suffering. Poor people, 
unfortunately, are accustomed to hunger and take it in 
stride ( Yalkut Yehudah). 

57. wca — All the earth came. All the countries 

affected by the famine trooped to Egypt to buy food, with 
the result that Pharaoh’s treasury amassed huge amounts of 
gold and silver. This was God’s way of preparing the way for 
the fulfillment of the prophecy to Abraham that his 
offspring would leave the land of their enslavement with 
enormous wealth (Zohar). 
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42. 

1-4. Jacob sends his sons to Egypt. It was the second year 
of the famine (Seder Olam), and although Jacob’s family still 
had provisions (see below), Jacob was concerned and dis¬ 
patched his sons to Egypt. 

1. a^jn k7?i — Jacob perceived. Literally, the verb means 
that Jacob saw — but he could not actually have seen the 
events in faraway Egypt. The Sages therefore interpret the 
word 75 W as if it were spelled with a sin — 73W — which 
means hope. Accordingly they comment that Jacob saw in 
a prophetic vision that there was hope in Egypt ( Rashi ). This 
is an instance of a prophet not comprehending the clear 
meaning of his revelation, for it is plain from the narrative 
that Jacob did not know the consequences of his initiative in 
sending his sons to Egypt. Another example is his uncon¬ 
scious prophecy that his family would ultimately spend 210 
years in Egypt (see v. 2). 

iK7nn mab — Why do you make yourselves conspicuous? 
Why do you show yourselves as having plenty [to eat]? Such 
behavior will lead to envy and ill will on the part of the 
families of Ishmael and Esau (Taanis 10b; Rashi). Do not 
travel with food in your hands lest you cause ill feelings. And 


do not all enter [Egypt] through one gate for fear of the evil 
eye [for someone might feel envy that one man should be 
blessed with ten such sons] {Midrash). 

Jacob’s rhetorical question has been the theme of many 
leaders who exhorted their fellow Jews not to flaunt their 
wealth and success to envious and often anti-Semitic neigh¬ 
bors. Whatever food Jacob’s family had was honestly ac¬ 
quired, but even honest resources should be displayed 
judiciously. 

2.177 — Go down. Jacob did not use the verb id 1 ?, go, but rp 
[go down], thereby alluding to the 210 years that they would 
be exiled in Egypt. (The gematria (numerical value) of the 
word mn is 210: 7 = 200; 7 = 4; 1 = 6.] (Rashi). In a similar 
expression of unconscious prophecy, Jacob said that as a 
result of the foray to Egypt, we will live, for the Egyptian 
exile was an indispensable prerequisite to the spiritual life 
that would result from the exile and redemption. 

3. rptpjJ tipi^’nx — Josephs brothers — ten of them. In order 
to prevent speculators from purchasing large amounts of 
grain and profiteering, as is common in times of famine and 
shortage, Joseph had decreed that no one could buy more 
food than was needed for a single household. This is why all 
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1 Jacob perceived that there were provisions in Egypt; so Jacob said to his sons, " Why do 
^ you make yourselves conspicuous?" 2 And he said, “Behold, I have heard that there are 
provisions in Egypt; go down there and purchase for us from there, that we may live and not 
die." 3 So Josephs brothers — ten of them — went down to buy grain from Egypt. 4 But 
Benjamin, Josephs brother, Jacob did not send along with his brothers, for he said, “Lest 
disaster befall him." 5 So the sons of Israel came to buy provisions among the arrivals, for the 
famine was in the land of Canaan. 

6 Now Joseph — he was the viceroy over the land, he was the provider to all the people of 
the land. Josephs brothers came and they bowed to him, faces to the ground. 

7 Joseph saw his brothers and he recognized them, but he acted like a stranger toward them 
and spoke with them harshly. He asked them, "From where do you come?" And they said, 
“From the land of Canaan to buy food." 8 Joseph recognized his brothers, but they did not 
recognize him. 


ten brothers had to go ( Sfomo ). According to the Midrash, 
Joseph s real reason for the decree was to assure that all of 
his brothers would be forced to come to him, thus fulfilling 
the prophecy of his dreams that they would all bow to him. 

4. pnjaa — Benjamin. It was destined from Above that 
Benjamin, who had not participated in the sale of Joseph, 
not accompany them so that he would be spared their 
tribulations before Joseph revealed his identity. Although 
he suffered with them when he joined them on their second 
trip, he was compensated for this by having the intense joy 
of meeting Joseph ( Oznaim LaTorah). 

6-13. The brothers bow to Joseph. Unknown to the 
brothers, Joseph had not only lived and prospered, he had 
set in place a plan to identify them and bring them to him 
when they arrived in Egypt, as he was sure they would 
eventually. In order to do this, he ordered that only one 
storehouse be kept open, and that he would have sole 
authority over it. This guaranteed that he personally would 
meet his brothers. In addition, he instructed his trusted 
underlings to look for a group of men fitting their descrip¬ 
tion (Midrash). Ramban offers a practical suggestion of how 
Joseph proceeded. He surely did not have the time to 
conduct every transaction; instead, he interviewed all na¬ 
tional groups and then instructed his officials on how to deal 
with them. The brothers were the first to come from Canaan 
(Ramban). Sfomo comments that it is not surprising that 
Joseph would be involved in every transaction, since his 
sales of food were the major source of governmental in¬ 
come. 

The brothers, knowing that the original purchasers of 
Joseph had been bound for Egypt, wanted to find him and 
ransom him. They entered the country through ten different 
gates and spread out in the marketplaces looking for him 
(Midrash ). 

7. DH'Sk laann D“p*3 — And he recognized them, but he acted 
like a stranger toward them. Joseph recognized his brothers 
immediately, both because he expected and was looking for 
them. He, however, was beardless when they parted, so that 
it would have been much harder for them to recognize him, 
especially since he wore royal raiment and they could not 


have dreamt that the slave they sold would be ensconced on 
a throne. To assure that they would not know who he was, he 
took pains to behave like a stranger. Ramban adds that he 
probably lowered his hat to partially cover his face. 

<«$Why Joseph concealed his identity and persecuted 
his brothers. 

As noted before, Joseph knew that his dreams were 
prophecies that had to be fulfilled, and he knew that he had 
to do all in his power to bring about that result. This is why 
the Torah stresses that when he saw them he remembered 
the dreams. He also knew that the two dreams had to be 
fulfilled in sequence, the first and then the second. So far, 
ten brothers had bowed, but his first dream called for all 
eleven; therefore, he had to engineer Benjamin’s appear¬ 
ance with the brothers, and only then could Jacob come, for 
the fulfillment of the second dream. Were it not for his 
obligation to carry out the dreams, Joseph would never have 
allowed his father to languish for so many years without 
knowing that his beloved Joseph was alive. [The Midrash, 
however, explains that Joseph kept the secret from Jacob 
because of the oath imposed by the brothers.) And he would 
have been guilty of a serious sin in inflicting anxiety on 
Jacob, first by sending his brothers home without Simeon 
and then by demanding that Benjamin be brought to him. 
Similarly, the anxiety Joseph later inflicted upon them by 
hiding the goblet in Benjamin's sack was for the sole pur¬ 
pose of testing their love for Benjamin before allowing him 
to travel with them (Ramban). 

In another explanation of Joseph’s behavior, R' Hirsch 
maintains that Joseph needed two tests before he could be 
reunited with his brothers: (a) Was their old rancor against 
him solely motivated by how they perceived the underlying 
motive of his dreams, or were they resentful of Rachel’s 
special place in their father’s affections? If the latter, then 
they could be as much of a menace to Benjamin as they had 
been to Joseph. And if Joseph had revealed himself now, 
when they were in his power, he would never know how 
much hatred lingered beneath the surface. Therefore, he 
wanted to put them into a situation where they could gain 
their own freedom at the expense of Benjamin’s, and see 
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how they would react, (b) If they hated Joseph when he 
merely dreamed of being a king, how much more would they 
hate him now that he truly had the power of life and death 
over them? Therefore, he wanted to show them that, after 
the long chain of events, he truly loved them and had only 
their good interests at heart. This, he was sure, would melt 
their long-standing resentment. 

9. onx D'bnw — You are spies! Joseph made this accusation 
to stop their attempt to learn the whereabouts of their 
long-lost brother, for if they were to persist in this effort, they 
might hear about the Hebrew slave who had become viceroy 
through a succession of dreams. But if they were under 
suspicion of spying, they would not dare circulate through 
the city asking questions (Kli Yakar). 


11. una inx"W’x *aa ia^a — All of us, sons of one man are we. 
The Divine Spirit was enkindled within them and they 
unwittingly included Joseph in their statement by saying, 
'All of us are the sons of one father” ( Midrash.; Rashi). 

By mentioning that they were all sons of one man, they 
meant to counter the charge that they were treacherous 
spies. Their father Jacob, they contended, was a man of the 
highest repute. It would be a simple matter for Joseph to 
inquire about him and his family; that would be enough to 
dispel any notion that his sons could be spies ( Ramban ). 
Furthermore, no father would permit his entire family to go 
together on a mission as dangerous as espionage against a 
great power (Daas Zekeinim ). 

12-13. Joseph challenged them. "It cannot be as you say. If 
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9 Joseph recalled the dreams that he dreamed about them, so he said to them, “You are spies! 
To see the lands nakedness have you come!” 

10 They answered him, “Not so, my lord! For your servants have come to buy food. 11 All of 
us, sons of one man are we; we are truthful people; your servants have never been spies. ” 

12 And he said to them, “No! But the land’s nakedness have you come to see. ” 

13 And they replied, “We, your servants, are twelve brothers, the son of one man in the land 
of Canaan. The youngest is now with our father and one is gone. ” 

14 But Joseph said to them, “It is just as I have declared to you: You are spies !’ 15 By this shall 
you be tested: By Pharaoh's life you will not leave here unless your youngest brother comes 
here. 16 Send one of you, and let him fetch your brother while you shall remain imprisoned, so 
that your words may be tested whether truth is with you; but if not, by Pharaoh s life — surely 
you are spies !” 17 Then he herded them into a ward for a three-day period. 

18 Joseph said to them on the third day, “Do this and live; I fear God: 19 If you are truthful 
people, let one of your brothers be imprisoned in your place of confinement while you go and 
bring provisions for the hunger of your households. 20 Then bring your youngest brother to me 
so your words will be verified and you will not die. ” And they did so. 


you are brothers traveling together, you would have entered 
the country together and not by ten different gates. There¬ 
fore, you must be involved in some conspiracy ( Rashi ; 
Ramban). Furthermore, how is it possible that not even one 
of you remained home to care for your father?” He asked 
this last question to determine if Benjamin was still alive, for 
he feared that they had done away with him, too ( Ralbag). In 
reply they asserted that they came through different gates to 
look for their missing brother and that they had indeed left 
one brother at home. 

Sfomo maintains that by speaking so freely about their 
family they hoped to prove their truthfulness, since every¬ 
thing they said was easily verifiable. 

According to R ’ Auraham ben HaRambam, citing his 
grandfather, R’ Maimon, their response did not counter the 
spying charge, but was in answer to another, unrecorded 
question that Joseph must have asked about their family. 
Such additional dialogue is alluded to by the brothers in 
their recapitulation of their adventures to Jacob, later in 
43:7. In common Scriptural style, the Torah did not elabo¬ 
rate on the dialogue. 

14-20. Joseph stands his ground, but offers his brothers 
a way out. Joseph pretended to find their protests of 
innocence unconvincing, and reemphasized his firm belief 
in their guilt. As the supreme viceroy of Egypt, he did not 
have to justify his accusations rationally; the brothers were 
in his power and it sufficed that such was his whim. However, 
after showing them that they were helpless, he offered them 
a way to prove their innocence. 

15. nirta — By this shall you be tested. If your 

statement regarding a “youngest brother” can be verified, I 
will believe everything else you said as well {Bchor Shor). 
For if you are not brothers, you will never be able to find a 
stranger to come with you and put himself in mortal danger 
by posing as your brother {Sfomo). 

rftnD rn — By Pharaoh's life, i.e., if Pharaoh shall live. This 


was a formula for an oath, as if to say, “I swear by Pharaoh’s 
life” {Gur Aryeh). R’ Bachya comments that even though 
Joseph released nine of his brothers before Benjamin came 
(v. 19), he was not in violation of this oath, because he kept 
Simeon in the prison after he released the others. 

To frighten them and make them more submissive, 
Joseph incarcerated them for three days, as a display of raw 
power. 

16. “tnN Dap — Send one of you. But none of the 
brothers volunteered to go because, seeing Joseph s unrea¬ 
sonable attitude, they felt that the mission would be futile, 
and they were fearful about Jacob’s grief when he was told 
that nearly all of his sons were in prison (Or HaChaim). 

18. Realizing that none of them would volunteer to fetch 
Benjamin, Joseph made a new proposal, which he prefaced 
with a soothing declaration of his concern for justice and 
fairness. 

pk Din5|<rrni< — / fear God. Accordingly, I will not keep 
all of you imprisoned while your families are starving. I will 
release most of you to bring provisions home while 1 detain 
only one of you as a hostage {Ramban; Sfomo). 

Many people fear God while they are poor, but when they 
become wealthy they place their trust in their money and 
lose their piety. Joseph was different. He feared God as a 
slave, as he said to his master’s wife, "How then can l 
perpetrate this great evil? I will haue sinned against God!"’ 
(39:9). His piety was even greater when he became a ruler, as 
he specifically proclaimed 7 fear God!’" (Tanchuma Naso). 

The above comment about Joseph’s constancy is true, of 
course, but it is something the brothers could not have 
known. To them, the viceroy of Egypt must have seemed 
like many of the rulers Jews have had to contend with 
throughout history, who pontificate piously about their 
devotion to morality and law, while their actions bespeak 
cruelty and hatred. No one will ever know how many Jews 
have bled under the lash of rulers who “feared God.” Even 
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Joseph’s words implied these historic attitudes. Speaking as 
the viceroy and not as the righteous Joseph, he proclaimed 
to the brothers how ethical he was, but suggested not very 
subtly that they would die unless they obeyed him. 

21-23. The brothers’ regret. The brothers became intro¬ 
spective and recognized their lot as a Divine punishment for 
their cruel treatment of Joseph. “Happy are the righteous,” 
declares Midrash HaGadol, “who submit to retribution with 
joy and declare the Almighty just in whatever way He acts.” 

Their reaction at this point is illustrative of their greatness. 
They did not acknowledge guilt for their earlier judgment 
against Joseph; interpreting his actions as they did, they 
were convinced that they had acted properly and legally in 
ridding themselves of a mortal danger. To the contrary, 
since they felt at the time of the sale that they were obligated 
to remove Joseph from their midst, they felt that it would 
have been sinful to show compassion at a time when firm¬ 
ness was required. Now, however, seeing their new predica¬ 
ment as a punishment, they blamed themselves for their 
lack of compassion in how they carried out their decision. 
They regarded this callousness toward Joseph’s entreaties 


— not the actual sale — as deserving punishment (R'Aharon 
Kotler). 

The Talmud derives from Scripture that even heinous 
criminals who suffer the death penalty must be treated as 
kindly as possible to minimize their humiliation and suffer¬ 
ing. The brothers now felt that for failing to deal with Joseph 
that way, they were now being punished, and deservedly so. 

Yafeh Toar notes that they contrasted their own behavior 
toward Joseph with that of the viceroy toward their hungry 
families. The Egyptian did not know and would never see 
those people in Canaan, yet he felt enough sympathy for 
their plight to send them food, but the brothers had been 
apathetic to their own flesh and blood. 

22. in7*Dii — And his blood as well. Although the brothers 
had not shed Joseph’s blood, Reuben meant that Joseph, 
who was unaccustomed to the hard life of slaves, might well 
have died in captivity. And if so, the brothers were responsi¬ 
ble ( Ramban ). 

Following the Rabbinic rule that the word oi, as well, 
implies something in addition to what is mentioned explic¬ 
itly, Rashi comments that Reuben implied that not only 
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21 They then said to one another, Indeed we are guilty concerning our brother ineismuch as 
we saw his heartfelt anguish when he pleaded with us and we paid no heed; that is why this 
anguish has come upon us." 

22 Reuben spoke up to them, saying, “Did I not speak to you saying, Do not sin against the 
boy ,' but you would not listenl And his blood as well — behold! — is being avenged. ” 

23 Mow they did not know that Joseph understood, for an interpreter was between them. 24 He 
turned away from them and wept; he returned to them and spoke to them; he took Simeon from 
them and imprisoned him before their eyes. 

25 Joseph commanded that they fill their vessels with grain, and to return their money, each 
ones to his sack, and to give them provisions for the journey. And so he did for them . 26 Then 
they loaded their purchase onto their donkeys and departed from there. 

27 When the one of them opened his sack to give feed to his donkey at the inn, he saw his 
money, and behold! — it was in the mouth of his sack . 20 So he said to his brothers, “My money 
has been returned and behold! it, too, is in my sack!" Their hearts sank, and they turned 
trennbling one to another, saying, “What is this that God has done to us?" 

29 They came to Jacob their father in the land of Canaan and they told him of all 


Joseph s blood was being avenged, but also Jacob’s — 
because the brothers had caused him so many years of grief. 

23. onra '3 — For an interpreter was between them. 

They had spoken to Joseph through an interpreter, so they 
assumed that he did not understand Hebrew. [Now the 
interpreter had left — for it is obvious that they would not 
have spoken these incriminating words had he still been 
present ( Radak; Mizrachi).] According to the Midrash, the 
interpreter was Manasseh, Joseph's firstborn son ( Rashi). 

24. Joseph chooses his hostage. Having said that he 
would keep one of the brothers in Egypt as a hostage, 
Joseph now chose Simeon. The reason for this choice was 
because he was the one who had thrown Joseph into the well 
and who had said derisively, “ Look! That dreamer is coming" 
(37:19). Alternatively, Joseph wished to separate Simeon 
from Levi, lest the two of them conspire to kill him. The 
companionship of those two had been lethal before, since 
they were the ones who carried out the attack against 
Shechem {Rashi). Ibn Ezra suggests that, as the firstborn, 
Reuben would have been the logical hostage. Joseph spared 
him in gratitude for having been the one who tried to protect 
him when the brothers were planning to kill him. He took 
Simeon because he was the next oldest. 

^3*1 — And wept. Joseph s compassion was aroused and he 
wept at their distress ( Sfomo ). 

25-28. Joseph sends them back — with their money. On 
the one hand, Joseph treated them considerately, sending 
back food not only for the families of the nine who were 
going back to Canaan, but also for the family of Simeon, and 
even giving them extra provisions for the journey. On the 
other hand, he secretly had Manasseh put their money in 
their sacks. When they found it, they would surely suspect 
that it had been put there as a pretext to denounce them as 
thieves and sell them as slaves. Joseph did this to provide 
atonement — measure for measure — for those who had 
sold him as a slave (Kli Yakar ). 


27. *im<n — The one of them, i.e., Levi. Now that he was 
separated from his companion Simeon, he was the one 
(Rashi). 

According to Abarbanel and Malbim, Joseph ordered that 
the money of all the brothers be placed near the bottom of 
their packs, but that Levi’s be near the top of his. He wanted 
Levi to discover the money and be distressed even during 
the journey, because he, Levi, was the most guilty for the 
sale [and this would provide him atonement, measure for 
measure]. 

28. 'Bp? 3#in — My money has been returned. His fright was 
greatest when he recognized the money as his own so that 
he was vulnerable to a personal accusation. This was part of 
Joseph’s scheme. He wanted the brothers to realize how 
fully they were in his power and that he could do as he 
pleased with them (R’ Hirsch). 

dviSk ntyy njOTitt — What is this that God has done to us, 
by letting us be suspected? For the money was returned only 
to furnish a pretext for a plot against us (Rashi). 

According to Sfomo, the brothers were mystified. The 
self-proclaimed "God-fearing” viceroy was treating them in 
a way that would give him an excuse to enslave them. By 
letting this be done to them, God seemed to be treating 
them measure for measure for having enslaved Joseph. But 
Joseph had deserved an even harsher punishment — he 
deserved to die! Since they had acted with mercy by reduc¬ 
ing his sentence to enslavement, why should this be happen¬ 
ing to them? 

29-38. Their dialogue with Jacob. The Torah records how 
the brothers reported their experiences to Jacob, but a com¬ 
parison of the following uerbatim recapitulation with the nar¬ 
rative above will show that they concealed certain things, to 
minimize the gravity of their dilemma ( Akeidah; Ralbag). 
They minimized the harshness of Joseph’s ultimatums to 
spare Jacob unnecessary grief, and because Jacob would 
never allow Benjamin to return with them if he had known 
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how relentlessly the viceroy had treated them ( Alshich; 
Ralbag). For example, they said that Joseph had judged 
them as if they were spies, not that he had made a firm 
accusation against them. They also omitted Joseph’s 
strong implications that their lives were at stake, and that 
he had jailed them for three days. 

35. ix*vn — They were terrified. They knew that money 
could have been left in one sack by a careless official, but 
the money in all their sacks could not possibly be an 
oversight. It was obvious that a plot was being implemented 
against them (Alshich). 

36. onbatp *n* — / am the one whom you bereaved. This 
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term refers to one who has lost his children. Accordingly, 
Jacob’s remark implies that he suspected them of having 
slain or sold Simeon and that they might have done the 
same to Joseph ( Rashi , according to Gur Ary eh). 

Jacob argued rather logically that since Joseph and 
Simeon had suffered misfortune when they had traveled in 
the company of their brothers, he could not be expected to 
submit Benjamin to the same jeopardy (R'Hirsch). 

iby — Upon me. Your grief, as brothers, cannot compare 
with mine as a father! (Akeidah). 

According to Malbim, the meaning is different: The 
blame for all of their misfortune is upon me. I caused 
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that had happened to them, saying: 30 "The man, the lord of the land, spoke harshly to us and 
^ considered us as if we were spying out the land. 31 But we said to him, We are truthful men: We 
with Jacob ^ aue never been spies! 32 We are twelve brothers, sons of one father. One is gone and the 
youngest is now with our father in the land of Canaan. ’ 33 Then the man, the lord of the land, 
said to us, By this I will ascertain whether you are truthful people: One of your brothers, leave 
with me; and what is needed for the hunger of your households take and go . 34 And bring your 
youngest brother to me so I will know that you are not spies, but truthful people. I will restore 
your brother to you and you will be free to circulate about the land.' ” 

33 Then, as they were emptying their sacks, behold! — every mans bundle of money was in 
his sack. When they and their father saw their bundles of money, they were terrified. 36 Their 
father Jacob said to them, 7 am the one whom you bereaved! Joseph is gone, Simeon is gone, 
and now you would take away Benjamin? Upon me has it all fallen !” 

37 Then Reuben told his father, saying, “You may slay my two sons if I fail to bring him back 
to you. Put him in my care and / will return him to you. n 

38 But he said, “My son shall not go down with you, for his brother is dead and he alone is 
left. Should disaster befall him on the journey which you shall take, then you will have brought 
down my hoariness in sorrow to the grave. ” 


43 ‘^he famine was severe in the land. 2 When they had finished eating the provisions which 

they had brought from Egypt their father said to them, “Go back, buy us some food. “ 
3 But Judah told him, saying, “The man sternly warned us saying, ‘Do not see my face unless 


Joseph’s death by sending him into danger, and I will be 
similarly held accountable for Simeon — and for Benjamin, 
as well, if I allow him to go to a place of danger. I dread the 
punishment in store for me for this. 

37-38. As the firstborn, Reuben felt that it was his 
responsibility to speak up. His frightening statement 
was meant figuratively, for he surely did not mean that 
Jacob would actually kill the two sons; rather, Reuben 
spoke in the sense of obligating himself under the penalty 
of a curse that he would care for Benjamin ( Ramban ). By 
expressing himself so emphatically, Reuben felt that he 
would convince Jacob of his determination to guard 
Benjamin zealously. Jacob did not reply directly to him; 
he merely said that Benjamin would not go to Egypt 
with them. Rashi, quoting the Midrash, says that Jacob 
said to himself, “He is a fool, this eldest son of mine. He 
suggests that I should kill his sons. Are not his sons also my 
sons?” 

The reasons Jacob gave for refusing Reuben’s offer were 
sincere, quite valid, and equally applicable to Judah’s later 
offer [43:8]. Nevertheless, Jacob acceded to Judah’s re¬ 
quest because he had more confidence in him, and because 
the timing of his offer was propitious (Ramban). 

38. inaitirnK Dfl-nini — Then you will have 

brought down my hoariness [lit., white hair; metaphorically, 
old age] in sorrow to the grave. I will never cease mourning. 
Benjamin is Rachel’s only survivor; while he is with me, I 
find consolation for the loss of his mother and brother. If he 
should die, it would be as if the three of them died on the 
same day (see Rashi 44:29). 


43. 

1-15. Jacob sends Benjamin to Egypt. 

1. yix^ 133 syim — The famine was severe in the land, i.e., 
it grew more severe ( Ralbag ). In this context, the land refers 
to Eretz Yisrael, the land par excellence ( Akeidah ). 

2. ^3*6 ityK? — When they had finished 
eating the provisions. Presumably the issue of a return trip 
to Egypt arose when there was only enough food left 
to last until they could go there and come back (Or 
HaChaim). 

Seeing how adamant Jacob had been when there was an 
adequate supply of food in hand, Judah had advised his 
brothers to wait until the household ran out of food — for 
then Jacob would be forced to let Benjamin go (Rashi; 
Ramban 42:37). 

131^ — Go back . Although Jacob had heard them insist that 
they dared not go back without Benjamin, he may not have 
believed them. He suspected that they wanted to take Ben¬ 
jamin to do away with him, as they might have done to 
Joseph. He had implied this suspicion when he said (42:37) 
that they had bereaved him (Sfomo). 

3-5. Judah quoted the Egyptian viceroy in stronger terms 
than the brothers had used earlier (42:24). Then, they had 
minimized their predicament in order to spare Jacob and 
give him less reason to oppose Benjamin’s return with 
them. Now that only extreme urgency would make Jacob 
consent, the situation demanded unabashed candor. Judah 
added that the brothers would refuse to go without Ben¬ 
jamin. 
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6-7. bx*i^ 7^x>] — Then Israel said. Israel is the name used 
to depict Jacob in his spiritual role as Patriarch of the Jewish 
nation. In this case, he is referred to as Israel, because he 
offered them a teaching for future generations: Whenever 
Jews are forced to appear before hostile rulers, they should 
not offer more information than the question requires. Since 
the obviously unfriendly viceroy had not asked them if they 
had any brothers at home, they should not have volunteered 


it (Haamek Dauar). They defended themselves against Ja¬ 
cob’s charge that they had loose tongues ( Akeidah ), saying 
that Joseph had questioned them exhaustively, but not in 
such a sinister way that they had reason to fear the conse¬ 
quences of a full response ( Abarbanel ). 

8. rviirp 7 »?k»i — Then Judah said. Judah argued that if 
Benjamin were to go, it was not definite that Joseph would 
have him arrested, but if Jacob’s refusal made it impossible 
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Jacob your brother is with you. ’ 4 If you are ready to send our brother with us, we will go down and 
Sends j^ U y y OU food. 5 But if you do not send, we will not go down, for the man said to us, ‘Do not see 

B toiEgypt f ace un ^ ess y° ur brother & wrth you. 

6 Then Israel said, “Why did you treat me so ill by telling the man that you had another 
brother?" 

7 And they said, “The man persistently asked about us and our relatives saying, ‘Is your father 
still alive? Have you a brother?' and we responded to him according to these words; could we 
possibly have known that he would say, ‘Bring your brother down'?” 

8 Then Judah said to Israel his father, ‘Send the lad with me, and let us arise and go, so we 
will live and not die, we as well as you as well as our children. 9 / will personally guarantee him; 
of my own hand you can demand him. If I do not bring him back to you and stand him before 
you, then I will have sinned to you for all time . 10 For had we not delayed, by now we could have 
returned twice. ” 

11 Israel their father said to them, “If it must be so, then do this: Take of the lands glory in 
your baggage and bring it down to the man as a tribute — a bit of balsam, a bit of honey, wax, 
lotus, pistachios, and almonds. 12 And take with you double the money, and the money that 
was returned in the mouth of your sacks return in your hands; perhaps it was an oversight. 
13 Take your brother, and arise, return to the man. 14 And may Almighty God grant 
you mercy before the man that he may release to you your other brother as well as Benjamin. 


for them to purchase food, they would all surely die of 
hunger. It is better to set aside the doubtful in favor of the 
definite (Rashi from Tanchuma). 

9. urnyK '33K — / will personally guarantee him. Judah tried 
to remove one of Jacob’s fears. If all the brothers collectively 
guaranteed Benjamin’s safety, then no one would be respon¬ 
sible ultimately, because each would shift the blame to the 
others. Instead, Judah promised to take sole responsibility. 
“I will guard him from heat, cold, evil beasts, and brigands. 
I will offer my life for his and do anything necessary to assure 
his safety” ( B’chor Shor). 

In his commentary to ArtScroll Bereishis, R’ Meir Zlotowitz 
suggests another reason why Judah’s offer was more accept¬ 
able than Reuben’s. When Jacob said, “Upon me has it all 
fallen” (42:36), he implied, as mentioned by the commenta¬ 
tors, that only a father could realize the magnitude of the 
loss of two of his children. Of all the brothers, only Judah 
who had lost two children (30:7,10) could appreciate his 
father’s grief. Therefore, when he accepted responsibility for 
Benjamin’s welfare, Jacob acquiesced. 

11. nmp uhKb nnlrn — And bring it down to the man as a 
tribute. Jacob instructed them that the gift should be sent to 
the viceroy before they saw him. From the way he reacted to 
the gift, they would then have an idea of how he would treat 
them ( Sfomo ). 

Jacob chose the gift with taste and sophistication. The 
ruler of a rich country would not be impressed with a large 
and lavish gift; he was too rich for that. Rather, Jacob 
selected Canaanite delicacies that were unavailable in 
Egypt. Some of the items listed here were identical to those 
brought by Ishmaelite caravans to Egypt [37:25], indicating 
that they were not readily available in Egypt (cf. Sfomo; 
Chizkuni). 


12. rnuh? c|D3) — Double the money. Take twice as much 
money as you had on your first trip; perhaps the price of 
grain has risen {Rashi). Perhaps Jacob wanted them to buy 
a double ration to spare them the difficulty of an early return 
to Egypt for more provisions {R’ Abraham ben HaRambam), 
and perhaps also to subject them to the mercurial viceroy s 
whims as infrequently as possible. 

nav? laHtfFi — Return in your hands. Jacob meant this 
literally. “Do not leave the money in your sacks, nor wait 
until you are asked for it, but carry it in your hands to 
demonstrate immediately that you are honest men and 
have come to return any money not rightfully yours” 
(. Alshich ). 

Kin nauha ^ik — Perhaps it was an oversight. Jacob reasoned 
that the officials may have put the payments on top of the 
sacks to help them identify the owners of the sacks, and 
then, due to the confusion, forgotten to take the money 
when filling the sacks and delivering them to the customers 
(Rashbam; Radak). 

14. “Mow, that you have the money, the gift, and your 
brother Benjamin” {Midrash), Jacob said, “you lack nothing 
but prayer. I will pray for you” {Rashi). As the Sages declared 
{Sanhedrin 44b), one should always pray before misfortune 
occurs {R’ Bachya). 

rj^bKl — And may Almighty God. See 17:1 for a discussion 
of this Marne. It is a conjunction of ’Tip, Who is sufficient or 
enough. He is sufficient in His mercies and His hand is 
sufficient to give you whatever you need. “May He Who said 
to the world, ’Enough,’ now declare that my troubles are 
enough. I have had no rest since my youth: trouble with 
Laban, trouble with Esau, the troubles of Rachel, Dinah, 
Joseph, Simeon — and now Benjamin” (Rashi). 
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“inx Damx — Your other brother. According to the Midrash, 
this was an instance of an unconscious prophecy. You will 
bring back not only Simeon, but your other brother — 
Joseph ( Rashi). 

*3X3 — And as for me. In contrast with you, I will be in 
constant suspense, not knowing if l am to become even 
more bereaved than I already have been. As I consider 
myself bereft of Joseph and of Simeon, so I will now feel 


jn^aw <|dv» jnbav pu^xa ipDDfl bat P’pfc D33it 7» .axi 
<)D3P PP’pb p6c ab .p»»)3 p» H37i p’»3PP» .p»aa nxi (10) :pp’33» 
ppjp P371 ( 3’D)1 P’»3PP» 7’3 pp)P 7373 JP76 J1tb3 PIC 07fiP PP’pbl 

.ppbi P3P papbi iP3 .)am nao nawi (tu) :737i p’»37P» on37 P3P5P3 
fnpt f>pn’C3 D371PP pr .onn^a :P3Pi ppib lb p’pc pcb pup p6i 

f) 3 bab bn ,fn »33 P 37 P cp .p'^cu r"ab 3 i pnafr pcba pjicISp p7»d pcb 
onpb be oupp ba baf) r (:pb pups) 6pn’t 6bu6 ab 3 c6’ p’jpp) P’pn’t 
lxain ’a :ib’P 7 ) ipuppi ,]”nv uca 6)P 3ipa .d’vjxh ix“i”i (n») :6 pp’p 
plf)p 7 ) 1 D 3 06 U qpv PU 3 J)bb 73 7 Utb D’p3P 76t “|77 J’6l .t]DP n ’3 
■jip bf> .D’xain unax : 7 Pt» b6 DDD6b 6bP Pf pftc ,i67”i [p ba] ,7’P3t 

bereft of Benjamin (Rashi), a feeling I will continue to have 
until you return safely. 

You cannot add to my bereavement. Nothing can add to 
the tragedy of the loss of Joseph ( Ramban ). 

16-34. Joseph sees Benjamin and tests his brothers’ 
sincerity. That Joseph was deeply moved by the sight of 
Benjamin is clear from the next several verses. Neverthe¬ 
less, he refrained from identifying himself because he still 
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And as for me, as I have been bereaved, so I am bereaved ." 

15 So the men took this tribute and they took double money in their hand, as well as Benjamin. 
They set out and went down to Egypt and stood before Joseph. 

16 Joseph saw Benjamin with them; so he said to the one in charge of his house, ‘Bring the 
men into the house. Have meat slaughtered, and prepare it, for with me will these men dine at 
noon. ” 17 The man did as Joseph said, and the man brought the men to Josephs house. 10 But 
the men became frightened when they were brought to Josephs house, and they said, 
“Because of the money replaced in our sacks originally are we being brought, so that a 
charge can be fabricated against us, that it crash down on us, and that we be taken as 
slaves along with our donkeys." 

19 They approached the man who was in charge of Josephs house and spoke to him at the 
entrance of the house. 20 And they said, “If you please, my lord: We had indeed come down 
originally to buy food . 21 But it happened, when we arrived at the inn and opened our sacks, that 
behold! each ones money was in the mouth of his sack; it was our own money in its full 
amount, so we have brought it back in our hand. 22 We have also brought other money down 
in our hand to buy food; we do not know who put our money in our sacks. ” 

23 He replied, “Peace with you, fear not. Your God and the God of your father has put a hidden 
treasure in your sacks. Your payment had reached me. ” And he brought Simeon out to them. 

24 Then the man brought the men into Josephs house. He provided water and they washed 
their feet, and he gave feed to their donkeys . 25 They prepared the tribute for when Joseph would 
come at noon, for they had heard that they were to eat a meal there. 


had vital questions: Had the brothers lost their jealousy of 
Rachel’s children? How would they react when he showed 
favoritism to Benjamin? What would they do when he 
announced his intention to detain Benjamin as a slave? 
Had they kidnaped Benjamin from Jacob? ( Akeidah; R‘ 
Hirsch ). 

16. Joseph sent for his son Menasseh, the one in charge of 
his house, and ordered him to haue meat slaughtered, and 
prepare it. According to the Sages, the expression nop noui 
implies that Menasseh was to expose the incision in the 
animal’s neck to show the brothers that the meat had been 
slaughtered according to halachah. Although the Torah had 
not yet been given, Jacob's sons observed the command¬ 
ments according to the tradition of their forefathers (Chullin 
91a, Rashi). 

18. uov! — Became frightened. Their fear began when they 
were brought to Joseph's private palace. They feared that, 
whereas he would be deterred from harming them publicly, 
he could act against them with impunity in the privacy of his 
home (Akeidah). 

The Zohar notes how strange it is that the ten powerful 
brothers were afraid in the presence of a lone child. Such is 
the product of guilt. Because they felt guilty over their sale 
of Joseph (and felt that they could be subject to Divine 
punishment], all their courage deserted them. 

lantarpnKi — Along with our donkeys. The equation of their 
own freedom with the loss of their donkeys seems strange. 
Ramban explains that they feared the consequences of their 
donkeys’ loss: “He will rob even our donkeys with our sacks, 
so that we will not be able to send grain home for our 


families, and they will starve to death!” (Ramban). 

Rambam uses this as an example of the phenomenon that 
“people fear the loss of their property as much as their own 
lives — some even more — but most people hold both in the 
same esteem.” Though this thesis may seem bizarre, the 
fact is that people make great sacrifices and take unusual 
risks for the sake of their property. 

20. nbrma uyv Vp — We had indeed come down 

▼ w i - : — * t 

originally to buy food. When we came here to buy food, we 
had enough money to buy grain; we had no need to steal the 
purchase money (Meshech Chochmah). 

21. Sk — At the inn. There was no way we could return 
the money then without putting our lives in jeopardy, be¬ 
cause the viceroy had warned us not to come to Egypt again 
without our youngest brother (HaK'sau V’HaKabbalah). 

23. The steward assured them that they had nothing to fear. 
“I did not bring you here to charge you with a crime, but as 
guests to dine with my master” (Abarbanel; Malbim). He 
continued, “The money you found was a Divine blessing; 
your money, however, was duly received by me — have no 
fears about that!” (Radak). 

24. . . . ttbKii K3*5 — Then the man brought. . . Although he 
had brought them before (v.17), it was only after he assured 
them of their safety that they were willing to enter the house 
with him (Rashi). 

25. ’3 — For they had heard from the steward and from 
the members of the household who were preparing the meal 
that they were to have a meal with Joseph. Bread is a general 
term for food (Radak). 
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26. Now, for the first time, all Joseph’s brothers — includ¬ 
ing Benjamin — bowed down to him. This was the fulfill¬ 
ment of Joseph’s first dream (37:7). 

27. in irittn — Is he still alive? The sequence of Joseph’s 
questions seems strange; first he asked about Jacobs 
health and then whether he was still alive. R’ Hirsch com¬ 
ments that this order reveals Joseph’s anxiety about his 
father. He asked after his father’s welfare as would be 
expected — but then he had a frightening thought: Perhaps 
my father has died in the interiml Quickly he adds, “He is 
still alive, is he not?’’ 

Other commentators suggest that the second question 
does not mean: Is he still alive? but, is he still vigorous ? 
Thus, Joseph first inquired after Jacob’s general welfare, 
then after the state of his health. 

28. irjniff*! np>n — And they bowed and prostrated them¬ 
selves in gratitude for his concern about their welfare 


(Rashi), or in gratitude to God for the warm reception 
(Abhich ). 

29. ItoK-p imK . . . Nnn — And saw ... his brother his 
mother's son. He had already seen Benjamin (v. 16), but now 
he focused on his features and saw the resemblance to his 
mother, who died when he, Joseph, was but eight years old. 
This passage prepares us for his need to weep {Zohar; 
Haamek Davar). 

nainht ntn — Is thb your “little brother ” ... ? This 
question about the thirty-one-year-old Benjamin was both 
humorous and sarcastic. Is this the person you called too 
little and too fragile to bring here? (Abarbanel). 

iJ3 Dirf^K — God be gracious to you, my son. Since you 
are the survivor of your mother, may God grant you grace, 
that your brothers and others will befriend you ( Sfomo ). 

All the other brothers had been blessed with grace [see 
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26 When Joseph came to the house they brought the tribute that was in their hands to him 
to the house, and they prostrated themselves to him toward the ground. 27 He inquired 
after their welfare, and he said, “Is your aged father of whom you spoke at peace? Is he still 
alive?" 

28 They replied, “Your servant our father is at peace; he still lives, ” and they bowed and 
prostrated themselves. 

29 Then he lifted up his eyes and saw his brother Benjamin, his mothers son, so he said, “Is 
this your ‘ little ’ brother of whom you spoke to me? n And he said, “God be gracious to you, my 
son ." 

30 Then Joseph rushed because his compassion for his brother had been stirred and he 
wanted to weep; so he went into the room and wept there . 31 He washed his face and went out, 
fortified himself and said, “Serve food. ” 32 They served him separately and them separately and 
the Egyptians who ate with him separately, for the Egyptians could not bear to eat food with 
the Hebrews, it being loathsome to Egyptians. 33 They were seated before him, the firstborn 
according to his seniority and the youngest according to his youth. The men looked at one 
another in astonishment. 

34 He had portions that had been set before him served to them, and Benjamins portion 
was five times as much as the portion of any of them. They drank and became intoxicated with 
him. 


33:5] before Benjamin was born. Now Joseph gave that 
blessing to Benjamin ( Rashi ). 

30-31. His first conversation with Benjamin was an in¬ 
tensely emotional experience for Joseph. Benjamin told 
him that he had ten children and that he had named every 
one of them to commemorate the tragedy of his lost 
brother. When Joseph heard the extent of Benjamin’s devo¬ 
tion to his memory, his feelings became stirred (Midrash). 
And when Joseph realized that he still could not reveal his 
true identity to Benjamin and that he would inflict further 
suffering on him in the matter of the goblet [ch. 44], he 
became very emotional and had to leave the room to cry 
(Haamek Dauar). When he regained control of his emotions, 
Joseph washed his face and ordered that the meal be 
served. 

32. Joseph did not eat with the brothers. They served him 
separately in deference to his royal rank ( B'chor Shor; 
Radak), and because Egyptians and Hebrews did not dine 
together, as noted further in this verse. The verse singles 
out Hebrews as the object of Egyptian loathing, which, as R ’ 
Hirsch notes, is a remarkable testimony to the prominence 
of Jacobs family, which consisted of less than seventy 
people at the time. The fame of Abraham's descendants 
had spread as far as Egypt, and that hotbed of moral 
perversion loathed the family that represented standards of 
chastity and morality that stood in marked opposition to 
the Egyptian way of life. 

Most commentators, however, agree that the Egyptians 
despised all foreigners who ate foods that the Egyptians 
abhorred, and our verse specifies Hebrews only because 
that happened to be the nationality of the brothers. Onkelos 
specifies that the problem was that the brothers ate meat, 


while the Egyptians worshiped animals. 

33. irnpM "pyarrn laan — The firstborn according 

to his seniority and the youngest according to his youth. 
According to Tanchuma, Joseph assigned the seating at 
the banquet by tapping his goblet and calling out, “Reuben, 
Simeon, Levi, and so on, sons of one mother, be seated 
in that order.” He did the same with the sons of Bilhah 
and Zilpah, but when he came to Benjamin, he said, “He 
has no mother and 1 have no mother — let him sit nearest 
to me" {Rashi). For someone who did not know the 
family, this was a remarkable feat, because the ten 
oldest brothers were born within seven years of one an¬ 
other, and their appearances could not have indicated their 
seniority. 

This use of the ‘“magic" goblet was to set the stage for the 
later arrest of Benjamin for having “stolen” it. 

34. The meal was a battle of wits. Joseph lavished affection 
on Benjamin as the beginning of his test to see if the 
brothers would be jealous of him. As will be seen below, 
Joseph’s spotlight would glare much more strongly on 
Benjamin, so that if the brothers still harbored ill feelings 
toward the sons of Jacob’s favored wife, it would explode in 
hostility. 

— They . . . became intoxicated. Gur Aryeh wonders 
why the brothers drank so much that they became drunk. 
He suggests that this, too, was a tactical maneuver. The 
brothers suspected that Joseph was trying to get them 
intoxicated so that they would reveal the incriminating 
secrets of their ‘“spying." They seized at this opportunity to 
prove their innocence, for when they became intoxicated, 
their conversation would make it obvious that Joseph had 
nothing to fear from them. 
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44. 

*+§ The final test. Benjamin is accused of thievery. 

The brothers’ attitude toward the privileged treatment af¬ 
forded Benjamin convinced Joseph that they were no longer 
spiteful, but not all his doubts had been resolved. Would 
they be ready to fight and sacrifice for the sake of a child of 
Rachel? To test them, he arranged for Benjamin to be ar¬ 
rested for theft and sentenced to a lifetime of slavery. Possi¬ 
bly, too, there was enmity between them because Benjamin 
may have known or suspected what they had done to Joseph 
(Ramban ). Thus, Joseph was about to create a situation that 
was parallel to his own. He had been carted off to slavery 
because of his brothers; would they now permit Benjamin to 
become a slave? 

1. riKtp — With as much food as they can 

cany, more than their money's worth. This placing of each 
man’s money in his sack was to be done with the brothers’ 
knowledge, ostensibly in reparation for Joseph’s earlier 


harsh treatment. The official who filled the grain sacks 
would close and seal them; therefore the brothers did not 
open their sacks and discover the silver goblet that had been 
slipped into Benjamin’s sack (Ramban). 

Thus, his graciousness at the meal and his generosity in 
sending so much food would accentuate the brothers’ base¬ 
ness in repaying his kindness by “stealing his goblet” (Al- 
shich ). 

4. DUtfaxn *inK tfn Dip — Get up, chase after the men , while 
the fear of the city is still upon them ( Tanchuma ), i.e., as 
long as they were still under the jurisdiction of the city. Oth¬ 
erwise, they might have attacked the official sent after them 
and simply fled. 

As noted above, the person in charge of Joseph’s house¬ 
hold was his son Menasseh, and it was he who was sent to 
pursue the brothers. Joseph instructed him that before di¬ 
rectly accusing them of stealing the goblet, he should ac¬ 
cuse them of ingratitude, a charge sometimes worse than 
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is Accused 
of Thievery 


]W T*hen he instructed the one in charge of his house, saying, Till the mens sacks with as 

1 much food as they can carry and put each man's money in the mouth of his sack. 2 And 
my goblet — the silver goblet — place in the mouth of the youngest ones sack along with the 
money of his purchase. ” And he followed Josephs word exactly. 

3 The day dawned and the men were sent off, they and their donkeys. A They had left the city, 
had not gone far, when Joseph said to the one in charge of his house, “Get up, chase after the 
men; when you overtake them, you are to say to them, ‘Why do you repay evil for good ? 5 Is 
it not the one from which my master drinks, and with which he regularly divines? You have done 
evil in how you acted!'" 

6 He overtook them and spoke those words to them . 7 And they said to him, “Why does my 
lord say such things? It would be sacrilegious for your servants to do such a thing ! 0 Here, look: 
The money that we found in the mouth of our sacks we brought back to you from the land of 
Canaan. How then could we have stolen from your master’s house any silver or gold ? 9 Anyone 
among your servants with whom it is found shall die, and we also will become slaves to my 
lord. ” 


10 He replied, “What you say now is also correct. The one with whom it is found shall be my 
slave, but the rest of you shall be exonerated." 

11 Hurriedly, each one lowered his sack to the ground, and each one opened his sack. 12 He 
searched; he began with the oldest and ended with the youngest; and the goblet was found 


theft. He assumed that these words of reproof would crush 
their courage by putting them on the defensive. “My master 
invited you to a feast, gave you food and drink at no cost — 
and you went ahead and rewarded him by stealing his per¬ 
sonal goblet!” (Sechel Too). 

5. is 'flii xi^rj — Is it not the one from which my 

master drinks. By stressing the importance of the goblet, the 
official made the point that their offense was unpardonable. 
Someone who would dare steal the royal cup from which a 
monarch drinks demonstrates disdain for the ruler — any 
bribe or ransom is inadequate to pardon him ( Ramban ). 

Drptyjf itfx on inn — You have done evil in how you acted. 
By taking the cup, you have destroyed the reputation for 
honesty that you gained by returning the money (Or 
HaChaim). 

7-9. At first the brothers responded with shock and indigna¬ 
tion; then they used a logical argument to try and prove that 
the charge was ridiculous. Their argument, known in Talmu¬ 
dic parlance as kal vachomer [a fortiori], was a deduction 
from minor to major: If they had come all the way back from 
Canaan to return money that they had not even taken, how 
could they now be accused of having stolen? Ramban com¬ 
ments that their response revealed that they were totally 
ignorant of the import of the charge. They spoke of being 
innocent of taking silver or gold, implying that they did not 
even realize that the subject of the charge was a goblet. 

The brothers did not stop at vehemently denying the 
charge. So certain were they that none of them was guilty, 
they volunteered to accept an unusually harsh punishment if 
any stolen item was found among them. 

10. Menasseh agreed that all should be held responsible, as 
they had offered, but he did not accept their exaggerated 


proposal. He responded, “You suggest that your offer to be¬ 
come slaves is merely voluntary, but you are wrong. Since 
there is a suspicion against all of you, you should all be 
arrested until the matter is clarified. Nevertheless, as per 
your words — that you are innocent of the theft and unaware 
that it even happened — so shall it be. I will free all but the 
culprit” (Ramban). 

The stewards counteroffer implied that only the thief 
would be detained, but the others would not even have to 
come back to the city; they would be free to go on their way 
and return home. This was part of the test, to see whether 
they would willingly leave Benjamin behind (Haamek 
Davar). 

11.... nrjtt)) — Hurriedly ... So eager were the brothers to 
prove their innocence that they did not wait for him to open 
their sacks; each one opened his own and offered to be 
searched first (Bereishis Rabbasi). 

12. nba Jt5|?3i Snrr bna? — He began with the oldest and 
ended with the youngest. In the plain meaning, Menasseh 
searched them all in order, so that it would not be obvious 
that he knew the whereabouts of the goblet ( Rashi ). Maharil 
Diskin cites a strange Midrash that he searched only the 
sacks of Simeon and Benjamin. He explains that the broth¬ 
ers had attempted to prove their honesty by referring to their 
return of the money that had been planted in their sacks. To 
this the Egyptian official retorted that they were right — but 
that their logic did not apply to Simeon and Benjamin. Since 
Simeon had been imprisoned in Egypt and Benjamin had 
been at home in Canaan, neither of them had returned 
money to Egypt. If so, suspicion rested only on them, so the 
official proceeded to search their sacks, beginning with the 
older one [^11*3] and concluding with the younger one 
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13. dn^taty WPp’? — They rent their garments. In addition to 
the obvious reason for their distress — that they faced 
possible imprisonment and slavery, and, at the very least, 
Benjamin would lose his freedom — they were grief- 
stricken over the effect this development could have on 
Jacob. If, indeed, Benjamin were to become a slave of the 
Egyptian viceroy, the shock might kill Jacob (Ratbag). The 
Midrash notes that the brothers were being punished mea¬ 
sure for measure. By sending Joseph’s blood-stained tunic 
home to Jacob, they caused him to rend his garment in 
grief. Now they rent their own garments. 

14. ejp)’ nnd — To Joseph’s house. Menasseh directed 
them to Joseph’s house to spare them the shame of appear¬ 
ing before other Egyptians ( Midrash HaGadol). 

fiypK P3Db — They fell to the ground before him, in 
obeisance. According to Tanchuma, it was now that Jo¬ 
seph’s dream of the eleven bowing stars [37:9] was fulfilled. 

15. With affected indignation, Joseph reproached them 
for what they had done, but he avoided Menasseh’s criticism 
of their ingratitude, for it would have been beneath the 


dignity of the supreme ruler of a great land to imply that he 
needed their thanks. Instead, he deplored their foolishness. 
Did they think that a great practitioner of the art of divina¬ 
tion would not know that they were the culprits? Did they 
think that by depriving him of his goblet they would make 
him helpless? 

16. Judah, the leader of the brothers, spoke on behalf of all. 
He attempted no excuse, for the facts seemed to allow none 
(Abarbanel). Though they insisted they were innocent, how 
could they refute the apparently conclusive evidence? 
( Sfomo ). 

Judah’s remarks referred not only to his helplessness in 
replying to Joseph’s rebuke, but alluded also to Jacob: How 
can we speak to my own father to whom I assured Ben¬ 
jamin’s safety? And how can we justify ourselves before the 
Divine Presence? (Tanchuma Yashan). 

“We know we committed no wrong in this matter. Rather 
the matter emanates from God, Who caused all of this to 
befall us because He wishes to punish us for an earlier sin. It 
is as if the previous misdeed had lain in abeyance, but now 
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of All 


in Benjamins sack. 13 They rent their garments. Each one reloaded his donkey and they 
returned to the city. 

14 When Judah arriued with his brothers to Joseph’s house, he was still there. They fell to the 
ground before him. 15 Joseph said to them, “What is this deed that you haue done? Do you not 
realize that a man like me practices divination /" 

16 So Judah said, “What can we say to my lord? How can we speak? And how can we justify 
ourselves? God has uncovered the sin of your servants. Here we are: We are ready to be slaves 
to my lord — both we and the one in whose hand the goblet was found. ” 

17 But he replied, “It would be sacrilegious for me to do this. The man in whose possession 
the goblet was found, only he shall be my slave, and as for you — go up in peace to your 
father. ” 


THE HAFTARAH FOR MIKEITZ APPEARS ON PAGE 1143. 

When Chanukah coincides with Mikeitz, the regular Maftir is replaced with the Chanukah reading: third day Chanukah, 
page 768 (7:24-29); fourth day Chanukah, page 768 (7:30-35); sixth day Chanukah — Mikeitz is divided into six aliyos, 
the Rosh Chodesh reading (page 890, 28:9-15) is the seventh aliyah, and the Chanukah reading (page 768, 7:42-47) is 
read as the Maftir; seventh day Chanukah, page 770 (7:48-53). On all of these days, the Haftarah reading is replaced with 
the reading of Shabbas Chanukah, page 1210. When the last day of Chanukah coincides with this Shabbos, the Chanukah 

readings are: Maftir, page 770 (7:54-8:4); Haftarah, page 1212. 


it is uncouered — found, as it were — to be dealt with. The 
Creditor has found an opportunity to collect His debt’ 

(Rashi from Midrash). 

17. Joseph pressed his advantage. To make them realize 
more keenly their precarious position, he declared that he 
would retain only Benjamin. 

nityyra '5 n5'5n — k would be sacrilegious for me to do 
this. In response to Judah s contrite statement that God was 
punishing the brothers for an old sin, Joseph replied that he 
would never punish people for a sin that they had not 
committed against him. The only guilty party, from his 
point of view, was Benjamin, and only he would be pun¬ 
ished. The others would go free ( Sforno ). 

To Judah, however, Joseph’s answer made it apparent 
that this was not a Divine punishment for their former sins 
or else all of them would have been enslaved. It was either 
the viceroy s capriciousness, or the result of some sin of 
Benjamin. Therefore, from this point on, Judah began exer¬ 
cising his responsibility to do whatever he could for Ben¬ 
jamin (Haamek Dauar). 

Meshech Chochmah observes that Joseph’s ruling im¬ 
plied that he knew Benjamin to be innocent — otherwise he 
would never have allowed a thief to be a servant in his 
household. If so, the charge was fabricated, nothing but an 
excuse to deprive an innocent man of his freedom. This 
gave Judah the courage to speak up against Joseph. 

.pan? T'ay '“6 n"\-p .pan? rr'arnx .^ran? rrpptrp .mpiDD V'iap 
rra a’D^x niami — This Masoretic note means: There are 
146 verses in the Sidrah, numerically corresponding to the 
mnemonics rrppjrp ( Yechizkiyahu ], i[ Amatziah ], rr’rr 


“rny [he shall be My slave]. And the Sidrah contains 2,025 
words. 

The names Yechizkiyahu and Amatziah are the same as 
the mnemonics used for the Sidrah Bereishis, implying that 
the two portions have common themes. Bereishis, the por¬ 
tion of Creation, proclaims God’s all-powerful majesty; as 
Creator of the universe, only He sustains it and determines 
its course, whatever pretensions man may have to the 
contrary. In Sidrah Mikeitz, we find Pharaoh considering 
himself a god and Egypt worshiping the Nile as its deity. 
Through the devices of abundance and famine, God dis¬ 
played beyond doubt that only His is the power. Pharaoh 
and his people were forced to acknowledge that they were 
subservient to Joseph whose distinction was that whatever 
his position — slave or viceroy — he remained but a servant 
of God: He shall be My slave ( R ’ David Feinstein). 

Only in this Sidrah is a mnemonic provided for the num¬ 
ber of words, in this case 2025. This alludes to Chanukah, 
which usually falls in the week of Sidrah Mikeitz. On 
Chanukah, we light a new ij, lamp, for each of the eight 
nights. The numerical value of nj is 250; accordingly, the 
eight lights of Chanukah give a total of 2000. Chanukah 
begins on the twenty-fifth of Kislev. Thus, 2025 is an allusion 
to the lights and the date of Chanukah (Torah Temimah). 

The theme of Chanukah is especially appropriate to 
Mikeitz. We commemorate even the first day s burning, even 
though the oil in the jug was enough to burn for a day 
without miraculous intervention. By doing so, we testify to 
our belief that even the seemingly “natural” process of 
burning oil is in essence a miracle, because it is a manifesta¬ 
tion of God’s will. 
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PARASHAS VAYIGASH 


18-34. At the conclusion of the previous Sidrah, Benjamin 
was an apprehended thief who had been caught red-handed 
with the viceroy’s goblet. He and his brothers stood abjectly 
at the mercy of the hostile, indignant all-powerful Egyptian, 
who ruled that Benjamin would have to remain in Egypt as 
a slave while his brothers could return to their father. All the 
brothers were dumbfounded, but only Judah stepped for¬ 
ward, risking his life to intercede. His speech was simple yet 
eloquent; controlled yet emotional; respectful yet firm. Ju¬ 
dah petitioned without debasing himself. He could not 
protest the fairness of the verdict, because the goblet u;as 
found in Benjamin's sack. Instead, Judah offered himself as 
a slave — not realizing that he was speaking to the very 
person whom he had once sold into slavery. The Midrash 


teaches that the brothers shrank away as Joseph and Judah 
confronted one another. They sensed that this was a confron¬ 
tation not merely between two strong men, but between two 
opposing philosophies. Ultimately, both antagonists tri¬ 
umphed, for Joseph and Judah, and the ideas they repre¬ 
sented, remained integral parts of the Jewish people [see 
Overview to Vayigash, ArtScroll Bereishis]. 

The Torah states that Judah approached Joseph (v. 18), 
which means, according to Zohar and the Midrash, that Ju¬ 
dah penetrated Joseph’s innermost depths. Buried in 
Joseph's heart was a plan to conceal his identity until the 
appropriate moment when he would tell them that he was 
their brother — but Judah tied together narrative, appeal, 
and argument until he drew the secret from Joseph. Then 




251 / BEREISHIS/GENESIS 


44 /18-31 


PARASHAS VAYIGASH 

Judah ,0 Y hen Judah approached him and said, If you please, my lord, may your servant speak 
Steps a word in my lord’s ears and let not your anger flare up at your servant — for you are like 
Forward pharaoh. i9 pjy / Q rd h as asked his servants, saying, ‘Have you a father or brother ?' 20 And we 
said to my lord, ‘We have an old father and a young child of [his] old age; his brother is dead, 
he alone is left from his mother, and his father loves him .’ 21 Then you said to your servants, 

‘Bring him down to me, and I will set my eye on him. ’ 22 We said to my lord, ‘The youth cannot 
leave his father, for should he leave his father he will die . 123 But you said to your servants, ‘If 
your youngest brother does not come down with you, you will not see my face again!’ 

24 “And it was, when we went up to your servant my father, we told him my lord’s words; 
25 and our father said, ‘Go back, buy us some food. ’ 26 We said, ‘We cannot go down; only if our 
youngest brother is with us, then we will go down, for we cannot see the mans face if our 
youngest brother is not with us .' 27 Then your servant my father said to us, ‘You know that my 
wife bore me two [sons]. 20 One has left me and I presumed: Alas, he has surely been tom to 
pieces, for I have not seen him since ! 29 So should you take this one, too, from my presence, and 
disaster befall him, then you will have brought down my hoariness in evil to the grave. ’ 

30 “And now, if I come to your servant my father and the youth is not with us — since his 
soul is so bound up with his soul — 31 it will happen that when he sees the youth is missing 


the news burst forth that not only was he still alive but he was 
their brother , with all the love and devotion the word implies. 

18. 'Fix 'Fxz — In my lord's ears. May my words penetrate 
into your ears, i.e., may my request convince you ( Rcishi ). 

When Judah spoke about a word that he wanted Joseph to 
accept, he alluded to the plea he was about to make (v. 33), 
that Joseph free Benjamin and allow Judah to take his place 
as a slave (Ramban). 

nm*biO — And let not your anger flare up at your 
servant. The implication was that Judah was ready to speak 
in a blunt manner that could well arouse Joseph's ir e(Rashi), 
so he wanted Joseph not to be caught by surprise and react 
angrily. 

Sfomo is more specific. Judah meant to say, “Do not be 
angry when I imply that you forced us into this predicament.” 

nVias ?|1M3 *3 — For you are like Pharaoh. I consider you as 
important as the king. The Midrash interprets the inner con¬ 
notation of the phrase to imply: You will be smitten with 
leprosy for detaining Benjamin, just as an earlier Pharaoh 
was smitten for detaining his great-grandmother, Sarah, for 
only one night [above, 12:17]. Another Midrashic interpreta¬ 
tion is, “You are like Pharaoh in that neither of you keeps 
promises. You said you wanted to set eyes on him’ — is this 
what you call setting eyes on someone?” (Rashi). 

Ramban disagrees with the last interpretation, for in the 
plain sense of the narrative, Joseph could not be blamed for 
treating the “thief’ harshly. When Benjamin had first come, 
Joseph had treated him with unusual warmth and courtesy; 
now it was Benjamin, not Joseph, who was at fault. There¬ 
fore, Judah s argument should be understood as an appeal 
for compassion on the part of Joseph, a self-proclaimed 
God-fearing man [42:18]. Accordingly, at great personal 
risk, Judah presented an emotional argument that was im¬ 
pelled by his pledge to, and love of, his father. He concluded 


by saying, “If only one of us must remain as a slave let it be 
me, so that our aged and anxious father may again see his 
beloved youngest son. Because 1 guaranteed Benjamin's 
safety, I cannot return home without him, lest I see the evil 
that will befall my father. ” 

19. Implicit in Judah’s extended recapitulation of the events 
is a suspicion that the affair of the goblet was a sinister con¬ 
spiracy against Benjamin and the brothers. 

22-23. n»i V3K“ni< 3tyi — For should he leave his father 
fthenj he will die. Jacob reasoned, “It may have been decreed 
that the sons of Rachel should perish on the road. I sent 
Joseph on a journey and he did not return; the same might 
happen to Benjamin if I send him, for their mother, too, died 
on the road” ( Midrash HaChafetz). But, Judah contended to 
Joseph, you ignored our fears. Instead, you capriciously de¬ 
manded that we bring him to you (Alshich). 

24. >3K :ptay — Your servant my father. The Sages ( Sotah 
13b) criticize Joseph for remaining silent when his father 
was described in this degrading manner. He lost ten years of 
his life in punishment for doing so. For Judah, this was not 
a sin because he thought he was addressing the royalty of 
Egypt, and such obeisance is the required etiquette in such 
circumstances. Joseph, however, would not have revealed 
his identity by saying that a resident of Canaan was not his 
servant. 

27-28. This passage was not recorded in the original ac¬ 
count of Jacob’s response (43:6-7). This is in keeping with 
the rule that the Torah is brief in one place and expansive in 
another, reserving details for wherever they would be more 
pertinent. 

30-31 . nnjn — And now. Especially now that our father had 
warned us that any mishap affecting Benjamin would not be 
attributable to simple happenstance, but that he would 
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blame us for having brought misfortune upon him (Sfomo) 
... and he will die immediately. If we could have a chance to 
tell him that Benjamin had stolen your goblet, our law-abid¬ 
ing, righteous father would accept the justice of your decree, 
but when he sees that Benjamin is not with us, he will die 
before we have a chance to tell him (Duhno Maggid). 

The question arises: Benjamin had ten children at home; 
why didn’t Judah mention the grief that Benjamin’s children 
would experience at their father’s absence? R’ Menachem 
Mendel of Kotzk used this as an example of the truism that 
parents have more compassion for their children than chil¬ 
dren have for their parents. 

32. Judah proceeds to explain why he was the only one of all 
the brothers pleading Benjamin’s cause. 

33. “iyjri nnn ^ay Kpawi — Please let your servant remain 
instead of the youth . One who buys a slave and discovers 
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that he is a thief sends him back, yet you would force a thief 
to be your servant! You must have some sinister design. If 
you want him as a personal attendant, I am more skilled than 
he; if you need him as a fighter, I can fight better than he. 
Therefore, please let me remain as a slave in place of the 
youth {Tanchuma Yashan). 

45. 

1-15. Joseph identifies himself and conciliates his 
brothers. With Judah's selfless offer of himself as a substi¬ 
tute for Benjamin, Joseph finally had irrefutable proof of his 
brothers’ new attitude, as exemplified by their filial devotion 
to Jacob, their love for Benjamin, and their sincere contri¬ 
tion for their crime against Joseph himself. It was to ascer¬ 
tain this that he had subjected them to all these tribulations 
to begin with. Moreover, his brothers had already had their 
share of the expiatory humiliation they deserved. Joseph 
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he will die, and your servants will have brought down the hoariness of your servant our father 
in sorrow to the grave. 32 For your servant took responsibility for the youth from my father 
saying, ‘If Ido not bring him back to you then I will be sinning to my father for all time. ’ 33 Now, 
therefore, please let your servant remain instead of the youth as a servant to my lord, and let 
the youth go up with his brothers . 34 For how can I go up to my father if the youth is not with 
me, lest I see the evil that will befall my father!" 



Joseph 
Identifies 
Himself 
and Con- 
cilia tes His 
Brothers 


1 pVjou; Joseph could not restrain himself in the presence of all who stood before him, so he 
called out, "Remove everyone from before me!" Thus no one remained with him when 
Joseph made himself known to his brothers. 

2 He cried in a loud voice. Egypt heard, and Pharaohs household heard. 

3 And Joseph said to his brothers, "I am Joseph. Is my father still alive?" But his brothers 
could not answer him because they were left disconcerted before him. 

4 Then Joseph said to his brothers, "Come close to me, if you please, ” and they came 
close. And he said, 7 am Joseph your brother — it is me, whom you sold into Egypt. 5 And 
now, be not distressed, nor reproach yourselves for having sold me here, for it was to be 
a provider that God sent me ahead of you. 6 For this has been two of the hunger years in 
the midst of the land, and there are yet flue years in which there shall be neither plowing 
nor harvest. 7 Thus God has sent me ahead of you to insure your survival in the land and 
to sustain you for a momentous deliverance. 8 And now: It was not you who sent me here, 
but God; He has made me father to Pharaoh, master of his entire household, and ruler 


felt, therefore, that the time of reconciliation had at last ar¬ 
rived ( Akeidah; Abarbanel; /?’ Hirsch). 

1. pBKnnf? tjpii — Now Joseph could not restrain 

himself. The verse associates the presence of Joseph's atten¬ 
dants with his inability to restrain himself. Among the expla¬ 
nations are: 

— He was ready to reveal himself, but he could not bear to 
let his brothers be embarrassed in the presence of so many 
bystanders ( Rashi ). 

— He was concerned with his own image, not that of his 
brothers. It would have been unseemly for him to break into 
tears in the presence of so many outsiders ( Rashbam ). 

— Joseph’s multitude of attendants were moved by Judah’s 
plea and they joined in pleading for Benjamin’s freedom. 
Joseph could not resist their combined pleas ( Ramban ). 

2. Joseph’s uncontrollable weeping was heard by the 
courtiers whom he had expelled from his presence. Word 
quickly spread to Pharaoh’s court, and the entire power 
structure of the country was concerned. 

It is indicative of Joseph’s rank and the high esteem in 
which he was held that his weeping caused such universal 
concern (/?’ Hirsch). 

3. ’3K ‘ilirn tjpii ijk — / am Joseph! Is my father still 
aliue? Joseph’s primary concern was his father. Emotionally, 
he wondered how Jacob could have survived the years of 
sorrow ( Sfomo ). Alternatively, Joseph was asking whether 
his father was still vigorous (Tur). Or, he was wondering 
whether all their talk about an aging father was true, or 
whether they were merely trying to win Joseph's sympathy 
so that they could escape from the country without fur¬ 


ther torment ( Ralbag). 

This could also be taken as an implied rebuke of his broth¬ 
ers. After listening to Judah’s impassioned protestations 
that Jacob could not survive the loss of Benjamin, Joseph 
wondered why Judah was not similarly concerned when he 
tore Joseph away from Jacob. 

When Joseph said “I am Joseph,” God’s master plan be¬ 
came clear to the brothers. They had no more questions. 
Everything that had happened for the last twenty-two years 
fell into perspective. So, too, will it be in the time to come 
when God will reveal Himself and announce, “I am Hashem!” 
The veil will be lifted from our eyes and we will comprehend 
everything that transpired throughout history ( Chafetz 
Chaim). 

4-5. Seeing that his brothers shrank from him in shame, he 
called them lovingly, and comforted them by saying that 
their selling him was part of God’s plan. ‘‘God, not you, sent 
me here. You need not be distressed, because His purpose 
was to implant me here to preserve life; you were but His 
instrument. All of us were destined to descend to Egypt in 
fulfillment of God’s decree that Abraham’s descendants 
would be aliens in a foreign land (15:13). Normally we would 
have gone to Egypt in iron fetters [in the manner of all en¬ 
slaved exiles], but He chose to spare Father and you from the 
harshness of a forced descent into hostile conditions. He sent 
me here to prepare the way and provide for you in honor 
(gathered from Tanchuma; Lekach Tov). 

8. nnyi — And now. Joseph emphasized the now. Until this 
moment he had surely blamed them for an inhuman be¬ 
trayal, but nou> he understood that they had been tools in 
God’s hand ( Akeidah). 
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10. Joseph had good reason to choose Goshen as the future 
home of his family, the place where they lived throughout 
their stay in Egypt: He wanted to keep them segregated from 
the mainstream of Egypt's idolatrous, immoral life, and to 
allow them to freely pursue their shepherding, an activity 
that was hateful to the Egyptians. Goshen was a fertile re¬ 
gion in northeast Egypt, east of the Mile delta, which con¬ 
tained the country's most fertile soil and is described as the 
best of the land (47:6). Its major city was Rameses. 


12. The brothers had been standing dumbfounded before 
him all this time. Joseph was apprehensive that they 
still might be doubtful about his true identity, so he wanted 
to reassure them again that he was really Joseph. He did 
so by referring to his mouth that is speaking to you. Most 
commentators say that Joseph pointed out that he was 
speaking Hebrew, a language that was unknown in Egypt. 
Ramban differs, for the ruling and commercial classes surely 
knew Hebrew, the language of a neighboring country. 
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throughout the entire land of Egypt. 9 Hurry — go up to my father and say to him , 'So said your 
son Joseph: "God has made me master of all Egypt. Come down to me; do not delay. 10 You 
will reside in the land of Goshen and you will be near to me — you, your sons, your 
grandchildren, your flock and your cattle, and all that is yours . 11 And I will prouide for you there 
— for there will be five more years of famine — so you do not become destitute, you, your 
household, and all that is yours. 

12 " Behold! Your eyes see as do the eyes of my brother Benjamin that it is my mouth that is 
speaking to you. 13 Therefore, tell my father of all my glory in Egypt and all that you saw; but 
you must hurry, and bring my father down here. ” 

14 Then he fell upon his brother Benjamin s neck and wept; and Benjamin wept upon his neck. 
15 He then kissed all his brothers and wept upon them; afterwards his brothers conversed with 
him. 


Pharaoh 16 The news was heard in Pharaohs palace saying, ‘Josephs brothers have come!” And it 
Joins was pleasing in the eyes of Pharaoh and in the eyes of his servants. 17 Pharaoh said to Joseph, 
We/come *° y our brothers, ‘Do this: Load up your animals and go directly to the land of Canaan. 
18 Bring your father and your households and come to me. I will give you the best of the land 
of Egypt and you will eat the fat of the land. ’ 19 And you are commanded [to say], Do this: Take 
for yourselves from the land of Egypt wagons for your small children and for your wives; 
Joseph transport your father and come. 20 And let your eyes not take pity on your belongings, for the 
Dispenses best of all the land of Egypt — it is yours. 

Sends Hb 21 sons °^ srae ^ did so, and Joseph gave them wagons by Pharaoh s word, and he gave 

Brothers them provisions for the journey. 22 To each of them he gave changes of clothing; but to 
Off Benjamin he gave three hundred pieces of silver and five changes of clothing . 23 And to his father 


Rather, Joseph meant to say that he spoke as the viceroy 
who had the power to carry out his lavish promises of the 
previous verses. Sfomo comments that he quoted their dis¬ 
cussion at the time of his sale, something that was done in 
Hebrew and that the slave merchants could not have under¬ 
stood. 

14. When Joseph revealed himself to his brothers, he had 
cried tears of joy; now he wept in sadness and foreboding, 
for he foresaw that the exile into which he was now summon¬ 
ing his family would not be their last. He knew that many 
trials and hardships lay in store for the nation, and he felt the 
mixture of joy and sadness that has been typical of the Jew¬ 
ish people ever since (/?' Munk). 

The Midrash comments that Joseph and Benjamin wept 
over the destruction of the sanctuaries that would be built in 
their respective territories: the two Temples that would 
stand in Benjamin’s portion of Jerusalem, and the Taberna¬ 
cle of Shiloh, in the portion of Joseph’s son Ephraim. Ac¬ 
cording to the Zohar, he wept over his brothers, as well, be¬ 
cause he foresaw that the Ten Tribes would be exiled and 
scattered among the nations. 

16-21. Pharaoh joins in the welcome. 

16. — And it was pleasing in the eyes of 

Pharaoh. Pharaoh was happy that Egypt would no longer 
bear the stigma of being ruled by an ex-slave and ex-convict 
of unknown origins. Now it was known that Joseph was a 
member of a prominent and respected family ( Ramban ). 
Furthermore, now that Joseph’s family would be coming to 


Egypt, he would surely stop thinking of himself as an alien 
and be even more devoted to the best interests of the land 
{Sfomo ). 

19-20. Joseph s integrity and honesty were so unimpeach¬ 
able that Pharaoh knew he would never abuse his high office 
for personal advantage [especially in this case, since the ex¬ 
port of wagons from Egypt was prohibited ( Abarbanel]; thus, 
Joseph might not send his father anything. Therefore 
Pharaoh specifically commanded him to send a large com¬ 
plement of wagons, which would contain a generous supply 
of provisions and enough cargo space to bring back all their 
necessary belongings {Ramban). He added the admonition 
that they not be concerned with items that they would be 
forced to leave behind, for the abundance of Egypt would be 
at their disposal. 

R' Yosef Dou Soloueitchik conjectures that the reason 
Pharaoh was so anxious for Joseph’s family to come and was 
so generous in receiving them was because of his great re¬ 
spect for Joseph’s political and economic acumen. Pharaoh 
assumed that there must be others in the family who were 
brilliant and could be impressed into Egyptian national ser¬ 
vice. 

22-24. Joseph dispenses gifts and sends his brothers 
off. 

22. jrta • • • TO J — To eac h °f th em he gave ... 

but to Benjamin he gave. To each of the ten brothers he gave 
two sets of clothing {Ibn Ezra), so that they would be dressed 
in an elegance befitting their position as brothers of the 
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viceroy (R’ Avraham ben HaRambam), and to replace the 
garments they had torn in grief [44:13] ( R'Tam ). But to Ben¬ 
jamin, he gave more lavishly. Such largess to his only full 
brother was understandable and probably would not have 
aroused jealousy on the part of the others. The Talmud 
(MegiUah 16b), however, questions how Joseph, the victim of 
jealousy, could have done such a thing. It explains that 
Joseph’s gifts were meant to allude to the future success of 
Benjamin’s descendant Mordechai, who would emerge from 
King Ahasuerus’s presence attired in five royal garments 
(see Esther 8:15). This episode, therefore, is yet another in¬ 
stance of the events in the lives of the Patriarchal family 
alluding to future Jewish history. 

24. pppa inpiv^K — Do not become agitated on the wag. 
Rashi offers three interpretations of our passage: (a) Do not 
become involved in halachic discussion lest the road be¬ 
come “angry” at you, a figurative expression, meaning: lest 
you become so engrossed that you lose your way; (b) do not 
be impatient on the journey, lest you travel too quickly or 
travel into the night before stopping to rest; (c) according to 
the plain sense of the passage, however, Joseph feared that 
the brothers would quarrel with each other and engage in 
mutual recrimination over who was responsible for selling 
him. He cautioned them, therefore, not to quarrel on the 
way. 


25-28. Jacob receives the news. One can barely imagine 
the tremendous emotional impact upon Jacob of the news 
that Joseph was still alive and that, despite his long isolation 
from his family and the harmful influence of Egyptian soci¬ 
ety, Joseph was still a loyal son of Jacob. Fearing that a 
sudden announcement might shock and harm Jacob, the 
brothers sent one of his granddaughters, Serach daughter of 
Asher, to prepare him for it. She played her harp and sang 
gently that Joseph was still alive and that he was the ruler of 
Egypt. Slowly, Jacob’s long sadness evaporated and he 
blessed her for having lifted his spirits. As a result, she was 
still alive centuries later, and eventually entered the Garden 
of Eden alive ( Pirkei dR' Eliezer). While she was still with 
Jacob, the brothers entered and proclaimed the astounding 
news. Although Serach had prepared the way, at first Jacob 
found it intellectually impossible to believe them. Finally, 
they offered incontrovertible proof. They repeated to Jacob 
the last Torah lesson he had studied with Joseph. That was 
something they could have known only if Joseph himself 
had told them. 

As noted above, when the brothers sold Joseph, they im¬ 
posed a ban [ cherem ] against anyone informing Jacob that 
Joseph was still alive. By telling Jacob about Joseph, they 
now annulled the ban. 

26. onb pttKrrK^ *3 — For he could not believe them. This is 
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he sent the following: ten he-donkeys laden with the best of Egypt and ten she-donkeys laden 
with grain, bread , and food for his father for the journey . 24 And he sent off his brothers, and they 
Jacob went- He said to them, “Do not become agitated on the way. ” 

Receives 25 They went up from Egypt and came to the land of Canaan to Jacob their father . 26 And they 

the News fo/d ^ saying, “Joseph is still alive, ” also that he is ruler over all the land of Egypt; but his heart 
rejected it, for he could not believe them . 27 However, when they related to him all the words that 
Joseph had spoken to them, and he saw the wagons that Joseph had sent to transport him, then 
the spirit of their father Jacob was revived. 

28 And Israel said, “How great! My son Joseph still lives! 1 shctll go and see him before I die. ” 


46 Jacob 

Undertakes 
Journey 
to Joseph 


go Israel set out with all that he had and he came to Beer-sheba where he slaughtered 
sacrifices to the God of his father Isaac. 

2 God spoke to Israel in night visions and He said, “Jacob, Jacob. ” 

And he said, “Here 1 am ." 


the fate of a liar: He is disbelieved even when he tells the 
truth! Jacob had believed them when they came and showed 
him Joseph’s bloodstained tunic, indicating that a wild beast 
had devoured him; but now, even though they were telling 
the truth, he did not believe them (Auos d’Rabbi Nassan). 

27. To prove to Jacob that Joseph had sent these messages, 

Joseph directed his brothers to say that the last topic he and 
Jacob had studied together was that of eglah arufah [the calf 
whose neck was broken in expiation of an unsolved murder 
(see Deut. 21:1-9)]. The word wagons, can also be 

translated calves, thus alluding to that topic. Therefore it is 
written [further in this verse], And he saw the agalos that 
Joseph had sent; it does not say ... that Pharaoh had sent 
(Rashi). 

’nrn — Was revived. During the years of Joseph’s absence 
Jacob was in grief and the Divine spirit had left him, for it 
rests only amid joy. Now that Jacob was happy again, he 
was revived spiritually (Rashi; Rambam). Therefore, in the 
next verse he is called Israel, the name that stands for his 
spiritual nobility. 

28. The news that brought rejoicing to Jacob was not 
merely that Joseph was physically alive, or even that he had 
risen to greatness in the land of his captivity, for Jacob de¬ 
fined life in spiritual terms. What resuscitated Jacob’s — 
Israel's — spirit was the assurance that the viceroy of Egypt 
was the same Joseph who had left Canaan twenty-two years 
before and that he even remembered the Torah he had stud¬ 
ied with his father. But Jacob was not yet satisfied, for only 
he could recognize the full extent of Joseph’s spiritual 
stature. Great though his sons were, only he was the ultimate 
judge of the soul, and for that reason, he announced, 7 shall 
go and see him before I die .” He wanted to see for himself if 
Joseph was truly still the same, and, Jacob’s words implied, 
if it was indeed the same Joseph, he was ready to die, for his 
mission of raising a perfect family would have been fulfilled. 

46. 

1-27. Jacob undertakes the journey to Joseph. On his 
way to Egypt, Jacob stopped to express his gratitude to 


God. Then he accepted the Divine command that he go to 
Egypt, despite his frightening premonition that he was em¬ 
barking on an exile that would cause his family incalculable 
harm. 

1. pn^n Dvgj — Sacrifices to the God of his father 

Isaac. Rashi comments that Jacob associated his offerings 
only with Isaac, not Abraham, because a son owes more 
honor to his father than to his grandfather. 

Ramban and R'Bachya , however, offer a deeper reason. In 
His relationship to Isaac, God is called pny 1 nng, the Dread of 
Isaac (31:42), a name that denotes awe and justice, for this 
was the attribute that characterized Isaac’s service of God. 
Now that Jacob recognized that a harsh exile lay ahead, a 
manifestation of extreme judgment, he invoked Isaac in his 
prayer for a softening of the ordeal. He stressed this request 
further by the sort of offerings he brought. The term ze* 
vachim usually refers to peace offerings, which symbolize 
the harmony between God and Israel. 

R’Shlomo Ashtruc (MidrasheiHaTorah ) writes that without 
doubt Jacob was aware of the prophecy that Abraham's de¬ 
scendants would be aliens and slaves in a strange land, and 
he was fearful that the literal exile and servitude would begin 
with him. He prayed to the God of his father Isaac , because, 
even though the four hundred years of alien status com¬ 
menced with his birth, Isaac had been spared the travails of 
physical exile and slavery. Now Jacob prayed and offered 
these sacrifices, imploring God to grant him the same dis¬ 
pensation. 

2. nK"p?3 — In night visions. This is the only place 
where a vision is described in this manner, which implies 
impending darkness. At this moment, Jacob was poised to 
leave Eretz Yisrael for a long, long Egyptian exile, and he was 
right to be afraid of what would happen to his family there. 
The night of exile, when hope is enveloped in darkness, 
was about to begin, so God came in night visions to symbol¬ 
ize to him that though Jews would be exiled from their land, 
they would never be exiled from their God; He would always 
be with them. Therefore, Jacob, the Patriarch of exile, orig¬ 
inated Maariv , the evening prayer, to show his children that 
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the exile/night might be the epilogue to one day, but it is 
prologue to another, even better one ( Meshech Chochmah). 

3-4. ktjV^k — Have no fear. When asked why he was 
afraid to go to Egypt, Jacob said, “I am afraid that my 
family will succumb there, that the Shechinah will no 
longer dwell among us, that l will not be buried with my 
ancestors, and that I will not see the redemption of my 
children.” God reassured him on all counts (Zohar). In 
addition, God promised him that Joseph would place his 
hand on your eyes, an idiomatic expression referring to 
closing the eyes of one who dies ( Ibn Ezra). Thus, God 
assured Jacob that Joseph would outlive him, relieving him 
of the fear he had had that Joseph would die in Jacob’s 
lifetime (Or HaChaim). 

7. The Torah goes on to specify those who were included in 


the general designation of Jacob’s offspring, grouping them 
according to their respective mothers. 

10. mayiarrp bihcun — And Shaul , son of the Canaanite 
woman. In the most literal sense, this verse is tacit proof 
that, of all the brothers, only Simeon married a woman of 
Canaanite descent. The Torah therefore singles him out 
for taking a Canaanite wife. [The Canaanites were an ac¬ 
cursed nation, and one must recall Abraham’s intense ef¬ 
forts to assure that Isaac would not marry a Canaanite 
woman (see 24:3), and Isaacs similar charge to Jacob 
(28:11)] {Ibn Ezra). 

According to the predominant Rabbinic view, however, 
this term refers to Dinah, who is called a Canaanite woman 
because she had been ravished by the Canaanite Shechem. 
When her brothers killed Shechem, Dinah refused to ac¬ 
company them until Simeon agreed to marry her ( Rashi; 
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3 And He said, 7 am the God — God of your father. Have no fear of descending to Egypt, for 
I shall establish you as a great nation there . 4 / shall descend with you to Egypt, and I shall also 
surely bring you up; and Joseph shall place his hand on your eyes ." 

5 So Jacob arose from Beer-sheba; the sons of Israel transported Jacob their father, as well 
as their young children and wives, in the wagons which Pharaoh had sent to transport him. 
6 They took their livestock and their wealth which they had amassed in the land of Canaan and 
they came to Egypt — Jacob and all his offspring with him . 7 His sons and grandsons with him, 
his daughters and granddaughters and all his offspring he brought with him to Egypt. 

8 How these are the names of the children of Israel who were coming to Egypt — Jacob and 
his children: Jacobs firstborn, Reuben. 

9 Reubens sons: Hanoch, Pallu, Hezron, and Carmi. 

10 Simeon's sons: Jemuel, Jamin, Ohad, Jachin, Zohar, and Shaul, son of the Canaanite 
woman. 

11 Levis sons: Gershon, Kohath, and Merari. 

12 Judahs sons: Er, Onan, Shelah, Perez, and Zerah; but Er and Onan had died in the land 
of Canaan — and Perezs sons were Hezron and Hamul. 

13 Issachars sons: Tola, Puvah, lov, and Shimron. 

14 Zebuluns sons: Sered, Elon, and Jahleel. 15 These are the sons of Leah whom she bore to 
Jacob in Paddan-aram, in addition to Dinah his daughter. All the people — his sons and 


Birth daughters — numbered thirty-three. 


Midrash), and before the Torah was given, it was permitted 
to marry a sister ( Matanos Kehunah). Generally speaking, 
the families of the Patriarchs observed the Torah before it 
was given, but under exceptional circumstances — such as 
the need to show compassion to Dinah — they permitted 
themselves to observe the prevailing Halachah. 

According to Ramban (to 38:2) who interprets mjjoan in 
the literal sense of a Canaanite woman, Dinah only dwelt 
with Simeon’s household, but they did not live together as 
man and wife. 

15. The “hidden miracle** of Jochebed's birth. The verse 
gives the total of Leah’s offspring as thirty-three; however, 
the foregoing account lists only thirty-two names. The 
thirty-third child was Jochebed, the future mother of Moses, 
who was born as they entered the gateway between the 
walls, on the way into the city. Although Numbers 26:59 
states that she was born in Egypt, she had been conceived in 
Canaan ( Rashi ). 

Ibn Ezra is troubled by this interpretation, however, for if 
Jochebed was born at this point, she would have been 130 
years old when she gave birth to Moses — as was indeed the 
case according to Rabbinic tradition (see Rashi to Exodus 
2:1). If so, why did the Torah publicize the miracle that Sarah 
gave birth at the age of 90 while ignoring the greater miracle 
of Jochebed’s fertility at the age of 130? Consequently, Ibn 
Ezra comments that the “thirty-third” person alluded to in 
this verse is Jacob himself, who was included in the count of 
his family. That he was included with Leah’s offspring, rather 
than with any of the other wives, may be because her branch 
of the family was by far the largest. 

Ramban disagrees sharply. First, he contends, even if 


Jochebed had not been born “between the walls," Ibn Ezra 
could not deny that the birth of Moses involved a great 
miracle. Levi was 43 at the time of the descent to Egypt and 
Moses was born 130 years later; neither of these facts is in 
question. Thus, even if Jochebed had been born much 
afterward, say fifty-seven years later, Levi would have been 
100, and Jochebed would have been 73 when she gave birth 
to Moses — surely two miraculous events! 

Why, then, did the Torah not mention the miracle of 
Jochebed? In a fundamental treatise, Ramban differentiates 
between hidden and open miracles. It must be understood 
that in the final analysis everything is a miracle, because 
nature does not function independently of God. The reward 
of the righteous and the punishment of the wicked are 
hardly “natural” occurrences, because the deeds of people 
cannot be shown in a laboratory to change the course of the 
heavens or the agricultural cycle. What we call nature is 
nothing more than what we are accustomed to see, and we 
do not consider it to be a manifestation of God’s controlling 
hand because, generally, He prefers to govern the world in 
ways that appear to be normal. Thus the prosperity of the 
Patriarchs or even the fertility of people such as Jochebed, 
who remained youthful and vigorous at an advanced age, do 
not clearly show Divine intervention; they are “hidden" 
miracles, and the Torah does not stress them. The miracles 
that are highlighted in the Torah are those that are foretold 
by a prophet or that clearly contravene the natural order, 
such as the prophecy of the angels that Sarah would give 
birth and the Splitting of the Sea. Why God chose to 
highlight some events and not others is a product of the 
Divine wisdom. 
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26-27. The grand total of seventy descendants. The total 
consisted of the following: All the persons who set out on the 
journey from Canaan to Egypt numbered sixty-six — Leah’s 
thirty-two listed descendants, Zilpah’s sixteen, Rachel’s 
eleven, and Bilhah's seven — Joseph and his two sons were 
awaiting them in Egypt, and Yocheved was born en route, 
for a total of seventy. 

There are other views of who was the seventieth: Jacob 
himself is counted among the group as implied by the 
expression Jacob and his children [v. 8] (Ibn Ezra v. 15). 

The Shechinah [Divine Presence] was the seventieth, for 
God joined their group, as it were, in fulfillment of His 
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promise to Jacob [in v. 4]: / shall descend ivith you. 

In the simple sense, no one is “missing," since it is 
common for the Torah to round off a number when just one 
unit is lacking ( Rosh ). 

28. Judah*s mission. Jacob sent Judah ahead of the family 
to make the proper arrangements for their arrival and 
settlement in Goshen. Of all his sons, he chose Judah who 
was the proven leader of the family and who had demon¬ 
strated his prowess in the confrontation with the "viceroy” 
who had threatened Benjamin’s freedom. Rashi cites the 
Midrashic interpretation of Judah’s mission. The Midrash 
interprets n71nb as to teach, which implies that Jacob dis- 




261 / BEREISHIS/GENESIS 


PARASHAS VAYIGASH 


46/16-30 


The Grand 
Total of 
Seventy 
Descen¬ 
dants 


Jacob 
Arrives in 

Egypt 


16 Gads sons: Ziphion, Haggi, Shuni, Ezbon, Eh, Arodi, andAreli. 

17 Ashers sons: Imnah, Ishvah, Ishvi, Beriah, and their sister Serah; andBeriahs sons, Heber 
and Malchiel. 18 These are the sons of Zilpah ivhom Laban had given to Leah his daughter. 
These she bore to Jacob — sixteen people. 

19 The sons of Rachel, Jacobs wife: Joseph and Benjamin. 

20 To Joseph were bom in the land of Egypt — whom Asenath daughter of Poti-phera Chief 
of On bore to him — Manasseh and Ephraim. 

21 Benjamin’s sons: Bela, Becher, Ashbel, Gera, Naaman, Ehi, Rosh, Muppim, Huppim, and 
Ard. 22 These are the sons of Rachel who were bom to Jacob — fourteen persons in all. 

23 Dan s sons: Hushim. 

24 Naphtali’s sons: Jahzeel, Guni, Jezer, and Shillem. 25 These are the sons of Bilhah whom 
Laban had given to Rachel his daughter. She bore these to Jacob — seven people in all. 

26 AU the persons coming with Jacob to Egypt — his own descendants, aside from the wives 
of Jacob’s sons — sixty-sue persons in all. 

27 And Joseph’s sons who were bom to him in Egypt numbered two persons. AU the people 
of Jacob’s household who came to Egypt — seventy. 

28 He sent Judah ahead of him to Joseph, to prepare ahead of him in Goshen; and they 
arrived in the region of Goshen. 

29 Joseph harnessed his chariot and went up to meet Israel his father in Goshen. He ap¬ 
peared before him, fell on his neck, and he wept on his neck excessively. 30 Then Israel said 


patched Judah to Goshen to establish a house of study. This 
set a precedent for all Jewish history. Historically, the first 
priority of Jewish communities has always been Torah 
education, for the soul of the nation is the Torah; without it 
we are not a nation. 

29. — IHe] fell. .. and he wept . Joseph wept 

greatly and continuously. Jacob, however, did not fall upon 
Joseph’s neck, nor did he kiss him, for, as the Sages say, 
Jacob was reciting the Shema at that moment ( Rashi ). Gur 


Aryeh explains why Jacob chose just this moment to recite 
the Shema. Supremely righteous people utilize every oppor¬ 
tunity and resource to serve God, so that when Jacob felt a 
surge of joy and love at the sight of his beloved son after a 
long and painful separation, he submerged his persona] 
feelings and offered all his love to God. The recitation of the 
Shema represents acceptance of God’s sovereignty; that is 
what Jacob did at this moment of supreme emotion. 

Ramban maintains that, in the literal sense, the subject of 


The Seventy Who Descended to Egypt 
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OMAN 
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18. SHELAH 
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10. JACHIN 


r 19. PEREZ 


11. ZOHAR 


20. ZERAH 


12. SKAUL 

7Q.JOCHEBED* 

21. HEZRON 
L 22. HAMUl 


• The Torah lists only 69 persons. The Inclusion of Jochebed, 
who was born at (he entrance to Egypt as the 70th descendant 
although she is not specifically listed in the Torah, follows the 
Midrash and Rashi. Others indude Jacob himself in the count 
of 70. There Is also a view that the Divine Presence, which 
accompanied the Israelites Into Exile, Is induded In the count 
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the verb wept is not Joseph but Jacob, who is the antecedent 
of the preceding pronoun vbK, to him. Accordingly he 
interprets: And he [Jacob] fell on [Joseph’s] neck and he 
[Jacob] wept . . . Ramban sums up his interpretation: ‘It is 
well known whose tears are more present, the aged parent 
who finds his long-lost son alive after having despaired and 
mourned for him, or the young son who rules.” 

30. Dysrj — Now / can die. See commentary to 45:28. 

31-34. Joseph ensures his family's settlement In 
Goshen. Joseph wanted to guarantee that his family would 
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live in Goshen, where they would be apart from the corrupt¬ 
ing influence of Egyptian society. Chiddushei HaRim re¬ 
marks that Joseph was establishing a pattern for his succes¬ 
sors to follow in every generation: Do not seek the grace of 
gentile rulers; neither emulate their ways nor mingle with 
them socially. Knowing that Pharaoh would wish to recruit 
officials and courtiers from the brilliant and talented family 
that had produced his viceroy, Joseph counseled his broth¬ 
ers on how to respond to the king: They should be truthful, 
but in a way that would deter him from associating with 
them. Knowing that the animal-worshiping Egyptians de- 
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to Joseph, “Now I can die , after my having seen your face, because you are still alive." 
Joseph 31 And Joseph said to his brothers and to his fathers household, 7 will go up and tell Pharaoh, 

Ensures and / will say to him, 4 My brothers and my fathers household who were in the land of Canaan 
Family ^ ^ aue come to rne - 32 The men are shepherds, for they have been cattlemen; their flocks and 
Settiemeni cat ^ e and everything they own — they have brought. ’ 33 And it shall be, when Pharaoh 
in Goshen summons you, and says, 4 What is your occupation ?’ 34 Then you are to say, Your servants 
have been cattlemen from our youth till now, both we and our forefathers/ so that you may be 
able to settle on the region of Goshen, since all shepherds are abhorrent to Egyptians. " 



Jacob and 
Pharaoh 
Meet 


] ~Y*hen Joseph came and told Pharaoh, and he said, “My father and my brothers, their 
flocks, their cattle, and everything they own, have arrived from the land of Canaan and they 
are now in the region of Goshen. ” 2 From the least of his brothers he took five men and presented 
them to Pharaoh. 3 Pharaoh said to his brothers, “What is your occupation?" They answered 
Pharaoh, “Your servants are shepherds — we as well as our forefathers. ” 4 And they said to 
Pharaoh, “We have come to sojourn in the land, since there is no grazing for your servants' 
flocks, for the famine is severe in the land of Canaan; now, if you please, allow your servants 
to dwell in the region of Goshen ." 

5 And Pharaoh said to Joseph saying, “Your father and your brothers have come to you . 6 The 
land of Egypt is before you — in the best part of the land settle your father and your brothers; 
let them settle in the region of Goshen, and if you know that there are capable men among them, 
appoint them as chamberlains over the livestock that belongs to me." 

7 Then Joseph brought Jacob, his father, and presented him to Pharaoh, and Jacob blessed 


tested shepherds, Joseph had them introduce themselves as 
herdsmen. Thus, Pharaoh would shun them and let them 
settle in the relative isolation of Goshen. 

R’ Hirsch finds in the phenomenon of their respective 
occupations a basic difference between Jewish and Egyp¬ 
tian society. Because a shepherd is involved with dependent 
living creatures, he develops the traits of kindness and 
generosity. Because his possessions are unstable he learns 
not to place too much value on wealth. And his work allows 
him the time to think of Godliness and goodness. Given the 
nature of Egyptian culture, it is quite understandable that 
the nation hated shepherds. Egypt's agricultural economy 
encouraged slavery and disregard of human dignity, and the 
resultant perversions and excesses of the country have been 
well documented. 

47. 

1-6. Joseph carried out the strategy he had outlined to his 
brothers above. In his own conversation with Pharaoh, he 
noted that his family had settled in Goshen, as if to implant 
the idea in the king’s mind that he should officially designate 
that area as their home. And he orchestrated their formal 
audience with Pharaoh in such a way that he would judge 
them to be unsuitable for royal service. 

2. vrjfl narpm — From the least of his brothers. Afraid that if 
Pharaoh were to be introduced to robust, powerful men, he 
would enlist them in his military, Joseph chose the five 
brothers who were least impressive physically (Rashi). 

— And presented them. Joseph wanted Pharaoh to see 
for himself, from their words and general demeanor, that 


they were suitable only for shepherding (Sfomo). 

4. UK3 ynwa nuS — We have come to sojourn in the land. 
Familiar from the Passover Haggadah, this statement repre¬ 
sents the nation’s resolve that its true home is Eret 2 Yisrael. 
The family had come to Egypt only temporarily, until the 
time when God would permit them to return where they 
belonged. 

Or HaChaim comments that their intent in saying this was 
to present themselves as people who were humbly seeking 
Pharaoh’s good will, not as a privileged family that was 
entitled to special treatment because they were the viceroy's 
brothers. 

5-6. Pharaoh responded as graciously as Joseph had hoped, 
giving Joseph full authority to provide his family with the 
best that Egypt had to offer. 

7-10. Jacob and Pharaoh meet. Joseph presented his 
great father to the king of Egypt. The nature of this meeting 
was far different, of course, from the earlier one with the 
brothers. Although Jacob showed every deference due to 
Pharaoh, this was an instance of two monarchs greeting one 
another, a monarch of the spirit and a monarch of a world 
power. As will be noted below, R’ Hirsch derives from the 
nuances of the dialogue that as Pharaoh spoke to the elderly 
man in front of him he realized that this was no ordinary 
commoner or supplicant, and, indeed, Jacob was accorded 
great honor throughout the remaining seventeen years of 
his life. 

7. irrrwjm — And presented [lit., stood ] him. The word is 
spelled “defectively" [without a ■■ after the «]. From this, Baal 
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HaTurim infers that the way in which Jacob stood at this 
meeting was defective, in the sense that he was extremely 
old and frail, so that Joseph had to support him. 

8-9. The commentators note the apparent incongruity of a 
king inquiring about the age of a visitor. In the plain sense, 
Pharaoh was struck by the appearance of the man, who 
seemed to be older than anyone he had ever seen before; 
hence his question. In reply, Jacob said that he not yet lived 
nearly as long as Abraham or Isaac, but he had aged due to 
a life filled with travail ( Rashbam; Ramban). He said, the 
days that 1 have lived as a ia, stranger or alien, have totaled 
130 years, for I have been a stranger in other people's lands 


all my life ( Rashi ). 

R’Hirsch notes also that both Pharaoh and Jacob spoke of 
days and years , as if they represented separate concepts. He 
explains that Pharaoh, the king of a great country, must be 
regarded as a wise and perceptive man, who had a good 
reason for asking such a personal question and for differen¬ 
tiating between days and years. Pharaoh understood very 
well that though a person may live a very long life, he has 
probably made full and productive use of only few of his 
days, since most people fall far short of their potential. 
Seeing before him a man of incomparable stature, he asked 
Jacob, How many are the days of the years of your life, i.e., 
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Pharaoh. 8 Pharaoh said to Jacob, “How many are the days of the years of your life?” 

9 Jacob answered Pharaoh, “The days of the years of my sojourns have been a hundred and 
thirty years. Few and bad have been the days of the years of my life, and they have not reached 
the life spans of my forefathers in the days of their sojourns .” 10 Then Jacob blessed Pharaoh, 
and left Pharaohs presence. 

11 So Joseph settled his father and his brothers and he gave them a possession in the land of 
Egypt in the best part of the land, in the region of Rameses, as Pharaoh had commanded. 
12 Joseph sustained his father and his brothers and all of his fathers household with food 
according to the children. 

Joseph 13 Now there was no bread in all the earth for the famine was very severe; the land of Egypt 
and the anc j /and of Canaan became weary from hunger. 14 Joseph gathered all the money that was 
Famine ^ ^ f 0lin< ^ / n the land of Egypt and in the land of Canaan through the provisions that they were 
purchasing, and Joseph brought the money into Pharaoh s palace . 15 And when the money was 
exhausted from the land of Egypt and from the land of Canaan, all the Egyptians came to 
Joseph, saying, “Give us bread; why should we die in your presence? — for the money is gone!” 

16 And Joseph said, “Bring your livestock and I will provide for you in return for your livestock 
if the money is gone. ” 17 So they brought their livestock to Joseph, and Joseph gave them bread 
in return for the horses, for the flocks of sheep, for the herds of cattle, and for the donkeys; thus 
he provided them with bread for all their livestock during that year. 

10 And when that year ended, they came to him in the next year and said to him, “We will 
not withhold from my lord that with the money and flocks of cattle having been exhausted 
to my lord, nothing is left before my lord but our bodies and our land. 19 Why should we die 


tell me how many truly meaningful days have you had in 
your long life. In response, Jacob assessed the qualitative 
content of his life modestly. “My life is not comparable to 
the lives of my fathers. They lived more, in the sense that 
every day of their existence was living, and they were able to 
carry out their missions under cheerful conditions.” 

10. rfsns-n* n'pjn tj-dii — Then Jacob blessed Pharaoh . As 
a result of Jacob’s blessing, the famine ended after only two 
years, instead of the seven years foretold by Joseph 
(Midrash ). 

12. tjDrr — Food according to the children. Joseph 

provided them with enough food to satisfy the individual 
needs of every member of the household ( Rashi ), even the 
children who need a bit more because they are prone to 
scatter and waste ( Mizrachi ). 

13-27. Joseph's agrarian policy enriches Pharaoh. The 
narrative reverts to the beginning of the famine and de¬ 
scribes how Joseph used his immense economic power to 
accumulate nearly all the wealth and all the land of Egypt for 
Pharaoh. Since only Joseph had preserved food in sufficient 
quantity to feed the masses — and he had Pharaoh's full 
backing — the population had no choice but to accede to his 
every demand. R' Munk cites historical descriptions of simi¬ 
lar famines in Egypt during which people practiced canni¬ 
balism and the route from Syria to Egypt resembled a vast 
field strewn with corpses. 

14. nnaty nrrni^K "Qipa — Through the proulsions that they 
were purchasing. Actually the farmers themselves had con¬ 


tributed this grain to the royal granaries. Why, then, were 
they now forced to pay for their own grain? Either Joseph 
had bought the grain from them when the prices were 
depressed during the seven years of abundance, or Pharaoh 
had forced them to give it up during those years and 
now claimed that he was entitled to charge for it since it had 
been preserved only due to Joseph’s foresight (Ramban to 
41:18). 

Not all the money of the Egyptian citizens was used up 
at the same time. Obviously the poor used up their 
savings before the rich. This verse speaks of the time when 
even the money of the rich was depleted ( Tur ). In order to 
emphasize Joseph’s loyalty and honesty, the Torah makes a 
point of saying that he brought all the money to Pharaoh 
(Ramban ). 

16. Joseph’s master plan was to impoverish the Egyptians 
and make them totally dependent upon the king. In re¬ 
sponse to their pleas for food, he said, “To give you bread is 
not within my authority. However, if it is indeed as you say, 
that your money is used up, then bring me your cattle and I 
will give you food in exchange. If you still have livestock, you 
have no right to ask for charity.” 

18. rPJtgfn — In the next year, i.e., the second year of 
the famine. Although Joseph had said to his brothers (45:6): 
And there are yet five years in which there shall be neither 
plowing nor harvest, as soon as Jacob arrived a blessing 
came with him. The Egyptians began to sow and the famine 
came to an end [see v.10 above] (Tosefta Sotah 10:9). 
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19. urmni<*D 4 — And our land The Egyptians spoke of the 
death of the land because, as many commentators note, 
when the land is allowed to lay waste, without being plowed 
and planted, it is tantamount to its death. The same is true 
of people who squander their potential. As the Sages put it 
with regard to sinners, the wicked are called dead even in 
their lifetimes. Life is synonymous with productivity. 

20. In practice, Joseph took possession of the land, but not 
of the people. According to Haamek Davar, the reason 
Joseph did not make them slaves was for the welfare of the 
state: He wanted them to remain self-supporting and not 
become wards of the government. Malbim emphasizes that 
a ruler must always feel responsible for the sustenance of his 
subjects; and it would have been wrong for Joseph to have 
made them slaves in return for bread. 


21. nnyb in* oyrr nKl — As for the nation, he resettled 

it by cities, i.e., from city to city. That is, Joseph transferred 
the population from one city to the other to establish the 
monarchy’s undisputed ownership of the land, and to 
demonstrate that individuals no longer had claim to their 
former property. He was concerned that if he let them 
remain in their old homes, each would cling tenaciously to 
his former property as if it were still his, and he wanted it 
absolutely clear that anyone’s association with a certain 
piece of state property was exclusively at the king’s pleasure 
(Rashi; Radak; Chizkuni; Meshech Chochmah ). 

However, the verse implies that Joseph executed this 
policy wisely. Had he split up groups of people, he would 
have broken down the social and community structure with 
harmful effects to the nation. Instead, he moved entire 
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before your eyes, both we and our land? Acquire us and our land for bread; and we — with our 
land — will become serfs to Pharaoh; and provide seed so that we may live and not die, and 
the land will not become desolate. " 

20 Thus Joseph acquired all the land of Egypt for Pharaoh, for every Egyptian sold his field 
because the famine had overwhelmed them; and the land became Pharaohs. 21 As for the 
nation, he resettled it by cities, from one end of Egypt's borders to the other. 22 Only the land of 
the priests he did not buy, since the priests had a stipend from Pharaoh, and they lived off their 
stipend that Pharaoh had given them; therefore they did not sell their land. 

23 Joseph said to the people, “Look — / have acquired you this day with your land for 
Pharaoh; here is seed for you — sow the land . 24 At the ingathering of the harvests you will give 
a fifth to Pharaoh; the [other] four parts shall be yours — as seed for the field, and food for 
yourselves and for those in your household, and to feed your young ones. ” 

25 And they said, “You have saved our lives; may we find favor in your eyes, my lord, and we 
will be serfs to Pharaoh. " 

26 So Joseph imposed it as a statute till this day regarding the land of Egypt: It was Pharaohs 
for the fifth; only the priests' land alone did not become Pharaoh's. 

27 Thus Israel settled in the land of Egypt in the region of Goshen; they acquired property in 
it and they were fruitful and multiplied greatly. 

THE HAFTARAH FOR VAYIGASH APPEARS ON PAGE 1144. 


communities en masse so that old friends and neighbors 
would remain together in their new territories. 

22. naj? tranan mrrk pn — Only the land of the priests he 
did not buy. The verse explains that the priests had no need 
to sell their land for food because they received a stipend 
from Pharaoh, despite the famine. Verse 26 reiterates that 
only the priestly lands did not become Pharaoh’s. The 
Torah’s stress on the royal provision for the priests is seen by 
the commentators as a lesson for future generations of 
Israel: Jews should never be reluctant to give their tithes and 
contributions to the Kohanim, Levites, and the poor. God 
says, "See how Pharaoh did not take the land of his idol-wor¬ 
shiping priests and he freed them from paying a fifth of their 
produce to the crown. But to you, My children, I have given 
Eretz Yisrael as an outright gift — surely you, who are 
children of the Living God, should graciously contribute a 
fifth" ( Moshau Zekeinim). 

Joseph prophetically established a precedent that would 
later benefit Israel while it was in Egypt. By giving a privi¬ 
leged status to the clergy, Joseph established a precedent 
that made it possible for the tribe of Levi — the Jewish 
“clerics” — to be exempt from the servitude to which the 
Egyptians later subjected the other tribes, so that there 
would be a strong nucleus of people who kept alive the 
teachings of the Patriarchs ( R ’ Yaakov Kamenetzky). 

23-24. Joseph told the people the conditions under which 
they would be permitted to work the newly acquired royal 
lands and thereby earn their livelihood. Although he had 
refused their offer to become slaves (see v. 20), he required 
them to work the land as sharecroppers and be provided 
with seed by the government. He said, "Under our arrange¬ 


ment it would have been proper for the king, who now owns 
the land, to take Aour-fifths of the harvest and leave only the 
remaining fifth for you, but I will be generous: You will take 
the portion due to the owner of the land — four-fifths — and 
Pharaoh will receive only the portion due to the tenant — 
one-fifth. The only restriction will be that you must remain 
to work the fields and cannot leave them" (Ramban). 

27. na nrmin — They acquired property in it. Hot content with 
the land that Joseph had given them, they bought more and 
more land {ibn Ezra), an indication that they were no longer 
regarding themselves as aliens who were sojourning in 
Egypt, but as permanent residents (Kli Yakar). 

The Midrash renders they were grasped by the land of 
Egypt — implying that they could not leave — to make sure 
that they would remain there as long as was necessary to 
fulfill the prophecy made to Abraham about persecution 
and enslavement. 

This has the further implication that Israel slowly became 
grasped by Egyptian culture, in the sense that they had 
begun the slide into assimilation. 

*+§ ^"k^rp .oipiDD rp .KpO’B JX3 p* rroa — This 
Masoretic note means: In the Torah Scroll there is no break 
at this point (see notes, The ‘‘closed” section,’ page 268); 
there are 106 verses in Vayigash, numerically correspond¬ 
ing to the mnemonic V'tf he shall praise God. 

This refers to the praises due God for having spared 
Joseph and reuniting Jacob’s family. It further alludes to the 
praise due to God for orchestrating the events that led to the 
Egyptian bondage. For just as the Jew is obligated to praise 
God for the goodness He bestows, so must we praise Him for 
that which appears evil (R’ David Feinstein). 
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PARASHAS VAYECHI 


^ The “closed” section. 

In the entire Torah Scroll, Vayechi is unique in that there 
is no extra space between it and the preceding parashah, in 
contrast to the general rule that a Sidrah begins on a new 
line or that it is separated from the previous one by at least 
a nine-letter space. Rashi, therefore, describes Vayechi as 
nmnp, closed, a condition that is meant to teach something 
about the mood of Jacob’s children when he died. At that 
moment, the hearts of the children of Israel were “closed” in 
expectation of the suffering and despair of the impending 
bondage. Immediately after his death, the spiritual exile 
began, even though the physical and emotional travails of 
enslavement did not commence until the death of all his 
sons (Tut). Another reason: Jacob wanted to tell his chil¬ 
dren the time of the "End,” i.e., the Messianic age when 
Israel’s exiles would finally end, but he was prevented from 
doing so because his prophetic vision was closed, i.e., it was 
concealed from him (Rashi). 

The Sages in Toras Kohanim teach that the spaces in the 


Torah indicate that God paused in order to allow Moses — 
and later students, as well — to reflect upon the preceding 
verses. Consequently, the “closure” of Vayechi implies that 
in the aftermath of Jacob’s death his offspring did not have 
the capacity to perceive the significance or draw the proper 
conclusions from the event (/?' Gedaliah Schorr). 

28-31. Jacob's request of Joseph. Feeling that his death 
was drawing near, Jacob sent for Joseph — the only one of 
his sons who held power — and asked Joseph to swear that 
he would bring him to Eretz Yisrael for burial in the Cave of 
Machpelah, in Hebron. He had several reasons for insisting 
on this: (a) He knew that the soil of Egypt would one day be 
plagued with 0U3, lice [Exodus 8:12], which would have 
swarmed beneath his body if he had been buried in Egypt; 
(b) those who are buried outside of Eretz Yisrael will not 
come to life at the Resurrection until they roll through the 
earth to Eretz Yisrael; (c) Jacob did not want the Egyptians 
to make his tomb a shrine of idol worship (Rashi). 

In addition, he wanted to establish for his offspring the 
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28 Jacob lived in the land of Egypt seventeen years; and the days of Jacob — the years of 
his life — were one hundred and forty-seven years. 29 The time approached for Israel to 
die, so he called for his son, for Joseph, and said to him, "Please — if I have found favor in your 
eyes, please place your hand under my thigh and do kindness and truth with me — please do 
not bury me in Egypt. 30 For I will lie down with my fathers and you shall transport me out of 
Egypt and bury me in their tomb .” 

He said, 7 personally will do as you have said ." 

31 He replied, "Swear to me," and he swore to him; then Israel prostrated himself towards the 
head of the bed. 


48 

Jacob's 

lUness 


A nd it came to pass after these things that someone said to Joseph, 4t Behold! — your 
father is ill. ” So he took his two sons, Manasseh and Ephraim, with him. 

2 Jacob was told, " Behold! — your son Joseph has come to you. ” So Israel exerted himself 


principle that only Eretz Yisrael was their heritage, no matter 
how successful or comfortable they might be in some other 
land. This was especially important then, for he saw that his 
family had begun to feel at home in Egypt, that they were 
being grasped by it [see commentary to v. 27 above]. Soon 
they might substitute the Nile for the Jordan [as Meshech 
Chochmah wrote of the assimilated Jews of the nineteenth 
century: “they substituted Berlin for Jerusalem”], so that it 
was necessary for him to demonstrate in an impressive 
manner that Egypt was not their homeland (R 1 Munk). 

28. Dnana yiwa aplf? ’rm — Jacob lived in the land of Egypt. 
The Torah informs us that although Jacob’s original inten¬ 
tion had been to sojourn in Egypt only until the end of the 
famine, God commanded him to remain there for the rest of 
his life ( Abarbanel ). 

That the Torah uses the term lived [“>rp]], rather than 
sojourned [ii;]], indicates that the Torah speaks of the 
quality of Jacob’s life in Egypt. In the plain sense, the 
implication is that after a lifetime of difficulty — Esau’s 
hatred, Laban s conniving, and Joseph’s disappearance — 
Jacob was finally able to enjoy the tranquility and harmony 
he had longed for. As the saying goes, “If one’s end is good, 
all is good” ( Akeidah ). 

In line with the theme that the deeds of the Patriarchs 
formed a pattern for the future of their descendants, it may 
be said that the closing years of Jacob — the symbol of 
Torah and truth — were a living lesson that Jews can 
survive and even thrive in exile if they maintain their alle¬ 
giance to the ideals Jacob represented. 

. . . D'attf yattf — Seven years . .. Normally the Torah gives 
the greater numbers first [see 23:1 and 25:7]. Here, the 
Torah reverses the order so that the number forty-seven will 
be in proximity to the years of his life. This suggests that the 
best years of his life totaled forty-seven, for those were the 
years that he was in the company of Rachel and/or Joseph, 
plus the first six years of his life, which were carefree (Or 
HaChaim ). 

29. . . . kI'DMP — Please place your hand . . . This was 


the means of taking an oath; see 24:2. As indicated by verse 
31, Jacob insisted upon an oath, and would not accept an 
informal promise. This did not imply a lack of trust in 
Joseph. Rather, Jacob made a realistic assessment of the 
political problem that would arise when Joseph sought 
permission for the burial outside of Egypt. Pharaoh would 
take it as an insult to the land that had given generous 
hospitality to Jacob and his family, and he would under¬ 
stand the request as a demonstration that Israel’s allegiance 
did not belong to Egypt. Only if Joseph were to take a 
solemn oath would Pharaoh deem it improper to stand in 
the way. Indeed, when Pharaoh gave permission to Joseph, 
he emphasized that he was doing so because Joseph had 
sworn to do so [see 50:6] ( Ramban , Sfomo ). 

nwM ipn — Kindness and truth. The kindness shown to the 
dead is the true kindness of truth — i.e., sincerely altruistic 
kindness — in that the beneficiary will never be able to 
return the favor ( Rashi ). 

31. bhntfn OTFUfhi — Then Israel prostrated himself [to 
Joseph]. As the proverb says, mb Tip n^yn, “ When 

the fox has his hour, bow down to him ” (Rashi). Normally it 
would have been improper for a father to bow to his son, but 
in this case, Joseph was the reigning viceroy, so that Jacob 
was bowing to royalty. He felt he had to show his gratitude, 
because, as noted above, he was fully aware that Joseph 
would incur Pharaoh's displeasure by acceding to this re¬ 
quest. 

48. 

1-7. Jacob's illness and Joseph's birthright. After 
Joseph returned from Goshen, Jacob became ill. When 
Joseph was informed, he brought his two sons so that 
Jacob would bless them ( Ramban 47:29). The blessing 
included a major change in the composition of the Jewish 
people, in that Jacob elevated Manasseh and Ephraim to 
the status of his own sons — in effect adopting them as his 
own — thereby transferring to Joseph a double portion of 
the inheritance. Thus Jacob removed the firstborn status 
from the tribe of Reuben and gave it to Joseph’s offspring. 
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4. D’Tsy “pnp — A congregation of nations. Jacob explained 
why he had made the decision to add Manasseh and 
Ephraim to the list of tribes. When he had returned to Eretz 
Yisrael from his twenty years with Laban, he already had 
eleven sons. At that time God blessed him, saying that a na¬ 
tion and a congregation of nations (35:11) would descend 
from him, meaning that he would have more children, since 
each tribe is considered a nation in its own right. The 
promise of a nation was fulfilled with the birth of Benjamin. 
The further blessing of a congregation of nations, in the plu¬ 
ral, intimated that two more sons besides Benjamin would 
descend from him. Since no more sons were born to him 
after Benjamin, Jacob assumed that one of his existing sons 
would branch out into two tribes — and he was now about to 
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confer that blessing upon Joseph ( Rashi from Pesikta ). 

The extent of the territory that would go to each of the 
tribes. 

The Sages ( Baua Basra 121b) disagree on whether or not 
the new status of Ephraim and Manasseh had any bearing on 
how much land they would receive in Eretz Yisrael. Those two 
views are expressed by Rashi and Ramban in their respective 
commentaries. All agree that as a result of Jacob s gift, each 
of the two would have the title of a separate tribe, have its 
own banner/flag in the Wilderness, and cast separate lots to 
determine the location of their respective portions of the 
Land, i.e., who would live in the plains or mountains, north 
or south and so on. They differ, however, as follows: 
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and 
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and sat up on the bed. 

3 Jacob said to Joseph, "El Shaddai had appeared to me in Luz in the land of Canaan and He 
blessed me. 4 He said to me, ‘Behold — / will make you fruitful and numerous; I will make you 
a congregation of nations, and I will give this land to your offspring after you as an eternal 
possession. ’ 5 And now, your two sons who were born to you in Egypt before my coming to you 
in Egypt shall be mine; Ephraim and Manasseh shall be mine like Reuben and Simeon. 6 But 
progeny born to you after them shall be yours; they will be included under the name of their 
brothers with regard to their inheritance . 7 But as for me — when I came from Paddan, Rachel 
died on me in the land of Canaan on the road, while there was still a stretch of land to go to 
Ephrath; and I buried her there on the road to Ephrath, which is Bethlehem.” 

0 Then Israel saw Josephs sons and he said, “Who are these?” 

9 And Joseph said to his father, “They are my sons whom God has given me here. ” 

He said, “Bring them to me, if you please, and I will bless them ." 

10 Now Israels eyes were heavy with age, he could not see; so he brought them near him and 
he kissed them and hugged them. 11 Israel said to Joseph, “I dared not accept the thought that 
I would see your face, and here God has shown me even your offspring!" 


According to Rashi , although Ere£z Israel would be divided 
into twelve portions, these territories would not be of equal 
size. Rather, the size of a tribe’s portion depended on its pop¬ 
ulation, with each eligible Jew receiving an equal portion of 
the Land, so that, for example, a tribe of 80,000 would re¬ 
ceive twice as much land as a tribe of 40,000. Thus, Joseph’s 
offspring would receive the same amount of land whether 
they were one tribe or two, and in terms of their portions of 
the Land, lots were drawn only to determine where they 
would be. 

According to Ramban, all twelve tribes received equal por¬ 
tions, which were then subdivided among its members. Con¬ 
sequently, large and small tribes had equal shares, but the 
individual member of a large tribe would receive less land 
than his cousin of a small tribe. Thus, the combined tribes of 
Joseph received a double portion of land, since Manasseh 
and Ephraim each received portions the same size as those 
of the other tribes. 

The above is but a brief summary of the two views, which 
are based on Scriptural exegesis, and which involve much 
complex discussion. 

7. jistt — But as for me — when. I came from Pad- 

dan. Rashi connects this statement with Jacob’s earlier re¬ 
quest that Joseph inter him in Canaan. In fairness, how could 
Jacob ask to be buried in the Cave of Machpelah when he did 
not do the same for Rachel, who died on the way home from 
Paddan, only a short distance from Hebron? Apparently Ja¬ 
cob sensed that Joseph might have harbored resentment 
about this, and he took this opportunity to explain his action: 
Even though she died but a short distance from Bethlehem, 
God commanded Jacob to bury her by the roadside so that 
she could help the Jewish people when Nebuzaradan, the 
chief general of King Nebuchadnezzar of Babylon (see II 
Kings 25:8ff), would lead Israel into captivity after the de¬ 
struction of the First Temple. When the Jews were passing 
along the road to Bethlehem, tormented, hungry, and ex¬ 
hausted, Rachel’s soul came to her grave, and wept, beseech¬ 


ing God’s mercy upon them [see Jeremiah 31:14ff]. God 
heard her plea. As the prophet relates, A voice is heard on 
high, the sound of lamentation . . . Rachel weeping for her chil¬ 
dren . . . [God replied to her] Withhold your voice from weeping 
and your eyes from tears, for your work will be rewarded, says 
Hashem . .. and your children will return to their border 
(Rtthi). 

To this very day, the tomb of "Mother Rachel,’’ once a 
lonely site by the road but now in the middle of Bethlehem, 
is a place of prayer where Jews come to pray and ease their 
grieving hearts in times of personal and national need. 

8-21. The blessing of Manasseh and Ephraim. Jacob now 
prepared to give his special blessing to Joseph’s sons. As the 
Torah states in verse 15, this constituted a blessing for 
Joseph as well, because the greatest mark of his success in 
maintaining his spiritual integrity in Egypt was that his sons, 
bom on foreign soil, were worthy of such a lofty status in 
God’s nation. Jacob’s blessing also included an aspect that 
surprised Joseph; Jacob gave priority to the younger son 
Ephraim, for, as he explained to Joseph, both sons would be 
great, but Ephraim would be the greater of the two. 

0-9. — Who are these? Many commentators explain 

that although Jacob was blind (v. 10), he could still see 
forms. Thus, he saw two young men in front of him, but 
could not recognize them. 

Following the Midrash, Rashi explains that Jacob wished 
to bless the children, but the Divine Spirit departed from 
him because Jacob sau.> [prophetically) that wicked kings 
would descend from them — Jeroboam and Ahab from 
Ephraim; Jehu and his sons from Manasseh. Shocked, he 
said to Joseph, “Who are these?" meaning: Where did these 
sons, who are apparently unworthy of a blessing, come 
from? Joseph assured him that the children were begotten 
from a marriage of holiness, and worthy of being blessed 
notwithstanding the fact that they — not unlike Jacob’s 
other sons — would be the ancestors of certain wicked de¬ 
scendants. 
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Or HaChaim suggests that since the Divine Presence rests 
where there is joy, Jacob's question was motivated by a de¬ 
sire to enhance the quality of his subsequent blessing by dis¬ 
cussing his grandsons in a positive and loving way. This 
would account for the affectionate words and deeds of verses 
9 and 10. 

13. Traditionally, one blesses another by laying one’s hand 
on the person’s head. The right hand has spiritual primacy 
and is the preferred one for the performance of m/tzuos. 
Consequently, if both sons were to be blessed simultane¬ 
ously, Jacob’s right hand would be on the head of Manasseh, 
the firstborn, and his left on Ephraim’s. Therefore, Joseph 
positioned Ephraim on his own right side, facing Jacob’s 
left. However, as R ' Dauid Feinstein observes, by placing 
Ephraim at his own right hand, Joseph unwittingly affirmed 
Ephraim’s supremacy. 

14. vi’-nK Sgto — He maneuvered his hands. Jacob crossed 


his hands, extending his right hand diagonally toward 
Ephraim, who was on his left side ( Akeidah ). 

Haan ’a — For Manasseh ivas the firstborn. That Jacob 
had to cross his hands instead of extending them straight 
ahead was because Manasseh was the firstborn, but Jacob 
did not wish to bless him with the right hand ( Rashi ). 

15.1’JDb ’nat< labnnn * 1 ^ 1 ? — Before Whom my forefathers 
. . . walked, Whom Abraham and Isaac served in heart and 
deed ( Radak). 

The Midrash gives two similes of how the Patriarchs 
"walked before God.” R’ Yochanan likened them to sheep 
walking before their shepherd, meaning that they recog¬ 
nized that all people depend on God for their sustenance. 
Reish Lakish likened them to elders walking before a prince, 
meaning that they strove to bring glory to God in everything 
they did ( Yefeh Toar). 

16. — The angel . This is the essence of the prayer that 
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12 Joseph then remooed them from his knees and he prostrated himself with his face toward 
the ground. 

13 Joseph took the two of them — Ephraim with his right [hand], to Israel's left, and Manasseh 
with his left, to Israels right — and he drew close to him. 14 But Israel extended his right hand 
and laid it on Ephraim s head though he was the younger and his left hand on Manasseh s head. 
He maneuvered his hands, for Manasseh was the firstborn. 15 He blessed Joseph and he said, 
“O God before Whom my forefathers Abraham and Isaac walked — God Who shepherds me 
from my inception until this day : 16 May the angel who redeems me from all evil bless the lads, 
and may my name be declared upon them, and the names of my forefathers Abraham and 
Isaac, and may they proliferate abundantly like fish within the land." 

17 Joseph saw that his father was placing his right hand on Ephraim's head and it displeased 
him; so he supported his father's hand to remove it from upon Ephraim's head to Manasseh's 
head. 18 And Joseph said to his father, "Not so, Father, for this is the firstborn; place your right 
hand on his head. ” 

19 But his father refused, saying, 7 know, my son, I know; he too will become a people, and 
he too will become great; yet his younger brother shall become greater than he, and his off¬ 
spring's fame] will fill the nations ." 20 So he blessed them that day, saying, "By you shall Israel 


began with the previous verse: May You, O God, assign Your 
“emissary” — the angel whom You always dispatched to re¬ 
deem me from all evil — to bless the lads, etc. Jacob s prayer 
was certainly not addressed to the angel himself, for angels 
have no power to act except as agents of the Holy One, to 
Whom Jacob referred in the previous verse. This translation, 
which combines both verses, follows R' Auraham ben Ha- 
Rambam and avoids many difficulties encountered by other 
translations that imply that the angel had independent 
power. 

The present tense, Who shepherds. . . who redeems , is in¬ 
dicative of Jacob’s faith. To him, Divine Providence is 
present eternally, always near to man, always merciful. 
God’s love is inexhaustible and knows neither past nor future 
— only the present (R' Munk). 

mn* nna — And may my name be declared 

upon them, and the names of my forefathers. May they de¬ 
serve to have their names coupled with those of the Patri¬ 
archs ( Rashi ). Jacob mentioned himself first as if to imply, 
"May they act so righteously that not only l, but even my 
more illustrious forebears would be proud of them” (R'David 
Feinstein ). 

It is common that when someone acts commendably, peo¬ 
ple associate him with his righteous ancestors, but if one be¬ 
haves wickedly, people say that he is the offspring of his evil 
forebears. Thus, Jacob’s blessing was that in the future, peo¬ 
ple would always identify the tribes of Manasseh and 
Ephraim as the descendants of the Patriarchs ( Sfomo ). Sim¬ 
ilarly, Jacob prayed that he not be identified as the ancestor 
of Korach and his fellow rebels (see commentary to 49:6). 

a nb — And may they proliferate abundantly like fish. May 

they be like fish, which are fruitful and multiply and which 
are not affected by the evil eye [since they live calmly, un¬ 
seen by man ( Berachos 20a)j {Rashi). The Talmud (ibid.) ex¬ 
plains that Joseph earned this blessing of immunity against 
the evil eye because he averted his own eyes from the ad¬ 


vances of Potiphar’s wife. 

19. ifiy*v ’ja *nyT - I know, my son, I know that he is the 
firstborn (Rashi). According to the Midrash, Jacob repeated 
the expression to imply that he knew many things of which 
Joseph was unaware, and if he chose to give the primary 
blessing to Ephraim, it was for good and sufficient reason. 

Haamek Davar explains that Ephraim’s pre-eminence was 
not the result of Jacob’s blessing. Rather, it was because 
Ephraim was destined for more greatness that he required a 
more intensive blessing, for prominent people need a bless¬ 
ing to carry out their mission successfully. Not Jacob’s bless¬ 
ing, but Ephraim’s upbringing was the source of his future 
greatness, for Ephraim spent his life studying Torah with Ja¬ 
cob (see Rashi to 48:1), while Manasseh was Joseph s assis¬ 
tant in governing the country. Thus, Ephraim’s accomplish¬ 
ments in Torah study earned him the primary blessing. This 
contrasts with the experience of the tribes of Issachar and 
Zebulun. Although Issachar was the tribe that excelled in 
Torah scholarship while Zebulun was a merchant tribe, Ja¬ 
cob gave precedence to Zebulun (49:13), because Issachar’s 
spiritual growth was made possible only because Zebulun 
shared his wealth with the scholars of Issachar. 

20. Kinn D1»a D3-)3’i — So he blessed them that day. It may 
be inferred by extension that the term that day refers to the 
day, whenever it is, that Jewish parents would wish to bless 
their children. Whenever such days arrive, they will use the 
text of Jacob’s blessing. Targum Yonasan explains that the 
term alludes to the day when a newborn child is circumcised, 
and Sephardic communities pronounce Jacob’s blessing on 
such occasions. It is customary in many families that many 
parents bless their sons on the Sabbath eve with the formula: 
May God make you like Ephraim and Manasseh. [They bless 
their daughters by saying, "May God make you like Sarah, 
Rebecca, Rachel, and Leah. ”) 

SioUn Y 13 ’ ?)3 — By you shall Israel bless. Jacob assured 
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Joseph that for all time Jewish parents would remember 
that he was the father of sons who were elevated to the status 
of full-fledged tribal fathers. Longing that their own children 
would rise to such heights, parents would bless them 
accordingly. Another reason for the choice of Ephraim and 
Manasseh as the models for all future generations is that 
they demonstrated the strength to maintain their Jewish¬ 
ness in the face of the hostility and temptation of Egyptian 
culture and society. Jewish parents, especially in exile, have 
ample cause to hope that their children show comparable 
commitment to their heritage. 

21. Having blessed Joseph’s sons, Jacob turned to Joseph 
and awarded him an additional portion of Eretz Yisrael, that 
would become the possession of his offspring ( Ramban). 
This special gift to Joseph was in gratitude for his readiness 
to bring Jacob’s remains to Eretz Yisrael for burial ( Mahar - 
shai). 

It is illustrative and inspiring that Jacob prefaced his gift 
with the declaration that he was about to die. At the very 
moment when he was ready to leave this world, he presented 
a gift to Joseph — a gift that his descendants would not have 
until the nation entered the Land, more than two hundred 
years later. This legacy of hope and confidence in better 
times to come remained the soul of Jewish history. 

22. ^I'HK'by nnx D?ty — Shechem — one portion more than 
your brothers. Rashi offers two interpretations of the word 
Shechem: It means literally the city of Shechem, which 
Jacob ceded to Joseph, beyond the territory that would fall 
to his offspring when the Land was divided among the tribes. 
Alternatively, it means portion , referring to the gift of the 


birthright, which entitled Joseph's children to receive two 
portions of Eretz Yisrael. 

<«5 Jacob’s “conquest of Shechem” 

According to the interpretation that Jacob referred to the 
city of Shechem, it became his at the time when Simeon and 
Levi slew the inhabitants of the city and all the surrounding 
nations gathered together against them. Jacob took up 
arms to do battle with them and triumphed in a hidden 
miracle (Rashi). 

According to the interpretation that Jacob referred to the 
double portion of the firstborn, the birthright became his 
because he wrested it from Esau, who is here called the 
Emorite. If so, my sword and my bow are figurative names 
for the spiritual weapons that gave Jacob the right to gain 
the privilege of the birthright and its blessings. Accordingly, 
the sword represents “sharp wisdom,” and the bow repre¬ 
sents prayer, which propels the supplicant’s plea to God 
(Rashi). In another view, the prayer of the righteous is like a 
sword because it “pierces” barriers Above and Below, and it 
is like a bow because, just as an arrow’s swiftness, power, 
and distance depend on the pressure exerted on the bow, so 
too the efficacy of a prayer depends on the degree of the sup¬ 
plicant's intense concentration and sincerity ( Gur Aryeh). 

The use of these similes reveals another aspect of the 
righteous. To them, strength depends not on armaments 
and sheer physical force, but on their spiritual strength. As 
the Psalmist said. These with chariots and these with horses, 
but we — in the Name of Hashem, out God — call out. They 
slumped and fell, but we arose and were invigorated (Psalms 
20:0-9). 
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bless saying, 'May God make you like Ephraim and like Manasseh' ” — and he put Ephraim 
before Manasseh. 

21 Then Israel said to Joseph, "Behold! — l am about to die; God will be with you and will 
bring you back to the land of your fathers . 22 And as for me, I have given you Shechem — one 
portion more than your brothers, which I took from the hand of the Emorite with my sword and 
with my bow." 


Jacobs 

Blessings: 

Reuven 


hen Jacob called for his sons and said, "Assemble yourselves and I will tell you what will 
befall you in the End of Days. 2 Gather yourselves and listen, O sons of Jacob, and listen 
to Israel your father. 

3 "Reuben, you are my firstborn, my strength and my initial vigor, foremost in rank and fore- 


49. 

«*§ Jacob blesses his children. 

Blessings occupy a prominent place in the Torah and 
particularly in the Book of Genesis . From the time Abraham 
was given the power to bless whomever he wanted ( Rashi to 
12:2), the concept of blessing played an increasingly 
important role. That the righteous can confer a blessing 
is a God-given privilege, for He provides the metaphysical 
force that makes the blessing efficacious... At this moment 
in Egypt, Jacob’s progeny were embarking on the historic 
task of constituting an independent nation. Before he died, 
the Patriarch wished to confer upon them the Divine 
blessing for success in this universally significant undertak¬ 
ing (/?’ Munk). 

Jacob was about to bless the tribes individually, each 
in line with its own character and ability, so that they 
would be directed toward the paths for which God had 
suited them, for his blessings would make clear that each 
of the tribes had its own unique mission. Only Jacob 
could perceive this. In a sense he was like Adam at the 
beginning of time, giving names to all living creatures. As 
the one closest to God and with an all-encompassing vision, 
Adam understood what each animal’s role was in the 
scheme of the cosmos, and he named it accordingly. Jacob, 
too, as the zenith of the Patriarchal era, had this ability, and 
he assigned his sons to their respective missions accord¬ 
ingly. 

Far from breeding disunity, however, their separate 
missions were to bring them together, because they were 
like the spokes of a wheel; though the spokes point in 
different directions, they are all part of the same wheel and 
essential to its function. So, too, the tribes of Israel. Their 
roles would be different — royalty, priesthood, scholarship, 
commerce, and so on — but all would contribute their 
talents and accomplishments to the national mission of 
serving God and glorifying His Marne. 

1. — Assemble yourselves. In addition to the literal 

call that his children come to him to receive his blessings, 
there is a homiletical message here. Jacob intimated to his 
family that only if they avoided dissension — if they 
assembled and gathered together at all times — would they 
merit the final Redemption. This message was especially 
important then, for Jacob’s "family” was becoming a 


"nation” composed of separate tribes, and the potential for 
divergence was very great. Indeed, after the death of King 
Solomon, the nation split into two kingdoms, with disas¬ 
trous results. 

— What will befall you. Literally, what 
will c all to you. By using the root mp, call, instead of mp, 
befall, Jacob taught that whatever event may happen, it 
must be understood as a call from God, for nothing is 
haphazard; everything has a purpose. It is for us to "hear” 
and seek to understand the call (R’ Hirsch). The commenta¬ 
tors generally concur that the End of Days refers to the 
Messianic era. 

Following the Midrash, Rashi comments that Jacob 
wished to tell his children when Messiah would come 
[presumably to comfort them and their descendants during 
times of exile] — but the Divine Presence deserted him. 
Jacob did not know why. He thought that perhaps one 
of them was unworthy, a new Ishmael or Esau! He asked 
if this could be so — to which they responded with the 
first verse of the Shema: “Hear, O Israel [i.e., our father). .. 
just as there is only One in your heart, so there is only 
One in our heart.” Upon hearing that the reason for his lapse 
of prophecy was not due to any shortcomings within his 
family, Jacob exclaimed in gratitude, H2? Dip 

a^y 1 ?, Blessed be the name of His glorious kingdom for 
ever and ever. 

Then he realized that God did not want the time of the 
End to be known. Israel would find its comfort not in 
deadlines but in faith and performance of God’s command¬ 
ments. 

3-4. Reuben. Jacob rebuked his older sons. He had waited 
until now before doing so because, he explained, “Reuben, 
my son, I did not rebuke you all these years so that you 
should not leave me and stay with my brother Esau” ( Sifre 
Devarim). This implies a general rule for those who wish to 
admonish others in a constructive way. They must weigh 
their words carefully, lest their sincere comments do more 
harm than good. 

3. nriK — Vou are my firstborn. Jacob begins by 
recounting that, as the firstborn, Reuben should have been 
entitled to priesthood [nKtp, rank] and kingship [iy, power], 
but instead these privileges went to Levi and Judah, 
respectively. Reuben forfeited them, because .. . 
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4. D'oa TI19 — Water-like impetuosity . Jacob told Reuben, 
“You lost your right to national leadership because of the 
impetuosity with which you rushed to vent your anger” [in 
the incident with Bilhah when you mounted your fathers 
bed. See 35:22]. It was hasty recklessness like that of 
fast-flowing waters, which rush ahead and cause damage 
without a thought to the consequences — therefore “5 k 
anin, you cannot be foremost, “you do not deserve to serve 
in the superior positions that were designated for you” 
(Rashi ). Following the Midrash, Targum Yonasan renders 
interpretively: “But because you sinned, my son, the 
birthright is given to Joseph, the kingship to Judah, and the 


priesthood to Levi.” 

Ramban comments that Reuben was punished measure 
for measure. He wanted to prevent Jacob from having 
children by Bilhah, who would share in the family heritage. 
His punishment was that he lost the firstborn's share of the 
heritage. 

The tragedy of Reuben is informative. He did not mean to 
sin; to the contrary, he thought he was acting virtuously in 
defending his mothers honor. Moreover, Reuben repented 
sincerely, and was held up as a model of sincere repen¬ 
tance, but this did not save his status as the firstborn. A 
leader cannot be impetuous. He must think through his 



277 / BEREISHIS/GENESIS 


PARASHAS VAYECHI 


49 / 4-9 


most in power. 4 Water-like impetuosity — you cannot be foremost, because you mounted your 
fathers bed; then you desecrated Him Who ascended my couch. 

Simeon 5 “Simeon and Levi are comrades, their weaponry is a stolen craft. 6 Into their conspiracy, 
and may my soul not enter! With their congregation, do not join, O my honor! For in their rage 
Leui they murdered people and at their whim they maimed an ox. 1 Accursed is their rage for it is 
intense, and their wrath for it is harsh; I will separate them within Jacob, and I will disperse them 
in Israel. 

Judah 8 “Judah —- you, your brothers shall acknowledge; your hand will be at your enemies ’ nape; 
your fathers sons will prostrate themselves to you. 9 A lion cub is Judah; from the prey, my son, 


decisions and reckon their consequences. The Midrash 
adds that Jacob comforted Reuben, saying that he was still a 
respected member of Israel and that Moses would bless him 
along with the other tribes (Deuteronomy 33:6). 

5-7. Simeon and Levi. Having explained why Reuben 
forfeited the prerogatives of the birthright, Jacob then 
explained why Simeon and Levi, the next oldest, were also 
unworthy to succeeded him as rulers: The Levites had the 
status of servants of God, but they did not have authority 
over the nation; to the contrary, for their livelihood they 
depended on the tithes of their brethren. They had attacked 
the males of Shechem, and men of the sword are unworthy 
of being “the king who by justice establishes the land” 
[Proverbs 29:4) (Sfomo; Abarbanel). Jacob spoke to all the 
other sons individually, but he grouped Simeon and Levi 
together, describing them as comrades, because, as he 
explained in poetic terms, they joined together in conspir¬ 
acy and violence. They perpetrated the violence against 
Shechem and they instigated the sale of Joseph. 

5. nrnrnaw onn — Their weaponry is a stolen craft. 
Simeon and Levi’s preoccupation with the weaponry of 
violence is a trait they have stolen from Esau. He, not 
Jacob, was the brother who lived by the sword (Rashi). 
Jacob’s sword is prayer, as above, 48:22. 

6. Karr*™ DTD3 — Into their conspiracy, may my soul 
not enter! The commentators differ on which conspiracy 
Jacob had in mind, a past or a future one. According to 
Ramban, Jacob disavowed any part in their conspiracy to 
attack Shechem when its men were ill after their circumci¬ 
sion. According to Rashi, Jacob made a prophetic refer¬ 
ence to two future rebellions in the Wilderness, after the 
Exodus. Elements of the tribe of Simeon followed one of 
their leaders, Zimri, in leading people into sin (Numbers 
25:14). Korach, a Levite, also led a rebellion (ibid. 16:1). 
Jacob now prayed that his name not be mentioned in 
connection with either conspiracy. 

iWnpV D32n3l — And at their whim they maimed an ox. 
Simeon and Levi sought to disable Joseph, who is figura¬ 
tively likened to an ox; see Deuteronomy 33:17 (Rashi). 
Ramban interprets ox literally, as a reference to the 
livestock of Shechem. Not only did they kill the men of 
Shechem, they destroyed its cattle. 

7. dbjhc mx — Accursed is their rage. Even when Jacob was 
chastising his sons, he did not curse them, but their rage 
(Rashi). 


Haamek Davar explains the difference between cjk, rage 
and rn^y, wrath, in the context of this verse. Rage was the 
fury that caused them to lash out when they lost their 
tempers, but even when the initial rage was spent, they 
remained wrathful enough to continue their destructive¬ 
ness, as in the case of the livestock of Shechem. 

8-12. Judah. When Judah heard Jacob’s rebuke of his 
three older brothers, he drew back, afraid that Jacob might 
chastise him over the affair of Tamar. So Jacob called him 
soothingly, “Judah — you [this word is emphatic) are not 
like them. You, your brothers shall acknowledge!’’ ( Midrash; 
Rashi). Judah would be the source of Jewish leadership and 
royalty, of the Davidic dynasty and Messiah. 

So admired will you be by all your brothers that Jews will 
not say, I am a Reubenite or a Simeonite, but I am a Yehudi 
[Judahite; Jew) (Midrash). Thus we find that Mordechai, in 
the Book of Esther, was known as a Yehudi , even though he 
was from the tribe of Benjamin. Chiddushei HaRim com¬ 
ments that the reason for this honor was Leah’s motive in 
giving Judah his name. She gave it to express her gratitude 
to God for having given her more than her share (see 29:35). 
It is characteristic of a Jew that he thanks God for 
everything, never feeling that he is entitled to Divine 
benevolence. 

9. rrnK 1U — A lion cub. In the future, Judah would be like 
a lion , the king of beasts, but when Jacob blessed him he 
was still a cub , for his greatest moments, when he would 
reign over the nation, were still in the future (Sfomo). You 
combine the courage of youth with the prudence of age (R' 
Hirsch ). 

9. JvVy ^3 tnVP — From the prey, my son, you elevated 
yourself. Jacob had suspected Judah of responsibility 
for Joseph’s murder, a deed he described with the word 
cpp, literally tearing apart [see 37:33). Thus, Rashi 
perceives our passage to say: You, my son, had risen 
above the act of tearing your prey, of which I had suspected 
you; to the contrary, you were instrumental in sparing him 
(Rashi). Jacob had suspected Judah more than the others 
because he, as the one destined for kingship, would be the 
one that felt most threatened by Joseph’s dreams (Gur 
Aryeh ). 

Tur comments that Jacob referred prophetically to Ju¬ 
dah's greatest descendant, David, who first displayed his 
strength and courage as a lad, when he killed a lion and a 
bear (/ Samuel 17:34ff). 
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10. n7in'0 710;*K% — The scepter shall not depart from 
Judah. The privilege of providing Israel’s sovereign ruler — 
symbolized by the royal scepter — shall not pass from the 
House of Judah ( Onkelos ). This blessing did not take effect 
immediately, however, for the first Jewish king was Saul, a 
Benjaminite. However, Jacob’s blessing applied uninter¬ 
ruptedly from the time that the monarchy went to David, 


and it continued even after the demise of the royalty, for 
after the destruction of the Second Temple, the Exilarchs, or 
heads of the Babylonian exile, were appointed from the tribe 
of Judah ( Rashi ). As to present times and before the time of 
David, when kings did not come from Judah, Gur Aryeh 
explains as follows: Jacob s blessings applied only when 
there would be a legally constituted king. The times of Saul 
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you elevated yourself. He crouches, lies down like a lion, and like an awesome lion, who 
dares rouse him? 10 The scepter shall not depart from Judah nor a scholar from among 
his descendants until Shiloh arrives and his will be an assemblage of nations. 11 He will tie 
his donkey to the vine; to the vine branch his donkeys foal; he will launder his garments in 
wine and his robe in the blood of grapes. 12 Red eyed from wine, and white toothed from 
milk. 

13 "Zebulun shall settle by seashores. He shall be at the ships harbor, and his last border will 
reach Zidon. 

14 "Issachar is a strong-boned donkey; he rests between the boundaries. 15 He saw tranquility 
that it was good, and the land that it Weis pleasant, yet he bent his shoulder to bear and he 
became an indentured laborer. 

16 “Dan will avenge his people, the tribes of Israel will be united as one. 17 Dan will be a 


and the Judges were temporary aberrations. Similarly, the 
current exile, too, will be followed by a return of the Davidic 
dynasty, proving that Jacob’s blessing remains in force. 

ppftn* — Nor a scholar, i.e., an allusion to Hillel’s descen¬ 
dants, the Nesi'im , or Princes in Eretz Yisrael, whose great¬ 
ness in Torah was enhanced by their descent from the royal 
line of Judah ( Sanhedrin 5a). 

nVuf — Until Shiloh arrives . Onkelos, followed by 

Rashi, renders: until the Messiah comes, to whom the 
kingdom belongs. The Midrash explains that the word 
Shiloh is a composite of the words V? “»u/, a gift to him, a 
reference to the King Messiah, to whom all nations will bring 
gifts. This verse is a primary Torah source for the belief that 
the Messiah will come, and the rabbis always referred to it in 
the Middle Ages, when they were forced to debate with 
clerics of other religions. 

The word until does not mean that Judah’s ascendancy 
will end with the coming of Messiah. To the contrary, the 
sense of the verse is that once Messiah begins to reign, 
Judah’s blessing of kingship will become fully realized and 
go to an even higher plateau (Shiah). At that time, all the 
nations will assemble to acknowledge his greatness and pay 
homage to him. 

11-12. Though Jacob could not reveal the “End” to his 
sons, he did provide them with tiny glimpses of the Mes¬ 
sianic era ( Abarbanel ). Judah's district will be productive 
and flow with wine like a fountain. So lush will his vineyards 
be that a farmer will tie his donkey to a single vine, for it will 
produce as many grapes as a donkey can carry (Rashi, 
Rashbam). The passage continues hyperbolically with more 
illustrations of the productivity of Judah's land. 

Messiah is associated with a donkey rather than a horse 
ready for battle, because he is depicted not as a warrior but 
as a man of peace who represents prosperity; thus the simile 
of the vineyard. His wars will be won by God, not through 
force of arms (Sfomo). 

13. Zebulun precedes Issachar. Having given a glimpse of 
the Messianic era and of Judah as a fitting leader of the 
future House of Israel, the Patriarch turns to his other 
children. He bestows his blessings upon each according to 
his particular role in the harmony of the twelve tribes 


(Abarbanel). Although Issachar was older, Jacob gave prece¬ 
dence to Zebulun because (as Rashi notes] Issachar’s Torah- 
learning was made possible by Zebulun, who engaged in 
commerce and supported Issachar (Tanchuma; cf. Ibn Ezra ). 
Sfomo elaborates that one cannot engage in Torah study 
without material necessities, as the Sages said, "If there is no 
flour there is no Torah” (Auos 3:17). This is why the Torah 
commands the nation to provide gifts for the Kohanim and 
Levites, who devote themselves to the study and teaching of 
Torah. 

The verse describes the tribe of Zebulun as sea-faring 
merchants. Its territory would be in the Galil, between the 
Sea of Kinereth and the Mediterranean, and its border would 
extend to Zidon, a famed center of commerce at the north¬ 
west boundary of Eretz Yisrael. 

14-15. Issachar. Although the simile of strong-boned don¬ 
key and the references to land seem to allude to agricultural 
pursuits — a view indeed expressed by one Sage in the 
Midrash and followed by several commentators — Rashi 
favors the traditional Rabbinic interpretation that this re¬ 
flects Issachar’s spiritual role as bearer of the yoke of Torah 
and cultivator of the spiritual treasures of the people. 

14. D’n^tfftan pa — He rests between the boundaries. The 
Torah Sages toil day and night in their studies without for¬ 
mal rest, but they are spiritually tranquil ( Shaarei Aharon). 

15. This verse, too, can be taken literally as a reference to 
agricultural prosperity, or as a symbolic allusion to the 
tranquility and pleasantness of the hard but rewarding task 
of Torah study. 

vpj — And he became an indentured laborer. Rashi. 
following the Midrash, comments that Issachar’s dedication 
to the Torah made him a servant of the people, rendering 
decisions and teaching the complex regulations concerning 
the fixing of leap years. Two hundred heads of Sanhedrins 
came from this tribe, and their halachic pronouncements 
were accepted as authoritative [see / Chronicles 12:33]. 

16-18. Dan. Having concluded his blessings of Leah’s six 
sons, Jacob went on to the older son of Bilhah, Rachel’s 
maidservant. He left the sons of Rachel for last. 

Jacob alluded prophetically to Dan's descendant Samson, 
who single-handedly fought and defeated the Philistines 
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and, in his time, brought unity [nnio] to the people. An 
alternate translation — still referring to Samson — is like 
the unique one of the tribes of Israel, meaning that Samson 
would be like David, a member of Judah, the most 
distinguished of the tribes (Kashi). 

17. ttfm — A serpent on the highway. Rashi and 

Ramban apply the words to Samson, whose single-handed 
battle tactics corresponded closely to Jacob’s description. 
Like a serpent leaving its lair to attack travelers and then 
slithering back to its hiding place, Samson waged a 
personal, guerrilla-like war against the Philistines, catching 
them by surprise and going into hiding before they could 
counterattack. 

K’ Hirsch notes that Jacob said, “Dan will be a serpent, ” 
not that Dan, i.e., Samson, is a serpent — as he said that 
Judah is a lion and lssachar a powerful donkey — because 


the treacherous nature of the serpent is distasteful and 
un-Jewish. The implication is that Samson had no choice 
but to adopt such tactics in battle, but his nature remained 
pure. 

Iasi Vb*1 — So its rider falls. The allusion is to Samson s final 
victory, when — blind and in chains — he pulled down the 
pillars of the Philistine idol’s temple and caused it to 
collapse, killing himself and three thousand Philistines. 
Like a snake biting a horse and indirectly killing its rider, 
Samson struck indirectly at his tormentors [Judges 16:29] 
(Rashi; Ramban ). 

18. 'n ’mip — For Your salvation do I long, O 

Hashem! Jacob prophesied that Samson would utter a 
heartfelt plea to God, begging for the strength to tear down 
the Philistine temple, a prayer that was answered (R' 
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serpent on the highway, a viper by the path, that bites a horses heels so its rider falls bach 
ward 18 For Your salvation do I long, O Hashem! 

Gad 19 " Gad will recruit a regiment and it will retreat on its heel. 

Asher 20 ‘From Asher — his bread will have richness, and he will provide kingly delicacies. 

Naphtaii 21 “Naphtaii is a hind let loose who delivers beautiful sayings. 

Joseph 22 “A charming son is Joseph, a charming son to the eye; each of the girls climbed heights to 


Bachya) to such an extent that the Philistines were afraid to 
harass Israel for twenty years. 

/?' Moshe Feinstein sees this prayer of Samson as the 
paradigm of his greatness. R’ Yochanan expounded 
homiletically that Samson would lead Israel all alone, just 
as God is the lone Sovereign of the world {Sotah 10a). The 
impact of this teaching is that Samson s sometimes incom¬ 
prehensible behavior must be understood as emanating 
from the loftiest ideals and purest motives, just as we know 
that God is just, even when we fail to understand His ways. 
This is exemplified by Samson’s prayerful declaration that 
his salvation and hope were all from God, not from any 
prowess of his own. Even his phenomenal physical strength 
was not his own; it was a gift from God for the service of 
Israel. 

19. Gad. Jacob went from Bilhah’s older son to Zilpah’s. 
Although the Gadites’ territory was on the east of Jordan, 
they nobly crossed the Jordan to assist their brothers in 
conquering the Land. They fought the Canaanites valiantly 
and did not return home until the Land was won. Jacob 
prophesied that after the conquest, Gad will return safely on 
its heel , i.e., by the same roads and paths upon which it had 
initially traveled — and not one of the troops will be missing 
(Ras hi). 

20. Asher. Asher’s land will be so rich in olive groves 
that it will flow with oil like a fountain ( Rashi ); and he 
will provide kingly delicacies, i.e., his rich produce will 
be worthy of royal tables and will be sought by kings 
(Radak). 

Asher was the second son of Zilpah. Jacob blessed 
Zilpah’s younger son before Bilhah’s in order to suggest 
that Gad would be free to devote himself to the defense of 
the nation because Asher would make available his rich 
produce whenever the Gadites were in need ( Daas 
Zekeinim ). 

21. Naphtaii. Having blessed Zilpah’s sons, Jacob blessed 
Bilhah’s younger son, and thus concluded the sons of the 
maidservants. 

rrijbty n5;K — A hind let loose. The simile carries a 
connotation of swiftness, for which Rashi offers three 
Midrashic interpretations: (a) Naphtali’s territory, i.e., its 
crops, will ripen swiftly, like a hind let loose to run free, (b) 
In the war against Sisera [during the time of Deborah the 
prophetess (Judges 4ff)J, the valiant warriors of Naphtaii 
were nimble as hinds, and played a leading role in the 
battle, (c) On the day Jacob was buried, the swift Naphtaii 
ran with proof that Jacob, not Esau, was entitled to be 


buried in the Cave of Machpelah. As related in Sotah 13a, 
when Jacob’s sons came to bury him, Esau tried to stop 
them, claiming that as the firstborn he had a prior claim to 
the last remaining grave site in the cave. He demanded, 
“Produce your deed to the cave!’’ Thereupon the fleet 
Naphtaii ran like a hind to Egypt and brought the deed. 

— Beautiful sayings. Based on the above three 
interpretations, the verse concludes by referring to: (a) 
Naphtali’s beautiful praises to God in gratitude for the 
abundant crops; (b) Deborah’s song of praise to God for the 
victory in which Naphtali’s troops were instrumental; (c) the 
deed to the cave, which contained the beautiful confirma¬ 
tion of Jacob’s ownership. 

22- 26. Joseph. Jacob now turned to the sons of 
Rachel, who were born last and who were his comfort after 
the loss of his beloved wife. He began with ecstatic praise of 
Joseph, whose talent and purity survived hatred and 
temptation. 

22. rnfe — A charming son is Joseph. So hand¬ 
some was Joseph that Egyptian girls climbed atop walls 
to catch a glimpse of his beauty when he passed by 
(Rashi). 

Others interpret the verse as comparing Joseph to a 
prolific vine or tree growing luxuriantly by a spring, whose 
boughs or vines surge upward over the surrounding walls. 
This alludes to Joseph’s offspring or to Joseph himself, who 
was revealed after a disappearance of twenty-two years, 
when his family thought he was dead or hopelessly swal¬ 
lowed up by some unknown society. 

23- 24. According to Rashi (as understood by the com¬ 
mentaries), these two verses are linked: Joseph rose to 
prominence despite the hatred he suffered. His brothers 
and Potiphar and his wife all embittered him and became 
antagonists. People with arrow-like tongues — a Scriptural 
allusion to purveyors of malicious slander and gossip — 
dealt bitterly with Joseph, but, by the grace of God, he rose 
to prominence despite them ... (Rashi). 

Abarbanel sees in this verse the reason why Judah, 
not Joseph, became the leader of the nation: Noble 
though he was, Joseph provoked jealousy in people, while 
Judah enjoyed undisputed popularity. /?’ Munk observes, 
on the other hand, that in Jewish literature and tradition, 
only Joseph is called p’lyn, the Righteous One (Yoma 35b), 
because of his grandeur of soul and high moral caliber. 
Therefore, even though Jacob had assigned royalty 
to Judah, he praised Joseph as the crown among his 
brothers. 
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Bow alludes to his power, i.e., notwithstanding the attacks 
and hatred of his foes, Joseph’s power as regent of Egypt 
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was firmly established, when Pharaoh “gilded his arms, by 
placing the royal signet ring on his hand (Rashi ). All this 
happened to Joseph thanks to God — the Mighty Power of 
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gaze . 23 They embittered him and became antagonists; the arrow-tongued men hated him . 24 But 
his bow was Tirmly emplaced and his arms were gilded, from the hands of the Mighty Power of 
Jacob — from there , he shepherded the stone of Israel. 25 [That was] from the God of your father 
and He will help you, and with Shaddai — and He will bless you [with] blessings of heaven from 
above, blessings of the deep crouching below, blessings of the bosom and womb. 26 The 
blessings of your father surpeissed the blessings of my parents to the endless bounds of the 
worlds hills. Let them be upon Josephs head and upon the head of the exile from his brothers. 

27 ",Benjamin is a predatory wolf; in the morning he will devour prey and in the evening he will 
distribute spoils. ” 

20 All these are the tribes of Israel — twelve — and this is what their father spoke to them and 
he blessed them; he blessed each according to his appropriate blessing. 

29 Then he instructed them; and he said to them, "l shall be gathered to my people; 


Jacob — Whose help overcame all the obstacles to Joseph’s 
rise ( Rashi ). 

| 5 i< njn — From there , he shepherded the stone of 

Israel. From there — i.e., his God-given position as viceroy, 
or from his position as the victim of slander — Joseph 
became the shepherd who provided sustenance for Jacob, 
the stone of Israel. The word stone denotes kingship, the 
primary personage of the nation, as it is used in Zechariah 
4:7. Alternatively, '[ 51 ? can be seen as a contraction of the 
words pi 3K, father and son, thus alluding to Joseph’s 
support of the entire family (Rashi). The above contraction 
also alludes to the family, for it is the building block — the 
stone — with which the nation is built. 

25. n«i — And with Shaddai. When Joseph was tempted 
by Potiphar’s wife, his heart remained with God and he 
overcame his desire (Rashi). The Name Shaddai, often trans¬ 
lated as All-Sufficient, refers to God as the One Who sets the 
proper limits of all things, good or bad. In the context of this 
verse, when Joseph needed God’s help to maintain his 
spiritual integrity — and in the future when Israel cries out to 
Him as Joseph did in his time of spiritual anguish — God will 
provide sufficient blessing for the people to prevail. 

. . . rtona — Blessings . . . God will bring blessings of 
irrigation from subterranean springs, so that Joseph’s land 
would be fertile even in times of scarce rainfall. The womb 
will be blessed so that women will carry to term and give 
birth to healthy babies, and the bosom will provide enough 
milk to nourish them. 

26. Jacob ends his blessing of Joseph with the hope that he 
would be the beneficiary of the very same boundless bless¬ 
ings that Jacob had received from his own forefathers. 

l'nK "PTJ — The exile from his brothers, i.e., Joseph, who was 
separated from his family ( Onkelos ). 

27. Benjamin. Benjamin's descendants — likened to a wolf 
— were mighty, fearless warriors, as depicted in the affair of 
the Concubine at Gibeah [Judges chs. 19-20] (Radak), as was 
King Saul, a Benjaminite, who, in his short reign, defeated 
Moab, Edom, and Philistia. The morning refers to Saul who 
rose as Israel’s champion during the early years of Israel’s 
history, when the nation began to flourish and shine. In the 
national euening of decline, when the people were exiled to 


Babylonia and Persia, Benjamin’s offspring will triumph 
over Israel’s enemies and divide the spoils of victory. This is 
an allusion to Mordechai and Esther, of the tribe of Ben¬ 
jamin, who defeated Haman and were awarded his estate 
[see Esther 8:7] (Rashi from Tanchuma ). 

28. it yy 0*3^ — Twelve. The Torah reiterates the point 
made in 35:22, that there were twelve tribes — even though 
the tribe of Joseph had been divided into two tribes. The 
connotation is not that the twelve full-fledged tribes are only 
those mentioned in Jacob’s blessings, in which Manasseh 
and Ephraim are not counted separately. Rather, there were 
always twelve tribes; if Levi was reckoned as one of them, 
Manasseh and Ephraim were combined and listed as the 
tribe of Joseph. If Levi was omitted, Manasseh and Ephraim 
were reckoned as two tribes. Accordingly, on the breastplate 
of the Kohen Gadol and in the blessings that would be 
pronounced at Mount Gerizim and Mount Ebal when the 
nation entered the Land (see Deuteronomy 18:Iff), the off¬ 
spring of Joseph would be counted as one tribe. However, in 
the division of the Land and in the twelve tribal encamp¬ 
ments in the Wilderness, Manasseh and Ephraim were 
counted as separate tribes. In both of those cases, Levi was 
omitted, because as the special servants of God the Levites 
encamped around the Tabernacle and received no territory 
in Eretz Yisrael (except for forty-eight towns as living quar¬ 
ters). 

"ilf'K tthK — Each according to his appropriate bless¬ 
ing. Jacob gave each son the unique blessing destined for 
him. The future would prove the prophetic veracity of his 
benedictions ( Ramban to 41:12). 

29-32. Jacob’s final request. Although Joseph had al¬ 
ready sworn to bury Jacob in the Cave of Machpelah, Jacob 
now imposed this duty upon the rest of his sons as well, 
because he feared that Pharaoh might forbid Joseph to 
leave the country, but would be amenable to allowing the 
others to go. Regarding Joseph, Jacob’s apprehension was 
justified, because Joseph felt that he needed Pharaoh’s 
courtiers to intercede for him, and Pharaoh agreed to let him 
go only, or primarily, because Joseph had taken an oath to 
do so [see 50:4-6]. Furthermore, Jacob emphasized the 
importance of burial in the cave by stating that the Patri¬ 
archs and Matriarchs had been buried there (Ramban). 
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30. According to the commentaries, Jacob described the 
cave in great detail because he was afraid that during their 
seventeen years of absence from Eretz Yisrael, his sons 
might have forgotten where it was, or he feared that the area 
had been seized by one of the local people. Also, he 
reiterated that Abraham had bought the site, not merely 
occupied it on his own. 

33. 3^JM S?*i — When Jacob finished. Jacob lived until he 
had finished whatever he had to do in this world. His final 
task was to charge his sons, and until he did so, his soul did 
not leave him. 

*+§ “Our father Jacob did not die” (Taanis 5b). 

R’ Yochanan maintains that Jacob did not die, even 
though the Torah relates below that he was mourned, 
embalmed, and buried. He cites the verse, “Do not fear, O 


Jacob, My servant, ” said Hashem, “and do not be dismayed, 
O Israel; for I will save you from afar and your descendants 
from captivity’’ (Jeremiah 30:10). Thus, the prophet equates 
Jacob with his descendants; this implies that just as his 
descendants live on, so does he. Tosafos there notes also 
that the Torah does not say explicitly that he died, as it does 
of the passing of Abraham and Isaac. Most commentators 
understand this statement to imply that Jacob lives on 
spiritually because his offspring maintain his heritage. 

Resisei Laylah comments that Jacob had so perfected his 
body that it was no contradiction to his soul. Death is a 
wrenching, painful concept only because — and to the 
extent that — it involves the soul’s removal from a material 
existence that it has come to crave. The more materially 
lustful a person is, the less he can bear to part from this life 
to the holier one awaiting him. Conversely, the more 
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Our Father 
Jacob Did 
Not Die 


bury me with my fathers in the cave that is in the field of Ephron the Hittite. 30 In the cave that 
is in the field ofMachpelah, which faces Mamre, in the land of Canaan, which Abraham bought 
with the field from Ephron the Hittite as a burial estate . 31 There they buried Abraham and Sarah 
his wife; there they buried Isaac and Rebecca his wife; and there I buried Leah . 32 Purchase of 
the field and the cave within it was from the sons of Heth. ” 

33 When Jacob finished instructing his sons, he drew his feet onto the bed; he expired and was 
gathered to his people. 


50 

Jacob Is 
Mourned 
by Alt 

Egypt 

Permission 
for Burial 


The Burial 
Procession 


lF "P hen Joseph fell upon his fathers face; he wept over him and kissed him. 2 Joseph ordered 
his servants, the physicians, to embalm his father; so the physicians embalmed Israel. 

3 His forty-day term was completed, for such is the term of the embalmed; and Egypt bewailed 
him for seventy days. 4 When his bewailing period passed, Joseph spoke to Phciraohs 
household, saying, "If you please — if I have found favor in your eyes, speak now in the ears 
of Pharaoh, saying: 5 My father had adjured me, saying, ‘Behold, I am about to die; in my grave, 
which I have hewn for myself in the land of Canaan — there you are to bury me. ’ How, I will 
go up if you please, and bury my father; then I will return. ” 

6 And Pharaoh said, "Go up and bury your father as he adjured you ." 

7 So Joseph went up to bury his father, and with him went up all of Pharaohs servants, 


spiritual his earthly life has become, the less he is encum¬ 
bered by his body's animal demands and instincts. Jacob 
had so perfected himself that leaving this life meant no 
more to him than removing a coat means to us. His soul 
simply discarded its earthly raiment — his body — and 
continued essentially unchanged. In the deepest sense, 
therefore, death did not exist for him — so he did not die in 
the conventional sense. 

50. 

1-3. Jacob is mourned by all Egypt. 

1. vax *191’ ban — Then Joseph fell upon his father's 

face. Although the other brothers were surely as aggrieved 
as Joseph, only he is mentioned because his presence in 
Jacob’s final moments was a fulfillment of God’s promise 
[46:4] that Joseph shall place his hands on your eyes (Sechel 
Tov). It may also be that Joseph was nearest to Jacob at the 
time, listening to the final whispered instructions and 
Divine secrets that were not known to his brothers ( Haamek 
Dauar). 

2. vaxTt* ttJnb — To embalm his father. Embalming was an 
Egyptian custom based on the teachings of the nation's 
idolatrous beliefs. Under Torah law, however, it is strictly 
forbidden. The Torah requires that the body be permitted to 
decompose naturally, as quickly as possible and without 
impediment. The soul rises to God, but its physical habitat, 
which had been taken from the earth, returns to its source, 
as God told Adam, For you are dust, and to dust shall you 
return (3:19). 

That Joseph had Jacob’s body embalmed was surely not 
in compliance with the pagan rite of Egypt. Rather, he 
wished to show respect to his father by preventing decay 
in view of the very long delay before burial, since the 
Egyptians observed a long period of mourning (v. 3) and 


then there was a long journey to Canaan, in a warm cli¬ 
mate. 

Or HaChaim, however, comments that since the body of a 
completely righteous person never putrefies, Joseph was 
afraid that the Egyptians, upon noting this phenomenon, 
would venerate Jacob’s body as a god and turn it into an 
idol. In order to spare his father that awful indignity, Joseph 
had the body embalmed, so that the Egyptians would 
attribute its preservation to their own skill. 

4-6. Permission for burial. As the ruler of the land, Joseph 
could not leave the country for an extended period without 
his absence affecting the administration of government. 
Furthermore, if it became apparent that Jacob and his 
family still considered Canaan to be their true home, 
Pharaoh might well suspect that Joseph would remain there 
and not return to Egypt. [To allay this suspicion, Joseph 
promised Pharaoh that he would return without delay (v. 5).] 
It was necessary, therefore, for Joseph to secure Pharaoh’s 
permission to leave ( Ramban ). 

As indicated by verse 4, Joseph did not go directly to 
Pharaoh; instead, he had members of the royal household 
make the initial approach. The Midrash comments that 
Joseph expected opposition from Pharaoh’s courtiers, so he 
acted according to the proverb, "Win the accuser to your 
cause if you want him not to act against you.” First he spoke 
to the queen’s lady-in-waiting, who influenced her mistress, 
who intervened with Pharaoh. 

6. :pn3tf*n — As he adjured you. Pharaoh’s implica¬ 

tion was clear: Had Joseph not sworn to do so, he would not 
have been permitted to go ( Rashi ). 

7-13. The burial procession. 

7. e|9l' — So Joseph went up. Although all the brothers 

went, Joseph is singled out because he personally attended 
to his father’s burial even though he was the greatest man of 
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the time. In reward for this — measure for measure — 
Moses, the greatest of all, personally attended to Joseph’s 
remains when Israel left Egypt (Sotah 9b). 

Joseph was accompanied by the leading citizens of Egypt, 
who came both in his honor and as a token of respect for 
Jacob, who was universally admired as a wise and great man, 
and as the one whose presence in Egypt had caused the 
famine to end ( Sfomo). 

8. mjy . . . DBp p*i — Only their young children . .. did they 
leave. According to many commentators, the first subtle as¬ 
pects of the Egyptian bondage began as soon as Jacob died. 
The brothers had wanted to take everyone along, but 
Pharaoh would not permit it, as if to show them that they 
were not free agents. This is why Joseph had to reassure his 
brothers (v. 24) that God would remember them and bring 
them out of Egypt ( Malbim ). 


10. H3Ki} ] 13 — Goren HaAtad. Literally, the held, or thresh¬ 
ing floor, of thorns, implying that the field was surrounded by 
thorns. The Sages (Sotah 13a), however, give another deriva¬ 
tion of the name. The kings of Canaan and the princes of 
Ishmael massed to prevent the burial, but when they saw 
Joseph’s crown hanging on Jacob s coffin, they relented and 
hung their own crowns on the coffin in tribute to the Patri¬ 
arch. With a total of thirty-six crowns hanging from it, the 
coffin resembled a field surrounded by thorns, and the area 
was named for that event ( Rashi ). 

TKtt 1331 iBpn — A very great and imposing eulogy . 

Never before had there been such an imposing eulogy 
(Sechel Tov). It was great because there were many hours of 
eulogies, and it was imposing because the eulogies pene¬ 
trated the inner recesses of the heart ( Haamek Davar). 
mnj nyatp hix — A seven-day mourning period , i.e., the 
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the elders of his household, and all the elders of the land of Egypt , 8 and all of Josephs household 
— his brothers, and his fathers household; only their young children, their flocks, and their cattle 
did they leave in the region of Goshen, 9 And he brought up with him both chariots and horsemen; 
and the camp was very imposing. 10 They came to Goren HaAtad, which is across the Jordan, and 
there they held a very great and imposing eulogy; and he ordained a seven-day mourning period 
for his father. 11 When the Canaanite inhabitants of the land saw the mourning in Goren HaAtad, 
they said, “This is a grievous mourning for Egypt. ” Therefore, it was named Avel Mizraim, which 
is across the Jordan. 

12 His sons did for him exactly as he had instructed them. 13 His sons carried him to the land of 
Canaan and they buried him in the cave of the Machpelah field, the field that Abraham had bought 
as a burial estate from Ephron the Hittite, facing Mamre. u Joseph returned to Egypt — he and 
his brothers, and all who had gone up with him to bury his father — after he buried his father. 

Joseph is Josephs brothers perceived that their father was dead, and they said, “Perhaps 
His Joseph will nurse hatred against us and then he will surely repay us all the evil that we did 


Brothers him." 16 So they instructed that Joseph 

seven-day mourning period [shivah] that begins immedi¬ 
ately after burial ( Ibn Ezra). 

11. onyttS nt N Q3 _, ?3K — " This is a grievous mourning for 
Egypt. ’’This was an instance of people prophesying without 
realizing the import of their words. It was indeed a cause of 
mourning for Egypt that Jacob was no longer with them, for 
his presence in their land had brought prosperity and bless¬ 
ing. Had they continued to revere his memory by honoring 
his offspring, they would have continued to benefit, but in¬ 
stead, they began to despise the Jewish people and eventu¬ 
ally enslaved them. As a result, Egypt was to be punished 
with plagues that destroyed it as a great nation — truly a 
cause of mourning (Or HaTorah). 

13. I'M InK U<UM1 — His sons carried him. After the eulogies 
were over, his sons carried the coffin on their shoulders to 
the Cave of Machpelah ( Abarbanel ). 

Jacob had assigned his sons to their respective positions 
around his bier, exactly as they would later encamp in the 
Wilderness around the Tabernacle(see Numbers ch. 2). As in 
that instance, Levi did not participate. Nor did Joseph, for 
Ephraim and Menasseh took his place at the bier. Jacob said 
that Levi should not be a bearer because his offspring were 
destined to carry the Ark, and it was not proper for him to 
carry human remains. Nor should Joseph carry the bier, for 
it would be disrespectful for a ruler to do so ( Rashi ). 

The Talmud relates that Esau contested Jacob’s right to 
be interred in the cave, whereupon the fleet-footed Naftali 
dashed all the way back to Egypt to bring the deed (as noted 
above, 49:21). When Chushim, the deaf son of Dan, realized 
what was happening, he became infuriated and shouted, 
‘Shall my grandfather lie there in disgrace until Naftali re¬ 
turns from Egypt!” Thereupon, Chushim took a club and 
struck Esau so hard that he killed him ( Sotah 13a). Accord¬ 
ing to Pirkei d’Rabbi Eliezer 36, the force of the blow decapi¬ 
tated Esau, and his head rolled into the cave, at Jacob’s feet. 

Since Esau studied Torah under Abraham and Isaac, he 
deserved some reward. But his study was only a mental exer¬ 
cise that never entered his bloodstream or his organs. He 
never took the Torah to heart, or used it to guide his actions. 


be told, “Your father gave orders before his death, 


Thus, only his head could enter the cave for burial, but not 
his limbs and other organs (R' Aharon Kotler). 

15-21. Joseph reassures his brothers. Joseph's brothers 
perceived that their father ivas dead, in the sense that it 
seemed to them that with Jacob’s death, Joseph's attitude 
toward them had changed. While he used to invite the family 
to dine with him very often during Jacob’s lifetime and re¬ 
ceived them all very warmly, he now stopped doing so. To 
them this meant that once Joseph no longer had to show 
deference to Jacob, he was revealing his lingering animosity 
toward them, and they feared that he would avenge himself 
against them for having sold him. They were wrong, how¬ 
ever. His real reason for stopping the invitations was that Ja¬ 
cob used to insist that Joseph sit at the head of the table. 
Now, however, Joseph felt uncomfortable about taking pre¬ 
cedence over Reuben and Judah. On the other hand, it would 
be a violation of protocol for the viceroy to relinquish his po¬ 
sition — so he stopped issuing the invitation ( Tanchuma ). 
Alternatively, Joseph knew that, with Jacob gone, there was 
a serious danger that Egyptian persecution could begin at 
any time, and that it could be provoked if the Egyptians sus¬ 
pected that the Jews were seeking power and influence. To 
prevent the Egyptians from harboring such suspicions, 
Joseph stopped inviting them to his palace (Gur Aryeh). 

R’ Hirsch notes that without parents as a focal point of the 
family, it is unfortunately natural for siblings to meet less 
often and even to drift apart. That happened after Jacob 
died, but the brothers interpreted it as portending some¬ 
thing sinister. 

16. Myn — So they instructed that Joseph be told . 

Fearful of Joseph’s reaction, they dispatched the sons of 
Bilhah — with whom he had always been very friendly — to 
tell him that Jacob had given instructions regarding such a 
situation before he died. This was not true, for Jacob knew 
that Joseph would not seek vengeance, but, as the Sages 
state (Veuamos 65b), one may alter the truth for the sake of 
peace. After the emissaries delivered their message, the rest 
of the brothers came to him (v. 18) and pleaded for mercy 
(Rashi). 
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17. DriK^m.. . yu/G — The spiteful deed... and their sin. The 
first term implies an intentional, very serious transgression, 
while the second one implies an unintentional sin. What the 
brothers did was both. It was intentional. On the other hand, 
they felt that they were justified because they sincerely felt 
endangered by what they perceived to be Joseph’s “atti¬ 
tude” and ambitions (Akeicteih). 

19-20. Joseph reassured his brothers, saying that he could 
not harm them even if he wanted to. If God would not permit 
them — a large group of righteous people — to harm him, 
how could he as an individual succeed in harming them? 
(Rashi). Am 1 a judge with the power to take God’s place in 
analyzing whether His decree was proper and punish those 
who carried it out? You were nothing more than His agents! 
You erred in thinking that I was your enemy, but God used 
your actions to bring about the ultimate good ( Sfomo ). 


23. '33 — Three generations. Although Joseph was 
the first of the brothers to die, he lived to see Ephraim’s 
children, grandchildren, and great-grandchildren. 

The point has been made that Machir’s sons were contem¬ 
poraries of Moses (Numbers 26:29), and they were among 
the fourth generation that God had promised to liberate 
from Egypt (15:16). When they were children, they had seen 
Joseph, the greatest of his generation, and they would live to 
enter Eretz Yisrael. 

24. Signs of the redemption. Joseph told his brothers a 

secret sign of the redemption that Jacob had confided to 
him in the last moments of his life. Some day — Jacob was 
prevented from saying when — a redeemer would come to 
the enslaved Jews in Egypt. He would tell them that God had 
declared Tps, / have indeed remembered you (Exodus 

3:16), just as Joseph now promised his brothers, ip? ovt5k) 
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saying: 17 'Thus shall you say to Joseph: “O please, kindly forgive the spiteful deed of your 
brothers and their sin for they have done you evil" ; so now, please forgive the spiteful deed of 
the servants of your fathers God." And Joseph wept when they spoke to him. 

18 His brothers themselves also went and flung themselves before him and said, “We are 
ready to be your slaves. ” 

19 But Joseph said to them, “Fear not, for am I instead of God ? 20 Although you intended me 
harm, God intended it for good: in order to accomplish — it is as clear as this day — that a vast 
people be kept alive. 21 So now, fear not — I will sustain you and your young ones .” Thus he 
comforted them and spoke to their heart. 

Joseph 22 Joseph dwelt in Egypt — he and his fathers household — and Joseph lived one hundred 
Lives Out an d i eR years. 23 Joseph saw three generations through Ephraim; even the sons of Machir son 
His Years 0 ^/vf anasse ^ were raised on Josephs knees. 

Signs of 24 Joseph said to his brothers, 7 am about to die, but God will surely remember you and bring 
the Re - y 0U U p ou i 0 f this [and to the land that He swore to Abraham, to Isaac, and to Jacob. ” 
demption 25 j ose ph adjured the children of Israel saying, “When God will indeed remember you, 
then you must bring my bones up out of here. ” 

26 Joseph died at the age of one hundred and ten years; they embalmed him and he was 
placed in a coffin in Egypt. 

At the conclusion of each of the five books of the Torah, it is customary 
for the congregation followed by the reader to proclaim: 

“Chazakt Chazakl Venischazeik! (Be strong! Be strong! And may we be strengthened!)” 

THE HAFTARAH FOR VAYECHI APPEARS ON PAGE 1145. 


oonK *ipD\ But God will surely remember you (Mizrachi). The 
implication of the term is that after a long period of time 
during which it seemed as if God had “forgotten” His people, 
He would manifest His Presence, as if He had "remembered” 
them once more. This “password” was transmitted to the 
leaders of the people, and when Moses came and pro¬ 
claimed those words, they knew that he was truly speaking 
in God’s Name. On the surface, one might wonder why some 
charlatan could not have come and used the same pre-or¬ 
dained words, but it is the very nature of prophecy that it is 
above logic. The fact is that no one but Moses ever used this 
term, and when he came and uttered the words, the nation 
knew and believed. 

DanjK — And bring you up. Joseph meant this quite 

literally; not only the generations of the future but the 
remains of all his brothers — you — would be brought from 
Egypt to the Land ( Sechel Tou). 

25. Joseph knew that his brothers and children would not 
have the power to bury him in Eretz Yisrael — Pharaoh and 
his people would not have permitted it — but he exacted this 
pledge that when the time came for the nation to leave the 
land of their servitude, they should take his remains with 
them. Meshech Chochmah suggests that he did not impose 
this pledge on his own children because he knew that a large 
part of the Manasseh half of his tribe would settle on the 
eastern side of the Jordan, not in Eretz Yisrael proper, and 
that is not where he wanted to be buried 

Ultimately, Joseph was buried in Shechem, either be¬ 


cause Jacob gave him that city as a personal gift (see 48:22), 
or because his brother tribes wanted to make amends for 
their mistreatment of him in that very place, for it was in 
Shechem that they sold him ( Sotah 13b). 

26. The Book of Genesis ends on a note of consolation, for 
the presence in Egypt of Joseph’s coffin symbolized that his 
spirit would remain with them during their long and hard 
ordeal. The end of the Patriarchal epoch is not a conclusion, 
but a beginning. The nucleus of the future “nation of priests” 
was firmly established, and it would emerge from the im¬ 
pending period of suffering and trial with its spiritual 
strength formed to endure for all time ( R’ Munk). 

rp'D 9 k rv'fi .n'piofi rr'D — This Masoretic note 
means: There are 85 verses in the Sidrah, corresponding to 
the mnemonic rrp 5 k rrp [literally, mouth to mouth (the word 
n? equals 85)]. 

This alludes to the theme of our Sidrah, in which Jacob 
spoke to his children, relating to them the blessings that 
would form the core of their mission for all time. In the 
mnemonic of our Sidrah, R' David Feinstein, who interprets 
these Masoretic notes, finds support for his contention that 
they are meant not only as convenient memory devices but 
to encapsulate the message of the Sidrah. If nothing were 
intended except a reminder that there are 85 verses, it would 
have been sufficient to use only the word n$, mouth, or rte, 
here — but this would tell us nothing about the sidrah itself, 
therefore it was expanded to 5 k n$, mouth to mouth. 
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PARASHAS SHEMOS 


1. 

1-7. The generation passes. 

nitotf nbxi — And these are the names. The Book of Exodus 

1 v •■ J 

begins with the conjunction and in order to relate it to the 
concluding chapters of Genesis. There, Jacob’s family be¬ 
gins the process of exile by descending to Egypt, and here 
the narrative of the exile is developed until it ends with the 
blaze of miracles that culminated in the Exodus and the 
giving of the Torah at Sinai. Thus, the opening phrases of our 
verse and of Genesis 46:8 are identical: The earlier verse 
introduces the exile; this one picks up the thread of the 
narrative and continues it (Ramban, R’Bachya). 

Sfomo notes that the passage in Genesis listed the names 
of all those who came to Egypt, including Jacob’s grandchil¬ 
dren, whereas our passage lists only his sons. In the context 
of resisting the corruptive atmosphere of Egypt and preserv¬ 
ing the moral and spiritual grandeur of Jacob’s family, his 
sons were equal to the task. Because they kept the nation on 
the high level set for it by Jacob, the slavery did not begin as 
long as they were alive. His grandchildren, however, were 
not able to maintain the spiritual grandeur of their forebears, 
so they are not honored by being named here. Nevertheless, 
their merit was great enough to prevent the onset of the 
enslavement as long as they were alive (see v. 6). 

Rashi, citing Tanchuma, explains that the names of the 
tribal ancestors had been mentioned in their lifetimes and 
they are repeated here as they pass from the scene [since one 


often repeats something that is dear to him {Gur Aryeh)]. 
They are likened to the stars, which God brings out and 
brings in by number and by name ( Isaiah 40:26). He counts 
and enumerates when they come out and again when they 
are “gathered in.’’ This shows that the forefathers, like the 
stars, are precious to God. Gur Aryeh explains that the twelve 
tribes are compared to stars because they correspond to the 
twelve constellations, in that both the tribes and the constel¬ 
lations are composed of many individual units that comple¬ 
ment one another. Just as the combination of stars forms the 
constellation, so too the combination of people forms a 
tribe, and the combination of tribes creates the nation. 

/?’ VaaAxuj Kamenetsky explained that Jacob was like the 
sun and his sons were like stars. When the sun is out, stars 
are not visible, but when the sun sets, the stars take over the 
sky. So too, after Jacob’s death, the tribal ancestors 
achieved greater importance, for the presence of their light 
in the increasing darkness of the Egyptian exile kept hope 
alive in their offspring. As long as Jews do not recognize the 
onset of exile, as long as they are conscious of their true 
roots, they are only in geographic, but not spiritual, exile. 

D^Kan — Who iuere coming [lit., who come]. The verse uses 
the present tense, which suggests that they were arriving 
only now. This suggests that a new era began with the 
passing of Joseph, whose death is reported at the end of 
Genesis . As long as he was alive, the Egyptians treated his 
brethren with great respect, but once he was gone, their 
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1 A nd these are the names of the Children of Israel who were coming to Egypt; with Jacob, 

The each man and his household came. 2 Reuben, Simeon, Levi, and Judah; 3 Issachar, 

Generation Zebulun, and Benjamin; 4 Dan and Naphtali; Gad and Asher. 5 And all the persons who 
emerged from Jacob s loins were seventy souls, and Joseph was in Egypt. 6 Joseph died, and 
all his brothers and that entire generation. 1 The Children of Israel were fruitful, teemed, 
increased, and became strong — very, very much so; and the land became filled with them. 

Pharaoh’s 8 A new king arose over Egypt, who did not know of Joseph. 9 He said to his people, " Behold! 
Plot the people, the Children of Israel are more numerous and stronger than we. 10 Come, let us 
outsmart it lest it become numerous and it may be that if a war will occur, it, too, may join our 
enemies, and wage war against us and go up from the land ." 


attitude changed, and it was as if the nation was now coming 
to Egypt (Midrash). 

spy? nK — With Jacob. The term nK for with (instead of the 
more common ny) implies that the twelve tribal families 
were intimately attached to Jacob, and this is the secret of 
Israel's strength and survival. Although each son had his own 
family, he remained united with Jacob, like a branch grow¬ 
ing from a stem (/?’ Hirsch ). 

5. Dnyna rnn ejpin — And [i.e., including] Joseph was in 
Egypt. Why does the Torah repeat what was already known? 
To tell us that Joseph did not change despite his position. 
Whether as his father’s shepherd and student or as the 
viceroy of Egypt, he retained his righteousness ( Rashi ). 

6. Ktnri inn bai — And that entire generation , i.e., all seventy 
who came with Jacob. As long as any of them were alive, the 
generation maintained its spiritual level ( Sfomo ). Commen¬ 
tators have noted that there were three levels of Jewish 
greatness: the Patriarchs, the twelve tribal ancestors, and the 
seventy souls. Once all were dead, the spiritual fall and the 
descent into slavery accelerated. 

8-14. Pharaoh’s plot. The Egyptians were frightened by the 
growth of Israel. The Jews were becoming too numerous, 
too strong. They might overwhelm the natives — but they 
were also too useful to be permitted to leave the country. It 
was the first instance in history of what has become the 
familiar pattern of anti-Semitism: The Jews are too danger¬ 
ous to keep and they are too important to lose. So Pharaoh 
proposes a solution. He will harness the Jews by enslaving 
them, so that the state will benefit from their talents without 
fear that they will desert the country. As for gratitude for 
Joseph’s statecraft and the legacy of prosperity that he had 
left the nation, that problem, too, was solved. A “new” 
Pharaoh came to the fore who did not know of Joseph. Either 
it was literally a new king, or an existing monarch with 
“new’’policies, who found it convenient to “ignore” Joseph's 
monumental contributions to the country (Sotah 1 la), prob¬ 
ably on the grounds that whatever the Jew Joseph had done 
for Egypt was ancient history and no longer mattered. This 
“what have you done for me lately” kind of anti-Semitism is 
another familiar phenomenon of Jewish history. 

Pharaoh’s treacherous solution to the “Jewish problem” 
was to deceive the Jews into showing their patriotism by 


building cities to safeguard the country's wealth. As the 
Midrash teaches, Pharaoh set the example by joining the 
labor force to symbolize that everyone must help Egypt in its 
time of need. Once the Jewish volunteers were mobilized — 
figuratively donning their own chains — it was an easy next 
step to enslave them. The Sages teach (Sotah lib) that the 
very location of the cities was calculated to cause suffering 
and degradation. The land was marshy and the heavy brick 
walls would sink and crumble, thus forcing the work to be 
repeated endlessly to little apparent purpose. 

Ramban comments that Pharaoh’s goal was not slave 
labor, but the extermination of Israel, because he considered 
the Jews a threat in the event of an invasion. He could not say 
so openly because his people would not have accepted so 
monstrous a crime and, as verse 9 indicates, he needed their 
consent and cooperation. So he planned to proceed in steps: 
first, slavery in the form of a labor tax; then ordering the 
midwives to secretly kill male babies; then having every 
Egyptian throw the babies into the River; and, finally, send¬ 
ing soldiers to search all Jewish homes for hidden infants. 

9. — Than we. Or HaChaim suggests an alternate 
rendering: from us. Pharaoh told his people that the Jews’ 
power and wealth was not of their own making; it was from 
Egypt. “They flourished by taking advantage of our hospital¬ 
ity during and after the famine — so now, we have every right 
to take back what is truly ours!” 

In this verse, R’ Yosef Dov Soloveitchik finds one of the 
bases of historic anti-Semitism. He thought of the Egyptians 
as his people, but spoke of the Jews as outsiders, even 
though they had lived in Egypt for well over a hundred years, 
and Joseph had enriched the country beyond belief. As the 
Midrash comments on verse 1, the Egyptians looked upon 
the Jews as people who were coming; no matter how long 
they were in Egypt, they were still newcomers. 

10. lb — It. The word is in the singular because Pharaoh was 
referring to the nation. 

yiKrritt nbyi — And go up from the land . In the plain sense 
of the verse. Pharaoh meant that the Jews were too impor¬ 
tant to the economy to be permitted to emigrate. The 
Midrash comments that he was speaking euphemistically: 
He was suggesting delicately that the Jews might become so 
powerful that they might unite with an invader and drive the 
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native Egyptians out of the land ( Rashi ). 12. rpp p — So it would increase. God thwarted the Egyp- 

11. insy yyijb — In order to afflict it. The sole purpose of the tians plans. The more they tormented the Jews, the more 

labor was to inflict suffering on the people. Alterna- their population grew, and infuriated the Egyptians further 

tively, they hoped that the backbreaking labor would curtail (Rashi), thus leading to the next stage of the persecution. 

Israel’s high birth rate (Ibn Ezra). Ramban notes a proof that this phenomenal growth was 
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11 So they appointed taskmasters over it in order to afflict it with their burdens; it buiit 
storage cities for Pharaoh, Pithom and Raamses. 12 But as much as they would afflict it, so it 
would increase and so it would spread out; and they became disgusted because of the Children 
of Israel. 13 The Egyptians enslaved the Children of Israel with crushing harshness. 14 They 
embittered their lives with hard work, with mortar and with bricks, and with every labor of the 
field; all their labors that they performed with them were with crushing harshness. 

Infanticide 15 The king of Egypt said to the Hebrew midwives, of whom the name of the first was Shifrah 
and the name of the second was Puah — 16 and he said, 4 When you deliver the Hebrew 
women, and you see them on the birthstool; if it is a son, you are to kill him, and if it is a 
daughter, she shall live. ” 17 But the midwives feared God and they did not do as the king of 
Egypt spoke to them, and they caused the boys to live. 

18 The king of Egypt summoned the midwives and said to them, “Why have you done this 
thing, that you have caused the boys to liver 

19 The midwives said to Pharaoh, 44 Because the Hebrew women are unlike the Egyptian 
women, for they are experts; before the midwife comes to them, they have given birth. ” 

20 God benefited the midwives — and the people increased and became very strong. 21 And 
it was because the midwives feared God that He made them houses. 


God's response to the Egyptian plan of population control. 
The censuses of the Book of Numbers show that the Levites 
were extraordinarily fewer in number than the other tribes. 
This was because the Levites were not enslaved in Egypt, 
and so were not threatened with decimation; therefore, God 
did not intervene to increase their numbers. 

— And they became disgusted. The verse now informs 
us of a new dimension of the persecution. As the Jews 
increased, Egypt’s attitude changed from fear to hatred, 
with the result that the forced labor was intended less to be 
productive than to break them in body and spirit; everything 
was designed to be with crushing harshness. 

15-22. Infanticide. Having failed to stem Jewish growth 
through slavery and backbreaking work, Pharaoh proposed 
a more blatant, if secret, form of destruction. If he could 
prevail upon the Jewish midwives to kill the male babies, 
there would be no next generation of males, and the females 
would blend into Egypt. According to the Sages, the mid¬ 
wives Shifrah and Puah were Jochebed and Miriam, the 
mother and sister of Moses ( Sotah lib). Pharaoh did not 
reckon with their fear of God. Mot only did they refrain from 
carrying out his order, they did everything in their power to 
assist the mothers in giving birth to healthy children, and 
caring for the children after they were born. The Sages teach 
that Pharaoh had another reason for the infanticide. His 
astrologers told him that the savior of the Jews was about to 
be born, so Pharaoh ordered that all the newborn boys be 
killed (ibid. 12b). Indeed, Moses was born during the time 
this cruel order was in effect. 

19. nan — For they are experts. Understandably, the 

midwives would not tell Pharaoh that they had defied him. 
Instead, they said that the Jewish women were so knowl¬ 
edgeable that they gave birth unassisted before the mid¬ 
wives arrived. All that was left for the midwives to do was to 
assist after the birth, when it was impossible to kill the 


newborn boys. 

Or HaChaim comments that the midwives contended that 
the Jewish women suspected them of conspiring with 
Pharaoh and therefore gave later due dates to the midwives 
so that they would not be present at the birth. Consequently, 
the midwives showed exceptional kindness to the new ba¬ 
bies in order to regain the peoples’ confidence. If successful, 
they would be in a position to carry out Pharaoh's orders in 
the future. 

20. D'JT^K 3p«i — God benefited. Or HaChaim explains that 
when God sees that a person desires to serve Him at great 
personal sacrifice, He enables him to succeed, thus enabling 
him to perform even more good deeds — for which he 
deserves to be rewarded. Hence, for trying to make the 
nation grow, the midwives were benefited with extraordi¬ 
nary success, so that they could increase their good deeds 
and thereby earn even greater rewards. 

R'Moshe Feinstein understands the verses differently. God 
benefited the midwiues — how? By letting the nation in¬ 
crease and become strong. So great was the midwives’ love 
for their people that their greatest reward was the success of 
the nation. The secondary reward — the one that is men¬ 
tioned later because it was less important to the midwives — 
was that God made them houses. 

2 1. mna toy?i — He made them houses. God rewarded 
the midwives for their devotion: He provided them with 
houses. These “houses” were not buildings; they were dy¬ 
nasties, for Jochebed (Shifrah) became the ancestress of 
Kohanim and Levites, and Miriam (Puah) became an ances¬ 
tress of David [because one of her granddaughters married 
one of David’s forebears ( Sotah lib)] ( Rashi ). 

In an entirely different approach, Rashbam comments 
that it was Pharaoh who provided houses for the midwives. 
He placed them under house arrest so that they could not 
keep the babies alive. 
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22. — His entire people. Pharaoh's astrologers pin¬ 

pointed the day that the savior of the Jews would be born — 
either to a Jewish or Egyptian family — and they saw that 
his downfall would be through water. Consequently, 
Pharaoh ordered that even Egyptian male babies born that 
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day be killed, and that it be done through drowning (Rashi). 
The astrologers saw well. Moses was bom that day to a 
Jewish family and was raised in Pharaoh’s own palace, and 
a sin involving water prevented him from entering Eretz 
Yisrael. See Numbers 20:7-13. 





297 / SHEMOS/EXODUS 


PARASHAS SHEMOS 


1/22-2/10 


22 Pharaoh commanded his entire people, saying, “Every son that will be bom — into the 
River shall you throw him! And every daughter shall you keep alive!" 

2 1 man went from the house of Levi and he took a daughter of Levi 2 The woman 

The Birth conceived and gave birth to a son. She saw that he was good and she hid him for 

of Moses three months. 3 She could not hide him any longer, so she took for him a wicker basket 
and smeared it with clay and pitch; she placed the child into it and placed it among the reeds 
at the bank of the River. A His sister stationed herself at a distance to know what would be done 
with him. 

5 Pharaohs daughter went down to bathe by the River and her maidens walked along the 
River. She saw the basket among the reeds and she sent her maidservant and she took it . 6 She 
opened it and saw him, the child, and behold! a youth was crying. She took pity on him and 
said, “This is one of the Hebrew boys. ” 

7 His sister said to Pharaoh's daughter, “Shall I go and summon for you a wet nurse from the 
Hebrew women, who will nurse the boy for you?" 

0 The daughter of Pharaoh said, "Go." The girl went and summoned the boys mother. 
9 Pharaoh s daughter said to her, “Take this boy and nurse him for me, and I will give your pay." 
So the woman took the boy and nursed him. 10 The boy grew up and she brought him to the 
daughter of Pharaoh and he was a son to her. She called his name Moses, as she said, "For I 
drew him from the water." 


2 . 

1-10. The birth of Moses. This brief, very concise passage 
is a textbook in the hidden workings of God’s providence 
and how man’s most intelligent analyses fall short of com¬ 
prehending, and surely of thwarting, the Divine will. Amram 
and Jochebed, the parents of Miriam and Aaron, separated 
rather than bring into the world boys who would be mur¬ 
dered under Pharaoh’s decree. Six-year-old Miriam argued 
that they were worse than Pharaoh, for their “decree” pre¬ 
vented the birth of even girls. Furthermore, she said, 
Pharaoh is a mortal king whose decrees may or may not 
endure, but the deeds of the righteous Amram — who was 
the spiritual leader of Israel — would surely survive ( Sotah 
12a). Her parents remarried and bore the child who would 
save their nation. 

Ultimately, Moses’ life was saved by Pharaoh’s daughter, 
and he was raised under the doting care of the very king 
who had ordered him killed to prevent the salvation of Is¬ 
rael. Many designs are in a man's heart, but the counsel of 
Hashem — only it will prevail (Proverbs 19:21). 

1. ’ib-na . . . «hK — A man ... a daughter of Levi. The 
names of Amram and Jochebed are given in 6:20. He was a 
grandson of Levi, while she was literally a daughter; she 
gave birth miraculously at the age of 130 ( Rashi ). Their 
names are not given here because their decision to remarry 
was not their own; it was Divinely influenced (Zohar). 

2. Kin alp-'a — That he was good. The entire house became 
filled with light upon his birth; or he was born circumcised, 
indicating spiritual perfection (Sotah 12a). 

4. rrn njnb — To know what. Miriam had prophesied that 


her parents would give birth to the savior of the people, so 
she was confident that he would be saved. The question was 
only what would be done, meaning how God would cause 
him to survive (see Sotah 12b-13a). 

5. nnnK’riK — Her maidservant. The plain meaning is 
that Pharaoh’s daughter, Princess Bisyah, sent one of her 
maids to retrieve the basket. Aggadically, the word is 
translated her arm, i.e., she extended her arm, and miracu¬ 
lously it became long enough to reach the basket 
{Rashi). Rabbi Mendel of Kotzk commented homiletically 
that her example teaches us that one should never assume 
that a task is impossible. She was far from the basket, yet 
she reached out for it — and God enabled her to attain her 
goal. 

7. pa nprta — A wet nurse from the Hebrew women. 

The baby refused to nurse from Egyptian women, because 
God said, “Shall the mouth that will converse with the Di¬ 
vine Presence drink unclean milk? Shall an Egyptian 
woman boast, 'I fed the mouth that converses with the Di¬ 
vine Presence?’ ’’ {Sotah 12b; Rashi). 

9. inp’ani — And nursed him. This, too, was Jochebed’s 
reward for protecting the babies. Not only did her own child 
survive, but she nursed him and inculcated him with Jewish 
beliefs during the most impressionable years of his life 
{Midrash ). 

10. rripta — Moses. She gave him the Egyptian name Mo- 
nios, which means that he was drawn from the water. 
Moses/Moshe is the Hebrew translation of that word {Ibn 
Ezra ). 


K3-K> / a 


rnnor nuns 


nun; nao / 298 


psji nVto K3*ii i«Kn Kjni’a rnrn.« 
33 i Kim pmn l 7D3 Ktm ’nirm 
^ninso nin? 153 nyn 

nx Ktm k^i kd 1 ? nsriKirr 

“ “! t i- ▼: ▼: ~ : 

nx-nm rv xnoi (mi k":j) tfix 

t » i * t ? : ■ • ^ — 

win Kovn pD^a' :K7nn rrmyi 
m*] jyj piain? pma ynip Km 
mxi-r Jimn 1 ? tw nx k xD*n^ 
■^ppp^n xj'jy ];ii m* 1 ? tjw \n 
nxmo n 1 xn'jypn xoa tox nx 
yi?jpx xoipip:? in*] nipta ‘rnii 
xmns rv nym ynu^iu :xmn3 

▼ t ; — “l y f * ' 

piyi ntpto rv ^ypn 1 ? xy;n inn 
xyix:? 3 ’m nvia onp in ntpto 
1 HQ 1 K 3 ‘ 1 l ?1 id iKT? * 7 y aWl 1 H )?1 

rv nx'rai nK^m nxnxi pa yntP 
imjir ijiinrn xjy nxptpx 1 ? x;pn *7 
papmi mpto npi pvntpi x;jn 
^Kun nf? nxntcirr :ioay rv ■’pipxi 
’n^o 1 ? prvnix ]H xq mr$i 11121$ 
nxmn xmi xmxitr :in x»v 

tt;- f : - T t 1- I- t 

x A x^i xVib nxi x^yi to xannp 
]ki pvnja 1 ? “in ^]3 :Kjy rv ’p^xi 
nb yip xmi rv rnp 5 ^ pi k nb Kin 
ny am 1 ? mpto ^ayixD iKQn 5 ? ‘jiav 
:ntpn^ nma mta rv ami xmi 

t : “ “ : t* t — t : — 


*T! vnirbK Kir’i huto ^pi nnn nwa i im 
^nwp nny-tyx nan ny>? tyx xti nn'^ap? 
imjptPi nyan-n^ ’^i wx px ^ xtj nai Wa 

□■•an nnav n’^W’iV n ^1 ’^0 kya =^na 

^nty ■>>? -inx^ nan njpK^ 

•nx nnn n^xa nn'x nnx'^inn^n u^vbav/i nt^ 
naan ynu px nnx^i n^)3 xt" 1 ! nynn 
man n^-nx ann 1 ? \ypan nm nann-nx hyns 
nxan _I 7y a\yn ’[Hirpix? a\yn nyna nan n\y)3 
hax^nm na^nm naxam niaa ya\y ran ma^i 

▼ v - i “ TV T j T - A T - JV Lt : - I r- : 

□■•ynn ixan nn^ax axy npwn 1 ? □■'bmn-nx 
naxam :Dax'ynx p\yn ay^in n\y)a npn m^nan 

▼ v ■ it v r: : v~ It* j- v It<t- a :<t:i" 

:DPn xa minn ynn “inx^ ainx ^xiyn^x 
n^Toai D’yan to aa^’yn nyn \y>x jinx'm 

< ▼ -: a" •▼ r * ».T • • ■ : ■ r n : - - 

nia 1 ? nxi nnaa-^x mx^i nxyn’nx ptfn la 1 ? n^n 

t <t a “ : v.t : v v j- l i - v I: : v— t t t 

^xin ion 1 ? ^ax' 1 ! )b axip tyxnmx maty m 
intfto 1 ? ina msynx mn tyxn'nx nau6 n\y)a 

iv : ^ * jt v Ij- ■- a* ▼ v v r: t v: 


K 1 


D 1 

r 

T 


nu 


TU 

T 1 

n 1 


u 1 

2 

K2 


''W'bvj 


*11 


ow pf) - ) o’f) bnt ?pp» ^nb ,pir>h D’rci ?fnc ib 
f rb» ?»p »p»?c i37P *b pto ,tc™ .ippcp? .lain yma px :(oci 
o”if)7 opc ’)f) pf>n tef> P7UP3 otj) prpb ptoi6 f v bon bfiip )bx> p 

:(oc 6mP)P ;M oc Vo vb» d»c^p op .rryna yawn (io) :(op oo pi 
(oc p ff C) 5PPP is ppbc Mi nppb 7)»yoipb non .tob nx «7pa»i 
a«m :(fcp P1373 ’nbcn 1 n:n» jbpb) pppd 3ppp »>Wn pcp pp6c f)ip 
pcb .axarr awn :(f>:rb P’tfna) 3p»’ 3tn top oc pppp) .pro yixa 
3P .pnn pa^i (n» :Ob;f) I'D ibx> p uw ib amoc 3pp»» 7»b .pp»c» 
pibnn pipna pf) .D»umn nx :(oo obbf)P wn’Ji r"»n ib cptoi ,pac 
.]naty m rro^ O) :(oo n7w ’)$& .oilman (D :p6a ptocpp otop 
bp bn c .or6 ^axn :(oo ip^ppb o»bro o»»pc 3p»’ be topto 6ipc 13 p»pp 
.‘ pxm (xa) :(oc ;i:ob P»cfn3) bpif) fnp pc 6 opki 0 b *p f)"7P ,opp ppf) 
pcip’) Dbfnp ibi (w on»ic) pbi to bfnp ib p»ni jtopcpp f)"ol tobppp 
of) »p ppp nr» ftbc ib »3C> Pb6 peb iCP7m .(6b:n» p*cfnp) P37b TObfnp (f:f 


] 1 c 6 tp ’frobf) '373 P 7 iP' p"f) . 7 ^p b 7 an 3 PP ppp f)bPi .rroo ‘run (xn 
xnn :(r f) 7 f)i |c* 6 jpippp) ip '3 b» pcpp ip)toc ^bnab ocpi PPipb 
p»p cai) .nyo w’x :(rp oc 7"0 op»b» ton PK>b i 3 bi vre |p; .oni^aoa 
nao :(pp 00 oppf)bnb paap pnpn 07 'ppp p’pi bf) 7 C' nyic ba pawn 
pb*b 3 i rP3 toto iP)i ,p»p H 37 P 3 PTOibc be pb» 3 i ,iP 7 m ippbn .nay w^x 
.pb »3 fnpc P 7130 P ,ipc b bu 631 P' 3 b oapai pm ftipi ipnn ift’bipi htopp 

TP7171VPPP P*P 7373 C’aTPC nbP ipif) P^7CP1,7373 C’P"P01 iP’Pb C’fe TfPI 
.(oc) P7C3 ib pcp pm P'33 ib pcp pp pfn .nai na pn (an :(oo orp bp 
7 w aP'C iann PMb 7'P» [C'ft pf>c] .w'x px o xnn :topc»p toicp 'Pbi 
op C7D on75 ;}P)V oiapp) 07’3fti JP7 .miay o^jx bp (an :(oc) 
ippp f)bc y"»f) .nan nofa :o'3nn .mya :(npp ,w oc 7"w p» pa vvpipc 

(T») :(OC 7”C) 1PTOP »C7 .7y7 :CP5 P7P>D ;OC 7"C) V PP7P3 CC7 f)7p; 

Dp jfjpp nnx nnx laanrnn:(' 6mp;p) 7») piy p»i .w^b in\y 
afn r iC77m .toicpp .rnpo xn«i :(b oc 7 ,f c ;oo C7 >d»p OC3 utpc onn) 


11-15. Moses Identifies with his people. Moses had been 
raised in the splendor and anti-Semitism of the palace, but he 
remained the son of Amram and Yocheved. Though his 
mother had had him for only the earliest years of his life, she 
succeeded so well in imbuing him with love of and loyalty to 
his people, that despite his royal upbringing, he did not 
become an Egyptian prince, but remained a Jew. As he 
matured, he displayed the compassion for the downtrodden 
that stamped him as the future redeemer of Israel. 

11. mpfc frii*l — Moses grew up. The previous verse relates 
that he grew up in the sense that he was weaned. Now we are 


told that hegreuJ up to a position of responsibility, for Phar¬ 
aoh appointed him a chamberlain over the palace ( Rashi ). 
The Midrash gives differing opinions of his exact age; the 
primary view is that he was twenty. By describing the Jews 
twice as his brethren, the verse implies that Moses matured 
in his sensitivity to their plight and identified as one of them. 

Drtbap^ xi?i — And observed their burdens. This was his 
intention: to see their suffering and grieve with them (Rashi ). 
According to the Midrash, Moses used the information he 
gained on this tour to convince Pharaoh that the slaves would 
be more productive if they had a day of rest. Pharaoh agreed. 
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11 It happened in those days that Moses grew up and went out to his brethren and observed 
their burdens; and he saw an Egyptian man striking a Hebrew man, of his brethren. 12 He turned 
this way and that and saw that there was no man, so he struck down the Egyptian and hid him 
in the sand. 

13 He went out the next day and behold! two Hebrew men were fighting. He said to the wicked 
one, “Why would you strike your fellow?" 14 He replied, "Who appointed you as a dignitary, a 
ruler, and a judge over us? Do you propose to murder me, as you murdered the Egyptian?" 
Moses was frightened and he thought, “Indeed, the matter is known!" 15 Pharaoh heard about 
this matter and sought to kill Moses; so Moses fled from before Pharaoh and settled in the land 
of Midian. He sat by a well. 

16 The minister of Midian had seven daughters; they came and drew water and filled the 
troughs to water their fathers sheep . 17 The shepherds came and drove them away. Moses got 
up and saved them and watered their sheep. 18 They came to Reuel their father. He said, “How 
could you come so quickly today?" 19 They replied, “An Egyptian man saved us from the 
shepherds, and he even drew water for us and watered the sheep ." 20 He said to his daughters, 
“Then where is he? Why did you leave the man? Summon him and let him eat bread!" 

21 Moses desired to dwell with the man; and he gave his daughter Zipporah to Moses. 


and Moses chose the seventh day as the Sabbath. 

12. ttf'K px *3 — That there was no man. Seeing prophetically 
that no future proselyte would descend from the Egyptian 
assailant, Moses killed him by reciting the secret Name of 
God (Rashi). That the Egyptian died is proof that he was 
worthy of death, for the sacred Name would not cause the 
death of an innocent person. Moses’ concern with future 
generations teaches that one must consider all facets of a 
complex situation before acting. Had Moses’ responsibility 
to save a fellow Jew resulted in the loss of future Jews, he 
would have chosen another course. 

14. “lain jnia — The matter is known. In the plain meaning, 
it was no longer a secret that Moses had killed the Egyptian 
attacker. Midrashically, it now became known to Moses why 
the Jews deserved to suffer so: They quarreled and carried 
tales about one another (Rashi). 

15. — In the land of Midian. Moses left Egypt at a 
relatively young age; according to the Midrash, he fled at the 
age of twenty, and Ramban (2:23) conjectures that he was 
twelve. He did not return there until he was eighty (7:7), so 
that there is a gap of many years in the narrative. According 
to some, Moses settled in Midian soon after fleeing Egypt; 
others hold that he lived elsewhere for many years and then 
went to Midian. The Torah does not report on those events 
because they have no bearing on the purpose of the 
narrative. So, too, we find that we are told nothing about the 
concluding years of Abraham and Isaac, for those years 
played no role in the development of the Jewish nation. 

— He sat by a well. After saying that Moses 
settled in Midian, the Torah relates how he came to do so: He 
was sitting at a well, when he met his future wife, and he 
settled down with her in her native land (Ibn Ezra). 

16-22. Moses marries. Moses sought a wife, so he 
stationed himself at a well, following the example of Isaac 
and Jacob (Shemos Rabbah 1:32). There he again displayed 


his willingness to fight for the victims of superior force. 

16. p*ip — The minister of Midian. The unnamed leader 
is Jethro, who was a jrto, minister in both senses of the word, 
priest and leader. After serving as a priest to the Midianite 
deity, he renounced idolatry, whereupon he remained mere¬ 
ly a prestigious leader (Tanchuma). Rashi cites a different 
Midrash that after his renunciation of idolatry, his fellow 
Midianites ostracized him and persecuted his daughters 
when they came to water the sheep. Ramban conjectures 
that Jethro’s unpopularity was why the girls came early, so 
that they could draw water before the arrival of the other 
shepherds. 

17. nifJP — Moses got up. Moses was outraged at the 
injustice of the shepherds’ behavior; since Jethro’s daugh¬ 
ters had drawn the water, no one had a right to take it away 
from them. Since that water was insufficient for their sheep, 
Moses drew more for them (Ramban). 

18. ppajc bKijn — Reuel their father. According to the 
Mechiita, this was one of Jethro’s seven names (see Rashi 
4:18). Ramban and Ibn Ezra , however, comment that Reuel 
was Jethro’s father, as indicated by Numbers 10:29. Here he 
is called their father because children commonly refer to a 
grandfather as a father. 

19. nan? — An Egyptian man. The Midrash contrasts 
Moses with Joseph. As an exiled slave in Egypt, Joseph did 
not hide his origin; the vengeful wife of his master referred 
to him contemptuously as a Hebrew (Genesis 39:14). Moses, 
however, apparently presented himself as an Egyptian. 
Because of this, Joseph merited to be buried in Eretz Yisrael, 
but Moses did not (Deuarim Rabbah 2:8). 

20. — Then where is he? It is not right that you accept a 
substantial favor from a stranger without showing him the 
courtesy of an invitation to our home (Or HaChaim). 

21. — Moses desired. According to the Talmud 
(Nedarim 65a), Jethro insisted that Moses swear to him that 
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he would never leave without his permission. 

22. own* — Gershom is a contraction of the words nu) na, a 
stranger there. Moses was a stranger in Midian, for it was not 
his birthplace ( Sfomo ); or like all righteous people who long 
for unimpeded closeness to God, Moses felt like a stranger 
on earth (Or HaChaim). This feeling was increased by his 
enforced estrangement from the Jewish people who, even 
as slaves, were closer to God than any other nation. 

23-25. God concludes that the time of salvation has 
arrived. The narrative now leaves Moses and returns to 
the plight of the Jews in Egypt. Nearly 210 years had 
elapsed since Jacob's descent to Egypt, 116 since the 
beginning of servitude, and eighty-six since the beginning of 
the backbreaking oppression. The Jewish people groaned. 
God heard their outcry, looked at the conditions of their 
degradation, and determined that the time had come to 
begin the process of redemption. Thus the two threads of 
the previous narrative — the enslavement of Israel and the 
growth of Moses to maturity — come together. 

23. D’ain D'»;a — During those many days. Time spent in 


suffering always seems much longer than time spent in 
happiness. Thus, the unremitting hardship in Egypt made it 
seem as though the days were many and endless. Alterna¬ 
tively, the verse refers to the many days that Moses had 
spent in his personal exile since his flight from Egypt as a 
young man (Ramban). 

rnaynrjn . . . iriAKn — Groaned because of the work . The 
death of a hated oppressor normally evokes joy or hope, 
because his victims look ahead to better times, but when it 
became clear that the new Pharaoh was no better than the 
old, the people groaned in pent-up despair (Ramban). Their 
outcry was not one of repentance or prayer; it was one of 
pain. Nevertheless, God heard and responded with mercy 
(Or HaChaim ). 

24. Inna — His covenant. Even when Jews are not deserv¬ 
ing of God’s intervention, He still is bound by the covenant 
with the Patriarchs. Although the merit of the Patriarchs may 
not be sufficient to earn God’s salvation, a covenant, by defi¬ 
nition, is inviolable (see Shabbos 55a, Tosafos, s.v., 

25. on^K Kin — God saw. The many private indignities 
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God 22 9 aue birth to a son and he named him Gershom, for he said, 7 have been a stranger in 
Concludes a foreign land. 

that the 23 Owing those many days, it happened that the king of Egypt died, and the Children of Israel 

Salvation 9 roanec * because of the work and they cried out. Their outcry because of the work went up to 
Has God. 24 God heard their moaning, and God remembered His covenant with Abraham, with 
Arrived Isaac, and with Jacob. 25 God saw the Children of Israel; and God knew. 


3 

Shepherd 

and 

Liberator 

The 

Burning 

Bush 


^oses was shepherding the sheep of Jethro, his father-in-law, the priest of Midian; he 
guided the sheep far into the wilderness, and he arrived at the Mountain of God, toward 
Horeb. 2 An angel of Hashem appeared to him in a blaze of fire from amid the bush. He saw and 
behold! the bush was burning in the fire but the bush was not consumed. 3 Moses thought, 1 
will turn aside now and look at this great sight — why will the bush not be burned?” 

4 Hashem saw that he turned aside to see; and God called out to him from amid the bush 
and said, “Moses, Moses, ” and he replied, ‘Here I am!” 5 He said, “Do not come closer to 
here, remove yow shoes from your feet, for the place upon which you stand is holy ground ” 


that the Egyptians inflicted upon the Jews, in addition to 
and apart from the slavery, could not be apparent to mortal 
observers — but God saiu (R’ Bachya). In the interpretation 
familiar from the Passover Haggadah, the Egyptians dis¬ 
rupted Jewish family life, an intimate persecution the extent 
of which only God could know. 

3. 

1- 10. Shepherd and liberator. 

Moses became the shepherd of his father-in law’s sheep, 
and this experience became the proving ground for him as 
the future "shepherd” of the Children of Israel. The Midrash 
relates that he showed compassion for a thirsty sheep, 
whereupon God said that a person who pities even a helpless 
beast will surely show compassion for an entire nation. King 
David, too, showed his mettle as a shepherd, the occupation 
of such other righteous people as Abel, the Patriarchs, and 
Jacob’s sons. Integrity, too, is a prerequisite for a leader of 
Israel, and Moses displayed his honesty by taking the sheep 
to the wilderness, for he would not permit them to graze on 
land that might be privately owned. The young David did the 
same. 

It was there in the wilderness that God appeared to Moses 
for the first time, to appoint him the leader of Israel, the 
position that, in his humility, Moses strenuously resisted, 
until God commanded him to comply. 

1. D'rfSKivii} — At the mountain of GocL This was Mount 
Sinai, which would become known as the mountain of God in 
the future, when it became the site where the Torah was 
given ( Rashi ). The general area where the mountain was 
located was Horeb. 

2- 5. Moses 1 first prophetic vision. The Torah describes 
Moses’ vision in three different ways: a fire, an angel, and, 
finally, as God. Because this was Moses’ first prophecy, he 
had to be exposed to it gradually, like someone in a dark 
room, whose eyes cannot tolerate an immediate exposure to 
blinding sunlight. First, Moses was shown a fire that was 
strange because it did not consume the bush. This excited 
his curiosity to investigate, something he would not have 


done had he realized that a Godly holiness was resting upon 
it. Then it was revealed to him that an angel was in the fire, 
and once he had become accustomed to this new phe¬ 
nomenon, he was given the vision of God Himself {R‘ 
Bachya). Thus, too, God introduced Himself (v. 6) as the God 
of Moses’ father , Amram; only then did He say that He was 
the God of the Patriarchs. 

The preponderant Name of God in this chapter is Elohim, 
the Name that connotes strict justice, because He was 
about to judge Egypt for its excessive cruelty. In the three 
places where He reveals Himself to Moses (vs. 2,4, and 7), 
however, He is called Hashem, the Name of mercy, to 
show that His primary intention is to save Israel in a 
historic demonstration of Divine mercy (see Ramban to v. 7). 

2. — But the bush was not consumed. The 

vision of the burning bush was symbolic of the Egyptian 
exile. God was in the lowly thornbush, because when Israel 
is in exile, He joins in their suffering, as it were. The bush 
itself, representing Israel, could not be consumed, because 
God does not permit His nation to be destroyed {Midrash). 

4. ’ajri — "Here / am/” This expression connotes total 
readiness to carry out the will of the caller. 

5. aipJvbjc — Do not come closer. The entire mountain 
was holy during the time when the Shechinah [God’s Pres¬ 
ence] was upon it, as it would be when the Ten Command¬ 
ments were given, and it was therefore forbidden for mortals 
to approach (see 19:12). By the time the Torah was given, 
Moses had attained a level of holiness that permitted him to 
ascend the mountain, but at this early stage of his prophecy, 
he was not yet permitted to do so {Ramban). 

— Remove your shoes from your feet. 
God commanded him to remove his shoes, because in 
places of exalted sanctity, such as the Temple, even Ko- 
hanim may not wear shoes {Ramban). The removal of his 
shoes implied that Moses was to give himself up unre¬ 
servedly — without any impediment between himself and 
the holy ground — to the sanctity of the place upon which he 
stood: "Instead of trying to find out about a phenomenon 




a’-i / a 


maw ruins 


maw iso / 302 


Nnb'K 113K1 Kn*7K IOK IKNli 

a) 7 yn Knbio prim kh^k omnia 

I ■ : tt ■■lx:-: x t vs x x : - 

brn ■»rnDK t ? im/npi 
« "lOKlt :”1 Kip’ 1 vn Kbnnpttbtt 
h *»ray “nnytf rp ’oi^ ’b: Kb;n 
IP ■'pip y»oiy lim^bnp rm onypn 
(n?) ’nnp *»bj lirpn^pp Dip 
nto linpmnyb ’irb^iji n jinn’s 
torn KyiK ]p iinrnppK 1 ?! ’iqypi 
tony KyiKb foipim too kvin 1 ? 
wim noym “imb u/mi nbn 
jypiu :’KOin*n wni ■’Knpi ■’Kniniji 
cjki ■’nip nby binty’ ’3? rib*ap nh 
ppm ’^nyo ‘H Kpntt rp ’Q*ij7 ’bj 
nVi? rnb “^nb^i njvn lyni * ijln 1 ? 
rnnypp binty’ ’in ’ray rp p’SK) 
b’m jra « Dip my to “ira$ i *’ 

braun ’33 rp p’EK nro nV"iD mb 
nmn ’rp hn nniom ronyrara 
“nnnbu/ k:k nK khk “nb rm myon 

Ix:-I x ■; — -: XX Ixl ••: lx; — : 


pn* 1 v6x omax ’n^x :pnx ’r6x rax 

I vt : • r- v: yx t : - »•• v: I • ▼ V' v: - it 1 if J! 

-^k u^nn xt ’3 vjd higfta -inp’i a^jn ’nbxi 

, n , $n n*n rrirp -inxM ^rkxn 

J > • 1 j t. . y t y t v j" i* VI it 

in V T ’5 infra ■’psip 'nyw nnpjxm) vrym 
'in frbj/rbi n nyn n»a i i^yn 1 ? tiki ivaxan-n# 

nat nr 1 ?* nairnhaiu nr 1 ™ Kim n*0 
’inm Ti?ni nnxni ’nnm nij?)?- 1 ?# u/rni 
■mi ^x nxa Vxn^-'n ripy* nan nnvi r’Din’m 
nrun inn'x n^rr 1 ? nnyn n^x yn^n-nx '■>n , 'xn 
I 7xnw , ' _, 'an ’avrix xymi nina-^x nn^xi ni 1 ? 

'.*• t : ■ i" : r - v : a : - v tl -: it : v : t ; 

n^x ’a ’3'ax no □ ,, n' I 7xn' I 7x httfta nnx^i iDnyian 

U" ■• r t j* ■ *,*s jt v •• v <“ ■ it : • 

’max*l :□ naran ^xnw 1 ' ’aaTix x^ix ,, 3i nins’^x 

v ~ • it : v t : ■ r' : v y >• : a : ~ 

Tpnn 1 ?^ ’3'ax ’s nixn ^^-nn nny n^nx - ^ 

i A’ : ” : v it r t jl ; v: It* r: : v r 


n 


u 


io 

3 1 


’"n 


i 5 )’ 6 i wmbc dpi? p»p n»fo ")C^ frfob vb ’6*731 /pin’bcs p’^pi 
,on5n» i65’c p pw pp pb6cci .pva i)’6i ’PiP^C3 ^p p 
pcbc ^id 1> ntn inn ppipp bpb ohto n?c f ir s") 65 p by 'b bn: 
IPiP’bcs n’bbpc mi ,-j»y mnx o . a :: p'^) on5»» i65’c own 

]nayn ony»» of)»^PC3 C ^p^pdp ': 6 c ppp 6 ppwp by m^n ify 
.b^PC’b pimyy Piaw frm ,vby ppipp lbappc ,ntn “inn bv »pii 6 
3 'ip:d pbyp (b:fb P’yc’) 'ui p»dd p:cp biy6 pi 6 p ib pn pr 'b p»:m 
id'P’ddp 7536 »: 6i pn»yn P3np D3bp6c ,ppp 6 PPP3P by Pi6b ]b p»pp 


3b 'ppc ’3 ,p«ib3 .(P3:3 b'yb) 0'Pb6 yin i»3 .raiott jik inyn’ 13 (t) 
(’) :oppybn »m6 p6 dip66 6bi ':'y ’pnbyp 6bi ,v3i6p» p6 pyib^ pnppb 
ib'yv ,i»y n* K^im r b’yip p» p"6i .nyna bx “jnbwKi nab nnyi 
’ai :o>3b»p oy P3ib 31CP ’:6 p» .’a:K ’« (k’) row 06P1P11^3*7 
d: opb pw'c b6np nr pp r »:6 31W 06 q6i .bKiun i:a hk k’^ik 
|ic6p pc6n by 13’CP .*iny n’nx ’a “i»K’i (a’) rnr: p"c) onton 06^161 
pbw 06 >3 6'P ibc 6b f pypy b6 ]b6 '3 >3:6»» pw6c -inp6 jnp6 bn 
1’nnbv ’a:K ’a m«n *\b p:d3 P'6p pc6 p6wp nti .*i»y mnK ’a 


that lies beyond your sphere, understand and devote 
yourself to the lofty destiny of the ground upon which you 
already stand” (/?' Hirsch). 

7. l’tgra'a — Its taskmasters. Apart from other considerations, 
God responds to the despairing outcry of the downtrodden 
(Alshich ). 

’nyn’ *3 — For l have known. After having said that He has 
seen and heard the afflictions of His people, God says that He 
knew what they were going through. Knowledge is the 
climax of seeing and hearing, for if one does not understand 
and draw the necessary conclusions of what he has seen and 
heard, his perceptions are of no value (R'Bachya). 

0* TIKI — I shall descend . God descended to this mountain, 
revealing Himself to Moses, to begin the process of 
redemption ( Ramban ). Alternatively, for God to communi¬ 
cate with an immoral Pharaoh is an unseemly “descent,” but 
He is prepared to do so in order to rescue Israel from 
servitude (Or HaChaim). 

. . . rian^i naiu — Good and spacious . . . This verse lists the 
familiar praises of Eretz Yisrael, which Ramban explains as 
follows: The land is good in that its climate is pleasant and 
the country is filled with desirable features, and it is spacious 
in that the nation will have adequate living space. A land 
with such advantages will produce healthy livestock that will 


give abundant milk, and fruits that will be rich and sweet as 
honey. There were seven Canaanite nations, but our verse 
lists only six. The Girgashites are omitted because their 
portion of the land was not so rich or because they despaired 
of defeating the invading Israelites and abandoned the land 
before the Jews arrived. 

9-10. The time has come. Both verses begin with the word 
nnyi, and now, indicating that Moses' mission was a matter 
of urgency. 

9. nnyi — And now. Although God had said in verse 7 that 
He heard the Jewish outcry, He reiterated it here to stress 
that the plaints of the people had reached His Heavenly 
Throne, meaning that the redemption could not be delayed 
any longer (Ramban). 

The Midrash comments that God had foretold to Abra¬ 
ham that there would be a period of slavery, but that there 
was an appointed time for the redemption to occur. Here, 
God told Moses that now the time had come. 

yn^n — The oppression. The Egyptians had confined the 
large and growing nation of Israel to the same small area of 
Goshen, where it had settled as a family of seventy (/?’ 
Chananel). Thus, there was an attempt to make their living 
conditions unbearable, much like the overcrowded ghettos 
of medieval Europe. According to Ramban , the oppression 
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6 And He said, 7 am the God of your father, the God of Abraham, the God of Isaac, and the 
God of Jacob. ” Moses hid his face, for he was afraid to gaze toward God. 

7 Hashem said, 7 have indeed seen the affliction of My people that is in Egypt and I have 
heard its outcry because of its taskmasters, for I have known of its sufferings . 8 / shall descend 
to rescue it from the hand of Egypt and to bring it up from that land to a good and spacious 
land, to a land flowing with milk and honey, to the place of the Canaanite, the Hittite, the 
Amorite, the Perizzite, the Hivvite, and the Jebusite. 9 And now, behold! the outcry of the 
Children of Israel has come to Me, and I have also seen the oppression with which the 
Egyptians oppress them. 10 And now, go and I shall dispatch you to Pharaoh and you shall 
Moses' take My people the Children of Israel out of Egypt." 

Doubts 11 m oscs replied to God, “Who am I that I should go to Pharaoh and that I should take the 
^Reaxstr- Children of Israel out of Egypt?" 

ance 12 And He said, "For I shall be with you — and this is your sign that I have sent you: 


refers to Egypt’s overzealousness in persecuting the Jews. 

Limited oppression could have been justified as a fulfill¬ 
ment of God’s prophecy to Abraham, but the Egyptians 
exceeded all bounds. 

10. naS nnyi — And now, go. Both terms are expressions of 
urgency. The time has come and Moses is the redeemer. 
God assures him that he will succeed, despite the apparent 
hopelessness of one man prevailing against the greatest 
power in the world. 

11-17. Moses* doubts and God’s reassurance. For a total 
of seven days, God urged Moses to go to Egypt and Moses 
refused (Rashi 4:11). Moses’ arguments took three main 
forms: (a) He considered himself unworthy and lacking in 
the talent needed for this momentous mission; (b) he felt 
that he would fail, because either Pharaoh or the Jews or 
both would not believe him; and (c) the Jews had not earned 
God’s miraculous intervention. At the end of the lengthy 
exchange, a new element entered Moses’ considerations: He 
felt that it was not proper for him to become the leader of 
Israel in place of his older brother Aaron, who had been 
carrying the burden of leadership in Egypt. 

It seems strange, even inconceivable, that Moses should 
refuse to obey God’s explicit command. Even if he was sure 
in his own mind that he could not succeed, how could he 
substitute his judgment for God’s? The Midrash indicates 
that the key to Moses’ hesitation may be found in verse 10, 
where God commanded him to go to Pharaoh and take 
Israel out of Egypt, thus implying that the task was Moses’ to 
perform. Consequently, he assumed that the liberation was 
to be performed not through God’s miraculous intervention, 
but through his own skills of persuasion and inspiration 
(Shemos Rabbah 3:4), in keeping with the general rule that 
one should not rely on miracles. Furthermore, the Midrash 
implies that Moses realized that he had to understand all the 
possible ramifications of his mission (ibid. 3:5). 

Moses had to evaluate himself and determine if he was 
equal to the task — and this most humble of all human 
beings was convinced that he was not. As Reimban (4:2) 
notes, God would tell him during the lengthy dialogue that 
Pharaoh would not heed his message, nor did He guarantee, 
at First, that the Jews would believe him. If so, logic dictated 


that Pharaoh’s disdain would cause the Jews to dismiss 
Moses as a Divine emissary, as indeed occurred (5:21). This 
is why he was justified in questioning the Divine choice of so 
“obviously inadequate’’ a man to carry out a mission that 
was beyond his capacity, for if he were indeed to fail, God’s 
Name would be desecrated. 

In a similar manner, Abraham virtually demanded that 
God save the evil cities of Sodom and Amorah from the 
punishment that they so richly deserved. As part of his plea, 
Abraham argued that it would be unjust of God to carry out 
the upheaval decreed against Sodom (Genesis 18:25). 
Michtav MeEUyahu explains that a manifestation of God's 
judgment that was beyond Abraham’s comprehension 
would interfere with his service of God, and therefore he felt 
that he had the right to protest it. So, too, Moses appealed 
that he not be given a mission that was too much for him. 

It should be noted that Moses never said that, as a fugitive 
who had been forced to flee for his life, he could not risk a 
return. Moses did not use personal safety as a reason to 
refuse God’s command. 

11. KiyiK i?) . . . — Who am /.. . and that I should 

take . . . out. These are two unrelated questions. How can I, 
who am so unqualified, influence Pharaoh? And what have 
the Jewish people done to deserve such a miracle? (Rashi). 

In another perspective on Moses’ doubts about Israel, KU 
Yakar and Sfas Ernes comment that he wondered how the 
Jews could rid themselves of the spiritual pollution of so 
many years in Egypt. And if they could not, then they would 
not be able to fulfill the purpose of their freedom. To this, 
God answered that as soon as they left Egypt, they would 
discard its legacy and surge forward to receive the Torah on 
the very mountain where God was revealing himself to 
Moses. 

12. — And He said. God answered Moses’ two 
questions in order. He need not fear Pharaoh because God 
will be with him. And as to the merit of the Jewish people, 
they are destined to receive the Torah on Mount Sinai within 
three months after leaving Egypt (ibid.). This teaches that 
people can be judged and even rewarded on the basis of 
their potential. The very fact that the nation has within it the 
capacity for growth that will enable them to listen to God s 
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word and accept His Torah is sufficient to justify the 
Exodus. 

nyn 7nn by D’n^xn-nx inavfi.. • nixn ^iV' n !l — ^ & 

your sign . . . you will serve God on this mountain. Rambam 
comments that true faith is never based merely on miracles, 
because there is always a lingering doubt that miracles can 
be fabricated or brought about by means other than Divine 
intervention. This was the basis of Moses' fear that the Jews 
would not believe him — even miracles could not induce 
perfect belief. To dispel this fear, God assured him that the 
nation would experience Revelation on this mountain when 
they received the Ten Commandments. Israel’s faith in 
Moses and his prophecy was based on its oujn experience at 
Sinai, where it became indisputably clear to them that God 
was speaking to them (HU. Yesodei HaTorah 8:2). 

In another interpretation of and this is your sign, R’ Hirsch 
and others say that it was God’s favorable comment on 
Moses’ self-doubt. His intense modesty was in itself a 
qualification for his mission, because no one would say that 
he executed the victory over Egypt purely as a result of 
charisma and leadership ability; everyone would realize that 
despite his personal greatness, he was merely a tool in the 
hand of God. 


13-17. The Names of God. 

13.— What is His Name? Obviously the Jews knew 
the various names of God, so that the question cannot be 
understood literally. God has many Names, each of which 
represents the way in which He reveals Himself through His 
behavior toward the world. When He is merciful, He is called 
Hashem [m-m], the Name that represents compassion. 
This Name also represents the eternity of God, for it is 
composed of the letters that spell rpm rpn rm, He was, He is, 
and He wUlbe, meaning that God’s Being is timeless. When 
He exercises strict judgment, He is called Elohim. When He 
exercises His mastery over nature and performs hidden 
miracles — as He did for the Patriarchs — He is called 
Shaddai, and so on. Thus Moses was saying that once the 
Jews accepted him as God’s emissary, they would want to 
know which of God’s attributes He would manifest in the 
course of redeeming them from Egypt ( Ramban ). 

However, n'rn" 1 is more than a descriptive Name; it is a 
proper noun, for it is the actual Name of God, and is known 
as Shem HaMeforash, or the “Ineffable Name.” In respect for 
its great sanctity, it is not pronounced as it is written. 
Instead, it is pronounced Adonoy during prayer or when 
reading from the Torah; in ordinary speech, the word 







305 / SHEMOS/EXODUS 


PARASHAS SHEMOS 


3/13-18 


When you take the people out of Egypt, you will seme God on this mountain. ” 

The 13 Moses said to God, "Behold, when I come to the Children of Israel and say to them, 'The 

Names God Q f y OUr forefathers has sent me to you, ' and they say to me, 'What is His Name?’ — what 
°f G°d i sa y ^ ern p M 

14 Hashem answered Moses, "I Shall Be As I Shall Be ." And He said, "So shall you say to the 
Children of Israel, 7 Shall Be has sent me to you. ’ ” 15 God said further to Moses, "So shall you 
say to the Children of Israel, 'Hashem the God of your forefathers, the God of Abraham, the 
God of Isaac, and the God of Jacob has dispatched me to you. This is My Name forever, and 
this is My remembrance from generation to generation. ’ 16 Go and gather the elders of Israel 
and say to them, ‘Hashem, the God of your forefathers, has appeared to me, the God of 
Abraham, Isaac, and Jacob, saying, "I have surely remembered you and what is done to you 
in Egypt. ” ’ 17 And I have said, 7 shall bring you up from the affliction of Egypt to the land of the 
Canaanite, theHittite, theAmorite, the Perizzite, theHivvite, and the Jebusite, to a land flowing 
with milk and honey. ’ 

18 "They will heed your voice. You and the elders of Israel shall come to the king of 


Hashem (the Name] is substituted for it. That it should not be 
pronounced as it is spelled is derived by the Sages from 
verse 15; see commentary below. 

14. rnrw pphk — 7 Shall Be As I Shall Be" This is in 
itself a Divine Name, as implied by Onkelos, since he does 
not translate these three words. Rashi explains that the 
import of the word rrnjs — literally / Shall Be — is as follows: 
“I shall be with them in this sorrow as I shall be with them in 
other sorrows." To this, Moses replied, “An evil in its own 
time is enough!” I.e. f why should You imply to them that 
there will be future exiles; is it not enough that they suffer 
now in Egypt? Accepting Moses’ argument, God instructed 
him to say, “I Shall Be [with them in this sorrow] has sent me 
to you” (Rashi from Bechoros 9a). 

According to the Midrash, the word mnK describes God as 
timeless and eternal. 

15. "ilv — God said further. After God conveyed 
the unfamiliar Name of the previous verse — a Name that 
was His response to the current Jewish plight — God 
instructed Moses to tell Israel that the God Who was about 
to redeem them was no different from the God of their 
forefathers (Or HaChaim). 

Gut Aryeh comments on the significance of the two 
different Names: lShall Be in the previous verse, and Hashem 
in this one. As noted above, God wanted the Jews to know 
that He was with them in their suffering, which is why He 
told Moses to “introduce” Him that way in verse 14. On 
another level, however, God is unknowable and so far above 
mankind that there can be no attachment to Him. This 
aspect of God is implied by the Name Hashem, which 
describes Him as the Ineffable One, Who is above any 
entanglement with any other. Israel, too, was to be a unique 
entity on earth, separate from all other nations. The nation’s 
ability to rise to such an exalted estate derives from the 
Patriarchs, the roots from which the Jewish people derives 
its uniqueness. In a sense, therefore, there is a similarity 
between God and the Patriarchs, and in this sense, the 
Name Hashem can be applied to a person or nation only if it 


is free of any foreign entanglement. Thus, the use of this 
Name in the context of Moses’ mission implied clearly that 
Israel would be freed from any attachment to Egypt. 

R ’ Hirsch sees in the stress on the individual Patriarchs in 
this verse and the next a new message to Israel: The 
Patriarchs went through many different periods in their 
lives, from great success to decline and exile, but always 
God remained with them. So, too, God will always be with 
their descendants, even when there seems to be little hope 
of success or even survival. 

"HT — This is My Name forever. Since the word 
is spelled without the customary i it can be pronounced 
o5y5, to conceal. This implies that the Divine Name should 
not be pronounced as it is spelled (see comm, to v. 13]. God 
continued, "this is My remembrance, ” meaning that He 
taught Moses to pronounce the Name as Adonoy (Rashi 
from Midrash , Pesachim 50a). 

16. ... npp*n — Go and gather . .. This is a virtual 
repetition of the previous verse, except that it directs Moses 
to carry the same message to the elders. According to 
Abarbanel, Moses was now told that he should speak only to 
the elders, who are capable of understanding the import of 
his message, but not to the common people. Or HaChaim, 
however, comments otherwise. In verse 15, Moses was told 
to convey his mission to every Jew he met, in order to build 
up momentum. Once his arrival became the talk of all the 
people, the elders would consent to meet with him; 
otherwise, they would ignore him. 

18. s) 1 ?^ — They will heed your voice. God assured 

Moses that the elders would heed Moses’ call because of 
their tradition from Jacob and Joseph that the eventual 
redeemer would use the expression / have surely 

remembered (Rashi). Even though the expression was surely 
no secret, this tradition was a prophecy that no one but 
God’s chosen redeemer would ever use the term (Ramban ). 

Ramban, however, cites the Midrash that the reason 
the people would believe Moses was because he had fled 
Egypt at the age of twelve, and would not have known the 
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above tradition. 

16-22. The apparently deceitful request to the Egyp¬ 
tians. 

God told Moses to ask Pharaoh for a three-day respite to 
bring offerings, but not to ask for complete freedom, 
although there was surely no intention on Moses’ part ever 
to come back. Furthermore, the Jews were to “borrow” 
valuables (v. 22) that they would never return. Was this not 
dishonest, and could God not have brought about the 
Exodus without such “unbecoming” means? 

The following emerges from several of the commentators: 
There is no question that the Jews, who had been forced into 
slavery, were entitled to their freedom and that they had a 
right to take a major portion of Egypt’s wealth as compensa¬ 
tion for their 116 years of unpaid labor. Consequently, there 
was no question of thievery on their part. [In a different 


justification of their legal right to the goods of Egypt, Sfomo 
comments that after the Splitting of the Sea, the valuables 
took on the status of the spoils of war.] To make it easier for 
Pharaoh to let them go — since God is compassionate even 
to the wicked — God instructed Moses to make requests 
that a reasonable monarch would have granted. An opportu¬ 
nity to bring offerings for three days is not excessive. And by 
saying that God “happened upon ” him (v. 18), Moses implied 
that such commandments would not be made often, so that 
Pharaoh would have even less cause for misgiving. Never¬ 
theless, since God does not lie (ISamuel 15:29), the requests 
had to be made in such a way that the eventual behavior of 
the Jews would not contradict what they had told Pharaoh. 
They asked for three days, but they never said they would 
return, although a listener would have been entitled to 
assume that they would. And in asking the Egyptian 
populace for their valuables, they were to use a word that 
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Egypt and say to him, ‘ Hashem , the God of the Hebrews, happened upon us. And now, please 
let us go on a three-day journey in the Wilderness, and we shall bring offerings to Hashem, out 
God .' 19 / know that the king of Egypt will not allow you to go, except through a strong hand. 
20 / shall stretch out My hand and I shall strike Egypt with all My wonders that I shall perform 
in its midst, and after that he will send you out. 21 / shall grant this people favor in the eyes of 
Egypt, so that it will happen that when you go, you will not go empty-handed . 22 Each woman 
shall request from her neighbor and from the one who lives in her house silver vessels, golden 
vessels, and garments; and you shall put them on your sons and daughters, and you shall 
empty out Egypt . ” 


4 /V\oses responded and said, "But they will not believe me and they will not heed my voice, 

Moses for they will say, Hashem did not appear to you. 

Doubts the 2 Hashem said to him, "What is that in your hand?” and he said, “A staff. ” 3 He said, "Cast it 

People S ft 

Faith on 9 roun d> he cast it on the ground and it became a snake. Moses fled from it. A Hashem 
said to Moses, “Stretch out your hand and grasp its tail. ” He stretched out his hand and grasped 


could have two different connotations. This was implied by 
the word God used in conveying the command to Moses: 

can mean borrow, as the Egyptians would understand 
it, and it can mean request, which was the true meaning, 
since the Jews would not return what they were given. 
Consequently, in making their request, the Jews were to use 
an Egyptian term that would lend itself to more than one 
interpretation. 

Another reason why God chose to mislead Pharaoh 
through such indirect deception was because He wished to 
punish Pharaoh and his people for all their years of cruelty, 
and He wished to do so by splitting the sea, the miracle that 
dwarfed all the miracles of the Ten Plagues in Egypt. The 
way He chose to bring the king and his army to the sea was 
by making them anxious to retrieve “their” slaves and the 
property that they had lent them. 

19. nj?m in — Except through a strong hand, i.e., 
Pharaoh would not respond to Moses’ entreaties until God 
punished him harshly through the plagues (Rashi). Ramban, 
however, has an opposite interpretation: Pharoah will not 
permit them to leave even through a strong hand, i.e., the 
early plagues, for that demonstration of God’s strong hand 
will not be sufficient to influence Pharaoh. Mot until he feels 
the full brunt of Divine wrath will he relent. 

4. 

1-17. Moses doubts the people’s faith. 

Even after God’s assurances, Moses insisted that the 
people will not believe him. God then showed him three 
miracles that he was to display to the people to win their 
confidence. However, the Midrash ( Shemos Rabbah 3:15) 
says that these miracles included a stern message to Moses 
that he had spoken improperly in contradicting God’s earlier 
statement that the people would listen to him [see below]. 

It remains difficult, however, that Moses could have 
doubted God’s assurance that Israel would believe his 
message. Several explanations are given, among them: 

— Moses understood God’s earlier statement to mean 
that the people should believe him, but not as a guarantee 


that they would . Therefore he contended that it was more 
logical for them not to believe him (Ramban). 

— Once God told him that Pharaoh would not obey him, 
Moses argued quite logically that when Pharaoh was intran¬ 
sigent, the people would become convinced that a true 
emissary of God would not be defied by the king ( Sfomo ). 

— Moses felt that he lacked the prerequisites of prophecy, 
such as wisdom, wealth, and physical perfection (since he 
was tongue-tied). Consequently, the people would surely 
doubt that God had spoken to him. He did not raise this 
question as soon as God approached him at the burning 
bush because he thought that when God revealed to him the 
Marne with which miracles are performed, he would be 
transformed miraculously into someone worthy of pro¬ 
phecy. That did not happen; hence Moses, in his intense 
humility, raised this objection (Or HaChaim). 

— Homiletically, Sfas Ernes comments that Moses looked 
ahead to future centuries. He was sure that the Jews in Egypt 
would believe him, but since his mission involved the 
guarantee that God would be with them in later exiles [see 
comm, to v. 3:14], Moses wanted to know if God would be 
merciful even in times when Jews lacked faith. 

2. nr — What is that in your hand? Sfomo notes the 
juxtaposition of Moses’ hand and his staff. To show him that 
God holds the power of life and death, Moses was about to 
see the dead staff become a living being, and his live hand 
suffer tzaraas, which is tantamount to death. 

3-9. The three signs. Moses was shown three miracles that 
he was commanded to repeat for the Jews in order to prove 
his legitimacy. However, the first two of the signs — the 
snake and the tzaraas — were for Moses' benefit, as well, to 
show him that, like the snake in Eden, he had spoken 
slander against the Jews; and to punish him for it through 
tzaraas, which is the traditional punishment for the sin of 
slander [see comm, to Leviticus ch. 13]. Because Moses 
understood this, he fled from the snake, thinking that it was 
to bite him in punishment (Ramban). By telling the Jews 
that God had stricken him with tzaraas because he had 
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doubted them, he would reinforce their faith, because they 
knew from history that God punished those who wronged 
them, as He had done to Pharaoh and Abimelech in the 
times of Abraham and Sarah. Finally, since the Nile was an 
Egyptian god, the transformation of its waters into blood 
would show that when God punishes a nation, He first 
proves that its gods are powerless (Rashi). 


10. Moses’ desperate plea. All his arguments having been 
refuted, Moses throws himself upon God s mercy — ad¬ 
dressing Him as Hashem, the Name of mercy (Or HaChaim) 
— and begs to be relieved of the mission. In a novel 
rendering, Ibn Ezra cites R' Yehudah Haleui that ’a should be 
translated in me, i.e., Moses said, “Let the penalty for my 
refusal be placed in me in the form of any punishment You 
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it tightly, and it became a staff in his palm . 5 “So that they shall believe that Hashem, the 
God of their forefathers, appeared to you, the God of Abraham, the God of Isaac, and the 
God of Jacob. ” 6 Hashem said further to him, “Bring your hand to your bosom, " and he brought 
his hand to his bosom; then he withdrew it and behold, his hand was leprous, like snow. 7 He 
said, “Return your hand to your bosom, " and he returned his hand to his bosom; then he 
removed it from his bosom and behold, it reverted to be like his flesh. 0 It shall be that if 
they do not believe you and do not heed the voice of the first sign, they will believe the voice 
of the latter sign. 9 And it shall be that if they do not believe even these two signs and do not 
heed your voice, then you shall take from the water of the River and pour it out on the dry 
land, and the water that you shall take from the River will become blood when it is on the dry 
land. ” 

10 Moses replied to Hashem, “Please, my Lord, I am not a man of words, not since yesterday, 
nor since the day before yesterday, nor since You first spoke to Your servant, for I am heavy of 
mouth and heavy of speech. ” 

11 Then Hashem said to him, “Who makes a mouth for man, or who makes one dumb or 
deaf, or sighted or blind? Is it not I, Hashem? 12 So now, go! I shall be with your mouth and 
teach you what you should say. " 

13 He replied, “Please, my Lord, send through whomever You will send/" 

14 The wrath of Hashem burned against Moses and He said, “Is there not Aaron your brother, 
the Levite? I know that he will surely speak; moreover, behold, he is going out to meet you 


decree, but free me from this task.” 

Based on various Midrashic sources, Rashi notes that this 
was the seventh day of the dialogue, and that the underlying 
reason for Moses’ reluctance was that he did not want to 
assume superiority over his older brother Aaron, who was 
also a prophet [as will be seen in verse 13]. 

Dnai —/ am not a man of words. Moses contended 

that from his earliest youth he had been tongue-tied; surely 
in his old age he could not be expected to succeed in a 
mission that required eloquence! Thus, it was unbecoming 
for God to send so unsuited an emissary. It would seem 
logical for God to accompany His choice of Moses with a 
miraculous cure of his speech impediment, but this did not 
happen — possibly because Moses did not pray for it. Or 
perhaps God wanted to accentuate the miracle of the 
Exodus by not sending a silver-tongued orator {Ramban). 

According to Rashbam, as embellished by R ' Hirsch, 
Moses argued that since he had left Egypt at a young age, 
he was no longer fluent in the Egyptian language and it 
would be ludicrous for God to be represented by someone 
who could not express himself well. 

The double expression heavy of mouth and heavy of 
speech [lit., of tongue], according to many commentators, 
refers to his difficulty in pronouncing sounds with his lips, 
his tongue, or other organs used in speech. 

11-12. God’s response. God refuted Moses’ on two 
counts: whatever communications skills he required were 
well within God’s capacity to give, and He would provide 
whatever guidance and assistance Moses needed. 

13. ntylVTa — Through whomever You will send. Send 
Aaron, since he already functions as Your prophet in Egypt. 


Alternatively, since someone else will bring the Jews into 
Eretz Yisrael , there are obviously many suitable agents for 
this task; let one of them redeem Israel from Egypt {Rashi). 
Moses was now contending that he was clearly not God’s 
first choice in any case, for he was neither the leader in 
Egypt nor the one who would complete the task of leading 
the nation into the Land. 

The above is not a contradiction to the narrative in 
Numbers 20:12, which states that it was only because of his 
sin in the Wilderness that Moses was denied the privilege of 
entering the Land. Moses foresaw prophetically that he 
would not enter Eret 2 Yisrael, but at the time he did not 
know why. 

14-17. Moses’ objections are overridden. Mo longer did 
God seek Moses’ acquiescence to be His emissary; He 
commanded him to go. But to ease his fears, God ap¬ 
pointed Aaron to act as his spokesman to Pharaoh. 

14. f n tpOh 1 ! — The wrath of Hashem burned. The Talmud 
teaches that God’s wrath always leaves a lasting effect 
{Zevachim 102a). In this case, Moses was punished perma¬ 
nently for his recalcitrance by the loss of the priesthood. 
Had he accepted God’s call, he, not Aaron, would have been 
the Kohen Gadol, and the priesthood would have gone to 
his descendants; now it was stripped from him and reserved 
for Aaron {Rashi). 

nfen — The Levite. Aaron was born a Levite and was in¬ 
tended to remain one, while Moses was elevated to be a 
Kohen. Mow, because of Moses’ constant attempts to 
evade the mission, their positions would be reversed, with 
Moses remaining a Levite and Aaron becoming the Kohen 
(ibid.). 
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laba matyi — He will rejoice in his heart. Contrary to your as¬ 
sumption that Aaron will be wounded at your appointment 
to greatness, he will sincerely rejoice for you ( Rashi ). The 
Midrash counts this as an act of great nobility on Aaron’s 
part. It states that, had Aaron realized that the Torah would 
take note of his joy at Moses’ good fortune [meaning that if 
he had known that his natural, brotherly happiness was sig¬ 
nificant enough in God’s eyes to be mentioned in the Torah 
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as a lesson for posterity), he would have greeted Moses with 
drums and dances. And as for us, the Midrash concludes, 
we should learn from this that no good deed goes unnoted 
by God. Elijah the Prophet will record it, and the record will 
be sealed by God and the King Messiah! 

17. ntn np»n“nKi — And this staff. The staff, which was des¬ 
tined to be the implement of the Exodus, was created by 
God at twilight of the sixth day of Creation, and it was 
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and when he sees you he will rejoice in his heart. 15 You shall speak to him and put the words 
in his mouth; and l shall be with your mouth and with his mouth, and teach you both what 
you are to do. 16 He shall speak for you to the people; and it will be that he will be your mouth 
and you will be his leader. 17 And this stajj you shall take in your hand, with which you shall 
perform the signs ." 

Moses 18 So Moses went and returned to Jether, his father-in-law, and said to him, “Let me now go 
Embarks £, ac /c to m y brethren who are in Egypt, and see if they are still alive. ” And Jethro said to Moses, 

for Egypt » Go tQ peace » 

19 Hashem said to Moses in Midian, “Go, return to Egypt, for all the people who seek your life 
have died. ” 

20 So Moses took his wife and sons, mounted them on the donkey, and returned to the land 
of Egypt; and Moses took the staff of God in his hand. 21 Hashem said to Moses, “When you go 
to return to Egypt, see all the wonders that / have put in your hand and perform them before 
Pharaoh; but I shall strengthen his heart and he will not send out the people. 22 You shall say to 
Pharaoh, So said Hashem, My firstborn son is Israel. 23 So / say to you, Send out My son that 
he may serve Me — but you have refused to send him out; behold, / shall kill your firstborn 

} ff 

son. 

24 It was on the way, in the lodging, that Hashem encountered him and sought to kill him. 


passed on through the generations, Adam to Noah, to the 
Patriarchs, and so on until it came into Moses’ possession 
(Pirkei d'Rabbi Eliezer ch.40). [This indicates that the Exodus 
was part of God’s plan from the beginning of Creation.) On 
it were inscribed the initials of the Ten Plagues — uriy 7'3H 
zmio — and those were the signs that Moses was now com¬ 
manded to perform with the staff (Midrash). 

18-23. Moses embarks for Egypt. 

18. K3"naVt< — Let me now go. Since Moses had promised 
that he would remain with Jethro, he had to have Jethro’s 
permission to leave ( Rashi ). The Midrash adds that Moses 
told God, “Jethro accepted me, opened his home to me, 
and treated me with honor. One owes his life to someone 
who opens his home to him. Therefore, I cannot go without 
his permission.’’ 

Moses did not tell Jethro the nature of his mission so as 
not to alarm him ( Midrash HaGadol), or because God had 
not authorized him to; and unless God tells a prophet to re¬ 
veal a Divine message, he is forbidden to do so (Or 
HaChaim). 

19. jHtta — In Midian. What did God add in this command 
in Midian that was not included in the earlier command at 
Mount Horeb? Moses was planning to go to Egypt alone 
and in disguise, to avoid being recognized as a wanted 
killer. Therefore, God told him now that such precautions 
were unnecessary because his enemies were dead [or, as 
Rashi points out, had been reduced to poverty and were so 
inconsequential that they were as good as dead). Hearing 
this, Moses decided to take along his wife and child, in or¬ 
der to show the Jews that he had confidence in God’s help. 
This would help to assure that they would believe him (Ram- 
ban). 

20. “Dang — The donkey. [The definite article n, the, indi¬ 
cates that this was a special donkey.J It was the donkey that 


Abraham rode and that the King Messiah will ride (Rashi 
from Pirkei dRabbi Eliezer). GurAryeh explains that the con¬ 
cept of “mounting the donkey” symbolizes preeminence 
over all earthly life and he cites a Midrash that Abraham, 
Moses, and the King Messiah all had this superiority. Abra¬ 
ham was recognized by everyone as the prince of God and, 
of course, the Messiah will be so regarded. Moses, too, be¬ 
came the leader of Israel and was soon to demonstrate his 
superiority over Pharaoh and all of Egypt. 

21. OTifitorr^a run — See ali the wonders. Go with the 

I “ T I 

determination that you will perform the wonders without 
fear; carry out your mission with strength and courage 
(Rashi). 

tjiia — That I have put in your hand. The trans¬ 

lation follows Rashi according to whom the wonders that 
Moses was to display to Pharaoh would be shown to him 
later, on his way to Egypt, but the three miracles he had 
seen previously were to be performed only for the Jews. 

22. >gaa ija — My firstborn son. The term is figurative: Is¬ 
rael is God’s most worthy and beloved nation, just as a first¬ 
born has a special place in his parents’ affections (Rashi). 

23. ^-pa *|aa — YourTirstbom son. God told Moses to warn 
Pharaoh that unless he released God’s firstborn, he would 
be punished measure for measure with the loss of his own 
firstborn. Thus, at the very outset of His communication to 
Pharaoh, God warned him about the climactic Plague of the 
Firstborn — the plague that would finally break down 
Pharaoh’s stubborn resistance (Rashi). 

Or HaChaim comments that Moses would not warn 
Pharaoh about this plague until it was about to be inflicted 
upon him. God told Moses about it now to build up his 
own confidence in preparation for the long period of frustra¬ 
tion during which Pharaoh would consistently refuse to give 
in. 
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24-26. Zipporah circumcises her son. Moses set out for 
Egypt with his family, including his newborn son, who had 
not yet been circumcised, and, because he was unconcerned 
about performing the circumcision in time, an angel was 
about to kill him. R’ Yose taught: Heaven forfend that Moses 
did not care about the circumcision. He was faced with a 
dilemma. Should he perform the circumcision before he 
went, and then take the child with him? — but the infant 
would be in danger for the first three days after the circumci¬ 
sion! Should he perform the circumcision and delay the trip 
for three days? — but God had commanded him to go! He 
decided to travel immediately [since God knew about the 
baby when He commanded him to go]; nevertheless, he was 
held culpable because, when they arrived at an inn, he began 
making arrangements for his lodging instead of performing 
the circumcision without delay (Rash/ from Nedarim 3lb- 
328). Even though he would have had to resume his trip to 


Egypt after the circumcision — thus putting the infant into 
new danger and justifying further delay — the inn was close 
enough to Egypt that the short trip would not endanger the 
child’s health (Ran, ibid.). 

An angel grasped Moses in such a way as to make Zippo¬ 
rah understand that the danger had been caused by Moses’ 
failure to circumcise the baby. Seeing that her husband was 
about to die because of his sin of omission, Zipporah circum¬ 
cised the child, saving Moses’ life. 

Although failure to perform a circumcision does not incur 
the death penalty, the most righteous people, such as Moses, 
are held to a higher standard of Divine accountability (Ma- 
harsha). 

25.1’VjlV — And touched it to his feet. She touched the 
foreskin to Moses' feet in the hope that the merit of the 
circumcision — like the blood of the pesach-offering on Jew- 
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Zipporah 25 So Zipporah took a sharp stone and cut off the foreskin of her son and touched it to his feet; 

Circum- an d she said, "You caused my bridegrooms bloodshed!” 26 So he released him; then she said, 
CiS€S Son A bridegroom’s bloodshed was because of circumcision. ” 

27 Hashem said to Aaron, "Go to meet Moses, to the wilderness.” So he went and 
encountered him at the mountain of God, and he kissed him. 28 Moses related to Aaron all the 
words of Hashem, that He had dispatched him, and all the signs that He had commanded him. 

29 Moses and Aaron went and gathered all the elders of the Children of Israel. 30 Aaron spoke 
all the words that Hashem had spoken to Moses; and he performed the signs in the sight of the 
people. 31 And the people believed, and they heard that Hashem had remembered the Children 
of Israel and that He saw their affliction, and they bowed their heads and prostrated 
themselves. 


5 

Moses and 
Aaron 
Come to 
Pharaoh 


1 J^fterwards Moses and Aaron came and said to Pharaoh, "So said Hashem, the God of 
Israel, Send out My people that they may celebrate for Me in the wilderness. ’ ” 

2 Pharaoh replied, "Who is Hashem that I should heed His voice to send out Israel? I do 
not know Hashem, nor will I send out Israel!” 3 So they said, "The God of the Hebrews 
happened upon us. Let us now go for a three-day journey in the wilderness and we shall 
bring offerings to Hashem, out God, lest he strike us dead with the plague or the sword. ” 4 The 
king of Egypt said to them, “Moses and Aaron, why do you disturb the people from its work? 


ish doorposts on the night of the Exodus — would save 
Moses from the Angel of Death ( Ibn Ezra). 

D’tt’vjnn — A bridegroom’s bloodshed. She addressed her 
baby, saying that he was the cause of the bloodshed that was 
about to strike her bridegroom, i.e., husband ( Rashi ). 

26. dw inn — A bridegroom's bloodshed was 
because of circumcision. Previously she thought that Moses 
was about to die because he had sinned by delaying the 
circumcision — a sin that he had already committed. Now 
she realized that his threatened death was but a means of 
prompting her to circumcise the baby immediately. Thus, it 
showed her the importance of the commandment ( Gur 
Aryeh ). 

27. — And encountered him. Moses set out from 
Midian and Aaron set out from Egypt. They met at Mount 
Sinai ( Ramban ). 

According to the Midrash, Aaron convinced Moses to send 
Zipporah and the children back to Midian, by saying; “We are 
distressed over the plight of those who are there, why should 
you bring your family there?” 

31. oyn — And the people believed. The word hjwk 
implies more than the simple belief that something happens 
to be factually true. People do not sacrifice their lives or 
make intense efforts simply for the sake of something that 
they know to be a fact. The belief of which the verse speaks 
is the conviction that a principle is at the essence of their 
lives and worthy of every effort. In recognition of their faith, 
the people bowed their heads, signifying that their intellect 
would be subservient to God's will, and they prostrated 
themselves, signifying the complete devotion of all their 
physical faculties to Him ( R' Hirsch). 


5. 

1-5. Moses and Aaron come to Pharaoh. After gaining the 
allegiance of the Jewish elders, Moses and Aaron went to 
deliver God’s message to Pharaoh, but Pharaoh was not re¬ 
ceptive, as God had predicted to Moses. 

1 . pnKi rnfto — Moses and Aaron. Where were the elders at 
this point? They had accompanied Moses and Aaron on the 
way to Pharaoh, but they were gradually overcome by fear of 
the king. One by one they dropped out until none of them 
were present. Consequently, when Moses went up to receive 
the Torah on Mount Sinai ( Exodus 24:2), these fearful elders 
were prohibited from ascending with him (Rashi). 

2. 'n — Who is Hashem. Pharaoh’s defiance took three 
forms, (a) Do you think that this Hashem of yours is so mighty 
that 1 must obey Him? (b) I never even heard of a God by the 
Name of Hashem. (c) And even if I had heard of Him, I would 
not consent to send away an entire nation of slaves at His 
behest (Or HaChaim). 

3. n»K>i — So they said . . . They responded to the king with 
the terms that God had instructed Moses to use (3:18). 
Pharaoh claimed not to have heard of “ Hashem, ” so now 
Moses spoke about the “God of the Hebrews, ” and even 
Pharaoh should understand that every nation has its own 
God to which it owes unquestioning loyalty. Rashi explains 
that Moses’ threat of death was actually meant for Egypt [and 
presumably was so understood by Pharaoh], but, out of re¬ 
spect for the monarchy, Moses did not say so directly. Ibn 
Ezra and Sfomo , however, comment that Moses was warning 
Pharaoh that if God’s will was flouted, all concerned, Jews 
and Egyptians, would suffer. 

4-5. Pharaoh refused even to consider the request. Though 
he showed a modicum of respect by addressing the two 
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PARASHAS SHEMOS 


5/5-17 


Pharaoh 
Increases 
the Burden 
on the 
People 


Egyptian 
Taskmas¬ 
ters and 
Jewish 
Foremen 

Protesting 
in Vain 


Go to your own burdens. ” 5 And Pharaoh said, “Behold! the people of the land are now 
numerous, and you would have them cease from their burdens!” 

6 On that day Pharaoh ordered the taskmasters over the people and its foremen, saying, 
7 “You shall no longer give straw to the people to manufacture the bricks as yesterday and 
before yesterday; let them go and gather straw for themselves. 8 But the quota of bricks that 
they were making yesterday and before yesterday you shall impose upon them — do not 
reduce it — for they are lazy; therefore they cry out saying, ‘Let us go and bring offerings to our 
God. ’ 9 Let the work be heavier upon the men and let them engage in it; and let them not pay 
attention to false words. “ 

10 The taskmasters of the people and its foremen went out and spoke to the people, saying, 
“So said Pharaoh, I am not giving you straw. 11 Go yourselves and take yourselves straw from 
whatever you find, for nothing will be reduced from your work. ” 

12 So the people spread out through the entire land of Egypt to gather gleanings for straw. 
13 The taskmasters pressed, saying, “Complete your work, the daily matter each day, as when 
there was straw!” 14 The foremen of the Children of Israel, whom Pharaohs taskmasters had 
appointed over them, were beaten, saying, “Why did you not complete your requirement to 
make bricks, as yesterday and before yesterday, even yesterday and even today?” 

15 The foremen of the Children of Israel came and cried out to Pharaoh, saying, “Why do you 
this to your servants? 16 Straw is not given to your servants, yet they tell us, ‘Make bricks /’ 
Behold, your servants are being beaten, and it is a sin for your people. ” 

17 He said, “You are lazy, lazy! Therefore you say, ‘ Let us go and bring offerings to Hashem. ’ 
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Jewish leaders by name, he dismissed them curtly and 
chastised them for interfering with the Egyptian economy 
by causing the Jewish laborers to use fantasies of Godly 
service as an excuse for idleness. In verse 5 he implied a 
further criticism: The Jewish nation is too large for him even 
to consider a mass exodus for three days. Had Moses asked 
that a thousand men be freed for a few days, perhaps 
Pharaoh would have considered it — but surely not an entire 
nation! Therefore, let Moses and Aaron cease their trouble¬ 
making and go back to their own chores. 

DS'nbpp 1 ? — To your own burdens. In saying this to Moses 
and Aaron, Pharaoh had to be referring to their own domes¬ 
tic responsibilities, for the Levites were never enslaved. This 
is why Moses and Aaron were free to come and go as they 
pleased ( Rashi ). 

6-17. Pharaoh increases the burden on the people. Con¬ 
vinced as he was that the people were simply looking for 
excuses to shirk their responsibilities, Pharaoh decided that 
the best cure for Moses’ incitement was to make the people 
work so hard that they would have neither the time nor the 
energy to bother with his “false words.” Or HaChaim sug¬ 
gests that Pharaoh contended that the people must not be 
working as hard as they used to, and that is why they wish to 
offer thanksgiving offerings to God — otherwise what do 


they have to be grateful for? If so, they should be working 
harder! 

13-21. Two layers of authority over the people: Egyptian 
taskmasters and Jewish foremen. 

The taskmasters set the quotas and held the foremen 
responsible to enforce compliance. If the slaves fell short of 
fulfillment, the Egyptians beat the Jewish foremen. This was 
similar to the anti-Semitic strategy used by later persecu¬ 
tors, who forced the Jews to mistreat one another. But the 
foremen sacrificed themselves to protect their fellow Jews. 
They accepted the beatings and refused to retaliate against 
the overworked Jews. Because of their devotion to their 
brethren, the foremen were chosen to be the elders in the 
Wilderness (Rashi). Thus the Torah teaches that the road to 
leadership is paved with unselfish dedication to the people, 
not self-aggrandizement. 

15-18. The Jewish foremen protest in vain. 

16. ^])ay nK\3ni — And it is a sin for your people . Contrary to 
your claim that we are not doing our work, we are being 
treated unjustly, and this unfairness will be ascribed to your 
people — a euphemism for Pharaoh himself — as a sin 
(Rashi). 

According to Sfomo, the foremen’s plaint is rendered as 
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follows: your own [Jewishj sewants are being beaten, and the 
[Egyptian] sinners [i.e., the taskmasters] are your people. 
Thus, it is the king’s responsibility to protect both the 
victims and those who are forced to commit the crime of 
wronging them. 

20-23. The Jews complain to Moses and Aaron; Moses 
complains to God. The Jewish foremen held Moses and 
Aaron responsible for the new and worsening plight of the 
Jews. Feeling that he had indeed caused his brethren only 
harm, Moses questioned God’s conduct. In a sense, we see 
here the intense self-sacrifice of Moses where Israel’s 
interests are involved. He dares to reproach God because he 
cannot bear to see his people suffer. 

22. lljc — My Lord. Moses does not use the Ineffable 
Name that represents mercy because, as he goes on to 
say, he does not see mercy in the treatment that has 
befallen Israel since his arrival to plead for their redemp¬ 


tion ( Ramban ). 

. .. nn^ — * - • [Mo ses felt that he had a right to 

complain, as if to say] if You planned to worsen their plight, 
why did You send me? ( Rashi ). 

Rabbeinu Chananel interprets Moses’ question differently. 
Not that he considered God to have been responsible for the 
increased persecution — that is not what the merciful God 
would do to His “firstborn” — but why have You permitted 
this evil to be done to this people? Moses understood that 
the evildoer was Pharaoh, but he wondered why God had 
permitted it to happen. His question was in the nature of the 
eternal dilemma of why the wicked have good fortune while 
the righteous suffer. 

23. inttfa !?nV — To speak in Your Name. Although God 
had forewarned him that Pharaoh would refuse to free the 
people, Moses thought that the process of redemption 
would be much speedier — that Pharaoh would refuse and 
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PARASHAS SHEMOS 


5/18 — 6/1 


The Jews 
Complain 
to Moses 
and Aaron; 

Moses 
Complains 
to God 


10 Now go to work. Straw will not be given to you, but you must provide the quota of bricks!” 

19 The foremen of the Children of Israel saw them in distress when they said, “Do not reduce 
your bricks, the daily matter each day. ” 

20 They encountered Moses and Aaron standing opposite them, as they left Pharaohs 
presence. 21 They said to them, “May Hashem look upon you and judge, for you have made our 
very scent abhorrent in the eyes of Pharaoh and the eyes of his servants, to place a sword in 
their hands to murder us!” 

22 Moses returned to Hashem and said, “My Lord, why have You done evil to this people, 
why have You sent me? 23 From the time I came to Pharaoh to speak in Your Name he did evil 
to this people, but You did not rescue Your people. ” 


6 1 J-Jash^m said to Moses, “Now you will see what I shall do to Pharaoh, for through a 

Portent for strong hand will he send them out, and with a strong hand will he drive them from his 

the Future land. ” 


THE HAFTARAH FOR SHEMOS APPEARS ON PAGE 1147. 


immediately God would bring upon him the plagues that 
would break his resistance. Surely, Moses did not expect 
the subjugation to become even harsher. Clearly, therefore, 
the preordained time of redemption had not yet arrived — 
but if so, why had God sent him prematurely? ( Ramban ). Or 
HaChaim adds that by saying to speak in Your Name, Moses 
meant to imply a new argument: By intensifying the slavery 
right after Moses had told him God’s Name Hashem, 
Pharaoh was showing contempt for God. This was a 
desecration of such monumental proportions that God 
could not permit it to go on. 

6 . 

1. njon rmy — Now you will see. In his apparent criticism 
of God’s conduct, Moses had spoken out of turn, something 
that Abraham had never done, even when he seemed to 
have just cause. God had told Abraham that Isaac would be 
his only offspring — and then commanded him to place 
Isaac on the altar. But Abraham did not complain. For 
failing to be patient and faithful, Moses would lose a 
cherished opportunity. Now he would see God's salvation, 
but he would not live to see God s later salvation, when He 
would overpower the seven Canaanite nations and bring the 
Jewish people into Eretz Yisrael ( Rashi ). 

Portent for the future. 

[See R' Chananel above to verse 22.] God may bring good 
fortune to the wicked in order to let their punishments 


accumulate for the future, and He may let the innocent 
suffer so that they will deserve greater reward later on. This 
is what God told Moses in response to his question: Now 
you will see ... Pharaoh’s invincibility is temporary: he is 
about to feel the might of God’s anger. And Israel’s pain is 
temporary; it is about to witness a redemption that will 
inspire its offspring throughout history. This should serve 
as a source of perspective and comfort for us in our present 
exile. As the redemption from Egypt was about to com¬ 
mence, the persecution became worse. So it is in our time. 
And so must we view the phenomena of history. Israel may 
suffer more and more, but it may well be the last darkness 
before the light of redemption, and it may well mean, as it 
did in Egypt, that God is increasing our suffering only to 
prepare the way for the dawn of the Messianic Era ( R’ 
Bachya ). 

pio v'nyw rr'pii .oyiDD T'ap — This Masoretic note 
means: There are 124 verses in the Sidrah, numerically 
corresponding to the mnemonics rrp’i and "iyn. 

These words symbolize two different aspects of the 
narrative. The word and he took, alludes to God’s 
declaration that He removed the nation of Israel from 
amidst the nation of Egypt, the process that now began. 
The word my faltering (see Psalms 18:37), alludes to 
the difficult state of the Jewish people after many years of 
persecution (R’ David Feirtstein). 
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PARASHAS VA’EIRA 


«♦§ God rebukes Moses for his complaint and assures him 
that the redemption is at hand. 

At the end of the previous Sidrah, Moses complained that 
God had sent him in vain, for instead of helping the people, 
he had only made it worse for them. God now continues His 
response. He speaks harshly to Moses, comparing him unfa¬ 
vorably to the Patriarchs, who maintained their faith without 
complaint, even though they were not privileged to see the 
fulfillment of God’s oaths to them [see notes], while Moses, 
who had been told that the redemption was at hand, was so 
disillusioned that he could not wait for God to carry His plan 
to its conclusion, as He defined it. 

2. "lain — [God] spoke . In this context the root nan connotes 
harsh speech: The Torah implies that God rebuked Moses for 
his previous complaint that God had not made his mission 
successful ( Rashi ). 

■n HI? -1 am Hashem. This term implies God’s trustworthi¬ 
ness to carry out His word, which includes punishment for sin 
and reward for virtue. Thus, God began His rebuttal of Moses 


by assuring him that His pledge to the Patriarchs would be 
fulfilled, and that Moses had been sent as His emissary to do 
so (Rashi). The reason that Moses’ arrival in Egypt was fol¬ 
lowed by an immediate intensification of the slavery was that 
the Egyptians could not be punished until their “measure of 
sin” was full, for God is patient even with the wicked. By his 
cruel decree to deny straw to the hapless slaves [5:7], 
Pharaoh had reached his nadir and so the process of the 
Exodus and the punishment of Egypt could now begin. Thus, 
God’s response to Moses was that, far from coming to Egypt 
in vain, his arrival expedited the process of the Exodus, 
which was about to begin ( Mizrachi). 

2-3. God's Names. As is well known, God's various 
“Names” represent the different ways in which He reveals 
Himself, so that the Names used here represent differing 
ways in which God revealed Himself to the Patriarchs and to 
Moses. Moses had had the revelation of Hashem, Gods 
highest manifestation, yet he questioned His ways, while the 
Patriarchs had maintained their strong faith even though 
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sQod spoke to Moses and said to him, 7 am Hashem. 3 / appeared to Abraham, to Isaac, 
and to Jacob as El Shaddai, but with My Name Hashem I did not make Myself known to 
them. 4 Moreover, I established My covenant with them to give them the land of Canaan, the 
land of their sojourning, in which they sojourned. 5 Moreover, I have heard the groan of the 
Children of Israel whom Egypt enslaves and I have remembered My covenant. 6 Therefore, say 
to the Children of Israel: 7 am Hashem, and l shall take you out from under the burdens of Egypt; 
I shall rescue you from their service; I shall redeem you with an outstretched arm and with great 
judgments. 7 / shall take you to Me for a people and I shall be a God to you; and you shall know 
that I am Hashem your God, Who takes you out from under the burdens of Egypt. 0 / shall bring 
you to the land about which I raised My hand to give it to Abraham, Isaac, and Jacob; 


God had revealed Himself to them only with His other Name 
El Shaddai. The latter Name derives from the word 'i, suffi¬ 
cient, and denotes God as the One Who sets limits on Cre¬ 
ation by establishing the laws of nature, the limitations 
within which the universe functions. Also, it represents God s 
establishments of limits to the success one enjoys and the 
suffering he must endure. By comparing the revelation of 
Moses with that of the Patriarchs, God was chastising him for 
his insufficient faith. 

Ramban contends that El Shaddai describes God when He 
performs miracles that do not openly disrupt the normal 
course of nature. This was the way the Patriarchs perceived 
God when He assured their survival in times of famine, made 
them victorious over physically superior enemies, and gave 
them extraordinary success in amassing wealth. Though 
miraculous, none of the above openly violated the laws of 
nature. Thus, the Patriarchs had seen Him show Himself only 
in the guise of El Shaddai. Moses, however, would soon wit¬ 
ness miracles of a magnitude that dwarfed anything the Pa¬ 
triarchs had ever seen. 

The commentators discuss the difficulty that God did re¬ 
veal Himself to the Patriarchs as Hashem (as in Genesis 15:7). 
If so, why did God say, ",.. with My Name Hashem I did not 
make Myself known to them”? 

— Rashi explains that “Hashem,” the Name revealed to 
Moses, represents God as the One Who carries out His 
promises, for God was now prepared to fulfill His pledge to 
free Israel and bring them to the Land. But although the 
Patriarchs were told that God’s Name was Hashem, they had 
not seen Him in practice as having kept His promise, for the 
time had not yet come for the Land to be given them. Never¬ 
theless, they had perfect faith that when the proper time 
arrived, He would do so. 

— Or HaChaim comments that God’s essence is represented 
by the Name Hashem. Even though the Patriarchs knew that 
Name, only Moses had the degree of prophecy that enabled 
him to comprehend its significance to the highest degree 
possible for Man. 

4. DSi — Moreover. Not only did I appear to them, I also 
established a covenant with them to give them the Land 
(Genesis 13-14) — and a covenant, by definition, cannot be 
altered or abrogated, even if one of the parties becomes 
undeserving. 


nnnsp yi* — The land of their sojourning. Because the Patri¬ 
archs’ attitude toward this world was that they were but tem¬ 
porary sojourners, but that their true residence was in the 
Heavenly world of the spirit, I promised to give them the 
country on earth that is most conducive to spiritual great¬ 
ness {Malbim). 

5. D>1 — Moreover. Since I made the covenant and acknowl- 

■ i 

edge My obligation to fulfill it, I am ready to do so. The outcry 
of the Jews proves that the Egyptians overstepped their 
bounds in carrying out God’s decree that the Children of 
Israel would be subjugated — and thus the outcry has precip¬ 
itated the beginning of the process of redemption. 

mna — My covenant. The covenant’s promise of the Land 
was mentioned in verse 4; this verse refers to the portion of 
that covenant with Abraham in which God pledged to judge 
and punish the nation that would bring suffering upon Israel 
(Rashi). 

6-7. The four expressions of redemption. Having told 
Moses that the impending revelation would be greater than 
that which was revealed to the Patriarchs, and that He was 
about to redeem the Jewish people, God commanded him to 
go once again to the Jews and tell them that He — as Hashem , 
the Name that denotes His power and mercy — was about to 
redeem them. These two verses contain four different ex¬ 
pressions, representing progressive stages of the redemp¬ 
tion. These four stages are the basis for the Rabbinic require¬ 
ment of the Four Cups at the Pesach Seder. The expressions, 
as explained by R' Bachya, are: 

yiKyVn — / shall take you out . God would remove the Jews 
from the burdens of slavery even before they were permitted 
to leave the country and while they were still the chattels of 
Egypt. The slavery ended in Tishrei, but they did not leave 
Egypt until six months later. 

Tibyrn — / shall rescue you. God would take the Jews out 
of Egypt.The subjugation to Egypt will be formally ended. 

— /shall redeem you. This alludes to the Splitting of 
the Sea, when God’s outstretched arm with great judgments 
crushed Egypt’s power for good [ch. 14-15]. (Jntil then, the 
Jews feared that they would be pursued by their former mas¬ 
ters and returned to slavery. As the Sages teach, the punish¬ 
ments inflicted upon the Egyptians at the Sea were five times 
as great as those they suffered during the Ten Plagues. 
••nnpVi — I shall take you. God took the Jews as His people 
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when He gave them the Torah at Sinai. That was the climax, 
the purpose, of the Exodus. 

8. nunin — A heritage. This is more than an inheritance, for 
it implies that the land remains the eternal possession of 
Israel, even if they have never seen it. So it always was that 
Jews in distant exiles longed for Eretz Yisrael — wherever 
they were, Eretz Yisrael was theirs, and they longed to return 
to it (Haamek Dauar). 


9. nnplff x^i — But they did not heed. The Jews did not 
respond favorably to Moses’ new assurance. As understood 
by most commentators, however, the verse explains that 
their negative attitude was due not to lack of faith, but to the 
difficult physical and emotional circumstances under which 
they labored. Moses, however, blamed himself for their 
failure to respond, as he contended in verse 12. 

Sfamo, however, interprets differently. They did not give 
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and I shall give it to you as a heritage — / am Hashem. ' " 

9 So Moses spoke accordingly to the Children of Israel; but they did not heed Moses, because 
of shortness of breath and hard work. 

10 Hashem spoke to Moses, saying; 11 " Come speak to Pharaoh, king of Egypt, that he send 
the Children of Israel from, his land. ” 

12 Moses spoke before Hashem, saying, “Behold, the Children of Israel have not listened to 
me, so hoiv will Pharaoh listen to me? And I have sealed lips!" 

13 Hashem spoke to Moses and Aaron and commanded them regarding the Children of Israel 
and regarding Pharaoh, king of Egypt, to take the Children of Israel out of the land of Egypt. 

14 These were the heads of their fathers' houses: The sons of Reuben the firstborn of Israel: 
Hanoch and Pallu, Hezron and Carmi; these were the families of Reuben. 15 The sons of Simeon: 
Jemuel, Jamin, Ohad, Jachin, andZohar; andShaul the son of a Canaanite woman; these were 
the families of Simeon. 16 These were the sons of Levi in order of their birth: Gershon, Kohath, 
and Merari; the years of Levis life were a hundred and thirty-seven years. 17 The sons of 
Gershon: Livni and Shimei, according to their families. 10 The sons of Kohath: Amram, Izhar, 


Moses’ message the sort of consideration that would have 
convinced them to have faith in God as Abraham did 
(Genesis 15:6). As a result, they lost the privilege of going to 
the Promised Land, and their children were the ones for 
whom the promise of verse 8 was fulfilled. The reason for 
their failure was their insufficiency of spirit [nn]. The verse 
concludes, however, that had it not been for the hard work, 
they would have overcome their impatience and heeded 
Moses’ appeal. 

12. umurKS — The Children of Israel have not 

listened to me. Moses thought that the Jews lost confidence 
in him because his earlier intercession with Pharaoh had 
made their lot even worse. This convinced him that it would 
be foolhardy to try to convince the king who did whatever he 
pleased with them and had no motivation to take Moses 
seriously ( Sfomo ). 

Again Moses raised the issue of his inability to speak well, 
although God had already responded to it [see 4:10-12], Up 
to now, Moses had understood that in his conversations with 
the people, Aaron would be his spokesman [4:15,30]; and in 
his audiences with Pharaoh, he expected the elders of the 
people to speak [3:18]. But now God had instructed him to 
speak to Pharaoh, thus raising once again Moses’ fear that 
he was unqualified. God responded in the next verse by 
including Aaron in the command, thus implying that he 
would be Moses’ spokesman ( Ramban ) 

13-30. The mission and its bearers. In a sense, the 
mission of redemption begins only now. Until this point, 
Moses and Aaron had presented their case, but had no 
positive results to show for their efforts. As noted above [see 
comm, to 6:2], God wished to accelerate the redemption and 
therefore wanted the Egyptians to increase their measure of 
sin, so they would no longer be entitled to Divine forbear¬ 
ance. The time had now come, and Moses and Aaron were 
once again being charged with their mission — but this time 
it was for its final execution. From now on, everyone would 
begin to see that first the finger [8:15] and then the hand 
[14:31] of God were at work to redeem His firstborn people, 


Israel. This new stage of the redemption identifies God’s 
agents by tracing their descent from the Patriarchs, starting 
from Jacob’s eldest son and progressing to the tribe of Levi, 
which produced Moses and Aaron. The very fact that their 
genealogy was not traced until now indicates that the pro¬ 
cess of liberation — the background of which had been 
presented in the last five-and-a-half chapters — begins only 
now. Verse 13 introduces this new beginning and then 
interrupts it with the genealogy, after which it returns to the 
mission. 

R’ Hirsch comments that the Torah takes pains to point 
out that, contrary to the claims of founders of other reli¬ 
gions, the leaders of the Jewish people were human, not 
supernatural, beings. The Torah gives their family back¬ 
grounds to make plain that their compatriots knew them 
and their cousins, remembered their parents and uncles. But 
although any Jew has the potential to lift himself to the level 
of greatness and prophecy, God does not assign such honor 
haphazardly. Instead of choosing His emissaries from the 
eldest tribe, He searched until He found the suitable men. 

13. my’i — And commanded them. God instructed Moses 
and Aaron regarding how they should treat the recalcitrance 
of the Jews and Pharaoh. Toward the Jews they should be 
patient and understanding; to Pharaoh they should display 
the respect to which his position entitled him ( Rashi ). Sforno 
renders that God charged them , i.e., He appointed them as 
the leaders and masters of Israel and Pharaoh. 

14. . . . — The heads ... In the plain meaning of the 

term, these family heads were all the people named below. 

Sfomo comments that the Torah gives the ages of the 
Levite ancestors to suggest a reason for the superiority of 
Moses and Aaron. Since Levi outlived his brothers, and 
Kohath and Amram, too, lived long lives, they were able to 
play major parts in the education and rearing of their 
grandchildren and children, a benefit not enjoyed to the 
same extent by the other tribes. 

15. rvoyaarria — The son of the Canaanite woman. See 
Genesis 46:10 for his identity. 
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20 t 23» 25. The wives. In only three cases does the Torah 
mention the wives of the leaders; in all three cases the reason 
is to show that the offspring of these great people descended 
not only from distinguished fathers but also from distin¬ 
guished mothers. Amram married Jochebed, a daughter of 


Levi. Aaron married Elisheba, from the royal tribe of Judah, 
a sister of Nahshon, who later became the most distin¬ 
guished of the tribal princes. Aaron and Elisheba became 
the forebears of Jewish priesthood. And Elazar, whose son 
Phineas became the only one who was granted priesthood as 
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Hebron, and Uzziel; the years ofKohath’s life were a hundred and thirty-three years. 19 The sons 
ofMerari: Mahli and Mushi; these were the Levite families, in order of their birth . 20 Amram took 
his aunt Jochebed as a wife, and she bore him Aaron and Moses; the years of Amram s life were 
a hundred and thirty-seven years. 21 The sons of Izhar: Korah, Hepheg, and Zichri. 22 The sons 
of Uzziel: Mishael, Elzaphan, and Sithri . 23 Aaron took Elisheba daughter of Amminadab, sister 
ofNahshon, as a wife; and she bore him Nadab and Abihu t Elazar and Ithamar . 24 The sons of 
Korah: Assir, Elkanah, and Abiassaph; these were the Korahite families . 25 Elazar son of Aaron 
took for himself from the daughters ofPutiel as a wife, and she bore to him Phineas; these were 
the leaders of the fathers of the Levites, according to their families . 26 This was the Aaron and 
Moses to whom Hashem said: ‘Take the Children of Israel out of Egypt according to their 
legions ." 27 They were the ones who spoke to Pharaoh, king of Egypt, to take the Children of 
Israel out of the land of Egypt; this was the Moses and Aaron. 

28 It was on the day when Hashem spoke to Moses in the land of Egypt. 29 Hashem spoke to 
Second Moses, saying, 7 am Hashem. Speak to Pharaoh, king of Egypt, everything that I speak to you. ” 
Demurrai 30 Moses said before Hashem, " Behold! I have sealed lips, so how shall Pharaoh heed me?" 


7 Th 

The 
Redemp¬ 
tion Begins 


1 LJ ashem said to Moses, "See, I have made you a master over Pharaoh, and Aaron your 
1 brother shall be your spokesman. 2 You shall speak everything that I shall command 
you, and Aaron your brother shall speak to Pharaoh, that he should send the Children of 


a result of his own merit [see Numbers 25:13], married a 
daughter of Putiel, a name that, the Sages teach, refers to 
both Joseph and Jethro ( Ramban ). 

[Moses’ wife Zipporah is not mentioned in this context 
because her identity is already known from chapter 4.] 

26. firjK Kin — This was the Aaron and Moses. Having 
concluded the account of the genealogy that produced 
them, the Torah points to them as if to say that it is under¬ 
standable that such men were chosen for their lofty task. 

The Sages note that in many places, such as our verse, 
Aaron is mentioned before Moses. This teaches that both 
were equally great, although the Torah itself testifies that in 
the level of his prophecy, Moses was the greatest who ever 
lived. 

R’ Moshe Feinstein gives two reasons why Aaron is de¬ 
scribed as equal to Moses: (a) His participation was indis¬ 
pensable to Moses’ success; (b) he achieved the absolute 
maximum of his potential, just as Moses did. In God’s scales, 
achievement is measured by how well one fulfills one’s 
personal mission. 

28-30. Having interrupted the narrative to give the above 
family background, the Torah reviews what had been said 
above, after which it continues with the chain of events 
leading to the Exodus. 

7. 

The redemption begins. 

In response to Moses’ doubts of his chances for success, 
God tells him that he will now begin to exercise domination 
over Pharaoh and that Aaron will speak for him, so that 
Moses’ speech impediment will not be a factor. God reiter¬ 
ates, however, that Pharaoh will refuse at first and that even 
when he is ready to succumb, God will cause him to continue 


his stubborn refusal to obey. Then, when the prescribed 
punishments are complete, the climactic triumph over 
Egyptian idolatry and domination will come swiftly. 

Pharaoh and free choice. 

In verse 3 God tells Moses that He will harden Pharaohs 
heart , thus preventing him from repenting, with the result 
that God will inflict a multitude of punishments upon Egypt. 
This raises a basic difficulty: How could Pharaoh be 
punished for not releasing the Jews, when it was God Who 
prevented him from doing so? How could the just God Who 
created man with freedom of choice — and Who desires 
repentance, not death ( Ezekiel 18:23,32) — prevent Pharaoh 
from exercising his right to repent? 

Ramban , citing two Midrashim, introduces two main lines 
of reasoning in order to solve this difficulty. 

The first Midrash, Ramban explains, says that Egypt was 
punished only for the enslavement and the intense persecu¬ 
tion that took place before Pharaoh was coerced; those were 
sins that Pharaoh and his people committed of thei r own free 
will. 

Rambam also adopts the same line, and writes: “It is 
possible for a person to commit such a great sin, or so many 
sins, that justice before the Judge of Truth provides . .. that 
repentance be foreclosed from him and that he not be 
permitted the right to repent from his wickedness, so that he 
will die and be lost because of the sin that he committed .. . 
Therefore it is written in the Torah and I shall strengthen the 
heart of Pharaoh , for at first he sinned of his own accord and 
did evil to the people of Israel who dwelled in his land ... 
consequently, justice provided that repentance be denied 
him so that he would be punished for his sin. 

“Why, then, did God send Moses to Pharaoh to re¬ 
quest the release of Israel, if it was preordained that Pharaoh 
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would not obey? So that the people of the world would know 
that at a time when the Holy One, Blessed is He, withholds 
repentance from a sinner, he will not be able to repent, but 
will die because of the sin that he committed previously of 
his own free will .. (Hil. Teshuvah 6:3). 

(b)The second Midrash quotes R’ Shimon ben Lakish: “To 
those who scoff at Him, God reacts in kind. [God] warns him 
once, twice, and a third time; but he does not repent. Then 
God closes the door to repentance in order to punish him for 
having sinned.” Rashi’s approach is based on the Midrash, 
which Ramban explains and Sfomo elaborates as follows: 
During the first five plagues, God did not tamper with 
Pharaoh’s free choice; rather He let him make his own 
decision to resist God’s will. If Pharaoh had repented 
sincerely at any point, his repentance would have been 
accepted, and he would have been spared any further 
suffering. However, even after the first five plagues, when 
Pharaoh said he would free the people, he was not repenting; 
he made the offer of freedom only because he could not bear 
the suffering of the plagues. There was no remorse for his 
past sins, so he was not entitled to forgiveness. Even during 
the last five plagues, God did not force Pharaoh to sin. 
Rather, the king was like a person whose activities are 
inhibited by severe pain, and whose doctor administers a 
painkiller. Then, it is up to the patient to decide what he will 


do. The doctor can hardly be accused of coercing him to 
engage in strenuous activity. Similarly, strengthening 
Pharaoh’s heart merely enabled him to endure the pain; then 
it was up to him to make a rational, uncoerced decision as to 
whether he would free the people. Only after the plague of 
the firstborn did Pharaoh, of his unfettered free will, finally 
recognize God’s greatness. 

1. ?|xmj . . . O’n^x — A master. .. your spokesman. Moses 
would be a master in the sense that he would have the 
authority to impose his will upon Pharaoh and punish him, 
like an officer of the court ( Rashi ). According to Ramban and 
Ibn Ezra , the simile is that Moses, Aaron, and Pharaoh would 
be, respectively, like God, His prophet, and the common 
folk, meaning that Pharaoh would come to revere the two 
brothers. 

3. 'nDl»*nx? innx-nx — My signs and My wonders. A sign 
validates the messenger’s claim that he was sent by God; 
that is why Moses performed signs only for the Jews, who 
believed in God, but needed to be convinced that He had sent 
Moses. A wonder offers proof of the authenticity of the 
sender; that is why Moses performed wonders for Pharaoh, 
who, in 5:2, questioned the existence of Hashem (Sfomo to 
verse 9). 

4. mjoy — My legions. The term K?y, legion, refers to an 
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Israel from his land. 3 But I shall harden Pharaohs heart and I shall multiply My signs and My 
wonders in the land of Egypt. 4 Pharaoh will not heed you f and I shall put My hand upon Egypt; 
and I shall take out My legions — My people the Children of Israel — from the land of Egypt, 
with great judgments. 5 And Egypt shall know that I am Hashem, when l stretch out My hand 
over Egypt; and l shall take the Children of Israel out from among them. ” 

6 Moses and Aaron did as Hashem commanded them; so they did 7 Moses was eighty years 
old and Aaron was eighty-three years old when they spoke to Pharaoh. 

8 Hashem said to Moses and Aaron, saying: 9 "When Pharaoh speaks to you, saying, 

‘Provide a wonder for yourselves, ’ you shall say to Aeiron, Take your staff and cast it down 
before Pharaoh — it will become a snakeT ” 

10 Moses came with Aaron to Pharaoh and they did so, as Hashem had commanded; Aaron 
cast down his staff before Pharaoh and before his servants, and it became a snake. 

11 Pharaoh, too, summoned his wise men and sorcerers, and they, too — the necromancers of 
Egypt — did so with their incantations. 12 Each one cast down his staff and they became 


organized group, rather than merely a large number. Thus, 
an army is a legion, as are the angels and the heavenly 
bodies, since alt are disciplined and organized for a clear 
purpose under recognized authority. That the Jews are 
described in this manner is a high compliment; it indicates 
that they will leave Egypt with the common purpose of 
serving God and receiving the Torah. Indeed, Ibn Ezra sees 
this term as intended to liken Israel to the angels — all of 
them equally part of God’s legions of servants. 

5. 'Pi UK"’? — And Egypt shall know that I am 

Hashem . This is a theme that is repeated throughout the 
ensuing narrative. Pharaoh greeted Moses and Aaron with 
the insolent comment, "Who is Hashem ... I do not know 
Hashem ” (5:2), implying that the very concept of the One and 
Omnipotent God was foreign to him. Therefore, a major 
purpose of the plagues and miracles was to display to the 
world that there is only one God. Sfomo goes so far as to say 
that the first nine plagues were not punishments but signs 
and wonders to prove that / am Hashem ; only the Plague of 
the Firstborn and the Splitting of the Sea were punishments, 
and even they had the additional purpose of demonstrating 
God’s greatness. 

6. itpy J3 ... — [Moses and Aaron} did... so they did. 

There is an apparent redundancy. Sfomo comments that (a) 
they followed the procedure ordained by God, in that Moses 
spoke as God’s messenger and Aaron interpreted; and, (b) 
they neither added to nor detracted from what they were 
commanded. Or HaChaim explains that (a) they performed 
the commandment as they understood it; and, (b) they 
succeeded in understanding the Divine intention behind the 
literal command. 

7. natff — Eighty years old. Rashi (6:18) notes 

that the ages given in the Torah for Moses and various 
other people prove that the Jews were not actually in Egypt 
for the full four hundred years mentioned to Abraham 
( Genesis 15:13). Kehath, who was born in Canaan and went 
to Egypt with Jacob, lived 133 years (6:18). His son Amram 
lived for 137 years (6:20). Even if we ignore the years that 


their lifetimes overlapped, the total of their lifetimes plus 
the eighty years of Moses equals only 350. This corroborates 
the view of Seder Olam that the four hundred years of 
exile began with the birth of Isaac, because he, unlike 
Abraham, was treated as an outsider by the natives of 
Canaan, and his lifetime, therefore, was considered to be 
part of the exile. 

9. p|n5 *rp — "ft will become a snake!” Aaron was to issue 
this command to the staff, so that Pharaoh would see that 
nature bows to God’s will (Baal HaTurim). 

Magic. 

Pharaoh's magicians were able to duplicate the wonders 
performed by Moses, thus supporting the king’s insistence 
that Moses himself was nothing more than a magician, a 
profession that was well represented in Egypt. This raises the 
question of whether Pharaoh's sorcerers had any real power. 
Alone among the classic commentators, Rambam {HU. 
Avodas Kochavim 11:16, Moreh Heuuchim 3:37) maintains 
that all magic, even that discussed in Scripture, is sleight of 
hand and that only foolish and ignorant people believe in it. 

The other classic commentators, however, based on 
copious proofs from the Talmud, dispute his contention. 
According to them, the sorcery mentioned in the Torah was 
real, and its practitioners knew how to alter nature and 
foretell the future by utilizing powers built into Creation. 
Very briefly, Ramban (Deuteronomy 18:9), Derech Hashem, 
and others explain that God created the universe so that 
earthly events are regulated by angels and other heavenly 
forces. God also provided that by the use of various sacred 
or profane incantations, people could harness these heav¬ 
enly forces and thereby override the laws of nature. This is 
how the Egyptian magicians and others whose feats are 
related in Scripture and the Talmud were able to perform 
miracles. It was because of this ability that false prophets 
were able to mislead people into believing in the power of 
idols. 

11. — The necromancers. A form of magic that 

inquires of the dead {Ramban, Rashi to Genesis 41:8). 
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12. prjjjrnutt ybo«i — And the staff of Aaron swallowed . 
After Aaron’s snake became a staff again [as did the snakes 
of the magicians ( Mizrachi )], Aaron’s staff swallowed all the 
other staffs ( Rashi ). Pharaoh, however, was unimpressed, 
because he was satisfied that his magicians had been able to 
turn their staffs into snakes {Ibn Ezra). 

This miracle symbolized the Splitting of the Sea, when 
God would cause the sea to “swallow” Pharaoh and his 
hordes (R' Bachya). 

7:14-12:36. The Ten Plagues: Their general pattern. The 

Ten Plagues consisted of three sets of three plagues each, 
followed by the Plague of the Firstborn, which was meant to 
break down Pharaoh’s resistance and bring the redemption 
from Egypt. The three sets of plagues were intended to 


rrDto yban o») :cnb ’"d ppdppp b’PC w>n (73:j P’cb-33) ppdpppp 
.733 (T») :(.ri P3C ;m) 7 "o lbs pb rb3 pp» pcdji 7mc 7nbn .pnx 
:(p»:p» |bpb) 737 P i»» 733 »3 n)3 ,737 oc bipc win 7p*pb bbi wu7P 
V3p)b i’7b D’bc 7»ib> Pibb i»3» pp» p’pc f v3p)b .nw^n nw n^7 ( 10 ) 
73 ? .73 ny (td) :(7’ bn^P)P ;n oc 7"o V37b oc pcwi oib*)b bbvi o’3cpi 

pbP3 ; P 7})b P3 ,P33 P3 PP3bC PI7)33 P3P ')«« DPCPC 73 1C77W) ,P)P 
0H7V o’dc: pbc ’Db .mb lssrui (r) :(bP7pir bpp^DD ;7:b’ |bpb) pb’bp 
pb ppbp 13 , 3b ,piy)b 0»731» 0’7b»1 J7bp pb PpCPI PblP Dlb’)1 0’7b»3 

establish three eternal principles for all time. The first three 
plagues proved the existence of Hashem (7:17); the next 
three proved that His providence extends to earthly affairs 
and that He is not oblivious to material matters (8:18); and 
the next three proved that God is unmatched by any power 
(9:14). 

Within each group of three, only the first two were pre¬ 
ceded by warnings to Pharaoh. When he ignored them, the 
two plagues became “witnesses” that established the in¬ 
tended point, as noted above. The third plague in each series 
was not preceded by a warning; the point having been made 
and proven, the third plague came as a punishment to 
Pharaoh and his people for not heeding the message that 
had been delivered forcefully and undeniably ( Malbim ). 
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snakes; and the staff of Aaron swallowed their staffs, 13 The heart of Pharaoh was strong and 
he did not heed them, as Hashem had spoken. 

The First 14 Hashem said to Moses, " Pharaohs heart is stubborn, he refuses to send the people. 15 Go 

Plague: Pharaoh in the morning — behold! he goes out to the water — and you shall stand opposite 

Blood him at the Rivers bank, and the staff that was turned into a snake you shall take in your hand. 
16 You shall say to him, ‘Hashem, the God of the Hebrews, has sent me to you, saying: Send out 
My people that they may serve Me in the Wilderness — but behold, you have not heeded up to 
now. ' 17 So says Hashem, “Through this shall you know that I am Hashem; behold, with the staff 
that is in my hand I shall strike the waters that are in the River, and they shall change to blood. 
18 The fish-life that is in the water shall die and the River shall become foul. Egypt will grow 
weary of trying to drink water from the River. 

19 Hashem said to Moses, “Say to Aaron, Take your staff and stretch out your hand over the 
waters of Egypt: over their rivers, over their canals, over their reservoirs, and over all their 
gatherings of water, and they shall become blood; there shall be blood throughout the land of 
Egypt, even in the wooden and stone vessels. 

20 Moses and Aaron did so, as Hashem had commanded. He held the staff aloft and struck 
the water that was in the River in the presence of Pharaoh and in the presence of his servants, 
and all the water that was in the River changed to blood. 21 The fish-life that was in the River 
died and the River became foul; Egypt could not drink water from the River, and the blood was 


R' Bachya (10:1) comments that the first warning of each 
set was delivered at the River and the second warning was in 
the royal palace, because those were the symbols of 
Pharaoh’s arrogance. He regarded himself as the master of 
the River, which was the source of agricultural life in arid 
Egypt, and when he was buffeted by a plague, his resistance 
would be stiffened by the palace, the seat of his power. 
Therefore, God chose those two places to proclaim 
Pharaoh’s downfall and show him that he was powerless to 
defy the Divine will. 

14-25. The first plague: Blood. 

15. xtf* nan — Behold! He goes out to the water, to 
check the water level, since the Mile was the key to Egypt’s 
economic life (Ibn Ezra). Rashi cites the Midrash that since 
Pharaoh had proclaimed himself to be a god who had no 
need to perform normal bodily functions, he would go to the 
River every morning to relieve himself unobserved. God now 
told Moses to approach him while he was doing so. 

God sent Moses to the River because He wanted Pharaoh 
to see with his own eyes that the water turned to blood as 
soon as Moses issued the Divine command (Alshich). 

16. nans? nynW'Xb — Tou have not heeded up to now. Since 
this was not merely a sign to demonstrate Moses’ legiti¬ 
macy, but a severe national punishment, it was necessary for 
Moses to justify it by telling Pharaoh that he had brought it 
upon himself. Contrary to his arrogant ridicule when Moses 
and Aaron first came to him (5:2-9), he did not respond now, 
because the previous signs and wonders left him afraid of 
what Moses might do to him. Still, convinced that Moses was 
but a superior magician, Pharaoh’s heart was strong (vs. 13 
and 22), and he did not heed Moses’ request {Ramban). 
Pharaoh derided them, saying, “Have you brought magic to 
Egypt, the world’s hotbed of magic?’’ (Rashi). 


17. 'H ’JX inn nxta — Through this shall you know that I 
am Hashem. Because Pharaoh had proclaimed initially that 
he knew of no “Hashem,” the first three plagues were in¬ 
tended to prove to him that contrary to his skepticism, / am 
Hashem. This series of plagues achieved its purpose when 
Pharaoh’s magicians were forced to acknowledge, it is a 
Tinger of God (8:15). 

19. fl^jX'bx Dax — Say to Aaron. Although not mentioned 
explicitly, it is understood that Moses and Aaron warned 
Pharaoh before bringing the plague upon Egypt, as they 
were commanded to do. 

Aaron, not Moses, was designated to strike the River. 
Since the River had protected the infant Moses when his 
mother placed him upon it, it would have been wrong for 
him to be the instrument to inflict a plague upon it {Rashi). 
If the Torah considers it wrong to show ingratitude to an 
inanimate river, surely one must be zealous never to slight a 
human being. 

— And stretch out your hand. In addition to striking 
the Mile, Aaron stretched out his hand to demonstrate that 
he was bringing the plague not only upon the Mile but upon 
all the waters of Egypt. Otherwise, Pharaoh would have 
rationalized that while Aaron may have changed the Mile to 
blood, the transformation of the other waters was caused by 
some natural phenomenon (as, indeed, non-believers have 
claimed, in an attempt to deny the miraculous nature of the 
plague]. 

21. i5a;“x5i — Egypt could not. . . Only the Egyp¬ 

tians were affected by the plague of blood, but not the Jews. 
In fact, if an Egyptian needed water, he had to buy it from a 
Jew, but if he took it by force, the water changed to blood as 
soon as it came into his possession. Thus, when Pharaoh 
ordered his magicians to duplicate the miracle (v. 22), 
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they had to buy water from the Jews, for they could not 
turn blood back into water even for themselves (Mid¬ 
rash). 

According to Ibn Ezra ’s interpretation, only above-ground 
water turned to blood; but water that was underground when 
the plague began was not affected, even after it was drawn. 
Therefore, when the magicians required water to emulate 
the miracle, they simply dug a new well. 

25. DW nyau/ — Seven days. After seven days, the blood 
changed back to water. The procedure of each plague 
occupied an entire month. The actual duration of a plague 
was seven days, and the remaining three-quarters of the 
month was for warning Pharaoh of its imminent arrival 


(Rashi). According to Daas Zekeinim s understanding of the 
above, Moses warned Pharaoh for three weeks, after which 
the plague lasted for seven days. From then until the end of 
the month, there was neither warning nor plague. At the 
beginning of the next month, Moses would start warning 
Pharaoh about the next plague. 

Upon expiration of the seven days, each plague would 
cease automatically. There were times, however, when 
Pharaoh relented and asked Moses to pray for the end of a 
plague, in which case it would stop in response to Moses 
call. Even when Pharaoh broke his promise to free the 
people — as he did every time until the Plague of the 
Firstborn — the plague would not resume. 
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throughout the land of Egypt. 22 The necromancers of Egypt did the same by means of their 
incantations; so Pharaohs heart was strong and he did not heed them, as Hashem had spoken. 
23 Pharaoh turned away and came to his palace. He did not take this to heart either . 24 All of the 
Egyptians dug roundabout the River for water to drink, for they could not drink from the waters 
of the River. 25 Seven days were completed after Hashem struck the River. 

The 26 Hashem said to Moses, “Come to Pharaoh and say to him, So said Hashem: Send out My 
Second people that they may serve Me. 21 But if you refuse to send out, behold, I shall strike your entire 
Pl progs boundary with frogs . 28 The River shall swarm with frogs, and they shall ascend and come into 
your palace and your bedroom and your bed, and into the house of your servants and of your 
people, and into your ovens and into your kneading bowls . 29 And into you and your people and 
all your servants will the frogs ascend. 

Q 1 |—|ashem said to Moses, “Say to Aaron, Stretch out your hand with your staff over the rivers, 

over the canab, and over the reservoirs, and raise up the frogs over the land of Egypt. ’” 
2 Aaron stretched out hb hand over the waters of Egypt, and the frog-infestation ascended 
and covered the land of Egypt . 3 The necromancers did the same through their incantations, and 
they brought up the frogs upon the land of Egypt. 

4 Pharaoh summoned Moses and Aaron and said, “Entreat Hashem that He remove the 
frogs from me and my people, and I shall send out the people that they may bring offerings 


The second plague: Frogs. 

26. — Come to Pharaoh . They were to come to 
Pharaoh’s palace, where he would be surrounded by 
courtiers and petitioners, so that all would know that the 
frogs were being brought by Hashem’s prophet. The first 
plague demonstrated that the Egyptian deity, the River, was 
powerless against God’s will. The second plague, during 
which the River itself produced the frogs, demonstrated that 
it, too, was but a servant of God (Malbim). 

27. — Your entire boundary. The frogs halted 
as soon as they reached the border. There had been a border 
area that was in dispute; the dispute was settled by the frogs, 
who stopped at the true border (/?’ Bachya). 

nnrnoy — Frogs. This is Rashi's generally accepted 
translation. Some commentaries render crocodiles. 

8 . 

Patterns of Pharaoh's responses to the plagues. 

In response to the plague of Blood, Pharaoh stubbornly 
ignored Moses and Aaron, but in the case of Frogs — even 
after his magicians duplicated the plague, as they had 
duplicated the blood — Pharaoh begged Moses to remove 
the plague. When the other plagues struck him, he some¬ 
times offered to submit to God’s will and other times did not; 
what was the pattern, if any? 

Or HaChaim explains that the determining factor in 
Pharaoh’s response was not whether or not he believed in 
God, but whether he thought his life had been threatened. 
When he feared for his life, he offered to relent; otherwise, he 
remained adamant. Thus we find the following: 

(1) Blood — The plague was not life threatening because 
the Egyptians could buy water from the Jews or find their 
own water by digging new wells (see comm, to 7:21). 

(2) Frogs — In addition to the unbearable annoyance of 


the around-the-clock croaking, the frogs actually crept into 
the innards of the Egyptians and threatened their lives [see 
7:29, rg^i, and into you]. 

(3) Lice — Although Pharaoh’s magicians finally con¬ 
ceded that the plague could only have been brought by God, 
Pharaoh would not budge, because the plague was uncom¬ 
fortable but not dangerous. 

(4) Wild Beasts — Anyone would have feared for his life 
when surrounded by beasts of the wild. Pharaoh for the first 
time promised to capitulate to all of Moses’ demands. 

(5) Epidemic — Only animals died, not people. 

(6) Boils — Again, the plague caused extreme discomfort, 
but killed no one. Furthermore, as implied by 9:11, which 
does not mention Pharaoh, it may be that it afflicted only his 
people but not him. 

(7) Hail — The loud thunder and flames from heaven 
terrified everyone, making them fear they would suffer the 
same total destruction as Sodom had in Abraham’s time. 

(8) Locusts — Pharaoh said explicitly, remove this death 
from me (10:17). 

(9) Darkness — Pharaoh did not ask Moses to pray on his 
behalf. During the first three days of the plague, the 
Egyptians could have used lanterns; thereafter, they could 
not move (see comm, to 10:23). As soon as the plague 
ended, he offered to let the people go, but attached an 
unacceptable condition. 

(10) Plague of the Firstborn — Pharaoh’s resistance broke 
down completely, for he was also a firstborn. 

2. ynnoafn — The frog-infestation. The translation follows 
Rashi, who says that the singular form of the word refers to 
the entire infestation that struck the country. He also cites 
the Midrash that at first only one frog emerged from the 
River, but as the Egyptians struck it, it split into swarms and 
swarms of frogs, which inundated the land. 
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5. ’by 7XBJ7n — Glorify yourself ouer me. Make a request that 
you feel I cannot fulfill, and if you are right, you will be able 
to claim that I failed your test! Tell me the moment when you 
want the frog-infestation to end ( Rashi ), 

According to many commentators, Pharaoh still sus¬ 
pected that Moses was a superior magician who knew, some¬ 
how, that the plague was about to end naturally. Conse¬ 
quently, Moses would assume that Pharaoh would demand 


an immediate end to the frogs — which he knew through his 
“magical powers” was about to happen in any case. There¬ 
fore, Pharaoh attempted to outwit him, by asking him to 
pray immediately — that the plague should end the next day . 
Moses obliged him. 

This demonstrates Pharaoh’s stubborn wickedness. 
Though the plague hurt enough to make him beg for mercy, 
he was willing to endure the pain for another day in order to 
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to Hashem. " 

5 Moses said to Pharaoh, “Glorify yourself over me — for when should I entreat for you, for 
your servants, and for your people, to excise the frogs from you and from your houses? Only 
in the River shall they remain ." 6 And he said, “For tomorrow. ” He said, “As you say — so that 
you will know that there is none like Hashem, our God . 7 The frogs will depart from you and your 
houses, and from your servants and your people; only in the River shall they remain. ” 

8 Moses and Aaron left Pharaohs presence; Moses cried out to Hashem concerning the frogs 
that he had inflicted upon Pharaoh. 9 Hashem carried out the word of Moses, and the frogs died 
— from the houses, from the courtyards, and from the Reids. 10 They piled them up into heaps 
and heaps, and the land stank. 

11 Pharaoh saw that there had been a relief, and kept making his heart stubborn. He did not 
heed them, as Hashem had spoken. 

The Third 12 Hashem said to Moses, “Say to Aaron, ‘Stretch out your staff and strike the dust of the land; 

Plague: n 5/73// become lice throughout the land of Egypt. ’ ” 13 So they did: Aaron stretched out his hand 
Ltce with his staff and struck the dust of the land, and the lice-infestation was on man and beast; all 
the dust of the land became lice, throughout the land of Egypt . 14 The sorcerers did the same with 
their incantations to draw forth the lice, but they could not. And the lice-infestation was on man 
and beast. 15 The sorcerers said to Pharaoh, “It is a finger of God !/" But Pharaohs heart was 
7716 Plague- s ^ ron 3 an< * he did not heed them, as Hashem had spoken. 

Swarm of 16 Hashem said to Moses, “Arise early in the morning and station yourself before Pharaoh 
Wild Beasts — behold, he goes out to the water — and you shall say to him, ‘So said Hashem: Send out 


embarrass Moses. 

6. — As you say. Had Pharaoh asked for total removal 

of the frogs from his country, that would have happened. But 
he asked only that they be taken away from him and his ser¬ 
vants — so some frogs found a new habitat in the River and 
the others died in the land, so that their stench befouled the 
whole country ( Sfomo ). 

11. nnnn nrpn *3 — That there had been a relief Regarding 
no other plague does the Torah state that there was relief. 
This was a decisive factor in Pharaoh’s response to the cessa¬ 
tion of the frogs. Although the plague ended, its memory 
should have been strong enough to influence Pharaoh’s 
thinking, because the foul-smelling piles of dead frogs were 
everywhere and the River was still full of croaking frogs. Nev¬ 
ertheless, the Torah tells us, the fact that there had been a 
[partial] relief was sufficient to make Pharaoh stubborn (cf. Kli 
Yakar). 

taV’HK T33rn — And kept making his heart stubborn. The 
translation follows Rashi, that the word Tjan} is an infinitive, 
representing a continuous process whereby Pharaoh con¬ 
stantly conditioned himself to resist the warnings and pun¬ 
ishments of Moses. Malbim differentiates between this term 
and strengthening the heart [pm], which the Torah uses to de¬ 
scribe Pharaoh’s recalcitrance in the face of other plagues. 
Pharaoh had to make himself stubborn at times when he was 
cowed by the ordeal and seriously considered submitting to 
Moses. But when he was strong enough to resist without a 
conscious effort, the Torah uses the term strengthen. 

The third plague: Lice. For the first time, Pharaoh’s sor¬ 
cerers were forced to concede that Moses and Aaron per¬ 
formed their feats not with magic but as the agents of God. 


The magicians used demons to carry out their wishes, but 
demons have no power over creatures as tiny as lice (Rashi 
from Sanhedrin 67b). 

12. HHh — Say to Aaron. Like the plague of blood, 

this one could not be brought about by Moses. Since the dust 
of the land had protected him from discovery when he had 
used it to conceal the dead Egyptian (2:12), it would have 
been ungrateful of him to smite the earth (Rashi). 

14. prittum — [The sorcerers] did the same. They imitated 
Aaron by striking the earth, and while doing so they mum¬ 
bled their usual incantations (Ramban). 

toying — To draw forth. Since the dust of the land had al¬ 
ready been turned to lice, they could not use that, so they 
tried to draw forth lice from a different source (Gur Aryeh). 

15. Kin D»n^i< V3^K — It is a finger of God. Though they had 
no choice but to acknowledge that the plague was of Divine 
origin, the magicians attempted to minimize it. By calling it 
only a finger, they implied that it was not of major conse¬ 
quence. 

They did not use the Name Hashem — the God of Israel — 
of Whom Pharaoh had denied knowledge, for that would 
have been an acknowledgement that the plague had come 
about for the sake of the Jewish people. Instead, they used 
the generic word for a deity, implying that it was a natural 
phenomenon, for even Pharaoh did not deny that there was 
a Creator of nature (Ramban). 

•*5 The fourth plague: Swarm of wild beasts. This was the 
beginning of the second set of three plagues, the purpose of 
which was to prove to Pharaoh that Hashem is the God in the 
midst of the land, i.e., He is not only the Omnipotent Creator, 
but He is intimately involved in events on earth. Thus, 
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the narrative stresses that these three plagues did not affect 
the Jewish people, which demonstrated that God controlled 
all minutiae of earthly happenings. Although the first three 
plagues, too, did not affect Jews, the Torah did not mention 
that factor, because their primary purpose was to establish 
the undeniable existence of Hashem. 

17. 33yn — The siua/m of wild beasts [lit., the mixture]. The 


plague consisted of every manner of aggressive wild beast, 
snake, and scorpion ( Rashi ). 

Instead of their natural fear of humans, they were now 
Divinely incited to attack people ( Alshich, Malbim). 

mcnxij 041 — And even the ground. Not only were animals 
roaming free throughout the land and in the houses, the very 
ground teemed with snakes and other creatures that nest 
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My people that they may serve Me. 17 For if you do not send out My people, behold', / sha// incite 
against you, your servants, your people, and your houses, the swarm of wild beasts; and the 
houses of Egypt shall be Filed with the swarm, and even the ground upon which they are. 18 And 
on that day I shall set apart the land of Goshen upon which My people stands, that there shall be 
no swarm there; so that you will know that I am Hashem in the midst of the land. 19 / shall make 
a distinction between My people and your people — tomorrow this sign will come about.'" 

20 Hashem did so and a severe swarm of wild beasts came to the house of Pharaoh and the house 
of his servants; and throughout the land of Egypt the land was being ruined because of the swarm. 

21 Pharaoh summoned Moses and Aaron and said, "Go — bring offerings to your God in the 
land." 22 Moses said, It is not proper to do so, for we will offer the deity of Egypt to Hashem, our 
God — behold, if we were to slaughter the deity of Egypt in their sight, will they not stone us? 23 We 
will go on a three-day journey in the Wilderness, and bring offerings to Hashem, our God, as He 
will tell us. ” 

24 Pharaoh said, 7 will send you and you shall bring offerings to Hashem, your God, in the 
Wilderness; only do not go far off — entreat for me!" 

25 Moses said, “Behold! I leave you and / shall entreat Hashem — and the swarm will depart from 
Pharaoh, from his servants, and from his people — tomorrow. Only let Pharaoh not continue to 
mock, by not sending out the people to bring offerings to Hashem." 

26 Moses left Pharaoh's presence and entreated Hashem. 27 Hashem did in accordance with 
Moses 1 word and He removed the swarm of wild beasts from Pharaoh, from his servants, and from 
his people — not one remained. 28 But Pharaoh made his heart stubborn even this time, and he 
did not send out the people. 


underground, so that the Egyptians could not feel secure 
even behind locked doors ( Sfomo ). 

18-19. mo irmfcn ... whom — l shall set apart ... I shall 
make a distinction. The apparent redundancy refers to two 
separate features of the distinction between Jews and 
Egyptians. First, God said that He would keep the swarm 
from entering Goshen and secondly, the animals would not 
harm Jews anywhere, even if they were in the land of Egypt. 
That the animals did not enter Goshen was miraculous, 
because they came from far-off lands and were far more 
mobile than any of the previous plagues, being fully capable 
of running to every part of the country ( Ramban ). That they 
were barred from Goshen was proof that / am Hashem in the 
midst of the land. 

19. "ihiab — Tomorrow. This is the only time that Moses 
specified the starting point of a plague. This may be 
because, as noted above, the swarm was different from the 
other plagues in that the animals were already in existence 
and were on the way to Egypt from their various habitats. 
Thus, Pharaoh might have contended that the swarm was a 
natural phenomenon that was already in progress. There¬ 
fore, Moses foretold that it would come about the next day, 
something he could not have known, except through God. 

20. y“|Kn nn^n — The land was being ruined. The animals 
stripped the trees, destroyed the crops, and even snatched 
infants from their cradles ( Lekach Tov). 

21-22. For the first time, Pharaoh’s resistance began to 
break, but he offered to let Israel bring offerings to God only 
on his own terms: if they did not leave Egypt. Abarbanel 
comments that Pharaoh's terms were in response to Moses’ 


claim that Hashem was all-powerful even in the land. If, 
indeed, God is everywhere, Pharaoh argued, then can you 
not bring your offerings in Egypt? To this, Moses responded 
that Pharaoh’s suggestion was untenable. The Egyptians 
worshiped sheep, the very animal that Jews slaughter in 
serving God. Could the Egyptians tolerate such offerings 
without reacting violently? 

22. D'*i}0P najrtn — The deity [lit. abomination | of Egypt The 
Torah, speaking to Jews, refers to all idols as abominations 
( Rashi ), but when Moses addressed Pharaoh he surely used 
a more respectful term. 

24-25. Pharaoh concedes that it would be improper to 
slaughter sheep in Egypt, but he offers another condition: 
do not go far. To escape the wrath of the Egyptian populace, 
the Jews need not travel for three days; it would be sufficient 
for them merely to leave the cities, and bring their offerings 
in the secluded countryside. Moses did not contest this 
request. He merely warned Pharaoh not to mock the people 
by going back on his word (Or HaChaim). 

25. nrj)? — Tomorrow. Moses would pray immediately, and 
the swarm would leave the country the next day Unlike the 
frogs, which died and whose stench befouled the land, the 
animals left the country so that the Egyptians would not 
benefit from their hides; the purpose of the plagues was to 
punish the king, not give him economic benefits. The reason 
Moses did not pray immediately was because Pharaoh 
himself had set the precedent by asking that the frogs be 
removed only the next day (Ramban). 

28. mrtrr Dvn DJ — Even this time. Even though he had 
promised to let the people go (Rashi). Even though the wild 
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animals were still alive and Pharaoh should have feared their 
possible return ( Sfomo ). Even though the magicians con¬ 
ceded that the plagues were of Divine origin (/?' Bachya). 

9. 

^ The fifth plague: Epidemic. 

1. K* — Come. This expression always implies that Moses 
and Aaron were to enter Pharaoh’s private chambers without 
permission. The Talmud records that even though the 
palace was very well guarded, they were always able to enter 
at will (Or HaChaim). 
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vbx 117311 — And speak to him. This term implies harsh talk, 
unlike the other warnings to Pharaoh, where the Torah uses 
the milder verb ■TT'nfc, saying. In this case Moses delivered 
the warning with particular urgency, because once the 
epidemic killed the animals, it would be too late to remove 
the effect of the plague. In the case of all the other plagues, 
however, if Pharaoh were to relent, the plague could be 
removed, as happened several times ( Malbim ). 

3. The extent of the plague. The commentators disagree 
regarding the degree to which the epidemic killed the live¬ 
stock of Egypt. On the one hand, our verse states that the 
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1 LJ ASHEM said to Moses, “Come to Pharaoh and speak to him, 'So said Hashem, the God of 
1 the Hebrews: Send out My people that they may serve Me. ’ 2 For if you refuse to send out, 
and you continue to grip them; 3 behold, the hand of Hashem is on your livestock that are in the 
field, on the horses, on the donkeys, on the camels, on the cattle, and on the flock — a very 
severe epidemic. 4 Hashem shall distinguish between the livestock of Israel and the livestock of 
Egypt, and not a thing that belongs to the Children of Israel will die. 5 Hashem has set an 
appointed time, saying, ‘Tomorrow Hashem shall carry out this word in the land. ’ ” 

6 Hashem carried out this word the next day, and all the livestock of Egypt died, and of the 
livestock of the Children of Israel not one died. 1 Pharaoh sent and behold, of the livestock of 
Israel not even one had died — yet Pharaohs heart became stubborn and he did not send out 
the people. 

8 Hashem said to Moses and Aaron, "Take for yourselves handfuls of furnace soot, and let 
Moses hurl it heavenward before Pharaoh's eyes. 9 It will become dust over the entire land of 
Egypt, and it will become boils erupting into blisters on man and beast throughout the land of 
Egypt. 10 They took soot of the furnace, and stood before Pharaoh and Moses threw it 
heavenward; and it became boils and blisters, erupting on man and beast. 11 The necromancers 
could not stand before Moses because of the boils, because the boils were on the necromancers 
and on all of Egypt. 12 Hashem strengthened the heart of Pharaoh and he did not heed them, as 
Hashem had spoken to Moses. 

13 Hashem spoke to Moses, “Arise early in the morning and station yourself before Pharaoh; 


epidemic would strike animals that are in the held, implying 
that animals kept indoors would be spared. This would 
explain why there were still surviving animals, as mentioned 
in verses 10 and 19. On the other hand, verse 6 states all the 
livestock of Egypt died , implying that none survived. 

According to Rashi |v. 10], only animals in the field were 
killed by the epidemic; thus, the reference in verse 6 to all the 
livestock refers only to animals that were left outdoors. 

According to Ramban and R' Bachya , even animals kept 
indoors were killed in this plague, as implied by verse 6. That 
there were still surviving animals after the epidemic is 
explained in various ways: Mot all the animals died; when 
verse 6 says all, it means the great majority, or it means 
that all those that died were owned by Egyptians. Alterna¬ 
tively, after this plague, the Egyptians imported livestock 
to replace their dead flocks or bought animals from the 
Jews. 

4. 'n nbam — Hashem shall distinguish. Since the Egyptians 
worshiped animals and detested sheepherders, they would 
keep their flocks outside the main cities and concentrate 
most of them in Goshen, where they mingled with the Jewish 
livestock. Thus, the survival of Jewish animals — which 
shared the pasture, water, and air of Egyptian livestock — 
was an undeniable miracle {Ramban). 

5. nma — Tomorrow. Moses informed Pharaoh of the exact 
time of the plague so that he would have time to reflect and 
relent ( Akeidah ); so that it would be clear that the epidemic 
was Divinely ordained ( Rashbam ); or so that Egyptians 
could bring their animals indoors (Or HaChaim ) or sell them 
to Jews at distressed prices ( Haamek Davar). 

7. “Taan — Became stubborn. Even though he saw that an 
undeniable miracle had occurred, he refused to relent! 


(Sfomo). CJp to now. Pharaoh had promised to release the 
Jews only to end a plague and spare himself further suf¬ 
fering. But in the case of the epidemic, the damage was 
done; his livestock was dead — so his ingrained wickedness 
asserted itself. 

The sixth plague: Boils. 

With this plague, a new phenomenon began. Pharaoh s 
personal stubbornness was broken and he would have freed 
the people, but God strengthened his resolve so that he 
could still be punished for his earlier sins. See introduction 
to Chapter 7. 

8. Ipnti . . . oa^sn kba — Handfuls . . . hurl it. Moses and 
Aaron were commanded to fill both their hands with soot, 
but only Moses was to throw it, all at once. Thus, more than 
one miracle took place. Since one can throw with force only 
with one hand, Moses had to hold four handfuls — two of his 
and two of Aaron s — in his one hand, in order to hurl them. 
Also, this small amount of soot spread out over the entire 
country, another miracle {Rashi). 

By causing the plague to occur through such a small 
quantity of soot, God demonstrated that the boils were 
brought about miraculously {R’ Hirsch). 

9. prnc6 — Boib. The word implies heat {Rashi): thus the 
sense of the verse is that the hot furnace soot caused 
inflammations that erupted into blisters {Sifsei Chachamim ). 

11. a’rapnnrt — The necromancers. Stripped of their 
arrogance by the painful boils that they could not cure, the 
sorcerers were ashamed to appear before Moses (Ramban). 

>+5 The seventh plague: Hail. 

With the hail, the final set of plagues began. Its purpose 
was to prove that God has no equal in the entire world. 
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The severest of the plagues? 

14. ’nDjtt"b3 — AU My plagues . This expression implies that 
the plague that was about to begin would be the severest of 
all the plagues. In a comment that the commentators find 
exceedingly difficult, Rashi identifies this as nlnO^a npo, the 
Plague of the Firstborn, rather than the hail, about which 
Moses was now warning Pharaoh. Two questions are obvi¬ 
ous: Why would the Torah allude to the tenth plague at this 
point in the narrative, when the seventh plague is about to 
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commence? And if the reference here is to hail, as most com¬ 
mentators explain, why is it referred to as ail My plagues ? 

To explain Rashi, the following are some of the ap¬ 
proaches that are offered: (a) Rashi should be vowelized njij 
ni7!33, the plague of the early-ripe fruits, since the hail de¬ 
stroyed only the crops that were fully grown, but not those 
that were still growing and pliant (v. 31]. The reason this 
plague was regarded as so serious was because it struck at 
the food supply (R* Yaakou of Orleans), (b) The current set of 
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The say to him, So said Hashem, the God of the Hebrews: Send out My people that they may serve 
Seuenth Me. 14 For this time I shall send all My plagues against your heart, and upon your servants, and 

Pla9 HaU y OUf P eo P le > so that y° u sha U ^ now that there is none like Me in all the world. 15 For now I 
could have sent My hand and stricken you and your people with the pestilence and you would 
have been obliterated from the earth. 16 However, for this have I let you endure, in order to 
show you My strength and so that My Name may be declared throughout the world. 

17 You still tread upon My people, not to send them out. 18 Behold, at this time tomorrow I 
shall rain a very heavy hail, such as there has never been in Egypt, from the day it was 
founded until now. 19 And now send, gather in your livestock and everything you have in the 
Field; all the people and animals that are found in the Field that are not gathered into the house 
— the hail shall descend upon them and they shall die. ’ ” 

20 Whoever among the servants of Pharaoh feared the word of Hashem chased his servants 
and his livestock to the houses. 21 And whoever did not take the word of God to heart — he left 
his servants and livestock in the Field. 

22 Hashem said to Moses, il Stretch out your hand toward heaven and there will be hail in the 
entire land of Egypt, on man and beast, and on all the grass of the Field in the land of Egypt. ” 

23 Moses stretched out his staff toward heaven, and Hashem sent thunder and hail, and 
fire went earthward, and Hashem rained hail upon the land of Egypt. 24 There was hail, 
and Fwe flaming amid the hail — very heavy such as had never been in the entire land 
of Egypt, from the time it became a nation. 25 The hail struck in the entire land of 


plagues culminated in the Plague of the Firstborn. Thus 
Rashi’s reference is to the plague that was the climax of the 
current series (Gur Aryeh, Aibarbanel). (c) An old Rashi 
manuscript has the word n*}V3, famine ; i.e., the worst plague 
is the hunger caused by the hail ( Minchah Belulah). 

According to other commentators, this verse refers only 
to the hail. The term ’jnSao ^3 should be rendered many of My 
plagues , meaning that the plague of hail consisted of many 
components: thunder, rain, hail, fire, death to people and 
animals, and destruction of crops. Indeed, verse 27 implies 
that Pharaoh was more frightened by this plague than by the 
others, because only here did he confess that '7 and my peo¬ 
ple are the wicked ones ” (Ibn Ezra, Rashbam, R' Bachya). 

Or HaChaim comments that up to now Pharaoh had al¬ 
ways suspected that Moses was a magician or had some su¬ 
perior knowledge of impending phenomena. During the 
hail, however, the king came to realize that God, not Moses, 
was at work in Egypt, and that even the six previous plagues 
were imposed by Him. Because of this new perception, it was 
as if all My plagues were being inflicted at the same time. 

— Against (lit., upon] your heart , i.e., against the 
hardness of your heart, which has prevented you from obey¬ 
ing God up to now (R 1 Bachya). 

15-16. God now introduces a new dimension to the plagues 
and their purpose: the public sanctification of His Marne. 
Moses is to inform Pharaoh that he deserved to die during 
the epidemic, but God allowed him to survive for a reason: 
so that he would be forced to recognize God’s greatness and 
proclaim it to the world. Clearly, the ultimate goal of univer¬ 
sal recognition of God’s sovereignty requires that all nations 
acknowledge Him, as we proclaim in our Days of Awe pray¬ 
ers. Consequently, Pharaoh’s submission would have more 


significance than the mere cowing of a wicked persecutor. 
Sfomo adds that Pharaoh was offered the opportunity to 
bring many others to repentance by following his example. 

The Midrash comments that this is an example of how 
God, in His mercy, warns sinners of the end awaiting them, 
so that they will be moved to repent and thereby avoid the 
punishment for their sins. 

18. irrtM n*PTK% — Such as there has never been. The 

T 1 T ▼ T ^ 

sense of the verse is that there has never been such a hail 
anywhere in the world, and certainly not in Egypt, where rain 
is rare and hail virtually non-existent (R' Bachya, Midrash). 

19. nnyi — And now . Although the plague would not begin 
until the next day, Moses urged that the call to bring men and 
beasts in from the fields should go out immediately, so that 
there would be enough time for the news to reach all parts of 
the region. Alternatively, the expression nfljn implies a call 
to repentance ( Bereishis Rabbah 21:4); Moses was calling 
upon Egypt to save itself from the suffering of the hail (Or 
HaChaim ). 

Even if all the Egyptians had heeded Moses’ warning, the 
hail still would have had a devastating effect because of its 
damage to buildings and anything else exposed to it. In the 
case of the pestilence, although the God-fearing Egyptians 
brought their animals indoors and thereby saved them, 
Moses did not issue an explicit warning to do so. Now he did, 
because human lives were at stake, since anyone standing in 
the open was in danger of being killed. 

24. Y^ari nnp^nw — Flaming amid the hail. It was a mir¬ 
acle within a miracle. [The first miracle was that fire shot 
downward, though it usually rises, and the second was that 
fire and water functioned in unison (Mizrachi).] To serve God, 
fire and water made peace with one another (Rashi). 
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26. Itpi V1X? P7 — Only in the land of Goshen. That there 
was no hail in Goshen was a great miracle, because its atmo¬ 
sphere and weather were no different that those of the 
nearby parts of Egypt. That an invisible border could keep a 
raging hailstorm out of Goshen was proof that there is none 
like God in the midst of the earth. 

27. Prtni — Pharaoh sent. He sent agents to summon 
them. He was afraid to go himself lest he be struck by hail¬ 
stones ( Lekach Tou). 

oyen nxyn — This time I haue sinned. Why was Pharaoh 
more contrite now than at any other time? He contrasted his 
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own actions with God’s. God was the Righteous One Who 
warned the Egyptians to save lives by bringing the people 
and livestock indoors, but Pharaoh and his cohorts were the 
wicked ones who let people and animals remain in the fields 
where they were struck by the hail (Midrash). 

28. D’nbx n^p — Godly thunder. The thunder frightened 
Pharaoh more than anything else, for the Sages teach that 
thunder was created to purge the perversion of the heart (Be- 
rachos 59a). Throughout the narrative of the plague, thunder 
is mentioned before hail because it was the thunder that 
frightened the Egyptians and made them susceptible to the 
terror that would be inspired by the hail. Later, however, 
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Egypt, every thing that was in the field from man to beast; all the grass of the field the hail struck 
and every tree of the field it smashed. 26 Only in the land of Goshen, where the Children of 
Israel were, there was no hail. 

27 Pharaoh sent and summoned Moses and Aaron and said to them, “This time I have 
sinned; Hashem is the Righteous One, and I and my people are the wicked ones. 20 Entreat 
Hashem — there has been an overabundance of Godly thunder and hail; I shall send you out 
and you shall not continue to remain. ” 

29 Moses said to him, “When I leave the city I shall spread out my hands to Hashem; the 
thunder will cease and the hail will no longer be, so that you shall know that the earth is 
Hashems. 30 And as for you and your servants, I know that you are not yet afraid of Hashem, 
God.” 31 The flax and the barley were struck, for the barley was ripe and the flax was in its stalk. 
32 And the wheat and the spelt were not struck, for they ripen later. 

33 Moses went out from Pharaoh, from the city , and he stretched out his hands to Hashem; 
the thunder and hail ceased and rain did not reach the earth. 34 Pharaoh saw that the rain, the 
hail, and the thunder ceased, and he continued to sin; and he made his heart stubborn, he and 
his servants. 35 Pharaohs heart became strong and he did not send out the Children of Israel, 
as Hashem had spoken through Moses. 

THE HAFTARAH FOR VA'EIRA APPEARS ON PAGE 1149. 

When Rosh Chodesh Shevat coincides with Va'eira, the regular Maftir and Haftarah are replaced 
with the readings for Rosh Chodesh: Maftir, page 890 (28:9-15); Haftarah, page 1208. 


when Pharaoh broke his word and refused to let the people 
go, the order was reversed [verse 34], to.show that Pharaoh’s 
resistance grew as soon as the thunder stopped (R' Bachya). 

29. "pynviK - When I leave the city. Moses would not 
pray in the city because it was filled with idols. Since Pharaoh 
wanted an immediate cessation of the hail, Moses had to in¬ 
form him that he would not pray in the city. In the case of the 
earlier plagues, however, it was not necessary for him to say 
so, because they were not to be ended until the next day 
(Rashi; Ramban ). 

30. pK*vn D*ip — You are not yet afraid. The translation fol¬ 
lows Rashi, who renders the word D*ip as not yet. According 
to Ramban and Ibn Ezra, however, the word means before. 
Accordingly, Ramban explains that Moses was saying D^p, 
before [I pray] you are afraid, but I know that your fears will 
end as soon as the suffering of the plague is over. 

31-32. The description of the crops was included in Moses’ 
reply to Pharaoh. According to R’Saadiah Gaon , Moses was 
explaining that despite his prayer, which would end the hail 
and salvage the wheat and spelt [verse 32], what had already 
been destroyed would not be restored. Ramban interprets 
that Moses’ statement was an implied warning that although 
God had spared the wheat and spelt so that the population 
would not go hungry, Pharaoh’s renewed stubbornness 
would cause them to be destroyed in a future plague, as in¬ 
deed happened during the plague of locusts. 

33. — And rain. Rain had never been mentioned as part 


of the hail. However, the Sages teach that when Moses 
prayed for suspension of the plague, any hail that was falling 
to earth was suspended in mid-air (Rashi ). It would have been 
expected, therefore, that those hailstones would have 
melted and turned to rain, but even this rain was miracu¬ 
lously prevented from falling to earth (R' Hirsch). 

34-35. Verse 34 states that Pharaoh made his heart stubborn 
and the next verse, in an apparent redundancy, states that 
Pharaoh's heart became strong, and adds that this happened 
as Hashem had spoke n. At first, Pharaoh’s stubbornness was 
aroused, but it was still questionable whether he could en¬ 
dure the suffering inflicted by the past plagues and the prob¬ 
ability that more were to follow. Therefore, in keeping with 
His prophecy to Moses that Pharaoh would not let the Jews 
leave willingly [3:19], and with the Divine intention that 
Pharaoh should not release the people unless he was gen¬ 
uinely moved to repent, God now strengthened his heart so 
that he would not be influenced by pain and he would base 
his decision on what he wished to do. Thus, Pharaoh s 
wickedness came to the fore, and he broke his word again. 

.pro 9"joy' .pro b'-isnu .o»piOD K"ap — This Masoretic 
note means: There are 121 verses in the Sidrah, numerically 
corresponding to the mnemonics band b M tojP. 

The word biyn refers to the hard hearts of the Egyptians 
that caused them to be struck with the plague of hail (see 
9:31). The word b M iPSP means God caused desolation, for He 
laid Egypt waste (R' David Feinstein). 
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PARASHAS BO 


10 . 

As this Sidrah begins, the climax of Moses’ mission is im¬ 
pending. The last three plagues, the commandment to sanc¬ 
tify the New Moon (thus laying the basis of the Jewish calen¬ 
dar and the festival cycle), the laws of Passover, and the 
sanctification of the firstborn are about to come in quick 
succession. Soon, Pharaoh’s resistance will be completely 
destroyed and he personally will dash through the streets, 
seeking Moses and Aaron and urging his erstwhile slaves to 
leave their land of bondage as soon as possible. 

The first plague of the Sidrah , that of Locusts, introduces 
a new element. God tells Moses (v. 2) that He intends to 
make a mockery of Egypt — putting to rest the haughty pre¬ 
sumptuousness of Pharaoh and his cohorts — so that not 
only Egypt, but even the Children of Israel would know that 
I am Hashem . The inclusion of the Jews in that category im¬ 
plies that even believing people are often imperfect in their 
faith. That Pharaoh had resisted the evidence of the Divine 


origin of the plagues is not surprising. But it seems that even 
the faith of the Jews, strong though it may have been, was 
still not perfect. In fact, it was not until the Splitting of the 
Sea that the Torah testified of Israel that they had faith in 
Hashem and in Moses His seruant ("14:31). 

^5 The eighth plague: Locusts. The Midrash teaches that 
the plague was "measure for measure”: The Egyptians 
forced their Jewish slaves to grow crops; the locusts de¬ 
voured the crops. 

1, nV7B‘bi< — Come to Pharaoh. To warn him of the 
forthcoming plague ( Rashi ). Although Scripture does not 
mention locusts in this commandment to Moses, it is clear 
from what he told Pharaoh (v. 4) that he was sent to deliver 
a warning (Ramban). 

Pharaoh’s servants are mentioned in this context to imply 
that even at times when he was ready to yield, they firmed 
his resistance. 

2. , . . 7Bpn ivnbi — And so that you may relate. The com- 
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10 1 J-Jaswem said to Moses, “Come to Pharaoh, for l have made his heart and the heart of his 

The Eighth servants stubborn so that I can put these signs of Mine in his midst; 2 and so that you may 
Plague: relate in the ears of your son and your sons son that I made a mockery of Egypt and My signs 
Locusts / placed among them — that you may know that l am Hashem. ” 

3 Moses and Aaron came to Pharaoh and said to him, “So said Hashem , God of the Hebrews: 
Until when will you refuse to be hunnbled before Me? Send out My people that they may serve 
Me! 4 For if you refuse to send forth My people, behold, tomorrow I shall bring a locust-swarm 
into your border. 5 It will cover the surface of the earth so that one will not be able to see the earth; 
and it will consume the remaining residue that was left to you by the hail, and it will consume 
all the trees that grow for you from the field. 6 They will fill your houses, the houses of all your 
servants, and the houses of all Egypt, such as your fathers and your grandfathers have not seen 
from the day they came onto the earth until this day . f, And he turned and left Pharaoh s presence. 

7 Pharaohs servants said to him, “How long will this be a snare for us? Send out the men that 
they may serve Hashem, their God! Do you not yet know that Egypt is lost? ” 

8 So Moses and Aaron were returned to Pharaoh and he said to them, “Go and serve Hashem, 


mentators note that the Exodus was a seminal event in world 
history because it demonstrated God’s mastery over nature. 
Thus it became the textbook lesson for humanity that God is 
not an aloof Creator, but the Master of the universe day by 
day and event by event. This verse encapsulates th£t con¬ 
cept, for it tells Israel that the miracles of the Exodus were to 
teach them for all generations that God can toy with the 
most powerful kingdoms, and that this creates the percep¬ 
tion that He is Hashem, the Marne that denotes His eternity, 
because its letters comprise the words rprp ntfi rpn, He was, 
He is, He will be. 

— Made a mockery of. The translation follows 
Rashi. Others ( Onkelos, Rashbam , R' Bachya ) render the 
word that lperformed, from the root bby. R’Bachya explains 
that in this context, the word emphasizes that God is the n'py, 
First Cause, of all events [see previous comment]. 

3. finio nty>3 — Moses and Aaron. Although Aaron always 
accompanied Moses, this is generally not mentioned. Here it 
is, because in verses 8 and 11, Pharaoh called them back 
and then drove them away. Since Aaron was included in the 
end of the scenario, the Torah mentions him here at the be¬ 
ginning (Ibn Ezra). 

— Until when. You have seen My total control of the 
elements and the atmosphere, upon which your very life is 
dependent, but you maintain your obstinacy. Reason, appar¬ 
ently, has no effect on you. Consequently, the way to break 
your stubbornness may be through attrition, by subjecting 
you to a succession of plagues. Until when , therefore, will 
you refuse to submit? ( Sfomo ). 

ruy 1 ? — To be humbled before Me. The key to repen¬ 
tance and righteousness is submissiveness before God. Be¬ 
cause Pharaoh was haughty, he could not see the truth and 
would not bow to the Divine will. He paid the price for his 
arrogance by having his country devastated and his army 
drowned in the Sea of Reeds (R’ Bachya). 


5. yyn*^ — All the trees. This term is the basis of a dispute 
among the commentators, for if the hail destroyed the trees 
(9:25), what trees were there for the locusts to consume? All 
agree that the hail did not totally destroy the trees; rather, 
that it broke limbs and caused severe damage. According to 
Ibn Ezra, several months must have elapsed between the 
hail and the locusts so that the damaged trees could flourish 
again. Ramban disputes this on several grounds, among 
them that the flax and barley were fully grown at the time of 
the hail, so that it must have occurred in the month of Adar 
(February-March), shortly before the Exodus. Consequently, 
Ramban holds that the hail fell in Adar, and the last three 
plagues — locusts, darkness, and the death of the firstborn 
— took place in quick succession, in Nissan, the month of 
the Exodus. As for the trees, not all the branches were bro¬ 
ken by the hail, so that the remaining ones could have pro¬ 
duced foliage in a few weeks. 

6. tpna wStt* — They will fill your houses. One would have 
expected Pharaoh’s own palace, which was isolated and pro¬ 
tected, to be the last one infiltrated by the locusts, while the 
exposed homes of the peasantry would suffer first. The order 
of our verse, however, indicates that the opposite occurred, 
that Pharaoh was the first to feel the effects of the plague and 
the last were the common people. This teaches that the pun¬ 
ishment came first to those who were most responsible for 
the persecution: first Pharaoh, then his courtiers, and finally 
the general population (Kli Yakar). 

— And he turned and left. Moses surmised that 
Pharaoh and his servants would be terrified by the prospect 
that the loss of the remaining food supply would cause a 
famine. To allow them to digest the news and consult, he 
and Aaron left abruptly without taking leave. Moses was 
right, for Pharaoh’s servants persuaded the king to capitu¬ 
late (Ramban ). 

7. n^jtcn — The men. Although at this point Pharaoh's ad¬ 
visors wanted him to capitulate and let the people go, he was 
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not ready to give in. When he recalled Moses, he said, in 
effect, that the women and children would be hostages in 
Egypt to guarantee the return of the men (Or HaChaim). 

8. D'?^iin 031 ’13 — Which ones [lit.; who and tuho] are going? 


Pharaoh’s demand for a specific list implied that only the 
elders and leaders should be permitted to go, and they 
would bring offerings on behalf of the rest of the nation. 
Moses insisted that everyone must go, to which Pharaoh 
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your God; which ones are going?” 

9 Moses said, “With our youngsters and with our elders shall we go; with our sons and with 
our daughters, with our flock and with our cattle shall we go, because it is a festival of Hashem 
for us. ” 

10 He said to them, “So be Hashem with you as I will send you forth with your children! Look 
— the euil intent is opposite your faces. 11 Not so; let the men go now. Serve Hashem, for that 
is what you seek!” And he drove them out from Pharaohs presence. 

12 Hashem said to Moses, “Stretch out your hand over the land of Egypt for the locust-swarm, 
and it will ascend upon the land of Egypt and eat all the grass of the land, everything that the 
hail had left. ” 13 Moses stretched his staff over the land of Egypt, and Hashem guided an east 
wind through the land all that day and all the night. It became morning and the east wind carried 
the locust-swarm. ]4 The locust-swarm ascended over the entire land of Egypt and it rested in 
the entire border of Egypt, very severely; before it there was never a locust-swarm like it and 
after it there will not be its equal. 15 It covered the surface of the entire land and the land was 
darkened; it ate all the grass of the land and all the fruit of the tree that the hail left over. No 
greenery remained on the trees or the grass of the field in the entire land of Egypt. 

16 Pharaoh hastened to summon Moses and Aaron and he said, “I have sinned to Hashem, 
your God, and to you. 17 And now, please forgive my sin just this time, and entreat Hashem, 
your God, that He remove from me only this death ." 

18 He left Pharaoh and entreated Hashem. 19 Hashem turned back a very powerful west wind 
and it carried the locust-swarm and hurled it toward the Sea of Reeds; not a single locust 
remained within the entire border of Egypt. 20 But Hashem strengthened the heart of Pharaoh, 
and he did not send out the Children of Israel. 


responded with a “compromise” offer: Let all the adult 
males go, but not the women and children ( Ramban ). 

9. Tr an '3 — Because it is a festival of Hashem for us. 
Moses enunciated the principle that sets Judaism apart from 
other religions. The Torah requires the same of every boy 
and girl once they come of age as it does of the patriarchs 
and matriarchs. All commandments are equally binding on 
everyone, and when the nation is bidden to bring offerings to 
God, everyone — not merely elders or even adult males — 
must participate. R’ Bachya comments that Moses’ refer¬ 
ence to a festival alluded to Shavuos, the festival of the 
giving of the Torah at Sinai. 

10. Dpny f n 1? ’rn — So be Hashem with you. Pharaoh 
answered sarcastically, as if to say that he would not let them 
go and God would not be with them, for he went on to accuse 
them of dishonesty, so God would surely not help them. 

DpiJB nja ny 1 } ’3 — The evil intent is opposite your faces. 
Onkelos , as preferred by Rashi and explained by Ramban, 
renders that Pharaoh chastised Moses by saying, “Your evil 
intent is to leave and not return — that is obvious, because 
there is no other reason to take your children along. Thus, 
your evil intent is rebounding against you, for it has exposed 
your treachery.” 

According to the Midrash, nyi, Evil, is the name of a star. 
Pharaoh’s astrologers had assured him that that star, 
signifying a bloody end, would govern Israel's destiny in the 
Wilderness where they were seeking to go. Moses alluded to 
this prediction after the sin of the Golden Calf. As part of his 


prayer, he said that if God destroyed the Jewish people, the 
Egyptians would say that Pharaoh's astrologers had foretold 
Israel’s bitter end, for they would say, Dtoyin n^n?, He [God] 
took them out [under the astrological influence of the star 
called] Evil [32:12]. The truth was, however, that the “blood” 
would be that of the mass circumcision of the nation under 
Joshua’s leadership, after Israel crossed the Jordan into 
Eretz Yisrael. 

11. Pink i? — For that, i.e„ the opportunity to worship — 
and since that is your purpose, you have no reason to take 
your children (Rashi). According to Ibn Ezra, Pink, that, refers 
to the evil mentioned in the previous verse. 

16. rrtna “innii — Pharaoh hastened. He wanted the locusts 
removed before they could devour the roots of the vegeta¬ 
tion, thereby causing permanent damage ( Sfomo). 

17. K3 Ktp — Please forgive. Pharaoh’s request for forgive¬ 
ness is in the singular, whereas his request for a prayer on his 
behalf is in the plural. His apology was directed to Moses, 
whom he had come to venerate as his master. His plea that 
they pray was addressed to both as a matter of courtesy, 
even though he knew from Moses himself [8:8, 25, 9:29] that 
he was the one who did the praying (Ramban). 

DV9H — Just this time, for 1 will not sin again (Ibn Ezra). 

19-20. God changed the east wind, which brought the 
locusts, to a west wind that blew them away. Not a single 
locust remained, not even those that the Egyptians had 
preserved for food (Midrash ). Thereupon, God strengthened 
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Pharaoh’s heart again, an illustration of the principle “If one 
wishes to contaminate himself, the way is opened for him” 
(Ibn Ezra), for Pharaoh still was insincere; he wanted only to 
rid himself of the plague. 

•*5 The ninth plague: Darkness. Like the third and the sixth 
plagues, this was the end of a set of three, so it was not 
preceded by a warning. 

The darkness during the day was darker than that of a 
normal night, and at night it became even more intense. 
After the first three days of the plague, the darkness entered 
a new stage; it was so thick that the Egyptians could not 
even move (Rashi). There were two reasons for the darkness: 

(a) Among the Jews, there were people who did not deserve 
to be freed [because they were so assimilated into Egyptian 
culture that there was no hope for them to return to the 
covenant of Israel] and who were to die. God provided the 
darkness so that the Egyptians would not see their death and 
claim that the plagues affected Jews and Egyptians alike; 

(b) the darkness provided an opportunity for the Jews to 


circulate in the Egyptian homes to determine the location of 
valuables that they would later ask to borrow (Rashi). Later, 
when the Egyptians realized that the Jews had been in their 
homes and had the opportunity to loot at will, but had not 
done so, Israel earned esteem in the eyes of the Egyptians 
(Mechilta, 12:36). 

22. nj — His hand. On previous occasions when Moses was 
commanded to stretch forth his hand, he stretched out his 
hand holding the staff [see 9:23, 10:13], but here he did not 
use the staff. It may be that, because the darkness was drawn 
to earth from an exalted place in heaven (Shemos Rabbah 
14), it would have been disrespectful for Moses to extend his 
staff toward it (Or HaChaim), for, as noted in the introduc¬ 
tion to this plague, the darkness was not merely the absence 
of light. 

22-23. Duration of the plague. According to the Midrash, 
each plague was intended to last for seven days [see notes to 
7:25], which raises the question of why these two verses 
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The Ninth 
Plague: 
Darkness 

Duration 
of the 
Plague 


Pharaoh s 
Offerings 


Pharaoh s 
Final 
Intransi¬ 
gence 


21 Hashem said to Moses, " Stretch forth your hand toward the heauens, and there shall be 
darkness upon the land of Egypt, and the darkness will be tangible” 22 Moses stretched forth his 
hand toward the heauens and there was a thick darkness throughout the land of Egypt for a 
three-day period. 23 No man could see his brother nor could anyone rise from his place for a 
three-day period; but for all the Children of Israel there was light in their dwellings. 

24 Pharaoh summoned Moses and said, “Go — serue Hashem, only your flock and cattle 
shall remain behind; even your children may go with you. ” 

25 Moses said, “Even you will place in our hands feast-offerings and elevation-offerings, and 
we shall offer them to Hashem, our God. 26 And our livestock, as well, will go with us — not a 
hoof will be left — for from it shall we take to serve Hashem, our God; and we will not know 
with what we are to serve Hashem until our arrival there. ” 

27 Hashem strengthened the heart of Pharaoh and he did not wish to send them out. 
28 Pharaoh said to him, “Go from me! Beware — do not see my face any more, for on the day 
you see my face you shall die!” 

29 Moses said, “You have spoken correctly. I shall never see your face again. ” 


speak of three-day periods of darkness. Ibn Ezra and 
Rashbam interpret according to the plain meaning of the 
verses that the darkness lasted for only three days. Rashi, 
however, based on the Midrash, interprets that there were 
two different degrees of darkness, each lasting for three 
days, as explained in the commentary above. The seventh 
day of darkness was reserved for the Splitting of the Sea, 
when darkness enveloped Pharaoh s army so that they could 
not attack the Jews. 

23. uhr irv Rb — No man could see. This occurred during 
the first three days ( Rashi ). 

Ramban comments that the darkness was not merely an 
absence of light, but an opaque, fog-like condition that 
extinguished all flames, so that the Egyptians could not 
even use lamps. He cites Ibn Ezra that it may have been a 
very dense fog, like that which sometimes closes in over the 
Atlantic Ocean, and it was so dark that the Egyptians could 
not even keep track of the days. 

rnnnn u^r nwjrRVi— Nor could anyone rise from his place. In 
the plain sense of the verse, they remained in place because 
there was nowhere they could go in the extreme darkness 
{Ibn Ezra). Midrashically, however, this refers to the second 
three-day period of the plague, when the darkness intensi¬ 
fied and became so palpable that the Egyptians literally 
could not move. “One who was sitting could not stand and 
one who was standing could not sit” {Rashi). 

24. Pharaoh changed his tactics by saying he would let the 
children go, but he still insisted on hostages to insure the 
return of the people. Since the main wealth of the Jews was 
their livestock, they would be forced to return — and if not, 
Pharaoh would have the animals {Ramban). 

R' Munk notes that even in enslavement, the Jews main¬ 
tained the right to own herds, and, indeed, had considerable 
wealth. But neither in the Egyptian nor in later exiles was 
wealth a guarantee against persecution — or even the 
murder of their children. 

25-26. Pharaoh’s offerings. Moses told Pharaoh that not 


only would the Jews leave with all their livestock — includ¬ 
ing horses and donkeys along with the kosher animals (as 
implied by verse 26: not a hoof. ..] — even Pharaoh himself 
would send along animals to be offered on his behalf. The 
commentators question why Moses would want offerings 
from Pharaoh. Ramban maintains that Moses had no 
intention of giving Pharaoh the privilege of atonement 
through offerings. He meant to say only that Pharaoh would 
surrender so completely that he would even wish to share in 
the offerings. 

27-29. Pharaoh's final intransigence. God strengthened 
the king’s heart once again and he became more defiant 
than ever. For the first time, he ejected Moses and 
threatened him with death if he dared appear again. Moses 
agreed, for there would be no need for him to seek out 
Pharaoh again, since the next plague would kill the firstborn 
of Egypt, and bring Pharaoh groveling and begging the 
Jews to leave Egypt as soon as possible. 

According to the Midrash {Shemos Rabbah 18:1), 
Pharaoh's ultimatum presented a dilemma: How could 
Moses warn Pharaoh of the coming Plague of the Firstborn 
if he was now forbidden to see Pharaoh? The Midrash 
teaches that, in order to spare Moses the embarrassment of 
coming back to Pharaoh after having said that he would 
never do so again, God appeared to Moses amid the moral 
contamination of the palace and told him about the 
impending plague, so that he could warn Pharaoh immedi¬ 
ately. See Rashi 11:4. 

Although Moses declared here that this was the last time 
he would ever see Pharaoh, 12:31 indicates that they met 
again. Ramban explains that Moses meant to say only that 
he would never come to visit Pharaoh again, but after the 
Plague of the Firstborn [12:31], it was Pharaoh who came 
looking for Moses, so Moses’ statement here did not apply. 
Sfomo , however, contends that Moses never saw Pharaoh 
after this meeting; in 12:31, only Pharaoh s servants spoke 
to Moses. 

In view of the extent of the suffering already inflicted upon 
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Egypt and the indisputably Divine origin of the plagues, 
Pharaoh's audacity at this point seems incredible. It is a 
stark illustration of the Sages’ teaching that the wicked do 
not repent even when they stand on the threshold of 
Gehinnom (Eruvin 19a). As noted above, God's inter* 
vention in strengthening Pharaoh’s heart was merely to 
keep him from being overwhelmed by the pain, thus 
allowing him to make whatever decision he deemed ratio¬ 
nal. Now, as the plagues approached their climax, the evil of 
his nature surged to the surface with his brazen ejection of 
Moses. 

11 . 

1-8. Warning of the Plague of the Firstborn. 

1. nnx y^j my — One more plague. As noted above, God 
told Moses about this plague as soon as Pharaoh demanded 
that he leave the palace. Our verse alludes to the plague 


only briefly, but God conveyed it to him in full detail, as it is 
described later in the chapter, and Moses repeated it in full 
to the king ( Ramban ). 

nba — It shall be complete. The translation follows Rashi. 
Sfomo, however, has an entirely different rendering of the 
verse, which has a universally relevant moral dimension. He 
renders: He shall send you (i.e., all the JewsJ in'ywp, as he 
had sent you (i.e., Moses and Aaron, when he ejected you 
from the palace/; he shall surely thrust out all of you [n^a]. 
Previously, when he drove Moses and Aaron from his 
presence, Pharaoh had defied God by refusing to free Israel. 
God’s justice decrees that one who refuses of his own free 
will to obey Him will be forced to do so in a less pleasant 
manner. As the Sages teach, whoever neglects the Torah 
because of wealth, will ultimately neglect it in poverty (Auos 
4:10). 

2. kj - 737 — Please speak. God asked Moses to make a 
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Warning of 
the Plague 
of the 
Firstborn 

The New 
Status of 
the Jews 


1 LJ ashem said to Moses, “One more plague shall I bring upon Pharaoh and upon Egypt; 

1 after that he shall send you forth from here. When he sends forth, it shall be complete _ 

he shall drive you out of here. 2 Please speak in the ears of the people: Let each man request of 
his fellow and each woman from her fellow silver vessels and gold vessels. ” 3 Hashem granted 
the people favor in the eyes of Egypt; moreover, the man Moses was very great in the land of 
Egypt, in the eyes of the servants of Pharaoh and in the eyes of the people. 

4 Moses said, “So said Hashem, ‘At about midnight l shall go out in the midst of Egypt. 
5 Every firstborn in the land of Egypt shall die, from the firstborn of Pharaoh who sits on his 
throne to the firstborn of the maidservant who is behind the millstone and all the firstborn of 
beast. 6 There shall be a great outcry in the entire land of Egypt, such as there has never 
been and such as there shall never be again. 7 But against all the Children of Israel, no dog 
shall whet its tongue, against neither man nor beast, so that you shall know that Hashem 
will have differentiated between Egypt and Israel.' 0 Then all these servants of yours will come 
down to me and bow to me, saying, ‘Leave — you and the entire people that follows you.' 


special effort to prevail upon the Jews to request valuables 
from their Egyptian neighbors, because unless they did so, 
the soul of Abraham would have a grievance against God. 
He would say that God carried out in full measure the 
prophecy that his offspring would be oppressed, but not the 
companion promise that the Jews would leave their captiv¬ 
ity with great wealth [ Genesis 15:14-15]. To forestall this, 
God pleaded, as it were, with Moses to prevail upon the 
Jews to request valuables from the Egyptians (Rashi from 
Midrash). 

3, The new status of the Jews. Ibn Ezra connects this 
verse to verse 2, and takes it to be an explanation of why the 
Egyptians would be willing to give valuables to the Jews. 
Ramban maintains that the two verses are entirely unre¬ 
lated; rather, it relates an unexpected fact. One would have 
expected the Egyptians to hate the Jews, blaming them for 
the suffering of the plagues, but the Torah tells us that this 
was not the case. The population bore no grudge; they said 
that the Jews had been righteous while they, the Egyptians, 
were the wicked ones. Regarding Moses, we are told that his 
prestige grew oyn ’ryn, in the eyes of the people, but it is not 
clear which people, the Jews or the Egyptians. Ramban 
comments that it refers to the Jews. Originally, they had 
been angry with Moses for having caused Pharaoh’s intensi¬ 
fied persecution. Now, they acknowledged his greatness. 
Alternatively, Ramban comments that it may refer to the 
Egyptian masses. Pharaoh, however, is omitted from this 
statement, because God had hardened his heart against 
Moses, as evidenced by his harshness the last time Moses 
had spoken to him. 

4. n5j5n narrja — At about midnight Moses did not say that 
the plague would occur exactly at midnight, because 
Pharaoh s astrologers might miscalculate the time and 
think that the moment of the plague was somewhat before 
or after midnight. If so, they would claim that Moses was a 
charlatan for predicting the wrong time {Rashi). 

R’ Bachya adds that since the third plague, when the 
magicians were forced to admit that God was at work in 
Egypt, their belief in Moses’ veracity had been reinforced as 


the plagues progressed. Now, if Moses were to ‘ err" in 
predicting the exact time of the last plague, the Egyptian 
wise men would retroactively lose faith in Moses. 

The above Midrashic comment gives an insight into a 
less than savory aspect of human nature. Even though the 
firstborn were dying all around them, the astrologers would 
snatch at a straw to discredit Moses. This sort of perverse 
attitude has corrupted human behavior throughout history. 
Such is the nature of the wicked; their belief in God is 
so fragile that they will discard it at the slightest provoca¬ 
tion. 

KarP — / shall go out. God Himself, not an angel, would 
carry out the plague, for two reasons: (a) because of His love 
for Israel; and (b) since even the firstborn of males would 
die, only God could know their identity (Or HaChaim). 

5. TO* — Euery firstborn ... shall die. Even the 

firstborn of the poor and underprivileged would die: foreign 
captives, so that they would not attribute their survival to 
the power of their idols; the firstborn children of lowly 
Egyptian maidservants because they, too, enjoyed the 
suffering of the Jews; and the firstborn of animals because 
the Egyptians worshiped them, and God exacts judgments 
against the gods of sinners (Rashi). 

7. . . . 5K*]tfn 139 53^1 — But against all the Children of Israel 
... In sharp contrast to the grief and death that will engulf 
the Egyptians, the Jews will enjoy complete tranquility; not 
even a dog will bark or howl against them. 

8 . — AH these servants of yours . The fact was 
that Pharaoh himself came running to Moses and Aaron, 
but out of respect to the crown, Moses did not mention him 
in this humiliating context (Rashi). 

Since Pharaoh had been rude to Moses in the presence of 
these servants of his, it was necessary — according to the 
principle of measure for measure — for all of them to see 
his discomfiture when he would be forced to acknowledge 
Moses’ supremacy. In order for this to happen, it may even 
be that God spared the firstborn among these servants (Or 
HaChaim). 
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kvk p-ni 7 i<i — After that, l u nil leaue, i.e., Moses and his 
people would leave Egypt after Pharaoh and his servants 
came running in submission (Rashi). According to Sfomo, 
Moses was informing Pharaoh that he would not leave in the 
middle of the night when the Egyptian leadership came to 
him, but only at daybreak (Sfomo). 

9. y»tth“R^ — Will not heed. God warned Moses not to be 
disappointed at Pharaoh's astounding stubbornness. Logic 
would have dictated that after all Moses' predictions had 
been unerringly accurate, Pharaoh would have succumbed 
upon hearing that wholesale death was in store. However, as 
God now told Moses, Pharaoh’s heart was being hardened 
because there were still wonders to be performed in Egypt. 

*nDltt — My Luonders. These wonders were the Plague of the 
Firstborn, the Splitting of the Sea, and the drowning of the 
Egyptian soldiers in its water (Rashi). Ramban disagrees, 
because the two latter miracles did not occur in the land of 
Egypt. According to him, God referred to the firstborn and 
the destruction of the idols. 

10. ityy 1717*1 nuto! — So Moses and Aaron performed. 
Although we have been told many times that they did 
whatever God commanded, it is repeated here as a prelude 
to the next chapter. Because Aaron joined Moses in 
performing these miracles, God made them equal partners 
in receiving the first commandment given to Israel as a 
nation (Rashi, here and to 12:1). 

According to Ramban, the sense of this verse is that 
Moses and Aaron had now completed their roles in perform¬ 
ing the miracles. Henceforth, God Himself would carry out 
the Plague of the Firstborn. 

12. 

The first twenty-eight verses of the chapter interrupt the 
narrative that had been leading up to the Plague of the First¬ 
born. In them, the Torah presents the commandments in 


whose merit the nation became worthy of their liberation 
from Egypt, and which, for the rest of its history, would 
commemorate that event. These include the sanctification 
of the Mew Moon, the pesach -offering, the Seder as it was 
observed in Egypt, and the general laws of the Pesach 
festival. 

2. Rosh Chodesh / The New Moon. This is the very first 
commandment given to the nation as a whole, an indication 
that the concept of Rosh Chodesh, or the Mew Moon, is very 
meaningful. Moreover, a thousand years later in Eretz 
Yisrael, during the period of Syrian-Greek persecution that 
culminated in the miracle of Chanukah, Rosh Chodesh was 
one of only three commandments whose observance the 
oppressors prohibited. The other two forbidden command¬ 
ments were the Sabbath and circumcision; that Rosh 
Chodesh was on a plane with those central observances is 
sufficient indication of its great significance. 

This can be understand on two levels. As will be noted 
below, only the court can proclaim Rosh Chodesh based on 
the testimony of witnesses who observed the re-appearance 
of the moon, and upon this proclamation, the Jewish 
calendar is based. Unless the new months can be pro¬ 
claimed there is no calendar, and without a calendar there 
can be no festivals. Thus, if the Syrian-Greeks had suc¬ 
ceeded in eradicating the observance of Rosh Chodesh, 
they would have succeeded in eliminating large numbers of 
other mitzuos, as well. 

On a deeper level, Rosh Chodesh symbolizes renewal, the 
ability of the Jewish people to rise up from oblivion and 
restore itself to its past greatness. Just as the moon dis¬ 
appears at the end of each month, but returns and grows to 
fullness, so Israel may suffer exile and decline, but it always 
renews itself — until the coming of Messiah, when the 
promise of the Exodus and the Revelation at Sinai will be 
fulfilled, never to be dimmed again. This essential charac- 






349 / SHEMOS/EXODUS 


PARASHAS BO 


11/9 — 12/2 


After that, I will leave!” And he left Pharaohs presence in a burning anger. 

9 Hashem said to Moses, "Pharaoh a nil not heed you, so that My wonders may be multiplied 
in the land of Egypt. ” 10 So Moses and Aaron performed all these wonders before Pharaoh, but 
Hashem strengthened the heart of Pharaoh, and he did not send out the Children of Israel from 
his land. 

12 1 J-j ashem said to Moses and Aaron in the land of Egypt, saying, 2 “This month shall 

Rosh be for you the beginning of the months, it shall be for you the first of the months of 
Chodesh the year. 


teristic of Jewish history was first exhibited in Egypt, when, 
in the simile of the Sages, the nation had fallen to the 
forty-ninth level of impurity — one level above spiritual 
extermination — only to renew itself so breathtakingly that 
after seven weeks it was able to stand at Mount Sinai and 
experience prophecy. This concept of Jewish renewal was 
what the Syrian-Greeks attempted to eradicate by ending 
the observance of Rosh. Chodesh. Instead, the Jewish 
people rose up in defense of the Torah and the Temple, and 
their triumph is commemorated through Chanukah, the 
festival of renewal. 

The Jewish calendar. 

The Jewish calendar is based on the moon, and it is 
regulated by the sun. The time span between one new moon 
and the next is twenty-nine days, twelve hours, forty-four 
minutes, and 3 V 3 seconds. Since a month must be 
composed of complete days, the months of the Jewish 
calendar alternate between twenty-nine and thirty days, so 
that a twelve-month year contains 354 days. Since this is 
eleven days less that the solar year, the solar date of Rosh 
Chodesh Nissan would be eleven days earlier each year, so 
that, for example, if it were on March 25 one year, it would 
be March 14 the next. 

If this calendrical pattern were to continue for many 
years, Nissan would fall in the winter — but the Torah 
requires that Nissan be n*> 3 Kn unn, the month of springtime 
[generally late March and April] (Deuteronomy 16:1). To 
resolve this difficulty, the Jewish calendar includes the 
institution that is familiarly known as the "Jewish leap 
year." It consists of adding a thirteenth month to the year 
seven times every nineteen years, with the result that 
Nissan always remains in its proper season. For example, 
Pesach sometimes falls as early as March 31. Without a leap 
year, the next Pesach would fall on March 20, but thanks to 
the insertion of an extra month — Adar II — during the next 
year Pesach will fall on April 19. 

The Torah provides that Rosh Chodesh can be pro¬ 
claimed only by the rabbinic court, on the basis of two 
witnesses who testify that they observed the re-appearance 
of the moon. The members of such a court must have the 
semichah, or ordination, that was conferred by teachers 
upon their students, generation after generation, from the 
time of Moses. This requirement is derived from the word 
03 * 7 , to you (v. 2), which was addressed to Moses and Aaron, 
and from which the Sages inferred that those deciding on 
the new moon must have the same legal status that they 


had (Rosh Hashanah 22a, 25b). 

After the destruction of the Second Temple, the level 
of scholarship needed to qualify for this ordination gradu¬ 
ally ceased to exist, due to persecutions and dispersions. 
Had it reached a point where there was no one left who 
qualified for semichah, it would have been impossible to 
proclaim new months, and if that had happened, the Jewish 
calendar could not have continued. To avoid this catastro¬ 
phe, in the year 4119 (350-9 C.E.) the court of Hillel II 
promulgated a calendar for all succeeding centuries, based 
on the calculations that had historically been used to 
corroborate the testimony of witnesses to the new moon. 
[See also ArtScroll Mishnah Rosh Hashanah and Bircas 
Hachamah .] 

2. run — This month. Nissan, the month in which 

V • v “ 

this commandment was given, is to be the beginning of 
the months, i.e., even though the new year begins 
with Tishrei, the months are numbered from the month of 
the Exodus, so that the Torah refers to Rosh Hashanah as 
the first day of the seventh month, while Pesach is the 
fifteenth day of the/irsf month ( Rashi). By numbering all the 
months from Nissan — the second month, the third, and so 
on — we are always recalling the month of the Exodus. 
Similarly, the daily morning service names the days of the 
week with relation to the Sabbath, for in reciting the Song 
of the Day, we refer to the first day of the Sabbath, the 
second day of the Sabbath, and so on. This keeps the 
Sabbath in mind, for it is the day that testifies to God as the 
One Who created the world in six days and rested on the 
seventh. 

The currently used names of the months are of Baby¬ 
lonian origin, and came into use among Jews only after 
the destruction of the First Temple. Those names were 
retained as a reminder of the redemption from Babylon, 
which resulted in the building of the Second Temple 
(Ramban). 

Alternatively, the word tffjn should be understood not as 
month, but as renewal. God showed Moses the new moon 
and told him, “When you see the moon in its new phase, it 
shall be Rosh Chodesh for you" (Rashi ). 

0^5 — For you. This word appears twice in the verse, to 
stress a new relationship between Jews and time. As slaves, 
time belonged to their masters, not to them, for they did not 
have the freedom to act as they pleased when they pleased. 
But from then on, Jews would be masters of their time, and 
their only Master would be God (Sfomo). 
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3-11. The pesach -offering. The word pesach means pass 
over, and it commemorates God’s mercy toward the Jewish 
people on the night of Pesach in Egypt, for He took the lives 
of the Egyptian firstborn, but He passed over the homes 
where Jews were eating their pesach -offering [see below, vs. 
12-131. Although the pesach- offering was to be brought an¬ 
nually, the offering in Egypt served a special function and 
included procedures that applied only in Egypt, as the Torah 
sets forth below. 

Ramban suggests that God chose only lambs or sheep for 
this offering because they were Egyptian deities. The use of 
these animals as offerings would demonstrate conclusively 
the total subjugation of Egypt to the will of God. 

3. na^ — Speak. Although the word is in the plural, imply- 
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ing that both Moses and Aaron were to convey the com¬ 
mandment to the nation, the Sages derive from elsewhere in 
Scripture that only Moses transmitted God s commands to 
the nation. What happened was that Moses and Aaron hon¬ 
ored one another by teaching the mitzvah to each other, so 
that the listeners heard it from both of them ( Rashi ). 

my — Assembly. The word derives from ny\ to fix, to ap¬ 
point , implying that the word refers to a society united by 
their common calling, a community (R’ Hirsch). This is the 
first time the word is found in the Torah, implying that the 
commandment of the pesach -offering ushered in a new era. 
The Jewish people was now a nation, united by its common 
calling as God’s Chosen People. 

ntn itfnhb ityya — On the tenth of this month. On the first day 
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The 3 "Speak to the entire assembly of Israel, saying: On the tenth of this month they shall take 
Pesach- f or themselves — each man — a lamb or kid for each father’s house, a lamb or kid for the 
Offering h 0 Use h 0 id 4 if household is too small for a lamb or kid, then he and his neighbor who 
is near his house shall take according to the number of people; everyone according to what he 
eats shall be counted for the lamb or kid . 5 An unblemished lamb or kid, a male, within its first 
year shall it be for you; from the sheep or goats shall you take it. 6 It shall be yours for 
examination until the fourteenth day of this month; the entire congregation of the assembly of 
Israel shall slaughter it in the afternoon. 7 They shall take some of its blood and place it on the 
two doorposts and on the lintel of the houses in which they will eat it . 8 They shall eat the flesh 
on that night — roasted over the fire — and matzos; with bitter herbs shall they eat it. 

9 "You shall not eat it partially roasted or cooked in water; only roasted overfire — its head , 


of the month, Moses issued the commandment that the ani¬ 
mals be designated on the tenth of the month. The offering 
would be brought on the afternoon of the fourteenth, as set 
forth below. 

The general rule is that all animals used for offerings must 
be examined for blemishes for four days. This examination 
need not necessarily be done by the owner; he is free to pur¬ 
chase an animal that had been examined by the seller and 
found to be blemish-free. Consequently, Rashi comments 
that the commandment of this verse, that the owner himself 
must set aside his pesach -offering on the tenth of Nissan, 
applies only to the pesach -offering in Egypt. 

The Sages explain that the four-day interval was part of the 
miracle of the redemption. The Egyptians saw their gods — 
lambs and kids — tethered to the beds of the Jews and 
asked, “What is the purpose of this?” The Jews explained 
that the animals were being prepared for the slaughter as 
offerings to God. The Egyptians were furious, but, miracu¬ 
lously, they were powerless to intervene. Because this hap¬ 
pened on the tenth day of Nissan, which was the Sabbath 
that year, the Sabbath before Passover is called Shabbos 
HaGadol [The Great Sabbathj, in commemoration of that 
miracle ( Kol Bo; Stub bole i HaLekket). 

nt?r — Lamb or kid. The Hebrew refers to the young of both 
sheep and goats [see v. 5 below]. There is no one-word trans¬ 
lation in English. 

rpa^. . . natrmafp — For each father's house ... for the 
household. The father's house is what is known today as an 
“extended family,” i.e., grandparents with the families of 
their children. But if this group was so large that one animal 
will not provide the minimum required amount of meat — 
the volume of an olive — for each participant, then an animal 
should be used for each household (Rashi). 

4. nww npana — According to the number of people. The 
rule is that all the meat of a pesach -offering must be eaten at 
the Seder and that all those who will eat from the offering 
must be designated for it at the time of the slaughter. Conse¬ 
quently, the people who will participate in the eating of each 
offering must be calculated according to how much they can 
eat. Furthermore, people who are too old or ill to eat the min¬ 
imum portion are not counted among the participants in the 
pesach -offering. 

6. n-iwtp 1 ? — For examination [lit., safekeeping}. During 
those four days, the animal must be checked for blemishes 


that would disqualify it as an offering (Rashi). See commen¬ 
tary to verse 3. 

R' Masya ben Charash explained why this requirement ap¬ 
plied only in Egypt. After ail the years of the Egyptian exile, 
the Jewish people had fallen to such a level that they had no 
merits that could justify their redemption. God gave them 
two commandments, both involving blood: the pesach- 
offering that would be slaughtered and whose blood would 
be placed upon Jewish doorposts, and the commandment of 
circumcision, which had been neglected in Egypt, and with¬ 
out which males were not permitted to eat the offering 
(12:48). The Pesach Haggadah cites the verse from Ezekiel 
16:6, which suggests that the Jewish people would be re¬ 
deemed thanks to commandments involving blood, mean¬ 
ing that of the pesach-offering and that of circumcision. 
Since the circumcision had to take place on the tenth — to 
allow three days for the healing process before the day of the 
pesach -offering — the commandment to begin the prepara¬ 
tion of the pesach -offering was also assigned to that day 
(Rashi, as explained by Maskil L’David). 

Dia-jyn pa — In the afternoon [lit., between the euenings]. The 
afternoon is given this name because it falls between two 
“sunsets”; the first is when the noontime sun begins to dip 
toward the horizon, and the second when it sets below the 
horizon (Rzishi). 

0. nlanw ... — The flesh ... and matzos. The transla¬ 

tion follows Ramban’s preferred rendition, according to 
which the sense of the verse is as follows: There are three 
positive commandments in the verse: to eat flesh of the pe- 
sach -offering, matzah, and bitter herbs. The command¬ 
ments to eat pesach -offering and matzah are independent of 
one another, so that even if one of them is not available — 
as during the exile, when the pesach- offering cannot be 
brought — the commandment to eat the other one remains 
in effect. The third commandment on this verse, that of eat¬ 
ing bitter herbs, is different. The Torah commands one to eat 
bitter herbs only with it, i.e., the pesach -offering; in the ab¬ 
sence of the offering, there is no Scriptural commandment 
to eat marror. Nowadays, therefore, when we cannot offer the 
pesach, there is a Rabbinic commandment to eat bitter 
herbs at the Seder. 

9. , , . i5dKjv5k — You shall not eat . . . Ramban notes that 
all the laws associated with the preparation of the offering 
(such as those of this verse) apply to all pesach-offerings 
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throughout the ages; those regarding the conditions under 
which it is to be eaten (as in the next verse) applied only to 
the offering in Egypt. 

11. inK i^?Kn naai — So shall you eat it. Those who ate the 
pesach *offering had to gird their loins, i.e., have their belts 
tightened, and be dressed as if they were ready for an imme¬ 
diate journey out of the country. Actually, however, Moses 
would refuse Pharaoh’s demands to leave during the night; 
not until morning would Moses leave. Why then the need to 
eat the offering in such a manner? At the moment of re¬ 
demption, the nation was still not deserving of such mira¬ 
cles; indeed, as the Sages put it, they hovered just above the 
lowest depth of spiritual contamination, and if they had not 
been redeemed then, it would have been too late. This was 
symbolized by the manner in which they were to eat the of¬ 
fering; it was to bring to their consciousness that they were 
being redeemed only by God’s mercy. 

rr&B — A pesach-offering. The word Passover is a literal trans¬ 
lation of np?, pesach, which recalls that when God brought 


death to the firstborn of Egypt, He “passed” or “skipped” 
over the homes of the Jewish people ( Rashi ). 

12-13. God Himself will carry out the plague. 

12.... ’mam . . . miay? — / shall go through ... and I shall 
strike . . . From this verse, which is familiar from the Pesach 
Haggadah, the Sages derive that God personally carried out 
the Plague of the Firstborn, and did not dispatch an angel or 
emissary to do so. 

From the foundation of Israel as a nation, God’s relation¬ 
ship to it was direct and personal, without an intermediary. 
When it was time to seal His covenant with His people by 
freeing them from the land of their enslavement, God did not 
delegate the task to any other ( Maharal ). 

D^art? y7Ka 7133‘^a — Every firstborn in the land of Egypt. 
Since the verse does not speak only of Egyptian or even of 
human firstborn, it implies that the plague struck even the 
firstborn of foreigners who were in the land of Egypt. From 
Psalms 136:10, the Sages derive that even Egyptian first¬ 
born out of the country died as well (Rashi). 









353 / SHEMOS/EXODUS 


PARASHAS BO 


12/10-15 


God 
Himself 
Will 
Carry Out 
the Plague 

The 

Pesach 

Festival 


its legs, with its irmards. 10 You shall not leave any of it until morning; any of it that is left until 
morning you shall burn in the fire. 

11 "So shall you eat it: your loins girded, your shoes on your feet, and your staff in your hand; 
you shall eat it in haste — it is a pesach-offering to Hashem. 

12 7 shall go through Egypt on this night, and I shall strike every firstborn in the land of Egypt, 
from man to beast; and against all the gods of Egypt I shall mete out punishment — / am 
Hashem. 13 The blood shall be a sign for you upon the houses where you are; when I see the 
blood I shall pass over you; there shall not be a plague of destruction upon you when I strike 
in the land of Egypt. 

14 "This day shall become a remembrance for you and you shall celebrate it as a festival for 
Hashem; for your generations, as an eternal decree shall you celebrate it. 15 For a seven-day 


— And against all the gods of Egypt. The 
wooden idols rotted and the metal ones melted (Rashi). 

[Angels, too, are referred to as □viVk; hence, this term can 
be taken as a reference to them.] The heavenly forces that 
guide and protect the destiny of Egypt were struck in this 
plague, so that Egypt would be completely defenseless 
(Ramban ). 

13. onn — The blood. The mingled blood of circumcision 
and the pesach-offering ( Mechilta; cf. Ezekiel 16:6). 

nxb 03*7 — A sign for you. Since the verse stresses that the 
sign will be for you , the Sages infer that the blood should be 
placed inside the doorway, where it would not be visible to 
outsiders. The Jewish firstborn were saved from the plague 
because the blood signified that those inside the house had 
involved themselves in doing God’s will. It was this devotion 
to the commandment, not the mere presence in a “safe 
house,” that protected the Jews; therefore, Rashi notes, an 
Egyptian firstborn who took refuge in a Jewish home would 
not survive. 

”It was not the blood that prevented the plague, nor its ab¬ 
sence that caused it. The Torah teaches that whoever un¬ 
equivocally placed his trust in Hashem and did not fear 
Pharaoh or his decrees, but fearlessly slaughtered Egypt's 
god in public and placed the pesach- offering’s blood on his 
doorposts, thereby demonstrated that he was righteous and 
worthy of being protected from the plague . . . ”{R’Bachya). 

14-20. The Pesach (Passover) Festival. This passage 
gives the laws of the seven-day Pesach Festival as it was to 
be observed in future years; in Egypt, however, Pesach was 
not observed for a full week. 

Pesach is the inaugural festival of the Jewish people, be¬ 
cause it marked their emergence as a nation. This nation¬ 
hood was not based on revolution, triumph in battle, con¬ 
quest of a land, or any of the other normal manifestations of 
national pride and struggle for independence. Rather, the 
people had fallen to the lowest depths of degradation, spiri¬ 
tual and physical. In the spiritual realm, they had virtually 
forgotten even the commandment of circumcision, the 
covenant between God and Abraham’s seed. They had fallen 
even further: At the Splitting of the Sea, the guardian angel 
of Egypt had protested that it was unjust for the Jews to be 
saved and the Egyptians drowned, because “these are idol 
worshipers and those are idol worshipers.” In the physical 


realm, they were downtrodden slaves, without even the 
power to protect their babies from being drowned by their 
masters. The redemption from Egypt came about without an 
uprising; to the contrary, when Pharaoh stopped supplying 
the Jewish slaves with straw, they protested not against 
Pharaoh but against Moses [5:21]! 

God’s plan was that the Jewish people in Egypt would be¬ 
come totally powerless, so that when they were reconsti¬ 
tuted they would have nothing but what God had given them 
and the spiritual heritage of the Patriarchs. The plagues and 
miracles associated with the Exodus were designed to prove 
that God controls nature. To stress the centrality of the Ex¬ 
odus in Israel’s faith, the Ten Commandments identify God 
as the One Who took Israel out of Egypt [20:2], not as the 
One Who created heaven and earth. For us, the recognition 
of God’s majesty and mastery, and of our obligation to serve 
Him, comes from the Exodus. It was then that we saw His 
omnipotence and became His people. 

Because of this, the Torah now sets forth the laws of Pe¬ 
sach, even though they would not be observed until the next 
year. The intent was to inscribe in the national conscious¬ 
ness that the experiences of the Exodus would become an 
eternal observance, so that the genesis of Jewish nation¬ 
hood would always remain fresh and relevant. Even at times 
when the lot of Jewry seems even more bitter than it was in 
Egypt — and there have been such times — the observance 
of the “festival of freedom" is an eternal decree (v. 14). At 
such times it may seem illogical to rejoice in a non-existent 
freedom, but it remains a decree, a commandment that must 
be observed even when the reason seems hopelessly ob¬ 
scure, because Pesach teaches that when the time comes for 
Jewish redemption, no power hinders God’s execution of His 
will. As Maharal expresses it, the Exodus made the Jewish 
people eternally free; from that time on, any servitude or op¬ 
pression would be a temporary phenomenon that could not 
change the pure essence of the nation. 

14. pith D!*n rnni — This day shall become , i.e., the festival of 
Pesach is a remembrance that is to begin on this day, the 
anniversary of the Exodus, which took place on the fifteenth 
of Nissan. 

15. ... o*b; — A seven-day period . . . The Sages 

derive exegetically that there is no requirement to eat mat- 
zos throughout the seven days of Pesach, for the eating of 
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matzah is compulsory only on the Seder night. Our verse 
teaches that if one wishes to eat a grain product during the 
duration of Pesach, it must be unleavened, so that it has the 
halachic status of matzah. See Rashi. 

The verse refers to seven days of Pesach, for that is the 
Scripturally designated duration of the festival; the Sages 
ordained that in the Diaspora it be eight days. 

Jltt»nn Dl*3 — On the previous day. Leaven must be 


removed the day before Pesach. The word ]iu/x~i here 
cannot have its usual meaning of /irsf (day of Pesach], 
because it is stated clearly in 34:25 that the leaven must be 
removed before the pesach -offering may be offered, which 
is noon of the day before the festival. Therefore, render the 
word in its less common translation of previous [see Job 
25:7; Rashi], meaning that the chametz must be disposed of 
on the day before Pesach (Rashi). 
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period shall you eat matzos, but on the preuious day you shall nullify the leaven from your 
homes; for anyone who eats leavened food — that soul shall be cut off from Israel, from the 
first day to the seventh day. 

16 “On the first day shall be a holy convocation and on the seventh day shall be a holy 
convocation for you, no work may be done on them, except for what must be eaten for any 
person — only that may be done for you. 

17 “You shall safeguard the matzos, for on this very day I will have taken your legions out of 
the land of Egypt; you shall observe this day for your generations as an eternal decree. 18 On 
the first day, on the fourteenth day of the month in the evening shall you eat matzos, until the 
twenty-first day of the month in the evening. 

19 “For seven days, leaven may not be found in your houses, for anyone who eats 
leavening — that soul shall be cut off from the assembly of Israel, whether a convert or a 
native of the land. 20 You shall not eat any leavening; in all your dwellings shall you eat 
matzos. ” 

The 21 Moses called to all the elders of Israel and said to them, “Draw forth or buy for your- 
Pesach- selves one of the flock for your families, and slaughter the pesach-offering. 22 You shall take a 
Offenng 0 f hyssop and dip it into the blood that is in the basin, and touch the lintel and 


tt/oan nmaai — That soul shall be cut off. This is the 

TV” *■ I 1 ’ I 

punishment of kareis. Generally, this punishment means 
that the soul of the sinner is cut o/ffrom life in the World to 
Come and from the resuscitation of the dead. In addition, it 
can involve early death and death without children. See 
commentary to Leviticusl:20 and 17:10. 

The word soul implies that the sinner must be aware of 
what he is doing and does so willingly, but one is not liable 
to kareis if he is unaware that what he is doing is forbidden 
or is forced to do it ( Rashi ). 

16. — Except for what must be eaten. 
Within the limits defined by the Halachah, it is permitted 
to prepare food on the festivals, though this involves cer¬ 
tain labors that arc prohibited on the Sabbath and Yom 
Kippur. 

17. rrtarnirrnK orniauM — You shall safeguard the matzos. In 
the plain sense of the verse, the matzos must be safe¬ 
guarded while they are being made, since even a bit of delay 
or moisture can cause the grain, flour, or dough to become 
leavened. Since the word can be vowelized and read niy^rj, 
Lyou shall safeguard] the commandments, the Sages apply 
this injunction homiletically to all commandments: If a 
mitzuah comes to your hand, do not allow it to become 
"leavened” by delaying its performance {Rashi). Just as the 
Jews in Egypt were in such a state of spiritual decline that 
even a slight delay might have rendered the redemption 
impossible, so the performance of a single mitzuah without 
delay may be necessary for the salvation of an individual 
Jew at any moment ( Maskil L'Dauid). 

19. narprm — Leavening. Verse 15 referred to chametz, 
which is leavened, edible food. This term refers to a grain 
product that is not itself edible, but which can be used to 
make dough rise and become leavened. 

)HKn rnjKpi njp — Whether a convert or a citizen of the 
land. The Torah makes clear that ail Jews, even later con¬ 


verts whose ancestors did not take part in the Exodus, are 
equally obligated to keep the commandments (Rashi). 

21-28. The pesach -offering. Moses now conveys to the 
people the commandment of the pesach-offering that God 
had given him in verses 3-13. As is common in the Torah, 
not all the previously given details are mentioned here, 
while Moses included points that were not mentioned 
previously. In all such cases, it is axiomatic that all the 
necessary information was included both by God and by 
Moses. By combining the two accounts, we learn all the 
laws of the offering. In Moses account, the Torah stresses 
the application of the blood on the doorposts, because he 
was instructing them directly that the people could save the 
Jewish firstborn from the plague by proving their devotion 
to God’s commandment. 

21. ... — Draw forth .. . Those who have their own 

animals should draw them forth from their flocks [that were 
in distant Goshen where the Jews kept their livestock 
(Ramban)]; those who do not own animals should buy 
whatever they will need for the offering (Rashi). 

Homiletically, R’Hirsch renders, withdraw from the errors 
of your past and accept the new values of submission to 
God, which are symbolized by docile, submissive lambs and 
kids. 

22. aiTK rmK — A bundle of hyssop. The term bundle 
implies that three stalks were required (Rashi). The use of 
hyssop in the purification procedure of a metzora symbol¬ 
izes the idea of humility (see Leviticus 14:4). Here, too, by 
using a bundle of hyssop to apply the blood, the Jewish 
people demonstrated their acknowledgment that only 
God’s intervention could redeem them from Egypt. 

— in the basin. The blood from the pesach -offering s 
neck flowed into a basin, into which the hyssop would be 
dipped three separate times for application to the lintel and 
both doorposts (Rashi). 
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iK^n kb — You shall not leave. Since it is a night when the 
destroyer has been permitted to kill, he does not differenti¬ 
ate between the righteous and the wicked. [Even righteous 
people cannot expose themselves to mortal danger and 
expect to be saved. In such circumstances, it would often 
take a miracle to prevent someone from being harmed, and 


no one has a right to rely on miracles.] Consequently, any 
Jew who leaves his protected premises is in danger ( Rashi). 

Since God Himself, not an agent, carried out the plague of 
this night (see comm, to verse 12), what fear could there be 
of a "destroyer'"? Although God was the One Who killed the 
firstborn, it was a night of danger because other destroyers, 
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the two doorposts with some of the blood that is in the basin, and as for you, you shall not 
leave the entrance of the house until morning. 23 Hashem will pass through to smite Egypt, and 
He will see the blood that is on the lintel and the two doorposts; and Hashem will pass over the 
entrance and He will not permit the destroyer to enter your homes to smite . 24 You shall observe 
this matter as a decree for yourself and for your children forever. 

25 “It shall be that when you come to the land that Hashem will give you, as He has spoken, 
you shall observe this service. 26 And it shall be that when your children say to you, What is 
this service to you ?' 27 You shall say, 7 1 is a pesach feast-offering to Hashem, Who passed over 
the houses of the Children of Israel in Egypt when He smote the Egyptians, but He saved our 
households,' ” and the people bowed their heads and prostrated themselves . 28 The Children of 
Israel went and did as Hashem commanded Moses and Aaron, so did they do. 

The Tenth 29 It was at midnight that Hashem smote every Tirstbom in the land of Egypt, from the 
Plague: firstborn of Pharaoh sitting on his throne to the firstborn of the captive who was in the dungeon, 
oHhe an< * euer y firstborn animal. 30 Pharaoh rose up at midnight, he and all his servants and all 
Firstborn Egypt, and there was a great outcry in Egypt, for there was not a house where there was no 
Pharaoh's corpse. 31 He called to Moses and Aaron at night and said, “Rise up, go out from among my 
Surrender people, even you, even the Children of Israel; go and serve Hashem as you have spoken! 


too, were roaming the land. Consequently, Jews who ven¬ 
tured outside forfeited the protection of the pesach blood 
( GurAryeh ). Alternatively, God killed only the firstborn who 
were unknown to anyone, such as the products of incest and 
immorality. The obvious firstborn, however, were killed by 
the Angel of Death (Moshau Zekeinim). 

According to Ramban, it was not proper for ordinary hu¬ 
man beings to be outside while the King was circulating in 
the streets of the city, and if anyone were to do something so 
disrespectful, he would be putting himself in danger. 

26-27. The wicked son's question. As expounded by the 
Haggadah, based on the Mechilta , this is the question of the 
Wicked Son, who removes himself from the community and 
does not wish to join in their service [see ArtScroll Hag- 
gadah]. His wickedness is indicated by his refusal to men¬ 
tion that the service he questions has been ordained by God 
(Shibbolei HaLekket), or because he says to you, implying 
that his question is rhetorical: He does not want an answer, 
he is sarcastic and is stating by implication that God’s com¬ 
mandments are not binding or beneficial (Chukas HaPe- 
sach), and, as the Haggadah sums up, that such command¬ 
ments are not relevant to him. 

In response, we are to say that this offering commemo¬ 
rates the salvation of our forefathers from Egypt, thereby 
implying that those who deny the service, like the Wicked 
Son, would not have been saved, for, as explained above, 
without this offering there would have been no Exodus. In 
the Haggadah, this concept is expressed with a different 
Scriptural quote and in much blunter terms, but the idea is 
the same. Furthermore, the answer is not directed in second 
person to the Wicked Son — the Torah says you shall say ; 
not you shall say to him. Since he seeks to taunt and belittle, 
not to learn, we do not permit him to engage us in a futile 
discussion that is meant to antagonize. 

27 . — And [the peoplej bowed their heads. They bowed 

in gratitude for the news that they would be freed [v. 26], be 


given the Land [v. 25], and have future generations of chil¬ 
dren [v. 23] ( Rashi ). Commentators have noted that the Jews 
bowed in gratitude for the news that they would have chil¬ 
dren, even though the child just described to them is wicked. 
To parents, every child is a blessing and it is up to them to 
cope with his rebellion and turn him to the good. 

<•5 The Tenth Plague: Death of the Firstborn. 

29. 1133*^3 — Every firstborn. Pharaoh was the only first¬ 
born to be spared, so that he could tell all the world about 
God’s greatness. The Egyptian firstborn died because they 
had persecuted the Jews; those of the captives died because 
they enjoyed Jewish suffering, or so that they would not be 
able to claim that their idols had protected them. The plague 
struck down not only those who were known to be firstborn, 
but also the eldest children of men who lived with women 
other than their wives. In a country as licentious as Egypt, 
this meant that a woman could have had many firstborn, 
whose paternity was known only to God. In addition, if there 
were no firstborn in a house, the oldest member of the 
household died. This is why the next verse states that there 
was a dead person in every house, and why the Egyptians 
could think (verse 33) that they were all dying (Rashi). 

In the plain sense of the verse, however, only the firstborn 
of the mothers died (Ramban). If so, that the Egyptians 
spoke of every house having a corpse was an indication of 
the national panic, but was not meant literally. 

<•5 Pharaoh’s Surrender. 

31. 03*1313 — As you have spoken. Pharaoh’s arrogant 
defiance was completely broken. Mot only was he anxious 
that the people leave Egypt immediately, he had withdrawn 
all of his reservations and conditions. Gone was his insis¬ 
tence that the children remain behind. Gone was his insis¬ 
tence that the livestock remain behind. Mow he urged Moses 
and Aaron to do whatever they pleased — as you have 
spoken — provided they leave the country (Rashi). 

Pharaoh came running through the streets looking for 
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Moses and Aaron. Instead of going back to Goshen, they had 
stayed in Egypt proper for the night, because Moses had told 
Pharaoh that all his courtiers would come to him, bowing 
and asking the Jews to leave (11:8). Moses then sent angels 
to Goshen to tell the Jews to assemble in Rameses the next 
morning for the Exodus. According to the Mechilta, Moses 
responded to the Egyptian insistence for an immediate de¬ 
parture by saying, “Are we thieves that we should depart at 
night? We will leave with an upraised arm [i.e., proudly] in 
full view of all Egyptl" ( Ranr±>an ). 


Cl 
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32. »nK“DA nnaiai — And bless me, as well Pray for me that 
I should not die, even though I am a firstborn! ( Rashi ). 

34. ynm nip — Before it could become leavened. [In Egypt, 
there was no requirement that the people refrain from eating 
or having chametz in their possession for seven days (Pe- 
sachim 28a)] consequently, they would have allowed the 
dough to become leavened, had the Egyptians not forced 
them to leave so quickly (Rashi). 

nnlKttha — Their leftovers. So beloved were the command¬ 
ments of Pesach to Israel that they chose to carry the leftover 
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32 Take even your sheep and even your cattle, as you have spoken, and go — and bless me, as 
wellr 

33 Egypt imposed itself strongly upon the people to hasten to send them out of the land, for 
they said, “We are all dying!” 

34 The people picked up its dough before it could become leavened, their leftovers bound up 
in their garments upon their shoulders. 35 The Children of Israel carried out the word of Moses; 
they requested from the Egyptians silver vessels, gold vessels, and garments. 36 Hashem gave 
the people favor in the eyes of the Egyptians and they granted their request — so they emptied 
Egypt . 

The 37 The Children of Israel journeyed from Rameses to Succoth, about six hundred thousand 
Exodus men on foot, aside from children. 30 Also a mixed multitude went up with them, and flock and 
cattle, very much livestock . 39 They baked the dough that they took out of Egypt into unleavened 
cakes, for they could not be leavened, for they were driven from Egypt for they could not delay, 
The nor had they made provisions for themselves . 40 The habitation of the Children of Israel during 
DUr T°he ^ e y dwelled in Egypt was four hundred and thirty years. 41 It was at the end of 

Egyptian f° ur hundred and thirty years, and it was on that very day that all the legions of Hashem left 
Exile the land of Egypt. 42 It is a night of anticipation for Hashem to take them out of the land of 


matzah and bitter herbs on their own shoulders, while load¬ 
ing their valuables onto their pack animals ( Rashi ). 

35-36. nu»a rtyy — Carried out the word of Moses. In 
view of the fact that the Egyptians were grieving over their 
dead, it seemed like an inopportune time to make such a 
request of the Egyptians, but the Jews did so only in obedi¬ 
ence to Moses ( Alshich ). 

Verse 35 states merely that the Jews asked to borrow var¬ 
ious items. Verse 36, which begins by saying that God 
caused the Egyptians to like the Jews, and ends by saying 
that the Jews emptied Egypt of its wealth, implies that the 
Egyptians gave awav — indeed, according to Or HaChaim, 
forced valuables upon the Jews — more than the Jews had 
asked for. Rashbam comments that because Hashem gave 
the people favor in the eyes of the Egyptians , the Egyptian 
made lavish gifts, not loans of their valuables. Rashi cites 
Mechilta that if a Jew asked for one item, the Egyptians 
would insist that he take two — as long as he left the coun¬ 
try. 

For more on Israel’s legal and moral justification to keep 
the “borrowed” items, see commentary to 3:18. 

37-42. The Exodus. The huge number of 600,000 adult 
males — which, allowing for women, children, and elderly 
men, indicates a total population of about three million — 
gives some idea of the magnitude of the miracle. It also 
indicates the nation s inspiring faith in God, for they fol¬ 
lowed Moses into the Wilderness, where the lack of food 
would have terrified anyone who was not prepared to rely on 
God. Centuries later, God would cite this faith to Jeremiah 
as an unforgettable merit of the young nation: ipr? ^9 ’irpj 
nyrn k 9 y-jro "ipipa 7|rn9 rarm / remem¬ 

ber for your sake the kindness of your youth, the love of your 
bridal days, how you followed Me in the Wilderness in an 
unsown land (Jeremiah 2:2). 

38. an any — A mixed multitude. A multitude of people of 
various nationalities converted to Judaism and accompa¬ 


nied the Jews out of Egypt (Rashi). 

40. The duration of the Egyptian exile. 

Although the verse gives the duration of Israel’s stay in 
Egypt as 430 years, it is clear that the nation could not have 
been in Egypt that long, for the lifetimes of Kehoth, who 
came with Jacob, and his son Amram total only 270 years, 
and Amram’s son Moses was eighty at the time of the Ex¬ 
odus. Rather, the Rabbinic tradition, as cited by Rashi, is as 
follows: The Covenant between the Parts ( Genesis 15:7-21) 
took place 430 years before the Exodus, and that is the pe¬ 
riod referred to in our verse. At that time, God foretold to 
Abraham that his offspring would endure 400 years, during 
which there would be exile, persecution, and servitude — 
but not necessarily all of them at the same time. Those 400 
years began with the birth of Isaac, since the prophecy re¬ 
ferred to Abraham’s offspring (Genesis 15:13). Thus, the Ex¬ 
odus was perfectly calibrated to conform to the prophecy to 
Abraham, for Isaac was born on the fifteenth of Nissan, and 
exactly four hundred years later, precisely at the deadline — 
ypn, at the end — of the prescribed time (v. 41), the Jews 
were liberated. The actual sojourn in Egypt lasted 210 years 
(Rashi). Accordingly, the verse’s reference to 430 years as 
the time they dwelled in Egypt means that the Egyptian exile 
had been decreed 430 years before the Exodus. 

Rambam (Iggeres Teiman) cites this chronology as an il¬ 
lustration of how prophecies are often understood com¬ 
pletely only after they come to pass. Until the Exodus, it was 
not known if the 400 years were to be dated from the 
prophecy to Abraham, the birth of Isaac, Jacob's descent to 
Egypt, or the beginning of the Egyptian servitude. A sizable 
number of the tribe of Ephraim, convinced that the 400 
years began from the Covenant, attempted a mass escape 
thirty years before the Exodus, and many were slaughtered 
by the Egyptians (see Megillah 9b). 

In this regard, R’ Bachya notes that we, too, in the current 
exile, should take heart and have faith that the prophecies of 
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the Messianic Redemption u>i// come true. And when that 
happens, we will understand the full meaning — and the 
manner of complete fulfillment — of all the prophecies. 

42. onPttJ — Anticipation . . . protection . The word has two 
meanings in the verse. The first time, it refers to God’s 
pledge to Abraham; He reserved this night for the miracle 
and anticipated its coming throughout the 430 years. The 
second time the word is used, it refers to the protection from 
the plague that God extended to the Jews that night. From 
then on, the first night of Pesach became a time when God 
protects Israel {Rashi). 

43-51. Additional laws of the pesach-offering. This 
passage, which was given to Moses on the fourteenth of 
Nissan, gives the laws of who must participate in the offering 


and how they should eat from it. Logically, therefore, it 
should have come earlier in the chapter, together with the 
other laws of the pesach-offering; instead, the Torah 
narrated the sequence of events that took place after the 
offering was brought. Ramban explains that immediately 
after Moses told the nation on the fourteenth that God was 
about to break down Pharaoh’s resistance, the Torah went 
on to tell how that happened. With that narrative complete, 
the Torah returns to the laws of the offering. 

43. 75?‘Ta — Alienated person. The term refers to two kinds 
of people: (a) a Jewish nnm, apostate , i.e., one who worships 
idols, desecrates the Sabbath, or denies the validity of any of 
the Torah’s commandments; and, (b) a non-Jew. Neither 
may participate in or eat from the pesach-offering, because 
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Egypt, this was the night for Hashem ; a protection for all the Children of Israel for their 
generations. 

43 Hashem said to Moses and Aaron, “This is the decree of the pesach-offering: no alienated 
person may eat from it. 44 Every slave of a man, who was bought for money, you shall 
circumcise him; then he may eat of it. 45 A sojourner and a hired laborer may not eat it . 46 In one 
house shall it be eaten; you shall not remove any of the meat from the house to the outside, and 
you shall not break a bone in it. 47 The entire assembly of Israel shall perform it. 

46 “When a proselyte sojourns among you he shall make the pesach-offering for Hashem; 
each of his males shall be circumcised, and then he may draw near to perform it and he shall 
be like the native of the land; no uncircumcised male may eat of it . 49 One law shall there be for 
the native and the proselyte who lives among you ." 50 All the Children of Israel did as Hashem 
had commanded Moses and Aaron, so did they do. 

51 It happened on that very day: Hashem took the Children of Israel out of the land of Egypt, 
in their legions. 


13 1 J-J ashem spoke to Moses, saying, 2 “Sanctify to Me every firstborn, the first issue of every 

womb among the Children of Israel, of man and beast, is Mine. ” 

3 Moses said to the people, “Remember this day on which you departed from Egypt, 


they are alienated from belief in the Torah ( Rashi ). 

44. . . . "rasrSai — Every slave . . . The verse refers to a 
non-Jewish slave, who may eat of the pesach -offering 
because he is his master’s property. [There is no need to 
mention a Jewish slave, because he is required to observe all 
the commandments, and this is no exception.] Though the 
verse says that his owner is a man, the term who was bought 
for money includes the slaves of women and children in the 
right to eat from the offering (Mechilta). However, the slave 
must be circumcised. According to R’ Yehoshua, even the 
master may not eat if his slave is not circumcised; according 
to R’ Eliezer, the prohibition applies only to the slave, but his 
master may eat (ibid. Rashi). 

45. matoi DUhn — A sojourner and a hired laborer. A 
sojourner is a gentile who lives in Eretz Yisrael , having 
agreed to observe the seven Noachide laws; the hired laborer 
is a non-Jew. Although the gentiles mentioned in this verse 
are under the control of Jews to a degree, they are not 
permitted to eat the pesach-offering — even if, like Arabs, 
they are circumcised {Rashi). 

46. ii™ nu? — In one house. The requirements of this verse 
demonstrate the regal nature of the Pesach feast. Kings and 
aristocrats do not rush from feast to feast, nor do they break 
bones in order to get at a hidden bit of meat or marrow 
(Chinuch). 

48. na — Proselyte. This is one of the many passages in 
which the Torah requires that proselytes be treated as equals 
with all other Jews. Even though their ancestors did not 
emerge from Egypt, they have become'full-fledged Jews 
and, provided they circumcise themselves and their chil¬ 
dren, they bring the offering along with all other Jews. 

13. 

1-16. Firstborn, the Exodus, and teflllln. These three 
topics are related. The conclusion of the Sidrah consists of 


two passages, both of which refer to the holiness of the 
firstborn and the obligation to teach future generations 
about the miracles of the Exodus. Also, both passages 
conclude with the commandment of tefillin, and are there¬ 
fore included among the four Scriptural passages that are 
contained in the compartments of tefillin. The salvation of 
the Jewish firstborn from the plague is what consecrated 
them to God; by extending His protection over them, 
God “acquired” them, as it were. This sanctity was in 
addition to the previously existing rule that the sacrificial 
service was performed by the firstborn, and, as the story of 
Jacob and Esau demonstrates, the firstborn was the one 
who was expected to receive the blessings and responsibili¬ 
ties of spiritual service. While the tenth plague accorded a 
special status to the firstborn, the entire sequence of 
miracles placed an obligation on the entire nation to 
dedicate itself to God — in deed, as symbolized by the 
tefillin on the arm, and in intellect, as symbolized by the 
tefillin on the head. 

Although the Plague of the Firstborn struck even the 
firstborn of both men and women, the commandment of 
sanctification applies only to the first sons of women (v. 2). 
R' Bachya explains that this is to symbolize that God’s love 
for Israel is as great as a mother’s love for her baby, a love 
that far surpasses that of a father. He further cites Rashba 
that God’s unquestionable and irrevocable identification 
with Israel is as conclusive as that of a mother with her 
newborn infant. 

3. TiDT — Remember. This word is the infinitive form, 
implying that the Exodus should be remembered con¬ 
stantly. From this the Sages derive that we must recall the 
Exodus explicitly every day, a commandment that is 
fulfilled by the recitation of the third paragraph of the 
Shema, which ends by saying that God took the Jewish 
people out of Egypt (Rashi). 
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y»n — And chametz may not be eaten Again, the 

connection is made between the Exodus and chametz: Since 
Israel was saved so rapidly through a display of Divine 
power, it is forbidden to enjoy chametz . 

4.3’3«!7 ttpna — In the month of springtime. The very timing 
of the Exodus demonstrates God’s love of Israel. He freed us 
in a month when the weather is pleasant, not rainy or hot 
(Rashi ), and when the newly blossoming vegetation symbol¬ 
izes rebirth. 

5. The Canaanlte nations. Our verse mentions only five 
nations in the land of Canaan, omitting the Perizzites and 
the Girgashites. Rashi, citing Tanchuma, notes that since all 
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seven nations were descended from Canaan, the son of 
Ham, they are included in the Canaanlte designation. Ac¬ 
cording to Ramban, only the five nations mentioned here 
had lands flowing with milk and honey. 

6-7. ow nyat? — For a seven-day period. Verse 7 juxtaposes 
the commandment to eat matzah with the prohibition 
against harboring chametz, to teach that the prohibition 
takes effect from the time that the only permissible “bread" 
is the unleavened matzah, which is at noon of the fourteenth 
of Nissan ( R ' Bachya). 

Ramban notes that in verse 6, the term ti 1 ? in, festival to 
Hashem, cannot refer merely to the festival status of the day, 
because the first day, which is also a festival, was not men* 
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from the house of bondage, for with a strong hand God remoued you from here, and therefore 
chametz may not be eaten. 4 Today you are leauing, in the month of springtime. 5 And it shall 
come to pass when Hashem shall bring you to the land of the Canaanite, the Hittite, the Emorite, 
the Hiuuite, and the Jebusite, which He swore to your forefathers to giue you — a land flowing 
with milk and honey — you shall perform this service in this month. 6 For a seven-day period 
shall you eat matzos, and on the seventh day there shall be a festival to Hashem. 7 Matzos shall 
be eaten throughout the seven-day period; no chametz may be seen in your possession, nor 
may leaven be seen in your possession in all your borders . 8 And you shall tell your son on that 
day, saying, ‘It is because of this that Hashem acted on my behalf when I left Egypt. ’ 9 And it 
shall be for you a sign on your arm and a reminder between your eyes — so that Hashems Torah 
may be in your mouth — for with a strong hand Hashem removed you from Egypt. 10 You shall 
observe this decree at its designated time from year to year. 

11 “It shall come to pass, when Hashem will bring you to the land of the Canaanites, as He swore 
to you and your forefathers, and He will have given it to you ; 12 then you shall set apart every first 
issue of the womb to Hashem, and of every first issue that is dropped by livestock that belong 


tioned. Rather, it refers to the commandment that a festive 
offering, known as a c hagigah [from in], must be brought, 
preferably the day before Pesach. Our verse teaches that if 
the offering is not brought then, it may be brought until the 
seventh day ( Chagigah 9a). 

8. rnan) — And you shall tell your son. As set forth in 
the Haggadah, this verse is directed to the y-]V> 

a child who does not realize that there is much to ask about 
the observances of Pesach. In such a case, it is the responsi¬ 
bility of his parents to initiate the discussion and lead him 
into the world of understanding his historic calling and the 
privilege of his obligation to carry on the memory of the 
nation-creating Exodus. 

nj nays — Because of this. The Jewish parent declares to his 
children that the nation was redeemed only because of this, 
i.e., the commandments of Pesach, which are defined in the 
Haggadah as the matzah and marror — and, when the Tem¬ 
ple stood, the flesh of the pesach -offering ( Rashi ). The impli¬ 
cation is plain that the Jewish nation owes its existence 
purely to its allegiance to God’s commandments. 

In the Haggadah, this verse is used also to imply to the 
Wicked Son that if he had been in Egypt, he would not have 
been redeemed, because he scoffed at the commandments. 
If this is the sense of the verse, it follows that even the son to 
whom the verse is addressed — the child who is unlearned 
and unsophisticated — would not have been redeemed on 
his own merits, but because he is a part of the nation. The 
Wicked Son, however, would have been left in Egypt be¬ 
cause he had severed his ties to Israel. 

9. ^ rpm — And it shall be for you. "It” is the remembrance 
of the Exodus, which is recorded in this passage, and which 
is placed in the tefillin that are placed on the arm and head 
(Rashi). According to Ramban, the flow of the verse is as 
follows: In the passages that will be placed in the tefillin upon 
your arm and upon your head, you should record that God 
took you out of Egypt. Do this in order that God's teachings 
and His commandments will always be in your mouth, i.e., 


that you will always remember them. 

For Ramban's explanation of the commandment of tefillin 
in the context of the lessons to be learned from the Exodus, 
see comm, to verse 16. 

11-16. The second passage. Though similar to the previ¬ 
ous passage, this one contains two new elements: the sancti¬ 
fication of the firstborn and a new kind of question about the 
Exodus. 

11. — When [HashemJ will bring you. This implies 
that the firstborn would not be sanctified until Israel entered 
its Land. Rashi cites two opinions of the Sages: According to 
one, the sanctification of the firstborn began when they en¬ 
tered Eretz Yisrael, and those born in the Wilderness were 
not sanctified. The other opinion is that the sanctification 
commenced immediately, and that this verse assured the 
Jews that in the merit of their observance of this command¬ 
ment, they would be given the Land. 

Ramban explains the latter opinion. Although the com¬ 
mandment to redeem the firstborn would not go into effect 
as yet, the Jewish firstborn whom God spared during the 
Plague of the Firstborn had a special responsibility to dedi¬ 
cate themselves to God s service. This status remained in 
effect until that responsibility was transferred to the Levites 
(Numbers 3:46). 

12. rnayrn — Then you shall set apart. Each category of 
firstborn has its own uniqueness. Human firstborn were orig¬ 
inally honored as the sole performers of the sacrificial ser¬ 
vice. After the sin of the Golden Calf, this privilege was taken 
from them and given to the newly designated Kohanim, and 
the role of assisting them was given to the Levites. After 
that, God would command that Israelite firstborn must be 
redeemed by a payment of five silver shekels to a Kohen. 
The mention of this redemption in verse 13 is a prophetic 
allusion to the future commandment (Rashbam; Chizkuni). 
Firstborn livestock — calves, lambs, and kids — were 
brought as offerings, while blemished animals of this spe¬ 
cies were gifts to a Kohen. 
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13. nlwn nps — First issue donkey. The only non-kosher 
animal with a firstborn status is the donkey. Sfomo (v. 14) 
explains that the donkey is a reminder of the Exodus, be¬ 
cause the Egyptians were so insistent upon Israel's immedi¬ 
ate departure from their country that there was no time for 
them to obtain enough wagons for their considerable pos¬ 
sessions. Therefore, everything had to be loaded onto don¬ 
keys. Normally, they could never have borne so many heavy 
burdens; that they did so was another of the miracles of the 
Exodus, hence the special treatment of donkeys. 

R'Hirsch comments that donkeys are symbolic of material 
possessions. By commanding us to redeem them for a sheep 
— the animal that, by its use as the pesach -offering, made 
Israel God’s servant — the Torah shows us that all material 
possessions must be dedicated to His service. If we make 
acquisition our goal and personal aggrandizement the pur¬ 
pose of our wealth, we will lose it, just as the recalcitrant 
owner of a donkey lost it if he refused to redeem it as God 
commanded. 

Pinna naif) .. . nn*i np| — First issue of the womb .. . that is 
dropped [lit. expelled ] by livestock. There are two interpreta¬ 
tions of these apparently synonymous terms, (a) The first 
refers to an animal’s normal birth and the second refers to a 
premature, aborted birth, in which the mother animal expels 
the embryo before it is viable. Even though the prematurely 
born embryo cannot live, since it is the first issue of the 
womb, subsequent births are not sanctified, (b) The term first 


issue refers to human firstborn, and the next term refers to 
animals (Rashi). 

inD7Jf? — Vou shall axe the back of its neck. The recalcitrant 
owner must kill the donkey with an axe blow to the back of 
the head ( Bechoros 13a). Because he denied the Kohen the 
gift that was due him, he suffers the loss of his donkey 
(Rashi). 

14. t|H — Vourson will ask. Although the Haggadah 
interprets this as the simple son’s question regarding the 
Seder service, in the plain sense of the verse, as understood 
by Sfomo and Or HaChaim , it refers to the commandment of 
the firstborn: If children want to know the reason for the 
sanctification and redemption, their parents should tell 
them about the Exodus, which was the origin of the com¬ 
mandment of the firstborn. Only at the Seder is it required 
that the story be told; at other times, one should be ready to 
respond in the event of an inquiry. Or HaChaim adds that 
one should respond only to a sincere question — if your son 
will ask — but not to someone like the wicked son, who asks 
rhetorically and defiantly, without a desire to learn. 

15. Sfomo comments that were it not for the redemption of 
the firstborn, they would remain consecrated to Divine ser¬ 
vice and would not be permitted to engage in mundane pur¬ 
suits. This is why pidyon haben is celebrated with a festive 
meal. But if the redemption lessens the infant's holiness, 
why should we celebrate the event? — It should cause sad- 
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to you, the males are Hashem's. 13 Every first issue donkey, you shall redeem with a lamb or 
kid; if you do not redeem it, you shall axe the back of its neck. And you shall redeem every 
human firstborn among your sons. 14 And it shall be when your son will ask you at some future 
time, ‘What is this?'you shall say to him, 'With a strong hand Hashem removed us from Egypt 
from the house of bondage. 15 And it happened when Pharaoh stubbornly refused to send us 
out, that Hashem killed all the firstborn in the land of Egypt, from the firstborn of man to the 
T nil ^ rs£ k° rn beast. Therefore I offer to Hashem all male first issue of the womb, and I shall 
and the redeem all the firstborn of my sons. 16 And it shall be a sign upon your arm, and an ornament 
Exodus between your eyes, for with a strong hand Hashem removed us from Egypt. ’ ” 

THE HAFTARAH FOR BO APPEARS ON PACE 1151. 


ness! The explanation goes to the heart of Jewish belief. To 
us, the soul and the body should not be in conflict. Earthly 
activities no less than heavenly rituals should be conducted 
in a holy manner, according to the dictates of the Torah. 
Thus, the redemption enables the child to bring sanctity to 
activities that would have been forbidden to him otherwise. 
This is why the Kohen’s blessing includes the wish that the 
child be God fearing, for piety is necessary for success in 
overcoming the challenges of material life ( R ' Yaakou 
Kamenetsky). 

16. nan? — Your arm. The suffix of this word, usually spelled 
:j*r, has the unusual spelling of na, which alludes to the word 
nna, weak. This teaches that the tenUin should be worn on the 
weaker arm, i.e., the left (Menachos 37a). 

naulu 1 ?! — And an ornament. The word appears in Shabbos 
57a-b, where the Talmud explains it to be a golden head 
ornament that is worn from ear to ear. It is in the plural 
because the head-fe/i/tin consists of four separate compart¬ 
ments (Ramban). Rashi cites Sanhedrin 4b that the name 
totafos was chosen because it alludes to four, the number of 
the head-tefillin’s compartments, since the word oo, tat, 
means two in Katpi and nD, fas, means two in Afriki, two 
ancient languages, 

Tefillin and the Exodus. 

In a lengthy exposition that is basic to an understanding of 
major concepts of Judaism, and that should be studied in its 
entirety, Ramban discusses tefiUin and the Exodus. The fol¬ 
lowing is a summary: 

The four Scriptural passages that are contained in tefiUin 
— the first two passages of the Shema and the two passages 
of this chapter — are basic to Judaism. The two passages in 
this chapter speak of the Exodus, which is basic to the Jew’s 
awareness of his responsibilities to God, Who liberated him 
and made Israel a nation. The first two passages of Shema 
express the concept that God is One and that we accept His 
Kingship, the concept of reward and punishment, and the 
responsibility to observe all the commandments. These 
principles must always be with us — upon the arm that sym¬ 
bolizes our capacity for action and is opposite the heart, the 


seat of emotion; and upon the head, the abode of the intel¬ 
lectual soul and the power of memory which enable us to be 
conscious of our antecedents and obligations to do His will. 

The Torah repeats over and over that commandments are 
reminders of the Exodus from Egypt. Clearly, therefore, 
there is a dimension of the Exodus that affects the entire 
Torah. Only a few generations after Creation, man was in¬ 
fected by the germ of idolatry. This heresy takes many forms 
[most of which are prevalent even today]: Some claim that 
the world always existed and that there was no Creator. Oth¬ 
ers deny that He can be aware of daily occurrences, that He 
is not involved in human affairs, or that there is no reward 
and punishment. The Exodus refuted all of these notions. It 
showed that God has full control of nature and that nothing 
and no one can thwart His will, that He communicates with 
man through His prophets, and that He carries out His word 
at will. To make these points, Moses repeated constantly to 
Pharaoh that the plagues would demonstrate God's mas¬ 
tery. 

This message of the Exodus is not only basic to our belief 
and existence, but it must be reiterated constantly. There¬ 
fore, we wear it on our person in the form of tefiUin and recall 
it when we perform the commandments. We are zealous in 
the performance of all commandments — the seemingly 
minor as well as the obviously major ones — because they 
all reinforce our faith and commitment. To proclaim and 
strengthen our conviction that it is so, we gather in syna¬ 
gogues and pray aloud, saying before Him, “We are Your 
creatures!” 

The open miracles of the Exodus seal into our awareness 
that God rules His universe and that the only difference be¬ 
tween nature and miracles is that we are accustomed to the 
former and startled at the latter. 

rvjtt’ .nipiDD rrp — This Masoretic note means: 
There are 105 verses in the Sidrah, numerically correspond¬ 
ing to the mnemonic rrjp?, he will count. 

This alludes to the law that each person must count him¬ 
self as part of a group that brings the pesach-offerings (R 
David Feinstein ). 
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PARASHAS BESHALACH 


17-18. The route to Eretz Yisrael. The quickest, easiest, 
and most direct route from Egypt to Eretz Yisrael is 
northeast, along the coast of the Mediterranean Sea, a 
route that goes through Philistia, which is on the west 
coast of the Holy Land (part of which is the Gaza area of 
today). However, just as this was the easiest way to leave 
Egypt, it would also have been the easiest way to return 
there. Since the war-like Philistines were sure to fight the 
Jewish “invaders/’ God knew that the people would lose 
heart and return to Egypt. To avoid this, He led them on a 
roundabout path through the Sinai Desert, going east and 
then north, so that they would enter the Land from the 
eastern bank of the Jordan River. This would take them so 
far from Egypt that it would be difficult — though not 
impossible — for them to consider returning. Even so, 
there were times in the Wilderness when the Jews com¬ 


plained against Moses and wanted to return to Egypt; had 
such a return been quick and easy, they would surely have 
attempted it. 

Although they were confronted by an attack from 
Amalek [17:0], this did not cause them to return to Egypt, 
because the Amalekites did not fight to protect their 
homeland from invasion, as the Philistines would have 
done. Were that the case, then the fearful Jews would have 
said correctly that the way to safety lay in a return to Egypt. 
But Amalek was the offspring of Esau, and they attacked 
Israel because of their ancestors ancient, implacable 
hatred of Jacob; they would have continued the attack 
even if the Jews had retreated toward Egypt. Further¬ 
more, at the time of Amalek’s attack, Israel was already too 
deep into the Wilderness for an easy return (see Rashi, 
Ramban ). 
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17 happened when Pharaoh sent out the people that God did not lead them by way of the 
land of the Philistines, because it was near, for God said, ‘Perhaps the people will reconsider 
when they see a war, and they will return to Egypt. ” 18 So God turned the people toward the 
way of the Wilderness to the Sea of Reeds. The Children of Israel were armed when they went 
up from Egypt. 19 Moses took the bones of Joseph with him, for he had firmly adjured the 
Children of Israel, saying, “God will surely remember you, and you shall bring up my bones 
from here with you. ” 

20 They journeyed from Succoth, and encamped in Etham, at the edge of the Wilderness. 
21 Hashem went before them by day in a pillar of cloud to lead them on the way, and by night 
in a pillar of fire to give them light, so that they could travel day and night. 22 He did not remove 
the pillar of cloud by day and the pillar of fire by night from before the people. 


R' Chananel, cited by R' Bachya, adds another reason 
for the decision to lead them through the desert. 
God wanted them to be in circumstances where they 
would have to see constant miracles in order to survive. 
This would be their schooling in faith, for they would see 
— through the manna, the water, the constant protection 
from the elements, and so on — that God is omnipresent 
and all-powerful. As a result, for the rest of our national 
history we would look back and know that everything is 
in God’s hands, a lesson that is clearest in a desert, 
where human survival — especially for a nation of mil¬ 
lions — would have been impossible without Divine inter¬ 
vention. 

According to Sfomo, God led the Jews toward the 
Wilderness so that they would not meet travelers who 
would tell them that Pharaoh was preparing to give chase, 
for if so, they might have been frightened into returning to 
Egypt. 

18. — Sea of Reeds [this is the literal translation; it is 

often translated as the Red Sea]. This may have been the 
Gulf of Suez, which branches northward from the Red Sea 
and separates Egypt from the Sinai Desert. Since the Gulf 
of Suez branches up from the Red Sea, it could be referred 
to by that name, but what is known today as the Red Sea is 
south of the Sinai Peninsula and so far south of the 
populated area of Egypt that it is unlikely that the Exodus 
and the later Splitting of the Sea could have taken place 
there. It may be that the Sea of Reeds was the Great Bitter 
Lake, which is between the Gulf and the Mediterranean 
Sea; or the large delta at the mouth of the Nile, in the north 
of Egypt or it may have been the southern Mediterranean. 

D’tttaryi — Were armed. Although a nation under the direct 
protection of God should not need arms to defend itself, it 
is the Torah’s way that people should conduct themselves 
in a natural manner, and then, if necessary, God will 
intervene with miracles ( R’ Bachya). Even though the 
people were armed, they would have fled back to Egypt if 
faced by a war against the Philistines. In the words of R’ 
Hirsch: “It was not the sword at their side that was lacking, 
but the heart underneath that failed ... they lacked [as yet] 


the spirit of trustfully putting themselves in God’s hands 
under any and all circumstances ...” 

According to the Midrash, the word derives from u/ipn, a 
fifth, and it implies that only one-fifth of the Jews left 
Egypt. The rest were not prepared to adopt a new life as 
God’s people; they died during the plague of darkness, so 
that the Egyptians would not see that Jews, as well as 
Egyptians, were losing their lives ( Rashi ). 

19. nttto npn — Moses took. Although Joseph wanted to be 
buried in Eretz Yisrael, he could not ask his children and 
brothers to do so immediately after his death, because 
Pharaoh would not have permitted it. He had no choice, 
therefore, but to ask that he be reinterred after the Exodus 
[ Genesis 50:25]. Jacob, however, made such a request 
[Genesis 47:29-30] because Joseph, as viceroy, had the 
power to carry it out (Rashi). 

The Talmud ( Sotah 13a) notes that only Moses took 
Joseph’s remains; the rest of the people were occupied with 
“requesting” the valuables of Egypt, a temptation that 
Moses ignored. Thus, Moses exemplified the dictum that 
the wise of heart takes [the performance of] commandments 
(Proverbs 10:8). 

21. Dtti’ — So that y could travel day and 
night. But if they traveled constantly, would they not 
become completely exhausted after a few days? Various 
answers are given: 

— Such a large camp could travel only a short distance at a 
time, so they would advance a bit by day and halt to 
rest, and then advance a bit further in the evening. The 
two pillars made it possible for them to travel whenever 
it was necessary ( fbn Ezra). 

— True, they could not travel at such a pace for very long, 
but by traveling constantly at the start of their departure 
from Egypt, they would alarm Pharaoh, who would 
naturally assume that they were trying to escape perma¬ 
nently. Thus, they were setting the stage for Egypt’s 
later entrapment at the sea ( Rashbam ). 

— So anxious were they to receive the Torah that they 
wanted to travel every possible moment ( R ’ Bachya). 
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14. 

1-8. Pharaoh*s change of heart. Although Pharaoh had de¬ 
manded that Moses and the Jews leave the country as soon 
as possible, he thought that they were going only for a three- 
day trip. Even if they had no intention of returning, Pharaoh 
should have been so terrified by the plagues, and especially 
the Plague of the Firstborn, that it would have been sheer 
insanity for him to try to bring them back. However, God 
wished to demonstrate conclusively, both to the Jews and to 
the world at large, that He was the Master of all; for when the 
wicked are punished, God is glorified. This required the 


Splitting of the Sea, as we shall see below. For this to take 
place, three things had to happen: Pharaoh had to realize 
that the Jews were not returning, he had to regret his deci¬ 
sion to let them go, and he had to overcome his terror at 
standing in their way. Our passage reveals the process 
through which God made this happen. 

2.13^1 — And let them turn back. After having spent three 
days traveling away from Egypt (see verse 5), the Jews now 
retreated and retraced their steps, coming to a halt before 
Baal Zephon, the only idol that had not been destroyed be¬ 
fore the Exodus. God did this to let Pharaoh rationalize that 
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1 LJ ashem spoke to Moses, saying, 2 "Speak to the Children of Israel and let them turn back 
* * and encamp before Pi-hahiroth, between Migdol and the sea, before Baal-zephon; you 
shall encamp opposite it, by the sea. 3 Pharaoh will say of the Children of Israel, 'They are 
imprisoned in the land, the Wilderness has locked them in. ’ 4 1 shall strengthen the heart of 
Pharaoh and he will pursue them, and I will be glorified through Pharaoh and his entire army, 
and Egypt will know that I am H ashem. ” And so they did. 

5 It was told to the king of Egypt that the people had fled; and the heart of Pharaoh and his 
servants became transformed regarding the people, and they said, "What is this that we have 
done that we have sent away Israel from serving us? ,f 

6 He harnessed his chariot and attracted his people with him. 7 He took sue hundred elite 
chariots and all the chariots of Egypt, with officers on them all. 8 H ashem strengthened the heart 
of Pharaoh, king of Egypt, and he pursued the Children of Israel — and the Children of Israel 
were going out with an upraised arm. 

9 Egypt pursued them and overtook them, encamped by the sea — all the horses and 
chariots of Pharaoh, and his horsemen and army — by Pi-hahiroth before Baal-zephon. 


the Jews were lost and confused, as he says in the next verse, 
and that Baal-zephon’s power was so strong that it had 
forced them to return. Pi-hahiroth [lit., Mouth of the Freedom] 
was the new name of Pithom, the city built by Jewish slave 
labor. The word ‘>3, mouth , alludes to its location in a ravine 
between two hills, and mvin, of the freedom, to the new 
status of the erstwhile Jewish slaves ( Rashi). 

4. — / shall strengthen. Even given the above indica¬ 
tions that the Jews might be ripe for the taking, Pharaoh — 
still smarting from the plagues — could not have embarked 
on the chase if he had been in full command of his faculties. 
His wickedness was demonstrated by his declarations in 
verses 3 and 5, which showed that he could not make peace 
with the freedom of the Jews and looked for rationalizations 
that would enable him to reclaim them. By strengthening his 
heart now, God merely gave him the courage to carry out his 
true desire. 

5. “tan — It was told. Pharaoh had sent spies to accompany 
the Jews and see what they would do at the end of three days. 
They returned and reported that the Jews had no intention of 
coming back to slavery. [Even though they had retreated 
back toward Egypt, this indicated possible confusion on 
their part, but not a desire to end their brief excursion into 
freedom ( Sfomo ).] Upon hearing this, the attitude of 
Pharaoh and his courtiers became transformed, and they re¬ 
gretted having freed the Jews (Rashi). 

Pharaoh spoke as if there was no conceivable reason for 
him to have freed the Jews. Had he forgotten the plagues, 
the devastation of his land, the death of his own firstborn? 
This passage teaches an important lesson in human nature. 
When a person’s own interests are involved and his desires 
aroused, he can rationalize everything in his favor, as 
Pharaoh did when he decided that the “survival” of the idol 
Baal Zephon (v. 2) was an omen that he would prevail. Simi¬ 
larly, later in this chapter, after seeing that God had split the 
Sea, Pharaoh did not hesitate to plunge in, rationalizing that 
the east wind (v. 24) and not God had caused the Sea to split 
( R ’ Yaakou Kamenetsky). 


6. — He harnessed. Pharaoh set an example for his 

people by harnessing his own chariot and leading his army in 
pursuit. He attracted [n^], lit., too/c] his nation by persuasion, 
telling them that he would share the spoils with them, and 
that he would join them in bringing back the fugitives, unlike 
other kings who bask in luxury while their subjects endanger 
themselves (Rashi). In addition, he appointed officers even 
over the common rabble, who were not part of the regular 
army, because Pharaoh knew that proper leadership is all- 
important in battle (Sfomo). All this was possible only be¬ 
cause God strengthened the heart of Pharaoh ; otherwise, with 
the scars of the plagues still on him and his people, he would 
not have attempted such foolishness (Ramban). 

8. T3 — With an upraised arm. The term is figurative. 
The Jews left Egypt with banners, song, and celebration, 
thus proving that they did not plan to return to slavery (Ram¬ 
ban ). 

Sfomo understands the triumphalism of the Jews as a rea¬ 
son for Pharaoh's confidence. He was convinced that the 
Jews were unrealistically sure of themselves, thinking that 
their superior numbers would make it impossible for the 
Egyptians to overpower them. The former slaves did not re¬ 
alize that they would be no match for trained soldiers. 

The chronology. Israel left Egypt on the morning of 15 
Nissan and the sea split on 21 Nissan. The chronology of 
events during those seven days was as follows: 

15 Nissan: Israel traveled from Rameses to Succoth. 

16 Nissan: They traveled from Succoth to Etham. 

17 Nissan: They retreated back toward Egypt and encamped 
at Pi-hahiroth. 

18 Nissan: Pharaoh’s agents reported that the “three days to 
serve God” had gone by and the Jews were not returning to 
their servitude. 

19-20 Nissan: Pharaoh organized his forces and pursued the 
Jews. 

21 Nissan: The sea split to save Israel and then returned to its 
place to swamp Egypt. 

9-12. Israel panics. The Jews saw not only a huge and 
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strong force pursuing them, but a united and well-organized 
one, as implied by verse 10 that describes the Egyptian 
army in the singular [ypa], rather than the plural [D’yyl)]. [ lbn 
Ezra makes a similar deduction from the singular form of 
Dio, lit. horse, of verse 9, implying that all the horses of 
Egypt had been massed in a united force.] This caused them 
to be frightened and cry out to God in prayer and to protest 
against Moses for having taken them out of Egypt. These 
were two contradictory approaches: One group of Jews 
“grasped the handicraft of the Patriarchs” by praying in time 
of danger, in full knowledge that some are with chariots and 
some with horses, but we — in the Name of Hashem, out God, 
do we call out! (Psalms 20:10). Another group was so fright¬ 
ened that they regretted having left Egypt, and castigated 
Moses for having led them out. Ramban conjectures that 
they did not lose faith in God, but in Moses. They suspected 


that he had acted on his own in leading them into such a 
precarious situation (see Rashi; Ramban). 

Or HaChaim adds a reason for the fear. The Jews saw not 
only a mortal army, but also Mitzrayim, the guardian angel 
of Egypt, at Pharaoh’s side. This made them think that God 
must have turned against them; why else would an angel 
join the Egyptians? The truth was, however, that the appear¬ 
ance of the angel served two purposes: The terror it inspired 
brought the Jews to a higher level of repentance and prayer; 
and God wanted to destroy the power of the Egyptian state 
of that era so that it could never menace Israel again. This 
would be done by defeating its spiritual power, as repre¬ 
sented by the angel. 

11. 1971513 — To die in the Wilderness. But the danger 

facing them was not the Wilderness, but Pharaoh’s army! 
According to Ramban, they were referring to an earlier 
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10 Pharaoh approached; the Children of Israel raised their eyes and behold! — Egypt was jour¬ 
neying after them, and they were very frightened; the Children of Israel cried out to Hashem. 

11 They said to Moses, “Were there no graves in Egypt that you took us to die in the Wilderness? 
What is this that you have done to us to take us out of Egypt? 12 Is this not the statement that 
we made to you in Egypt, saying, ‘Let us be and we will serve Egypt ? — for it is better that we 
should serve Egypt than that we should die in the Wilderness!” 

God’s 13 Moses said to the people, “Do not fear! Stand fast and see the salvation of Hashem that He 
Assurance w in perform for you today; for as you have seen Egypt today, you shall not see them ever again! 
14 Hashem shall do battle for you, and you shall remain silent. ” 

15 Hashem said to Moses, “Why do you cry out to Me? Speak to the Children of Israel and let 
them journey forth ! 16 And you — lift up your staff and stretch out your arm over the sea and 
split it; and the Children of Israel shall come into the midst of the sea on dry land. 17 And I — 
beholdI — / shall strengthen the heart of Egypt and they will come after them; and I will be glo¬ 
rified through Pharaoh and through his entire army, through his chariots and through his horse- 


complaint to Moses that they were afraid to go out into a 
desert where there was no food, and only a prospect of death 
through hunger and thirst. Sfomo suggests that even if 
Pharaoh did not attack them, he would besiege them, cut¬ 
ting them off from food and water, so that they would be 
stranded in a wilderness. 

13-18. God’s assurance. The response to the Jewish fears 
took two forms: First, Moses assured the people that they 
had nothing to fear, because not only would God wage their 
battle, He would eliminate Egypt as a threat to them, and 
they would never see the Egyptians again. Second, God told 
Moses that the time for prayer was over; the miracle was 
about to take place, and all that remained was for Israel to 
prove its faith by plunging into the sea. 

13. uo* narjnn — Stand fast and see. Although the consen¬ 
sus is that God was about to show them the great miracle in 
order to strengthen their faith for all time, Ibn Ezra has a 
different, rational approach. He contends that God could not 
order the Jews to stand and fight, despite their great num¬ 
bers, because they had been conditioned by more than a 
century of servitude to fear and obey their Egyptian masters, 
and were incapable of battle. This is why only Moses’ prayers 
enabled them to overcome the greatly outnumbered 
Amalekites who ambushed them in the Wilderness [17:8- 
13]. And this is why it was necessary for that generation to 
die in the Wilderness over the next forty years. Then, their 
children, who had been raised in a different spirit, would be 
ready to wage battle with the Canaanite nations. 

Hy DmnV iDpn xb - Vou shall not see them again. After the 
forthcoming miracle at the sea, in whose aftermath the Jews 
would see the Egyptians dead on the seashore, the people of 
Israel would never see the Egyptian nation again ( Rashi ). Or 
HaChaim comments that the verse stresses that the salva¬ 
tion would take place today, lest the Jews fear that just as it 
took twelve months for Moses to complete his mission in 
Egypt, so the Jews at the sea might be facing an extended 
period of confrontation with Egypt. 

Ramban notes that Moses’ statement you shall not see 
them ever again was not merely an assurance but a com¬ 


mandment: It is forbidden for Jews to travel to or live in 
Egypt on a permanent basis. This prohibition is mentioned 
again when a Jewish king is forbidden to own an excessive 
number of horses lest he be forced to send his people to 
Egypt ( Deuteronomy 17:16), and it is codified by Rambam 
(Hil. Melachim 5:7). The question of why Jews, including 
Rambam himself, have indeed settled in Egypt is discussed 
by halachic authorities, who give several explanations. 

15. pyyrrntp — Why do you cry out to Me? Moses, too, 
was praying, and God told him, “Now, when Israel is in 
distress, is no time for lengthy prayer.” Alternatively, the 
verse is rendered: pyyn mp, Why do you cry out [as if the 
plight of Israel is your responsibility]? ^k, To Me! It is for Me 
to save the nation, therefore, you should instruct them to 
move ahead, and I will attend to their safety (Rashi). 

Sfomo offers a novel approach. After the leaders casti¬ 
gated him for taking them out of Egypt, Moses cried out 
because he feared that they were lacking in faith and would 
not obey him when he ordered them to advance into the sea. 
ToThis, God replied that he was misjudging the people; all 
he had to do was to give the command. 

Or HaChaim deals with a fundamental problem: Isn’t 
prayer the proper response when people are faced with 
danger? Why are Israel and Moses commanded not to pray 
at such a time? He explains that God exercises His attribute 
of mercy only when the victims have at least a minimum 
degree of merit. At the sea, however, the Attribute of Justice 
argued that the Jews no less than the Egyptians had wor¬ 
shiped idols, and that it was unjust for one nation to be saved 
while the other was destroyed. [This is alluded to in verse 19, 
where the angel is called the angel of Elohim, the Name 
denoting judgment, because the Jewish people were being 
judged (Rashi).] Consequently, prayer alone could not be 
efficacious; there had to be a tangible merit. Therefore, God 
commanded that the prayers be stopped and the people 
demonstrate their readiness to put their lives in danger in 
obedience to God by plunging into the water. That display of 
faith would earn them the miracle of the Splitting of the Sea. 

17. □rn“itw — And they wiU come after them. God 

could have saved the Jews without having them go through 
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the sea, but, as this verse indicates, He wanted to be glorified 
through Pharaoh and his army. The way He chose to do so 
was through the twin miracle of splitting the sea to save the 
Jews and then using the same sea to swamp the Egyptians 
(Ibn Ezra). 

18. nny« nnn — Egypt will know. The reference is not to 
the Egyptians who will die at the sea. Rather, the entire 
country would hear of the miracle at the sea and would be 
moved to repent and recognize the majesty of God ( Sfomo ). 

19-20. Under normal circumstances, the pillar of cloud, 
which the verse calls an angel [i.e., emissary, agent] of God, 
would have been removed at night with the arrival of the 
pillar of fire. On this night, the cloud was placed between the 
Jews and the Egyptians, where it served a dual purpose. It 
prevented the Egyptians from benefiting from the illumina¬ 
tion of the pillar of light, thus plunging them into total 
darkness, and it kept the two camps apart while acting as a 


shield, swallowing the stones and arrows that the Egyptians 
hurled at the Jews. Meanwhile, the pillar of fire, though not 
specifically mentioned in the verse, illuminated the night for 
Israel (Rashi). 

Ramban has an entirely different approach: The Torah 
refers to the pillar of fire as the angel of God, because God’s 
Presence rested in it, whereas the pillar of cloud was the 
resting place of "God s Heavenly Court.” Thus, verse 19 
states that both pillars moved between the two camps, with 
the fire closest to Israel to provide illumination and the cloud 
blocking the Egyptians. When verse 20 refers to the cloud 
and illumination, it describes both pillars. See Ramban. 

21-31. The sea splits. 

21-22. n;*nK nifJta dd — Moses stretched out his hand. The 
verse speaks both of Moses’ hand and of an east wind. Which 
actually caused the miracle? There are a few approaches. 

The plain meaning of the verse is that Moses' outstretched 
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The Sea 
Splits 


The Water 
Crashes 
Down 
upon 
Egypt 


men. 18 Egypt will know that I am Hashem, when I am glorified through Pharaoh, his chariots, 
and his horsemen. ” 

19 The angel of God who had been going in front of the Children of Israel moved and went 
behind them; and the pillar of cloud moved from in front of them and went behind them. 

20 It came between the camp of Egypt and the camp of Israel and there were cloud and 
darkness — while it illuminated the night — and one did not draw near the other all the night. 

21 Moses stretched out his hand over the sea, and Hashem moved the sea with a strong east 
wind all the night, and He turned the sea to damp land and the water split. 22 The Children of 
Israel came within the sea on dry land; and the water was a wall for them, on their right and on 
their left. 

23 Egypt pursued and came after them — every horse of Pharaoh, his chariots, and his 
horsemen — into the midst of the sea . 24 It happened at the morning watch that Hashem looked 
down at the camp of Egypt with a pillar of fire and cloud, and He confounded the camp of 
Egypt. 25 He removed the wheels of their chariots and caused them to drive with difficulty. 


hand brought about the splitting of the sea, which God 
caused to happen by means of the strong wind that divided 
the water ( Ibn Ezra). God’s reason for bringing the miracle 
about by means of a wind, rather than through an undeni* 
able, obvious miracle was to allow the Egyptians room for 
doubt. In their wickedness, they insisted that the waters had 
been moved by the wind, not by God — even though it would 
be clear to any objective observer that the sea had never 
before been parted by a wind — therefore they plunged into 
the seabed to their eventual doom ( Ramban). 

According to R’ Bachya and Sfomo, the sea split as soon 
as Moses stretched out his hand; then the wind dried the 
seabed so that the Jews could walk across in comfort. Ac¬ 
cordingly, the last phrase of the verse should be rendered 
and the water had [previously] split. 

Or HaChaim comments that first the wind solidified the 
waters of the deep [see 15:8], so that the dry surface upon 
which the Jews walked was not the seabed, but the solidified 
deep, and then the water above it split. Had God not caused 
the lower depths to harden, and instead caused the entire sea 
to split, the Jews would have been forced to walk down a very 
steep incline as they descended to the seabed, and then 
climb up on the other side to exit. 

.. . rra^n — Damp land... dry land. The translation is 
from Malbim , according to which the sea dried in two stages. 
The water was swept away revealing the muddy damp land of 
the seabed; then it miraculously became completely dry 
land. 

rt^a*a o;rr *^ina — Within the sea on dry land. The Jews had 
to prove their loyalty by plunging into the water. Nachshon 
ben Aminadav, later the leader of the tribe of Judah, was the 
first to obey Moses’ command; he walked forward until the 
water was up to his neck — then the sea split ( Shemos 
Rabbah 21:9). The verse states that the water formed a pro¬ 
tective wall for them on their nght and on their left. R'Bachya 
cites a Mid rash that what protected them at the sea was the 
Torah — which the Sages liken to water and which Israel was 
ready to accept at Sinai. Since Torah literature regards the 
right as the favored side and the one that symbolizes spiri¬ 


tual accomplishment — which is why commandments are 
generally performed with the right hand — the water on their 
right symbolizes the essence of the Torah, and their left 
symbolizes tefillin, which is worn on the left arm. Thus, 
Israel’s ultimate protection, whether against raging waters or 
vicious armies, is the Torah and its commandments. 

23-29. The water crashes down upon Egypt. In a historic 
demonstration of how human beings can refuse to see the 
truth, the Egyptian survivors of the Ten Plagues refused to 
realize that a sea that had never before split had been manip¬ 
ulated by God to save His people. The pillars of fire and cloud 
made no impression on the Egyptians; they saw what they 
wanted to see and believed what they wanted to believe. So 
they saw a vulnerable nation of slaves, their slaves, and they 
plunged after them into the newly vacated seabed. Then, 
'n rij7q;y. Hashem looked down [a term that implies anger], at 
the camp of Egypt (v. 24) and poured out His wrath. The 
Egyptian debacle began with the incredible, confounding 
meteorological phenomena, and then the hardened seabed 
turned hot and muddy. As the Psalmist expressed it: Clouds 
streamed water, heavens sounded forth, even your arrows [of 
lightning] sounded forth. The rumbling of your thunder was in 
the rolling wind, lightning bolts lit the world, the earth trembled 
and roared (Psalms 77:18-19). 

Finally, when the entire Egyptian force was in the sea, the 
walls of congealed water collapsed upon them, and Egypt 
disappeared as a world power, for, as the Sages expressed it, 
the guardian angel of Egypt was destroyed along with his 
nation. 

24. ijrtart — At the morning watch. The night is 

divided into three parts, each called a watch, or shift, be¬ 
cause a different group of angels sings praises to God at each 
of the three. The punishment of the Egyptians took place 
during the watch that was before dawn { Rashi ). 

DJj;) — And He confounded. God caused earsplitting noises 
to confuse the Egyptians, so that they acted irrationally out 
of sheer terror (Rashi). 

25. . . . ip;] — He removed .. . God caused searing heat to 
melt the wheels of the chariots, so that the hysterical horses 
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pulled them over the hard seabed, tossing the occupants 
against each other and the walls of the chariots, so that their 
limbs became dislocated. This was a measure for measure 
punishment for the way the Egyptians had mistreated the 
Jews ( Rashi ). 

27. larn*6 — To its power. From its period of overhead 
suspension, the sea went back to its normal flow and tides. 

In a play on words, the Sages interpret the word UrnKb as 
if it read, yiu/Knn iron 1 ?, to its original stipulation, meaning that 
the original creation of the sea was conditional upon its split¬ 
ting for the sake of the Jewish people (Shemos Rabbah2]:6). 

OrHaChaim notes that the Midrash also states that the sea 
refused to split at Moses’ command until God appeared at 
his right, yet the Talmud (Chullin 7a) teaches that the sage R’ 
Pinchas ben Yair could split rivers even without God’s obvi¬ 
ous intervention. Why did the sea defy Moses despite the 
primeval stipulation when R’ Pinchas and other great tzad- 
dikim through the ages had the ability to perform nature-al¬ 
tering miracles? Or HaChaim explains that the strongest 
force in Creation is that of the Torah, which is the basis of all 
existence. The sea refused to obey Moses because the Torah 


had not yet been given to Israel, but it acceded to Moses’ 
command when God stood at his “right,” because, as men¬ 
tioned above, right symbolizes the Torah. God was showing 
the sea that Israel’s readiness — indeed, anxiety — to receive 
the Torah had already earned it the elevated status that the 
Torah would confer upon such people as R’ Pinchas. 

lnx7pS — Toward it. The Egyptians frantically scurried to 
flee from the cascading waters, but wherever they turned, 
they were running toward it , because God directed the water 
to gush to the very places where the Egyptians were running 
to escape from it (Or HaChaim ). 

30-31. The salvation. God wanted the Jews to see the full 
extent of the salvation, so He had the sea toss the bodies of 
the dead Egyptians onto the shore where the Jews had 
emerged. Otherwise, the Jews might think, “Just as we 
came out on this bank, so the Egyptians came up on the 
other side and will pursue us” (Rashi). 

In addition to the physical salvation from the huge and 
imposing army, the Jews were saved from slavery, because 
until that day they were still slaves who were fleeing from 
their pursuing masters. From this time on, they no longer 
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Egypt said, "I shall flee before Israel, for Hashem is waging war for them against Egypt ." 

26 Hashem said to Moses, “Stretch out your hand over the sea, and the water will go back 
upon Egypt, upon its chariots and upon its horsemen . ” 27 Moses stretched out his hand over 
the sea, and toward morning the water went back to its power as the Egyptians were fleeing 
toward it; and Hashem churned Egypt in the midst of the sea . 28 The water came back and 
covered the chariots and the horsemen of the entire army of Pharaoh, who were coming behind 
them in the sea — there remained not a one of them . 29 The Children of Israel went on dry land 
in the midst of the sea; the water was a wall for them, on their right and on their left. 

The 30 On that day, Hashem saved Israel from the hand of Egypt, and Israel saw the Egyptians 
Salvation dead on the seashore. 31 Israel saw the great hand that Hashem inflicted upon Egypt; and the 
people revered Hashem, and they had faith in Hashem and in Moses, His servant. 

15 1 J hen Moses and the Children of Israel chose to sing this song to Hashem, and they 


had to fear Egypt ( Sfomo). 

31 . 1*0”! — And /the peoplej revered [lit. feared ). The nation 
achieved a higher attainment than simple fear of punish¬ 
ment. Reverence, as used here, implies respect and recogni¬ 
tion that God is exalted and superior (Or HaChaim). 

nay nitftoai 'na ijnaK'i — And they had faith in Hashem and in 
Moses , His servant . Although the nation had believed in God 
from the start of Moses’ mission in Egypt (4:6), their belief in 
God was now strengthened, and they saw clearly that Moses 
spoke only in His Name ( Ibn Ezra). 

That the Jews saw God’s great hand is mentioned only 
after they saw the dead Egyptians — but surely the splitting 
of the sea should have been enough for them to recognize 
His greatness! If the Egyptians had emerged from the sea 
alive, the miracle would have seemed to be for no purpose, 
because after the Ten Plagues there was no need for God to 
prove that He controlled nature. It was only when the same 
miracle that saved the righteous simultaneously punished 
the wicked that the Jews recognized a new dimension of 
God’s greatness (R' Moshe Feinstein). 

15. 

The Song by the Sea. In the Torah’s definition, a “song” 
is a profound and unusual spiritual phenomenon; according 
to Mechilta 15:1, there were only ten songs from the begin¬ 
ning of Creation to the end of the Scriptural period. Even the 
sublime “poetry” of David and Isaiah, as well as that of the 
other prophets, is not among the ten songs. What then con¬ 
stitutes the Torah’s concept of song? 

In the normal course of events, we fail to perceive the hand 
of God at work, and we often wonder how most of the daily, 
seemingly unrelated phenomena surrounding us could be 
part of a Divine, coherent plan. We see suffering and evil, 
and we wonder how they can be the handiwork of a Merciful 
God. Rarely, however — very rarely — there is a flash of 
insight that makes people realize how all the pieces of the 
puzzle fall into place. At such times, we can understand how 
every note, instrument, and participant in God’s symphony 
of Creation plays its role. The result is song, for the Torah’s 
concept of song is the condition in which all the apparently 
unrelated and contradictory phenomena do indeed meld 
into a coherent, merciful, comprehensible whole. 


At the sea, Moses and the Jewish people understood their 
situation as never before. The suffering of the Egyptian exile, 
the deception that led Pharaoh to pursue them, the hopeless¬ 
ness they had felt when they were surrounded by Pharaoh, 
the sea, and the wilderness; the demands from many of their 
own number that they return to slavery, even Moses’ old 
recrimination that his arrival in Egypt to carry out God’s 
mission had only made things worse for Israel — such 
doubts and fears disappeared when the sea split and, as the 
Sages teach in Mechilta , even a simple maidservant at the 
sea perceived a higher degree of revelation than that of the 
prophet Ezekiel in his Heavenly vision, described in Ezekiel 
chapter 1. To the Jews at the sea, Creation became a sym¬ 
phony, a song, because they understood how every unre¬ 
lated and incomprehensible event was part of the harmo¬ 
nious score that led up to that greatest of all miracles. 

Once they attained that realization, they also became con¬ 
vinced that all the myriad events of the past and future that 
they still did not know or comprehend were part of God’s 
plan, as well. Midrash Tanchuma teaches, because they be¬ 
lieved — as the verse before the Song tells us — they could 
sing. Only when Creation became one harmonious whole in 
their minds and hearts, could the people translate it into a 
human song. As Or HaChaim notes, the Torah says tk, Then 
they sang, implying that only the miracle at the sea had 
enabled Moses and Israel to sing — only then, when they 
gained their new realization of harmony in Creation. 

This elevated status that brought about the outpouring of 
song was shared by the entire nation. Moses led the song, but 
all the people sang responsively with him ( Sotah 30b). The 
uniqueness of this Song was that an entire nation — not 
merely its prophets, scholars, and leaders — could rise to a 
state of prophecy. 

Structure of the song. The song contains the following 
themes: (a) General praise of God as the mighty Savior of us 
and our forefathers, before Whom no force can stand; (b) a 
review of the miracles that accompanied the splitting of the 
sea; (c) Pharaoh’s plan in pursuing the nation and the utter 
failure of his designs; (d) the reaction of the Canaanite and 
other nations to the miracle and what it portended for them; 
and, finally, (e) Israel’s future as God’s nation in Eretz YisraeL 

1 . t* — Then.. . chose to sing. Rather than up, sang , the 
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Torah uses the future tense nntn, will sing. In the plain sense, 
the term means that upon seeing the miracle, Moses and the 
people decided that they would sing. From this use of the 
future tense, the Sages derive a Midrashic allusion to the 
principle that God will bring the dead back to life in 
Messianic times — and then they will sing God’s praises once 
again ( Rashi ). 

OrHaChaim interprets the future tense as an indication to 
Israel that the ability to perceive God’s greatness and sing His 
praises is not limited to those who traversed the sea. Jews are 
always capable of raising their spiritual perceptions to the 
level of song first experienced by their ancestors at the sea. 

Ramban maintains that the future tense should be 
understood more simply. A narrator will choose to speak in 
any of the tenses, in order to lend maximum effect to his 
story. He will speak in the present tense, for example, to give 
a sense of immediacy, in the past to show his certainty that 
a future event is as certain to take place as if it had already 
happened, and in the future to give the sense of being there 
as it unfolds before him. R' Gedaliah Schorr explained that 
this mixture of tenses is found especially in prophecy; since 
the prophet speaks in the name of God, his alternating 


choice of tenses shows that God is not bound by time, as are 
mortals. 

2. rnmi ny — The might and uengeance [lit. cutting down]. 
The translation follows Rashi: God’s strength and His 
“cutting down” of the Egyptians provided salvation for the 
entrapped Jews. The more familiar translation is that of 
Onkelos: God is my might and my praise. 

nt — This is my God . So clear was the manifestation of 
Godliness to them that every Jew, even the humblest, could 
literally point with his finger and say, “This is my God!" 
{Rashi). The Sages comment, in a similar vein, that the males 
who had been saved from Pharaoh’s decree of infanticide 
recognized God as their Savior and pointed to Him. 

Or HaChaim derives from the sequence of the verse that 
first a Jew should develop faith in God from his personal 
experiences — My God, Who saved me — and then relate it 
to his legacy of faith from my father. The same sequence is 
found at the beginning of Shemoneh Esrei, where we 
describe Hashem first as our God, and then as the God of our 
forefathers. 

Ramban notes that this verse uses the abbreviated form of 
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said the following: 

The Song I shall sing to Hashem for He is exalted above the arrogant, having hurled horse with its rider 

by the Sea ^ fa the sea. 

2 The might and vengeance of God was salvation for me. This is my God and I will build Him 
a Sanctuary; the God of my father and I will exalt Him. 

3 Hashem is Master of war — His Name is Hashem. 

4 Pharaoh s chariots and army He threw in the sea, and the pick of his officers were mired in 
the Sea of Reeds. 

5 Deep waters covered them; they descended in the depths like stone. 

6 Your right hand, Hashem, is glorified with strength; Your right hand, Hashem, smashes 
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the Name [rr 1 ], and the next verse uses the full Name 
[rrvm]. The shorter form sometimes indicates that the full 
degree of His greatness has been hidden from the world due 
to man’s shortcomings. Thus, Israel was declaring that they 
would strive to honor and elevate man’s perception of God 
so that He would be recognized in His full glory as Hashem, 
Master of War. 

iniaio — And l will build Him a Sanctuary [lit., / will glorify 
Him]. Onkelos, Rashi, Ibn Ezra, and Rashi all agree that this 
is the primary interpretation, from rpa, home. It expresses 
Israel’s longing to build a Temple as the resting place of 
God’s Presence. R' Mendel of Kotzk and R’Hirsch expand on 
this, rendering, / will ma/ce myself a sanctuary for Him, for the 
greatest of all sanctuaries is a human being who makes 
himself holy. 

Another translation offered by Rashi is derived from '13, 
beauty : / will beautify Him by relating His praises. 

The Sages derive from the word's connotation of beauty 
that one should endeavor to serve God in a beautiful manner 
by seeking a beautiful esrog, succah, teTillln, and so on 
(Shabbos 133b). 

’3K — The God of my father. Rashi cites Mechiita that 

this is the Jew’s acknowledgment that his own spiritual 
stature is his legacy from previous generations: “I am not the 


beginning of holiness; rather, holiness and His Godliness is 
firmly established upon me from the days of my forefathers. ’’ 

3. intff 'n — His Name is Hashem. This Name, with its 
connotation of eternity and power, is God’s weapon in battle. 
Mortal kings require legions and armaments, but God 
overcomes His enemies with nothing more than His Name. 
Moreover, this Name, with its connotation of mercy, applies 
even when He imposes punishment, because — despite 
man’s inability to understand how — everything God does is 
for a merciful end (Rashi). 

5. — Like stone. The Torah uses three similes to 
describe the Egyptians: stone in this verse, strau; in verse 7, 
and lead in verse 10. This shows that each Egyptian was 
treated accorded to what he deserved. The most wicked were 
tossed about like weightless straw, thrown about incessantly, 
so that they suffered the most. The best of the group were 
like lead, which sinks immediately, so that they suffered the 
least. Those in between were like stones (Rashi). 

6. — Your right hand. . . Your right hand. The 
same right hand that is adorned with strength is the one that 
smashes the enemy. Or HaChalm, expanding on this 
concept, comments that the right hand represents God’s 
mercy, but when Israel requires God’s help, the very 
Attribute of Mercy comes to its defense. This means that the 
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greatest mercy is the elevation of God’s people, so that they 
can serve Him and sanctify His Marne, and therefore God’s 
right hand — the expression of His mercy — will act for the 
ultimate good. 

9. — The enemy declared. According to Rashi, the 

song now reverts back to Pharaoh’s initial plan to begin the 
pursuit and how he coaxed his plague-weary soldiers to set 
aside their fear and join him in pursuing the Jews. Ramban 
differs, placing the narrative in chronological order, at the 
sea. Blinded by greed and hatred, the Egyptians disregarded 
caution and good sense to plunge into the sea. [See notes to 
14:23.) 

11. n brrn Kill — Too awesome for praise. We are too terri¬ 


fied to attempt an assessment of His greatness, because 
whatever we say will be insufficient ( Rctshi ). Alternatively, 
Ramban renders He is awesome because of praises, i.e., God 
performs awesome deeds and because of them, He is 
praised. He protects His servants, inflicting punishments 
upon those who defy Him, and His awesomeness becomes 
known when He is praised for it. 

12. rnw — Vou tilted Your right hand. Everything is in 
God’s hand, and by merely stretching it forth, as it were, He 
brings about the desired result, just as someone can cause a 
fragile glass utensil to break with the flick of his hand. [God 
is not like mortal rulers, who must rely on physical force to 
achieve their ends.) Then, because the Egyptians acknowl- 


379 / SHEMOS/EXODUS 


PARASHAS BESHALACH 


15 / 7-16 


the enemy. 

7 In Your abundant grandeur You shatter Your opponents; You send forth Your wrath, it 
consumes them like straw. 

8 At a blast from Your nostrils the waters were heaped up; straight as a wall stood the 
running water; the deep waters congealed in the heart of the sea. 

9 The enemy declared, 7 will pursue, I will overtake, I will divide plunder; I will satisfy my lust 
with them. I will unsheathe my sword, my hand will impoverish them. ” 

10 You blew with Your wind — the sea enshrouded them; the mighty sank like lead in 
water. 

11 Who is like You among the heavenly powers, Hashem! Who is like You, mighty in holiness, 
too awesome for praise, Doer of wonders! 

12 You stretched out Your right hand — the earth swallowed them. 

13 With Your kindness You guided this people that You redeemed; You led with Your might to 
Your holy abode. 

14 Peoples heard — they were agitated; terror gripped the dwellers of Philistia. 

15 Then the chieftains of Edom were confounded, trembling gripped the powers of Moab, all 
the dwellers of Canaan dissolved. 

16 May fear and terror befall them, at the greatness of Your arm may they be still as stone; 
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edged God’s justice, He showed mercy by allowing them to 
be buried after their ordeal: the earth swallowed them 
( Rashi ). 

Ramban elaborates that first God’s right hand caused the 
sea to throw the dead Egyptians onto the shore, so that the 
Jews could see that they were no longer in danger of pursuit, 
and then He caused them to be swallowed up by the earth. 

13. n>m — You guided. This may be a prophetic use of past 
tense in place of future, in which the verse refers to the im¬ 
pending journey from the sea to Eretz Yisrael(Ibrt Ezra); or it 
refers back to the Exodus, when God guided Israel to Suc- 
coth, then into the dry seabed, and will continue to lead 
them until they come to the Temple ( Sfomo ). 

14-16. Nations will be unsettled by the coming of the Jews, 
but for different reasons. The Philistines had massacred the 


Ephraimites, who had left Egypt prematurely on the mis¬ 
taken notion that the time of the redemption had arrived 
[see citation from Rambam in the notes to 12:37-42]. There¬ 
fore the Philistines feared that they would be the objects of 
revenge. Edom and Moab, on the other hand, had no reason 
to fear the coming of the Jews, since their lands were not 
part of Eretz Yisrael. In fact, the Jews would later be com¬ 
manded not to attack them. But their hatred of Israel was so 
great that they could not tolerate the idea that it would be¬ 
come independent in its own land — an attitude that has 
become all too familiar throughout Jewish history. The 
Canaanites had reason to melt, for they were about to be 
displaced. Those who were far away felt fear [nn^'K], but 
those who were closer were in greater danger and therefore 
felt terror [in?] (Rashi). 
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18. 'H — Hashem shall reign. Just as He demolished the 
strength of Egypt, so may He reign forever, saving His follow¬ 
ers from those who seek their harm ( Ramban ). May it be His 
will that He alone reign forever, without anyone believing 
that any other power has strength, independent of Him 
(Sfomo ). 

19. IVIB DID K3 *3 — When Pharaoh's caualry came. Accord¬ 
ing to Ibn Ezra, this verse is part of the Song; it is the last in 
the account of miracles, saying that the waters flooded the 
Egyptians on one end of the sea, while the rest of the waters 
still formed walls to protect the Jews who were walking 
across on dry land. 

According to the consensus of commentators, however, 
both on the Torah and the Siddur (where this passage is part 
of the Morning Service), this verse is not part of the Song. 
Among the interpretations are that it informs us that the 
Jews sang their praise while they were still in the seabed and 


the Egyptians were already drowning ( Ramban, Sfomo); or 
that this verse introduces Miriam’s song, telling us the event 
that motivated her to sing ( Rashbam). 

20-21. The women sing. The Talmud (Sotah lib) teaches, 
“In the merit of righteous women of that generation were the 
Children of Israel redeemed from Egypt.” In addition to 
maintaining the spiritual vigor of the nation during the try¬ 
ing years of oppression, the women had greater faith than 
the men that there would be an eventual redemption, ac¬ 
companied by miracles of great magnitude. This is why, 
Mechilta teaches, the song of the women — but not of the 
men — was accompanied by drums; so confident were the 
women that God would perform miracles that they prepared 
the drums to use in singing God’s praises. Shelah finds an al¬ 
lusion to this superior role of the women in verse 21, where 
Miriam addresses the women in the masculine form an 1 ?, be¬ 
cause they were on the level of the men. 
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until Your people passes through, Hashem — until this people You have acquired passes through. 

17 You will bring them and implant them on the mount of Your heritage, the foundation of Your 
dwelling-place that You, Hashem, have made — the Sanctuary, my Lord, that Your hands 
established. 

10 Hashem shall reign for all eternity! 

19 When Pharaohs cavalry came with his chariots and horsemen into the sea and Hashem 
turned back the waters of the sea upon them, the Children of Israel walked on the dry land amid 
the sea. 

20 Miriam the prophetess, the sister of Aaron, took her drum in her hand and all the women 
went forth after her with drums and with dances . 21 Miriam spoke up to them, "Sing to Hashem 
for He is exalted above the arrogant, having hurled horse with its rider into the sea ." 

22 Moses caused Israel to journey from the Sea of Reeds and they went out to the 
Wilderness of Shur; they went for a three-day period in the Wilderness, but they did 
not find water. 23 They came to Marah, but they could not drink the waters of Marah because 
they were bitter; therefore they named it Marah. 24 The people complained against 


Miriam was the leader of the women on her own merit, not 
because she was the sister of Moses and Aaron. She is de¬ 
scribed as a prophetess (verse 20) because she prophesied in 
Egypt, before Moses was bom and when Aaron was still a 
child. Her prophecy was that her parents would give birth to 
a son who would redeem Israel (Sotah 13a); thus, from the 
very start of her "career” as a leader, hers was a voice of faith 
and inspiration. 

20. T^rw niriK — The sister of Aaron. She is not called Moses’ 
sister, because her first prophecy was before he was born, 
when her only brother was Aaron (see above); because years 
later Aaron was the one who risked his life for her [Numbers 
12:12] ( Rashi ); or because she was Aaron’s equal in 
prophecy, whereas Moses was the "father” of all prophets (/?’ 
Abraham Ben HaRambam ). 

22-27. Israel tests God. The Talmud (Arachin 15a-b) lists 
ten trials by which Israel tested God after the Exodus, and 
one of them is this challenge of “ What shall we drink ?"On the 
surface it seems impossible that a nation that had just been 
witness to the momentous miracles at the sea could have 
doubted God’s readiness or willingness to give them a neces¬ 
sity of life. R'Hirsch explains that the purpose of Israel’s jour¬ 
ney through the Wilderness was to show that God is involved 
in daily, “petty” human affairs, as well as in cosmic occur¬ 
rences. It is easy to think, as many still do, that God creates 
worlds and splits seas, but He is unconcerned with the water 
or food supply of communities and individuals. This is what 
frightened the Jews in the Wilderness. True, God had per¬ 
formed a miracle worthy of His grandeur — but what did that 
have to do with ordinary, everyday drinking water? Conse¬ 
quently, when there was no water, the nation feared that it 
was being left to its own devices. It was not wrong in asking 
for water — thirsty people surely have that right — but in 
protesting so vociferously. 

22. n^>3 ypn — Moses caused ... to journey. Moses had to 
force them to go; left to their own devices, they would have 
preferred to remain at the seashore. The Sages offer two dif¬ 


ferent explanations for this seemingly strange preference. 
Tanchuma cited by Rashi comments that the Egyptian army, 
confident of an overwhelming victory at the sea, bedecked 
their horses with every manner of jewel-studded gold and sil¬ 
ver ornaments. As a result, the Jews were able to go away 
from the sea with greater wealth than they had taken from 
Egypt, and they wanted to remain there to collect even more 
booty. Moses restrained them from this over-infatuation 
with material goods. 

Zohar explains that because the sea was the place where 
the Jews had achieved prophecy and seen unprecedented 
revelations of God’s power and holiness, they were reluctant 
to leave it. Then God removed His Presence from it and 
rested it in the Wilderness of Shur. The word Shur can be ren¬ 
dered as vision (see Numbers 24:17), implying that at Shur 
the people could experience closeness to God; and only then 
could Moses prevail upon the nation to leave the sea. 

D’tt —But they did not find water. Noting that water 

is often a metaphor for the Torah [cf. Isaiah 55:1], the Sages 
interpret that the Jews neglected Torah study — i.e. water — 
for three days, and this is why their spiritual level deterio¬ 
rated to the point of rebellion. Based on this, the prophets 
enacted that the Torah should be read on the Sabbath, Mon¬ 
day, and Thursday, so that three days would never elapse 
without Torah ( Mechilta). Kli Yakar explains homiletically 
that because the people were so preoccupied with the booty 
at the seashore that they neglected the spiritual water of 
Torah study, their sin took shape in a physical lack of water. 

23. n*])? — Marah. The word rqg means bitterness , as in nnip, 
manor, the bitter herbs of the Seder. 

on — Because they were bitter. In the plain sense, the 

verse refers to the water and explains why the people could 
not drink it. Baal Shem Tov interprets homiletically that the 
reference is to the people. It is human nature that when some¬ 
one is embittered, he sees everything negatively. Because 
the people were bitter, they found fault with the water. 

24. Dyn uVl — The people complained. They should have 
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come to Moses and asked him respectfully to pray for mercy 
so that they would have water. Instead, they complained 
(Rashi to v. 25). R’ Yehoshua said that the people should 
have consulted their leaders, asking them what they were to 
drink. Instead, they came with protests against Moses. R’ 
Elazar HaModai said that although the people made recrim¬ 
inations against Moses, their complaints were intended 
against God, as well ( Mechilta ). 

25. yy — A tree. It was a miracle within a miracle. The tree 
was bitter like the water, yet it made the water sweet 
(Mechilta ). 

DBttfm pft — A decree and an ordinance. Seeing how the lack 
of Torah study had caused a disaster, God gave the people 
commandments that they could occupy themselves with un¬ 
til they received the Ten Commandments. These laws in¬ 
cluded the law of the red cow [mantj n 79] (Numbers ch. 19), 
which is called a decree because it is not understandable to 
human intelligence; and the laws of the Sabbath and civil 
law, which are called ordinances because they are logical 
(Rashi). 


Ramban infers that these commandments were not meant 
to be binding as yet; otherwise, the Torah would have 
spelled them out. Rather, they were in the nature of the com¬ 
mandments that were studied by Abraham before the Torah 
was given. The nation was to study them so that they could 
have a taste of the Torah they were about to receive, and be 
sure that they were willing to accept it. 

inyj — He tested it. God tested the people to see how they 
would react to the lack of water — and they failed (Rashi). 
Or, He tested them to see whether they would accept and 
fulfill the commandments He gave them in Marah; if so, they 
would be worthy to receive the entire Torah. This was a test 
they passed (Sfomo; Or HaChaim). 

26. Ptyjyri vrya — And do what is just in His eyes. 

This refers to someone who deals honestly in business and 
whose fellow men are satisfied with his conduct. Such a per¬ 
son is regarded as if he had fulfilled the entire Torah 
(Mechilta). 

^x^7 'fi — / am Hashem, your Healer. Homiletically, R 
Tzaddok HaCohen commented that even when God brings 





383 / SHEMOS/EXODUS 


PARASHAS BESHALACH 


15/25—16/3 


Moses, saying, “What shall we drink?” 

25 He cried out to Hashem, and Hashem showed him a tree; he threw it into the water and the 
water became sweet. There He established for [the nation] a decree and an ordinance, and 
there He tested it . 26 He said, “If you hearken diligently to the uoice of Hashem, your God, and 
do what is just in His eyes, give ear to His commandments and observe all His decrees, then 
any of the diseases that I placed upon Egypt, I will not bring upon you, for I am Hashem , your 
Healer. ” 

27 They arrived at Elim, where there were twelve springs of water and seventy date-palms; 
they encamped there by the water. 

16 1 Y hey journeyed from Elim, and the entire assembly of the Children of Israel arrived at the 

Wilderness of Sin, which is between Elim and Sinai, on the fifteenth day of the second 
month from their departure from the land of Egypt. 2 The entire assembly of the Children 
of Israel complained against Moses and Aaron in the Wilderness. 3 The Children of Israel 
said to them, “If only we had died by the hand of Hashem in the land of Egypt, as we sat by 
the pot of meat, when we ate bread to satiety, for you have taken us out to this Wilderness 


suffering upon Israel, His intention is never to destroy them, 
as He did to Egypt. Rather, God is Israel’s Healer, and even 
exile and suffering are meant only to purge them of sin and 
influence them to repent. 

27. God showed Israel that material deprivation and plenty 
are outgrowths of man’s spiritual condition, for as soon as 
the people accepted the pleasant yoke of Torah study in 
Marah with its bitter water, they came to a place with an 
abundance of sweet water and fruit. 

According to Mechilta, these springs and trees were pre¬ 
pared from Creation in anticipation of the coming of the 
twelve tribes and their seventy leaders, and in order to show 
individual honor to each of them (R’ Bachya). 

16 . 

Manna: Food from heaven. Although the sweetened 
water of Marah had shown that God was not forsaking 
Israel and that His attention extended to “mundane,” daily 
needs, the lesson had not yet been fully absorbed. When 
the entire assembly arrived at po the Wilderness of Sin , 
the people felt threatened by hunger. They protested again, 
this time even more vehemently than in Marah, going so far 
as to say that they had been better off in Egypt than now. 
The spectacle is disquieting but not surprising, for hunger 
and the fear that one will not be able to provide for one’s 
children can drive people to deeds that they would never 
think themselves capable of doing under normal circum¬ 
stances. 

This, too, was part of Israel’s schooling for eternity, for 
God was about to give them manna, heavenly food, which 
proved that deserts cannot hamper God’s infinite capacity to 
provide for His children. This was a lesson that the nation 
was to carry with it for the rest of its history, to this very day. 
Often one hears that the observance of the Torah stands in 
the way of a livelihood. The blessing of the manna proves 
the opposite. When Israel neglected the Torah or lost faith in 
Marah and Sin, it was thirsty or hungry; when it recognized 


that God is its Healer and Provider, there was plenty instead 
of need. 

Ibn Ezra to verse 35 comments that the manna was the 
greatest of all miracles — even greater than the Splitting of 
the Sea — because the manna was with the Jews day in day 
out without fail for forty years, while other miracles were 
isolated events. 

2. — Complained. It was not until the fifteenth of lyar, 
a month after the Exodus, that the nation complained about 
the lack of food. Until then they subsisted on the leftovers of 
the dough and matzah they had taken out of Egypt 
(Rashi).That the leftovers of relatively small amounts of 
food were enough to satisfy a large population for a month 
would have been impossible without Divine intervention. 
This is one of the many hidden miracles that the Torah does 
not recount, but that it alludes to here by mentioning the 
date. It is not necessary to spell out every miracle, because 
Jews know that even “nature” is nothing more than a mira¬ 
cle to which we are accustomed because it happens regu¬ 
larly (Ramban). 

"la-ma — In the Wilderness. Though we have already been 
told where they were, this is mentioned because the vastness 
of the Wilderness is what made them fear that there was no 
prospect of finding food (Ramban)', because this desolate, 
non-direct route that had been chosen apparently by Moses 
was what frightened them (Or HaChaim); or, conversely, to 
allude to the greatness of the nation in following God s lead, 
even into an unsown desert (Sfomo), for even in its less ex¬ 
alted moments, this is the people that merited the miracles 
of the Exodus and the Revelation at Sinai. 

3. 'm?? — By the hand of Hashem. Hunger is a cruel death. 
The Jews were now complaining that if they had refused to 
leave Egypt, they would have suffered death by the hand of 
God during the plague of darkness, but at least they would 
not have died the slow and painful death by starvation that 
was now imminent (Or HaChaim). 
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4-21. Manna. Even before Israel complained about the lack 
of food, God had already determined that their food in the 
Wilderness would be a daily ration of manna. This is why He 
did not mention their complaint until verse 12, after He had 
told Moses about the manna ( Ramban ). The daily gift of 
heavenly food was another major course in the school of 
spiritual survival, which was to prove for all time that 
God provides for those who have faith in Him. In the words 
of R’ Elazar HaModai on this passage: “Whoever has enough 
to eat today and says, What shall I eat tomorrow?’ is a per¬ 
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son of little faith” (Sotah 48b). By limiting the manna to a 
one*day supply, God showed Israel that He was its Pro¬ 
vider at all times. And by providing a double portion of 
manna on Fridays, He showed that the observance of the 
Sabbath would never be an impediment to a livelihood (/?’ 
Hirsch ). 

The Sages state that the Torah could be given only to 
people who were eating manna ( Mechilta ), because a nation 
that had been so taught to trust and rely upon the kindness 
and constancy of God could accept His Torah, as well. 
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to kill this entire congregation by famine. ” 

Manna: 4 Hashem said to Moses, "Behold 7 — / sha// rain down for you food from heaven; let the 

Food from p eo p[ e go out and pick each days portion on its day , so that I can test them, whether they will 
Heaven ^ ow teaching or not. 5 And it shall be that on the sixth day when they prepare what they 
bring, it will be double what they pick every day. ” 

6 Moses and Aaron said to all the Children of Israel, "In the evening, you shall know that 
Hashem took you out of the land of Egypt. 1 And in the morning you will see the glory of 
Hashem, that He has heard your complaints against Hashem — for what are we that you should 
incite complaints against us?” — 8 and Moses said, "When, in the evening, Hashem gives you 
meat to eat and bread to satiety in the morning, as Hashem hears your complaints that you 
complain against Him — for what are we? — not against us are your complaints, but against 
Hashem!” 

9 Moses said to Aaron, "Say to the entire assembly of the Children of Israel, Approach the 
presence of Hashem, for He has heard your complaints .' ” 10 When Aaron spoke to the entire 
assembly of the Children of Israel, they turned to the Wilderness and behold! — the glory of 
Hashem appeared in a cloud. 

11 Hashem spoke to Moses, saying, 12 "I have heard the complaints of the Children of Israel. 
Speak to them, saying, 7n the afternoon you shall eat meat and in the morning you shall be 
sated with bread, and you shall know that I am Hashem, your God .' ” 


R’ Akiva and R’ Yishmael disagree regarding the nature of 
manna. According to R’ Akiva, it was exactly the same as the 
food that sustains the angels: It was v i, the glow of 

God’s Presence , that had been given a material veneer so 
that human beings could eat it. According to R' Yishmael, it 
was not the food of the angels, but it was so sublime that all 
of it was absorbed into the body without producing any body 
waste (Yoma 75b). 

4. Drjb — Food. Although the word orr 1 ? means bread in its 
limited sense, it is also used in the broader context of food, 
as it is in this context; the manna was not a grain product as 
is ordinary bread ( Ramban ). 

pmb — So that I can test them , i.e., the nation. There 
are various versions of the test: Would the Jews obey the 
instructions not to put manna away for the next day and not 
to seek it on the Sabbath? ( Rashi ). Would they follow Me 
even though they do not have food for the next day? (Ram¬ 
ban). Now that they will have the luxury of a livelihood with¬ 
out toil, would they devote their leisure time to Torah study 
and service of God? (Or HaChaim). 

6-7. npni . . , — In the evening . . . And in the morning. 

Rashi explains why the verse speaks of evening and morn¬ 
ing; what happened when, and why? Moses and Aaron were 
responding to two parts of the Jewish complaint, (a) In criti¬ 
cizing the lack of meat, the Jews spoke wistfully of the Egyp¬ 
tian pot of meat, thus implying that God was not capable of 
giving them meat in the Wilderness. This criticism was un¬ 
justified, because meat is not as essential to survival as 
bread and because they could have slaughtered their ani¬ 
mals if they truly needed meat. To such a complaint, God 
would respond at an inconvenient time. He would give them 
an abundance of meat, but only in the evening. The gift of 


meat would prove to them that God — not Moses — had 
taken them out of Egypt, but it would not come with an 
attitude of Divine favor and warmth, (b) They did have a right 
to ask for food, however, because food is a necessity. There¬ 
fore, God would give them the manna at a convenient time 
and in a gracious way, that would display the glory of 
Hashem. They would find it in the morning, and it would lay 
on a bed of dew and be covered by dew, like jewelry in a box 
{Rashi). 

8. nn unai — For what are we? In this verse, Moses and 

▼ : - r 

Aaron clarified their point of the previous verses: God would 
show His omnipotence by giving meat and food, each in its 
time. This would demonstrate clearly that the object of the 
people’s impertinence was God, for only He was the 
Provider; His agents Moses and Aaron were nothing! ( Ram¬ 
ban ). 

The verse also contains an ethical teaching: Regarding 
meat Moses said that the people would eat, but regarding 
bread he said that they would eat to satiety. One may fill 
himself with simple food, but not with luxuries; to do other¬ 
wise is to indulge in gluttony (Rashi). 

9-12. After having said earlier that the daily portion of 
manna was unrelated to the demand, God now responded to 
the people, and, by referring to their request as a complaint, 
He let them know that their anger displayed a lack of faith in 
God and His prophet. Thus, whereas the initial assurance of 
manna was accompanied by a statement that it would be a 
test of Israel’s ability to rise to the challenge (v. 4), here they 
were told that it would teach them that Hashem was, indeed, 
their God — for their behavior had shown that they were 
lacking in that realization (Ramban). 

Once Moses knew that his prayer had been answered and 
that God would respond to Israel’s demand, he had Aaron 




am’ / to 


rtaca nuns 


flinty “iso / 386 


rv nom r^p np’^pi KWnnn nini v 
k^d nnna nin Kissui Knnu/n 

t - - r : “ *: t : — : ▼ 

n^pi T sKnniyn 1 ? "iinp mm? 
pnyn Kn^nn ’’sk by Km nby nnm 

:KyiK NT* 1 ?}? TJ? plVT 

■»rnnff t 7 "d; nn^i ■oa irni iu 

"IDK 1 Kin KID 1 VT» Kb nK K 117 Kin 

• ■: - ▼ t : ▼ •- ? - 

po 5 ? ” nnn Km 5 ? Kin jin 5 ? ntpto 
imp 5 ? ” T*pD n Kmips ]n to ^dtq 5 ? 
Kn^ 5 ^ k"idv nb^rj did 1 ? -ina nan 

▼ : - : \ : r : \ ■• : ■■ : ■ : ■* • 

nb "in; iimnw?; jyn 
lup^i ^Knty 1 ^3 |3 H 3 y] n :| 13 pl 1 
k^i Knpv? i^m n’ nyjKm ■upKn 
did 5 ? "ip; "ipn sb "iy?Km ’3 PK^ "iniK 
w;k ]inV nwfc "idki un :ipp b n^ma 

l^np K^I 3 :K"IDV "IV PUD "IKlt/** K ^7 

k"idv "iv nan xn3a i"ikWki nu/P in 
:nipn jin^v urn mpi K^nn wnm 
did 5 ? -ip; -i?V3 "iDV3 nrv lug 5 ?! 
’sk ^v nan "ixnipni kdi n^n 
:"iivd Kivniv m^y Knn "i 3 K^pn 
xnnb idd 5 ? nKn'Tiiv Knv3 mm 33 

r ; • I*: ▼ t r r ta 

bi in^i "in 5 ? Knpy inn ]nn "in ^y 
"inhci as impn 5 ? win) xnipap nnrn 
naiv Knniv Wn n Kin ]in b 

prny linK n m "inn « nnp Kivmp 
k^wdV rimy ]inK n mi id^k kdd 5 ? 
713*7 ivavK Knnin bi mi i^ivd 

I: t : ■ r t ▼ t; ■ - 


“ip'ani mrmn-riK Dsni fttyn nyn irm » 
nnau; ‘jyni :mo»^ rrno ‘jun nnriu/ nrvn -p 

n * j* v i* • 1 V. T T j • T « it 

TW^V T??3 P^I ospni? p^l'^an nfni 
Kb ’3 K1 n in'vnK-^K u;ik nipK^i ^“itpi -135 ikti » 
Ipj -i^k nn|n Nin dh^n n wd npN^i Nin-nn iVt 
WH)? i^V nini niy n^x nnnn nt :n^3NV D3^ nin’ ™ 
u/’n 330)3 nnv i*?3k’s 1 ? u/’n 

y v ■• j : - - : • v : \ - v 1 * : t 7 : V 

iibp I 7 ! 'i ^Nnu/'' ’33 p-iU7j7 ! 'i :inpn V?nN 3 nu/x 1 ? ,> 
ninan 'cipyp x^i n)?'V3 it^i lU^ipani nsnan 
3)?xp :iup T V tP’x Tpnn x^ wymr\) »- 

ivnip-x^i :np3 _ nv 13 ) 3)3 nni’-^x u/’x nn^x nu7)3 = 
□’V^in DTi np'3“iy 13 ) 3)3 qiu/sx nni*i nu/'n-^x 

V T I \>T“ lv - v * <• T -: - 

np'33 np33 'inx lup^i ine/'n nn^y nyp’i u;xa"i «= 
oi»a 1 ’n 1 ! :D)33i vwn am i^sx unx 33 

• ■ “ j “ r : - it t : v iv ■ j- : a : t j- : *.• 

i N , 'te/3 _I 73 'iNn^i nnx 1 ? nnyn n wri bn 1 ? lup 1 ? 
nin 1 nan iipx xin Dr6x mx^i in^ 1 ? iT3’i niyn » 

JV * JV ■: < v •■ ■: v j“ iv : v — t •• it 

i3x iBXrriiPx nx in)3 mn 11 ? tPip'nsiP iinsu; 
□ 3 1 ? in^n niyn _I 73 nxi 1^3 W^arri^x nxi 

uv t j* - I •• jt t ■■ : - : ** : iv <•• : 


» m C3 


mnvt i65»i ,ippbt pft p6 3»W3 rrm onob if)3C?i ippbc c») 
idp W piptt b»i5n»Pi ibof>3 lib nbubub p»i» bp <|hpp tt Pipbb 
p"t) opof)i |P7 .D'waK nnn O) :n pcp)d bna D) i?n ,pbubub pmpp 
C’f)3? ?bpp3c ,"ps>P f)pp» t"? .ttrKan :ppp ptb .niybin nnn:(»:?? 
b? "P7 pi (73 piDD jbpb) 13 PP’P f)b PP710^3? 6bl %l )’)PP r P’bPP qiD3bl 

o'bpa pcpai Piw P7D3 pf)t)P .onai ttMum om (K3) ufipbnn) D’otoo 
o’P7i’i p 030 0P3 o’poioi opp p7b obioo pipifn ,o*fobi o»b»6 dpp ppici 
CPCP ’"0 ,0'llW ]icb (Dlbp)lfl) PCD f DP)1 .(f)Pb’3P) b fnv be JP3C pp 
:(: ro) pip’p '7 qiD3 |n7P)D3 ippani .7"’70)OC’7 .onai :vti pi opppp 
ppiop oc f o»bD3 ifibp op»bof)3 opo’pb pfi vnotn .n3^n unb 10 pb ( 33 ) 
T3Pb of)C] 1P0011PH3 P3eb P)PC) OVP IPlf) ,P)1pP OPb P7if) P77P1.7Pf>b 
:(73 6 pip)P) [pm 0003 p)icp 6b6 /fib ppiop oc 3’pp flbpi VP oocd 
pcp opb 7 ’)p fib |»7oe 7ipbb v |6ppi ,o»pvp ovp pp ipib hi .numb nun 
ibfict 70 (P pIDO b’ob) '131130P1 ’CCP 0V3 P'PI OPb 7Plb P10b)D P3C PC7D 
ppfic pippp it)o "|3bi . 03 b ppib ’pnobae 'p 737 11 b flip f opb ipfi .pfn pf) 
ittiK nK (33) :(’:P3 i'l) bbpp jp ifi’bip fibi (P3 pioo |bpb) opafip P)fi 70 ib 
opfip PP1.0’P’ otb b3P OVP lof) 7DP3 Pioflb 0’bn OPfie PP . 1 DK lDKn 
:b’WP3 bicn 'bi opb3 boo o”of> peb .ovp ibt3 o’P3 dpp bt3b o^onb 

summon the people to the pillar of cloud, which was the 
dwelling place of the Presence, and where it would become 
clear to them that Moses and Aaron had no independent 
power ( Sfomo ). 

13-15. The Torah merely mentions the appearance of the 
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quail, but does not go into detail, because there was nothing 
unusual about the birds themselves. The manna, however, 
was a phenomenon that had never appeared before and 
would never appear again once the Wilderness experience 
was over; therefore it is described more fully ( Ramban ). 
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13 It was toward evening that the quail ascended and covered the camp, and in the morning 
there was a layer of dew around the camp. 14 The layer of dew ascended and behold! — upon 
the surface of the Wilderness was something thin, exposed — thin as frost on the earth. 15 The 
Children of Israel saw and said to one another, “It is food ,T — for they did not know what it was. 
Moses said to them, “This is the food that Hashem has given you for eating. 16 This is the thing 
that Hashem has commanded, ‘Gather from it, for every man according to what he eats — an 
omer per person — according to the number of your people, everyone according to whomever 
is in his tent shall you take. 

17 The Children of Israel did so and they gathered, whoever took more and whoever took less. 
18 They measured in an omer and whoever took more had nothing extra and whoever took less 
was not lacking; everyone according to what he eats had they gathered. 

19 Moses said to them, “No man may leave over from it until morning .” 20 But they did not 
obey Moses and people left over from it until morning and it became infested with worms and 
it stank; and Moses became angry with them. 21 They gathered it morning by morning, every 
man according to what he eats, and when the sun grew hot it melted. 

Preparation 22 It happened on the sixth day that they gathered a double portion of food, two omers for 
for the eac h; and all the princes of the assembly came and told Moses . 23 He said to them, “This is what 
Sabbath ^ ASHEM spoken; tomorrow is a rest day, a holy Sabbath to Hashem . Bake what you wish 
to bake and cook what you wish to cook; and whatever is left over, put away for yourselves 


First the Torah describes the process through which the 
manna appeared. Dew covered the ground as a "bed” for the 
manna (Numbers 11:9), and then, as described in our verse, 
a layer of dew covered the manna. The manna did not 
become noticeable until the sun melted the upper layer of 
dew, whereupon the people saw something the likes of 
which they had never seen before. They exclaimed that it 
was food [although some commentators render their reac¬ 
tion as a surprised question: Kin^n, "What is it?"] and Moses 
informed them that, indeed, it was the food that God would 
be giving them every day except the Sabbath. 

16-21. Moses instructed the people that every day’s portion 
was to be the same for everyone, an omer, a standard 
measure of the time, which is the volume of 43.2 average¬ 
sized eggs. The Torah implies that everyone was expected to 
eat the same amount — every man according to what he eats 
(v. 16). This, too, was part of the eternal lesson of faith, for 
otherwise it would be implausible that men, women, and 
children of all sizes and ages should eat the same quota of 
food every day. That lesson would be reinforced by the fact 
that manna could not be put away for another day; when 
individuals attempted to do so, it became spoiled overnight. 
That this happened during the six weekdays was a miracle, 
for the extra Sabbath portion remained fresh for an entire 
extra day. 

The Sages teach that enormous amounts of manna fell 
each day, infinitely more than the nation required for its 
day’s subsistence, yet it was all gone by midday (Yoma 76a). 
This was part of the practical lesson that Jews must have 
faith that God would provide for their needs every day. 
According to the Midrash, manna fell daily to show that just 
as God expects every day to be devoted at least in some 
measure to Torah study, so He provides sustenance day by 


day. Furthermore, the manna was a measuring rod of each 
individual’s personal worth, because it fell for each person 
according to his spiritual standing: for the righteous it fell at 
their threshold, but the wicked would have to walk out into 
the desert before they saw manna that they could take for 
themselves ( Yoma 75b). 

22. nti topb — They gathered a double portion of food. 
The Jews gathered their normal daily portion, but a miracle 
happened and when they came home they saw that instead 
of the single omer per capita, they had two. Seeing that the 
people had more than their daily quota, the princes reported 
this irregularity to Moses. Obviously, Moses had not in¬ 
structed the people to gather a double portion every Friday; 
this was considered a sin of omission on Moses’ part (Rashi). 

23. 1DK loKFrivtK — Bake what you wish to bake. Rashi, as 
understood by Ramban, explains the verse as follows: Moses 
said that since it is forbidden to cook and bake on the 
Sabbath, the people must make any necessary preparations 
on Friday. By saying that they should set aside whatever is 
left over — and not specifying that a complete omer must be 
left for the Sabbath — Moses implied that they could eat as 
much as they wished on Friday, and that the leftovers would 
be blessed, so that they would be satisfied even with less 
than an omer. Although they had expressly been permitted 
to leave the manna overnight on the Sabbath, they would 
not eat it until Moses instructed them to; apparently they 
thought it might be permitted to eat it only on the day it was 
gathered. 

Or HaChaim suggests that since there was a standing 
prohibition not to leave manna for the next day, leftover 
manna might have been considered forbidden food, as an 
item that had been used to commit a sin [nn ^5 ■•rpyn^ 5a 
5a} Kin]. 
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25. Dp mbpx — Eat it today. Moses was careful to tell 
them that the dispensation to eat leftover manna was only 
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for that day, but not for Sunday, because, as he explained, 
they would not find manna in the field on the Sabbath 
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as a safekeeping until the morning. 24 They put it away until morning, as Moses had 
commanded; it did not stink and there was no infestation in it. 

25 Moses said, “Eat it today, for today is a Sabbath for Hashem; today you shall not find it in 
the field. 26 Six days shall you gather it, but the seventh day is a Sabbath, on it there will be 
none. ” 27 It happened on the seventh day that some of the people went out to gather, and they 
did not find. 

20 Hashem said to Moses, 'How long will you refuse to observe My commandments and My 
teachings? 29 See that Hashem has given you the Sabbath; that is why He gives you on the sixth 
day a two-day portion of bread. Let every man remain in his place; let no man leave his place 
on the seventh day. ” 30 The people rested on the seventh day. 

31 The House of Israel called it manna. It was like coriander seed, it was white, and it tasted 
like a cake fried in honey . 32 Moses said, “This is the thing that Hashem has commanded: A full 
omer of it shall be a safekeeping for your generations, so that they will see the food with which 
I fed you in the Wilderness when I took you out of Egypt. ” 33 Moses said to Aaron, “Take one 
jar and put a full omer of manna into it; place it before Hashem for a safekeeping for your 
generations.” 34 As Hashem had commanded Moses, Aaron placed it before the Ark of 
Testimony for a safekeeping . 35 The Children of Israel ate the manna for forty years, until their 
arrival in an inhabited land; they ate the manna until their arrival at the border of the land of 
Canaan. 36 The omer is a tenth of an ephah. 

17 >The entire assembly of the Children of Israel journeyed from the Wilderness of Sin to their 


(Ramban). The people had wanted to see if there was any 
manna in the field that day, but Moses told them that they 
would not find any, either during the day or after the 
Sabbath was over. Seeing that there was no manna that 
day, some people feared that perhaps it had ceased falling 
for good, but Moses reassured them that only today — on 
the Sabbath — would there be no manna ( Rashi ). 

From the phrase today you shall not find it, Zohar infers 
that there was manna on the Sabbath, but it could not be 
found. The manna is there in the sense that all the 
blessings, including the prosperity of the other six days, 
derive from the holiness of the Sabbath. In the physical 
sense, therefore, Israel would not find manna on the 
Sabbath, but in a deeper sense it would be there. 

27. ayn'jtt — Some of the people went out. They 
intended to gather manna, if there had been any — as the 
verse states, to gather — although Moses had told them 
that there would be no manna. Even if it had been there, 
they had learned at Marah that gathering and carrying is 
forbidden on the Sabbath, so that they were ready to 
desecrate the Sabbath. This is why God was angry. 

28. nJK'iy — How long will you refuse . Even Moses 
was included in this rebuke, because he had failed to 
inform the people that they were to gather a double portion 
of manna on Friday ( Rashi to v. 22). 

Ibn Ezra, however, comments that Moses himself was not 
rebuked; he was the spokesman to convey the rebuke to 
those who had actually sinned. 

in Uni inlartt — My commandments and My teachings. The 
plural usage implies that the people violated two com¬ 


mandments and two teachings. The transgressed com¬ 
mandments were: (a) Some of them left over manna until 
the next morning; and (b) they went out to gather on the 
Sabbath. The transgressed teachings were: (a) They gath¬ 
ered more than an omer; and (b) they tried to find manna 
on the Sabbath although they had been given an extra 
portion on Friday, and by doing so they demonstrated that 
they did not believe God’s statement that there would not 
be any. The last was especially serious, for there can be no 
more serious violation of the Torah than to doubt God s 
truthfulness (Or HaChaim). 

35. DKa~ry — Until their arrival. The verse speaks of two 
arrivals: to an inhabited land, which is Eretz Yisrael proper, 
and to the border of the land of Canaan, which is the east 
bank of the Jordan. This is how Rashi defines the two 
terms; others reverse the definitions. 

The manna stopped falling on the seventh of Adar, when 
Moses died, before the people had crossed the Jordan. 
From then on, remnants of it remained in their vessels and 
they continued to eat the leftover manna until the sixteenth 
of Nissan, when they were in the Land and they were able 
to eat its produce ( Kiddushin 38a). 

17. 

1-7. Test and contention. Again, the nation is without a 
basic requirement of life and it complains bitterly. The 
incident raises several questions, among them the follow¬ 
ing: There seem to be two separate complaints, one in 
verse 1, which Moses rejected, and one in verse 3, in 
response to which Moses prayed. What was the difference 
between the two? Why did God allow the people to be faced 
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with such a predicament? After all the miracles they had 
seen, why were the Jews so quick to reproach God and 
Moses? 

When they first arrived at Rephidim and saw that there was 
no water supply, the people immediately contended with 
Moses and demanded water. But at this point they still had 
water in their vessels and no one was going thirsty. Moses 
rebuked them, therefore, saying that they were challenging 
God to prove Himself! This contention of theirs was unjusti¬ 
fied and unworthy of a reply, for if they were truly sincere, 
they would have prayed rather than challenged. Admitting 
that he was right, the people withdrew for a few days, but 
then, when they actually thirsted for water, they came back 
and complained. This time, however, they were justified in 
their request [though perhaps not in their aggressive man¬ 
ner of expressing it], and Moses interceded for them (Ram- 
ban). 

God put them through this ordeal because He wanted to 
train them to turn to Him in prayer whenever they were faced 
with deprivation. They should have realized by now that He 
was their Healer and Provider. Instead of turning on Moses 
as if the water spigot was in his personal control or as if he 
was at fault for taking them from Egypt, they should have 


prayed to God for water. This test they failed, and Moses was 
forced to ask God to intercede before they stoned him, be¬ 
cause it was clear that they would not pray. They erred in 
thinking that God could not have brought them into a water¬ 
less wilderness without giving them water all along the way, 
so they held Moses to blame for their plight. 

3. >apn*nKi ’33 — My children and my livestock. The children 
need water immediately or their parents will face the heart¬ 
breaking prospect of watching them die. And the flocks 
need large quantities of water (Ramban). 

5. nyn ’ 39 V T3Jf — Pass before the people. This was an im¬ 
plied rebuke to Moses for having accused the nation of be¬ 
ing ready to stone him. Pass before them, God commanded, 
and see if they do such a thing! He was to take the elders with 
him to be witnesses that there was no hidden spring; rather, 
the water would be created miraculously. His use of the staff 
was to prove that it could bring benefits, not only plagues, as 
it had done in Egypt and at the sea (Rashi). 

Ramban contends that since the miracle would take place 
in Horeb (next verse), which was some distance from 
Rephidim, it was necessary to take the elders to see what was 
about to happen. Once the rock was split, the water flowed 
to the nation in Rephidim. 
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Test and journeys, according to the word of Hashem. They encamped in Rephidim and there was no 
Con ’ water for the people to drink. 2 The people contended with Moses and they said, "Give us water 
te Water ^ at we ma y drink!" Moses said to them, “Why do you contend with me? Why do you test 
from a Hashem?” 3 The people thirsted there for water, and the people complained against Moses, and 
Rock it said, "Why is this that you haue brought us up from Egypt to kill me and my children and my 
liuestock through thirst?" 

4 Moses cried out to Hashem, saying, "What shall I do for this people? A bit more and they 
will stone me!" 

5 Hashem said to Moses, "Pass before the people and take with you some of the elders of 
Israel; and in your hand take your staff with which you struck the River, and go. 6 Behold! — 
I shall stand before you by the rock in Horeb; you shall strike the rock and water will come forth 
from it and the people will drink. Moses did so in the sight of the elders of Israel . 7 He called the 
place Massah (JMeribah, because of the contention of the Children of Israel and because of 
their test of Hashem, saying, "Is Hashem among us or not?" 

8 Amalek came and battled Israel in Rephidim. 9 Moses said to Joshua, "Choose people 


6. ’Mil — Behold! — / shall stand before you. By 
telling Moses that He would be found at a rock in the 
Wilderness of Horeb, God indicated that the potential for 
spiritual elevation is everywhere. As the Midrash puts it, God 
said to Moses, “Wherever you find the mark of human feet, 
there I am before you” ( Yalkut Shimoni). 

7. nanni now — Massah U’Meribah , literally Test and Con¬ 
tention. The people tested God, as the verse goes on to say, 
to see if He was truly among them. They contended with Him 
by putting their complaint in the form of a challenge, as ex¬ 
plained above. By naming the place for their behavior, 
Moses reminded the people for all time that God was indeed 
among them and that the way to express their needs is 
through prayer, not insolent challenges. 

8-15. The eternal struggle against Amalek. Amaleks en¬ 
mity against Israel stems not only from its legacy as the 
grandson of Esau, but from what his nation represents. The 
evil prophet Bilaam referred to Amalek as the first among 
nations ( Numbers 24:20), which means that Amalek is the 
leading force of evil, just as Israel is the leading force of 
good. Consequently, the struggle of Israel and Amalek is the 
eternal struggle of good versus evil. The current exile is re¬ 
ferred to by the Sages as the Exile of Edom, another name 
for Esau’s progeny, and the coming of Messiah is described 
by the prophet as The saviors will ascend Mount Zion to judge 
Esau's mountain, and the kingdom will be Hashem’s (Ouadiah 
1:21). Thus, when this passage concludes with the Divine as¬ 
surance that God will erase the memory of Amalek from the 
face of the earth, the import is that the time will come when 
evil will ultimately be defeated and disappear. 

This passage outlines the first confrontation between Is¬ 
rael and Amalek, and it shows Amalek s treachery in launch¬ 
ing an unprovoked sneak attack. As descendants of Esau, 
the Amalekites knew the boundaries of the land that had 
been promised to the offspring of Jacob. They knew that 
they had no rational cause to attack, for their land was not 
endangered, either then or later. Nor had there been any 
prior battle between the two nations. There were only two 


reasons for the sneak attack: Amalek wished to show its 
brazen denial of God and His power, and it was carrying on 
the ancient legacy of Esau’s hatred for Jacob ( Malbim ). 

As the narrative and commentary will show, the Torah 
shows us the sort of behavior that can permit Amalek to gain 
ascendancy over Israel and the sort of “warriors” who can 
overcome it. 

8 . Dm?")? — In Rephidim. By mentioning the place, the 
Torah alludes to the reason for the attack. In Rephidim, Is¬ 
rael questioned God’s presence among them. The Midrash 
likens them to a child whose father carried him on his shoul¬ 
ders and fulfilled his every request. Then the child asked a 
passerby, “Have you seen my father?” Annoyed, the father 
said, “Don't you know where 1 am?” He cast his son to the 
ground, where he was bitten by a dog. So, too, after all the 
miracles and salvations, Israel had the gall to wonder if God 
was with them! — so He cast them off, leaving them vulner¬ 
able to attack ( Rashi ). 

Mechilta interprets the word Rephidim as a contraction of 
rninn Dirm ion, they loosened their grip on the Torah. As 
long as the Jews were diligent in their Torah study, Amalek 
had no dominion over them, but as soon as their study be¬ 
came lax, they were in danger from Amalek. Or HaChaim 
explains that this was why Moses chose Joshua to lead the 
battle: Joshua was not only his disciple, but the Torah testi¬ 
fied of him that he never left the tent (33:11), a word that 
symbolizes the house of study. 

9. . . . rttftta “it?**] — Moses said . . . Moses did not take 
charge of the Jewish fighters because he wanted to be on top 
of the hill where he could oversee the battle and pray for the 
people, and where they could see him pray and be inspired 
to place their faith in God. 

Moses addressed his disciple as “Joshua” [Yehoshua], 
even though his given name was Hoshea. Moses was the one 
who gave him the name Joshua as a prayer that he resist the 
evil counsel of the spies (Numbers 13:16), an episode that 
took place more than a year after this battle. However, 
Moses changed his name now, because he knew prophe- 
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tically that Joshua would require that prayerful intervention 
in the future. Although Moses had already changed his 
name, the Torah mentions it in connection with the spies 
because that is where it is relevant ( Ramban ). 

11.11) TNfJta D'l) 11^*3 — When Moses raised his hand. The 
Sages observe, “Was it Moses hands that won the battle or 
lost the battle? Rather, [the Torahj teaches you: As long as 
Israel looked heavenward and subjected their heart to their 


Father in Heaven — they would prevail. But when they did 
not — they would fall” ( Mishnah Rosh Hashanah 3:8). 

12. tri^a niffO no — Moses ’ hands grew heauy — from 
fatigue. Therefore Aaron and Hur stood on either side of him 
and supported his arms (Ramban). Moses sat on a stone 
rather than on pillows because he did not wish to sit in 
comfort while Jews were in danger and suffering ( Rashi ). 

13. yifMri) u^rpi — Joshua weakened. He weakened them by 
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The for us and go do battle with Amalek; tomorrow I will stand on top of the hill with the staff 
Eternal Q f God in my hand. 10 Joshua did as Moses said to him, to do battle with Amalek; and 
gainst ^ oses ' Aaron, and Hur ascended to the top of the hill. 11 It happened that when Moses raised 
Amalek his hand Israel was stronger, and when he lowered his hand Amalek was stronger. 12 Moses ’ 
hands grew heavy, so they took a stone and put it under him and he sat on it, and Aaron and 
Hur supported his hands, one on this side and one on that side, and he remained with his hands 
in faithful prayer until sunset. 13 Joshua weakened Amalek and its people with the swords 
blade. 

14 Hashem said to Moses, “Write this as a remembrance in the Book and recite it in the 
ears of Joshua, that I shall surely erase the memory of Amalek from under the heavens. " 
15 Moses built an altar and called it “Hashem is My Miracle"; 16 and he said, “For the hand is 
on the throne of God: Hashem maintains a war against Amalek, from generation to 
generation. ” 


THE HAFTARAH FOR BESHALACH APPEARS ON PAGE 1152. 


killing their strongest warriors. That he spared the others 
must have been at the command of God, for it was surely in 
his power to kill the weaker ones once the mightiest had 
been vanquished ( Rashi , Gur Aryeh). Since Amalek repre¬ 
sented the essence of evil and the time had not yet come to 
remove it from the world, God did not permit Joshua to do 
so. Thus, in the next verse, God pledges to exterminate 
Amalek at some indefinite time in the future, but not yet. R' 
Bachya explains that God does not interfere with the normal 
course of destiny unless it is unavoidable. To save Israel at 
that moment, it was necessary only to weaken, not destroy, 
Amalek. 

14. iQpa . . . ana — Write ... in the Book. According to 
Ramban and the primary comment of Ibn Ezra , this Book is 
the Torah, for the commandment to exterminate Amalek is 
recorded in Deuteronomy 25:17-19. Ibn Ezra suggests that it 
may refer to the book known as The Book of Hashem’s Wars, 
which is mentioned in Numbers 21:14. That book is no 
longer extant. 

’jnwa — In the ears of Joshua. The commandment was 
directed to Joshua because he, not Moses, would lead the 
people into Eretz Yisrael(Rashi). Alternatively, it was to calm 
Joshua, who wondered why God had prevented him from 
wiping out Amalek. Thus he was to be told that the time 
would yet come (Or HaChaim ). 


16. intOi — And he said. Moses declared that God had 
sworn by placing His hand on His throne, as it were, that He 
would continue the war against Amalek forever, until the 
memory of that evil nation is obliterated. 

In expressing the oath, Moses used an abbreviated form 
for throne — og instead of Kp? — and he used the Two-letter 
Divine Name [pp] instead of the full Name [rrrn-»]. This 
indicates that God’s Name and throne are diminished as 
long as Amalek exists (Rashi). 

Ramban and R’ Bachya explain the plain meaning of the 
verse as a reference to Jewish kings. As long as a Jew s 
hand, i.e., power, is on the royal throne, he must carry on 
God’s war against Amalek. Thus, as soon as Saul became 
king, he was commanded to wage total war against Amalek, 
and because he failed to carry out his charge, he was 
stripped of his throne (/ Samuel 15:14-27). 

<+§ .pro moo .pro rr'JiMK T'* .DipiDD i”Op — This Masoretic 
note means: There are 116 verses in the Sidrah, numerically 
corresponding to the mnemonics rrJiOK t 1 and moo. 

The expression njinij; "p, hand of faith, is borrowed from 
17:12 and alludes to the strengthened faith that the Jews 
had when they saw the hand of God punishing the Egyptians 
at the sea. The word - phonetically related to 
hatred — alludes to the hatred that Amalek felt toward Israel 
(R' David Feinstein ). 
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PARASHAS YISRO 


18 . 

^ Jethro's arrival. 

There is a Talmudic dispute regarding the time of Jethro’s 
arrival in the Israelite camp. According to some, he arrived 
before the Torah was given, because the news of the 
Splitting of the Sea and the Amalekite attack influenced him 
to join Israel. According to others, he came after the Torah 
was given, and he was convinced to come by the news that 
the Ten Commandments had been given (Zevachim 116a). 

In explaining the plain meaning of the verses, Ibn Ezra 
follows the opinion that Jethro came after the Torah was 
given. If so, why did the Torah mention his arrival at this 
point, rather than later, when it actually took place? Ibn Ezra 
explains that the Torah wished to draw attention to the 
contrast between Jethro and Amalek. Jethro was an 
outsider whose counsel was of major benefit to Israel 
(18:17-26), while Amalek was an outsider who launched an 
unprovoked attack against Israel (17:8-13). Centuries later, 
Jethro s descendants lived in Amalekite territory and would 
have been in grave danger when the Jews fought Amalek. 


Consequently, when King Saul was ordered to attack 
Amalek, he showed Israel’s gratitude by warning Jethro s 
descendants to evacuate the area of the impending war (/ 
Samuel 15:6). 

Ramban , however, maintains that events in the Torah 
should always be assumed to have occurred chronologi¬ 
cally, unless there are compelling reasons to say otherwise. 
Consequently, he holds that Jethro arrived before the Torah 
was given. Both Ibn Ezra and Ramban , as well as other 
commentators, deal extensively with the textual proofs for 
and against each of the interpretations, but these are beyond 
the scope of our commentary. Rashi mentions both opin¬ 
ions, but does not indicate which he prefers. 

1-12. Jethro casts his lot with Israel. Whereas Jethro had 
once been a distinguished personality — priest of Midian 
and former adviser to Pharaoh — and Moses was merely a 
homeless wanderer who married the dignitary's daughter, 
now the roles were reversed. Jethro brought Moses' family 
to rejoin him and introduced himself as Moses' father-in-law , 
his new claim to distinction, and he is referred to that way 
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18 Jethro, the minister of Midian, the father-in-law of Moses t heard everything that God did to 
Jethro’s Moses and to Israel, His people — that Hashem had taken Israel out of Egypt. 2 Jethro, the 
Arrival father-in-law of Moses, took Zipporah, the wife of Moses, after she had been sent away ; 3 and 
her two sons: of whom the name of one was Gershom, for he had said, 7 was a sojourner in 
a strange land”; 4 and the name of the other was Eliezer, for “the God of my father came to my 
aid, and He saved me from the sword of Pharaoh. ” 

5 Jethro, the father-in-law of Moses, came to Moses with his sons and wife, to the Wilderness 
where he was encamped, by the Mountain of God. 6 He said to Moses, “I, your father-in-law 
Jethro, have come to you, with your wife and her two sons with her. ” 

7 Moses went out to meet his father-in-law, and he prostrated himself and kissed him, 
and each inquired about the others well-being; then they came to the tent. 8 Moses told 


throughout the chapter. He was received royally, not only by 
Moses, but by the entire nation, and he later justified the 
honor by offering counsel on how to organize the nation's 
judicial system (verses 13-23). 

In recognition of that service, he was given the name 
Jether, which connotes the concept of addition , to allude to 
the fact that his advice was described in a passage that was 
added to the Torah (see below, vs. 17-26). When he 
converted to Judaism, the letter vav was “added" to his 
name, which was changed from Jether to Jethro [tnri?] 
(Rashi). 

1. nn» — Jethro .. . heard. He heard about the 

miracles at the Sea and the war against Amalek. The 
juxtaposition of Jethro and Amalek shows the contrast 
between good and evil people. Both of them had heard 
about the Exodus, but Jethro reacted by casting his lot with 
the nation of God, while Amalek became the symbol of 
treachery and evil by defying God and launching an 
unprovoked sneak attack on a weak and weary people [see 
Deuteronomy 25:17-18). Miracles alone do not transform the 
beliefs of the Amaleks of the world; those who refuse to 
recognize the hand of God will always interpret events to suit 
their own purposes. 

Jethro s coming was precipitated by his hearing of both 
events; one would not have been enough. The miracles of 
the Exodus alone could have been interpreted as punish¬ 
ments for Pharaoh’s obstinate refusal to obey God, but they 
did not prove conclusively that God would be so benevolent 
merely for the sake of Israel. The defeat of Amalek, however, 
proved that He would intervene for the Jews, as well (Or 
HaChaim ). 

In 2:18 Jethro was called Reuel, and in 4:18 he was called 
both Jether and Jethro. All in all, he had seven names: 
Reuel, Jether, Jethro, Hobab, Heber, Keini, and Putiel. 
Another view is that the Reuel to whom the daughters went 
[2:18], and whom they called "Father,” was Jethro’s father, 
for it is common for children to call their grandfather 
"Father” (Rashi). 

2. “inn — After she had been sent away. Moses had 
taken his entire family with him to Egypt (4:20), but Aaron 
urged him to send them back to Midian, contending that the 


Jews in Egypt were already suffering; why should Moses 
now add to their number? (Rashi). Now, after hearing about 
all the miracles, Jethro realized that the family could be 
reunited. 

Sfomo renders after her dispatch , i.e., she had sent word to 
Moses asking where she could meet him. He had replied that 
the nation would be traveling until they reached Mount 
Sinai, the mountain of God (v. 5), and that they would meet 
there. 

3-4. Moses had been saved from the sword of Pharaoh 
before he tuas a sojourner in a strange land; if so, why did he 
use the name Gershom to commemorate his status as 
sojourner before he commemorated his salvation from 
Pharaoh? 

— As long as the Pharaoh who had condemned him was still 
alive, Moses was still in danger of possible pursuit and 
apprehension, so it would have been inappropriate for him 
to give a name in honor of a salvation. Pharaoh died after 
Gershom’s birth (Sfomo). 

— With the name Gershom, Moses indicated that he had 
always been a sojourner on this world — even before his 
flight from Egypt — because a tzaddik’s true world is not this 
one (Or HaChaim ). 

— According to R’ Bachya's comment that they followed 
the still-prevalent custom that the mother has the privilege 
of naming the first child, it may be that Zipporah chose the 
name Gershom because it was Moses' enforced exile that 
enabled her to meet him. 

6 , — He said. Jethro had not yet met Moses; he said 

to him through a messenger that if Moses did not care to 
greet him personally, he should certainly come for the sake 
of his wife and children (Rashi). As is clear from the 
succeeding verses, however, Moses showed Jethro the 
highest degree of respect. Thus Moses demonstrated that 
self-interest is not the reason for honoring others, for at this 
point in their lives, there was nothing that Moses needed 
from Jethro. 

7-8. ntpOa K3P1 — Moses went out. Jethro received enormous 
honor. When Moses went to greet him, surely Aaron, Nadav, 
and Avihu went along. If these leaders went, surely they were 
escorted by the entire nation. Moses attempted to bring 
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Jethro closer to the Torah by telling him of God’s many 
miracles, as well as the travails at the Sea and in the battle 
against Amalek ( Rashi ). Although Jethro had known about 
these events, as the Torah testifies (v. 1), he was surely un¬ 
aware of the details. 

9-12. Jethro rejoices. Although Jethro was not a Jew and 
although he had once been an advisor to Pharaoh, he was 
truly grateful and happy over Israel’s good fortune. The word 
■imi, [Jethro/ rejoiced, is of Aramaic origin. It is used here to 
allude to the word onnn, prickles, for his happiness was so 
great that he felt physically thrilled, like someone who may 
weep or become faint when he is overwhelmed with unex- 
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pected joy (Or HaChaim ). According to Rashi, however, the 
allusion suggests that, despite his happiness for the Jews, he 
felt “prickles of unease” over what had happened to the 
Egyptians. 

11 . ’ny*ij nny — Now / know. Jethro exclaimed that he had 
experimented with every manner of idolatry, but now he was 
thoroughly convinced that Hashem is superior to them all, 
for, as he continued . . . 

DOP^y nt liffK 7a“ja n — For in the uery matter in which [the 
Egyptians] had conspired against them ... ! Jethro ex¬ 
claimed that the proof of God’s omnipotence was that not 
only had He thwarted and punished the Egyptians, He had 
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his father-in-law every thing that Hashem had done to Pharaoh and Egypt for Israels sake — all 
the travail that had befallen them on the way — and that Hashem had rescued them. 

Jethro 9 Jethro rejoiced over all the good that Hashem had done for Israel, that He had rescued it 
Rejoices f rom Egypt. 10 Jethro said, 44 Blessed is Hashem, Who has rescued you from the hand of Egypt 
and from the hand of Pharaoh, Who has rescued the people from under the hand of Egypt. 

11 Now I know that Hashem is the greatest of all the gods, for in the very matter in which [the 
Egyptians] had conspired against them ... /” 12 Jethro, the father-in-law of Moses took an 
elevation-offering and feast-offerings for God; and Aaron and all the elders of Israel came to eat 
bread with the father-in-law of Moses before God. 

Jethros 13 It was on the next day that Moses sat to judge the people, and the people stood by Moses 
Aduice f rom morning until the evening. 14 The father-in-law of Moses saw everything that he was 
doing to the people, and he said, 44 What is this thing that you do to the people? Why do you sit 
alone with all the people standing by you from morning to evening ?" 


done to them what they had conspired to do to the Jewish 
infants, measure for measure: Pharaoh and his minions had 
tried to drown all the male babies and the final downfall of 
Egypt had been through drowning in the sea ( Rashi ). The 
dictum of “measure for measure” means that God treats 
people in accordance with their own deeds, both for the good 
and for the bad, although the fairness of His judgment is not 
always apparent to us. At the sea, however. His justice was so 
clear that every Jew attained the level of prophecy and un¬ 
derstood God’s ways. Even Jethro, who was not himself part 
of the miracle, was able to understand it clearly enough to 
declare the supremacy of God. 

12. Dmail nbv — An elevation-offering and feast-offerings. 
Jethro converted to Judaism through circumcision and im¬ 
mersion, and the dignitaries of Israel joined him in a festive 
meal to celebrate the event ( Ramban ). An elevation-offering, 
which is burnt in its entirety on the altar, is offered by all new 
converts, and the feast-offerings were expressions of grati¬ 
tude to God for having allowed him to enter under the wings 
of the Divine Presence ( Malbim ). He brought only one eleva¬ 
tion-offering, as he was required to do, but many feast-offer¬ 
ings — the word is in the plural — to show Aaron and the 
elders that he wanted them to be his guests in the celebra¬ 
tion. 

R' Bachya compares this festive meal to that of Isaac be¬ 
fore he conveyed the Patriarchal blessings to Jacob. A hu¬ 
man being is composed of body and soul, and the well-being 
of one affects the other. When the body is at peace and 
enjoys such pleasures as good food or music, it is more 
receptive to spiritual stimuli. Thus, one factor in Isaac's spir¬ 
itual elevation was the enjoyment of a meal that his son 
prepared as a demonstration of filial devotion. Here, too, 
Jethro’s entry into the Chosen People was celebrated with a 
festive meal, which brought all the participants to a height¬ 
ened awareness of God. 

And where was Moses, whose name is not mentioned 
here? Instead of being seated, he stood over the guests and 
served them (Rashi). It is characteristic of the greatest peo¬ 
ple that they are more solicitous of the comfort of others 
than of their own. 

13-26. Jethro's advice. Jethro saw a scene that he found 


inexplicable. Moses sat and multitudes of people stood be¬ 
fore him. Jethro reproached him, for this was an unseemly 
affront to the dignity of the nation. Moses responded that 
they were coming to him, as the commentators explain, for 
any of three reasons: They sought his prayers and blessings, 
he would adjudicate disputes, or they required him to teach 
or clarify the laws of the Torah (verses 15-16). In ancient and 
Talmudic times, the teacher or judge would sit while the 
students or disciples would stand, as a symbol of respect. 
Despite this explanation, Jethro argued that the practice was 
destructive; Moses, the elders who would assist him, and the 
people would become exhausted. Therefore Jethro sug¬ 
gested a delegation of authority, according to which litigants 
and questioners would be required to submit their requests 
to “lower courts,” as it were, so that Moses would be free to 
deal only with matters that required his personal participa¬ 
tion, and the people could have a relatively quick and effi¬ 
cient system of teaching and justice. 

Although Jethro’s idea was eminently sensible, it was not 
an unmixed blessing. By accepting the proposal, the nation 
deprived itself of Moses’ personality, influence, and teach¬ 
ing. They should have said, “Moses, our teacher, from whom 
is it better to learn, from you or from your student? Is it not 
better to learn from you?” (Rashi, Deuteronomy 1:14), and 
Moses admonished the nation for it in the last weeks of his 
life. This illustrates the importance of attaching oneself to a 
wise and inspirational leader, even when “good sense” dic¬ 
tates a more efficient procedure. 

13. rrjrpaw — The next day. Rashi notes that the next day , 
when Moses sat to judge the people, was the day after Yom 
Kippur. That word always implies a comparison with the 
previous day. Either it means that there was a marked con¬ 
trast to it — as in 32:30, when the revelers at the Golden Calf 
came to their senses and regretted what had happened — or 
it can imply that the good qualities of the previous day have 
been retained — as in Leviticus 23:15, where Israel signifies 
that it wishes to remain at the level of holiness it achieved on 
the first day of Fesach. In the case of our verse, Rashi indi¬ 
cates that the people came for judgment on the day after 
Yom Kippur, the day of forgiveness, when Jews forgive one 
another and join as a single nation. The people came to 
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Moses for judgment as a continuation of the spirit of Yom 
Kippur, out of a desire to continue the day’s spirit of unity 
(/?’ Yosef Dov Soloveitchik). 

3iy iy ipa 1» — From the morning until the evening. Can it 
be that Moses judged the people all day long; if so, when did 
he have time to study Torah [or to teach it to the nation 
(Leoush)]? Rather, the Sages teach (Shabbos 10a), this al¬ 
ludes that a judge who decides a case properly and justly is 
regarded as if he had studied Torah all day long, and as if he 
had become God’s partner in Creation (Rashi). 

16. ’bK K3 . . . nnb — Them . . . one comes to me. The verse 

... w 1- ▼ 

begins in the plural, because, generally, a dispute always 
involves two people, one of whom — the claimant — comes 
to the court to seek justice (Rashi). According to the Zohar, 
it, i.e., the matter to be adjudicated comes to me. To judge 
honestly and correctly, a judge must deal only with the facts 
of the case and ignore the litigants. 


Sfomo comments that the reason many people had to 
wait so long for Moses to administer justice was that there 
was an order of priorities. First Moses had to respond to 
questions from the leaders regarding the public welfare [to 
seek God]. Then he ruled on disputes involving the leaders 
themselves, because this was the best way to teach them 
the practical application of the laws, so that they would be 
able to guide the people. Finally, he would turn to the needs 
of the general population. Consequently, ordinary people 
would often be forced to wait. 

17. ntttta ]Jih — The father-in-law of Moses. By identifying 
Jethro once more as Moses’ father-in-law, the Torah pays 
him tribute as he is about to offer the wise counsel that 
would become the norm for all the years in the Wilderness 
(Nachalas Yitzchok). 

18. b3n b33 — You will surely become worn out. The com¬ 
pound verb usage of the Hebrew is generally understood as 
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15 Moses said to his father-in law, “Because the people come to me to seek God. 16 When 
they have a matter, one comes to me, and I judge between a man and his fellow, and I make 
known the decrees of God and His teachings ." 

17 The father-in-law of Moses said to him, “The thing that you do is not good. 18 You will 
surely become worn out — you as well as this people that is with you — for this matter is too 
hard for you, you will not be able to do it alone. 19 Now heed my voice, I shall advise you, and 
may God be with you. You be a representative to God, and you convey the matters to God. 
20 You shall caution them regarding the decrees and the teachings, and you shall make known 
to them the path in which they should go and the deeds that they should do. 21 And you shall 
discern from among the entire people, men of accomplishment, God-fearing people, men of 
truth, people who despise money, and you shall appoint them leaders of thousands, leaders of 
hundreds, leaders of fifties, and leaders of tens . 22 They shall judge the people at all times, and 
they shall bring every major matter to you, and every minor matter they shalljudge, and it will 
be eased for you, and they shall bear with you. 23 If you do this thing — and God shall 
command you — then you will be able to endure, and this entire people, as well, shall arrive at 
its destination in peace. ” 


an indication of emphasis — thus our translation. Or 
HaChaim offers other interpretations: Fatigue comes in two 
stages: first one feels a bit weak but can still function; then 
one can no longer perform his duties. Alternatively, fatigue 
will strike not only Moses, who bears the primary burden, 
but also the other leaders. 

19-20. Jethro prefaced his advice by acknowledging that 
his plan required God’s approval: and may God be with you . 
Jethro conceded that some of Moses’ functions could be 
carried out only by him. Thus, Moses would continue to be 
the intermediary between God and Israel, bringing His 
prophecies to them and their complaints and requests to 
Him. Also, Moses would teach them the general laws of the 
Torah. However, for the adjudication of disputes, which 
would require the application of the laws and the evaluation 
of evidence, Jethro suggested a system of delegated au¬ 
thority. 

21. nmjri nriKi — And you shall discern. [Since Jethro did 
not say choose] he wanted Moses to select the leaders by 
means of his Divine insight [Wipn nn] ( Rashi ). 

<*5 The list of requirements for leadership. 

According to Rashi, Jethro listed four separate require¬ 
ments for the leaders and judges who would be selected to 
assist Moses in dispensing justice, but — as indicated in 
verse 25 — Moses could not find men with only one of the 
desired qualities. According to Ramban, the first character¬ 
istic, men of accomplishment , was the general description of 
the person who was needed; then Jethro enumerated the 
qualities such people must have. Thus when Moses found 
such men of accomplishment (u. 25) he succeeded com¬ 
pletely. 

np3K — Men of accomplishment. In this context, Jethro 
referred to men of means, whose wealth enabled them to 
resist the pressure of those who would attempt to influence 
their judgment (Rashi). According to Sfomo, these are able 
men , who possess good judgment, knowledge of the law, 


and the ability to recognize the truth in a conflict. Thus 
when Moses could not find men with all the desirable char¬ 
acteristics, he chose able men over those with the other 
qualities. 

DirfbK iJO* — God-fearing people. Those who genuinely fear 
God will not be afraid of people (Ibn Ezra). Judges who are 
subject to a Divine Authority will not be swayed by flattery, 
bribery, or threats. 

vara — People who despise money. As a general rule, 
the judge must be the sort of person who is not swayed by 
financial considerations, even when he will suffer a per¬ 
sonal loss. Among the interpretations that illustrate this 
point are: 

If such a judge possesses property that he knows to be 
rightfully his, but which he would lose in court because he 
lacks proof of his claim, he will refuse to retain such prop¬ 
erty (Rashi, according to Ramban). They despise the very 
idea of accepting money from others (Onkelos). They de¬ 
spise bribes [or anything that could be construed as an at¬ 
tempt to influence them], or they do not wish to have much 
money [because wealth leads to temptation] (Mechilta). 
They despise improperly obtained money (Ramban). 

nv — Leaders of. . . Thus, the leaders of each group of ten 
will be able to decide the simpler cases and the more diffi¬ 
cult ones will work their way up to the more distinguished 
leaders, until — where necessary — Moses will decide those 
that are beyond the ability of the others. 

22-23. Jethro contended that by following this advice, the 
people would have judges ready to serve them whenever 
needed, and by not being required to wait interminably for 
Moses himself to decide their disputes, they would be satis¬ 
fied that justice was done. In addition, this would free Moses 
from the exhausting burden that was consuming his time 
and sapping his strength. 

When people are confident that they are ruled justly, they 
are at peace, free from resentment and frustration, for peo- 
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pie can more easily cope with problems and poverty than 
with the feeling that more powerful or better connected indi¬ 
viduals are taking advantage of them. Indeed, the blessing of 
Shemoneh Esrei that asks for the restoration of justice [na’UM 
irpaW] includes the related plea and remoue from us sorrow 
and groan, for with justice comes contentment. 

27. Jethro leaves. Later the Torah speaks again of Jethro’s 
leave-taking ( Numbers 10:29-32). There Moses pleaded with 
Jethro to stay with Israel, but the Torah does not state clearly 
whether or not Jethro acceded to Moses’ pleas. According to 
Rashi and Sforno here, the two accounts refer to the same 
incident: Here, the Torah follows its common practice of 
concluding an episode even though the event in question 
happened afterward: Jethro left a year after this narrative, 
but the Torah mentions it very briefly in our verse and gives 
it in more detail in Numbers, where it actually occurred. 
After the year, Jethro returned home to convert his family to 
Judaism. He remained in Midian, but his children joined the 
Jewish people, who showed their gratitude to Jethro by giv¬ 
ing his family a fertile tract of land near Jericho. According 
to Ramban, however, Jethro actually left at this point to 
convert his family, and then returned. Thus, our verse tells us 
that he left with Moses’ blessing. The passage in Numbers 
relates that after his return visit, he again wished to go back 
to Midian, but then Moses remonstrated with him to stay. 
Ramban maintains that Jethro gave in to Moses’ arguments 
and accompanied the nation to Eretz Yisrael, where he set¬ 
tled near Jericho. 


19. 

Arrival at Sinai. 

The climax of the Exodus is now at hand. God had an¬ 
swered Moses’ early doubts about the worthiness of Israel to 
be redeemed by telling him that they would prove them¬ 
selves through their readiness to serve God at this mountain 
(3:12). The nation knew that its moment of fulfillment would 
be at Sinai; indeed, that it would become a nation after it 
arrived there. R'Hirsch notes that earlier encampments were 
marked with grievances against Moses — and God — but 
here at Sinai there was not a breath of complaint. The nation 
knew that it had arrived at its destiny. Earlier, in Rephidim, 
in addition to their threats against Moses because of a lack 
of water, they were attacked by Amalek (ch. 17). As the 
Sages note, the word Rephidim is an allusion to jn o<TT isn 
rninn, a slackening of the people’s Torah study — for a 
group of commandments for them to study had been given 
them in Marah (see 15:25). This neglect of Torah study led to 
the woes associated with Rephidim [see note to 17:8). Thus, 
when the Torah tells us now (v. 2) that they left Rephidim, it 
refers not only to a geographic entity, but an attitude. They 
cast away the sloth of Rephidim and devoted themselves to 
the mission of Sinai. They left Rephidim with this sense of 
dedication. As the Sages in Mechilta infer from verse 2, just 
as they arrived at Sinai in repentance, so they left Rephidim 
in repentance. 

1. unfta — In the third month. This took place on the 
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24 Moses heeded the voice of his father-in-law, and did everything that he had said. 25 Moses 
chose men of accomplishment from among all Israel and appointed them heads of the people , 
leaders of thousands, leaders of hundreds, leaders of fifties, and leaders of tens. 26 They judged 
the people at all times; the difficult thing they would bring to Moses and the minor thing they 
Jethro themselves would judge. 

Leaves 27 Moses sent off his father-in-law, and he went to his land. 


19 1 Jn the third month from the Exodus of the Children of Israel from Egypt, on this day, they 

Arrival at arrived at the Wilderness of Sinai. 2 They journeyed from Rephidim and arrived at the 
Sinai Wilderness of Sinai and encamped in the Wilderness; and Israel encamped there, opposite the 
mountain. 

God's 3 Moses ascended to God, and Hashem called to him from the mountain, saying, “So 
Proposal shall you say to the House of Jacob and relate to the Children of Israel. 4 ‘You have seen 


first day of Sivan, the third month [Nissan, lyar, Sivan] from 
the Exodus, which took place in Nissan. Instead of beginning 
this narrative with verse 2, in the normal Scriptural style: 
They journeyed from Rephidim and arrived at the Wilderness 
of Sinai, the Torah tells us immediately which month it was 
and how much time had elapsed since the Exodus. This is to 
suggest that the ensuing days and weeks had been filled with 
impatient anticipation of the day they would finally reach 
Sinai. And when they arrived and saw the mountain where 
they would receive the Torah, they encamped immediately, 
without concern for comfort, food, or water. 

2. nanraa — And encamped in the Wilderness . The peo¬ 
ple encamped not only in a literal, but also in a figurative, 
wilderness. They humbled themselves in submission to the 
word of God, for the words of Torah remain only with the 
humble (Or HaChaim). 

— And Israel encamped there. The verb is in 
the singular, in contrast to the previous verbs. This is to 
teach that the huge multitude of people encamped like a 
single person, with a single desire ( Rashi ). For Israel to rise 
to its highest calling, it must be unified. Only when it was 
united in its goal of hearing the word of God could it receive 
the Torah. 

The Jewish people showed its worthiness to receive the 
Torah by coming to Sinai in total unity, like a single person 
with a single heart. God reciprocated by urging Moses to 
caution the people not to go up onto the mountain while the 
Godly Presence was upon it, lest many people die (19:21). 
The Mechilta expounds that God meant to say that if even 
one Jew were to die, it would be as great a tragedy to Him as 
if a multitude had fallen. Clearly, therefore, when all Jews 
are united, each one becomes even more precious. This 
should make us realize that every Jew should feel responsi¬ 
ble to alleviate the distress of all others; just as God will not 
countenance the loss of even a single person, so must we be 
concerned with the spiritual and material needs of all our 
brethren {R' Aharon Kotler). 

3. This verse begins a series of communications from God to 
the people and their responses. These communications con¬ 
cerned whether Israel was willing to receive the Torah — for 
it had to be voluntary — the rules governing their prepara¬ 


tion for the Revelation at Sinai, and how they were to con¬ 
duct themselves while it took place. Each time Moses went 
up the mountain, as described in this chapter, he ascended 
early in the morning. His first ascent, recorded in this verse, 
took place on the second day of Sivan, the day after they 
arrived at Sinai (Rashi). 

nby — Moses ascended. A thick cloud representing 
God’s Presence covered the summit of the mountain, and 
from it the voice of God spoke to Moses after he had as¬ 
cended part of its slope (Ramban ). Moses went up the moun¬ 
tain before being called because he had been told in his first 
revelation, at the burning bush, that Israel would serve God 
at this mountain. Upon arriving there, he showed his readi¬ 
ness to do so. This represented human endeavor [KnnjmK 
KnnVi], which is the prerequisite to eliciting a Divine initia¬ 
tive Nnnynij] (Or HaChaim). 

■mm. . .inKn — Say ... relate. The word n>piOi, say , implies 
a mild form of speech. When Moses spoke to the House of 
Jacob , which refers to the women (Mechilta), he was to ex¬ 
press the commandments in a manner suited to their com¬ 
passionate, maternal nature. Women set the tone of the 
home and they are the ones responsible to inculcate love of 
Torah in their children, a task to which their loving nature is 
best suited. Because of this role, a mother should pray when 
she kindles her Sabbath candles that in the merit of the 
Sabbath flames, her children should merit the illumination 
of the Torah, which is also likened to flames. The word Tim, 
and relate, implies firmness or even harshness, for when 
Moses spoke the Children of Israel, which refers to the men 
— he was to teach the commandments in a firm manner. 
This implication of firmness is derived because the Hebrew 
-pam is spelled with a 1 which alludes to the word "Pi, a bitter¬ 
tasting root (R’ Bachya). 

4-6. God’s proposal. Although the purpose of Israel’s com¬ 
ing to Mount Sinai was to receive the Torah, and God — as 
the Creator and the One Who had delivered them from slav¬ 
ery — had the right to demand that they accept it, such was 
not the Divine plan. As the familiar narrative of the Sages 
teaches (Sifrei , Vezos Haberachah): God offered the Torah to 
other nations, as well, but they all refused it because the 
commandments of the Torah were in conflict with their 
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national characteristics. Esau’s offspring would not tolerate 
a law that prohibited murder; Ishmael’s could not live with a 
law that banned thievery; and Lot’s would not accept a ban 
on adultery. Mow it was Israel’s turn. 

The significance of the above dialogues is that human be¬ 
ings have natures that are rooted in their innermost spiritual 
forces. That nations have their own unique characteristics is 
the message of centuries of history. The Torah can become 
the national heritage only of a people that is suited to its de¬ 
mands. Nations nurtured in impurity and wickedness — 
such as the bloodshed, dishonesty, and immorality of Esau, 
Ishmael, and Lot — could no more accept the Torah than a 
midget can touch a vaulted ceiling. That Israel was willing to 
accept the Torah without even inquiring as to its contents 
was because it had inherited the spiritual heritage of the Pa¬ 
triarchs that its cousins had rejected. 

The process began now on the second day of Sivan, when 
God delivered the first message to Israel. In it, He spoke of 
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His proven affection for them and promised that, if they ac¬ 
cepted the Torah, they would be privileged — but He made 
clear that such a privilege carries with it great responsibility. 
God instructed Moses to convey these words without elabo¬ 
ration (v. 6), for, Gur Aryeh explains, Israel had to make its 
choice on its own, based solely on what God asked and of¬ 
fered, without being influenced by Moses’ eloquence or per¬ 
suasiveness. 

4. D’7VJ ’DA3“^y — On the ivings of eagles. This is an indica¬ 
tion of God’s great love for Israel. An eagle carries its young 
on its back, so that its own body will act as a shield against 
arrows. So, too, God protected Israel from the Egyptian as¬ 
sault at the Sea by moving His cloud between the Egyptians 
and the Jews. This was followed by / brought you to Me , i.e., 
to My service ( Rashi ). 

5. n^Ap — The most beloved treasure. Although God is the 
Master of the entire world , He chose Israel as the object of His 
special love, and rejected the others (Rashi). Sforno , how- 
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what I did to Egypt, and that I have borne you on the wings of eagles and brought you to Me. 
5 And now, if you hearken well to Me and observe My covenant, you shall be to Me the most 
beloved treasure of all peoples, for Mine is the entire world. 6 You shall be to Me a kingdom of 
ministers and a holy nation. ’ These are the words that you shall speak to the Children of Israel. ” 
7 Moses came and summoned the elders of the people, and put before them all these words 
that Hashem had commanded him. 8 The entire people responded together and said,'Everything 
that Hashem has spoken we shall do/” Moses brought back the words of the people to Hashem. 

9 Hashem said to Moses, " Behold! I come to you in the thickness of the cloud, so that the people 
will hear as I speak to you, and they will abo believe in you forever. ” Moses related the words 
of the people to Hashem. 

^fonthe 10 Hashem said to Moses, “Go to the people and sanctify them today and tomorrow, 

Torah and they shall wash their clothing. 11 Let them be prepared for the third day, for on the third day 


ever, sees the flow of the verse differently. The entire world is 
God’s and all human beings are precious to Him, for they are 
higher than other forms of life, but even within this category, 
Israel is the most precious. 

6 . . . . D’Jrfa — A kingdom of ministers .. . Although 

usually translated as priests , the word kohanim in the context 
of this verse means that the entire nation of Israel is to be 
dedicated to leading the world toward an understanding and 
acceptance of God s mission. In the ritual sense, priests, too, 
can be seen as having this function. 

— And a holy nation. The “holiness” of the verse 
refers to separation and elevation. A holy person is apart 
from others because he tries to remove himself from the 
temptations and urges that drag human beings down from 
the estate to which they should aspire. 

7-8.. .. — And summoned. Moses summoned the el¬ 

ders as the wise and experienced representatives of the peo¬ 
ple, for they would be the most influential in deciding 
whether Israel would agree to accept God’s call. All the peo¬ 
ple were present, and as soon as they heard God’s word, they 
called out their unanimous acceptance of everything God 
had said (Ramban). Although God knew their response, 
Moses repeated it to God, for an agent should always report 
back on what he had been asked to do; it is not proper for 
him to rely on his superior's knowledge from other sources 
(Rashi ). The main thrust of his reply was that the acceptance 
was unanimous and enthusiastic (Or HaChaim). As always, 
Moses’ ascent to the mountain was in the morning, so that he 
returned to God on the third of the month. 

9. The verse has two parts: God’s statement to Moses, which 
He made on the third day, and the people’s response to it, 
which Moses relayed on the fourth day. The sequence is as 
follows: After Moses conveyed the nation’s enthusiastic will¬ 
ingness to accept the Torah (v. 8 ), God said that He would 
speak to him from the midst of a thick cloud, but that the en¬ 
tire nation would be able to hear the Divine voice. Thus, they 
would all know that He had spoken to Moses, and this would 
guarantee that all future generations would acknowledge 
the provenance and indisputability of Moses’ prophecy. 
Complete faith in the prophecy of Moses is listed by Ram- 
bam as one of the principles of Jewish faith. Even if an ac¬ 
knowledged prophet were to come and perform undeniable 


miracles to buttress his claim that he had Divine authority to 
contradict the teachings of Moses, his very claim to super¬ 
sede Moses would brand him as a false prophet and he would 
be liable to the death penalty. Because Moses’ teachings are 
at the very foundation of Judaism, they are not open to dis¬ 
pute. In order to establish his credentials, the Revelation at 
Sinai was public, so that faith in Moses would be beyond 
question. Another function of the public Revelation would 
be that once it became clear to the entire nation that God 
spoke to prophets, they would believe in the prophecies of 
Moses’ successors, throughout the generations. 

nt^)a "tjm — Moses related. On the fourth day, Moses brought 
back the nation’s response to God’s statement that they 
would hear Him speaking to Moses. Their reaction was en¬ 
thusiastic. In the words of the Sages: "To hear from an emis¬ 
sary is not comparable to hearing from the King! It is our de¬ 
sire to see our King!" (Rashi). 

10-15. Instructions. Once the nation agreed to accept the 
Torah, God instructed Moses on how they should prepare. 
This took place on the fourth of Sivan, which was the first of 
the three-day waiting period. The third day would be the 
sixth of Sivan, and the Torah would be given that morning; 
thus the nation had two full days to prepare. However, in 
verse 15, in conveying the instructions to the nation, Moses 
spoke of a three-day period. Does this mean something other 
than God’s command to Moses? According to R' Yose ( Shab■ 
bos 86b-87a), it does. Moses decided on his own that Israel 
needed more than two days to prepare, so he instructed 
them to prepare for a full three days. God concurred with this 
decision, and the Ten Commandments were given on the 
seventh of Sivan, not the sixth. The Sages disagree (ibid.). 
They interpret a three-day period not as a contradiction but 
as a restatement of God’s words. Accordingly, the Torah was 
indeed given on the sixth. Both R’ Yose and the Sages agree 
that it was given on a Sabbath; they disagree on whether that 
Sabbath was the sixth or seventh of Sivan. 

10. nnufi?) — And sanctify them. There are various interpre¬ 
tations of this term. According to Rashi. it means that the 
people were to prepare themselves for the Revelation. Since 
Moses explained to the people that this meant they should 
avoid sexual intercourse (see v. 15), this implies that the 
"preparation” was to avoid spiritual contamination (tumahj. 
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This is also the interpretation of Rambam (Moreh Nevuchim) 
and Ramban. Ibn Ezra interprets that the people should im¬ 
merse themselves in a mikueh, which, in his view, is also the 
connotation of the command that they were to wash their 
clothing. Onkelos, however, renders that they were to wash 
their clothing literally, for cleanliness, in honor of the occa¬ 
sion. 

12. nSsAn) — You shall set boundaries. Moses was to desig¬ 


nate fixed limits around the mountain beyond which hu¬ 
mans and animals were forbidden to trespass, for if they 
were to enter a sphere of holiness too intense for their capac¬ 
ity, they would die. As indicated below (see Rashi, v. 24), 
Aaron's boundary was closer to the mountain; the boundary 
of his sons, the Kohanim, was behind his; and that of the rest 
of the nation was further back. 

13. Va*n Ttthpa — Upon an extended blast of the shofar. The 
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Hashem shall descend in the sight of the entire people on Mount Sinai. 12 You shall set 
boundaries for the people roundabout, saying, 'Beware of ascending the mountain or touching 
its edge; whoever touches the mountain shall surely die. 13 A hand shall not touch it, for he 
shall surely be stoned or thrown down; whether animal or person he shall not live; upon an 
extended blast of the shofar, they may ascend the mountain. ’ ” 

14 Moses descended from the mountain to the people. He sanctified the people and they 
washed their clothing. 15 He said to the people, "Be ready after a three-day period; do not draw 
near a woman. ” 

The Day 16 On the third day when it was morning, there was thunder and lightning and a heavy cloud 
of the on th e mountain, and the sound of the shofar was very powerful, and the entire people that 
relation ^ ^ C amp shuddered. 17 Moses brought the people forth from the camp toward God, and 
they stood at the bottom of the mountain. 18 All of Mount Sinai was smoking because Hashem 
had descended upon it in the fire; its smoke ascended like the smoke of the furnace, and the 
entire mountain shuddered exceedingly. 19 The sound of the shofar grew continually much 
stronger; Moses would speak and God would respond to him with a voice. 

20 Hashem descended upon Mount Sinai to the top of the mountain; Hashem sum¬ 
moned Moses to the top of the mountain, and Moses ascended. 21 Hashem said to Moses, 


above restrictions against being on the mountain applied 
only as long as God’s Presence was there. After the Ten 
Commandments were given, an extended shofar blast was 
the signal that the Presence, and therefore the holiness, had 
left the mountain, and all the restrictions had ceased. Thus, 
Mount Sinai had no intrinsic holiness, nor has it any today; 
Holiness exists where God and the Torah are present. 

The shofar of Sinai was the left horn of the ram offered by 
Abraham at the Akeidah, after he removed Isaac from the 
altar. Its right horn is the shofar that will herald the coming 
of Messiah ( Pirkei d'R' Eliezer ). R’ Bachya (Genesis 22:13) 
explains that this is meant symbolically. It refers to the in¬ 
tense spiritual strength and fear of God that were Isaac’s 
outstanding characteristics and that were manifested in his 
readiness to sacrifice himself at the Akeidah. These charac¬ 
teristics were symbolized by the ram, which replaced him as 
an offering. 

14. nyrr^K -inrrjn — From the mountain to the people . 
Moses, the quintessential Jewish leader, ignored his per¬ 
sonal affairs completely; he went directly from the mountain 
to the people ( Rashi ). 

15. — Do not draw near a woman; i.e., do 
not engage in intercourse, so that no one would become 
ritually contaminated (Rashi). 

16-25. The day of the Revelation. Heralded by an awe¬ 
some display of thunder, lightning, smoke, shofar blasts, 
and fire, God’s Presence descended upon Mount Sinai. Thus, 
the stage was set for the most momentous moment in his¬ 
tory: God’s declaration of the Ten Commandments, a scene 
heard and seen by millions of people. 

Based on the verses in this chapter and in Exodus 24 and 
Deuteronomy 4, which all discuss the Revelation at Sinai, the 
commentators derive that there were four levels of holiness, 
corresponding to the four levels of the Temple. Thus, the 
Temple was, in effect, a permanent re-creation of the Sinai 


experience, which was to remain with the Jewish people 
throughout their history. Mount Sinai, therefore, was not an 
isolated historic phenomenon, but one that should remain 
an integral part of Jewish life for all time in the form of the 
Temple. The four levels were: (a) the bottom of the moun¬ 
tain, where the people stood, corresponding to the gate of 
the Temple Courtyard; (b) the mountain itself, correspond¬ 
ing to the interior of the Courtyard; (c) the cloud, where 
Moses stood, corresponding to the interior of the Temple; 
and (d) the thickness of the cloud [uyg uy or corre¬ 

sponding to the Holy of Holies, the seat of God’s Presence (R ’ 
Bachya ). 

17. JiKlpb — Toward God. Unlike the common 

practice in which the monarch comes after the people have 
gathered to greet him, here God came to Mount Sinai and 
waited for Israel — such is His love for His treasured nation 
(Rashi). 

19. ... 13 V n^>3 — Moses would speak . . . This phrase 
refers to the time later that day when the Ten Command¬ 
ments were uttered. The people heard only the first two com¬ 
mandments directly and clearly from God. The others were 
transmitted by God to Moses, who, in turn, repeated them 
aloud to the Jews. Obviously, however, it would have been 
impossible for a human being to speak loudly enough to be 
heard by the huge multitude that surrounded the mountain. 
What happened was that Moses spoke and, to make it possi¬ 
ble for him to be heard, God responded by giving him a [loud] 
voice (Rashi). 

Or HaChaim suggests that Moses spoke in praise of God, 
and He responded with the sound of the shofar, thus signify¬ 
ing His acceptance of Moses’ praises. 

20-25. Once again, God dispatched Moses to warn the na¬ 
tion not to go beyond their assigned boundaries, but Moses 
contended that this was unnecessary, because they had al¬ 
ready been told that the result of trespass would be death; it 
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was inconceivable that they should disobey. Nevertheless, 
God sent him to repeat the warning, which he did. God knew 
that the people might disregard the threat of death in their 
zeal to come closer to the source of the Revelation. If the 
purpose of life is to elevate oneself to a higher spiritual exis¬ 
tence, then one could be ready to give his life to achieve 
such a goal. But God does not want this. He wants human 
beings to remain alive and bring holiness into their earthly 
existence (see Tur, OrHaChaim). 

20 . 

The Ten Commandments. 

When the Holy One, Blessed is He, presented the Torah at 
Sinai, not a bird chirped, not a fowl flew, not an ox lowed, not 
an angel ascended, not a seraph proclaimed u/nj?, Holy. The 
sea did not roll and no creature made a sound. All of the vast 
universe was silent and mute. It was then that the Voice went 


forth and proclaimed / am Hashem, your God! (Shemos Rab- 
bah 29:9). When God revealed Himself to Israel, the world 
fell silent, because this moment was pivotal not only to Israel 
but to all of Creation; had Israel not accepted the Torah, the 
universe would have come to an end [see Pesachim 38b]. 

As God had told Moses (19:9), the Revelation at Sinai 
would cause the people to believe in him and in later 
prophets as well, for they would see and hear that God 
speaks to man. Every member of the nation experienced 
prophecy during that unprecedented and unmatched event; 
thus, they would never doubt that prophecy was a reality, 
not a pretty figure of speech. 

What exactly did the people hear from God? On the one 
hand, the Mechilta teaches that God recited all Ten Com¬ 
mandments together in one instant, implying that Israel 
heard all ten from God. However, the Sages teach that the 
numerical value of the word nDin is 611 [n = 400, l = 6, D = 


THE TEN COMMANDMENTS ARE READ WITH TWO DIFFERENT SETS OF TROP OR CANTILLATION NOTES. THE VERSION PRESENTED IN THE TEXT IS 
USED BY THE INDIVIDUAL WHO IS REVIEWING THE WEEKLY SIDRAH. THE VERSION USED BY THE READER FOR THE PUBLIC TORAH READING ON 
THE SABBATH AND ON SHAVUOS APPEARS IN A BOX ON PAGE 415. 
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" Descend, warn the people, lest they break through to Hashem to see, and a multitude of them 
will fall. 22 Even the Kohanim who approach Hashem should be prepared, lest Hashem burst forth 
against them ." 

23 Moses said to Hashem , “ The people cannot ascend Mount Sinai, for You have warned us, 
saying, ‘Bound the mountain and sanctify it. ’ ” 

24 Hashem said to him, “Go , descend. Then you shall ascend, and Aaron with you, but the 
Kohanim, and the people — they shall not break through to ascend to Hashem, lest He burst forth 
against them. ” 25 Moses descended to the people and said [it] to them. 


20 

The Ten 
Command¬ 
ments 


1 od spoke all these statements, saying: 

2 / am Hashem, your God, Who has taken you out of the land of Egypt, from the house 
of slavery. 


200, n = 5), because Moses taught 611 of the 613 com* 
mandments of the Torah to the Jews. The other two — the 
first two of the Ten Commandments — they heard directly 
from God (Makkos 24a). Rashi and Ramban explain that the 
nation indeed heard all Ten Commandments simulta¬ 
neously from God, but since all the words were uttered in a 
single instant, they could not comprehend them. Then God 
began to repeat them word for word, so that the people 
could understand. After He had completed the first two, the 
nation pleaded with Moses that they could not tolerate the 
intense holiness of this direct communication by God, and 
they asked Moses to teach them the rest (Deuteronomy 5:22- 
24). Thus, they heard all ten from God, but were taught eight 
of them by Moses. 

Rambam (Moreh Heuuchim 11:32) comments that they 
heard only the first two from God, but they could hear only 
the sound of the Divine voice, as it were, and could not un¬ 
derstand the words He was saying, as the Torah states, the 
people heard the sound of words (Deuteronomy 4:12), imply¬ 
ing that they heard the sound of the words, but did not hear 
the words themselves. Moses, however, heard and under¬ 
stood, and then taught the commandments to Israel. Thus, 
the people experienced prophecy, for they heard God’s 
voice, but their faith in Moses was reinforced, because only 
he understood what God was saying. 

GurAryeh explains why God gave all the commandments 
in a single utterance. It was to symbolize to Israel that the 
entire Torah is a single, inseparable unit; rather than a col¬ 
lection of disparate commandments and statements, the 
Torah is one unified whole. Consequently, to contend that 
one can abrogate even a single word of the Torah is to affect 
the rest of the Torah, as well, and is a heretical statement. 

1. First Commandment: To have faith in God’s exis¬ 
tence, and that He is eternal and has complete and unfet¬ 
tered power. Awith bread, and you shall know that I am Hashem, your God .' ” 


R’ Akiva and R’ Yishmael disagree regarding the nature of 
manna. According to R’ Akiva, it was exactly the same as the 
food that sustains the angels: It was V), the glow of 

God’s Presence , that had been given a material veneer so 
that human beings could eat it. According to R' Yishmael, it 
was not the food of the angels, but it was so sublime that all 
of it was absorbed into the body without producing any body 
waste (Yoma 75b). 

4. on 1 ? — Food. Although the word on 1 ? means bread in its 
limited sense, it is also used in the broader context of food, 
as it is in this context; the manna was not a grain product as 
is ordinary bread ( Ramban ). 

pmb — So that I can test them , i.e., the nation. There 
are various versions of the test: Would the Jews obey the 
instructions not to put manna away for the next day and not 
to seek it on the Sabbath? ( Rashi ). Would they follow Me 
even though they do not have food for the next day? (Ram • 
ban). Now that they will have the luxury of a livelihood with* 
out toil, would they devote their leisure time to Torah study 
and service of God? (Or HaChaim). 

6-7. npni . . , apy — In the evening . . . And in the morning. 
Rashi explains why the verse speaks of evening and morn¬ 
ing; what happened when, and why? Moses and Aaron were 
responding to two parts of the Jewish complaint, (a) In criti¬ 
cizing the lack of meat, the Jews spoke wistfully of the Egyp¬ 
tian pot of meat, thus implying that God was not capable of 
giving them meat in the Wilderness. This criticism was un¬ 
justified, because meat is not as essential to survival as 
bread and because they could have slaughtered their ani¬ 
mals if they truly needed meat. To such a complaint, God 
would respond at an inconvenient time. He would give them 
an abundance of meat, but only in the evening. The gift of 


meat would prove to them that God — not Moses — had 
taken them out of Egypt, but it would not come with an 
attitude of Divine favor and warmth, (b) They did have a right 
to ask for food, however, because food is a necessity. There¬ 
fore, God would give them the manna at a convenient time 
and in a gracious way, that would display the glory of 
Hashem. They would find it in the morning, and it would lay 
on a bed of dew and be covered by dew, like jewelry in a box 
{Rashi). 

8. nn unai — For what are we? In this verse, Moses and 

▼ : - r 

Aaron clarified their point of the previous verses: God would 
show His omnipotence by giving meat and food, each in its 
time. This would demonstrate clearly that the object of the 
people’s impertinence was God, for only He was the 
Provider; His agents Moses and Aaron were nothing! ( Ram¬ 
ban ). 

The verse also contains an ethical teaching: Regarding 
meat Moses said that the people would eat, but regarding 
bread he said that they would eat to satiety. One may fill 
himself with simple food, but not with luxuries; to do other¬ 
wise is to indulge in gluttony (Rashi). 

9-12. After having said earlier that the daily portion of 
manna was unrelated to the demand, God now responded to 
the people, and, by referring to their request as a complaint , 
He let them know that their anger displayed a lack of faith in 
God and His prophet. Thus, whereas the initial assurance of 
manna was accompanied by a statement that it would be a 
test of Israel’s ability to rise to the challenge (v. 4), here they 
were told that it would teach them that Hashem was, indeed, 
their God — for their behavior had shown that they were 
lacking in that realization (Ramban). 

Once Moses knew that his prayer had been answered and 
that God would respond to Israel’s demand, he had Aaron 
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b? P7 pi (73 piDD jbpb) 13 PP\T tt PP71 C’ttP ttl 'ttt J’)P3 ,»’bPP qiD3bl 

O'bna rcpai pip) P7D3 7tt)P .onai ttrttun nm (Ka) u^pb^n) 0’p»bp»p 

D’071’11» OOP 0P3 O’PPIPI 0P» I’7b obipp PIPitt f 0^3bl 0’b»6 DPP I’PICI 
CPCP ’"p rO’PPID ]icb (Dlbp)ltt 7CP f DP)1 .(f)Pb’3P) bf)7C’ bC JP3C PP 
:(:tD) PIP’P '7 qiD3 |H7P)D3 1PP3171 .7"’7P)PC’7 .0)331 IVtl PI OPPPP 
7P1PP DC ,0»bD3 ittp 0P»bpf)3 0PP»pb pf> 177PC3 .H3V)3 Unb 10 pb (33) 
7DPb Ott] 1PPP1 1PH3 P3Cb P)PC) OVP IPlf) ,P)1CP OPb P7)f) C77P1.7Ptt 
:(73 |C* 6P1P)P) [mi 0PP3 ?)1CP ttf) /tt 7P1PP DC 3’P3 ttPI VP ODCC 

pcp opb 7 dp tt |»7 pc 7ipbb C’ |6 ppi ,o»pvp ovp pp ipibfcc .numb nnn 

ibttc 7P (P piDD b’Pb) '1)1130P1 ’CCP 0V3 P’PI OPb 7Plb PiPb)C P3C PC7D 

inbt ,3iP3P ic)p pbi .opb DPib ’Pdp5)c 'p 737 nb tt? f opb mb .pf>r pf) 

nttfK J1K (33) KDP3 D^C) bb3P JP ittilP ttl (P3 piDP jbpb) 0P)f)P P)f) 7P ib 

optt ppi .ow Deb bap ovp ipf> pdps pictt o’bn opfic pp .idk idkii 

:b’C3P3 blC'3 'bl 0Pb3 bPD P«P6 |1Cb .OVP lbC3 0’P3 DPP bC3b O’POi 

summon the people to the pillar of cloud, which was the 
dwelling place of the Presence, and where it would become 
clear to them that Moses and Aaron had no independent 
power ( Sfomo ). 

13-15. The Torah merely mentions the appearance of the 


33ic bpp .bon rooty nmmopp fwv) 7f>p jpci ,f>ip <]id pp .nbu/n un 

J7f)P bp 77V bpp .(p:tt 737P3) '131 bPP P77317Plf) 6lP 7Pf) DipP31 ,|PP bp 
(T) :(0C f)PV) f)DD1p3 P)1P3 flip npi vbp bp 77VI 7nm ,vbp 77V ]PP 1 
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7"c p f)P1P)P) 7Df)3 pftp |P Pbip bppe 7 m 71 .7Df)3 P'b^P PblP 6’P PPP3 
737 .pi : '131 73n»n ’33 by n3H1 lf>71 |PP Pb)P) bpp P33C PlbPPI .(7:pb 
f>ppDlb71 PD’DP peb DDD1PP b"’1 .f)7pP3 lb PP17 |’f)1 ,Pbl)P .030n)3 :p7 
DPD1PP p7 737 P’PC ifn bpp P33CP Pb)P)C3 .(.3 ttvbP 633) P)CP 'b3C 
:(rb:b mcfn3) pbp <)icpp peb ,<|bpp o)7P oibp)itt .bpp piaac ’PC j’3 i3iP3 

P 3 b pp 6lP1 (P:fa P’PCD 7’3 D3tt 7D3 p7P7 .f f, pb3 6"Tb’3 7133 .71333 
bp f>rb)3 7D3 p7P7 .CPD J’blP) 1D7TP1 7DP 07P ’1D3 ’33 |)’7P673 71PC 
P1PC ,71333 p7 ,1C17’3 |31 .p6p bP P7p3 7b)1P 331C1 7D3 P’P p7 ,6P76 
7D31 .PbPRbR p7 7b3 7’b)P P’PC ,f"pb3 C"’3)’P p7 .7’b)3 731PP1 Clbp 
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P37P ippbc C’ .o’y»»m nsnwn (in :nbi)bi) b3b nniy mpn ibnK3 

quail, but does not go into detail, because there was nothing 
unusual about the birds themselves. The manna, however, 
was a phenomenon that had never appeared before and 
would never appear again once the Wilderness experience 
was over; therefore it is described more fully ( Ramban ). 
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13 It was toward evening that the quail ascended and covered the camp, and in the morning 
there was a layer of dew around the camp. 14 The layer of dew ascended and behold! — upon 
the surface of the Wilderness was something thin, exposed — thin as frost on the earth. 15 The 
Children of Israel saw and said to one another, “It is food ,T — for they did not know what it was. 
Moses said to them, "This is the food that Hashem has given you for eating. 16 This is the thing 
that Hashem has commanded, ‘Gather from it, for every man according to what he eats — an 
omer per person — according to the number of your people, everyone according to whomever 
is in his tent shall you take. 

17 The Children of Israel did so and they gathered, whoever took more and whoever took less. 
18 They measured in an omer and whoever took more had nothing extra and whoever took less 
was not lacking; everyone according to what he eats had they gathered. 

19 Moses said to them, "No man may leave over from it until morning .” 20 But they did not 
obey Moses and people left over from it until morning and it became infested with worms and 
it stank; and Moses became angry with them. 21 They gathered it morning by morning, every 
man according to what he eats, and when the sun grew hot it melted. 

Preparation 22 It happened on the sbcth day that they gathered a double portion of food, two omers for 
for the ea ch; and all the princes of the assembly came and told Moses . 23 He said to them, "This is what 
Sabbath ^ ASHEM spoken; tomorrow is a rest day, a holy Sabbath to Hashem . Bake what you wish 

to bake and cook what you wish to cook; and whatever is left over, put away for yourselves 


First the Torah describes the process through which the 
manna appeared. Dew covered the ground as a "bed” for the 
manna (Numbers 11:9), and then, as described in our verse, 
a layer of dew covered the manna. The manna did not 
become noticeable until the sun melted the upper layer of 
dew, whereupon the people saw something the likes of 
which they had never seen before. They exclaimed that it 
was food [although some commentators render their reac¬ 
tion as a surprised question: Kin^n, "What is it?"] and Moses 
informed them that, indeed, it was the food that God would 
be giving them every day except the Sabbath. 

16-21. Moses instructed the people that every day’s portion 
was to be the same for everyone, an omer, a standard 
measure of the time, which is the volume of 43.2 average¬ 
sized eggs. The Torah implies that everyone was expected to 
eat the same amount — every man according to what he eats 
(v. 16). This, too, was part of the eternal lesson of faith, for 
otherwise it would be implausible that men, women, and 
children of all sizes and ages should eat the same quota of 
food every day. That lesson would be reinforced by the fact 
that manna could not be put away for another day; when 
individuals attempted to do so, it became spoiled overnight. 
That this happened during the six weekdays was a miracle, 
for the extra Sabbath portion remained fresh for an entire 
extra day. 

The Sages teach that enormous amounts of manna fell 
each day, infinitely more than the nation required for its 
day’s subsistence, yet it was all gone by midday (Yoma 76a). 
This was part of the practical lesson that Jews must have 
faith that God would provide for their needs every day. 
According to the Midrash, manna fell daily to show that just 
as God expects every day to be devoted at least in some 
measure to Torah study, so He provides sustenance day by 


day. Furthermore, the manna was a measuring rod of each 
individual’s personal worth, because it fell for each person 
according to his spiritual standing: for the righteous it fell at 
their threshold, but the wicked would have to walk out into 
the desert before they saw manna that they could take for 
themselves ( Yoma 75b). 

22. uri top 1 ? — They gathered a double portion of food. 
The Jews gathered their normal daily portion, but a miracle 
happened and when they came home they saw that instead 
of the single omer per capita, they had two. Seeing that the 
people had more than their daily quota, the princes reported 
this irregularity to Moses. Obviously, Moses had not in¬ 
structed the people to gather a double portion every Friday; 
this was considered a sin of omission on Moses’ part ( Rashi ). 

23. 1DK loKrrnuJK — Bake what you wish to bake. Rashi, as 
understood by Ramban, explains the verse as follows: Moses 
said that since it is forbidden to cook and bake on the 
Sabbath, the people must make any necessary preparations 
on Friday. By saying that they should set aside whatever is 
left over — and not specifying that a complete omer must be 
left for the Sabbath — Moses implied that they could eat as 
much as they wished on Friday, and that the leftovers would 
be blessed, so that they would be satisfied even with less 
than an omer. Although they had expressly been permitted 
to leave the manna overnight on the Sabbath, they would 
not eat it until Moses instructed them to; apparently they 
thought it might be permitted to eat it only on the day it was 
gathered. 

Or HaChaim suggests that since there was a standing 
prohibition not to leave manna for the next day, leftover 
manna might have been considered forbidden food, as an 
item that had been used to commit a sin [nn if? 'niynty 5a 
5a} Kin]. 
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25. Dl*n inbaK — Eat it today. Moses was careful to tell for that day, but not for Sunday, because, as he explained, 
them that the dispensation to eat leftover manna was only they would not find manna in the field on the Sabbath 
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as a safekeeping until the morning. 24 They put it away until morning, as Moses had 
commanded; it did not stink and there was no infestation in it. 

25 Moses said, “Eat it today, for today is a Sabbath for Hashem; today you shall not find it in 
the field. 26 Six days shall you gather it, but the seventh day is a Sabbath, on it there will be 
none. ” 27 It happened on the seventh day that some of the people went out to gather, and they 
did not find. 

20 Hashem said to Moses, 'How long will you refuse to observe My commandments and My 
teachings ? 29 See that Hashem has given you the Sabbath; that is why He gives you on the sixth 
day a two-day portion of bread. Let every man remain in his place; let no man leave his place 
on the seventh day. ” 30 The people rested on the seventh day. 

31 The House of Israel called it manna. It was like coriander seed, it was white, and it tasted 
like a cake fried in honey . 32 Moses said, “This is the thing that Hashem has commanded: A full 
omer of it shall be a safekeeping for your generations, so that they will see the food with which 
I fed you in the Wilderness when I took you out of Egypt. ” 33 Moses said to Aaron, “Take one 
jar and put a full omer of manna into it; place it before Hashem for a safekeeping for your 
generations .” 34 As Hashem had commanded Moses, Aaron placed it before the Ark of 
Testimony for a safekeeping . 35 The Children of Israel ate the manna for forty years, until their 
arrival in an inhabited land; they ate the manna until their arrival at the border of the land of 
Canaan. 36 The omer is a tenth of an ephah. 

17 'The entire assembly of the Children of Israel journeyed from the Wilderness of Sin to their 


(Ramban). The people had wanted to see if there was any 
manna in the field that day, but Moses told them that they 
would not find any, either during the day or after the 
Sabbath was over. Seeing that there was no manna that 
day, some people feared that perhaps it had ceased falling 
for good, but Moses reassured them that only today — on 
the Sabbath — would there be no manna ( Rashi ). 

From the phrase today you shall not find it, Zohar infers 
that there was manna on the Sabbath, but it could not be 
found. The manna is there in the sense that all the 
blessings, including the prosperity of the other six days, 
derive from the holiness of the Sabbath. In the physical 
sense, therefore, Israel would not find manna on the 
Sabbath, but in a deeper sense it would be there. 

27. ayn'jtt — Some of the people went out. They 
intended to gather manna, if there had been any — as the 
verse states, to gather — although Moses had told them 
that there would be no manna. Even if it had been there, 
they had learned at Marah that gathering and carrying is 
forbidden on the Sabbath, so that they were ready to 
desecrate the Sabbath. This is why God was angry. 

28. nJK'iy — How long will you refuse . Even Moses 
was included in this rebuke, because he had failed to 
inform the people that they were to gather a double portion 
of manna on Friday ( Rashi to v. 22). 

Ibn Ezra, however, comments that Moses himself was not 
rebuked; he was the spokesman to convey the rebuke to 
those who had actually sinned. 

in Uni inlartt — My commandments and My teachings. The 
plural usage implies that the people violated two com¬ 


mandments and two teachings. The transgressed com¬ 
mandments were: (a) Some of them left over manna until 
the next morning; and (b) they went out to gather on the 
Sabbath. The transgressed teachings were: (a) They gath¬ 
ered more than an omer; and (b) they tried to find manna 
on the Sabbath although they had been given an extra 
portion on Friday, and by doing so they demonstrated that 
they did not believe God’s statement that there would not 
be any. The last was especially serious, for there can be no 
more serious violation of the Torah than to doubt God s 
truthfulness (Or HaChaim). 

35. DKa~ry — Until their arrival. The verse speaks of two 
arrivals: to an inhabited land, which is Eretz Yisrael proper, 
and to the border of the land of Canaan, which is the east 
bank of the Jordan. This is how Rashi defines the two 
terms; others reverse the definitions. 

The manna stopped falling on the seventh of Adar, when 
Moses died, before the people had crossed the Jordan. 
From then on, remnants of it remained in their vessels and 
they continued to eat the leftover manna until the sixteenth 
of Nissan, when they were in the Land and they were able 
to eat its produce ( Kiddushin 38a). 

17. 

1-7. Test and contention. Again, the nation is without a 
basic requirement of life and it complains bitterly. The 
incident raises several questions, among them the follow¬ 
ing: There seem to be two separate complaints, one in 
verse 1, which Moses rejected, and one in verse 3, in 
response to which Moses prayed. What was the difference 
between the two? Why did God allow the people to be faced 
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pound that this prohibition refers specifically to only one 
kind of thief: a kidnaper who forces his victim to work for him 
and then sells him into slavery. They derive this from the 
method of Scriptural exegesis that interprets a passage ac¬ 
cording to its context. Thus, since one who violates the pre¬ 
vious prohibitions in this verse — murder and adultery — is 
liable to the death penalty, this passage, too, must involve 
such an offense. The only such theft is the case of kidnaping 
described above. The commandment against ordinary theft 
is found in Leviticus 19:11. Mechilta compares all forms of 
stealing to the third commandment because one who steals 
may well seek to cover his tracks by swearing falsely. 

This commandment, too, alludes to many forms of behav¬ 
ior that are morally related to theft. Thus, failure to respond 
to a greeting is a theft of a fellow man’s self-respect, and to 
win someone’s gratitude or regard through deceit [nyi ragj] 
is a form of thievery. 

Ninth Commandment: Prohibition against bearing false 
witness. 

In addition to its literal meaning of false testimony in 
court, this passage prohibits gossip and slander (Sfomo). 


The Sages apply it to prohibit testimony even in cases where 
a witness is convinced that something took place but he did 
not actually see it. For example, if someone’s scrupulously 
honest teachers or friends told him about something, he may 
not claim to be a witness. Moreover, if a teacher has one valid 
witness and asked a disciple to come to the court so that he 
would appear to be a witness, and thereby bluff the defendant 
into admitting the truth, the disciple may not comply 
(Shevuos 31a). 

Mechilta finds that this commandment is parallel to the 
fourth commandment of the Sabbath. The Sabbath is a tes¬ 
timony that God created the world in six days; thus, one who 
lies in court may well come to deny God as the Creator. 

Tenth Commandment: Prohibition against coveting. 

How can the Torah forbid something as normal as jealousy 
and being desirous of someone else’s possessions? Does this 
not fly in the face of human nature? Ibn Ezra explains this 
with a profound psychological insight. It is quite expected 
that an ignorant, poverty-stricken peasant might covet his 
neighbor’s daughter, but it would never dawn on him to lust 
after the queen. She is so lofty and inaccessible that such a 
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bear false witness against your fellow. 

14 You shall not covet your fellows house. You shall not covet your fellows wife, his 
manservant, his maidservant, his ox, his donkey, nor anything that belongs to your fellow. 

15 The entire people saw the thunder and the flames, the sound of the shofar and the smoking 
mountain; the people saw and trembled and stood from afar. 16 They said to Moses, "You 
speak to us and we shall hear; let God not speak to us lest we die. ” 

17 Moses said to the people, "Do not fear, for in order to elevate you has God come; so that 
awe of Him shall be upon your faces, so that you shall not sin. ” 18 The people stood from afar 
and Moses approached the thick cloud where God was. 

19 Hashem said to Moses, "So shall you say to the Children of Israel, You have seen that I 
have spoken to you from heaven. 20 You shall not make [images of] what is with Me; gods of 


thought would never enter his mind. The point is that sensi¬ 
ble, logical people long to acquire only things that are within 
their frame of reference, but not things that are beyond the 
scope of their imagination. Similarly, if someone had com¬ 
plete faith in God, he would recognize that property that God 
wanted his neighbor to have is as inaccessible to him as the 
queen to a poor peasant. If so, it would never dawn on a 
person to covet his neighbor’s belongings. Seen in this light, 
one who covets what is not his demonstrates a lack of faith 
in God. It is surely the proper province of the Torah to com¬ 
mand that one develop such absolute faith (Ibn Ezra). 

R’ Hirsch notes that this last commandment is one that 
only a Divine Lawgiver could have decreed. A mortal ruler 
can legislate against such acts as murder and theft, but only 
God can demand that people sanctify their thoughts and 
attitudes to the point where they purge themselves of such 
natural tendencies as jealousy and covetousness. 

Mechilta draws a parallel to the fifth commandment. A 
covetous person will have children who dishonor him, be¬ 
cause selfishness can lead people to overstep all bounds of 
decent conduct, putting selfish desires above all other con¬ 
siderations. 

15-18. The nation’s fear and Moses’ reassurance. After 
the people achieved the level of prophecy and heard the 
awesome voice of God, they recoiled in fear, lest they die 
because they were unworthy of such an experience. Moses 
reassured them and told them that the experience had ele¬ 
vated them and would cause them no ill effects. According 
to most commentators, this is the same dialogue that is 
given in expanded form in Deuteronomy 5:20-30. Ramban, 
however, comments that this discussion took place before 
the Ten Commandments were given. 

15. rftlprrn$ — Satx> the thunder . Since the verse says 
that all the people saw — and elsewhere we are told that they 
all heard and answered — the Sages derive that all blind, 
deaf, and mute people were miraculously healed. GurAryeh 
explains that the Torah is perfection itself, and it is fitting that 
anyone who attaches himself completely to the Torah, as 
Israel did at the time of the Revelation, should be cured of all 
physical imperfection. 

Although thunder is an invisible sound, the nation was 
able to see it (Rashi). This implies that at the Revelation the 
people transcended normal limitations of the body. Jews 


rose to the level where they had superhuman comprehen¬ 
sion; so they could see what is normally heard. 

16. — Lest we die. Just as human eyes are blinded 
when they stare at the sun, the people felt themselves inca¬ 
pable of remaining alive if they were to hear the voice of God. 
The people s fear was quite rational, for prophecy is not the 
natural human condition. With the exception of Moses, all 
prophets had severe limitations on their ability to function in 
a normal manner while they were experiencing their prophe¬ 
cies. Some fell into a trance at the time of their visions and 
others could see prophecy only in the form of dreams. 

17. WVJvbh! — Do not fear. Moses reassured them, saying 
that God did not wish to take their lives. Rather, He had made 
them participants in these monumental miracles in order to 
elevate them [D?nK mo?) and to show them first hand His 
awesomeness. That memory would become part of the eter¬ 
nal legacy of Israel and it would help prevent them from 
sinning (Rashi). 

According to others, the sense of Dpjpx niDJ is to test you. 
By revealing His true greatness to them, God would be able 
to test them in the future to see if they would be able to resist 
the lures of false prophets; but if they had never seen the 
truth, they could be too easily deceived (Rambam). Alterna¬ 
tively, the test would be whether, now that they had seen 
God’s greatness first hand, they would resist the normal hu¬ 
man temptation to sin, or whether they would serve God 
unselfishly, like a loyal servant, whose interest is what is best 
for his master, not for himself (Ramban). 

19-23. Consequences of Sinai. Since the nation had seen 
that God spoke to it directly, without an intermediary, we are 
never to seek symbols of the Divine. We pray directly to God. 
and our service to Him must revolve around ways to elevate 
earthly matters to do His will. Therefore, verse 20 warns that 
not only are we forbidden to make images of heavenly bodies 
or forces, we are even forbidden to add to whatever He com¬ 
mands us to fashion for the Tabernacle and Temple [see 
below], so that only the figures prescribed by the Torah may 
be fashioned, nothing else. When God wishes to show us His 
Presence, it will be through His blessing, not through images 
or symbols made by us (R’ Hirsch; see also Ibn Ezra). 

20. ’ni< — [Images of] what is with Me. It is forbidden to make 
images of the heavenly bodies and angels that are with God 
in heaven (Rashi). 
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.. . ej93 ’H^K - Gods of silver. [There is no need at this point 
for the Torah to prohibit idols, for that was forbidden in the 
Ten Commandments.] The verse refers to cherubs [nona], 
the golden statues that would be housed atop the Ark in the 
Tabernacle (25:18-20). Even though such figures are to be 
placed in the holiest of all places, the people are not free to 
make them at will, wherever they think it may help them rise 
to religious heights. Any permissible figures are restricted to 
their prescribed form and use. The cherubs of the Temple 
must be made only of gold, not silver; golden replicas of 
them may not be made for use in synagogues, although 
synagogues are known as “miniature temples,” and even in 
the Tabernacle itself, it is forbidden to add to the two that the 
Torah prescribes. If such statues are made where God has 
not commanded them, they are considered to be gods, like 
idols ( Rashi ). 

21-22. The Torah follows the previous admonition by 
commanding that altars may be made only for offerings to 
God ( Ramban ). 


The walls of the Tabernacle Altar were made of copper- 
coated wood (27:1-2) and their hollow interior was filled with 
earth every time the Tabernacle was set up. This is why the 
Torah refers to it here as an Altar of earth. 

The reference to the Altar in terms of the earth, rather than 
its walls, flows from the above theme. Man is to carry out his 
mission by raising his earthly nature to the zenith of the 
Divine, not by seeking his inspiration in images of the 
heavenly beings (/?’ Hirsch). 

21. — My Name. The reference is to the Ineffable Name 
that may be uttered only in the Tabernacle (Rashi). Thus, 
offerings may be brought only where God commands it, and 
it is from there that God s blessing flows. 

22. D*)3Knajn — An Altar of stones. When the Temple would 
be built in Jerusalem, an Altar of stones would be erected to 
replace the earth-filled wooden one. Those stones may not 
be cut with iron tools, for iron, as the raw material of the 
sword, shortens life, while the Altar, by offering people the 
opportunity of repentance and atonement, lengthens it 
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silver and gods of gold shall you not make for yourselves. 

21 " An Altar of earth shall you make for Me, and you shall slaughter near it your 
elevation-offerings and your peace-offerings, your flock and your herd; wherever I permit My 
Name to be mentioned / shall come to you and bless you . 22 And when you make for Me an 
Altar of stones, do not build them hewn, for you will have raised your sword over it and 
desecrated it. 23 You shall not ascend My Altar on steps, so that your nakedness will not be 
uncovered upon it .'” 

THE HAFTARAH FOR YISRO APPEARS ON PAGE 1154. 


(Rashi). The Hebrew word for sword is [chereu], from the 
word churban , or destruction, because swords bring destruc¬ 
tion to the world. Such a tool has no place in the Tabernacle 
(Ramban). 

23. . . . n^yrrkb) — You shall not ascend ... — If the 
Kohanim were required to mount the Altar on steps, the 
raising of their legs as they walked up would seem to expose 
their private parts to those steps, and the Torah frowns upon 
even the slightest suggestion of immodesty. Therefore the 
Kohanim walked up the Altar on a ramp, so that their legs 
would move evenly. The last two verses of the Sidrah contain 


a profound lesson in sensitivity. The Altar and steps are in¬ 
animate objects which would not be conscious of the poun¬ 
ding of iron or the anatomy of the Kohanim. If the Torah 
commands us to refrain from "shaming’’ them, surely a 
person should be eternally vigilant never to cause shame or 
embarrassment to living, breathing human beings (Rasbi). 

.D'piDB — This Masoretic note means: 
There are 72 verses in the Sidrah, numerically correspond¬ 
ing to the mnemonic ynzv. The word can be translated God 
granted, for in the Sidrah God graciously brought Israel near 
to His service (R' Dauid Feinstein). 


THE TEN COMMANDMENTS WITH THE TROP OR CANTILLATION NOTES USED BY THE READER 
FOR THE PUBLIC TORAH READING ON THE SABBATH AND ON SHAVUOS (see page 406). 
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PARASHAS MISHPATIM 


21 . 

^ The Civil Law. 

The juxtaposition of this Sidrah (dealing primarily with 
civil and tort law) with the Ten Commandments and the laws 
of the Altar provide a startling insight into Judaism. To God, 
there is no realm of “religion” in the colloquial sense of the 
word. Most people think of religion as a matter of ritual and 
spirituality. Western man differentiates between Church and 
State. The Torah knows no such distinction. To the contrary, 
all areas of life are intertwined and holiness derives from ha- 
lachically correct business dealings no less than from piety 
in matters of ritual. The Sages teach that one who wishes to 
be a chassid , or a devoutly pious person, should be scrupu¬ 
lous in matters of civil and tort law fppin ( Baua Kamma 

30a), for in Judaism the concept of the “temple” is in the 
courtroom as well as in the synagogue. This is the signifi¬ 
cance of the juxtaposition of chapters. 

From this proximity, the Sages derive that the seat of the 
Sanhedrin, the seventy-one member court that is the 
supreme authority on halachic matters, should be on the 
Temple Mount, near the Temple itself, for both the Temple 
and the Sanhedrin are expressions of holiness and worship 
of God. A judge who rules correctly is considered a partner 
in Creation, and one who rules corruptly is a destroyer of 
God’s world. It is quite natural, therefore, that immediately 
after carrying us through the recognition of God’s power, 
through the miracles of the Splitting of the Sea, and the Rev¬ 
elation at Sinai, the Torah commences with laws that seem 
almost mundane in character. They are not in the least mun¬ 
dane. They are as much expressions of God’s greatness as 


the First Commandment, which proclaims God’s existence 
and sovereignty. This point is graphically illustrated by the 
first group of laws in the Sidrah , that of Jewish bondservants. 
Even the most degraded men and women are created in the 
image of God, and their treatment is as carefully regulated 
by the Torah as the procedure of the Temple service on Vom 
Kippur. 

Ramban comments that the civil law is an extension of the 
Tenth Commandment, which forbids covetousness. In order 
to know what he may not covet, one must know the rights 
and property of others. Elaborating on this concept, Sfomo 
comments that the above commandment states that one 
may not covet anything that belongs to his fellow; so the 
Torah now goes on to begin defining what it is that belongs 
to others. 

<*§ Avoiding damage to others. 

The Talmud teaches that one who wishes to become a re¬ 
ligiously devout person should be careful regarding the laws 
of damages ( Baua Kamma 30a). This forcefully refutes the 
common misconception that “religion” is confined to ritual 
and temple. One who is negligent with someone else’s prop¬ 
erty is as irreligious as someone who is negligent in Sabbath 
or kashruth observance. The above dictum of the Sages 
shows that the Torah embraces all areas of life and that ho¬ 
liness is indivisible. Indeed, justice in monetary affairs is a 
prerequisite to Israel’s national security; as the prophet Isa¬ 
iah says, after warning of impending catastrophe and exile, 
Zion will be redeemed through justice, and its captives through 
righteousness (Isaiah 1:27). 

1. D’VBtt^pri n^Ki — And these are the ordinances. The con- 
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21 The 'A^ these are the ordinances that you shall place before them: 

Civil Law 2 ^ y° u ^ u y a ^ ewis ^ hondsman, he shall work for six years; and in the seventh he shall 

go free, for no charge. 3 If he shall arrive by himself, he shall leave by himself; if he is the husband 
Jewish 0 f a woman, his wife shall leave with him. 4 If his master will give him a woman and she bears 
Bondsmen sons or daughters, the wife and her children shall belong to her master ; and he shall go out 


junction and indicates that there is a connection between 
this chapter and the previous one, which described the Ten 
Commandments and the Altar. Just as those command¬ 
ments were given at Sinai, so were these, and the Sanhedrin 
and the Temple must be located near one another, as noted 
above ( Rashi ). 

□map 1 ? Q'tyn "Hj/k — That you shall place before them. Moses 
was commanded to teach not only the laws, but their under¬ 
lying principles and reasoning, so that the people would un¬ 
derstand them fully and be able to apply them properly, as 
situations arise. The laws must be placed before them, in 
their fullness, like a table that is set and ready for a meal 
(Rashi). 

Disputes must be brought before them, i.e., before Jewish 
judges, who will rule according to the laws of the Torah. For 
Jews to bring their case before a gentile court — even if their 
laws are the same in a particular instance — is a desecration 
of God’s Name because it is tantamount to a public declara¬ 
tion that their system of justice is superior to that of the 
Torah ( Rcishi ). 

2-6. Jewish bondsmen. On the surface it seems strange 
that the Torah’s civil laws should begin with the laws of servi¬ 
tude. Ramban explains that the freedom of these servants 
after six years is a reminder of Israel's own freedom from 
Egyptian slavery. This is why Jeremiah, in the chapter of the 
Haftarah, places such importance on the freedom of bonds¬ 
men after six years, and warns that the punishment for Is¬ 
rael’s refusal to set them free would be national exile. [One 
might add that this helps make us aware that our respect for 
another’s person and property should be heightened by the 
realization that our own freedom and right to property is a 
Divine gift, something that is ours only because God re¬ 
moved us from an all-embracing slavery. Furthermore, the 
fact that a bondsman goes free in the seventh year is a re¬ 
minder of the seventh day of Creation, which recalls that 
God created the universe in six days and rested on the sev¬ 
enth. 

[Just as a Jew must have the mental attitude that all of his 
work is done when the Sabbath arrives, even though his 
desk or workbench may be piled high, the master of a 
bondsman frees him in the seventh year without charging 
him for his freedom. Even though the purchase represented 
a major investment, the purchase is valid for six years only, 
just as the workweek is for six days.] 

The first words of the passage imply that if a Jew has the 
choice of buying a Jewish bondsman or a gentile slave, he 
should purchase the Jew, even though it would be more eco¬ 
nomical for him to buy or hire a gentile. If a fellow Jew is in 
such financial distress that he must sell his services, his 


brethren are morally obligated to help him (Or HaChaim). 

2. napn — If you buy. There are two ways in which a Jew 
can become a bondsman: He can sell himself as an escape 
from extreme poverty (Leviticus 25:39), or he may be a thief 
who is sold by the court to raise funds to pay his victims 
(22:2). This passage refers only to the latter case (Rashi). 

3.1D13 — By himself, i.e., unmarried. The next verse's provi¬ 
sion that the bondsman’s master may have him live with a 
non-Jewish maidservant applies only if the bondsman was 
married. But if he was single — by himself — when he en¬ 
tered his servitude, he remains by himself, and the master 
may not impose a maidservant upon him (Rashi). 

The Torah does not wish to create a situation described in 
verses 5-6, in which the bondsman prefers servitude to free¬ 
dom. If he had no family of his own, he might well prefer to 
remain a permanent bondsman so as not to be parted from 
his maidservant companion. A man with a Jewish wife and 
children, however, will be most unlikely to prefer to remain 
with his non-Jewish slave family at the end of his six years. 
Therefore, the Torah permits him to live with a maidservant 
only if he has the anchor of a Jewish family. 

As noted above (v. 2), this passage refers only to a bonds¬ 
man sold by the court to pay victims of his theft, and it is 
only such a bondsman who can be forced to live with a maid¬ 
servant. It may be that the Torah permits this to make the 
sale more attractive to potential buyers, so that he will be 
able to make restitution, thereby both compensating his vic¬ 
tims and enabling him to begin a new life free from debt 
when his period of servitude is over. Moreover, when he goes 
free, his master is required to give him substantial gifts 
(Deuteronomy 15:14), so that he can start out with a chance 
to rebuild his life. As the Chinuch explains, all the laws of 
slaves, found in this Sidrah and elsewhere, are examples of 
the kindness and mercy the Torah shows — and demands of 
us — toward even those who might be regarded as the least 
worthy members of society. 

itay inttfK riKam — His wife shall leave with him. The verse 
refers to the Jewish wife to whom the bondsman was mar¬ 
ried before he began his servitude. This is not to imply that 
she was enslaved or in any other way obligated to her hus¬ 
band’s master. Rather, since the bondsman s family would 
be without a breadwinner during his six years, the Torah 
shows them mercy by requiring the master to support them. 
It is this condition of dependency upon the master that she 
and her children leave at the end of her husband s servitude 
(Rashi, Ramban). 

4. ytpNh rprm — Shall belong to her master. This term 
makes it clear that the woman in question is a non-Jewish 
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maidservant, who is herself the property of the master and 
was mated with the bondsman to give birth to slaves for 
their master. If she were Jewish, neither she nor her children 
would belong to him (Rash/; Ramban). 

5-6. The Torah disdains the bondsman who spurns his free¬ 
dom and chooses to debase himself by remaining under the 
patronage of a master and living with his slave companion 
and children. The ceremony that extends his servitude em¬ 
phasizes his ear and a door. The Sages explain this in the 
light of the following: (a) God says the Children of Israel are 
My servants (Leviticus 25:55), but this bondsman is so de¬ 
graded that he has chosen to be the servant of a servant 
(Kiddushin 22b). (b) Our passage refers to a thief who was 
sold by the court, as noted above, (c) The doorway symbol¬ 
izes freedom, for it was against their doorposts that the Jews 


in Egypt placed some of the blood of the pesach- offering 
just before they were freed, and this caused the Angel of 
Death to pass over the Jewish homes (12:22-23). Against 
this background, the Sages expound that the ear that 
heard at Sinai the commandment not to steal (and, after 
having stolen and been sold into servitude, spurned the op¬ 
portunity to go free after six years] should be bored with an 
awl. And the Jew, who prefers to be a servant of a human 
master rather than owe his allegiance entirely to the One 
Master, has rejected the lesson of the doorpost in Egypt. 
Therefore, the boring is done against a door ( Kiddushin 
22b). 

6. D'nVKivbK — To the court. Since the judges were the ones 
who sold him, they should be involved in his decision to 
extend his term (Rashi). The court will attempt to convince 
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by himself. 5 But if the bondsman shall say, “I loue my master, my wife, and my children — 
I shall not go free”; 6 then his master shall bring him to the court and shall bring him to the 
door or to the doorpost, and his master shall bore through his ear with the awl, and he shall serve 
him forever. 

' Sale ” of a 1 If a man will sell his daughter as a bondswoman, she shall not leave like the leavetaking of 

Daughter slaves. 8 If she is displeasing in the eyes of her master, who should have designated her for 

himself ", he shall assist in her redemption; he shall not have the power to sell her to a strange man, 
for he had betrayed her. 9 If he had designated her for his son, he shall deal with her according 
to the rights of the young women. 10 If he shall take another in addition to her, he shall not 
diminish her food, her clothing, or her marital relationship. 11 If he does not perform these three 


the bondsman not to go through with his foolish decision. 

The court is called Elohim , a word that also means God, 
because the court carries out God’s law on earth ( Ibn Ezra), 
and because God’s Presence and influence rests upon the 
judges ( Ramban ). 

D^V 1 ? — Forever. In this context, forever means until the Ju¬ 
bilee [fiftieth] Year. The Jubilee marks the end of the entire 
epoch, as if everything that had occurred before comes to 
an end and the world begins anew. Properties go back to 
their original, ancestral owners and all bondsmen go back 
to their families, even if it is still within the first six years 
after their sale. 

7-11. “Sale” of a daughter. Until a girl reaches puberty, 
the Torah gives her father the right to “sell” her as a 
bondswoman, but, as the passage itself and the teachings of 
the Sages make clear, this right is given him for her benefit. 
He is permitted to “sell” her because the sale is expected to 
result in her marriage to either her master or his son. In fact, 
if neither of the two marries her, the Torah regards it as a 
betrayal of the girl (v. 8). If one of them chooses to marry 
her, the purchase price received by the father will constitute 
inj/np c)P5, betrothal money, by means of which she will be¬ 
come consecrated to either of them ( Kiddushin 18b), equiva¬ 
lent to the ring that is currently used to effect betrothal. 
Ordinarily, a father should not exercise his right of betrothal 
while his daughter is still a child ( Kiddushin 41a), but in the 
case of this passage he may do so because it is an opportu¬ 
nity to provide for her future that would otherwise not be 
available ( R' Hirsch). 

The girl goes free without payment in one of three ways: 
(a) at the end of six years; (b) upon the advent of the Jubilee 
Year; and (c) when her puberty begins. 

7. Karri R*7 — She shall not leave . . . Neither she nor a 
Jewish bondsman goes free as a result of the particular 
sort of mishap that would result in the freedom of non- 
Jewish slaves, i.e., in the event their master injures them 
as set forth below (see 21:26-27). If the master were to 
inflict such injuries on a Jewish bondsman or girl, he would 
be required to pay for the damages, but not free them 
{Rashi). 

8. \b — For himself. The word is spelled k 1 ?, did not, but it is 
pronounced V?, for himself. In such cases, the word is inter¬ 
preted according to the pronunciation, so that our verse in¬ 
dicates that the master had a moral obligation to arrange for 


the marriage to take place {Ibn Ezra). Taking both the 
spelling and the pronunciation into account, the verse is 
stating that he did not [k^] designate her for himself [l5], 
though he should have. 

rnorn — He shall assist in her redemption. She and her 
family have the right to buy her freedom from servitude, 
and the master is obligated to make it easier for them to 
do so by assigning an unrealistically low financial value 
to her remaining years. For example, if she had been sold 
when she was five years old, her value as a maidservant 
in the first year would be negligible compared to that of 
her sixth year of servitude, when she is more mature and 
responsible. Thus, if she is to be redeemed after only two 
or three years, her master would be justified in demanding 
to be reimbursed for nearly all of his purchase price. 
Nevertheless, the Torah requires him to assist in her re¬ 
demption by assigning the same value to each of her work¬ 
ing years. Thus, if she were being redeemed after three 
years, he must accept no more than half of the purchase 
price {Rashi). 

naa oyS — To a strange man [lit. to a strange nation]. The 
Sages interpret the prohibition to refer to both the father 
and the master: Neither has the right to sell her to someone 
after they have betrayed her by the initial sale that did not 
result in marriage {Rashi). The literal meaning of the verse is 
equally valid: It is never permitted to betray a Jewish girl by 
selling her to a foreign nation {R’ Bachya). 

9. nia^n — According to the rights of the young 

women , who were not sold. These rights, mentioned in the 
next verse, are a husband s responsibility to provide his wife 
with food, clothing, and marital relations {Rashi). Even 
though this woman had become his wife by means of a “pur¬ 
chase,” she has the same rights as a wife who comes from 
the most distinguished family in Israel. Furthermore, the 
Torah cautions him that even if he takes another wife, his 
responsibilities to this one remain in full force. 

11. — These three. If she was not married to her 

master, his son, or if she was not redeemed, she goes free 
without payment, at the conclusion of her obligated time. 
The Sages derive from this verse that she has a means of 
going free that does not apply to male bondsmen: She goes 
free with the onset of puberty, even if she has not worked for 
six years {Rashi). 
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for her, she shall leave free of charge, without payment. 

Murder 12 One who strikes a man so that he dies, shall surely be put to death. 13 But for one who had 
and Man • no f [ a in in ambush and God had caused it to come to his hand, l shall provide you a place to 

slaughter ^/c/l s ft a // /fee. 

14 If a man shall act intentionally against his fellow to kill him with guile — from My Altar 
shall you take him to die. 

15 One who strikes his father or mother shall surely be put to death. 

16 One who kidnaps a man and sells him, and he was found to have been in his power, shall 
surely be put to death. 

17 One who curses his father or mother shall surely be put to death. 

10 If men quarrel and one strikes his fellow with a stone or a fist, and he does not die but falls 
into bed: 19 If he gets up and goes about outside under his own power, the one who struck is 
Killing of absolved. Only for his lost time shall he pay, and he shall provide for healing, 
a Slave 20 If a man shall strike his slave or his maidservant with the rod and he shall die under 


12-14. Murder and manslaughter. Murder incurs the death 
penalty, but only if it is premeditated. In that case, it is forbid¬ 
den to spare the murderer, even if he is a distinguished per¬ 
son whose services are needed by the nation. Even if he is a 
Kohen and is about to perform the service on the Altar, he 
must be removed to suffer his penalty. However, if someone 
killed through carelessness, but unintentionally — for exam¬ 
ple, he had not lain in ambush — he is not deserving of death, 
though his crime should be punished. For such an offender, 
the penalty is exile in specially designated cities. The nature 
of the crime that incurs exile and the other related laws are 
found in Numbers 35 and Deuteronomy 19. 

In describing the case of an accidental homicide, the 
Torah says God had caused it to come to his hand . It is a fun¬ 
damental principle of the Torah that events are not haphaz¬ 
ard. Always there is the guiding hand of God. “Sudden, coin¬ 
cidental” happenings only seem to be so. When someone is 
struck by the tragedy of having unintentionally killed a fel¬ 
low human being, surely a traumatic experience, he should 
realize that since God had caused it , it indicates that he must 
have committed some sin or crime that went unpunished, 
and that his current victim must have been guilty of a capital 
offense that went undetected. By causing one person to 
cause the other’s death, God was squaring the accounts, for 
God’s justice is unimpeachable; it is only we who are inca¬ 
pable of comprehending it. 

15. IttKi ngwi — One who strikes his father or mother. 
One who strikes his parents is liable to death if he caused a 
bruise. This is in contrast to an ordinary assault, for which 
the perpetrator would pay damages, if any, regardless of 
whether he caused a bruise. 

16. ttf’K sail — One who kidnaps a man. Citing a par¬ 
allel verse in Deuteronomy 24:7, Rashi comments that kid¬ 
napers are liable to the death penalty only if they forced the 
victim to work for them and then sold him into slavery. 

— And he was found to have been in his power. The 
verse cannot mean that the victim is physically under the 
control of his kidnaper, because, as noted above, he had al¬ 
ready been sold as a slave. Rashi explains, therefore, that 
there must be witnesses to all parts of the crime, when he 


was in the criminal’s power: both the kidnaping and the sale 
[and, presumably, compelling the victim to work). Circum¬ 
stantial evidence or confession to any part of the crime are 
not acceptable ( Rashi, according to Divrei David). 

To show how seriously the Torah regards this sin, it is 
placed between the two sins of striking and cursing parents. 
Similarly, in the Ten Commandments, kidnaping — you 
shall not steal (20:13) — is placed between the sins of adul¬ 
tery and bearing false witness ( R ’ Bachya). 

17. rhtt — Shall surely be put to death. The Sages derive 
that the manner of the death penalty is stoning, which is 
more serious than the penalty of strangulation that is im¬ 
posed upon one who strikes his parents (v. 15). The reason 
for the harsher punishment is because a stronger deterrent 
is needed to prevent cursing, since it can come so easily 
when one loses his temper. Alternatively, since a curse pun¬ 
ishable by death must include the use of God’s Name, one 
who curses his parents has combined a violation of their 
honor with contempt for God ( Ramban ). 

18-19. janfipl — If men quarrei The Torah discusses 
a case where a person struck his fellow a blow powerful 
enough to kill him, even if it was only with his fist, which is 
not ordinarily lethal. If the victim was so badly injured that 
there is a reasonable chance that he may die, the court jails 
the aggressor pending the victim's recovery, because if there 
is a fatality, the attacker may be liable to the death penalty. 
Once the victim is able to go out under his own power and 
the court concludes that his life is no longer in danger, even 
if he needs a cane or crutch, the attacker is freed from con¬ 
finement. If the victim, in his weakened condition, should die 
because he failed to take proper precautions, it is not a cap¬ 
ital case {Ramban; R ’ Bachya ). 

19. Ktol) . . . inaV — Lost time . .. healing. The attacker is 
responsible to pay for the victim’s loss of earnings and for his 
medical expenses. However, the payment for medical care 
must go directly to cover the expenses. If the victim prefers 
to keep the money and forgo the necessary care, the attacker 
need not pay (ibid.). 

20-21. Killing of a slave. Since the slave of this passage is 
called his master’s property, he can only be a non-Jewish 
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slave. Even though the master beat his slave with the rod, 
which he normally uses to enforce discipline, he is liable to 
the death penalty if he beats him so viciously that he kills 
him. However, if the slave lives for at least a full twenty-four- 
hour period, there is no death penalty, because the master 
had a right to impose discipline and it is assumed that he did 
not intend to kill a valuable property. Indeed, Rambam rules 
that if the master struck his slave with a rock or some other 
potentially lethal weapon — one that is not normally used 
for chastisement — he would be liable to the death penalty 
even if the slave lingered on for a year before he died of the 
blow, because such an assault goes beyond any reasonable 
means of imposing discipline. 


22-25. Penalty for bodily injury. This brief passage deals 
with three issues: (a) the penalty for causing a miscarriage [v. 
22]; (b) whether there is a death penalty for someone who 
intended to kill one person but unwittingly killed someone 
else [v. 23]; and (c) the penalty of “an eye for an eye,” which 
has been the cause of so many ignorant attacks on Judaism 
[vs. 24-25]. 

22. D'lyjK 1^3’“'31 — If men shall fight. Unlike the dispute of 
verse 18, which began as a verbal argument and escalated 
into violence, this is a dispute in which the parties were try¬ 
ing to kill one another. In the course of their fight, a pregnant 
woman came by and a blow that was intended for one of the 
disputants struck her. In this verse, the case is that the blow 
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his hand, he shall surely be avenged. 21 But if he will survive for a day or two, he shall not be 
avenged, for he is his property. 

22 If men shall fight and they collide with a pregnant woman and she miscarries, but there will 
be no fatality, he shall surely be punished as the husband of the woman shall cause to be 
assessed against him, and he shall pay it by order of judges. 23 But if there shall be a fatality, 
then you shall award a life for a life; 24 an eye for an eye, a tooth for a tooth, a hand for a hand, 
a foot for a foot; 25 a bum for a bum, a wound for a wound, a bruise for a bruise. 

26 If a man shall strike the eye of his slave or the eye of his maidservant and destroy it, he 
shall set him free in return for his eye . 27 And if he knocks out the tooth of his slave or the tooth 
of his maidservant, he shall set him free in return for his tooth. 

20 If an ox shall gore a man or woman and he shall die, the ox shall surely be stoned; its 
flesh may not be eaten and the owner of the ox shall be innocent. 29 But if it was an ox 


caused her to lose her child, but she was unharmed. In the 
next verse, she was killed, and in verses 24-25, she was in¬ 
jured. 

pOK rprp — But there will be no fatality. The mother did 
not die or suffer an injury, but she lost her fetus. 

rvtpj — Shall cause to be assessed . Causing the death 
of a fetus is not a capital offense, but the person responsible 
must pay damages. These damages are assessed by the 
court in response to a claim made by the father. Such mon¬ 
etary damages are computed in the following manner: The 
court evaluates the woman as if she were a slave with a mar¬ 
ket value. She would be worth more when she is pregnant, 
because a prospective buyer would receive not only her ser¬ 
vices, but also her newborn as a slave. The reduction of 
value as a result of the accident is the damage that the court 
requires the assailant to pay ( Rashi ). Such a method can be 
employed regardless of whether or not slavery is practiced. 
A person’s “market value" consists of an assessment of his 
life expectancy, health, talent, experience, and so on, as if 
such a person’s services could be “purchased" for the rest of 
his life. If the person were injured, his “value" would go down 
according to the extent that his abilities were impaired. 

23. nw pDK'DKi — But if there shall be a fatality. If the 
woman dies, there is a new legal problem. It is clear from 
verses 13 and 14 that only premeditated murder incurs the 
death penalty. In our verse, there is an intent to kill — the 
men were trying to kill one another — but there was no 
intent to kill her. Is this considered sufficient intent to incur 
the death penalty? The Sages disagree regarding this point 
{Sanhedrin 79a). If it is, then a life for a life is meant literally; 
the assailant receives the death penalty. If it is not sufficient 
intent, the above phrase refers to damages, i.e., he must pay 
her monetary value {Rashi). 

24. py nrrn py - An eye for an eye. In case there was no 
fatality, but the woman suffered injuries, the assailant must 
pay damages to her, which are computed as explained 
above (v. 22). 

It is clear from the Talmud {Baua Kamma 83a-b) and the 
Mechilta that this term was always known to mean, as the 
Oral Law explains it, that the responsible party must pay the 
monetary value for an eye, in restitution for the eye that he 
had blinded. Never was there a Jewish court that ever 


blinded or otherwise inflicted a physical injury in revenge or 
retribution; the only corporal punishments ever imposed are 
the death penalty and lashes, where provided by the Torah. 
The question that remains, however, is why the Torah ex¬ 
pressed this monetary punishment in terms that could be 
taken literally to mean that Jewish courts routinely mutilate 
people. Rambam and other commentators explain that in 
the Heavenly scales, the perpetrator deserves to lose his own 
eye — and for this reason cannot find atonement for his sin 
merely by making the required monetary payments; he 
must also beg his victim's forgiveness — but the human 
courts have no authority to do more than require the respon¬ 
sible party to make monetary restitution. See also Leviticus 
24:17-22. 

25. rma — A bum. This verse involves injuries that do not 
decrease the value of the victim; there is no damage, only 
pain. By including such instances among the list that require 
payment, the Torah indicates that an assailant must make 
restitution for inflicting pain. Up to now, we have four types 
of payment for bodily harm: pu, loss of value; nyy, pain ; ^9"), 
medical costs; and natp, loss of income. There is a fifth pay¬ 
ment, as well: humiliation , which the Sages derive from 

Deuteronomy 25:11. 

26-27. In order to deter the owners of non-Jewish slaves 
from mistreating them, the Torah provides that a slave may 
go free if such treatment results in the permanent loss of an 
organ {Ibn Ezra). 

28-32. Death caused by an animal. After having discussed 
the laws of people who kill or inflict damage upon other 
human beings, the Torah goes on to the laws of animals that 
kill people and the consequences to the owners, if they were 
negligent. Generally speaking, there are two broad cate¬ 
gories of animal damage: when it causes harm intentionally, 
and when the damage results from its normal activities, 
without any intent on its part. For a domestic animal to go 
berserk and attack someone or something is uncommon — 
not the sort of activity that its owner could have expected. 
Since such behavior is highly unusual, the owner is not ex¬ 
pected to be vigilant against it; his responsibility increases if 
the animal’s dangerous nature becomes confirmed. Al¬ 
though a man-killing beast is always put to death, how its 
owner is treated depends on whether or not he had been 
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warned about its proclivity to kill. Our passage deals with an 
animal that kills a person; later passages will deal with bodily 
injury and property damage. 

28. nittfn bpyi blpy — The ox shall surely be stoned. This is 
not a matter of punishment for the animal, since it cannot be 
held responsible for its actions; nor can it be seen as a 
punishment for the owner, since his ox would be killed even 
if he was not negligent and since even an ownerless ox is put 


to death if it kills a person. Rather, this is an expression of the 
sanctity of human life. A beast cannot be permitted to re¬ 
main alive if it has caused the death of a human being, who 
was created in the image of God (see Ibn Ezra; R Hirsch). 
Ramban , however, suggests that the death penalty is a deter¬ 
rent against an owner’s tendency to be careless in guarding 
his potentially dangerous animals. The fact that an owner¬ 
less animal is likewise put to death would also serve as a 
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that gores habitually from yesterday and the day before yesterday, and its owners had been 
warned but did not guard it, and it killed a man or woman, the ox shall be stoned and even its 
owners shall die . 30 When an atonement-payment shall be assessed against him, he shall pay as 
a redemption for his life whatever shall be assessed against him . 31 Whether it gores a boy or it 
gores a girl, in accordance with this judgment shall be done to him. 32 If the ox shall gore a slave 
or a maidservant, thirty silver shekels shall he give to his master, and the ox shall be stoned. 

33 If a man shall uncover a pit, or if a man shall dig a pit and not cover it, andan oxoradonkey 
fall into it , 34 the owner of the pit shall make restitution. He shall return money to its owner, and 
the carcass shall be his. 

35 If one man s ox shall strike his fellows ox which dies, they shall sell the living ox and divide 
its money, and the carcass, too, shall they divide. 36 But if it becomes known that it was an ox 
that had gored habitually, fromyesterday and before yesterday, butits owner did not guard it, he 
shall surely pay an ox in place of the ox, and the carcass shall be his. 

37 If a man shall steal an ox, or a sheep or goat, and slaughter it or sell it, he shall pay five cattle 


deterrent, because it would make owners aware that they 
stand to lose their own valuable property if they are not 
vigilant. 

The Torah speaks of an “ox that gores,” because that is 
the most frequent sort of animal-inflicted damage, but the 
laws of the relevant passages refer equally to all animals, 
even to seemingly harmless roosters that cause harm by 
pecking. 

— May not be eaten. Once the court has imposed 
the death penalty, the ox may not be eaten, even if it was 
ritually slaughtered. Moreover, the owner is forbidden to 
benefit from it in any other way ( Rashi ). 

29. Kin naa — That gores habitually. An ox that gored three 
times on different days, and whose owner has been warned 
after each occurrence by witnesses, in court, is confirmed as 
a menace and its owner must guard it more stringently ( Bava 
Kamma 23b-24a). Consequently, if it gets loose and kills, he 
is at fault and he shall die by the hand of God; this is not a 
court-imposed penalty {Rashi, et al.). Like all Heavenly im¬ 
posed penalties, God judges the individual in the light of all 
the circumstances. If, indeed, the owner was not culpable, 
his punishment will be lessened or eliminated accordingly. 

30. “ips — Atonement-payment. If there are witnesses, the 
court is required to impose a fine upon him, which, when 
paid, frees him from the Heavenly death penalty ( Sfomo ). 

31. ri3*tK . . . J3’1 k — A boy... ora girl. It is no excuse that 
their parents should have protected them from harm ( Ibn 
Ezra). 

32. — A slave. If the victim was a non-Jewish slave, the 
Torah imposes a uniform fine, regardless of the sex or mone¬ 
tary value of the slave. The ox, nevertheless, is stoned be¬ 
cause it killed a human being. 

33-34. A pit. The Torah forbids people to leave a dangerous 
condition in a public place, whether it is an open pit or a 
slippery banana peel. This applies whether the responsible 
party has created the danger, by digging a pit, for example, 
or by uncovering someone else's previously dug pit. Further¬ 
more, legal ownership is not a factor, since no one “owns” a 
public thoroughfare, but one is responsible if he created 


such a potential menace there. 

34.1^-nrp n»ni — And the carcass shall be his. Although the 
animal died because of the one responsible for the pit, the 
carcass remains the property of its original owner. The 
"owner” of the pit pays the difference between the value of 
the live animal and that of the carcass {Rashi). Thus, if the 
carcass is stolen or goes down in value as time goes by, its 
owner is not reimbursed for that additional loss ( Ramban ). 

35-36. An animal damaging property. It is unusual for an 
animal to cause intentional damage. Consequently, as noted 
above, once it has become established that the animal is 
aggressive, the owner’s responsibility to guard it grows, and 
so does his liability for payment. As explained by the Sages, 
the basic rule that emerges from this passage is that the 
owner pays half of the damage for the first three incidents. 
After it has been established that the animal is habitually 
destructive, he is fully responsible for all damages. The 
Sages differ on the nature of the half-payment. According to 
one view, it is a fine: Theoretically, the owner should not pay 
because the animal’s attack was unexpected, but the Torah 
requires him to pay half as an inducement to be vigilant. The 
other view is that he should be held completely responsible, 
but the Torah forgives half of the payment because he could 
not have anticipated the animal’s aggressive behavior. 

35. iBpsTiKiam — And divide its money. The Torah refers to 
a hypothetical case where both the attacking ox and its 
victim were of equal value. Thus, if the living animal and the 
carcass were to be sold and the proceeds divided, the owner 
of the dead ox would be reimbursed for half of his loss. As a 
practical matter, however, the oxen are not actually sold; 
rather, the owner of the attacker pays half the loss (Rashi). 

36. iWn nnri — In place of the ox. Since the attacking 
animal was known to be dangerous, the victim must receive 
total reimbursement for his loss. The carcass remains his 
property and he receives the difference between its present 
value and its value when it was alive (ibid.). 

37. One who steals livestock. The Torah decrees that one 
who steals an ox or sheep and sells or slaughters it must pay 
five times the value of the ox and four times the value of the 
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sheep. Thus, in addition to the value of the stolen animal, 
the thief pays a fine of four times the value of an ox and three 
times that of a sheep. The Sages (Baua Kamma 79b) explain 
the difference between these two species. R’ Yochanan ben 
Zakkai says that the Torah reduced the payment for a sheep 
because the thief suffered the embarrassment of carrying it 
on his shoulders as he made his escape. If the embarrass¬ 
ment of even a compassionless thief evokes God’s pity, how 
much more so should we be concerned with the feelings of 
innocent people. R’ Meir says that the theft of an ox is more 
serious because it causes its owner the loss of productive 
labor in his field. This teaches the importance that the Torah 
attaches to honest labor ( Rashi ). 

22 . 

The fact that all editions of the Chumash list this as a new 
chapter illustrates a problem that came into being many 
centuries ago. In the Torah, there are no chapters. The divi¬ 
sion of the Torah into the commonly used chapters is a 
Christian device introduced into printed editions of the 
Torah by non-Jewish Italian printers. The Bible scholars re- 
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sponsible for the divisions did not take into account the in¬ 
terpretations of the Torah as it was transmitted from Sinai. 
Consequently, one often finds new chapters that should 
have been continuations of the previous ones, and long 
chapters that should have been divided into two. 

This “chapter” is actually a continuation of the previous 
one. It continues the laws of thieves and their penalties. This 
is obvious not only from the general subject matter, but 
from verse 1, which speaks of the thief. Clearly, the refer¬ 
ence is to the same thief who has been discussed in the 
earlier verses. 

The following passages deal primarily with various cases 
of damage that one person causes another, whether through 
theft, negligence, or assault. The sum total of these laws 
makes plain that the Torah requires one to be scrupulously 
careful with the property of others. In an amplification of this 
duty, Rambam rules that it is forbidden to buy stolen prop¬ 
erty, for the purchaser thereby encourages thieves to ply 
their trade. Thus, the Torah demands not only that people 
do not sin, but that they not do anything that can encourage 
or imply approval of dishonesty in others. 
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1 J f the thief is discovered while tunneling in, and he is struck and dies, there is no blood-guilt 
on his account 2 If the sun shone upon him, there is blood-guilt on his account He shall make 
restitution; if he has nothing, he shall be sold for his theft 3 If the theft shall be found in his 
possession — whether a live ox or donkey or sheep or goat — he shall pay double. 

4 If a man permits livestock to devour a field or vineyard — whether he set loose his livestock 
or he grazed it in another's field — from the best of his field and the best of his vineyard shall 
he pay. 

5 If a fire shall go forth and find thorns, and a stack of grain or a standing crop or a field is 
consumed, the one who kindled the fire shall make restitution. 


Laws of 6 If a man shall give money or vessels to his fellow to safeguard, and it is stolen from the house 
Shomrim 0 f man, if the thief is found he shall pay double. 7 If the thief is not found, then the house- 


1-3. Self-defense and payment for theft. Verses 1-2 teach 
that, when necessary, one may kill to save his own life, but 
may not kill if only his property is at risk. The Torah illus¬ 
trates this law through the case of a thief who is caught 
tunneling into a home. Since it is obvious that a householder 
will fight to protect his property, it may be assumed that the 
thief is ready to overpower him and kill, if need be. Conse¬ 
quently, the householder may act on the principle that ton 
lain 1 ? oau/n if someone comes to kill you, act first and 

kill him . If the householder kills his presumed pursuer, there¬ 
fore, he is not guilty of homicide since he is considered to 
have killed in self-defense. The verse explains this concept 
by stating that there is no blood-guilt for killing the burglar; it 
is as if he had no “blood,” for he had already forfeited his life 
(Sanhedrin 72a, Rashi). 

2. — If the sun shone. According to Rashi, 
the term is allegorical: If it is as clear that the intruder means 
no physical harm as it is clear that the shining sun brings 
healing to the world, then it is forbidden for the householder 
to kill. An example of such clarity is the case of a father 
burglarizing his son, for one may be certain that a parent will 
not murder his child. 

On/ce/os, however, renders that witnesses observed the 
thief. Accordingly, the reference to a shining sun suggests 
figuratively that the event occurred during the day, when 
there were witnesses who saw the burglar (Ramban). Under 
such circumstances, he would not dare kill the householder 
because he would surely be apprehended. Consequently, it 
is forbidden to kill him. 

n^t{M — He shall make restitution. The double expression 
[lit. make restitution shall he make restitution] indicates that 
in addition to paying for the theft, the thief must pay as well 
for any damage he may have caused ( Sanhedrin 72a). 

1719^5 “'St??) — He shall be sold for his theft. The expression 
his theft indicates that only a man, but not a woman, may be 
sold to raise the funds to pay his victim ( Sotah 23b). 

3. This law is in contrast to the earlier one (21:37), which 
taught the special penalty for selling or slaughtering an ox or 
sheep. The general rule of thieves, as taught here and below 
(22:8), is that they are fined an amount equal to the value of 
the stolen property, whether it was an animal or any other 


movable item. From the word alive , the Sages derive that it 
is the thiefs responsibility to return to the victim the full 
value of the stolen item as it was when it was stolen. If it died 
or merely suffered a noticeable physical deterioration, the 
thief keeps the stolen item because it is not considered to be 
the same animal that he stole. In that case the thief pays its 
original value, plus the fine (Bava Kamma 64b). 

4. Damages caused by livestock. Rashi explains that this 
verse discusses damage caused by livestock, as indicated by 
the root nio, which appears three times and which, as in 
Numbers 20:4, refers to domestic animals. 

This one brief verse contains several major principles of 
liability for damage. It includes two separate categories of 
damage in both of which the animal has no intention to 
cause harm. They are; (a) literally tooth , which refers to 
what an animal eats and, by extension, any damage caused 
by an act it does for pleasure, such as rubbing against a wall 
and toppling it in the process; and (b) literally foot, 
which refers to damage that it causes in the course of walk¬ 
ing or any other normal activity. Since the verse specifies 
that the damage occurred in someone else’s property, the 
Sages derive that an owner is not responsible if such dam¬ 
age occurred in a public area, where the animal has a right 
to be and behave in its normal manner. See the second chap¬ 
ter of Bava Kamma. 

irritp ayin — The best of his field. If the responsible party 
chooses to pay with land, he must give the best of his land 
(Rashi). 

5. Fire. One is responsible to tend his fire, even if he set it 
permissibly in his own field; hence, he must pay for dam¬ 
ages if it gets out of control. In addition to crops being de¬ 
stroyed, the verse speaks of a field — implying the land itself 
— being consumed. The case is that the flames swept across 
a newly plowed field, drying and hardening the earth, so that 
it must be plowed again. If so, the one who set the fire must 
pay for the new expense (Rashi). 

6-14. Laws of shomrim/custodlans of other people's 
property. This passage discusses the laws of people who are 
entrusted to safeguard someone else’s property. If the 
charge [pikadon ] is lost, stolen, or damaged, the liability of 
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the custodian varies according to whether he was compen¬ 
sated for the task. An unpaid custodian [oan iniiy] is respon¬ 
sible only if he was negligent [nyty?]. A paid custodian [aoiu/ 
■niy] is expected to be more vigilant and therefore has more 
liability. He is responsible for loss or theft, unless the occur¬ 
rence was beyond his control and can be regarded as acci¬ 
dental. Therefore, if they claim that the loss was one for 
which they are not liable, and they have no witnesses to 
substantiate their claim, they are required to come to the 
court and swear that their claim is true. They also must 
swear that they had not used the item for themselves and 
that it is indeed not in their possession. Both of the above 
custodians are forbidden to make personal use of the 
charge; if they had made such unauthorized use, they would 


be considered thieves and liable in all cases, even accidental 
ones. 

A borrower [bKliy], however, is responsible for every man¬ 
ner of loss, unless it occurred in the course of his normal (but 
not abusive) use; for example, a hammer cracked while 
driving a nail or an ox died during normal plowing. Ramban 
explains that in such a case it is the owner who is at fault, for 
he is the one who authorized its use for those purposes; if the 
item could not stand the rigors of ordinary usage, the owner 
should not have made it available. 

For the law of a renter |nouy], see below, verse 14. 

As in all cases of monetary arrangements, however, the 
parties have the right to agree in advance that their respon¬ 
sibilities will be either more or less than the Torah stipulates. 
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holder shall approach the court that he had not laid his hand upon his fellows property. 0 For 
every item of liability — whether an ox, a donkey, a sheep, or a garment — regarding any lost 
item about which he says, 44 This is it!” to the court shall come both their claims. Whomever the 
court Finds guilty shall pay double to his fellow. 

9 If a man shall give his fellow a donkey or an ox or a sheep or einy animal to safeguard, and 
it died or was broken or was looted, without an eyewitness; 10 an oath of Hashem shall be 
between them both that he did not lay his hand upon the property of his fellow; the owner shall 
accept it and he shall not pay. 11 If it shall be stolen from him, he shall pay to its owners. 12 If 
it shall be tom to death, he shall produce a witness; for a tom animal he does not pay. 

A 13 If a man shall borrow from his fellow and it shall become broken or shall die — provided 

Borrower owner is not with him — he shall surely make restitution. 14 If its owner is with him, he shall 

not make restitution. If he was a renter, it came in return for his rentaL 
Seduction 15 If a man shall seduce a virgin who was not betrothed and lie with her, he shall provide her 


7. rnaiy^ya anpj} — Then the householder shall approach the 
court. The householder of this verse is not the owner but an 
unpaid custodian who claims that he is not responsible for 
the loss of the charge. He comes to court to swear that he 
had not laid his hand, i.e., made unauthorized personal use, 
on the item ( Rashi ). 

8. ni wsvia — “This is it!" After the custodian swore that he 
was innocent, witnesses came and refuted his oath by testi¬ 
fying, "This is it, " i.e., they identify an item in his possession 
as the one he swore was stolen. Thus, the custodian became 
a "thief,” since he took someone else’s property, defining his 
own act as theft and even swearing on it. Consequently, he 
must not only return the item, but his restitution must in¬ 
clude the fine — double payment — of a common thief. 

pnvfv — Whomever the court finds guilty. This 
phrase implies that even after the testimony of the wit¬ 
nesses, there is a possibility that the court may find some¬ 
one else guilty of the theft. As in every court case, the 
witnesses must be interrogated carefully by the judges, and 
if it emerges that they testified falsely and are engaged in the 
specific kind of conspiracy described in Deuteronomy 19:16- 
19 [D’nnlT Dny], it is they who must make the double pay¬ 
ment to the custodian, whom they tried to wrong (Rashi). 

9-12. A paid custodian. This passage refers to a paid 
custodian who is held to a higher degree of responsibility 
than the one discussed above. Consequently, if the charge 
had been stolen or lost, a paid custodian would be required 
to pay, because he should have sheltered it more securely. 
Thus, the cases in verses 9 and 12, where a custodian is held 
blameless, all involve accidents that he could not have pre¬ 
vented. Similarly, if the animal had been stolen in an armed 
robbery, for example, the custodian would not have to pay, 
for that is considered beyond his control. 

12. vpy — Tom by a wild animal. This is considered an 
accident, provided it would have been dangerous for the 
custodian to resist the attacking animal. 

In this verse the Torah introduces the new law that it is not 
necessary for a custodian to swear if he shall produce wit - 
nesses, i.e, he has witnesses who corroborate his account. 

13-14. A borrower. As noted above, a borrower is responsi¬ 


ble for every sort of loss (unless the borrowed animal or item 
died or broke in the course of its normal use). 

14. toy — If its owner is with him , i.e., at the time 

of the loan, the owner of the borrowed item is working with 
the borrower, either for pay or voluntarily. This passage is an 
exception to the general rule: The Torah decrees that if the 
owner is working with the borrower, the borrower is not 
responsible for any damage that may occur to the item, even 
if it occurred because of his own negligence (Rashi; Bava 
Metzia 95a). 

Kin ■valynK — If he was a renter. A renter is the last of the 
four custodians. By saying it came in return for his rental, the 
Torah indicates why his liability is less than that of a bor¬ 
rower, even though both benefit from the use of someone 
else’s property. A borrower derives all the benefits at no 
cost, while a renter pays for his use. However, the verse does 
not specify the extent of a renter’s responsibility. According 
to R’ Meir, he has the same liability as an unpaid custodian, 
so that he pays only if he was negligent. The Halachah 
follows R’ Yehudah, that a renter has the status of a paid 
custodian, who is responsible unless the loss was beyond his 
control (ibid. 80b). 

15-16. Seduction. The Torah goes from instances of prop¬ 
erty theft to "theft of the heart" (Chizkuni). If a man seduces 
a girl below the age of twelve and a half, he should marry 
her, but he is not required to do so. Both the girl and her 
father have the right to refuse the marriage (Kesubos 39b). If 
the marriage is vetoed by any of the three parties, the se¬ 
ducer is required to pay a fine to the girl’s father, or, if she 
has no father, to her. In addition to the fine, he must pay for 
monetary damage and the humiliation he in¬ 

flicted upon her. 

15. — Who was not betrothed. The monetary 
punishment of this passage can apply only if betrothal [kid- 
dushin] had not taken place. This betrothal/fcrddus/un is fa¬ 
miliar nowadays as the first portion of the marriage cere¬ 
mony, when the groom presents his bride with a ring, but in 
ancient times, kiddushin was performed many months be¬ 
fore the marriage ceremony [chuppah]. Following kid¬ 
dushin , although the couple may not live together, they are 
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considered to be “married” to the extent that adultery is a 
capital offense, and the rule is that no monetary payments 
are assessed where a capital offense is involved [nthd nb np 
rmn]. 

. . . irin — He shall provide... a marriage contract. If he 
marries her, he must provide her with the same marriage 
contract [kesubah] that every husband must give his wife 
{Rashi ). Ramban renders he should send her gifts, as a groom 
customarily sends his bride. According to either interpreta¬ 
tion, the Torah informs us that the seducer must treat her as 
respectfully as every husband must treat his bride. 

1 6. bptcn tjP3 — He shall weigh out silver. If the marriage does 
not take place, the seducer is fined. The Sages derive exeget- 
ically that the amount of the fine is fifty silver shekels, which 
equals two hundred zuz, the amount stipulated in the mar¬ 
riage contract of virgins (see Kesubos 10a). 

17. riD#3n — A sorceress. The court-inflicted death penalty 
applies equally to male and female sorcerers, but the verse 
uses the feminine because this activity was more common 


among women (Rashi). 

The Talmud teaches that tpic/p is a contraction of 
nbyw by rpbns, they deny the Divine retinue (Sanhedrin 67b). 
By definition, sorcery is an attempt to assume control of 
nature through the powers of impurity and thus to deny 
God’s mastery. 

mnn xb — You shall not permit... to live. This is a stronger 
expression than simply stating that she incurs the death 
penalty. Those who engage in sorcery are extremely danger¬ 
ous to others, because of the corrosive and enticing nature 
of such activity. Regarding such greater dangers, the Torah 
exhorts the nation to root them out zealously (Ramban). 

19. mnbh6 rpt — One who brings offerings to the gods , i.e., 
idols (Rashi). According to Ramban, elohim in this verse 
refers to angels, for it is a capital offense to worship any force 
or combination of forces, even the angels of Hashem. Sfomo 
adds that it is forbidden even if one worships Hashem as well 
as idols. 

Dirj; — Shall be destroyed. Cherem, this unusual term for the 
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with a marriage contract as his wife. 16 If her father refuses to giue her to him, he shall weigh out 
silver according to the marriage contract of the virgins. 

17 You shall not permit a sorceress to live. 

18 Anyone who lies with an animal shall surely be put to death. 

19 One who brings offerings to the gods shall be destroyed — only to Hashem alone! 

20 You shall not taunt or oppress a stranger, for you were strangers in the land of Egypt . 21 You 
shall not cause pain to any widow or orphan. 22 If you [dare to] cause him pain ... ! — for if 
he shall cry out to Me, I shall surely hear his outcry. 23 My wrath shall blaze and I shall kill you 
by the sword, and your wives will be widows and your children orphans. 

24 When you lend money to My people, to the poor person who is with you, do not act toward 


death penalty, indicates that the transgressor is so beyond 
the pale that he is not worthy of existence. By assigning the 
status of deity where it does not belong, the worshiper has 
forfeited his own right to exist ( Rambarx ). 

20-23. Sensitivity to the helpless and abandoned. Just as 
there is a lamentable tendency for the powerful — or those 
who would like to consider themselves powerful — to take 
advantage of the weak and helpless, there is also a tendency 
on the part of disadvantaged people to be more sensitive 
than others to perceived insults. Although it is forbidden to 
abuse anyone, the Torah frames this prohibition specifically 
with reference to converts, widows, and orphans, because 
they are most vulnerable to such mistreatment. 

20. "m — A stranger. The commentators explain the verse 
as referring to a convert to Judaism, but the sense of the 
verse applies also to any stranger, even a fellow Jew who is 
a newcomer to a neighborhood or school, for he, too, feels 
ill at ease in unfamiliar surroundings. 

A native Jew who taunts a convert over his foreign origin 
invites the retort that ‘‘you, too, were strangers in the land of 
Egypt!" (Rashi). 

Or HaChaim explains a deeper sense of the verse. Jews 
might be tempted to look down on converts, because they 
lack the sanctity of lineage from Abraham, Isaac, and Jacob. 
But in response to this, the Torah cautions us that we had 
once been mired in the spiritual muck of Egyptian contam¬ 
ination, and were no better than the convert had been before 
his conversion. 

22. in i‘k rnyDK — If you [dare toj cause him pain ... ! 

Rashi explains that the verse does not say explicitly what will 
happen to the person who does so. Rather, the Torah implies 
by this exclamation that anyone who dares cause a widow or 
orphan to suffer should expect severe retaliation from the 
Father of orphans and Judge of widows. 

The previous verse was in the plural while this one is in the 
singular. This implies that if the community allows even a 
single one of its members to mistreat the helpless, God will 
punish them all (Ibn Ezra). The very fact that a community 
permits individual members to persecute the helpless is in 
itself a crowning insult. It shows the downtrodden that even 
those who do not actively taunt them do not care about 
them. 

pVarnx — If he shall cry out. God will avenge their grievance 
whether or not they cry out to Him, but He will act more 


quickly if their pain is so great that it causes them to cry out 
(Maharam). 

24- 27. The commandment to extend free loans. The 

Torah commands us to lend money to our fellow Jews and 
not to charge them interest, even though such payments 
might be regarded as no more than a “rental charge” for the 
use of the money. The lender has the right to the return of his 
money, of course, but he may not embarrass the borrower by 
acting like a dunning creditor or making it obvious that the 
borrower is beholden to him. Furthermore, even though the 
lender has a right to demand collateral, the Torah limits his 
right to hold onto it, if the borrower is in need. 

Not only is a loan a required form of charity, it is one of the 
highest forms, because it preserves the self-respect of the 
borrower and allows him to rebuild his own financial stabil¬ 
ity, so that he will not be dependent upon others. 

24. dk — When. This is one of three cases in Scripture where 
the word dn means when , and not if [cf. 20:22 and Leviticus 
2:14). To assist the poor with a loan is not optional, but 
obligatory (Rashi). 

rnbn — You lend. R’ Hirsch notes that the root of this word 
can also connote attachment. Accordingly, the Torah in¬ 
forms us that by lending money to a needy person, we attach 
ourselves to him and his plight. He is not alone, because we 
take it upon ourselves to help him cope with and overcome 
the obstacles to his self-sufficiency. 

— My people . . . the poor person who is with 
you. These two expressions reflect major reasons why peo¬ 
ple of means should be anxious to lend their money to those 
in need. The borrowers are My people — God s nation — 
whose livelihood is His responsibility. Therefore, any Jew 
who assists them can be sure that God will recompense him. 
Secondly, as the Sages teach, poor people provide the rich 
with a priceless opportunity, for those who give charity are 
richly rewarded by God; thus the giver gains even more than 
the receiver. This is implied by the reference to the poor as 
with you ; the person you help is with you, for you are 
partners. You help him and, by giving you the opportunity to 
do so, he helps you (Kli Yakar). 

25- 26. In the event the borrower did not pay by the stipu¬ 
lated date, the lender may ask the court to order that per¬ 
sonal effects be given him as collateral. In this case, how¬ 
ever, the lender must return them to the borrower at the 
times when he must have them. This passage speaks of 
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items that are needed during the daytime, such as garments 
or even bedspreads. The lender may take them every 
evening, but he must return them by morning, so that the 
borrower will not be deprived of their use. This is yet another 


instance of the Torah’s compassion for the needy — not only 
for their physical needs, but their right to self-respect. 

27. The Sages derive that the word Elohim in this verse 
refers to judges, as well as to God. Thus, although it is 
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him as a creditor; do not lay interest upon him . 25 If you take your fellows garment as security, 
until sunset shall you return it to him. 26 For it alone is his clothing, it is his garment for his skin 
— in what should he lie down? — so it will be that if he cries out to Me, / shall listen, for I am 
compassionate. 

21 You shall not revile God, and you shall not curse a leader among your people. 

20 Do not delay your fullness-offering or your priestly heave-offering; the firstborn of your sons 
shall you present to Me . 29 So shall you do to your ox, to your flock; for a seven-day period shall 
it be with its mother, on the eighth day you may present it to Me . 30 People of holiness shall you 
be to Me; you shall not eat flesh of an animal that was tom in the field; to the dog shall you 
throw it. 


23 

Integrity 
of the 
Judicial 
Process 


1 D° no * acce P* a fake report, do not extend your hand with the wicked to be a venal witness. 

2 Do not be a follower of the majority for evil; and do not respond to a grievance by yielding 
to the majority to pervert [the law]. 3 Do not glorify a destitute person in his grievance. 

4 If you encounter an ox of your enemy or his donkey wandering, you shall return it to him 
repeatedly. 


forbidden to curse anyone , the Torah singles out judges and 
leaders, because their responsibility to render decisions and 
enforce judgment makes them vulnerable to the impreca¬ 
tions of those whom they rule against. 

28. 7|nh6w - Your fullness-offering, i.e., bikkurim, the first 
fruits, which are picked when they become full and ripe, and 
are presented to the Kohanim ( Rashi ). 

— Or your priestly heaue-offering, i.e., terumah, the 
portion of crops that must be given to the Kohanim. Al¬ 
though this is the Talmud’s interpretation of the term (Temu- 
rah 4a), Rashi states that he does not know how it fits the 
word. According to Ramban, the word derives from nyfpi, 
teardrop, and refers to the terumah tithes from wine and oil, 
which, because they are liquids, drip like tears. 

It is natural for a person to feel special affection for his first 
acquisitions, such as the first of his crops that become ripe 
and certainly his firstborn children. This verse, however, 
urges us to realize that whatever we have is God’s gift and we 
should devote everything to His service before we think of 
ourselves. 

30. — People of holiness. The Torah uses the 

common case of an animal that was killed in the field to 
allude to every form of forbidden food. The Torah’s introduc¬ 
tion to this prohibition puts it in perspective: The consump¬ 
tion of forbidden foods deter a Jew from the attainment of 
holiness, the goal which God sets for His people. Thus, the 
mention of holiness is intended to introduce the following 
clause (Ramban). Sfomo comments otherwise. Holiness 
derives from the observance of the previous commandment 
that families should devote their firstborn and first crops to 
God’s service. When the nation has an elite corps of scholars 
and righteous people, they will spread holiness to others as 
well. 

— To the dog. It is permitted to dispose of such meat in 
other ways as well, but the Torah teaches us to show grati¬ 
tude, just as God does not let any good deed go unrewarded. 
During the Exodus, the dogs did not howl (11:7); therefore, 


where practicable, we show our appreciation by throwing 
forbidden meat to them (Rashi). 

23. 

1-3. Integrity of the judicial process. 

1. . . . Ktfn idy — Do not accept . .., i.e., believe. It is for¬ 
bidden to believe unverified gossip about another person. 
This applies both to an individual, who is forbidden to be¬ 
lieve inn ptt6, euil talk, and to a judge, who is forbidden to lis¬ 
ten to a disputant unless the second party is present (Rashi). 

yt$n — The wicked. According to Rashi, this refers to a 
wicked litigant who seeks to enlist a witness to support his 
contention. According to Ibn Ezra and Sfomo, the wicked 
one is a false witness, who needs a second witness to corrob¬ 
orate his testimony. 

This is also an admonition not to testify with a disqualified 
witness, even if what he is saying happens to be true; an 
honest witness is forbidden to associate his testimony with a 
dishonest person. 

2. The Sages derive several laws from this verse by means of 
Talmudic exegesis. Our translation follows Rashi's interpre¬ 
tation of the plain meaning, as follows: A judge must voice 
his opinion according to his understanding of the law and the 
evidence. Even if he is heavily outnumbered by others, he 
must not change his opinion to agree with them, if he consid¬ 
ers them to be mistaken or intentionally perverting the law. 

3. “nnn tih — Do not glorify. Despite the temptation to ease 
the plight of the poor by allowing them to win their case and 
thereby receive money with dignity from the rich — who will 
not miss it in any case — it is forbidden to pervert the law, 
no matter how noble the intention. 

Or HaChaim comments homiletically that the pauper’s 
grievance is against God: "If He created me, why doesn’t He 
give me a decent livelihood?" If so, the judge may reason 
that he is “protecting" God by his incorrect ruling. This, too, 
is forbidden. The law is incontrovertible. 

4 . The Torah requires one to return a lost item ‘‘repeatedly” 
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meaning that even it it is lost time after time, it must still be 
returned. The finder may not ignore it on the grounds that 
the owner is apparently careless ( Baua Metzia 31b). 

5. — Someone you hate. Under ordinary circum¬ 

stances, it is forbidden to hate a fellow Jew ( Leviticus 19:17). 
Therefore the Sages explain that the verse speaks about 
someone whom it is permitted to hate, meaning someone 
who persists in committing sins despite warnings that he 
refrain from doing so. Such a person should be hated until he 
repents. Nevertheless, the Torah commands that he be 
helped under the circumstances described in this verse 
(Rambam, HU. Rotze'ach 13:13). Furthermore, if one finds 
both his good friend and this hated person in the same 
predicament, he must first go to the assistance of the hated 
one, in order to subdue the evil inclination that encourages 
one to let an enemy suffer ( Baua Metzia 32b-33a). 

o*nm - Would you refrain ... ? The Torah asks incredu¬ 


lously how someone could consider letting his hatred take 
precedence over the need to help the owner and his suffering 
animal (Rashi). 

Day atyn aty — You shaU help repeatedly with him. The Sages 
derive from the repetition of the verb form that one must 
render assistance time and time again if the animal 
continues to collapse. If the owner is not present or if he is 
unable to participate in the task, the passerby must do it 
himself, but if the owner refuses to help and expects the 
passerby to do it himself, because it is a mitzuah, he is 
excused, because the Torah qualified the commandment by 
saying that it must be performed with him , i.e., the animal s 
owner ( Baua Metzia 32b). 

6-9. Fair dispensation of justice. 

6. npn sib — Do not pervert. A judge may not act in such a 
way that he seems to be playing favorites. He may not speak 
harshly to one litigant and respectfully to another, nor may 
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5 If you see the donkey of someone you hate crouching under its burden, would you refrain 
from helping him? — you shall help repeatedly with him. 

6 Do not pervert thejudgment of your destitute person in his grievance . 7 Distant yourself from 
a false word; do not execute the innocent or the righteous, for I shall not exonerate the wicked. 

8 Do not accept a bribe, for the bribe will blind those who see and corrupt words that are just. 

9 Do not oppress a stranger; you know the feelings of a stranger, for you were strangers in the 
land of Egypt. 10 Six years shall you sow your land and gather in its produce. 11 And in the 
seventh, you shall leave it untended and unharvested, and the destitute of your people shall 
eat, and the wildlife of the field shall eat what is left; so shall you do to your vineyard and 
your olive grove. 12 Six days shall you accomplish your activities, and on the seventh day 
you shall desist, so that your ox and donkey may be content and your maidservant’s son 
and the sojourner may be refreshed. 13 Be careful regarding everything I have said to you. 


he let one party sit and have the other one stand ( Sfomo). 

— Your destitute person. This prohibition applies even 
to someone who is not righteous — he is destitute in the 
performance of commandments. That is no reason to rule 
against him if he is right (Rambam). 

7. pn“)n — Distance yourself. Regarding no other transgres¬ 
sion does the Torah say that one should distance himself. So 
much does God abhor falsehood that we are commanded to 
stay far away from even an appearance of a lie (R' Bunam of 
P'shis'cha). 

pnyi ’p3i — The innocent or the righteous. The words are not 
synonymous. The Talmud ( Sanhedrin 33b) refers this verse 
to people who have been charged with a sin that would have 
incurred the death penalty. The innocent person is one who 
was found guilty, but then someone claimed to have new 
evidence or a legal argument that would acquit him. 
Although the court had decided that he is not righteous, he 
may turn out to be innocent. The righteous person is someone 
who was acquitted, but then new evidence of guilt came to 
light. Once he was found not guilty, the case may not be 
reopened. The Torah says do not execute! However, lest one 
complain in the latter case that the guilty are going free, the 
verse assures us that the ultimate Dispenser of justice is God, 
Who will punish those who deserve it: fori shall not exonerate 
the wicked (Rashi). 

Ibn Ezra comments that even if the judge knows that this 
defendant is wicked and worthy of death because of other 
things that he had done, it is forbidden to rid society of a 
menace by finding him guilty of a crime that he did not 
commit. The judge should rely on God s pledge that if this 
criminal should die, He will not exonerate him. 

10-12. The Sabbaths of the land and the week. The Torah 
juxtaposes the very basic laws of the Sabbatical Year 
[Shemittah] and the weekly Sabbath because both represent 
man’s testimony that God created the universe in six days 
and rested on the seventh. These verses contain only the 
general laws; the details are given in later chapters. R' 
Bachya notes that in discussing Shemittah and the Sabbath, 
the Torah speaks of your field and your work, but in speaking 
of the Jubilee Year, it speaks of its , the field’s, produce, not 
your produce (see Leviticus 25:11-12). The seventh year and 
the seventh day are interruptions of man’s activity, when he 


is called upon to stop his material concerns and activities, 
but his property remains his to return to when the sabbatical 
respites are over. The Jubilee, however, which the Torah 
calls rhvb, forever, symbolizes the end of time, when 
everything will revert back to God’s sovereignty. In the 
Jubilee Year, the produce is not man’s any more. 

11. nyn^rri — And in the seventh. The laws of the seventh 
year are found in Leviticus 25:1-7. According to Rashi, as 
understood by Mizrachi, the passage alludes to the duty of 
the Rabbis to impose whatever regulations are needed to 
safeguard the year’s rest from agricultural work. Thus, 
Rashi's interpretation includes such Rabbinic prohibitions as 
not fertilizing or loosening the earth around trees. This is 
similar to the limitations on work during Choi HaMoed, the 
Intermediate Days of festivals, which the Torah left to the 
Rabbis to formulate. 

12. nptt/n — You shall desist. On the Sabbath, one should 

i 

desist not only from labor that is technically forbidden, but 
from anything that requires exertion, such as one does on 
weekdays (Sfomo). As Rambam expressed it, otherwise, 
people could spend their Sabbath strenuously rearranging 
heavy furniture. Such indoor activities do not fall under the 
thirty-nine categories of forbidden labor, but they are not in 
keeping with the spirit of the Sabbath ( Hii Shabbos 21:31). 

mji — Be content. The verse does not require that animals 
rest , which would imply that they must be restrained from all 
the labors that are forbidden to people. Animals should be 
content, meaning that they should not be confined, but 
should be permitted to graze freely on the Sabbath (Rashi). 

trtpr) — Be refreshed. The verse refers to non-Jewish slaves 
who have not yet been circumcised and to gentiles who 
reside in the Land. It could not refer to Jews because they 
have their personal obligation to observe the Sabbath 
(Rashi). By not requiring them to perform work that is 
forbidden on the Sabbath, their master or employer will 
permit them to become refreshed. 

13. Vaai — Everything. A Jew must zealously observe all the 
positive and negative commandments without exception, 
but especially vital is the need to avoid any semblance of 
worship or activity that gives credence to other gods. Even 
to mention them or to cause others to do so [such as 
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requiring gentiles to swear by their deities] is forbidden 
(Sfomo). 

The 613 commandments are parallel to the total of the 
organs and major blood vessels, because the performance 
of every commandment safeguards one of them. Thus, by 
observing the commandments, one safeguards his own 
health and survival — but the denial of God through idol 
worship is tantamount to the transgression of the entire 
Torah (Or HaChaim). 

xb — You shall not mention. Sfomo notes the contrast 
between the two halves of the verse. In the case of all the 
other commandments of the Torah, one must beware of vio¬ 
lating them in deed. But idol worship is so serious that one 
is forbidden even to speak of idols or be the cause of others 
mentioning them. 

A Jew may not say “I will meet you near the idol,” nor may 
he go into partnership with a non-Jew on the understanding 
that, in case of a dispute, the gentile will be required to swear 
by the name of his idol (Kashi). 

14-19. The three Pilgrimage Festivals. The concepts 


symbolized by these festivals — freedom, the seasons, and 
prosperity — are at the root of human existence and happi¬ 
ness. By celebrating them in Jerusalem at the resting place 
of God’s Presence and by bringing offerings to mark the 
occasions, we acknowledge Him as the Lord (v. 17), Who 
controls all aspects of life (Sfomo). 

14. >b ahn — Shall you celebrate for Me. The three festivals 
are times of great joy, for, as described in verse 15-16, they 
commemorate freedom from slavery \the Festival of Ma- 
tzos, or Pesach], the Festival of Harvest [Shavuos], and the 
Festival of the Ingathering [Succos], which is the end of the 
year’s agricultural cycle. That joy should be dedicated to 
God through the performance of His festival-related com¬ 
mandments (Chizkuni), and the realization that all good for¬ 
tune emanates from His kindness. 

15. ^n*iv — As I have commanded you. This is an 

allusion to various requirements of matzah that the Oral Law 
derives from the verses in chapter 12 (Or HaChaim). 

— Empty-handed. All who come to Jerusalem for any 
of the Pilgrimage Festivals are enjoined to offer elevation-of- 
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The name of strange gods you shall not mention , nor shall your mouth cause it to be heard. 
The Three 14 Three pilgrimage festivals shall you celebrate for Me during the year. 15 You shall observe 
Pilgrimage p es ti V ai of Matzos; seven days shall you eat matzos, as I have commanded you, at the 
Festivals a p po i ntec i y me Q f the month of springtime, for in it you left Egypt; you shall not be seen before 
Me empty-handed. 16 And the Festival of the Harvest of the first fruits of your labor that you 
sow in the held; and the Festival of the Ingathering at the close of the year, when you gather in 
your work from the held. 17 Three times during the year shall all your menfolk appear before 
the Lord, Hashem. 18 You shall not offer the blood of My feast-offering upon leavened bread; 
nor may the fat of My festive-offering remain overnight until morning . 19 The choicest first fruit 
of your land shall you bring to the House of Hashem, your God; you shall not cook a kid in the 
milk of its mother. 

20 Behold! I send an angel before you to protect you on the way, and to bring you 


ferings ( Rashi). 

17. piKn — The Lord [lit. Master]. After speaking of the 
festivals as the commemorations of all the blessings of the 
agricultural cycle that Israel would enjoy in its own land — 
all of which were unknown in the arid wilderness — the 
Torah commands the nation to recognize that it must thank 
the Lord Who will have presented them with all this good¬ 
ness ( Rashbam ). 

18. nam-K 1 ? — you shall not offer. It is forbidden to slaugh¬ 
ter the pesach- offering until the afternoon of 14 Nissan, 
when all chametz has been destroyed (Pesachim 5a). One 
who brings the offering with chametz still in his possession is 
in violation of this commandment (ibid. 64a). 

’Aivabn — The fat of My festiue-offering. Among the com¬ 
mandments associated with a pilgrimage festival is that ev¬ 
eryone bring a chagigah [festival-offering], which is a peace¬ 
offering brought in celebration of the festival. Although the 
sacrificial service must be done during the day, the entire 
night is valid for the burning of the sacrificial parts — the 
fats — on the Altar. Our verse teaches that if the fats are not 
placed upon the Altar before dawn, they become invalid 
(Rashi). 

19. n'ttfhn — The choicest. The commandment of the first 
fruits [bikkurim] applies to the seven species for which Eretz 
Yisrael is known: wheat, barley, figs, grapes, pomegranates, 
olives, and dates. The owners bring them to the Temple, 
where they present them to the Kohen (see Deuteronomy 
26:1-11). At the very beginning of the Torah, the Midrash 
(Bereishis Rabbah 1:1) mentions this mitzuah as one of the 
reasons for which God created heaven and earth. 

Because bikkurim symbolize the Jew’s readiness to devote 
the first fruits of his labors on earth to the service of God, the 
trip to Jerusalem was celebrated in every town and city 
along the way with music and parades. 

— you shall not cook. The prohibition of cooking 
meat and milk together applies to all sheep [and cattle; not 
only kid meat in the milk of its own mother. Rabbinic law 
extended the prohibition to all other kosher meat and fowl]. 
The Torah gives this prohibition three times [here, 34:26, 
and Deuteronomy 14:21], from which the Sages derive that 
there are three elements of the prohibition against a mixture 


of meat and milk: It is forbidden to cook it, to eat it, and even 
to benefit from it (Rashi). 

R’ Hirsch suggests a reason for the prohibition and for its 
insertion in this passage. Meat represents the animal portion 
of life, the muscle and sinew. Milk represents the reproduc¬ 
tive capacity of animal life, for milk is the nourishment that 
supports new life. In animals, these two aspects of life are 
inseparable; animals instinctively eat and reproduce. Man 
has a higher calling. He must not mingle these aspects of his 
nature. To the contrary, he must learn to differentiate be¬ 
tween his activities and — primarily — to subjugate them all 
to his duty to grow in the service of God and to put Godliness 
into all his activities. This higher duty is symbolized in the 
prohibition against mixing milk and meat. Its proximity to 
the laws of the festivals and the first fruits conveys the teach¬ 
ing that one who succumbs to his animal instincts destroys 
the holy nature of the seasons and God’s blessings of pros¬ 
perity. 

20-33. The promise of swift passage to, and conquest 
of, the Land. God promises Moses that the Jews will be led 
into Eretz Yisrael, and that He would assist them in their 
conquest of the Canaanite nations. But He cautioned them 
that they would not persevere in their country unless they 
resisted the allure of the culture and religion of the nations 
they were about to conquer. 

20. nbw — / send an angel. God alluded to the 
future sin of Israel in building the Golden Calf, as a result of 
which the people forfeited God’s personal providential care. 
Even after they repented, God told Moses (33:2) that He 
would withdraw His Presence from them and send an angel 
to lead them to the Land (Rashi). There, Moses protested the 
decree and begged that God Himself accompany the people, 
and God relented. Here, however, Moses accepted it be¬ 
cause God did not convey the news to him as a punishment. 
Rather, in the context of our verse, it was presented as the 
triumphant manner of Israel’s entry into Eretz Yisrael (Be er 
BaSadeh). 

Ramban notes that this prophecy was not fulfilled in 
Moses’ lifetime, for Moses pleaded with God not to withdraw 
from the people, and God acceded to his request (33:15-17). 
After Moses’ death, however, an angel appeared to Joshua 
and identified himself as the head of Hashem’s legion 
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(Joshua 5:13-15). That was the angel announced in this 
verse, who had been held in abeyance during Moses* 
lifetime, but was dispatched to lead Israel after his 
death. 

In an esoteric interpretation, Ramban and Or HaChaim 
comment that the angel spoken of in this verse was not the 
one that God announced after the sin of the Golden Calf. 


Rather, this was the highest of all angels, the one through 
whom God guided and protected the Patriarchs, and the one 
upon whom God rests His Name (v. 21), the highest manifes¬ 
tation of His Presence. Ibn Ezra, too, comments that this was 
an august angel that was to bring the nation into Ere£z Yisrael 
while it was still in its lofty state, before the sin of the Golden 
Calf. 
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The to the place that I have made ready. 21 Beware of him — hearken to his voice, do not rebel 
Promise of against him, for he will not forgive your willful sin — for My Name is within him . 22 For if you 
Passage ^ ear ^ en to ^ uo/ce an( * carry out all that I shall speak, then I shall be the enemy of your enemies 
to, and and persecute your persecutors. 23 For My angel shall go before you and bring you to the 
Conquest Amorite, the Hittite, the Perizzite, the Canaanite, the Hivvite, and the Jebusite, and I will 
°f, the annihilate them . 24 Do not prostrate yourself to their gods, do not worship them, and do not act 
Land according to their practices; rather, you shall tear them apart, and you shall smash their pillars. 
25 You shall worship Hashem, your God, and He shall bless your bread and your water, and I 
shall remove illness from your midst. 

26 There shall be no woman who loses her young or is infertile in your land; I shall fill the 
number of your days. 27 / shall send My fear before you and / shall confound the entire people 
among whom you shall come; and I shall make all your enemies turn their back to you . 28 / shall 
send the homet-swarm before you and it will drive away the Hivvite, the Canaanite and the 
Hittite before you . 29 / shall not drive them away from you in a single year, lest the Land become 
desolate and the wildlife of the field multiply against you . 30 Little by little shall I drive them away 
from you, until you become fruitful and make the Land your heritage. 

31 / shall set your border from the Sea of Reeds to the Sea of the Philistines, and from the 
Wilderness until the River, for I shall deliver the inhabitants of the Land into your hands and you 
shall drive them away from before you . 32 You shall not seal a covenant with them or their gods. 


'naan Dlpran'^K — To the place that I haue made ready, 
i.e., the land that I have designated for you. Midrashically, 
the term refers to something that had actually been pre¬ 
pared, in the sense that it had been constructed. This is an 
allusion to the Heavenly Temple that corresponds to the 
future Temple in Jerusalem (Rashi, according to GurAryeh). 

21. raan — Beware of him. Since an angel carries out 
God’s command, without adding to it or detracting from it, 
the people were warned to beware, for he would not tolerate 
their sins {Ibn Ezra). 

23. . . — To the Amorite. .. The Girgashites are 

not mentioned because they were the smallest and least 
significant of the seven Canaanite nations (Ibn Ezra, 
Chizkuni), or because they fled the land rather than face the 
Israelite armies (/?’ Bachya). 

24. rnnnqHVK^ — Do not prostrate yourselves. Modern man 
finds it inconceivable that the Israelites who had experienced 
prophecy could have been deluded enough to worship idols. 
History, however, shows that the idols and their priests had 
certain powers and that the temptation to believe in them as 
deities was so strong that not only did the Torah warn against 
it constantly, but that after occupying the Land, Israel suc¬ 
cumbed to idolatry time and again. Therefore, God admon¬ 
ished them not to imitate the Canaanite rituals and to dis¬ 
mantle and destroy the idols themselves. 

25. 'H nK Dfliajn — Vbu shall worship Hashem. The more 
‘enlightened’’ idol worshipers held that by honoring God’s 
“ministers,” such as the sun and the power of vegetation, 
they would be blessed. The Torah promises, therefore, that 
no such intermediaries are needed or permitted. Worship 
Hashem, and He will provide all the blessings you need 
(Ramban ). 

26. “iBpn — The number of your days. When people live 


out their days, society will be improved, because they will 
live long enough to pass on their wisdom and experience to 
grandchildren ( Sfomo ). 

27. qnV — Turn their back to you , i.e., they will turn 
around and flee from you. 

28. nynarn — The homet-swarm. This was a species of poi¬ 
sonous insect that stung the Canaanites in the eyes, causing 
them to become ill and die. It affected the Hiwites and 
Canaanites, the nationalities that dwelt in the lands of Si- 
chon and Og, east of the Jordan. As for the Hittites, they 
lined the west bank of the Jordan and the tzirah miraculously 
spewed its poison across the river at them ( Rashi ). In the 
plain sense, Ramban comments that God dispatched 
swarms of these insects to rout those that took refuge in 
fortified cities. 

29-30. God told the Jews that they would conquer the Land 
in the way that would be most beneficial for them, which 
would be slowly and gradually. If the country were to become 
emptied of its inhabitants too quickly, it would become 
desolate and filled with wildlife. Therefore, the conquest 
would proceed at a pace that would enable the Jews to settle 
the Land bit by bit, as it became evacuated. 

31. The Sea of the Philistines is the Mediterranean, and the 
River is the Euphrates. Ibn Ezra comments that this verse, 
which describes the great extent of the Land, explains why it 
would have to be conquered gradually. 

32. nna... marrirt— You shall not seal a covenant. Israel 
was forbidden to conclude a treaty that would permit the 
Canaanites to inhabit the Land or that would permit them to 
retain their idols. Alternatively, it was forbidden to let them 
remain in the Land as long as they continued to worship 
idols, but if they renounced their gods the Jews could make 
peace with them (Ramban ). 
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From the beginning of the Books of the Prophets to the 
Destruction of the First Temple, there are repeated in¬ 
stances of Israel succumbing to the temptation of idol wor¬ 
ship — and the resultant disasters. This, more than any ratio¬ 
nalization, shows the power of ancient idolatry over people's 
minds, and why it was necessary for God and Moses to warn 
repeatedly against it. 

24. 

This chapter shifts from the laws, that have been the sub¬ 
ject of the Sidrah up to now, back to the revelation at Sinai. 
God instructed Moses regarding his ascent up Mount Sinai 
where he would remain for forty days to be taught the Torah 
in its entirety, and regarding the covenant that the Jewish 
people would seal with God, signifying their acceptance of 
the Torah and their eternal responsibility to study and up¬ 
hold it. 

There is a disagreement among the commentators regard¬ 


ing when the events in this chapter took place, a disagree¬ 
ment that is found in Mechilta, as well. According to Rashi, 
the events recorded in verses 1-11 occurred before the Ten 
Commandments were given. Indeed, as will be noted in the 
commentary, the Talmud supports this view. Even though 
this would mean that the Revelation recorded in chapter 20 
happened after the narrative given here, four chapters later, 
this is not a problem, because of the principle 07j?iK) px 
rnirq “imxm the Torah is not necessarily written in chronolog¬ 
ical order . 

Ramban, Ibn Ezra , Rashbam , among others, maintain that 
these events took place after Israel had received the Ten 
Commandments and Moses had taught them the laws of the 
previous three chapters [see notes to verses 3-4]. Although 
they agree that some portions of the Torah are not in chrono¬ 
logical order, they avoid such an interpretation unless it is 
demanded by the context. In this chapter, they do not find it 
necessary to interpret it out of order. 
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33 They shall not dwell in your Land lest they cause you to sin against Me, that you will worship 
their gods, for it will be a trap for you. 



”We Will 
Do and 
We Will 
Obey!” 


T o Moses He said, “Go up to Hashem, you, Aaron, Nadab and Abihu, and seventy of the 
elders of Israel, and you shall prostrate yourselves from a distance. 2 And Moses alone 
shall approach Hashem, but they shall not approach, and the people shall not go up with him. ” 

3 Moses came and told the people all the words of Hashem and all the ordinances, and the 
entire people responded with one voice and they said, “All the words that Hashem has spoken, 
we will do. ” 

4 Moses wrote all the words of Hashem. He arose early in the morning and built an altar at the 
foot of the mountain, and twelve pillars for the twelve tribes of Israel . 5 He sent the youths of the 
Children of Israel and they brought up elevation-offerings, and they slaughtered bulb to 
Hashem as feast peace-offerings to Hashem. 6 Moses took half the blood and placed it in basins, 
and half the blood he threw upon the altar. 7 He took the Book of the Covenant and read it in 
earshot of the people, and they said, “Everything that Hashem has said, we will do and we will 
obey !“ 8 Moses took the blood and threw it upoR the people, and he said, “Behold the blood of 
the covenant that Hashem sealed with you concerning all these matters. ” 

9 Moses, Aaron, Nadab and Abihu, and seventy of the elders of Israel ascended. 10 They saw 


1. max nu/)3 _ 5io — To Moses He said . God said this to Moses 
on the fourth of Sivan (Rashi). According to the other com¬ 
mentators mentioned above, this command came after the 
Ten Commandments had been uttered, either on the sixth or 
the seventh day of the month, depending on the two views of 
which day the Revelation at Sinai took place (see 19:15). 

2. nab — Alone. The others accompanied Moses part of the 
way up the mountain, and he went alone into the cloud 
where God had rested His Presence. 

3-4. According to Rashi, Moses instructed the people to en¬ 
circle the mountain and desist from sexual relations (19:12- 
15). He repeated the previously given ordinances, i.e., the 
seven universal Noachide laws and the laws that had been 
taught in Marah: the Sabbath, honor of parents, the Red Cow, 
and civil laws. Then he wrote the Torah from the beginning 
until that point in chapter 20, and he wrote the above laws. 
The next morning, the fifth of Sivan, he erected an altar. 

According to Ramban, et al., he taught and wrote all the 
teachings of the last three chapters, which God had taught 
him at Mount Sinai, and on the next morning he erected the 
altar. 

4. rnaftt rnfc/y mnu/i — And twelve pillars. These were to sym¬ 
bolize that all twelve components of the nation accepted the 
covenant ( Rashbam ). As the final blessings of Jacob and 
Moses demonstrated, each of the tribes has its own unique 
role in carrying out the destiny of the Jewish people. By set¬ 
ting up twelve separate monuments, Moses alluded to this 
and showed that each tribe accepted its own responsibility as 
part of God’s nation. 

5- ’HfJ — The youths. These were the firstborn, who per¬ 
formed the sacrificial service until Aaron and his sons were 
appointed as Kohanim. 

They were called youths in comparison with the elders, 
mentioned above. Alternatively, Moses literally chose young 


men, who were pure and had not yet experienced lust {Ram- 
ban ). 

7. nnan ipp — The Book of the Covenant, i.e., the portions 
of the Torah that he had written previously (verse 4). 

ypu/ai ntpif), We will do and we will obeyl 

Rashi to Genesis 37:27 renders as obey, based on 
Onkelos to our verse. Thus, the Jews declared their resolve 
to do and obey whatever God would command — even be¬ 
fore the commandments were issued. This declaration has 
remained for al! time the anthem of Israel’s faith in God and 
devotion to His word. To a Sadducee who wished to heap 
scorn on the Torah and its people, this pledge was the height 
of folly. He taunted Rava, saying, “You are an impetuous 
people, for you put your mouth before your ears [by saying 
that you would do before you even knew what the command¬ 
ments would be]." Rava replied simply that we Jews are 
wholesome people who love God and know that He would 
never command the impossible. The Sadducees and their 
ilk, Rava continued, are devious and corrupt, so they project 
their own malevolent distrust onto others, assuming that 
God cannot be trusted rn (Shabbos 88a-b, according to 
Rashi). 

Jews had faith in God, and because of that, God likened 
them to the angels, for they, too, are totally submissive to 
God, unquestionably so. The Sages teach ( Shabbos ibid.) 
that when God heard Israel proclaim, “We will do and we will 
obey,” He exclaimed, “Who revealed this secret to My chil¬ 
dren, the secret that the ministering angels use for them¬ 
selves [for the angels have the same order of priorities, they 
are called], strong warriors who do His bidding to obey the 
sound of His word (Psalms 103:20)?” 

Admittedly, when the Jews built themselves a Golden 
Calf, they lost the crowns of We will do and we will obey, but 
it remains our goal. More than that, there is a principle that 
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the spiritual greatness of our ancestors, including the Patri¬ 
archs and the generation that stood at Sinai, is our national 
legacy. People fall short of their aspirations, but they are 
shaped by their longings nonetheless. We are the heirs of 
those who expressed their devotion so wholeheartedly that 
more than 1,500 years later Sadducees still considered them 
the epitome of impetuosity. No matter. God considered us 
on a par with His ministering angels. That was once our 
plateau, and it remains our goal. 

According to the above Talmudic passage, the monumen¬ 
tal declaration u;e will do and we will obey was made on the 
fifth of Sivan, before the Ten Commandments were given, 
which supports Rashi's interpretation of the chronology of 
the chapter. 

10-11. Prophecy at the mountain. All commentators 
agree that Moses and his companions saw a sublime 


prophecy, but they differ in their interpretation of how the el¬ 
ders reacted to the prophecy and whether or not they sinned. 
The following is a brief selection of a few views. 

Rashi cites Vayikra Rabbah that they saw a vision of God 
throughout the period of slavery in Egypt. During that time, 
God kept a sapphire brick at His feet, as it were, as a constant 
reminder of Israel’s servitude with brick and mortar. But 
when the Jews were freed, His joy was as radiant as the very 
essence of heaven. 

Reactions of the elders. 

According to Rashi, citing Tanchuma, the onlookers — 
with the exception of Moses, of course — sinned grievously 
in that they gazed at the sacred vision while irreverently in¬ 
dulging in food and drink. For that, they deserved to die im¬ 
mediately, but God did not stretch out His hand to harm them, 
in order not to mar the joy of the giving of the Torah. There- 
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Prophecy the God of Israel, and under His feet was the likeness of sapphire brickwork, and it was like the 
at the essence of the heaven in purity. 11 Against the great men of the Children of Israel, He did not 
Mountain stretc ^ out j-jfc hand _ they gazed at God, yet they ate and drank. 

12 Hashem said to Moses, " Ascend to Me to the mountain and remain there, and I shall give 
you the stone Tablets and the teaching and the commandment that I have written, to teach 
them. ” 13 Moses stood up with Joshua, his servant; and Moses ascended to the Mountain of 
God. 14 To the elders he said, “Wait for us here until we return to you. Behold! Aaron and Hur 
are with you; whoever has a grievance should approach them. ” 

15 Moses ascended the mountain, and the cloud covered the mountain. 16 The glory of 
Hashem rested upon Mount Sinai, and the cloud covered it for a six-day period. He called to 
Moses on the seventh day from the midst of the cloud. 17 The appearance of the glory of 
Hashem was like a consuming fire on the mountaintop before the eyes of the Children of Israel. 
18 Moses arrived in the midst of the cloud and ascended the mountain; and Moses was on the 
mountain for forty days and forty nights. 

THE HAFTARAH FOR MISHPATIM APPEARS ON PAGE 1156. 

When Parashas Shekalim coincides with Mishpatim, the regular Maftir and Haftarah are replaced 
with the readings for Parashas Shekalim: Maftir, page 484 (30:11-16); Haftarah, page 1212. 

During leap years, if Rosh Chodesh Adar I coincides with Mishpatim, the regular Maftir and Haftarah are replaced with 
the Shabbas Rosh Chodesh readings: Maftir, page 890 (28:9-15); Haftarah, page 1208. If Erev Rosh Chodesh Adar I 
coincides with Mishpatim, the regular Haftarah is replaced with the reading for Shabbas Erev Rosh Chodesh, page 1207. 


fore the punishments of Nadav, Abihu, and the elders were 
deferred until later on. In line with this view, Tur comments 
that God purposely did not send Elazar and Issamar, Aaron’s 
younger sons, with the group so that they would not incur the 
death penalty, like their brothers. Had they, too, died, Aaron 
would have been left childless. 

Onkelos interprets the eating and drinking favorably: 
Their joy upon seeing the vision was as great as if they had 
been enjoying the utmost physical pleasure. 

Ramban, too, has a favorable interpretation of their reac¬ 
tion. After their vision they ate the flesh of offerings and 
drank in grateful celebration of the great spiritual privilege 
God had awarded them. 

According to Onkelos and Ramban that they did not sin, 
the verse speaks in their praise, saying that they suffered no 
harm even though they had a profoundly holy prophetic vi¬ 
sion that would ordinarily have been far beyond a human be¬ 
ing’s capacity to endure. 

12. rr^lf — Ascend to Me. This command was given to 
Moses the day after Israel received the Ten Commandments. 

sft njnw — And I shall give you. The verse specifies Tablets, 
teaching, and commandment — what were they? According 
to Rashi, citing R'Saadiah , all 613 commandments are sub- 
categories of the Ten Commandments, so that all three cate¬ 
gories are implied in the Tablets. Rannban comments that 
the Tablets were the Ten Commandments that I have written , 
and the rest of the Torah was not written by God, but would 
be transmitted to Moses to teach them , i.e., to the people. 
Sfomo defines teaching as the philosophical, intellectual as¬ 
pects of the Torah, and commandment as the rituals that 
must be performed. 

13. irnuha VVMrni — With Joshua, his sewant. Joshua was 
not commanded to go, nor did he have any function at the 


mountain. He was the loyal student and servant accompany¬ 
ing his teacher and waiting for him at the foot of the moun¬ 
tain until he returned, forty days later {Rashi). The Sages 
teach that this sort of loyalty earned Joshua the privilege of 
being Moses’ successor. 

14. — To the elders. Moses instructed the elders 

to remain behind to share in the leadership of the people, but 
that the primary responsibility would be in the hands of 
Aaron and Hur, a son of Miriam and Caleb (Rashi). 

16. nw ntptp — A six-day period. The Sages (Yoma 4a-b) dif¬ 
fer regarding which days these were. Some say that these six 
days were at the beginning of Sivan, when Moses and the 
people prepared to receive the Ten Commandments. If so, 
God called to the entire nation, but only Moses is mentioned, 
in tribute to his greatness. The other view is that these six 
days were after Moses went up for his forty-day sojourn on 
Mount Sinai. This teaches that before someone can enter 
God’s own precinct, as it were, he must seclude himself for 
six days to prepare for such spiritual exaltation (Rashi). 

pa*o .])a’D 6"Kny .o’pioo rrip — This Masoretic note 
means: There are 118 verses in the Sidrah, numerically cor¬ 
responding to the mnemonics 9 "lory and v *un. 

The word V'Kny, God is my strength, can be interpreted two 
ways in the context of Mishpatim: (a) The Sages refer to the 
Mishnaic order of Nezikin, which deals with civil law and 
torts, as niWj, salvations, because God shows his strength 
to Israel when it observes the laws of Mishpatim. (b) God ex¬ 
presses His greatest strength through the rigorously rational 
laws of Mishpatim and their application to daily life. 

The word v, aan, My graciousness, suggests that adherence 
to the laws as expressed by the subjects of Mishpatim, leads 
to the gracious human behavior that goes beyond the letter 
of the law (R' David Feirtstein ). 
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PARASHAS TERC1MAH 


^ The Tabernacle — a resting place for God's Presence. 

With the exception of the tragic incident of the Golden 
Calf (see ch. 32-33), the rest of the Book of Exodus is devoted 
to the preparations for and the construction of the pu/p, 
Mishkan [lit., dwelling place] or Tabernacle. Even the account 
of the Golden Calf is not unrelated to the Tabernacle for, 
according to Sfomo (20:21, 25:9, 31:10), the very construc¬ 
tion of the Tabernacle was made necessary only because of 
Israel’s lapse into virtual idolatry. He maintains that ideally 
no “Temple” should have been needed after the Revelation 
at Sinai, because the entire nation achieved the level of 
prophecy and every Jew was worthy for the Shechinah [Di¬ 
vine Presence] to rest upon him, as it later did on the Taber¬ 
nacle and the Temple. Only after Israel toppled from that 
high level of spirituality, as a result of the worship of the 
Golden Calf, did it become necessary for it to have a “cen¬ 
tral” Sanctuary. 

Indeed, Rashi (31:10) comments that the instructions re¬ 
garding the erection of the Tabernacle were transmitted only 
after the incident of the Golden Calf. The fact that they are 
given in this chapter is an instance of the common principle 
that the Torah is not always written in the chronological or¬ 
der in which the events occurred ( Pesachim 6b). The com¬ 
mandments regarding the Tabernacle are given here be¬ 


cause the Tabernacle and the Sanhedrin — the seats of 
so-called ritual and law — are interrelated. The headquarters 
of the Sanhedrin stood on the Temple Mount and the instruc¬ 
tions for erecting the Tabernacle were inscribed right after 
the civil laws of Mishpatim, because in Judaism the laws of 
Temple offerings and those of bondsmen and dangerous 
livestock are equally expressions of God s will. 

Thus, a major part of Exodus, which Ramban calls the 
Book of Redemption, discusses the Tabernacle. He explains 
that the redemption from Egypt was not complete with the 
physical departure from the land of Israel s enslavement, nor 
was it complete even with the giving of the Ten command¬ 
ments, even though the Revelation at Sinai was the goal of 
the Exodus (see note to 3:11-12). The Exodus had not 
achieved its purpose until the heights that the nation had 
achieved temporarily at Sinai were made a permanent part 
of existence by means of the Tabernacle, for Ramban shows 
in his commentary that the Tabernacle, as a whole and in its 
many parts, was symbolic of the historic experience at 
Mount Sinai. So, too, it was from the Holy Ark that God 
spoke to Moses, just as He had spoken to him from atop 
Mount Sinai, when giving him the Torah. 

In this light, the Tabernacle was intended to be the central 
rallying point of the nation — ringed by the tribes and 
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The 

Tabernacle: 
A Resting 
Place for 
Gods 
Presence 


1 \~\ ASHEM s P°ke to Moses, saying : 2 Speak to the Children of Israel and let them take for Me 
a portion, from every man whose heart motiuates him you shall take My portion. 

3 This is the portion that you shall take from them: gold, silver, and copper; 4 and turquoise, 
purple, and scarlet wool; linen and goat hair; 5 red-dyed ram skins, tachash skins, acacia wood; 
6 oil for illumination, spices for the anointment oil and the aromatic incense; 1 shoham stones 
and stones for the settings, for the Ephod and the Breastplate. 

8 They shall make a Sanctuary for Me — so that I may dwell among them — 9 like everything 


topped by the cloud of Gods Presence — and the place to 
which every Jew would go with the offerings through which 
he hoped to elevate himself spiritually. The function of the 
Tabernacle in the Wilderness was carried forward by the 
Temple in Jerusalem. Throughout the long and bitter exile 
— which alternates between grinding oppression and spiri¬ 
tually debilitating affluence — the centrality of God's Pres¬ 
ence is represented by the miniature sanctuaries (Ezekiel 
11:16) of synagogues and study halls ( Megitlah 29a), for it is 
in them and through them that Jews hark back to the sounds 
of Sinai and the radiance of the Temple. 

Ibn Ezra, in a slightly different vein, comments that 
while Moses was on Mount Sinai, God commanded him 
concerning the Tabernacle so that it would be a permanent 
place among the people for the glory that had rested on 
the mountain and so that Moses would not be required to 
ascend the mountain when God wished to communicate 
with him. 

R' Hirsch sees the key to the Tabernacle and its relation¬ 
ship to Israel’s calling in verse 8: They shall make a Sanctuary 
for Me — so that I may dwell among them. That Sanctuary 
represents Israel’s obligation to sanctify itself in its personal 
life, as expressed in many verses ( Leviticus 11:44, 19:2,20:7, 
et al.). When the nation carries out that primary responsibil¬ 
ity, God responds by dwelling among them. 

Many of the commentators discuss at length the symbol¬ 
ism of the various components of the Tabernacle. Such dis¬ 
cussions are beyond the scope of this commentary, which 
will attempt to elucidate the plain meaning of the text. 

25. 

1-7. Contributions for the Tabernacle. The Tabernacle, its 
vessels, and the priestly garments were made from the thir¬ 
teen types of raw materials that are listed here. With only two 
exceptions (see note to v. 3), everything was to be given vol¬ 
untarily. So anxious were the people to have a share in creat¬ 
ing a resting place for the Shechinah, and so prompt and en¬ 
thusiastic was their free-willed response, that those in charge 
of the work had to appeal to Moses to order a halt to the 
contributions (36:3-6). Once these materials were in hand, 
people appointed by God were put in charge of fashioning 
them into the various final products. 

2. — And let them take for Me. Rashi comments that 

the term for Me indicates that people should contribute for 
the Tabernacle purely for the sake of God’s Marne, not be¬ 
cause of social pressure or in quest of honor. 

Since the people were asked to contribute, why does the 


verse say take instead of give? Sfomo comments that this 
command was directed to the leaders, who were directed to 
take, i.e., make collections, from the masses — not to levy 
a tax on them, but to request voluntary contributions. How¬ 
ever, as noted above, the people did not wait to be asked; 
they flooded the treasurers with their generous contribu¬ 
tions. 

Homiletically, many comment that by contributing to 
God’s causes, a Jew truly takes for himself, for personal ben¬ 
efit of generosity is far greater than its cost. 

nnnn — Portion. The true sense of the word has no English 
equivalent. It implies a separation of a portion of one s re¬ 
sources to be set aside {Rashi) for a higher purpose. The root 
of the word is on, to uplift (R'Hirsch ). Thus, the effect of these 
contributions was to elevate the giver and his concept of the 
purpose of the wealth with which God had blessed him. 

3. — Siluer. There were three separate portions of silver, 

two of which were obligatory. They were: a half-shekel por¬ 
tion from every Jew that was used to make the sockets for 
the Tabernacles planks (38:26), and an annual half-shekel 
portion that went into a fund to purchase communal offer¬ 
ings for the Tabernacle service. The optional gifts of silver 
were used to make vessels for the Tabernacle ( Rashi to v. 1). 

4.. . . n5ani — And turquoise . .. wool. The first three items 
in this verse are different colors of wool. Techeiles, the first of 
the three, was made from the secretion of a rare amphibious 
animal known as chilazon ( Menachos 44a), whose exact iden¬ 
tity has become forgotten with the passage of time. The Tal¬ 
mud describes its color as similar to that of the sea. 

5. Dntfrjm mvi — Tachash skins. The tachash was a beautiful, 
multi-colored animal that existed only at that time and then 
became extinct ( Shabbos 28a). Its hide was used to make a 
Cover for the Tabernacle (26:14). 

6. o’ntpa — Spices. Spices were needed as ingredients in the 
anointment oil for the Tabernacle and its vessels, kings and 
Kohanim (30:25-30), and for the daily incense offerings 
[30:7| {Rashi). 

7. ij^jk — Stones. Various precious and semi-precious 
stones were used in the vestments of the Kohen Gadol (High 
Priest]. They will be discussed in chapter 28, where his gar¬ 
ments are described. 

8. ’5 Jtoyi — They shall make a Sanctuary for Me. The 
Sanctuary was to be a structure dedicated to God's service 
{Rashi). Elegant synagogues are meaningless unless they 
are built for the sake of God. 
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8-9. . . . ^x nisin 'ix “iu^k ^aa :nalna ’rpaui — So that I 
may dwell among them — like everything that I show you . . . 
In the same manner that I rested My Presence on Mount 
Sinai, I shall rest it among Israel, on the Ark and the 
Cherubim to accept the nation's prayers. The structure and 
design of the Tabernacle symbolized the centrality of the 
Torah that was given on the mountain, for the zenith of the 
Tabernacles holiness was the Holy of Holies, which con¬ 
tained the Tablets and the Torah, and the Cherubim perched 
atop the Ark gazed downward, toward the Ark, to show that 
Israel’s focus is always upon the Torah ( Sfomo ). 

n^nn ’3K — That I show. The verse is in the present 

tense to indicate that God showed Moses the form of each 
vessel as He gave him the commandments that are detailed 
in the following passages ( Rashi ). 

10-22. The Ark and its Cover. The central feature of the 
Tabernacle was the Ark, which housed the Tablets of the 
Law. This is easily understood because, in the memorable 
expression of R’ Saadiah Gaon, Israel is a nation only by 
virtue of the Torah. This focus on the Ark is even sharper 
in the light of Ramban's thesis, cited in the introduction to 
the Sidrah, that the entire Tabernacle was a symbolic 
representation of Mount Sinai. That being so, the Ark 
containing the Ten Commandments naturally assumed 
prime importance. R ' Bachya writes that the very name of 
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the Ark, derives from rnlK, light, for the Torah is the 
light of the world. 

Logically, the Ark should not have been built until there 
was a structure in which to house it, and, indeed, Bezalel, the 
builder of the Tabernacle, asked Moses how he could make 
an Ark before its shelter. Moses agreed that he was right — 
that the Tabernacle should be built first ( Berachos 55a) — 
and in actual practice, the components of the building were 
made (ch. 36) before the Ark (ch. 37). In this chapter Moses 
was speaking not as an architect, but as a teacher of values. 
He spoke first about the Ark because the word of God is 
infinitely more important than the building where it is 
stored. The Tablets are the reason for the building, not vice 
versa (Ramban ). 

10. p“ix itvyi — They shall make an Ark. The plural they 
refers to the entire nation, to which God’s command was 
directed in verse 2. It is significant, however, that only here 
do we find the plural; the rest of the chapter is in the singular. 
This indicates that all the people must have a share in the 
Torah. As the Sages teach (Shemos Rabbah 33:3), let 
everyone be involved in the Ark, so they will merit a share in 
knowledge of the Torah (Ramban). 

ninn* — Two cubits. Estimates of a cubit in inches range 

■ ■ * -1 

from eighteen to twenty-four inches. For the sake of 
simplicity, it is common to refer to a cubit as being two feet. 
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that I show you, the form of the Tabernacle and the form of all its vessels; and so shall you do. 

The Ark 10 They shall make an Ark of acacia wood, two and a half cubits its length; a cubit and a half 
its width; and a cubit and a half its height . 11 You shall cover it with pure gold, from within and 
from without shall you cover it, and you shall make on it a gold crown all around. 12 You shall 
cast for it four rings of gold and place them on its four comers, two rings on its one side and two 
rings on its second side. 13 You shall make staves of acacia wood and cover them with gold; 
14 and insert the staves in the rings on the sides of the Ark, with which to carry the Ark. 15 The 
staves shall remain in the rings of the Ark; they may not be removed from it. 16 You shall place 
in the Ark the Testimonial-tablets that I shall give you . 


11. rPBan — Shall you couer. The wooden Ark was to be 
covered within and without with gold. As a practical 
matter, Rashi explains that three boxes were made: The 
primary one was of acacia wood. A second, larger box of 
gold was made, into which the wooden one was placed, and 
a third, smaller golden one was made, which was put inside 
the wooden one. Thus, the main box was covered with gold, 
inside and out. 

matt — From within and from without. This arrange¬ 
ment symbolized the Talmudic dictum that a Torah scholar 
must be consistent; his inner character must match his 
public demeanor, his actions must conform to his professed 
beliefs (R’ Chananel). Homiletically, Bais Halevi derives from 
this inner-outer coating of gold that the community should 
feel a responsibility to provide an adequate livelihood to its 
teachers of Torah: They should be prosperous inside their 
own homes, as well as in their outer service of the public. 

ant it — A gold crown, i.e., a golden rim projecting upward 
and encircling the top of the Ark. This attachment symbol¬ 
izes the “crown of Torah” (Yoma 76b). 

12. nvav ya*ix — Four rings. There were a total of four rings, 
two of which were on one side and two of which were on the 
other, and the staves were inserted into them. The rings were 
placed near the top of the width of the Ark, so that its 
two-and-a-half-cubit length was between the staves (Rashi). 
Thus, when the Ark was carried, its bearers stood along the 
Ark’s length, with the staves on their shoulders. 

15. oviafl vm — The staves shall remain. The staves of the 
Ark had to be left in the rings permanently, and one who 
removed them was in violation of both the positive and 
negative commandments that are in this verse. The Talmud 
teaches that although its bearers held the staves on their 
shoulders and seemed to be carrying the Ark, in reality the 
Ark bore them ; when it moved, they were lifted with it (Sotah 
35a), for it is the Torah that sustains the Jewish people. 

R'Hirsch comments that the eternal presence of the staves 
symbolized the concept that the Torah is not tied to any one 
place; wherever Jews go, willingly or otherwise, their Torah 
goes with them, for the means of its transport are always 
attached to it. 

16. rnyn — The Testimonial-tablets [lit. witnesses]. These 
are the Tablets of the Law, which are called witnesses 
because they testify that God has commanded Israel to keep 
the commandments of the Torah (Rashi). 

As Ramban sets forth at length in his introduction to this 
Sidrah, the Tabernacle was the embodiment of the Revela¬ 


tion at Sinai. Consequently, the Ark was the source of the 
Tabernacle’s sanctity, since it contained the Tablets of the 
Ten Commandments. This explains why, when the 
Philistines captured the Ark in the time of Eli and Samuel 
(see I Samuel 4:17-18), the Jewish people were thrown into 
such despair that both Eli and his daughter-in-law died from 
the shock. The capture of the Ark represented the loss of 
Torah — and the Jewish people depend on the sanctity of 
Torah. This is why the Torah study of children may not be 
disturbed even to build the Temple (R’ Aharon Kotler). 

17-22. The Cover. Sfomo writes at length about the 
symbolism of the Ark Cover and the Cherubim, which were 
hammered from the same ingot of gold. Following are some 
highlights of his exposition. The Cover was made of solid 
gold to represent the human soul, which is the image of God. 
Although it was made to cover the Ark, the Cover was a 
separate unit, just as the heavenly soul is detached from the 
body with which it is united. The Cover had Cherubim upon 
it, and images of Cherubim were a recurring theme in the 
Tabernacle, being woven into the Curtain that faced the 
Most Holy (26:31) and on the curtains that were attached 
together to form the ceiling of the Tabernacle (26:1). The 
Cherubim were reminiscent of the angels whom Isaiah (ch. 6) 
and Ezekiel (ch. 1 and 10) saw in their vision of the heavenly 
court. All of these curtains were connected, to teach that the 
great men of Israel should unite themselves with the rest of 
the nation in the service of God. 

The Cherubim had the faces of a male and a female child 
and the wings of birds. Their wings stretched upward to 

teach that Man 
must aspire to raise 
himself upward to 
understand God’s 
wisdom and excel 
in His service. Their 
faces were directed 
downward toward 
the Ark and also to¬ 
ward each other, to 
symbolize that the 
only true source of 
wisdom is the 
Torah, and that Man 
must use his wis¬ 
dom to interact with 
his fellows. 
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17 . nnaa — Couer. The Cover was made of solid gold, and 
was made to lay flat on top of the four walls of the Ark. The 
Sages (Succah 5 a) give its thickness as one handbreadth 
\tefach] ( Rashi ), which is three to four inches. 

18 . 0*27? D’jttf — Tlvo Cherubim. There were a total of two 
Cherubim, one for each end of the Cover. They had large 
wings, and the faces of young children. 


The Cherubim were not made separately and then at¬ 
tached to the Cover. Instead, the entire Cover, including the 
Cherubim, had to be nupra, hammered out, of one large ingot 
of gold (Rashi). 

20 . Q’paa ’tvns — With wings spread upward. The wings of 
each Cherub were thrust upward, pointing toward the wings 
of the one on the opposite end of the Cover, so that the four 
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The Cover 17 You shall make a Cover of pure gold, two and a half cubits its length; and a cubit and a half 

its width. 10 You shall make two Cherubim of gold — hammered out shall you make them — 
from both ends of the Cover. 19 You shall make one Cherub from the end at one side and one 
Cherub from the end at the other; from the Cover shall you make the Cherubim at its two ends. 
20 The Cherubim shall be with wings spread upward, sheltering the Cover with their wings with 
their faces toward one another; toward the Cover shall be the faces of the Cherubim . 21 You shall 
place the Cover on the Ark from above, and into the Ark shall you place the Testimonial-tablets 
that I shall give you . 22 It is there that I will set My meetings with you, and I shall speak with you 
from atop the Cover, from between the two Cherubim that are on the Ark of the Testimonial- 
tablets, everything that I shall command you to the Children of Israel. 

The Table 23 You shall make a Table of acacia wood, two cubits its length, a cubit its width, and a cubit 
and a half its height . 24 You shall cover it with pure gold and you shall make for it a gold crown 
all around. 25 You shall make for it a molding of one handbreadth all around, and you shall make 
a gold crown on the molding all around . 26 You shall make for it four rings of gold and place the 
rings upon the four corners of its four legs . 27 The rings shall be opposite the molding as housings 
for the staves, to carry the table. 20 You shall make the staves of acacia wood and cover 


outspread wings formed a canopy that was ten handbreadths 
(30-40 inches) over the Cover ( Rashi from Succah 5b). 

21. rnyrrnjK inn f-mn-SiO — And into the Ark shall you place 
the Testimonial-tablets. This seems to be a repetition of the 
commandment given in verse 16. Rashi and Ibn Ezra , as 
explained by Mizrachi and Gur Aryeh, explain that it was 
forbidden to place the Cover on the Ark unless the Tablets 
were in it first. The Torah indicates this requirement by re¬ 
peating this rule; otherwise, it would have been permitted to 
have an empty Ark in the Holy of Holies if the Tablets were 
missing. Indeed, during the Second Temple Era, the Jewish 
people did not have the Tablets of the Law, and because of 
that, they were forbidden to have an empty Ark in the Tem¬ 
ple. 

22. ’nnani — And I shall speak with you. When God 
spoke to Moses, the Voice would come from heaven to the 
top of the Cover, and from between the Cherubim it would 
emanate to where Moses stood, in the outer chamber of the 
Tabernacle {Rashi). 

23-30. The Table. The Table, which 
was placed near the north wall of the 
Tabernacles outer chamber, had 
twelve specially baked loaves of 
“show-bread” on it at all times, in 
two columns of six loaves each. 

They were baked on Friday, and put 
on the Table on the Sabbath when 
the old loaves were removed and di¬ 
vided among the Kohanim. (The 
bread is described in Leviticus 24:5- 
9.] Like the Ark, the Table had a 
“crown,” this one symbolizing the 
“crown of kingship” ( Yoma 76b). 

Just as it is the king s responsibility 
to insure the safety and prosperity of 
his country, the Jewish people 
would enjoy prosperity because of 


the merit of the Table. 

Ramban explains the process of this 
miracle of prosperity. He writes that 
from the time when God brought the 
universe into existence from an abso¬ 
lute vacuum, He does not create any¬ 
thing from absolute nothingness. Instead, when He wishes to 
bring about a miraculous increase, He causes it to flow from 
something that is already in existence, as we find in the case 
of the prophet Elisha, who caused a single jug of oil to give an 
unceasing flow for as long as there were empty jugs to be 
filled (/ Kings 17:16). So it was with the Table. By virtue of the 
bread that was placed on it weekly, prosperity flowed to the 
entire nation. In another more visible manifestation of this 
miracle, the Talmud teaches that a Kohen who ate even a tiny 
piece of the previous week’s show-bread from the Table 
would be fully satisfied. In the expression of the Sages, it 
became blessed within his innards (Yoma 39a). 

23. mw}? ’ym rrraiO — And a cubit and a half its height. The 

height included the legs and the 
thickness of the tabletop {Rashi). 

25. rtBU — A molding of one 

handbreadth. Some say that the 
molding was above the tabletop; 
others say it was under the tabletop. 
Either way, the crown , which is men¬ 
tioned in this verse for a second 
time, was above the molding 
(Rashi). According to Sfomo, how¬ 
ever, there were two crowns, one 
symbolizing a king’s responsibility 
to provide for prosperity and order, 
and the second symbolizing his role 
as the defender of the land. Accord¬ 
ingly, the Table represented God as 
Israel’s Defender, as well as its 
Provider. 


THE SHULCHAN (TABLE) 


nrpan- Pillars 


nvnpp - Shelving tubes 



it - Crown 


D^a - Staves 


THE LECHEM HAPANIM 
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I’m: oipi Pip bon |’6bvi pobui 3Pf» pier ibfn f r ff rb3 e"m’7P orb pipi 
,3’3D pbur i’P o’pidp pno .nninss :ub 6b6 p: vp 6bi ,3 ip:p op: ]p:c 
opb |’7ipi ,oiep orbe nmmb peire 177 : ,*rbr6p Pipp pi:*:d prbi: 
pbn pd:i pipp prbi: ooinw pp: pe7r: :ip: opbe pipi f r ff rb: e'Vpip 
b:p .iw nnn :pn7D pp: p: pier p7vb .imisi :7ipr:b 7ipr: p:e 
o’xyv (3 1 ?) :op*:7’i 07:b oer* 6bi f perp p:*pp *|ipp 6bv [ f p*p»] pepp 
pip 6i:e P 711 P be pp:ii 7 : 5 :7r pbiri onepi f po:b6: j6:bi )6:b .nnyn 
7bp pbrp bei in6 jipdpp ,prp pbrnb pr *rbp6p Pip -ppp p6bvi prbp6p 
’r’:cp *rbp6p Pip be ip:iib pie p’e67 p:ii p»pe »rb ,hp’p 7bp jvbrpi iip*p 
pcire 177 : ,vp o’7”ibp f ipii7p: .anpra (aS) :orp peep o’6bv rppe 
:Pipi pip b:p prbi: .d’voa iicr^Bn :r ff rb: 7 w, b M i ppipe :on <|d: ’b:b 
be pdu: .o’V3i nyoix mnoi (ib) :Pipi Pip b:b p*p .mai iudd 
p6’b* ip pbrpb pebepi orpp |p prpb p: rbi: 7 p 6 .o’r’:i pr:76 vp ppup 
pi67pp pepnp 7 p 6 pr .mmsi nninso a’lpBia :p*7bp p6bvp o»ipp 
p’P 7 Di pnipp: oipiep 16 oipicp o’r*:i 06 rn* p 6 .r 7 :p opb p 6 c 
o’:cpi orpp vp 71p::p iipp .anpi nw nnn nnoai (ib) :c:i 6 rv) 
be pp:u r cn: pipip p ppp) pepp p: 6 bp: urc p -ib’ 6 i ib’6 Pib rep 
7r 7p6ie p*: 7 ip6p p7:p 6 ip f o’nrr p7ppi o’b:7P .o’nrr n M * P7iip 
o’r’:i pp:76pp r*:i i:e nrn .pbn o”Prr .(7:n 7:7p:) PP7r 7r p: 7’ 
oipiep 7 p6ic PPbr ppup: ohp 6 p o’P7e> rei onipp: *icp pppi 7ipp:i 


vnnyp n’uryi (ud) rjnbep p6 0:6ei P’P’ f br:i peb .03 i<iyn (ns) 
P’P onbpi .(.rb pipip) onbp 0157: ver P’Pe ,dip7p pr vpnrp .rnisai 
16:pi |6:p bnpi r C7b oe) prpb ib o’bie f P’Pinn mep Pbn: ,p:’p pp: ver 
’7bb ]6:bi ]6:b ]’6n or: ib ex ,orpp opb *np i:bi .o’bpi: pp: pbrp xb: 
p’pi ,|PbiCP P:e 711: oxipr vbpi:i f |pbic be i:P7b 1:76 jph .rrpi prp pxp 
be: iipii 7 iipp |p i6’bipc:i ,p:6i 6ip br7: be: .bf7:01:71 :pr 01:7 ib ver 
:(.rb oe) P7rp ’np 01:7 1P161 ,pbieo br i 77 dpc ,p:o: ,7^ 7 r :pr 
xc br j’lPiie Pii:b ’bpip reb vp o’pci .pn:b op: jrpiie p:’r: .rnisai 
.rnivpi :(*rb pipip ;r:7:67p*i) p:t pn:b p: 7 ppp br pph 'pic f pi:7rpp 
e67 br b 77 dpi :pr be Pdr |PPii7,1:76b ppioiP o’bibn orp xip pp: ;r 
di:pc 1: opbb opb p: pb’7:pi ,orp? pin xi br 7ppp onb :cx ,onb b: 
:6i"op i7p bibp 7:7 b: X7r peb:i .(ib pipip) ie:rp’ 6bi oprx pnp 
7r o’Pi:n p6: jhpw :pr pip’ pp: ,o’:ro p .P’Pbxpi ipii7P .vnpim 
[oebe 6 ff D] pec o’bbxpi .opbp p:7rp p:ii 7:;: p:7p pber p pbrpb 
6bc ’7:1’bibr pi6 br p:iPD opbb opb p:c orpp X671 ,prp rbrpb pr ,o’bib: 
ip: ,vpib:io ,?’Pb’:p pcbi .n:c’i o’upppp br orrbrr onbp pcp 7::* 
’p:pp c’i .p:ro br b:n yb r7v r»6 pvpip ]icb b:6 ,(6n px 7’) bxp ’P’6bi 
vpvpipi ,7:c’ 6bc ipi6 o’p’rppi ipi6 jxppc ,ixro ib6 vpicp onpi6 i67C’ 
P’P pxbxp 017PC oibpn6 b:6 .(.ib pipip) c:rp* 6be ipip ppme ,orpp ib6 
vpiep bn .p: pdi:’ 7 c 6 .|io id’ upk :p:rD p pvpip 7 pipp 1:7: rue 
picp p6i 7pi6 6v^ 7 p 6 oipp: pi ,’io:i *:o pp: vbr vre pov 7cr 7 pi 6 pip 
.□ non nnb (S) :op vd:i po peb poipi iov ,rn rn ,(r :7 7 : 7 p:) ioip 
b6 7ip6: o’C7i:p vpi:rrp 7701 opbr ;rni .’PC7’:c ip: or: ib rxc 
6bi ,pvbip Pier’ 6bc .muni ivy’n iirpn mb) :<r-r:io P7pv) orr:r 
,7"’7bic p7ipc 0X7ibP 177: op’:7’ :"p6i on:*6 on:’6 rpnn rrp rcn 
orpp 7’7:pi who saw the burglar (Ramban). Under 
such circumstances, he would not dare kill the householder 
because he would surely be apprehended. Consequently, it 
is forbidden to kill him. 

uhyt — He shall make restitution. The double expression 
[lit. make restitution shall he make restitution] indicates that 
in addition to paying for the theft, the thief must pay as well 
for any damage he may have caused ( Sanhedrin 72a). 

“'St??) — He shall be sold for his theft. The expression 
his theft indicates that only a man, but not a woman, may be 
sold to raise the funds to pay his victim ( Sotah 23b). 

3. This law is in contrast to the earlier one (21:37), which 
taught the special penalty for selling or slaughtering an ox or 
sheep. The general rule of thieves, as taught here and below 
(22:8), is that they are fined an amount equal to the value of 
the stolen property, whether it was an animal or any other 


movable item. From the word alive , the Sages derive that it 
is the thiefs responsibility to return to the victim the full 
value of the stolen item as it was when it was stolen. If it died 
or merely suffered a noticeable physical deterioration, the 
thief keeps the stolen item because it is not considered to be 
the same animal that he stole. In that case the thief pays its 
original value, plus the fine (Bava Kamma 64b). 

4. Damages caused by livestock. Rashi explains that this 
verse discusses damage caused by livestock, as indicated by 
the root uo, which appears three times and which, as in 
Numbers 20:4, refers to domestic animals. 

This one brief verse contains several major principles of 
liability for damage. It includes two separate categories of 
damage in both of which the animal has no intention to 
cause harm. They are; (a) literally tooth , which refers to 
what an animal eats and, by extension, any damage caused 
by an act it does for pleasure, such as rubbing against a wall 
and toppling it in the process; and (b) literally foot, 
which refers to damage that it causes in the course of walk¬ 
ing or any other normal activity. Since the verse specifies 
that the damage occurred in someone else’s property, the 
Sages derive that an owner is not responsible if such dam¬ 
age occurred in a public area, where the animal has a right 
to be and behave in its normal manner. See the second chap¬ 
ter of Bava Kamma. 

irritp — The best of his field. If the responsible party 
chooses to pay with land, he must give the best of his land 
(Rashi). 

5. Fire. One is responsible to tend his fire, even if he set it 
permissibly in his own field; hence, he must pay for dam¬ 
ages if it gets out of control. In addition to crops being de¬ 
stroyed, the verse speaks of a field — implying the land itself 
— being consumed. The case is that the flames swept across 
a newly plowed field, drying and hardening the earth, so that 
it must be plowed again. If so, the one who set the fire must 
pay for the new expense (Rashi). 

6-14. Laws of shomrim/custodlans of other people's 
property. This passage discusses the laws of people who are 
entrusted to safeguard someone else’s property. If the 
charge [pikadon ] is lost, stolen, or damaged, the liability of 
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.obcp cpji Am nf> a6i pdpd f obcn p'pji bnci binn pdpp .obcn i^6c 
biA’ phc pp*p pp (n pica b'Pb) pao )b pao nni a^pa hpc ,p jnb icnb »pi 
b^cp ba 7 »bb 6 a .^Kiy> ■►ai (a^) Khrb^P) b’bPb biA 1 p6c p^aci pad <)6 b’bpb 
in:6bPA b6icp op p’6 pic be vbPA 06 .i»y pK i^ya ^d^^a a”p 6ipc 
pp6bnA 6 ipc pA PA6bn ppi6a 6ipc I’a .iwy v^ya dk ( 7 ^) :CPb 6p’bn 6 aa) 
dk :(oc) pp'p^ pp'ac ppca ipp nvpb "ppb i;’6 pb6c ppca ipp p’p .ppp 6 
f pb6cA 6bi pip pa^cp 7 »b natya K 3 ,piac 6b6 bi6c P’6 picp 06 .kih 7 ’aiy 
6h .poii6A A”PPPb b6\c pdcp ib p6i ,cppw npc ’"p ’ppc ibe p6jp bp p6i 

’AP r obcn 7b’A PA^C b 6 PC’ 'PAP 1 A >pbPA "|A’Db f c"CA l 6 P^CA 0613’7 PP CP'P 

PA7P .nna’ ^ai (id) :(:d do pac ppica pp ^6 ppip 1 »ap 03P ppica ppi 6 t 6 p 
:»pap pebA 'iPPA »pp 6 pebA bnc f b7C' ’p 6 i wupp pi ,ib pppicc 7p PAb bp 

the custodian varies according to whether he was compen¬ 
sated for the task. An unpaid custodian [oan inny] is respon¬ 
sible only if he was negligent [nyty?]. A paid custodian [iuiu/ 
■niy] is expected to be more vigilant and therefore has more 
liability. He is responsible for loss or theft, unless the occur¬ 
rence was beyond his control and can be regarded as acci¬ 
dental. Therefore, if they claim that the loss was one for 
which they are not liable, and they have no witnesses to 
substantiate their claim, they are required to come to the 
court and swear that their claim is true. They also must 
swear that they had not used the item for themselves and 
that it is indeed not in their possession. Both of the above 
custodians are forbidden to make personal use of the 
charge; if they had made such unauthorized use, they would 
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.ppicb D' 3 C dp )»bc’ 1 ’PPif i6bn:c dhpp p6 ip’CP’ d6i ,outy o^tyi Pf ppicb 
ppib PbpPA P 7 iP p d 6 6b6 ppiac ipi6 |’A”pp p6c 7 Pbb ,pi 6ip 'a icp 7 b"rpi 
bn tyiK |ni ia (D) :(:ip p"A ;6pb’AD) ' 3 PP aaja ppippi ib A"P ’:6 *pi p 

f PA 3 AP p61A PDA P’Ab, 03 P PPICA PPP6) P 31 C 6 P PCPA .Tty IK T»n run 
(n D'pIDP b'»b) P'AP bPA APpAI A 5 AP 65 »' 6b d6 C'6p P’AP aaui aipac ipa 
d6 pipd p'6 p'cb ,c ,f CA ppip 6 u pcpdi .if ppiaca ipbp pdiac p 7 Pb ,P»iAcb 
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be considered thieves and liable in all cases, even accidental 
ones. 

A borrower [*7KHy], however, is responsible for every man¬ 
ner of loss, unless it occurred in the course of his normal (but 
not abusive) use; for example, a hammer cracked while 
driving a nail or an ox died during normal plowing. Ramban 
explains that in such a case it is the owner who is at fault, for 
he is the one who authorized its use for those purposes; if the 
item could not stand the rigors of ordinary usage, the owner 
should not have made it available. 

For the law of a renter see below, verse 14. 

As in all cases of monetary arrangements, however, the 
parties have the right to agree in advance that their respon¬ 
sibilities will be either more or less than the Torah stipulates. 
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holder shall approach the court that he had not laid his hand upon his fellows property. 0 For 
every item of liability — whether an ox, a donkey, a sheep, or a garment — regarding any lost 
item about which he says, 44 This is it!” to the court shall come both their claims. Whomever the 
court Finds guilty shall pay double to his fellow. 

9 If a man shall give his fellow a donkey or an ox or a sheep or ciny animal to safeguard, and 
it died or was broken or was looted, without an eyewitness; 10 an oath of Hashem shall be 
between them both that he did not lay his hand upon the property of his fellow; the owner shall 
accept it and he shall not pay. 11 If it shall be stolen from him, he shall pay to its owners. 12 If 
it shall be tom to death, he shall produce a witness; for a tom animal he does not pay. 

A 13 If a man shall borrow from his fellow and it shall become broken or shall die — provided 
Borrower fa olV n e r is not with him — he shall surely make restitution. 14 If its owner is with him, he shall 

not make restitution. If he was a renter, it came in return for his rentaL 
Seduction 15 If a man shall seduce a virgin who was not betrothed and lie with her, he shall provide her 


7. rnaiy^ya — Then the householder shall approach the 
court. The householder of this verse is not the owner but an 
unpaid custodian who claims that he is not responsible for 
the loss of the charge. He comes to court to swear that he 
had not laid his hand, i.e., made unauthorized personal use, 
on the item ( Rashi ). 

8. nt josvia — "This is it!" After the custodian swore that he 

■ 0 m 

■ 

was innocent, witnesses came and refuted his oath by testi¬ 
fying, "This is it, " i.e., they identify an item in his possession 
as the one he swore was stolen. Thus, the custodian became 
a "thief,” since he took someone else’s property, defining his 
own act as theft and even swearing on it. Consequently, he 
must not only return the item, but his restitution must in¬ 
clude the fine — double payment — of a common thief. 

pnvfv — Whomever the court finds guilty. This 
phrase implies that even after the testimony of the wit¬ 
nesses, there is a possibility that the court may find some¬ 
one else guilty of the theft. As in every court case, the 
witnesses must be interrogated carefully by the judges, and 
if it emerges that they testified falsely and are engaged in the 
specific kind of conspiracy described in Deuteronomy 19:16- 
19 [D’nnlT dhv], it is they who must make the double pay¬ 
ment to the custodian, whom they tried to wrong (Rashi). 

9-12. A paid custodian. This passage refers to a paid 
custodian who is held to a higher degree of responsibility 
than the one discussed above. Consequently, if the charge 
had been stolen or lost, a paid custodian would be required 
to pay, because he should have sheltered it more securely. 
Thus, the cases in verses 9 and 12, where a custodian is held 
blameless, all involve accidents that he could not have pre¬ 
vented. Similarly, if the animal had been stolen in an armed 
robbery, for example, the custodian would not have to pay, 
for that is considered beyond his control. 

12. — Tom by a wild animal. This is considered an 

accident, provided it would have been dangerous for the 
custodian to resist the attacking animal. 

In this verse the Torah introduces the new law that it is not 
necessary for a custodian to swear if he shall produce wit - 
nesses, i.e, he has witnesses who corroborate his account. 

13-14. A borrower. As noted above, a borrower is responsi¬ 


ble for every sort of loss (unless the borrowed animal or item 
died or broke in the course of its normal use). 

14. toy — If its owner is with him , i.e., at the time 

of the loan, the owner of the borrowed item is working with 
the borrower, either for pay or voluntarily. This passage is an 
exception to the general rule: The Torah decrees that if the 
owner is working with the borrower, the borrower is not 
responsible for any damage that may occur to the item, even 
if it occurred because of his own negligence (Rashi; Bava 
Metzia 95a). 

Kin I’aljrOK — If he was a renter. A renter is the last of the 
four custodians. By saying it came in return for his rental, the 
Torah indicates why his liability is less than that of a bor¬ 
rower, even though both benefit from the use of someone 
else’s property. A borrower derives all the benefits at no 
cost, while a renter pays for his use. However, the verse does 
not specify the extent of a renter’s responsibility. According 
to R’ Meir, he has the same liability as an unpaid custodian, 
so that he pays only if he was negligent. The Halachah 
follows R’ Yehudah, that a renter has the status of a paid 
custodian, who is responsible unless the loss was beyond his 
control (ibid. 80b). 

15-16. Seduction. The Torah goes from instances of prop¬ 
erty theft to “theft of the heart" (Chizkuni). If a man seduces 
a girl below the age of twelve and a half, he should marry 
her, but he is not required to do so. Both the girl and her 
father have the right to refuse the marriage (Kesubos 39b). If 
the marriage is vetoed by any of the three parties, the se¬ 
ducer is required to pay a fine to the girl’s father, or, if she 
has no father, to her. In addition to the fine, he must pay for 
monetary damage and the humiliation he in¬ 

flicted upon her. 

15. — Who was not betrothed. The monetary 
punishment of this passage can apply only if betrothal [kid- 
dushin] had not taken place. This betrothal/fcrddus/un is fa¬ 
miliar nowadays as the first portion of the marriage cere¬ 
mony, when the groom presents his bride with a ring, but in 
ancient times, kiddushin was performed many months be¬ 
fore the marriage ceremony [chuppah]. Following kid¬ 
dushin , although the couple may not live together, they are 
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considered to be “married” to the extent that adultery is a 
capital offense, and the rule is that no monetary payments 
are assessed where a capital offense is involved [nthd nb Dp 
ni’p]. 

. . . inn — He shall provide... a marriage contract. If he 
marries her, he must provide her with the same marriage 
contract [/cesubah] that every husband must give his wife 
{Rashi ). Ramban renders he should send her gifts, as a groom 
customarily sends his bride. According to either interpreta¬ 
tion, the Torah informs us that the seducer must treat her as 
respectfully as every husband must treat his bride. 

16. ‘optcn HP? — He shall weigh out silver. If the marriage does 
not take place, the seducer is fined. The Sages derive exeget- 
ically that the amount of the fine is fifty silver shekels, which 
equals two hundred zuz, the amount stipulated in the mar¬ 
riage contract of virgins (see Kesubos 10a). 

17. riD^an — A sorceress. The court-inflicted death penalty 
applies equally to male and female sorcerers, but the verse 
uses the feminine because this activity was more common 


among women (Rashi). 

The Talmud teaches that tpic/D is a contraction of pu^rripD 
nbyo by mhos, they deny the Divine retinue (Sanhedrin 67b). 
By definition, sorcery is an attempt to assume control of 
nature through the powers of impurity and thus to deny 
God’s mastery. 

mnn K*? — You shall not permit... to live. This is a stronger 
expression than simply stating that she incurs the death 
penalty. Those who engage in sorcery are extremely danger¬ 
ous to others, because of the corrosive and enticing nature 
of such activity. Regarding such greater dangers, the Torah 
exhorts the nation to root them out zealously (Ramban). 

19. D’rtbxb nat — One who brings offerings to the gods , i.e., 
idols (Rashi). According to Ramban, elohim in this verse 
refers to angels, for it is a capital offense to worship any force 
or combination of forces, even the angels of Hashem. Sfomo 
adds that it is forbidden even if one worships Hashem as well 
as idols. 

D^rf’ — Shall be destroyed. Cherem, this unusual term for the 
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with, a marriage contract as his wife. 16 If her father refuses to giue her to him, he shall weigh out 
silver according to the marriage contract of the virgins. 

17 You shall not permit a sorceress to live. 

18 Anyone who lies with an animal shall surely be put to death. 

19 One who brings offerings to the gods shall be destroyed — only to Hashem alone! 

20 You shall not taunt or oppress a stranger, for you were strangers in the land of Egypt . 21 You 
shall not cause pain to any widow or orphan. 22 If you [dare to] cause him pain ... ! — for if 
he shall cry out to Me, I shall surely hear his outcry. 23 My wrath shall blaze and I shall kill you 
by the sword, and your wives will be widows and your children orphans. 

24 When you lend money to My people, to the poor person who is with you, do not act toward 


death penalty, indicates that the transgressor is so beyond 
the pale that he is not worthy of existence. By assigning the 
status of deity where it does not belong, the worshiper has 
forfeited his own right to exist ( Rambarx). 

20-23. Sensitivity to the helpless and abandoned. Just as 
there is a lamentable tendency for the powerful — or those 
who would like to consider themselves powerful — to take 
advantage of the weak and helpless, there is also a tendency 
on the part of disadvantaged people to be more sensitive 
than others to perceived insults. Although it is forbidden to 
abuse anyone, the Torah frames this prohibition specifically 
with reference to converts, widows, and orphans, because 
they are most vulnerable to such mistreatment. 

20. — A stranger. The commentators explain the verse 

as referring to a convert to Judaism, but the sense of the 
verse applies also to any stranger, even a fellow Jew who is 
a newcomer to a neighborhood or school, for he, too, feels 
ill at ease in unfamiliar surroundings. 

A native Jew who taunts a convert over his foreign origin 
invites the retort that ‘‘you, too, were strangers in the land of 
Egypt!" (Rashi). 

Or HaChaim explains a deeper sense of the verse. Jews 
might be tempted to look down on converts, because they 
lack the sanctity of lineage from Abraham, Isaac, and Jacob. 
But in response to this, the Torah cautions us that we had 
once been mired in the spiritual muck of Egyptian contam¬ 
ination, and were no better than the convert had been before 
his conversion. 

22. im< rnyDK — If you [dare toj cause him pain ... ! 
Rashi explains that the verse does not say explicitly what will 
happen to the person who does so. Rather, the Torah implies 
by this exclamation that anyone who dares cause a widow or 
orphan to suffer should expect severe retaliation from the 
Father of orphans and Judge of widows. 

The previous verse was in the plural while this one is in the 
singular. This implies that if the community allows even a 
single one of its members to mistreat the helpless, God will 
punish them all (Ibn Ezra). The very fact that a community 
permits individual members to persecute the helpless is in 
itself a crowning insult. It shows the downtrodden that even 
those who do not actively taunt them do not care about 
them. 

pV¥*DK — If he shall cry out. God will avenge their grievance 
whether or not they cry out to Him, but He will act more 


quickly if their pain is so great that it causes them to cry out 
(Maharam). 

24- 27. The commandment to extend free loans. The 

Torah commands us to lend money to our fellow Jews and 
not to charge them interest, even though such payments 
might be regarded as no more than a “rental charge" for the 
use of the money. The lender has the right to the return of his 
money, of course, but he may not embarrass the borrower by 
acting like a dunning creditor or making it obvious that the 
borrower is beholden to him. Furthermore, even though the 
lender has a right to demand collateral, the Torah limits his 
right to hold onto it, if the borrower is in need. 

Not only is a loan a required form of charity, it is one of the 
highest forms, because it preserves the self-respect of the 
borrower and allows him to rebuild his own financial stabil¬ 
ity, so that he will not be dependent upon others. 

24. dK — When. This is one of three cases in Scripture where 
the word dn means when , and not if [cf. 20:22 and Leviticus 
2:14). To assist the poor with a loan is not optional, but 
obligatory (Rashi). 

mbn — You lend. R’ Hirsch notes that the root of this word 

Iks B 

■ I 

can also connote attachment. Accordingly, the Torah in¬ 
forms us that by lending money to a needy person, we attach 
ourselves to him and his plight. He is not alone, because we 
take it upon ourselves to help him cope with and overcome 
the obstacles to his self-sufficiency. 

— My people... the poor person who is with 
you. These two expressions reflect major reasons why peo¬ 
ple of means should be anxious to lend their money to those 
in need. The borrowers are My people — God s nation — 
whose livelihood is His responsibility. Therefore, any Jew 
who assists them can be sure that God will recompense him. 
Secondly, as the Sages teach, poor people provide the rich 
with a priceless opportunity, for those who give charity are 
richly rewarded by God; thus the giver gains even more than 
the receiver. This is implied by the reference to the poor as 
with you; the person you help is with you, for you are 
partners. You help him and, by giving you the opportunity to 
do so, he helps you (Kli Yakar). 

25- 26. In the event the borrower did not pay by the stipu¬ 
lated date, the lender may ask the court to order that per¬ 
sonal effects be given him as collateral. In this case, how¬ 
ever, the lender must return them to the borrower at the 
times when he must have them. This passage speaks of 
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items that are needed during the daytime, such as garments 
or even bedspreads. The lender may take them every 
evening, but he must return them by morning, so that the 
borrower will not be deprived of their use. This is yet another 


instance of the Torah’s compassion for the needy — not only 
for their physical needs, but their right to self-respect. 

27. The Sages derive that the word Elohim in this verse 
refers to judges, as well as to God. Thus, although it is 
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him as a creditor; do not lay interest upon him. 25 If you take your fellows garment as security, 
until sunset shall you return it to him. 26 For it alone is his clothing, it is his garment for his skin 
— in what should he lie down? — so it will be that if he cries out to Me, I shall listen, for I am 
compassionate. 

21 You shall not revile God, and you shall not curse a leader among your people. 

20 Do not delay your fullness-offering or your priestly heave-offering; the firstborn of your sons 
shall you present to Me . 29 So shall you do to your ox, to your flock; for a seven-day period shall 
it be with its mother, on the eighth day you may present it to Me . 30 People of holiness shall you 
be to Me; you shall not eat flesh of an animal that was tom in the field; to the dog shall you 
throw it. 


23 

Integrity 
of the 
Judicial 
Process 


1 D° no * acce P* a fake report, do not extend your hand with the wicked to be a venal witness. 

2 Do not be a follower of the majority for evil; and do not respond to a grievance by yielding 
to the majority to pervert [the law]. 3 Do not glorify a destitute person in his grievance. 

4 If you encounter an ox of your enemy or his donkey wandering, you shall return it to him 
repeatedly. 


forbidden to curse anyone, the Torah singles out judges and 
leaders, because their responsibility to render decisions and 
enforce judgment makes them vulnerable to the impreca¬ 
tions of those whom they rule against. 

28. 7|nh6» - Your fullness-offering, i.e., bikkurim, the first 
fruits, which are picked when they become full and ripe, and 
are presented to the Kohanim ( Rashi ). 

Tjjpri! — Or your priestly heaue-offering , i.e., terumah, the 
portion of crops that must be given to the Kohanim. Al¬ 
though this is the Talmud’s interpretation of the term (Temu- 
rah 4a), Rashi states that he does not know how it fits the 
word. According to Ramban, the word derives from nyfpi, 
teardrop, and refers to the terumah tithes from wine and oil, 
which, because they are liquids, drip like tears. 

It is natural for a person to feel special affection for his first 
acquisitions, such as the first of his crops that become ripe 
and certainly his firstborn children. This verse, however, 
urges us to realize that whatever we have is God’s gift and we 
should devote everything to His service before we think of 
ourselves. 

30. — People of holiness. The Torah uses the 

common case of an animal that was killed in the field to 
allude to every form of forbidden food. The Torah’s introduc¬ 
tion to this prohibition puts it in perspective: The consump¬ 
tion of forbidden foods deter a Jew from the attainment of 
holiness, the goal which God sets for His people. Thus, the 
mention of holiness is intended to introduce the following 
clause (Ramban). Sfomo comments otherwise. Holiness 
derives from the observance of the previous commandment 
that families should devote their firstborn and first crops to 
God’s service. When the nation has an elite corps of scholars 
and righteous people, they will spread holiness to others as 
well. 

— To the dog. It is permitted to dispose of such meat in 
other ways as well, but the Torah teaches us to show grati¬ 
tude, just as God does not let any good deed go unrewarded. 
During the Exodus, the dogs did not howl (11:7); therefore, 


where practicable, we show our appreciation by throwing 
forbidden meat to them (Rashi). 

23 . 

1-3. Integrity of the judicial process. 

1. . . . Ktfn idy — Do not accept . .., i.e., believe. It is for¬ 
bidden to believe unverified gossip about another person. 
This applies both to an individual, who is forbidden to be¬ 
lieve inn ptt6, euil talk, and to a judge, who is forbidden to lis¬ 
ten to a disputant unless the second party is present (Rashi). 

yt$n — The wicked. According to Rashi, this refers to a 
wicked litigant who seeks to enlist a witness to support his 
contention. According to Ibn Ezra and Sfomo, the wicked 
one is a false witness, who needs a second witness to corrob¬ 
orate his testimony. 

This is also an admonition not to testify with a disqualified 
witness, even if what he is saying happens to be true; an 
honest witness is forbidden to associate his testimony with a 
dishonest person. 

2. The Sages derive several laws from this verse by means of 
Talmudic exegesis. Our translation follows Rashi's interpre¬ 
tation of the plain meaning, as follows: A judge must voice 
his opinion according to his understanding of the law and the 
evidence. Even if he is heavily outnumbered by others, he 
must not change his opinion to agree with them, if he consid¬ 
ers them to be mistaken or intentionally perverting the law. 

3. “nnn tih — Do not glorify. Despite the temptation to ease 
the plight of the poor by allowing them to win their case and 
thereby receive money with dignity from the rich — who will 
not miss it in any case — it is forbidden to pervert the law, 
no matter how noble the intention. 

Or HaChaim comments homiletically that the pauper’s 
grievance is against God: “If He created me, why doesn’t He 
give me a decent livelihood?” If so, the judge may reason 
that he is “protecting" God by his incorrect ruling. This, too, 
is forbidden. The law is incontrovertible. 

4. The Torah requires one to return a lost item ‘‘repeatedly” 




j’-i / aa 


o’uawM nvna 


mow nao / 434 


mylu ninn jr»:n Kinn ’inn 

■ ■ V| ' > | y ■ f > y T m l yj y 

r\b {bpynbn x"j) paiyn 1 ?)? v^pni 
p-iam 'rn^y nn piaiyn pau/n 

I - ▼ : *: I ▼ * 1 ▼ I 1 ' I - 1 

:nna papD m 'bm tai :nray 

■* It «* T I “ J ■ T ... 

paa ■hi ■oni p'm 'in xnpu/n xmnsn i 

I ■ a n w v • > ^ ■■ V| ■ Y T 4 

■qtk k* 7 nx ^lupn x 1 ? Kan in (m) 

.. * 11^ y *• *j | • y T ‘ | " .» • 

xnqity nx ^npq x 1 ? xqq W) n :xa;n 
:pmn rnana ^pm iwan nyn 

I I ■ ▼ : ■ !■■ : I” 1 1 1 • ’* : 

nj pnyT lirwi pp'yq x 1 ? xnivqo 
xynxa iimn inn nx xnvn xit/aa 

r : * : J ■♦•! I ■?■ •• “i t : t ; - 

pnx rp yntn paip mp)> iDnynq 
xnynt^io :nn^y n; u/iapni 
any napn n^rr'i rmttnni napmyn 

I T " 1 . ■ | j «» ■ “’ll™! ■ ’ • j • 

aayn p xaa rrm bwn rtmxWi 

*«**—!■• r t ™ " ** I : ▼ : 

pyn y»pr> x n\p^ ^nn 1 ? wilb 
^na nun nxyau/ xnpai anaiy 

• T T T ITT 

annx aa uipum aanm pin man 

I t : ■ ~ ft 1 t t ■: • It ■ 

nannpn pa 1 ? nnnx n taair :xn*jn 

i ; “ 7 * I : • t -s ; 


i 1 ? rrtyn n^ini 


*6 


- ■ - ■ • ^ ^ 1 

k' 1 ? ^ i'inrr^K 


:1)3V 2}V : n niy 


1 


1 


- ’ ■ • ■ n ■ • 1 ■ \. ■ 

tfecm dti [73 “liv? '“in^/n ’3 njpn Kb nnw -sm 
WDrnK bnyn? djfiki ynbn Kb -m :oy™ nrn 

• ji . • • • ■ • 1 A" * J s i II* • “ /• ; 

jntn u'w u/un :Dnyn v“iK3 Drpvi nnrra nin 

J“: ■ v t /• : • it ; ■ I v r: : v.v • v: j . - - 

muttu/n nv^nu/m :nnKinrrnK jiddni ^“iktik 

t jv : : • • : ■ : it t i : •• : - it : l^v : - v 

mton nri ^K'n D^irpi snav iSoni nnuruai 


■ •• 

u™ 1 ? 


6 wnib 

»• • I ft ■ • • • 


|! 7K TnnKniVK b^ 


n 


u 


N 1 


’•wnn 






yo 7^c ?a^P3 05P ib»p6 .d npn aiy^ :(.?p pniP5 ;p»:rp o»P37) 

:(oc puip: ^nb^P) v>»» ai6p nwbp p?pca rba ipp7 <|pppc 
pi .ppf) »ppcp ,D , p7ibp? DH37 .mpnar naa ibpbppi wiaaPD .t]bon 

mip P7»PfP pipipp P37P3 .yn^n *b aai (0) :onp f pJnp pwpp f w^7P 

D’bpibc? ib ?cp PP5 nan waa nx :(:pa 6s?’bfl 633 ) pp mac »aap aa? bp 
“]p’3 lip bf> ipdd6i ip? ,P’3b pd)3p pcb .nnxun nx naoxi 0) :ipi6 

aia^P pr ap6 Pb’36» .nnvoai :?713PP .naonum (x^) :o:33 on37) 
b3rbn ppppai .ppnn pppp |U3 ,?awa P713PP ?)ppcp op^ a37 .(6pb*a>») 

|in6 bpf>» pp?b .mvn nm ^axn oann :(.a lap 7 pip) cpcpbai 

nn6 }bon .acaa f>b3 o^bjif) D')V3f) pcpp 6b3 Pb3i6 p^p pp ,s^p bsfwb 

P7C3 737P 6appp pbppi .“paa^ nvyn p :(6pb^n) P^ncs pcpp |»6 
.naum ^y^avn dvqi O') nbaf) p 6 aarp dpm rbaab a»6c ip? f pbp 
pacp bai b’fnp pp6p 6bc .PPipma P^c^as P3P appp 6b p»p’3C? p)C3 
]p .^amm ia xv nw pn^ :(PPb»3») P»c6a3 P3C ?3 a?>P 6b P3C ?»np 

“]iP3 DC3P 1 6b6 i>’6 16 .apapa jp onca bai6i chip 6 p»c a»pab P^a ib 
31P3P baa 73a3 .innx p :(oo aab 6b6 P”) Pf |’6 paa6 ,p» 3P 
.nnum oa^x 'na»x avx ^aai (a') :(ow 3PP aa pr .aam :a37a 
:(ow 16b oip»3 6 »p papr6 paiP3C pa»ac bac f papr63 Pta piba ba Picab 


ixa w a inn nxan 'a (n) :i>73a6i iaar6 6 ip b7 aaibi |H3 ipiarb 713 a ib 
pai .(.a pacp c6a) >a >iw be Piaicb bn 6ipc 6»b7 'b3 min ’a np /ui 
aty :p’pp3 , 1 ^ anyn n^am ,i6ca ppp pia map p6ap 6ac ,iaiapa 

pi .(’:t 6 ooba ;ib:3b o>a37) 3ifai aiba pi ,para |icb if P3»ra .iny atyn 
f a»Dbi [3ifab 6 "d] airab aaa Pi6ba (P:a p^pp)) ppipp 7a o’bcia’ [p6] i3faa 
(f*:r on37) 'iai oaa pb6p oaap o^a I33b3 a»6p »a 13 6bva .ppipp pnp p 6 
r pb7Pi p6ap »a ,i>TOa ica7 p ica7ai .dpp 6 tp 6b t vnn ,p aa6p 6ac 
16 .Pb7Pi , 1713 a ’Db ia’ 6 i |pr ,7^a 6 p .ana pp 6 c O’aapi b7in pp 6 c o’aaa 
.nay atyn aty :(.3b a"3 ; 6 pb*a&) Pb7Pi b 6 ap be i 6 cai O’aaia 731 a ppp 3 
f P3i6 peb .p'ax (i) :iaaa i 6 ca bia^ba ,P’b bpenbn .( 6 pb’aa) 6 eap paab 
7"3& 6 bvb paa .aann ^x pn*i 'pai (t) :(oc) ?3ia bab 36 pi b7bna 6 ipe 
p"a 6 i ,aiapp b 6 *pai b"p ,ipi 6 pavpae Piar vba 7abb ’b e’ 7 p 6 aa 6 i 3 »p 
paai .ipiarb ib v nae pp^a pa 6 ip ’pa a"a , 7"33 p 7 aba 6 bc ,pnb i)’ 6 e 
7iabp ,7"3b ipi 6 pa’fpa p 6 e P3iP vba 7abb ^b c* 7 p 6 aa 6 i » 6 ar 7 ,f 3a 6 bvb 
nb 'a :cab paapao ;oe) 7 f, 33 p7ab>c , 6 ip p> 7 b pn ,aapp b 6 pnbi aaib 
^b e» * 6 af ira 6 b^ 06 .’ana iapn56 6 b ^6 ’a lavppb *pba p 6 .yva p'ayx 
aiaeb ib»a 6 .npn xb amyi (n) :P3 3»awe PP’aa iP’apb P3ap owbe 
aaea ppp 6 b aaa aa 6 a j» 7 p p 6 niapb »ape ,pp p 6 niapb ’ 7 a e"ai ,na 6 


meaning that even it it is lost time after time, it must still be 
returned. The finder may not ignore it on the grounds that 
the owner is apparently careless ( Baua Metzia 31b). 

5. ^x:ty — Someone you hate. Under ordinary circum¬ 
stances, it is forbidden to hate a fellow Jew ( Leviticus 19:17). 
Therefore the Sages explain that the verse speaks about 
someone whom it is permitted to hate, meaning someone 
who persists in committing sins despite warnings that he 
refrain from doing so. Such a person should be hated until he 
repents. Nevertheless, the Torah commands that he be 
helped under the circumstances described in this verse 
(Rambam, HU. Rotze'ach 13:13). Furthermore, if one finds 
both his good friend and this hated person in the same 
predicament, he must first go to the assistance of the hated 
one, in order to subdue the evil inclination that encourages 
one to let an enemy suffer ( Baua Metzia 32b-33a). 

sVicn — Would you refrain ... ? The Torah asks incredu¬ 


lously how someone could consider letting his hatred take 
precedence over the need to help the owner and his suffering 
animal ( Rashi ). 

ttay ntyn aty — You shaU help repeatedly with him. The Sages 
derive from the repetition of the verb form that one must 
render assistance time and time again if the animal 
continues to collapse. If the owner is not present or if he is 
unable to participate in the task, the passerby must do it 
himself, but if the owner refuses to help and expects the 
passerby to do it himself, because it is a mitzuah, he is 
excused, because the Torah qualified the commandment by 
saying that it must be performed with him , i.e., the animal s 
owner ( Baua Metzia 32b). 

6-9. Fair dispensation of justice. 

6. npn xb — Do not pervert. A judge may not act in such a 
way that he seems to be playing favorites. He may not speak 
harshly to one litigant and respectfully to another, nor may 
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5 If you see the donkey of someone you hate crouching under its burden, would you refrain 
from helping him? — you shall help repeatedly with him. 

6 Do not pervert thejudgment of your destitute person in his grievance . 7 Distant yourself from 
a false word; do not execute the innocent or the righteous, for I shall not exonerate the wicked. 

8 Do not accept a bribe, for the bribe will blind those who see and corrupt words that are just. 

9 Do not oppress a stranger; you know the feelings of a stranger, for you were strangers in the 
land of Egypt. 10 Six years shall you sow your land and gather in its produce. 11 And in the 
seventh, you shall leave it untended and unharvested, and the destitute of your people shall 
eat, and the wildlife of the field shall eat what is left; so shall you do to your vineyard and 
your olive grove. 12 Six days shall you accomplish your activities, and on the seventh day 
you shall desist, so that your ox and donkey may be content and your maidservant’s son 
and the sojourner may be refreshed. 13 Be careful regarding everything I have said to you. 


he let one party sit and have the other one stand ( Sfomo ). 

— Your destitute person. This prohibition applies even 
to someone who is not righteous — he is destitute in the 
performance of commandments. That is no reason to rule 
against him if he is right (Rambam). 

7. pn“)n — Distance yourself. Regarding no other transgres¬ 
sion does the Torah say that one should distance himself. So 
much does God abhor falsehood that we are commanded to 
stay far away from even an appearance of a lie (R' Bunam of 
P'shis'cha). 

pnyi ’pji — The innocent or the righteous. The words are not 
synonymous. The Talmud ( Sanhedrin 33b) refers this verse 
to people who have been charged with a sin that would have 
incurred the death penalty. The innocent person is one who 
was found guilty, but then someone claimed to have new 
evidence or a legal argument that would acquit him. 
Although the court had decided that he is not righteous, he 
may turn out to be innocent. The righteous person is someone 
who was acquitted, but then new evidence of guilt came to 
light. Once he was found not guilty, the case may not be 
reopened. The Torah says do not execute! However, lest one 
complain in the latter case that the guilty are going free, the 
verse assures us that the ultimate Dispenser of justice is God, 
Who will punish those who deserve it: fori shall not exonerate 
the wicked (Rashi). 

Ibn Ezra comments that even if the judge knows that this 
defendant is wicked and worthy of death because of other 
things that he had done, it is forbidden to rid society of a 
menace by finding him guilty of a crime that he did not 
commit. The judge should rely on God s pledge that if this 
criminal should die, He will not exonerate him. 

10-12. The Sabbaths of the land and the week. The Torah 
juxtaposes the very basic laws of the Sabbatical Year 
[Shemittah] and the weekly Sabbath because both represent 
man’s testimony that God created the universe in six days 
and rested on the seventh. These verses contain only the 
general laws; the details are given in later chapters. R' 
Bachya notes that in discussing Shemittah and the Sabbath, 
the Torah speaks of your field and your work, but in speaking 
of the Jubilee Year, it speaks of its , the field’s, produce, not 
your produce (see Leviticus 25:11-12). The seventh year and 
the seventh day are interruptions of man’s activity, when he 


is called upon to stop his material concerns and activities, 
but his property remains his to return to when the sabbatical 
respites are over. The Jubilee, however, which the Torah 
calls oVy 1 ?, forever, symbolizes the end of time, when 
everything will revert back to God’s sovereignty. In the 
Jubilee Year, the produce is not man’s any more. 

11. nyntttni — And in the seventh. The laws of the seventh 

■ 

year are found in Leviticus 25:1-7. According to Rashi, as 
understood by Mizrachi, the passage alludes to the duty of 
the Rabbis to impose whatever regulations are needed to 
safeguard the year’s rest from agricultural work. Thus, 
Rashi's interpretation includes such Rabbinic prohibitions as 
not fertilizing or loosening the earth around trees. This is 
similar to the limitations on work during Choi HaMoed, the 
Intermediate Days of festivals, which the Torah left to the 
Rabbis to formulate. 

12. nptt/n — You shall desist. On the Sabbath, one should 

i 

desist not only from labor that is technically forbidden, but 
from anything that requires exertion, such as one does on 
weekdays (Sfomo). As Rambam expressed it, otherwise, 
people could spend their Sabbath strenuously rearranging 
heavy furniture. Such indoor activities do not fall under the 
thirty-nine categories of forbidden labor, but they are not in 
keeping with the spirit of the Sabbath ( Hil. Shabbos 21:31). 

nu; — Be content. The verse does not require that animals 
rest , which would imply that they must be restrained from all 
the labors that are forbidden to people. Animals should be 
content, meaning that they should not be confined, but 
should be permitted to graze freely on the Sabbath (Rashi). 

tttpr) — Be refreshed. The verse refers to non-Jewish slaves 
who have not yet been circumcised and to gentiles who 
reside in the Land. It could not refer to Jews because they 
have their personal obligation to observe the Sabbath 
(Rashi). By not requiring them to perform work that is 
forbidden on the Sabbath, their master or employer will 
permit them to become refreshed. 

13. Spai — Everything. A Jew must zealously observe all the 
positive and negative commandments without exception, 
but especially vital is the need to avoid any semblance of 
worship or activity that gives credence to other gods. Even 
to mention them or to cause others to do so [such as 
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requiring gentiles to swear by their deities] is forbidden 
(Sfomo). 

The 613 commandments are parallel to the total of the 
organs and major blood vessels, because the performance 
of every commandment safeguards one of them. Thus, by 
observing the commandments, one safeguards his own 
health and survival — but the denial of God through idol 
worship is tantamount to the transgression of the entire 
Torah (Or HaChaim). 

majn Kb — You shall not mention. Sfomo notes the contrast 
between the two halves of the verse. In the case of all the 
other commandments of the Torah, one must beware of vio¬ 
lating them in deed. But idol worship is so serious that one 
is forbidden even to speak of idols or be the cause of others 
mentioning them. 

A Jew may not say “I will meet you near the idol,” nor may 
he go into partnership with a non-Jew on the understanding 
that, in case of a dispute, the gentile will be required to swear 
by the name of his idol (Kashi). 

14-19. The three Pilgrimage Festivals. The concepts 


symbolized by these festivals — freedom, the seasons, and 
prosperity — are at the root of human existence and happi¬ 
ness. By celebrating them in Jerusalem at the resting place 
of God’s Presence and by bringing offerings to mark the 
occasions, we acknowledge Him as the Lord (v. 17), Who 
controls all aspects of life (Sfomo). 

14. >b Ahn — Shall you celebrate for Me. The three festivals 
are times of great joy, for, as described in verse 15-16, they 
commemorate freedom from slavery \the Festival of Ma- 
tzos, or Pesach], the Festival of Harvest [Shavuos], and the 
Festival of the Ingathering [Succos], which is the end of the 
year’s agricultural cycle. That joy should be dedicated to 
God through the performance of His festival-related com¬ 
mandments ( Chizkuni), and the realization that all good for¬ 
tune emanates from His kindness. 

15. irpiv — As / have commanded you. This is an 

allusion to various requirements of matzah that the Oral Law 
derives from the verses in chapter 12 (Or HaChaim). 

Dg’T — Empty-handed. All who come to Jerusalem for any 
of the Pilgrimage Festivals are enjoined to offer elevation-of- 
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The name of strange gods you shall not mention , nor shall your mouth cause it to be heard. 
The Three 14 Three pilgrimage festivals shall you celebrate for Me during the year. 15 You shall observe 
Pilgrimage festival of Matzos; seven days shall you eat matzos, as I have commanded uou. at the 

m * I . 9 

es lua appointed time of the month of springtime, for in it you left Egypt; you shall not be seen before 

Me empty-handed. 16 And the Festival of the Harvest of the first fruits of your labor that you 
sow in the held; and the Festival of the Ingathering at the close of the year, when you gather in 
your work from the held. 17 Three times during the year shall all your menfolk appear before 
the Lord, Hashem. 10 You shall not offer the blood of My feast-offenng upon leavened bread; 
nor may the fat of My festive-offering remain overnight until morning. 19 The choicest first fruit 
of your land shall you bring to the House of Hashem, your God; you shall not cook a kid in the 
milk of its mother. 

20 Behold! I send an angel before you to protect you on the way, and to bring you 


ferings ( Rashi). 

17. fiKn — The Lord [lit. Master]. After speaking of the 
festivals as the commemorations of all the blessings of the 
agricultural cycle that Israel would enjoy in its own land — 
all of which were unknown in the arid wilderness — the 
Torah commands the nation to recognize that it must thank 
the Lord Who will have presented them with all this good¬ 
ness ( Rashbam ). 

18. natJVK^ — Vou shall not offer. It is forbidden to slaugh¬ 
ter the pesach- offering until the afternoon of 14 Nissan, 
when all chametz has been destroyed (Pesachim 5a). One 
who brings the offering with chametz still in his possession is 
in violation of this commandment (ibid. 64a). 

’Aivabn — The fat of My festiue-offering. Among the com¬ 
mandments associated with a pilgrimage festival is that ev¬ 
eryone bring a chagigah [festival-offering], which is a peace¬ 
offering brought in celebration of the festival. Although the 
sacrificial service must be done during the day, the entire 
night is valid for the burning of the sacrificial parts — the 
fats — on the Altar. Our verse teaches that if the fats are not 
placed upon the Altar before dawn, they become invalid 
(Rashi). 

19. n'ttfhn — The choicest. The commandment of the first 
fruits [bikkurim] applies to the seven species for which Eretz 
Yisrael is known: wheat, barley, figs, grapes, pomegranates, 
olives, and dates. The owners bring them to the Temple, 
where they present them to the Kohen (see Deuteronomy 
26:1-11). At the very beginning of the Torah, the Midrash 
(Bereishis Rabbah 1:1) mentions this mitzuah as one of the 
reasons for which God created heaven and earth. 

Because bikkurim symbolize the Jew’s readiness to devote 
the first fruits of his labors on earth to the service of God, the 
trip to Jerusalem was celebrated in every town and city 
along the way with music and parades. 

— you shall not cook. The prohibition of cooking 
meat and milk together applies to all sheep [and cattle; not 
only kid meat in the milk of its own mother. Rabbinic law 
extended the prohibition to all other kosher meat and fowl]. 
The Torah gives this prohibition three times [here, 34:26, 
and Deuteronomy 14:21], from which the Sages derive that 
there are three elements of the prohibition against a mixture 


of meat and milk: It is forbidden to cook it, to eat it, and even 
to benefit from it (Rashi). 

R’ Hirsch suggests a reason for the prohibition and for its 
insertion in this passage. Meat represents the animal portion 
of life, the muscle and sinew. Milk represents the reproduc¬ 
tive capacity of animal life, for milk is the nourishment that 
supports new life. In animals, these two aspects of life are 
inseparable; animals instinctively eat and reproduce. Man 
has a higher calling. He must not mingle these aspects of his 
nature. To the contrary, he must learn to differentiate be¬ 
tween his activities and — primarily — to subjugate them all 
to his duty to grow in the service of God and to put Godliness 
into all his activities. This higher duty is symbolized in the 
prohibition against mixing milk and meat. Its proximity to 
the laws of the festivals and the first fruits conveys the teach¬ 
ing that one who succumbs to his animal instincts destroys 
the holy nature of the seasons and God’s blessings of pros¬ 
perity. 

20-33. The promise of swift passage to, and conquest 
of, the Land. God promises Moses that the Jews will be led 
into Eretz Yisrael, and that He would assist them in their 
conquest of the Canaanite nations. But He cautioned them 
that they would not persevere in their country unless they 
resisted the allure of the culture and religion of the nations 
they were about to conquer. 

20. nbw — i send an angel. God alluded to the 
future sin of Israel in building the Golden Calf, as a result of 
which the people forfeited God’s personal providential care. 
Even after they repented, God told Moses (33:2) that He 
would withdraw His Presence from them and send an angel 
to lead them to the Land (Rashi). There, Moses protested the 
decree and begged that God Himself accompany the people, 
and God relented. Here, however, Moses accepted it be¬ 
cause God did not convey the news to him as a punishment. 
Rather, in the context of our verse, it was presented as the 
triumphant manner of Israel’s entry into Eretz Yisrael (Be er 
BaSadeh). 

Ramban notes that this prophecy was not fulfilled in 
Moses’ lifetime, for Moses pleaded with God not to withdraw 
from the people, and God acceded to his request (33:15-17). 
After Moses’ death, however, an angel appeared to Joshua 
and identified himself as the head of Hashem’s legion 
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(Joshua 5:13-15). That was the angel announced in this 
verse, who had been held in abeyance during Moses* 
lifetime, but was dispatched to lead Israel after his 
death. 

In an esoteric interpretation, Ramban and Or HaChaim 
comment that the angel spoken of in this verse was not the 
one that God announced after the sin of the Golden Calf. 


Rather, this was the highest of all angels, the one through 
whom God guided and protected the Patriarchs, and the one 
upon whom God rests His Name (v. 21), the highest manifes¬ 
tation of His Presence. Ibn Ezra, too, comments that this was 
an august angel that was to bring the nation into Ere£z Yisrael 
while it was still in its lofty state, before the sin of the Golden 
Calf. 
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The to the place that I have made ready. 21 Beware of him — hearken to his voice, do not rebel 
Promise of against him, for he will not forgive your willful sin — for My Name is within him. 22 For if you 

Passage hearken to ^ uo/ce anc * can y out a ^ that ^ s ^ s P ea ^ then I s hall be the enemy of your enemies 
to, and and persecute your persecutors. 23 For My angel shall go before you and bring you to the 
Conquest Amorite, the Hittite, the Perizzite, the Canaanite, the Hivvite, and the Jebusite, and I will 
°f, the annihilate them . 24 Do not prostrate yourself to their gods, do not worship them, and do not act 
Land according to their practices; rather, you shall tear them apart, and you shall smash their pillars. 
25 You shall worship Hashem, your God, and He shall bless your bread and your water, and I 
shall remove illness from your midst. 

26 There shall be no woman who loses her young or is infertile in your land; I shall fill the 
number of your days. 27 / shall send My fear before you and I shall confound the entire people 
among whom you shall come; and I shall make all your enemies turn their back to you . 28 / shall 
send the homet-swarm before you and it will drive away the Hivvite, the Canaanite and the 
Hittite before you . 29 / shall not drive them away from you in a single year, lest the Land become 
desolate and the wildlife of the field multiply against you . 30 Little by little shall I drive them away 
from you, until you become fruitful and make the Land your heritage. 

31 / shall set your border from the Sea of Reeds to the Sea of the Philistines, and from the 
Wilderness until the River, for I shall deliver the inhabitants of the Land into your hands and you 
shall drive them away from before you . 32 You shall not seal a covenant with them or their gods. 


irtiari Dlpran - ^* — To the place that I haue made ready, 
i.e., the land that I have designated for you. Midrashically, 
the term refers to something that had actually been pre¬ 
pared, in the sense that it had been constructed. This is an 
allusion to the Heavenly Temple that corresponds to the 
future Temple in Jerusalem (Rashi, according to GurAryeh). 

21. r3B» — Beware of him. Since an angel carries out 
God’s command, without adding to it or detracting from it, 
the people were warned to beware, for he would not tolerate 
their sins {Ibn Ezra). 

23. . . — To the Amorite. .. The Girgashites are 

vi ▼ v ^ 

not mentioned because they were the smallest and least 
significant of the seven Canaanite nations (Ibn Ezra, 
Chizkuni), or because they fled the land rather than face the 
Israelite armies (/?’ Bachya). 

24. rnnn^iVK 1 ? — Do not prostrate yourselves. Modern man 
finds it inconceivable that the Israelites who had experienced 
prophecy could have been deluded enough to worship idols. 
History, however, shows that the idols and their priests had 
certain powers and that the temptation to believe in them as 
deities was so strong that not only did the Torah warn against 
it constantly, but that after occupying the Land, Israel suc¬ 
cumbed to idolatry time and again. Therefore, God admon¬ 
ished them not to imitate the Canaanite rituals and to dis¬ 
mantle and destroy the idols themselves. 

25. nK Dfliajn — Vbu shall worship Hashem. The more 
"enlightened” idol worshipers held that by honoring God’s 
“ministers,” such as the sun and the power of vegetation, 
they would be blessed. The Torah promises, therefore, that 
no such intermediaries are needed or permitted. Worship 
Hashem, and He will provide all the blessings you need 
(Ramban). 

26. — The number of your days. When people live 


out their days, society will be improved, because they will 
live long enough to pass on their wisdom and experience to 
grandchildren ( Sfomo ). 

27. t\yy — Turn their back to you , i.e., they will turn 
around and flee from you. 

28. nyjarn — The homet-swarm. This was a species of poi¬ 
sonous insect that stung the Canaanites in the eyes, causing 
them to become ill and die. It affected the Hiwites and 
Canaanites, the nationalities that dwelt in the lands of Si- 
chon and Og, east of the Jordan. As for the Hittites, they 
lined the west bank of the Jordan and the tzirah miraculously 
spewed its poison across the river at them (Rashi). In the 
plain sense, Ramban comments that God dispatched 
swarms of these insects to rout those that took refuge in 
fortified cities. 

29-30. God told the Jews that they would conquer the Land 
in the way that would be most beneficial for them, which 
would be slowly and gradually. If the country were to become 
emptied of its inhabitants too quickly, it would become 
desolate and filled with wildlife. Therefore, the conquest 
would proceed at a pace that would enable the Jews to settle 
the Land bit by bit, as it became evacuated. 

31. The Sea of the Philistines is the Mediterranean, and the 
River is the Euphrates. Ibn Ezra comments that this verse, 
which describes the great extent of the Land, explains why it 
would have to be conquered gradually. 

32. nna... mari'K^ — You shall not seal a covenant. Israel 
was forbidden to conclude a treaty that would permit the 
Canaanites to inhabit the Land or that would permit them to 
retain their idols. Alternatively, it was forbidden to let them 
remain in the Land as long as they continued to worship 
idols, but if they renounced their gods the Jews could make 
peace with them (Ramban ). 
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From the beginning of the Books of the Prophets to the 
Destruction of the First Temple, there are repeated in¬ 
stances of Israel succumbing to the temptation of idol wor¬ 
ship — and the resultant disasters. This, more than any ratio¬ 
nalization, shows the power of ancient idolatry over people's 
minds, and why it was necessary for God and Moses to warn 
repeatedly against it. 

24 . 

This chapter shifts from the laws, that have been the sub¬ 
ject of the Sidrah up to now, back to the revelation at Sinai. 
God instructed Moses regarding his ascent up Mount Sinai 
where he would remain for forty days to be taught the Torah 
in its entirety, and regarding the covenant that the Jewish 
people would seal with God, signifying their acceptance of 
the Torah and their eternal responsibility to study and up¬ 
hold it. 

There is a disagreement among the commentators regard¬ 


ing when the events in this chapter took place, a disagree¬ 
ment that is found in Mechilta, as well. According to Rashi, 
the events recorded in verses 1-11 occurred before the Ten 
Commandments were given. Indeed, as will be noted in the 
commentary, the Talmud supports this view. Even though 
this would mean that the Revelation recorded in chapter 20 
happened after the narrative given here, four chapters later, 
this is not a problem, because of the principle oiffiK) px 
rnin^ "imxm the Torah is not necessarily written in chronolog¬ 
ical order . 

Ramban, Ibn Ezra , Rashbam , among others, maintain that 
these events took place after Israel had received the Ten 
Commandments and Moses had taught them the laws of the 
previous three chapters (see notes to verses 3-4]. Although 
they agree that some portions of the Torah are not in chrono¬ 
logical order, they avoid such an interpretation unless it is 
demanded by the context. In this chapter, they do not find it 
necessary to interpret it out of order. 
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33 They shall not dwell in your Land lest they cause you to sin against Me, that you will worship 
their gods, for it will be a trap for you. 



"We Will 
Do and 
We Will 
Obey!" 


7 o Moses He said, “Go up to Hashem, you, Aaron, Nadab and Abihu, and seventy of the 
elders of Israel, and you shall prostrate yourselves from a distance. 2 And Moses alone 
shall approach Hashem, but they shall not approach, and the people shall not go up with him. ” 

3 Moses came and told the people all the words of Hashem and all the ordinances, and the 
entire people responded with one voice and they said, “All the words that Hashem has spoken, 
we will do. ” 

4 Moses wrote all the words of Hashem. He arose early in the morning and built an altar at the 
foot of the mountain, and twelve pillars for the twelve tribes of Israel . 5 He sent the youths of the 
Children of Israel and they brought up elevation-offerings, and they slaughtered bulb to 
Hashem as feast peace-offerings to Hashem. 6 Moses took half the blood and placed it in basins, 
and half the blood he threw upon the altar. 7 He took the Book of the Covenant and read it in 
earshot of the people, and they said, “Everything that Hashem has said, we will do and we will 
obey !“ 8 Moses took the blood and threw it upon the people, and he said, “Behold the blood of 
the covenant that Hashem sealed with you concerning all these matters. ” 

9 Moses, Aaron, Nadab and Abihu, and seventy of the elders of Israel ascended. 10 They saw 


1. iwk nttf)3— To Moses He said. God said this to Moses 

— t V V : 

on the fourth of Sivan (Rashi). According to the other com¬ 
mentators mentioned above, this command came after the 
Ten Commandments had been uttered, either on the sixth or 
the seventh day of the month, depending on the two views of 
which day the Revelation at Sinai took place (see 19:15). 

2. nab — Alone. The others accompanied Moses part of the 
way up the mountain, and he went alone into the cloud 
where God had rested His Presence. 

3-4. According to Rashi, Moses instructed the people to en¬ 
circle the mountain and desist from sexual relations (19:12- 
15). He repeated the previously given ordinances, i.e., the 
seven universal Noachide laws and the laws that had been 
taught in Marah: the Sabbath, honor of parents, the Red Cow, 
and civil laws. Then he wrote the Torah from the beginning 
until that point in chapter 20, and he wrote the above laws. 
The next morning, the fifth of Sivan, he erected an altar. 

According to Ramban , et al., he taught and wrote all the 
teachings of the last three chapters, which God had taught 
him at Mount Sinai, and on the next morning he erected the 
altar. 

4. naan? rnfc/y mnu/i — And twelve pillars. These were to sym¬ 
bolize that all twelve components of the nation accepted the 
covenant ( Rashbam ). As the final blessings of Jacob and 
Moses demonstrated, each of the tribes has its own unique 
role in carrying out the destiny of the Jewish people. By set¬ 
ting up twelve separate monuments, Moses alluded to this 
and showed that each tribe accepted its own responsibility as 
part of God’s nation. 

5- nya — The youths. These were the firstborn, who per¬ 
formed the sacrificial service until Aaron and his sons were 
appointed as Kohanim. 

They were called youths in comparison with the elders, 
mentioned above. Alternatively, Moses literally chose young 


men, who were pure and had not yet experienced lust (Ram¬ 
ban ). 

7. nnarr Ipp — The Book of the Covenant, i.e., the portions 
of the Torah that he had written previously (verse 4). 

ntpif), We will do and we will obeyl 

Rashi to Genesis 37:27 renders as obey, based on 
Onkelos to our verse. Thus, the Jews declared their resolve 
to do and obey whatever God would command — even be¬ 
fore the commandments were issued. This declaration has 
remained for all time the anthem of Israel’s faith in God and 
devotion to His word. To a Sadducee who wished to heap 
scorn on the Torah and its people, this pledge was the height 
of folly. He taunted Rava, saying, “You are an impetuous 
people, for you put your mouth before your ears [by saying 
that you would do before you even knew what the command¬ 
ments would be]." Rava replied simply that we Jews are 
wholesome people who love God and know that He would 
never command the impossible. The Sadducees and their 
ilk, Rava continued, are devious and corrupt, so they project 
their own malevolent distrust onto others, assuming that 
God cannot be trusted rn (Shabbos 88a-b, according to 
Rashi). 

Jews had faith in God, and because of that, God likened 
them to the angels, for they, too, are totally submissive to 
God, unquestionably so. The Sages teach ( Shabbos ibid.) 
that when God heard Israel proclaim, “We will do and we will 
obey,” He exclaimed, “Who revealed this secret to My chil¬ 
dren, the secret that the ministering angels use for them¬ 
selves [for the angels have the same order of priorities, they 
are called], strong warriors who do His bidding to obey the 
sound of His word (Psalms 103:20)?” 

Admittedly, when the Jews built themselves a Golden 
Calf, they lost the crowns of We will do and we will obey, but 
it remains our goal. More than that, there is a principle that 



i-p-jo / na 


mmuna n«n3 


n\OIV “130 / 442 


mp’ kd~i 3 mnm 'jK'ifc/H kh^k ip 1 

•'It j t s t : t t v: I*: 

: nnn^ trau/ •>tnnDi too pK iniya 

- t : ? • : " v: *: : ▼ t I v v 

Kpn mn Kb bKi\u 'm 

It : • r ▼ ■« t : * •- : " : : - : 

limjanpa nn lim "i top* it» itm 

I “ t : It : I t t •:* ▼ * ▼ It : t - 

]'b?K I'?*? (NlJfT:?) AajZflK 1 } 

*im 1010*7 'nipb pp my to 1 ? « nnN] a* 

! • T T Iff I . v T ■ 

xnniKi Kpj* rr ^b into i»n 
d pin ^imai 1 ?* 1 ? rmnm Kmpsni 

It : I •• “ : ■ t : t 

myto pb pi puttWE yu/imi myta 

• I • T < \ • \ • 

•,"i Kip 1 * , ni t 7y Marita toiu? 

* I * ■ • • • ■ w « 

IV KDH K^7 IDnlK "IttK K*3D^1 t 

^ TT TT • *»: T — T ; 

nray mm phk hhi itam^ mnn 

I : I •: - t : I : t : : • 

:limmp t 7 mprp Km nb nna in 

I ■■ tIt: * -1: : • t • I t 

jv tcny Ksm kiiu 1 ? my>3 p^pi™ 

▼ tt': t “ t v I •• T 

mon Kmu ^y "i top* Kmyi m :ktid 

- t ^ t t|t: t: t 

rwftb topi rav Knty toay vram 

: t i: i t t t •; • t -: - 

Kip' irm v rtoay ra nKynu? toora 

t|t: " j tt*: t t • ; t : 

'vyb toiu tyna k^dk ni^k ima "i 


t : t 


pb pi toay lan n^yp ^yi n> bKito' ^a 

I ft ■•#■■ ♦ ▼ • T 

ryaiK toiun myb mm Kiwb 

I ^ • t : v t - r : 

ryanto ram 

It ▼ I t : 


“T'EJDn nn 1 ? ntpyaa Y^n nnm bx^ tt^x 

J « • ^ i ▼ i " ~ j- : y* t : j-* tit 

nbu) xb rn x‘bx) nnt? 1 ? own Diryrn 

' 1 + ■ m S • I m • IX* X “ J«« ■ 

njpK^n :in^n ■taxv D’n^xn-n# it fin it 

ft ninxi Drn:ni rnnn 'bx nby nt^r^'mrr 

*ft. 

n'n^’nK 


K’ 



■•nana iwx nninm 

• : ▼ jv "5 ▼ : • - : x - : 

-in -1 ?]* nu/a byy inniyn Dj 7 ^i iDnnin 1 ? 

—it£ 7 K ny nta bm □•’jpTn-^Ki tovr^Kn 

v “! j~ v t jt : - ▼ <*l**: - v : v ••: it 

□nn I 7ya-')3 oaay him innK nim dd^k nm/a 

v.* t : ^ j~ • v ▼ • : l < -: i- •• • : ■■ •: v ▼ 

:nnn _ nx pyn oan nnrrhx myp hyn tDnhx tyn 

it t v Ivtt iv j-:- at t v - j — iv - -: 

□i)T nu;ty pyn moan ■ , no nn - hy hin^niaa faiyn 

A‘ ▼ V J” Kt t iv — j— — • | ( * •- 

nK“ipi iijyn ^inp ■>ya\yn ana ntyp'hx Knp7i 

^Nity aa ■ , nyh nnn u/xna nha'x u;xa mn 1 ' maa 


nna rnyp ,, nn nnn _ hx hyn pyn nina nu;P xan 

t t v <* : “ at ▼ v ~ I^t x iv 1 j : yv j ▼- 

.pio '"33n .p^D h"xny .D’piDD n^p D^V^nKl Dl^ 

* * f J IT 1 ■ * . — . '■ • ■ - 


r 




TU ‘T’UDW 


n*> 


6 bc 6b6 f OP’JD ) 3 M PP 51 )M?) lb?PD 5 .'JK^ 'nbK T\K IKI'l (’) 
,pc»r> P 3 ))P OV * 7 J 3 3 “ 7 )b |»PDP 1 PhIP? PDPC 33 hDb P" 3 PP 


p’pc *>6 ,| 6 p »pp’ be i3’P pp ’p»*7’ 6 b imwn npi 

oem f p 6 bpi dcp ib’b p» 6 c ppp »p>pp pbs^P oipp ip 3hb Pibp 7’pbpp 
.ov 'p bp oc 33PP51 ib ?6 oc PP> vim n'ibKi ii bn i 73 b bvi 
6 bc i>7Pb ,(r:3b jbpb) ppps dpp bip p 6 pcip 1 ppc’i pcp iyio wbp pc 
.mn ub mi v :p>ppp |p ip 6 b 3 .in* o^ptn bn (i^) :dppp pcip’ p’p 

P)3 .mn :13’P C ’6 b3b piccb DP13) PVPb P)PP3 DPP p 6 c DP | 6 p 133PPP 

pip p 6 ib 7 bpi ppp 6 p 6 3 b 3 ib npm pp 6 )c ,p)D’ p 3 bp 1061 P’P o’pp be 
C’C ’P .nnm Syn :(: 6 ’) ?piD 3 s 673 onp if ppp 6 .(p^n 6 D’P’P H 37 ) 

D»P» PCC lb 6 0’PPl6 DPP C’ .7373 D’pblP 1VP137 .]3PH inOD ’1 (tl3) :|’7 lb 

Dvn my» bn ki?i nrb .]ayn moan :[ppip jpp ov ppbp 7P] p"ppc 

7133 31P3P pbpc 6 b 6 D’7P1P b 6 pC’ b31 PCP1 P1737P P7CP 7Plb .''VUICfn 
OV 'P nbPP3 VP DPI ,PV737P P7CP 7P6b D^P 1 'l PCPb |)PP 1PD3V 6' s 1 .PCPb 
penp |1PP P)’3C P)PPb D)3)P bnc 17Pbl .C7‘.7 6 pv) PiPlb b3pb PCP PbPC 

PCPb p"3pp ib pcpi 6 ip |cp |’P3 Pf j)P .]jyn "jinn (m) :(:i do d^p 1 pcc 

:(:7 DC) 131P3 b’3C 


p>ppp Pbp3 banm 'p c6 03 7P3P1 'ui dp)i6ppp dpp »p*i 7 p o^prbi 

nan 1 ? myyian :(rp “inibpp3 6 pip)P) P)PP3C D’)’bp3 ( 6 : 6 ’ 737P3) 
0’73P1CP VPC b 6 hP be |P7b 713fb 713PCP PPC3 V)Db PP’P 6 'P . T'DDn 
716 P’P ib 6 i)CP .nno 1 ? traum nyyai :(p:n 3 P37 67pv) o’)3b pcpp3 
(k’) :bibbi 7173 peb .nno 1 ? :p67p peb ,iPU7P3 .nyym :(oc) v)Pb phpi 
d»v67 vpc bb3P .im n'jiy Kb :(oo opprpi 6 ip’36i 37) dp .'b'XK bw 

Pb’36 “|1PP D) 3b3 13 J’b3PDP VP .Qin^KH T\K ffllH :(DC) 7’ 0P3 pbpcpb 

ipp jD’bn) peb ’b’b6 .p o)7p 6b pibp)i6i .(00 6 pid)p C77P p ,p”pci 

Pb’b 6 pip 6 cc (p 3:6» 737P3) P17P |p bb 6 ’i (p: 6 p p’po) TP67p P'b’b 6 pi 

mnn 'bn ibv :P7in jpp 7n6b .my» bn *n maK'i (m) :(p:6p b6prn 1 ) 
*nann myK myiani nmnm pi<n nn^ t\k :ov 'p .my mm 

P37 737P3) |P P1737P P7CP bb33 PlbP P7CP CbCI Pl 6 P CC b3 .Dminb 
(A’) 113 PVlbPP PllbP 71371 7137 b3b 7D’C P17Pf63 C7>3 P’7PD 13*371 ,(fP:V 


the spiritual greatness of our ancestors, including the Patri¬ 
archs and the generation that stood at Sinai, is our national 
legacy. People fall short of their aspirations, but they are 
shaped by their longings nonetheless. We are the heirs of 
those who expressed their devotion so wholeheartedly that 
more than 1,500 years later Sadducees still considered them 
the epitome of impetuosity. No matter. God considered us 
on a par with His ministering angels. That was once our 
plateau, and it remains our goal. 

According to the above Talmudic passage, the monumen¬ 
tal declaration u;e will do and we will obey was made on the 
fifth of Sivan, before the Ten Commandments were given, 
which supports Rashi's interpretation of the chronology of 
the chapter. 

10-11. Prophecy at the mountain. All commentators 
agree that Moses and his companions saw a sublime 


prophecy, but they differ in their interpretation of how the el¬ 
ders reacted to the prophecy and whether or not they sinned. 
The following is a brief selection of a few views. 

Rashi cites Vayikra Rabbah that they saw a vision of God 
throughout the period of slavery in Egypt. During that time, 
God kept a sapphire brick at His feet, as it were, as a constant 
reminder of Israel’s servitude with brick and mortar. But 
when the Jews were freed, His joy was as radiant as the very 
essence of heaven. 

Reactions of the elders. 

According to Rashi, citing Tanchuma, the onlookers — 
with the exception of Moses, of course — sinned grievously 
in that they gazed at the sacred vision while irreverently in¬ 
dulging in food and drink. For that, they deserved to die im¬ 
mediately, but God did not stretch out His hand to harm them, 
in order not to mar the joy of the giving of the Torah. There- 
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Prophecy the God of Israel, and under His feet was the likeness of sapphire brickwork, and it was like the 

at the essence of the heauen in purity. 11 Against the great men of the Children of Israel, He did not 
Mountain stretc ^ out j-jfc hand __ they gazed at God, yet they ate and drank. 

12 Hashem said to Moses, “Ascend to Me to the mountain and remain there, and I shall give 
you the stone Tablets and the teaching and the commandment that I haue written, to teach 
them. ” 13 Moses stood up with Joshua, his servant; and Moses ascended to the Mountain of 
God. 14 To the elders he said, “Wait for us here until we return to you. Behold! Aaron and Hur 
are with you; whoever has a grievance should approach them. ” 

15 Moses ascended the mountain, and the cloud covered the mountain. 16 The glory of 
Hashem rested upon Mount Sinai, and the cloud covered it for a six-day period. He called to 
Moses on the seventh day from the midst of the cloud. 17 The appearance of the glory of 
Hashem was like a consuming fire on the mountaintop before the eyes of the Children of Israel. 
18 Moses arrived in the midst of the cloud and ascended the mountain; and Moses was on the 
mountain for forty days and forty nights. 

THE HAFTARAH FOR MISHPATIM APPEARS ON PAGE 1156. 

When Parashas Shekalim coincides with Mishpatim, the regular Maftir and Haftarah are replaced 
with the readings for Parashas Shekalim: Maftir, page 484 (30:11-16); Haftarah, page 1212. 

During leap years, if Rosh Chodesh Adar I coincides with Mishpatim, the regular Maftir and Haftarah are replaced with 
the Shabbas Rosh Chodesh readings: Maftir, page 890 (28:9-15); Haftarah, page 1208. If Erev Rosh Chodesh Adar I 
coincides with Mishpatim, the regular Haftarah is replaced with the reading for Shabbas Erev Rosh Chodesh, page 1207. 


fore the punishments of Nadav, Abihu, and the elders were 
deferred until later on. In line with this view, Tur comments 
that God purposely did not send Elazar and Issamar, Aaron’s 
younger sons, with the group so that they would not incur the 
death penalty, like their brothers. Had they, too, died, Aaron 
would have been left childless. 

Onkelos interprets the eating and drinking favorably: 
Their joy upon seeing the vision was as great as if they had 
been enjoying the utmost physical pleasure. 

Ramban, too, has a favorable interpretation of their reac¬ 
tion. After their vision they ate the flesh of offerings and 
drank in grateful celebration of the great spiritual privilege 
God had awarded them. 

According to Onkelos and Ramban that they did not sin, 
the verse speaks in their praise, saying that they suffered no 
harm even though they had a profoundly holy prophetic vi¬ 
sion that would ordinarily have been far beyond a human be¬ 
ing’s capacity to endure. 

12. ’bK — Ascend to Me. This command was given to 
Moses the day after Israel received the Ten Commandments. 

sft njnw — And I shall give you. The verse specifies Tablets, 
teaching, and commandment — what were they? According 
to Rashi, citing R'Saadiah , all 613 commandments are sub- 
categories of the Ten Commandments, so that all three cate¬ 
gories are implied in the Tablets. Rannban comments that 
the Tablets were the Ten Commandments that I haue written , 
and the rest of the Torah was not written by God, but would 
be transmitted to Moses to teach them , i.e., to the people. 
Sfomo defines teaching as the philosophical, intellectual as¬ 
pects of the Torah, and commandment as the rituals that 
must be performed. 

13. irnuha VVMrm — With Joshua, his servant. Joshua was 
not commanded to go, nor did he have any function at the 


mountain. He was the loyal student and servant accompany¬ 
ing his teacher and waiting for him at the foot of the moun¬ 
tain until he returned, forty days later {Rashi). The Sages 
teach that this sort of loyalty earned Joshua the privilege of 
being Moses’ successor. 

14. — To the elders. Moses instructed the elders 

to remain behind to share in the leadership of the people, but 
that the primary responsibility would be in the hands of 
Aaron and Hur, a son of Miriam and Caleb (Rashi). 

16. nw ntptp — A six-day period. The Sages (Yoma 4a-b) dif¬ 
fer regarding which days these were. Some say that these six 
days were at the beginning of Sivan, when Moses and the 
people prepared to receive the Ten Commandments. If so, 
God called to the entire nation, but only Moses is mentioned, 
in tribute to his greatness. The other view is that these six 
days were after Moses went up for his forty-day sojourn on 
Mount Sinai. This teaches that before someone can enter 
God’s own precinct, as it were, he must seclude himself for 
six days to prepare for such spiritual exaltation (Rashi). 

pa*© ’"Mri *r*ioTy .o’pioo rrip — This Masoretic note 
means: There are 118 verses in the Sidrah, numerically cor¬ 
responding to the mnemonics 9"ioiir and v *un. 

The word b 'K’ty, God is my strength , can be interpreted two 
ways in the context of Mishpatim: (a) The Sages refer to the 
Mishnaic order of Nezikin, which deals with civil law and 
torts, as niW’, salvations, because God shows his strength 
to Israel when it observes the laws of Mishpatim. (b) God ex¬ 
presses His greatest strength through the rigorously rational 
laws of Mishpatim and their application to daily life. 

The word v, aan, My graciousness, suggests that adherence 
to the laws as expressed by the subjects of Mishpatim, leads 
to the gracious human behavior that goes beyond the letter 
of the law (R' David Feirtstein ). 




U‘N / m 


rmaw noo / 444 


Dl^PJlK 


roann nuns 


'-i3T nmb nu/n-^K mm mm 

T • * • • I J, V V. ;»■ “ « — 


inpn -iU7K nhmnn dkyi MinnrrnK inpn 

Vi* J m • ■ - - r T I ! •• ^ I J ■ 


ny b'hn □ nwnb nu/to ny W^i * 

B a mb ■■ ■ ■ 9 mm 

■ ■ ■ « ■ 

1& Kniu/nQK ’nnj? jittH??) ■»:? ., . - - - ■ 

m pnon naS ^innn ina ^a Uf/K UT’KyS HK)? nttVin v'^inp 1 ! 

▼ • * I ^ J • • J • • ■ C ’ J I ■ • • 

morn NniunoK mil iTnunoN 

I t t: - ▼: t : - 

K^m i :K\ynji Ksom ram Tinan 

▼ :■: tt: t : - : t •: • 1 

:nyni jmi nint yayi Kjinjo 

^ ’p)ppip nan W" n'TVI DWKU D^K rrtyi rD^Vl ^ 

K^piaKnnmKyKn^ iriw^yKi ' * » ’\ TT! 5 ‘ " : ■ • ^ ^ 

ifonoia mop^i Kmari Kmyn 1 ? *1K)37 ])3U7 ’’Yjn D^PIFI 

t - : v I: • t : t : - : I V JV ! T ! A ▼ - IV V.V r - r* *51- T : 

KVPU/7 KniOWK "onto K7H3 '3aK t 

t It - t ▼ • " - ! t : - : - 

*Qig inay:i n :KJ#7n;» fOiSK:? 

^aau iiirrm Tmtp ntpKi Kunpn '33 :DDln3 i nJDttn tt/Tptt 1 7 rl^nbl "tQN 1 ? 

1 T •*• s ! v/ : ~ it : s >t ; I v i ■ : ^ ” it 


nv^ini innxi n^n :nw™ nrai nnj nn#» 


1 « J • » T : A ▼ “ i V V-V r /• -: i- v t : 

D’N^n mxi Drrtlrmx tD’aon mupbi nnu/En 

A 1 '• • L 1 * i ^ ! ™ •• ! * I ■ ™ ™ V i | « . . w > ■ a 


n _ K 


n 


i 




urn 


H3 



:|7i3» info onf) vo PM3b .miioa (n) :forr> o*f» bp ouipc ,pto 
037P» *pb ,?b vp o’)iu P37P1 ,P»ti fof> pp’p ffo P’n pn .mumn 
pfmi .dw 'yyi :(:pp".pp p?c ;i 6mp)P) ))i |»)iu3 p6dp»i etc ,6 >udd 
^tni' |n’P»c C7pp nna pd 5 waft 3pp’ r 6mp>p op cpo ,P37»3 opb vp 

ift’CP dppp oM voi piJi ,o»p)i on3»b o<n 6 6 o?i ,P 37»3 pen pi»b 
D’tatya :7’np P) pibnpb 7 p»r |ne mKttb ptcr (i) :(p 6 »in)P) oninn 
,0’nt3 lb opMpi ,ie7pb pc»Pi pc»p ’bp Picnb peroc .nnurttn purb 

b 3 pp’ppn vpc .own miupbi :(pp"ip:b jbpb) 6 cp 03 CPone mo 
pip’P p 6 b»p pppp pcbi .(pa:b jbpb) pi 5 p pp 6 o cpidpc i»p r pp 3 i 3 P» 
pi 5 p pp 6 o pip 6 p 7 id 6 p pibb oc opJip d’pc .anv odk (t) :jc» pnnpi 
pppipi 6 »u pnp 3 Pin 3 Pf 3 opb peine oe bn .o*i 6>3 :( 3 ’“y:np oc) 
:n^en npp aemp oipm r o» 6 ib» ’>36 o n ipp 6 ni:p Pi 6 bnb oe p 6 p 
o’epinn 71067 ;epi .iepb o»6ibnp ’>3617in6b opcp 036 yidi 6 
:penp po ’neb leni .unp» 'h wyi (n) :p’e:p w dpi pi 5 p pp 6 o 


’b lt’PD’ ,peppp .rnann :(6 ftwwp) ’neb ’b .niann ^ inp'i (a) 
n">eoE> pm pip peb 6 ipi ,[ 1337 )’ m3] P37) peb .iab uaT> :p 37 ) oinnn 
pnipp pp6 .|63 pipi»6 pinipp ^ d’pop ip»6 .’mann ni< inpn :r"nb 3 
pp6i ,(i3:nb jbpb) Hipn pbfo epmne m3 0076 P dp» itnjc pbabab np 3 
penp pnipp pp6i .pi3b Pi)3Pp pn pnpb pinipb pbabab np3 P 3 fnp ppipp 
pbon ;b:b o’bpe mben’) p>n3 oninfm 0037 a"’ 1373 PPC r 6i ’b b 3 P37j 
»733b 16 penp D3f>bnb i3PbiP obi3 [pans pmnp bsi nenji <|D3i 3 Pf] .cn 3 
pn e’6 e’6 P3733 163 ob3 .aai nt^nai tjoai ant (3) :op 3 p7p7Pt3 p;ip3 
D3f>bn b33 n’bn 6bi . 7 nf) b3b bpep P’bnn Piea foe ^dpp \n jin 13 b 73730 
f ui pb:b3b np3 'i3i P7np oipn <|D3i pn6?e ,ppv epo oe "iPbiPC ]3tnp 
(n) :ppc ’bpb ipi6cn (73:pb) P3733 oe fop odpp p6ei .d3“P3:nb jbpb) 
:(i:p piP)n 6 pddip ;.7» pinan) pn’ mail prbn 073 nob pni .n^am 
;r oe fonoip) pen flip .^t :]n3P6 mee n3b ]mn nob nnb .|»An«i 
o’tn 6bi o’rnp ]n fop 737 prnni 6 "p pb .can be Pbn .onyi :C7 nm3’ 


PARASHAS TERC1MAH 


*+§ The Tabernacle — a resting place for God's Presence. 

With the exception of the tragic incident of the Golden 
Calf (see ch. 32-33), the rest of the Book of Exodus is devoted 
to the preparations for and the construction of the 
Mishkan [lit., dwelling place] or Tabernacle. Even the account 
of the Golden Calf is not unrelated to the Tabernacle for, 
according to S/bmo (20:21, 25:9, 31:10), the very construc¬ 
tion of the Tabernacle was made necessary only because of 
Israel’s lapse into virtual idolatry. He maintains that ideally 
no “Temple” should have been needed after the Revelation 
at Sinai, because the entire nation achieved the level of 
prophecy and every Jew was worthy for the Shechinah [Di¬ 
vine Presence] to rest upon him, as it later did on the Taber¬ 
nacle and the Temple. Only after Israel toppled from that 
high level of spirituality, as a result of the worship of the 
Golden Calf, did it become necessary for it to have a “cen¬ 
tral” Sanctuary. 

Indeed, Rashi (31:10) comments that the instructions re¬ 
garding the erection of the Tabernacle were transmitted only 
after the incident of the Golden Calf. The fact that they are 
given in this chapter is an instance of the common principle 
that the Torah is not always written in the chronological or¬ 
der in which the events occurred ( Pesachim 6b). The com¬ 
mandments regarding the Tabernacle are given here be¬ 


cause the Tabernacle and the Sanhedrin — the seats of 
so-called ritual and law — are interrelated. The headquarters 
of the Sanhedrin stood on the Temple Mount and the instruc¬ 
tions for erecting the Tabernacle were inscribed right after 
the civil laws of Mishpatim, because in Judaism the laws of 
Temple offerings and those of bondsmen and dangerous 
livestock are equally expressions of God s will. 

Thus, a major part of Exodus, which Ramban calls the 
Book of Redemption, discusses the Tabernacle. He explains 
that the redemption from Egypt was not complete with the 
physical departure from the land of Israel s enslavement, nor 
was it complete even with the giving of the Ten command¬ 
ments, even though the Revelation at Sinai was the goal of 
the Exodus (see note to 3:11-12). The Exodus had not 
achieved its purpose until the heights that the nation had 
achieved temporarily at Sinai were made a permanent part 
of existence by means of the Tabernacle, for Ramban shows 
in his commentary that the Tabernacle, as a whole and in its 
many parts, was symbolic of the historic experience at 
Mount Sinai. So, too, it was from the Holy Ark that God 
spoke to Moses, just as He had spoken to him from atop 
Mount Sinai, when giving him the Torah. 

In this light, the Tabernacle was intended to be the central 
rallying point of the nation — ringed by the tribes and 





445 / SHEMOS/EXODUS 


25/1-9 



PARASHAS TERUMAH 



The 

Tabernacle: 
A Resting 
Place for 
Gods 
Presence 


1 H ASHEM s P oke to Moses, saying : 2 Speak to the Children of Israel and let them take for Me 
a portion, from euery man whose heart motiuates him you shall take My portion. 

3 This is the portion that you shall take from them: gold, siluer, and copper; 4 and turquoise, 
purple, and scarlet wool; linen and goat hair; 5 red-dyed ram skins, tachash skins, acacia wood; 
6 oil for illumination, spices for the anointment oil and the aromatic incense; 1 shoham stones 
and stones for the settings, for the Ephod and the Breastplate. 

8 They shall make a Sanctuary for Me — so that I may dwell among them — 9 like euery thing 


topped by the cloud of Gods Presence — and the place to 
which every Jew would go with the offerings through which 
he hoped to elevate himself spiritually. The function of the 
Tabernacle in the Wilderness was carried forward by the 
Temple in Jerusalem. Throughout the long and bitter exile 
— which alternates between grinding oppression and spiri¬ 
tually debilitating affluence — the centrality of God's Pres¬ 
ence is represented by the miniature sanctuaries (Ezekiel 
11:16) of synagogues and study halls ( Megitlah 29a), for it is 
in them and through them that Jews hark back to the sounds 
of Sinai and the radiance of the Temple. 

Ibn Ezra, in a slightly different vein, comments that 
while Moses was on Mount Sinai, God commanded him 
concerning the Tabernacle so that it would be a permanent 
place among the people for the glory that had rested on 
the mountain and so that Moses would not be required to 
ascend the mountain when God wished to communicate 
with him. 

R' Hirsch sees the key to the Tabernacle and its relation¬ 
ship to Israel’s calling in verse 8 : They shall make a Sanctuary 
for Me — so that I may dwell among them . That Sanctuary 
represents Israel’s obligation to sanctify itself in its personal 
life, as expressed in many verses ( Leviticus 11:44, 19:2,20:7, 
et al.). When the nation carries out that primary responsibil¬ 
ity, God responds by dwelling among them. 

Many of the commentators discuss at length the symbol¬ 
ism of the various components of the Tabernacle. Such dis¬ 
cussions are beyond the scope of this commentary, which 
will attempt to elucidate the plain meaning of the text. 

25. 

1-7. Contributions for the Tabernacle. The Tabernacle, its 
vessels, and the priestly garments were made from the thir¬ 
teen types of raw materials that are listed here. With only two 
exceptions (see note to v. 3), everything was to be given vol¬ 
untarily. So anxious were the people to have a share in creat¬ 
ing a resting place for the Shechinah, and so prompt and en¬ 
thusiastic was their free-willed response, that those in charge 
of the work had to appeal to Moses to order a halt to the 
contributions (36:3-6). Once these materials were in hand, 
people appointed by God were put in charge of fashioning 
them into the various final products. 

2. — And let them take for Me. Rashi comments that 

the term for Me indicates that people should contribute for 
the Tabernacle purely for the sake of God’s Marne, not be¬ 
cause of social pressure or in quest of honor. 

Since the people were asked to contribute, why does the 


verse say take instead of give? Sfomo comments that this 
command was directed to the leaders, who were directed to 
take, i.e., make collections, from the masses — not to levy 
a tax on them, but to request voluntary contributions. How¬ 
ever, as noted above, the people did not wait to be asked; 
they flooded the treasurers with their generous contribu¬ 
tions. 

Homiletically, many comment that by contributing to 
God’s causes, a Jew truly takes for himself, for personal ben¬ 
efit of generosity is far greater than its cost. 

nnnn — Portion. The true sense of the word has no English 
equivalent. It implies a separation of a portion of one s re¬ 
sources to be set aside {Rashi) for a higher purpose. The root 
of the word is on, to uplift (R'Hirsch ). Thus, the effect of these 
contributions was to elevate the giver and his concept of the 
purpose of the wealth with which God had blessed him. 

3. tjpai — Siluer. There were three separate portions of silver, 
two of which were obligatory. They were: a half-shekel por¬ 
tion from every Jew that was used to make the sockets for 
the Tabernacles planks (38:26), and an annual half-shekel 
portion that went into a fund to purchase communal offer¬ 
ings for the Tabernacle service. The optional gifts of silver 
were used to make vessels for the Tabernacle (Rashi to v. 1). 

4.. . . — And turquoise . .. wool. The first three items 

in this verse are different colors of wool. Techeiles, the first of 
the three, was made from the secretion of a rare amphibious 
animal known as chilazon ( Menachos 44a), whose exact iden¬ 
tity has become forgotten with the passage of time. The Tal¬ 
mud describes its color as similar to that of the sea. 

5. Dntffjm mvi — Tachash skins. The tachash was a beautiful, 
multi-colored animal that existed only at that time and then 
became extinct (Shabbos 28a). Its hide was used to make a 
Cover for the Tabernacle (26:14). 

6 . o’ntpa — Spices. Spices were needed as ingredients in the 
anointment oil for the Tabernacle and its vessels, kings and 
Kohanim (30:25-30), and for the daily incense offerings 
[30:7| {Rashi). 

7. 13 ^ — Stones. Various precious and semi-precious 
stones were used in the vestments of the Kohen Gadol (High 
Priest]. They will be discussed in chapter 28, where his gar¬ 
ments are described. 

8 . *9 Wyi — They shall make a Sanctuary for Me. The 
Sanctuary was to be a structure dedicated to God's service 
{Rashi). Elegant synagogues are meaningless unless they 
are built for the sake of God. 




td-> / m 


mann nuns 


nw» lac / 446 


mi joawn niOT n’ in’ ’inn kjk h 

t: t : - t I t t t 

inay?) > :]n?yn p) ‘•nun 'p nmi 
paK pmn yw ■’vkt kjvib 
xnnxi rrniD ka'jdi xnaio n-nx; 

t : - r t:- t : - : \ 

am put •’Dnni *> :nnn ka'jdi 

B ■ ai M MS ■■ HI M ■ « • 

m * mm ' i 

naym naonn k-odi iad ’m 

■• ; — ; ..•':■• T ▼ T *■ : 

T’nm a 1 ninu Tino Ann “t>t vii 1 ?}/ 

(I * mm m * * “ - ■ - * - ™ • 

by inni anri pty yan* n 1 ? 

‘jy 1RTV prnrn nnnt ya")K 
:KrAn rnup ‘jy i[7?y pnini in 
’’Qprn ]W ryKi Tin* “layni r 
x’nnx m ‘pym-r :Kam rimr 

t • ■ •: t - t : t - P : t 

bmb jonx nuo by xnptya 

- • : t -: •• : • ^ ▼ It i • : 

jonxn xnpryaiu ulna kaiix n 1 

▼ ■: • t It : I t ■: t 

inni tu :naa iny 1 Kb tonnx yin’ 
:~)b inx •’"i xnnno n’ xanx 1 ? 

I t P t ■; ■ t t - 


n’nn nxi rpnn nx-jnix nxnn ^ -i^ 

lpx l^V] # styVE 131 vW ^3 

iiirn torn nnxi linx ’arm o’hnx iyy 

1 T T <T • J T ** T 1 ^ y “ j*« %i 

ymm n^a unu nnt 'inx rpsao nnap ’arm naxi 
win 1 1 ? npwn ana nm “it itoy nm/yi asyn 

■ : " t I: j— t : r t v.t t j ,# j/t t t r t : ” — - 

nvyy wi vnnja yn-ix by_ nnnn nnt nyau 
:nau/n iy^ar^y nynu toron nnxn 'iv^y^v 

i* " v. : - “ t - •• : t v it : - ^ 

nxnm ant dd'x rr’sy D’tiu/ ryy ■’in n%yi 

<t •• i -i : it t j t • ■ : k ' j” . — t / t : 

■nx nxu6 nv^ by_ n'vyya b^an-nx 
w x -1 ? D^nn ivp fnxn n'yaaa .-ana rnxn 

v.\t j k - - \. : r l t it : - s iv t K t it 

i^x inx “it^x rrivn nx nxn _t 7x nnn :aaa 


JO 


"V-X* 


10 


TO 


’"n 


tivn) irr rbii? ’3113 to ipc» d»\"> ptonbi pudjp 

:(3nb ;ow pup pwb p’P 6 ipi .C3i? 6 pv) 6ipc b? piidps - ) »3i» bp» 

novbpp pvo W5PP .iimwyDnpupp? ,p?p? ppb .npyn (pi) 

0’»D> DH3P1 r |1l6 be ^ppb jfofl D»PP |6:» O’PC f P0TP5 VP PPIDPb ^PD 

076 03 oe vp’e , 73 b 731*3 ’bm o’pp6 o’73p |’3 p^ppp |n6 be 13161 f 0P3 
:cpb) opbp »ne # D3 pip)P 3 epipp pi .opoo ppbpp p6p p 6 p6ei)P 
lb ei’Di 6pppp nbpp3e pip3p '7 p p ,nm<n ?y myou in«n 

|p ’Pei p P3e»b "|b c’i .Pirop ’Pe ipp dippdi 6»p ptp’ if i"vpi .vp p»p 
mo’ nb ou) :pioip .ho m :nb .iy^ :pp6p ipbb bp ib6p P1P3PP 
ppipp .myn :jn63 ipp .]iKn bn nnji (tu) :(.3 p 6pv) obipb .ia»» 

:(6P7P1f 6pp’DD) P3 P131P3P PlbP 03P6 ’PVbe O30’31 0’3 P17Pb frpe 


P31PP PfP 6 pppp .pvon nnan nx ] 6 p -jniK hkpw tax -iwn ^33 (o) 

.iujyn pi :-}pi 6 p6pp 06 ic 6 b 33 e 7 pp ’b ie»i ,i)P’3 pbppbe 6 pppb 
|iA 3 o»pbip P ’3 ’b 3 ’b lernep 16 f 0 ’b 3 P p 7 p 6 736 ’ 06 .Cfp p 7 P>D) mnb 
6 b 061 .opi6 ier>P ib 6 P03P3 ,ppbe pcpc pdippi rnvpi nnopi popbie 
f ierp p 6 b 6 iepp pi 3iP3b ib p’p 6 b op’p pbppbe 6 ippb psipp 6 pppp p’p 
6b3 o’eiPP pon 6 ppp .piK ivyi (') :vb 3 i 7pip br >6 p”ep bp P 37 P p’pi 
yimai ni3» (jo) :vbie bp 3ev f ]"npc ’6 jmpe r:p 6 pps ovep o’b:p 
7p6 bpb o’biei D’bp? b ,p be ' 6 i 3Pf be '3 ,b6bb3 pcp Pi)n 6 .iaayn 
p;vbpp ipee pppi p be "|iP3 3Pf bci 3Pf be iiP3 jp be jw .pbppbp o’pipdi 

lb qpiP PP3 PP3 .3HT IT :(:3P 6 PV ;:fP O’bpc) pppi P’3P PDlbP 6bP5 3Pf3 

’3ip bipb Pbae 70 ’podp |p Pi3A jib’PP in6p peoc .ipdcp pbopb 3 ’ 3 p 


8-9. . . . nxpn vx Piyx ^33 :D 3 ln 3 mpuM — So that I 
may dwell among them — like everything that I show you . . . 
In the same manner that I rested My Presence on Mount 
Sinai, I shall rest it among Israel, on the Ark and the 
Cherubim to accept the nation's prayers. The structure and 
design of the Tabernacle symbolized the centrality of the 
Torah that was given on the mountain, for the zenith of the 
Tabernacles holiness was the Holy of Holies, which con¬ 
tained the Tablets and the Torah, and the Cherubim perched 
atop the Ark gazed downward, toward the Ark, to show that 
Israel’s focus is always upon the Torah ( Sfomo ). 


nxpi? ’AX PV-fx — That I show. The verse is in the present 
tense to indicate that God showed Moses the form of each 
vessel as He gave him the commandments that are detailed 
in the following passages ( Rashi ). 

10-22. The Ark and Its Cover. The central feature of the 
Tabernacle was the Ark, which housed the Tablets of the 
Law. This is easily understood because, in the memorable 
expression of R’ Saadiah Gaon, Israel is a nation only by 
virtue of the Torah. This focus on the Ark is even sharper 
in the light of Ramban's thesis, cited in the introduction to 
the Sidrah, that the entire Tabernacle was a symbolic 
representation of Mount Sinai. That being so, the Ark 
containing the Ten Commandments naturally assumed 
prime importance. R ' Bachya writes that the very name of 


the Ark, derives from rnlx, light, for the Torah is the 
light of the world. 

Logically, the Ark should not have been built until there 
was a structure in which to house it, and, indeed, Bezalel, the 
builder of the Tabernacle, asked Moses how he could make 
an Ark before its shelter. Moses agreed that he was right — 
that the Tabernacle should be built first (Berachos 55a) — 
and in actual practice, the components of the building were 
made (ch. 36) before the Ark (ch. 37). In this chapter Moses 
was speaking not as an architect, but as a teacher of values. 
He spoke first about the Ark because the word of God is 
infinitely more important than the building where it is 
stored. The Tablets are the reason for the building, not vice 
versa (Ramban ). 

10. pnx iti/yi — They shall make an Ark. The plural they 
refers to the entire nation, to which God’s command was 
directed in verse 2. It is significant, however, that only here 
do we find the plural; the rest of the chapter is in the singular. 
This indicates that all the people must have a share in the 
Torah. As the Sages teach (Shemos Rabbah 33:3), let 
everyone be involved in the Ark, so they will merit a share in 
knowledge of the Torah (Ramban). 

ninn* — Two cubits. Estimates of a cubit in inches range 

■ - * -i 

from eighteen to twenty-four inches. For the sake of 
simplicity, it is common to refer to a cubit as being two feet. 
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that I show you, the form of the Tabernacle and the form of all its vessels; and so shall you do. 

The Ark 10 They shall make an Ark of acacia wood, two and a half cubits its length; a cubit and a half 

its width; and a cubit and a half its height . 11 You shall cover it with pure gold, from within and 
from without shall you cover it, and you shall make on it a gold crown all around. 12 You shall 
cast for it four rings of gold and place them on its four comers, two rings on its one side and two 
rings on its second side. 13 You shall make staves of acacia wood and cover them with gold; 
14 and insert the staves in the rings on the sides of the Ark, with which to carry the Ark. 15 The 
staves shall remain in the rings of the Ark; they may not be removed from it. 16 You shall place 
in the Ark the Testimonial-tablets that I shall give you . 


11. rPBan — Shall you cover. The wooden Ark was to be 
covered within and without with gold. As a practical 
matter, Rashi explains that three boxes were made: The 
primary one was of acacia wood. A second, larger box of 
gold was made, into which the wooden one was placed, and 
a third, smaller golden one was made, which was put inside 
the wooden one. Thus, the main box was covered with gold, 
inside and out. 

matt — From within and from without. This arrange¬ 
ment symbolized the Talmudic dictum that a Torah scholar 
must be consistent; his inner character must match his 
public demeanor, his actions must conform to his professed 
beliefs (R’Chananel). Homiletically, Bais Halevi derives from 
this inner-outer coating of gold that the community should 
feel a responsibility to provide an adequate livelihood to its 
teachers of Torah: They should be prosperous inside their 
own homes, as well as in their outer service of the public. 

ant at — A gold crown, i.e., a golden rim projecting upward 
and encircling the top of the Ark. This attachment symbol¬ 
izes the “crown of Torah” ( Yoma 76b). 

12. nvav ya*ix — Four rings. There were a total of four rings, 
two of which were on one side and two of which were on the 
other, and the staves were inserted into them. The rings were 
placed near the top of the width of the Ark, so that its 
two-and-a-half-cubit length was between the staves (Rashi). 
Thus, when the Ark was carried, its bearers stood along the 
Ark’s length, with the staves on their shoulders. 

15. oviafl vm — The staves shall remain. The staves of the 
Ark had to be left in the rings permanently, and one who 
removed them was in violation of both the positive and 
negative commandments that are in this verse. The Talmud 
teaches that although its bearers held the staves on their 
shoulders and seemed to be carrying the Ark, in reality the 
Ark bore them ; when it moved, they were lifted with it ( Sotah 
35a), for it is the Torah that sustains the Jewish people. 

R’Hirsch comments that the eternal presence of the staves 
symbolized the concept that the Torah is not tied to any one 
place; wherever Jews go, willingly or otherwise, their Torah 
goes with them, for the means of its transport are always 
attached to it. 

16. rnyn — The Testimonial-tablets [lit. witnesses]. These 
are the Tablets of the Law, which are called witnesses 
because they testify that God has commanded Israel to keep 
the commandments of the Torah (Rashi). 

As Ramban sets forth at length in his introduction to this 
Sidrah, the Tabernacle was the embodiment of the Revela¬ 


tion at Sinai. Consequently, the Ark was the source of the 
Tabernacle’s sanctity, since it contained the Tablets of the 
Ten Commandments. This explains why, when the 
Philistines captured the Ark in the time of Eli and Samuel 
(see I Samuel 4:17-18), the Jewish people were thrown into 
such despair that both Eli and his daughter-in-law died from 
the shock. The capture of the Ark represented the loss of 
Torah — and the Jewish people depend on the sanctity of 
Torah. This is why the Torah study of children may not be 
disturbed even to build the Temple (R’ Aharon Kotler). 

17-22. The Cover. Sfomo writes at length about the 
symbolism of the Ark Cover and the Cherubim, which were 
hammered from the same ingot of gold. Following are some 
highlights of his exposition. The Cover was made of solid 
gold to represent the human soul, which is the image of God. 
Although it was made to cover the Ark, the Cover was a 
separate unit, just as the heavenly soul is detached from the 
body with which it is united. The Cover had Cherubim upon 
it, and images of Cherubim were a recurring theme in the 
Tabernacle, being woven into the Curtain that faced the 
Most Holy (26:31) and on the curtains that were attached 
together to form the ceiling of the Tabernacle (26:1). The 
Cherubim were reminiscent of the angels whom Isaiah (ch. 6) 
and Ezekiel (ch. 1 and 10) saw in their vision of the heavenly 
court. All of these curtains were connected, to teach that the 
great men of Israel should unite themselves with the rest of 
the nation in the service of God. 

The Cherubim had the faces of a male and a female child 
and the wings of birds. Their wings stretched upward to 

teach that Man 
must aspire to raise 
himself upward to 
understand God’s 
wisdom and excel 
in His service. Their 
faces were directed 
downward toward 
the Ark and also to¬ 
ward each other, to 
symbolize that the 
only true source of 
wisdom is the 
Torah, and that Man 
must use his wis¬ 
dom to interact with 
his fellows. 
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17. naaa — Couer. The Cover was made of solid gold, and 
was made to lay flat on top of the four walls of the Ark. The 
Sages (Succah 5a) give its thickness as one handbreadth 
\tefach] ( Rashi ), which is three to four inches. 

18. man? D’juf — Tlvo Cherubim. There were a total of two 
Cherubim, one for each end of the Cover. They had large 
wings, and the faces of young children. 


The Cherubim were not made separately and then at¬ 
tached to the Cover. Instead, the entire Cover, including the 
Cherubim, had to be nu/pra, hammered out, of one large ingot 
of gold {Rashi). 

20. Q’paa 'Una — With wings spread upward. The wings of 
each Cherub were thrust upward, pointing toward the wings 
of the one on the opposite end of the Cover, so that the four 
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The Cover 17 You shall make a Cover of pure gold, two and a half cubits its length; and a cubit and a half 

its width. 10 You shall make two Cherubim of gold — hammered out shall you make them — 
from both ends of the Cover. 19 You shall make one Cherub from the end at one side and one 
Cherub from the end at the other; from the Cover shall you make the Cherubim at its two ends. 
20 The Cherubim shall be with wings spread upward, sheltering the Cover with their wings with 
their faces toward one another; toward the Cover shall be the faces of the Cherubim . 21 You shall 
place the Cover on the Ark from above, and into the Ark shall you place the Testimonial-tablets 
that I shall give you . 22 It is there that I will set My meetings with you, and I shall speak with you 
from atop the Cover, from between the two Cherubim that are on the Ark of the Testimonial- 
tablets, everything that I shall command you to the Children of Israel. 

The Table 23 You shall make a Table of acacia wood, two cubits its length, a cubit its width, and a cubit 

and a half its height . 24 You shall cover it with pure gold and you shall make for it a gold crown 
all around . 25 You shall make for it a molding of one handbreadth all around, and you shall make 
a gold crown on the molding all around . 26 You shall make for it four rings of gold and place the 
rings upon the four corners of its four legs . 27 The rings shall be opposite the molding as housings 
for the staves, to carry the table. 20 You shall make the staves of acacia wood and cover 


outspread wings formed a canopy that was ten handbreadths 
(30-40 inches) over the Cover ( Rashi from Succah 5b). 

21. rnyrrnjK inn i"mn*9iO — And into the Ark shall you place 
the Testimonial-tablets. This seems to be a repetition of the 
commandment given in verse 16. Rashi and Ibn Ezra, as 
explained by Mizrachi and Gur Aryeh, explain that it was 
forbidden to place the Cover on the Ark unless the Tablets 
were in it first. The Torah indicates this requirement by re¬ 
peating this rule; otherwise, it would have been permitted to 
have an empty Ark in the Holy of Holies if the Tablets were 
missing. Indeed, during the Second Temple Era, the Jewish 
people did not have the Tablets of the Law, and because of 
that, they were forbidden to have an empty Ark in the Tem¬ 
ple. 

22. ’nnani — And I shall speak with you. When God 
spoke to Moses, the Voice would come from heaven to the 
top of the Cover, and from between the Cherubim it would 
emanate to where Moses stood, in the outer chamber of the 
Tabernacle {Rashi). 

23-30. The Table. The Table, which 
was placed near the north wall of the 
Tabernacles outer chamber, had 
twelve specially baked loaves of 
“show-bread” on it at all times, in 
two columns of six loaves each. 

They were baked on Friday, and put 
on the Table on the Sabbath when 
the old loaves were removed and di¬ 
vided among the Kohanim. (The 
bread is described in Leviticus 24:5- 
9.] Like the Ark, the Table had a 
“crown,” this one symbolizing the 
“crown of kingship” ( Yoma 76b). 

Just as it is the king’s responsibility 
to insure the safety and prosperity of 
his country, the Jewish people 
would enjoy prosperity because of 


the merit of the Table. 

Ramban explains the process of this 
miracle of prosperity. He writes that 
from the time when God brought the 
universe into existence from an abso¬ 
lute vacuum, He does not create any¬ 
thing from absolute nothingness. Instead, when He wishes to 
bring about a miraculous increase, He causes it to flow from 
something that is already in existence, as we find in the case 
of the prophet Elisha, who caused a single jug of oil to give an 
unceasing flow for as long as there were empty jugs to be 
filled (/ Kings 17:16). So it was with the Table. By virtue of the 
bread that was placed on it weekly, prosperity flowed to the 
entire nation. In another more visible manifestation of this 
miracle, the Talmud teaches that a Kohen who ate even a tiny 
piece of the previous week's show-bread from the Table 
would be fully satisfied. In the expression of the Sages, it 
became blessed within his innards (Yoma 39a). 

23. mw}? ’ym rrrpiO — And a cubit and a half its height. The 

height included the legs and the 
thickness of the tabletop {Rashi). 

— A molding of one 
handbreadth. Some say that the 
molding was above the tabletop; 
others say it was under the tabletop. 
Either way, the crown , which is men¬ 
tioned in this verse for a second 
time, was above the molding 
(Rashi). According to Sfomo, how¬ 
ever, there were two crowns, one 
symbolizing a king’s responsibility 
to provide for prosperity and order, 
and the second symbolizing his role 
as the defender of the land. Accord¬ 
ingly, the Table represented God as 
Israel’s Defender, as well as its 
Provider. 
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29. . . . univ? — Its dishes . . . The verse lists the utensils 
that were used in conjunction with the Table itself. There 
were twelve dishes, which were the forms in which the breads 
were kept from the time they were baked until they were 
placed on the Table. There were two spoons of frankincense 
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that rested on the uppermost loaves throughout the week 
(see Leviticus 24:7). 

30. See Leviticus 24:5-9. 

31-40. The Menorah. The symbolic and esoteric interpreta¬ 
tions attached to the Menorah are virtually endless. In its 
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them with gold, and the Table shall be carried through them. 29 You shall make its dishes, its 
spoons, its shelving-tubes, and its pillars, with which it shall be covered; of pure gold shall you 
make them. 30 On the Table shall you place show-bread before Me, always. 

The 31 You shall make a Menorah of pure gold, hammered out shall the Menorah be made, its 
Menorah base, /f s shaft, its cups, its knobs, and its blossoms shall be [hammered] from it. 32 Six 

branches shall emerge from its sides, three branches of the Menorah from its one side and 
three branches of the Menorah from its second side; 33 three cups engraved like almonds on 
the one branch, a knob and a flower; and three cups engraved like almonds on the next 
branch, a knob and a flower — so for the six branches that emerge from the Menorah . 34 And 
on the Menorah shall be four cups, engraved like almonds, its knobs and its flowers . 35 A knob 
shall be under two of the branches from it, a knob under two of the branches from it, and a 
knob under two of the branches from it — for the six branches emerging from the Menorah. 


simple sense, the ornate, gold Menorah served to demon¬ 
strate the majesty of the Tabernacle. It was placed in the 
outer chamber so that it would be visible — and inspirational 
— to everyone, and it was outside of the Holy of Holies to 
show that the Ark and all that it represented did not require 
light; the Torah is its own light ( R' Bachya). 

The Menorah, whose flames were fed by the purest oil of 
the olive, symbolized the illumination of the intellect. It was 
placed near the southern wall of the Tabernacle, opposite 
the Table on the north. The Ark, hidden behind the Paroches 
(26:33-35), was equidistant from both. Thus, the Ark, con¬ 
taining the word of God, cast its spiritual emanations, as it 
were, upon the Menorah and the Table, which represented 
intellectual achievement and material prosperity. This sym¬ 
bolized the conviction that both our spiritual and temporal 
lives must be guided by, and work to serve, the dictates of 
the Torah. Jewish life cannot be compartmentalized in the 
realms of sacred and temporal, or, in the modern vernacular, 
Church and State; the Torah regulates all aspects of life, and 
demands purity in all of them. Indeed, the requirement that 
the entire, very intricate Menorah had to be hammered out 
of one ingot of gold (vs. 31, 39) symbolized the indivisibility 
of the Torah; a Jewish life must be constructed entirely from 
one set of values. It may not be a hodge-podge of separate 
bits and pieces, grafted together to suit anyone’s conve¬ 
nience. All areas of life must derive 
from the same set of values. 

As Sfomo comments, the law that 
the flames on the six side branches of 
the Menorah had to point toward its 
central stem (v. 37) teaches that all in¬ 
tellectual achievements must be di¬ 
rected toward the central authority of 
the Torah. 

The Menorah also represents an¬ 
other dimension of the Torah: the Oral 
Law that is the God-given companion 
of the Written Torah. By using the prin¬ 
ciples and methodology taught to 
Moses at Sinai, man exercises his own 
creative, inquisitive abilities to derive 
new knowledge and apply eternal wis¬ 
dom to new situations. Just as the 


Menorah’s illumination was created by man-made wicks, oil, 
and flame, so the Oral Torah is man’s contribution to the 
Torah itself ( R f Gedaliah Schorr). 

31. nt yv'T) nypn — Hammered out shall... be made. Al¬ 
though the Menorah consisted of many shapes and forms, all 
of them had to be hammered from the same ingot; nothing 
could be made separately and then attached. Midrash 
Tanchuma teaches that so difficult was this feat that Moses 
could not visualize how the Menorah should appear, so God 
showed him a Menorah of fire. Even then, Moses despaired 
of actually being able to make it properly, whereupon God 
instructed him to throw the ingot into a fire — and the com¬ 
pleted Menorah emerged ( Rashi ). That this miracle occurred 
is suggested by the term shall be made, rather than you shall 
make, indicating that the Menorah came into being without 
human intervention. 

GurAryeh explains that once God showed Moses how the 
Menorah was to be made, he actually began to make it — 
otherwise, what was the purpose of the commandment and 
the demonstration? — but then God assisted him, so that 
when the ingot was cast into the fire as part of the normal 
process of crafting it, the work was completed miraculously. 
This is how God typically performs miracles: First Man must 
do what he can, and then God comes to his aid. Similarly, at 
the time of the Splitting of the Sea, God commanded Moses 

to split the waters by raising his staff 
(14:16), and it was only after Moses 
had done so that God performed the 
awesome miracle. In Egypt and 
throughout the years in the Wilder¬ 
ness, Moses performed acts that re¬ 
sulted in miracles; clearly, only God 
makes miracles, but He wants man to 
initiate them. 

33. DHj?^n — Engraved like almonds. 
The surface of the cup was grooved 
like an almond (Rashbam). 

34. rryawai — And on the Menorah. 
In this context, the Torah refers to 
the central shaft of the Menorah, 
from which the arms branched out 
(Rashi). 


THE MENORAH 



Three-legged base 


jrai - 

Decorative cup 
11103 - Knob 


mu - Flower 
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37. 7*nl3 — Its lamps, iin viola¬ 
tion of a negative commandment (Rashi). 

35. D’M’ nyaitf — A seven-day period. The above ritual was 
to be repeated every day for seven days (Rashi). 
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task, but were parts of a united whole. Indeed, this represents 
the Torah’s philosophy of Jewish life: Learning, ritual, busi¬ 
ness, and so on do not spin in separate orbits, but work to¬ 
gether toward a single spiritual goal. In this sense, the first 
covering was the Tabernacle, because it joined them all to¬ 
gether. 

According to OrHaChaim, the ten curtains of the Taberna¬ 
cle symbolized the ten sayings with which God created the 
world (Auos 5:1). This corresponds to the thesis that the cur¬ 
tains of the Tabernacle symbolized the unification of all ele¬ 
ments of the Tabernacle in the common service of God, just 
as all parts of Creation fused into one universe in consonance 
with God’s overriding will. 

In order to understand how the covers were placed upon 
the Tabernacle, it is necessary to know the dimensions of the 
structure and the thickness of it walls. These computations 
will be seen below (vs. 15-30). Thereafter, we will discuss the 
placement of the covers. 

1. ijttha — Twisted linen. The Sages derive that all four 
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<| ipb 7Pib3,3^p pc^ ,o>i$*P 6 ’pc pp’7’ ppi6d .n^iyn mamaa naix^pn 

materials mentioned in this verse — linen and the three col¬ 
ors of wool — were spun the same way. Six strands of each 
type were spun into a single thread, and then four threads, 
one of each material, were twisted together to make twenty- 
four-stranded yam. The curtains were then woven from those 
thick threads of yarn ( Rashi ). 

aipfi ntyjfi? O’ana — A woven design of cherubim . The yarn 
was woven in such a way that different forms would appear 
on the two sides of the material. Had the forms been embroi¬ 
dered, through needlework, the same form would have ap¬ 
peared on both sides of the fabric. In addition to the image 
of cherubim, which are mentioned specifically, the images of 
a lion, eagle, and ox were woven into the curtains. Thus, it 
contained the four images that the prophet Ezekiel ( Ezekiel 
ch.l) saw in his vision of God’s Throne of Glory (Rashi, ac¬ 
cording to Maskil L'David, Minchas Yehudah). 

2-3. When the ten four-by-twenty-eight curtains were sewn 
together in sets of five each, each set was twenty by twenty- 
eight cubits. 
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to one another . 6 You shall make fifty hooks of gold, and you shall attach the curtains to one another 
with the hooks, so that the Tabernacle shall become one. 

7 You shall make curtains of goat hair for a Tent ouer the Tabernacle; eleven curtains shall you 
make them . 8 The length of a single curtain thirty cubits, and the width of a single curtain four cubits; 
the same measure for the eleven curtains . 9 You shall attach five of the curtains separately and six 
of the curtains separately, and you shall fold the sixth curtain over the front of the Tent. 10 You shall 
make fifty loops on the edge of the first curtain at the end of one set, and fifty loops on the edge of 
the curtain of the second set . 11 You shall make fifty hooks of copper; you shall bring the hooks into 
the loops and attach the Tent, so that it shall become one . 12 As for the extra overhang of the curtains 
of the Tent — half of the extra curtain shall hang over the back of the Tabernacle . 13 And the cubit on 
one side and the cubit on the other side, that are extra in the length of the curtains of the Tent, shall 
hang over the sides of the TeLbemacle on one side and the other, to cover it. 

14 You shall make a Cover for the Tent of red-dyed ram skins, and a Cover of tachash skins above. 

Walls 15 You shall make the planks of the Tabernacle of acacia wood, standing erect. 16 Ten cubits the 

°f the length of each plank, and a cubit and a half the width of each plank . 17 Each plank should have two 
Tabernacle fenon5> parallel to one another — so shall you do for all the planks of the Tabernacle. 

’"n 

ir o’ic op , J v 3p ,ir 7153 v pinion .nrin* bn rwn :obiD? nm lira jnn’C (73 piw |br>b) ppnto o’nfnp m mb )c m ,od , ) , 3 ipwc ovib? 

np? >31353 J1D rOltfl lfl 0’5P 7bb P3TCP If PI7’ ’PC VP’ f)fc ’73 ,lf P7J53 P13’bt J’153 PV1C15 .nn^lVn iPf bb6 Pf D»C7pP H3PP’C ’73 P17’P ’7b pf> 
:|P3BP ’71P3 D'P535P pb7P ’7’bb P1J317C ’Db ,|’Tb P17’ bC 01J7P1 ,P»6 f)lPC 3p53 PD535P P3’bt3 |76? bbP “]1P3 D53’b OP’CPI lf» If Plb731J3 obiP 


6 . inK T3tt/»n mm — So that the Tabernacle shall become 

tv l * • ■ ▼ ▼ ; 

one. The two curtains were connected at the point where the 
Holy of Holies was separated from the Holy, and the 
Paroches [Curtain] that divided the two sections of the 
Tabernacle was hung there (v. 33). Both sections of the 
Tabernacle — the one over the Holy of Holies and the one 
over the Holy — had cherubim woven into them, symboliz¬ 
ing that all degrees of holiness in the Heavenly spheres 
come together in God’s service (Sfomo ). Thus, the concept 
that the Tabernacle shall become one is an indication that all 
elements of Creation — Heavenly and human alike — 
should work together toward a common goal. 

7. ‘yn* 1 ? — Fora Tent. This second covering, called a “Tent,” 
was placed directly on the previously described “Taberna¬ 
cle.” There was no space between the two. 

9. nbaai — And you shall fold . Each of these eleven curtains 
was four cubits wide, so that when they were attached, they 
measured forty-four cubits. Thus, when this “Tent” was 
placed on top of the Tabernacle, i.e., the previously de¬ 
scribed forty-cubit Cover, there were two extra cubits at the 
front and at the back. The two cubits at the front were 
“folded over,” meaning that they hung over the front of the 
structure. The other two cubits hung over the back of the 
building, covering its west wall (v, 12). See further explana¬ 
tion at the end of this chapter. 

13. cjiV? — That are extra. Each section of the Tabernacle 
curtains was four by twenty-eight cubits; each section of the 
Tent curtains was four by thirty. Of these extra two cubits of 
length, one hung over on either of the two sides of the Taber¬ 
nacle. 

14. nppn — A Couer. According to R’ Nechemiah (Shabbos 
28a), the verse requires that two Covers be made, one of ram 


skins and the other of tachash skins. Each of them was ten 
by thirty cubits and they were placed on the goat-hair Tent. 
According to R’ Yehudah, there was one ten by thirty Cover, 
made of ram and tachash skins (Rashi). 

15-30. Walls of the Tabernacle. The Tabernacle s walls 
were made of huge wooden planks of acacia wood. Accord¬ 
ing to Midrash Tanchuma cited by Rashi (v. 15), the Patriarch 
Jacob anticipated the need for such lumber and he knew 
that it would be impossible for Israel to find wood in the bar¬ 
ren Wilderness. He planted these trees in Egypt and in¬ 
structed his children that when they left their exile, they 
should take the wood with them. 

Unlike normal building planks that are laid horizontally, 
these planks were stood on the ground vertically (v. 15). Or 
HaChaim writes that this position — reaching, as it were, up¬ 
ward from the earth heavenward — symbolizes man’s spiri¬ 
tual goal to bind together the earthly and heavenly realms, 
his lower nature with his higher potential and aspirations. 

Each of the planks was ten cubits long, one-and-a-half cu¬ 
bits wide and one cubit thick. Thus, the Tabernacle was ten 
cubits high, and, since its north and south walls were made 
of twenty planks, it was thirty cubits long. On the west and 
east, the Tabernacle was ten cubits wide. How we arrive at 
this figure will be seen in verses 22-23. 

15. onnv — Standing erect. The Sages interpret this term 
homiletically as a guarantee of Jewish survival in the worst 
of times: “Perhaps you will say that their hope of return is 
gone and their expectation is frustrated? But it is written 
acacia wood standing erect — they will stand forever!” (Yoma 
72a). 

17. nil; — Two tenons. A tenon is a projection from a 
plank that is shaped to fit into a socket. In the case of the 




^tp /13 


nnnn nuns 


ni»W 190 / 456 


inoy k*si rr> naym m 

py^K 1 ) o’ :K)plTi nay nn 1 ? pDn 

pD“7 ppy nlmjl “Dyn q^Dn ipng 
inn 1 ? nn KDn nmn porap inn 

I**:* • t • : • •;*!■■: 

nn KDn nim^ paps pnipi viw»y 
Kran Kaatfn ntapbn 3 :YiW>y rnnb 

▼ • « i W ■ ^ ■ •!■■■• 

• » ■ t ■ ■■ * ■ 

pyanio kd :ppn pnpy kjidv nn 1 ? 

ninn i^PPP Tin ntPl IVpdot 
: nn KDn ninn pans pm nn KDn 

T T - I * I ” ▼ “ 

nayn Kanyn Kaauto wub') 3 d 

■ ■ ■ • A i ^ • • » ■ M PI # • « 

■ ■ ■ * i k » • ■ 

nm 1 ? nayn pan rnm jd iran Knw 

t ;t : *• : — I ■ — I ** : I*— 

raian pn pn^DiuD Kaaiyn 

| ■ : - : I I ” : t : : - 

myn “ay pian tin'* Knnai yn^n 

” I ■ ; — : I : t - : - : • 

inn 1 ? tinT-in^ w id Knn KnpTV 1 ? 

I ■■ : l ■■ : • : ■■ : ■ " r m i t I: : ■ : 

pan Kjyan prni n 3 :] in* pij 
papp ntyy Kruy qppn iimpOTi 
pm nn KDn ninn panp pnn 

l**: t — l • : * I : 

nnyni « nn KDn ninn pang 

■ ■ • ■ ■ ■ s 

'Dn^ Ku/nn piny yKn nay 

•■ - : t : • I T - r ; - * % 

pray Kii/nm o nn Kaatyn ntao 

I ‘ : ' t;-; » : 

KUtom wan Kaatyn non *Dn , 7 


»» w • 


n WJ n ^?‘? tpi? mun^rm* nyyi 

□nt^y nnn n&yn rpa-Tn* mya-^ : rm>n 
i^n? ,, n\y I ? nnxn unjpmnnn opt? unan 

• m J 9 T * 1 ■ > KV I • T “5 5 i# P|T ™ 

Pp 1 si’p? w 1 ? nnxn uHj?rrnnn □’hk ^ 

^7K Q W P?¥ riKD 1 ? mjiyn i^Bn 

"tnxn unpn nnn DpK ’iu/ noa orniK 
nia: ptynn maT^ ^"!£n nnn opK 

nvifj?)? 1 ? niyyn b^aj? r^i :onpp nuw nu/yn 

Wji; inn nupn bn#n rn?) 

□rpiu/ 1 ? n’n 1 ' p nnxn nyaun _I 7K iii/KT^y b’Hn 

v •• : r: : v I ■•< jst v it - l- • - v - ■ - 

noa nn^nKi □’li/ap ntou; pm iPn’ ny'^pnn ^vjb 

I v v jv •“ : - : • t I: jt : r • i : T 1 : ■ - r* \ • 

’jipi nriKn \Papn nnn nbaK ^ d^ik awv twmj 

r : it v it vliv- - -< • t-; j- : a* t -: ^.t t j-t • 

dw ^y anna mfcon nnKn \yapn nnn Dbnx 

a* • r a . v.* ■ : t j* t : it v it vliv - l- • t 

□nna nu/nm nnxn purian’y^y nti/nn 

• • : jt • i- it v it lit : • - - iv j aa : l— : t - -: 

apap 1 ? anna mpnm mj\Pn pipian-y^y ’tpap 1 ? 

■• s I" : • • : jt • -: i- •• - Iit : - - - 17 j mm : I- : 

aina p’nn nnam ima’ □’naa*' 1 ? pu/nn y 1 ?^ 

I j : 1 • - - j 1 : - : t it • t.- t : - - It : ■ - - jv 


m 


Ui 


KD 


na 


aa 


aa 


ia 


ta 


tln^Dlo 1 ? kjdu/w npo ■’Dn 1 ? piny 

I ■■ : ▼ : : - - : *■ - : I : ^ 

K’Dn iid nKy»yja Knnyi m :Knnyw 

Y • • y y y • y ■ ™ ™ 

nj3t n’io, r’Djp 1 ? ’djp p igyp o’^aprTnKi :nypn _t 7K nypnan naan □’u/apn 

. • t|j - v •: iv It - v v,v It ~ I * - • : - a* tI: - 

layn linnpty m xam ^ann 

** : " i ; W; * ▼: r - ■■ •; ■ 

n 1 ■’Dnni Knny 1 ? KnnK Knnn 

■ ■ ■ # * m f Vf 

KaDu/ra n 1 aynv? :KDnn Knny 

T «* f 1 « t ™ T ■ ' 

V » ■ ■ V • ■ W B 


na 


ua 


o’na ani ntcryn amnyau-nxi ant nsyn 

t- t t t jv i- v i# i : - vs t t jv - : 

pu/nmnx nnpm :am nnnan'nK man anna 1 ? 

i at : * ■ v it If-si- •▼▼ i* ■ : - v -jt ■ : a* • : “ 


b 


’"n 


,\'?w »>c pa 6Dn)?c ?6n) ii ,pwn »jc pa nn’ ’pc ib ?c»i .»5n6a 
pa’ica p6p ttna D>arb piaicm to if pihaipp obio Piaic ’PC pa 
pi jD’jam f paic pa price,Plato peb 6i?i ^obipp 7ine ap>a PD)a)P 
jfiap ea56 p^eebp enpr p 6 pirn . 0*576 »5C 0*576 *)c 7 p6jc , 0*576 *5C 
i’P ’1 ' 65 c ,of» of |*77D5 vp* 6bc *7a apr be pp 6 peae iipb J5P151 |6ae eab6i 
:ni67p»p 77Da pbenb *pebp pbc cn*api ,P5 C»p 6*p p ,'ui ppnbe o*p6ip 
* icnp^ rttyttn :c"*ipc 6 f^ebai ,|*7ae ,wi5npa .onna (is) 
pr ,Pia*PP *pcp *ice pppppi ji’bcp n*napc 6b6 ,p pcpp ib6 .pipwn 
0535 pn pr 7b» pieapa 0535 pt ,bpiap *bn 7e n*7ae pn bpiap *bn 7» n*nae 
ba6 ,pea76 pc o*5C jipppi p*b»c 6b»5 .Pfb pr pe*5ec 7» pr 7be pieaea 
pa*pp P’napi f 65C ipbp 70i bpiap Pbpe P’laei bpiap ba 755 a ian6 *ebn6p 

o*C7pa Pioae pb vp o*51PPPpi o*5i*bop .Pbpp b6 pbpp p n*7ae 'ui 
pbn .enpp P 315 be Pin6 ice pa o*cbicn ,cnp bab pieae *pc r piPb D5ab 
6 ip pbn bai ppebi P 51 PPPP p 7p6 pbpi pbeebi P5i*bep peaep p 7p6 
pi5iia» pieapp ba vp*c *7a peaeb peae ]*a opbp *5Ci ,cnpp pi6 e*an 
0535 6 ipi o*aiea |*aip5 o*cnpp 6b6 Pieae j»6 jia’PP P*iab ba6 .if 755 a if 
o*PH3P .o*cipp iipa ' 65 c ipn pr bin pr |’5iian opc o*ap5P p7 opa 
'b ian6 pa*ppi ,pn6 Te 7p6 ba pi6 ornaci jiebac o*51ppppi o*5i*bep 
pi6 aienac o*p*na 'pi .anenp 7ei Pimp p pbpp b6 pbpp p ipn f P»6 
6*p p .o*cnp 'p anin 755 a a”* ian6 pa’PPi Pin6 'i o*5ippppi o*5i*bop 
pa pcepc pieapp .o*nnab o*na (oa) :(6 pie) penp Pa6bna pcmen 
3PfP p’pc 6b .am nmnan dk n^oafi :o*p*nap pa D’53Pb o*pa vp* 
pvp*p 'a j*na eiap p*p npa 6b6 ,*ip5 01 c op*be p6c ,o’P*iap be pane 


.p6p p*np pnp ba 6b6 eibpn peb if p6p |*6 .n5)a*n naia riKab <n*) 
*pbi ,»p»Dbi inunpa <po peb .*nan*bi (aa) : 6 nn 713*0 pnb pnuipa 
:c6ip 6ip o*5ppc ,<\v ipn ,o*nin6 aienpi o*5P pirn *np nifna ppppc 
nnn D’«np ijtpi (ia) :ann pin6 'e *ip .o*tynp hot mpyn 
P5nc ba .P*nn7 n*aienb 7 p6i p*aien p*5ipb eibpnb 7 p 6 .niysjta 
*5 pi to pn6 *bn 6b6 penp bbna p*6 o*5CP ib6c 6b6 ,p 7 p6 1703 o*cnp 
755 a Pi6a prn pp6pi prn pp6pi pceb iani o*bcpb bbna P 1615 irn pn6 
vn’i (na) :pic Jinan eibpnp 6 p*c *73 on7Pi ppbp penp *np *aie Pin6 
*5C ppc ’aie p*op* 6bc penbn Pfb Pf o*n6ip o*cipp ba .nowaia oittKin 
o’bnn pi7*P [*7b 6"o] n*b vp*c *pcipc ipf -irn if ip*mpb op*5*a o*576p 
pi ,)76 p ppc p 6 pioab npp *7*b pn i*7bb ebia cipp ann 6 p’C ,p*7bn 
lapnb pm anenp 17D3C eibpnp cipi .Pfb Pf o*n6ip i6bn5i ,ibb6c cipp 
:op’5*a o*576p i7*ip* 6bc *7a *mi7Pi *5ipbp cap 7b be pin 755 a vaea 
bn :cnp be .wxn by :[o*n6ip 6"o] o*m6p ina .o*nn i*m nn*i 
i*7b ’5C3 ]*bnn *5C lana pbenbn pin p*p cipi cap ba .nriKn nyaon 
pieap jpi 6 ba6 .ibb6e enpb o*6pn 6bn5 pp 6 peaea io*5ani peae *aie ina 
* 3 io 3 peae pp*p eibpnae enpai .pibebipn 06 ip pieiap 06 *po 7 ’ 6 b 
*5C i6bn5 iaipb 0535 anon i7oae eibpnp cap c6ni *5ipbPi *nn7P eipp 
ppb epoac cipb,eibpnae o’eipp *5eb .om mn* p :o*iamn o’bpap 
pnw6p ]P .D*wnp nanu; vm (na) :pioibpnp *5cb |ai .’aaenp cnpbi 
1703 o*eip P5ne 6bna ,piebipnb pcop o*cip *5Ci o*eip pcc pcop pbenb 
pcie p*p .(6 pip) pen? pa6bna o*cipp 170 peon P5cna p*i5c p .*aien 
vbp [*ippi ]6an e*aii ]6an »*ai Penbn cipp p 6 pipi ,0’bibn o*576p p6 
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10 You shall make planks for the Tabernacle, tiuenty planks for the south side. 19 You shall 
make forty siluer sockets under the twenty planks; two sockets under one plank for its two 
tenons , and two sockets under the next plank for its two tenons. 20 For the second wall of the 
Tabernacle on the north side — twenty planks. 21 Their forty siluer sockets: two sockets under 
one plank and two sockets under the next plank. 22 For the back of the Tabernacle on the west, 
you shall make six planks. 23 You shall make two planks for the corners of the Tabernacle, in 
the back. 24 They shall be euen at the bottom, and together shall they match at its top, for a 
single ring, so shall it be for them both, for the two comers shall they be . 25 There shall be eight 
planks and their siluer sockets, sixteen sockets — two sockets under one plank and two 
sockets under the next plank. 

26 You shall make bars of acacia wood; flue for the planks of one side of the Tabernacle, 
21 and fiue bars for the planks of the second wall of the Tabernacle, and five bars for the planks 
of the Tabernacle wall at the back, on the west . 28 The middle bar inside the planks shall extend 
from end to end. 

29 You shall cover the planks with gold, and its rings shall you make of gold as housing 
for the bars, and you shall cover the bars with gold. 30 You shall erect the Tabernacle accord- 


ppto 6 "di pi 6*» v? 6b pvran pimp? pito3 w pro» to owwi n6 6b»» pto ,\bjn |6:>b piotw to pwpi bto wp ’pio '3 pw 3w be 
o’iwn pbn tow bp 6b6 pen? "ppj [P’6i5 pp’p 6b pvp»oti pimp? nr>3Pb wvn idipJ nnjpi r j6pb w»m ]6pb pmpp \r> cipr 3 p« 
:ipp’P? ip6b .pwnn n* mwpm 6 ) :(6 pen? P36ton 6p”P3) .o’fjps pinp pw 3?t o’pito o’pwp to reb p»sw ]»i 


Tabernacle planks, they rested flush against one another 
and, at their base, the tenons were inserted into silver sock¬ 
ets, as set forth in verse 19. 

18. Names of directions. It is obvious that the word rnin is 
derived from rnr, the shining of the sun, and Dnyra, west, is 
derived from Diy, evening or setting of the sun. Ramban ex¬ 
plains the derivation of the other names for the various direc¬ 
tions. [Unlike the commonly used secular system that uses 
north as the primary point of reference, so that all maps have 
north on top, the Torah’s system assigns this role to the east, 
as will be seen below.] East is primary because it is natural 
for people to look toward the sun, which rises in the east, and 
for this reason the east is nicknamed enj?, forward. Con¬ 
versely, west is nicknamed nlrw, rear, because it is in back of 
someone facing eastward. The west is also nicknamed cr, 
sea , because the Mediterranean Sea is the western boundary 
of Eretz Yisrael. The proper name for south is and it is 
nicknamed ni? [which means dry, after the southern desert 
of Eretz Yisrael ]. Its other name, DWi is a contraction of the 
words nn *n, dwelling on high, because as one goes south 
from Eretz Yisrael, the sun is higher in the sky. North is called 
hidden, because as one goes toward the north, the sun 
is seen less and less, and in the extreme north it does not rise 
at all for part of the year. The south is also called pn’, right, 
and the north bKnt v, left, because they are on those sides of 
a person facing east, the primary direction. 

23. mu/np ’KM — Two planks. The six planks mentioned in 
verse 22 accounted for a width of nine cubits along the west 
wall. One more plank was added to its north and south cor¬ 
ners. Since the north wall was one cubit thick, it covered one 
cubit of the corner plank, leaving half a cubit exposed. The 
same was true of the plank on the south corner. Thus, the 
entire west wall consisted of eight planks, measuring twelve 


cubits, of which ten cubits were open 
space on the inside of the Taberna¬ 
cle, and two cubits were flush against 
the thickness of the north and south 
walls. Consequently, the inner di¬ 
mensions of the Tabernacle were ten 
by thirty cubits. 

24. D»>cn VM’i - They shall be 
even at the bottom. Even though the 
planks were fitted into sockets, the 
planks had to remain flush against 
one another. Consequently, the cu¬ 
bit-high length of tenon that was in¬ 
serted into the sockets was trimmed 
on all sides, so that there would be no 
space between the planks ( Rashi ). 

nmen nyavTbK — For a single ring. 
The “rings” (actually square) held the 
planks snugly together at the top. 
Two slots were carved into each 
plank, and a ring was fitted into the 
slots of two adjoining planks. Thus, 
the right side of plank A and the left 
side of plank B would be fastened by 
a ring; the right side of plank B and 
the left side of plank C by a ring, and 
so on. Thus, each two planks would 
single ring (Rashi). 

25. D’uMip nitouf — Eight planks. Six for the west wall [v. 22], 
and two at the north and south corners [v. 23] (Rashi). 

26-28. The bars. Bars were made to strengthen the walls 
and keep the planks together more firmly. The bars were 
held in place by rings attached to the planks, one-fourth of 



be held together by a 
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the way down from the top and one-fourth of the way up from for the full length of the wall. These middle bars were not 

the bottom. The bars at the top and bottom were half the attached by rings, but were inserted into holes bored 

length of the respective walls: four bars of fifteen cubits for through the middle of the planks, ( Rashi ). 

the north and south walls, and two bars of six cubits for the 31-33. The Paroches/Partition. The Tabernacle was di¬ 
west wall. The bars along the middle of each wall extended vided into two chambers, the □■•ungn «np. Holy of Holies, 
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ing io its manner; as you will have been shown on the mountain. 

The 31 You shall make a Partition of turquoise, purple, and scarlet wool, and linen, twisted; he shall 
Paroches/ make it with a woven design of cherubim . 32 You shall place it upon four pillars of acacia wood, 
Partition pi a £ ec i gold with hooks of gold, upon four silver sockets. 33 You shall put the Partition under 

the hooks. You shall bring there, inside the Partition, the Ark of the Testimonial-tablets, and the 
Partition shall separate for you between the Holy and the Holy of Holies. 

34 You shall put the Cover upon the Ark of the Testimonial-tablets in the Holy of Holies . 35 You 
shall place the Table outside the Partition, and the Menorah opposite the Table on the south side 
of the Tabernacle, and the Table you shall place on the north side. 

36 You shall make a Screen for the entrance of the Tent, of turquoise, purple, and scarlet wool, 
and twisted linen; the work of an embroiderer. 37 You shall make for the Screen five pillars of 
acacia wood and cover them with gold, and their hooks shall be gold; and you shall cast for 
them five sockets of copper. 


27 

The Altar 


1 Y ou ma ^ e the Altar of acacia wood, five cubits in length and five cubits in width — the 
Altar shall be square — and three cubits its height. 2 You shall make its horns on its four 
corners, from it shall its horns be; and you shall cover it with copper . 3 You shall make its pots 


which no one may ever enter except for the Kohen Gadol on 
Yom Kippur, and the Holy, which may be entered by 
any Kohen who is not in a state of spiritual contamination, 
and who enters either to perform the Service or to prostrate 
there. The divider between the two domains was the 
Paroches, or Partition, which was hung from a bar attached 
to the tops of the pillars described in this passage. The Par¬ 
tition was ten cubits from the rear wall, so that the Holy of 
Holies was ten by ten cubits, and the Holy was ten by twenty. 

37. ■'"may nuhan — Hive pillars . There was no wall at the 
east of the Tabernacle, only the Screen hanging from the pil¬ 
lars. 

Position of the covers. As noted above, the inner di¬ 
mensions of the Tabernacle were thirty by ten, and each of 
the walls was one cubit thick. Of the covers of the building, 
the lowest was the "Tabernacle” (vs. 1-6) which, when sewn 
together and attached, had an area of forty by twenty-eight. 
Its twenty-eight-cubit width was draped over the width of the 
building, so that twelve cubits of material were at the top (ten 
to cover the Tabernacle’s inner width and two to cover its 
north and south walls), leaving eight cubits of material hang¬ 
ing over each wall. As for the forty-cubit length, thirty cov¬ 
ered the inner space of the Tabernacle, one covered the 
thickness of the west wall, and nine hung down over the rear 
wall. The next cover, known as the “Tent,” was forty-four by 
thirty (vs. 7-13). The thirty-cubit width went over the width of 
the Tabernacle, leaving nine cubits hanging down over both 
the north and south walls. Thus all the wood of those walls 
was covered, and only the one-cubit-high silver sockets were 
exposed. As for the forty-four-cubit length, it covered the en¬ 
tire ten-cubit height of the rear wall, one cubit of its thickness 
at the top, thirty cubits of the Tabernacle’s interior and one 
of the thickness of the wooden pillars in front. This made for 
a total of forty-two cubits, leaving two cubits to hang over the 
front of the Tabernacle. As for the other cover(s), see note to 
verse 14. All of the above is based on Rashi . 


27. 

1-8. The Altar. The Tabernacle complex included two Al¬ 
tars. The one described in this passage was located in the 
]3U/ran nyQ, Tabernacle Courtyard ; the other one (30:1 -6) was 
inside the Tabernacle. The Altar discussed here, known sim¬ 
ply as “the Altar” [Mizbeach], had three other names: nap? 
nbyn, Altar of the Elevation-offering, because the sacrificial 
parts were burned on it; nicfliarj na]*?, Copper Altar, because 
it was coated with copper (v. 2); and parnn na]G, Outer Altar, 
because it was outside of the Tabernacle. Mo offering was 
valid unless at least the most essential part of its service — 
the blood service — was performed on the Altar. Because 
the atonement provided by the Tabernacle and later the 
Temple depended on the Altar, its role in Israel’s life was ex¬ 
tremely important. 

1 . ini# ni»K — And three cubits its height. There is a 
Talmudic dispute concerning the interpretation of this 
height requirement. According to R’ Yehudah, the complete 
dimensions of the Altar are five by five by three cubits, as 
stated in this verse. R’ Yose derives exegetically that the total 
height of the Altar was ten cubits. According to him, the 
three cubits of this verse refers to the height of the Altar from 
the top of the surrounding border, which is mentioned in 
verse 5 {Rashi, Zevachim 59b). 

2. vmj-ij? — Its horns. Although this is a literal translation, it 
provides no sense of what these so-called horns actually 
were. They were box-like protrusions at the four corners of 
the Altar. In the larger Altar of the Temple, they were one 
cubit square and five handbreadths high (Rambam, Hit Bais 
HaBechirah 2:5), and blood of sin-offerings ImNpn] was 
placed on them. 

laran — From it. The horns were to be made from the Altar 

«• » 

itself, not made separately and then attached to the Altar 
(Rashi). 

3. . . . rn-pp — Its pots . . . The vessels mentioned in this 
verse served the following purposes: When ashes accumu- 
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to clear its ashes, its shovels, its basins, its forks, and its fire-pans; you shall make all its 
vessels of copper. 4 You shall make for it a netting of copper meshwork and make upon the 
meshiuork four copper rings at its four edges. 5 You shall place it under the surrounding border 
of the Altar from below, and the meshwork shall go to the midpoint of the Altar. 6 You shall 
make staves for the Altar, staves of acacia wood, and you shall plate them with copper. 7 Its 
staves shall be brought into the rings, and the staves shall be on two sides of the Altar when it 
is carried. 0 Hollow, of boards, shall you make it; as you were shown on the mountain, so 
shall they do. 

The 9 You shall make the Courtyard of the Tabernacle: On the south side the lace-hangings of 
Courtyard Courtyard, of twisted linen, a hundred cubits long for one side ; 10 and its pillars twenty and 

their sockets twenty, of copper, the hooks of the pillars and their bands silver. 11 So, too, for 
the north side in length, lace-hangings a hundred long: its pillars twenty; and their sockets 
twenty, of copper; the hooks of the pillars and their bands, silver. 12 The width of the Court¬ 
yard on the west side, lace-hangings of fifty cubits, their pillars ten; and their sockets ten. 
13 The width of the Courtyard on the eastern side, fifty cubits; 14 and fifteen cubits of lace- 
hangings on a shoulder, their pillars three; and their sockets three. 15 And the second shoulder, 


THE COPPER MIZBE'ACH (ALTAR) 


nuip - Horns 


naiD - Border 


onn - Staves 



man - Netting 


nijou- Rings 


nic - Base 


lated on the Altar, they were removed with shouels , which 
looked like dustpans, and placed in the pots. After a sacrifi¬ 
cial animal was slaughtered, its blood was accepted in 
basins , from which it was placed on the Altar. In order to 
properly burn the parts that went on the Altar, they were 
turned over and placed on the flames with forks. The incense 
that was placed twice a day on the Inner Altar had to be 
burned on coals that were taken from the Outer Altar. These 
glowing coals were taken on fire-pans ( Rashi ). 

4-5. Two decorative features surrounded the Altar; one was 


a copper netting that was attached to it and the other was a 
border that was carved into the Altar wall. The netting delin¬ 
eating the midpoint was crucial to the Altar’s function, be¬ 
cause the blood of some offerings had to be placed on the 
lower half of the Altar, while others had to be on its upper half 
{Rashi). 

8 . auj — Hollow. of boards. The Altar was not a solid 
wooden square, but a hollow box. Its interior was filled with 
earth whenever the people encamped and reassembled the 
Tabernacle (see Rashi to 20:21). 

9-19. The Courtyard. The Courtyard was made of linen cur¬ 
tains that were suspended from rods attached to wooden pil¬ 
lars, one pillar for every five cubits of curtain. These rods 
were attached to six-by-three-handbreadth wooden boards 
that were suspended from the pillars with silver hooks. Silver 
bands were wound around the pillars, but it is not clear if they 
were wound around their entire length from top to bottom, 
or if there was merely a silver band that was placed at the top 
or middle. The Courtyard’s dimensions were one hundred 
cubits along the north and south walls, and fifty cubits along 
the east and west {Rashi). Certain offerings could be eaten 
only within the Courtyard. 

According to R’ Yehudah, who says the Altar was three cu¬ 
bits high, the height of the curtains was five cubits, literally 
as stated in verse 18. According to R’ Yose, who says the Al¬ 
tar was ten cubits high, the intent of that verse is that the 
curtains were five cubits higher than the Altar, for a total 
height of fifteen cubits {Zeuachim 59b-60a). 

14-16. The entrance to the Courtyard was on the east. On 
that side the curtains were in three sections: On its north and 
south shoulders, there would be fifteen cubits of curtain, that 
were hung exactly like those of the other three walls, leaving 
twenty cubits in the center. This space was covered by an 
ornate screen that was set back toward the east, allowing 
people to enter from either side. 
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10. D’iy»cja n’ttPan anni — The ividth fifty by fifty. This refers 
to the western half of the Courtyard, in which the Tabernacle 
stood. If we imagine the Courtyard to be divided in two, its 
western half was fifty by fifty cubits. The front of the 
Tabernacle was at the very beginning of this area. Since the 
Tabernacle was thirty by ten, there were twenty cubits of 
open space on its west, south, and north sides (Kashi). 

19. i’J77n’ — Its pegs . In order to keep the Courtyard 
curtains from flapping in the wind, they were secured by 
ropes tied to pegs that were driven into the ground {Rashi). 


••Spa’D V'bo .pan* v’y» .D’piDD i"* — This Masoretic note 
means: There are ninety-six verses in the Sidrah, numerically 
corresponding to the mnemonics r-’y and r^o. 

The word i"’y\ his shouels, refers to the utensils that were 
used to remove ashes from the Altar, alluding to the idea 
that God grants sustenance in return for the offerings (see 
Rashi; Kesubos 10b). This concept carries over to the 
mnemonic rbo, his basket, an allusion to the colloquial 
“breadbasket,” that represents livelihood (/?’ Dauid Feiri‘ 
stein ). 
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fifteen of lace-hangings; their pillars three; and their sockets three . 16 At the gate of the 
Courtyard, a Screen of twenty cubits: turquoise, purple, and scarlet wool, and twisted linen, 
work of an embroiderer, their pillars four; and their sockets four. 

17 All the pillars of the Courtyard, all around, banded with silver; their hooks of silver, and 
their sockets of copper . 18 The length of the Courtyard a hundred cubits; the width fifty by fifty; 
and the height five cubits of twisted linen; and their sockets of copper. 19 All the vessels of the 
Tabernacle for all its labor, all its pegs and all the pegs of the Courtyard — copper. 

THE HAFTARAH OF TERUMAH APPEARS ON PAGE 1157. 

When Parashas Shekalim or Parashas Zachor coincides with Terumah, the regular Maftir and Haftarah 
are replaced with the readings for Parashas Shekalim - Maftir, page 484 (30:11-16), Haftarah, page 1212; 

or Parashas Zachor - Maftir, page 1066 (25:17-19), Haftarah, page 1214. 

During non-leap years, if Rosh Chodesh Adar coincides with this Shabbos, Terumah is divided into six aliyos; 
the Rosh Chodesh reading (page 090, 28:9-15) is the seventh aliyah; and the Parashas Shekalim 

readings follow - Maftir, page 484 (30:11-16); Haftarah, page 1212. 

During leap years, if Rosh Chodesh I Adar coincides with this Shabbos, the regular Maftir and Haftarah are 
replaced with the readings of Shabbas Rosh Chodesh: Maftir, page 890 (28:9-15); Haftarah, page 1200. 
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PARASHAS TETZAVEH 


The Sidrah deals almost exclusively with the Kohanim: 
their selection, their vestments, and the inauguration ser¬ 
vice by means of which they and their offspring would 
become confirmed for all time as the special ministers of 
God. 

20-21. The oil. Having completed the commandments 
regarding the actual construction of the Tabernacle, the 
Torah now turns to those who will perform the service within 
it. It begins by teaching that the oil for the Menorah must be 
absolutely pure, without any admixture of a foreign sub¬ 
stance or even olive sediment. This requirement of absolute 
purity is a fitting prelude to the selection of Aaron and his 
sons as Kohanim, for they, too, must remain pure and 
separate from the rest of the nation, in the sense that they 
may not permit unauthorized people to take part in the 
service (Ibn Ezra). 

20. nnKi — Now you. Regarding the commands up to now 
to build the various parts of the Tabernacle, Moses had been 
instructed to convey the instructions to those who would do 
the work, but he had no personal involvement in the labor. 
In the first three commands of this Sidrah, however, Moses is 
told now you, implying that he was to involve himself 
personally with these tasks. The three were: (a) the prepara¬ 
tion of the oil; (b) the designation of the Kohanim; (c) and 
selection of the wise and talented people who would make 


the vestments and build the Tabernacle {Ramban, Sfomo). 

The importance of these three commandments may be 
that the oil represents the light of wisdom and holiness 
illuminating Israel’s pursuits, the Kohanim are the living 
embodiment of our role in the sacred service, and the 
construction of the Tabernacle and the vestments in which 
the Kohanim serve demonstrate Israel’s capacity to elevate 
human activity to a Godly level. 

:pbK inp’i — That they shall take for you. In the Wilderness, 
oil for the Menorah could not be produced in the manner 
prescribed by the Torah (see below) because no olive trees 
were available; consequently, they had to use oil that had 
been prepared in Egypt. That oil had to be brought to Moses 
for his inspection, to certify that it was of the necessary 
purity {Ramban). The future tense indicated that oil would 
have to be brought continuously, because the command¬ 
ment to kindle the Menorah was ongoing, and not merely 
during the Inauguration ceremonies of the Tabernacle 
{Sfomo). 

mn^ ■tjt — Pure , pressed. Only oil for lighting had to be 
pressed rather than crushed, because this oil had to be 
absolutely pure, without olive particles or sediment. Even 
though such impurities could be filtered out later on, the 
sense of the verse is that the oil had to be absolutely pure 
from the start. Therefore, the oil was made by pressing each 
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PARASHAS TETZAVEH 

The Oil 20 ow you shall command the Children of Israel that they shall take for you pure, pressed 

olive oil for illumination, to kindle the lamp continually . 21 In the Tent of Meeting, outside 
the Partition that is near the Testimonial-tablets, Aaron and his sons shall arrange it from 
evening until morning, before Hashem, an eternal decree for their generations, from the Children 
of Israel. 


28 

The 
Kohanim 
and Their 
Vestments 


'3 rin9 near to yourself Aaron your brother, and his sons with him, from among the Children 
of Israel — Aaron, Nadab andAbihu, Elazar and Ithamar, the sons of Aaron — to minister 
to Me. 2 You shall make vestments of sanctity for Aaron your brother, for glory and splendor. 

3 And you shall speak to all the wise-hearted people whom I have invested with a spirit of 
wisdom, and they shall make the vestments of Aaron, to sanctify him to minister to Me. 

4 These are the vestments that they shall make: a Breastplate, an Ephod, a Robe, a Tunic of 


olive gently, until only one drop of pure oil emerged. 
Afterwards, the olives could be crushed and the remaining 
oil used for meal-offerings ( Rashi ). 

— Continually. The Menorah had to remain lit only 
from evening until morning , as stated in the next verse, but it 
was continual in the sense that it was kindled every single 
day, without exception, even on the Sabbath (Rashi). 
Ramban, however, cites Sifri and Toras Kohanim that the 
“western lamp” of the Menorah was indeed aflame continu¬ 
ously, while the other lamps burned only at night. The 
identity of this lamp is the subject of a dispute in Menachos 

98b. 

28. 

1-2. The Kohanim and their vestments. 

1. lnavuta — And his sons. The four sons are specified by 
name, because only they and Aaron were to be anointed as 
Kohanim. Thus, any children born to them later would be 
Kohanim automatically. However, any of Aaron’s already 
living grandsons, such as Phineas, were not included in this 
appointment; they would remain Levites (Ramban). Later, 
God appointed Phineas as a Kohen in his own right 
(Numbers 25:13). 

2. rnjtpnfpi "harfc — For glory and splendor. The vestments 
were to honor the Kohanim, for these garments were similar 
to the garb of royalty (Ramban). According to Sfomo, the 
vestments were for the glory of God and to lend splendor to 
the Kohen Gadol as the teacher of the nation, so that he 
would be revered by the tribes, whose names he bore on his 
breast and shoulders (see below). 

Glory accrues to a person even because of God-given 
abilities, while splendor refers to the regard he has earned 
through his own accomplishments. The vestments signified 
both: the glory that was due the Kohanim as a result of their 
appointment as ministers of the Tabernacle service, and the 
spiritual splendor that would result from their own efforts 
(Malbim ). 

3. The wise artisans. Moses himself was to speak to the 
artisans, because only he could evaluate them to know who 
had been endowed with God-given wisdom, as prescribed by 


the verse (Ramban). Indeed, the wisdom and spiritual 
attainments of the artisans was thanks to Moses, for his own 
exalted nature had filtered down to the people (Kli Yakar). 

4-43. The vestments. While performing the Temple 
service, a Kohen had to wear the vestments, otherwise, any 
service he performed was invalid. As gleaned from many of 
the commentators, the special nature of the vestments 
served to set the Kohanim apart from others when they 
performed the service. The nation had to recognize that 
Aaron and his sons were on a high spiritual level and that 
this was why only they could perform the service. The 
special and unusual nature of the vestments helped make 
this apparent to all onlookers, as well as to the Kohanim 
themselves, for the way that a person approaches a task 
influences how he will perform it. In addition, many 
commentators speak at length of the spiritual symbolism of 
the individual vestments of both the Kohen Gadol, or High 
Priest, and the ordinary Kohanim. 

That the Kohanim could perform the service only in 
garments bespeaking the sacred nature of what they were 
doing suggests also that the Jew who prays or involves 
himself in the performance of other commandments — our 
own service of God — should take care to dress and conduct 
himself with dignity and respect for the One before Whom 
he stands. 

The Kohen Gadol usually wore eight vestments, which 
were called the Dni3 natau/, Eight Vestments , or the 3rn n:|3, 
Gold Vestments (since some of them contained gold). During 
certain parts of the Yom Kippur service, the Kohen Gadol 
wore only four vestments, all made of white linen, and called 
the ]ib White Vestments. The irtnn ]n3, ordinary Kohen, 
wore these same four vestments at all times during the 
service, but the Sash of the ordinary Kohen also contained 
wool. 

All the priestly vestments had to be made of materials that 
were the property of the nation and had been contributed by 
the people for the Temple service (Yoma 35b). This sym¬ 
bolized that the Kohanim were not private parties engaged 
in a lofty endeavor to better themselves; they submerged 
their own personalities and became representatives of 
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The a box-like knit, a Turban, and a Sash. They shall make uestments of sanctity for Aaron your 
Vestments brother and his sons, to minister to Me. 5 They shall take the gold, the turquoise, purple, and 

scarlet wool, and the linen. 

The Ephod 6 They shall make the Ephod of gold; turquoise, purple, and scarlet wool, and twisted linen, 

with a woven design. 7 It shall have two shoulder straps attached to its two ends, and it shall 
be attached . 8 The belt with which it is emplaced, which is on it, shall be of the same workman¬ 
ship, it shall be made of it, of gold; turquoise, purple, and scarlet wool, and twisted linen. 9 You 
shall take the two shoham stones and engrave upon them the names of the sons of Israel ; 10 six 
of their names on one stone, and the names of the six remaining ones on the second stone, ac¬ 
cording to the order of their birth. 11 With a jewelers handiwork, engraved like a signet ring, shall 
you engrave the two stones with the names of the sons of Israel; encircled with gold settings 


Israel, carrying out the nation’s urge to raise itself to ever 
higher spiritual plateaus in the service of God. It is notewor¬ 
thy that a Kohen was not permitted to wear anything in addi¬ 
tion to the prescribed vestments while performing the ser¬ 
vice; not even a bandage was permitted to interpose 
between his flesh and his vestments ( Zevachim 19a). He and 
his vestments were like a single unified vessel performing 
the Divine will. 



4. This verse lists six of the Kohen 
Gadol’s eight garments. Those that 
are omitted are the breeches (v. 
42), because they were worn for 
modesty, rather than as a visible 
garment of honor ( Rashbam ), and 
the gold Head-plate (v. 36), because 
it was not a garment, but a symbol 
of holiness. 

Most of the vestments are de¬ 
scribed below, and all unattributed 
descriptions in the commentary 
will follow Rashi. Other commenta¬ 
tors disagree on some of the de¬ 
tails. 

mnai — A Robe, a Tunic. 

V 1 • i ' 

These were similar, except that the 
Robe was an outer garment and the 


Tunic was worn directly on the skin. 
The Tunic was knitted in such a way 
that there were box-like indenta¬ 
tions in the material, which looked 
like the settings of jewels. 

5. }npi orn — They shall take. The 
artisans were so completely trust¬ 
worthy that it was not necessary for 
them to make an account of the 
materials. What had been con¬ 
tributed previously, they were to 
take from Moses, and any future 
contributions were to be brought 
directly to the artisans ( Ramban ). 

6-12. The Ephod. The Ephod was 
a garment that Aaron wore over his 


THE KESONES (TUNIC) 
WITH BOXLIKE KNIT 
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tunic and robe. It was similar 
to an apron that he wore on his 
back, coming around in front 
over his hips and part of his 
stomach. It extended from be¬ 
low the rib cage to the ground. 

Rashi describes it as similar to 
the garment worn by women 
riding on horses. The Ephod 
and Cheisheu — its sash-like 
belt atop the Ephod — were a 
single woven piece of material. 

Aaron tied the belt in front, be¬ 
tween his waist and heart. The 
Ephod's two shoulder straps 
were made of the same mate¬ 
rial. They were sewn to the top 
of the belt at Aaron’s back, and 
extended upward, just cover¬ 
ing his shoulders in front. On the tops of the straps, on his 
shoulders, were two gold settings, which contained precious 
stones known as the aunei shoham . Onto these stones were 
engraved the names of the twelve tribes. Attached to the 
tops and bottoms of the two shoulder straps was the Breast¬ 
plate, or Choshen Mishpat (vs. 15-30), which was held in 
place by means of rings, gold chains, and woolen cords, as 
will be described below. 

6 . The ornate yarn from which the Ephod was woven con¬ 
sisted of five different materials. Six strands of turquoise 
wool and one of gold were twisted together to make a seven- 
strand thread. The same was done with purple wool, scarlet 
wool, and linen: Six strands of each were twisted with one 
strand of gold. Then all four seven-strand threads were 
twisted together to make a thick thread of twenty-eight 
strands, from which the Ephod was woven. The weave was 
such that there were different designs on the two surfaces of 
the material. 

7. — And it shall be attached. The shoulder straps shall 
be attached, i.e., sewn, to the Ephod. 

8 . unn — Of it. In contrast to the shoulder straps that were 
sewn to the Ephod (v. 7), the belt of the Ephod had to be wo¬ 
ven as one piece with the Ephod. 


THE EPHOD 

jiidjid - Shoulder straps 
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Shoham 

stones 
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shall you make them. 12 You shall place both stones on the shoulder straps of the Ephod, 
remembrance stones for the Children of Israel. Aaron shall carry their names before Hashem on 
both his shoulders as a remembrance. 

The 13 You shall make settings of gold; 14 and two chains of pure gold — make them at the 
Settings edges, of braided craftsmanship — and place the braided chains on the settings. 

Breastplate 15 You shall make a Breastplate of Judgment of a wouen design, like the craftsmanship of 

of the Ephod shall you make it, of gold; turquoise, purple, and scarlet wool; and linen — twisted 
Judgment tQ g et ^ er _ s ^ a n y OU make it. 16 Square shall it be, folded, its length a half-cubit and its width 

a half’Cubit. 17 You shall fill it with stone mounting, four rows of stone: a row of odem, pitdah, 
and barekes — the one row ; 18 the second row: nophech, sapir, and yahalom; 19 the third row: 
leshem, sheuo, and achlamah; 20 and the fourth row: tarshish, shoham, and yashfeh; set in 
gold shall they be in their mountings . 21 The stones shall be according to the names of the sons 
of Israel, twelue according to their names, engraved like a signet ring, each according to its 
name shall they be, for the twelve tribes. 

22 For the Breastplate you shall make chains at the edges, of braided craftsmanship, 
of pure gold. 23 For the Breastplate you shall make two rings of gold, and you shall place 
the two rings on the two ends of the Breastplate. 24 You shall place the two golden ropes 
on the two rings, at the ends of the Breastplate. 25 And the two ends of the two ropes, you 
shall place on the two settings, which you shall place on the shoulder straps of the 
Ephod, toward its front. 26 You shall make two rings of gold and place them on the two 
ends of the Breastplate at its bottom, on its inner side, toward the Ephod. 27 You shall make 

wipppp |dpp pdd pw .»ibp fa? p3i ,biD’ 6bc jdpp p 6 ppMP» 71 d6p dvd tti ptonb poipdp Pto; pidpd p p .amn ninny nx nnnn 
mo ip’pppb pi»3p '3 in pin pb ,pd’ ib ?pi37 ?)»fa ions bp pppm ?f>3i p pc *jb pipi .P1P3P3 pifr 3 pip fo’D ib dpdp vddp ,]DP3 |pnp oipp 

'DbDD P1DP3P P3P3 ptf3DB? |P» 6bD r 71Df) bD .I’M bltt bx :“|bl?1 D7DPD ’niP bD ni*p ’TO nxi (na) to HipD ?bf) PD7D3 hpd ,PWDfn? 

p» 6 dp 3 pipi 6 ’ 3 , 7 iDf)be i*»bw»npfa?i 41 P?»Db3Djvbp?P 3 P 3 to 6 b»pp? p p .nnavnn ^y |nn :ppfa pp 6 b? bD wxfn *3 .mnnyn 

l’»»b ppipppp vpifjp ’PD p 4 «nnn nnp w ^y (n) :o’)D *np tt’fr ?fa» vddp ,]mpn pfa pto p 6 dvd 6 bi ,7iafo pdpdi idpp pdpd |’3 toato pdip3? 

7 Pfo .pvo ’)D lb n? .nnn niaxn nay ^x iwx maw ?y ibfwtoi bb6 bfocbi pvb |DP? P1P3P3 pwppp pipup? ’Dfn pa app’D D7DP 

n?D r 71D6n 7353 P’6 PrbPD f 71Dfo 7333 faPD IP’PPP bD Plip 7D3 0)P’D P7DX ’Dfa) % bf)PD bD3 J31,]»&’ bD PJ3DP3 PpIP P7V? P7D7D ’Dfaj 7D 
pip? 73P3 opap’ toa inn pa 7ipi .17PP bp pp3 71d6?i fa? pfabb "ppp pidp3 ifo»> ,U3 ppfa if3 pp6 .7iaxn niana ^y Pib3Dn? nnnn :P’bfa5D? 

12. — Asa remembrance . The names of the tribes were setting, with the names of the tribes engraved on the stones, 

engraved on the stones so that God will see them and recall Thus, the surface of the Breastplate would be filled with these 
their righteousness. settings. 

13-14. Settings and chains. This brief passage is a bridge 22-25. This passage tells how the 
of sorts between that of the Ephod above and that of the Breastplate was to be held in place 
Choshen, which follows. Verse 25 will tell what should be at the top. Two gold rings would be 
done with the two settings and two braided chains mentioned attached to its two upper corners, 
here: The settings would be attached to the shoulder straps The gold-braided chains men- 
and the chains to the settings, in order to anchor the Choshen tioned in verse 14 would be drawn 
in place. through the rings and attached to 

15-30. The Choshen Mlshpat of Judgment. On his chest, the two settings mentioned in 
Aaron wore an ornament that was called the Breastplate of verse 13, which had been attached 
“Judgment” for two reasons: (a) It atoned for erroneous deci- to the front of the Ephod's shoulder 
sions made by courts of judgment; and (b) in itself it provided straps. 

clear rulings for the nation, as will be described in the com- 26-28. The Breastplate’s bottom 
mentary to verse 30. Made of the same material as the was secured by means of two gold 

Ephod, it measured one cubit by a half a cubit, and was folded rings attached to its lower, inner 

over in half, forming a pouch, into which a parchment bear- f| ap . j wo other rings were attached 
ing the Ineffable Name of God was inserted. to the bottom of the Ephod’s shoul- 

17-21.... la — You shall fill it.. . On the front of the der straps, at the point where 

Breastplate would be twelve precious stones, each in its own they were sewn onto the belt. The 
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two sets of rings on each side were tied together with lengths 
of turquoise wool cord, so that the Breastplate would remain 
firmly in place. 

29. J73tb — As a . . . remembrance . Whenever the Kohen 
Gadol entered the Sanctuary bearing on his breast the 
names of Jacob’s twelve sons, God would remember their 
righteousness and bring blessing upon their offspring in 
their merit ( Sfomo ). 

30. The Grim and the Tumim. As noted above, the Breast¬ 
plate was folded in half to form a pouch-like pocket. Into it 
Moses was to insert a slip of parchment containing the Inef¬ 
fable Name [according to Ramban, there was more than one 
Name]. This Name was called Urim , from the word “iIk, light , 
because it would cause individual letters of the tribal names 
on the Breastplate to light up; and it was called Tumim , from 
the word o^n, completeness, because, if read in the proper 
order, these luminous letters presented complete and true 
answers to the questions of national import that the Kohen 


Gadol would ask of God 
(Rashi from Voma 73b). 

Ramban gives an example 
of how this process took 
place. When the Jewish peo¬ 
ple crossed the Jordan and 
had to undertake the con¬ 
quest of the Land, the ques¬ 
tion arose which tribe should 
begin the war against the 
Canaanites. Phineas the Ko¬ 
hen Gadol entered the Taber¬ 
nacle and posed the ques¬ 
tion. The name Judah lit up, and also the letters n,b,y,\ The 
Kohen had to know what this combination of letters repre¬ 
sented, because they could be placed in several orders, thus 
forming different combinations of words. A Divine spirit 
gave him the wisdom to know that the message of the Grim 
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two rings of gold and place them at the bottom of the two shoulder straps of the Ephod toward 
its front, opposite its seam, aboue the belt of the Ephod. 28 They shall attach the Breastplate 
from its rings to the rings of the Ephod with a turquoise woolen cord so that it will remain aboue 
the belt of the Ephod, and the Breeistplate will not be loosened from upon the Ephod . 29 Aaron 
shall bear the names of the sons of Israel on the Breeistplate of Judgment when he enters the 
Sanctuary, as a constant remennbrance before Hashem. 30 Into the Breastplate of Judgment 
shall you place the Urim and the Tumim, and they shall be on Aarons heart when he comes 
before Hashem ; and Aaron shall bear the judgment of the Children of Israel on his heart 
constantly before Hashem. 

Robe of 31 You shall make the Robe of the Ephod entirely of turquoise wool. 32 Its head-opening 
the Ephod s fr a u fr e folded over within it, its opening shall have a border all around of weavers work 

— it shall be for it like the opening of a coat of mail — it may not be tom. 33 You shall make 


on its hem pomegranates of turquoise, 

u’Tumim was rnirp, [the tribe ofl Judah shall go forth [to 
wage war] /see Judges 1:1-2). 

Vilna Gaon gives a classic interpretation of how the mes¬ 
sage of the Grim uTumim could be misunderstood. When 
Hannah, the future mother of the prophet Samuel, entered 
the Tabernacle to pray for a child, the Kohen Gadol Eli saw 
her unusual demeanor and reckoned her to be a drunkard, 
rather than a supremely righteous woman (/ Samuel 1:13). 
The Gaon contends that Eli consulted the Grim u'Tumim 
regarding Hannah, and the letters n n ,0 ,V lit up. Instead of 
reading them correctly as rnttf:?, a worthy woman, Eli mis¬ 
takenly read the letters in the wrong order as rnsitf, a 
drunken woman. 

Ramban adds that Moses himself wrote this Name [or 
Names], because only he had the spiritual knowledge and 
greatness to know what had to be done. This is why the 
Grim u’Tumim is not mentioned among the vestments and 
artifacts of the Tabernacle that were made by artisans or 
contributed by the people. 

During the waning years of the First Temple Era, King 
Josiah realized that Eretz Yisrael would be conquered and, 
fearing that the most sacred parts of the Temple would fall 
into profane hands, he removed the Grim u’Tumim from the 
Breastplate and hid it, and he also hid the Ark containing 
the Tablets, and the anointment oil. None of them were 
found during the period of the Second Temple. While their 
absence denoted a diminished degree of holiness, it did not 
prevent the performance of the Temple service. It did 
mean, however, that from that time onward, the Kohen 
Gadol could not present Israel’s urgent questions for God’s 
response. 

iab - by — On his heart. The knowledge that he bore the 
names of the tribes on his heart inspired the Kohen Gadol 
to pray for the welfare of the nation ( Sforno ). This suggests 
that those who bear the responsibility of Jewish leadership 
must always pray for those who depend on them, for they 
cannot succeed without God’s help. 

Netziv notes that in verse 4, where the vestments are 
first listed, the Breastplate comes first, but in the passages 
describing them in detail, the Ephod precedes it. He 
contends that the two vestments served different pur- 


purple, and scarlet wool, on its hem all around, 


poses, each of which is of vital importance. The breastplate, 
as implied by its appellation of "Judgment,” symbolized 
an appeal to God to vindicate and defend Israel against 
its enemies. This is why most instances in Scripture where 
it was consulted dealt with potential national calamity, 
such as war. The importance of situations where survival 
is at stake naturally overrides all else. The Ephod sym¬ 
bolized national prosperity. While less important than 
victory in battle, prosperity is a continuous need and, 
if attained, makes possible success in most other endeav¬ 
ors. 

31-35. The Robe (see illustration, page 467). Aaron was 
to wear a Robe, a full garment, from the neck to the 
ground. It is described as the Robe of the Ephod (v. 31) 
because the Ephod , which was worn over it, kept it snug 
by means of its belt. The Robe was made entirely of 
turquoise wool, a color that is reminiscent of heaven, and 
which symbolizes God’s heavenly Throne of Glory. Conse¬ 
quently, like the Breastplate and the Ephod that were 
worn over it, the Robe caused God to remember His 
people ( Rashbam). Alternatively, since the Robe atoned for 
the sin of evil speech ( Zeuachim 80b), its color caused 
people to reflect on the sea that stays within its bounds 
and the heavenly bodies that never diverge from their 
assigned orbits and tasks. Man, therefore, should surely 
learn from them and not stray from his Divinely ordained 
role as a creature who must keep his power of speech pure 
and holy ( Kli Yakar). The bells that were attached to its hem 
and that rang whenever the Kohen Gadol walked (v. 35) 
reminded listeners that some kinds of speech should never 
be heard. 

32. — Its head-opening. The neck of the Robe 

was required to be very sturdy so that it would not tear; in 
fact, if anyone tore it intentionally, he was in violation of the 
negative commandment in this verse, and subject to lashes. 
The verse commands, therefore, that the material at its 
neck be folded inward to provide a double layer of material 
at the neckline, after the manner of coats of mail, which are 
made in the same way so that they will be resistant to 

slashing. 
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33. ’itaya?. . . u>a“? — Pomegranates .. . and bells. Hanging 
all around the Robe’s hem were pomegranate-shaped tas¬ 
sels; and among the pomegranates were golden bells, each 
with a ringer. 

There were seventy-two 
bells and seventy-two pome¬ 
granates, alluding to the sev¬ 
enty-two possible shades of 
white that could make someone a metzora (Negaim 1:4; see 
Leviticus 13). Since the Robe atoned for the sin of evil 
speech, it was appropriate that it reminded people of 
tzaraas, the disease that was a penalty for such gossip ( Baal 
HaTurim). 


Ramban, however, cites a Midrash that the bells were to 
announce the Kohen Gadol’s arrival on Yom Kippur, when 
no one — not even angels — could be present during the 
solemn moments when he sought forgiveness for Israel. 

36-38. The Head-plate. On his forehead the Kohen Gadol 
wore a narrow gold plate, two fingerbreadths wide, upon 
which were inscribed the words 'nb u/np, Holy to Hashem . It 
served to gain Heavenly favor for blood or sacrificial parts 
that were offered on the Altar in a state of contamination. 
Thanks to the merit of the Head-plate, such offerings would 
be accepted by God. Or HaChaim explains why the two 
words engraved on the Head-plate had this effect. The word 
holy is a synonym for the Jewish nation, for they are so de- 
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and gold bells between them, all around ; 34 a gold bell and a pomegranate, a gold bell and a 
pomegranate on the hem of the robe, all around . 35 It must be on Aaron in order to minister. Its 
sound shall be heard when he enters the Sanctuary before Hashem and when he leaves, so that 
he not die. 

36 You shall make a Head-plate of pure gold, and you shall engrave upon it, engraved like a 
signet ring, " holy to Hashem. ” 37 You shall place it on a cord of turquoise wool and it shall be 
on the Turban, opposite the front of the Turban shall it be . 38 It shall be on Aarons forehead so 
that Aaron shall bring forgiveness for a sin regarding the sacred offerings that the Children of 
Israel consecrate for any gifts of their sacred offerings; and it shall be on his forehead always, 
to bring them favor before Hashem. 

39 You shall make a linen Tunic of a box-like knit. You shall make a linen Turban and you shall 
make a Sash of embroiderers work. 

40 For the sons of Aaron you shall make Tunics and make them Sashes; and you shall make 
them Headdresses for glory and splendor . 41 With them you shall dress Aaron your brother and 
his sons with him. You shall anoint them, inaugurate them and sanctify them, and they shall 


scribed by Jeremiah (2:3). 
The words to Hashem imply 
that the nation is completely 
devoted to Him and His ser¬ 
vice — and this is sufficient 
cause for God to accept offer¬ 
ings that would normally be 
ineligible for placement on 
the Altar. 

37. The Head-plate was secured to Aaron’s forehead by 
means of turquoise cords that were tied together at the back 
of his head. One of the cords was draped over the Turban that 
he wore. The Turban was set slightly back on his head so 
that there would be space between the Turban and the Head- 
plate for his tefillin. The Head-plate itself was on his forehead 
opposite the front of the Turban. 

38. Tnn — On his forehead always. It was impossi¬ 

ble for Aaron to wear it literally at all times, since he was not 
permitted to wear his vestments when he was not engaged in 
the service. The Sages (Yoma 7b) differ regarding the mean¬ 
ing of the phrase. One holds that the Head-plate always per¬ 
formed its function of atonement, even when the Kohen 
Gadol was not wearing it. The other holds that it provided 
atonement only while he wore it, but at those times he was 
required always to be aware that it was on his head, meaning 
that at frequent intervals he would put his hand on it ( Rashi ). 

The above views may be taken homiletically to teach that 
one may never take holiness for granted; constant aware¬ 
ness of it is a prerequisite of its efficacy. On the other hand, 
once someone carries out his responsibility in this regard, 
the effects of the holiness remains with him even when he 
returns to his mundane pursuits. 

39. Jrtarattf 1 ) — You shall make ... a box-like knit. This sort of 
pattern is known as a basket knit. The boxes were like set¬ 
tings, receptacles for things that were to be placed within 
them. This signified the Kohen Gadol’s constant readiness 
to receive positive influences that would improve him as a 


person and a servant of God ( R' Hirsch). 

41. For Aaron and his sons to become Kohanim, they had to 
be inaugurated by Moses. As part of the vesting ritual, 
Moses had to first dress them in their vestments and then 
anoint them. This anointment of ordinary Kohanim did not 
have to be done ever again; henceforth, their newborn chil¬ 
dren would automatically be Kohanim simply by virtue of 
their descent from the priestly family. In the future only a 
Kohen Gadol would be anointed. 

— You shall dress. 
According to Rashi, Moses 
had to dress them in all 
their garments, even the 
breeches, which are not 
mentioned until the next 
verse. Or HaChaim, how¬ 
ever, contends that since 
the breeches are not men¬ 
tioned until later, it must 
mean that the Kohanim put 
on the breeches before they 
came to Moses — for it 
would have been immodest 
for them to appear before 
him completely unclothed 
— and he dressed them in 
the other garments. Ram- 
ban (29:9) says the same, 
proving his point from the 
fact that the breeches are 
not mentioned in the next 
chapter, when Moses was 
told to dress them. 

D*73‘nK — Inaugurate them [lit. pill their hands]. Rashi 

and Rannban differ on the origin of this figure of speech. 
Rashi comments that in olden times newly inaugurated offi¬ 
cials were given a gauntlet as a symbol of their new author- 
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ity; thus, their hands were filled in the literal sense. According 
to Ramban , the term is figurative. One who is not qualified 
to perform a service associated with a higher status is left 
“emptyhanded,” as it were. When he is invested with author¬ 
ity, his hands are ////ed. Similarly, the sacrificial service that 
conferred sanctity on the Tabernacle and the Kohanim (next 
chapter) was known as dW?d, literally becoming full, because 
it invested them with sanctity. 

DnX Pttyip) — And sanctify them. Onkelos and Targum 
Yonasan translate that the sanctification took place by 
means of the offerings enumerated in the following chapter. 

43. T»m — They shall be. This requirement refers not only to 
the breeches, but to all the vestments that a Kohen Gadol or 
an ordinary Kohen must wear. Any performance of the ser¬ 
vice without them subjects the offending Kohen to the Heav¬ 
enly death penalty. 
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29. 

D’Ki l 7n / Inauguration ritual. Once the Tabernacle and the 
priestly vestments were made, the structure and the Ko¬ 
hanim were to be consecrated by means of the rituals de¬ 
scribed in this chapter. The sacrificial service prescribed 
here was known as the D’Kibn, Inauguration or Consecration. 
It was to be performed every day for seven days, beginning 
on the twenty-third of Adar, and climaxing on the first of Nis¬ 
san. During these seven days, the service was performed ex¬ 
clusively by Moses, who had the status of a Kohen Gadol and 
was garbed in white linen vestments. On the first of Nissan, 
Aaron and his sons assumed office as the Kohanim for all 
time. This chapter gives the commandments regarding the 
Consecration; its actual performance and its climax on the 
first of Nissan are described in Leuiticus , chapters 8-10. 

The elements of the sacrificial service, such as the blood 
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minister to Me . 42 You shall make them linen breeches to cover the flesh of nakedness, from the 
hips to the thighs shall they be . 43 They shall be on Aaron and his sons when they enter the Tent 
of Meeting or when they approach the Altar to serve in holiness, and they should not bear a sin 
and die; it is an eternal decree for him and his offspring after him. 

29 lF J^his is the matter that you shall do for them to sanctify them to minister for Me: Take one 
Inaugura ■ young bull and two rams, unblemished; 2 with unleavened breads, unleavened loaves 

tion Ritual m ixed with oil, and unleavened wafers smeared with oil; of fine wheat flour shall you make them. 

3 You shall place them in a single basket and bring them near in the basket, with the bull and 
the two rams . 4 Aaron and his sons you shall bring near to the entrance of the Tent of Meeting, 
and you shall immerse them in the water. 5 You shall take the vestments and dress Aaron with 
the Tunic, the Robe of the Ephod, the Ephod, and the Breastplate, and you shall girdle him with 
the belt of the Ephod . 6 You shall place the Turban on his head and place the crown of sanctity 
over the Turban. 7 You shall take the anointment oil and pour it on his head, and anoint him. 

8 You shall cause his sons to come near, and dress them in Tunics. 9 You shall girdle them 
with a Sash — Aaron and his sons — and you shall wrap the Headdresses on them. The 


service, the placement of the animal parts on the Altar, and 
so on, are given in detail in the first seven chapters of Leviti¬ 
cus, and therefore the commentary will not discuss them 
here. Rather, we will limit ourselves to matters that are 
unique to the Consecration and are of special interest in its 
context. 

1, law rm — This is the matter. The matter refers to the entire 

W w - VI 

service spelled out below. The commentators note, however, 
that this seemingly superfluous word nnin [the matter ] can 
also be rendered the word. Accordingly, R’ Bachya com¬ 
ments that the verse alludes to the times when Israel is in ex¬ 
ile and does not have a Temple where it can bring the offer¬ 
ings mentioned here. At such times, we resort to the “words” 
of Torah and prayer, by means of which we can gain atone¬ 
ment and earn God’s mercy (Shemos Rabbah 38:4). Oznayim 
LaTorah comments that this term always comes to stress the 
importance of the spoken word. In the context of this chap¬ 
ter, it emphasizes that offerings alone were insufficient to 
consecrate the Tabernacle and the Kohanim. Also needed 
were the words of Moses, his teachings regarding the holi¬ 
ness that followed when God’s service is performed in accor¬ 
dance with His will. 

. . . in* is — One [young] bull . . . The Mid rash comments 
that these animals came to atone for Aaron's involvement in 
the affair of the Golden Calf (32:1-5). Because of his part in 
that national tragedy, he and his family would have been de¬ 
stroyed, had it not been for God’s mercy. As it was, he and 
two of his four sons, Elazar and Issamar, were spared. Thus, 
the bull atoned for Aaron and the two rams for Elazar and Is¬ 
samar. Although his other two sons, Nadab and Avihu, were 
still living, no offering was prescribed for them because God 
foresaw that they would die later (Leviticus 9:2). That Aaron’s 
sons needed atonement is evidenced by the requirement in 
verse 10 that they, like their father, lean their hands upon the 
head of the bull, a ritual that implies confession and atone¬ 
ment (Ramban to v.14, R' Bachya vs. 1,14). 

2. . . . nlanj nnbi — With unleavened breads . . . These three 

i 


types of unleavened breads are described in Leviticus 2:4 and 
6:14. There were ten loaves of each ( Rashi ). 

All three kinds of bread were unleavened, to symbolize 
that the Kohanim would not have independent wealth; for 
their livelihood they were to rely on the largess of the nation. 
The breads were prepared with varying amounts of oil, from 
the unleavened breads that were kneaded with twice as much 
oil as the unleavened loaves, to the wafers that were kneaded 
without any oil. This symbolized that the Kohanim were to 
feel proud and content to be servants of God, whatever the 
degree of their personal wealth and possessions (R' Hirsch). 

4. djTk narmi — And uou shall immerse them. Moses was to 

▼ T I - T I 

bring the Kohanim and the parts of the offering — the breads 
and the animals — and he was to immerse the Kohanim in 
a mikveh (Rashi). 

6. ita — The crown of sanctity. This refers to the Head- 
plate upon which was engraved holy to Hashem (28:36). It is 
remarkable that the Kohen Gadol, who had no political or 
military power, is described as wearing a crown, while a 
crown is never mentioned in the chapter of the Jewish king. 
To the contrary, the king's distinguishing characteristic was 
that he had to write his own Torah scroll and carry it with him 
at all times. This phenomenon teaches that the source of true 
power, the crown, is the sanctity of the Kohen Gadol, but the 
king must derive his values from the Torah ( Oznayim La¬ 
Torah ). 

7. Itt/Krby npam — And pour it on his head. The commenta¬ 
tors disagree on how this was done. According to Ibn Ezra, 
Aaron’s head was anointed before his Turban was put in 
place. Ramban , however, shows from Leviticus 8:9— 12 that 
Aaron was fully dressed before the oil was applied. Rashi 
maintains that drops of oil were applied to his head [below 
the Turban] and between his eyebrows, and then Moses con¬ 
nected them with his finger. Ramban holds that the Turban 
was wound around Aaron’s head, so that the oil could be 
placed on the bare top of his head. 

9. n5iy npnfp — An eternal duty. The sense of the phrase is 
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priesthood shall be an eternal duty for them, and you shall inaugurate Aaron and his sorts. 

10 You shall bring the bull near before the Tent of Meeting; Aaron and his sons shall lean their 
hands upon the head of the bull. 11 You shall slaughter the bull before Hashem, before the 
entrance of the Tent of Meeting. 12 You shall take some blood of the bull and place it with your 
finger on the horns of the Altar, and you shall pour all the blood on the base of the Altar. 13 You 
shall take all the fat that covers the innards, the diaphragm with the liver, the two kidneys and 
the fat that is upon them; and you shall cause them to go up in smoke upon the Altar. 14 The 
flesh of the bull, its hide, and its waste you shall bum in fire outside the camp — it is a 
sin-offering. 

15 You shall take the first ram. Aaron and his sons shall lean their hands on the head of the 
ram. 16 You shall slaughter the ram, and take its blood and throw it on the Altar all around. 
17 You shall cut the ram into its pieces; wash its innards and feet, and place [them] with its 
pieces and its head. 18 You shall cause the entire ram to go up in smoke upon the Altar — it is 
an elevation-offering to Hashem ; it is a satisfying aroma, a fire-offering to Hashem. 

19 You shall take the second ram. Aaron and his sons shall lean their hands on the head of 
the ram. 20 You shall slaughter the ram. You shall take some of its blood and place it on the 
middle part of the ear of Aaron and on the middle part of the ear of his sons — the right one — 
and on the thumb of their right hand and the big toe of their right foot, and you shall throw the 
blood upon the Altar, all around. 21 You shall take some of the blood that is on the Altar and 
some of the anointment oil and sprinkle on Aaron and on his vestments, and on his sons and 
the vestments of his sons with him; he and his vestments, and his sons and his sons ’ vestments 
with him, shall become holy. 

22 From the ram you shall take the fat, the tail, the fat that covers the innards, the diaphragm 
with the liver, the two kidneys and the fat that is on them, and the right thigh — it is a ram of 


that the inauguration ritual would confer the status of Ko- 
hanim on the priestly family as an eternal duty, so that all 
descendants of Aaron's line would be Kohanim from birth. 
See Rashi. 

10. I3rrnj< nnnprn — You shall bring the bull near. The bull 
had been brought before (v. 3), but now it was brought to the 
Kohanim for them to lean on it [to confess sins and gain 
atonement] {Ibn Ezra). 

14. utoa rpttrn — You shall bum in fire. Rashi notes that ordi¬ 
narily the only sin-offering that had to be burned in its en¬ 
tirety was one whose blood-service was inside the Taberna¬ 
cle, such as the offerings of Yom Kippur. This offering is the 
only exception to that rule. Ramban offers a reason for this 
unusual practice. This sin-offering atoned for Aaron (see 
notes to v. 1), so that it fell under the category of the jnan ng 
n^nn, Bull of the Anointed Kohen (Leviticus 4:3-12), which 
was completely burned because its blood was offered inside 
the Tabernacle. However, this bull’s blood could not be 
brought inside because the Paroches /Curtain itself did not 
become sacred until the conclusion of the seven-day Inaugu¬ 
ration service. 

18. nima nn — A satisfying aroma. It is not the fragrance 
that matters. Rather, the aroma of the offering going up in 
smoke on the Altar gives satisfaction to God, as it were, be¬ 
cause it is testimony that He expressed His command and 
the nation carried it out (Rashi). 


20. Through the ear, one hears and understands; through 
the hand, one acts; through the feet, one moves about. All 
three are consecrated to show that the Kohen dedicates all 
his faculties to God’s service (R' Hirsch). 

22. fjiK — A ram of perfection. Although this word is 
rendered as inauguration throughout the chapter, Rashi here 
changes the translation, commenting that it is synonymous 
in this verse with peace-offering, since the roots of the 

two words — □ by, whole, and full — express the same 

concept of perfection. As verses 22-28 state, this ram was 
divided among the Altar, Moses who performed the service, 
and the Kohanim who brought the offering. Thus, the offer¬ 
ing represented peace, because it provided a share to every¬ 
one involved and gave a feeling of perfection to all. 

That the right thigh is burned on the Altar is an exception 
to the rule, because ordinarily the right thigh of a peace-of¬ 
fering was given to the Kohen. Sfomo , rendering the word 
u'tibp in its usual sense of inauguration, notes that, in the 
context of the verse, the term is used here to explain the spe¬ 
cial treatment of the thigh. This exception is due to the spe¬ 
cial inauguration nature of the offering: Since Kohanim per¬ 
form the sacrificial service with their right hands (Menachos 
10a), it was appropriate that the dedication-offering symbol¬ 
ize their devotion to the service by having the right thigh, 
which is symbolic of the right hand of humans, placed upon 
the Altar. 
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perfection — 23 one cake of bread , one oi'/y loaf, and one wafer from the basket of unleauened 
loaues that is before Hashem. 24 You shall place it all on the palms of Aaron and on the palms 
of his sons, and you shall wave them as a wauing before Hashem. 25 You shall take them from 
their hands and cause it to go up in smoke on the Altar, on the eleuation-offering, as a satisfying 
aroma before Hashem ; it is a fire-offering to Hashem. 26 You shall take the breast of the 
inauguration ram that is Aaron s, and you shall wave it as a wauing before Hashem. Then it shall 
be your portion. 27 You shall sanctify the breast of the wauing and the thigh of the raising-up, 
that was waued and that was raised up, from the inauguration ram that was for Aaron and for 
his sons. 28 It shall be for Aaron and his sons as an eternal portion from the Children of Israel, 
for it is a portion and it shall remain a portion from the Children of Israel from their peace-offering 
feasts, their portion to Hashem. 

29 The holy uestments of Aaron shall belong to his sons after him to become eleuated through 
them, to become inaugurated through them . 30 For a seuen-day period, the Kohen who succeeds 
him from his sons, who shall enter the Tent of Meeting to serue in the Sanctuary, shall don them. 

31 You shall take the inauguration ram and cook its flesh in a holy place . 32 Aaron and his sons 
shall eat the flesh of the ram and the bread that is in the basket before the entrance of the Tent 
of Meeting. 33 They — who receiued atonement through them — shall eat them, to inaugurate 
them, to sanctify them; an alien shall not eat for they are holy. 34 If anything shall be left ouer 
from the flesh of the inauguration-offering or from the bread until the morning, you shall burn 
the leftouer in the fire. It may not be eaten, for it is holy. 

35 You shall do thus for Aaron and his sons, like euery thing that I haue commanded you; for 
a seuen-day period shall you inaugurate them . 36 A bull sin-offering shall you make for each day 


24. naun — A wauing. In his capacity as priest during these 
seven days, Moses joined the Kohanim in waving these sac¬ 
rificial parts in all four directions, acknowledging God’s mas¬ 
tery everywhere (Rashi). 

28. raafn fin*6 — For Aaron and his sons. This verse gives 
the future, permanent status of the breast and thigh of 
peace-offerings, in contrast to the unusual procedure of the 
Seven Days of Inauguration. During this week, as seen 
above, the breast went to Moses and the thigh was burned on 
the Altar. In the future, as this verse teaches, both would be 
the gifts to the Kohanim ( Rashi , Ramban to v. 26). 

29. inn* — To his sons after him. . Whichever of 
Aaron's sons shall be chosen to succeed him as Kohen Gadol 
will wear his eight vestments and they will cause him to be¬ 
come eleuated, i.e., attain the status of Kohen Gadol (Rashi). 
This applied especially during the era of the Second Temple, 
when there was no anointment oil and the High Priests as¬ 
sumed their positions by means of wearing the vestments of 
the office. According to Sforno , the verse also teaches that 
offerings of the Seven Days of Inauguration, which invested 
Aaron, would not apply in the future. 

30. D'ttj nynuf — A seuen-day period. Rashi explains the flow 
of the verse as follows. Whenever a new Kohen Gadol is ap¬ 
pointed — and if a son of the previous Kohen Gadol is worthy 
of the post, he has precedence over all others — he must don 
the eight vestments for seven consecutive days, whether or 
not he will be performing the Temple Service during those 
days. In this context, the verse teaches that a "Kohen Gadol’’ 
is the one who enters the Holy of Holies on Yom Kippur, a 


service that cannot be performed by anyone else. 

33. ana isa — Who receiued atonement through them. 
By means of the inauguration service, the Kohanim would be 
elevated from their previous alien status (Rashi). The word 
“atonement” need not refer to atonement for actual sin, for 
there is nothing sinful about being Levites instead of Ko¬ 
hanim. Rather, as in this case, it can refer to leaving behind 
an inferior spiritual status and moving up to a higher one. 

The verse teaches that they achieved this elevation and 
sanctification by means of eating the portions of the offering 
that were allotted to them. This follows the principle that 
those who bring an offering gain atonement when the Ko¬ 
hanim consume its flesh, for it is to their merit that the ser¬ 
vants of God enjoy the offering as God had commanded. In 
this case, too, the Kohanim who brought the offering gain 
atonement and consecration by performing the mitzuah of 
eating their portion of the offering. 

on — For they are holy. The Torah explains why — 

even though a layman may eat from ordinary peace-offer¬ 
ings — he may not eat from this one. Ordinary peace-offer¬ 
ings are of a lower degree of sanctity, but the inauguration- 
offerings were different: they are holy, meaning that they 
had a more sacred status, and therefore a layman, i.e., a non- 
Kohen, was not permitted to eat them. From this, we derive 
that any layman who eats the most holy offerings is in viola¬ 
tion of a negative commandment (Rashi). 

35. D’M’ nynitf — A seuen-day period. The above ritual was 
to be repeated every day for seven days (Rashi). 
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37. rrama yaan"^a — Whateuer touches the Altar. Disquali¬ 
fied sacrificial parts may not be placed on the Altar, but in 
certain cases, if they had been put there, they may remain 
there and be burned. As this phrase implies, once some¬ 
thing touches the Altar — even though it should not have 
been there — it shall become sanctified (see Rashi and 
Zeuachim 83a). 

R' Moshe Feinstein notes that in this verse and 40:9, the 
Outer Altar is described as most holy, while in 40:10 the 
Inner Altar, which was the holier of the two, and was in the 
Tabernacle building, is described merely as holy. 

These designations teach two ethical lessons: 


(a) A scholar who spends most of his time in the “taberna¬ 
cle" of Torah study must be careful to be even more holy 
when he is “outside,” among ordinary people. So strongly 
influenced must he be by his Torah study that his behavior 
should impress others as being so much holier as to be 
worthy of emulation, (b) Someone who is considered “holy 
in the company of his fellow scholars is considered to be a 
“holy of holies” by outsiders, in the sense that his behavior 
is scrutinized carefully and critically. Therefore he must be 
scrupulous to avoid a desecration of God’s Name. 

38-46. The tamld-offering. The offering outlined in this 
passage was brought every day of the year, and was totally 
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for the atonements; you shall purify the Altar by bringing atonement for it and you shall anoint 
it to sanctify it. 37 For a seven-day period shall you bring atonement for the Altar and sanctify 
it. The Altar shall be holy of holies; whatever touches the Altar shall become sanctified. 

The 38 This is what you shall offer upon the Altar: two sheep within their First year every day, 
Tamid- continually. 39 You shall offer the one sheep in the morning, and the second sheep shall you 
offering Q ^ er ^ afternoon; 40 and a tenth-ephah of Fine flour mixed with a quarter-hin of beaten oil, 

and a libation of a quarter-hin of wine for each sheep . 41 You shall offer the second sheep in the 
afternoon, like the meal-offering of the morning and its libation shall you offer for it, for a 
satisfying aroma, a Fire-offering to Hashem; 42 as a continual elevation-offering for your 
generations, before the entrance of the Tent of Meeting, before Hashem; where / shall set My 
meeting with you to speak to you there. 

43 / shall set My meeting there with the Children of Israel, and it shall be sanctiFied with My 
glory. 44 / shall sanctify the Tent of Meeting and the Altar; and Aaron and his sons shall / 
sanctify to minister to Me. 45 / shall rest My Presence among the Children of Israel, and l shall 
be their God. 46 They shall know that I am Hashem, their God, Who took them out of the land 
of Egypt to rest My Presence among them. I am Hashem, their God. 


unrelated to the Inauguration ritual. The Torah mentions it 
here to tell us that it was offered even before the Tabernacle 
assumed its full sanctity. Ibn Ezra and Chizkuni note that the 
tamid, like the other offerings of the Inauguration week, was 
offered by Moses, and the Kohanim assumed their responsi¬ 
bility for it on the first of Nissan. 

The offering of the morning tamid was a festive event in 
the Temple. Citing the Mishnah and Chronicles, R' Bachya 
records the process. As the service proceeded, the Levites, 
accompanied by music, sang the Song of the Day (which is 
recited at the end of our daily morning service), and when 
the service was over, everyone bowed, even the king, if he 
was present. 

Haamek Dauar notes that this passage ends by emphasiz¬ 
ing that the Tent of Meeting will be the place where God will 
“meet” with Moses and the nation, and that it will be the 
place where God will rest His Presence upon Israel. In the 
Torah’s other passage about the tamid (Numbers 28:1-8), 
there is no mention of the Tent. On the other hand, that 
passage describes the offering as My /i.e., God’s] food, a 
reference that does not appear here. Based on these differ¬ 
ences, Haamek Dauar comments that the tamid -offering in 
the Wilderness had the unique function cementing the 
closeness between God and Israel, while the tamid -offerings 
in Eretz Yisrael — My food — were to bring prosperity to the 
nation, since food is a metaphor for wealth. The suggestion 
is that if Israel dedicates its own wealth to God’s service, He 
will reward it with even greater riches. 

40. ptpyi — And a tenth-ephah of fine flour. Every 
elevation- and peace-offering, whether communal or pri¬ 
vate, is accompanied by a meal-offering, which is burned 
completely on the altar, and a wine libation, which is poured 
onto the Altar. The wine is known as libation, and the 
meal-offering is known as meal-offering of the 

libations. The prescribed amounts of flour, oil, and wine vary 
according the species of animal. In the case of the tamid, 
which is a sheep, there is a tenth-ephah of flour (about 4.5 


pounds), and a quarter-hin (about 30 fluid ounces) each of oil 
and wine. 

45. D’iY^k^ on 1 ? — And I shall be their God. God rests 

■ ™ * I 

among us to accept with favor our prayers and service, and 
He guides our destiny without recourse to intermediaries. 
Consequently, Israel need not fear the forces of nature, for 
we are closer to God than any natural forces, and because of 
this, the Jewish people is eternal ( Sfomo ). The verse may 
mean to make us aware that it is not enough for God to rest 
His Presence among us; we must recognize that He is our 
God and act accordingly. We dare not take His closeness for 
granted. 

The next verse repeats that Hashem is our God, an appar¬ 
ent redundancy. This is to imply that even if our sins cause 
His Presence to desert us, He remains our God and we 
remain His people (Or HaChaim). 

46.. . . wi;i — They shall know... When God dwells among 
the nation, as represented in the Wilderness by the Tent of 
Meeting at the center of the Jewish camp, surrounded by the 
Levite and Israelite camps, the people will realize that God’s 
purpose in taking us out of Egypt was to be our God and rest 
among us ( Ibn Ezra). This shows that God rests among us 
not merely for our benefit, but for His , as it were, because 
only Israel bears witness to His omnipresence and greatness 
(Ramban, R’ Bachy a). 

30. 

1-10. The Incense Altar. The last of the Tabernacle’s 
vessels is the Altar upon which incense was burned, every 
morning and evening. It was known as n*)bj?n naj)?, the 
Incense Altar; nnjn the Golden Altar; and nap, the 
Inner Altar. The obvious difficulty, which is discussed by 
many commentators, is why this Altar is not mentioned 
earlier, together with the Menorah and the Table, its neigh¬ 
bors in the Tabernacle. Ramban explains that the Golden 
Altar’s function was entirely different from that of the Taber¬ 
nacle as a whole. As stated in the last few verses of the 
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THE GOLDEN MIZBE'ACH (ALTAR) 


it - Crown 


maip - Horns 


ana - Staves 
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PARASHAS TETZAVEH 


30/1-10 


30 1 Y ou shall make an Altar on which to bring incense up in smoke, of acacia wood shall you 

The make it. 2 Its length a cubit; and its width a cubit — it shall be square — and its height two 
incense CL ±>its; from it shall its horns be. 3 You shall cover it with pure gold, its roof and its walls all 

around, and its horns, and you shall make for it a gold crown, all around. 4 You shall make for 
it two gold rings under its crown on its two corners, you shall make on its two sides; and it shall 
be housings for the staves, with which to carry it. 5 You shall make the staves of acacia wood 
and cover them with gold. 6 You shall place it before the Partition that is by the Ark of the 
Testimonial-tablets, in front of the Cover that is on the Testimonial-tablets, where I shall set My 
meetings with you. 7 Upon it shall Aaron bring the spice incense up in smoke, every morning, 
when he cleans the lamps he shall bring it up in smoke. 8 And when Aaron kindles the lamps 
in the afternoon he shall bring it up in smoke, continual incense before Hashem, for your 
generations . 9 You shall not bring upon it alien incense, or an elevation-offering or meal-offering; 
nor may you pour a libation upon it. 10 Aaron shall bring atonement upon its horns once a year, 
from the blood of the sin-offering of the atonements, once a year, shall he bring atonement upon 
it for your generations; it is holy of holies to Hashem. 


THE HAFTARAH FOR TETZAVEH APPEARS ON PAGE 1159. 

When Parashas Zachor coincides with Tetzaveh, the regular Maftir and Haftarah are replaced 
with the readings for Parashas Zachor: Maftir, page 1066 (25:17-19); Haftarah, page 1214. 


previous chapter, the Tabernacle provided an appropriate 
setting for God to rest His Presence upon Israel. However, 
His proximity creates the danger that those who do not 
honor His Presence are subject to the Attribute of Justice, 
which would not tolerate their infractions. Such was the case 
of Nadab and Avihu, who lost their lives when they brought 
an unbidden, and therefore forbidden, offering (see Leviticus 
10:1 and notes there.). Therefore, by means of this Altar and 
the incense service, God provided a means to shelter the na¬ 
tion from such potential danger. When offered in obedience 
to God’s command, incense has the unique property of be¬ 
ing able to quench the fire of Divinely inflicted plague. Con¬ 
sequently, once the agency of bringing His Presence to the 
nation was provided, God now gave Moses the means of pro¬ 
tecting the people. 

Sfomo suggests that the Incense Altar was different from 
the other parts of the Tabernacle. The Tabernacle structure 
brought God’s glory to the nation (25:8-9) and the sacrificial 
offering created the “meeting place” of God and Israel 
(29:43). Once the Tabernacle and its service brought His 
Presence to Israel, the incense was the prescribed means to 
welcome the King and show Him honor. Therefore, because 
the Incense Altar was necessitated by the successful comple¬ 
tion of the entire complex, it is mentioned at the very end. 

1. D’ptt* — Of acacia wood. (Jnlike the Copper Altar, 
which was filled with earth, even the roof of this Altar was of 


wood coated with gold. The fire of the incense was not big 
enough to damage the gold or set the wood on fire (Sfomo). 

2. uran — From it. The square protrusions at its corners are 
to be molded from the Altar itself, not attached to it. 

6. in* nrmj) — You shall place it The section of the Taber¬ 
nacle outside of the Holy of Holies was ten cubits wide and, 
as indicated by this verse, the Altar was placed directly in 
front of the Ark, at the center of the area’s width. This part of 
the building was twenty cubits long, and the Altar was 
placed at the beginning of its inner half. Thus, the Menorah 
and the Table were closest to the Curtain, and the Altar was 
midway between them, but further to the east ( Braisa 
d’Meleches HaMishkan ). 

7-8. Although these verses mention Aaron in connection 
with both the Menorah and the Altar, neither service is lim¬ 
ited to the Kohen Gadol. Perhaps he is singled out because 
the Yom Kippur service, which is mentioned in verse 10, had 
to be performed by the Kohen Gadol, or perhaps God 
wanted Aaron to be the first to kindle the Menorah and burn 
incense ( Ramban ). 

V'iO'tt .mpiDD — This Masoretic note means: 
There are 101 verses in the Sidrah, numerically correspond¬ 
ing to the mnemonic V'lO'tt. 

The Kohen Gadol is compared to the great angel 
Michael, for the Kohen Gadol is like the greatest angel in 
God’s service ( R' David Feinstein). 
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PARASHAS Kl S1SA 


11-16. The census. The Torah teaches that it is forbidden 
to count Jews in the ordinary manner, and that when it is 
necessary to conduct a census, it should be done by having 
the people contribute items, which would then be counted. 
In the case of the census in the Wilderness, the people, 
rich and poor alike, were called upon to contribute half a 
shekel each, for the construction and upkeep of the 
Tabernacle [see below]. The status of Israel is elevated by its 
contributions to charitable causes, and this is why they were 
counted by having the entire nation join in contributing to a 
sacred cause. This concept is indicated by the literal 


meaning of the commandment in verse 12: When you 
elevate the heads of the Children of Israel .. . (Baua Basra 
10b, Pesikta Zutresa), implying that the function of these 
contributions was not only to facilitate a census and to 
provide for the Tabernacle, but to raise the level of the 
contributors. 

The equal participation of all the people symbolizes 
that all Jews must share in achieving the national goals, 
that everyone should pass through the census (v. 14) by 
giving up his selfish, personal interests for the sake of the 
nation. One who does so gains infinite benefit, because the 
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PARASHAS KI SISA 

The 11 H AS/yEM s P°ke to Moses, saying: 12 "When you take a census of the Children of Israel 
Census according to their numbers, every man shall give Hashem an atonement for his soul when 
The Three counting them, so that there will not be a plague among them when counting them. 13 This shall 
Terumos ifr e y g( ue _ everyone who passes through the census — a half shekel of the sacred shekel, the 

shekel is twenty geras, half a shekel as a portion to Hashem. 14 Everyone who passes through 
the census, from twenty years of age and up, shall give the portion of Hashem. 15 The wealthy 
shall not increase and the destitute shall not decrease from half a shekel — to give the portion 
of Hashem, to atone for your souls. 16 You shall take the silver of the atonements from the 
Children of Israel and give it for the work of the Tent of Meeting: and it shall be a remembrance 
before Hashem for the Children of Israel, to atone for your souls ." 


mission of Israel is dependent on the unity of the whole ( R ’ 
Hirsch ). 

The verses also speak in terms of atonement that is 
achieved by the participation in this half shekel assessment. 
There is great power in the unity of a nation striving toward 
a common goal. When everyone joins in a constructive 
cause, the spiritual merits of all the individuals become 
merged, as it were, so that not only their funds, but their 
personal attainments come together to assist one another 
[see Auos 2:2). A solitary human being can seldom survive 
Divine scrutiny; what person is free of sins and shortcom¬ 
ings? But when a nation becomes one, it ascends to a 
higher plane, because all its individual members merge 
their virtues with one another. As a result, the national 
collective is judged far more benevolently. [Kuzari explains 
that this is also why it so important to pray with a quorum, 
rather than individually.) This is why the Shunamite woman 
{II Kings 4:3) who displayed extraordinary kindness to the 
prophet Elisha refused his offer to pray for her or intercede 
with the authorities on her behalf. She explained that if she 
were singled out, she would be judged more strictly in the 
heavenly scales, especially since, as the Zohar teaches, that 
incident took place on Rosh Hashanah, the Day of Judg¬ 
ment ( R ’ Bachya). 

The three terumos. 

The word terumah , or portion, is mentioned three times in 
the passage (vs. 13,14,15), from which the Sages derive that 
there were three separate gifts of silver ( Shekalim 1:1, 
Megillah 29b). Two of them were required gifts of a half 
shekel each, and the third was a voluntary contribution of 
any amount of silver. The two compulsory gifts were an 
annual contribution to cover the cost of all communal 
Temple offerings, and a one-time contribution of silver for 
the sockets upon which the walls of the Tabernacle rested 
(26:19). The voluntary gift was part of the general contribu¬ 
tions for the construction of the Tabernacle and its utensils 
(Rashi ). 

The compulsory gifts are further illustrations of the 
theme discussed above: Eueryone, whatever his social or 
economic status, had to be an equal partner in the 
Tabernacle that existed to bring together God and His 
people, and in the offerings that represented the nation in 
achieving that paramount goal (R’ Hirsch). 


The annual half shekel gift to pay for the communal 
offerings were collected during the month of Adar, so that 
the funds would be ready in time for the month of Nissan, i 
Consequently, this chapter was read in synagogues the j 
S abbath before Rosh Chodesh Adar, a practice that is still [ 
followed in commemoration of the Torah’s commandment < 
to participate in the offerings. In further commemoration of 
this commandment, on Purim, which falls in Adar, it is 
customary to contribute half of one’s host country’s stan¬ 
dard coin to a communal charity, as an expression of the 
concept that everyone has an equal responsibility to 
participate in meeting the community’s needs. 

12. on* — When counting them. This phrase is 

repeated twice in the verse, to teach that this manner of 
counting was decreed not only for Moses’ census, but that it 
is forbidden for all time to make a head-count of Jews (Or 
HaChaim). King David erred in this regard, thinking that 
this passage applied only to Moses' time (Berachos 62b). He 
violated this prohibition by ordering a regular head-count, a 
sin for which the nation was struck by a plague (II Samuel 
24:1-15), and for which he repented (I Chronicles 21:8) when 
he realized his error (Ramban). Another interpretation of 
David’s sin is that it is inconceivable that so great a scholar 
could have erred in the interpretation of a Scriptural- 
passage. He did indeed use coins or some other method to 
avoid a direct count, but he was punished because he did 
not have a compelling reason to conduct any sort of census, i 
and therefore he should not have conducted it, no matter 
what the method ( Ramban, Numbers 1:3). 

13. urn rtt — This shall they give. God showed Moses a coin 
of fire and said to him, “Like this shall they giue " 

(Tanchuma; Rashi). The commentators find homiletic in¬ 
sights in this Midrash. Among them are: 

— God showed Moses that money is like fire. Both can be 
either beneficial or destructive, depending on how they are 
used (Noam Elimelech ). 

— If one seeks atonement through giving funds for charity, 
the good deed should be done with fire and enthusiasm (R 
Mendel of Kotzk ). 

myrjn — A half shekel. The shekel was a specific 
weight of silver that Moses instituted as the standard 
coinage. The verse goes on to specify that a full shekel 
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consisted of tu>enty gerah. A gerah was a coin that, in 
Talmudic Aramaic, was known as a ma'ah (Onkelos). In 
contemporary weights, Chazon Ish (Yoreh De'ah 102:19) 
calculates a shekel of the Torah as 16 grams, or .51 troy 
ounces, of pure silver. This follows the halachically ac¬ 
cepted view of Rambam and the Geonim. According to 
Rashi and Ramban, however, the shekel of the Torah is 
13.33 grams, or .43 troy ounces (Sheurin shel Torah). It 
should be noted, however, that in the time of the Second 
Temple, the silver content of the shekel was increased to 24 
gerah [see Appendix 1 to ArtScroll Mishnah Shekalim], 
Many commentators interpret homiletically that the 
requirement of haif a coin alludes to the concept that no 
Jew is complete unless he joins with others; as long as we 
are in isolation, each of us is only “hair* of our full potential. 
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17-21. nl*3 / The Laver. In the Courtyard of the Tabernacle 
stood a large, copper water-filled utensil from which the 
Kohanim were required to wash their hands and feet before 
performing the service. It was like a cauldron or basin that 
was set upon a copper base, and it had two spouts at the 
bottom, through which the water would flow (Rashi). 

The purpose of this washing was for sanctity, rather than 
cleanliness; indeed, Onkelos renders the word nyr^ 1 ? — 
literally for washing (v. 10) — as ^I7p*p. for sanctification. 
The hands and feet represent the upper and lower extremi¬ 
ties of the human body, and by sanctifying them, the 
servants of God symbolize their total devotion to the service 
they are about to perform. For the same reason, the Sages 
instituted that Jews should wash their hands before prayer 
(Ramban ). 
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The Laver 17 Hashem spoke to Moses, saying: 18 "You shall make a copper Laver and its base of 

copper; for washing; place it between the Tent of Meeting and the Altar, and put water there. 
19 From it, Aaron and his sons shall wash their hands together with their feet . 20 Whenever they 
come to the Tent of Meeting, they shall wash with water and not die, or when they approach 
the Altar to serve, to raise up in smoke a fire-offering to Hashem. 21 They shall wash their hands 
and feet and not die. It shall be for them an eternal decree, for him and his offspring for their 
generations. ” 

Anointment 22 Hashem spoke to Moses, saying : 23 “Now you, take for yourself choice spices: five hundred 

° il shekel-weights of pure myrrh; fragrant cinnamon, half of which shall be two hundred fifty; two 
hundred fifty of fragrant cane ; 24 five hundred of cassia — in the sacred shekel-weight, and a 
hin of olive oil. 25 Of it you shall make oil of sacred anointment, a blended compound, the 
handiwork of a perfumer; it shall remain oil of sacred anointment . 26 With it you shall anoint the 
Tent of Meeting and the Ark of Testimonial-tablets ; 27 the Table and all its utensils, the Menorah 


The Laver [K/yor] is not mentioned with the other utensils 
in the previous chapters because its function was different 
from theirs. The other parts and vessels caused the Divine 
Presence to rest on the Tabernacle, whereas the Laver 
served to prepare the Kohanim to carry out their mission 
{Sfomo ). 

19. nrpbivnio — Together with their feet. The conjunc¬ 
tion nxi indicates that the hands and feet must be washed 

v fc tr 

• w 

at the same time (Or HaChaim). Consequently, the 
Kohen places his right hand on his right foot and washes 
them, and then follows the same procedure with his left 
hand and foot (Rashi from Zeuachim 19b). This symbolizes 
the idea that the proper service of God requires that all of 
man’s faculties be directed toward the same goal. Thus, 
the highest part of the body — i.e., the hands, because 
they can be raised upward — and the lowest part of the 
body, the feet, must be sanctified equally and simulta¬ 
neously. 

20. xbi — And not die. The Torah does not say directly 
that transgressors will die, because that would imply that 
the death would take place immediately. This is not the 
case, however, because a heavenly death penalty is weighed 
in God’s scales and it is He Who decides whether and when 
to impose it or defer it. A human court, however, is totally 
different. Where the Torah requires that it administer a pun¬ 
ishment, it has no discretion to delay or commute (Gur 
Aryeh). 

22-34. nmtten pat?/ / Anointment oil. Moses was com¬ 
manded to compound a mixture of oil and spices that would 
be used to anoint and consecrate all the vessels of the 
Tabernacle, and also Aaron and his sons, for their tasks. In 
the future, this same oil would be used to anoint the kings 
of the Davidic dynasty and Kohanim Gedolim, until the 
waning days of the First Temple. 

The manufacture of the anointment oil was unique 
among the needs of the Tabernacle, in that it had to be 
made by Moses himself (Or HaChaim ). Since its function 
was to achieve a high degree of dedication to God’s will, it is 
understandable that the oil should be made by Moses, the 
instrument of that will. Indeed, this first supply of oil made 


by Moses was the only anointment oil ever used, and its 
whereabouts will be revealed again with the coming of Mes¬ 
siah. It is forbidden to manufacture an exact duplicate of 
this oil or to use either the original or a copy for one’s own 
purposes (v. 33), for it would be a desecration of God’s will, 
as if this formulation could be used with impunity by any¬ 
one at will (R’Hirsch). 

It should be noted that the exact translation of all the 
spices in this and the next passages is not definitely 
known. 

23. 7|b“np rinxi — Now you, take for yourself. Of all the arti¬ 
facts of the Tabernacle, only regarding the anointment oil 
does God tell Moses, “Now you." This indicates that, al¬ 
though spices are listed among those that were to be con¬ 
tributed for the Tabernacle (25:6), Moses himself was to 
contribute and mix those that were needed for the anoint¬ 
ment oil (Or HaChaim ). 

iniynn — Half of which. The total amount of fragrant 

V 

cinnamon was five hundred shekel-weights, but it was 
to be weighed in two separate portions, each of which 
was to be 250 shekels. The next item in this verse, 
however, was 250 in total. It was a Scriptural decree that 
only this spice be weighed this way (Rashi from Kereisos 
5a). 

24. pn — Hin. A hin is at minimum just under a gallon. Ac¬ 
cording to some opinions, it is almost two gallons. 

25. unpTinuh? — OH of sacred anointment. The word 
u/ip is used to denote two concepts: (a) Separation. Thus, 
God is called holy in the sense that He is so superior to all 
else that He is totally separated from them. This concept is 
symbolized by the olive oil, for it does not mix with other 
liquids. At the other end of the spectrum, a prostitute is 
called a kedeishah because she is removed from the 
concept of human decency, (b) The term ttHj? also implies 
the positive idea of total devotion to a higher purpose. The 
anointment process combined both of these ideas: The 
Kohanim and the Tabernacle were withdrawn from mun¬ 
dane existence and dedicated to the service of God (/?' 
Hirsch ). 
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29. DnPTE vm — And they shall remain holy of holies. means that if a sacred utensil is filled with a substance that 
The degree of the vessels’ holiness is such that, as the verse would normally be placed in that vessel as part of the Taber- 
continues, whatever touches them becomes sanctified. This nacle procedure — such as oil or flour that were placed in 
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and its utensils, and the Incense Altar ; 28 the Elevation-offering Altar and all its utensils; and the 
Laver and its base. 29 You shall sanctify them and they shall remain holy of holies; whatever 
touches them shall become holy. 

30 "You shall anoint Aaron and his sons and sanctify them to minister to Me. 

31 “You shall speak to the Children of Israel, saying: 'This shall remain for Me oil of sacred 
anointment for your generations. 32 It shall not be smeared on human flesh and you shall not 
duplicate it in its formulation; it is holy, it shall remain holy for you. 33 Anyone who shall 
compound its like or who shall put it upon an alien shall be cut off from his people. ’ ” 

incense 34 Hashem said to Moses : “Take yourself spices — stacte, onycha and galbanum — spices 

and pure frankincense: these shall all be of equal weight. 35 You shall make it into a 
spice-compound, the handiwork of a perfumer, thoroughly mixed, pure and holy. 36 You shall 
grind some of it finely and place some of it before the Testimonial-tablets in the Tent of Meeting, 
where I shall designate a time to meet you; it shall remain holy of holies to you . 37 The incense 
that you shall make — in Us proportion you shall not make for yourselves; it shall remain holy 
to you, for Hashem. 38 Whoever makes its like to smell it shall be cut off from his people. ” 

31 H ashem spoke to Moses, saying: 2 “See, I have called by the name: Bezalel son of Uri, 

son of Hur, of the tribe of Judah. 3 1 have filled him with a Godly spirit, with 


vessels used for the preparation of a meal-offering — the 
substance gets the status of sacrificial holiness. However, if 
an object is not eligible for holiness — for example, pebbles 
were placed in the vessels of a meal-offering — they would 
not become holy ( Rashi ). 

31. 'h ... ttn]7 - nmfr>? jpijf — For Me oil of sacred anoint¬ 
ment. Rather than saying that the oil would be in the custody 
of the Kohanim, the verse stresses that the oil is God’s — for 
Me — because the oil is being preserved by Him to anoint 
the king Messiah, when he arrives. The next two verses pro¬ 
hibit the use of the anointment oil on people other than Ko¬ 
hanim and kings whose anointment is required by the Torah 
(Ramban). 

'h nt rnrn — This shall remain for Me, i.e., Moses’ oil will re¬ 
main intact forever, so that no other oil need ever be made 
{Rashi; Sfomo). 

32-33. These two verses contain several prohibitions and 
punishments. It is forbidden under pain of kareis, or spiritual 
excision, for anyone to use Moses’ oil on himself or 
anyone else. It is also forbidden even to make an exact 
replica of Moses’ formula, and one who does so is liable to 
kareis. The latter prohibition applies only to its manufac¬ 
ture; once it has been made, however, it is not forbidden to 
use it. Furthermore, it is permitted to use the same spices in 
different proportions than those given in this passage 
{Rashi). 

34-38. rnup / Incense. The Sages derive exegetically that 
there were eleven ingredients in the incense. It was offered 
twice a day, morning and afternoon, on the Golden Altar, 
inside the Tabernacle. The fragrance of the incense repre¬ 
sented Israel’s responsibility and desire to serve God in a 
manner pleasing to Him. One of the spices listed here, gal¬ 
banum, had a foul aroma, from which the Sages {Kereisos 
6b) derive that sinners should be included with the commu¬ 


nity in its prayers {Rashi). Thus, the incense expresses the 
idea of Jewish unity, that everyone — the righteous and the 
sinner — has a share in the service of God. 

36. rnyn — Before the Testimonial-tablets. The incense 
was to be burned twice daily on the Inner Altar of the Taber¬ 
nacle, directly in front of the chamber that housed the Ark. 
The Tabernacle was known as the Tent of Meeting , because 
it was designated as the place where God “met" with Moses 
{Rashi). Alternatively, the verse also alludes to the Yom Kip- 
pur service, during which the Kohen Gadol would bring in¬ 
cense directly into the Holy of Holies, in front of the Ark 
{Ramban). 

31. 

1-11. The designation of Bezalel. The instructions for the 
construction of the Tabernacle having been given, God now 
designated Bezalel, who was only thirteen years old at this 
time ( Sanhedrin 69b), to supervise the construction. That he 
could have mastered the wide array of crafts needed to build 
the Tabernacle was remarkable, if not miraculous, for the 
backbreaking labor to which Israel had been subjected in 
Egypt was hardly conducive to the development of such 
skills. Moreover, Bezalel had a Godly spirit, wisdom, and in¬ 
sight (v. 3). In designating him, God said, See, I haue pro¬ 
claimed, for the miracle of a future Bezalel had been “pro¬ 
claimed” from the days of Adam (see Ramban, R’ Bachya). 
Thus, God showed Israel that He had not merely redeemed 
them from slavery. He had endowed them with the capacity 
to serve Him beyond their ordinary human potential. If they 
showed their desire to do His will, He would respond by giv¬ 
ing them the ability and the human resources to do so. 

The Sages expounded that Bezalel knew the art of 
combining the sacred letters with which heaven and earth 
were created, and that he possessed a degree of wisdom 
similar to that with which God created the universe 
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(Berachos 55a). This shows that the Tabernacle, as a setting 
for God’s service and an abode for His Presence, was equiv¬ 
alent to the Creation of the universe. Indeed, Ramban and 
others show that the Tabernacle was the universe in micro¬ 
cosm, and its components symbolized the major elements 
of Creation. 
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3. nyiai nnanai nnana — With wisdom, insight , and 
knowledge. Wisdom consists of the knowledge one acquires 
from others; insight is the derivation of new ideas and 
deductions from one’s wisdom; and knowledge [in the 
context of building the Tabernacle] is Divine inspiration 
[itnpn nn] (Rash/). 
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wisdom, insight, and knowledge, and with euery craft; 4 to weave designs, to work with gold, 
silver, and copper ; 5 stone-cutting for setting, and wood-carving — to perform every craft. 

6 "And I, behold, i have assigned with him Oholiab son of Ahisamach of the tribe of Dan, and 
I have endowed the heart of every wise-hearted person with wisdom, and they shall make all 
that I have commanded you : 7 the Tent of Meeting, the Ark of the Testimonial-tablets and the 
Cover that is upon it, and all the utensils of the Tent ; 8 the Table and its utensils, the pure Menorah 
and all its utensils, and the Incense Altar ; 9 the Elevation-offering Altar and all its utensils, the 
Laver and its base; 10 the knit vestments, the sacred vestments of Aaron the Kohen and the 
vestments of his sons, to minister ; 11 the anointment oil and the incense-spices of the Sanctuary. 
Like everything that I have commanded you shall you make. ” 

12 Hashem said to Moses, saying: 13 “ You shall speak to the Children of Israel, saying: 

' However, you must observe My Sabbaths, for it is a sign between Me and you for 
your generations, to know that I am Hashem, Who makes you holy. 14 You shall observe the 
Sabbath, for it is holy to you; its desecrators shall be put to death, for whoever does work on 
it, that soul shall be cut off from among its people. 15 For six days work may be done and the 
seventh day is a day of complete rest, it is sacred to Hashem; whoever does work 


10. "nton na? — The knit vestments. According to Rashi, Ibn 
Ezra, and Rashbam, these are the large cloths that were used 
to cover the vessels of the Tabernacle while it was being 
transported from place to place (see numbers 4:8). Ramban 
renders this term as uestments of uniqueness, referring to 
the vestments of the Kohen Gadol, which the verse then 
goes on to define as the vestments of Aaron, in tribute to 
him and his successors. These vestments were singled out 
because only one man in every generation was permitted to 
wear them. 

12-17. The Sabbath. Although the commandment of the 
Sabbath was part of the Ten Commandments (20:8), it is 
repeated here to caution the nation that the construction of 
the Sanctuary does not override the Sabbath; Israel must 
observe the Sabbath even while it is fashioning the resting 
place of God’s glory. This emphatically contradicts those 
who claim that the laws of the Sabbath must be pliable 
enough to be relaxed for “valid spiritual considerations.” 

R’ Bachya explains that “the Sabbath is the principle of 
faith and it is equivalent to all of the commandments, for 
through the commandment of the Sabbath one expresses 
his belief in the creation of the world, that it was created in 
six days and He rested on the seventh. The Sages expound 
that Jerusalem was destroyed only because they desecrated 
the Sabbath . .. and that if Israel would but observe two 
Sabbaths, they would be redeemed immediately.” 

13. — However. In the plain sense, the word however 

means to say that despite its importance, the work of the 
Tabernacle may not be done on the Sabbath (Rashi). 

The Sages teach that the word always indicates an 
exception to the principle previously enunciated. In this 
verse, it is a limitation on the rule of Sabbath observance, 
indicating that there are times when it is required that labor 
be performed. Instances of such exceptions are to save a life 
and to perform a circumcision on the eighth day after birth 
(Ramban). As a reason for the requirement to save a life on 


the Sabbath even at the cost of violating it, the Sages argue 
that it is better to transgress one Sabbath so that one may 
live and observe many Sabbaths (Yoma 84b). Or HaChaim 
reads this logic into our verse: However — this is the 
exception to Sabbath observance — so that you shall ob¬ 
serve My Sabbaths , in the plural. 

’nnatfJ — My Sabbaths. In the simple sense, the plural refers 
to all of the Sabbaths of the year. In the deeper sense, it 
refers to the two aspects of the Sabbath: HOWi toi, Remem¬ 
ber, which refers to the positive commandment to honor the 
Sabbath; and Observe, which refers to the negative com¬ 
mandment not to desecrate the day. These twin themes are 
then developed. It is a sign between Me and you in the 
positive sense that Israel will honor the Sabbath, and You 
shall observe the Sabbath and those who desecrate it are 
liable to death (v. 14), in the negative sense of not desecrat¬ 
ing it (Ramban). 

14. rrmaai.. . ntar nto — Shall be put to death ... shall be 

T 1 | * | * r 

cutoff. These are two different, mutually exclusive penalties. 
One who violates the Sabbath despite a warning from wit¬ 
nesses that he is committing a capital offense is liable to the 
death penalty imposed by the court. But one who does so 
intentionally, without being warned or witnessed, is pun¬ 
ished by God with kareis, i.e., his soul is cut off from the 
nation (Rashi). 

Sfomo explains that this verse gives the reasons that the 
Tabernacle may not be built on the Sabbath. To rest on it is 
too important to justify such labor, for one who desecrates 
the Sabbath is unworthy of having a Sanctuary for God's 
Presence. 

15. naif* — A day of complete rest. It is not enough to 
refrain only from halachically prohibited activities. One 
must rest completely, so that he will be free for sacred 
activities in honor of His Creator. It is because the Sabbath 
is sacred to Hashem that one who desecrates it is worthy of 
the death penalty (Sfomo). 
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16. — Shall observe. Israel shall scrupulously count 
the days until the Sabbath, so that no error in calculation will 
cause the wrong day to be observed as the Divinely ordained 
day of rest (fbn Ezra, Chizkuni). 

nattflvnK nltpy 1 ? — To make the Sabbath. It is a token of re¬ 
spect for the Sabbath that one prepare for it ahead of time so 
that he will have fine food for the day ( R’ Bachya), and to 
avoid the danger that one will perform forbidden work on the 
day itself (Chizkuni). Thus, one “makes” the Sabbath by pre¬ 
paring for it so that it will be observed properly when it ar¬ 
rives. According to the Midrash, one who observes the Sab¬ 
bath in this world makes the Sabbath in Heaven, i.e., he ele¬ 
vates its spiritual standing, by abstaining from forbidden 
activity and thereby affirming his faith in the Creator ( R' 
Bachya). 

17. ttJDin — And was refreshed. The verse describes God in 
human terms, as one who needs rest after six days of work 
t Rashi ). According to Sfomo, the term refers to the Sabbath 
and derives from u/Di, soul: The Sabbath was endowed with 
an extra degree of spirituality to better enable Jews to realize 
the goal for which God created man in His image. 

18. Moses receives the Tablets. Having completed the in¬ 
structions regarding the Tabernacle and the Kohanim, the 
Torah goes back to the narrative of the Giving of the Law at 
Mount Sinai. According to Rashi, this is an instance of the 
principle that the Torah is not always written in chronologi¬ 
cal order: The above commandments regarding the Taber¬ 
nacle were given to Moses on the day after Yom Kippur, over 
three months after the Ten Commandments were given, and 
it was then that Moses commanded the nation to begin the 
contributions for its construction (35:1). But the episode of 
the Golden Calf, which begins in the next chapter, took place 
on the seventeenth of Tammuz — only forty days after the 


Revelation. Ramban (ibid.), however, holds that the com¬ 
mandment to build the Tabernacle was given to Moses dur¬ 
ing his first forty days on the mountain, but its transmission 
to the nation was delayed because of the sin of the EigeL 
Sfomo explains the sequence of the chapters, as follows: In 
God’s original plan there would have been no need for a 
Tabernacle, for every Jew was to have the status of a Kohen. 
would have been worthy of building his own altar, and being 
a resting place for the Divine Presence. If so. why did this 
potential not come to fruition? Why was God s intent re¬ 
placed by the preceding chapters about a central Tabernacle 
and why was it necessary to designate a priestly family? The 
Torah will now explain that Israel fell from its spiritual pinna¬ 
cle because of the Golden Calf. No longer could it be a nation 
of individual priests and tabernacles. From that point on¬ 
ward, Israel needed a central Tabernacle toward which it 
would direct its aspirations, and a holy, priestly family that 
would be dedicated to God’s sacrificial service. 

nttJ)3‘bK inn — He gave Moses. Throughout the forty days 
that Moses was on Mount Sinai, God taught him the Torah, 
but he constantly forgot. Finally, God presented it to him as 
a gift, as if it were his bride (Rashi). If it was impossible for a 
human being, even one as great as Moses, to absorb God s 
wisdom without Divine assistance, why didn t God present it 
to him immediately, without forcing him to go through forty 
days of frustrating failure? Chiddushei HaRim explains that 
the Torah can be understood only with God’s help, but He 
gives such assistance only to someone who tries his utmost 
to master it on his own. Thus, Moses earned the Divine gift 
by means of his effort. The same is true of every student of 
the Torah. It is up to us to try to the limit of our ability: then 
we can hope for God’s help. 

myn nn5 — The two Tablets of Testimony. The uau is 

- \ - : 
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on the Sabbath day shall be put to death .' 

16 "The Children of Israel shall observe the Sabbath, to make the Sabbath an eternal covenant 
for their generations . 17 Between Me and the Children of Israel it is a sign forever that in a six-day 
Moses P enod H ashem ma de heaven and earth, and on the seventh day He rested and was refreshed. ” 
Receives 18 When He finished spewing to him on Mount Sinai, He gave Moses the two Tablets of 
the Tablets Testimony, stone tablets inscribed by the finger of God. 



,F p' he people saw that Moses had delayed in descending the mountain, and the people 


omitted [nin‘?| so that the word can be read as if it was in the 
singular [nn^), tablet. This teaches that the two Tablets were 
identical in size ( Rashi ). Yefeh Toar explains that although in 
the plain sense, this refers to the actual size of the Tablets, 
it has a deeper meaning, as well. The five commandments on 
the first Tablet speak of Man’s relationship with God, while 
the five commandments on the second Tablet refer to Man’s 
relationship to his fellow human beings. By indicating the 
two Tablets were equal, the Torah teaches that both kinds of 
commandments are equally important; the Torah does not 
recognize the primacy of “ritual” over “social” laws and vice 
versa. Both are necessary parts of the Divine scheme. 

That the Ten Commandments were inscribed on two 
Tablets instead of one was because they “testified” that God 
rested His Presence upon Israel, and testimony must be ren¬ 
dered by two witnesses. The two Tablets also allude to their 
dual nature: The stone was from the earth and the script was 
from heaven (R' Bachya). 

32. 

1-6. anm / The Golden Calf. If the sin of the Golden Calf 

T T - v ' 

[Eigel] was one of mass idol worship, as a cursory reading of 
the verses seems to indicate, the entire affair is incompre¬ 
hensible, both from the standpoint of Aaron, who fashioned 
it, and Israel, which demanded and worshiped it. Indeed, the 
consensus of commentators, such as Ramban, Ibn Ezra, 
Kuzari, and others, agrees on an entirely different interpreta¬ 
tion. 

It is inconceivable that Aaron could have created an idol, 
even if he had been threatened with death. The Torah re¬ 
quires a Jew to give up his life rather than worship idols; can 
one believe that God’s chosen anointed Kohen Gadol would 
fail to withstand a test that countless thousands of Jews have 
withstood over the centuries? If he had been guilty of idola¬ 
try, he would have been the first one to be liable to the death 
penalty; instead he was virtually whitewashed; he went on to 
serve in the Tabernacle for the next forty years and was 
Moses’ partner in leading the nation and receiving many of 
the commandments from God. Furthermore, the only sin 
with which the Torah charges him is that he joined with 
Moses in striking the stone, rather than speaking to it {Num¬ 
bers 20:12). Clearly, therefore, Aaron was not a party to the 
sin of idolatry. 

The people, too, did not deny Hashem. They said explicitly 
that they needed a replacement for Moses, not for Hashem. 
Had they truly believed that the Golden Calf was some sort 
of god, they would not have melted away when Moses re¬ 
turned, and they would not have permitted him to destroy 
their new deity. Rather, their enthusiasm for the Golden Calf 


was only because it was a substitute for their vanished 
leader; but once Moses was back they recognized that their 
allegiance to the new "god” had been a terrible and foolish 
mistake. Even the Jews who truly worshiped it as an idol 
were a tiny minority of only three thousand people, just 
about one half of one percent of the grown male population, 
and even they were the Egyptian rabble, Eirev Rav, that 
flocked to join the Jews when they left Egypt. These erst¬ 
while Egyptians proclaimed when the new god emerged 
from the flames, “This is your god, O Israel.” They did not 
refer to it as our god, because they were outsiders who were 
addressing the Jews. 

What, then, was the reason for this outrageous sin? It be¬ 
gan with an error of fact and mushroomed into a grievous 
misunderstanding of Israel’s relationship with God. The peo¬ 
ple thought that Moses was dead (see v. 1) and they had been 
left without a leader and intermediary between themselves 
and God. They thought that just as they had addressed God 
through Moses when they needed salvation at the sea or 
when they had no food or water, and just as Moses had led 
them to Sinai and directed them in battle, so too they needed 
some tangible presence to take his place. This was not a de¬ 
nial of God; it was an erroneous belief that a Moses was 
needed to represent them before God and convey His teach¬ 
ings and beneficence to them. This is why Aaron acquiesced 
to them though he knew they were wrong. Since their error 
did not involve idolatry, he felt that it would be best for him 
to appear to yield until he could wean them from their mis¬ 
take. This idea will be developed in the course of the chapter 
and the commentary. 

Bais Halevi asserts that their error was one that, in a differ¬ 
ent form, is not uncommon even today. The people knew 
that their sacrificial service was performed by a specific per¬ 
son, Aaron, and in a specific place, the Tabernacle. They 
thought, therefore, that they had the right and the need to 
create another such vehicle for their service — in effect, to 
design their own “tabernacle” that would suit their needs, as 
they saw them. Here lay their mistake. Jews cannot custom- 
tailor their religion or their Sanctuary. The Tabernacle’s 
specifications are based on Divine mysteries that are beyond 
human understanding, and it is impossible for anyone to use 
the Tabernacle, the Temple or any of the Torah’s command¬ 
ments as the prototype for a man-made religious practice. 

1. nifrfa — Moses had delayed. The catastrophe of the 
Golden Calf was precipitated by a tragic error. Moses went 
up to Mount Sinai on the seventh of Sivan and said that he 
would be there for forty days and return in the morning. The 
people thought that the day of his ascent counted as the first 
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day of the forty, and therefore Moses would be back on the 
sixteenth of Tammuz. That was a mistake. Moses meant that 
he would be away for a full forty days and forty nights, which 
meant that he would be back on the seventeenth. When noon 
of the sixteenth came and went without Moses’ return, the 
people became fearful. Satan seized the opportunity and 
created an illusion of darkness and turmoil, and showed 
them an image of a dead Moses being carried in heaven 
(Rashi ). 

Recanati explains that the spiritual level of the nation was 
so high after the revelation of the Ten Commandments that 
if Moses had come down bearing the Tablets, the goal of 
Creation would have been fulfilled and there would have 
been no more death or temptation to do evil, as we know it. 
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The world would have reverted to the stage of perfection that 
existed at the beginning of Creation. Satan, whose mission 
it is to tempt people to evil, fought this threat to his power 
and succeeded in deceiving the people. 

isb’ IttfK — That will go. This reference to the requested god 
is in the plural, implying that they desired many gods 
(Ras/u). 

This is not to say that the people denied the omnipotence 
of Hashem, for the rest of the verse makes clear that they 
wanted a replacement for Moses, whom they described as 
the one who had brought them up from Egypt. Since they 
obviously knew all along that Moses was not an independent 
redeemer, but the messenger of God, they could not 
possibly have thought that Moses would be replaced by a 
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The gathered around Aaron and said to him, "Rise up, make for us gods that will go before us, for 
Golden man Moses who brought us up from the land of Egypt — we do not know what became 
Calf of him!" 

2 Aaron said to them, "Remove the rings of gold that are in the ears of your wiues, sons, and 
daughters, and bring them to me." 

3 The entire people removed the gold rings that were in their ears, and brought them to 
Aaron . 4 He took it from their hands and bound it up in a cloth, and fashioned it into a molten 
calf. They said, “This is your god, O Israel, which brought you up from the land of Egypt. ’’ 

5 Aaron saw and built an altar before him. Aaron called out and said, “A festival for Hashem 
tomorrow!" 

6 They arose early the next day and offered up elevation-offerings and brought peace- 
offerings. The people sat to eat and drink, and they got up to revel. 

Gods 1 Hashem spoke to Moses: "Go, descend — for your people that you brought up from Egypt 
Anger has become corrupt . 8 They have strayed quickly from the way that I have commanded them. 


pantheon of deities to the exclusion of Hashem. Rather, they 
thought that God assigns powers and responsibilities to 
subordinate powers, as it were. In their view, Moses was one 
such power [others were the pillars of smoke and fire that led 
the nation ( Ramban; R’ Bachya)]; now they wanted other 
such surrogates of God. This philosophy, known as cpnitf, 
Partnership with God, is heretical, but it is not equivalent to 
idol worship (Maharsha to Sanhedrin 63a). 

2-3. Aaron knew that they were grievously mistaken, but he 
calculated that if he defied them they would kill him, and if 
they did, that would make their sin and rebellion even worse. 
Indeed, Hur, whom Moses had assigned to share the 
leadership with Aaron in his absence, had resisted and been 
killed ( Rashi to v. 6). Aaron, therefore, stalled for time. He 
asked for the gold jewelry of the women and children. He was 
certain that they would refuse to surrender it immediately, 
and by the time the rebels succeeded in seizing the gold, 
Moses would probably be back, squelching the panic. Aaron 
miscalculated, for the people were so enamored of the 
prospect of a new god that they had the gold in hand without 
delay (Rashi). This is a classic example of the power of crowd 
psychology, in which a mob is capable of excesses beyond 
the imagination of any of its individual members. 

4. intpjm — And [he] fashioned it. Aaron bound up the gold 
and threw it into the fire [hoping that a shapeless mass would 
emerge, thus causing further delay until Moses’ return], but 
the Egyptian sorcerers of the Eireu Rau exercised their occult 
powers to cause the calf to emerge {Rashi). Although Aaron 
did not fashion the calf in the literal sense, he is described as 
its maker since he was the one who threw the gold into the 
fire (v. 24), the act that resulted in the creation of the Golden 
Calf (Or HaChaim). 

5. Again, Aaron played for time. He built an altar for a major 
religious festival the next day, in the hope that their 
enthusiasm would dissipate or that Moses would be back. He 
specified that the festival would be for Hashem, not the calf, 
for his real, though hidden, intention was that when Moses 
returned with the Tablets there would indeed be a joyous 
celebration (Rashi). According to Sfomo, he mentioned 
Hashem as a rebuke to the rebels. 


6- pW? — To reuei The term implies the three cardinal sins 
of idolatry, licentiousness, and murder. In addition to their 
worship of the Golden Calf, they committed immoral acts 
and they had murdered Hur, who attempted to restrain them 
{Rashi). This was the nadir of the tragic episode, the point at 
which error turned to wantonness. 

7- 10. God's anger. With the spiritual downfall of his people, 
Moses was dismissed from his lofty perch, for he had been 
elevated to a heavenly status only for Israel’s sake; now that 
they had become unworthy, God ordered him to descend 
from Sinai {Rashi). It is a general rule of Jewish leadership 
that the merit of the community is indispensable to the 
success of those who serve it. As the Sages teach, "the merit 
of the community’s forefathers aids them, and their righ¬ 
teousness [i.e., that of the forefathers] endures forever” 
{Auos 2:2). 

It is true, as noted above [introduction to vs. 1-6], that the 
original intent in making the calf was not to worship it as a 
god, that the initiators of the project were the Eireu Rau, and 
that only an infinitesimal proportion of Jews actually 
worshiped it. However, the sin was most grievous, nonethe¬ 
less. As is clear from verse 27, there were Jews, few though 
they were, who were guilty of idolatry. The rest of the people 
did not resist the Eireu Rau or the Jewish worshipers. This 
constituted either silent acquiescence or lack of faith, which 
was a condemnation of the nation as a whole. 

Had God sent Moses back to the nation a day sooner, this 
tragedy would have been prevented, but He did not do so 
because the events of the previous day did not constitute 
idolatry, as explained above {Ramban). Or HaChaim 
contends that God did not send Moses back before the 
situation deteriorated because the Divine word had declared 
that he would be atop the mountain for forty days and forty 
nights (24:12, 10), and God’s word is inviolate, or because 
the full extent of God’s teachings to him required a full forty 
days. 

7.7|)pv — Your people . This was an implied rebuke to Moses, 
as if to say, “Those who caused the sin are your people, the 
Egyptian Eireu Rau , whom you accepted without consulting 

God” {Rashi). 
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9. xin ^^y-nwp^oy — It is a stiff-necked people. This is the 
familiar simile for stubbornness, referring to one whose 
neck is too stiff to turn; consequently, he will never look 
backward once he has embarked on a course (Ibn Ezra; 
Sfomo). Such a person will refuse to listen to criticism or 
admit a mistake. This was the trait that nearly doomed 
Israel. Even after describing their sin in the starkest terms 
(v. 0), God did not say that they should be destroyed; error 
can always be corrected if the will is there. But if the people 
are too stubborn to listen to reason, what hope is there for 
them? 

10. 'b nmin — Desist from Me. But Moses had not even 
responded to God’s indictment of Israel; from what was he 
to desist? God was implying to Moses that Israel’s fate was 
in his hands, for he had the power to pray for their salvation 


nmjn (') :rnppb oibnm op’p^ip 7iib osn» *pp p’fpp .cpiy nrcp (U) 
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b 3 p f)b |» 7»1 P15VD) 7 P »3 PD)P) OP^f) OP 73 f) ,P 1737 P PPPP b» 173 P Of) 
of) .bK nimbi pny^ omaxb ;(7:7P p ff p) pp»3 ppp ibbp ,ib ra> .n 3 p 
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pbp bp f)D3 of) ,bl 7 i ’Ub IPlf) pp»f)l ’b 7Plf) ppf) on ,]P13f3 1 ’blb) P’f) of)1 

— which he did immediately (Rashi). Gntil then, Moses 
apparently felt that Israel’s sin was so great that he had no 
right to pray for them. Since the Jews had never committed 
a sin of this magnitude, Moses could not have known that 
prayer was an appropriate or even possible response. 

11-14. Moses* successful prayer. According to Ibn Ezra, 
this passage is not in chronological order, for Moses would 
not have prayed for Israel while it still harbored an idol in its 
midst. Rather, he prayed after he returned to the people and 
destroyed the Eigel, but the Torah mentions it here because 
the reason he prayed later was in response to God’s 
implication in the previous verse that it was up to him to 
save the nation. Ramban disagrees. Having been told that 
the nation faced imminent destruction, he had to intercede 
immediately. Moses' opening question, however, was seem- 
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They have made themselues a molten calf, prostrated themselves to it and sacrificed to it, and 
they said, ‘This is your god, O Israel, which brought you up from the land of Egypt. ’ " 9 Hashem 
said to Moses, 7 have seen this people, and behold! it is a stiff-necked people. 10 And now, 
desist from Me. Let My anger flare up against them and I shall annihilate them; and I shall make 
you a great nation ." 

Moses' 11 Moses pleaded before Hashem, his God, and said, "Why, Hashem, should Your anger 
Successful f[ are U p against Your people, whom You have taken out of the land of Egypt, with great 

Prayer p QWer anc j a strong hand? 12 Why should Egypt say the following: With evil intent did 
He take them out, to kill them in the mountains and to annihilate them from the face of the 
earth ? Relent from Your flaring anger and reconsider regarding the evil against Your people. 
13 Remember for the sake of Abraham, Isaac, and Israel, Your servants, to whom You 
swore by Yourself, and You told them, ‘I shall increase your offspring like the stars of heaven, 
and this entire land of which I spoke, I shall give to your offspring and it shall be their heritage 
forever. 

14 Hashem reconsidered regarding the evil that He declared He would do to His people. 

Moses 15 Moses turned and descended from the mountain, with the two Tablets of the Testimony 
Descends [ n fa h an d, Tablets inscribed on both their sides; they were inscribed on one side and the 

other. 16 The Tablets were Gods handiwork, and the script was the script of God, engraved 


ingly incongruous, implying that the outrage of the Eigel 
was not ample reason for God to be angry. Ramban explains 
that since the Exodus included a remarkable display of 
God’s Attribute of Mercy on behalf of Israel and His 
Attribute of Judgment on behalf of Egypt, it was not proper 
for Him to turn His judgment against Israel just when they 
needed His mercy. 

Or HaChaim comments that Moses’ prayer appealed to 
God to find some way other than annihilation to deal with 
the sin. He made four points that, in combination, pacified 
Gods anger: The nation was His, and if they were to 
disappear, the loss would be His; by taking them out of 
Egypt, He had designated them as the means to make His 
sovereignty known to the world; the Egyptians should not 
be given an opening to deride God’s feat in liberating Israel; 
and, finally, the merit of the Patriarchs and God’s oath to 
them should be enough to save Israel. 

13. . . . “tat — Remember ... If they have violated the Ten 
Commandments, think of Abraham who endured ten tests 
for the sake of Your glory. If the people deserve to be de¬ 
stroyed by fire, think of Abraham who let himself be thrown 
into a blazing furnace for Your sake. If they deserve the 
sword, think of Isaac who stretched out his neck on the altar 
of the Akeidah. If they deserve to be exiled, think of Israel 
(Jacob) who was exiled to charan, under Laban ( Rashi ). 

^3 — By Yourself. [To strengthen the veracity of an oath, it 
is taken on something sacred, such as a Torah Scroll, or the 
oath-taker will say, “I swear by the Marne of God,” or “by my 
life.’’ Thus Moses now made the following point to Hashem:] 
You expressed Your oath to the Patriarchs not by means of 
transitory items, or even by heaven and earth, all of which it 
is in Your power to bring to an end. You swore by Your own 
essence — thus Your oath to the Patriarchs remains valid 
for eternity {Rashi). 


14. 'n ortm — Hashem relented. God relented from His 
intention to destroy the nation immediately and replace it 
with Moses, but this does not mean that the sin of the 
Golden Calf was forgotten. To the contrary, as we will see 
below, those who worshiped it as an idol were put to death, 
Moses led the people in repentance, he went back to 
Mount Sinai to pray on their behalf continuously for forty 
days, and even after all of that, the residue of that sin 
remains with us. 

15-19. Moses smashes the Tablets. The passage de¬ 
scribes poignantly the conflict facing Moses. On the one 
hand he held the Tablets that were incomparably sacred, 
that were the physical embodiment of the word of God; on 
the other hand he encountered a people that had demon¬ 
strated itself unworthy of receiving them. He resolved the 
contradiction by smashing the Tablets in the sight of the 
people — a spectacle that shocked them into recognition of 
the enormity of their sin. 

15. ... mans — Inscribed . .. The very manner in which 
the Tablets were inscribed was testimony to their Divine 
origin, for even though they were inscribed through and 
through, on both their sides . The writing was miraculous in 
two ways: It was not reversed on either side, and, as the 
Sages teach ( Shabbos 104a), the middle of the letters o and 
the final d remained suspended in mid-air (Or HaChaim ). 

16. nnnr — Engraved. The Sages teach that this word 
can be pronounced nnn, freedom, as if the verse is 
saying that the Jew’s path to freedom is inscribed on the 
Tablets. This teaches that the only truly free person is one 
who engages in the study of the Torah (Auos 6:2). The only 
real freedom is to live as God created man to live. 
Otherwise, one is subject to his own passions, the mores of 
society, or the despotism of dominant or fashionable 
cultures. 
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17-18. Joshua, Moses’ loyal servant and student, did not 
leave the foot of Mount Sinai during the entire forty days 
that Moses was away. It was not merely that he chose to 
follow Moses dutifully wherever he went; the point was that 
Joshua — more than any other Jew — truly belonged in the 
closest possible proximity to his teacher. As proof of this, 
the Talmud teaches that the manna of each individual fell at 
the place where he belonged. Thus, if there was a dispute 
regarding the ownership of a slave, Moses settled it by 
seeing at which master s tent the slave’s manna appeared. 
During these forty days, Joshua’s manna fell for him at the 
foot of Sinai, proving that he alone belonged with Moses 
[and thus alluding to his future role as Moses’ successor] 
(Yoma 76a). 

nina — In its shouting. The sound of celebration around the 
Eigel was so loud that it was heard even at the foot of the 
Sinai. Joshua heard, but mistook it for a response to an 
aggressive attack. Moses corrected him, saying that it was 
clear from the sound that the noise represented something 
else entirely. Rannban cites a Midrash that Moses’ answer 
was an implied rebuke to Joshua, as if to say that the future 


leader of Israel must be able to detect the people s mood by 
the way they sound ( Ramban ). 

It was a sound that was distressing to Moses, because it 
indicated that the people were enjoying and celebrating the 
blasphemous and immoral behavior to which they had sunk 
as they sang and gyrated around their new god ( Rashi). 
Indeed, Sfomo (to v. 19) comments that it was the rejoicing 
that most disturbed Moses. He despaired of changing and 
perfecting people who were wildly enjoying sin. 

19. nh^HTiK . . . — He threw down the Tablets. It is 

astounding that someone of Moses’ awesome stature would 
destroy God’s handiwork out of pique, no matter how justi¬ 
fied his anger. Clearly he knew that he had to do so; 
following are some of the reasons offered for his decision: 
— Moses reasoned that if it is forbidden for a heretic to eat 
the pesach-offering (12:43), surely a nation of heretics 
[meaning the masses of the nation that stood by compla¬ 
cently in the face of organized idolatry] cannot be given the 
entire Torah ( Rashi from Shabbos 87a). Gur Aryeh adds that 
this reasoning applied only to Israel before they received the 
commandments in the form of the Tablets; once the Torah 
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Moses 
Smashes 
the Tablets 


on the Tablets. 

17 Joshua heard the sound of the people in its shouting, and he said to Moses, "The sound of 
battle is in the camp!” 

18 He said, "Not a sound shouting strength nor a sound shouting weakness; a sound of distress 
do I hear!" 

19 It happened as he drew near the camp and saw the calf and the dances, that Moses’ anger 
flared up. He threw down the Tablets from his hands and shattered them at the foot of the 
mountain . 20 He took the calf that they had made and burned it in fire. He ground it to a fine powder 
and sprinkled it over the water. He made the Children of Israel drink. 

21 Moses said to Aaron, "What did this people do to you that you brought a grievous sin upon 
it?” 


22 Aaron said, "Let not my masters anger flare up. You know that the people is disposed toward 
evil . 23 They said to me, Make us a god that will go before us, for this man Moses who brought 
us up from the land of Egypt — we do not know what became of him. ’ 24 So I said to them, ‘Who 
has gold?’ They removed it and gave it to me. I threw it into the fire, and this calf emerged. ” 

25 Moses saw the people, that it was exposed, for Aaron had exposed them to disgrace among 
those who rise up against them. 


was given, however, heresy and lack of faith do not free Jews 
from their responsibilities to carry out the commandments. 

— God commanded him to smash them (Auos dR' Nassan 
2:3). 

— Given the size and weight of the Tablets, it was only 
through a miracle that Moses could carry them. When he 
came within sight of the sinful revelry, the letters of the 
Tablets floated back to heaven, and the stone without its 
holiness became unbearably heavy. This was a sign to 
Moses that they should be broken (Yalkut 393). 

— The Tablets signified a new and higher stage in Israel’s 
spiritual standing, one that would be reflected in its physical 
life, as well. The Tablets represented freedom from the Evil 
Inclination and from the Angel of Death, because at Sinai 
Israel had elevated itself to the level of Adam before his sin. 
Now, with the Eigel , the earlier condition of spiritual weak¬ 
ness had returned, making it impossible for them to have 
the Tablets (Or HaChaim). 

R’ Yaakou Kamenetsky offers an insight into why Moses 
smashed the Tablets only after seeing the people dancing 
around the idol. When he first heard that the Jews had made 
themselves a Golden Calf, he tried to give them the benefit 
of the doubt. A huge nation felt stranded in the Wilderness 

— what would they feed their children the very next morn¬ 
ing? Without a leader and an intermediary to God, how 
would they survive? Surely, he thought, they made the idol 
only out of desperation and wished they had not been forced 
to do so. But when he saw them dancing, he realized that 
they had not done so reluctantly at all — they enjoyed their 
worship of the idol! Then he realized that there could be no 
justification for their deed and they did not deserve to have 
the Tablets. 

20-29. Atonement. Moses had to rid the nation of its sin 
before he could beseech God to let them regain the Tablets 
and the spiritual role they had forfeited. First he had to 
purge the nation of the sinners, who, though relatively few, 


had had an influence on the nation as a whole. 

20. JNthi — He made [them] drink. There were three cate¬ 
gories of sinners and hence corresponding categories of 
punishments (Yoma 66b): (a) Those who had been warned by 
witnesses not to serve the idol and did so anyway were liable 
to a judicially imposed death by the sword (vs. 26-28); (b) 
those who did so intentionally before witnesses, but had not 
been warned — and therefore could not be punished by the 
court — died in a plague (v. 35); (c) the punishment of the 
rest of the people is described here. The unfaithfulness of 
this last group to God was like that of an adulterous wife, so 
Moses imposed upon them a test like that given a sotah , a 
wife accused of adultery (see Numbers 5:16-28). He had 
them drink from water mixed with the particles of the 
ground-up Golden Calf (Auodah 44a). Only those who had 
worshiped it died, like the sotah who was guilty of the charge 
(Rashi). 

21. Moses turned to Aaron, appalled that Aaron could have 
brought such a calamity upon the people. ‘‘What suffering 
did they impose on you to force you to do it to them?" 
(Rashi). "What did they do to cause you to hate them so that 
you did this to them?” (Ramban). "Granted that you may 
have had no choice but to make the Eigel, but the worst part 
of the sin was that they rejoiced with it, and that happened 
because you proclaimed a festival (v. 6). Why did you have 
to compound the sin by causing them to celebrate it?” 
( Sfomo ). “Granted that — because you were making an idol 
for others, not yourself (see above) — you were not required 
to die rather than comply, but still, to make an idol is liable 
to lashes. How could you have done it?” (Or HaChaim). 
"Your sin against God is given to repentance and atone¬ 
ment, but you were also guilty of a sin against people; only 
they can forgive you for that” (Oznaim LaTorah). 

22-25. First, Aaron put the sin into the perspective that the 
long years of exposure to Egyptian idolatry had predisposed 
the nation toward such disgraceful behavior. Then he re- 
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viewed their demand and his attempt to stall for time. Al¬ 
though Aaron did not wish to describe the catalogue of sins 
that ensued, Moses had already seen enough. Aaron had 
exposed the shame of the people, for not only the sinners 
were at fault, but those whose failure to respond had made 
it possible. This revealed the ignominy of the nation, for 
they had been disloyal to God and Moses. 

26. ibx 'lb ip — Whoever is for Hashem, join me! Moses 
asked the Jews to make a decision and stop straddling the 
fence. Their response showed the depth of their spiritual 
fall, for only the Levites stepped forward; though the rest of 
the people were loyal to God, they would not dedicate them¬ 
selves uncompromisingly to His service. Haamek Dauar ac¬ 
counts for the relatively poor response to Moses’ plea. By 
calling upon these volunteers to carry out death sentences 


against the idolaters, Moses was about to expose them to 
great physical danger. Only those who were absolutely loyal 
to God would receive Divine protection, and the Levites 
were the only ones confident enough to accept the risk. 

27. m ipx’ia — So said Hashem. Moses referred to 22:19, 
which says that those who bring offerings to idols will be 
destroyed (Rashi). Alternatively, Moses meant that when 
God agreed not to destroy the nation, He said that the overt 
idolaters must be executed ( Ramban ). 

Moses now commanded the Levites to kill the guilty 
parties, regardless of who they were — even if it meant that 
they would have to execute close relatives. Sfomo com¬ 
ments that this would give the rest of the people a chance to 
atone for their sin of apathy in having permitted the sinners 
to go unmolested; now they would permit the Levites to 
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26 Moses stood at the gateway of the camp, and said, “Whoever is for Hashem, join me!" — 
and all the Levites gathered around him . 27 He said to them, “So said Hashem the God of Israel, 
\Every man, put his sword on his thigh and pass back and forth from gate to gate in the camp. 
Let every man kill his brother, every man his fellow, and every man his near one. ’ " 

28 The Levites did as Moses said, and about three thousand men of the people fell that day. 
29 Moses said, “Dedicate yourselves this day to Hashem —- for each has opposed his son and 
his brother — that He may bestow upon you a blessing, this day. ” 

Moses 30 On the next day, Moses said to the people, “You have committed a grievous sin! And now 
Pra y s I shall ascend to Hashem — perhaps I can win atonement in the face of your sin. ” 31 Moses 
returned to Hashem and said, “I implore! This people has committed a grievous sin and made 
themselves a god of gold . 32 And now if You would but forgive their sin! — but if not, erase me 
now from Your book that You have written. ’’ 

33 Hashem said to Moses, “Whoever has sinned against Me, I shall erase from My book. 
34 Now, go and lead the people to where I have told you. Behold! My angel shall go before you, 
and on the day that I make My account, I shall bring their sin to account against them." 

35 Then Hashem struck the people with a plague, because they had made the calf that Aaron 
had made. 


1 Y\ ashem s P°ke to Moses, “Go, ascend from here, you and the people whom you brought up 


33 


carry out the judgment — also unmolested. 

29. D3T! — Dedicate yourselues. By their courage and 
loyalty, the Levites earned the right to replace the firstborn 
and be designated as God’s chosen tribe, which would serve 
Him in the Temple ( Rashi ). 

Moses called upon the Levites to carry on the task they 
began that day — to serve God bravely and unselfishly, 
even when it meant standing against guilty parties who 
were loved ones. To do that, no special title is necessary. 
When God’s service is derided, it is the responsibility of ev¬ 
eryone to take up the cudgels and fight for principle. More¬ 
over, no one can battle for God unless he maintains within 
his family and dear ones the same standards that he de¬ 
mands of others. Thus Moses emphasized that the great¬ 
ness of the Levites lay in their readiness to move even 
against their closest relatives, if necessary (R’ Hirsch). 

30-35. Moses prays. Moses' first priority had been to pre¬ 
vent the threatened destruction of the people, but his ulti¬ 
mate goal was to regain their chosen status. Now that the 
nation had rid itself of the overt sinners, Moses could go 
back to Mount Sinai and pray for forgiveness. 

31. ant — Of gold. By stressing that the idol was made of 
gold, Moses implied a defense of the Jews. God had given 
them so much gold when they left Egypt that the tempta¬ 
tion to sin was unbearable. Had God not given them the 
gold, they would not have sinned (Rashi). 

32. nnjn — And now. Moses, the loyal and loving leader of 
Israel, “confronted" God, as it were: “If You forgive Israel, 
good! But if not, take my life and remove any mention of 
me from the Torah, for l cannot be a leader who failed to 
gain mercy for his people” (Rashi). According to Sfomo, 
Moses was saying, “Whether or not You forgive them, take 


away my personal merits from Your ledger and assign them 
to the credit of Israel." 

34. nrn ^5 nnyi — Mow, go and lead. In his appeal that God 
forgive Israel’s sin completely, Moses had said, “ Mow ” (v. 
32). God now used the same term in telling him that this 
could not and need not be, for the sin had been committed 
and its effects could not be completely erased. Neverthe¬ 
less, Moses would lead them to Eretz Yisrael. Instead of 
God’s clearly obvious Presence accompanying them, how¬ 
ever, He would dispatch His angel, meaning that natural 
events would take place in such a way as to make possible 
the achievement of Israel’s needs and God’s goals. This 
would not be a new phenomenon, for it was the manner in 
which God guided the destiny of the Patriarchs, but it was 
not what Moses and the people had hoped for in the after¬ 
math of the Revelation at Sinai (R' Hirsch). 

Hpa DHai — And on the day that I make My account. Merci¬ 
fully, God consented not to punish the entire nation at that 
time, but He declared that whenever they would sin in the 
future, they would suffer some of the punishment that they 
should have received in retribution for the sin of the Eigel 
(Rashi). The sense of this teaching is that the sin of the 
Golden Calf cannot be completely erased, because it left an 
indelible stigma on the people. Thus, whenever national 
sins are committed, they are due in part to the spiritual 
residue of the Golden Calf. Sin does not take place in a 
vacuum; we are heirs of our history. 

33. 

1-6. Aftermath of the Golden Calf. Expanding on the ear¬ 
lier commandment (32:34) that Moses was to lead the peo¬ 
ple to the Land, God said that He would carry out His pledge 
to the Patriarchs and drive out the Canaanite nations. How¬ 
ever, God was still displeased with the nation, for the refer- 




K’*3 / 


k urn ’a nuns 


ni»W 330 / 502 


rra’p n xyiKb onarm xynxn 

- “I- t ; - ; • t ; • ; t : - - 

1 ’anb “in’nb apy’bi pny’b nn^K 1 ? 

It:- — ■• : I 'j - : It:-; t t : - : 

1“inKi KDxbn imp nbtyxi 3 jn-nnx 

I - ▼ v: v t t : ~ It ▼ It: - ; v : - ■ : v 

’Kin ’KT 1 D 1 ’xnm ’K“iiqk ’kjv:d m 

■’ ▼ ■ — t ■ -■ t ■ : '■ t v: *■ t 'j - : t 

lymi nbn Knnv Kynxb a :’kdi:pi 


■ » -■ - -■■ 

oy nx “p’an ’n:oty pbox Kb nx 

- ” It ■ : I “ — ■/: ▼ ■■ 

:Kn~iK 3 Tnanyx xnbn nx b“ip’t up 

t : t ; It - v: ▼ : : - - 1 : - I: 


□rnriK 1 ? ’nyautf “i£* ynxn- 1 ?# anyi? pxn 

T^ 1 ? :nuw 1^6 “tax'? hpy’bi p ntf? 

^nn ■'hDm'Tinm nDxrmy :Drrnx l mn:n -nx^n 

^ i • : " : - i— v: jt : - v • : -P: !*•? : - 


i3-|p3 n^K K'^3 U73“n nat pK-^K j’on’m 

1 • • • ■ ■ I • AT • 'wT ▼ J T I v 2/ V V I* ; " • 



□yn ypyn npa nnx r^y-n^-ny ’a 


V. : V ->• -JT : /ST - : ■ - u; - yr T jt t - 

“iDn nu)) 2 -bn mrr “ipx^ -.vby 
T™bm ippp n^yx nnx yn. py-nwp-ay nnx 


inn xu/’n smr}B n’ x^y ynun i 

n^t rpn -qY 1’itp ’k^’ *3kpki my inurxVi i^xn’i run inn “imn’nx 

Kb tok ’’ -|»K1 n sTi*y ! v ' - 0T AT ' ! ‘ w " ” TT ~ T * 

■ a * ■ m ■ w % m 

Kin ny\y bip ’tpp ny iinx bx*ity’ 
iym -n^u/xi "Iran ’ruDtf/ pbox 

I ~ : It ■ » v:v It •• • " : " : I ” v: 

xra ’»“ip 'bn nan nan npn nyx r_ r ♦ 

n’ bxnty’ ’an ixnyxi i :“|b layx HH njnNl TYin HFiyi 

t t : • ■• ; ’ : - ; It 1 IT , »• I • JT \.T l I ' J I V T I ■ ! ! V <•■ T “ • 

nu/)ai t rnninn Kniun Tin’a’T iipn 

N13D r6 HD131 K33^n ri’ 3’DJ , , 

ninnn-in pmn nnay yirm 117-nuji brikn-nx 

v ": *- I • I •• ; “ v r - I j i t it; v t 

-bn ky rrirp u/pnn-^ hm lyin ^n'x i b xnpi 

v &•" : r t t : v v j ^ tLt: 

-bn niy)3 nxya nni ’.ninnb nnn “iu/n nym ^n'x 

v v <•* : t t : iv i*“ ~ I j ■ v.v ■: - v j 

b’am i^hk nns ly’K narai nyn-^a imp’ ^nkn 


n 


np 1 rny'm anin “inn nny-nx ‘^Knty’-na i^an’i 

I" ‘ V i B " J“ •• : V V y- t S • I- ; 


ri 


■ ■ ■ ■ ■ » ■ m 

nb npi KnniPD iq p’nnK Knni^n^ 

■■ It : t - : - i - I : - t : " : 

id^ik vnnn bz ’nn Kan^iK n’n ini^n 

I • ; ~t; T TT; "I-;- 

Kan^iK n’n ini^n'? psaa ” nnp in 

t t ; - I “ : “ : I “ : r; t It: I - 

nu/)a nna nn mm n iKnn^n'? 


K"i) |’“inynpi kkjv bn imip’ Kanipnb 
I’bnnppi n’a?tpn ynnn nna (pn’p] 
mm u:Kan^nb bbin nv ninK 

T hi ■ • b ■ |< a i mm mm % rn W * 

• T ■ s m * ■ | ■ 

Kiiray n’n’ Nanutob bby “in 

T — ‘ T T ; “ V ** T ■ 

Dy bbn nni Kaniyn ynnb npi Kaayi 

t : : - - : It : - 

xaayn kiidv m K?ay bn nm ’ :nu/ta 

t t, *" t • t T" t - 

KKjy bn I’P’pi Kantpn ynnb dkp 
” bbrcnrn k’ :nan uin y “inn “ina inaoi 

f r ■■■■■■ ■* a a ■ ■ * ■ •» a I • v » 

a a a • ■ v * • 


n 


/S t: it 


• • 


n^nkn n\y)3 K '33 rrm -.nbnnn ixa-ny nuto nnx 

▼ v: ▼ v < : ▼ t : t v: i t - v j i# •: i- 

:n\y)3-Dy nam ^n'xn nns nnyi pyn “nay tt> 

iv 4 v.v • ; VAT " JV ^ t : It T IV J - 

‘n'xn nns nn'y pyn maynx byn-^D nxm 

VAT “ JV I T T IV J * V T T T <T T J 

nin 1 ' nam ji^nx nns ip’x iinniym byn-^a dpi 

< v * s 1 t: it - j\‘ v.' 1 - s • : t t t Ict: 


U 


K’ 


»"C 1 


pw ,r>nf) D’Dbf) .pnnn :(rn 6 mnan) rM ?ii)D mb ?i)a» ,n»f> 
.ib Kipi :n:a »p?’) o’Db 6 ? D’m o ?»>»3 ?*:>’ pirn i 6 *nn 6 >c 

jbn /n typnta bn :mip »cpmb i»i no bin f nyi» bnK ib fnip roi 
.iym bnK bK k^’ :(rn fminan) naoc ’an bnpro jpr »an cpnnb 
oip» o’bbit vncn men obbn ibob /? epnn ba ?’?) ,b"i .bbv wn 
peb .n’m (n) :(ow nm be ibobn bin nn onb onmb onnnn woe 
oo»i» .oyn bn itaip’ :bnbn bb robb nannn |» .ntyta riK^n :win 
nb’ ocb .nneb .my» nnK na’nm :o?n normae 11 ? joev pbi vam 
ny -imi (ia) :(i:ba n"e) ibnb nppb mnb oanp naoent mama i?e ?cb 
in? .p>oe 70 ? bine ,nen op bbnnni imam .pen on nmm in? .myn 
ftipp? .vbb nnn^ bmp mbi (nn:r i? 7 n?) vbb nnno bipp nb »ne*i 
boen 1 .vbbn pme pioppi mbn job lao i? 7 n bipp ianp? “inno bmp 
;paoeb .mnurm (’) :i?v 7 pp on i? 7 n ibnpe nnen nnnjp bmp 


paw 7nn ’eaiapi .p nmib '1 .'iai oyann n« ’nun;n (n) nnm 
-]b omb *ab .wmi nbn nnt ynK ba (a) :(i:p Y'pm rbbn omann 
’n :"]bbn yanb ’nnbci lb imb ob j?b -inipn nbyK Kb ’n :onibnpb 
o?’bn ’ab pmn o oonn onbi o??ip? ’naoec?i .nnK t]my nwp oy 
:onn p?bpm pme paocp pbe .ynn nmn (n) :jvb? 'b -ibnK :onr 
(n) :(.n? row nneai Pena nnben ?mro opb iap’ae onn? .my v’k 
o oonn onbi i?ip? obnb ob .I’mbni innpn nbyK nnK yan 
wan? on mbae pniar mwe bipe ( 7nb nan o?’br» oinrb o?mia nvepn 
o?b mu pob ,(.r pi?nn) o?pb pb?bi ,(?:i? P’iaw) onr nsn 1 71a nan 
nynKi :o?»bnn o?on noine ,vn ipbp if Pianmn .nnyi nb bn nbebe 
nK (i) nb Pienb ob?e pn n7v ob imp nbe P7ip?? nb nwyK nn 
ipibn .ntym (t) omn npn 070 Poe on? pb .nmn nnn ony 
.papnb jipn ippiai ibpb npib r bip pup jieb .bnKn nK np’ :?bbpi pn 


ence to the oath implied that the people were still not 
worthy of inheriting the Land on their own merits. Despite 
Moses’ pleas, the executions of sinners by the Levites, and 
the plague, the residue of sin had only been diminished, but 
not eliminated. 

2. . . . oyaan — The Canaanite ... The list of Canaanite 
nations omits the Girgashite, because they fled the country, 
so they did not have to be driven out ( Rashi ). 

3. ^appa nb^K Kb ’3 — Because I shall not ascend among 
you. Because you are a stiff-necked people and are there¬ 


fore always in danger of sinning and incurring My wrath, I 
cannot remain in your midst. Therefore I must send My 
angel with you. This declaration included two aspects of 
Divine displeasure: that God would not accompany them, 
and that even the angel would be with them only until they 
occupied the Land; then he would leave them ( Ramban ). 

4 . iny — His jewelry. The jewelry was figurative. The 
Sages teach that in proclaiming their willingness to 
accept unquestioningly God’s commandments and teach¬ 
ings, the Jews said, a>e will do and we will listen. In 
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from the land of Egypt , to the land about which l swore to Abraham, Isaac , and Jacob, saying, 
7 sha// give it to your offspring. ' 2 / sha// send an angel ahead of you, and I shall drive out the 
Canaanite, the Amorite, the Hittite, the Perizzite, the Hivvite, and the Jebusite — 3 to a land that 
flows with milk and honey, because I shall not ascend among you, for you are a stiff-necked 
people, lest I annihilate you on the way. ” 

4 The people heard this bad tiding and they became grief-stricken, and no one donned his jewelry. 

5 Hashem said to Moses, " Say to the Children of Israel, You are a stiff-necked people. If I ascend 
among you, I may annihilate you in an instant. And now remove your jewelry from yourself, and 
I shall know what I shall do to you. ’ ” 6 So the Children of Israel were stripped of their jewelry from 
Mount Horeb. 

1 Moses would take the Tent and pitch it outside the camp, far from the camp, and call it 
Tent of Meeting. So it was that whoever sought Hashem would go out to the Tent of Meeting, which 
was outside the camp . 8 Whenever Moses would go out to the Tent, the entire people would stand 
up and remain standing, everyone at the entrance of his tent, and they would gaze after Moses 
until he arrived at the Tent . 9 When Moses would arrive at the Tent, a pillar of cloud would descend 
and stand at the entrance of the Tent, and He would speak with Moses. 10 The entire 
people would see the pillar of cloud standing at the entrance of the Tent, and the entire people would 
rise and prostrate themselves, everyone at the entrance of his tent. 1 1 Hashem would speak 


recognition of this devotion, angels came and affixed two 
crowns to their heads, one in honor of we will do and one in 
honor of we will listen. Mow, they lost these two spiritual 
crowns (Rashi). 

R’ Bachya maintains that they literally removed their 
jewelry, to symbolize their pain at the loss of their spiritual 
crowns. 

5. Tiln — Remoue your jewelry. What they had done 
on their own (v. 4) was not enough; now God told them to 
remove all the symbols of the spiritual elevation that had 
been given them at Sinai {Sfomo). These ornaments were 
the garments that had on them the blood of the covenant, 
which signified their exalted status ( R ’ Bachya). As men¬ 
tioned above (last note to 32:19), the First Tablets repre¬ 
sented freedom from death. Mow, recognizing the gravity of 
their sin, the people realized that they no longer deserved 
eternal life. This demonstrated the great degree of their 
remorse for what they had done and demonstrated the great 
degree of their repentance ( Ramban ). 

7-11. Moses’ tent. Since the people had fallen from their 
lofty spiritual perch and God had announced that His 
Presence would not reside among them, Moses left the 
camp and set up his tent in isolation from the sinners. 
There, God would speak to him. Moses’ tent was known as 
the Tent of Meeting, the same title that was later given to 
the Tabernacle, and for the same reason. Like the Taberna¬ 
cle, Moses would be available to any Jew who sought the 
word of God. The nation as a whole had been ostracized, as 
it were, but no individual Jew could be without the 
opportunity to approach God. 

Rashi and Rannban disagree regarding when this took 
place. According to Rashi, the chronology was as follows: 
On 17 Tammuz, Moses broke the Tablets and on the 


eighteenth he carried out the judgment against the sinners, 
as described in the preceding passage. On 19 Tammuz, he 
went back up to Mount Sinai for forty days of pleading for 
the people (Deuteronomy 9:18) [and he returned to the 
camp on 29 Av, when God agreed to forgive the people and 
give them the Second Tablets). On Rosh Chodesh Ellul, he 
went back to the mountain for a third and last forty-day 
period, during which God taught him the entire Torah 
again. On Yom Kippur, wholeheartedly and joyously, as it 
were, God became reconciled with Israel, and Moses 
returned to the camp with the Second Tablets. On the day 
after Yom Kippur, Moses told the people to begin bringing 
their gifts for the erection of the Tabernacle, and Moses set 
up his tent outside the camp until Rosh Chodesh Missan, 
when the Tabernacle was inaugurated as the new Tent of 
Meeting. 

Ramban , however, argues that since God had returned 
His favor to Israel after Yom Kippur, there would have been 
no need for Moses to move away from the camp then. 
Rather, Ramban maintains, Moses relocated his tent the 
day after he smashed the Tablets, because he had no way 
of knowing how long it would be before the people 
repented and earned God's renewed favor. His tent re¬ 
mained outside the camp until Rosh Chodesh Missan, when 
the Tabernacle was inaugurated and it became the new Tent 
of Meeting. 

7. 'n tt/pan'Sa — Whoever sought Hashem. Whoever sought 
closeness to God would go out to Moses’ tent and consult 
him. The Torah does not say “whoever sought Moses, 
because a righteous person who is the source of God’s word 
is referred to by the Marne of God Himself (R’ Bachya). 

This verse demonstrates that one who seeks to study 
Torah should be ready to go into exile to find it (Baal 
HaTurim). 
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11. D*4^‘bx D'lfi — Face to face. Unlike other prophets, 
Moses did not need any sort of intermediary {R’Bachya) and 
he was fully conscious when God spoke to him (Sfomo) — 
like two people conversing with one another. 

pa - ]3 — Son of Nun. Although there are other cases in Scrip¬ 
ture where the word for son is pronounced bin rather than 
ben , it is unusual. Ramban offers two suggestions for this 
usage in connection with Joshua. Since he was Moses’ out¬ 
standing disciple, the people called him bin , to allude to nya 
[binah], understanding. Thus, they combined the words bin 
Nun to form the word pr?, person of understanding. Or per¬ 
haps the word bin was pronounced that way to indicate un¬ 
derstanding, and the word nun, as found in Psalms 72:17, 
means greatness. Thus, Joshua was someone whose under- 
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standing led to greatness. 

ttb)p; — Would not depart. Joshua earned the right to be 
Moses' prime disciple and the one to whom he transmitted 
his Torah because, from his youth, he gave up every comfort 
to be in the tent of Torah and thereby he earned a sterling rep¬ 
utation ( Rashi to Auos 1:1). 

ny3 — A lad. Joshua was 56 (or, according to Seder Olam 
— 42) years old, but the Torah calls him a lad, because he 
acted toward Moses as if he were a youthful servant (Ibn 
Ezra), or because it is common in Hebrew for the master to 
be called a man and his subordinate to be called a lad, what¬ 
ever his age (Ramban). 

12-19. Moses pleads for God’s nearness. Moses spent 
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to Moses face to face, as a man would speak with his fellow; then he would return to the camp. 
His servant, Joshua son of Nun, a lad, would not depart from within the tent. 

Moses 12 Moses said to Hashem, “See, You say to me, Take this people onward , 1 but You did not 
Pleads for inform me whom You will send with me; and You had said, 7 shall know you by name, and 

Neamesl U ou ^ aue a ^° f oun d favor in My eyes. ’ 13 And now, if l have indeed found favor in Your eyes, 

make Your way known to me, so that l may comprehend Your you have found favor in My 
eyes. ’ But see that this nation is Your people. ” 

14 He said, “My Presence will go and provide you rest. ” 

15 He said to Him, “If Your Presence does not go along, do not bring us forward from here. 
16 How, then, will it be known that / have found favor in Your eyes — / and Your people — 
unless You accompany us, and l and Your people will be made distinct from every people on 
the face of the earth!” 

17 Hashem said to Moses, “Even this thing of which you spoke l shall do, for you have found 
favor in My eyes, and I have known you by name. ” 


forty days on Mount Sinai praying that God would restore Is¬ 
rael to its previous state of eminence. He began by asking 
Him to relent from His decision not to accompany them in 
the Wilderness but to send an angel in His place; instead, 
Moses wanted the Divine Presence to remain with the Jews, 
despite their sin. The commentators offer various interpre¬ 
tations of the often mystical dialogue between God and 
Moses, but all agree on the general theme: Israel had fallen 
precipitously from its high spiritual standing, and Moses 
wanted to restore them as much as possible. Then, he went 
further and sought to increase his own understanding of 
God’s essence and ways. 

12. run — See. As understood by Rashi, Moses said that he 
had failed to understand sufficiently what God had told him, 
and he did not desire a major aspect of it. God had assigned 
Moses to lead the people from exile to their land, but did not 
inform him what form of Heavenly guidance would accom¬ 
pany him. As for God’s statement in verse 2 that He would 
send an “angel,” Moses contended that this was not the news 
that he had wanted to hear, for he did not want that inferior 
form of spiritual accompaniment; he wanted God Himself to 
be with Israel. He added that God had promised him, I shall 
know you by name, meaning that God had distinguished 
Moses and elevated him over all other people by means of 
the intimate relationship God had established with him when 
He said that He would appear to Moses in the cloud and that 
Israel would believe in his prophecy forever (19:9). Moses 
continued his plaint in the next verse, saying that he wanted 
to know the dimensions of this promise; exactly what did 
God mean when He said that Moses had found favor. 

13. rmjn — And now. If it is indeed true that I have found fa¬ 
vor in Your eyes, then I must ask for more. I do not know the 
reward that comes with this favor. 

m 1 ? — So that l may comprehend Your ... I must un¬ 

derstand Your way of bestowing reward so that I will know 
what You have in store when You tell me, ‘“you have found fa¬ 
vor in My eyes.” How do You show this favor? This is the plain 
meaning of the verse according to Rashi. In his commentary 
to Berachos 7a and Ecclesiastes 8:17, Rashi expounds further 


that Moses wanted the answer to the age-old question of why 
the righteous suffer and the wicked prosper in this world. 

n*ni — But see . Having said that God would show him favor, 
Moses repeated his earlier insistence that God not destroy Is¬ 
rael and begin a new nation with Moses’ offspring. Therefore 
he stressed now that this nation [Israel} is Your people. 

14-15. lab* — My Presence will go. God acceded to 
Moses’ request, and stated that His Presence, not an angel, 
would accompany Israel and provide them with security, to 
which Moses responded (v. 15) by reiterating his contention 
that unless that were to happen, God should not ask the na¬ 
tion to leave their encampment. Sfomo comments that Mo¬ 
ses preferred to remain in the Wilderness of Sinai rather then 
enter the Land without God’s Presence, for in that case they 
would surely be exiles before long. The tragic reality was, 
that once the people’s sins in the Land caused the Shechinah 
to depart from the Temple, exile was not long in coming. 

Ramban finds difficulty with much of Rashi' s interpreta¬ 
tion, and states that without an understanding of the myster¬ 
ies of Creation, the dialogue cannot be understood. Briefly, 
he explains it as follows: Long before the sin of the Golden 
Calf, Moses had been told that an angel would accompany 
the people. That did not trouble him because God had said 
that His Marne would reside in that angel (23:20-21). Now 
Moses wanted to be reassured of two things: (a) that the angel 
announced in verse 2 would be that same angel, without a 
diminution of God’s closeness; and (b) since Moses had 
earned God’s favor, he wanted to know how to achieve 
greater recognition of His Oneness so that he could attain 
even greater favor. Moses added that he was making these 
requests for the sake of Israel, and, after all, this nation is Your 
people (v. 13). God agreed (v. 14) that His Presence would in¬ 
deed be with the angel, but it would not be as benevolent as 
Moses had hoped. The angel would represent the Attribute 
of Judgment, but God would temper His judgment with 
mercy. Moses appealed again (v. 15), asking that God’s Pres¬ 
ence with the angel be one of undiluted mercy, and God ac¬ 
ceded to that request, as well. 

16. — Are made distinct. This is a new request. Moses 

asked that the Jewish people be placed on a different level 
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from all other nations; that the Divine Presence in all its 
holiness, including the higher degrees of prophecy, rest only 
upon Israel ( Rashi ). In the following verse, God agreed to this 
request, as well. Ramban conjectures that Gods acceptance 
may have come at the end of this forty-day period of prayer 
[suggesting that Moses advanced steadily along his path of 
conciliation as his prayers and Israel's remorse found favor 
with God]. 

18. Seeing that it was an flan ny, time of favor, Moses was 
emboldened, as it were, to request an even greater degree of 
perception than he or any other person had ever experienced 
[Ramban), so that he could understand the full extent of 
Godliness (Or HaChaim), and so that he could grasp how 
God conveys the flow of His holy influence to every part of 
the universe (Sfomo). 

According to Rashbam, Moses could not have been so 
presumptuous as to make such a momentous request. 
Rather, he wanted a sign that God was making a covenant 
guaranteeing the assurances of the previous verse. 

19-23. The limits of Moses* vision. God responded that 
there were limits to what even the greatest of all prophets 
could perceive of God’s ways. Even the angels, which are 
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purely spiritual beings, cannot approach the fullness of 
God’s essence; surely it is beyond the capacity of human 
beings. However, God agreed to show Moses the highest 
degree of revelation and understanding that man is capable 
of assimilating. In addition, God taught the most efficacious 
order of prayer. 

19. fawba — All My goodness. The time has come to show 
you as much Divine goodness as you can comprehend. 
Specifically, God was about to show Moses the extent of His 
Attribute of Mercy and how Jews could enlist it in their 
prayers. In beseeching God to spare the people at the time of 
the Golden Calf, Moses invoked the Patriarchs, for he 
thought that only in their merit could there be hope that God 
would be merciful in the face of great sin. Now, God would 
show Moses that he was mistaken. He would soon teach 
Moses the prayer of the Thirteen Attributes of Mercy (34:6), 
which is always available and effective, for though the merit 
of the Patriarchs may become depleted, God’s store of 
mercy is infinite (Rashi). 

*n into miOfTi — And I shall call out with the Name Hashem. 
According to Rashi, this was God’s promise to teach Moses 
the Thirteen Attributes, which begin with the Name Hashem. 
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16 He said, "Show me now Your glory. ” 

The Limits 19 He said, 7 shall make all My goodness pass before you, and I shall call out with the Name 

of Moses' Hash EM before you; I shall show favor when I choose to show favor, and I shall show mercy 
v isi°n w fo en i c h oose to show mercy ." 

20 He said, “You will not be able to see My face, for no human can see My face and live. ” 
21 Hashem said, " Behold! there is a place near Me; you may stand on the rock . 22 When My glory 
passes by, I shall place you in a cleft of the rock; I shall shield you with My hand until I have 
passed . 23 Then I shall remove My hand and you will see My back, but My face may not be seen. ” 

34 1 J-Jashem said to Moses, “Carve for yourself two stone Tablets like the first ones, and I shall 

inscribe on the Tablets the words that were on the first Tablets, which you shattered . 2 Be 


Ramban comments that God told Moses that He would allow 
Moses to hear His Secret Name; Moses would not be able to 
see it [meaning that the full significance and holiness of the 
Name is beyond human grasp]. 

Sfomo offers a novel interpretation of the verse. God said 
he would pass all His goodness before Moses — to which 
Moses responded, / shall call out ... To "call out" God’s 
Name is to make His existence and goodness known to oth¬ 
ers. When Moses proclaimed his intention to do so, God 
responded that He would show Moses all possible favor and 
mercy, showering upon him the greatest degree of revela¬ 
tion. Although Moses would not be able to grasp it all (v. 20), 
that would be because of human limitations, but not because 
of God’s lack of generosity. 

]HK ntfKTw — When l choose to show favor. The Sages 
teach that God shows favor even to people who are undeserv¬ 
ing (Berachos 7a). God showed Moses all the treasuries of 
reward that were stored for the righteous. Then Moses saw a 
large, unlabeled storehouse, and he asked whom it was for. 
God told him that it was reserved for those who did not have 
their own merits; it was the treasury of Heavenly favor (Yalkut 
393).Thus God was illustrating to Moses what He had just 
told him: Even when there are no merits on which Israel can 
draw, they can still pray for God’s mercy. 

20. ’3D — My face. This simile refers to a complete and 
unadulterated perception of God. To achieve this was impos¬ 
sible, but God would allow Moses to see Him from the back 
(v. 23), meaning a vague degree of perception. The distinc¬ 
tion between these degrees of vision is like the difference 
between seeing a person s face clearly and merely glimpsing 
him from behind. 

’Hi — And live. In the plain sense of the word, a human being 
can no more survive a direct confrontation with the glory of 
God than a person’s eyesight can remain intact if he stares at 
the sun. To save Moses from harm, God would place him in 
a cave, a cleft , in Mount Sinai, as it were, and shield him from 
a brilliance that would be more than he could bear. Then, 
when the degree of revelation was dull enough for him to 
tolerate, God would permit him to see it. 

Or HaChaim comments that even a person who is still 
spiritually alive, i.e., one whose soul has not been contami¬ 
nated by the temptations of the body, cannot survive the 
sight of God’s Presence. 


23. nH* — My back. Rashi cites the Sages that God showed 
Moses the "knot of His tefillin" (Berachos 7a). The Talmud 
there teaches that the passages contained in God’s tefillin, as 
it were, speak of the greatness and uniqueness of the Jewish 
people, just as the passages in our tefillin speak of the great¬ 
ness and uniqueness of God. Thus, the concept of God’s 
“tefillin” symbolizes His love for His people. The "knot of 
tefillin ’’ that He showed Moses symbolized that He wishes to 
remain attached to Israel, and by showing it to Moses, He 
signified His love for him (R’ Gedaliah Schorr). 

34. 

1-4. The Second Tablets. On 29 Av, at the end of Moses’ 
second forty-day period on Mount Sinai, God agreed to give 
a second set of Tablets to Israel. This time, however, the 
stone tablets themselves would not be the handiwork of 
God; instead, Moses was commanded to carve out the stone 
cubes and bring them to the mountain, whereupon God 
would inscribe the commandments on them. This change 
was a reflection of the lowered status of the nation. The first 
time, they were completely amenable to God’s will. They had 
said nt^i/ 3 , We will do and we will hear (24:7), meaning 
that they had transformed themselves into instruments of 
God’s will. Because they had reached an exalted spiritual 
state in which their bodies, not only their souls, were suf¬ 
fused with Godliness, this was reflected in the physical 
Tablets, which were fashioned by the hand of God. Now, 
however, despite their repentance and Moses’ successful 
prayers, they were no longer on that level. It would be for 
them to perfect themselves with constant effort to lift them¬ 
selves back to where they had been — a task that will be 
completed when we merit the coming of Messiah. Therefore, 
Moses was commanded to fashion the new Tablets, and God 
would then inscribe the Ten Commandments on them. 

1. 'n — Hashem said. As noted several times in the 

commentaries on the Torah, the root ion as opposed to "QT 
suggests a conciliatory, sympathetic tone. Thus, the manner 
in which God instructed Moses to prepare the new Tablets 
shows that Moses had succeeded in gaining forgiveness for 
Israel’s sin. 

rnattf "HffK — Which you shattered. The word is related 
to huhk, affirmation; thus God was implying to Moses that he 
had been justified in breaking the First Tablets ( Shabbos 
87 a). 
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3. nby»’Kb «Mki — Afo man may ascend. Mo one — not even 
the elders — was permitted to go up the mountain with 
Moses, nor were the people permitted to congregate at its 
foot, as they had all done at the first Revelation ( Ramban ). 
No trait is more desirable than modesty; the First Tablets 
were subject to the corrosive effects of an “evil eye” because 
they were given amid great pomp and circumstance ( Rashi ). 
If so sacred an event as the giving of the Ten Command¬ 
ments suffered from notoriety, how much more so must one 
be restrained in ordinary pursuits. 

Ramban comments that the solitary nature of Moses’ as¬ 
cent was to give him honor by making plain that the Second 
Tablets were being given only thanks to his piety, prayers, 
and intervention on behalf of Israel. 

5-7. nnp rntyy vtbp I God reveals His Thirteen Attributes 

pa ■ 

of Mercy. When Moses went up the mountain to receive the 
Second Tablets, God first showed him how to prevent the 
sort of national catastrophe that had nearly provoked Him to 
wipe out the nation. He showed Moses the method and 
taught him the text of the prayer that would always invoke 
His mercy. This prayer, the Thirteen Attributes of Mercy, is 
recited in times of crisis when we beseech God to show us 
mercy: on Yom Kippur, fast days, in times of threatening 
calamity, and, in Nusach Sefard, every day. It contains thir¬ 
teen Names and descriptions of God, all of them referring to 
His compassion in various situations. 

5. *n Qp2 — And He called out with the 

Name Hashem. God called out to Moses, teaching him the 
manner of prayer ( Ibn Ezra) as He had promised (33:19) 


to do ( Rashbam ). 

6. m iay?i — Hashem passed. The verse in which God as¬ 
sured Moses that He would teach him this prayer states 
clearly that God Himself would call out the words: / [i. e., 
God] shall call out (33:19). Our verse, too, states that Hashem 
Himself passed before Moses, implying that God appeared 
to Moses and showed him how Jewish supplicants should 
conduct themselves when they pray. This is the basis of the 
following homiletic teaching {MaharaL, Be'er HaGolah ): R‘ 
Yochanan said. Were it not written in Scripture, it would be 
impossible [for us] to say it. This [verse] teaches that God 
wrapped Himself [in a tallis] like one who leads the congre¬ 
gation in prayer, and showed Moses the order of prayer. He 
said to him, “Whenever Israel sins, let them perform before 
Me this order [of prayer], and I shall forgive them” ( Rosh 
Hashanah 17b). Maharal (ibid.) explains the significance of 
being wrapped in a tallis. A tallis around the head blocks out 
outside distractions and helps one concentrate on one’s 
prayers. By appearing to Moses that way, God was teaching 
that when Jews concentrate on their prayers, God will recip¬ 
rocate by concentrating on fulfilling their requests. Thus, 
God showed Moses not only the text of the prayers, but the 
manner in which they should be recited. Alshich notes that 
the Talmud speaks of performing, not merely reciting the 
prayer. This teaches that the key requirement of the At¬ 
tributes of Mercy is that the Jew who prays must perform 
acts of mercy with others; lip-service is not enough. Only 
then will God respond by showing the same kind of mercy to 
His people. 
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his hand. 

5 Hashem descended in a cloud and stood with him there, and He called out with the Name 
Hashem. 6 Hashem passed before him and proclaimed: Hashem, Hashem, God, Compassionate 
and Gracious, Slow to Anger, and Abundant in Kindness and Truth; 1 Preserver of Kindness for 
thousands of generations, Forgiver of Iniquity, Willful Sin, and Error, and Who Cleanses — but 
does not cleanse completely, recalling the iniquity of parents upon children and grandchildren, 
to the third and fourth generations. 


6-7. There are some disagreements among the commenta¬ 
tors regarding how the words and phrases in these two 
verses should be enumerated as Thirteen Attributes. It 
should be noted that some of the Attributes may seem to be 
identical, but the commentators explain that they apply to 
all sorts of people who have varying degrees of merit to their 
credit, so that some degrees of mercy apply to the very righ¬ 
teous and some to those less so; some to those who repent 
out of love for God and some to those who repent out of fear, 
and so on. We list the Attributes according to the count of 
Rabbeinu Tam (Rosh Hashanah 17b s.v. mtyy vbuJ), which is 
followed by most of the major commentators. We also in¬ 
clude the explanation of various others: 

1 .rr — Hashem . This Marne, which denotes mercy, ap¬ 
pears twice, because it refers to two different kinds of mercy. 
The first is that God is merciful before a person sins, even 
though He knows that future evil lies dormant in the person. 
Or HaChaim adds that God is merciful even to people who, 
while they may not have committed sins, have not earned 
His mercy with good deeds. 

2. 'n — Hashem. The second mention of this Marne de¬ 
notes that even after someone has sinned, God mercifully 
accepts his repentance. Without Divine mercy, a sin could 
not simply disappear from the scales of justice merely be¬ 
cause the sinner has repented, just as an assailant cannot 
free himself from paying for damages merely because he re¬ 
grets what he did. 

3. — God. This Marne denotes power; in the context of 
the Attributes, it implies a degree of mercy that surpasses 
even that indicated by the Marne Hashem. 

4. mrn — Compassionate. God eases the punishment of 
the guilty and does not put people into extreme temptation. 
He is compassionate in that He helps people avoid distress. 

5. ■pun) — And Gracious. He is gracious even to the unde¬ 
serving. He saves people from distress once it has overtaken 
them. 

6 . □ i dn ^“)is — Slow to Anger. With both the righteous and 
the wicked, God is patient. Instead of punishing sinners im¬ 
mediately, He gives them time to reflect, improve, and re¬ 
pent. 

7. norram — And Abundant in Kindness. He is kind even 

■ ■ i 

to those who lack personal merits. Also, if one’s personal be¬ 
havior is evenly balanced between virtue and sin, God tips 


the scales of judgment toward the good. 

8 . mpNi — And Truth. God never reneges on His word to re¬ 
ward those who serve Him. 

9. □’»d‘7k , 7 non — Preserver of Kindness for thousands of 
generations. The kindness in this context refers to the good 
deeds of people, which God regards as if they had done Him 
kindnesses, even though the Torah requires them to per¬ 
form such deeds. He preserves those deeds for the benefit of 
their offspring, so that newer, less virtuous generations can 
be rewarded for the good deeds of their forebears, just as we 
constantly invoke the merit of the Patriarchs. 

[God forgives (Kttrt) three categories of sin, and each for¬ 
giveness is reckoned as a separate Attribute:] 

10. — Iniquity , i.e., an intentional sin, which God for¬ 
gives if the sinner repents. 

11. yu/m — Willful Sin, i.e., a sin that is committed with the 
intention of angering God. Even so serious a transgression 
will be forgiven, with repentance. 

12. nK\pm — And Error, i.e., a sin committed out of apathy 
or carelessness. This, too, is a sin, because it would not have 
been done if the perpetrator had truly felt the gravity of defy¬ 
ing God’s will. For example, one may carelessly discard a 
match in his driveway, but he would never throw it into his 
child’s crib, even if he thought the chances were very slight 
that it could start a fire. 

13. np3i — And Who Cleanses. When someone repents, 
God cleanses his sin, so that the effect of the sin vanishes. 
However, if one does not repent, npr K*7, He does not cleanse. 
According to Sforno , God cleanses fully those who repent 
out of love. Those who repent only out of fear of retribution 
receive only partial cleansing. 

The above is how the Sages interpret the phrase so that 
the first word, Who Cleanses, can be reckoned as the final 
Attribute of Mercy. Our translation follows the plain mean¬ 
ing, which teaches that God does not whitewash sin, for to 
do so would remove the distinction between good and evil, 
and would encourage evildoers to feel secure that they can 
act with impunity, for there will be no retribution. 

7. D'yan “byi — To the third and fourth generations. 

See notes to 20:5. 

But if God does not punish for sins more than four gener¬ 
ations into the future, why did He say that He would inflict 
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part of the punishment that was due for the sin of the Golden 
Calf even after the passage of many generations (see 32:34)? 
The sin of the Calf was so grievous that even after a delay of 
four generations, the punishment would have been very 
severe. To avoid this, God made an exception and spread it 
out over all of history ( Kitzur Mizrachi). 

According to R' Bachya, God does not punish for the 
Golden Calf; He only remembers it, so that the degree of His 
mercy is diminished from what it would otherwise have been. 

6-10. Moses* request. 

8 . ni^la -int?}) — Moses hastened As soon as he perceived the 
approach of God’s Presence — before he heard the above 
order of prayer — Moses hastened to bow, in token of his 
complete subjugation to God {Rashi, Sfomo). 

9. ’j*u? Knfc — Let my Lord go. Since God had already 


agreed to accompany the nation (33:17), why did Moses re¬ 
peat this request? And why did he justify his plea on the 
ground that the people were stiff-necked, when it was pre¬ 
cisely because of their stubbornness that God had said that 
it was dangerous for Him to be with them (33:3)? Once God 
had set forth the immensity of His mercies, Moses argued 
that only God had the capacity to forgive their sins (Rashi). 
Earlier, when God was angry with the people, it was danger¬ 
ous for Him to be with them, but now that He had forgiven 
them, He would show more mercy than an angel (Ramban). 

OrHaChaim notes that here, for the only time in the entire 
exchange, Moses refers to God as my Lord, instead of 
Hashem. Having heard the incredible extent of God’s mercy, 
Moses was afraid. A stiff-necked people is prone to sin, and 
if it is forgiven too easily because of God’s mercy, it might be 
tempted to sin excessively. Therefore, Moses asked for God s 
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0 Moses hastened to bow his head toward the ground and prostrate himself. 9 He said, “If I 
haue now found fauor in Your eyes, my Lord, let my Lord go among us — for it is a stiffnecked 
people, and You shall forgive our iniquity and error, and make us Your heritage. ” 

10 He said, “Behold! I seal a covenant: Before your entire people I shall make distinctions such 
as have never been created in the entire world and among all the nations; and the entire people 
among whom you are will see the work of Hashem — which is awesome — that I am about to 
do with you. 

11 “Beware of what I command you today: Behold I drive out before you the Amorite, the 
Canaanite, the Hittite, the Perizzite, the Hivvite, and the Jebusite. 12 Be vigilant lest you seal a 
covenant with the inhabitant of the land to which you come, lest it be a snare among you. 

13 Rather you shall break apart their altars, smash their pillars, and cut down its sacred trees. 

14 For you shall not prostrate yourselves to an alien god, for the very Marne of Hashem is \Jealous 
One, ’ He is a jealous God. 15 Lest you seal a covenant with the inhabitant of the land and stray 
after their gods, slaughter to their gods, and he invite you and you eat from his slaughter. 16 And 
you take their daughters for your sons, and their daughters stray after their gods and entice your 
sons to stray after their gods! 

17 “You shall not make yourselves molten gods. 

10 “You shall observe the Festival of Matzos: For a seven-day period you shall eat matzos, as 
I commanded you, at the appointed time in the month of spring, for in the month of spring you 
went forth from Egypt. 


Lordship, which indicates strength and judgment, for he 
wanted a mixture of judgment and mercy. 

untan — And make us Your heritage. Moses rephrased his 
request of 33:16, that God make Israel uniquely His own, by 
not resting His Presence upon any other nation ( Rashi ). 

The next verse clarifies why Moses repeated a request that 
he had made before and that God had accepted. God an¬ 
swered that He would ratify Israel’s special status by sealing 
a covenant to that effect. Thus, it was the covenant that 
Moses now sought and received ( Oznaim LaTorah). 

10. riK^sa — Distinctions. The word cannot mean wonders, 
as it usually does, because the future history of the nation did 
not show greater miracles than God had done in Egypt and 
at the Sea of Reeds {Ramban). Rather, God refers to the dis¬ 
tinguished status that He will give to the entire nation 
(Rashi), or to Moses, who would be recognized as the one 
with whom God has a special relationship (Ramban). 

11-26. Safeguarding the promise. Despite the promises 
and the covenant, Israel would jeopardize its position if it 
were to sin and thereby break its part of the covenant. In this 
passage, God tells Moses what sins are particularly threaten¬ 
ing and what commandments are especially propitious for 
safeguarding Israel’s spiritual greatness. He begins by reiter¬ 
ating His promise to drive out the Canaanite nations, but 
then cautions Israel that it must avoid the temptations that 
would await them in the Land. 

The passage begins Beware of what I command you today, 
meaning that God was emphasizing that the people must not 
disregard everything that He had commanded them earlier 
by serving idols, as they had done by worshiping the Eigel. 
The passage concerning idolatry ends You shall not make 
yourselves molten gods (v. 17), which is an allusion to the 


molten Golden Calf, as if to emphasize that not even for 
"pure motives” — such as the need for a “leader” — dare they 
repeat their earlier catastrophic mistake (Ramban). 

12. — A snare. To seek peace with the natives of 

Canaan would be natural for the descendants of the Patri¬ 
archs, a nation with a legacy of peace and kindness, and it 
would seem incomprehensible to them that they would be 
led astray by the Canaanite nations that were notorious for 
their debauchery and corruption. Could Israel be seduced by 
such peoples? Here God warns them that not only could they, 
they would. And such was the experience of succeeding Jew¬ 
ish generations in EreU Yisrael that failed to expel the 
Canaanites. 

The snare could take either of the two forms described in 
verses 15-16. Either the Jews would experiment with idola¬ 
try, or they would be tempted by the women of the land 
(Sfomo ). 

14. K||? — Jealous One. See 20:5. 

15. nna maivjB — Lest you seal a covenant. The Torah 
now explains the reasons for the prohibition given in verse 
12 . 

According to Or HaChaim, the Torah is making a new 
point. After having destroyed all their idols, as set forth 
above, you might be ready to seal a covenant with the Ca¬ 
naanites on the basis of their willingness to renounce idol 
worship and accept the seven Noachide laws. This too is for¬ 
bidden, for the inevitable result will be your spiritual down¬ 
fall. 

IrQTM — And you eat from his slaughter. He will invite 

you socially and serve you kosher food, but I will reckon it as 
if you had worshiped his idol, because the result will be that 
you will be drawn to his way of life and even intermarriage 
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{Rashi from Auodah Zarah 8a). Ramban interprets that they 
will invite you to eat from a sacrifice to an idol. 

18-26. To avoid a future downfall. Having exhorted the 
people to avoid idolatry or anything that could lead them in 
that direction, the Torah presents a list of commandments 
that can help prevent such disasters as the Golden Calf. 
These commandments include the pilgrimage festivals and 
other observances that are reminders of the Exodus from 
Egypt, the momentous event that proved that God created 
and controls the universe and, consequently, that there is no 
need or justification for seeking substitutes for Him or 
intermediaries to Him. Indeed, when King Jeroboam set up 
his secessionist monarchy of the Ten Tribes after the death 
of King Solomon, and wanted to prevent the Jews of his 
kingdom from traveling to Jerusalem for the pilgrimage 
festivals — where they would be reminded that the House of 
David was the legitimate ruler — he set up golden statues of 
calves in his kingdom and established his own festivals for 
their worship (/ Kings 12:28). He realized, as our passage 


suggests, that observance of the festivals are the road to 
faith in God. So, too, is the Sabbath, which bears testimony 
that God created heaven and earth in six days and rested on 
the seventh. 

Ramban notes a similarity between this passage, which 
was in conjunction with the giving of the Second Tablets, 
and the one that followed the giving of the Ten Com¬ 
mandments (23:17). In both cases, the Torah first warned 
against idol worship, and then taught that a Jew’s desire to 
serve God should be channeled into the Pilgrimage Festi¬ 
vals. 

Sfomo contends that this passage stresses the agricultural 
aspect of the festivals and the related commandments. The 
message is that the road to material success and prosperity 
is through service of God, not a frantic search for omens and 
intermediaries. 

19. »b nrn ipa^b^ — Every first issue of a womb is Mine. See 
13:2, 12-13. Ho miracle was greater proof of God’s involve¬ 
ment in the most minute affairs of this world than His 
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19 "Every first issue of a ivomb is Mine; as well as any of your livestock that produces a male, 
the first issue of cattle or sheep. 20 The first issue of a donkey you shall redeem with a lamb or 
kid, and if you do not redeem it you shall axe the back of its neck. You shall redeem every 
firstborn of your sons. They shall not appear before Me empty handed. 

21 ",Six days shall you work and on the seventh day you shall desist; you shall desist from 
plowing and harvesting. 22 You shall make the Festival of Weeks with the first offering of the 
wheat harvest; and the Festival of the Harvest shall be at the changing of the year. 23 Three 
times a year all your males shall appear before the Lord Hashem, the God of Israel . 24 For I shall 
banish nations before you and broaden your boundary; no man will covet your land when you 
go up to appear before Hashem, your God, three times a year. 

25 "You shall not slaughter My blood-offering while in the possession of leavened food, nor 
may the feast-offering of the Pesach festival be left overnight until morning. 26 The first of your 
land's early produce you shall bring to the Temple of Hashem, your God. Do not cook a kid in 
its mother's milk." 


pinpoint selection of the Egyptian firstborn. Sfomo, follow¬ 
ing the theme cited above, comments that only by dedicat¬ 
ing one’s first taste of prosperity to God, as in this verse and 
verse 26, can one be assured of success. 

It is a great privilege to be a firstborn. God Himself is the 
Firstborn of the world, as it were; the sacrificial service was 
originally performed by the firstborn and Jacob went to 
great lengths to procure the birthright from Esau. Even 
though the Kohanim and Levites replaced the firstborn in 
the aftermath of the Golden Calf, it is a high honor to be a 
firstborn. The Sages teach that the reason this command¬ 
ment is mentioned in conjunction with the festivals is be¬ 
cause firstborn who have been redeemed can receive God's 
Presence and see the rebuilt Temple (R’ Bachya). 

20. Dpn '3D — They shall not appear before Me 

emptyhanded. This commandment refers back to the Pil¬ 
grimage Festivals. When Jews come to the Temple, they 
must bring an nvo nViy, elevation-offering of appearance , in 
honor of the occasion ( Rashi from Chagigah 7a). 

21. "pypai Ufnna — From plowing and harvesting. In its plain 
sense, the verse singles out these two labors because they 
are essential to one’s livelihood; when it is time for either, 
not a moment can be wasted lest the weather or other 
conditions change and cause considerable losses. Neverthe¬ 
less, the laws of the Sabbath outweigh all considerations, for 
only God gives prosperity ( Ramban ). The Sages derive 
exegetically that this phrase refers to the Sabbatical Year, 
teaching that one must not plow just before or harvest just 
after that year (Rashi). 

22. D'yn n'yp — The first offering of your wheat harvest. 

On Shavuos — known as the Festival of Weeks because the 
Torah gives its date only as seven weeks after the second 
day of Pesach — the first Temple offering from the new 
wheat crop is offered. 

mi^rj np*pn — At the changing of the year. Succos, when the 
harvest is gathered in from the fields, comes at the begin¬ 
ning of the new year. 

23. See 23:17. 

24. . . . D'lA — For I shall banish nations ... It is 


necessary for you to have set times of the year to come to 
Jerusalem, because you will be spread out in the Land after 
the conquest of the Land, and in the normal course of events 
many of you would never be exposed to the holiness of the 
Temple (Rashi). 

This is a blessing. You will not have the unpleasant 
experience of facing those who hate you, because God will 
drive them away (Or HaChaim). 

Uf'K — No man will covet. This is one of the great 

hidden miracles of the Torah. There is no other way that a 
vast territory can be left undefended and virtually unpopu¬ 
lated without inviting the aggression of alien predators. 

25. See 23:18. The reason the Torah repeats these com¬ 
mandments here may be because leavening symbolizes 
excess and vanity — the idea that one ignores one’s essence 
and becomes bloated (Maharal) — and therefore the avoid¬ 
ance of such characteristics in the service of God is an 
important means of safeguarding oneself from sin. The 
limitation on how long one may eat sacrificial meat and offer 
its fats on the Altar suggests the concept that ’‘religion” is 
whatever the Torah commands, not any observance that one 
may devise and idealize as a means to come closer to a 
self-defined spirituality. As Rashi comments to Amos 4:4, 
the priests of Baal would seek to entice Jews by claiming 
that their religion is less restrictive than Judaism, in that it 
permits its adherents much more leeway in when to com¬ 
plete their sacrificial service. Judaism does not don a cloak 
of permissiveness; its glory is that it is the word of God. 

26. ‘nntrrK niaa nntfio — The First of your land's early 
produce. This is the commandment to bring the first fruits to 
the Temple; see Deuteronomy 26:1-11. The Torah climaxes 
this list of commandments with two expressions of a central 
theme: Success and prosperity depend on God’s blessing. 
Therefore, one should devote the very beginning of material 
blessing — the first fruits — to God. Secondly, the ancient 
heathens would cook meat in milk as a charm for success 
[see 23:19 for notes on this law]. Therefore the Torah 
concludes with a command not to fall into that spurious trap 
(Sfomo ). 
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Renewal 
of the 
Covenant 


The 
Radiance 
of Moses 


27 Hashem said to Moses, " Write these words for yourself, for according to these words haue 
I sealed a covenant with you and Israel. ” 20 He remained there with Hashem for forty days and 
forty nights — he did not eat bread and he did not drink water — and He wrote on the Tablets 
the words of the covenant, the Ten Commandments. 

29 When Moses descended from Mount Sinai — with the two Tablets of the Testimony in the 
hand of Moses as he descended from the mountain — Moses did not know that the skin of his 
face had become radiant when He had spoken to him, 30 Aaron and ail the Children of Israel 
saw Moses, and behold! — the skin of his face had become radiant; and they feared to 
approach him . 31 Moses called to them, and Aaron and all the leaders of the assembly returned 
to him, and Moses would speak to them , 32 After that, all the Children of Israel would approach; 
he would command them regarding everything that Hashem had spoken to him on Mount 
Sinai. 

33 Moses finished speeLking with them and placed a mask on his face . 34 When Moses would 
come before Hashem to speak with Him, he would remove the mask until his departure; then he 
would leave and tell the Children of Israel whatever he had been commanded. 35 When the 
Children of Israel saw Moses ' face, that Moses' face had become radiant, Moses put the mask 
back on his face, until he came to spea/c with Him. 


THE HAFTARAH FOR Kl SISA APPEARS ON PAGE 1160. 

When Parashas Parah coincides with Ki Sisa, the regular Maftir and Haftarah are replaced 
with the Parashas Parah readings: Maftir, page 838 (19:1-22); Haftarah, page 1216. 


27-35. Renewal of the covenant. Since the Jewish people 
had abrogated the covenant by creating the Golden Calf, 
God instructed Moses to write a new covenant, which the 
people would accept, as they had accepted the original one 
by saying, "We will do and we will hear,” and God would ratify 
it in the form of a promise not to destroy them ( Ramban ). 
God taught Moses the entire Torah anew and gave him the 
Second Tablets. A further result of the nation’s fall from its 
earlier spiritual plateau was that they could not tolerate the 
holy glow that shone from Moses’ face as a result of his new 
exposure to God’s glory. 

— Bread.. . and water. Rather than saying 
simply that Moses neither ate nor drank, the verse specifies 
bread and water to imply that it was only physical food that 
Moses did not enjoy. There was, however, a more significant 
nourishment that Moses did absorb: the word of God (Or 
HaChaim ). 

29, *3 — Had become radiant . The radiance resulted from 
the Divine hand with which God had sheltered Moses (33:22) 
when He showed him a glimpse of His glory ( Rashi ). Accord¬ 
ing to Zohar Chadash (62:2), Moses merited this manifesta¬ 
tion of favor because he defended Israel against God's wrath 
— so much does God value those who speak well of His peo¬ 
ple! (Be’er Moshe ). 

30. 1*5$ ntffjp lx - ) "5 — And they feared to approach him. 
Come and see how great is the power of sin. Until they ex¬ 
tended their hand in sin [by worshiping the Eigel], what does 


[the Torah] say? The appearance of the glory of Hashem was 
like a consuming fire on the mountaintop before the eyes of 
the Children oflsrael(2A: 17), but they neither feared nor trem¬ 
bled. But from the time when they made the Eigel, they shiv¬ 
ered and trembled even before the rays of glory of Moses! 
(Rashi from Sifri, Nasso 1). 

31-32. These verses contain the sequence of Moses’ teach¬ 
ing. First he taught Aaron what God had commanded him. 
Then Aaron would be seated at his left, and Aaron’s sons 
would enter. After Moses taught it to them, they would be 
seated flanking Moses and Aaron, and Moses would teach 
the elders. Then they would be seated at the sides and the 
people would come to hear the teaching (Rashi). 

33. pv] — And placed a mask on his face . Moses 

wore the mask to spare the people the embarrassment of see¬ 
ing how they had so deprived themselves of closeness to God 
that they could not even look at his prophet (Be'er Moshe). 

35. When Moses taught the word of God to the people, he did 
not wear the mask, so that nothing would interpose between 
God’s teaching and the people of Israel. Then, he would put 
the mask back on and wear it until God spoke to him again. 

.D'piDD — This Masoretic note means: 
There are 139 verses in the Sidrah, numerically correspond¬ 
ing to the mnemonic 

The word 5"iojn, God was gracious, alludes to the gra¬ 
ciousness He displayed in forgiving Israel for the sin of the 
Golden Calf (R' David Feinstein). 
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PARASHAS 

35. 

The construction of the Tabernacle. 

In this Sidrah, Moses addresses the entire nation and 
charges them with the privilege of building the Tabernacle, 
according to the instructions given in the above chapters. 
Much of the text is a virtual repetition of the directives of 
Terumah, Tetzaueh, and part of Ki Stsa, which have been ex¬ 
plained above; the commentary to this Sidrah will discuss 
only new material. It is indicative of the great significance of 
the Tabernacle that most of the last three Torah portions and 
almost all of Vayakhel and Pekudei are devoted to it. Israel’s 
ability to create a setting for God’s Presence is a measure of 
its greatness and, indeed, a primary reason for its very exis¬ 
tence. Its future history would revolve around its worthiness 
to have the Temple in its midst. When Israel was unfaithful to 
its trust, God’s Presence would depart from the Temple, 
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VAYAKHEL 

leaving it an empty shell, devoid of its inner holiness. Once 
that happened, destruction and national exile came quickly. 
The challenge of the exile is for Israel to return to its former 
estate, and thereby bring about the era of Messiah and the 
Third Temple. This longing is expressed in our daily prayers 
that God return us to Jerusalem and the Temple, may they 
be rebuilt speedily in our days. 

The Torah's frequent repetition of the parts of the Taber¬ 
nacle and mention of the nation’s role in its construction in¬ 
dicates God’s love of Israel and His regard for its activities to 
serve Him. Similarly, God’s respect for such loyalty is indi¬ 
cated by the attention the Torah lavishes on Eliezer s dili¬ 
gent search for a wife for Isaac (Or HaChaim; see /?ashi to 
Genesis 24:42). 

1. rrttftJ brrpn — Moses assembled. A day earlier, on Yom Kip- 
pur, Moses had come down from the mountain with the Sec- 
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1 ft\ oses assembled the entire assembly of the Children of Israel and said to them: "These 
are the things that Hashem commanded, to do them: 

2 "On six days, work may be done, but the seventh day shall be holy for you, a day of complete 
rest for Hashem; whoever does work on it shall be put to death . 3 You shall not kindle fire in any 
of your dwellings on the Sabbath day. 

4 Moses said to the entire assembly of the Children of Israel, saying: “This is the word that 
Hashem has commanded, saying: 5 Take from yourselves a portion for Hashem, everyone 
whose heart motivates him shall bring it, as the gift for Hashem: gold, silver, copper ; 6 turquoise, 
purple, and scarlet wool; linen, goat hair ; 7 red-dyed ram skins, tachash skins, acacia wood ; 0 oil 
for illumination, spices for the anointment oil and the aromatic incense ; 9 shoham stones and 
stones for the settings, for the Ephod and the Breastplate.' 

10 " Every wise-hearted person among you shall come and make everything that Hashem 
has commanded: 11 the Tabernacle, its Tent, and its Cover, its hooks, its planks, its bars, 
its pillars, and its sockets; 12 the Ark and its staves, the Cover, the Partition-curtain; 13 the 
Table, its staves, and all its utensils, and the show-bread; 14 the Menorah of illumination, its 


ond Tablets, signifying God’s forgiveness and renewed love 
for the people. Now, they were worthy of carrying out God’s 
command to build the Tabernacle ( Rashi; Ramban). Moses 
conveyed this command to an assemblage of the entire na¬ 
tion — men, women, and children — because everyone would 
have a share in the construction ( Ramban; Or HaChaim). 

□nann rrt?x — These are the things. This refers to the cate¬ 
gories of labor that were needed to build the Tabernacle, and 
the Sages derive homiletically from this term that there were 
thirty-nine such categories. From the juxtaposition of the 
work of the Tabernacle to the next two verses that deal with 
the Sabbath, the Sages derive that the thirty-nine categories 
of the Tabernacle’s labor are the ones that are forbidden on 
the Sabbath (Shabbos 97b). Many commentators derive 
from this connection a frame of reference for life: Labor is of 
value only if it can have a sacred as well as a secular purpose; 
otherwise, it is innately trivial. Thus, the Torah teaches us 
that the primary productive labors in the material world are 
precisely those that are needed to create an abode for sanc¬ 
tity. 

2, DW nW — On six days. The commandments of the 
Tabernacle are introduced with yet another exhortation to 
observe the Sabbath. In its plain meaning, this was to inform 
the nation that, despite the transcendent importance of the 
Tabernacle, it may not be built on the Sabbath {Rashi), be¬ 
cause the day that testifies to the existence of God super¬ 
sedes the Tabernacle, where He is served. Acknowledgment 
of God must precede service. 

Or HaChaim delves more deeply into the commandment 
of Sabbath observance as a prerequisite to the Tabernacle. 
The Sages teach that idol worship constitutes a repudiation 
of all 613 commandments (Horayos 0a); it follows, therefore, 
that for Israel's repentance to be complete — and for it to 
merit the Tabernacle in its midst — it had to accept upon it¬ 
self once again all of the commandments. But the Sabbath, 
too, is reckoned as equivalent to the entire Torah (Shemos 


Rabbah25:\2). Therefore, by reiterating the commandment 
of the Sabbath at this point, God gave Israel the means to ac¬ 
cept all 613 commandments. Verse 1 alludes to this with the 
seemingly superfluous phrase to do them, which can also be 
rendered to repair them , for the commandment of the Sab¬ 
bath was a means to repair the damage of the Golden Calf. 

3. ttfx nyajyxV — You shall not kindle fire. By singling out 
fire from all the other forms of Sabbath labor, the Torah al¬ 
ludes to the law that — unlike the Festivals when food prepa¬ 
ration is permitted (12:16) — even such work is forbidden on 
the Sabbath. Since kindling fire is necessary for cooking and 
baking, the Torah uses it as the prototype labor that is neces¬ 
sary to prepare food. Therefore, by specifying here that fire 
may not be kindled on the Sabbath, the Torah indicated that 
since food preparation is forbidden on the Sabbath, surely 
other work is prohibited, as well (Rashbam). 

This prohibition is indicative of the Jewish principle that 
the Torah can be understood only as it is interpreted by the 
Oral Law, which God taught to Moses, and which he trans¬ 
mitted to the nation. The Oral Law makes clear that only the 
creation of a fire and such use of it as cooking and baking are 
forbidden, but there is no prohibition against enjoying its 
light and heat. Deviant sects that denied the teachings of the 
Sages misinterpreted this passage to refer to all use of fire, so 
they would sit in the dark throughout the Sabbath, just as 
they sat in spiritual darkness all their lives. 

5. — Shall bring it. The verse’s stress on the motivation 

of the donor indicates that the primary requirement is not 
the monetary value of the gift — God is in no need of our con¬ 
tributions — but the giver’s sincere inner desire to elevate 
and unite himself with Him {Or HaChaim). 

11. jatfttprr nx — The Tabernacle. As explained above (26:1, 
7,14)" the structure had three (or four) coverings. The one at 
the bottom, which served as a ceiling and was visible from in¬ 
side, was called the Tabernacle; on top of it was the ^nx, 
Tent, and on top of it was the npipp, Couer. 
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utensils, and its lamps, and oil for the illumination; 15 the Incense Altar and its staves, the 
anointment oil and the incense spices, and the entrance-screen for the entrance of the 
Tabernacle; 16 the Elevation-offering Altar and the copper netting for it, its staves, and all its 
utensils, the Laver and its base ; 17 the curtains of the Courtyard, its pillars, and its sockets, and 
the screen of the gate of the Courtyard ; 10 the pegs of the Tabernacle, the pegs of the Courtyard, 
and their cords ; 19 the knit vestments to serve in the Sanctuary, the sacred vestments for Aaron 
the Kohen and the vestments of his sons to minister ' ” 

20 The entire assembly of the Children of Israel left Moses ’ presence. 

21 Every man whose heart inspired him came; and everyone whose spirit motivated him 
brought the portion of Hashem for the work of the Tent of Meeting, for all its labor and for the 
sacred vestments. 

22 The men came with the women; everyone whose heart motivated him brought bracelets, 
nose-rings, rings, body ornaments — all sorts of gold ornaments — every man who raised up 
an offering of gold to Hashem. 23 Every man with whom was found turquoise, purple, and 
scarlet wool, linen, and goat hair, red-dyed ram skins, and tachash skins brought them. 24 Every 
man who separated a portion of silver or copper brought it as a portion for Hashem; and 
everyone with whom there was acacia wood for any work of the labor brought it. 25 Every 
wise-hearted woman spun with her hands; and they brought the spun yam of turquoise, purple, 
and scarlet wool, and the linen . 26 All the women whose hearts inspired them with wisdom spun 
the goat hair . 27 The leaders brought the shoham stones and the stones for the settings for the 
Ephod and the Breastplate ; 28 the spice and the oil, for illumination and for the anointment oil 
and the incense spices . 29 Every man and woman whose heart motivated them to bring for any 
of the work that Hashem had commanded to make, through Moses — the Children of Israel 
brought a free-willed offering to Hashem. 


21. taS iKtorittfK — Whose heart inspired him [lit., uplifted 
him]. This term refers to those who came to do the work of 
weaving, sewing, building, and so on. Due to the conditions 
in Egypt, there were no Jewish artisans, since the Egyptians 
did not train them or permit them to develop their talent for 
the finer skills. Nevertheless, there were Jews who, though 
unskilled, had natural ability, and they were inspired and 
uplifted to volunteer for whatever had to be done, confident 
that God would help them to do His will properly ( Ramban ). 

There were two types of givers: those whose spirit moti¬ 
vated them to give what they could afford, voluntarily and 
wholeheartedly. There was an even nobler category of peo¬ 
ple, whose heart inspired them to do more than they could 
afford, so great was their desire to share in the building of 
the Tabernacle (Or HaChaim ). 

22. — With the women. According to Ramban, 
this term implies that the men were secondary to the 
women. Since the jewelry enumerated in this verse was 
worn mainly by women, the Torah pays tribute to them, for 
as soon as they heard that precious metals were needed, 
they immediately removed their most precious possessions 
and rushed to bring them ( Ramban; Or HaChaim). 

27-28. DKtttam — The leaders. When the Jews were about to 
leave Egypt and Moses ordered them to request various 
items from the Egyptians, it was natural that everyone 
would ask for things according to his taste and station in 


life. The leaders, therefore, would want precious stones, 
which they now contributed for the needs of the Tabernacle. 
It is especially remarkable that after all these months they 
still had oil of a quality suitable for the Menorah (Ibn Ezra). 
Since these stones were to have the names of the tribes in¬ 
scribed on them to be a remembrance before God, it was 
natural that the leaders wished to be the ones who would 
contribute the stones for their own tribes ( Chizkuni ). 

Rashi cites R’ Nassan (Bamidbar Rabbah 12:16), who 
notes that the word DKtp}, leaders, is spelled without the two 
yuds that it would normally have (D’lOtF?). This defective 
spelling of their title is an implied rebuke of the leaders for 
not bringing their gifts until everything else had been con¬ 
tributed. Their motive was good. They assumed that the 
general contributions would not be enough, so they waited 
to see what would be lacking, with the intention of giving 
everything that would still be needed, but the national re¬ 
sponse was so generous that there was almost nothing left 
for the leaders to give. Because they were “lazy” in not com¬ 
ing immediately, the Torah spells their title defectively. 
[Had they had as much fervor for the Tabernacle as the “or¬ 
dinary” people, they would have joined in the general spirit 
of generosity without delay.) Seeing that they had been re¬ 
miss in this instance, the leaders did not repeat their mis¬ 
take when the dedication of the Tabernacle was celebrated. 
Then, they brought their own generous offerings immedi¬ 
ately (Humbers ch.7). 
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521 / SHEMOS/EXODUS 


PARASHAS VAYAKHEL 


35/30 — 36/13 


The 30 Moses said to the Children of Israel, “See, Hashem has proclaimed by name, Bezalel son of 
Craftsmen £/ n * son Q f Hur, of the tribe of Judah. 31 He filled him with Godly spirit, with wisdom, insight, and 

Selected knowledge, and with euery craft — 32 to weave designs, to work with gold, silver, and copper; 

33 stone-cutting for setting, and wood-carving — to perform every craft of design . 34 He gave him 
the ability to teach, him and Oholiab, son ofAhisamach, of the tribe of Dan . 35 He filled them with 
a wise heart to do every craft of the carver, weaver of designs, and embroiderer — with the 
turquoise, purple, and scarlet wool, and the linen — and the weaver; the artisans of every craft 
and makers of designs. 


36 

The 

Mandate 


The Work 
Begins: 

The 

Curtains 


igeza/e/ shall carry out — with Oholiab and every wise-hearted man within whom Hashem 
had endowed wisdom and insight to know and to do all the work for the labor of the 
Sanctuary — everything that Hashem had commanded . 2 Moses summoned Bezalel, Oholiab, 
and every wise-hearted man whose heart Hashem endowed with wisdom, everyone whose heart 
inspired him, to approach the work, to do it . 3 From Moses'presence they took the entire gift that 
the Children of Israel had brought for the work for the labor of the Sanctuary, to do it. But they 
continued to bring him free-willed gifts morning after morning. 

4 All the wise people came — those performing all the sacred work, each of them from his work 
that they were doing — 5 and they said to Moses, as follows, “The people are bringing more than 
enough for the labor of the work that Hashem has commanded to perform. ” 

6 Moses commanded that they proclaim throughout the camp, saying, “Man and woman shall 
not do more work toward the gift for the Sanctuary 7” And the people were restrained from 
bringing. 1 But the work had been enough for all the work, to do it — and there was extra. 

0 The wise-hearted among those doing the work made the Tabernacle: ten curtains of linen, 
twisted with turquoise, purple, and scarlet wool; they made them with a woven design of 
cherubs . 9 The length of each curtain was twenty-eight cubits, and the width of each curtain was 
four cubits, the same measure for all the curtains . 10 He attached five curtains to one another, and 
five curtains he attached to one another. 11 He made loops of turquoise wool on the edge of a 
single curtain at the end of one set; so he did at the edge of the outermost curtain on the second 
set. 12 He made fifty loops on the one curtain and he made fifty loops at the end of the curtain 
that was on the second set, the loops corresponding to one another. 13 He made fifty clasps 
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36. 

3-6. ip|p*5 — From Moses'presence they took. The 

contributions for the Tabernacle had been brought to 
Moses’ tent in great quantity on the first day he made the 
appeal, and he instructed Bezalel and the others to take it to 
the site where they would be working. In their zeal to have a 
share in the construction, the people continued to bring 
their gifts to Moses, who had it taken to the work site. After 
a few days, the artisans informed Moses that there was al¬ 


ready more than enough, so Moses called a halt to the con¬ 
tributions. The sequence of events is a tribute to all con¬ 
cerned. The generosity of the people was unlimited. The 
artisans were scrupulously honest, refusing to accept more 
than they needed. And Moses, unlike typical rulers, was un¬ 
interested in the self-aggrandizement of amassing huge 
treasuries that would be at his disposal ( Ramban). 

7. *inin) — And there ivas extra. What was done with the left¬ 
over materials? Furthermore, there is a contradiction in the 
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of gold and attached the curtains to one another with the clasps — so the Tabernacle became 
one. 


14 He made curtains of goat hair for a Tent over the Tabernacle; he made them eleven 
curtains. 15 The length of each curtain was thirty cubits, and the width of each curtain was 
four cubits; the same measure for the eleven curtains. 16 He attached five curtains separately 
and six curtains separately. 17 He made fifty loops on the edge of the outermost curtain of the 
set, and he made fifty loops on the edge of the curtain of the second set. 18 He made fifty 
clasps of copper to attach the Tent so that it would become one. 

Making 19 He made a Cover for the Tent of red-dyed ram hides, and a Cover of tachash hides on 

the Cover tQf> 


Making 
the Planks 
and Their 
Compo¬ 
nents 


Making the 
Partitions 


Making 
the Screen 


20 He made the planks for the Tabernacle of acacia wood, standing erect. 21 Ten cubits 
was the height of the plank, and a cubit and a half was the width of each plank. 22 Each 
plank shall have two tenons, parallel to one another, so he did for all the planks of the 
Tabernacle. 23 He made the planks for the Tabernacle, twenty planks for the south side. 
24 He made forty silver sockets under the twenty planks, two sockets under one plank for 
its two tenons, and two sockets under the next plank for its two tenons. 25 And for the 
second wall of the Tabernacle on its north side, he made twenty planks. 26 Their forty sockets 
of silver, two sockets under one plank and two sockets under the next plank. 27 For the back 
of the Tabernacle on the west, he made six planks. 28 He made two planks for the comers of 
the Tabernacle, in the back. 29 They were even at the bottom and together they were 
matching at the top, to a single ring, so he did to them both, at the two comers. 30 There were 
eight planks and their silver sockets, sixteen sockets, two sockets, two sockets, under each 
plank. 31 He made bars of acacia wood, five for the planks of one side of the Tabernacle; 
32 and five bars for the planks of the second side, and five bars for the planks of the 
Tabernacle at the back, on the west. 33 He made the middle bar to extend within the planks 
from end to end. 

34 He covered the planks with gold and made their rings of gold as housings for the bars, 
and he covered the bars with gold. 

35 He made the Partition of turquoise, purple, and scarlet wool, and linen, twisted; he 
made it with a woven design of cherubs. 36 He made for it four pillars of acacia wood 
and plated them with gold, their hooks were gold; and he cast for them four sockets of 
silver. 

37 For the entrance of the Tent he made a Screen of turquoise, purple, and scarlet wool, 


verse: If there was enough, then how was there extra? 

— There was only a small, Insignificant amount of leftover 
material, and it was put away for future repair work, or it was 
used to make additional vessels for the Tabernacle service 
(Ramban). 

— Since there was a bit extra, the artisans could do 
their work without skimping on their use of materials 
(Sfomo ). 

— In order that every contributor would have his gift used 


for the Tabernacle, and not be embarrassed by the return of 
his gift, a miracle happened and everything that was "extra” 
was incorporated into the Tabernacle and its parts, without 
making them any bigger than they were required to be (Or 
HaChaim ). 

36:6-38:7. These two chapters describe the construction 
and the assembling of the Tabernacle and its parts. Com¬ 
mentary can be found above, where these components are 
first mentioned in the Torah. 
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and linen, twisted; work of an embroiderer. 38 Its pillars were five, with their hooks, and he 
plated their tops and their bands with gold; and their sockets were five, of copper. 


37 

Making 
the Ark 


Making 
the Cover 


Making 
the Table 


Making 

the 

Menorah 


! ^^eza/e/ made the Ark of acacia wood, two and a half cubits its length; a cubit and a 
half its width; and a cubit and a half its height. 2 He covered it with pure gold, within 
and without, and he made for it a gold crown all around . 3 He cast for them four rings of gold 
on its four comers; two rings on its one side and two rings on its second side. 4 He made 
staves of acacia wood and covered them with gold. 5 He inserted the staves in the rings on 
the sides of the Ark, to carry the Ark. 

6 He made a Cover of pure gold, two and a half cubits its length, and a cubit and a half its 
width. 7 He made two Cherubs of gold — hammered out did he make them — from the two 
ends of the Cover : 8 one Cherub from the end at one side and one Cherub from the end at the 
other; from the Cover did he make the Cherubs, from its two ends. 9 The Cherubs were with 
wings spread upward sheltering the Cover with their wings, with their faces toward one 
another; toward the Cover were the faces of the cherubs. 

10 He made the Table of acacia wood; two cubits its length; a cubit its width; and a cubit 
and a half its height. 11 He covered it with pure gold and made for it a gold crown all around. 
12 He made for it a molding of one handbreadth all around, and he made a gold crown for its 
molding all around. 13 He cast for it four rings of gold and placed the rings on the four comers 
of its four legs. 14 The rings were opposite the molding as housings for the staves, to carry the 
Table. 15 He made the staves of acacia wood and covered them with gold, to carry the Table. 
16 He made the utensils that were on the Table, its dishes, its spoons, its pillars, and its 
shelving-tubes, with which it was covered, of pure gold. 

17 He made the Menorah of pure gold, hammered out did he make the Menorah, 
its base and its shaft, its cups, its knobs, and its flowers were from it. 18 Six branches 
emerged from its sides, three branches of the Menorah from its side and three branches 
of the Menorah from its second side; 19 three cups engraved like almonds on one branch, 
a knob and a flower; and three cups engraved like almonds, a knob and a flower on the 
next branch — so for the she branches that emerge from the Menorah. 20 And on the 
Menorah were four cups, engraved like almonds, its knobs and its blossoms. 21 A knob 
was under two of the branches from it, a knob was under two of the branches from 
it, and a knob was under two of the branches from it — for the six branches 


i ff n 

:(♦ f)»iwp) wc br> pfnp) own? ibtn *>pv :o6b»? bp |P>c Tb .tataa (k) 


37. 

The Torah ends the account of the Tabernacle's construc¬ 
tion with the vessels that represent the essence of the 
Sanctuary’s teaching. In the words of the well-known 
Sabbath hymn, r6nn rDtt/rj)p} rpo, last in deed, but /i rst 
in thought . These vessels, that are contained in the Taberna¬ 
cle structure symbolize the concept that in the innermost 
chambers of human ideals are these: There is an Ark 
containing God's teachings. There is a Table that reflects 
man’s struggle to sustain his physical being by fighting for 
his daily bread. And finally, there is a Menorah that reflects 


man's obligation to spread the light of Torah beyond 
himself. The Ark that is in the Holy of Holies radiates its 
holiness to the Table and Menorah, and through them to the 
entire world. 

As Ramban sets forth, these vessels symbolize the 
purpose of the Exodus, for their holiness was a reflection 
of the Patriarchs and Matriarchs, whose homes and very 
beings were suffused with the holiness that must always 
be central to Jewish life — in the Tabernacle, the 
Temple and, when they are absent, in the aspirations of 
every Jew. 
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37/22 — 38/11 


Making 

the 

Incense 

Altar 


emerging from it. 22 Their knobs and branches were of it, all of a single hammered piece of pure 
gold. 23 He made its lamps seven, and its tongs and spoons of pure gold. 24 Of a talent of pure 
gold did he make it and all its utensils. 

25 He made the Incense Altar of acacia wood; a cubit its length, and a cubit its width — 
square — and two cubits its height, from it were its horns. 26 He covered it with pure gold, its 
roof and its walls all around and its horns, and he made for it a gold crown all around. 27 He 
made for it two gold rings under its crown on its two comers, on its two sides, as housings for 
staves, with which to carry it. 28 He made the staves of acacia wood, and covered them with 
gold. 29 He made the anointment oil, holy; and the incense spices, pure; a perfumers 
handiwork. 


38 

Making the 
Elevation- 
Offering 
Altar 


Making 
the Laver 

Making the 
Courtyard 


1 H e ma< * e ^ eua ^° n ‘offering Altar of acacia wood; five cubits its length, and five cubits 

its width, — square — and three cubits its height. 2 He made its horns on its four comers, 
from it were its horns, and he covered it with copper . 3 He made all the utensils of the Altar — 
the pots, the shovels, the basins, the forks, and the fire-pans — he made all its utensils of 
copper. 4 He made for the Altar a netting of copper meshwork, below its surrounding border 
downwards until its midpoint. 5 He cast four rings on the four edges of the copper netting, as 
housings for the staves. 6 He made the staves of acacia wood and covered them with copper. 
1 He inserted the staves in the rings on the sides of the Altar, with which to carry it; hollow, of 
boards, did he make it. 

8 He made the Laver of copper and its base of copper, from the mirrors of the legions who 
massed at the entrance of the Tent of Meeting. 

9 He made the Courtyard: On the south side, the lace-hangings of the Courtyard, of twisted 
linen, a hundred cubits. 10 Their pillars twenty, and their sockets twenty, of copper; the hooks 
of the pillars and their bands of silver. 11 On the north side, a hundred cubits, their pillars twenty 
and their sockets twenty, of copper; the hooks of the pillars and their bands of silver. 


38. 

8. n>n»3 — From the legions of mirrors. The Laver 

[Kiyor ] was a very large copper basin in the Tabernacle 
Courtyard from which the Kohanim were required to wash 
their hands and feet before performing the service. It was 
not made of copper from the regular contributions, since 
the Laver is not listed below (vs. 38-39) among the items 
that were made from that copper. Our verse tells us that the 
Laver was made exclusively from the brightly polished 
sheets of copper that women used as mirrors, in those 
days. When the cal) went out for contributions, the women 
came with their copper mirrors and piled them up at 
Moses’ dwelling, which, until the erection of the Taberna¬ 
cle, was known as the Tent of Meeting (33:7). Moses was 
reluctant to accept such gifts for the Tabernacle, because 
they had been used to incite lust. God told him he was 
wrong, however, because these very same mirrors had 
been instrumental in the survival of the nation. In Egypt, 
the men had come home at night exhausted from a long 
day of backbreaking labor in the fields, and the women had 


used their mirrors to help entice them to continue normal 
family life. Thanks to this, legions of Jewish children were 
bom. To the contrary, God said, not only should the 
mirrors be accepted, they should be used in their entirety 
to make the Laver. [The reason the Torah does not give a 
specific size for the Laver is that every single mirror had to 
go into it, no matter how big it would become — so sacred 
were those mirrors ( Ibn Ezra).] The Laver was unique in that 
its water would be used in the future to bring peace 
between husband and wife by proving the innocence of 
women accused of adultery (see Numbers 5:17,28). Thus, 
the implements that brought husbands and wives 
together in Egypt were used exclusively to fashion the 
utensil that would end suspicion and animosity within 
families ( Rashi ). 

Hf/K — Those who massed. The women massed at 
Moses’ tent to bring their mirrors (Rashi). The women had 
always massed at Moses’ tent to pray and hear the 
teachings of God ( Onkelos ), and to rid themselves of the 
temptations and base pleasures of this world ( Ibn Ezra). 
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PARASHAS VAYAKHEL 


38 /12-20 


The Screen 


12 On the west side , lace-hangings of fifty cubits; their pillars ten and their sockets ten; the hooks 
of the pillars and their bands of silver. 13 And on the eastern side, fifty cubits; 14 fifteen-cubit 
lace-hangings at the shoulder, their pillars three and their sockets three; 15 and at the second 
shoulder — on either side of the gate of the Courtyard — fifteen-cubit lace-hangings; their pillars 
three and their sockets three. 16 All the lace-hangings of the Courtyard all around were of twisted 
linen. 17 The sockets of the pillars were copper, the hooks of the pillars and their bands were 
silver, and the plating of their tops were silver. They were banded with silver, all the pillars of the 
Courtyard. 

18 The Screen of the gate of the Courtyard was embroiderers work, of turquoise, purple, 
and scarlet wool, and twisted linen; twenty cubits in length and the height, in width, was 
five cubits, corresponding to the lace-hangings of the courtyard. 19 Their pillars four 
and their sockets four, of copper; their hooks silver, and the plating of their tops and their bands 
silver. 20 All the pegs of the Tabernacle and the Courtyard all around were copper. 

THE HAFTARAH FOR VAYAKHEL APPEARS ON PAGE 1162. 

During most years, one of three special Sabbaths coincides with Vayakhel(-Pekudei). In those years the regular Maftir 
and Haftarah are replaced with the readings for either Parashas Shekalim — Maftir, page 404 (30:11-16), Haftarah, page 
1212; Parashas Parah — Maftir, page 030 (19:1-22), Haftarah, page 1216; or Parashas HaChodesh — Maftir, page 340 

(12:1-10), Haftarah, page 1210. 


ps'D rp'Kiao .D'piDD 3"ap — This Masoretic note means: The word is related to mo, bush, alluding to the Presence 

There are 122 verses in the Sidrah, numerically correspond- that Moses first saw in the bush and that God rested upon 
ing to the mnemonic rrKUD. the Jewish people in the Wilderness ( R’ David Feinstein). 
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PARASHAS PEKUDEI 


The Sidrah begins with a detailed listing of the amounts of 
gold, silver, and copper that were contributed for the con¬ 
struction of the Tabernacle. Despite the fact that the metals 
were deposited with Moses and were under the supervision 
of Bezalel — people whose greatness and integrity were 
indisputable, were known to the people, and attested to by 
God — Moses made a full accounting of all proceeds and 
use of the contributions. He would not rely on assumptions, 
for leaders must be beyond reproach and must keep ac¬ 
counts of the funds that pass through their hands. 

Sfomo comments that the Tabernacle and its individual 
parts were of such awesome holiness that they survived 
intact through time and wars. Unlike the two Temples that 
were sacked and destroyed, Moses Tabernacle remained 
intact and was never captured or desecrated. The four rea¬ 


sons for this are alluded to in the first two verses: (a) It was 
the Tabernacle of Testimony, where the Tablets, the sym¬ 
bols of God's communion with Israel, were deposited; (b) it 
was built at Moses’ bidding, thus benefiting from his per¬ 
sonal majesty; (c) the service of the Levites [who had proven 
their greatness by their loyal response to Moses after the 
catastrophe of the Golden Calf] and all the components of 
the Tabernacle were under the charge of lssamar, a man of 
great stature; and (d) those who led the work, as represented 
by Bezalel, were men of distinguished lineage and outstand¬ 
ing righteousness. Because of all these factors, Sfomo ex¬ 
plains, the Tabernacle was impervious to time and enemies. 
Solomon’s Temple, by contrast, was built [in great measure] 
by non-Jewish workmen. Consequently, although the 
Shechinah rested upon it, its parts became worn with time 
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38 / 21-27 


PARASHAS PEKUDEI 


The 

Reckon¬ 

ings 


The 
Materials 
Used for 
the Work 


hese are the reckonings of the Tabernacle, the Tabernacle of Testimony, which were 
reckoned at Moses 1 bidding. The labor of the Levites was under the authority of Issamar, 
son of Aaron the Kohen. 22 Bezalel, son of (Jri son of Hur, of the tribe of Judah, did everything 
that Hashem commanded Moses. 23 With him was Oholiab, son of Ahisamach, of the tribe of 
Dan, a carver, weaver, and embroiderer, with turquoise, purple, and scarlet wool, and with 
linen. 

24 All the gold that was used for the work — for all the holy work — the offered-up gold was 
twenty-nine talents and seven hundred thirty shekels, in the sacred shekel. 

25 The silver of the census of the community was a hundred talents, one thousand seven 
hundred seventy-five shekels, in the sacred shekel; 26 a beka for every head, a half-shekel 
in the sacred shekel for everyone who passed through the census takers, from twenty years of 
age and up, for the six hundred three thousand, five hundred fifty. 21 The hundred talents 
of silver were to cast the sockets of the Sanctuary and the sockets of the Partition; 


and required repair and replacement. The Second Temple 
was built only thanks to the benevolence of King Cyrus, and 
it never had the Tablets or the Shechinah. Both Temples fell 
into enemy hands, were looted, and destroyed. 

He comments further that compared to the gold and sil¬ 
ver that were used in the Temples of Solomon and Herod, 
the amounts listed below are insignificant. Nevertheless, 
the Tabernacle surpassed both Temples in holiness, as 
noted above. This proves that God rests His Presence not 
where there is wealth, but where there is righteousness. 

21. — These are . This verse suggests homiletically that 

the only meaningful reckoning is the account one makes of 
resources that are devoted to building God’s sanctuaries 
and otherwise used for the sake of Heaven, Only such in¬ 
vestments are eternal; the others are transitory. As the 
Sages remark ( Bamidbar Rabbah 22:8), the word pan, 
money , is a contraction of npn nnx nig? What are you count¬ 
ing? ubo It is worthless! (Or HaChaim ). 

rnyn J3^»n — 7 he Tabernacle , the Tabernacle of Testi¬ 

mony. Why the repetition of the word Tabernacle? In this 
context, the word Tabernacle includes all the vessels and 
utensils contained in the structure. Collectively they are 
given the name Tabernacle because it was the abode of the 
Ark, which contained the Tablets of Testimony (Ibn Ezra). 
The reason it is necessary for the Torah to tell us here that 
we are speaking about the entire building and its contents is 
because the word Tabernacle is also used for one of the 
cloth coverings of the Tabernacle [see 35:111 (Ramban). 
Additionally, the double mention alludes to the two Taber¬ 
nacles, for the Tabernacle on earth was parallel to the 
Tabernacle in Heaven (R'Bachya). 

Midrashically, the two words allude to the two Temples 
which were taken from us. In a play on words, is 

pronounced as if it were vowelized piit/ig, a pledge or collat¬ 
eral, and intimates that the two Temples are collateral for 
the sins of Israel, and were taken from us until the nation 
repents and is restored to its former position ( Rashi ). 

JTiyri — Of Testimony. Because the Divine Presence was 


upon it, the Tabernacle testified that God had forgiven the 
sin of the Golden Calf (Rashi). Alternatively, the Testimony 
refers to the Tablets (Ibn Ezra). 

22. 'rt njar— That Hashem commanded. So great was 
Bezalel that he did not act only at Moses’ command; Bezalel 
even intuited instructions that Hashem had commanded 
Moses, but that he had not conveyed to Bezalel. Moses 
taught Bezalel the order of the construction as it is found in 
chapters 25-26, where the Ark is mentioned before the 
structure, to which Bezalel argued that a building must be 
erected before its contents. Moses answered that not only 
was Bezalel right, even his name reflected his prescience, 
for Bezalel is a compound word formed of Vyg, in the 
shadow of God. “You must have been in God's shadow 
when He spoke to me,” Moses said, “for indeed [although 
the Ark is mentioned first because of its primary impor¬ 
tance], so did 1 hear from God that the Tabernacle must 
come first in terms of actual construction” (Rashi from Bera ■ 
chos 55 a). 

24.139 — Talents. A talent, as used in the Tabernacle, was 
three thousand shekels (Rashi). 

— For all the holy work. This seemingly 
superfluous phrase is included to show the extent of the 
miracle. In the ordinary course of working with gold, there 
is always waste, especially when the vessels are as intri¬ 
cately carved and cast as the Menorah and the Cherubim, 
and the gold had to be cut into slivers to be woven into the 
threads of the vestments and tapestries. Nevertheless, as 
our verse states, all of the gold, without any waste, went into 
the holy work (Or HaChaim). 

25-28. qpai — The silver. This passage lists only the 
silver that was accumulated through the head tax of a 
half-shekel, which was used to count the adult males 
(30:13). The bulk of it was used, as stated in verse 27, to 
cast the ninety-six sockets that supported the forty-eight 
planks of the Tabernacle walls and the four sockets that 
supported the four pillars that held the Partition-curtain 
in front of the Holy of Holies. The remaining silver was 
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38/28 — 39/17 


a hundred sockets for a hundred talents, a talent per socket . 28 And from the one thousand seven 
hundred seventy-five he made hooks for the pillars; covered their tops and banded them. 

29 The offered-up copper was seventy talents and two thousand four hundred shekels . 30 With 
it he made the sockets of the entrance to the Tent of Meeting, the Copper Altar, the copper 
meshwork that was on it, and all the vessels of the Altar ; 31 the sockets of the Courtyard all 
around, the sockets of the gate of the Courtyard, all the pegs of the Tabernacle, and all the pegs 
of the Courtyard, all around. 


39 

Aaron's 

Vestments 

The Ephod 


The 

Breastplate 


1 p7om the turquoise, purple, and scarlet wool they made knit vestments to seme in the 
Sanctuary, and they made the holy vestments for Aaron, as Hashem had commanded 
Moses. 

2 He made the Ephod of gold, turquoise, purple, and scarlet wool, and twisted linen. 3 They 
hammered out the thin sheets of gold and cut threads to work the weaver's craft into the 
turquoise, into the purple, and into the scarlet wool, and into the linen. 4 They made attached 
shoulder straps for it, attached to its two ends. 5 The belt with which it was emplaced, which was 
on it, was made from it, of the same workmanship, of gold, turquoise, purple, and scarlet wool, 
and linen, twbted, as Hashem had commanded Moses. 

6 They made the shoham stones, encircled with gold settings, engraved like the engraving of 
a signet ring, according to the names of the sons of Israel. 7 He placed them on the shoulder 
straps of the Ephod as remembrance stones for the sons of Israel, as Hashem had commanded 
Moses. 

8 He made the Breastplate of weavers' craft, like the workmanship of the Ephod, of gold, 
turquoise, purple, and scarlet wool, and linen, twisted. 9 It was square, folded over did they make 
the Breastplate; its length was a half-cubit and its width was a half-cubit, folded over. 10 They 
filled it with four rows of stones: a row of odem, pitdah, and barekes — one row ; 11 the second 
row: nofech, sapir, and yahalom ; 12 the third row: leshem, shevo, and achlamah ; 13 the fourth 
row: tarshish, shoham, and yashfeh; encircled with gold settings in their mountings. 14 The 
stones were according to the names of the sons of Israel, twelve according to their names, like 
the engraving of a signet ring, each man according to his name, for the twelve tribes. 

15 For the Breastplate they made chains at the edges, of braided craftsmanship, of pure gold. 
16 They made two gold settings and two gold rings, and they placed the two rings on the two 
ends of the Breastplate. 17 They placed the two gold ropes on the two rings, on the ends of the 
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used for the accessories needed for the pillars (v. 28). If so r 
however, where was the silver that was voluntarily con¬ 
tributed? According to Ibn Ezra (25:3), no other silver was to 
be contributed because there was no need for it. 

Rashi (ibid.) holds that silver was contributed, and it was 
used to make utensils, but that silver is not listed in our 
passage, perhaps because it was not in significant 
amounts. Or HaChaim maintains here, as above in verse 
25, that the Torah means to stress the miracle that there 
was absolutely no waste in casting the sockets; one talent 
was allocated for each, and each one weighed exactly a 
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talent when it was finished. 

39. 

1. Yitcrnaa — Knit vestments. These were the coverings in 
which the Tabernacle’s most sacred artifacts were wrapped 
during journeys (Rashi to 31:10). 

3. — They hammered out. The verse explains how the 

gold threads were made. Gold was rolled out in very thin 
sheets and then thin slivers were cut from the sheets. These 
slivers were used as the threads that were interwoven with 
the other materials (Rashi). 
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Robe of 
the Ephod 


Tunics of 
linen 


Head-plate 


Moses 

Inspects 

the 

Tabernacle 


Breastplate. 10 The two ends of the two ropes they placed on the two settings, and placed them 
on the shoulder straps of the Ephod, toward its front . 19 They made two gold rings and placed 
them on the two ends of the Breastplate, at its edge, which is on its inner side, toward the 
Ephod . 20 They made two gold rings and placed them at the bottom of the two shoulder straps, 
toward the front, opposite its seam, aboue the belt of the Ephod. 21 They attached the 
Breastplate from its rings to the rings of the Ephod with a turquoise woolen cord, so that it 
would remain aboue the belt of the Ephod, and the Breastplate would not be loosened from 
aboue the Ephod, as Hashem had commanded Moses. 

22 They made the Robe of the Ephod of weavers' craft, entirely of turquoise wool. 23 Its 
head-opening was folded ouer within, like the opening of a coat of mail; its opening had a 
border all around, so that it would not tear . 24 On the Robes hem they made pomegranates of 
turquoise, purple, and scarlet wool, twisted. 25 They made bells of pure gold, and they placed 
the bells amid the pomegranates on the hem of the Robe, all around, amid the pomegranates. 
26 A bell and a pomegranate, a bell and a pomegranate on the hem of the Robe all around, to 
minister, as Hashem commanded Moses . 

27 They made the Tunics of linen, of weauers'craft, for Aaron and his sons ; 28 and the Turban 
of linen, and the splendid headdresses of linen, and the linen Breeches of twisted linen ; 29 the 
Sash of twisted linen, turquoise, purple, and scarlet wool, of embroiderers ' work, as Hashem 
had commanded Moses. 

30 They made the Head-plate, the holy crown, of pure gold, and they inscribed on it with 
script like that of a signet ring, “ holy to Hashem. " 31 They placed on it a cord of turquoise wool, 
to put ouer the Turban from aboue, as Hashem commanded Moses. 

32 All the work of the Tabernacle, the Tent of Meeting, was completed, and the Children of 
Israel had done everything that Hashem commanded Moses, so did they do. 

33 They brought the Tabernacle to Moses, the Tent and all its utensils: its hooks, its planks, 
its bars, its pillars, and its sockets; 34 the Cover of red-dyed ram hides, and the Cover of 
tachash skins, and the Partition-curtain; 35 the Ark of Testimony and its staves, and the 
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28. nwp5 — The Turban. This was the headcovering of 
the Kohen Gadol. The splendid headdresses were those of 
the other Kohanim. 

31. nojmaiv^y — Ouer the Turban. The Head-plate was held 
in place on Aaron’s forehead by means of three blue cords, 
threaded through three holes in the Head-plate. Two of 
them were in its ends, at his temples. The third was at the 
top of the Head-plate's center. The center thread was pulled 
over the Turban, as stated in this verse, and all three cords 
were tied at the back of Aaron's head (Rashi). 

33. pitthprrnK uo:j;3 — They brought the Tabernacle. In this 
context, the word Tabernacle refers to the covering, not the 
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building, since they brought the unassembled parts to 
Moses (Ramban.) 

The workmen could not erect the Tabernacle because of 
its massive weight. Since Moses had not had a share in the 
actual work of the Tabernacle, God wanted him to have the 
honor of erecting it. Seeing how heavy it was, he asked God, 
“How can anyone erect it?" God told him to make the at¬ 
tempt and the Tabernacle would stand on its own, as if he 
had put it up. Therefore, the Torah states in the passive 
voice, the Tabernacle was erected (40:17), to imply although 
Moses tried to erect it, it stood up by itself, miraculously 
(Rashi). 
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42. H73l7p"b9 nx — The entire service. Instead of the word 
rQh6?p, work, which is used throughout these chapters, this 
verse uses the same term that is used to describe the sacrifi¬ 
cial service [rrj3y], to emphasize that they performed the 
construction work not like laborers, but like Kohanim per- 
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forming the sacred service ( Ramban ). 

43. itvy ]? — So had they done! This is the third time in the 
chapter that this expression is used (vs. 32,42, and 43). The 
apparent redundancy may allude to three elements of the sin 
of the Golden Calf, for which the Jews atoned by making the 
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Cover ; 36 the Table and all its utensib, and the show-bread ; 37 the pure Menorah, its lamps — 
the lamps of the prescribed order — and all its utensib, and the oil of illumination ; 38 The Gold 
Altar, the anointment oil, and the incense spices; and the Partition of the entrance of the Tent; 
39 the Copper Altar and its copper meshwork, its staves, and all its utensib, the Laver and its 
base; 40 the curtains of the Courtyard, its pillars and its sockets, the Partition of the gate of the 
Courtyard, its ropes and its pegs, and all the utensib for the service of the Tabernacle of the 
Tent of Meeting; 41 the knitted vestments to serve in the Sanctuary, the sacred vestments of 
Aaron the Kohen, and the vestments of hb sons to minbter. 

42 Like everything that Hashem commanded Moses, so did the Children of Israel perform all 
Moses 43 Moses saw the entire work, and behold! — they had done it as Hashem had 

Approves commanded, so had they done! And Moses blessed them. 


40 

The 

Command 
to Set Up 
the 

Tabernacle 


1 |—| ash EM spoke to Moses, saying: 2 "On the day of the first new moon, on the first of the 
month, you shall erect the Tabernacle, the Tent of Meeting . 3 There you shall place the Ark 
of Testimony and screen the Ark with the Partition. 4 You shall bring the Table and prepare its 
setting, bring the Menorah and kindle its lamps. 5 You shall place the Gold Altar for incense in 
front of the Ark of Testimony, and emplace the Curtain of the entrance of the Tabernacle . 6 You 
shall place the Elevation-offering Altar in front of the entrance of the Tabernacle, the Tent of 
Meeting. 7 You shall place the Laver between the Tent of Meeting and the Altar, and you shall 
put water there. 8 You shall emplace the Courtyard all around, and emplace the Curtain at the 
gate of the Courtyard. 9 You shall take the anointment oil and anoint the Tabernacle and 
everything that b in it, sanctify it and all its utensib, and it shall become holy. 10 You shall 
anoint the Elevation-offering Altar and all its utensib; you shall sanctify the Altar, and the Altar 
shall become holy of holies. 11 You shall anoint the Laver and its stand, and sanctify it. 


Tabernacle. They expressed their denial of the Torah in deed 
[by worshiping the calf]; in speech [by calling it a god]; and 
in thought [by believing it to have divine power]. In perform¬ 
ing their duty to make the Tabernacle, they showed their loy¬ 
alty to God in the same three ways: in deed, by contributing; 
in thought, by dedicating their intelligence to the task; and 
in speech, by declaring throughout the work that they were 
doing it for the sake of Heaven (Or HaChaim). 

43. n#>3 nnK pan — And Moses blessed them. He said, “May 
it be God’s will that the Shechinah rest upon your handi¬ 
work,” and the verse, “May the pleasantness of my Lord, our 
God, be upon us — our handiwork may He establish for us; 
our handiwork may He establish” ( Psalms 90:17), from the 
psalm composed by Moses ( Rashi ). 

40. 

The Midrash teaches that the entire work of fashioning the 
components of the Tabernacle was completed in Kislev, but 
God wanted it to be erected on Rosh Chodesh Nissan (verse 
2). God waited until Nissan because that was the month when 
the Patriarch Isaac was born ( Tanchuma ). This suggests that 
no Tabernacle in Jewish life can be seen in isolation from the 
chain of tradition beginning with the Patriarchs and stretch¬ 
ing through the generations. 

In order to assuage the slight to Kislev, which had been 
denied the honor of celebrating the Tabernacle's inaugura¬ 
tion, God pledged that another Sanctuary would be inaugu¬ 


rated in Kislev. That time came when the miracle of Chanu¬ 
kah took place, and the Temple was rededicated on 25 
Kislev. 

2. nm<a ]lu»nn uphn‘D1*a — On the day of the first new 
moon, on the first of the month. As explained by the Sages in 
various sources, Rosh Chodesh Nissan was the day when the 
Tabernacle was erected permanently. From then on, it would 
be disassembled only when the nation traveled. Before that 
day, however, Moses performed the procedure of sanctifica¬ 
tion, during which he erected and dismantled the Tabernacle 
every day for the seven days before the first of Nissan. During 
that week, Moses served as the Kohen Gadol, performing the 
entire inauguration service. After these seven days, he as¬ 
sembled it for good and it had its full sanctity, as described 
at the end of this chapter ( Ramban ). 

3. napl — And screen the Ark. After placing the Ark 
in the Holy of Holies, Moses would shelter it from sight by 
hanging the Partition, which divided the Holy of Holies from 
the rest of the Tabernacle (Rashi). 

10. uffp nsjmn — And the Altar shall become holy 

of holies. The Altar was not equal in holiness to the place of 
the Ark, which is the Holy of Holies, but the Altar is given this 
description because, with very few exceptions, even the holi¬ 
est offerings are offered on it. In the previous verse, the 
Tabernacle itself is referred to only as holy, even though it is 
holier than the Altar, because the outer section of the Taber- 
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12 ‘You shall bring Aaron and his sons near to the entrance of the Tent of Meeting, and 
immerse them in water. 13 You shall dress Aaron in the sacred vestments and anoint him; you 
shall sanctify him and he shall minister to Me. 14 And his sons you shall bring near and dress 
them in tunics. 15 You shall anoint them as you had anointed their father and they shall minister 
to Me, and so it shall be that their anointment shall be for eternal priesthood for their 
generations. ” 16 Moses did according to everything that Hashem commanded him, so he did. 

The 17 It was in the first month of the second year on the first of the month that the Tabernacle 
Tabernacle was erected. 10 Moses erected the Tabernacle; he put down its sockets and emplaced its planks 
is Erected an( ^ inserted its bars, and erected its pillars. 19 He spread the Tent over the Tabernacle and put 

the Cover of the Tent on it from above, as Hashem had commanded Moses. 

20 He took and placed the Testimony into the Ark and inserted the staves on the Ark, and he 
placed the Cover on the Ark from above. 21 He brought the Ark into the Tabernacle and 
emplaced the Partition sheltering the Ark of Testimony, as Hashem had commanded Moses. 

22 He put the Table in the Tent of Meeting on the north side of the Tabernacle, outside the 
Partition. 23 He prepared on it the setting of bread before Hashem, as Hashem had commanded 
Moses. 

24 He placed the Menorah in the Tent of Meeting, opposite the Table, on the south side of the 
Tabernacle. 25 He kindled the lamps before Hashem, as Hashem had commanded Moses. 

26 He placed the Gold Altar in the Tent of Meeting, in front of the Partition. 27 Upon it he 
caused incense spices to go up in smoke, as Hashem had commanded Moses. 

20 He emplaced the Curtain of the entrance of the Tabernacle. 29 He placed the Elevation-of¬ 
fering Altar at the entrance of the Tent of Meeting, and brought up upon it the elevation-offering 
and the meal-offering, as Hashem had commanded Moses. 

30 He emplaced the Laver between the Tent of Meeting and the Altar, and there he put 
water for washing . 31 Moses, Aaron, and his sons washed their hands and feet from it . 32 When 
they came to the Tent of Meeting and when they approached the Altar they would wash, as 


nacle has less holiness than the Holy of Holies ( Ramban ). 

15. ub\v nans 1 ? — For eternal priesthood. Before this anoint¬ 
ment, the sanctity conferred upon the Kohanim had been 
only for them, but it would not have been inherited by their 
children. Now, the anointment made their priesthood eter¬ 
nal, to remain in their family throughout the generations 
(Haamek Davar). 

17-38. The Tabernacle assumes Its holiness. CJp to now, 
Moses had been commanded to set up the Tabernacle and its 
components, but until every part was in place, no part had 
the status of a Tabernacle. For example, until the curtains 
enclosing the Courtyard were in place, offerings could not be 
brought on the Altar. This passage, therefore, describes how 
Moses actually erected the Tabernacle and put all of its parts 
in place. 

The Torah begins the account by summarizing the entire 
process, the Tabernacle was erected ( v. 17). For that, in a few 
words, stated that a miracle had happened, both physically 
and spiritually: physically, because they had been able to 
fashion the building and all its intricate parts in a wilderness; 
spiritually, because on earth they had been able to create 
holiness and a resting place for the Shechinah. 

The process was climaxed by as phenomenal an occur¬ 
rence as human beings have ever been able to bring about: 


The glory of God rested upon the handiwork of Man, in full 
sight of every Jewish man, woman, and child. Until then, God 
had shown them His miracles and embraced them in His 
closeness, but that was an undeserved or barely deserved 
gift. Now, they would see their Tabernacle enveloped in holi¬ 
ness, the Tabernacle that was built with their gifts, made by 
their hands, erected by their prophet, made possible by their 
repentance, assuring them that God’s Presence would 
forever remain in their midst — if they would but continue to 
make it welcome. 

18. dj?;i — Moses erected The context of the verse indi¬ 
cates that first Moses put up the cover known as the Taberna¬ 
cle — for that was the essence of the Tabernacle — and only 
thereafter did he erect the planks that would support it (Men- 
achos 98a). Until the planks were ready, the cover was held 
in place either by people or miraculously (Sfomo). 

Moses erected the Tabernacle. The definite article alludes 
to the Heavenly Tabernacle; what Moses did below was re¬ 
flected Above (Baal HaTurim). 

20. nj?»1 — He took. Moses took the Tablets from a wooden 
box in his own tent, where they had been stored, and placed 
them in the Ark (Ramban). 

29. nnatfrrmn n^VrrnK — The elevation-offering and the 
meal-offering. The first offering Moses brought was the daily 
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tamid, or continual offering, which was a sheep as an eleva¬ 
tion-offering, accompanied by a meal-offering ( Rashi ). 

35. Klab nif/>a ba^hcbl — Moses could not enter. This phrase 
states that the glory of God was so intense that Moses could 
not enter, but a later verse (Numbers 7:89) states that he 
would regularly enter the Tent of Meeting. A third verse, the 
second phrase of this verse, resolves the contradiction: for 
the cloud rested upon it... Thus, when the cloud rested upon 


the Tabernacle, Moses could not enter, but when the 
cloud lifted, he could enter to speak to God (Rashi, from 
Toras Kohanim). In the plain meaning of the verses, however, 
when God wished to speak to Moses, He summoned him, 
and Moses stood outside the Tent of Meeting, so that he 
did not enter the place that was filled with God’s glory ( Ram- 
ban ). 

36. jayri nibynai — When the cloud was raised up. Only when 
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Hashem had commemded Moses. 

33 He erected the Courtyard all around the Tabernacle and the Altar, and he emplaced the 
curtain of the gate of the Courtyard. So Moses completed the work. 

The Glory 34 The cloud covered the Tent of Meeting, and the glory of Hashem Tilled the Tabernacle, 
of Hashem 35 Moses could not enter the Tent of Meeting, for the cloud rested upon it, and the glory of 

Tabernacle Hashem Tilled the Tabernacle. 36 When the cloud was raised up from upon the Tabernacle, the 

Children of Israel would embark on all their journeys. 37 If the cloud did not rise up, they would 
not embark, until the day it rose up . 38 For the cloud of Hashem would be on the Tabernacle by 
day, and /tre would be on it at night, before the eyes of all of the House of Israel throughout 
their journeys. 


At the conclusion of each of the five books of of the Torah, it is customary 

for the congregation followed by the reader to proclaim: 

‘ ‘Chazakl ChazakJ Venischazeikl (Be strong1 Be strongl And may we be strengthened!) ’' 

THE HAFTARAH FOR PEKUDEI APPEARS ON PAGE 1164 

During most years, one of three special Sabbaths coincides with Pekudei. 

In those years the regular Maftir and Haftarah are replaced with the readings for either Parashas Shekalim — Maftir, page 
484 (30:11-16), Haftarah, page 1212; Parashas Parah — Maftir, page 838 (19:1-22), Haftarah p. 1216; or Parashas 

HaChodesh — Maftir, page 348 (12:1-20), Haftarah, page 1216. 


the nation was being shown that it was to travel did the cloud 
lift; at all other times it rested on the Tent in all its intensity. 
This was a greater degree of Godly Presence than was found 
in the Tabernacle at Shiloh or in either Temple. But in the 
Third Temple, may it soon be built, the degree of the Shechi- 
nah will be even greater ( Sfomo ). 

Ramban, in his introduction to the Book of Exodus, 
writes that this book is the story of the first Divinely ordained 
national exile and the redemption from it. He concludes: 

The exile was not completed until the day they returned to 
their place and came back to the level of their forefathers. 
When they left Egypt, even though they had departed from 
the house of slavery, they were still considered to be exiles, 
for they were in a foreign land, wandering in the Wilderness. 
When they arrived at Mount Sinai and built the Tabernacle, 


and the Holy One, Blessed is He, returned and rested His 
Presence among them, then they had returned to the level of 
their forefathers, who had the secret of God upon their tents 
— only they were the Chariot [upon which God rested] 
(Berelshis Rabbah 47:8). Then they were considered to have 
been redeemed. Therefore this Book ends by concluding the 
subject of the Tabernacle, when the Glory of Hashem filled 
it continuously. 

The number of verses in each Sidrah is usually recorded 
in a Masoretic mnemonic at the end of the Sidrah . Inexplica¬ 
bly, no such note appears at the end of Pekudei in most edi¬ 
tions. The edition of the Chumash printed with the Maibim's 
commentary, however, gives the mnemonic JD’O K"3fK 3"Y, 
there are 92 verses, numerically corresponding to the word 
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PARASHAS VAYIKRA 


1 . 

1. rnfto - bi< KPpn — He called to Moses. The latter chapters 
of Exodus relate that the Tabernacle had been built and 
become a fitting resting place for the Shechinah, God’s 
Presence, and for the sacrificial service. So great and 
awesome was the glory of God that covered the Tabernacle 
that even Moses was afraid to enter. Consequently, God 
“called” Moses [to reassure him that the Tabernacle had 
been built to benefit him and his people, not to exclude 
them] ( Ramban , et al.). 

The Sages expound that this summons to Moses is 
mentioned to teach that whenever God wished to impart a 
new command to him, He first summoned him lovingly, 
saying, ‘Moses, Moses.” In reply, Moses would say, “ 1 33 n, / 
am at Your service.” As the verse implies, the call came 
exclusively to Moses. God’s voice is powerful enough to 
shatter trees and be heard throughout the world, but it was 
the Divine will that it be heard only by Moses (Rashi; Sifra). 

The Sages teach that God spoke to Moses with a loud, 
thunderous voice, but only he was able to hear it (Rashi). If 
the people were not meant to hear God's voice, why was it 
necessary for Him to speak so loudly? The Sages wish to 
teach us that even though we know the commandments 
only from Moses, we should bear in mind that God’s voice 
was loud enough for everyone to hear; it was the people who 
were not worthy of hearing it. Accordingly, we should 


consider ourselves as if each Jew personally had been 
commanded by God. For the same reason, all future Jewish 
souls were at Sinai when the Ten Commandments were 
given. Souls without bodies are not obliged to keep 
commandments, but God wanted all future generations to 
know that the Torah was meant for them as much as for 
those who left Egypt ( R ’ Mo she Feinstein). 

The small aleph in the word KPp’i. 

The word ropn, from the root mp, to call, also indicates 
that God wished to speak to Moses, and purposefully cedled 
to him. God’s prophecy to Balaam ( Numbers 23:16), how¬ 
ever, is introduced by “lp'i, without an k, a word that has two 
connotations: chance (rnpp) and spiritual contamination (as 
in / Samuel 20:26). This implies that, while God had a reason 
to speak to Balaam, He did not do so lovingly. 

In this verse, the summons to Moses is spelled with a 
miniature n, as if to make it appear like the word used for 
Balaam. The commentators find homiletical insights in this 
usage, among them: 

In his monumental humility, Moses wished to describe 
God’s revelation to him with the same uncomplimentary 
word used for Balaam — without an k — but God instructed 
him to include the n as an expression of affection. Too 
humble to do so wholeheartedly, Moses wrote a small n 
(Baal HaTurim). 

The smallness is meant to give prominence to the letter, 
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1 1 j“| e called to Moses , and Hashem spoke to him from the Tent of Meeting, saying : 2 Speak 

General to the Children of Israel and say to them: When a man among you brings an offering to 

Rules of Hashem: from animals — from the cattle or from the flock shall you bring your offering. 
Offerings 3 ^ 0Re ' s 0 ff er [ n g & an elevation-offering from the cattle, he shall offer an unblemished male; 

as if it were a separate word. The word c^k means to teach, *nV — To Hashem . Throughout the Torah, only this Four- 


thus implying that one should learn always to be “small” 
and humble. Mo man was better qualified to teach this 
lesson than Moses, who was not only the greatest of all 
prophets, but the humblest person who ever lived (R'Bunam 
of P'schish'cha). 

“tj/ltt — From the Tent of Meeting, i.e., the Tabernacle. 
This was the moment when God wanted to impress upon 
Israel that they, not Moses, had the responsibility to be 
worthy of receiving prophecy. It was the first revelation in 
the new Tabernacle, which had been built with their 
contributions as the place where God’s Presence would rest 
among them. Mow it was important for them to be made 
aware of their responsibility to maintain a high level of 
holiness. Thus, the verse's emphasis that this prophecy was 
given in the Tent of Meeting (Be er Yitzchok). 

— Saying. The term “D3K 1 ? usually means that Moses 
was instructed to convey God’s teaching to the nation 
(Rashi, Ibn Ezra, et al.). In our verse, however, this interpreta¬ 
tion is not tenable, because the very next verse specifically 
instructs Moses to teach these commands ( Malbim ). If so, 
what was he to “say” to the people? God wanted Moses to 
convey the inspiring but sobering message that his awe¬ 
some degree of prophecy was granted only for the benefit of 
the people, and only as long as they remained worthy of it 
(Rashi). 

2. General rules of offerings. This verse is a general 
introduction to the subject of animal-offerings, and the 
Sages derive from it many laws regarding the sort of 
animals that are ineligible for the Altar (see Rashi and Sifra ). 

rnmn. . .nan — Speak. . .and say. The commentators 
note the apparent redundancy. R' Hirsch explains that, in 
this context, “speak” denotes brief, concise expression, 
meaning the Written Torah, which is the revealed Word of 
God. But the Written Torah can be properly understood only 
with the illumination of the Oral Torah, the discursive 
“saying,” by means of which God explained the Torah to 
Moses. 

DTK — A man. Commonly, Scripture refers to the person 
bringing an offering as u/’K, man . Our verse uses o^k, which 
is also the name of Adam, the first human being, to imply 
that just as Adam did not bring stolen animals as offerings, 
since the whole world was his, so too no one may serve God 
with anything acquired dishonestly (Rashi). 

t?"?f? — An offering . The root of the word janj?, offering, is 
3 ~ip, coming near, because an offering is the means to bring 
ourselves closer to God and to elevate ourselves (R r Hirsch). 
For this reason, the common translation, sacriTice, does not 
capture the essence of the word. 


Letter Marne of God — the Marne representing His Attribute 
of Mercy — is used in connection with offerings, never 
the Marne Elohim, which represents His Attribute of Judg¬ 
ment (Sifra). Ancient idolaters believed that animal- 
offerings were needed to assuage the anger of a judgmental, 
bloodthirsty god. This is totally foreign to Jewish belief. The 
Torah teaches us that offerings are a means to draw closer 
to Hashem — the Merciful God (R’ Hirsch). 

The verse begins by speaking of an offering to Hashem, 
and concludes with your offering, omitting mention of 
Hashem. Homiletically, the verse teaches: If your offering to 
God comes from yourself [ogip] — i.e., your essential 
humanity — representing your sincere effort to draw closer 
to Him, then your offering has the exalted status of an 
offering to Hashem. But if you merely go through the 
motions of performing the physical acts of the service, then, 
unfortunately, it remains merely your offering (Sh'lah; 
Tanya). 

3. n^V — Elevation-offering. An olah -offering may be 
brought by someone who has intentionally committed a sin 
for which the Torah does not prescribe a punishment or who 
failed to perform a positive commandment, by someone 
who had sinful thoughts that have not been carried out in 
deed, and by everyone who ascends to Jerusalem for the 
Three Pilgrimage Festivals. Similarly, it may be brought by 
anyone who wishes to raise his spiritual level. 

There are various versions of the translation of olah, a 
word whose root, connotes going up. According to 
Rashi and Radak, olah means an offering that is completely 
burned [apparently because it goes up in flames to God]. 

Ramban, Ibn Ezra, and R ’ Bachya hold that the name 
refers to the sin for which one generally brings the offering. 
It atones for sinful ideas or thoughts, which come up in a 
person’s mind or imagination. 

R ’ Hirsch comments that the offering’s name reflects its 
purpose, which is to raise its owner from the status of sinner 
and bring him to a state of spiritual elevation. 

Tanchuma (Tzav 1) states that it is called olah because it is 
superior [rnV^y] to all other offerings [because it is voluntar¬ 
ily brought and is offered on the Altar in its entirety!. 

Our translation, elevation-offering, is literal and allows for 
all of the above connotations. 

D'tpri — Unblemished. The blemishes that disqualify an 
offering are given in 22:17-25. The completely healthy state 
of an offering symbolizes that when a Jew seeks to come 
closer to God, he should do so with all of his faculties, with 
nothing omitted, nothing missing. In exchange the Torah 
promises a life in which even pain and death lose their sting 
(R’Hirsch). 




K’ I / K 


Kip'i nuns 


mpm nao / 546 


nn 1 mp’ jum nu/» y-in 1 ? naanp’ 

- t -It! t:* I-:- " : - - ■ : Tt! 

by FIT Tnp T li :« D7g Fib Kiynb 

- ; I I « ♦ f • t Irt — fT*l • J 

:iFTlby K79ub Fib 'ynn'i kd by tfn 

j y • j « « ! { • J y t ■? H 

’J3 mum ” mg nin nn m DiTin 

“ : I :!*-*: tfr. - - t 

rr» ripnn Km rp k*jfi 3 firm 

▼ t I I ▼ t t- r t ft — - 

ynnri n Tnp Tnp Knpnn by 

^ * • 

abs'i Knby rr» nbuni :kjdt ptfn 

-- - ttt ▼ • : •: t : ■ i • : • 

K3FI3 T7FIK ^3 lUfPl i sKmn’Kb F1JY 

t - - I — - - : I ■ : t t : - : • t 

by K’yK imp 1 ! Knpnn by KntPK 

rv K’JFD ITK ’33 iitid’! n :KniyK 

t r • l : - ▼ ▼ t 

K’yK by K3nn mi Ktfn rv Kn3K 

t' t ^ ▼ ; * r: t - t t • ; 7 

fiui d :Kn3"in by n khu^k by n 

M V 1 # • I • ™ V « ■■ 

i ^ ■ * " ■ 

rp kjh 3 pcm k’Q 3 bbm Tiiyqi 

▼ ▼ » i t . t « 

bngnan nip Knby Knmab Kba 

-1“:-: l* :l\ t tr t : : - : t 

FT337j3 Kjy in DK1' :« mg Kiy33 

- t : tt I- t: r It: ▼*: • : 

Knbyb Kvy ra ]p Ik KnpK ]p 
by nrr» ditik’ :na3“ip , » d^ip in 

^ - t - ■ : It s • : 


'$? iftnV inn nnpi hyin Vtfx nnrVx innp? 
*!?V * njni) nVyn x 7 Vy ti; -|nof:'mrr 

noi? ;ji? ^npni mrp ^V npan 13-nx untf) 
nno natan-Vy mrrnx *rm □•nrrnx barnn 

T • <▼ *• v I jit; t - v • -j 1 - 

nnK nrni nVymnx wmm nyia Vnx nna~npx 
lanyi rntan-Vy m inan pinx aa bnn° : rpnnjV 


Vy 


• — ■ j ■ 1 • i 

■Vy i&K □■'yyn'Vy 


Vy 


■ ( • n 1 * j 1 vt 

rrirprnn n$x nVy 

“ v. # " i" / § • yr 


Van 


• • 



natwrnn aanp mynna-axi 

/ t : - I • it s It I - I • •: 

Vy in'x urnyi iiaanp 1 □’an nai nVy V 


:mn i[ 7 




T 

n 



1 



' n n 


P1P3 W?' to’ if) .P3fD? P1P17 '73 |P’5 D7P f)P’C 3’3D ; f)) 13^ f PVirp 

ppnr3 bi3» ipin »f) .ppnf3 ^p?b pcd 6 »f)i ,ippn b"n ^^3 f)"w 
nnD tctk : od do '7 pc pdpp ’pc jpd ,75*3 6p .3^30 b"p ,ppf) 
pp .nbiyn hk w^dhi o) :o» do ppipp f )ipc pf3 61n .nyiw 

.nmnab nnK :(7 :p ppp ow pipji pcdp^ pi^ipp ^3 pf) pi37b ,z>)m b"p 

P77V cftpc o"vb .vk unn (t) :(.6» |^ip ;r do o*pp)b p»pp) f)bi 

)3ip»33 f>PC 3 .]nan pinK 133 :(’ oc 3 "p) pihpp p f)’3Pb pi^p o’pcp p 
.□unan pnK ’33 (n) :(p do 1P713P pv7p p3 H333 73 e> of) 6? 
:(DO P^IDP 1P713P DH33 P3TOC3 73PC PV7P p3 ftp 03^33 0PC3 
PPTC3 fPIP 733C PCDP ^33 CftTP pftc ’Db .VKIH HK DTn3n HK 
?wb .msn nKi : U3 pbip ;3:i ppp oo mtob ipi3»b pbr p^b 
Pb»n be 7133 p7 1W1 PP’PCP P»3 Pft 13 PD3P1 cftpp 0» lpb»PC 17Pbb 'f)3 

:(p do P37»nb pp i’f)bv innjp i’P’ ftbc .n3t»n tctk :(3 dc 3"p) 
b3i efto ocb ippic ft?* i3PPC»C3 .n^K :[OTpp’] obip ocb .r\b ly (u) 
:(p do »3 ib7 pcwi *P7»ftc ’33b PH PP3 .nin’3 :r"»b3 p' Sl f)iD eft 'b oeft 
rcpb pn |P’b f p’DDP pnbi .jitfn |»3P b» <|»ow i"n .pan p dki (•») 

|M IK D»DP3n |tt ]K3fn |tt :(ft:P ftPCPP 3 ff P) PCPDb PC7P 1’3 |313PPb 

:(.ftp pni33 ;3 oo opifflbi obipbi iprb ppd ,1’iwn '3 lbft .D'tyn 

!33'7p? — He shall offer [lit., he shall bring near]. The term 
‘'offer” can refer either to the consecration of the animal or 
to the sacrificial service. Since the actual service is de¬ 
scribed below (v. 5), the word offer in this verse must refer to 
the obligation that an animal set aside for an offering must 
be sanctified in its unblemished state ( Sifra ). 

133T)V — Voluntarily. No one can be coerced to bring an of¬ 
fering. If someone is required to bring one but refuses to do 
so, the court may coerce him until he expresses his willing¬ 
ness ( Rashi; Sifra ). Rambam (Hil. Gerushin 2:20) explains the 
seemingly incongruous course of action that someone can 
be “coerced” to be “willing." The Jewish soul always wants 
to do the right thing, but external influences and tempta¬ 
tions cloud a person’s judgment. The coercion applied by 
the court merely counters those external influences and 
allows the essential goodness of the soul to come through. 


3>7p’ 7»ift 1 p» .(3’:oc 3"p) cnrrp 7r> ipfws bs>D» .nym ^fik nna h* 
pi .fti?c ocb ppft b3 3np’ pr>nc Pbu?3 piftp pbir P37»P3 s pft pnp 1 

ocb ppf) b3 37pPl PlblP ]bl3 |P HP1 ,pibl» ’37bb I’bipp 173P' pbiP3 pbip 
0*P3f ;0C 3"P) 133'Pp’ b"p ,13’n 13»ftC3 ift pb)DD3 37PP3 '’Df> bl3’ .ftlPC 
,7b»3 ftp .I3ib7b b"p r iP73 b»3 bi3’ .ipift ppi3C 7Pbn .lniK snpi :cft»-:» 
pft 'n »33b :(.i ?"7 ;ip:3 ftpc^a 3 "p) ’3ft Pbn 7nft’C 7» inift ppi3 
P3iP Pbir ft’3Pb .nbiyn iokt by (7) :(ftn p^s 3 "p) p«33 p3’pd 

:(f dc) <pr>:> Pbirb xno .nbiyn :[(p do iftbp pbip ft’SPbi] u do P3 , «Db 

ift 7"3 pipw pip’73 br p"ft ib Pbin ftp dp bp .vby 733b lb n^73i 
lftb bpi pcp bp ftbft Pb7P 13 ’ft ftp 7)»ft jC3ip ’7P Pipbn if) o’nc ’T3 pp’p 

.P31P3 pibn lb’fti pbspn .n'3n3n 1317pm umcn (n) :(p 00 repb pp;c 
:?7fP3 .'n 133b :(.3b o’P3f ;3:7 f)PC7P 3"p) xj P7C3C pp’PCp bp 7 fl’b 

ft't] p»pc i37wb ,P3biP peb pppcpi ,P3icft7r ft’PC ?b3p if .ianpm 

DC 3"P) 0»3P3P b"p O’bbp bl3’ .pnK 133 :(.f)’ P3’3P) [ppft ’333 P’PCC 
37PP3C Pft ft’3?b f D’PP3 '3 07 07 b"P DP .D7FI T1K ip7tl 0717 71K :(1 
Plf)PP3 if) PVP’33? PlftpP3 if) 0*blDD3 qf) bl3’ .13’P 13’ftC3 1 ft 13’P3 

:(P7 oc 3 "p ;b' 'do 1P7 7pf) oipP3 b"p ,ppnb ft’Pi pbpnb lbftc pi’3)5’Pp 

7333 f)7pw P1PP PPBb P3f»P bP13b ’b3P |» p71f1 PPPb 7B1P .ip7Tl 

4. Hi lyaoi — He shall lean his hand. The word im also 
alludes to one’s strength. Therefore even though the word is 
in the singular, the leaning must be done with both hands 
with all one’s strength (Menachos 93a). While doing so, he 
confesses the sin or shortcoming that prompted him to 
bring the offering (Rambam, Hil. Maaseh HaKorbanos 3: 
13-15). 

5. 'H U£)b — Before Hashem. In the Tabernacle Courtyard 
(Rashi), north of the Altar (v. 11). 

D7rrriK DnnSn. . .lanpni — The Kohanim shall bring the 
bloocL After the slaughter, the Kohanim are to receive the 
blood in a vessel so that it can be transported to the Altar. 
This is the first service that must be performed by Kohanim 
[rma n]yp nbapp); the slaughter may be performed by 
anyone (Rashi; Sifra ). 
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he shall bring it to the entrance of the Tent of Meeting, voluntarily, before Hashem. 4 He shall 
lean his hand upon the head of the elevation-offering; and it shall become acceptable for him, 
to atone for him. 5 He shall slaughter the bull before Hashem; the sons of Aaron, the Kohanim, 
shall bring the blood and throw the blood on the Altar, all around — which is at the entrance 
of the Tent of Meeting . 6 He shall skin the elevation-offering and cut it into its pieces . 7 The sons 
of Aaron the Kohen shall place fire on the Altar, and arrange wood on the Tire. 8 The sons of 
Aaron, the Kohwim, shall arrange the pieces, the head and the fats, on the wood that is on the 
fire, that is on the Altar . 9 He shall wash its innards and its feet with water; and the Kohen shall 
Elevation ■ cause it all to go up in smoke on the Altar — an elevation-offering, a fire-offering, a satisfying 

°^ € Tom aroma t0 Hashem - 

Sheep 10 And if ones offering is from the flock, from the sheep or from the goats, for an 
and Goats elevation-offering: he shall offer an unblemished male. 11 He shall slaughter it at the 


ip“jn — And throw. The Kohen holding the basin of blood 
stands in front of the Altar and throws blood upon the lower 
half of its walls ( Rashi; Sifra ). See notes to Exodus ch. 27 for 
a diagram of the Altar 

3*39 — AW around This term indicates that there must be 
some blood on each of the Altar’s four walls, but since the 
blood was to be thrown, it could not simply have been 
smeared in a straight line around the Altar. Rather, the 
Kohen throws blood on the northeastern corner, so that it 
spreads onto the northern and eastern walls, and then re¬ 
peats the process on the southwestern corner (Rashi; Ze- 
vachim 53b). 

6. untfflrn — He shall skin. The Torah does not specify who 
is to remove the hide, for it need not be done by Kohanim. 
Furthermore, the hide itself is not holy and is divided 
among the Kohanim who are on duty that day. 

ariK — It into its pieces. As implied by the word its , 
there is a precise order of how and into how many parts the 
offering should be cut (Rashi)’, the order is described in 
chapter 4 of tractate Tamid. 

7. . .uni) — Shall place. . .on the fire. Even 
though a Heavenly fire was always on the Altar (9:24), the 
Kohanim are commanded to add fire of secular origin 
(Rashi; Sifra). Our verse assigns exclusively to the Kohanim 
the responsibility of placing wood on the Altar and arrang¬ 
ing it. 

]n3n firjK U3 — The sons of Aaron the Kohen. The word 
Kohen is superfluous, since it is well known that Aaron was 
the Kohen. From the use of the word, the Sages derive that 
a priest’s service is not valid unless he is acting as a Kohen, 
i.e., that he is dressed in his prescribed priestly vestments 
(Rashi). 

9. "ppprn — Shall cause.. .to go up in smoke. After ar¬ 
ranging the parts upon the fire, the Kohanim are still re¬ 
sponsible to tend the fire until the offering is consumed 
(Ramban ). 

Many translate the term “Pppn) as he shall bum , but this 
translation loses the significance of the word, because it 
implies that the purpose of the burning is to consume or 
destroy the remains of the offering. The Hebrew word for 
that is not “Pppri); the verb in our verse is used only 


with reference to a sacrificial service. Our translation fol¬ 
lows Radak and Ibn Ezra, who relate the word to “map, 
column of smoke; thus, the word is related to the purpose of 
the offering, which is that the parts of the offering rise up to 
God, as the symbol of the owner’s own striving. Onkelos 
renders it p’9’), he shall raise up, referring to the process of 
elevating the sacrificial parts of the offering to the top of the 
Altar (Nefesh Hager). R' Bachya derives the word from the 
Aramaic *iup, knot, thus relating the word to the concept of 
creating a closer bond between God and the person bring¬ 
ing the offering. 

n^V — An elevation-offering. In order for the owner to 
discharge his obligation to bring the offering, the Kohen 
who performs the service must have in mind that he is 
doing it for the purpose of an elevation-offering (Rashi; 
Sifra). 

n#K — A fire-offering. This oft-repeated word indicates that 
the slaughterer should have in mind that he is slaughtering 
the offering for the purpose of placing it on the Altar fire 
(Rashi; Sifra ). 

nlmrnn — A satisfying aroma. As the service comes to an 
end, the aroma of the offering going up in smoke on the 
Altar pleases God because, as the Sages express it, ”1 have 
spoken and My will has been done” (Rashi; Sifra). 

This sentiment is exemplified by Samuel's chastisement 
of King Saul: Is Hashem's desire in elevation- and peace- 
offerings as much as it is in obedience to the word of Hashem? 
Behold! — obedience is better than a feast-offering; to heed is 
better than the fat of rams (I Samuel 15:22). 

10-13. Elevation-offerings from sheep and goats. 

Abarbanel comments that the Torah lists the three 
forms of elevation-offerings — herd, flock, and birds — 
in separate paragraphs to imply that if one can afford to 
bring a bull, it is preferable for one to do so. If not, one may 
bring a sheep or goat, and if one cannot afford even that, 
one may bring a bird. As long as a person serves God 
according to his ability, his offering is appreciated and re¬ 
warded. In the dictum of the Sages, in*) n^n inx 

la 1 ? 13 V? 1 * ft fc the same whether one does more 

or less, provided he in fends it for the sake of heaven (Berachos 
5b). 
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lbpftc o’»nn p 6 pibwm f 6) irar p prap qwp .(p pipr yx>pv) 0’»3 
f?K :(a:p p-)5> p"p) C33 be ipitpp .nnnp natn n ^^k :n:a V'pn) brao |» 

’D»3DD P3fJ3 pem ppi3 b?3 ]C7D PPHP DC )’)P13C Dipp .^unn Dipn 

f>bf> pid’C I ’ft .vovi <r») :(:6 p 6»r ;oo j»ip»3 oc o’rbs) obipi f P7D»Pi 
:(:pd o»P3f ;r.v d’cdic) nap pdcp ipudc 1 ! pc»C3 6 ip pi ,T3 
lb |’6 f)bpi ,c»» PbD .VD333 :ipbia ’w? pnnb inb 13*6 vpa? dp .rsa33 
31P3P -)n6 p»bi f vb» rbp icw i»6i d’pio o»p3p [be pp] nn p’ppc w? 
.bnai Kb :<p:a V'p’i) 7P be w>p3 p^ippi P3C P3fPP 6p»e n? ,Tpppi 

PPP33 PP6)1 P1P7 PH <|1P3 '6) .13373 IPPip 6b6 P13»PP '3b HPib ipPPP !)’f> 
13b p6 )’13’e 73b31 P’PPPP 7 p6i P3PPP 7P6 PPlb (P 'dp b’Pb) PIP»3 PH 

b:3 cp) pp 6) 6b .anpn ’3 ipdji (k) :(.»p pip)P ;r:p ppp p"p) oneb 

I’bp ’)6 pbpp p"3pp P»6 7P PP)P 37)ppb 13P7 H PP)P3 6b6 r>373 P1)3Pp 

DPP pp)p ’bp hp ppi6p .lMnp nini nbo :(:7p pip;p) icp) 3HpP ib6p 
l’)P3 epipne i»3 Pbp 6 ’pcp pbpp)i pip)»3c p)ic6pp 6’pc pbp pp)p 6hp 
13b irp pp PbHp D7ip pvip6 pi6p |bi3i pip)p ’)’p 'p 163 hp 6)C ’Pb .(do 
( 3:P3 Pine) O’pp pbp pn6)C I’PPP p 6b6 pbp j’6 .n7D :pbp pp)d P’np 
pp)p bpb ;hcp ( 63 : 7 ’ |bpb) pp)nb pbp )hcpi '6)C ihcpp ppipp pp)p )’6i 

.ppbpn bp .nanb mbv ]nai :pbi3 bp .]»ip mbv p^n :(7‘6:’ ppp 3"p) 
P71P3 ’13H PP6 ’13H ]’6e ,]3 PPlb P’6P PP1.7P6 7bb P’bP P)13b pip P’)P 

14-17. Elevation-offering from fowl. 

14. qlyrrjB — Of fowl. Bird-offerings may be either male or 
female, and they may have a blemish on their bodies. 
However, the wordyp, 0 /[fowl], implies that some, but not all, 
birds may be used. From this the Sages derive that birds are 
unacceptable if they are missing an entire limb (Rashi; Sifra). 

rnl»rr ’JD. . .D’inri — Turtledoves. . . young doues. Turtle¬ 
doves are acceptable after they become mature, and doves 
are acceptable only when they are young. In both species, 
maturity is indicated by the glistening sheen of the feathers 


ppp 3"P) PD33 jipb p6i ,'n ’as b nja* :P3fnp 7b bp .mtnn *\y> by (k*) 
np33 H3f D’np 7n6)C ’pb <)ipp bp 6bi .ejiyn ( 71 ):(:P’p D’P3f ;6:7 
bip 1 .pipip 3 PH3fi pinp |’6i ppp 33 pnpn pipp (P’:33 jbpb) o’fP3i o’3C33 
6bi D’bna ,nmn :0:i 6 pc7P p"p) c\ ipp p 7nib 7inbP ,736 npinn q6 
;7 oe p"p) D’bi7) 6bi D’)pp .nar 73 :(3"6 33 j’bin ;):n p7P do D’)pp 
6 ipc Pf3Ci Pf3C 3iP’bP pbnpb D7P .nirn 133 ]M ik Dnwn ]»a :(dc pbin 

013 ) :ohip bb 6 jppi P)v 73 bb 6 6 ip bnae ,(oe pbin ;p oe 3 "p) bipp 
’b 33 pp’bn }’6 .pbm pan :( 6 :r 6 pop p"p) 6 * 3 * pn 6 P 7 HP '*p 6 .nnpm 
l’)n’pb p’ane 7 P ippppn ipipi <) 7 ipp binn iHPbs jbip ,|P 3 be inbP 3 6 b 6 
dp 6 h .ob:b ’ben) o’p 6 jh 'b .inn n^Mii :(:pp": 7 D ora ;p "3 do jbbipi 
oe 3 "P) 77 vi pbnpn 07 pi p 3 rnp y? bp pphcp ph C 3 i 3 .( 7 :rp p’pc 1 ) jpp 

6 ip 7 ’ppn 6 ipc pp 6 p p pmb pcpp .n^iaai T»opm pbm :(.pd ora ;p 

ipiepi .(i oe 3 "P) p pp’bn <)6 .inbP 3 qupi mbps c6pp ppppp pn 6b6 ,Pbm 

(TP) H 33 1737 PbD)l f 7 PpP D 7 ipi 7 ’PpPl pb 731 , 6 lP D 71 DP 67 pn be 

’33 dp .nn*M :(oe D’P 3 f ,p 00 pprp pn (’ 6 pp 6 "d) ’ppp oipn .lriKnin 
pn /’b 3 i 63 6 "pc ipn ,ip) o) ib) ’3 (ip :7 P 3 ’ 6 ) 1733 di 6 pp 737 'b Pbi 3 i .P’pn 
.(oe ora ;oe 3 "p) pnp pp 7 ipp p 6 bpi) 7 n 6 e pp p ’Pi’ 636 be iC 77 n 

D’P 3 f) 71 PP bPC Pbl 3 P OP lbpi 31 P 3176 J’P 3 |’ 3 D 3 pPfP 3 ’ 3 D 771 p 17736 b"f 71 
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around the neck. Consequently, turtledoves may be used for 
offerings only after that stage arrives, while doves can be 
used only until then. During the period when the neck 
feathers are in the process of changing [mrpyn n^nn], neither 
species may be used (Rashi; Chuliin 22a). 

15. mtiarr^K — To the Altar. The entire service is performed 

— j - “ ”■ 

on top of the Altar, at its southeast corner (Zeuachim 64b). 

pbni — Nip. This refers to a method of slaughter performed 
with the Kohen’s fingernail instead of a knife. It is used only 
for fowl-offerings. Fowl (other than sin-offerings) slaugh- 





549 / VAYIKRA/LEVITICUS 


PARASHAS VAYIKRA 


1/12-2/2 


northern side of the Altar before Hashem; and the sons of Aaron, the Kohanim, shall throw its 
blood on the Altar, all around. 12 He shall cut it into its pieces, its head, and its fats. The Kohen 
shall arrange them on the wood that is on the fire that is on the Altar. 13 He shall wash the 
innards and the feet in water; the Kohen shall bring it all and cause it to go up in smoke on the 
Altar — it is an elevation-offering, a fire-offering, a satisfying aroma to Hashem. 

Elevation - 14 If one's offering to Hashem is an elevation-offering of fowl, he shall bring his offering from 

offering turtledoves or from young doves . 15 The Kohen shall bring it to the Altar, nipitshead, andcause 
from Fowl ^ g Q yp smoke on the Altar, having pressed out its blood on the Altars wall. 16 He shall 

remove its crop with its feathers, and he shall throw it near the Alter toweird the east, to the place 
of the ashes. 17 He shall split it — with its feathers — he need not sever it; the Kohen shall cause 
it to go up in smoke on the Altar, on the wood that is on the fire — it is an elevation-offering, 
a fire-offering, a satisfying aroma to Hashem. 

2 1 hen a person offers a meal-offering to Hashem, his offering shall be of fine flour; he shall 

pour oil upon it and place frankincense upon it . 2 He shall bring it to the sons of Aaron, 


tered by this method are forbidden as food. 

16. nn1riiO» — Its crop with its feathers. The crop is unfit 
to be offered on the Altar because, unlike animals whose 
grazing can be controlled with fences, birds fly freely and eat 
whatever they find, without regard to its ownership. [Since 
the food in the crop is not fully digested, its contents are 
recognizable as "stolen” food.] It is unseemly for “stolen” 
food to be burned on the Altar. Animal-offerings, however, 
do not present this problem, and their innards are offered on 
the Altar ( Rashi ). 

jyJnn — To the place of the ashes. Ashes were 

removed from the Altar every morning and placed on the 
floor of the Courtyard, east of the ramp leading up to the 
Altar (see 6:3). Also placed there were ashes from the Inner 
Altar and the Menorah. All were swallowed up miraculously 
at that spot (Rashi; Yoma 21a). 

17. in* Vptfi — He shall split it. With his bare hands, the 
Kohen grasps the bird and its wings and bends it backward 
until its back is broken along its spine; however, its skin and 
flesh still hold it together in one piece. Then the entire bird 
is sent up in smoke upon the Altar. 

I’DJM — With its feathers. Even though there is hardly a more 
repulsive smell than that of burning feathers, the feathers are 
not removed from the bird before it is burned upon the Altar. 
Why are the feathers left? Because bird-offerings are com¬ 
monly brought only by poor people, who cannot afford more 
than a bird, and if the feathers were removed, the remainder 
of the bird would be so tiny and insignificant as to embarrass 
the pauper who offered it. Better to endure the smell and let 
the Altar be adorned by the poor man’s offering (Rashi). 

ntra — A satisfying aroma. It is remarkable that the huge 
animal offering and the tiny bird-offering are described 
identically as a satisfying aroma. This is an illustration of the 
principle noted above, that it matters not to God whether one 
brings much or little, so long as one’s heart is directed 
sincerely to Heaven (Rashi). 

2 . 

1-10. nlnjtp/Meal-offerings. A nnp, meal-offering, consists 
of nothing more than njn 1 ?! rtyo, finely ground wheat flour , 


oil , and frankincense (with water added in most cases). This 
passage lists five varieties of voluntary, personal meal-offer¬ 
ings. All of them consist exclusively of the above ingredients, 
but the first is merely a mixture of the ingredients, while the 
others are cooked or baked in various ways. Given the 
simplicity of its contents, a meal-offering is inexpensive and 
is most likely to be brought by people too poor to afford 
anything more. Because such a person extends himself to 
bring an offering despite his poverty, the Torah assigns 
special value to his deed, as noted below. 

R ’ Hirsch comments that the name minchah implies a 
tribute to a superior. As the staple of the human diet, grain 
represents our very existence; thus the meal-offering pro¬ 
claims the bearer’s acknowledgment that his life is in God's 
hands. The oil symbolizes comfort, and the frankincense 
represents joy and satisfaction. By means of his offering, the 
owner acknowledges that these, too, are from God alone. 

1-3. nto? nna>?/Fine flour meal-offering. Since this is the 
only minchah that is neither cooked nor baked, it is called 
simply ntyd nrijo, fme flour meal-offering. Moreover, verse 1 
implies that this is the “standard” meal-offering, since the 
verse states that if a person wishes to bring a minchah , 
meal-offering, this is the one he brings. The implication is that 
if one vowed to offer a minchah without specifying which of 
the five varieties he wishes to bring, he is to offer this one. 
Consequently, one who wishes to bring a different variety of 
meal-offering must specify when making his vow which one 
he means to offer (Rashi). 

1 . — A person (lit., a sou/]. Of all who bring voluntary 

offerings, only someone who brings a meal-offering is 
described as a “soul.” Since this very inexpensive offering 
would be brought only by poor people, God says, "l will 
regard it as if he had offered his very soul” (Rashi). 

— Fine flour. The flour must be of wheat. The minimum 
amount of flour in any meal-offering is one issaron , or 1/10 
ephah (Rashi), which is equivalent in volume to 43.2 eggs. In 
modern times, estimates of an issaron vary from 86.4— 
172.0 fluid ounces. 

— Oil. Unlike the oil used for the lamps of the Menorah, 
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which could be only of the most superior quality (Exodus 
27:20), any olive oil was acceptable for meal-offerings. The 
quantity of oil for all meal-offerings was one log [ilb] f which 
is equal to the volume of six eggs, and in modern terms 
would be from 12-24 fluid ounces. 

n:3b — Frankincense. This is the hardened sap of a tree, in 
the form of granules that were small, but easy to manipu¬ 
late. According to Sifra, the amount of frankincense to be 
used was a komet2, as described in the following verse. 


2. lamp K^n — His threeftngersfui . The Kohen cups the three 
middle fingers of his right hand over his palm and scoops 
up as much of the flour-and-oil mixture as his hand will 
hold. His three fingers must be filled to capacity, but none 
of the mixture may poke out from between or outside his 
fingers. This amount is called a kometi and the act of 
scooping is known as kemitzah . Because there is no English 
equivalent for either word, we have coined the word 
“threefingersful.” The Sages describe kemiuah as one of 
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the Kohanim, one of whom shall scoop his threeringersful from it, from its fine flour and from 
its oil, as well as all its frankincense; and the Kohen shall cause its memorial portion to go up 
in smoke upon the Altar — a fire-offering, a satisfying aroma to Hashem. 3 The remnant of the 
meal-offering is for Aaron and his sons; most holy, from the fire-offerings of Hashem. 

4 When you offer a meal-offering that is baked in an ouen, it shall be of fine flour: unleavened 
loaves mixed with oil, or unleavened wafers smeared with oil. 

5 If your offering is a meal-offering on the pan, it shall be of fine flour mixed with oil, it shall 
be unleavened. 6 You shall break it into pieces and pour oil upon it — it is a meal-offering. 

7 If your offering is a meal-offering in a deep pan, it shall be made of fine flour with oil . 8 You 
shall present to Hashem the meal-offering that will be prepared from these; he shall bring it to 
the Kohen who shall bring it close to the Altar. 

9 The Kohen shall lift up its memorial portion from the meal-offering and cause it to go up in 
smoke on the Altar — a Tire-offering, a satisfying aroma to Hashem. 10 The remnant of the 
meal-offering is for Aaron and his sons — most holy, from the Tire-offerings of Hashem. 

11 Any meal-offering that you offer to Hashem shall not be prepared leavened, for you shall 
not cause to go up in smoke from any leavening or fruit-honey as a Tire-offering to Hashem. 


the most difficult of all the sacrificial services ( Rashi ). 

nn^5 - 53 — As well as all its frankincense. When the 

Kohen performs kemitzah, his hand may contain only flour 
and oil. Therefore the frankincense is not spread over all the 
flour. Rather it is placed upon one side of the flour and the 
Kohen takes the kometz from the other side. Then the 
frankincense is collected and burned on the Altar together 
with the kometz (Rashi). 

nmsTK — Its memorial portion. The kometz and frankin- 

▼ ▼ ▼ i * • 

cense are called the offering’s memorial portion because the 
owner finds favor before God through them, when they are 
burned upon the Altar (Rashi). 

3. D'ttJn;? ttfnp — Most holy. A “most holy” offering may be 
eaten only inside the Courtyard by ritually pure Kohanim. 

4. nun nDKn/Oven-baked meal-offering. Two varieties of 
minchah are included under this heading, since the offering 
baked in an oven may be of either nV?n or pp’pn, loaves or 
wafers. Loaves are high and fluffy; wafers are low and flat. 
The amount of flour used in these offerings is an issaron 
(see v. 1), which is divided into ten loaves (Rashi). Our verse 
states that they must remain unleavened, and verse 11 
states that no meal-offerings may be allowed to become 
leavened, but both these breads are kneaded with warm 
water, which has a tendency to make dough become 
chametz [leavened] rather quickly (Menachos 55a). never¬ 
theless, the Kohanim were so zealous and efficient that they 
would complete the preparation of the breads before 
leavening occurred (Pesachim 36a). 

D'rtttto. . — Mixed... smeared. If one chooses to use 

Joaues as the offering, the oil is mixed into the dough, and 
this abundance of oil helps make the loaves fluffy. In the 
case of wafers , most of the oil is held back to be smeared on 
the wafers after they are baked (Rambam, HU. Maaseh 
HaKorbanos 13:8). 

5-6. naroan-by nmn/Pan-baked meal-offering. 

5. narjian — The pan. This pan was wide and shallow, so 


that the oil would burn away in the frying process, leaving 
fairly hard, flat cakes (Rashi). 

6. n*na nnX — You shaU break it into pieces. This 
procedure is followed for all cooked or baked meal-offer¬ 
ings, so that the pieces will be small enough for the Kohen 
to perform kemitzah (Rashi). Each loaf or wafer is folded 
and then folded over once again, thus breaking it into at 
least four parts (Sifra ). 

7. nmp/Deep-pan meal-offering. 

— Deep pan. The pan used for this offering was 
narrow and deep. The oil would remain concentrated and 
the fried offering would be soft (Rashi; Sifra). Rambam adds 
that the dough was kneaded loosely, so that it would not 
harden during the frying. 

nbfc — Fine flour with oil. Although this phrase is first 
mentioned here, it describes the first step of all meal-offer¬ 
ings. First, oil was poured into the vessel, and then the flour 
was poured onto the oil. The next step was to pour oil on the 
flour and mix them. Finally, oil was poured on the mixture 
(Rashi, v. 5; Menachos 74b). 

8. ntthirn — Who shall bring it close. This commandment 
applies to all meal-offerings of this chapter. After the 
minchah was prepared, the Kohen brought the vessel 
containing it to the southwestern corner of the Altar and 
touched the vessel to the corner (ibid. 13:12). 

9. onni — ShaU Uft up. The Kohen was to scoop up the 
kometz , the three fingersful, which would be placed on the 
Altar fire (Rashi). As noted above, however, the frankin¬ 
cense, too, was burned on the Altar. 

11. tfan — Fruit-honey. The d'vash of this verse is fruit, 
which can produce a sweet, honey-like nectar (Rashi). 

The prohibition against offerings of leaven and fruit- 
honey conveys a moral lesson regarding the full range of 
man’s service of God. Man should not be sluggish, as 
symbolized by the slow process of leavening; nor should he 
be obsessed with the pursuit of pleasures, as symbolized by 
the sweetness of honey (Chinuch ). 
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12. n^Kn ]3*}g — A first-fruit offering. Leaven and fruit may 
be used for two offerings, both of which may be described 
as first-fruit offerings. They are: (a) Bikkurim, which are the 
first produce of the seven species for which Eretz Yisrael is 
praised ( Deuteronomy 26:1-11); and (b) on^rt ■•nty, the Two 
[leavened] Loaves of wheat flour that are offered on Shavuos 
(Leviticus 23:17). 

There is another “first” offering of grain: the Omer- 
offering, described below, verses 14-16. 

13. rrbp mn 9 /Covenant of salt. During the second day of 
Creation, Qod created a division between the heavenly 
waters above the firmament and the earthly waters below 
{Genesis 1:7). The Midrash records that the earthly waters 
protested that they, too, wished to be close to God. To 
comfort them, God made a covenant that the water would 
have a share in the Temple service, for salt, which comes 
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’Db o’P’73 P>nr» ?)’6 p ’bib6e (:id PiP)n) 0’6bp be 3i3f)3 7ift? bn 

from the sea, would be placed on sacrificial parts that go on 
the Altar, and fresh water would be poured on the Altar 
every Succos. 

If the salt was to assuage the wounded feelings of the 
lower waters, as it were, then why wasn’t water poured on 
the Altar? The answer may be found in how salt is taken 
from the sea. The water is boiled off or allowed to 
evaporate, leaving the salt behind. Thus, even the “lower 
water” rises to heaven in the form of condensation. The only 
component of the water that is “condemned” to remain in 
the lower world is its salt, and in this verse God declared 
that it, too, is needed for His service. This is a lesson to all 
people in their everyday lives. A Jew can and should find 
spirituality not only in obviously holy and heavenly pur¬ 
suits, but even in his seemingly mundane activities (ft' 
Yaakov Kamenetsky ). 
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12 You shall offer them as a first-fruit offering to Hashem, but they may not go up upon the Altar 
for a satisfying aroma. 

Covenant 13 You shall salt your euery meal-offering with salt; you may not discontinue the salt of your 
of Salt God's covenant from upon your meal-offering — on your every offering shall you offer salt. 

14 When you bring a meal-offering of the first grain to Hashem: from ripe ears, parched over 
fire, ground from plump kernels, shall you offer the meal-offering of your first grain. 15 You shall 
put oil on it and place frankincense on it — a meal-offering. 16 The Kohen shall cause its 
memorial portion to go up in smoke — from its flour and Us oil, as well as Us frankincense — 
a fire-offering to Hashem. 

3 1 J f his offering is a feast peace-offering, if he offers it from the cattle — whether male or female 

Peace - — unblemished shall he offer it before Hashem. 2 He shall lean hb hand upon the head of 

Offering offering and slaughter it at the entrance of the Tent of Meeting; the sons of Aaron, the 

Kohanim, shall throw the blood upon the Altar, all around. 3 From the feast peace-offering he 
shall offer as a fire-offering to Hashem: the fat that covers the innards, and all the fat that b 
upon the innards ; 4 and the two kidneys with the fat that b upon them, that b upon the flanks, 


Ramban comments that salt has two properties: It is 
destructive, for it prevents plants from growing (and it can 
corrode most substances); and it is helpful, for it preserves 
food. The Covenant of Salt teaches that the Altar service, if 
performed properly and sincerely, preserves Israel, but if 
the service is neglected, it brings about destruction and 
exile. 

Salt symbolizes God’s immutable covenant, because it 
preserves what was and inhibits change (R' Hirsch). 

14-16. The Omer. 

On the second day of Pesach, the first offering of the new 
grain crop was brought, but unlike all other communal and 
private meal-offerings, it was of barley. The Omer was a 
communal offering, and before it was brought, no grain of 
the new crops could be eaten (see 23:9-14). The Omer, 
which was not leavened, was burned on the Altar ( Menachos 
67 b). 

14. nnN — Ripe ears. By comparing this verse with Exodus 
9:31 the Sages derive hermeneutically from this word that 
the grain required for this offering is barley ( Rashi; Mena¬ 
chos 68b). 

tfio — Parched over fire. The plump kernels are 

parched lightly in order to dry them a bit so that they can be 
ground easily (Rashi). 

3. 

*+§ Peace-offerings. 

Peace-offerings are brought voluntarily by a person or a 
group of people who are moved to express their love of 
God, their gratitude for His goodness, and to enhance their 
closeness of Him. In the words of Sforno (Kauanos 
HaTorah): The peace-offering is brought as a tribute to God, 
Blessed is He, when the person moved to offer it recognizes 
the ways of His goodness and His constant goodness to us. 

Various reasons are offered for the name shelamim, or 
peace-offerings. According to Rashi (from Sifra), the name 


is derived from shalom, peace, because the peace-offering 
has the spiritual capacity of increasing peace in the world. 
Alternatively, since the peace-offering has a portion for the 
Altar, a portion for the Kohanim, and a portion for the 
owners, its name symbolizes the peace that results when 
the legitimate needs of all groups are satisfied. According 
to Korban Aharon , the peace expressed by the name is the 
harmony between the heavenly world of the spirit and the 
earthly world of materialism. One who brings a peace-offer¬ 
ing seeks to unite the two worlds. 

Ramban derives the word shelamim from whole • 

i 

ness, because the person who brings this offering has not 
been motivated by a need to atone for sin, but by a sense of 
wholeness and a free-willed desire for perfection. 

1. rnj — A feast peace-offering. Although the literal 
meaning of nat is slaughter, it has a secondary meaning as 
well. Rashi (Bereishis 31:54) comments that where the 
context demands it, the word is translated as feast. R' Hirsch 
and HaK’sav V’haKabbalah note that shelamim is the only 
offering with which the word zevach appears. In their view, 
this is relevant to the manner in which the peace-offering 
was eaten. It was a feast, because “during the eating of the 
peace-offering’s flesh, the owner would invite his family, 
friends, and acquaintances to partake of his feast, and in the 
assembly of friends he would praise God and tell them of 
His kindness.” 

2. — He shall lean. Since the peace-offering does not 
come to atone for a sin, no confession is made during this 
leaning (see notes to 1:4). Rather, the owner praises God as 
he leans on the animal (Hit. Maaseh HaKorbanos 3:15). 

“ijnia nn? — At the entrance of the Tent of Meeting. In the 
case of D i 5j5 triffij?, offerings of lesser sanctity , the entire 
Courtyard is an acceptable place of slaughter, unlike holier 
offerings, which must be slaughtered in the northern part of 
the Courtyard (1:11). From the word nn?, lit., opening, the 
Sages derive that a slaughter may not take place until the 
Sanctuary door has been opened ( Zevachim 55b). 
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5. nbvn‘by — Besides the elevation-offering. The first the service for sheep and goats separately. 

offering of the day was the famfd the daily continual 16 ^rrb, - All the choice parts for Hashem. This 
elevation-offering (Rashi ; see Pesachlm 58b). apparently' superfluous phrase is meant to teach that the 

6. t**rrtn — From the flock. The term ikV includes both parts enumerated here must be offered on the Altar in the 

sheep and goats, but since the service of the peace-offering case of all offerings, even where the Torah does not say so 

is slightly different for the two, the passage goes on to list specifically, such as the pesach andmaaser-offerings(S(/ra). 
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and he shall remove the diaphragm with the liver; with the kidneys. 5 The sons of Aaron shall 
cause it to go up in smoke on the Altar, besides the elevation-offering that is on the wood that 
is on the fire — a fire-offering, a satisfying aroma to Hashem. 

6 If his offering to Hashem is a feast peace-offering from the flock — male or female — 
unblemished shall he offer it. 1 If he offers a sheep as his offering, he shall bring it before 
Hashem. 8 He shall lean his hands upon the head of his offering and slaughter it before the Tent 
of Meeting; and the sons of Aaron shall throw its blood upon the Altar, all around. 9 From the 
feast peace-offering he shall offer as a fire-offering to Hashem its choicest part — the entire tail 
— he shall remove it above the kidneys; and the fat that covers the innards and all the fat that 
is upon the innards; 10 and the two kidneys and the fat that is upon them, that is upon the 
flanks; and he shall remove the diaphragm with the liver, with the kidneys. 11 The Kohen shall 
cause it to go up in smoke on the Altar; it is the food of the fire — for Hashem. 

12 If his offering is a goat, he shall bring it before Hashem. 13 He shall lean his hand upon 
its head and slaughter it before the Tent of Meeting; and the sons of Aaron shall throw its 
blood upon the Altar, all around. 14 He shall bring his offering from it as a fire-offering to 
Hashem: the fat that covers the innards and all the fat that is upon the innards; 15 and the two 
kidneys and the fat that is upon them, that is upon the flanks; and he shall remove the 
diaphragm with the liver, with the kidneys. 16 The Kohen shall cause them to go up in smoke on 
the Altar — the food of the fire for a satisfying aroma, all the choice parts for Hashem. 17 An 
eternal decree for your generations in all your dwelling places; you may not consume any fat 
or any blood. 

4 s/n- 1 J™J ashem spoke to Moses, saying: 2 Speak to the Children of Israel, saying: When a per- 
Offering son will sin unintentionally from among all the commandments of Hashem that may 


4. 

nKwn Sin-offering. 

The Torah now lists offerings that are required in order to 
atone for sins, in contrast to the offerings of the previous 
three chapters that one brings voluntarily in order to elevate 
oneself spiritually. 

These offerings cannot atone for sins that were commit¬ 
ted intentionally. No offering is sufficient to remove the 
stain of such sinfulness; that can be done only through 
repentance and a change of the attitudes that made it 
possible for the transgressor to flout God’s will. On the 
other hand, if the sin was committed accidentally and 
without intent, no offering is needed. Sin-offerings are 
needed to atone for deeds that were committed uittfa, 

.. j * 

inadvertently , as a result of carelessness. As Ramban (v. 2) 
points out, even though they were unintentional, such 
deeds blemish the soul and require that it be purified, for if 
the sinner had sincerely regarded them with the proper 
gravity, the violations would not have occurred. As experi¬ 
ence teaches, people are careful about things that matter to 
them, but tend to be careless about trivialities. Had the 
Sabbath, for example, been truly important to the inadver¬ 
tent sinner, he would not have “forgotten” what day of the 
week it was. Had he been as scrupulous as he should have 
been about avoiding forbidden foods, he would not have 
carelessly confused forbidden fat [o^n] with permitted fat 

ITO**]- 


This provides perspective on the Torah's view of sin. It 
provides no “ritual” to atone for intentional sins; only God 
can see into man’s heart and judge whether he has truly 
repented. 

This chapter deals with four kinds of niNun, sin-offerings 
[chataos]; and two more are found in the next chapter. 
The category of sin for which these offerings are brought 
is very limited: (a) It must be a commandment for which 
the transgressor would have been liable to receive the 
penalty of n“)3, spiritual excision of the soul, if he had 
committed the sin intentionally; (b) it must be a negative 
commandment; and the sin must be committed by per¬ 
forming an act. Thus, there is no c hatas for the grievous 
sin of blasphemy, because, although one is accountable 
for what one says, the Halachah does not consider speech 
as “an act." Similarly, if one does not circumcise oneself 
or does not bring the pesach -offering — for both of 
which the penalty can be kares — there is no c hatas, 
because those sins involve a failure to perform a re¬ 
quired act, and the commandments being violated are 
positive rather than negative commandments ( Rashi; 
Sifra ). 

2. u>pj — A person [lit., soul]. Because thoughts originate in 
the soul, the sins that necessitate this offering — sins born 
of careless inadvertence — are attributed to the soul, and it 
is the soul that is cleansed by means of the offering 
(Ramban ). 
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"nan :cdp o'P3f) jmpn ipt’ 6 pips r o’C7p3 7 p^p |n irb |npb 
(a’) :73^n in? )p pppip pcb |bi? ,1’yna *?yi wsi bv ni’^an bv 
o’)3f> Tbcpb p^mpb pw oipn yvb ppp c’t ’?b mnu mpn *7K 
f)jpp pr Pipnb yinn -jp^ t?5ip f pn?pp p»?bi (.f>» |H7P)D) pidjidj? 
p^D ?"p) pi)pn cbcb yip .nann 1 ? yinw :im oipnp 6 p’c mb yin 

(.PD) f)»v f DP3 1)’P137 1P1C7»PC IP? ,mb yip D»PblP P’331 ,0:P 
IP pb)o pp p7P 13 I’ppicc oipp .i«nn idv ‘w :(:3P) p?7P3D3i 
bv :(P oc ?"p ;7:i )^pb) p)pp5 jipp bf) |C7P pf) f)»JiPi c"p? ,P3fPP 
:(:pp O’pd?) |C7 oc pf) ib»?6c 7Pbb f)bf) ,!>"p pf)c ]«nn ^D\y 

nj’tyyn 11 ^k — That may not be done. This implies that 
only for a negative commandment — that may not be done 
— is there a chatas (Sifra ). 

3-12. D’1^9 in? ifi/The Bull of the Anointed Kohen. The 
Kohen Gadol, who has been elevated to his office through 
anointment (Horayos 1 lb), has a special role in the nation, 


nip)P Pi pppcp oc P3C3 3Pi?P pa? pp ppf> p5ppp .nan» nmoa 
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opp ppc 6 6 pip bnap |p?pc? ,P7a6 vb ipicpi .(a* piDs» icpi 3ppp 
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ibo'ob o’pbip p»33i r |?cPb .nyiia ?nx bn (n) :(6:a p7? oc ?"p) 'a p 
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:(.ra 6pv) ipaa ipaa 061 p?ns>3 0^7 o’paia vp 6bi .p:a 6pc79 dc 
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:(6:7 p7D oc ?"p) P7Pvbi o^bpbi nvb?b ?"pv be 79 Pi37b 79 b"n pp 
.lanw nn’ :(oo pppvi o^bpbi pvb?b 6"p ’7'pc f>’3Pb .nxunn 


for it is his mission to bear responsibility for the spiritual 
well-being of the nation. In particular, as the person who 
performs the Yom Kippur service in the Holy of Holies, he 
must remain on the highest possible plateau. An indication 
of the gravity of his sin is the nature of his sin-offering 
service, which is similar to that of the Yom Kippur offerings. 

The Sages (Horayos 7a) derive hermeneutically that the 
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not be done, and he commits one of them . 

77ie Bull 3 If the anointed Kohen will sin, bringing guilt upon the people; for his sin that he committed 
°[ the he shall offer a young bull, unblemished, to Hashem as a sin-offering. 4 He shall bring the bull 
Ar1 Kohen to entrance °f Tent °f Meeting before Hashem ; he shall lean his hand upon the head of 

the bull, and he shall slaughter the bull before Hashem. 5 The anointed Kohen shall take from 
the blood of the bull and bring it to the Tent of Meeting . 6 The Kohen shall dip his forefinger into 
the blood; he shall sprinkle some of the blood seven times before Hashem toward the Curtain of 
the Holy. 7 The Kohen shall put some of the blood on the horns of the Altar where incense is 
caused to go up in smoke before Hashem, which is in the Tent of Meeting; and all the 
[remaining] blood of the bull he shall pour onto the base of the Elevation-offering Altar, which 
is at the entrance of the Tent of Meeting. 8 He shall separate all the fats of the sin-offering bull 
from it: the fat that covers the innards and all the fat that is upon the innards ; 9 and the two 
kidneys and the fat that is upon them, which is upon the flanks; and he shall remove the 
diaphragm with the liver, with the kidneys — 10 just as it would be removed from the feast 
peace-offering bull; and the Kohen shall cause them to go up in smoke on the Elevation-offering 
Altar. 11 But the hide of the bull and all its flesh with its head and with its feet, and its innards 
and its waste — 12 the entire bull shall he remove to the outside of the camp, to a pure place, 
to where the ash is poured, and he shall bum it on wood in fire; on the place where the ash is 
poured shall it be burned. 


Kohen Gadol’s special sin-offering is required only under 
unique circumstances. As a scholar qualified to rule on 
complex halachic matters, the Kohen Gadol ruled that a 
particular act is permitted, and he performed it himself. 
Then he learned that he had erred, that what he had done 
was a /cares-type of sin. For that inadvertency the Kohen 
Gadol must bring the offering described here. However, if 
someone else had relied on the Kohen Gadol’s ruling, that 
person would bring his own, ordinary chatas, as described 
below (vs. 25-32). 

3. oyn nrpu^Kb — Bringing guilt upon the people. The Kohen 
Gadol is the people’s emissary to pray for them and bring 
them atonement. His sin brings guilt upon them all (Rashi). 
Ibn Ezra and Sfomo interpret in an opposite vein: If such a 
great person sins, it must be that the low spiritual level of 
the people dragged him down. 

4. 'n — Before Hashem, i.e., north of the Altar; see 6:18. 
Here, and in the case of the next offering where the 
Sanhedrin (high court) caused the entire nation to sin, the 
Torah stresses that the bull be brought to the front of the 
Sanctuary, because it is a source of pride that the nation's 
most august personages do not hesitate to acknowledge 
and seek atonement for their sins. It is like a king who has 
been wronged by his friend. When the friend sends a gift as 
a symbol of his remorse, the king proudly displays it at the 
entrance to his palace (R' Bachya), to show that the law 
applies to the privileged as well as to the common people. 

5. — To the Tent of Meeting. The exceptional 
nature of this offering now becomes apparent. Whereas all 
ordinary offerings have their blood service performed 
exclusively on the Altar in the Courtyard (vs. 25-32) — and 
would be disqualified if the blood were brought into the 


Sanctuary — the blood service of this offering is performed 
inside the Sanctuary. 

6. tt/npn ri5*iB — The Curtain of the Holy. Behind the 
Curtain, which separates the Holy of Holies from the rest of 
the Sanctuary, is the Holy Ark. The blood is sprinkled 
toward the Ark, but it is not required that the blood actually 
touch the Curtain (Rashi; Sifra). 

7. HO’ — The base. After completing the service on the 
Inner Altar, the Kohen Gadol takes the remainder of the 
blood to the Courtyard. There, he pours it onto the base that 
surrounded the bottom of the Altar. See diagram at Exodus 
ch. 27. 

nbvn natn — The Elevation-offering Altar. Since the tamid, 
the daily continual offering — an elevation-offering — was 
the only offering that had to be offered every day without 
exception, the Altar was named for it. 

8. abn*ba*n>n — All the fats. The sacrificial parts of a 
sin-offering are the same as those of peace-offerings, as 
stated in verse 10; see 3:3-4. 

11. ifn — But the hide of the bull. In the case of 

ordinary offerings, the animal is skinned and the hide is 
given to the Kohanim, but all offerings like this one, whose 
blood is taken into the Sanctuary, must be burned com¬ 
pletely. Whatever is not burned on the Altar is burned 
outside the camp, including the hide ( Zevachim 8:2). 
Therefore, the animal is not flayed. 

12. njgnb yiritt — Outside of the camp. In the Wilderness, 
this meant outside all three camps: the camps of the 
Shechinah, of the Levites, and of the Israelites. In Eretz 
Yisrael, the remains of the offering were burned outside the 
city of Jerusalem (Rashi). 
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:P’P 31D’6p lb P7P |f)3D inf>bl 7P»0 6lOP 3130 O’O f>PPP3 .I^K 

13-21 . 3«»y bp 333 o5yn 3*/The bull for a matter that was 
hidden from the congregation. Like the offering of the 
Kohen Gadol, this one comes about because of a mistaken 
ruling, as follows: The Great Sanhedrin of seventy-one 
judges, the high court of the nation which has its seat on the 
Temple Mount, issued a mistaken ruling as a result of which 
the majority of the nation transgressed a negative com¬ 
mandment for which the penalty would be kares, had it been 
done intentionally. Whether or not the members of the San¬ 
hedrin themselves had sinned is immaterial. What matters is 
only that a “majority” of the nation had sinned. This majority 
is reckoned in either of two ways: (a) Seven of the twelve 
tribes sinned, even if the number of sinners did not consti- 
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of) ,(:6 p D’P3f) PP”pp» ibp 6’bnp pft 1P30 obi3 of)i pn«ppp ibp ft’bnp 
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tute a majority of all the people; and (b) the majority of the 
total population sinned even if less than half the tribes were 
involved. Like the Kohen Gadol’s sin-offering, this sin-offer¬ 
ing’s blood service takes place in the Tabernacle. 

If, however, the sin based on an erroneous ruling was 
committed only by less than a majority of the people, or by 
individual members of the Sanhedrin, this special offering 
would not apply. Each sinner would bring the same offering 
that ordinary Jews would bring in case of a similar transgres¬ 
sion ( Rambam, HiL Shegagos 13:1). 

13. ^nfen rnjrb^ — The entire assembly of Israel. Sifra 
derives hermeneutically that this term refers only to the 
Great Sanhedrin. Radak (Shorashim ) explains that the root 




559 / VAYIKRA/LEVITICUS 


PARASHAS VAYIKRA 


4/13-23 


The Bull 
for a 
Matter 
that Was 
Hidden 
from the 
Congrega¬ 
tion 


He-Goat 
of a Ruler 


13 If the entire assembly of Israel shall err, and a matter became obscured from the eyes of the 
congregation; and they commit one from among all the commandments of Hashem that may 
not be done, and they become guilty ; 14 when the sin regarding which they committed becomes 
known, the congregation shall offer a young bull as a sin-offering, and they shall bring it before 
the Tent of Meeting. 15 The elders of the assembly shall lean their hands upon the head of the 
bull before Hashem, and someone shall slaughter the bull before Hashem. 16 The anointed 
Kohen shall bring part of the bulls blood to the Tent of Meeting. 17 The Kohen shall dip his finger 
from the blood; and he shall sprinkle seven times before Hashem, toward the Curtain. 18 He 
shall put some of the blood upon the horns of the Altar that is before Hashem, which is in the 
Tent of Meeting; and all the remaining blood he shall pour onto the base of the 
Elevation-offering Altar, which is at the entrance of the Tent of Meeting. 19 He shall separate all 
its fats from it and cause it to go up in smoke on the Altar. 20 He shall do to the bull as he had 
done to the sin-offering bull, so shall he do to it; thus shall the Kohen provide them atonement 
and it shall be forgiven them . 21 He shall remove the bull to the outside of the camp and bum it, 
as he had burned the first bull; it is a sin-offering of the congregation. 

22 When a ruler sins, and commits one from among all the commandments of Hashem 
that may not be done — unintentionally — and becomes guilty: 23 If the sin that he 
committed becomes known to him, he shall bring his offering, a male goat, unblemished. 


of rny is iy\ meaning to appoint or to assemble for a clearly 
defined purpose. Thus, it can refer to the entire nation or to 
the Sanhedrin, depending on the context. In a novel interpre¬ 
tation, HaK’sau V'haKabbalah derives rny from ny, precious 
ornaments. If so, the word is a fitting simile for the San¬ 
hedrin, for its members are the adornment of the nation. 

5n;?n '3’yw — From the eyes of the congregation. As the group 
that charts the lives of the nation through the map of Ha- 
lachah, the Sanhedrin is the “eyes” of the people. 

14. — The congregation. Funds for the offering must 
come from a special tax upon all individuals, so that it is truly 
communal in nature ( Horayos 3b). 

15. rnyn upt — The elders of the assembly , i.e., three mem¬ 
bers of the Sanhedrin ( Sifra.; Hit. Maaseh HaKorbanos 3:10). 

17. rpian — The Curtain. In verse 6 it was described as the 

▼ 

Curtain of the Holy. There, the holiness was undiminished 
even though a sin was committed by no less a personage 
than the Kohen Gadol. The holiness survives the sin of the 
Kohen Gadol, but it suffers from the sin of the congregation. 
This may be likened to a king who was betrayed by some of 
his highest officials; if he retains the loyalty of his people, 
then his government remains intact. But if the bulk of his 
people desert him, his government must fall ( Rashi; Ze- 
uachim 41b). 

19.I35rr5a rtKi — All its fats. Unlike the case of the Kohen 
Gadol’s offering (v. 3-12), the Torah does not enumerate 
everything that goes upon the Altar. It is like a king whose 
friend angered him. Because of compassion for the mis¬ 
guided nation, the Torah shortens the account to spare them 
humiliation (ibid.). 

20. ip 1 ? ntyy UffN? — As he had done to the. . .bull. The 
service is the same as that of the Kohen Gadol's bull. Thus — 
even though the previous verse specifies only the fat — the 


kidneys and the diaphragm, as well, are offered (Rashi; 
Sifra ). 

22-26. K'tw “pytp/He-goat of a ruler. This sin-offering ap¬ 
plies only to the king. Although it deals with one of the 
nation’s leading figures, this passage differs from the two 
previous ones. The king is liable to bring a sin-offering for 
the same sins that require any other Jew to offer one. The 
king’s sin does not in any way involve a mistaken interpreta¬ 
tion of the law, as do those of the others, because he must be 
as subservient as any commoner to the teachings of the 
nation’s Torah authorities. He differs from a commoner in 
only one detail: The king brings a male goat, symbolic of his 
position of power ( R'Hirsch ), while other Jews bring a female 
goat or sheep. 

22. itpK — When. The other three passages in this chapter 
begin with the logical Dto, if someone sins. Why does this 
discussion begin with the term when , which implies that the 
sin is inevitable? Sfomo suggests that powerful and wealthy 
people are indeed likely to sin. The verse concludes and 
become guilty, because it is essential that powerful people 
acknowledge and feel remorse for their sin, lest they sin 
again. 

Rashi cites Sifra that the word alludes to fortu¬ 
nate. This implies that the generation whose leader seeks 
atonement even for his unintentional sins is fortunate for he 
surely will repent his intentional sins. 

23. snirrlK — If [the sin .. .J becomes known. If he knows 
with certainty that he committed the sin in question, he 
brings the offering described below, but if his violation is in 
doubt, he brings the guilt-offering described in 5:17-19. 

a'TV Wtp — A goat. This goat is in its first year, according to 
Rambam (Hil. Maaseh HaKorbanos 1:14, see Kessef Mish- 
nah ; and Rashi to Yoma 65b). 
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25. ns“jp"by. . .ly^yK^ — With his forefinger , .. upon the of the latter (ch. 1), the blood is thrown at the lower part of 
horns. There are two differences between the blood-service the Altar from a vessel; here, the Kohen smears it with his fin- 
of a sin-offering and that of an elevation-offering. In the case ger on the four horn-like protrusions at the top of the Altar. 
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24 He shall lean his hand on the head of the goat and he shall slaughter it in the place he would 
slaughter the elevation-offering before Hashem; it is a sin-offering. 25 The Kohen shall take from 
the blood of the sin-offering with his forefinger and place it upon the horns of the Elevation¬ 
offering Altar; and he shall pour its blood upon the base of the Elevation-offering Altar. 26 And 
he shall cause all its fats to go up in smoke on the Altar, like the fats of the feast peace-offering; 
thus shall the Kohen provide him atonement for his sin, and it shall be forgiven him. 

27 If an individual person from among the people of the land shall sin unintentionally, by 
committing one of the commandments of Hashem that may not be done, and he becomes guilty: 
28 If the sin that he committed becomes known to him, he shall bring as his offering a she-goat, 
unblemished, for the sin that he committed. 29 He shall lean his hands upon the head of the 
sin-offering; and he shall slaughter the sin-offering in the place of the elevation-offering. 30 The 
Kohen shall take from its blood with his forefinger and place it on the horns of the Elevation¬ 
offering Altar; and he shall pour all of its [remaining] blood upon the base of the Altar . 31 He shall 
remove all of its fat, as the fat had been removed from upon the feast peace-offering, and the 
Kohen shall cause it to go up in smoke on the Altar as a satisfying aroma to Hashem; and the 
Kohen shall provide him atonement, and it shall be forgiven him. 

32 If he shall bring a sheep as his offering for a sin-offering, he shall bring a female, 
unblemished. 33 He shall lean his hand upon the head of the sin-offering; he shall slaughter it for 
a sin-offering in the place where he would slaughter the elevation-offering. 34 The Kohen shall 
take from the blood of the sin-offering with his forefinger and place it upon the horns of the 
Elevation-offering Altar; and he shall pour all its [remaining] blood upon the base of the Altar. 
35 And he shall remove all its fat as the fat would be removed from the feast peace-offering sheep, 
and the Kohen shall cause them to go up in smoke on the Altar, on the fires of Hashem; and the 
Kohen shall provide him atonement for his sin that he committed, and it shall be forgiven him. 

1 | fa person will sin: If he accepted a demand for an oath, and he is a witness — either he saw 
or he knew — if he does not testify, he shall bear his inquity; 2 or if a person will have touched 


HO’ — The base. The Kohen pours the remaining blood on 
the extreme southwestern part of the base (Zevachim 53a). 

27-35. -nm nKun/Sin-offering of an individual. In the type 
of sin for which he requires atonement and in the service of 
his sin-offering, an ordinary Jewish man or woman — even 
a non-Jewish slave — is identical to a king. The only differ¬ 
ence is that a king brings a male goat and an ordinary citizen 
brings a female goat or sheep. 

5. 

1-14. tipi ja^p/The Variable-offering. This passage 
introduces a novel kind of nK^in, sin-offering — an offering 
whose cost varies according to what the sinner can afford. 
This variable aspect of the offering’s value is indicated by the 
name given it by the Sages: T|P) r6iy p-ip, an offering that 
goes up or down. The Torah lists three specific sins for which 
this offering is brought: the sin of denying testimony (v. 1); 
the sin of contaminating holy things (vs. 2-3); and the sin of 
false or unkept oaths (v. 4). The second of the three — the sin 
of contaminating the sanctities (vs. 2-3) — follows the gen¬ 
eral rule of sin-offerings, in that it incurs m?, excision, if it is 
done intentionally. The other two sins are exceptions to the 
above rule. 

1. KUfln-ia utyai — If a person will sin. This introduces the 
three sins specified in verses 1-4. 


*#5 nnyn nyuttf/The oath of testimony. Whenever there is 
a monetary dispute between people, witnesses must come 
forward if requested by one of the parties to do so. If a 
witness denies knowledge of the case, the party may ask him 
to swear, either inside or outside of the beis din (court), that 
he is telling the truth. Our verse deals with a witness who has 
taken such an oath, and then admits that he lied. Unlike all 
the sin-offering obligations in the Torah, in which the sin was 
committed inadvertently, this offering applies only if the 
witness lied intentionally (Shevuos 31b). 

^1p —A demand for an oath. The word p6k implies curse, 
as well as oath. The very fact that our verse indicates that a 
curse will befall the liar shows the gravity of his sin, for it 
implies that a witness who perverts justice by not testifying 
and swearing falsely is accursed (Ibn Ezra). The Sages com¬ 
ment that a judge who rules correctly is God’s partner in 
Creation. Consequently, a witness who refuses to testify is 
accursed, for it is as if he had contributed to the destruction 
of God’s Creation. 

-iy Kim — And he is a witness. He truly possesses the knowl¬ 
edge about which he is asked to testify — and he is not 
disqualified as a relative or for some other reason — yet he 
swears that he has no knowledge of the matter. 

ym Ik — Or he knew, i.e., the witness did not see the 
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transaction in question, but he has information that would 
be admissible in bets din. For example, he heard the bor¬ 
rower admit in the presence of witnesses that he owes the 
money (Sheuuos 33b). 

2-3. wnpi tfnpn nKmu/Contamfnatlon of the Sanctuary 
and Its sanctities. It is forbidden under penalty of kares for 
someone in a state of tumah to enter the Sanctuary or to eat 
food of offerings. Our passage speaks of someone who knew 
of his contamination, but then forgot either about his con¬ 
tamination or that the Sanctuary or the food were holy. Dur¬ 
ing this period of forgetfulness, he either entered the Sanctu¬ 
ary or ate the food, and then realized what he had done. 

2. nbaja — The carcass. The contaminations mentioned 
in these two verses are mentioned in 11:24-43; 15:2-3; 


and Numbers 19:14-16. 

nbjni — But it was concealed from him. He forgot that he 

*■" " IV! 

had become contaminated. 

B 10 jsq — And became guilty, by contaminating the sanctities. 

3. ym Kim — And then he knew. After having sinned in his 
state of forgetfulness, he realized what had happened 
(Rashi). 

4. iioa nyuw/A spoken oath. Someone swears falsely that 
he will or will not do something, or that something did or did 
not occur. The case of a person who employs an oath to 
swindle someone is discussed below (vs. 20-26). 

D’nDtta Kpab — Expressing with his lips. To be valid, an oath 
must be spoken; a mental oath is not binding (Rashi; Sifra). 
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any contaminated object — whether the contaminating carcass of a beast , the contaminating 
carcass of an animal, or the contaminating carcass of a creeping animal — but it was 
concealed from him, and he is contaminated and became guilty; 3 or if he will touch a human 
contamination in any manner of its contamination through which he can become contami¬ 
nated but it was concealed from him — and then he knew — and he became guilty; 4 or if a 
person will swear, expressing with his lips to do harm or to do good, anything that a person will 
express in an oath, but it was concealed from him, and then he knew — and he became guilty 
regarding one of these matters . 5 When one shall become guilty regarding one of these matters, 
he shall confess what he had sinned. 6 He shall bring as his guilt-offering to Hashem, for his sin 
that he committed, a female from the flock — a sheep or a goat — for a sin-offering; and the 
Kohen shall provide him atonement for his sin. 

7 But if his means are insufficient for a sheep or goat, then he shall bring as his guilt-offering 
for that which he sinned: two turtledoves or two young doves to Hashem, one for a sin-offering 
and one for an elevation-offering. 8 He shall bring them to the Kohen, who shall offer first the 
one that is for a sin-offering; he shall nip its head at its nape, but not separate it. 9 He shall 
sprinkle from the blood of the sin-offering upon the wall of the Altar, and the remainder of the 
blood he shall press out toward the base of the Altar; it is a sin-offering. 10 And he shall make 
the second one an elevation-offering according to [its] law; and the Kohen shall provide him 
atonement for his sin that he committed, and it shall be forgiven him. 

11 But if his means are insufficient for two turtledoves or for two young doves, then he shall 
bring, as his guilt-offering for that which he sinned, a tenth-ephah of fine flour for a sin-offering; 


a'p'n 1 ? Ik yin 1 ? — To do harm or to do good. For example, he 
swears not to eat something (to do harm to himself), or to eat 
it (to do good). The next verse adds that this offering is 
required even if someone swore regarding whether or not an 
event took place, or regarding an innocuous act that cannot 
be called either good or bad (Rashi; Sifra). 

nyattta D*iKn — A person ... in an oath. The Sages derive 
from the term person that at the time someone swears falsely 
or violates his oath he must be conscious that an oath is in 
existence — someone who is totally unaware is regarded as 
lacking in personhood with reference to the laws of oaths 
(Sheouos 26a). Consequently, if someone thought he was 
swearing truthfully regarding a past event, or had forgotten 
about his oath when he violated it, no offering was required. 
If so, since this offering applies only to an unintentional 
transgression, how does one become liable to bring it? In the 
case of an oath about the past, an offering is required if one 
swore falsely while unaware of the penalty for a false oath. In 
the case of an oath to do or not to do something in the future, 
one brings an offering when he remembers that he had made 
an oath but violated it because he had forgotten its terms. 
For example, he swore not to eat wheat bread, but thought 
that he had sworn to eat it ( Rambam, Hit Sheuuos 3:6-8). 

5. trjinrn — He shall confess. After the sinner brings his 
offering to the Courtyard (v. 6), he leans on it and confesses 
(Ramban ). 

R’ Hirsch comments on why this sin-offering has the 
additional name of dwk (ashamj , guilt-offering, which im¬ 
plies a further degree of guilt than the normal sin-offering. 
As Ramban (v. 15) explains, the name asham derives from 


nnntf, desolation, for the sinner has endangered his future 
existence by what he has done. The three sins in this passage 
are especially serious because all were committed either 
intentionally or with a degree of prior knowledge. 

8 . — First This is a general rule whenever an olah 
and a chatas are offered in tandem: The chatas comes first. 
After the chatas achieves forgiveness, the olah is brought 
(Rashi; Zevachim 7 b). 

9. • .njrn — He shall sprinkle.. .upon the walL In the 
case of fowl, the blood service of elevation- and sin-offerings 
is the exact opposite of that of parallel offerings from 
animals. The blood of a fowl sin-offering is sprinkled directly 
from the bird’s neck onto the lower half of the Altar wall, 
while the blood of an animal sin-offering is placed with the 
Kohen’s finger on the horns at the top of the Altar. The 
differences between animal and fowl elevation-offerings are 
found above, chapter 1. 

— Toward the base. After sprinkling the blood on the 
Altar wall, the Kohen presses the bird’s severed neck against 
the Altar wall above the base and lets the blood run down to 
the base. The blood is the only part of the bird sin-offering 
that goes to the Altar; the rest is eaten by the Kohanim 
(Zevachim 64b). 

10. Ppifh?? — According to [its] law, as given above, 1:14-17. 

11. n$Kn rnupy — A tenth-ephah. God took pity on a poor 
man and assigned a very inexpensive offering to him so that 
he could afford to obtain atonement. But if a rich man brings 
this offering, not only does it not atone for him, he is guilty 
of the sin of bringing unsanctified objects into the Temple 
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Courtyard (Kereisos 28a). In giving charity, as in bringing of- has not fulfilled his obligation if he gives as little as a poor 
ferings, one must give according to his means. A rich man man (Chofetz Chaim). 
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he shall not place oil on it nor shall he put frankincense on it, for it is a sin-offering. 12 He shall 
bring it to the Kohen, and the Kohen shall scoop his threefingersful as its memorial portion and 
cause it to go up in smoke on the Altar, on the fires ofHASHEM; it is a sin-offering. 13 The Kohen 
shall provide hum atonement for the sin that he committed regarding any of these, and it will be 
forgiven him; and it shall belong to the Kohen, like the meal-offering. 

Gum- 14 Hashem spoke to Moses, saying : 15 If a person commits treachery and sins unintentionally 

Offering against Hashem s holies, he shall bring his guilt-offering to Hashem. an unblemished ram from 

the flock, with a value of silver shekels, according to the sacred shekel, for a guilt-offering . 16 For 
what he has deprived the Sanctuary he shall make restitution, and add a fifth to it, and give it 
to the Kohen; then the Kohen shall provide him atonement with the ram of the guilt-offering and 
it shall be forgiven him. 

Guilt- 17 If a person will sin and will commit one of all the commandments ofHASHEM that may not 

Offering £ e done, but did not know and became guilty, he shall bear his iniquity; ,e he shall bring an 

ctf Doubt unbteHvshed ram from the flock, of the proper value, as a guilt-offering — to the Kohen; and the 

Kohen shall provide turn atonement for the inadvertence that he committed unintentionally and 
he did not know, and it shall be forgiven him. 19 It is a guilt-offering; he has become guilty before 
Hashem. 


Kin riK^n — It is a sin-offering. It is unseemly to adorn an 
offering that comes to atone for a sin; therefore, oil and in¬ 
cense are not placed on it (Rashi). Chinuch adds that oil 
swims to the top of an offering and symbolizes greatness, 
which is why oil is used to anoint kings and priests. A person 
seeking atonement should present himself not regally, but 
lowly and contrite. It may also be that the Torah has pity on 
the poorest people and seeks to spare them the expense of 
oil and incense. 

13. fits 1 ? nrnni — And it shall belong to the Kohen. The re¬ 
mainder of the meal-offering goes to the Kohanim, who eat 
it according to the procedure given in 6:19 (Rashi). 

14-26. n^K 5 /Guilt-offerings. On the surface, it would 
seem that the DttfK, guilt-offering, and the sin-offering, 
should be identical, since both atone for sin; however, the 
procedure of their service, their cost, and, perhaps espe¬ 
cially, the implication of the two names show them to be 
quite different. Ramban comments that the word nnyin im¬ 
plies not a sin, but an error, as Scripture praises skilled 
marksmen by saying that they would shoot a stone at a hair, 
Ki?n? kVj, and not miss (Judges 20:16). Thus, one brings a 
sin-offering because he has missed the mark; he has sinned 
inadvertently, carelessly, but this is not a matter of the ut¬ 
most gravity. The term d^k, however, implies the guilt, the 
desolation , of the perpetrator (see also notes to v. 6 ). The sins 
in our passage justify this characterization. Robbery is inten¬ 
tional; the misappropriation of Sanctuary property for per¬ 
sonal use, though inadvertent, betrays general disrespect for 
God’s sanctity. The asham of one who does not know 
whether or not he is liable to a chatas (see v. 17-18) is severe 
for a different reason. R ’ Yonah (Berachos 2a) explains that 
someone who is unsure whether he sinned consoles himself 
with the thought that perhaps nothing happened, so that he 
is not likely to feel contrite. For other sins requiring an 
asham, see 14:13-14; 19:20-21; and Numbers 6:12. 

15. 5y»p — Commits treachery. This Hebrew term im¬ 
plies the unauthorized use of sacred property (Rashi). 


— Shekeb. Although the verse says merely shekels , 
without specifying how many, the rule is that whenever 
Scripture speaks in the plural without specifying how many, 
it means two, since that is the minimum of plural ( Rashi; 
Mizrachi). 

— According to the sacred shekel. The Torah (Ex¬ 
odus 30:13) specifies the weight in silver of the shekel that is 
to be used in the Sanctuary. Chazon Ish calculates two 
shekels as 38.4 grams of silver, or 1.23 troy ounces. 

16. nbtjh — He shall make restitution. The person who misap¬ 
propriated the sacred object must pay its value to the Tem¬ 
ple treasury. 

Inich&rj-nK) — A fifth. The transgressor adds one quarter to 
the value of the principal, so that he pays five quarters to the 
Temple treasury: If he took an item valued at four shekels, he 
would pay back five. Thus the additional payment is “a fifth” 
of the five-quarters the violator is required to pay (Sifra). 

17-19. ’ibn Dt|?K/Guilt-offering in case of doubt. The sin 
for which this offering must be brought is one of those for 
which an intentional violation incurs m 3 , spiritual excision , 
and for which an inadvertent sinner would bring a chatas 
[sin-offering]. In this case, however, the person is not sure 
whether or not he has committed it. For example, two pieces 
of fat were on his plate, and, thinking that both were 
permissible fat, he ate one of them. Later, he learned that one 
of them was forbidden fat — but he does not know if that 

is the one he ate. He brings an guilt-offering in case 

of doubt, which protects him from punishment as long as the 
facts remain in doubt. If, after bringing the asham, the per¬ 
son learns that he had indeed sinned, he would be required 
to bring a chatas (Rashi; Kereisos 26b). 

17. sn;“K^i — But did not know , whether he was required to 
bring a sin-offering. 

19. Kin nt^K — It is a guilt-offering. Since he may not have 
sinned, the bringer might feel apprehensive that he may be 
bringing an improper offering. To counter this fear, our 
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verse states that he is required to seek forgiveness for his 
carelessness in allowing the possibility of such a mistake 
(S/iomo). 

20-26. n \bn DUfx/Guilt-offering for thefts. Someone who 
unlawfully has his fellow Jew’s money but cannot be 
required to pay because the plaintiff lacks proof, and who 
swears falsely that he is not liable, is required to pay what he 
owes plus one-fifth, and to bring a guilt-offering. Lest 
someone think that there is no harm done in taking 
someone else’s money so long as he intends to replace it, 
the Torah informs us that this is not so, for in the cases 
given below, even after all the payments have been made to 
the rightful owner, the transgressor must bring an offering, 
for he has sinned not only against man but against God 
( Chinuch). 


b»6] 6 p’C ppnp pppc ocf> f>DPb .dvx dvx :(n oc) p"p3 6ip cm 

iwbp ,mb& ocfa w oc6 P3i» ’)6 c bD 1 .D’pbo ’pc pic [d’)C *pc 13 
pbrwi b"p p» P3’pr> dp p»6 .xunn ’a wai (xa) :(f do 6ip a»ib 
ppcai 0HP3 6b6 pcip ipdpi 6cdpi Pto pibnp bac Db /P3 ban 
n»3P bb6 rpm? ba6 .ppc3i onaa cppp cppp 6ipc pra la’ab 
’C’bca cpap CP3P 6ipca p^b ,opwc ’C'bc f>bf> ppo d a^pc pbn 
:P)b»a if) pppppb jinn i7’3 occ .t nDiwna :(7:aa p^a oo opvac 
vnai (aa) :n do pdc aac 6 ip .ptyv ix :Diba i7’n brae .^na ix 

21. xynn ’3 — If. . . will sin. Whereas the Torah does not 
add, as it does in verse 15, that he sinned inadvertently, this 
offering applies even to one who sinned intentionally 
(Sheuuos 36b). 

imwya iz>nai 'na ‘jyn — Treachery against Hashem by lying to 
his comrade. He is cheating his fellow Jew — why is it called 
treachery against God? R' Akiva says that the Torah speaks 
here of cases where the only ones who know of the financial 
obligation are the parties and God! One who denies that he 
owes the money is denying God's omniscience ( Rashi; 
Sifra). R’ Levi inferred from here that it is worse to rob a 
fellow human being than to steal from God. In the case of 
someone who takes the property of the Sanctuary, the 
Torah says that it is called a sin only if he misappropriates 
(v. 15) — meaning that he actually used it. This implies that 
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20 Hashem spoke to Moses, saying: 21 If a person will sin and commit a treachery against 
Hashem by lying to his comrade regarding a pledge or a loan or a robbery; or by defrauding his 
comrade; 22 or he found a lost item and denied it — and he swore falsely about any of all the 
things that a person can do and sin thereby — 23 so it shall be that when he will sin and become 
guilty, he shall return the robbed item that he robbed, or the proceeds of his fraud, or the pledge 
that was left with him, or the lost item that he found, 24 or anything about which he had sworn 
fabely — he shall repay its principal and add its fifth to it; he shall give it to its owner on the day 
he admits hb guilt. 25 And he shall bring hb guilt-offering to Hashem — an unblembhed ram 
from the flock, of the proper value, as a guilt-offering — to the Kohen. 26 The Kohen shall 
Offering provide him atonement before Hashem, and it shall be forgiven him for any of all the things he 
for Thefts might do to incur guilt. 


THE HAFTARAH FOR VAYIKRA APPEARS ON PACE 1165. 


When Parashas Zachor coincides with Vayikra, the regular Maftir and Haftarah are replaced 
with the reading of Parashas Zachor: Maftir, page 1066 (25:17-19); Haftarah, page 1214. 

When Rosh Chodesh Nissan coincides with Vayikra, Vayikra is divided into six aliyos; 
the Rosh Chodesh reading, page 890 (20:9-15), is the seventh aliyah; 
and the Parashas HaChodesh readings follow — Maftir, page 348 (12:1-20), Haftarah, page 1210. 


the mere taking of sacred property without using it would 
not make one liable to the fine of a fifth and the guilt-offer¬ 
ing. But our verse speaks first of a sin — referring to the 
very act of taking someone else’s property — only after that 
does the verse speak of its misappropriation. This means 
that the thief becomes a sinner by taking, whether or not he 
uses the property (Bava Basra 08b). 

The verse states that a person sins by being treacherous 
to God and then it goes on to discuss cases of people 
cheating in business and the like. The Sages comment 
homiletically that one who trespasses against God will 
eventually deal falsely with one’s fellows. The Tosefta 
quotes R r Reuven that the most hateful person is one who 
denies God, for once a person denies the authority of the 
Lawgiver, he can easily violate all the norms of morality 
(Tosefta Shevuos 3:5). Atheism is the forerunner of moral¬ 
ity’s destruction, because without the norms decreed by 
God, man can easily rationalize every manner of crime. 
Once man arrogates to himself to decide what is right and 
what is wrong, he can descend the amoral abyss, as contem¬ 
porary history demonstrates (R’ Yosef Dou Soloveitchik). 

23. D#K) Kyrp''3 — When he will sin and become guilty. 
Wishing to repent, he confessed his guilt and came volun¬ 
tarily to bring his offering ( Rashi ). In Numbers 5:6, Rashi 
adds that he would not be liable to bring an offering if 
witnesses had testified to his guilt. Only one’s voluntary 


wish to repent allows him to gain atonement through an 
offering. 

"NpK nSurrriK — The robbed item that he robbed. If the 

♦ * v n »*■ i ■ v 

stolen item is still intact, he must return it as is; he is not 
permitted to pay for it and keep it. However, if the item had 
changed so significantly that it is no longer the thing that he 
robbed, the robber may pay and keep the item. For 
example, if someone stole lumber and made a bookcase 
from it, he must pay for the lumber, but he may keep the 
bookcase, since it is not the item that he stole (Bava 
Kamma 66 a, 93b). 

The verse indicates that the thief must first return the 
stolen goods; only then does he bring his guilt-offering (v. 
25). God does not forgive a sinner until he first appeases the 
victim of his misdeed by returning the stolen object (Sfomo ; 
see Bava Kamma 110a). 

*•5.ftt'D rrvar .po'D b-Kijn .D*pioo K"*p — This Masoretic 
note means: There are 111 verses in th eSidrah, numerically 
corresponding to the mnemonic 5hnjn, know God. This 
alludes to man’s striving to know his Creator and come 
closer to Him, a goal that is achieved by means of the 
offerings. Another mnemonic is nry, He commanded. This 
alludes to an essential facet of the Sidrah, which repeats 
several times that offerings are mrrj nn, a satisfying aroma, 
because, God says, “I have commanded and My will has 
been done” (Rashi 1:9; R‘ David Feinsteln). 
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PARASHAS TZAV 


6 . 

The first two chapters of Tzau discuss offerings that have 
already been mentioned in the previous chapters: o lah 
[elevation-offering], minchah [meal-offering], shelarrum 
[peace-offering], chatas [sin-offering], and asham [guilt- 
offering], Previously, however, the Torah addressed itself 
primarily to the people who bring those offerings; now, the 
Torah speaks to Aaron and his sons (v. 2), and teaches them 
the additional laws that relate to their sacrificial service 
{Ramban ). 

1-6. jifOn nnnjji najwn tfK/The taking of the ash and the 
Altar fire. The first Temple service of the day was n&mn 
l^in, separating the ash, removing a portion of the previous 
day’s ashes from the Altar [see below], and shortly afterward 
placing n^y y 'np ’ 31 c/, two logs of wood, on the main Altar fire. 
In addition, there was a general commandment to keep the 
Altar fires burning at all times and at least one negative 
commandment not to extinguish the fire or to allow it to go 
out (see below). 

2. iy — Command. CJp to now, commandments regarding 
the offerings were introduced with say ( 1 : 2 ), or “ 131 , 
speak (4:2). The Sages explain that the more emphatic term 
iy, command, implies that the Kohanim are being urged to be 
especially zealous in performing this service, and that this 
exhortation must be repeated constantly to future genera¬ 
tions ( Sifra; Kiddushin 29a). R’ Shimon adds that this exhorta¬ 


tion is especially relevant to commandments that involve a 
monetary loss, such as the nbiy, elevation-offering, of this 
passage ( Rashi ). 

Various explanations are given for the “monetary loss” 
associated with the olah -offering: 

— In order to perform the sacrificial service, Kohanim 
must give up their regular means of earning a livelihood. 
This financial sacrifice is particularly acute in the case of an 
elevation-offering, from which the Kohanim receive nothing, 
since all of its meat is burned on the Altar. Even though its 
hide goes to the Kohanim, that is hardly sufficient to make 
up for their loss of income (Gur Aryeh). 

— According to Ramban, the “monetary loss” refers not to 
the service of the offering but to the financial burden of an 
offering that is mentioned later in our chapter. Every Kohen 
must bring a meal-offering on the first day of his Temple 
service, and a Kohen Gadol must bring a similar offering 
every single day (13-16). 

— Or HaChaim suggests that the offering that entails this 
financial sacrifice is the daily continual-offering [ tamid ], and 
that the sacrifice is not limited to Kohanim, but involves the 
entire nation. The morning tamid is the key offering of the 
day, because no other offerings may be brought prior to it. 
Consequently, during a siege of Jerusalem, every day the 
Jewish people paid enormous sums to their attackers for the 
lambs that were needed for the tamid (Bava Kamma 82b). 
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PARASHAS TZAV 

1 |“| ashem spoke to Moses, saying: 2 Command Aaron and his sons, saying: This is the law 
of the elevation-offering: It is the elevation-offering [that stays] on the flame, on the Altar, 
all night until the morning, and the fire of the Altar should be kept aflame on it. 3 The Kohen 
shall don his fitted linen Tunic, and he shall don linen breeches on his flesh; he shall separate 
the ash of what the fire consumed of the elevation-offering on the Altar, and place it next to the 
Altar. 4 He shall remove his garments and don other garments, and he shall remove the ash to 
the outside of the camp, to a pure place. 5 The fire on the Altar shall be kept burning on it, 


rnin — The law of the eleuation-offering. To the laws of 
the o lah that were taught in chapter 1, this passage adds 
that the sacrificial parts of an elevation-offering may be 
burned on the Altar all night until the morning (Rashi). This is 
in contrast to the blood service, which must be done before 
evening. 

On this verse, the Midrash comments that if a person 
repents, it is regarded as if he had gone up to Jerusalem, 
rebuilt the Temple and the Altar, and brought on it all the 
offerings of the Torah ( Vayikra Rabbah 7:2). Every Jew 
should be a human temple. If he is holy, his personal temple 
is holy; if he sins, he contaminates it. When someone 
repents, therefore, it is as if he rebuilds himself and recre¬ 
ates a temple within himself. 

One of the interpretations of the Sages on this verse is 
that Aaron, as Kohen Gadol, was commanded to be zealous 
regarding the elevation-offering not only then but for all 
generations — but there are no offerings when there is no 
temple! Similarly, at the beginning of the Second Temple 
era, the people asked the prophet Chaggai why there was so 
much hunger and suffering, and he answered that it was 
because they had not yet rebuilt the Temple ( Chaggai 1:7-0) 
— but if so, that prophecy should not have been included in 
Scripture because it is not relevant to future generations! A 
Jew should be aware that we always have a “Temple” of 
sorts. When there is no Temple, a Jew’s table offers atone¬ 
ment ( Chagigah 27b). The table symbolizes the charity and 
hospitality of the Jewish home, and also the teachings one 
transmits to one’s children and the example one sets for 
them. This “Temple” is eternal, and the Torah demands 
extreme vigilance in its upkeep (/?’ Yaakou Kamenetsky). 

*+% The three Altar fires. 

This passage contains three references to fire on the 
Altar. Two are in verse 2: (a) rnplto on the flame; (b) 
najrpn, and the fire of the Altar; and the third is in verse 5: 
n3|ipn - 5y ttfKn}, the fire on the Altar. This teaches that three 
fires were kept burning on the Altar constantly. These fires 
were: ronyip, the large pyre upon which the offerings 

were burned; n“)iup by nrpnyB, the second pyre of the 
incense, from which burning coals were taken and brought 
into the Sanctuary for the morning and afternoon incense 
service; and u/kh rip*}yip, the pyre for the perpetuation of 
the fire, from which burning wood was added to the large 
flame whenever necessary (Rashi, v. 5; Yoma 45a). 

la ijMn — Should be kept aflame on it. This is a positive 
commandment that the Kohanim must place enough wood 


on the fire to keep it burning at all times, including the 
entire night ( Ramban ). 

3. pan W 5 V 1 — The Kohen shall don. Although the verse 
specifies only two of the priestly garments, the Talmud 
(Zeuachim 17b) derives exegetically that a Kohen’s ser¬ 
vice is invalid unless he wears all four of his required 
vestments. 

"ip llip — His fitted linen Tunic. This is the long shirt that 
Scripture refers to as njnan (Exodus 29:5). The name vrip 
is related to T])p, to measure, which implies that the shirt 
must be fitted to the size of the individual Kohen (Rashi; 
Sifra). 

ntya-^y — On his flesh. The Kohen’s vestments must be 
worn directly on the flesh, with nothing else intervening 
(Rashi, Sifra ). 

1^51 _ nK onni — He [the Kohen] shall separate the ash. This 
is the first service of every day: The Kohen scoops up a 
shovelful from the innermost ashes on the Altar and places 
it on the floor of the Courtyard, east of the ramp that leads 
to the top of the Altar. These ashes must be from the burnt 
flesh of the previous day’s offerings. 

R’ Hirsch comments that by taking a portion from yester¬ 
day's service and placing it at the side of the Altar before 
beginning todays service, the Kohen symbolizes a national 
declaration that today we will continue to serve God, as we 
did yesterday, according to the dictates of His will. 

4. — He shall remoue. This service is entirely different 
from that of separating the ash in the previous verse. In a 
sense, this service is utilitarian, in that it involves cleaning 
excess ashes from the Altar, and is done only when so 
much ash accumulates that the Altar must be cleaned (see 
below). 

Since he will be moving a great deal of ash, the Kohen 
would be very likely to soil his sacred garments. Before 
removing the ashes, therefore, the Kohen should remoue his 
[regular] garments and change to older, more worn priestly 
garments. Thus, the Torah teaches us common courtesy. 
As the Sages put it: It is unseemly to wear the same clothing 
in the kitchen that one would wear when pouring wine for 
his master (Rashi, Sifra ). 

From this we learn the importance of changing into our 
best clothing in honor of the Sabbath, after having worn 
something else while performing the menial chores in 
preparation for the holy day. [This applies especially to 
women, who generally do not attend the synagogue on 
Friday evening (Maharsha, Shabbos 114a).] 




ID'l / 1 


is nuns 


mpii nao / 570 


K’yK wrja r6y nyg’i ’apn k 1 ? 
pern Kn^y n'py tito lay? naya 
KnipKi :x’ipnp npp: ra-jri nby 
Knain ^y Kip: yip jqniji 
]mpn Knnjny KnniK K~n 11 ’Dun 

:KnVlO D-J^ :? DIE PHK 'J? HIT 

xn^Dn narap? nan un??)n 
h k nn 1 ? ^3 rrn nnu/njDi xnmm 

? : \ : t ▼: • : * 1 t t j * : 

Kbipnab nnmo 1 ? pvy\ xnmD by 
iKniytcn d :■’■» nip nmanx myna 

- t : ▼: tIt; ▼ : • : ■ ▼ : : 

^axjpn t>dd , »ni^i i^rjK nan 

:H3^3’ K)1?T ]3iyn THT? U/Hj3 *10*3 

nrp iron? linp^n y«nn ■’Dhfjpn t* * 
KHKDn? ion l^iip iy*ip nanpn 

firiK nDD K"I131 :KDU/K31 

I -: - t t ▼▼•:•: 

toiripn |i3 ,i nn7 [ 7 oby n;p nab?’ 
w W>»1 3' lU/npn 1 ’ Tina mpn b2 ’H 

t : •- ▼!- • • 1 -I: t - 

innx pip yir nn^nb niyn ny 

y\2yi Knva ” eng pang! «r ’niayi 

kfi^d pkd n^na inoy in an nm 

▼ : 1 * ▼ ; 1 * — *» r 

K-iQya pirnabs icrnn xnmn 


■nnvi “ipan “ip'aa □■'yy inan rxbv nym niiDn k' 1 ? 

I <-t : Iv a “ Iv j " ^ •• lr - ▼ jv ▼ ^ 1 v : ■ j 

“ran u/k itra^n rxbv rapm rfr'yn rp'by 

m j* v •■ r ▼ : - -r* 2 v ▼ v:t -r I: • : t it ▼ 7 t 

rnin ntfn mrjn K 1 ? nran-^y i$m 

™ rr ’ ’PON-'J? nn'K nnpn nmarj 




t 


ninrai hmnn n^ra iinpa ran nnm inran 

t : " ■ ▼ : ■ • vc* : l\ 2 v • •■ s ^ 1 11 : • - 

rnmn rapm nmnn'^y “ikjk nin^rr^a Viki 

j- I: • : at : • - • v: •: t : - t - : 

i‘73K' ) najijo mniam imrp 1 ? nmatK nn’j nn 


V.T T I 


u 


'J 


v 9 


_I 7n'K “iynn ly'ip mpon '^DKn ni^o i'ni nnK 

v • j- i" It Ij t : M t i» < - att I j -2 1 - 

nn'K ’nni np^n van nDKn K 1 ? :ni‘ 7 DK'> nyin 

v»t m j~ t iiT : V I *• T v T !•• < T • : I v # 

■•333 “DT -I 73 :Q\PKD1 nKt3n3 KHD^np \Pnp ’’U/KO 

vl< 


<•" 


kT 


it: 


K 1 


AT 


■ |M 


Va mn 11 ■’iPKn b^iy-pn na^DK' 1 Ytik 

m J A .. V "" J 2 T It t v 2 1 I -: 1 - 

^np 1 nna ya’ntPK 

itI : • kv t j m ' v ■: 

ibni rtnK pnp nt n^K 1 ? niP^-^K mn 1 ’ “lann 

t t I 1 - 1 ~ ; It v • •• r: v 1 /• “: “ 

hdkh nn’tyy inK n\Pan bi’a nin 111 ? i^np^niPK 

_ __ _ JT •• IT • • J- T • : I- J'l;- v 

Knnpn b v -r" iKwnna anuVsn :n“iyn nn^nm “ipin nn^nn T>)3n nnjQ n^t) 

t »t- f : v it t vt • -2 1 - Iv - jt ■ -: 1 — a* ▼ wt : • v y 

nnn)3 -I 7y 

mu/ttn lbarn :mn ,,I 7 n'n'rnn nnpn ETna nnjn 

- j* r — I •» - : 1 1- — v. - r* j’l: ■ * • j- : • 


jp-a’ 


’rain narr»n nnynn nu;na 

■ ■ m w m m 

Kiy-ia K^apriK 1 ? mpn ryiara nnan 

t': “ : t ▼ I- : "It : I - : * 

■»mninn icnm Kan^iiu :« nip 

: ▼ • : r : r: t It: 


^•>an mK’an naann ntyyn 

•• ■ r. t av • : v jv : \ v-v t i** 



1U 


1JU7 




ODD DDCb pjio (DID b’»b) fnp’13 WP)»0 |J5 Pn^D 6b6 p D’D 6bc 

nyw bni< n^na .^np mpna (U) ijpdwjd pidpo bo bibob w 
riKona :(.oj mn)») pna on)o6 on’to ^6 .op^n ywn ns^n xf? (’) 
PP3» .obiDD opcb f>bc obpp p»pb ,p6wd fj’o no f>pip PP)P .o^xai 
:(.f)’ o’P3f pie o ff p) opco oweb 6bc obpp p’Db f oc6o fro no 037) 
vobf> opb 733 no obnfr 06 , 7 Pf» o»b .ow b»3 'vb .221 ba (k^) 

DC 3"P) pptfppb p» 1 » ’b»3 P137b 6 bf) ( 33:63 |bob) 'U 1 D’C7p0 »C7pP 
i»b3») 03 i»a»c pbip 16 D'bp D’C7p /121 ityx *?a :(.3p on3r ;o 
061 to* ob^DD 06 c oi »3 pvob .unpi :(:rb on 3 r ;i:a ppp 3 "p) o)pp 
piPHOo ^|6 .mai pnx pip nt ()’) kdo op)»o ipipo iboA^ oiC3 

ov b33 bna ]03 bs6 07u»b p)PP» |oc Dm od»6o pn»cp pnpn 
3 "p) obic pp 'u^ v)3« vppp p>c»o J 0301 n’nn nmn mbit 
ppp 3"p) 037 b b3 )’PP173 opibp .naa^tt (T) :(:6) pipjp p“6:a 6 pP7D 

0 ))pni 7f^pi 7DP3 odi 6 opp’bp 7 p6c ,0370 pvd6 07d 6 .wan :(i:7 
op’pd 6bi] op’pd o)iddc 7»bn .o^ns nnan :o pip)») P3PP3 
obpoi 7npi D’)tb obpn 6b6 pbnp) o)»6c ’Db pnw i’»’b3 iw 

:(:0» P1P)P ;OC 3 ff P) [D’C6b 7»ppp pi ,b’73P 1)>6l 37P1 >PC 0P376b 

5. naan — It shall not be extinguished. The Mid rash 
observes that the Altar of Moses’ Tabernacle was used for 
about 116 years — 39 years in the Wilderness, 14 in Gilgal, 
13 in Nob, and 50 in Gibeon ( Rashash ). During all those 
years, the Altar fire burned continuously, yet its thin copper 
layer never melted and its wooden structure was never 
charred ( Vayikra Rabbah 7:5). 

°'VV — Wood. . .euery morning. By a hermeneu- 
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tic comparison of this verse with 1:7, the Talmud derives 
that the Kohanim were to add two wooden logs to the large 
fire every morning and every evening ( Yoma 27b). 

nbvn — The eleuation-offering. The definite article n, the. 
indicates that the verse refers to a particular olah: the "ppn, 
the continual daily offering (Malbim). 

D’ttb^n ’afpn — The fats of the peace-offerings. Abarbanel 
notes that the Torah mentions only peace-offerings, and 
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it shall not be extinguished; and the Kohen shall kindle wood upon it every morning; he shall 
prepare the elevation-offering upon it and shall cause the fats of the peace-offerings to go up in 
smoke upon it. 6 A permanent fire shall remain aflame on the Altar; it shall not be extinguished. 

Meal - 7 This is the law of the meal-offering: The sons of Aaron shall bring it before Hashem, to the 

Offering f ron t Q f the Altar. 8 He shall separate from it with his threefingersful some of the fine flour of the 

meal-offering and some of its oil, and all the frankincense that is on the meal-offering; and he 
shall cause them to go up in smoke on the Altar for a satisfying aroma — its memorial portion 
unto Hashem. 9 Aaron and his sons shall eat what is left of it; it shall be eaten unleavened in a 
holy place, in the Courtyard of the Tent of Meeting shall they eat it. 10 It shall not be baked 
leavened, I have presented it as their share from My fire-offerings; it is most holy, like the 
sin-offering and like the guilt-offering. 11 Every male of the children of Aaron shall eat it, an 
eternal portion for your generations, from the fire-offerings of Hashem; whatever touches them 
shall become holy. 

12 Hashem spoke to Moses, saying : 13 This is the offering of Aaron and his sons, which each 
shall offer to Hashem on the day he is inaugurated: a tenth-ephah of fine flour as a continual 
meal-offering; half of it in the morning and half of it in the afternoon. 14 It should be made on a 
pan with oil, scalded shall you bring it; a repeatedly baked meal-offering, broken into pieces, you 
shall offer it as a satisfying aroma to Hashem. 15 The Kohen from among his sons who is anointed 


says nothing about guilt- or sin-offerings, even though this 
law applies to them as well. The Torah prefers not to speak 
of offerings that come to atone for sins; better that such 
offerings not be necessary and that people bring offerings 
only in gratitude for their good fortune. 

7-11. nmtt/Meal-offering. This passage adds several new 
laws to those of the meal-offering, which were given above in 
chapter 2. 

7. nrjafen rnin — The law of the meal-offering. The word min 
is a general term, implying that the law in question applies 
to other subjects as well. Here it teaches that the oil and 
frankincense mentioned in verse 0 (with regard to Israelite 
offerings) must be included also in the meal-offerings of 
Kohanim mentioned in verses 12-16 ( Rashi ), even though 
the service of priestly offerings differs from those of Is¬ 
raelites (v. 16). 

nnX mpn — Shall bring it. The Kohen must bring the sacred 
vessel containing the meal-offering and touch it [nu/an] to the 
southwestern corner of the Altar ( Sotah 14b). 

8. nrnaiK — Its memorial portion. The threefingersful and 
the frankincense that are burned on the Altar will be a 
source of merit, so that God will recall the owner of the 
offering for good, and as one who brought satisfaction to 
Him ( Rashi to 2:2). 

9. rnniam — What is left of it. A meal-offering has the status 
of offerings that are most holy, for, as stated in verse 10, it 
has the same status as nimt^) niKpri, guilt- and sin-offerings. 
Therefore, it may not leave the Tabernacle Courtyard and it 
may be eaten only by male Kohanim. 

10. ynt) npjjn k5 — It shall not be baked leauened. Abarbanel 
explains why the Kohanim may not let their own share 
become leavened. The next phrase of our verse states: / haue 
presented it as their share from My fire-offerings, which im¬ 
plies that a Kohen who eats it is like the Altar, which 


provides atonement when offerings go up in smoke. There¬ 
fore, when Kohanim eat their part of the meal-offering, they 
should maintain the restrictions of the Altar itself; just as 
leavened flour may not be consumed by the Altar (see 2:11), 
so, too, it may not be consumed by the Kohanim. 

11. uDnp — Whatever touches them shall 

become holy. If a food or vessel touches the meal-offering in 
such a way that it can absorb its taste, that food or vessel 
must be treated according to the halachic stringency of the 
meal-offering, e.g., the food would have to be eaten within 
the time period and in the place where the meal-offering 
must be eaten {Rashi). [This law is based on the principle 
that food or vessels can absorb particles of taste. Thus, for 
example, it is forbidden to cook meat in a dairy pot, and 
pareve food cooked in that pot is generally treated as if it 
were dairy food, since it absorbs the dairy taste.] 

12-16. jrta nmtp/The priestly meal-offering. This meal- 
offering is offered on three occasions: Every Kohen must 
offer it once in his lifetime — the first time he performs the 
Temple service; the Kohen Gadol must offer it when he 
assumes office and every day thereafter (see below v. 15). 

13. — Fine flour. The flour was baked into twelve 
unleavened loaves ( Menachos 76a). 

■pnn — Continual. This adjective applies only to the Kohen 
Gadol’s offering. It is brought every day and is described as 
continual, but other Kohanim bring their offerings only 
once, on the first day of their service (Rashi). 

14. ’fl'pn. . .n??nw — Scalded .. .repeatedly baked. The of¬ 
fering was scalded in boiling water, baked in an oven, and 
fried in a pan (Rashi). Rashi to Menachos 50b adds that it was 
baked again after the frying. Korban Aharon explains that 
these processes — scalding, baking, and frying — are 
collectively described as repeatedly baked. 

15. rpttfipn ]npni — The Kohen. . .who is anointed. This verse 
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a"p) [:omp p 6 c P^ab .ban] abipp onab PMb’PP p 6 pp dip onaa o 6 c 
a"P) paip wpp |* 6 i a^p 6 ip .Kin D*unp ttfnp (k) :(.ap D’naf ; 6 :p paa 
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refers only to a Kohen Gadol, who is anointed when he 
assumes office as the successor of Aaron. Once he becomes 
Kohen Gado), he brings this offering every day of his tenure. 
Thus, on his first day in office, the new Kohen Gadol would 
bring this offering twice: once to inaugurate his new position 
and again as his daily Kohen Gado) offering. If the new 
Kohen Gadol had never performed the Temple service as an 
ordinary Kohen, he would bring this offering three times on 
his first day in office ( Menachos 78a). 

1W0 Wi? — It shall be caused to go up in smoke in its entirety. 
By repeating this law, verse 16 extends it to ordinary meal- 
offerings brought by Kohanim, whether they are voluntary 


pipp; ]’6 .iDpri Wa :vppp v;ap p’dpp .watt vnnn rnu/ian <iu) 
Wa :P37; be ,pa nnw ba ctu) :pi >ba abia 6b6 pba6; pn’c pvob 
6 »pc P'pniar 73 )pp .nniK Kuman (u^) :Piaab pic pbia >ba .n^nn 
ppea 6 pp 6b» f P“ 7 i 3 Pb ’i6pp .nabaK’ nniK KDn»n :n» bp p6pp p’Cp; 
;p jip ppb’a6a 0DP3 p6c pdi6c ppib icd6 »6i .icaa pbiP i;’6c d’pi ppnr 
D’par ;aa pip*a jbpb) ppi 6 ba6’ D’apaa par ba pppb pp 6; npc ,pp 7 p^vp 
:p;pp pban pa* ac6 bai6 pa? ba .muraa va^ n«/K ba (a) :(.pb’:pb 
a"p) pac ppipa ba6p papa 6 »p d6i boap pbioa 06 pip a pvpb .u;ap’ 
iaap bp pp7p pnp o6i .naan bv niania nt' nu^Ki :(:rb ora ;n 6pcaa 
:cab D’nar ?r:i paa a"p) ppipp "|ina D3ap P’bp pp ac6 aaap on oipp ipi 6 
.naty’ (Ka) :np; 6 p’ (pa:ip av6)ob;p p6b pp^ 6bi ipa pr; 6 p’ .nt' pwk 

or for sins ( Rashi ). Thus every meal-offering of a Kohen is 
burned on the Altar. 

17-23. riKun/Sin-offering. 

This passage adds to the laws of sin-offerings that were 
given in chapter 4. 

10. Dlptta — In the place. The Torah tells us that the sin-offer¬ 
ing must be slaughtered in the same place as the elevation- 
offering. In choosing this roundabout way of telling us the 
location of its slaughter, the Torah alludes to an underlying 
cause of sin. An elevation-offering is slaughtered in the pay, 
northern part of the Courtyard; the word also can be read as 
pay, hidden, because an elevation-offering frequently is 
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in his place shall perform it; it is an eternal decree for Hashem; it shall be caused to go up in 
smoke in its entirety. 16 Every meal-offering of a Kohen is to be entirely [caused to go up in 
smoke]; it shall not be eaten. 

Sin- 17 Hashem spoke to Moses, saying : 10 Speak to Aaron and his sons, saying: This is the law of 

Offering sin-offering; in the place where the elevation-offering is slaughtered shall the sin-offering be 

slaughtered, before Hashem — it is most holy. 19 The Kohen who performs its sin-offering 
service shall eat it; it shall be eaten in a holy place: in the Courtyard of the Tent of Meeting. 

Koshehng 20 Whatever touches its flesh becomes holy; and if its blood is sprinkled upon a garment, 

whatever it has been sprinkled upon you shall wash in a holy place . 21 An earthenware vessel 
in which it was cooked shall be broken; but if it was cooked in a copper vessel, that should be 
purged and rinsed in water. 22 Every male among the Kohanim may eat it; it is most holy. 
23 Any sin-offering from which some blood has been brought to the Tent of Meeting, to effect 
atonement within the Holy, shall not be eaten; it shall be burned in fire. 


7 1 | his is the teaching of the guilt-offering; it is most holy. 2 In the place where they shall 

Guilt- slaughter the elevation-offering shall they slaughter the guilt-offering; and he shall 
Offering throw its blood upon the Altar, all around. 3 All of its fat shall he offer of it; the tail and the 

fat that covers the innards ; 4 and the two kidneys and the fat that covers them, which is on 
the flanks; and he shall remove the diaphragm as well as the liver, as well as the kidneys. 


brought to atone for hidden thoughts of the heart. Although 
a sin-offering is brought for unintentional acts and not for 
thoughts, the Torah compares it to the elevation-offering, 
which may be offered to atone for sinful thoughts (see 1:3), 
because people do not become ‘careless” in a vacuum. If 
someone sins “by mistake,” we may be certain that his act 
was preceded by sinful thoughts and desires (Aunei Mezer). 

19. nn* Kuman — Who performs its sin-offering service. As 
interpreted by the Talmud ( Zevachim 99a), the term who 
performs is not meant literally as the Kohen who physically 
performs the service. Rather, the meat of the offering is 
apportioned among all the Kohanim who are eligible to per¬ 
form its service, whether or not they actually did so. This is 
indicated by verse 22, which states clearly that all the Ko¬ 
hanim may eat the meat ( Rashi ). 

20. — Whatever touches. As in verse 11 above, this 

■ ■ 

“touching” involves an absorption of the sin-offering’s taste 
(Rashi). 

np "nyK — Whatever it has been sprinkled upon. Only the 
area touched by the blood, not the entire garment, must be 
washed (Rashi). 

21. rbyan/Koshering. This verse contains two principles of 
the general rules ofD^n'pyin, the koshering [i.e., purging] of 
vessels. The general rule is that if a vessel absorbs taste 
particles of non-kosher or holy food (whose general use is 
prohibited because it is holy), the vessel assumes the hala- 
chic status of the food it has absorbed. If, however, the 
forbidden particles can be removed from the walls of the 
vessel, it can be “koshered” and its use will be permitted. As 
our verse indicates, it is impossible to purge the taste parti¬ 
cles from earthenware; consequently, there is no way to 
make its use permissible. On the other hand, metal vessels 
can be purged of their absorbed taste under the procedures 


given in the Shulchan Aruch (Orach Chaim 451); therefore 
they can be made permissible again. 

— Shall be broken. Given the fact that the taste particles 
of the sin-offering remain forever embedded in earthenware, 
the taste becomes forbidden after the passage of a day and 
a night — since the flesh of a sin-offering becomes inU, 
leftover, and must be burned after that time. Consequently, 
the taste within an earthenware vessel must be “destroyed” 
through breaking of the vessel. This rule applies not only to 
the sin-offering of our verse, but to all offerings (Rashi). 

23. nKyrr^pi — Any sin-offering. The word 5^, any, is an 
inclusive word, which comes to teach that all offerings — not 
only sin-offerings — are included in the law of this verse 
(Rashi). 

ib? 5. . .Kav “ny* — Which .. . has been brought.. .to effect 
atonement. With very few exceptions, the blood service is 
performed only on the Altar in the Courtyard. Our verse 
teaches that if the Kohen erred and took the blood into the 
Sanctuary with the intention of effecting atonement there, 
the entire offering becomes invalid, and must be burned 
(Ramban ). 

7. 

1-7. my* ia-)jy/Gullt-offerlng. 

This passage adds to the laws of guilt-offerings that were 
given in chapter 5. 

2. wqifM — They shall slaughter. In contrast to the rest of the 
passage, which is in the singular, this verb is plural, to teach 
that the slaughter, in contradistinction to the other service, 
may be performed by many categories of people, such as 
women, converts, and gentile slaves of Jews (Sifra). 

3.1a5rrby — All of its fat. The parts that go on the Altar are 
given here since they were not listed in chapter 5. Among 
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these parts is the tail, because an asham, unlike other 
offerings, can be brought only from sheep (5:16,18); and a 
sheep is the only animal whose tail is placed on the Altar [see 
3:9] ( Rashi ). 

8-10. Miscellaneous gifts to the Kohen. These verses 
extend the rule that the parts of the offerings that go to the 
Kohanim are divided among all who were at the Temple and 
were eligible to perform the service, not only those who 
actually did so. 

8. nbV — A person’s elevation-offering. This term is 
taken by the Sages to stress possession: The Kohanim 
receive the hide only if the offering belongs to a person, 


meaning that its owner receives credit for having brought it. 
However, if an offering becomes disqualified so that its 
sacrificial parts may not be placed upon the Altar, the 
Kohanim do not share in its hide (Zevachim 103a). 

rpip lb — It shall be his. It is forbidden for one Kohen to tell 
another, “You take my share of this offering and I will take 
your share of the next, so that we will each have one large 
portion, instead of two small ones.” Such trades are 
forbidden because the meat is not the property of the 
Kohen, but of God (Kiddushin 53b). Also, the owner’s 
atonement results partly from the fact that the servants of 
God eat the meat. Who can know which Kohen’s eating 
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5 The Kohen shall cause them to go up in smoke on the Altar, a fire-offering to Hashem ; it is a 
guilt-offering. 

6 Every male among the Kohanim may eat it; it shall be eaten in a holy place, it is most holy. 
7 Like the sin-offering is the guilt-offering, there is one law for them; it shall belong to a Kohen 
who performs its atonement service. 8 And the Kohen who offers a persons elevation-offering 
— the hide of the elevation-offering that he offered shall belong to that Kohen, it shall be his. 

9 Any meal-offering that is baked in the oven and any that is made in a deep pan or upon a 
shallow pan — it shall belong to the Kohen who offers it; it shall be his. 10 And any meal¬ 
offering that is mixed with oil or that is dry, it shall belong to all the sons of Aaron, every man 
alike. 

11 This is the law of the feast peace-offering that one will offer to Hashem: 12 If he shall offer 
it for a thanksgiving-offering, he shall offer with the feast thanksgiving-offering unleavened 
loaves mixed with oil, unleavened wafers smeared with oil, and loaves of scalded fine flour 
mixed with oil. 13 With loaves of leavened bread shall he bring his offering, with his feast 
thanksgiving peace-offering. 14 From it he shall offer one from each as an offering, a portion to 
Hashem; it shall belong to the Kohen who throws the blood of the peace-offering. 15 And the 
flesh of his feast thanksgiving peace-offering must be eaten on the day of its offering; he shall 
not leave any of it until morning. 


would be a great source of merit to the owner? Therefore, it 
is important that all the Kohanim share every offering 
(Midrash HaGadol). 

10. rianm — Or that is dry, i.e., a sinner’s meal-offering, 
which does not contain oil [5:11, Numbers 5:15] ( Rashi ). 

11-17. rrrin jang/Thanksgiving-offering. When someone 
has survived a life-threatening crisis, he brings a rnin, 
thanksgiving-offering , to express his gratitude to God — and 
his recognition that it is God Who saved him. From Psalm 
107, David’s hymn of gratitude, the Sages (Serachos 54b) 
derive that four categories of people are required to bring 
the offering: those that survived a desert [or other poten¬ 
tially hazardous] journey, dangerous imprisonment, serious 
illness, or a sea vogage. The thanksgiving-offering is a form 
of peace-offering but with two differences: The todah is 
eaten for a day and a night while a shelamim is eaten for two 
days and the night between; and a todah must be accompa¬ 
nied by forty loaves, as described below. However, many 
other laws of the two offerings are derived from one another. 

12. For a description of the loaves see notes to 2:4 and 6:14. 
The Talmud ( Menachos 77b) derives that ten loaves of each 
variety were offered. 

Symbolism of the loaves. 

The thanksgiving-offering consists of forty loaves, ten 
each of the four kinds enumerated in the passage. Half of the 
todah’s flour is used to make the thirty unleavened loaves, 
which include oil. The other half is used to make ten 
leavened loaves, baked without oil. R’ Hirsch explains that 
the leavened loaves symbolize growth and unrestrained 
freedom. The unleavened loaves represent food, and their 
oil symbolizes well-being, for food and well-being are the 
two essentials of life. Thus, the combination of leavened and 
unleavened loaves in a todah shows that the person has 


emerged from constricting danger to unrestricted life 
(leavening), but at the same time he recognizes that he owes 
everything — his food and his well-being — to God, and he 
rededicates himself to Him (matzah). One loaf from each of 
the four kinds is given to the Kohen, to acknowledge that 
our deliverance from danger and the duty that flows from it 
are thanks to God Whose emissary the Kohen is. 

The Sages teach that after the coming of Messiah and the 
perfection of the world, there will be no further need for 
offerings [of atonement, because people will no longer sin 
(Yefei Toar)], but there will always be thanksgiving-offerings 
(Vayikra Rabbah 9:7). This teaches both the importance of 
expressing gratitude and the teaching ( Pesachim 50a) that in 
Messianic times, people will bless God even for what is 
seemingly bad, because they will realize that everything God 
does is ultimately good. 

13. ynn on5 — Leavened bread. No loaves from the 
thanksgiving-offering are placed on the Altar; thus this verse 
does not contradict 2:11 which prohibits leavened bread 
from the Altar. 

14. pnjrbaw "im< — One from each as an offering. One loaf 
from each of the four varieties is a gift to the Kohanim, and 
the rest is eaten by the owner and his guests. As for the 
animal, its service is identical to that of ordinary peace- 
offerings (7:28-34); thus, part of it is burned on the Altar, 
part goes to the Kohanim and the rest goes to its owner 
(Rashi). 

15. US")!? nl’a — On the day of its offering. Through 
hermeneutic reasoning, the Sages derive from this verse 
that the time limit of eating the offering before the next 
morning applies to the flesh of all offerings, unless the Torah 
specifies otherwise. Thus, not only the todah , but also the 
c hatas, asham, and many other offerings are eaten for a 
day and a night. The major exception is an ordinary peace- 
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offering, which may be eaten for two days and the interven¬ 
ing night, as will be explained in the next verse (Rashi; 
Sifra ). 

Indeed, since a todah is but a variety of peace-offering, 
why should it not be eaten for two days and a night, like all 
other peace-offerings? A todah comes to thank God for a 
miracle — but we are surrounded by miracles all day long! 
As we say in our prayers, we thank God for Your miracles 
that are with us every day (Modim of Shemoneh Esrei); thus, 
when we bring a todah, it is only because we happened to 
become aware of one miracle, while we remain oblivious to 
all the others. Therefore, a todah may be eaten for only one 
day — tomorrow there will be other miracles for which to be 
grateful ( Imrei Ernes). 

16. nan} Ik tij'DK) — If.. .a vow ora donation. The verse 
refers to an ordinary peace-offering [which one brings not 
because he has been inspired by a miracle, but because of 
an inner desire to come closer to God]. Since it is not a 
thanksgiving-offering, but an ordinary peace-offering, then 
loaves are not part of the offering and it may be eaten for an 
additional day (Rashi). 

A “tjj, vow, is a personal obligation to bring an offering, 
as when one declares, "I obligate myself to bring a 
peace-offering," and then selects the animal of his choice. A 


nn"j}, donation, is not a personal obligation, but a declara¬ 
tion that a particular animal is consecrated for a peace-of¬ 
fering. The difference between the two cases would arise if 
the animal died or was stolen. In the case of a vow, since the 
obligation is upon the person, he is responsible to supply 
another animal for the offering. In the case of a donation, 
since the only obligation is that the particular animal he had 
consecrated be brought, its death or loss absolves him of 
further responsibility. 

18. 5ttB/Pigul — Rejected. An offering can become 
disqualified as pigui if the person performing the blood 
service (see below) has an improper thought in mind. The 
disqualifying thoughts — all of which involve the service or 
consumption of an offering after the permissible time — are 
the following: (a) The blood service will be performed after 
the end of the current day; (b) the sacrificial parts will be 
placed on the Altar after the beginning of the next morning; 
or (c) the meat of the offering will be eaten after its allotted 
time. Any of these thoughts invalidate the offering immedi¬ 
ately; it becomes pigui and must be burned. Anyone who 
eats pigui is liable to the serious penalty of rnp, spiritual 
excision, as defined below. Although the subject of our 
verse is a peace-offering, which may be eaten for two days 
and a night, the disqualification of pigui applies to all 
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16 If his feast-offering is for a uou) or a donation, it must be eaten on the day he offered his 
feast-offering; and on the next day, what is left over may be eaten. 17 What is left over from the 
flesh of the feast-offering shall be burned in the fire on the third day. 10 And if some of the flesh 
of his feast thanksgiving peace-offering was intended to be eaten on the third day, it is not 
acceptable, the one who offers it may not intend this — it remains rejected; and the soul that 
eats it shall bear its iniquity. 

19 The flesh that touches any contaminated thing may not be eaten, it shall be burned in fire; 
but of the [uncontaminated] flesh, any uncontaminated person may eat the flesh. 20 A person 
who eats flesh from the feast peace-offering that is Hashem’s while his contamination is upon 
him, that soul will be cut off from its people. 21 If a person touches any contamination — 
whether human contamination or a contaminated animal [carcass] or any contaminated 
detestable [carcass] — and he eats from the flesh of a feast peace-offering that is Hashems, 
then that soul will be cut off from its people. 


offerings, each according to its own time requirements 
(Rambam, HU. Pesuiei HaMukdashin 13:1-3). 

The Sages derive that an offering can become pigul if the 
invalidating intention took place during any of the four 
parts of the blood service that are necessary to permit the 
offering to be consumed, either by people or by the flames 
of the Altar. These four are: (a) nyrutf, slaughter: (b) 
receiving the blood in a sacred vessel; (c) nn5in, bringing the 
blood to the Altar; and (d) nfrnj, throwing or otherwise 
applying the blood to the Altar (Sifra). 

5aio — Was intended to be eaten. Rather, the verse 

" T ■* f ■- ' 

speaks of someone who, while performing the blood 
service, intended that the offering would be consumed after 
the prescribed time limit — such as a peace-offering on the 
third day. The verse does not mean that although the 
service had been performed properly, nevertheless, be¬ 
cause one had transgressed and actually eaten it on the 
third day, the offering is retroactively invalid. A correctly 
performed offering cannot become invalid retroactively 
(Rashi ). 

19- 21. nK>ppa n5’3K/ Eating in a state of contamination. 
The meat of offerings must be eaten in a state of rnrjp, 
spiritual purity , on the part of both the meat and the eater. 
This passage sets forth the prohibitions and the penalties 
for intentional violation of this requirement. The offering 
for an unintentional violation is given in 5:2-3. 

19. — May not be eaten. Like every negative 

commandment for which no penalty is specified, the 
violator incurs lashes (Rashi v. 20). Only for transgressions 
mentioned in the next two verses is there a penalty of ni3, 
spiritual excision. 

— Any uncontaminated person. The flesh of a 
peace-offering may be eaten by any eligible person, not 
merely the owner (Rashi; Sifra). 

20- 21. trwnpi — While his contamination is upon him. 

These two verses refer to a contaminated person (Rashi), 
but they differ in this regard: Verse 20, which speaks of “his 
contamination,’’ refers to someone who became impure as 
a result of his oiun bodily secretions. Verse 21 specifies a 
contamination that resulted from touching other bodies or 


objects. In either case, the prohibition and penalty are the 
same (Ibn Ezra ). 

tfpan nmail — That soul will be cut off. This refers to the 

▼ ill 

punishment of kares, spiritual excision. 

There is a dispute among the commentators regarding 
the exact terms of kares. Rashi (17:9) states that the 
offender’s [minor] children die and he dies young; however, 
Tosafos (Yevamos 2a) contends that children do not die 
unless the Torah specifies that punishment. The Talmud 
Yerushalmi (Bikkurim 2) states that the early death takes 
place before the offender becomes fifty, but the Talmud 
Bavli (Moed Kattan 20a) holds that it happens between the 
ages of fifty and sixty. 

Ramban (10:29), basing himself on variations in the 
verses that prescribe kares, maintains that there are differ¬ 
ent degrees of this punishment, depending on the merits 
of the sinner and the severity of his sin. If someone is 
basically righteous but could not withstand the temptation 
to commit a kares- sin, he will die young, but will not 
lose his share in the World to Come. If his sins outnum¬ 
ber his merits, his soul will be cut off from the World to 
Come, but he will not necessarily die young; he may even 
live a very long life. In cases of idolatry and blasphemy, the 
Torah prescribes both early death and loss of a share in the 
World to Come. Childlessness, too, applies only where the 
Torah specifies it, but is not a part of every kares punish¬ 
ment. 

Ramban stresses that the very mention of kares in the 
Torah demonstrates that there is eternal reward for the soul. 
If there were not an unimaginable degree of spiritual bliss 
awaiting the righteous soul after it leaves its body, there 
could be no such thing as kares after death. 

21. rmna? — A contaminated animal [carcass ], i.e., a 
non-kosher animal that died through any means, or a 
kosher animal that died through any means other than a 
valid shechitah. However, no live animal is Kipy, contami¬ 
nated. 

Kpy — Any contaminated detestable [carcass]. This 

refers to the eight species of small animals or vermin that 
are named in 11:29-30. 
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pf> w»cn '6 >d pn f ppnb pip? ton Tpppp ppb dpd pddpp 

D’>P 3 PCbCD Dipb OID l^p^) PP 3 fPP op^pp ippi PlfPP on^pp 

prpp p6i .ijx’ 3* nmn bv a^nn nx :(.3D) pp)»3 cppp ip .pb rpipf 
mbx »Db .d’c6p \n to tot M f )b'in fnp mix tpn 1 ? ,6np ppb 

prpp pf> % ]pb ,0’c6b PfPP c\b bvi bn» ,PfPP br> top p6 'p zb p 6 
i>i»b pp6b PfPP p»pi p"p6i .a'yrin nx )rm nnipni (x 1 ?) :'ui ^’)Pb 
d>pdd n:rp pip p"p) P 3 fPP p pppb onw»6pc *n »3 bp6) pwp p6c 
»» 3 p 6 p piDP d6pp d» pippip P3 ito be pppp p .pner (to :(:&> 
Dm'yvn m nx anp&n ub) :cibp pbiP) [bn b n d] p» be pio toe 
o’P7 ppnr P»e 3 6wp 6b’ inbp p’pppbi ippnrb 161 toe z /w 
:CPb o’p 3 f ;p*r:rp pip p"p) peas pbin toe [onbp ippp P»e 3 16] 

22-27. D^i nbn/ Fat and blood. The prohibition against 
consuming fats and blood applies to all sheep, goats, and 
cattle, whether they are consecrated or not. Although the 
word 3^n is commonly translated as fat, there is no English 
word that defines it precisely, for in terms of this prohibition, 
“fat” means only the fatty tissue that is placed on the Altar 
in the case of offerings (see notes to 3:3), with the exception 
of a sheep’s tail, which may be eaten. As the following verses 
make clear, fat is forbidden only from species that are 
eligible to be used as offerings, but one may eat the fat of 
such animals as b^) ny, deer and hart — and the other 
kosher wild animals that may not be used for offerings. 

23. ijn atppi llttf — Oxen, sheep, or goats. Thus, the 
prohibition is strictly limited to the species that, as specified 
in verse 25, are eligible for use as offerings. 

24. — An animal that died, i.e., a kosher species that 
died without shechitah. 


Pib 3 > rtop fwpp toe 3 bPP bp 63 .rnx^n bib nwr na) 

binn r>mpi :to> mto to’ pup pto .itoxn x 1 ? *?3xi:(.« O’pdp) 

■top 6bi (.fb jto) :to> be 16b bp c\b 3 ”nn’ bob 0 be 3 bn 11 to bp 

3 "p) 0*3ini o’i 7 07 b pip .nnna 1 ?! qiy 1 ? (is) mo ’6 bp bn wf> r 6 

P3in P)'6i <]up P3iP toe ’sb .oamiawiM ^aa :C 3 pip’73 ; to 6pene 
inbin onb ennn erb <)7) j’en’p pponai nuein baa pipd ppnp 
1 »>ip> Pimm 3bPPi obpnbn o»bP3P r bvr>i /ui nrx*an rr (^j nmb 
nx ,oto:> p nm /n ’^x nx :(:6d pipjw) p’am npnbn pi V) to 
orno bp 3bpp ]pi> omapno P’3P i6’3nea .ux*a* ntnn bv ra^nn 
oipn3 itoo inn ppnb 3bnm obpnb nmn to> <f )»p [pan] 7’b pppcai 
(ipr jbob) 'm fpnb i 6’3* o'abnn zb bp ppdpp orni nnnpn pie nn b 

riDlP — An animal that had been tom to death. The animal 

T - | 

did not die of its wounds; otherwise it would fall under the 
category of the previously mentioned r63i. Rather, the 
animal had been mortally wounded and then was killed by 
shechitah . Or, the animal had a disease or wound in a vital 
organ that would cause its death within twelve months 
(Chullin 42a). In both cases, the meat may not be eaten even 
if the slaughter was performed by shechitah. 

26. Qi'to — Any blood. This verse exempts the blood of 
fish and locusts (see 11:21-22) from the prohibition ( Rashi ). 

D3'n3t£M» 5^33 — In any of your dwelling places. This phrase 
teaches that this law applies in every part of the world the 
Jew may find himself; it is not confined to Eretz Yisrael. This 
follows the rule that commandments that are cjun n^ln, 
personal obligations — i.e., that involve personal behavior — 
apply everywhere; whereas VfHi? n^in, obligations pertaining 
to land — i.e., agricultural laws — apply only in Eretz Yisrael . 
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22 Hashem spoke to Moses, saying : 23 Speak to the Children of Israel, saying: Any fat of oxen, 
sheep, or goats — you shall not eat. 24 The fat of an animal that died and the fat of an animal 
that had been torn to death may be put to any use; but you shall not eat it. 25 For anyone who 
eats the fat of animal species from which one may bring a fire-offering to Hashem — the soul 
that eats will be cut off from its people. 26 You shall not consume any blood, in any of your 
dwelling places, whether from fowl or from animals . 27 Any person who consumes any blood 
— that soul will be cut off from its people. 

20 Hashem spoke to Moses, saying : 29 Speak to the Children of Israel, saying: When one brings 
his feast peace-offering to Hashem, he shall deliver his offering to Hashem from his feast 
peace-offering. 30 With his own hands shall he bring the fire-offerings of Hashem: the fat atop 
the breast shall he bring; the breast, in order to wave it as a wave-service before Hashem. 
31 The Kohen shall cause the fat to go up in smoke on the Altar; and the breast shall be for 
Aaron and his sons. 32 You shall give the right thigh as a raised-up gift to the Kohen, from 
your feast peace-offerings. 33 Anyone from among the sons of Aaron who shall offer the 
blood of the peace-offering and the fat — the right thigh shall be his as a portion. 34 For the 


Given this principle, it seems unnecessary for the verse to 
tell us the obvious, that blood is forbidden everywhere! The 
Talmud explains: We might have thought that since the 
prohibitions of blood and fats are found in the chapter of 
offerings, perhaps the prohibitions apply only while the 
Temple is in existence and offerings can be brought ( Rashi; 
Kiddushin 37b). 

28-34. n&npi nsM^/ Waving and raising up. This passage 
describes the ritual that is performed with the the 

parts of the peace-offering that will be placed upon the Altar, 
and with the parts that will be presented as a gift to the 
Kohanim. Before they are placed on the Altar or presented 
to the Kohanim, they are waved in all four directions, and 
then lifted up and lowered, as indicated by the words noun, 
wave-service , in verse 30, and nonn, raised-up gift, in verse 
34. The parts are waved [in all four directions of the compass 
(Rashi; Exodus 29:24)] and then raised up and down ( Rcishi; 
Succah 37b). These motions signify that God controls 
existence everywhere, in all four directions, and above and 
below. This service takes place only in the case of a 
peace-offering, to teach that a major component of satisfac¬ 
tion with one s lot in life is one’s recognition that he is God’s 
servant and that his perception of the world must be based 
on the outlook of the Torah. Moreover, his peace-offering 
includes a gift to the Kohen, which requires the same 
wave-service, because devotion to God must include devo¬ 
tion to His servants (R' Hirsch). 

R' Bachya comments that the reason these organs were 
designated for the service is because they symbolize 
accomplishment and motion. The breast houses the heart, 
which is the seat of desire; and the thigh represents the 
ability to move. Thus, by lifting and waving these organs, we 
acknowledge that these functions are in God's control. 

30. naijoaj^ in* — With his own hands shall he bring. Both 
the owner and the Kohen take part in the ritual. During the 
wave-service, the owner holds the parts on his hands, and 
the Kohen places his hands under those of the owner ( Rashi 
from Menachos 61 b). 


The parts and their order. 

The parts mentioned in this passage are of two categories: 
those that are burned upon the Altar — which were 
enumerated in 3:3-4 — and those that are presented to the 
Kohanim. The priestly gifts are the nm, breast, mentioned in 
this verse, and the p1tt>, thigh (v. 32). All are “lifted and 
waved” together, in the manner described below. 

Our verse states clearly that the fats are placed on top of 
the breast, which serves as their receptacle. It should be 
noted also that, although it is not mentioned in our verse, 
the thigh is held alongside the breast throughout this service 
(see 10:15). Three verses that discuss the wave-service give 
apparently conflicting accounts of how the various parts are 
to be held. Our verse and 9:20 state that the fats are placed 
atop the breast, but 10:15 states that the breast and thigh are 
on top of the fats. [Since our verse discusses the breast only 
as a “receptacle” for the fats, it omits mention of the thigh.] 

To resolve this contradiction, the Sages ( Menachos 62a) 
teach that the position of the parts was changed as the ritual 
progressed. The sequence is as follows: 

(a) Our verse is the first step in the process. After the 
offering has been cut into its prescribed parts, a Kohen 
brings the pieces, with the fats atop the breast and thigh. 

(b) The Kohen transfers the parts to the owner, and in the 
process turns them over, so that the fats are under the breast 
and thigh (10:15). A second Kohen places his hands under 
those of the owner, and they perform the waving ritual 
together. 

(c) They hand the parts to a third Kohen, and turn them 
over again in the process, so that the fats are atop the breast 
and thigh (9:20). This Kohen takes the fats for burning, and 
the breast and thigh for distribution to the Kohanim ( Rashi 
and Menachos 61b-62a). 

32. pW — The right thigh. This gift to the Kohen is part 
of the right hind leg. According to Rashi, this is the middle 
one of the three limbs on the animal’s hind leg. Rambam 
(Hil. Maaseh HaKorbanos 9:10), however rules according to 
the opinion that the pltt/ includes the upper two sections of 
the hind leg ( Chullin 134b). 
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34. nnnnn pw nxi naiann nm*nx — The breast of the 

wauing and the thigh of the raising-up. Both organs are 
waved and raised together, but Scripture always associates 
the breast only with waving and the thigh only with raising. 

Ramban (10:15) suggests that the use of these terms, one 
for the breast and the other for the thigh, derives from the 
days when the Tabernacle was inaugurated ( Exodus 29:22- 
25). A unique feature of the inauguration service was that 
the thigh was not a gift to the Kohen, but went up in smoke 
on the Altar. The thigh was called a terumah because it was 
separated and raised up from the rest of the offering — like 
the terumah that is separated from crops. On the other 
hand, the breast of the inauguration-offering was waved and 
given to Moses, who served as Kohen Gadol for that service. 
The privilege of the Kohanim to receive the thigh and breast 
of future offerings was an outcome of the inauguration, 
which consecrated them, as well as the Tabernacle. There¬ 
fore, the Torah retained the nominal association of wauing 
with the breast, and raising with the thigh. 

35. nniffn nx7 — This is the anointment [portion]. In recog¬ 
nition of the elevation of the Kohanim to their position of 


greatness ( Onkeles; Ibn Ezra), the Torah has presented 
them with the above gifts: the breast and thigh, and the 
other gifts mentioned in the preceding chapters ( Rashbam ). 

37. rnlnn nx7 — This is the law. The Talmudic Sage Reish 
Lakish said, “Why does it say: ‘This is the law of the 
eleuation-offering. . .?’To teach that if someone studies the 
laws of an offering it is regarded as if he had actually offered 
it” ( Menachos 110 a). 

— And the inauguration-offerings, i.e., the offerings 
brought on the day the rmiD, priesthood, was instituted 
(Rashi ). The offerings are given in Exodus 29:1-37 and 
further, 8:1-32. 

38. lanna. . .’J'P “175 — On Mount Sinai. . .in the 
Wilderness of Sinai. The laws in all their detail were given to 
Moses on Mount Sinai, and reviewed in the Wilderness in 
the nyin bnx, Tent of Meeting {Ramban). 

8 . 

Consecration of the Kohanim. 

This chapter describes the consecration of Aaron and his 
sons as Kohanim, and is followed by chapters nine and ten, 
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breast of the ivauing and the thigh of the raising-up have I taken from the Children of Israel, 
from their feast peace-offering, and I have given them to Aaron the Kohen and his sons as an 
eternal stipend from the Children of Israel 

35 This is the anointment [portion] of Aaron and the anointment [portion] gift of his sons from 
the fire-offerings of Hashem, on the day He brought them near to minister to Hashem ; 36 that 
Hashem commanded to be given them on the day He anointed them from among the Children 
of Israel; it is an eternal decree for their generations. 

37 This is the law of the elevation-offering, the meal-offering, the sin-offering, and the guilt- 
offering; and the inauguration-offerings, and the feast peace-offering; 38 which Hashem 
commanded Moses on Mount Sinai, on the day He commanded the Children of Israel to bring 
their offerings to Hashem, in the Wilderness of Sinai. 

8 

Consecra¬ 
tion of the 
Kohanim 


1 H ASHEM s P°^ e Moses, saying: 2 Take Aaron and his sons with him, and the garments 
and the oil of anointment, and the bull of the sin-offering, and the two rams, and the 
basket of matzos . 3 Gather the entire assembly to the entrance of the Tent of Meeting. 4 Moses 
did as Hashem commanded him; and the assembly was gathered to the entrance of the 
Tent of Meeting. 5 Moses said to the assembly: “This is the thing that Hashem commanded 
to be done. ” 6 Moses brought Aaron and his sons forward and he immersed them in water. 


which discuss the consecration of the Tabernacle. Accord¬ 
ing to Rashi (v. 2), this chapter was taught to Moses on the 
twenty-third of Adar, seven days before the Tabernacle was 
permanently erected on Rosh Chodesh Nissan. Conse¬ 
quently, in the chronological sense, this chapter should 
have been coupled with Exodus 40, which discusses the 
consecration process. Instead, the Torah inserts the laws of 
the various offerings (ch. 1-7), which were taught on Rosh 
Chodesh Nissan, when the Tabernacle was consecrated. 
Rashi explains this as an instance of the principle: o*jj7in pK 
rniFQ nmKipi, the Torah does not necessarily follow chrono¬ 
logical order. 

Ramban (v. 2) disagrees. He holds that everything from 
Exodus 40 through Leuiticus 10 was taught on the twenty- 
third of Adar. The instructions about the offerings (ch. 1-7) 
were taught as part of the consecration ritual because 
offerings were an essential part of it. Or HaChaim adds that 
it would have been incongruous to instruct the Kohanim to 
bring offerings without first instructing them in the sacrifi¬ 
cial laws. 

2. firwTtK np — Take Aaron. The word take signifies “win 
him over with words”; Moses was to convince Aaron and his 
sons to assume the priesthood (Rashi). As Rashi notes to 
9:7, Aaron felt unworthy for this task and had to be 
persuaded. 

. . .is — The bull The offerings of this verse are the 
offerings mentioned in Exodus ch. 29. The bull was a 
sin-offering (ibid. 29:14); one ram was an elevation-offering 
(ibid. 29:18); the second ram was referred to there as 

ram of inauguration (ibid. 29:22), which Rashi ex¬ 
plains as a synonym for peace-offering. 

3. rnyn'ba — 77ie entire assembly. God wanted the entire 
nation to see that Aaron's family had been chosen as 
Kohanim (Ramban). 


rtn3"bi< — To the entrance. Since there were 600,000 males 
between the ages of twenty and sixty, the entire assembly 
consisted of several million people. This was a miraculous 
instance of a small area holding a huge throng of people 
(Rashi). 

According to Ibn Ezra , the assembly consisted only of the 
tribal heads and the elders. 

5. nann rtt — This is the thing. Moses stressed that 
everything he was about to do was at God’s behest; he 
sought no glory for himself and his brother (Rashi). 

The Sages say that Moses had the status of a king; if so, it 
would be forbidden for him to degrade his regal standing by 
washing and dressing Aaron and his sons, as related in the 
following verse. Consequently, Moses had to inform the 
people that everything he was about to do was commanded 
by God (Or HaChaim). 

6-36. With some exceptions these verses tell how Moses 
dressed the Kohanim in the vestments described in Exodus 
ch. 28, and how the commandments of Exodus 29:1-37 
were carried out. The notes will be limited to subjects not 
discussed there. 

6 . aipn — Brought. . .forward. Moses brought the Koha¬ 
nim to the “irq, lauer, where he would wash them in 
preparation for their induction into the priesthood (Ibn 
Ezra). The requirement here was for immersion in a mikueh 
(Rashi to Exodus 29:4). Immersion requires that a person 
be submerged completely in the water, without even a hair 
protruding. This symbolizes the idea that one should 
“submerge” himself in God’s holiness, to the exclusion of 
extraneous and contradictory influences (Michtau 
Me'Eliyahu). This was a necessary and fitting prerequisite 
to the consecration of the Kohanim to the Temple ser¬ 
vice. 
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0. D'ttnrr-nKi O'liKrvnK — The CJrim and the Tumim. This 

% ■ J T y 

was a slip of parchment upon which was written the secret 
Name of God. It was placed in the fold of the Breastplate 
and, when consulted by the Kohen Gadol, it enabled him to 
inquire of God to learn the answers to questions of major 
import (see notes to Exodus 20:30). 

9. va§ Sin“S^ nwanprrby — CJpon the Turban, toward his 
face. The golden Head-plate rested upon the Kohen Gadol’s 


forehead, and was held in place by three threads tied at the 
back of his head. The middle thread was drawn over the 
Turban. Thus, the thread was upon the Turban ; the Head- 
plate was positioned toward his face, in front of the Turban 
(Rashi here and to Exodus 28:37). 

12. ntfh3»i. . .par’i — He poured. . . and he anointed. First, 
Moses poured the oil on Aaron’s head, then he placed some 
between his eyebrows and with his finger he drew one spot 
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7 He placed the Tunic upon him and girdled him u)ith the Sash; he dressed him in the Robe and 
placed the Ephod on him; he girdled him with the belt of the Ephod and adorned him with it . 8 He 
placed the Breastplate upon him; and in the Breastplate he placed the Clrim and the Tumim . 9 He 
put the Turban upon his head; and upon the Turban, toward his face, he placed the golden 
Head-plate, the sacred diadem, as Hashem had commanded Moses. 

10 Moses took the oil of anointment and anointed the Tabernacle and everything within it; thus 
he sanctified them. 11 He sprinkled from it seven times upon the Altar; he anointed the Altar and 
all its utensils, and the laver and its base, in order to sanctify them. 12 He poured from the oil of 
anointment upon Aarons head, and he anointed him to sanctify him. 13 Moses brought the sons 
of Aaron forward, he dressed them in Tunics and girdled [each of] them with a Sash and 
wrapped the Headdresses upon them, as Hashem had commanded Moses. 

14 He brought forward the sin-offering bull; Aaron and his sons leaned their hands upon the 
head of the sin-offering bull. 15 He slaughtered it, and Moses took the blood and placed it on the 
horns of the Altar, all around, with his forefinger, and he purified the Altar; he poured the 
[remaining] blood upon the base of the Altar and he sanctified it to provide atonement for it. 

16 Then he took all the fat that is upon the innards, and the diaphragm of the liver, and the two 
kidneys with their fat; and Moses caused them to go up in smoke on the Altar. 17 And the bull, 
with its hide, flesh and waste, he burned in fire outside the camp, as Hashem had commanded 
Moses. 16 Then he brought near the ram for the elevation-offering, and Aaron and his sons 
leaned their hands upon the head of the ram. 19 He slaughtered it, and Moses threw its blood 
upon the Altar, all around. 20 He cut the ram into its parts; Moses caused the head, the parts, 
and the fats to go up in smoke . 21 He washed the innards and the feet with water; Moses caused 
the entire ram to go up in smoke on the Altar — it was an elevation-offering, for a satisfying 
aroma; it was a fire-offering to Hashem, as Hashem had commanded Moses. 

22 Then he brought near the second ram, the inauguration ram, and Aaron and his sons leaned 

,f 'n 

nK Kumi ou) :?Ttp 'b .uomi u>) :(:p puns) wb pro iiwbfa tcw oc be 3PP .Dnncn n* (n) mow PtiP pp6i3 ’pctp o’fnbnp pw? prp 
ids 1 ? :ir enow .iirranp’i wenpb D>3Pb pnro npyi ifron .nntwn pwJjw bn jpj pis ororapp pbpp ’b’PD .ns^nn'jy dumi (U) :my»p 
73 b U’:P3 Pino 733P br .man mn* m<i (to) :pnsop b3 ppyy .vbv PiiyJ) p»P *p»t 6b .nanan bv m (jo) :Ps:iP3 nbn pJp to 
orobp b’6 .ou6nn b'x (aa) :P»y 73PP j» yyy byu p>pc .733? iw ’on p3 jpw 3"pfa icfn by pbv pbnP3 .mcwi (a') :ibbp Pi6r?3 


of oil to the other ( Rashi ). 

— To sanctify him. There are two kinds of anointment. 
A king is anointed to invest him with a spirit of power — but 
a Kohen Gadoi is anointed to elevate him to a station of 
holiness ( Haamek Dauar). 

15. oTj’m — He slaughtered it, and Moses 

took the blood. Although Moses is not mentioned until the 
blood service, he performed the slaughter as well. During 
the seven days of dedication from the twenty-third of Adar 
until Rosh Chodesh Nissan, Moses served as Kohen Gadoi 
and performed the entire service ( Sifra ). 

Meshech Chochmah offers a reason why Moses is not 
mentioned in connection with the slaughter. Since the 
slaughter of offerings is valid even if it is done by a 
non-Kohen, the verse specifies Moses’ priestly status in 
connection with the blood service, which may be performed 
exclusively by Kohanim. 

Rashi to v. 28 cites Auodah Zarah 34a that Moses wore a 
white Tunic during this seven-day period. Gur Aryeh 
explains that his exalted status during this period required 


him to wear a unique garment. That it was pure white and 
without any embellishment was to symbolize that Moses 
was completely devoted to the service of God. 

— And he purified. . .and he sanctified it. By 
means of this blood service, Moses purified the Altar, 
removing it from its previous secular status and inducting it 
into a state of holiness. He sanctified it so that it could be 
used to effect atonement for sinners (Rashi). 

I’Vv — To provide atonement for it. Sifra teaches that 
immediate atonement was needed for the possible sin that 
some people may have been shamed into contributing for 
the construction of the Tabernacle. If so, such contributions 
were not truly voluntary and could be construed as stolen. 

22. D'j<5»n 5'K — The inauguration ram. This ram was a 
peace-offering. Its service completed the process by 
which the Kohanim were consecrated for their new role 
(Rashi). 

Ramban explains the function of the three inauguration 
offerings (see notes to v. 2), and in the process shows why 
only the peace-offering ram is called the inauguration ram. 
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The bull sin-offering came to sanctify the Altar (v. 15), and 
the ram elevation-offering came, like all voluntary eleva¬ 
tion-offerings, to achieve Divine favor for the Kohanim on 
whose behalf it was offered (see 1:3). The ram peace-offer¬ 
ing came as an expression of gratitude to God for having 
allowed the Kohanim the great privilege of being His 
servants. Since the peace-offering ram was the final step in 
this process, it could be called the □'K'ppri V»k, inauguration 
ram. When this offering was completed, the Kohanim were 


finally sanctified sufficiently to perform the Temple service. 

23. rpJp’n.. .)!« -rpjn — The middle part of [Aarons] right 
ear. This is the tragus, i.e., the skin-covered projection in 
front of the external ear (Rashi 14:14 and Exodus 29:20). 
According to R’ Saadiah Gaon, it is the ear lobe (see also 
Rambam, comm, to Negaim 14:9, Kafich ed.). The Chafetz 
Chaim (comm, to Sifra Metzora, perek 3) writes that the ear 
can be viewed as three concentric circles: The outermost 
circle is all soft flesh; just inside is a circle of cartilage; and 
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their hands upon the head of the ram. 23 He slaughtered it, and Moses took some of its blood 
and placed it upon the middle part of Aarons right ear, upon the thumb of his right hand, and 
upon the big toe of his right foot . 24 He brought the sons of Aaron forward, and Moses put some 
of the blood upon the middle part of their right ear, upon the thumb of their right hand and upon 
the big toe of their right foot; and Moses threw the [remaining] blood upon the Altar, all around. 
25 He took the fat, and the tail, and all the fat that was upon the innards, and the diaphragm of 
the liuer, and the two kidneys and their fat, and the right thigh . 26 And from the basket of matzos 
that was before Hashem he took one matzah loaf, one oily bread loaf, and one wafer, and placed 
them on the fats and on the right thigh. 27 He put it all on Aarons palms and on the palms of 
his sons; and he waved them as a wave-service before Hashem. 28 Then Moses took them from 
on their palms and caused them to go up in smoke on the Altar after the elevation-offering; they 
were inauguration offerings, for a satisfying aroma; it was a fire-offering to Hashem. 29 Moses 
took the breast and waved it as a wave-service before Hashem; from the ram of the dedication 
it was a portion for Moses, as Hashem had commanded Moses. 

30 Moses took from the oil of anointment and some of the blood that was on the Altar, and 
he sprinkled it upon Aaron and his vestments, and upon his sons and upon the vestments of his 
sons who were with him; thus he sanctified Aaron and his vestments, and his sons, and the 
vestments of his sons with him. 

31 Moses said to Aaron and to his sons: Cook the flesh at the entrance of the Tent of the 
Meeting and there you shall eat it and the bread that is in the basket of the inauguration-offer¬ 
ings, as I have been commanded, saying: “Aaron and his sons shall eat it. ” 32 And whatever is 
left over of the flesh and of the bread, you shall bum in the fire . 33 You shall not leave the entrance 
of the Tent of the Meeting for seven days, until the day when your days of inauguration are 
completed; for you shall be inaugurated for a seven-day period. 


at the very center is the opening that leads to the middle 
and inner ear. The Ton of our verse and of 14:14 is the 
cartilage. 

Although this ritual is a mnrin nnn, Scriptural decree, it has 
a homiletic lesson that applies to everyone. The blood upon 
the ear symbolizes that the Kohanim should always listen to 
and obey God’s commands. The hand is the organ that 
grasps things and that is active; so the blood upon the 
thumb symbolizes that the Kohanim should actively carry 
out His will. And the foot is the organ of movement; so the 
blood on the big toe symbolizes that the Kohanim should 
always move with alacrity to serve God ( R’ Auraham ben 
HaRambam). 

26. ntean bo»i — And from the basket of matzos. The 
basket contained ten loaves each of the three kinds of 
loaves listed in this verse ( Rashi to Exodus 29:2). The loaves 
are described in the notes to 2:4 and 6:14. 

n^ni — Oily bread loaf. All three kinds of matzos 
were made with oil; this one is called oily because it 
contained as much oil — one quarter-/og — as the other two 
put together (Rashi; Menachos 89a). 

28. "ipl— And caused them to go up in smoke. This is the 
only case of a peace-offering thigh that was burned [gener¬ 
ally, it was a gift to the Kohen (7:32)| (Rashi). 

Sfomo explains that the thigh was burned to symbolize 


that the Kohen — whom the inauguration service had made 
eligible to enter the Sanctuary — is dedicating his power of 
mobility to God. 

29. rrJtt 1 ? rnn ntt/fab — ft was a portion for Moses. As noted 
above, during the seven inauguration days Moses func¬ 
tioned as the Kohen Gadol. He received the breast of the 
peace-offering as his portion because it always went to the 
Kohanim from peace-offerings. 

30. D^rrjtai — And some of the blood. He was to take the 
blood only of the D’Kbnn b'K, inauguration ram (Sifra 
according to Gra), by wiping off some of the blood that had 
been thrown upon the Altar (Chizkuni Exodus 29:21). 

31. ipiM Srjx nne — At the entrance of the Tent of the 

» ■ 

Meeting. Ordinary peace-offerings were eaten throughout 
the camp of Israel. This peace-offering was given the higher 
status of ^“75- most sacred offering, and had to be 

consumed in the Tabernacle area. Another part of this 
higher status is that it had to be consumed that day and 
evening (v. 32), unlike ordinary peace-offerings that could 
be consumed the following day as well (Rashi, Ramban; 
Exodus 29:31,34). 

33 . opnvn* — You shall be inaugurated [lit. your 

hands shall be filled]. The inauguration of the Kohanim 
consecrated them and gave them the spiritual capability 
that is described as filling their hands with the priestly 
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service. The same simile can carry with it the connotation of 
education, which carries with it the preparation to accept 
new responsibility. Since the Kohanim had to be trained in 
how to perform the service, they had to remain on the 
premises for the entire seven-day period of the inauguration 
service ( Haamek Dauar). 

34. nlyjfb 'PI njy — So Hashem had commanded to be done. 
This service was to be repeated on each of the seven 


inauguration days ( Rashi). 

35. DW nyattf nb’bl owl' — Day and night for a seuen-day 
period. The requirement was not meant literally that they 
remain at the Tent of Meeting uninterruptedly for a full 
seven days [since it is obvious that a person is only flesh and 
blood and must attend to bodily needs {R'Bachya)]. Rather, 
the commandment was that they must remain at the Tent 
constantly as long as there is a sacrificial service to be done, 
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34 As he did on this day, so Hash EM had commanded to be done to prouide atonement for 
you. 35 At the entrance of the Tent of Meeting shall you dwell day and night for a seuen-day 
period, and you shall protect Hashem’s charge so that you will not die; for so have l been 
commanded. 

36 Aaron and his sons carried out all the matters that Hashem commanded through Moses. 

THE HAFTARAH FOR TZAV APPEARS ON PAGE 1167. 

During non-leap years, Shabbos HaGadol always coincides with Tzav. The regular Haftarah is then replaced 
with the Haftarah for Shabbas HaGadol, page 1220. The following rules apply during leap years. 

When Parashas Zachor or Parashas Parah coincides with Tzav, the regular Maftir and Haftarah are replaced 
with the readings for Parashas Zachor — Maftir, page 1066 (25:17-19), Haftarah, page 1214; 

or Parashas Parah — Maftir, page 638 (19:1-22), Haftarah, page 1216. 


including the evening hours when the parts are burned on 
the Altar. As soon as the service is completed, however, 
they would be free to leave. This requirement was in effect 
even after the inauguration week was over, for a Kohen is 
never permitted to leave in the middle of the service 
( Ramban, Sifra ). 

— So that you ivill not die. But if you do not obey 
this command, you shall die ( Rashi ). 

36. pnj< tPjm — Aaron and his sons carried out. The 
commandments were many and their details voluminous, 
but they neither deviated nor erred (Gur Aryeh). 

Sifra comments that the verse comes to praise Aaron and 


his sons for doing the service with great joy, as if they had 
been commanded directly by God. Gur Aryeh explains that 
great people tend to feel resentment when they must obey 
the instructions received through a contemporary, but 
Aaron had no such feelings. He performed the service with 
complete selflessness. 

••5 pan? var .nyiOD i*ar — This Masoretic note means: There 
are 96 verses in the Sidrah, numerically corresponding to 
the mnemonic ly, command. This alludes to command¬ 
ments and our obedience to them. (According to the 
punctuation in our standard texts of the Chumash, however, 
Tzau contains 97 verses. See Mlnchas Shal to 8:8 regarding 
possible variations of punctuation.) 
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PARASHAS SHEMINI 


9. 

The Priestly Service begins. 

At the end of the previous Sidrah, Aaron and his sons were 
instructed to remain at the Tent of Meeting for seven full 
days while Moses performed the inauguration service, which 
began on the twenty-third of Adar. Each day for seven days, 
Moses erected the Tabernacle, performed the entire service 
himself, and disassembled the Tabernacle when the service 
was done. The inauguration period climaxed with the con¬ 
secration of Aaron and his sons as Kohanim on the eighth 
day. From that moment onward, only Kohanim were eligible 
to perform the Tabernacle service. This chapter begins on 
the first day of Nissan, the eighth day of the inauguration 
service. On that day, the Tabernacle was erected per¬ 
manently and the Kohanim assumed their new role. This 
Sidrah describes the special service the newly consecrated 
Kohanim performed on the day they achieved their new 
status. 

!• ,J 7?3 — ft was. The Sages teach that the word VP] often 
indicates that trouble or grief is associated with the narrative 


(Megillah 10b). What sadness could there have been on that 
joyous first day of Nissan? R’ Yisrael ofRizhin notes Sfomo's 
comment that until the sin of the Golden Calf, there was no 
need for a center of holiness; every Jew was worthy of the 
Divine Presence. After that calamitous national downfall, it 
became necessary to build a Tabernacle as a resting place 
for the Shechinah . If so, it was truly sad that the Tabernacle 
was dedicated, because the joy was mixed with the realiza¬ 
tion that the people had forfeited their opportunity for even 
greater holiness. 

bKItfM ’Aptbl — And the elders of Israel. Although the com¬ 
mand to bring the offerings listed below was addressed only 
to Aaron, Moses wanted the elders to hear for themselves 
that Aaron had been elevated to the office of Kohen Gadol by 
God, and had not seized it for himself ( Rashi ), or been given 
the post by his brother in an act of nepotism. 

2. bay — A young bull. God chose a bull for Aaron s 

sin-offering to show that by offering this animal, Aaron 
would be forgiven for his role in the sin of the Golden Calf 
(Rashi). 





589 / VAYIKRA/LEVITICUS 


9/1-9 


9 

The 

Priestly 

Service 

Begins 


PARASHAS SHEMINI 

1 J t was on the eighth day, Moses summoned Aaron and his sons, and the elders of Israel. 

2 He said to Aaron: Take yourself a young bull for a sin-offering and a ram for an 
elevation-offering —- unblemished; and offer [them] before Hashem. 3 And to the Children of 
Israel speak as follows: Take a he-goat for a sin-offering, and a calf and a sheep in their first year 
— unblemished — for an elevation-offering. 4 And a bull and a ram for a peace-offering to 
slaughter before Hashem, and a meal-offering mixed with oil; for today Hashem appears to you. 

3 They took what Moses had commanded to the front of the Tent of Meeting; and the entire 
assembly approached and stood before Hashem. 6 Moses said: This is the thing that Hashem has 
commanded you to do; then the glory of Hashem will appear to you. 

1 Moses said to Aaron: Come near to the Altar and perform the service of your sin-offering and 
your elevation-offering and provide atonement for yourself and for the people; then perform the 
service of the peoples offering and provide atonement for them, as Hashem has commanded. 

8 Aaron came near to the Altar, and slaughtered the sin-offering calf that was his . 9 The sons 
of Aaron brought the blood to him. He dipped his finger into the blood and placed it upon 
the horns of the Altar, and he poured the [remaining] blood upon the foundation of the Altar. 


3. nain — Speak. The verse does not specify who was 
commanded to make this statement to the Children of Israel. 
Ramban offers three alternatives: (a) The honor was given to 
Aaron in order to enhance his prestige; (b) Moses directed 
everyone present to speak to the people, both Aaron and the 
elders [but he spoke in the singular because each of them 
was to bear individual responsibility for conveying the com¬ 
mand to the people]; (c) Moses told each of them what he was 
to do; after directing Aaron to prepare his offerings (v. 2), he 
now instructed the elders to arrange for the offerings of the 
nation. 

numb onyvytfr — A he-goat for a sin-offering. The sin- 
offering of the people was a he-goat, while that of Aaron was 
a calf (v. 2). Targum Yonasan comments that Aaron’s offer¬ 
ing atoned for the sin of the Golden Calf, while that of the 
people atoned for the sale of Joseph. Those sins stemmed 
from different root causes, and the different animals re¬ 
quired by the Torah were reflective of the character flaws 
that caused the sins and needed atonement. When the 
people demanded that Aaron build them a “god” to take the 
place of Moses, they suffered from excessive dependence on 
him. They thought that they could not endure without Moses 
or something to take his place - therefore, Aaron brought a 
calf, which always follows its mother submissively. When the 
brothers sold Joseph, however, they signified a rebellious 
instinct, for they refused to accept Jacob’s choice of Joseph 
as the leader of the family. They behaved like a brazen goat, 
so that was the animal that atoned for their sin ( R' Yosef Dov 
Soloveitchik). 

4. n*na *n — Hashem appears. The degree of Shechinah 
[Divine Presence] that their offerings would bring about was 
manifested by the descent of a Heavenly fire which repre¬ 
sented God's appearance among the people (v. 24, Rash- 
bam ). 

5. rnyn-'w w-tpn — And the entire assembly approached. 
The people had not been instructed to approach, but when 


they realized that God was ready to accept their offerings in 
atonement for their sins, they gathered eagerly and joyously 
(Sifra ). 

6. lain pit nufta *i)?J 03 — Moses said: This is the thing. 
Referring to this service, Moses said this to reassure the 
people that the glory of Hashem would appear to them this 
day as a result of Aaron’s performance of the service for the 
first time ( Rashi). 

Moses told the people that after they carried out God’s 
command, His glory would appear to them. This concept is 
fundamental to Jewish faith, that first a Jew must dedicate 
himself to obeying the will of God, and untold beneficial 
results will flow from it. At the Splitting of the Sea, for 
example, the Jews plunged into the waters, and, in reward 
for their faith, God showed them unprecedented miracles 
and a higher degree of revelation than was experienced even 
by the prophet Ezekiel. Such was the resolve that moved the 
people to declare to Moses that they were ready to perform 
all the commandments even before they knew what God 
would ask of them ( Exodus 24:7; Shabbos 88a). Once a Jew 
displays his trust in God, God will reciprocate with every 
manner of blessing (R'Aharon Kotler). 

7. a*ip — Come near. Aaron was overawed and ashamed to 
approach the Altar [because of his role in making the Golden 
Calf]. Moses encouraged him, saying, “Why are you 
ashamed? It is for this (to fill the position of High Priest] that 
you have been chosen!” (Rashi). 

Degel Machaneh Ephraim comments homiletically, It is 
precisely because you possess the attribute of shame that 
you have been chosen; God despises the haughty." 

nyn lyai — And for the people. Indirectly, Aaron s personal 
offering was an atonement for the people as well as himself, 
because one cannot atone for others unless he is himself free 
from sin (Bava Metzia 107b). Only after Aaron had atoned for 
himself could he bring the communal offerings listed in 
verse 3 ( Ibn Ezra ). 
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10. T»Ppn — He caused to go up in smoke. There was no 
permanent fire on the Altar until the Heavenly fire came 
down (v. 24) and consumed the sacrificial parts. Thus, the 
intent of the term in our verse is that Aaron placed it on the 
pyre, so that it would be ready to be burned when the 
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Heavenly fire descended upon the Altar (Rashbam to v. 13; 
Haamek Davar). 

11. iptP — He burned Ordinarily the only sin-offerings that 
were burned outside the camp were nl’P’O^ nlK\?n, sin-offer¬ 
ings whose blood was sprinkled inside the Sanctuary 
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10 And the fats, and the kidneys, and the diaphragm with the liuer of the sin-offering, he caused 
to go up in smoke on the Altar, as Hashem had commanded Moses. 11 And the flesh and the 
hide he burned in fire outside the camp. 12 He slaughtered the elevation-offering; the sons of 
Aaron presented the blood to him and he threw it upon the Altar, all around. 13 They presented 
the elevation-offering to him in its pieces with the head; and he caused it to go up in smoke on 
the Altar. 14 He washed the innards and the feet, and caused them to go up in smoke on the 
elevation-offering on the Altar. 

15 He brought near the offering of the people: He took the sin-offering goat that was for the 
people, and slaughtered it and performed the sin-offering service, as for the first one. 16 He 
brought near the elevation-offering and performed its service according to the law. 17 He 
brought near the meal-offering, Tilled his palm from it, and caused it to go up in smoke on the 
Altar; aside from the morning elevation-offering. 10 He slaughtered the bull and the ram — the 
peoples feast peace-offering; the sons of Aaron presented the blood to him, and he threw it 
upon the Altar, all around. 19 As for the fats from the bull and from the ram, and the tail, the 
covering fats, the kidneys, and the diaphragm with the liver, 20 they placed the fats upon the 
breasts, and caused the fats to go up in smoke on the Altar. 21 Aaron had lifted up the breasts 
and the right thigh as a wave-service before Hashem, as Moses had commanded. 

22 Aaron raised his hands toward the people and blessed them; then he descended from 
having performed the sin-offering, the elevation-offering, and the peace-offering. 23 Moses and 
Aaron came to the Tent of Meeting, and they went out and they blessed the people — and the 
glory of Hashem appeared to the entire people! 

24 A fire went forth from before Hashem and consumed upon the Altar the elevation-offering 
and the fats; the people saw and sang glad song and fell upon their faces. 


(4:1*21; 16:27). The only exceptions to this rule were this 
sin-offering and those of the seven inauguration days, which 
were burned even though the entire blood service was on 
the outer Altar ( Rashi ). 

Why indeed were these offerings completely burned? 
These offerings came, at least in part, to atone for Aaron’s 
sin of the Golden Calf. By commanding that everything, 
even the hide, be burned so that not a trace of them would 
remain, God intimated to the Jewish people that Aaron’s 
sin was forgiven totally (Sifsei Cohen). 

12. 3139 — All around. See notes to 1:5. 

16. UDtttos — According to the law. He performed the 
service of all the offerings as their regulations were set forth 
in chapter 1 (Rashi). 

17. 1B3 — Filled his palm, i.e., with the /cometz, as 

described in 2:2 (Rashi). 

22-24. Aaron’s blessing and the Divine Presence. 
Having completed his first day of sacrificial service, Aaron 
joyously blessed the people, pronouncing Bircas Kohanim, 
the Priestly Blessing, for the first time. Aaron had an 
overpowering desire to bless the people, for such is the 
generous and loving nature of Aaron and his descendants. 
In reward, God gave the Kohanim the eternal command¬ 
ment of conferring the Priestly Blessing upon the Jewish 
people (Sfas Ernes ). 

22. hjtik prjK — Aaron raised his hands . This is the 


source of the rule that Kohanim must raise their hands 
when they bless the people (Sotah 38a). 

03 * 13*1 — And blessed them. Aaron pronounced the Priestly 
Blessing (Rashi). Although this blessing was not yet 
recorded in the Torah — it is found in Numbers 6:24-27 — it 
had already been taught to Moses, who, in turn, taught it to 
Aaron. 

23. p?fKl n^>a k3»i — Moses and Aaron came. Why did they 
enter the Tent of Meeting? Rashi , quoting Sifra, offers two 
alternatives: (a) Moses was teaching Aaron the procedure of 
burning the rnttp, incense, on the Inner Altar, (b) When 
Aaron saw that the Shechinah had not rested upon the 
Tabernacle despite the long inauguration service, he was 
distraught and blamed himself, saying, “I know that God is 
angry with me [because of the sin of the Golden Calf], and it 
is because of me that the Shechinah has not rested upon 
Israel.” He turned to Moses and said, “Moses, my brother, 
what have you done to me that you had me embark upon 
the Divine Service and be humiliated!’’ Immediately Moses 
entered [the Tent of Meeting] with him and they prayed for 
mercy — and the Shechinah rested upon Israel. 

24. 'Pi Wk Kami — A fire went forth from before 

Hashem. The fire came down like a pillar from heaven to 
earth (Sifra). It went into the Holy of Holies and from there it 
went out to the Golden Altar and then to the Outer Altar, 
causing the incense and the sacrificial parts to go up in 
smoke (Rashbam ). 
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Dn»3B*bv iba*] — And fell upon their faces. In addition to the 
miracle of the fire, the people noted the miracle that the 
entire nation was in the tiny fifty-cubit-square area of the 
Courtyard in front of the Tabernacle — yet there was room 
for everyone! They fell to their hands and knees in awe and 
gratitude — and everyone had four cubits of space for him¬ 
self! Thereupon, the spirit of holiness came upon them and 
they sang out in praise of God ( Yalkut ). 

10 . 

1-7. The death of Nadab and Abihu. Just when the joy of 
the inauguration ritual had reached its peak, tragedy struck. 
Aaron s two oldest sons — men whom Moses described as 
the most outstanding sons of the nation — performed an 
unauthorized service and lost their lives. The behavior of 
Moses and Aaron in the face of this grievous loss gave 
further testimony to their own greatness and brought about 
a new and greater sanctification of God’s Marne. 

The Sages and the commentators offer a wide range of 


interpretations regarding the actual deed of Madab and 
Abihu, why they did it, and why it caused their death. Very 
briefly, we offer the major opinions of the primary commen¬ 
tators, and a perspective on the underlying flaw that caused 
Madab and Abihu to err. 

The sin of bringing unbidden incense. Most commenta¬ 
tors follow Sifira that Madab and Abihu erred in bringing their 
own incense into the Holy of Holies, where even the Kohen 
Gadol may enter only on Yom Kippur. Ramban (16:2) and R’ 
Bachya, however, contend that it is inconceivable that 
Madab and Abihu would have taken it upon themselves to 
enter the holiest part of the Sanctuary, something that even 
their father had not been commanded or authorized to do, as 
yet. Rather, they offered the regular daily incense upon the 
Inner Altar, though they had not been commanded to do so 
(Ramban, Rauad to Sifra; Ritua to Yoma 53 a). 

Why did Madab and Abihu take it upon themselves to 

do so? Seeing the great display of love that God showered 
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The Death 
of Hadab 
and Abihu 


1 he sons of Aaron, Nadab and Abihu, each took his fire pan, they put fire in them and placed 

1 incense upon it; and they brought before Hashem an alien fire that He had not commanded 
them. 2 A fire came forth from before Hashem and consumed them, and they died before Hashem. 

3 Moses said to Aaron: Of this did Hashem speak, saying: “I u)ill be sanctified through those 
who are nearest Me, thus I will be honored before the entire people) and Aaron was silent. 

4 Moses summoned Mishael and Elzaphan, sons of Aarons uncle Uzziel, and said to them, 

' Approach, carry your brothers out of the Sanctuary to the outside of the camp. ” 5 They 
approached and carried them by their Tunics to the outside of the camp, as Moses had spoken. 

6 Moses said to Aaron and to his sons Elazar and Ithamar, "Do not leave your heads unshorn 
and do not rend your garments that you not die and He become wrathful with the entire 
assembly; and your brethren the entire House of Israel shall bewail the conflagration that Hashem 
ignited. 1 Do not leave the entrance of the Tent of Meeting lest you die, for the oil of Hashem’s 
anointment is upon you"; and they carried out Moses' bidding. 


upon Israel by sending a Heavenly fire to consume the offer¬ 
ings (9:24), they wished to reciprocate with a display of their 
own love of God. They used the incense as their means of 
doing so ( Sifra ). Knowing that there was a commandment to 
bring fire and incense every day, and seeing that Moses had 
not yet told anyone to do so, they assumed that they should 
act on their own. Moses, however, was waiting for the de¬ 
scent of the Heavenly fire. He wanted the very first incense to 
be kindled with God’s own fire, in order to cause a sanctifica¬ 
tion of God’s Mame (Rashbam). 

1. — The sons of Aaron. They were Aaron’s sons, 

but they slighted him by acting on their own, without con¬ 
sulting him. Furthermore, they acted independently, with¬ 
out discussing the matter with one another (Sifra). 

rnj u/jk — An alien fire. R’ Yishmael holds that they used fire 
from the Altar, but it was alien because they had not been 
bidden to offer it. R’ Akiva holds that the fire was literally 
alien, because it did not come from the Altar. R’ Eliezer 
agrees that the fire was not holy, but adds that their offense 
was in ruling that it was permissible to offer the fire; thus they 
were guilty of rendering a decision on a matter about which 
they should have asked their teacher Moses mbn min 
Ml] ( Sifra). 

3. 'n Kin — Of this did Hashem speak. The fire that 

consumed them was a Divine statement; it was the wordless 
message of God’s intent ( Ramban ). Rashi comments that the 
deaths were indeed a fulfillment of God’s previous words to 
Moses. In speaking of the Tabernacle, God had said, it will be 
sanctified through My glory (Exodus 29:43). 

— / will be sanctified through those who are 
nearest Me. Moses now told Aaron, “I knew that the Taberna¬ 
cle would be sanctified through someone in whom God’s 
glory reposes, but I thought it would be one of us. Mow I 
know that they were greater than either of us.” 

— I will be honored. When God imposes strict justice 
even upon the righteous, He is feared and honored. People 
say that if such is the fate of the righteous, surely the pun¬ 
ishment of the wicked will be much worse (Rashi; Zeuachim 
115b). It is common in human society that powerful or 
respected people maintain a looser and more permissible 


standard of behavior than “ordinary” people; in Judaism the 
opposite is true. God demands higher standards from His 
great ones and deals more strictly with their lapses. 

pnjK — And Aaron was silent. Aaron had been weeping 
loudly, but upon hearing Moses’ consolation, he stopped 
(Ramban), finding comfort in the knowledge that his sons 
had sanctified God’s Mame (Sfomo). In reward for his silent 
acceptance of the Divine decree, Aaron was honored by 
having the following mitzuah (vs. 8-11) addressed to him 
exclusively (Rashi). 

4. — Mishael and Elzaphan. They were 
Levites, and were now to remove the bodies in order not to 
dampen the celebration (Rashi, Kesubos 17a). A Kohen 
Gadol is forbidden to contaminate himself with the body of 
even a close relative. Therefore Aaron could not remove the 
bodies. However, ordinary Kohanim are permitted to do so 
(21:11). Thus, Elazar and Ithamar should have been the ones 
to remove their brothers’ remains. In honor of the inaugura¬ 
tion, however, the Torah made an exception. On this day, 
even ordinary Kohanim were not permitted to become con¬ 
taminated, even to close relatives (Ramban). 

It is noteworthy that the verse identifies Mishael and Elza¬ 
phan as Aaron’s cousins. Apparently their relationship was 
important to their mission. Thus, the Torah teaches that the 
primary mitzuah of attending to the dead rests upon the 
relatives; the closer the relationship, the greater the respon¬ 
sibility. In this case, the closest relatives — Aaron and his 
surviving sons — were forbidden to contaminate themselves 
to the dead; therefore, the next nearest kin were selected (R’ 
Yaakou Kamemetsky). 

5. nnanaa — By their Tunics . Their bodies and clothing were 

* VI \ I w w 

intact. The Heavenly fire entered their nostrils and burned 
their souls, as it were, but did not affect their bodies or their 
clothing (Rashi; Sanhedrin 52a). 

6-7. In order not to interfere with the joy of the inauguration, 
God forbade the usual expressions of grief even to the broth¬ 
ers of Madab and Abihu. 

6 . n’3‘5? — The entire House of Israel. The Sages 
derive from this verse that the suffering of a talmid chacham 
[a Torah scholar, in this case, the grieving Aaron and his 


urn / ’ 


vow nuns 


Knpil iso / 594 


’nipi -inn u nn’n 1 ? i'idk 1 ? l 7 -,l 7ni n 
in^yng iny ingi jjik ’ruyn (6 
o^y D’p lining Kjipt ig^n 1 ? 
1’31 K^lip |’3 Kings'?’' :ll3 ,L n l ? 
:k;:h pgi jokoj? pai K^n 
Kjigjp ^g n’ ^joty 1 ng rp kd^k 1 ?! «’ 

^ni a> :n\02i KT3 iinb ” ^n n 

™ ▼ i ■ - 

-inmK oyi iw^k oyi finx oy num 

tt* ■ : t t : v • : i “ “ ■ r 

xnmn rr» t:td nxniyx'n vnia 

t t : ■ ▼ ▼▼:*: 

m'jDfo *»h x^a-ipo nixm/m 

▼ : ■ ; t - ▼- t : l\ • 

T’U/nip \y“i|7 nx Kn3“7D nypn tu?d 
nx u/np nn^D put r :ton 
H K^3-ipn ion TJ? pVm IR^n 

xnn m-r :nnpsriK p nx 

i> < • ^ • • |t — : i •■ ** “ 

KmunDKT xpw m xrra-ita 

▼ It t; t t-- 

T’npi Tv»3rn ipx p^ ins? ]V?^n 
irrrppK “i^? p^m ig'on hk T]py 
xpiiyuj : t 7K"it^‘ l tounip nonara 

It t - : I • : 4 • 

kphd-ikt Knm Nrmy-iDta 

' t t — - t : v : t t:-: 

xn-ix ktdik 1 ? m" toa-in ^mp 

TT— TT— - I :• f ! • H T : |\ 

□'jy D’p 1 ? iray T»jn t 7 , i i 1 ? wi « onp 

KTDY m TO i” TP3 H NED 

T-: r: t; I - - t: 

Km nuto nynn yam Nnxurn 

t ; v *■ : t — : t t — : 


i nu/rrbx “ifitt/i i« nPx 1 ? finx- 1 ™ rrirp -qti 

• •x ■ ■ i “ i M ik. I V j»« — • — 

innn r6i “ryto ‘jox-' 7 * cdx:?? ^nx ^331 i nnx 
bnn yoi r? H?* 1 ?! :Qyn^ obiy npn 
nx bxnten na-nx n^iinbi mnon rai xnun rm 

v k : i r - I ./•• *7 - I “ 

inu^r-pa arp^x mm 777 "iu/k Dvnrrba 

iv * : M “i y iv • v *i I * % j- ▼ 

van 1 “inn ,, x- I ?xi “iTy'jx 1 ’ bm finx- 1 ™ rnifia 7777 

t r ;t r • v : t t : v jv : I •: i* v v •• — • - 

m^aKi mn 1 ^ktd rnrnan nnaarrriK inp nnnian 

^ j : • : . . v v “ ▼ : • - v j I: • ▼ i - 

nn'N Dnbaxi :Nin u^p TPnp ’a nanan bus. mara 

▼ <v : - -:i- r v.- tit: v I; rr - a m : * " v r 9 ^ - 

T3->3 mm vtfuia xin wa’pm ^ipn ra \pinp oipna 

k M A v -a • i“* 1 v t I ▼ : <11: r j* It Ij t : 

ibax'n nnnnn pw 1 nxi nsiann ntn nxi 


u _ n 


K’ 


a** 


a 1 


i” ■. 


■pm ^pn->a anx Tprfaai 777'] nnx ninu oipna 

It: <11: t i* «a^ ■ I vv : I r;T t - t Ij t : 

rmnnrt pW ^xnty 1 ^3 ^bv; maTTa aana 772 

▼ : “ I j I- t ; - /* : r* : • • : - I v t 

nsian tyrt 1 ? ix^a 1 ’ b’abnn •’tpx by rtsunn nim 

^t : I r t : • t • t i- <•• • j- t : - r •: i- 

“HPX 3 n^iypn 1 ? bnx Tin 1 ?! :6 mm mm ’as 1 ? 

o; ■: r t It: » : ■<•:▼: i : t ▼ : a /• : • 

nam mPto u/m * nxunn myty 1 nxi :mn , > my 


iu 


r : j” : i /r • 

X 30 win xan wni mama minn ’yn* 


’van 


iu i u;' , nn 


»"F) 


’C7p one o^ic^^n 6^6.6m? oip»5 ibe6 o»))c67n p6 »oi .*nno mpna 

^36 f o’r^pn *pr o’nnS p 6 ^6 ^36 f cnp oipn 3 orboft ippnn o’C 7 p 
| 6 :n .o’rmin oc D? 3 ’b» mm? fw b 6 np n?nw tp b: 6 nb on o*nnJ 
.^nuai *Y»am nnx :(.n? o’P3r ;o oc n"p) man b:3 pb36? o»bp 0’D7pc 
tof>b jn Pi 6 cn pi?pp onb »pp 06 6 b 6 ,pbn3 6 b 7 PD 3 b36 ,pbn3 7?3i np 6 
o’?3b pn ,i?p? t? 3 pm ipp *3 b"p ,pbP3 m?3n <|6 6 b 61?’6 ^6 .pirn nfP3 
q?w nc6 peb .nsunn ntm nwnnn pw (it?):(’ oc :"p) pi?3b pn p6i 
nnnp 3^pnn ipbp nnbi .rim nb»n n»np 6»3 p^ ^bm np^?p ,omn nc6^ 
inn .ou^nn wx ‘jy] :nD?m nnm3 on’)ce ,vvv 6b nrn3 npi?m piC3 
3ien ,nm?p ppw nowb o’3bnne |6np .o^nn wx bv [:o , c6n '3bn bp 
(to) :(b:f b»»b) pn6 p6 i 53 jpebc ’Pcn’D 733 nr p 6 nr ic^p:’ 6bc ptfnpan 
r ov3 13 ^37p pi6pp ’tpc ncbd X7)p ifn ’ddw 7’PC .nKonn “I’yty 
00 D7ip tbi 7’pc^ (rp:r 737P3) pep? tpci (::p b»pb) o’fp vvt [inp] 
odd onm6 v bbiv mnn 7373 ipbp?i .nr 6b6 <pc? 6b |bi:m op:p: 
b36 pm7 ’D7p 6inc ’Db qnc? m?’?6 odp onm6 en one? 13 np??e n6mo 
;»"p: 3 p7D 3 "p) min nib?6i nn?P3 onb 7»6c nen bp mno npe ’C7p3 
p ,ib6 ibn6? n» opm nr pc? nn opp f mc»77 ’Pt .vm «nn :(.6p o f P3r 

sons] should be shared by all Israel ( Rashi ). 

True, a Jew should try to accept God’s justice with faith that 
it is for the best — as Aaron did and as his sons were com¬ 
manded to do — but other people should mourn and grieve 
over the misfortunes of a fellow Jew (R’Shlomo Kluger). 

8-18. The commandments to Aaron against intoxicants. 
Aaron was now commanded against performing the service 
or deciding legal matters while intoxicated. This teaches that 
God wants His servants to find the source of their joy in the 
Torah and the performance of its commandments, not 
through such external stimuli as alcohol. A Kohen who enters 
the Temple is deficient if he fails to find gladness in his ser- 
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vice (R’Bunam of P’shis’cha). 

8. pnx*^x — To Aaron. God spoke directly to Aaron in re¬ 
ward for his silent acceptance of the Heavenly decree regard¬ 
ing his sons. 

9. 73ttM p! — Intoxicating wine [lit., wine and intoxicants j. The 
translation follows R’ Elazar ( Kereisos 13b) who holds that 
these two words modify one another (Rashi). 

Since this commandment was issued immediately after 
the deaths of Nadab and Abihu, R’ Yishmael infers that their 
punishment must have been associated with the subject of 
the commandment. Thus, their sin was that they entered the 
Sanctuary after having had wine. 
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8 Hashem spoke to Aaron saying: 9 Do not drink intoxicating wine, you and your sons with 
you, when you come to the Tent of Meeting, that you not die — this is an eternal decree for your 
generations . 10 In order to distinguish between the sacred and the profane, and between the 
contaminated and the pure, 11 and to teach the Children of Israel all the decrees that Hashem had 
spoken to them through Moses. 

12 Moses spoke to Aaron and to Elazar and Ithamar, his remaining sons, “Take the meal¬ 
offering that is left from the fire-offerings of Hashem, and eat it unleavened near the Altar; for it 
is the most holy. 13 You shall eat it in a holy place, for it is your portion and the portion of your 
sons from the fire-offerings of Hashem, for so have I been commanded. 14 And the breast of the 
waving and the thigh of the raising-up you shall eat in a pure place, you and your sons and 
daughters with you; for they have been given as your portion and the portion of your sons from 
the feast peace-offerings of the Children of Israel. 15 They are to bring the thigh of the raising-up 
and the breast of the waving upon the fire-offering fats to wave as a wave-service before Hashem; 
and it shall be for you and your sons with you for an eternal decree, as Hashem has commanded. ” 
16 Moses inquired insistently about the he-goat of the sin-offering, for behold, it had been 


11. nninbi — And to teach. This implies that teaching, like 
the Temple service, requires a clear mind. Consequently, a 
person who has imbibed wine is forbidden to render a legal 
judgment which is tantamount to teaching Torah (Rashi). 

12-20. Disposition of the day’s offerings. On the day a 
close relative dies, the mourner is known as an onen, and the 
laws governing his status are more stringent than those of the 
following days. Although the Kohen Gadol is required to per¬ 
form his Temple service even as an onen, other Kohanim are 
forbidden to do so. The period of the Tabernacle s inaugura¬ 
tion was an exception to this rule, in that all Kohanim were 
required to continue their sacrificial service — including the 
eating of the sacred meat — but the extent of this dispensa¬ 
tion became a matter of controversy between Moses and 
Aaron in the following passage. The question was this: Were 
the Kohanim permitted to eat from all the offerings on that 
day, or were they permitted to eat only some of the offerings, 
as explained below? 

The answer to this question varied with the nature of the 
offering. Two kinds of offerings were brought on that day. 
Some were nyttf •'itfng, kodshei shaah, offerings that were 
brought exclusively for that occasion and would never again 
be repeated, while others were nintt v&m, kodshei doros, of¬ 
ferings that were part of the regular Tabernacle service and 
would be brought in the future, as well. Moses had com¬ 
manded them to eat the meal-offering (v. 12), which was a 
special inauguration service. Did this command extend to 
other offerings as well? Logic might dictate that the mourn¬ 
ing Kohanim were to eat only the offerings that could never 
be brought again, because they were similar to the meal-of¬ 
fering (but see below). 

12. nnsnn-n# inj? — Take the meal-offering. Although an 
onen is ordinarily forbidden to eat offerings, Moses informed 
the mourners of God’s command that this day should be an 
exception. 

14. — And your sons and daughters. Offerings 

are divided only among Kohanim who are eligible to perform 
the service, but in the case of offerings of lesser sanctity, such 


as the breast and thigh of peace-offerings, the Kohen may 
share the meat with his family (Rashi). 

16-20. The dispute between Moses and Aaron. Three he- 
goats were offered as sin-offerings that day. One was the spe¬ 
cial offering of Nachshon, the tribal leader of Judah (see 
Numbers 7:12-17); the second was for the inauguration of the 
Tabernacle (9:3) — both of the above were kodshei shaah , 
which would never be offered again; the third he-goat was the 
sin-offering of Rosh Chodesh ( Numbers 28:15). Previously, 
Moses had instructed the Kohanim that they should eat the 
meal-offerings, both of which were kodshei shaah, and the 
Kohanim had done so. As noted above, that was an exception 
to the general rule, because even a Kohen Gadol who may 
perform the service as an onen may not eat offerings in that 
state. The question facing Aaron and his sons was whether 
Moses’ command regarding the meal-offerings should apply 
to the meat of the sin-offerings, as well. And if it did apply, 
should it apply to all three of them? 

Although God had commanded that the Kohanim eat de¬ 
spite their onen status, it remained for Moses and/or Aaron 
to determine the circumstances to which the command ap¬ 
plied. Moses thought that the command should apply to all 
the offerings, including kodshei doros, so that the Kohanim 
should eat the he-goat of Rosh Chodesh. Aaron, however, 
reasoned that since the direct command concerned the meal- 
offerings, which were kodshei shaah, it should apply only to 
the he-goats of Nachshon and the inauguration, which were 
also kodshei shaah. Since the he-goat of Rosh Chodesh was 
kodshei doros, Aaron held that it was forbidden for him and 
his sons to eat its meat. 

R’ Tzaddok HaKohen notes that this is the first place in the 
Torah where we find the classic exercise of the Oral Law, in 
which reasoning is used to define the parameters of the laws. 

16. n«pnn *ryt*r — The he-goat of the sin-offering. Since this 
phrase is in the singular, it is evident that only one sin- offer¬ 
ing had been burned, not eaten. Which was it? The Sages 
derive that it was the he-goat of Rosh Chodesh. Thus, they 
had burned the Rosh Chodesh offering, which was kodshei 
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doros, reasoning that Moses’ command could not apply to 
it. 

u/Tj u/77 — Inquired insistently [lit., inquire he inquired]. The 
doubled expression of inquiry implies that Moses had two 
questions: Why have you burned the Rosh Chodesh offer¬ 
ing? And why have you eaten the other offerings? Your 
actions are contradictory (Rashi; Sifra as interpreted by Gur 
Aryeh ). 

Most printed editions of the Pentateuch contain a Ma- 
soretic note that these two words are the exact halfway mark 
of all the words of the Torah. This teaches us that the entire 
Torah revolves around constant inquiry; one must never 
stop studying and seeking an ever deeper and broader 
understanding of the Torah (Degel Machaneh Ephraim). 
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^p*3 — And he was wrathful. Moses erred because he 
became angry (Vayikra Rabbah 13:1). Had it not been for his 
anger, he would have analyzed what happened and realized 
that the Kohanim had acted properly ( Malbim ). 

The Torah does not omit the shortcomings of the 
greatest people, because we must learn from their errors 
just as we learn from their virtues. If the master of all 
prophets could err due to anger, then surely the rest of us 
must learn to control our passions. 

7jybx“by — With Elazar. Actually Moses’ sharp criticism 
was meant for Aaron who was in charge of the service, but in 
deference to his older brother, he directed his words toward 
the sons {Rashi). 

19. PH* — Aaron spoke. Although Moses had 
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burned! — and he was wrathful with Elazar and Ithamar, Aarons remaining sons, saying: 
17 “Why did you not eat the sin-offering in a holy place, for it is most holy; and He gave it to you 
to gain forgiueness for the sin of the assembly and to atone for them before Hashem? 18 Behold, 
its blood was not brought into the Sanctuary within; you should haue eaten it in the Holy, as I 
had commandedV 

19 Aaron spoke to Moses: "Was it they who this day offered their sin-offering and their 
elevation-offering before Hashem? Now that such things befell me — were I to eat this days 
s in - offering, would Hashem approve? 

20 Moses heard and he approved. 


ii 

Laws of 
Kashrus 


1 H ASHEM s P°^ e to Moses and to Aaron, saying to them. 2 Speak to the Children of Israel, 
saying: These are the creatures that you may eat from among all the animals that 
are upon the earth . 3 Everything among the animals that has a split hoof, which is completely 


addressed his harsh queries to Aaron’s sons, they did not 
respond, for it would have been disrespectful for them to 
speak up in their father’s presence and for them to take 
issue with their teacher Moses (Rashi). 

Dl*n fn — Was it they who this day.. .? We deduce 
from Aaron’s response that he was responding to another 
possible reason why they might have burnt the offering. 
Since the service of an onen is disqualified, the offering 
that they performed would have had to be burned. To 
dispel this idea, Aaron said that it was not they , but he, the 
Kohen Gadol, who had performed the day’s entire service — 
and a Kohen Gadol is permitted to serve as an onen. 
However, Aaron went on to say, even though the service was 
properly performed, no one was permitted to eat the 
offering, for even a Kohen Gadol may not eat while he is an 
onen (Rashi). 

rtbxa in'K naiopni — Now that such things befell me. Now 
that this tragedy has made me an onen, and therefore 
disqualified me from eating the sacrificial meat... 

'n 141573 3 p«n — Would Hashem approve? Would it have been 
proper for even me to eat the Rosh Chodesh offering? 
Surely Hashem would not have approved! 

20 .1141573 spin — And he approved. As soon as Moses heard 
Aaron s reasoning, he conceded that Aaron was right. In a 
demonstration of the humility that was at the essence of his 
greatness, Moses did not attempt to defend his position. 
Instead, he admitted without embarrassment that God had 
instructed him only with regard to the specific offerings of 
the day, just as Aaron and his sons had assumed — but he 
had forgotten {Rashi, Zevachim 101a). 

11 . 

The laws of kashrus . 

At the end of this chapter (vs. 43-45) the Torah stresses 
the reason for kashrus in very clear and powerful terms: By 
observing these laws the Jew can pull himself up the ladder 
of holiness; by ignoring them, he not only contaminates 
himself, he gradually builds a barrier that blocks out his 
comprehension of holiness. Just as someone who is con¬ 
stantly exposed to loud music and harsh noise, slowly and 


imperceptibly, but surely, suffers a loss of his ability to hear 
fine sounds and detect subtle modulations, so too, the 
Torah informs us, a Jew s consumption of non-kosher food 
deadens his spiritual capacities and denies him the full 
opportunity to become holy. And worst of all, it renders him 
incapable of even perceiving his loss. For this reason, Rama 
(Yoreh Deah 81:7) cautions that even small children should 
be prevented from eating forbidden foods, lest their spiri¬ 
tual potential be harmed. 

Rashi (v. 2) notes a reason why various animal food is 
forbidden to Jews. It is the spiritual mission of the Jewish 
people to attach themselves to the Ultimate Source of 
spiritual life. Consequently, Jews must refrain from con¬ 
suming any foods that the Divine Intelligence knows to be 
an obstacle to the attainment of this lofty goal. In the 
parable of R’ Tanchuma, a doctor came to visit two patients. 
To one of them he said, “You may eat whatever you like.” To 
the other he gave a precise and restrictive diet. Soon, the 
first patient died and the second recovered. The doctor 
explained that there was no hope for the first patient, so 
there was no reason to deny him what he loved to eat, but 
the second patient was basically healthy, so it was important 
to give him a diet that would return him to his full health. So 
it was with Israel. Because the Jewish people have the 
capacity for spiritual life, God “prescribed” foods that would 
be conducive to their spiritual growth. 

As Chinuch notes, the harm caused by these foods is not 
physical; rather, they impede the heart from attaining the 
higher values of the soul. 

2. nsn — Speak. The verb is in the plural, to indicate that 
Moses and the entire priestly family — to whom Moses 
taught the commandment first — were to share the honor of 
conveying this chapter to the people. This was their reward 
for accepting without protest the Divine decree against 
Nadab and Abihu {Rashi). 

nnnan. . .twin — The creatures. . . the animals. In this verse, 

* 1 — ? ■ ■ 

as in many other places, these two words are used inter¬ 
changeably {Rashi, Sifra ). On other occasions, rvn refers to 
wild animals only, while rnpri} refers to domesticated 
animals only {Malbim). 
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Permissible and forbidden land animals. 

The Torah identifies the animals whose flesh may be 
eaten as ruminants (i.e. r cud-chewing animals) whose 
hooves are split. 

3. none yptf nyptn — Which is completely separated into 
double hooves . Only if its hooves are split completely is an 
animal kosher, but not if its hooves are split at the top and 
connected at the bottom (Rash/). 

4. nwap/ Contamination or uncleanness. The term tumah 
has two meanings, depending on the context. Most often, it 
refers to the spiritual contamination that can be conveyed 
to people or things. At other times, as in this chapter, it 
refers primarily to forbidden foods. Thus, when the Torah 
describes an animal as "unclean,” it has nothing to do with 
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contamination. In fact, no living animal can ever be tamei, 
contaminated. Even if a horse carries a human corpse on its 
back, the animal is not tamei in the sense of contamination; 
it is tamei, however, in that it is forbidden as food. 

nvriK ?|K — But this . The next four verses give cases of 
animals that are forbidden because they have only one of 
the two required signs of kashrus. Homiletically, Kli Yakar 
notes that in listing the non-kosher animals, the Torah first 
gives the kosher sign, instead of simply explaining that the 
animal is not kosher because of the sign it lacks. This 
suggests that the presence of a single kosher sign makes it 
worse. The presence of one sign symbolizes hypocritical 
people who always try to publicize their occasional good 
deeds or virtuous traits, instead of concentrating on elimi- 
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separated into double hooves, and that brings up its cud — that one you may eat . 4 But this is 
what you shall not eat from among those that bring up their cud or that have split hooves: 
the camel, for it brings up its cud, but its hoof is not split — it is unclean to you; 5 and the 
hyrax, for it brings up its cud, but its hoof is not split — it is unclean to you ; 6 and the hare, 
for it brings up its cud, but its hoof is not split — it is unclean to you; 7 and the pig, for its 
hoof is split and its hoof is completely separated, but it does not chew its cud — it is unclean 
to you . 8 You shall not eat of their flesh nor shall you touch their carcass — they are unclean to 
you. 

9 This may you eat from everything that is in the water: everything that has fins and scales 
in the water, in the seas, and in the streams, those may you eat. w And everything that 
does not have fins and scales in the seas and in the streams — from all that teems in the 
water, and from all living creatures in the water — they are an abomination to you. 11 And they 
shall remain an abomination to you; you shall not eat of their flesh and you shall abominate 
their carcass. 12 Everything that does not have fins and scales in the water — it is an 
abomination to you. 

13 These shall you abominate from among the birds, they may not be eaten — they are 


mating their shortcomings. It is such dishonesty that stamps 
them as “non-kosher.” 

This concept has entered the Yiddish idiom, which 
describes a hypocrite as a c hazzer fissel, or “pig’s foot,” 
because a pig tends to lie on the ground with its feet 
forward, displaying its cloven hooves, as if to mislead 
onlookers into thinking it is kosher. 

5. iDttfn — The hyrax. This is a small mammal resembling 
a woodchuck. Unlike a rabbit or hare, to which it also has 
a slight resemblance, it has short ears and its feet are 
hoofed. 

6. nanKn — The hare [or rabbit]. Both translations are 
commonly used, since the hare and the rabbit are of the 
same family and are very similar. Many translate the imt/ of 
the previous verse as a rabbit or hare, as well. 

These two words illustrate the difficulty of translating the 
unfamiliar names of the animals and birds in this chapter. 
Aside from the lack of clarity concerning their identity, 
there is a more fundamental problem in the case of the 
hyrax, rabbit, and hare. The Torah states clearly that these 
animals chew their cud, but none of them do so in the same 
way that kosher animals do. In the words of R’ Hirsch: "But 
this translation can only be right if it were sure that both 
these animals chew the cud, which hardly seems to be the 
case.” These animals excrete moist pellets from their 
stomachs to their mouths, which they eat again, and then 
excrete dry pellets. Thus, they appear to chew their cud, but 
what they do is in no way similar to cows and sheep. 
Perhaps the term “bringing up its cud ” simply refers to any 
animal that brings food back to its mouth from its stomach, 
whether or not it is like a cow. Or perhaps, as in the case of 
most of the animals and fowl in this chapter, we simply do 
not know their identity. 

8. iyan — Nor shall you touch. This prohibition applies 
only during the festival visits to the Temple, when everyone 
must be pure. At such times, no one may touch a con¬ 


taminated carcass, because everyone is commanded to 
remain uncontaminated during the festival visits to the 
Temple ( Rashi ). 

9-12. Permissible and forbidden fish. 

— And scales. The scales that are indicative of a 
kosher fish are only those that can be scraped off easily with 
a knife ( Ramban ). This excludes fish whose scales are not 
clearly defined, such as shellfish, and amphibians. 

10. D’wrr yn# — That teems in the water, i.e., small 
creatures that live in the water. The next term, living 
creatures in the water, refers to the large water animals 
(Sifra ). 

11 * vrri yptfi — And they shall remain abominated to 

V T I ' I p.' V I ^ 

you. Even if the forbidden fish becomes part of a mixture in 
which it is no longer recognizable [ bitul ), it remains 
forbidden if its taste is still noticeable (Rashi). 

onSaa. . .ontpaw — Of their flesh. . .their carcass. Flesh refers 
to fish that have been killed for food; carcass refers to fish 
that have died ( Chizkuni ; B'chor Shor). 

13-19. The forbidden birds. Unlike the kosher animals 
and fish, which are identified not by name but by character¬ 
istics so that their identities are clear, the identities of the 
permissible birds are very cloudy. The Torah names the 
twenty non-kosher species, which means that all others are 
kosher. However, as a result of the various exiles and 
dispersions, the language of the Torah fell into relative 
disuse, with the result that the exact identities of the 
non-kosher birds became doubtful. Therefore, the Shulchan 
Aruch (Yoreh Deah 82:2) rules that it is forbidden to eat any 
species of bird unless there is a well-established tradition 
that it is kosher. Since the Halachah rules that we do not 
know the accurate translations of the fowl in the Torah s list, 
we follow the lead of R’ Hirsch in transliterating rather than 
conjecturing translations. The notes will give translations 
that are suggested by various commentators. 
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13. “i^|n — The nesher. The commentators generally agree 
that this is the eagle or bald eagle, although Rabbeinu. Tam 
(Tos. Chullin 63a) questions even this. 

D*ien — The peres. The bearded vulture ( R’ Saadiah Gaon; 
Raibag ). 

matyn — The ozniah. Ibn Ezra understands R' Saadiah’s 
translation as the mythological griffin, but rejects it because 
the Torah could not be speaking of a non-existent creature. 
However, R ’ Y. Kafach notes that the Arabic word used by 
the Gaon also refers to an actual bird. R’ D.Z. Hoffman 
translates it as the white-tailed or sea eagle. 

14. riKin — The daatt According to R’ Hoffman’s transla¬ 
tion of R’Saadiah, this is the kite. Raibag translates it as a 
species of vulture. 

— According to its kind. Wherever this is added to the 
name of the bird, it means to include birds of varying names 
and appearance that belong to the same species ( Rashi ). 

15. aiV — The oreu. This is generally assumed to be the 


raven. Rabbeinu Tam (Tos. Chullin 62b) disputes this 
translation, but offers no alternative. 

16. najnn na — The bas hayaanah. The ostrich (R’Saadiah; 
Chizkuni). 

yin — The netz. This is the sparrow hawk (Rashi; Ramban; 
Raibag) but Tosafos (Chullin 63a) questions this definition, 
without offering an alternative. 

17. eptf^n. . .Olan — The kos... the yanshuf. Both birds 
howl at night and have cheeks that are similar to those of 
humans: the owl and the great horned owl (Rashi). Accord¬ 
ing to Raibag, kos is the falcon. 

— Th e shaiach . A bird that draws fish from the water 
(Rashi), apparently a pelican, heron, or cormorant. 

18. nM^ann — The tinshemes. The bat (Rashi; Chizkuni), or 
the owl (Raibag). 

19. nn’prjn — The chasidah. The stork (Rashi). There was 
a tradition in some communities that the stork was a 
kosher bird, a tradition questioned by Teshuuos HaRosh 
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an abomination: the nesher, the peres, the ozniah; 14 the daah and the ayah according to its 
kind; 15 every orev according to its kind; 16 the bas hayaanah , the tachmos, the shachaf, and 
the netz according to its kind; 17 the kos, the shalach, and the yanshuf; 18 the tinshemes, the 
kaas, and the racham; 19 the chasidah, the anafah according to its kind, the duchifas, and the 
atalef. 

20 Every flying teeming creature that walks on four legs — it is an abomination to you. 
21 Only this may you eat from among all flying teeming creatures that walk on four legs: one 
that has jumping legs above its legs, with which to spring upon the earth . 22 You may eat these 
from among them: the arbeh according to its kind; the sal’am according to its kind, the chargol 
according to its kind, and the chagav according to its kind. 23 Every flying teeming thing that 
has four legs — it is an abomination to you . 

24 You become contaminated through the following — anyone who touches their carcass 
becomes contaminated until evening ; 25 and anyone who carries their carcass shall immerse 


(20:20), but defended by R' Yerucham (Bais Yosef, Yoreh 
Deah 82). 

Why is it called chasidah ? Because it displays kind¬ 
ness [ipn] toward others of its species by sharing food 
with them (Rashi; Chullin 63a). If it is so compassionate, 
why is it stigmatized as a non-kosher bird? The Rizhiner 
Rebbe responded that this is because it directs its kind¬ 
ness exclusively towards its fellows, but will not help 
other species. To Jews, that is not an admirable characteris¬ 
tic. 

rtWKn — The anafah. Although this word is not preceded by 
the word nio as the other birds are, nevertheless it is a 
separate species: the hot-tempered day ah (Chullin 63a). It is 
the heron {Rashi). 

ns^ann — The duchifas. The wild hen whose comb is 
doubled over {Rashi, Chullin 63a). Rashi here identifies it as 
the hoopoe. 

— The atalaf. The bat (R' Saadiah). 

20-23. Forbidden and permissible insects. Even though 
a few species of insects may be eaten, as indicated in the 
following verses, Rashi states that only firm traditions 
suffice to permit such consumption, because it is impossi¬ 
ble to determine which are kosher solely through their 
physical characteristics. With the passage of time, such 
traditions have grown virtually extinct. There are some 
Moroccan and Yemenite Jews who have preserved their 
ancient traditions regarding the kosher insects; however, Or 
HaChaim writes that when he was in Morocco, he protested 
against the consumption of any insects, because of the 
great difficulty in identifying the few kosher species from 
the vast number of non-kosher species. He further states 
that although twelve years had passed since they accepted 
his rebuke, the land had not had a locust invasion during 
that entire period. 

20. tpyn yiuf — Flying teeming creature. These are in¬ 
sects such as flies, hornets, mites, and grasshoppers 
{Rashi). R’D.Z. Hoffman raises the difficulty that all insects 
have six legs not four. He explains that they have four 
legs that are used for simple walking, while the other 


two are used for jumping. 

21. D^na — Jumping legs. These insects have two jointed 
legs — similar to the human knee — whose joints are 
higher than the insect’s body when it is at rest. It uses these 
powerful legs to launch itself from the ground when it flies 
or jumps. 

24-31. The non-kosher creatures that transmit con¬ 
tamination. The rest of the chapter discusses the trans¬ 
mission of nKipp, contamination. As a practical matter, 
contamination is forbidden only for sacred foods or 
objects, including terumah and maaser sheni, and people 
who may touch them. The only sort of contamination that is 
forbidden without exception is for a Kohen to become 
contaminated through contact with a human corpse (21:1* 
4,11). 

Kosher animals that were slaughtered through a halachi- 
cally valid shechitah are not contaminated; these kosher 
animals will be discussed below in verses 39-40. The 
carcasses of larger non-kosher animals are contaminated 
no matter how they die or are killed. Insects are never 
tamei, alive or dead. In the case of small, creeping animals, 
only the eight species listed below are tamei when they are 
dead. 

24. anyrny KBU’ — Becomes contaminated until evening. 
The only way a person can remove tumah from himself is 
through immersion in a mikveh (17:15). That done, his 
contamination ends, except that, as our verse states, he 
may not eat or touch nnrnn, the Kohen'sportion , or the meat 
of offerings, until nightfall {Ramban). 

25. Ktyarr^ai — And anyone who carries. The contam¬ 
ination of one who carries [i.e., bears the weight of] a 
carcass — even if he does not actually touch it — is stricter 
than that of someone who merely touches it. [ 'Carrying’’ in 
this case includes such indirect carrying as moving the 
carcass with a stick or lever.) As this verse teaches, one who 
carries a carcass contaminates his garments as well as 
himself. Consequently, they, too, must be immersed in a 
mikveh, if the owner wishes to remove their contamination 
(Rashi ). 
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27. yXarrba — Whoever touches. The contamination result¬ 
ing from touching is milder than that which is caused by car¬ 
rying. Therefore, our verse does not require immersion of 
clothing, but the next verse, which specifies carrying, ex¬ 
tends the contamination to garments, as well. 

29-31. The small creeping animals. This passage lists the 
eight small animals that are contaminated when they are 
dead and which convey their contamination to people and 
objects. Since not all of their identities are clear, we translit¬ 
erate them, but give the possible translations in the com¬ 
mentary. 

29. ■phrj — The choled. According to Rashi and others, this 
is a weasel. R' Saadiah translates it as a mole. 

“laayn — The achbar. It is generally agreed that this is a 


mouse, and it may include other rodents, as well, such as a 
rat. 

3 am — The tzav. Rashi notes that this animal resembles a 
▼ “ 

frog, thus it is presumably a toad. The Old French word used 
by Rashi, however, has been translated as a ferret. 

30. njJJKn — The anakah. The hedgehog or porcupine 
(Rashi). According to Radak, it is a viper. 

nan — The koach. According to R’Saadiah, this is a species 
of lizard. 

HK\?Sn — The letaah. Rashi translates this as the lizard. 

UMhn — The chomet. The snail (Rashi), or the chameleon 
(Radak ). 

Hainan — The tinshemes. This is not the bird of the same 
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his clothing and be contaminated until evening — 26 every animal that has split hooves that are 
not completely split, or does not chew its cud, they are contaminated to you; whoever touches 
them becomes contaminated. 27 And every one that walks on its paws, among all animals that 
walk on four legs, they are contaminated to you; whoever touches their carcass shall be 
contaminated until evening. 28 One who carries their carcass shall immerse his clothing and be 
contaminated until evening; they are contaminated to you. 

29 These are the contaminated ones among the teeming animals that teem upon the earth: 
the choled, the achbar, and the tzav according to its variety ; 30 the anakah, the koach, and the 
letaah; and the c hornet and the tins hemes. 31 Only these are contaminated to you among all 
the teeming animab; anyone who touches them when they are dead shall be contaminated 
until evening; 32 and when they are dead, anything upon which part of them will fall shall 
become contaminated, whether it b a wooden utensil, a garment, leather, or sackcloth —any 
utensil with which work b done — shall be brought into the water, and remain contaminated 
until evening, and then become cleansed. 

33 Any earthenware utensil into whose interior one of them will fall, everything in it shall 
become contaminated — and you shall break it — 34 of any food that b edible, upon which 
water comes, shall become contaminated; and any beverage that can be drunk, in any vessel, 


name in verse 18 (Chullin 63a). According to Rashi, it is a 
mole; according to R' Saadiah, a type of lizard. 

31. yxasybs — Anyone who touches. (Jnlike animal car¬ 
casses, these animals transmit contamination only through 
touching. One who carries them without making contact 
does not become tamei (see Keilim 1:1-2). 

32-36. Objects receiving contamination. Earlier we were 
told how carcasses can contaminate people. Mow the Torah 
turns to objects , and how they receive contamination 
through coming in contact with any of the carcasses men¬ 
tioned above. 

<«5Some basic rules of contamination. 

(a) Before a food can become tamei , it must receive nu/an, 
preparation . This means that the food must have been moist¬ 
ened by one of seven liquids: water, dew, wine, oil, blood, 
milk, and bees’ honey ( Machshirim 6:4). 

(b) Hechsher of food can take place only after the food has 
been detached from the soil; otherwise, every food would be 
eligible to accept tumah simply by virtue of the fact that it 
becomes wet during its growth. 

(c) Three degrees of tumah are involved in this passage: 1. 
A dead animal is an rtKOpn 3K, father (or source) of contamina¬ 
tion; 2. a vessel becomes a nKOpb pu/Ki, /irst degree of con¬ 
tamination: and 3. the contents of the vessel become 'jitf 
riKttp 1 ?, second degree of contamination. 

Only food and drink can become second degrees of tu¬ 
mah; neither people nor utensils of any sort can accept any 
contaminations below the first degree. Also, food that is no 
longer edible cannot become contaminated unless it has 
been used as a tool, in which case it has the rules of a utensil. 

(d) If a carcass and food are simultaneously in the interior 
of an earthenware vessel, but they do not touch one another, 
the carcass makes the vessel a first degree, and the vessel in 
turn makes the food a second degree. 

(e) In order to transmit tumah , a food must be at least the 
volume of an egg ( Rashi v. 34). Meat from an animal carcass 


is an exception to this rule; such meat is not considered food 
and contaminates even if it has the volume of an olive, which 
is half the size of an egg (see notes to v. 40). 

32. DJitt — Part of them. Even a small part of a dead animal 
can cause tumah (Sifra). 

nUrjr — Work is done. Only a vessel used for a produc¬ 
tive purpose can become contaminated, so a utensil whose 
sole purpose is to cover or shield other utensils cannot be¬ 
come tamei. A pot cover, however, would become tamei. be¬ 
cause it serves as an adjunct to the pot and is considered as 
if it were part of the pot (Sifra). 

33. Unri — Earthenware. Earthenware vessels are unique in 
three respects: (a) They become contaminated only through 
their interior, but not if tumah comes in contact with an out¬ 
side wall; (b) they become contaminated when the tumah 
merely enters the interior, even if it does not come in contact 
with the surface of the vessel; and (c) earthenware cannot be 
purified through immersion in a mikveh (Rashi). 

in'Ki — And you shall break it. The only way to cleanse 
an earthenware vessel is by breaking it so that it can no 
longer perform its original task. If it was made to hold liquids, 
it must be punctured; if it was made to hold solids, a hole 
must be made that is large enough for its intended contents 
to fall out (Rashi). 

34. — Of any food. This verse qualifies the previ¬ 
ous verse, adding that only food or drink can become tamei 
merely by being in the interior of the vessel into which a car¬ 
cass fell. This implies that utensils cannot become contami¬ 
nated unless they are actually touched by the carcass 
(Rashi ). 

baK’ “Wifx — That is edible. But food or drink that has become 

«■ V *• V "I 

unfit for consumption cannot become tamei (Sifra). 

mn vby — Upon which water comes . See rules (a) 

and (b) under the heading “Some basic rules of contamina¬ 
tion” above. 



an-nV / 10 


nuns 


*npii nao / 604 


llnfltelfl '73'' H te)rA rlK^)? ^ 
liynn? anpi nun aK^n vp ‘•nite 
:paV iirn iuk ipsp)? 

w kip nitt/u? n^a au) i;yn ona ^ 
:3 kdd “’IT iinnVaia anpni 1 ?7 
ynt (13) te Vy iin^fpaan Vir ni<i 6 
n^inv :Kin ’an ynip h ynt 
ten Kyi! (“120 Vy k;b ^nrj^ri? 

:]ia^ Kin 3K9>? , »ni t 7y iiruiVaan 
]ia t 7 K*»n n Ki^y? ]n nin; ntf]^ 

ny aKDJp , »n? nnte^a anfpi te>)pV 
yar» nntean Vianin Mm 

^ ■ v • mm m m w ♦ • y • ■ 

Vidhi KUton ny aKon , »n , »i •’niunaV 
3 kdk) vni ■’rnunaV yar* nntea n*» 

Y Y p ■ ■ ™ ™ • ■ * ■ ^ 

Vy K/mi Ktfm teixo Mm ny 

' ■■ t ; t : t ; “ 

Vann rVaKrv kV Kin Kypttf KyiK 

Vy itenpn tei yriyjp Vy i Vrnpn 
teV pKten niKup te ny yaiK 
lutein kV KyiK Vy u/riTj Ktyqn 
n 1 pypipp K7 id :]uk Kypip nK 
k^i it/mi KU>m tea nam^aa 

Y ♦ y V •; y I •• y 1 • 

:|ina pa iia^npri 1 ) ]in? pa*;npn 


“nan km' vby i on^an ‘^-“i^x bS) ixnu 1 r* 
■tin mb vrr □’xnui on n^xau yrp nn^i * 

lj— iv t j : v ^ m • a 1 * / •• • I vt\ • . ; 

rxnu’’ nn^nan vaai unu rprp n^n-mpa nm ryn 

•t : • -/• : at jv : r * f ••»: • y U? - 

yiT 1 ’ “iitfN ymi inr^a^y on^nan Vs 1 ■>31 * 

~a"t’ jv •: ^ “A* ▼ - ▼ ▼ : • • - <■ • 

r6y nn^nan ^aai ynr^y bin-iir’3i :xin unu 

at ▼ ^t t ; ^ t : -v - • - I - \ : i ^ ▼ 

-“in hin 1 ’m :D3^ Kin xnu * 

I 1 T ( # i IV T L J" T 

Km' nn^nan yaan n^nx 1 ? on 1 ? K’n-nu/x nnnnn 


-T’ 


AT S T 


W 


m v 


t» v 


•~iy Knm man onD 1 nn^nan '^nKm anyrriy 

~ x # t : vf ▼ : /• - s t t : ■ •• it : vTr t - 

-“iy Noui nan Dnn 1 nn^na-nx xty'am myn 

- /• t : i*tt : : t ▼ : ■ v - s vSt ▼ 

X 1 ? xin vpu; pxrr^y vi^n v“nyn _l 7Di anyn 

j v. ■ Iv r: I vat t - l r “ I v w *“ t : vit t 

iy, ypx-^y ■q^ln I ‘a'Di pna‘ _t 7y ^bun ^3 bzw 

Kb vixn^y pi^yn p^n'^n 1 ? D’^an nann-^a 

j I vat t - i j m - ■ v v.v - t : • - : - v : - t 

niwaa’nx aypu/n^x :nn vpiy _,, 3 m^^xn 

V •• J s - v I: — s - i m I Iv jt: c : i 

:D3 annual ana ixnun x'^i p^n p^rr^ua 

it v.* ** : • : v ▼ : - ■ < : * h" ~ * v vv “ t : 


n 


xn 

13)3 pnn -l* 
x^m *nai 
minn 
nvmxn 

an 




omps Dim nwJro 6bi .nntew (oV) :i>ji*d -)p») ))^6 3)t pp 6 
.nn?aa nx Kt£))3ni (») :crp pbm 6 pc*5D 7 ,; p) mrj 6b) o^obtn 

)»ia3 |»6 wwi 0133 6»p» 6p)?c ,r>an p6p)pp 6pn p6mp p^wp 
,)P bo6 ))6 »pp b)D» .nnVaan Vaixm :)ii3 D3P’ 13 7»6a 6bc ,|>6np 
(P:33 jbob) P3 p6npb ba6’ 6b PD7P) ?b3a 7)?p <|)r> pb3)3 ')6 6)?C3 
ppbl63 0133 p6»p» PPP3 pb33 |’6l ppb’363 0133 P6»PP PP)6 [ f P3] 
jP’b ,b?)6o b"p on 3"6 .op’bso P’33 nip )b P3PP 06 )U3 ,6cn 6b3 
iy Kttoi :(:3» 07) ;r op 3 fl P) pmo 6io) pbi6 13 rmab) 6p)b wi 

p6 6 ’ 5 iob .yiKn Vy yntyn (k nj :p>p 37 »o lib bopp p"p6 .mvn 

CfD |’b)P ;n: 3 » p 7 D 3 "p) o»P 7 P 3 P I’pro p 6 ) [pbic> 3 pi] j’pbrop |»pp ’0 
:no 6 ) no P 7 P) r) 6 b ) 6 b»pn b 36 f b 3 ) 6 o “|)P 3 6 b 6 p 6 o bp )b 7 P 6 b nop 
l)n) 737 6 b 6 pp »np |’ 6 ) (op a"p) b 3 ) 6 j bi 6 »P bp 3 ”Pb .Vaxi kV 
3 ff P) pp) or .pna Vy pin (o») :7)) pp )73 6 b 6 p 6 p) p» 6 p o^bap pip 
Va :vpp bp [b)D)) 6 "o] bp))) pp “[bipp p m pp ppa jipbi cjd |»b)P ?3 op 
Pf .ya-iK Vy ^Vin :(opi op) ppnb pp) 7 P p 6 ) pbipbco 6 oob .“]V)n 
:(op) op) pp) 7 b pp) 7 p p 6 ) rpb 3 p") 37 pp 6 p’P)ppp p 6 6 ’ 3 Pb ,Va :appp 
| 6 pb ) 3 )f 7 P) )p 6 pn o»b )7 )b p’p pp ,(opi op) b 7 ) or .d»Vai nain 
)’ 6 ) op’p)pD) 3 ’pp nop jpb ’363 .lypton Vk can) : 7 ff ”DP)’i pip) ] 6 abi 
)’6 ppp dp 6 06 .on onttwi :)pbi6a )6 ppp 6 b) pi f P3»3 pp) jipp 

:(.pb 6nv) obpp P3’P’3) 630 ob)P3 opp6 6pp» ’)6 q6 p6a |P3 


35. yn^ on’O! Hift — An oven or a stove shall be smashed. 
Since these utensils are earthenware, they cannot become 
cleansed unless they are broken; utensils made of other 
materials can be cleansed in a mikveh (Rashi). 

D?V I’n* B’KttO) — And they shall remain contaminated to 
you. This clause teaches that if the owner wishes to keep 
contaminated vessels as they are [and put them to uses that 
do not require ritual purity], he may do so (Rashi). 

36. A body of water that is connected to the ground cannot 
become contaminated, even if it is touched by a carcass. 
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O’O'nipW niai yvip — A spring or a cistern, a gathering of 
water. Only water in a vessel that is detached from the 
ground can become tamei, not water on the ground (Rashi). 

yj3i — But one who touches their carcass. Even 
though a mikveh cleanses a contaminated person, if he is 
touching a carcass while he is standing in the mikveh, he 
becomes tamei (Rashi). However, if he lets go of the carcass 
and remains immersed there, he becomes cleansed. 

37. Kin nlnv — It remains pure. The seed remains pure 
because after being severed from the ground, it had not yet 
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shall become contaminated. 35 Anything upon which part of their carcass may fall shall be 
contaminated — an oven or a stove shall be smashed — they are contaminated and they 
shall remain contaminated to you — 36 only a spring or a cistern, a gathering of water, 
shall remain pure but one who touches their carcass shall become contaminated. 37 And 
if its carcass will fall upon any edible seed that has been planted, it remains pure. 30 But if 
water had been placed upon a seed and then their carcass falls upon it, it is contaminated to 
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you. 

39 If an animal that you may eat has died, one who touches its carcass shall become 
contaminated until evening. 40 And one who eats from its carcciss shall immerse his clothing 
and remain contaminated until evening; and one who carries its carcass shall immerse his 
clothing and remain contaminated until evening. 

41 Every teeming creature that teems upon the ground — it is an abomination, it shall not be 
eaten . 42 Everything that creeps on its belly, and everything that walks on four legs, up to those 
with numerous legs, among all the teeming things that teem upon the earth, you may not eat 
them, for they are an abomination. 43 Do not make yourselves abominable by means of any 
teeming thing; do not contaminate yourselves through them lest you become contaminated 
through them. 


come in contact with water. The element of prepara¬ 
tion for contamination by coming in contact with liquid, is 
introduced in the next verse. See rules (a) and (b) ( Rcishi ). 

39-40. Contamination of kosher animals. 

40. Ktyan) — And one who carries. Only in the case of one 
who carries the carcass do his garments also become 
contaminated. Even one who eats from it does not cause his 
garments to become contaminated if someone else placed 
it into his mouth so that he did not “carry” the meat in the 
process of eating it. If someone merely touched the meat 
without moving it, he becomes contaminated but his 
garments do not ( Rashi ). 

41-44. Prohibition of eating creeping creatures. The 
Torah now returns to the subject of forbidden foods, which 
had been interrupted by the discussion of the laws of 
contamination. Verse 23 had concluded the laws of larger 
winged creatures; this verse continues with the laws of 
smaller insects. 

41. — Teeming creature. Rashi defines these crea¬ 
tures as those that are low, have short legs, and appear to 
creep along the ground. 

42. rjbln 5 a — Every thing that creeps on its belly , i.e. 
snakes and worms (Rashi). 

The letter i in the word pru is written in an elongated form 
in the Torah Scrolls. The early Sages, who were called 
Dnplo, those who count, because they would count the 
words and letters of the Torah [and provide numbered lists 
of the Torah’s rules and principles, such as the Thirty-nine 
Labors], noted that the elongated uau of pna is the midpoint 
of the Torah’s letters ( Kiddushin 30b). 

yaihrby — On four legs, such as scorpions and beetles 
(Reishi). 

n>5:n — With numerous legs , i.e., a centipede (Rashi). 

43-47. Holiness and the laws of kashrus. In conclusion, 


the Torah places these laws in a new perspective. The 
consumption of these foods impedes a person’s ability to 
elevate and sanctify himself, it contaminates the soul in 
ways that no physical examination can decipher, and it 
creates a barrier between the Jew and his perception of 
God. Small wonder that those who consume forbidden 
foods cannot see the logic of these prohibitions, just as one 
who lives on analgesics finds it strange that other people cry 
out in pain at stimuli that he does not feel. Painkillers dull 
the nerves and forbidden foods dull the spiritual antennae. 
[See the prefatory remarks to this chapter.] 

43. onttWi — Lest you become contaminated through 
them. If you contaminate yourself by eating forbidden foods 
in this world, I will render you contaminated in the World to 
Come and before the Heavenly Court (Rashi, Sifra, Yoma 

39a). 

The aleph is missing from 0fl[K]Dp3i, so that it can be read 
Zest you become dulled. As noted above, the 
consumption of forbidden foods dulls one's spiritual poten¬ 
tial. In the words of the Sages; If a person contaminates 
himself a little, he becomes contaminated a great deal; 
[if he contaminates himself] down below, he is con¬ 
taminated above; in this world, he is contaminated in the 
World to Come. [Conversely,] you shall sanctify yourselves 
and you shall become holy (v. 44); If a person sanctifies 
himself a little, he becomes sanctified a great deal; [if he 
sanctifies himself] down below, he is sanctified above; in 
this world, he is sanctified in the World to Come (Yoma 
39a). To become holy, a person must sanctify himself 
“down below,’’ meaning that the road to holiness does not 
begin with sublime thoughts or the study of lofty ideas. 
First a person must sanctify himself in the “lowly" 
things, such as his personal behavior, morality, and ap¬ 
petite. Once someone has turned himself into a decent, 
moral person, he can aspire to assistance from above 
(Sidduro shel Shabbos ). 
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44. uk tflip . .Dj^^pi^nrr) — You are to sanctify 
yourselves ... for I am holy. If Jews make a sincere effort 
to sanctity themselves. God will help them by protecting 
them against the ever-present danger that they will un¬ 
wittingly consume forbidden foods through no fault of 


their own (OrHaChaim). 

Because God is holy, He wants His people to be holy, so 
that they will be eternal, perceive their Creator, and follow 
in His paths. Only if they abstain from forbidden foods will 
this be possible ( Sfomo ). 
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PARASHAS SHEMINI 


11 / 44-47 


44 For I am Hashem your God — you are to sanctify yourselves and you shall become holy , 
for I am holy; and you shall not contaminate yourselves through any teeming thing that creeps 
on the earth . 45 For I am Hashem Who elevates you from the land of Egypt to be a God unto 
you; you shall be holy, for I am holy. 

46 This is the law of the animal, the bird, every living creature that swarms in the water, and 
for every creature that teems on the ground ; 47 to distinguish between the contaminated and the 
pure, and between the creature that may be eaten and the creature that may not be eaten. 

THE HAFTARAH FOR PARASHAS SHEMINI APPEARS ON PAGE 1168. 

When Erev Rosh Chodesh lyar coincides with Shemini, the regular Haftarah is replaced 

with the Haftarah for Shabbas Erev Rosh Chodesh, page 1207. 

When Parashas Parah coincides with Shemini, the regular Maftir and Haftarah readings are replaced 
with the readings for Parashas Parah: Maftir, page 838 (19:1-22); Haftarah, page 1216. 


45. nnsm ynt<w nbjnan — Who elevates you from the 
land of Egypt. The reason you were redeemed from 
Egyptian bondage was so that you would accept the 
commandments. 

Since this was the reason God liberated you from Egypt, 
it is proper that you show your gratitude to Him by living up 
to His goals for you. God’s purpose in delivering you was for 
you to make yourselves great enough to recognize His 
greatness without an intermediary, and to become holy and 
eternal. This goal of holiness is the reason for the laws of 
forbidden foods ( Sfomo ). The choice of the verb elevate 
implies that the laws of kashrus were instituted to elevate 
the nation (Rashi; Sifra, Bava Metzia 61b). 

47. bnanb — To distinguish. It is incumbent upon a Jew to 
know the Torah and its laws, not only in the abstract but in 


its practical application. Alternatively, the Torah urges us to 
make the delicate and difficult distinctions that are often 
essential to carry out God’s will. Must one 'distinguish” 
between a non-kosher donkey and a kosher cow? No — the 
distinction between them is obvious. This commandment 
makes it incumbent upon us to learn how to distinguish 
between things that appear to be similar, such as distin¬ 
guishing between purity and contamination, or discerning 
the fraction of an inch that makes the difference between a 
proper kosher slaughter and an improper one (Rashi). 

ir-nay .D»pioo K"3f — This Masoretic note means: 
There are 91 verses in the Sidrah, numerically correspond¬ 
ing to the mnemonic rpij'y [ servant of God\. This alludes to 
Aaron who began his service of God as a Kohen in this 
Sidrah (R’ David Feinstein). 
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PARASHAS TAZRIA 


12 . 

<*5 The laws of human contamination. 

After the laws of tumah that results from dead animals, the 
Torah turns to tumah that emanates from human beings (ch. 
12-15). The first subject to be discussed is that of a woman 
who gives birth, because that is the beginning of life and 
therefore the start of the tumah process (Ibn Ezra to v. 2). 

Childbirth and purification. 

The creation of human life is the most sublime phe¬ 
nomenon in the universe. By bringing it into being, man and 
woman become partners with God, Who gives a soul to their 
offspring. But this new life begins with tumah, spiritual impu¬ 
rity, to show people that the mere fact of life is not enough. 
Life must be a tool for the service of God; otherwise it is 
nothing. After this period of contamination, the new mother 
begins her cleansing process, culminated by the bringing of 
an offering. Before she brings it, she cleanses herself of the 


contamination, but she still may not consume sacrificial 
meat or terumah , because the mere absence of contamina¬ 
tion is not yet the fulfillment of man’s goal. Human aspira¬ 
tion must rise higher than the elimination of the negative; it 
must strive for positive achievement. One is not completely 
cleansed until one has come to the resting place of God’s 
Presence with an offering that represents atonement for the 
past and dedication for the future. 

Nowadays, it is customary that as soon as a new mother 
feels well enough to leave home, she goes to a synagogue 
and hears Kedushah, or a similar part of the service. It is also 
customary that after the forty or eighty days when she would 
bring her offering (see below), her husband is called to the 
Torah, as a symbolic representation of the offerings de¬ 
scribed in this chapter. 

These offerings and rituals symbolize that birth inaugu¬ 
rates the beginning of the ongoing privilege of raising the 
newborn child to a life of dedication and holiness that will 
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1 |“| ashem spoke to Moses, saying : 2 Speak to the Children of Israel, saying: When a woman 
conceives and gives birth to a male, she shall be contaminated for a seven-day period, 
as during the days of her separation infirmity shall she be contaminated. 3 On the eighth day, 
the flesh of his foreskin shall be circumcised . 4 For thirty-three days she shall remain in blood of 
purity; she may not touch anything sacred and she may not enter the Sanctuary, until the 
completion of her days of purity. 5 If she gives birth to a female, she shall be contaminated for 
two weeks, as during her separation; and for sixty-six days she shall remain in blood of purity. 

6 Upon the completion of the days of her purity for a son or for a daughter, she shall bring a 
sheep within its first year for an elevation-offering, and a young dove or a turtledove for a 
sin-offering, to the entrance of the Tent of Meeting, to theKohen . 1 He shall offer it before H ashem 
and atone for her, and she becomes purified from the source of her blood; this is the law of one 
who gives birth to a male or to a female . 8 But if she cannot afford a sheep, then she shall take 
two turtledoves or two young doves, one for an elevation-offering and one fora sin-offering; and 
the Kohen shall provide atonement for her and she shall become purified. 



|“| ashem spoke to Moses and to Aaron, saying: 2 If a person will have on the skin of 


enable God to say to the child and his parents, “You fulfill the 
purpose of the entire work of Creation.” 

2. rrnln nna nra — As during the days of her separation 
inTumity , Upon giving birth, a woman becomes tamei with 
the same regulations as those of a rnj, menstruant (literally, 
the word niddah means someone who is “separated”). She 
remains separated from marital relations and may not touch 
anything that must remain in a state of ritual purity, such as 
the flesh of offerings. Ramban explains that nnYi, her in¬ 
firmity , refers to the discomfort commonly felt at the onset 
of that condition. 

3. — On the eighth day. Although the command¬ 
ment of circumcision has already been given (Genesis 17:10- 
14), it is repeated because of the new laws in this verse: that 
milah may be performed only in the daytime, since the Torah 
specifies dV3, on the. . .day (Sifra), and that — since the 
Torah specifies that it be done on the eighth day — a child 
must be circumcised on that day, even if it falls on the 
Sabbath, unless, of course, the infant’s health requires a 
delay (Shabbos 132a). 

4. nw Dl* — For thirty-three days . After the 

end of the first seven days, she immerses herself to remove 
the niddah contamination, following which she assumes a 
new status for the next thirty-three days. Thus, there is a 
forty-day period — the seven days following the birth and the 
next thirty-three days — when she is in at least a partial state 
of contamination, as explained below. 

rnnu — She shall remain in blood of purity. During 

this period, she does not incur the tumah of niddah, even if 
she experiences a menstrual flow (Rashi ). It has become the 
universal custom, however, that a woman experiencing a 
flow during these days is regarded as a niddah (Yoreh De'ah 
194:1; see Tur and Beis Yosef). 

— Anything sacred. Although her niddah contami¬ 
nation has been removed, she may not touch terumah or 


sacrificial meat for the full thirty-three-day period, but she is 
allowed to touch “ittom, the second tithe, even though it 
has a certain degree of holiness {Rashi; Sifra ). 

5. Diyau> nijttyi — She shall be contaminated for two weeks. 
R’ D.Z. Hoffman suggests that the two-week period should 
have applied to the birth of a son also. However, the Torah 
removed the contamination from the mother of a boy after 
only seven days so that she would be purified before the bris 
milah celebration of her son. 

6 . — She shall bring. She brings two offerings, r6y 
nK\?m, an elevation- and a sin-offering, because she seeks 
atonement for two kinds of sins: The elevation-offering 
atones for resentful thoughts she may have had against her 
husband or even her Creator during her labor pains {Ibn 
Ezra). The sin-offering atones for the possibility that, in her 
agony, she may have sworn never to live with her husband 
again {Niddah 31 b). 

8 . in* — One for an elevation-offering. Although the 
service of the sin-offering is performed first, the Torah men¬ 
tions the elevation-offering first, because it symbolizes the 
goal of the entire service: to achieve closeness to God and 
become dedicated to Him. 

13 , 

The laws of tzaraas. 

For hundreds of years, the popular translation of nyny 
[tzaraas ] has been “leprosy,” and it was commonly accepted 
that prevention of the disease’s spread was the reason for the 
quarantine of a suspected victim of tzaraas and the exclusion 
from the camp of a confirmed jnVtp [metzora], the person 
smitten with the malady. R’ Hirsch demonstrates at length 
and conclusively that both of these notions are completely 
erroneous. Very briefly, he shows that the symptoms of 
tzaraas, as outlined in our Sidrah, are far different from those 
of leprosy. Furthermore, if the reason for the metzora s con¬ 
finement is to prevent contagion, then some of the laws 
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would be ludicrous. For example, if the malady covers the 
victim’s entire body (13:13), he is not tamei, but if his skin 
begins to heal, he becomes tamei. In the case of a house that 
is afflicted (14:26), the Torah prescribes that before the house 
is pronounced tamei, all its contents should be removed, be¬ 
cause they would become contaminated if they were left in¬ 
side at the time of the pronouncement. But if there were a 
danger of contagion, it would be irrational for the afflicted 
household items to be excluded from the quarantine! In per¬ 
haps the most telling example, the Talmud teaches that if the 
symptoms of tzaraas appear on a newlywed or during a festi¬ 
val season, the Kohen does not examine the affliction or de¬ 
clare it to be tamei, in order not to interfere with the celebra¬ 
tion. But if the purpose of these laws is to prevent the spread 
of disease, it would be absolutely imperative to enforce the 
laws at times of great overcrowding and minglingl 
Clearly, as the Sages teach, tzaraas is not a bodily disease, 
but the physical manifestation of a spiritual malaise, a pun¬ 
ishment designed to show the malefactor that he must mend 
his ways. The primary cause of tzaraas is the sin of slander. As 


the Sages say, the word inVn is a contraction of yn ioyln, one 
who spreads slander(Arachin 15b). Similarly, the Sages teach 
(ibid. 16a and various Midrashim) that the affliction is a pun¬ 
ishment for the sins of bloodshed, false oaths, sexual im¬ 
morality, pride, robbery, and selfishness. The pattern that 
emerges is that it is a Divine retribution for the offender’s 
failure to feel the needs and share the hurt of others. God 
rebukes this anti-social behavior by isolating him from soci¬ 
ety, so that he can experience the pain he has imposed on 
others — and heal himself through repentance. 

2-3. The basic tzaraas and the procedure of verification. 
The first symptom of tzaraas is a white patch on the skin, 
which must be at least the size of a ona [g’ris], a large bean 
that has been estimated to be 3/4-inch square. As described 
in the notes to verse 2, there are two basic shades of white, 
and each of the two has a secondary color, making a total of 
four shades. Only the Kohen is authorized by the Torah to 
diagnose a tzaraas and pronounce the malady as such. Un¬ 
less a Kohen makes this pronouncement, none of these laws 
apply, even though a multitude of scholars and Kohanim rec- 
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his flesh a seis, or a sapachas, or a baheres, and it will become a tzaraas affliction on the skin 
of his flesh; he shall be brought to Aaron the Kohen, or to one of his sons the Kohanim . 3 The 
Kohen shall look at the affliction on the skin of his flesh: If hair in the affliction has changed to 
white, and the affliction s appearance is deeper than the skin of the flesh — it is a tzaraas 
affliction; the Kohen shall look at it and declare him contaminated. 

4 If it is a white baheres on the skin of his flesh, and its appearance is not deeper than the skin, 
and its hair has not changed to white, then the Kohen shall quarantine the affliction for a 
seven-day period . 5 The Kohen shall look at it on the seventh day, and behold! — the affliction 
retained its color, and the affliction did not spread on the skin, then the Kohen shall quarantine 
it for a second seven-day period. 6 The Kohen shall look at it again on the seventh day, and 
behold! — if the affliction has dimmed and the affliction has not spread on the skin, then the 
Kohen shall declare him pure, it is a mispachas; he shall immerse his garments and become 
pure . 1 But if the mispachas should spread on the skin after it had been shown to the Kohen for 
its purification, it should be shown to the Kohen again . 8 The Kohen shall look, and behold! — 
the mispachas has spread on the skin; the Kohen shall declare him contaminated; it is tzaraas. 

9 If a tzaraas affliction will be in a person, he shall be brought to the Kohen. 10 The Kohen shall 


ognize it as such (Rambam, Hit Tumas Tzaraas 1:6*8). First 
(vs. 2*3) the Torah describes the basic forms of tzaraas, and 
how all four of them are determined to be tamei. Then the 
Torah goes on to discuss characteristics that tend to appear 
in one or another category of tzaraas. 

2. nnsp'lK nkty— As'eis or a sapachas. We transliterate the 
Hebrew, since there is no accurate translation of either the 
word tzaraas or its subdivisions. 

According to the Sages, seis has the whiteness of natural 
wool and baheres is the color of snow ( Negaim 1:1). Sapachas 
is not a new kind of tzaraas , but a generic word that refers to 
a “secondary category.” Each of the primary colors men¬ 
tioned in the verse, seis and baheres, has a sub-division, 
which is slightly darker than the “parent,” but is also an indi¬ 
cation of contamination. Thus there are two kinds of sa¬ 
pachas: (a) One is the color of an egg membrane, and is 
slightly darker than a seis. (b) The second is the color of 
chalk, and is slightly darker than a baheres . Thus, there are 
two major categories of tzaraas , each of which has a sub-cat¬ 
egory ( Rambam , Hit. Tumas Tzaraas 1:2). 

3. "lytyi — If hair. At least two dark hairs inside the suspect 
patch had turned white after the appearance of the affliction 
of the skin ( Rashi; Sifra ). 

play — Deeper. Although the affected patch of skin is not ac¬ 
tually lower than the surrounding skin, the discoloration 
makes it appear to be lower than the unaffected skin, just as 
a sunlit area seems to be lower than the shaded area around 
it (Rashi; Sifra ). Thus, if the white patch does not appear to be 
deeper than the skin, it is probably only a surface discol¬ 
oration and not a tzaraas. 

Ink Kpm — And declare him contaminated. The Kohen must 
declare orally, “You are contaminated” (Rashi; Sifra). With¬ 
out this formal declaration there is no tumah, even if there is 
no doubt that the affliction is a tzaraas (Negaim 3:1). 

Once the victim has been declared a metzora, he conducts 
himself as set forth in verses 45-46. 


4-8. Baheres. Although all laws of tzaraas apply equally to 
all four shades of white (Sifra, Negaim 1:3), the Torah states 
some laws in connection with baheres, and some in connec¬ 
tion with seis, because some characteristics occur more of¬ 
ten in one category than another (Malbim ). 

4. Hyjvjtt playi — And its appearance is not deeper 

than the skin. Since the law of verse 3, as explained by Rashi , 
is based on the fact that a white spot always appears to be 
lower than the surrounding area, how is it possible that the 
white patch mentioned in our verse does not seem lower? 
Ramban answers that only a glossy white appears to be lower 
than the skin, but not a dull white. 

yaijyn*. . .*riprn— Shall quarantine the affliction. The afflic¬ 
ted person must remain in a room for the entire week (Rashi). 

Others hold that the person is not quarantined. Rather, the 
Kohen “isolates” the suspect patch of skin from the rest of the 
victim’s body by drawing a line around it, so that he will be 
able to tell at a glance whether or not the affliction became 
larger during the next seven days (Tur; Rosh). 

6 . yajn nna — The affliction has dimmed. According to Rashi, 
in order for the affliction to become pure, both conditions 
mentioned in this verse are necessary: The color has dimmed 
[i.e., it became darker, even though it was still one of the four 
shades of tzaraas (Mizrachi, GurAryeh )] and it has not spread. 
[But cf. Ramban, Negaim 2:0 and Megillah 8b.] 

nnfipn — A mispachas. This is a skin disease of some sort, 
but not a tzaraas (Rashi). 

irryi oa?i — He shall immerse his garments and become 

pure. Even if the Kohen never pronounced the malady to be a 
tzaraas, the mere fact that the person was quarantined ren¬ 
ders him tamei and requires him to immerse himself and his 
garments (Rashi). 

9-17. S’eis. Verse 2 gave the two primary forms of tzaraas, 
which were baheres and seis , and then the Torah discussed 
baheres and the symptoms most common to it. Now, the 
Torah goes on to seis and its usual symptoms. 
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10. nxty — S ets. As noted above, s ets is the color of natural 
white wool, and according to Rashi and Rambam, it appears 
to be lower than the surrounding skin. 

*n ntpa ninttl — Healthy, liue flesh. The affliction itself re¬ 
mains white, but the healthy flesh inside it has returned to the 
victim’s normal skin color (Rash to fiegaim 4:2). Either indi¬ 


cation — white hair or live skin — is sufficient to prove that 
the affliction is tzaraas (Rashi; Sifra). 

11. nai^ia nyny — An old tzaraas. Notwithstanding the sur¬ 
face appearance of improving health, there is an old, fester¬ 
ing tzaracts underneath the apparently healthy skin (Rash/). 

12-13. l'biT nyi Heh<n» vaarj nisrba — The entire skin of the 
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look, and behold! — it is a white s’eis on the skin, and it has changed hair to white, or there is 
healthy, live flesh within the seis : 11 It is an old tzaraas in the skin of his flesh and the Kohen shall 
declare him contaminated; he shall not quarantine it for it is contaminated . 

12 If the tzaraas will erupt on the skin, and the tzaraas will cover the entire skin of the affliction 
from his head to his feet, wherever the eyes of the Kohen can see — 13 the Kohen shall look, and 
behold! — the affliction has covered his entire flesh, then he shall declare the affliction to be pure; 
having turned completely white, it is pure. 14 On the day healthy flesh appears in it, it shall be 
contaminated. 15 The Kohen shall look at the healthy flesh and declare him contaminated; the 
healthy flesh is contaminated, it is tzaraas. 16 But if the healthy flesh changes again and turns 
white, he shall come to the Kohen. 17 The Kohen shall look at it, and behold! — the affliction has 
changed to white, the Kohen shall declare the affliction pure; it is pure. 

Inflam - 18 If flesh will have had an inflammation on its skin, and it will have healed, 19 and on the place 
mations 0 f inflammation there will be a white s eis or a white baheres, streaked with red; it shall be 

shown to the Kohen . 20 The Kohen shall look, and behold! — its appearance is lower than the 
skin, and its hair has turned white: The Kohen shall declare him contaminated; it is a tzaraas 
affliction that erupted on the inflammation . 21 But if the Kohen looks at it, and behold! — there 
is no white hair in it, and it is not lower than the skin, and it is dim; the Kohen shall quarantine 
it for a seven-day period . 22 If it spreads on the skin, the Kohen shall declare him contaminated; 
it is an affliction . 23 But if the baheres remains in its place without spreading, it is the scarring of 
Bums the inflammation; the Kohen shall declare him pure. 

24 If a person will have a bum from fire on his skin, and the healed skin of the bum is a 


affliction from his head to his feet. Two things happen here: (a) 
The affliction on the entire skin of the original affliction is still 
a tzaraas color; and (b) the tzaraas spreads until it covers his 
entire body from his head to his feet. Paradoxically, he is de¬ 
clared pure, even though tzaraas covers his entire body. 

13. ^pn 1^3 — Having turned completely white. R’Bachya 
likens this law to that of Parah Adumah [the Red Cow] ( Num¬ 
bers ch. 19), as a decree of the Torah, which is beyond human 
understanding. R' Hirsch explains it by going back to his in¬ 
terpretation of the metzora ’s quarantine as a means to shock 
him into recognizing his moral shortcomings and repenting. 
But someone whose entire skin has turned white is so mor¬ 
ally corrupt that he is too convinced of his rectitude to think 
of changing. There is no point, therefore, in continuing to 
isolate him. But by telling him, in effect, that it has lost hope 
for his ability to improve, the Torah shows him dramatically 
how low he has sunk. 

16.’3 IK — But if. . .changes again. Mo matter how many 
times the same affliction shows new signs of contamination 
or purity, it is judged anew each time ( Sifra ). 

18-23. Inflammations. For the purpose of this passage, any 
wound to the flesh, whether due to illness or a blow, is known 
as a pnu/, inflammation. As long as it has not healed and is 
still oozing, it cannot be adjudged a tzaraas , even if it may 
have some of the symptoms. Once it is completely healed, 
it is treated like the afflictions described above. The verses 
below discuss the intermediate stage: when the wound has 
begun to heal and a thin layer of skin has formed over it. 

19. — Streaked with red. This degree of redness ap¬ 

plies to all the conditions discussed earlier in the chapter. As 


long as the primary color is one of the four basic whites, a 
tinge of red does not change its status ( Rambam, HU. Tumas 
Tzaraas 1:4). This redness refers to all sorts of tzaraas afflic¬ 
tions, not only to those on burns and wounds (ibid. 1:4). The 
Torah mentions redness here, only in connection with in¬ 
flammations and burns, because redness is most common in 
such cases, not because it applies only to them. 

22. Hyp — On the skin. As verse 19 makes clear, this form 
of tzaraas involves only the scab on The inflammation (We- 
gaim 9:2); consequently, the “skin” orthis verse refers only 
to the area of the inflammation, but not the surrounding 
healthy skin. Any discoloration of that skin Would be judged 
as a new, separate affliction and evaluated according to the 
rules given in verses 1-17 ( Ralbag ). 

23. priori na^ar — The scarring of the inflammation. If the 
affliction did not spread during the seven-day quarantine, no 
new period of isolation is required, and the Kohen rules im¬ 
mediately that it is not a tzaraas, but a scar left by the inflam¬ 
mation ( Rashi ). This is the halachic difference between this 
sort of affliction and those described in verses 1-17: In the 
earlier cases, there were two periods of quarantine before the 
suspicion of tzaraas was eliminated; here there is only one. 

24-28. Burns. The laws of this tzaraas are identical to those 
of the inflammation above. It is mentioned separately only to 
teach that if a burn and an inflammation are right next to one 
another, they are evaluated separately, not in combination. 
Thus, if a burn and a wound adjoin one another, and afflic¬ 
tions develop on each, they cannot be combined for the pur¬ 
poses of having the minimum size. If neither is at least one 
g’ris in size, they are both pure, even if the two of them com¬ 
bined would be big enough {Rashi; Sifra). 
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29-39. Tzaraas of the head or face. Tzaraas of the scalp or 
beard is different from any of those that were described 
above. The essence of the first affliction in this passage, 
which is known as nesek, is that it causes a loss of hair in the 
middle of the scalp or the beard. [If the baldness appears at 
the front or back of the head, the laws are different, and are 


found below, in verses 40-43.) The bald spot must be at least 
the size of a g’ris and be completely surrounded by hair. The 
color of the patch is immaterial and no discoloration of the 
skin is necessary, according to the consensus of commenta¬ 
tors. The appearance of white hairs is not a proof of contam¬ 
ination in this case. The only way these parts of the body can 
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white baheres that is streaked with red or is all white ; 25 the Kohen shall look, and behold! — 
hair has turned white in the baheres, and its appearance is deeper than the skin, it is tzaraas 
that erupted on the burn, the Kohen shall declare him. contaminated; it is a tzaraas affliction. 
26 And if the Kohen looks at it and behold! — there is no white hair in the baheres, and it is not 
lower than the skin, and it is dim; the Kohen shall quarantine him for a seven-day period . 21 The 
Kohen shall look at it on the seventh day: If it has spread on the skin, the Kohen shall declare 
him contaminated; it is a tzaraas affliction. 28 But if the baheres remains in its place, not 
spreading on the skin, and it is dim, it is a s eis of the bum; the Kohen shall declare him pure, 
for it is the scarring of the inflammation. 

Tzaraas of 29 A man or a woman in whom there will be an affliction, on the scalp or in the beard : 30 The 
the Head Kohen shall look at the affliction, and behold! — its appearance is deeper than the skin, and 
or Face ^h/n # ^ wea k t golden hair; the Kohen shall declare him contaminated; it is a nesek, a tzaraas 

of the head or the beard. 

31 But if the Kohen looks at the nesek affliction, and behold! — its appearance is not deeper 
than the skin, but there is no dark hair within it; the Kohen shall quarantine the nesek affliction 
for seven days . 32 The Kohen shall look at the affliction on the seventh day and behold! — the 
nesek had not spread and no golden hair was in it, and the appearance of the nesek is not 
deeper than the skin — 33 then he shall shave himself, but he shall not shave the nesek; and the 
Kohen shall quarantine the nesek for a second seven-day period. 34 The Kohen shall look at the 
nesek on the seventh day, and behold! — the nesek had not spread on the skin, and its 
appearance is not deeper than the skin; the Kohen shall declare him pure, and he shall immerse 
his clothing and he is pure. 

35 But if the nesek shall spread on the skin after he has been declared pure , 36 the Kohen shall 
look at it, and behold! — the nesek has spread on the skin: The Kohen need not examine it for 
a golden hair, it is contaminated . 37 But if the nesek has retained its appearance, and dark hair 
has sprouted in it, the nesek has healed — it is pure; the Kohen shall declare it pure. 


be host to tzaraas is if they have a hair loss and have the 
symptoms given in this passage. A nesek can have two quar¬ 
antine periods and it can have two proofs of contamination: 
the emergence of short golden hairs or a spread of the afflic¬ 
tion ( Ramban; Rambam, Hit Tumas Tzaraas 0:1,2; Kessef 
Mishneh 5:0). 

29. ij?ja Ik tt/Kna — On the scalp [lit., head] or in the beard. 
These laws apply only to baldness in the areas where hair had 
once grown, hence our translation of scalp, rather than head. 
As long as the hair is still there, the scalp and beard area are 
not subject to the laws of tzaraas. 

30. attar "lyti/ — Golden hair. Two golden hairs prove contam¬ 
ination only if they appear after the onset of the baldness 
(Rashi). According to Rambam (ibid. 0:5), however, even 
prior golden hair is proof of tzaraas, if it later becomes sur¬ 
rounded by a bald spot. 

pt — Weak [lit., thin]. The golden hair must be short, accord¬ 
ing to R’ Akiva (Rambam and Rosh). Other commentators 
say it must be thin, as well. 

Kinpw— It is a nesek. This is the name of tzaraas of the scalp 
or beard area (Rashi). It is the tzaraas affliction that caused 
the hair loss (Sfomo). 

31. la ]'K itny "lylpi — But there is no dark hair within it. Hair 
of any color except gold exempts the bald patch from tumah, 


even if the hair is an unnatural color (Sifra). 

32. afty la rprrK^l — And no golden hair was in it. Nei¬ 
ther symptom of tumah appeared during the seven-day quar¬ 
antine. But if the bald patch had either spread or developed 
a golden hair, it would be tamei (as implied by verses 35-36] 
(Rashi ). 

33. K'V pn|ivnK) — But he shall notshaue the nesek. Ob¬ 
viously he cannot shave the nesek since it is already bald. 
Rather, he is not to shave all the way to the nesek, but he 
must leave a circle of hair, at least two hairs thick, surround¬ 
ing it, so that it can be determined whether the nesek spread 
(Rashi; Sifra ). 

35. pnjnr rttpo* rrtpyDKl — But if the nesek shall spread. Al¬ 
though the verse mentions this law only in connection with 
a spread of the nesek after the person has been declared 
pure, the law is the same if it spreads [or develops golden 
hair (Sifra )] during the first or the second week (Rashi; Sifra ). 

37. ppjn nny 1’aiya‘OKi — But if the nesek has retained its 
appearance. Even though the symptoms of contamination 
are still in place — the nesek is not smaller and it still has 
golden hair — its contamination is removed if two dark hairs 
grow inside the bald spot (Malbim). 

Although the verse speaks only of black hair, any color 
other than gold removes the contamination (Rashi; Sifra). 
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38. mna — Spots . This word should not be confused with 
the similar word baheres (v. 4), which is the name of a kind 
of tzaraas distinguished by its extreme whiteness. 

39. naab nina — Dim white. The color is darker than that of 

T I 

an egg membrane, which is the darkest of the four tzaraas 
colors. Since it is too dark to be a tzaraas, it must be a simple 
skin discoloration, known as a bohaic 

Kin pna — It is a bohak. Since a bohak is not contaminated 
in any way, why must one show it to a Kohen? Any unde- 
sireable change in someone’s physical or economic cir¬ 
cumstances — even if it is only a relatively minor inconve¬ 
nience, such as a bohak — should be taken as a possible 
punishment for sin, and the victim should seek guidance 
in determining where he has fallen short and how he can 
improve himself. Such guidance can be gotten from the 
Kohanim, who are teachers of the nation and role models 
in the zealous service of God (see Deuteronomy 33:10 and 
Malachi 2:4). One who suffers God’s apparent displeasure 


should never dismiss his discomfort as inconsequential. A 
Jew must always question himself and his deeds, and take 
reverses as a sign from God that he must remedy his way. 
God begins by inflicting minor pain, but if that is not taken 
to heart, much worse may come (/?’ Moshe Feinstein). 

40-44. nrnp and noaj/ Baldness at the front and back of 
the head. In case someone loses all the hair of the back half 
of his head [karachas ], of the front half of his head 
\gabachas ], or of his beard, the newly bald skin is treated like 
skin anywhere else on his body — with one exception: The 
presence or absence of a white hair is immaterial. As noted 
in the prefatory remarks to verse 29, the distinguishing char¬ 
acteristic of nesek is that its bald patch is surrounded by hair; 
here, however, all the hair in the affected area falls out ( Ram - 
ban to v. 29). 

40. Kin Unv Kin nip — He is bald at the back of the head, he 
is pure. This loss of hair is not a nesek, and he is not contam¬ 
inated by virtue of short hair and spreading (as in vs. 31 -32). 
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36 If a mart or woman has spots in the skin of their flesh, white spots ; 39 the Kohen shall look, 
and behold! — on the skin of their flesh are dim white spots, it is a bohak that has erupted on the 
skin, it is pure. 

40 If the hair of a mans head falls out: He is bald at the back of the head, heispure . 41 Andifhis 
hair falls out toward the front of his head, he is frontally bald, he is pure . 42 And if in the posterior or 
frontal baldness there shall be a white affliction streaked with red: It is an eruption oftzaraas on his 
posterior or frontal baldness . 43 The Kohen shall look at it, and behold! — there is a seis affliction 
that is white streaked with red, in his posterior or frontal baldness, like the appearance oftzaraas 
on the skin of the flesh . 44 He is a person with tzaraas, he is contaminated: the Kohen shall declare 
him contaminated; his affliction is upon his head. 

45 And the person with tzaraas in whom there is the affliction — his garments shall be rent, the 
hair of his head shall be unshorn, and he shall cloak himself up to his lips; he is to call out: " Con¬ 
taminatedl, contaminated !” 46 All the days that the affliction is upon him he shall remain contami¬ 
nated; he is contaminated. He shall dwell in isolation; his dwelling shall be outside the camp. 

47 If there shall be a tzaraas affliction in a garment, in a woolen garment or a linen garment , 46 or 
in the warp or the woof of the linen or the wool; or in leather or in anything fashioned of leather; 


The bald skin can have tzaraas only if it develops one of the 
four shades of white, and the contamination is proven by 
healthy skin within the affliction and by spreading ( Rashi ). 

44. Kin ynar-tt I'H — He is a person with tzaraas . In all previ¬ 
ous cases, the Torah uses the pronoun only; here the Torah 
speaks of the person. When the merciful God punishes a per¬ 
son, He prefers to do so in a way that will not cause him pub¬ 
lic humiliation. Let the sinner know and repent, but let him 
not be humiliated unnecessarily. This is indicated by the 
Torah’s references to "him” rather than to “the person with 
tzaraas .” The tzaraas of baldness is different. Its location is 
such that everyone sees the affliction and knows that God 
has withheld His mercy from the sinner. Apparently, he has 
sinned in a grievous manner, as is implied by the Torah’s 
description of him as a person with tzaraas (Or HaChaim). 

45-46. The metzora’s isolation. The list of human tzaraas 
afflictions has been concluded and the Torah goes on to the 
laws relating to the behavior required of the metzora. The 
rules of his isolation from the community are given in the 
next two verses, and they apply to all the cases in this chap¬ 
ter. The procedure of his cleansing ritual once his affliction 
has healed is given in the next Sidrah. 

45. D’BiD 1'rn — Shall be tom. The Torah wants the metzora 
to conduct himself in a distinctive manner so that people will 
know to avoid him. He dresses and acts like a mourner, to 
influence him to grieve and repent the behavior that brought 
the punishment of tzaraas (Ibn Ezra ). 

— Shall cloak himself. It was customary for a mourner 
to pull his collar or scarf over his lips and to pull his cloak 
over his head. The metzora was also forbidden to greet peo¬ 
ple, but he was permitted to study and discuss the Torah 
(Moed Kattan 15a; Rambam, HU. Tumas Tzaraas 10:6). 

lOpi Ktop — He is to call out: “Contaminated , contami¬ 
nated!” He must warn people to stay away from him lest his 
tumah contaminate them (Rashi; Sifra). The Talmud (Moed 
Kattan 5a) adds that another purpose of his proclamation is 


to inform others of his anguish so that they will pray for him. 

46. aifb Tia — He shall dwell in isolation. Why is a metzora 
singled out to live in isolation? Because his affliction is a 
punishment for slander, which causes husbands to be sepa¬ 
rated from their wives and friends from one another. There¬ 
fore it is fitting that he be punished through isolation from 
society (Rashi; Arachin 16b). The ultimate purpose of "a pun¬ 
ishment that fits the crime” is to make the sinner aware of 
what he did and what it has brought upon him. Such reflec¬ 
tion should lead him to repent. 

47-58. dh» iyjyAfflictions of garments. Afflictions on 
garments and houses are not natural phenomena. They ap¬ 
peared only during the time when the Jewish nation was gen¬ 
erally in perfect accord with God and was a fitting host to His 
Presence. When an individual broke ranks with this role and 
was no longer worthy of this exalted rank, then God would 
signal this fall by afflicting his possessions with ugly discol¬ 
orations (Ramban; Sfomo ). 

47-46. Categories of garments and materials that accept 
tzaraas. 

Woolen or linen garments — all garments or useful imple¬ 
ments of these materials, including such items as curtains 
and sails. These materials become tamei only if they have 
not been dyed, and only if they are owned by Jews. 

Warp and woof — The warp consists of the threads that 
run across the length of the fabric. The woof consists of the 
threads that are crisscrossed at right angles through the 
warp. By speaking of the warp and woof, which are not yet a 
finished fabric but are ready to be woven into one, the Torah 
teaches that finished threads of wool and linen accept 
tzaraas (Rambam, Hil. Tumas Tzaraas 13:8). 

Leather — a dressed hide that has not been cut and sewn 
into a garment; it must, however, be designated for some 
practical use, such as a tent cover or blanket. 

Anything fashioned of leather — any finished leather gar¬ 
ment or utensil. 



nrin / a’ 


yntn nuns 


K*lp'l ISO / 618 


k irabu pinp Ik pin; xwnpn vri on 

IN K31V5 IK N;nW3 IK K3^B3 IK 

Kin Knn’jp u/rqn ‘nwni inb bap 

KWnpn rp Kin? m. iKjrnb ’mrm 

TT; T ▼ . 1 • ap T ■ ■ ■ 

•>tn^ kj n; napn 

nK nxyn^ not*? K^npn rp 
in njobo in n# 13^3 NWqn qpiN 
myip 1 i ^o 1 ? N3#rp in kdiv? 
NnfnJp nnnp Nipy 1 ? NjVn 

rp T*pi*»i na :Nin 3 ndt? Ntfran 

Nnny rp in N^ipiy rp iN Ntyi3^ 
ipyni |Np rp in n jnpp in Nnpyp 
Nnmn ni-pio nN Nu/n3B pd vt» n 

A ft H ■ ii W V V V • ♦ ► ♦♦ ■ * 

V** . ■ T T , ■ 

NJH3 ’TIT DN1 u :ipinn N11J3 N*»n 

f mm >■ •■• ■■ » » ■ f J * 

in Nttfiafpa NU/npn hcin n 1 ? nhi 

|Np So? IN Nnpyp iN N^pipp 

rq n rp jnirn Njp? ipspim 
:nupn pni 11 Ny?# nn^i Ntfran 
NU/rato rp mm nna nipd nmi™ 

▼ T ^ “ j ™ y ▼ "j ™ ■■ ■“ V ! 

mn 13 in NU/ron nju; n 1 ? nhi 

T wp ™ | y y # ^ ^ «j y 

1133 Nin 3ND73 HDiN N b Ntfmni 

f 1 T T I *• T T T J *" 

in nnmnutt N^n Nian naipin 

••I * : * * t : - ■■ ■ l: 

Nnv Nm njh 3 im DNiia inrnmm 


1 Q 


M 


in nrp yi 3 r i nrp mm in 3 wc/nan 

I * M t - : •• t ▼ - -t ▼▼:- 

1 n iN ntm in iN n 3 #n in in Nttfia 1 ? 

1 * * : ■ 1 - t : - 1 * t : 

iN Niyi 3^3 iiy nnnn dniu :N 3 iy 

Y ♦ ■■ • « • ajp 

■nu/m iNn ^33 iN N 3 iy 3 in N^nu/a 

1 - 1 ~ t: t : f ; • j 

na n rp nnpiri Nina nti n^d 

t ■ I: r t : r 

N 3 py iN N^piy iN Niyi 3 l ?1 m :Niynpn 
nyjl iinpO) n ijitpi ]Nn £3 iN 

P 3 Ti nnnn yau^i Nitfnan limn 

j ■ j ▼!" “ ^ j * » y T v H I 

tt/ 13^3 rPAD tt 7 H 3 m NJT’llN Nlua 
^3 in Nppy iN Njpiy iN NJH 3 iN iny 

innn^p 5 ? in nn^pi 1 ? -qtyni ]Nn 


■’nt/n-iK tod ik niaa Q'lnnx ik i dtdt vian n*»m un 

< ■ 1 T •• ▼•“sji ! "; " v “ ▼ t ; 

mom Kin nyny yii "liy-^a-^Dn ik hnyn-iK 

2 ▼ : a - <*-▼ -r: • : t : j T V 

yian-nx maom yaan-nx lnan nxm nnan-nx 3 

“i.?- v j* : • ; "at- v U ,# - jt t : I r- - V 

ntyD'^a ,, y , ’n\yn nin ya|n _ nis nxm : cpm nj/niy K3 
otyx b'zb myn ix nnyn _ ix ,, n\yn-ix “uaa yaan 

v •: v : ▼ j v ▼ i <• : - i v v - - y - 

:xin xnu yaan mxnn nyny n^x^n 1 ? myn ntyy 

i r* t -w - v yv : - - j-t at t : • T ▼ j\* ▼ i- 

ixnnia myn - nx ix I ■ , n\yn - nx lx naiin-nx rpfcn 3J 

j v v “ v "• t v j j 1 : “ v j v v ~ v I - t : 

■■•a yaan in mmotyx myn ^n-^n-nx ix mniysn 

i« -at - ^ r: : r v ▼ j- : ▼ v < • : • - 


CSJ 


nani iron nxn 1 : nxi :nn\yn wxn xin nnxnn nyny « 

J t i • I I T ^ T ■ i ■ ( T 

-^n-^nn ix myn ix miyn ix nann yaan ntya-x 1 ? 

• 2 T 2 V. VA 11 ▼ J V.- : - J v V - - V - JT T I 

imaom yaan immyx nx icnni innn hiyi my -n 

j ■ 2 ■ 2 “at “ ^ v •: r' : • : » - t • : • 

yaan _ nx onnn i nnx innn nxm maty nwnyiw m 

- V “ V j ,# " \ J** *2 I— I ** - T T 2 r •• K. 9 T - 2 

xnta nti/a^K 1 ? yaam 'larynx yaan nDn-x 1 ? nani 

j-. T T T I -J 7 - : •“ v — <7 “ I - T i “ • ; 

iinnnan lx inmpn xin nnns laantyn u/xn xin 

■ 2 “ “ : j v 2 “IT 2 • v jv : av : : v t 




ynpnnx onnn nnx yaan nnn nani innn nxnraxi u 

j“It 2 a j” “ \ \r ■; •“ - v - jt.: I - - jt t - : 

myn-in ix •’ntyn-in ix myn-in ix nann-m inx 

v ••• t I • j \? 2 — I • j t i r j y y - l • 

•^nn lx myn'lx •>myn _ ix nann niy nxnrrnxi « 

▼ 2 J V •* T I C 2 “ l V V - V T I- * 2 

:yaan ln*myx nx laantyn u/xn xin nnns niy-^n 

- it - v J mm v : 2 ■ j” t a* “ v.- m : 

myx niyn ^n^n’lx nnyn'ix •>niyn"ix nanm m 

jv •! t <• 2 t i v •• ▼ i : - i v v “ : 

nnin nxi” nnui n^aiy onm yaan rann noi onnn o: 

- ••• t : •• j- \ 2 “at - wv •“ A! •• - : 

nnyn ix 'wn ix n ,, n\yan ix i nnyn nan nyny - yaa 

• • •• M I | ■ mm 4 lit Ml I (< MB MB •• It• ■» M M M |tt 

I 1 J m \ ■ J ■ J m 1^1 * ■ * 

.pc n-u .nvioD ro iiKEU 1 ? ix innub niy^n^n ix 

1 r i : - : j v i“ : a*: t w 


iyi3W 

[•>y’3n] 


musn 


inuiPD .innnaa in inmpa :(p do j’npic i^nc ,6’P ?)vt imb 
mrjb -ptac nm (do ow ,o’pnc *inmp s^pimro 16 p»pip»pw 

on piw b’nb) 0*763 pn^ii nmp oin 6 ) pmv 6 »pc on «3 pphp 3 ]»)n f oic 
nm ]6 d <)6 (y pips b»n 3 ) 1m ibi:o pip |teb on ,on»3 ppjji ppip pnn6)i 

ipr mmpi icm> p)»bi .PP321 ppip pci 31P3P fp6 pi (.p’ vv) mop liiaa 

f ipin*7p316 iphp63 3pd) ii6? f o’C7P pci PP?ii o^C’ pci PP7p ,mncn 
piDD i’ni) 'iii p6dp 061 3 iP?c in? r o»)n pci PP 3 iPi o , niP6 pci PPipoc 
03 ) :(oo ow pup? ciinn p ,mn 6 ii 7 p 7 po jn 711*1 nnicc i? PPipoi ( 6 n 
.N’n nms (13) : 0 :fr> pm 00 ddic*i 73 ?p jn n 3 )P oipn nip* .idn y ipi 
06 .y 33 n nnn 101 (m) :733P i? p 6 .i3a*nyn itrNa inmii ippp i? 7 
ic 0131P .p 3’3P 'i. rimy oaai :*m3i 3330 unn id p? d"» oipps ipidjdc? 
mi3ip pi ,inpi 6i6 jnii d*6c pm jin ,iiipp*i ,p?i pci if pomp ppn? 

:P 3 Pi*i pnmipn ninpi pc 0*733 *0133 i? pi .» 3 PJ*i 


(N 3 ) :o: 7 * pm ?"p) o*nn 63 C 0176 .nnniN :ppn* 3 C pii’ -pi ?! 1 (u») 
13 p 1 C 17 D 1 .f"ni 3 o ff )*)*in f ( 7 ?:p? i6pm*) i*6nn jii*D pci .rnNaa nyisr 
f o*PCD ic 16 mi ic .o'numn in imm ( 33 ) :(6* 00 on*P pjpp 6ic Pi6n 
iyN 3 Nin i"p odic’i jpc? *i* 36 i mi *f *3 6 * 3 * in* ici 7 ni .mien iPf 
p6 6 * 5 ipi ,o*pcd 3 16 mis i"p pn ?"6 .pnn ip6 137 p?*ii p)* 6 cjivn 
( 13 ) :6m*6 in? pdc pci Pi*in*6 .( 3 ‘ 6 :ip pin 00 ip 6 pnn pc 13c nnn*6p 

lil? 733P in iin* .»33P 131C6 p6 i"p ,73i3 J333P Oipn iin* ,y 33 H 131U7N JIN 

pci .ooorpirtN (n 3 ) :(p 00 inn 733 ? jn D3?* f 7 i*n 6? .wjp i"p ,Di3? jinn 

nnnc .nwa xb y33m :ip*6mn pp?ip 6i .i3^y jin y33n ^an xb :picnp 
pcd* pn »7i* * 3*6 pc? 6ii pp .Pern pp 6i i "5 p6i ,6np pc? 6ii pp 6i 06c 
*137 ,oipn inn [(73 pip? i*»i) p*jc o*n* pane ii* 3 Dpi] ? 3 ;p p6 i* 3 DPi i"n ,ii 
3 C**i )6? P’pmn (f 00 o*;p? p?ip3 6 p* 67 ? 'i?i o*im6 o*n?ni .P7iP* *31 
0?:f* '3 i6ino o*pnnp pp 63 in? ,6nu pci -N^n nnna :i*)?i6 in 6ipnp 


50. inyni — And he shall quarantine. The item is locked 51. niN)p» — Malignant. This word has the connotation of 
away for a week (Rashi v. 4). Alternatively, the Kohen draws causing pain. [The owner suffers the “pain” of a monetary 
a mark around the afflicted area so that he will be able to tell loss when the garment is destroyed (Sefer HaZikaron) .j 
after seven days whether or not it has spread ( Rosh; Tur v. 5). Alternatively, the word means curse, since the item is burned 
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49 and the affliction shall be deep green or deep red t in the garment or the leather , or the warp 
or the woof, or in any leather utensil: It is a tzaraas affliction, and it shall be shown to the Kohen. 

50 The Kohen shall look at the affliction; and he shall quarantine the affliction for a seven-day 
period 51 He shall look at the affliction on the seventh day: If the affliction has spread in the 
garment or in the warp or in the woof or in the leather — for whatever purpose the leather has 
been fashioned — the affliction is a malignant tzaraas; it is contaminated 52 He shall bum the 
garment, or the warp or the woof ' of the wool or of the linen, or any leather utensil in which the 
affliction may be; for it is a malignant tzaraas, it shall be burned in fire. 

53 But if the Kohen shall look, and behold! — the affliction had not spread in the garment, or 
the warp or the woof; or in any leather utensil , 54 the Kohen shall command; and they shall wash 
the area of the affliction; and he shall quarantine it for a second seven-day period 55 The Kohen 
shall look after the affliction has been washed, and behold! — the affliction has not changed its 
color and the affliction has not spread, it is contetminated, you shall bum it in fire; it is a pene¬ 
trating affliction in his worn garment or in his new garment . 56 But if the Kohen shall look, and 
beholdI — the affliction grew dimmer after it was washed, he shall rip it from the garment or from 
the leather, or from the warp or from the woof . 57 If it appears again in the garment orin the warp 
or in the woof, or in any leather utensil, it is an eruption; you shall bum in fire that which contains 
the affliction . 58 But if the garment or the warp or the woof or any leather utensil had been washed 
and then the affliction left them, it shall be immersed again and it shall become pure. 

59 This is the law of the tzaraas affliction, a garment of wool or linen, or the warp or the woof, 
or any leather utensil; to declare it pure or to declare it contaminated 

THE HAFTARAH FOR TAZRIA APPEARS ON PAGE 1170. 

During non-leap years, Tazria is always read together with Metzora. The Haftarah of Tazria is omitted during those years. 

The following rules apply during leap years: 

When Erev Rosh Chodesh lyar coincides with Tazria, the regular Haftarah is replaced 

with the Haftarah for Shabbas Erev Rosh Chodesh, page 1207. 

When Rosh Chodesh Nissan coincides with Tazria, Tazria is divided into six aliyos; 
the Rosh Chodesh reading, page 890 (28:9-15), is the seventh aliyah; and the readings 
for Parashas HaChodesh follow — Maftir, page 348 (12:1-20), Haftarah, page 1218. 

When Parashas HaChodesh coincides with Tazria (on a day other than Rosh Chodesh), the regular Maftir and 

Haftarah are replaced with the readings for Parashas HaChodesh: Maftir, page 348 (12:1-20), Haftarah, page 1218. 


without any use being made of it (Rashi; Sifra). 

54. yjan l3 - nt^x nx wp?) — And they shall wash the area of 
the affliction. He washes the affliction and the adjoining area 
(Rashi: Sifra). Our verse cannot mean immersion in a 
mikueh, as the root om means elsewhere (e.g., v. 50), 
because the garment is not being cleansed of tumah; it is 
being quarantined, during which time it is still tamei 

55. irjrnx Uijn ^psvxV — The affliction has not changed its 
color. The verse specifies that if the color has not lost its 
intensity — even if it has not grown in size — the item is 
tamei. If it did grow, therefore, it is surely tamei. If the color 
changed from bright green to bright red or vice versa, one 
view in Sifra is that since both are colors of tzaraas, the 
change of color is merely a continuation of the previous 
affliction, and it is tamei. Another opinion is that the new 
color constitutes a new affliction, and requires a new period 
of quarantine ( Rashi according to Gur Aryeh ). 

56. nsjp — Grew dimmer. It changed from a deep shade of 


red or green to a lighter shade (Sifra). 

59. rnln nxt — This is the law ... In concluding the chapter 
of tzaraas, the Torah juxtaposes Torah with tzaraas affliction. 
This teaches that if one has earned the punishment of 
tzaraas, he should occupy himself with Torah study, 
because the Torah is a spiritual fire that purges impurity (see 
fiumbers 31:23). The last words of the Sidrah are to declare 
it pure or to declare it contaminated, which suggests that the 
person who studies Torah absorbs the potential for purity, 
but the one who neglects it opens the door to impurity (Sifsei 
Kohen ). 

pa'O rr'tja .D’piDD v*D — This Masoretic note means that 
there are 67 verses in the Sidrah, numerically corresponding 
to the mnemonic mj?. her children. This alludes to the 
beginning of the Sidrah, which deals with a woman who gives 
birth. Since the Hebrew word for child 13 is derived from run, 
to build, it also alludes to the lesson that children are the 
builders of the future (R'Dauld Feinstein). 
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PARASHAS METZORA 


14. 

1-8. The first stage of the metzora’s purification. 

The unique laws of the metzora have established that, de¬ 
spite the fact that his contamination is manifested in a 
change on his body, it was caused by his degraded spiritual 
condition. 

Being alone outside the camp gives him the opportunity to 
reflect on his deficiencies and to repent so that he can once 
more become worthy of becoming part of his nation. As soon 
as that change takes place within his mind and heart, the 
same God Who afflicted him will remove the mark of his de¬ 
gradation and he can begin the process of return ( R’Hirsch ). 

There then begins a three-stage purification process that is 
unique to a metzora . The first part of the ritual was performed 
with two birds, outside the camp. It was not a sacrificial ser¬ 
vice, and the birds did not have to be doves or turtledoves, 


since they were not offerings. They had to be healthy and 
kosher, but that was all. When that ritual was completed, the 
metzora was permitted to enter the camp, but he was still 
tamei and some of his restrictions remained in force. After a 
one-week waiting period, he could bring the offerings that 
would complete his process of purification. 

2.lmrp?Dl*3 — On the day of his purification. Since the Torah 
mentions that his purification takes place during the day, the 
Sages expound that the Kohen’s declaration, which alone 
permits the metzora to begin his purification ritual, may be 
made only during the day ( Rashi; Sifra ). 

|rf 3 ?T^K K^ini — He shall be brought to the Kohen. The me¬ 
tzora was brought to the outskirts of the camp, where it would 
be easier for the Kohen to come out and meet him ( B’chor 
Shor; Sfomo ). 
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PARASHAS METZORA 


1 H ashem spoke to Moses, saying : 2 This shall be the law of the metzora on the day of his 
purification: He shall be brought to the Kohen . 3 The Kohen shall go forth to the outside 
of the camp; the Kohen shall look, and behold! — the tzaraas affliction had been healed from 
the metzora . 4 The Kohen shall command; and for the person being puriTied there shall be taken 
two live, clean birds, cedarwood, crimson thread, and hyssop. 5 The Kohen shall command; 
and the one bird shall be slaughtered into an earthenware vessel over spring water 6 As for the 
live bird: He shall take it with the cedarwood and the crimson thread and the hyssop, and he 
shall dip them and the live bird into the blood of the bird that was slaughtered over the spring 
water . 7 Then he shall sprinkle seven times upon the person being purified from the tzaraas; he 
shall purify him, and he shall set the live bird free upon the open field . 8 The person being purified 
shall immerse his clothing, shave off all his hair, and immerse himself in the water and become 
pure. Thereafter he may enter the camp; but he shall dwell outside of his tent for seven days. 

9 On the seventh day he shall shave off all his hair — his head, his beard, his eyebrows, and 
all his hair shall he shave off; he shall immerse his clothing and immerse his flesh in water, and 
become pure. 


The First Stage. 

The following elements of impurity are removed in the first 
stage: The metzora is permitted to enter the Israelite camp, 
and he no longer contaminates an entire building merely by 
being under its roof. However, the metzora himself is still 
tamei to the degree that whatever he wears becomes tamei. 
Instead of becoming an nKJppn 3K, primary level or source of 
tumah, as they would have before he completed this first 
stage, the clothing, bedding, and riding equipment will be¬ 
come only a nKppb ptfto, first level of contamination. Further¬ 
more, they become tamei only if they come in contact with 
his body ( Keilim 1:1; Rambam, HiL Tumas Tzaraas 11:1). 

To remove the remaining vestiges of contamination, he — 
and the clothing he wears during the next seven days — will 
require immersion again. 

4. nnaar — Birds. Because his affliction came in punishment 

■ ' m 

for the chatter of gossip and slander, his purification is ef¬ 
fected by means of chirping, twittering birds ( Rashi; Arachin 
16b). 

nnirp — Live , clean. The birds must be free of any illness 
or defect that would cause them to die within twelve months, 
and they must be clean, i.e., they must be of a species that it 
is permissible to eat. 

From arrogance to humility. 

Atonement for sin requires that the erstwhile sinner purge 
himself of the moral flaw that caused his misdeeds. The un¬ 
derlying cause of slander and gossip — the sins that are 
punished by tzaraas — is haughtiness, because it breeds the 
contempt for others that lets one talk about them callously. 
The metzora's repentance entails a resolve to change him¬ 
self, a change that is graphically symbolized by the following 
three items that accompany his offering. 

H# yyi — Cedarwood. Because it grows tall, imposing, and 
wide, the cedar symbolizes haughtiness (Rashi; Arachin 16a). 

31*0 nybln — Crimson thread and hyssop. The thread is 


wool, dyed with a pigment made from a lowly creature, a type 
of insect or snail, whose identity is unclear. Thus, it symbol¬ 
izes the penitent’s newfound humility. Hyssop, a lowly bush, 
symbolizes the same idea of humility (Rashi). 

5. untpi — Be slaughtered. The slaughter is done in the man¬ 
ner of shechitah, at the front of the neck with a knife. It may be 
performed anywhere, but it must be done by a Kohen. After 
the ritual is completed, the dead bird is buried ( Rambam, Hil. 
Tumas Tzaraas 11:1,5). 

D«n — Over spring water. During its slaughter, the 

bird is held over the earthenware vessel so that its blood will 
flow directly into the vessel containing the fresh spring water 
(Rashi, Sifra ). 

6. nnK rip* — He shall take it. The bird is singled out to 
indicate that it is treated separately from the three other 
items that are used in this ritual. The cedarwood and hyssop 
are tied together with the red thread. Then, that bundle is 
held in the [right] hand together with the bird and they are 
dipped into the blood-water mixture (Rashi, Sifra). 

9. The second stage of purification: shaving. 

nVi* — He shall shave. The shaving must be done by the 
Kohen. He shaves all the hair anywhere on the outside of the 
metzora’s body (Rambam, HiL Tumas Tzaraas 11:1). The 
verse mentions only the head, beard, and eyebrows, because 
these three areas of hair symbolize his sin. The head repre¬ 
sents haughtiness, since he considered himself better and 
more worthy of respect than those he maligned. The beard 
frames the mouth, which spoke the gossip and slander. The 
eyebrows represent the base trait of py nny, jealousy (lit., 
narroiuness of the eye], which motivated him to destroy the 
reputation of others (KU Yakar). 

in^l — And become pure. He is pure only relative to the 
major degree of contamination that he had previously. How¬ 
ever, he retains a lower degree of contamination, as ex¬ 
plained in the prefatory remarks to verse 4. 
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10-20. The final stage of purification: offerings. 

10. nmtpy nt^btt^l — Three tenth-ephah. A tenth-ep/ia/i is the 
volume of 43.2 eggs. The metzora brings three animal 
offerings, and each one is accompanied by a meal-offering 
of one tenth-epha/i. In this matter the metzora is an 
exception to the rule, since sin- and guilt-offerings are not 


usually accompanied by meal-offerings ( Rashi; Menachos 
90b). It may be that the metzora is accorded this honor as 
God’s Own testimony to the sincerity of his repentance, as 
evidenced by the removal of his bodily affliction. 

]ntp inK ibi — And one log of oil. The oil was used as 
described in verses 15-18. A log is a liquid measure with a 
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10 On the eighth day, he shall take two unblemished male lambs and one unblemished ewe 
in its first year, three tenth-ephah of fine flour mixed with oil, and one log of oil. 11 The Kohen 
who purifies shall place the person being purified along with them before Hashem at the 
entrance of the Tent of Meeting. 12 The Kohen shall take the one lamb and bring it near for a 
guilt-offering, with the log of oil; and he shall wave them as a wave-service before Hashem. 

13 He shall slaughter the lannb in the place where he would slaughter the sin-offering and the 
elevation-offering, in the holy place; for the guilt-offering is like the sin-offering, it is the Kohen s, 
it is most holy. 14 The Kohen shall take from the blood of the guilt-offering, and the Kohen shall 
place it on the middle part of the right ear of the person being purified and on the thumb of his 
right hand and the big toe of his right foot. 15 The Kohen shall take from the log of oil and he 
shall pour it upon the Kohen s left palm. 16 The Kohen shall dip his right forefinger into the oil 
that is in his left palm; and he shall sprinkle from the oil with his finger seven times before 
Hashem. 17 Some of the oil remaining on his palm, the Kohen shall put on the middle part of the 
right ear of the man being purified, on the thumb of his right hand and on the big toe of his right 
foot; on the blood of the guilt-offering. 18 And the rest of the oil that is on the Kohen s palm, he 
shall place upon the head of the person being purified; and the Kohen shall provide him 
atonement before Hashem. 19 The Kohen shall perform the sin-offering service and provide 
atonement for the person being purified from his contamination; after that he shall slaughter the 
elevation-offering. 20 The Kohen shall bring the elevation-offering and the meal-offering up to 
the Altar; and the Kohen shall provide him atonement, and he becomes pure. 

21 If he is poor and his means are not sufficient, then he shall take one male lamb as a 
guilt-offering for a wave-service to provide atonement for him; and one tenth-ephah of fine 
flour mixed with oil for a meal-offering, and a log of oil. 22 And two turtledoves or two young 


volume of six eggs, generally reckoned at between thirteen 
and fourteen fluid ounces. 

11. onto — Along with them, i.e., the three animals, the 
meal-offerings, and the oil ( Sifra ). 

nyin bn* rm? — At the entrance of the Tent of Meeting. Until 
the metzora has completed all his offerings, he stands just 
outside the eastern entrance to the Tabernacle Courtyard, 
opposite the Tabernacle entrance so that he is not inside it, 
but is close enough for the Kohen to put oil on him, as 
required by the verses below ( Rashi ). 

12. o\f)xb in* anprn — And bring it near for a guilt-offering. 
Although the term anpni usually refers to the performance 
of the sacrificial service, here it means that he brings the 
offering into the Courtyard with the intention of using it for 
his asham (Rashi). 

on* ipim — And he shall wave them. The Kohen lifts the 
living animal and the oil and waves them {Rashi) toward the 
four directions, to the One Who is Master of all directions. 
He raises them upward and then lowers them, to the Master 
of heaven and earth ( Menachos 62a). See notes to 7:30. 

13. Dlptoa — In the place, i.e., the northern part of the 
Courtyard (Rashi). 

d^kh nKun? — For the guilt-offering is like the sin-offering, in 
that its blood and sacrificial parts are placed on the Altar 
(Rashi; Zeuachim 49a). 

14. lb:n jrto . . . Vr jna .. . ]t* Tpan — Middle part of the .. . 
ear. . . the thumb . . . the big toe. R’Hirsch explains that blood 


is placed on these three body parts to symbolize that 
henceforth the metzora must improve himself in mind (ear), 
deed (thumb, representing action), and effort (big toe, 
representing forward movement). 

16. *n usb — Before Hashem. The Kohen sprinkles oil 
westward, in the direction of the Holy of Holies (Rashi, Sifra ). 
For each toss of the oil, he dips his finger into the oil in his 
left palm ( Negaim 14:9). 

20. nnoi — And he becomes pure. After this final step of the 
lengthy purification process, he may enter the Sanctuary 
and eat sacrificial flesh. Ramban notes that the word * 193 % 
and he shall provide atonement, is mentioned three times in 
the context of the offerings, indicating three aspects of 
atonement. The guilt-offering (v, 18) atones for the sins that 
caused him to become a metzora. The sin-offering (v. 19) 
atones for the blasphemies he may well have uttered in 
bemoaning his suffering during the state of contamination. 
Finally, there is atonement in the sense that the elevation- 
and meal-offerings (v. 20) elevate him so that he can take his 
place once more as part of the nation. 

21-32. The offering of the poor metzora. 

21. “in*. . .pntyyi — And one tenth-ephah. Every animal¬ 
offering must be accompanied by a meal-offering, so that a 
metzora who is wealthy enough to bring three animal- 
offerings brings three tenth-ephah of flour (v. 10). Since the 
poor metzora brings only one animal, he requires only one 
meal-offering (Rashi). 
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22.1“P 1'tfrn 7ig/K — For whichever his means are sufficient. 
Turtledoves, being older and larger (see notes to 1:14), 
would be more expensive than young doves ( Panim Yafos). 

Meshech Chochmah comments that the verse stresses for 
whichever his means are sufficient, to teach that even though 
turtledoves are always mentioned first, they are not prefer¬ 
able to young doves. A person may bring whatever he can 
afford. 

33-57. o’ni? *yii / Tzaraas on houses. 

Tzaraas -type afflictions on houses are clearly supernatu¬ 
ral occurrences. Obviously, their appearance is for a 
purpose. Two very different explanations are given by the 
Sages and cited by the commentators. The more familiar 
one — from Sifra and Vayikra Rabbah and cited by Rashi 


and others — is that when the Canaanite inhabitants of 
Eretz Yisrael saw that the Israelites would conquer the Land, 
they hid their valuables in the walls of their homes. In order 
to enable the Jewish owners of those houses to acquire this 
wealth, God placed an affliction on the part of the wall 
where the treasure was concealed, so that the offending 
stones had to be cut away, revealing the treasure. 

According to Rambam (HiL Tumas Tzaraas 16:10), how¬ 
ever, these tzaraas afflictions, like all others are Divine 
punishments for selfish behavior and gossip. He adds that 
God mercifully begins by afflicting property — first houses 
and then garments — then, if the victim does not draw the 
proper lesson and repent, he will be stricken by an affliction 
on his person. The source of this view is the Talmud’s ( Yoma 
lib) exposition on verse 35, which describes the owner of 
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doves — for whichever his means are sufficient — one shall be a sin-offering and one an 
elevation-offering. 23 He shall bring them to the Kohen, on the eighth day of his purification, to 
the entrance of the Tent of Meeting, before Hashem. 24 The Kohen shall take the guilt-offering 
lamb and the log of oil; and the Kohen shall wave them as a wave-service before Hashem. 23 He 
shall slaughter the guilt-offering lamb and the Kohen shall take some of the guilt-offerings 
blood and place it on the middle part of the right ear of the man being purified and on the thumb 
of his right hand and on the big toe of his right foot. 26 From the oil, the Kohen shall pour upon 
the Kohens left palm. 27 The Kohen shall sprinkle with his right forefinger some of the oil that 
is in his left palm seven times before Hashem. 20 The Kohen shall place some of the oil that is on 
his palm upon the middle of the right ear of the person being purified, on the thumb of his right 
hand and on the big toe of his right foot — on the place of the guilt-offerings blood. 29 And the 
rest of the oil that is on the Kohen s palm, he shall place upon the head of the person being 
puriTied; to provide him atonement before Hashem. 

30 He shall then perform the service of one of the turtledoves or of the young doves, for 
whichever his means are sufTicient. 31 Of whichever his means are sufficient — one is a 
sin-offering and one is an elevation-offering — along with the meal-offering; and the Kohen 
shall provide atonement for the one being purified, before Hashem. 32 This is the law of one in 
whom there is a tzaraas affliction — whose means are not sufficient — for his purification. 

Tzaraas 33 Hashem spoke to Moses and Aaron, saying : 34 When you arrive in the land of Canaan that 
on Houses / g( ue y 0il ^ a possession, and I will place a tzaraas affliction upon a house in the land of your 

possession; 33 the one to whom the house belongs shall come and declare to the Kohen, 


the house as the one to whom the house belongs. His sin was 
the selfish feeling that the house is his and that there is no 
obligation on him to share his blessings with anyone else. 
When someone wanted to borrow something, he replied 
that he did not have such an item. By bringing tzaraas to his 
house, God forces him to remove his belongings from it, so 
that everyone can see what he owns, and how thoughtless 
he is . 

Such a person displays a breath of heresy. He thinks that 
his property is his alone, acquired solely through his own 
efforts, and that no one else is entitled to enjoy the benefits 
of his personal success. But the house and the money and 
the success are God given! The same God Who gave him 
what he has, wants him to share with others, and God can 
easily give him more or take away what he is misusing 
(Tzror HaMor). 

Although the imposition of the afflictions goes from the 
less severe to the more severe, the Torah lists them in the 
opposite order, beginning with tzaraas on the person and 
concluding with afflictions on houses. This is because the 
Torah prefers to give the punishments in descending order, 
rather than list steadily worsening punishments (R' 
Bachya). 

34. nmxb. . .pua ynK — The land of Canaan.. .as a 
possession. These laws applied only after the Land was 
conquered and apportioned among the people as their 
permanent possession (Sifra ). 

Midrash Tadshei comments that the above law explains 
why the chapter of afflictions on houses is not in the 
previous chapter, with the other instances of tzaraas. The 


laws of afflictions on people and garments were applicable 
as soon as Moses taught them in the Wilderness, but the 
laws of houses would not begin to apply until many years 
later. Since they were divided in their times of applicability, 
they are separated in the Torah. 

Ramban (13:47) explains that in their very essence, such 
afflictions are miraculous, because they never occur natu¬ 
rally. When Jews lived in their land and conducted them¬ 
selves according to God’s wishes, there was an aura of 
holiness upon them, which was reflected even in physical 
radiance. And if individuals among them sinned, their fall 
would be reflected in the loss of their physical beauty and 
the appearance of tzaraas- afflictions on their houses and 
clothing. Only in the Holy Land could spiritual flaws have 
such tangible effects. 

innai — And I will place. The implication is that God is 
conveying good news to the people. This is the source of 
the opinion that the reason for the affliction on houses is to 
disclose buried treasure, as noted above ( Rashi ). 

Damn*? yiK — The land of your possession. This implies 
that the laws of tzaraas in houses apply only in Eretz Yisrael, 
because it was the land given us as our possession. 
Consequently, they do not apply in Jerusalem, because it is 
the national city, and not the possession of individuals 
(Rambam, Hit. Tumas Tzaraas 14:11; Yoma 12a). 

35. jnab "Pirn — And declare to the Kohen, saying. 

Sifra expounds that the owner’s statement should provoke 
the Kohen to explain to the victim that the underlying 
reason for the affliction was his gossip and selfishness. This, 
it is hoped, will influence him to repent (Sifra). 
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saying: Something like an affliction has appeared to me in the house. 36 The Kohen shall 
command; and they shall clear the house before the Kohen comes to look at the affliction, so 
that everything in the house should not become contaminated; and afterward shall the Kohen 
come to look at the house. 37 He shall look at the affliction and behold! — the affliction is in the 
walls of the house, depressed, deep greens or deep reds; and their appearance is lower than the 
wall. 38 The Kohen shall exit from the house to the entrance of the house; and he shall 
quarantine the house for a seven-day period . 39 The Kohen shall return on the seventh day; he 
shall look and behold! — the affliction had spread in the walls of the house . 40 The Kohen shall 
command, and they shall remove the stones that contain the affliction, and they shall cast 
them outside the city onto a contaminated place. 41 And the house shall be scraped on the 
inside, all around; the mortar that they have scraped they are to pour outside the city onto a 
contaminated place . 42 They shall take other stones and bring them in place of the stones; and 
they shall take other mortar and plaster the house. 

43 If the affliction returns and erupts in the house after he has removed the stones, after he 
has scraped the house and after plastering ; 44 then the Kohen shall come and look, and beholdI 
— the affliction had spread in the house: It is a malignant tzaraas in the house, it is 
contaminated . 45 He shall demolish the house — its stones, its timber, and all the mortar of the 
house; they shall take it to the outside of the city, to a contaminated place. 46 Anyone who 
comes into the house during all the days he had quarantined it shall be contaminated until 
evening . 47 But one who reclines in the house shall immerse his garments; and one who eats in 
the house shall immerse his garments. 

48 If the Kohen is to come and look and behold! —* the affliction has not spread in the 


yaaa — Something like an affliction. Even if the householder 
is a scholar who knows that it is truly a tzaraas , he should not 
take it upon himself to say so definitively; that is solely the 
Kohen’s prerogative ( Rashi; Sifra). One should avoid using 
expressions of impurity; therefore, it would not be proper to 
describe his house as containing an affliction ( Mizrachi ). 
Additionally, one should develop the habit of modesty, 
saying, “1 am not sure" ( Diurei David). 

36. JvanTiK — And they shall clear the house. In 
allowing the owner to evacuate the house, the Torah wants 
to avoid loss or inconvenience to its inhabitants. In case the 
house were to be declared tamei or quarantined, everything 
in it would become tamei as well, but since this could not 
happen until the Kohen announced his ruling, there is time 
to remove the contents {Rashi; Sifra). 

Even if the contents were to become tamei, the loss would 
be negligible in almost all cases, since nearly all items can 
be immersed to remove the contamination, and unsancti¬ 
fied food may be eaten even if it is tamei. Only earthenware 
vessels cannot be cleansed, and they are relatively inexpen¬ 
sive. Nevertheless, the Torah wishes to spare people from 
even a trivial loss. If God is so sympathetic toward wicked 
people whom He afflicts with tzaraas , surely He has compas¬ 
sion for the righteous. And if God is so concerned about 
their property, surely He is concerned for the lives of their 
sons and daughters {Sifra; Rashi). 

37. — Depressed. The color of the affliction makes 
it seem to be deeper {Rashi, Sifra ). 

40. — And they shall remove. Since the verse is in the 


plural, the Sages derive that if two people share a common 
wall, the owner of the afflicted house and his neighbor must 
join in taking down the offending part of the wall. "Woe to 
the wicked one and woe to his neighbor" — not only the 
wicked owner suffers, but his neighbor as well {Sifra). 

41. VVp? — Shall be scraped on the inside, all 

around. In addition to the stones themselves, the Kohen 
orders the removal of the mortar that attached them to the 
surrounding stones and that was smeared over them on the 
inside of the building. All of this debris must be poured onto 
the contaminated place outside the camp. 

43. m$l. . .antf; — Returns and erupts. It is not necessary for 
the affliction to reappear in the same place or for it to be 
larger or even as large as the previous one. However, it must 
return by the end of the seven-day period. Otherwise, it is 
treated as a new affliction. The very fact of its return is 
sufficient to render it contaminated, and is referred to in the 
next verse as a spread of the affliction, even if the new 
affliction is smaller {Sifra). 

47. baxm. . .aawm — But one who reclines .. .and one who 

•* » i - ■ 1 

eats. The phrase shall immerse his garments appears twice in 
the verse, where once would have been sufficient. From this 
redundancy, the Sages derive a new law that applies only in 
the case of afflictions on houses. If someone enters the 
building and remains there long enough to recline and eat a 
standard meal in that reclining position, the garments he is 
wearing become contaminated along with him. If he does 
not remain in the building for that minimum time, then only 
he is tamei, but not his clothing. Garments he is carrying but 
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not wearing — such as a coat slung over his shoulder — or 
anything else that someone carries into the house would 
become contaminated immediately, even though he re¬ 
mains in the building for only a split second ( Rastii , Sifra). 

48. K^p — Has healed. Only if the stones have been 
removed and the affliction has not reappeared can it be 
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considered to have healed ( Rashi, Sifra ). 

49-53. Purification of the house. The ritual for purifica¬ 
tion of the house is identical to the first stage of a metzoras 
purification (vs. 4-9) and it is carried out only if the afflicted 
stones had to be removed from the house. If, however, the 
affliction disappeared or its color became pale, the ritual is 
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house after the plastering of the house; then the Kohen shall declare the house to be pure, for 
Purification the affliction has healed. 49 To purify the house, he shall take two birds, cedarwood, crimson 
the thread, and hyssop. 50 He shall slaughter the one bird into an earthenware uessel over fresh 
hiouse water 51 f~f e s fr a u th e cedarwood, the hyssop, the crimson thread, and the live bird, and he 

shall dip them into the blood of the slaughtered bird and into the fresh water; and he shall 
sprinkle upon the house seven times. 52 He shall cleanse the house with the blood of the bird 
and with the fresh water; and with the live bird, with the cedarwood, with the hyssop, and with 
the crimson thread. 53 He shall set the live bird free toward the outside of the city upon the open 
field; thus he shall provide atonement for the house, and it shall become purified. 

54 This is the law for every tzaraas affliction and the nesek; 55 and tzaraas of the garment and 
of the house; 56 and of the s eis, of the sapachas, and of the baheres; 57 to rule on which day it 
is contaminated and on which day it is purified; this is the law of tzaraas. 


15 

Zau and 
Baal Keri/ 
Male 
Discharges 


1 j""J ashem spoke to Moses and Aaron, saying : 2 Speak to the Children of Israel and say to 
them: Any man who will have a discharge from his flesh, his discharge is contam¬ 
inated. 3 Thus shall be his contamination when he discharges: whether his flesh runs with 
his discharge or it becomes stopped up because of his discharge, that is his contam¬ 
ination. 4 Any bedding upon which the person with the discharge will recline shall be 
contaminated, and any vessel upon which he will sit shall become contaminated. 5 A person 
who will touch his bedding shall immerse his garments and immerse himself in the water, 


not necessary. Unlike the purification of a human being, no 
further steps are necessary. 

15. 

This entire chapter deals with the kinds of discharges 
from the human body that are contaminated to various 
degrees, and which may require offerings as part of the 
person’s purification process. 

1-18. Zav and baai keri/male discharges. Semen or a 
zau -emission (see below) that is discharged from a Jewish 
male is contaminated in itself; in addition, it causes 
contamination to the one who emitted it and to others who 
come in contact with it. There are three degrees of such 
contamination, depending on the frequency and type of the 
discharges, as follows: 

(a) np ‘pya, a male who had a seminal emission, whether the 
fluid is normal semen or the slightly different zau fluid (see 
notes to v. 2). This contamination is the mildest of the three 
degrees, and it applies no matter what circumstances 
brought about the discharge. A baal keri [the person who has 
had such an emission] may immerse himself immediately 
and becomes completely pure the evening following his 
immersion. The laws of tumas keri are the last ones in this 
passage (vs. 16-18). 

(b) aj, zau. The discharge which makes someone a zau is 
different from semen, but a man who has had a single such 
discharge has the same status as the baal keri noted above. 
A man who has had fu>o such discharges is a zau and has the 
full severity of contamination, as will be set forth in this 
passage. 

(c) A man who has had three zau-discharges, either in the 
same day with short intervals between them or on succes¬ 


sive days, has the same degree of contamination as an 
ordinary zau, but he must also bring an offering at the 
conclusion of a seven-day period following the cessation of 
the discharge. 

2. Iittow at — A discharge from his flesh. The flesh referred 
to here is the male organ ( Rashi; Sifra). 

The fluid that the Torah calls ait, zou, is similar to, but 
different from semen (Rashi, Rambam , Hit. Mechusrei Kap- 
parah 2:1). Rambam (ibid.) adds that it results from a 
malfunction inside the body, wherein it had collected. 

Kin Kwy lalT — His discharge is contaminated. The contami¬ 
nated fluid has the status of rtKJppn ax, primary or source 
contamination, and it transmits contamination through van 
Ktvni, contact or being carried. That is, one becomes tamei 
not only through touching it, but even by bearing its weight 
without contact. The clothing of this person becomes tamei, 
as well ( Keilim 1:3). 

The root an appears twice in this verse (iaiT ,aj) and is 
followed by the word Knp, contaminated. The same root 
appears three times in the next verse (lann Jalt ,iaua) where 
it is followed by the word inKpp, his contamination. In this 
formula, the Sages find an allusion to the difference between 
a man who has had two discharges and one who has had 
three. Two discharges make one a zau , and cause a level of 
contamination that lasts for seven days, but is removed by 
immersion, without the requirement of an offering. The man 
who has had three such discharges requires an offering after 
his seven days are over (Rashi, Sifra). 

4. aiffv . .nau/' — Will recline. . . will sit. From the use of the 
future tense the Sages derive that the uniquely stringent 
status of bedding and furniture [mishkau u'moshau ] applies 





tm / id 


miana nuns 


mpil *1DD / 630 


Kin by nrv>rn i ny 3 kd>? •»rn 
■•nVu/n 1 ? yny 1 kj?vi vrt^ nirn 
rKtthpn ny 3*9)? ■>rpi k;iq? 

■»nlu/in t 7 tontt -1933 3 *ipni 1 
:Ktt/)pn Sy 3*99 VP 1 k:kj? wi 

V 3 r»l K)?11 plT ■’IK] n 

iy 3K99 yti '•Dp* 1 ) iniu/ 13 1 ? 

'rftby 3137* n K 3 ?“}p 73 ) d :NUhp *7 
n ta*a 3 *ip r 7 * 73 ) ’ : 3 K 99 W f 03 n 

KttJpn ny DKpp yi? vrininn V] 

■»np^ ,, nlu/u t 7 y3y) ]lmv ^itD 1 ")! 

n Vdi K > :Kuh?*i ny 3*99 vr) toB 3 
k;>? 3 qpu/ *6 tiIti kjdyi n 3 3 ‘ip 1 

YP 1 K *»3 ■’np’l V 32 P 1 

aa > ■• J * » * J • “ 1 

h c^pn-i ikbi^ :Ktt/pn ny 3K99 

VK1 JKtt ^31 "I 3 IT KJ 3 V 7 PT 3 3 * 1 j 7 1 
KJ 3 n ’ST r 7 Klr» :K*)p3 tjyri^i 

nni3‘i t 7 T»pv nyiut r\b *gimi rnTin 

*»n3 mtP3 ,, np , »i i rmoi3 , 7 y3r»i 

■ ■ ■ • * 

n *7 39 1 nKran K»r> 3 i-p psti yi 3 B 

S ^ y y • ™ •* 

*yiwi mV ,, J3 inn ik m^aut l’mn 

■■ ■»; ? •■;■"• I • ? « l r — 

nurni font puto « mp 1 ? 

I • : ♦: r;* l - : - - : * t: ▼m ▼ 

in tons ilnn 1 nayniu iions^ 

- * -i - I :t ■■' - j ▼-!-: 

nl^y "id? 1 ! Kn'py in) KnKpn 

■»1K "Qiiiu tnninn « mg tons 

■■ *1 “ : ■* • r: rm ti - 

n 1 k’Q 3 ■»no , »i Kyni nssio nan plan 
^31 p :KiPm ny 3Kpn vm nnttts ^3 
nasut ni^y n 1 n tuc/b ^si 

■ : ■ * n n : l ^ j r s : 

ny 3Kpfi wi traa ynpyi Kym 

t * ; t - ■ ' : • : > i 

nn 1 nna 3i3un n KnnKin> :ku/kh 

■ « “ % 4 • V v » 

* « ■ » * • » • 

pn^i k »03 pm? 1 ! Kynj nnpu/ 
nn nx Knnxi^ :Ktt/on ny inKon 

■■ : ” -; t ■ i ▼ : • ^ I • n t : 

KyntP nntP 33 nnn yp on K 3 n 

t : “: p : ™ “ s y ▼:▼ 


np vby a^npl? b^ni : a-ij;n"iv koui , 
-it;?? yarn anyrrny kjoui n^a ynni vin oaa’, 

p'lr 1 ?! *£¥? D 1 !?? rpni Vin D33’ am n 

apynmy nmui n^a ynni vin oaai nintpa am 
yi'arr^ai iNnu 1 ' am l^y aaT nii/N ainian'^ai - 0 

- m ■ t : it s ■ a- vtt j— : • v “s t : v “ ▼ : 

nniN NU;iam anymy Knu 1 lmnn nm 1 au/N Vaa 

t j” - s vat t - *>▼ : • ▼ : - r: : r jv -: 


au/K Wi :aayn _ ay nmui n^iaa vnai vaaa naa’ ^ 

<v ■: : v tt t ^ /■ t : * ■ I j- ▼: yrr : r # “ : 

vnai vaaa oaai D^a nuu/'K^ r>aa am 'ia'ya 1 ' 

• j~ t : yTT : jv • : • at - lj- ▼ i v/rr : ▼ - ^ - ■ 

am ia'yp'atyN U/an'^ai :aayn - ay nmui D^a a. 

kT - J ■ • V V SPV : v IT T - /• T 2 • V— — 

laim am anu^ai iD^iaa nuiy vy-^a-Wi aaiy r 

• t • <“ : • i“ : • it “ k ,b t • i m ; t : a ,# ▼ • 

vnai vaaa oaai manu^ nw nyaty i^ aaoi 

I r t: att : r/ 1 : v. t t: it : jtt j- : • - ▼ : 

miy 'i^ny ■'rniyn DVai nnui D^n trisa lat^a -v 

j.. : • • s - j - i” ▼ : - *r : y ▼ : 

hns-^K nin 1 ,| aa [ 7 I Kai mi 1 m ■>au/ in Dn'n 


r* 


JT 


AT 


r 


at a 


anN man bn'N nu;yi :in'an -I 7N omji ayiia ^n’N 1U 

JT V I ■■ •" ▼ (T T : I V IT T S v J 

mn 1 ■'is 1 ? man r^y aaai n^>'y anNm nNtm 

s. /• : ' ly H - it ▼ v " : at *,▼ v «▼ : t - 


naaty wan N^n-^a iyxi 


:iaim iu 


IV 


J" 


•^ai :aayn - ay xnui iau;a -t 7a-nN trisa vnai yat p 

t : vT t ▼ - /* t : v. t : ▼ v • sr - I -i- ▼: -at 

trisa oaai yarnaaiy i^y nm^au/N aiy-^ai aaa 

- v.- - y- \ : -at - : • ^t r s ;: r v t : v jv 

*naau/ nn'N ty>N aaun au/N nu/Ni :aayn _ ay Niaui 

- : • vt y >- : • v ■: t • : v ▼ - -r - t : 

:aayn*ay inqui o^iaa i^nai yat 

V IT T - l I IT s • - - J -s it: “AT 

nyaiy nau;aa nai nm 1 Da nai nmn^a hiyxi v 

<- : ■ at t : • *.t r; \ i- »t t t t: i »■ t • : 


VUV 




D’3 pAc 17»bb ,0’7» PD*W pcb3 3f bC 19U Ptor> 31P3P ft’JlPP Pfl 

«nn ^ai pi) :(p do d’7»p wp nbiP AbA o»n pto p»p o^pdp 

l»i» iw»f> 73 ,3"P3 ''too /131 nipft» 13 Vto '^f) bl3’ .3117 13 W 71PK 
:piDD'C3 .1HD1131 (A1) :(3"6:i 6PC7P DO IWP Pf 7Pl6 mp to fw 
r 3if pA 7’ Abp P3M pftmpn onipp ow P33C .lmnoS Dim maw 

pc6p 6nppp 6 »p ito vyu .di» 3 lamm (m) :(n:p p7D do ]»diJ 7 jbipi 

DO 6lP 0*7PDP P»3 3JP ’7PC 37t P33C3 33313 D105 DPPP pAl ,pf>’33 

pf) ppbi f)’Pi b w p f pn3»6 bpn 7 p6p bp» .not ninn 13 (pi) :(»:i p75 

:(3:7 Apc7d 3"p) npnp |p 63 P 6b6 6npn 07 pf) (p*:p ]^pb) P’m 7ipn 
:(.p» P73) dh6 6ip d" 66 6npi 3ir ’np P3if p6 .mw33 not nw m 

only to items that were designated for that purpose (see next 
two verses). Even if a zav were to recline on an item such as 
a table or a bookcase, it would not become a primary tumah, 
but a first-degree one. A table is not regarded as a bed simply 
because a zau sleeps on it, because, in the idiom of the 
Sages, he would be told, “Arise, so that we may do our job” 
(Kashi; Sifra ). 

6. aifJin) — And one who sits. Even if one sits on a pile of ten 
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blankets, of which only the bottom one has the zau-contam¬ 
ination of mishkau umoshau — so that he did not actually 
come in direct contact with the contaminated blanket — he 
is tamei as if he had touched it (Rashi; Sifra). 

8. ajn p^i-’pl — If the person with the discharge will spit. The 
zaus spittle contaminates if someone touches it directly or 
carries it (Rashi; Sifra ). 

11« l'l^ — Without having rinsed his hands. The 
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and he remains contaminated until the evening. 6 And one who sits upon a vessel upon which 
the man with the discharge will sit, shall immerse his garments and immerse himself in the 
water, and he remains contaminated until the evening . 7 One who touches the flesh of the man 
with the discharge shall immerse his garments and immerse himself in the water, and he 
remains contaminated until the evening. 8 If the person with the discharge will spit upon a pure 
person, he shall immerse his garments and immerse himself in the water, and he remains 
contaminated until the evening. 9 Any riding equipment upon which the person with the 
discharge will ride shall become contaminated. 10 And whoever touches anything that will be 
beneath him shall become contaminated until evening; and whoever carries them shall 
immerse his garments and immerse himself in the water, and he remains contaminated until 
the evening. 11 Whomever the man with the discharge touches without having rinsed his hands 
in the water shall immerse his garments and immerse himself in the water, and he remains 
contaminated until the evening. 12 Pottery that the man with the discharge will touch shall be 
broken; and any wooden utensil shall be rinsed in water. 

13 When the man with the discharge ceases his discharge, he shall count for himself seven 
days from his cessation, immerse his garments and immerse his flesh in spring water, and 
become purified. 14 On the eighth day he shall take for himself two turtledoves or two young 
doves; he shall come before Hashem to the entrance of the Tent of Meeting, and give them to 
the Kohen. 15 The Kohen shall make them one as a sin-offering and one as an elevation-offering 
— thus the Kohen shall provide him atonement before Hashem from his discharge. 

16 A man from whom there is a discharge of semen shall immerse his entire flesh in the water 
and remain contaminated until evening. 17 Any garment or anything of leather, upon which 
there shall be semen, shall be immersed in the water and remain contaminated until evening. 
18 A woman with whom a man will have carnal relations, they shall immerse themselves in the 
water and remain contaminated until evening. 

19 When a woman has a discharge — her discharge from her flesh being blood — she shall 


term "rinsing” is an idiomatic term for complete immersion 
in a mikueh, just as "washing clothes” means to immerse 
them in a mikueh. Rinsing with regard to the immersion of 
people implies that the body must be thoroughly clean, so 
that no dirt or other external matter imposes between the 
water of the mikueh and the person immersing himself. The 
reason the verse specifies hands is because it is the hands 
with which the zau would ordinary touch people or objects. 
Thus, the sense of the verse is that if the zau touched some¬ 
one “with his hands” without having cleaned and immersed 
them — as part of his body — that person and his clothing 
become tamei ( Ramban). 

12. nptfv . .t£Hrj — Pottery.. .shall be broken. Unlike metal 
and wooden vessels that can be purged of tumah through 
immersion in a mikueh , earthenware vessels can never be 
purified as long as they are whole. If they are broken, how¬ 
ever, the tumah leaves them. See notes to 11:33. 

13. laitn. . .“intr — Ceases [lit., becomes cleansedof) his dis¬ 
charge. [The word irnp' 1 cannot be translated literally as be¬ 
come pure, because he does not lose his contamination until 
he completes the ritual described in the next several verses. 
Therefore, Rashi explains that the source of the contamina¬ 
tion, the discharge, has ended, thus enabling him to purify 
himself.] The first step is to count off seven days during 


which there is no discharge {Rashi, Sifra). 

15. 1B31 — Shall prouide him atonement. When the vic¬ 

tim is healed, he offers a sin-offering to atone for the sin that 
caused the malady to be brought upon him. Then he brings 
his elevation-offering to thank God for having cured him 
(Ramban). The purification process of a met 2 ora involves 
three animals; even a poor metzora has to bring at least one, 
but a zau and a zauah bring only birds. The sacrificial service 
of animals requires several Kohanim, so it is inevitable that 
the metzora’s purification process will become well known. 
This would cause him no humiliation, however, because his 
sin and punishment were public in any case. To the contrary, 
the fact that so many people will know that he repented and 
became purified is to his honor. But because a zau's sin is a 
very private matter and God wishes to spare him from 
shame, he brings only birds, whose service can be performed 
by a single Kohen ( Meshech Chochmah). 

19-28. Niddah and zavah/female discharges. This pas¬ 
sage is the basis of the sanctity of the Jewish home, for it 
contains the laws of niddah (the menstruant), and niddus, the 
monthly period when husband and wife may not cohabit. It 
is significant that this mitzuah is known as nn^tt/ran nnnv, 
purity of the family. Just as the ritual that binds man and 
woman to one another is called pn/np, sanctification, for 



m-3 /10 


jnurto nuns 


*np’i nao / 632 


“•n? na nip 11 ? ta) npin-p ’nip pni’ 

ni3tt/n H tala ;Ktf)pn ny aK^l? 

arr»n ’n tai 3 KDn ’n’ npima ’nita 

- t ♦ j • r- 

3-ipn ‘731 KD ’n’ ’rn^y 

K’»a ’npn ’rnu/ia 1 ? yasn naau/na 

▼ ■ ♦ » ■si 

anp’n taiaa :Kttftpn ny 3Kp» ’n’l 
yay’ ’ni^y an’n ’n Kjn taa 
ny aKpa -»rr»i K’na ’np’i ’nltt/ia 1 ^ 

* ▼♦: " ▼ “ i ■ T ■ i : 

ta IK Kin K33tttt3 ta DKlaa :Ktt/pn 

▼ I • ■ 

na nanppa ’ni^y Kap? K’n ’n kjj? 

33103 DKIaa :Ktt»?n ny aKpp ’’HI 

’nita npinn ’npi nrp na* aiai0 
’n aaum tai rni’ nyattf aKpa ’mi 

t : - t : l ' : • » ♦ : *• 

HK KnnKI na :3KD» ’n’ ’nlta matt/’ 

—i ▼:-: *▼:••:• 'i : ■ 

]ny Kta ]’K’*p I’nv nan am an? 
w *73 npinn ta anp nK ik npinn 
KaKpp ’nn npinn ■>av»a nrpio an 
“73 ’nita ai3B/n n Kaau/a ta ia :K’n 

▼ i « • « ♦ ■ * # • 

• • m * » * 

tai n*7’m npinn nautoa nan nai’ 

▼ : - - : I- - : - : 

naKioa ’n’ aKoa ’.nita an’n m km 

■ ■■■*• * ■ ^ 

aKoa n 1 lina anp’n *731 ia :npim 

» t : *• : I “i: ■ : t : r 

aKoa ’mi K’aa ’np’i ’nlttna^ yay’i 

■ ■ • ■ • ■■ M 

nana nK’an DKina rKttfnn ny 

■ ■ m ■ 

:’3nn p nnai pal’ nyaitf n*7 aani 

« ; ■ | " ■ t I *■ ; “ *• ; 


aTJftnv * 59 ’ na wan-^ai nrnn rmn h’Kp 

• * T T • VT " /* " T ! ▼ T • ♦ j 1 ; ; |* ■ T 

atfnn## Vai Kpp^ nrnjD vby napm -i^k 
ynni inn oaa? naap/pa jaan-^ai :kd^ vby 

^?- I 7 aa y^n-^ai la-jj/n-ny Knpi oia 
ranvn-ay Kppi D’laa ynni ini? oaa’ i^v a^ti 

-nattf ' 1 Kin-nu/K ^an-^v ik Kin aau/ian-^y nki 

• ■» ^ « • 7 ■ j t ; ™ • * 

u/’k aa ^ 1 aau; nki :a“iyn - nv KiaD 1 ia - iyi 3 a vby 

“ : T ' : vtt t - vt : ■ a : ▼ : v.t> 

_ 1 7 ai □'’tt 1 nyau; khdi i^v nm: ’nm nnK 

t: a*t j* - : - v."t: tt tt- <•: r 

ntt/Ki ;M2W vby aaiynu/K aau/ian 

▼ ■ : it : • s.t t j- : ■ v *■: vr : • - 

">a ik nrnrny k'^a D’an n^ia ' 1 nbn alt air - ’a 

I* ; T T “ V ; ■ j* T T ▼ ▼ •“ 

n^nn nmj ’n^a nriKiao an w-bi nrnr^y ann 

w s r yr ▼ • 1- • ▼ ▼ : \ j •• : ▼ at t « - ^ t 

,, ) 3 , '- 1 7 a rAy aau/rrnu/K aau/nn-^a :Kin hkhd 


K3 


A2 


ID 


ns 


ID 


• ■ 


r 


au;n iu;k '^an^ai n^-n^n 1 nnn aaiyna nan 

r* M jv -s ‘ : - ▼ : at v : r ▼ ■ r : • s t 

Kno 1 na jttian _1 7ai :nnna dkdd 3 n^n 1 kdu n^y n 

at : v.t - - t : it ▼ • v.- s \ : v : r r 9 t t t 

"dki :anyn - ny kddi D^aa vmi maa oaai m 

• s %• it t - t* t • • v," - I j- t : m : iv ■ : 

nnon nnKi cn 1 nyau; r\b maoi nana mnu 


KT IT 


’CD 


ddp ’bi 076 6 »&» 6 w <16 ddp ’fcn 076 ? 6 non 6 »o on r v^» op 7 ) ’ppi 
:(»"o:p 6 pcdd a ,r P) 0 ’»* pc^c .D’aa □’»’ (na) :(.^ P73 ppp n'p) 
:(j»“;33 P7> ;3*6 :p pDD d"p) pp7) ’P 1 p» 3 C 1 fo't dp 6 .nma ny K^a 
6 ’P if 7p6 ov pp75» fiom .nma bv :'b'x 0*»»o pcfe p 6 .ann ’a ik 

0”P) P33C PTDD WWW VC ,P7)P P73 6^1 .V PCD53 pDP PPDCm (00 P3f 
|*3 PP7)3 P*PP 0*»* P33C 6b6 0**p: PWC PD*DD 03105 0)’6 07)01 r )3Dp1 
,07) P^PPb 07) <) 10 }’3C 01’ DC3 7P6 If 0CDD3 1CD71 .o6lP 0)»6c P3 06 n 
:(0C 07) ;7"3 oc 3 W P) 03f 6 op ibbo or DC» 7p63 o 6 dpc |*di5d oebe bap 

Jewish marriage is an exercise in bringing sanctity to the 
human relationship that can most easily become an act of 
degradation, so the maintenance of this sanctity through¬ 
out the years during which the home is built and the future 
brought into the world depends on the constant purity of 
the family and the partners who create it. It is instructive 
that Jewish women throughout the centuries took the lead, 
often at great personal sacrifice and hardship, in maintain¬ 
ing this purity, and thereby building their families on a 
summit of holiness. It was because of such devotion that 
Ramban could write that the climax of the Exodus did not 
come until the Tabernacle was erected, because it was 
symbolic of the holiness of the Patriarchal Jewish home 
(see Ramban's Introduction to Exodus). 

Unlike the contamination of a male discharge, which has 
virtually no application in the absence of the Temple and 
sanctities that must be kept ritually pure, the female 
discharge discussed in this passage still has the applicabil¬ 
ity of the niddah laws. The passage contains two categories 
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of laws. The first (vs. 19-24) applies to a niddah, a woman in 
her menstrual period. The other passage speaks of a zauah, 
who, like her male counterpart, may be required to bring an 
offering as part of her purification process. 

The Talmud (Niddah 66a) states that since it is often 
difficult for all but experts to determine when a woman is a 
niddah and when she is a zauah — whose laws are far more 
stringent — the Sages found it necessary to impose some 
regulations of zauah upon all women who experienced a 
flow. Subsequently, Jewish women, whom the Sages 
praised for their deep piety and fear of sin, voluntarily 
adopted additional stringencies upon themselves. The 
result is that the law of niddah, as it is defined in the Talmud 
and Shulchan Amch, is a combination of the laws of zauah 
and niddah . This makes it imperative that one not base 
halachic decisions on the Scriptural text. This passage deals 
only with the laws of contamination; the prohibition of 
cohabitation with a niddah is given in chapters 18 and 20, as 
are the other laws of forbidden relationships. 
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be in her state of separation for a seven-day period and anyone who touches her shall 
remain contaminated until the evening. 20 Anything upon which she may recline during her 
state of separation shall become contaminated; and anything upon which she sits shall 
become contaminated. 21 Anyone who touches her bedding shall immerse his garments and 
immerse himself in the water, and he remains contaminated until evening. 22 Anyone who 
touches any utensil upon which she will sit shall immerse his garments and immerse himself 
in the water, and he remains contaminated until evening. 23 Or if someone is upon the bedding 
or the utensil upon which she is sitting, when he touches it, he becomes contaminated until 
evening . 24 If a man lies with her, then her state of separation wiil be upon him and he becomes 
contaminated for a seven-day period; any bedding upon which he may recline shall become 
contaminated. 

25 If a womans blood flows for many days outside of her period of separation, or if she 
has a flow after her separation, all the days of her contaminated flow shall be like the days 
of her separation; she is contaminated. 26 Any bedding upon which she may lie throughout the 
days of her flow shall be to her like the bedding of her state of separation; ani/ vessel upon 
which she may sit shall be contaminated, like the contamination of her state of separation. 
27 Anyone who touches them shall become contaminated; he shall immerse his garments and 
immerse himself in the water, and he remains contaminated until evening. 28 If she ceases her 
flow, she must count seven days for herself ‘ and afterwards she can be purified. 


19-24. Niddah. The first part of the passage deals with a 
woman s regular menstrual flow but not with the separate 
condition of zauah. As indicated in verse 25, a crucial 
difference between niddah and zauah is the time of the 
discharge. If it comes during the time of her regular 
monthly period, she has the status of a niddah ; if it comes at 
other times, she may be a zauah. 

19. nrnaa — In her state of separation. Throughout the 
seven-day period, she is ritually contaminated to the same 
degree as a zau, and she must therefore separate herself 
from people or things that are required to remain ritually 
pure. 

23. mymy — He becomes contaminated until 

t t - ▼ : ■ 

euening. Although the verse does not mention immersion in 
a mikueh, it is clear that no tumah can ever be removed 
without immersion, as mentioned specifically regarding 
niddah and throughout the passage of zau, as in verses 21 
and 27. 

24. vby nrn? — Then her state of separation will be 
upon him. For example, if he were to cohabit with her on the 
fifth day of her contamination, he would became tamei for 
the next full seven days, even though she would be eligible 
to immerse herself at the end of her own seven days ( Rashi, 
Sifra ). 

25-28. Zavah. According to the tradition taught to Moses 
at Sinai, there are seven days during which a discharge 
gives a woman the niddah status of the previous verses. 
Under Scriptural law, if there is a discharge during this 
period, she counts seven days from the onset of the flow, 
and, provided the flow has stopped before the end of the 
seven-day period, she immerses herself the following night. 


Any flow during those seven days is a niddah flow, and even 
discharges on consecutive days would not make her a 
zauah. 

Only after those seven days can she become a zauah. For 
at least the next eleven days, any discharge is treated as a 
zauah flow. Once those eleven days have ended, it is 
possible for her to resume the status of a niddah. However, 
if she had become a major zauah — as described below 
in (b) — she can become a niddah again only if there 
were seven uninterrupted days with no discharge. Other¬ 
wise, she remains with the zauah status indefinitely — until 
there are seven "clean” days (Rashi; see Tur Yoreh De’ah 
183). 

During the eleven-day period when the zauah laws apply, 
there are two degrees of stringency, as derived from this 
passage: 

(a) rnpj? nnj, minor zauah. If a woman has a discharge 
during the eleven-day period, even if she discharges on two 
consecutive days, she may immerse herself the next 
morning, provided there was a cessation of flow before 
sunset. 

(b) rib'll rQj, major zauah. If she has discharges on three 
consecutive days during the eleven-day period, she is tamei 
until she counts seven consecutive days without any 
discharge, following which she immerses herself and brings 
her offerings. 

25. D'3“) D'la; — Many days. The plural days is sufficient to 
indicate that there must be a minimum of two days. The 
additional word many implies that this condition — known 
as a major zauah (see above, (b)j — requires a flow of three 
days (Rashi, Sifra). 

nn“jrny — Outside of her period of separation. As 
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explained in the prefatory remarks, the days of potential 
ziuah can begin only after the seven niddah days are over. 
Thus the sense of this phrase is that she is now past her 
niddah days ( Rashi, Sifra ). 
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31. in»’ x^i — And they shall not die. As indicated by the 
conclusion of the verse, this "death” refers to kares, the 
spiritual excision that punishes those who enter the Temple 
complex while contaminated (Rashi). 
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29 On the eighth day she shall take for herself two turtledoves or two young doves; she shall 
bring them to the Kohen, to the entrance of the Tent of Meeting. 30 The Kohen shall make one 
a a sin-offering and one an elevation-offering; the Kohen shall provide atonement for her before 
Hashem from her contaminating flow. 

31 You shall separate the Children of Israel from their contamination; and they shall not die as 
a result of their contamination if they contaminate My Tabernacle that is among them. 32 This 
is the teaching concerning the man with a discharge, and from whom there is a seminal 
discharge, through which he becomes contaminated; 33 and concerning a woman who suffers 
through her separation, and concerning a person who has his flow, whether male or female, 
and concerning a man who lies with a contaminated woman. 

THE HAFTARAH FOR METZORA APPEARS ON PAGE 1172. 

When Rosh Chodesh lyar coincides with Metzora, the regular Maftir and Haftarah are replaced 
with the reading for Shabbas Rosh Chodesh: Maftir, page 890 (28:9-15), Haftarah, page 1208. 

When Shabbas HaGadol coincides with Metzora, the regular Haftarah is replaced 

with the Haftarah for Shabbas HaGadol, page 1220. 



V'-ny .O'piDD ' 2 f. This Masoretic note means: There nature of the God-imposed malady of tzaraas, which bears 
are 90 verses in the Sidrah , numerically corresponding witness to the fact that the victim has sinned (R David 
to the mnemonic Vry, his Lurtnesses. This alludes to the Feinstein). 
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PARASHAS ACHAREI 


16 . 

The death of Aaron's sons and the Yom Kippur Service. 

The Torah introduces the Yom Kippur service by saying 
that God spoke to Moses after the death of Aaron's two sons, 
Nadab and Abihu, which implies that there was a connec¬ 
tion between that tragedy and the Yom Kippur service. In 
addition, this verse adds a new dimension to the cause of 
their death, by saying that they died when they approached 
before Hashem, an element that was omitted from the 
narrative in 10 : 1 - 2 , which mentioned only their sin of 
offering an unbidden incense or fire. From the description 
here, however, it would seem that they were punished only 
for entering an area that was forbidden to them. This 
apparent discrepancy is discussed by the Sages and the 
commentators. 

Why is the death of the righteous [i.e., Nadab and Abihu] 
mentioned in conjunction with the chapter of the Yom 
Kippur service? Because just as Yom Kippur brings atone¬ 
ment, so the death of the righteous brings atonement 
(Yerushalmi Yoma 1:1). Meshech Chochmah explains that 
Yom Kippur is 1^7 ny, a time of fauor, and is thus an 
opportune time for atonement. When a righteous person 
such as Nadab or Abihu dies and his soul ascends to the 
world of souls, the other righteous souls in Heaven rejoice 
at his coming. This good feeling above can inspire a spirit of 
forgiveness and atonement to the righteous person’s sur¬ 
vivors on earth. This is the connection to Yom Kippur. 

However, and this is crucial, both Yom Kippur and the 
death of the righteous bring atonement only on one condi¬ 
tion. Yom Kippur atones only for people who recognize it as 
a holy day and treat it as such; those to whom it is merely a 
day of refraining from food and work, but without a spiritual 
dimension, do not find atonement on Yom Kippur. Simi¬ 


larly, those who do not honor the righteous in life do not 
benefit from their ascent to Heaven in death. 

The Sages in Sifra note that 10:1 speaks of strange fire 
and unbidden incense, while our verse speaks only of their 
approach before God. R’ Yose says that although they had 
no right to bring the incense and fire, that offense alone 
would not have caused their death. Our verse informs us 
that they died because they ventured into the Holy of 
Holies, which, as the rest of our chapter teaches, no one 
may do except for the Kohen Gadol when he performs the 
Yom Kippur service. 

R’ Akiva, however, maintains that the apparent contradic¬ 
tion is resolved by a third verse, for the Torah states that 
they died when they offered a strange fire before Hashem 
(N umbers 26:61). This teaches that it was the offering rather 
than the illegal entry that caused their death. Onkelos 
translates our verse according to R’ Akiva’s opinion. 

R’ Elazar ben Azariah comments that either sin — the 
unauthorized entry or the unbidden fire and incense — 
would have been sufficient cause to warrant their death. 

[For further discussion of the sin of Nadab and Abihu, see 
commentary to 10 : 1 - 2 .] 

1. nin ’nnK — After the death. Why did God couple the 
death of Aaron's sons with the commandment restricting 
Aaron’s entry into the Holy of Holies? R’ Elazar ben Azariah 
compared this to a sick person who had to be cautioned not 
to eat cold food or sleep in a damp place. One doctor 
merely gave him the instructions, without elaboration, but a 
second doctor told him, “Unless you avoid cold food and 
damp places, you will die as so-and-so died.” Clearly the 
second doctor’s warning was stronger than that of the first 
(Rashi; Sifra ). 

Here, too, God told Moses to convey the law to Aaron in 
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16 1 |""| ashem spoke to Moses after the death of Aaron s two sons, when they approached before 

The Death H ashem, and they died . 2 And H ashem said to Moses: Speak to Aaron, your brother — he 

of Aaron's shall not come at all times into the Sanctuary, within the Curtain, in front of the Couer that is 

^heYom u P on so he should not die; for in a cloud will I appear upon the Ark<over. 3 With 

Kippur this shall Aaron come into the Sanctuary: with a young bull for a sin-offering and a ram for an 
Service elevation*offering. 4 He shall don a sacred linen Tunic; linen breeches shall be upon his flesh, 


the context of the tragedy. Even if Aaron had been told that 
there was a potential death penalty for entering the Holy of 
Holies in an improper manner, it would not have had the 
same effect as the pronouncement that the death he had 
just witnessed was a Divine penalty for this very sin ( Chofetz 
Chaim ). 

— And they died . Since the verse began by speaking of 
their death, this phrase is apparently redundant. According 
to the Zohar, Madab and Abihu died two deaths. One was 
the physical death; the other was that they left no children. 

2-34. The Yom Kippur service. Less than six weeks after 
Israel received the Ten Commandments, the nation toppled 
from its spiritual pinnacle and worshiped the Golden Calf. 
Moses’ long process of seeking forgiveness for his people 
ended on the tenth of Tishrei, when he came back from 
Sinai with the Second Tablets of the Law. That day became 
ordained as Yom Kippur, the eternal day of forgiveness. 
When the Temple stood, the centerpiece of Yom Kippur was 
the special service performed by the Kohen Gadol. Many of 
its components were performed at no other time of the year 
and the day’s service was performed almost exclusively by 
the Kohen Gadol. Our chapter is the primary source of the 
special Yom Kippur service. 

For a discussion of the Yom Kippur service, see the 
Overview to the ArtScroll edition of Jonah and the ArtScroll 
Yom Kippur Machzor. 

2. — He shall not come at ail times. Even on 

^ I ▼ 

Yom Kippur, when the Kohen Gadol is commanded to enter 
the Holy of Holies, he may not enter at all times of the day; 
but only when he carries out the sacrificial service outlined 
in this chapter ( Sifra ). 

Ramban explains why the Torah states that the incense 
service was necessary to enable Aaron to enter the Holy of 
Holies without dying. The people had been deriding the 
incense service, claiming that Madab and Abihu had died 
only because of it ( Mechilta, Beshalach). Mow they would 
understand that not only was the incense service not 
dangerous in itself, but it was thanks to it that Aaron would 
be able to perform the Yom Kipppur service in safety — and 
even enter the most sacred part of the Sanctuary. 

— into the Sanctuary , i.e., the Tabernacle or 
Temple building. See below. 

Within the Curtain , i.e., the Curtain in the 
Sanctuary that divided the Holy from the Holy of Holies. See 
Exodus 26:31. 

nTD?n — In front of the Couer. The Cover of the Holy 

Ark is described in Exodus 25:17. Thus, this term refers to 


the Holy of Holies. 

jaya ia — For in a cloud. The simple meaning of the verse is 
that no one may enter the inner Sanctuary because God's 
glory is manifested in the cloud of glory that hovers over the 
Ark. The Sages expounded, however, that the phrase refers 
to the special incense service of Yom Kippur (vs. 12-13). 
After the Kohen Gadol entered the Holy of Holies on Yom 
Kippur, he ignited incense to create a c loud, whereupon 
God’s glory appeared upon the Cover (Rashi; Sifra). The 
interpretation of this phrase was the subject of a major 
dispute between the Sages and the Sadducees, as explained 
in the prefatory remarks to verses 12-13 below. 

3-6. The offerings of Aaron and the nation. 

3. firjtf K3’ nKia — With this shall Aaron come. Only when 
he performs the entire sacrificial service listed below may 
Aaron, or his successors as Kohen Gadol, enter the Holy of 
Holies on Yom Kippur. 

ipa — With a young bull. This verse lists the personal 
offering of the Kohen Gadol, which he purchases with his 
own funds. The offering of the nation is given in verse 5. 

4. ttflp 13-nana — A sacred linen Tunic. The Kohen Gadol 
had two sets of vestments: One was called ant ’ip, golden 
vestments , and consisted of eight garments, four of which 
contained gold. The second set was called naa, white 
vestments , and consisted of the four white linen garments 
described in this verse. The white vestments were worn only 
on Yom Kippur, and even then only for the special portions 
of the service that are specified in this chapter, e.g., the 
sacred incense service that is burned in the Holy of Holies, 
and the service of his bull and the national he-goat sin-offer¬ 
ings. All of the regular daily rituals and part of the Yom 
Kippur service, as well, are performed in the regular golden 
vestments. The order of the service and the garments in 
which each portion of it was performed is discussed in the 
notes. Since the Jewish people had sinned by worshiping a 
calf made of gold (and that sin remains like a "prosecutor” 
demanding that the people be punished ( Rashi to Exodus 
32:34)], it would have been inappropriate for the Kohen 
Gadol to wear gold while seeking forgiveness for the 
people’s sins. Consequently he did not wear the golden 
vestments during the portions of the service that sought 
forgiveness for sin. As the Sages put it, niijg ntpyj rtf. 
a prosecutor cannot become a defender (Rosh Hashanah 
26a). 

ip — Linen. The whiteness of linen is symbolic of forgive¬ 
ness; and the material itself symbolizes the Heavenly ser¬ 
vice of the angels, who are described as wearing linen, as it 
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were ( Ezekiel 9:2). The four white vestments symbolize the 
four camps of angels that serve God (R’ Bachya). 

The custom to wear a white kittel on Yom Kippur 
originated from the white vestments of the Kohen Gadol. 
The Sages taught that a white garment is also symbolic 
of the Jews' confidence that God will accept our repent¬ 
ance on Yom Kippur. When Israel face God’s judgment, 
they dress in white, as if going to a celebration, in 
confidence that God will accept their repentance and 
forgive them. 

Dl^a^i.. .yrni — He shall immerse himself. . .and then don 
them , On Yom Kippur, whenever the Kohen Gadol changed 
into his regular vestments or into his white ones — a total 
of five times — he immersed himself in a mikueh. In 
addition, before and after each change of garments, he 
washed his hands and feet with water from the iva, 
Laver, that stood in the Sanctuary Courtyard. Thus, he 
immersed himself five times and washed his hands and feet 
ten times ( Rashi, Sifra; Yoma 32a). In the course of the 
chapter, we will indicate which garments he wore for the 
various services. 

6. S’pprn — Shall bring near. The Kohen Gadol was to bring 
the offering to the northwestern side of the Altar, where he 
would later perform the slaughter ( Ralbag ). 


ifrUffK — His own [lit., which is his]. This term indicates 
that the Kohen Gadol purchased this, his own offering, from 
personal funds, unlike the offering of the nation, which was 
brought with communal funds (Rashi; Sifra). 

1031 — And provide atonement. The Kohen Gadol gained 
atonement by pronouncing the confession for his own and 
his family's sins (Rashi; Yoma 36b). 

The text of his confession was: “1 beg of You, Hashem, I 
have acted wickedly, rebelled, and sinned before You, 1 and 
my household. 1 beg of You, Hashem, forgive now the 
wicked acts, rebellions, and sins, for I have acted wickedly, 
rebelled, and sinned before You, I and my household, as it is 
written in the Torah of Your servant Moses (16:30): For on 
this day he shall provide atonement for you. . . ” (Mishnah 
Yoma 3:8). 

*+$ Confession. 

The primary atonement of an offering is effected by the 
blood service, not by the confession (see below, 17:11), but 
the confession is an essential part of repentance, and hence 
of atonement (1:4; Yoma 5a). It is one of God’s greatest gifts 
that He permits a person to erase the sins of his past so that 
he can begin a better life, a life unhampered by the 
corrosive effects of past sins. Such a new beginning is not 
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Confession he shall gird himself with a linen Sash, and cover his head with a linen Turban; they are sacred 

vestments — he shall immerse himself in water and then don them. 5 From the assembly of the 
Children of Israel he shall take two he-goats for a sin-offering and one ram for an 
elevation-offering. 

The Lots 6 Aaron shall bring near his own sin-offering bull, and provide atonement for himself and for 

his household . 1 He shall take the two he-goats and stand them before Hashem, at the entrance 
of the Tent of Meeting. 8 Aaron shall place lots upon the two he-goats: one lot “for Hashem” and 
one lot “for Azazel. ” 9 Aaron shall bring near the he-goat designated by lot for Hashem, and 
make it a sin-offering . 10 And the he-goat designated by lot for Azazel shall be stood alive before 
Hashem, to provide atonement through it, to send it to Azazel to the Wilderness. 11 Aaron shall 
bring near his own sin-offering bull and he shall provide atonement for himself and for his 
household; then he shall slaughter his own sin-offering bull. 


possible unless the sinner has repented, by confronting his 
misdeeds, acknowledging them, and sincerely resolving to 
change. This is represented by confession. In fact, accord¬ 
ing to Rambam , the commandment to repent is embodied 
in the commandment to confess. 

That the Kohen Gadol’s verbal confession could pro¬ 
vide atonement for the entire nation is a remarkable 
demonstration of the power of a confession that is not a 
mere recitation of a formula, but a sincere declaration of 
remorse. People are loath to acknowledge a fact that 
hurts them more than they can bear. When Rabbi Judah 
the Prince died, his disciples declared that whoever said 
he was dead should be pierced with a sword (Kesubos 
104a). They did not — nor could they — deny the fact 
of his death, but so grieved were they that they could not 
bear to hear it stated. Anyone who could bring such a 
tragedy to his lips was guilty of an unforgivable desecration. 
So, too, man finds it hard to confess. When the Kohen 
Gadol did so with total contrition it was the equal of an 
offering — and had the power to bring atonement ( R’ Yosef 
Dov Soloveitchik ). 

6-18. The lots. The next step in the service was to select 
two he-goats: one that would become a national sin-offering 
and a second that would become the bearer of all the 
people’s sins, as it were, and be pushed over a cliff in the 
desert. 

7. DTytpn W — The two he-goats. This term indicates 
that the two goats are likened to one another. They 
must be similar in appearance, height, and value {Sheuuos 
13b). 

'M — Before Hashem. The two he-goats were placed at 
the eastern end of the Courtyard facing west, toward the 
Sanctuary ( Sifra ). 

8. . .jnj) — Shall place lots. Aaron is to place two lots 
in a box, one marked n^?, for Hashem, and the other marked 

f° r Azazel (see vs. 20-22). One goat would be at 
Aaron’s right and the other at his left. He would draw one lot 
with his right hand and place it on the head of the animal at 
his right, and take the other lot with his left hand and place 
it on the other goat ( Rashi ). 

In order to insure that the two goats — which were 


identical in appearance — would not become confused with 
one another, the Kohen Gadol would tie a red woolen strip 
to the head of the goat for Azazel, and another strip around 
the neck of the sin-offering. When the goat for Azazel was 
pushed over the precipice, the red wool would miraculously 
turn white, to symbolize that Israel’s sins had been forgiven 
(Yoma 39a). 

— For Azazel. The name symbolizes tv, strong, and 
*?k, mighty. It is a lofty, hard cliff ( Rashi f; Sifra). 

9. After placing the lot on the head of the he-goat, Aaron 
was to pronounce the words nKjpn n^, a sin-offering to 
Hashem, thus formally consecrating it as the national 
sin-offering (Rashi). 

10. ’iv— Shall be stood alive. Or HaChaim notes that 
the goat is referred to here and in verse 21, before the 
confession, as alive. After Aaron pronounces confession 
upon it, however, it is no longer called alive, even though it 
would be some time before it would go to its death. The 
confession had the effect of placing all the people's sins on 
the goat, which would then carry them off to the desolate 
Azazel. The presence of such contamination on the goat 
rendered it spiritually “dead”; thus it was called alive only 
before Aaron’s confession. 

r^V *ib?5 — To provide atonement through it, i.e., the Kohen 
Gadol recited the confession for the sins of the nation, as set 
forth in verse 21 (Rashi). After that, the goat was dispatched 
to the desert, as described in vs. 21-22. 

11. — And he shall provide atonement. The Kohen 
Gadol confessed again — using the text given in the 
notes to verse 6 — this time for himself and his fellow 
Kohanim, all of whom are called his household (Rashi; 
Sifra ). 

12-13. The incense service. The Yom Kippur incense 
service was unique in several ways, as described in Mishnah 
Yoma 4:4. Among others, it could be performed only by the 
Kohen Gadol, it was performed only once a year, and it was 
performed in the Holy of Holies, the sacred area of the 
Temple that not even the Kohen Gadol could enter at 
any other time. The incense mixture was the same as that 
used all year round for the twice-daily service, but the day 
before Yom Kippur it would be ground again so that it 
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would be npan p npa, /ines( of the fine (Kereisos 5b). 

Very briefly, the Kohen Gadol would scoop a shovelful of 
burning coals from the outer Altar, and then fill his hands 
with the specially ground incense, which he would place in a 
ladle. With the heavier shovel in his right hand and the 
lighter ladle in his left, he would enter the Holy of Holies, 
where he would pour the incense onto the fire and remain 
there until the incense cloud rose and covered the Ark. For 

a full description of the service, see ArtScroll Mishnah Yoma 
ch. 4-5. 

12. npbl — He shall take. . . After having cleansed himself of 
sin through confession and the slaughter of his personal 
sin-offering, the Kohen Gadol becomes worthy to appear 
before God. At this point, therefore, he may offer the incense 


in the Holy of Holies ( Sfomo ). 

14-28. Blood service of the bull and he-goat sin- 
offerings. Following the incense service, the Kohen Gadol 
turned to the special blood service of his own bull and the 
people's he-goat. Like that of the incense, its service is 
performed in the Holy of Holies. 

14. TyaarKp mm — And sprinkle with his forefinger. The 
Kohen Gadol would dip his right index finger into the blood 
and sprinkle it eight times toward the Ark with a whiplike 
motion. He would aim upward once and downward seven 
times [see notes below], but it was not necessary for the 
blood actually to touch the Ark. 

16. Wiprrby ib?i — Thus shall he provide atonement upon 
the Sanctuary. The sin for which the bull and the he-goat 
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The 12 He shall take a shovelful of fiery coals from atop the Altar that is before Hashem, and 
Incense fa cupped handsful of finely ground incense-spices, and bring it within the Curtain. 13 He 
Sm ” ce shall place the incense upon the fire before Hashem — so that the cloud of the incense 

shall blanket the Ark-cover that is atop the [Tablets of the] Testimony — so that he shall not 
die. 

14 He shall take some of the blood of the bull and sprinkle with his forefinger upon the 
eastern front of the Ark-cover; and in front of the Ark-cover he shall sprinkle seven times 
from the blood with his forefinger . 15 He shall slaughter the sin-offering he-goat of the 
people, and bring its blood within the Curtain; he shall do with its blood as he had done 
with the blood of the bull, and sprinkle it upon the Ark-cover and in front of the Ark-cover. 
16 Thus shall he provide atonement upon the Sanctuary for the contaminations of the Children 
of Israel, even for their rebellious sins among all their sins; and so shall he do for the Tent 
of Meeting that dwells with them amid their contamination. 17 Any person shall not be in 
the Tent of Meeting when he comes to provide atonement in the Sanctuary until his departure; 
he shall provide atonement for himself, for his household, and for the entire congregation 
of Israel. 

10 He shall go out to the Altar that is before Hashem, and make atonement upon it: He shall 
take some blood of the bull and some blood of the he-goat and place it on the horns of the 
Altar all around. 19 He shall sprinkle upon it from the blood with his forefinger seven times; 
thus shall he cleanse it and sanctify it from the contaminations of the Children of Israel. 


atone is that of nKO\?, contamination of the Sanct¬ 

uary and its sanctities , meaning that someone entered the 
Temple or ate the flesh of offerings while contaminated 
( Rashi ). 

□nxtorrSab — Even for their rebellious sins among 

all their sins. The offerings atone both for sins of contamina¬ 
tion that were done intentionally and for D'k^q, sins that 
were committed unintentionally. 

.. .ntpjp pi — And so shall he do.. . The Kohen Gadol was to 
sprinkle both bloods — first that of the bull and then that of 
the he-goat — in the outer chamber of the Temple, just as he 
had sprinkled them inside the Holy of Holies. In the case of 
this latter sprinkling, he whipped the blood with his finger 
toward the Paroches, the Curtain that separates the Holy of 
Holies from the rest of the Sanctuary (Rashi). 

As in the case of the sprinkling inside the Holy of Holies, 
it was not required that the blood touch the Paroches , merely 
that it be whipped in that direction (Yoma 57a). 

nnKttU 7|lna dhn pttfn — That dwells with them amid their 
contamination. God’s Presence [the Shechinah ] remains with 
His children despite their spiritual contamination. Had this 
Presence left the Tabernacle completely, no atonement 
would be possible; only so long as the essence of its holiness 
remains in the Sanctuary can Israel’s sins be cleansed from 
it (Rashi, with Sefer Hazikaron, Maskil L'David). 

17. . . .DnK*5ai — Any person. The Jerusalem Talmud 
(Yoma 1:5) states that during the Kohen Gadol's inner 
service, not even angels were permitted to enter the 
Tabernacle. Recanati and R’ Bachya explain that on Yom 
Kippur it was necessary for the Kohen Gadol to approach 
God, as it were, in utter and complete privacy, without any 


intermediary between them, and that the Divine blessing is 
most efficacious when it is received in quiet solitude. 

nMl — He shall provide atonement. This verse refers to the 
incense service, which atoned for the sin of vjn pu/5 [ lashon 
hara], evil tongue, i.e., slander and gossip. The Sages say: Let 
incense — a service that is performed quietly — come and 
atone for lashon hara, that is spoken stealthily, behind 
someone’s back (Yoma 44a). 

The Chofetz Chaim noted that this shows us the serious¬ 
ness of the sin of lashon hara. The Kohen Gadol comes into 
the Holy of Holies only once a year, and his first service in 
that awesome place and on that awesome day is to seek 
atonement for the sins of gossip and slander. Those are the 
sins because of which the prosecuting angel condemns 
Israel, and for which Israel must have forgiveness before its 
other sins can be forgiven. 

18. Kam — He shall go out. The Kohen Gadol leaves the area 

V VT w 

in front of the Curtain, where he had sprinkled the two 
bloods. 

He then mixed the two bloods together and performed a 
new blood service upon the four corners of the Golden Attar. 
This Altar was called the Altar that is before Hashem , because 
it is inside the Temple, unlike the outer Altar that was in the 
Courtyard (Rashi). 

19. l^y njrq — He shall sprinkle upon it. The Kohen Gadol 
cleared away incense and ashes from the Altar top until part 
of its gold surface was exposed (Yoma 59a). Then he 
sprinkled blood upon it seven times (Rashi; Sifra). 

tttnpi lirjpi — Thus shall he cleanse it and sanctify it. This 
service cieartses the Altar from past desecrations and 
sanctifies it for the future (Rashi; Sifra ), so that the offerings 
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that will be brought upon it will be accepted by God 
(Malbim ). 

20-22. The he-goat to Azazel. The commandment to send 
a “scapegoat” to Azazel is described by the Sages as a prr, a 
decree that is beyond human intelligence. Indeed, the 
concept of an animal carrying away all the sins of a nation 
does seem incomprehensible. Nevertheless, the later com¬ 
mentators have attempted to offer rationales: 

(a) The ritual of the scapegoat inspires the Jews to repent, 
for it symbolizes to everyone that people can free them¬ 
selves from the burden of past sins and remove them as far 
as possible (Rambam). 

(b) Two identical he-goats are used for this process to 
demonstrate that every person must choose between good 
and evil, and that no one has the luxury of being neutral. 
Those who do not choose to move toward holiness are 
inevitably pushing themselves toward a wasteland of spiri¬ 
tual destruction (R'Hirsch). 

(c) Rambam, as explained by R ’ Munk, likens the ritual to 


the case of a servant preparing a banquet for his king. The 
monarch orders him to set aside a portion for a loyal 
follower. Obviously, the meal the servant gives to the 
follower is not a tribute to him, but to the king who issued 
the order. Here, too, the Kohen Gadol presents both 
he-goats to God, Who, in turn, uses the lot to assign one of 
them as a gift to Azazel, a place that symbolizes the forces 
of evil. This apparent preoccupation with evil teaches that it 
is not enough to be sure that we have God’s forgiveness and 
love — we must also recognize and repel the hostile forces 
that surround and tempt us. There are many examples of 
such behavior: Though Jacob had complete trust in God, he 
sent a lavish tribute to Esau to appease his anger. Despite 
Esther’s faith in God, she invited Haman to her table as part 
of her plan to thwart him ( Zohar ). 

Thus, the scapegoat is a reminder that God wants us to 
guard against the threats of our enemies by recognizing 
their existence and appeasing them. Pirket dR'Eliezer 
teaches that this tribute on Yom Kippur would cause the 
Accuser to desist from his condemnation of Israel and 
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Conclusion 
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Seruice 


20 When he is rinished atoning for the Sanctuary, the Tent of Meeting, and the Altar, he shall 
bring the living he-goat near. 21 Aaron shall lean his two hands upon the head of the living 
he-goat and confess upon it all the iniquities of the Children of Israel, and all their rebellious sins 
among all their sins, and place them upon the head of the he-goat, and send it with a 
designated man to the desert. 22 The he-goat will bear upon itself all their iniquities to an 
uninhabited land, and he should send the he-goat to the desert. 

23 Aaron shall come to the Tent of Meeting — he shall remove the linen vestments that he had 
worn when he entered the Sanctuary, and he shall leave them there. 24 He shall immerse 
himself in the water in a sacred place and don his vestments; he shall go out and perform his 
own elevation-offering and the elevation-offering of the people, and shall provide atonement for 
himself and for the people. 

25 And the fat of the sin-offering he shall cause to go up in smoke upon the Altar. 26 The 
one who dispatched the he-goat to Azazel shall immerse his clothing and immerse himself 
in the water; thereafter he may enter the camp. 27 The sin-offering bull and the sin-offering 


testify in their favor. 

21. — Aaron shall lean. As noted in 1:4, the 

individual who brings an offering must lean upon it and 
confess the sin for which he brings it. Communal offerings 
do not require leaning, with the exception of this one and 
the sin-offering for an erroneous ruling of the Great 
Sanhedrin (4:15). 

DnxUrrbD 1 ? — Among all their sins. This verse makes no 

t ■ f l w 

limitations on the sort of sins for which the he-goat of 
Azazel atones. Consequently, the Sages derive that this 
he-goat provides atonement for all sins, grievous and minor 
(Shauuos 2b). 

□riK jnai — And place them. The sins are removed from the 
Jewish people and “sent away” never to be recalled again 
(Ibn Ezra ). 

itf'K — A designated man. The man who would lead the 
he-goat to the desert was appointed the day before Yom 
Kippur ( Rashi ). 

23. Removal of the shovel and ladle. 

fin* jot — Aaron shall come. Although the verse would 
seem to be saying that Aaron entered the Sanctuary in 
order to change his clothes, it is inconceivable that he 
would have undressed there or that he would have left his 
clothing there indefinitely, as implied by the last phrase of 
the verse (Ramban). That is why the Sages explain that this 
verse speaks about two events performed at different times: 
(a) While wearing his white linen garments, the Kohen 
Gadol entered the Sanctuary for a purpose not specified in 
this verse; and, (b) after having done so and having left the 
Holy of Holies, he removed the white garments and put 
them away. 

Why did he enter the Sanctuary? Upon leaving the Holy 
of Holies after his incense service (v. 10), he had left the 
shovel and ladle behind while the incense burned; the first 
part of this verse tells us that he returned there — wearing 
his white vestments — in order to remove those utensils, 
after which he would undress and dispose of his white 
vestments. 


The reason for this departure from the chronological 
sequence of the day's service is because the Torah 
prefers to continue listing all parts of the service that he 
performed in his white vestments. All the services described 
from verse 4 to this one were done in his white vestments, 
including his entry into the Holy of Holies to remove the 
shovel and ladle. Thus, rather than describe the day’s 
service in strictly chronological order, the Torah completes 
the description of everything that he did in his special Yom 
Kippur vestments, and then, in verse 25, proceeds to what 
he did in his regular eight golden vestments (Rashi; 
Ramban ). 

DtfT omani — And he shall leave them there. After he took off 
his white vestments for the last time, they were put away 
and never used again by anyone, even by a Kohen Gadol on 
a future Yom Kippur (Rashi; Sifra). 

24-28. Conclusion of the service. As noted above, the 
service described in this passage was performed before that 
of verse 23. Everything described here was done by the 
Kohen Gadol in his golden vestments. 

24. Dyn lyni nya — And shall provide atonement for 
himself and for the people. An elevation-offering atones for 
improper thoughts and makes both the Kohen Gadol and 
the people worthy of their exalted status (Sfomo). 

Additional offerings. 

This chapter does not mention all of the offerings of the 
day. In addition to the two tamid [continual) offerings that 
are brought every day of the year, including Yom Kippur, 
there are offerings that are brought as part of the Yom 
Kippur mussaf [additional-offering] service, which are listed 
in Numbers 29:0,11. 

26. — Shall immerse his clothing. Even though 

the he-goat itself is not tamei — since no living animal can 
be contaminated — the Torah decrees that the man leading 
it to Azazel becomes tamei as soon as he leaves the wall 
around Jerusalem, or, in the Wilderness, the outer limit of 
the camp (Sifra ). 
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29-34. The eternal commandment of Yom Kippur. Hav¬ 
ing completed the Yom Kippur ritual, the Torah states that 
the commandment to observe Yom Kippur is an annual one 
and that, in addition to the Temple service, which has been 
the sole focus of the chapter up to this point, there are addi¬ 
tional commandments to fast and to refrain from work. 

29. D5’nUf?J“ni$ uyn — You shall afflict yourselves. The 
Sages expound that the expression afflict refers only to ab¬ 
stention from food and drink ( Yoma 74b). Wherever Scrip¬ 
ture associates u/??, self, with affliction, it refers to fasting. 
This is how the Sages derive that our verse requires fasting 
rather than some other form of affliction (Ibn Ezra). 

It is noteworthy that, in giving the laws of Yom Kippur, 
Rambam does not speak of fasting or affliction. Rather, he 
writes: There is a further positive commandment on Yom 
Kippur. It is to rest from eating and drinking. It is forbidden 
to bathe, to apply oil to the body, to wear shoes or to cohabit. 
It is a positive commandment to rest from all of these just as 

it is commanded to rest from eating ( Hil. Sheuisas Asor 
1:4,5). 

Rambam s choice of words is significant. He states that on 
Yom Kippur, one “rests’’ from the listed activities, which in¬ 
dicates that the purpose of fasting is not that one should suf¬ 


fer, but that he should transcend the normal human limita¬ 
tions that prevent him from functioning properly unless he 
eats. On Yom Kippur a Jew is like an angel who serves God 
without need for food. In the Yom Kippur Machzor, which 
proclaims that teshuuah [repentance] is one of the means of 
deflecting evil decrees, the word DiY, Fast, is superscribed 
over the word Teshuuah . The superscription’s implication is 
plain: Fasting’s greatest value is when it is associated with 
repentance, and the purpose of the fast is to elevate Jews, 
not to cause them physical deprivation. 

30. ip?’ nn Dl*3“'3 — For on this day he [i.e., the Kohen 
Gadol] shall provide atonement. The affliction and cessation 
of labor mentioned in the previous verse combine with the 
service of the Kohen Gadol to achieve atonement. The day's 
sacrificial service can serve only to ameliorate one’s sins and 
make God receptive to one’s personal repentance. Then it is 
up to the sinner to improve himself and become worthy of 
God’s forgiveness. Only through personal repentance and 
self-cleansing can a person "be cleansed of all his sins before 
God” ( Sfomo ). 

nrrun *n npV — Before Hashem shall you be cleansed. Com¬ 
plete purity and forgiveness is possible only before Hashem, 
for He alone knows what is within man’s heart, and He alone 
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he-goat, whose blood had been brought to prouide atonement in the Sanctuary, someone shall 
remoue to the outside of the camp; and they shall bum in fire their hides, their flesh, and their 
dung. 28 The one who burns them shall immerse his clothing and immerse himself in the water; 
thereafter he may enter the camp. 

The Eternal 29 This shall remain for you an eternal decree: In the seventh month, on the tenth of the 
Command • mo nth, you shall afflict yourselves and you shall not do any work, neither the native nor the 

^Yom P rose lyt e w h° dwelb among you. 30 For on this day he shall provide atonement for you to 
Kippur cleanse you; from all your sins before Hashem shall you be cleansed. 

31 It is a Sabbath of complete rest for you, and you shall afflict yourselves; an eternal decree. 

32 The Kohen, who has been anointed or who has been given the authority to serve in place of 
his father, shall provide atonement; he shall don the linen vestments, the sacred vestments. 

33 He shall bring atonement upon the Holy of Holies, and he shall bring atonement upon the 
Tent of Meeting and the Altar; and upon the Kohanim and upon all the people of the 
congregation shall he bring atonement. 34 This shall be to you an eternal decree to bring 
atonement upon the Children of Israel for all their sins once a year; and [Aaron] did as Hashem 
commanded Moses. 

17 1 \-\ashem spoke to Moses, saying: 2 Speak to Aaron and to his sons and to all the 


can judge the sincerity of one's confession and repentance. 
Yom Kippur is a day of total rest so that one can concentrate 
on this primary task ( Sfomo ). 

Yom Kippur provides atonement only to those who repent 
and purify themselves before they come to God to request 
forgiveness. If they do so, then God Himself will cleanse 
them (Kli Yakar). 

From this verse, R’ Elazar ben Azariah expounds that re¬ 
pentance and the Yom Kippur service can effect atonement 
only for sins before Hashem, meaning sins against God, 
which have not harmed other people. But if one has sinned 
against his fellows, God will not forgive him until he first ap¬ 
peases the person whom he has wronged ( Sifra , Yoma 85b). 

nnun...*iB3* — Provide atonement ...be cleansed. This verse 

» : ■ - i 

implies that there are two aspects to the removal of sin: 
atonement and cleansing. When someone transgresses 
God’s will, two things happen. The sinner earns a punish¬ 
ment for disobeying God and, in addition, his resistance to 
further sins becomes weaker, because sinfulness becomes a 
habit, and once someone commits a misdeed, it becomes 
more likely that he will sin again. Atonement removes the 
liability to punishment, but to the extent that the habitual 
sinner has become a worse person, the effect of the sin re¬ 
mains. From this encrustation of evil, the sinner must be 
cleansed (R’ Gedaliah Schorr). 

31. jlnatft natff — A Sabbath of complete rest. Unlike festi¬ 

vals, when the preparation of food and related work is per¬ 
mitted, all labor is forbidden on Yom Kippur. The Torah de¬ 
scribes the other festivals as pnaip, day of rest (23:24,39), 
while it calls Yom Kippur a Sabbath of complete 

rest. 

32. in* nWpvi^t' — Who has been anointed. The verse tells 
us three things about the Kohen Gadol: (a) Although the en¬ 
tire chapter mentioned Aaron by name, his anointed succes¬ 


sors are equally qualified to perform the Yom Kippur service 
[in* nishprnipuj. (b) In the event the anointment oil prepared 
by Moses is not available, a Kohen Gadol assumes his office 
merely if he has been given the authority by virtue of wearing 
the eight golden vestments of the Kohen Gadol (k5d? hu'n 
Vptk]; this condition prevailed during the waning years of 
the First Temple, after King Yoshiahu hid the oil, and 
throughout the Second Temple era, when High Priests were 
not anointed, (c) Finally, the verse indicates that the Kohen 
Gadol’s son is first in line to succeed him, provided he is 
qualified [r?K nnn] ( Rashi; Sifra). 

34. 'H my — As Hashem commanded. Despite the high 
honor and prestige of performing the Yom Kippur service, 
Aaron was selfless; he did it only because it was God’s com¬ 
mand (Rashi; Sifra ). 

17. 

1-9. Service outside the Tabernacle. The general rule is 
that offerings must be slaughtered and their service per¬ 
formed in the Sanctuary area, while non-consecrated ani¬ 
mals may be slaughtered anywhere except in the Sanctuary 
area. In the case of offerings, they may not be offered else¬ 
where, even if the service is dedicated to God. According to 
Rashi and Sifra , this passage refers to animals that have been 
consecrated as offerings, and it commands that their service 
must be performed in the Sanctuary. 

Baal HaTurim and Kli Yakar offer similar though not 
identical comments on why the Torah gives this prohibition 
after the commandment of the Yom Kippur service. One 
might have thought that if it is required to dispatch the Yom 
Kippur he-goat to Azazel, then it should be equally permissi¬ 
ble to bring offerings outside the Sanctuary, or that it should 
be permitted to bring offerings to alien forces. Conse¬ 
quently, the Torah stresses that all such offerings are forbid¬ 
den. 
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2. 737ri rij — This is the matter [lit., word]. Moses conveyed time of Moah, man was forbidden to kill animals for his own 
the commandments to Israel in God’s own words [and then needs; it was only after the Flood that God’s covenant with 
elaborated upon them according to the teachings of the Oral Moah gave man permission to kill animals for food (Genesis 
Law (Chofetz Chaim)]. This was true not only for this com- 9 : 3 ). But in an instance where man is not permitted to killan 
mandment, but for the entire Torah ( Sifra ). animal — such as slaughtering a consecrated animal outside 

3* 73nna — in the camp. .. Whether near the Sanctuary, (in the Tabernacle — the act of slaughter reverts back to its sta¬ 
tic camp), or very far away (outside the camp), it is forbidden tus before Moah, and slaughtering such an animal is indeed 
to slaughter consecrated animals anywhere outside of the tantamount to bloodshed (Ramban), although, of course, the 
Courtyard. death penalty applies only to the taking of human life. 

4. D^j — It shall be considered as bloodshed. (Jntil the When a person kills animals without a legitimate purpose, 
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Children of Israel, and say to them: This is the matter that Hashem has commanded, saying: 
3 Any man from the House of Israel who will slaughter a bull, a sheep, or a goat in the camp, 
or who will slaughter it outside the camp, 4 and he has not brought it to the entrance of the Tent 
of Meeting to bring it as an offering to Hashem before the Tabernacle of Hashem — it shall be 
considered as bloodshed for that man, he has shed blood, and that man shall be cut off from 
his people. 5 So that the Children of Israel will bring their feast-offerings that they have been 
slaughtering on the open field, and they shall bring them to Hashem to the entrance of the Tent 
of Meeting to the Kohen; and they shall slaughter them as feast peace-offerings to Hashem. 
6 The Kohen shall throw the blood upon the Altar of Hashem, at the entrance of the Tent of 
Meeting; and he shall cause the fats to go up in smoke for a satisfying aroma to Hashem. 7 They 
shall no longer slaughter their offerings to the demons after whom they stray; this shall be an 
eternal decree to them for their generations. 

0 And to them you shall say: Any man of the House of Israel and of the proselyte who shall 
dwell among you who will offer up an elevation-offering or a feast-offering, 9 and he will not 
bring it to the entrance of the Tent of Meeting to perform its service to Hashem — that man shall 
be cut off from his people. 

10 Any man of the House of Israel and of the proselyte who dwells among them who will 
consume any blood — / shall concentrate My attention upon the soul consuming the blood, 
and I will cut it off from its people. 11 For the soul of the flesh is in the blood and I have assigned 
it for you upon the Altar to provide atonement for your souls; for it is the blood that atones for 
the soul. 12 Therefore I have said to the Children of Israel: ,4 Any person among you may not 
consume blood; and the proselyte who dwells among you may not consume blood ." 


he allows himself to be influenced by the same bloody char¬ 
acteristics that can cause people to commit murder. Thus, 
his act is considered as bloodshed, since it is his bloody in¬ 
stincts that have taken control of him (Kli Yakar). 

Kinn town nnpai — And that man shall be cut off. As noted in 
the commentary to 7:20, there are various interpretations of 
n-)3, the Heavenly punishment of excision. According to 
Ramban , who comments that the form of the punishment 
varies according to how the Torah expresses itself, the kares 
of our verse means that the offender will die an early death, 
but not that he wili lose his share in the World to Come. This 
is indicated by the term town, that man. Since the Torah does 
not say that the topa, soul, will be cut off, the implication is 
that only the physical man will be affected. 

5. D’rpt on — That they have been slaughtering , i.e., that 
they had been accustomed to slaughter up to now {Rashi). 
The stringent punishment for this sin was necessary to break 
the people of the ingrained habit of slaughtering offerings 
wherever it was convenient for them to set up an Altar, a prac¬ 
tice that had been followed from the days of Noah and the 
Patriarchs. 

•nb Dioam niton »as"^y — On the open Reid, and they shall 
bring them to Hashem. The verse seems to have two goals, one 
negative and one positive. The people should withdraw from 
the open field, which implies a lack of restraint, and excessive 
freedom. Having done that, they should bring their offerings 
only to God (R' Hirsch). 

7. niy irpn-kbi — They shall no longer slaughter. The people 
shall no longer follow the practice they learned in Egypt of 


offering sacrifices to the D’Tyto, demons of the fields, after 
which they used to stray (Ibn Ezra ). 

mat — Stray. Someone who worships demons, thinking that 
they have independent power that must be appeased and 
that can benefit their worshipers, is straying from God, Who 
alone should be the focus of all human service (Ibn Ezra). 

10-14. Prohibition against eating blood and the com¬ 
mandment to cover it. 

10. ovbp — Any blood. Although the next verse seems to 
imply that the subject of the prohibition is only sacrificial 
blood, the word all, is an amplification that includes even 
blood from unconsecrated animals (Rashi; Sifra). Even the 
blood of fowl and kosher species that are unfit for offerings 
is forbidden (Kereisos 20b). 

ijp >nnai — I shall concentrate My attention. God says, ‘I will 
turn away from all My other pursuits in order to punish him" 
(Rashi). 

11. Kin nns ntppn topa*’p — For the soul of the flesh is in the 
blood. Because life is dependent upon the blood, God desig¬ 
nated blood as the medium that goes upon the Altar for 
atonement, as if to say, “Let one life be offered to atone for 
another.” Consequently, it is not appropriate for it to be 
eaten (Rashi; Sifra ). 

The life-giving force in animals is borne by the blood, 
which is why blood is the appropriate agent of atonement, 
not because God has any desire for blood per se, but because 
it represents man's dedication of his life to God s service 
(Sfomo ). 
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13-14. Covering blood. The Torah commands that when a 
Jew slaughters any species of kosher birds or non-domesti- 
cated kosher animals, he must cover part of the blood. This 
commandment does not apply to cattle, sheep, or goats. The 
Chinuch. explains that since the soul resides in the blood, it 
is not proper to eat the flesh of an animal while its blood is 
still exposed. The species used for offerings are exempted 
from this commandment because sacrificial blood is never 
covered, so the Torah did not impose the requirement for 
them. 

14. Kin WBja Inn — Its blood represents its life [lit., its blood 
is in its soul]. Since life is dependent on the blood, the blood 
may be said to represent life ( Rashi). Noting that the word 

is sometimes translated as body , Ramban renders the life 
of any being is the blood in its body. 

15. ngnyi — A [birdJ that died or was tom. Both terms 
indicate that the death took place in some manner other than 
through a valid kosher slaughter. 

16. Uly Klpfl —He shall bear his iniquity. The "iniquity" is that 
of eating meat of offerings or entering the Temple before 
purifying himself. The term UlyKtpj), he shall bear his iniquity, 
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always refers to kares (Rashi; Sifra ). 

18. 

««5 Immorality and forbidden relationships. 

With the exception of a brief passage in Chapter 21 dealing 
with the physical blemishes that disqualify Kohanim and sac¬ 
rificial animals, the balance of Leviticus does not deal with 
the laws of the Temple service. 

This chapter is the first of two that deal with the laws of 
immorality and the forbidden sexual relationships. In it the 
Torah sets forth the prohibitions, in line with the principle 
that pTiTio p dk l^iiv pK, they do not punish unless they 

give a warning . Once the "warning,’’ i.e., the prohibition, has 
been set forth here, the punishment is related in Chapter 20. 

2. 'n UK — / am Hashem. In using this phrase, Moses seems 
to be speaking of himself in the first person as if he were 
“God." In the simple sense, Moses told the people that he had 
been commanded to speak to them in God’s Name, and then 
quoted the words that God Himself had used. Alternatively, 
it was not necessary for him to make such a declaration. 
There was nothing confusing about his use of the first per¬ 
son, because it was clear from the circumstances that Godly 
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Covering 13 Any man of the Children of Israel and of the proselyte who dwells among them who will 
Blood tra p a £, e ast or bird that may be eaten, he shall pour out its blood and cover it with earth. 14 For 
the life of any creature — its blood represents its life, so Isay to the Children of Israel, "You shall 
not consume the blood of any creature; for the life of any creature is its blood, whoever 
consumes it will be cut off. ” 

15 Any person who will eat a [bird] that died or was torn — the native or the proselyte — he 
shall immerse his garments and immerse himself in the water; he shall remain contaminated 
until evening and then become pure. 16 But if he does not immerse [his garments] and does not 
immerse his flesh, he shall bear his iniquity. 

18 1 j-J ashem spoke to Moses, saying: 2 Speak to the Children of Israel and say to them: I am 

Forbidden Hashem, your God. 3 Do not perform the practice of the land of Egypt in which you 
“ dwelled; and do not perform the practice of the land of Canaan to which I bring you, and do not 

follow their traditions. 4 Carry out My laws and safeguard My decrees to follow them; lam 


words were emanating from his mouth. Normally, Moses’ 
face was covered with a veil, because the people could not 
tolerate the holiness upon his face (Exodus 34:29-35). When 
he conveyed the word of God to the people, however, he 
would remove the veil, so that it would be clear to everyone 
that they were hearing the Divine command. Thus, when he 
said, / am Hashem , it was obvious that the Godliness upon 
him was addressing the people ( Ramban ). 

The opening words of this chapter are similar to those of 
the Ten Commandments (Exodus 20:2). /?’ Hirsch writes that 
this similarity to the Ten Commandments demonstrates the 
supreme importance of morality in God’s scheme for the 
Jewish people. Just as the nation cannot exist without the 
acknowledgment that Hashem is our God, so it must accept 
upon itself the laws of sexual purity contained in this chapter. 

3. jsna. . .nnarn — Egypt ■ • - Canaan. These two lands, the 
one where Israel had dwelt for 210 years and the one to which 
they were going, were the most morally decadent in the 
world, By stressing the parts of those lands in which the Jews 
dwelled and to which they would be brought, the verse im¬ 
plies that those areas were the worst sections of the respec¬ 
tive countries {Rashi; Sifra). God specifically warned the 
Jews to be alert to the challenge of their past and future 
homes because people must be especially alert to the lures 
of their environment. It is tempting to justify sin on the 
grounds that “everyone” does it. 

The deeds of the Canaanites and Egyptians were the most 
abominable of all the nations. The apparent implication is 
that there is no harm in imitating the foul deeds of nations 
that are not evil — but this cannot be so. By singling out 
these two nations, the Torah teaches Jews never to think 
complacently that as long as they do not commit the vulgar 
and obscene sins epitomized by Canaan and Egypt, they will 
not be corrupted by lesser sins. By focusing on the worst na¬ 
tions, the Torah indicates that sin is a progressive process: 
“Ordinary” transgressions inevitably lead to more serious 
ones, until the sinner descends to the morass of Canaan and 
Egypt. Thus, a Jew must scrupulously avoid even the first 
step on the road to corruption (/?’ Moshe Feinstein). 

DPPnprni — Their traditions [lit., their decrees]. Israel is en¬ 


joined to avoid the deeply ingrained customs of the nations, 
such as attending theaters and stadiums to watch gladiators. 
R' Meir says that this refers to the superstitions of the Emor- 
ites. [Modern equivalents of such superstitions would be that 
a black cat or walking under a ladder are “bad luck”] {Rashi; 
Sifra’, see Shabbos 67a). Sifra adds that the prohibition in¬ 
cludes attempts to make oneself look like the nations and to 
imitate their promiscuous practices. 

The exhortation not to follow the traditions of the nations 
is couched in terms of omn^n, literally their decrees, the 
same term that is used to describe the commandments of the 
Torah that defy human logic. It is common for people to 
think that a nation’s culture is predicated upon a set of ratio¬ 
nal norms, and that any “civilized” person must accept them, 
unless he is demented. The truth is, however, that culture is 
an accumulation of practices, many of which are not in the 
least logical. This explains how different societies have 
widely divergent cultures, and how so many of them can con¬ 
sider other societies to be comical, primitive, or even bar¬ 
baric. The difference between Judaism s “decrees” and the 
“decrees” of other societies is simply that the former are God 
given, while the latter are devised by man and canonized by 
his habits. Therefore, the Torah cautions us to avoid falling 
into the habit-forming, mind-molding trap of imitating the 
practices of alien societies (R' Shlomo Wolbe). 

R’ Hirsch (Horeb para. 505) summarizes the laws of this 
commandment: “You may imitate the nations among whom 
you live in everything which has been adopted by them on 
rational grounds, and not on grounds which belong to their 
religion or are immoral; but do not imitate anything which is 
irrational or has been adopted on grounds derived from their 
religion, or for forbidden or immoral purposes. You may not, 
therefore, join in celebrating their holy days, or observe cus¬ 
toms which have their basis in their religious views. You 
must not, however, do anything which disturb their holy 
days or mar their festival spirit; and do not parade your non¬ 
participation in their holy days in a manner that might arouse 
animosity.” 

4-5. 'n^n. . .'yeuha/My laws... My decrees. Laws are prac¬ 
tices that would be dictated by reason even if they were not 
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commanded by the Torah, such as the prohibitions against 
robbery, immorality, idolatry, blasphemy, and bloodshed. 
Decrees are those that are unfathomable by human intelli¬ 
gence, such as the prohibitions against the consumption of 
forbidden meat, wearing mixtures of wool and linen, and the 
laws of the removal of contamination. Because these laws 
are beyond human logic, the verse ends with / am Hashem, 
Your God, i.e., these are God's decrees and it is not for you 
to decide whether or not they are worthy of your approval 
(Rashi; Sifira ). 

Many commentators have noted that the word pn is 
derived from ppn, to engrave into metal or stone. This im¬ 
plies an unyielding permanence that is impervious to chang¬ 
ing ideas or conditions. Thus, the Torah’s decrees are eter¬ 
nally valid, understood or not. By juxtaposing the logical 
laws with the metalogical decrees in this verse and the next, 
the Torah implies a similarity between them, as if even the 
laws are not subject to human logic. /?’ Yosef Dov 
Solooeitchik explained that a person commits himself to a 
chok he cannot understand because the inner tzeiem Elokim 
[image of Godj within the Jew recognizes that there are 
truths that are above the limited human intellect. Many of 
life’s most important decisions — such as the ideals and 
people one will love and sacrifice for — are based on consid¬ 
erations that may be called a “light from within,” consider¬ 
ations that reflect the person’s true inner self. The same sort 
of commitment is required for a proper acceptance of the 
Torah’s “logical’’ laws, because human intelligence is not a 
reliable measuring rod even for such parts of man’s legal 
code. For example, no law is as universally accepted as that 
against murder, yet “logic” can permit people to nibble at 
the fringes of the sanctity of life, by arguing that a fetus is 
less than a true life or that suffering or impaired people are 
unworthy of life or that human life is no more worthy of 
preservation than animal life. Consequently the Torah 


stresses that one must accept the Divine origin and un¬ 
changing nature of the Torah’s laws with the same faith that 
one accepts its decrees. 

natfn.. — Cany out .. safeguard. Carry out means 

to perform the mitzvos as commanded. Safeguard implies 
the responsibility to take any necessary measures to avoid 
the possibility of transgression. Cany out also has the con¬ 
notation of performing positive commandments that re¬ 
quire active performance, while safeguard refers to negative 
commandments and the need to refrain from violating 
them. 

5. ona — And by which he shall live. Ramban writes that 
the term by which he shall live refers particularly to the “so¬ 
cial commandments’* between man and his fellow man, 
such as the laws governing property and debts, and those 
forbidding murder and robbery. Only if society adheres to 
this body of law can life be peaceful and stable. 

The Sages derive from the expression by which he shall 
live that the commandments were given for the sake of life, 
not death. Therefore, if the performance of a commandment 
may endanger life — such as the familiar case of a patient 
who must be rushed to a hospital on the Sabbath — the need 
to preserve life supersedes the observance of the Sabbath. 
The exceptions are the three cardinal sins: idolatry, forbid¬ 
den sexual relationships, and murder; and cases where viola¬ 
tion of commandments would cause desecration of God’s 
Name ( Sanhedrin 74a). 

Homiletically, Chiddushei HaRim interpreted this com¬ 
mandment to teach that a person should not perform com¬ 
mandments apathetically. Rather, we are enjoined to find in 
the commandments our primary source of joy, enthusiasm, 
and life — you are to live through the commandments. 

6-18. Forbidden relationships. The laws governing sexual 
relationships are the key to Jewish holiness. As the Sages 
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Relation¬ 

ships 


Hashem, your God. 5 You shall observe My decrees and My laws, which man shall carry out 
and by which he shall live —-lam Hashem. 

6 Any man shall not approach his close relative to uncover nakedness; I am Hashem. 

7 The nakedness of your father and the nakedness of your mother you shall not uncover; she 
is your mother, you shall not uncover her nakedness. 

6 The nakedness of your fathers wife you shall not uncover; it is your fathers shame. 

9 The nakedness of your sister — whether your fathers daughter or your mothers daughter, 
whether bom to one who may remain in the home or bom to one who must remain outside of 
it — you shall not uncover their nakedness. 

10 The nakedness of your sons daughter or your daughters daughter — you shall not 


state, wherever one finds safeguards of chastity, there one 
finds holiness ( Vayikra Rabbah 24:6). This concept is ex¬ 
pressed in the first step of Jewish marriage, in which the 
groom betroths his bride and says, n* nn, You are 

consecrated to me. The formula speaks of consecration be¬ 
cause, from its outset, Jewish marriage is founded on holi¬ 
ness. 

The name given to these illicit relationships is nny ‘•ibl, the 
uncovering of nakedness or shame. Sfomo comments that it 
would have seemed logical to permit close relatives to 
marry, since they would be suited to one another, and their 
common values and similar personalities would be likely to 
produce good offspring — witness the union of Amram and 
his aunt Yocheved, whose children were Moses, Aaron, and 
Miriam. That would be so if both partners to the marriage 
were dedicated to noble goals, but, human nature being 
what it is, the great majority of people seek pleasure, not 
challenge, and they would use the permissibility of close rel¬ 
atives to indulge their lowest instincts. The result would be 
not spiritual greatness, but promiscuous hedonism. Conse¬ 
quently, close relatives are forbidden to marry one another. 
The Torah classifies the levels of forbidden closeness in 
terms of blood relationships, and it regards husbands and 
wives as having the same level of closeness. Therefore, for 
example, even after the death of fathers, uncles, and broth¬ 
ers, their widows remain forbidden to their former in-laws. A 
niece, however, is permitted to marry her uncle, because, as 
part of the next generation, she is not on the same level as 
her parents. 

R' Hirsch notes that the name uncovering of nakedness or 
shame is well chosen. Sexual relationships among animals 
are purely physical, instinctive, unbridled acts. For human 
beings to sink to that level, however, would topple their rela¬ 
tionship from the pedestal of holiness and cast it down to the 
slime of nakedness and shame. They fall from the human to 
the animal. 

In the case of the forbidden relationships listed below, no 
marital status can exist; even if the two people were to carry 
out the entire marriage ritual, it would not be binding and 
none of the marital obligations would apply. They are living 
in sin and are not man and wife. 

6. Intya — His close relative. This is an introductory 
statement that refers to the long list of incestuous relation¬ 
ships that follows. 

nnpn — Shall not approach. The commandment is in the 


plural to teach that it applies equally to men and women 
{Rashi; Si fra ). 

'H ’3JK — / am Hashem. 1 can be relied upon to reward those 
who obey Me (Rashi). Although Rashi commented on verse 
4 that this declaration is used for commandments whose 
reasons are unknown, it may also be that the Torah looks 
thousands of years ahead to times when immorality has be¬ 
come the norm of "sophisticated” people. To such people, 
the Torah's strictures regarding morality may well seem like 
inexplicable decrees. 

7. tpDJK riHJJ — The nakedness of your father. One "exposes 
his father’s nakedness” by cohabiting with one’s father s 
wife, even if the woman is not the mother of the perpetrator, 
i.e., do not live with any woman who was ever married to 
your father (Rashi; Sanhedrin 54a). 

The word nny can be translated either nakedness or 
shame. Although the primary translation is nakedness, in 
the sense that immorality "exposes” something that should 
properly be covered, where the context dictates it, we render 
it shame. 

8. tpaK'Xiv^K — Your father's wife. The apparent repetition of 
the prohibition stated in the previous verse teaches a new 
law: Even after your father's death, when she is no longer 
married to him, she remains forbidden to you (Rashi; San¬ 
hedrin 54a). 

9. spajNrna — Your father's daughter. Even a daughter born 
out of wedlock (Rashi). 

rpa rnSin — Whether bom to one who may remain in the 

■ m 

home. Literally bom in the home, this is a euphemism for a 
sister born out of wedlock to a woman whom the father 
would be permitted to marry according to Torah law. Thus, 
if she and the father chose to sanctify their relationship 
through marriage, the mother would be permitted to remain 
in the home. Conversely, the next phrase of the verse, which 
speaks of a sister bom to one who must remain outside of it, 
refers to a child born to a mother who would be forbidden in 
marriage to the man who fathered her child, for example, a 
mamzeres (Rashi; Yevamos 23a). 

10. ^aa-na — Your son’s daughter. The case here is that the 
parent of this forbidden granddaughter — your son or your 
daughter — was born to you out of wedlock. The verse could 
not be speaking about a granddaughter born of a legitimate 
child, because that prohibition is found in verse 17. which 
states clearly that a man is forbidden to live with a woman 
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and her daughter or any of her grandchildren. Such a grand¬ 
daughter is forbidden to her grandfather (Kashi; Sanhedrin 
97a). 

11. i^x-ng — Your fathers wifes daughter. Since verse 

9 prohibits even a half sister born out of wedlock, why does 
this verse speak only of your father’s wife? The Sages ex¬ 
pound that the mother need not be literally married to the 
father, but she must be eligible halachically to be your fa¬ 
ther’s wife, meaning that if the mother is a non-Jew or a non- 
Jewish slave — neither of whom can contract a valid mar¬ 
riage to a Jew — her daughter is not considered a sister to 
her consort’s children, and would not be forbidden under this 
prohibition (Kashi; Veuamos 23a). 

ni^ln — Bom to your father. But you are permitted to 
marry your stepsister, since she is not your sister, either by 
your father or by your mother ( Rambam , HU. Issurei Blah 3:2). 


12. i^g^-nlntj; — Your father’s sister. In both this and the next 
verse, half sisters have the same status as full sisters ( Yeua - 
mos 54b), as do sisters born out of wedlock. The same ap¬ 
plies to the brother of verse 16 (Rambam, HU. IssureiBiah 2:5). 

14. xin TIJVjTi — She is your aunt. Even after your uncle’s 
death, she is still regarded as your aunt and remains forbid¬ 
den. 

15. xin nipx — She is your son s wife. By specifying that 
she is the son’s wife, the Torah indicates that a man is forbid¬ 
den only to a woman who had been married to his son; if they 
lived together out of wedlock, she would not be forbidden to 
the father ( Rashi; Sifra ). 

18. nt^xi — A woman in addition to her sister. As 

the verse states below, the prohibition applies as long as the 
first married sister is still alive, even if she had been divorced. 
Upon the death of the first sister, however, the ex-husband 
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uncover their nakedness; for they are your own shame . 

11 The nakedness of your father's wife's daughter who was bom to your father — she is your 
sister; you shall not uncover her nakedness. 

12 The nakedness of your father's sister you shall not uncover; she is your father’s flesh. 

13 The nakedness of your mother's sister you shall not uncover; for she is your mother's flesh. 

14 The nakedness of your father's brother you shall not uncover; do not approach his wife , she 
is your aunt. 

15 The nakedness of your daughter-in-law you should not uncover; she is your son’s wife, you 
shall not uncover her nakedness. 

16 The nakedness of your brother’s wife you shall not uncover; it is your brothers shame. 

17 The nakedness of a woman and her daughter you shall not uncover; you shall not take her 
son s daughter or her daughter's daughter to uncover her nakedness — they are close relatives, 
it is a depraved plot. 10 You shall not take a woman in addition to her sister, to make them rivals, 
to uncover the nakedness of one upon the other in her lifetime. 

19 You shall not approach a woman in her time of unclean separation, to uncover her naked¬ 
ness. 20 You shall not lie carnally with your neighbor’s wife, to contaminate yourself with her. 

Moiech 21 You shall not present any of your children to pass through for Molech, and do not profane 

the Name of your God — / am Hashem . 

„ 22 You shall not lie with a man as one lies with a woman, it is an abomination. 23 Do not lie 

Sodomy 

and with any animal to be contaminated with it; a woman shall not stand before an animal for 

Bestiality mating, it is a perversion. 


may marry the surviving sister (Rashi). 

-iTyb — To make them rivals. This phrase indicates the rea¬ 
son for the prohibition. Sisters should live in love and har¬ 
mony, not rivalry and strife. That is why the prohibition is 
removed upon the death of the first sister (Ramban). 

19. rmKWurnaa — In her time of unclean separation. This law 
applies to both the regular monthly period and to a zavah , 
as discussed above in 15:19-30. 

21. Molech. Molech was an idol whose worship, as de¬ 
scribed below, was prevalent in Canaan. It is the only sin in 
the entire chapter that does not involve sexual conduct, but 
it is included because, like immorality, its practice contami¬ 
nated the Land and led directly to the Divine expulsion of the 
Canaanites (vs. 24-20). Molech is mentioned here as an ex¬ 
ample of the idol worship that made the inhabitants of the 
Land so contemptible in God’s eyes (Ramban ). It may be that 
Molech was juxtaposed with the chapter of immorality be¬ 
cause its worship involved children; like immorality, it 
demonstrated people’s readiness to debase future genera¬ 
tions to satisfy their own passions. 

R' Bachya explains the juxtaposition between Molech and 
immorality. Both the idol worshiper and the person who en¬ 
gages in immorality are similar in that they are treacherous 
to the one entitled to their loyalty. In forbidding idol worship, 
God refers to Himself as a jealous God (Exodus 20:5). The 
concept of jealousy refers to the outrage someone feels when 
another person takes a thing that is rightfully his. The Torah 
uses the term to describe God's anger when someone trans¬ 
fers his reverence from God to an idol, and also that of a hus¬ 
band when his wife is unfaithful ( Numbers 5:14). 


Sfomo explains that Molech is more contemptible than 
any other form of idol worship. The Jew who serves Molech 
may bring his animal-offerings to God’s Temple, but his chil¬ 
dren — who are the most precious to him — he brings to 
Molech, thus demonstrating conclusively where his loyalties 
are. 

■vaynb jniVK^ — You shall not present .. .to pass through. 
According to Rashi , the worship of Molech involves two sins, 
one by the parents and one by the priests. The parents hand 
their child to the priests, who, in turn, make two bonfires and 
walk the child between the fires. Rambam (Hil. Avodah Zarah 
6:3) maintains that the parents present their child to the 
priests, who then return him to them. Then, the parents 
themselves pass their child through the flames. Ramban 
agrees, but adds that the child was actually burned to death 
and consumed by the flames. 

SSrjn — And do not profane. The service of Molech is an 
egregious profanation of the Name, because gentiles will 
find it incomprehensible that Jews offer animals to God, but 
offer their children to an idol (Ramban). 

22-23. Sodomy and bestiality. The chapter of immorality 
ends with two forms of sexual perversion: homosexuality and 
bestiality. The harshness with which the Torah describes 
them testifies to the repugnance in which God holds those 
who engage in these unnatural practices. 

22. — An abomination. None of the relationships 

given above are described with this term of disgust, because 
they involve normal activity, though with prohibited mates. 
Homosexuality, however, is unnatural and therefore abom¬ 
inable. 
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24-30. The holiness of the Land. The concluding verses of 
the chapter provide an important insight into the nature of 
Eretz Yisrael. The Land’s holiness is such that it cannot 
tolerate the sort of sins described in this chapter, and it was 
about to vomit out its Canaanite inhabitants because they 
persisted in these activities. In Rashi’s parable, the Land is 
like a prince, a young man with a delicate constitution, who 
was given spoiled food. He cannot digest it and so he 
disgorges it. Similarly, the Holy Land cannot abide sinners 
in its midst and, as the Books of the Prophets proclaim, when 
the Jews themselves began to indulge in such behavior, 
they, too, were disgorged. 

It is illustrative that the Egyptians, despite being as 
corrupt as the Canaanites, were not spewed out of their land. 
Though the sins set forth in this chapter apply everywhere in 
the world, their perpetrators are not expelled from Egypt or 
any other land. Only Eretz Yisrael expels those who contam¬ 


inate it, because the immediate guardianship of Eretz Yisrael 
is not assigned to the heavenly forces. God uses such 
intermediaries as the conduits of His providence to other 
lands, but Eretz Yisrael is God's own province, and as such it 
demands a higher standard of behavior. 

This explains why the Samaritans who were resettled in 
Eretz Yisrael (see II Kings 17:26) and continued to serve their 
idols were punished by God. Although idolatry is forbidden 
to gentiles, they were not punished for it in their own 
homeland, only when they did it in Eretz Yisrael. The sin was 
the same, but the holiness of the place was different. 

The Sages teach that the holiness of Eretz Yisrael is so 
great that someone who lives outside it is regarded as if he 
had no God, in comparison to someone who lives there 
(Kesubos 110b). For this reason, too, the Patriarchs recog¬ 
nized instinctively that the holiness of the Land required a 
higher standard of behavior, so they observed all the 
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24 Do not become contaminated through any of these; for through all of these the nations 
that l expel before you became contaminated . 25 The Land became contaminated and l recalled 
its iniquity upon it; and the Land disgorged its inhabitants. 26 But you shall safeguard My 
decrees and My judgments, and not commit any of these abominations — the native or the 
proselyte who lives among you. 27 For the inhabitants of the Land who are before you 
committed all these abominations, and the Land became contaminated. 20 Let not the Land 
disgorge you for having contaminated it, as it disgorged the nation that was before you . 29 For 
if anyone commits any of these abominations, the people doing so will be cut off from among 
their people. 

30 You shall safeguard My charge not to do any of the abominable traditions that were done 
before you and not contaminate yourselves through them; I am Hashem, your God. 


THE HAFTARAH FOR ACHAREI APPEARS ON PAGE 1173 

During non-leap years Acharei is always read together with Kedoshim. The Haftarah for Acharei is then read. 

During leap years when Erev Rosh Chodesh lyar coincides with Acharei, the regular Haftarah is replaced 

with the Haftarah for Shabbas Erev Rosh Chodesh, page 1207. 

When Shabbas HaGadol coincides with Acharei, the regular Haftarah is replaced 

with the Haftarah for Shabbas HaGadol, page 1220. 

See note on page 1173 for further exceptions. 


commandments in Eretz Yisrael , even before the Torah was 
given. Thus, Jacob married two sisters in Charan, and as 
soon as he and his family arrived in the Land, Rachel died. 
Because of her righteousness, she was privileged to die in 
the Land; because of his righteousness, he did not live with 
sisters once he had arrived in Eretz Yisrael (Ramban). 

25. Kprn — And.. . disgorged. Although the expulsion of 
the Canaanites had not yet taken place, the verse speaks of 
it in the past tense. Once a person or a nation has reached a 
point where God’s wisdom determines that an outcome is 
certain, Scripture speaks of it as if it already happened. It is 
in the nature of prophecy that it looks to the inner spiritual 
values that determine future events. 

26. onx DnTttUh — But gou shall safeguard. The suffix dfi 
means you; thus the word dfik, you, is superfluous. The word 
is directed at the courts and the leaders, placing upon them 
the responsibility to prevent others from sinning. Alterna¬ 
tively, the word you offers encouragement to the Jewish 
people, as if to say, “You are the ones who lived in Egypt, a 
land that was awash in debauchery, yet the purity of your 
family lives remained unimpaired. Surely you can maintain 
your purity in your own land” (Or HaChaim). 

29. irnaai — Will be cut off. All the sins mentioned in this 
chapter incur kares , even those that are subject to the death 
penalty. The death penalty is imposed only if the sinner was 
warned that his act was forbidden and that it was a capital 


offense. Otherwise, if he committed the act intentionally, he 
is punished by kares. 

30. DTHnuh — You shall safeguard Mg charge. It 

is incumbent upon the local courts and the Sages to impose 
any restrictions that may be necessary to prevent transgres¬ 
sion of the Torah’s commandments. For example, in order 
to prevent violation of the forbidden liaisons of this chapter, 
the Sages forbade the nlnj;5 ni'au/, secondarg aragos. 
Among them are: a grandmother, a grandfather’s wife, 
great-granddaughter, etc. The complete list may be found in 
Euen HaEzer 15. 

npirrtw '7i — / am Hashem, gour God. But if you 

contaminate yourselves with these sins, 1 cannot be your 
God; you will have cut yourself off from Me. What pleasure 
can I have from you? You will deserve annihilation. There¬ 
fore, Scripture stresses, / am gour God (Rashi; Sifra). 

^ .pa^o my .pa'D v-a .mpiOD *d — This Masoretic note 
means: There are 80 verses in the Sidrah , numerically 
corresponding to the mnemonics v "o and V'iy. 

The first mnemonic means ‘Tor euergthing ,” because this 
Sidrah includes the extremes of spiritual purity — which is 
achieved on Yom Kippur — and spiritual contamination, 
i.e., the immorality that can cause Israel to be expelled from 
its Land. The second mnemonic, riy means ” straged ” in 
Aramaic, an allusion to the sin of immorality (/?’ David 
Feinstein ). 
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PARASHAS 

19. 

1-4. Holiness, parents, Sabbath, and idols. It was God s 
will to rest His Presence among the Jewish people so that it 
could rise to its calling to be a holy nation of His servants 
{Exodus 19:6). In order to make this possible, Israel was 
enjoined to avoid the spiritual contaminations that would 
result from the sexual and religious practices listed in the 
previous several chapters. This Sidrah begins by explaining 
that the reason for these prohibitions was to make it 
possible for the nation to become holy by emulating its 
Creator as much as possible. Furthermore, the purpose of 
this holiness is for people to become elevated in their lives 
on this world, and the way to do this, our passage teaches, is 
by scrupulous adherence to the commandments found on 
the first tablet of the Ten Commandments — but these 
commandments demand more than minimum observance, 
for as one makes his required climb up the ladder of 
holiness, one must elevate his concept of what the Torah 
requires. Thus, the Torah teaches here that respect for 
parents ordains not only that they be honored through 
personal service, but that it be done in a respectful manner. 
The definition of Sabbath observance goes beyond the 
seventh day of the week and includes the seventh-year 
sabbatical of fields and loans, for they, too, testify that God 
is the Creator and Master of the universe. And we are 
exhorted that the prohibition against idolatry includes not 
only acts of worship, but anything that shows them cre¬ 
dence or respect, even when there could be some personal 
advantage in doing so ( Sfomo ). 

2. Stattn-ua rnirba — The entire assembly of the Children 
of Israel. The regular procedure of transmitting the mitzuos 
to Israel was that Moses would teach them privately to 
Aaron; Nadab and Abihu would join them and Moses would 
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KEDOSHIM 

repeat the teaching; the Elders would enter and Moses 
would repeat it again. Then, finally, he would teach it to the 
entire nation {Eruvin 54b). Here, however, the order was 
changed; Moses assembled the entire nation and taught this 
chapter to everyone simultaneously, because the majority 
of the Torah’s essential laws are contained here, either 
explicitly or by allusion ( Rashi; Sifra). Maharzu explains that 
these essential laws are the Sabbath, reverence for parents, 
the prohibitions against stealing and taking revenge or 
bearing grudges, and the commandment to love one's 
fellows. 

In the case of the other commandments, it was not 
required that every Jew come to listen to Moses’ teaching; 
they were free to rely on the Elders and leaders to teach 
them, or to answer their halachic inquiries whenever they 
came up. Here, however, because of the extreme impor¬ 
tance of this chapter, everyone was required to attend ( Sefer 
HaZikaron; Panim Yafos ). 

Alshich explains that Moses called all the people together 
to impress upon them that the mitzuos are incumbent upon 
everyone equally. Judaism does not subscribe to the idea 
that “holy people” are obligated in commandments that do 
not apply to “ordinary” people, or that they have a greater 
responsibility than others to observe them scrupulously. 
Thus the command to be holy applies to everyone, and this 
being so, it is axiomatic that every Jew has the potential for 
holiness. 

2. i*nn D'ltnp — You shall be holy. (The root unp connotes 
separation due to a difference in kind from something else. 
On one end of the spectrum, the Sanctuary is u/-rp, holy, 
because it is on a different spiritual plane from the secular. 
At the opposite end, an immoral person is called a uHp, 
because his spiritual degradation sets him apart from moral 
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1 ash EM spoke to Moses, saying: 2 Speak to the entire assembly of the Children of Israel and 

say to them: You shall be holy, for holy am I, Hashem, your God . 

3 Every man: Your mother and father shall you revere and My Sabbaths shall you observe — 
I am Hashem, your God. 4 Do not turn to the idols, and molten gods shall you not make for 
yourselves — lam Hashem, your God. 


people.) The injunction to be holy calls upon Jews to avoid 
the illicit relationships described in the previous chapter, 
because wherever there is a separation from immorality, 
there is holiness ( Rashi; Vayikra Rabbah 24:6). 

Ramban maintains that the concept of holiness is not 
limited to the observance of any particular category of 
commandments. Rather, it is an admonition that one’s 
approach to all aspects of life be governed by moderation, 
particularly in the area of what is permitted. In Ramban's 
memorable phrase, someone who observes only the letter 
of the law can easily become rninn muna 5a3, a degenerate 
with the permission of the Torah, for such a person can 
observe the technical requirements of the commandments 
while surrendering to self-indulgence, gluttony, and licen¬ 
tiousness. But God demands more of a Jew than obedience 
to the letter of the law. The commandment to be holy tells 
us, as the Sages put it, ^5 nnoa ttHj?, Sanctify yourself in 
what is permitted to you (Yeuamos 20a), by refraining not 
only from what is expressly forbidden, but from too much of 
what is permitted. 

3. ikvji V3K11»3K — Your mother and father shall you revere. 
Reverence or fear means that one should act toward his 
parents as he would toward a sovereign with the power to 
punish those who treat him disrespectfully (Rambam, Sefer 
HaMitzvos ; Chinuch). Specifically, this commandment pro¬ 
hibits a child from sitting in his parents’ regular places, 
interrupting them, or contradicting them (in an abrupt or 
disrespectful manner). Honor, as mandated in the Ten 
Commandments, refers in general to serving one’s parents, 
such as feeding and dressing them, or assisting them if they 
find it difficult to walk (Rashi; Sifra). 

n — And My Sabbaths shall you observe. 

From the juxtaposition of these two commandments — to 
revere parents and to observe the Sabbath — the Sages 
derive that if a parent commands a child to desecrate the 
Sabbath [or to do anything else in violation of the Torah], 
the order must not be obeyed. Thus, the flow of the verse is 
as follows: You are to revere your parents, but My com¬ 
mandments take precedence over the wishes of your par¬ 
ents, because / am Hashem, and all people — you and your 
parents alike — are required to respect Me (Rashi; Sifra; see 
Yeuamos 6a). 

The Torah equates reverence for God (Deuteronomy 6:13) 
with that for parents, because all three — God, father, and 
mother — are partners in a person’s existence (Sifra). When 
someone honors his parents, the “third Partner” says, “I 
consider it as if I had lived among them and they had 
honored Me as well” (Kiddushin 30b). 

’nnau/ — My Sabbaths. The Torah speaks of Sabbaths in 


the plural, a very unusual usage. The Zohar (Terumah) 
explains that this alludes to a “higher” and a “lower” 
Sabbath. In addition to its mystical connotations, the 
"higher” Sabbath alludes to the holiness of the Sabbath, the 
day on which God permits His Presence to be more appar¬ 
ent and accessible, so that the Jew can unite himself with 
Godliness. The “lower” Sabbath is its practical aspect as a 
day of rest, when the Jew can forget the cares and demands 
of his workday life and devote himself to higher pursuits. 
This verse likens Sabbath observance to the reverence due 
to parents, because the same two aspects are present in the 
relationship of children to their parents. The “lower" aspect 
is that a son or daughter who respects a parent can expect 
care and respect in return; and, of course, parental sacri¬ 
fices for their children are too obvious to be recounted. In 
addition, there is a “higher” aspect, for parents are the 
conveyers of God’s tradition. The Sages say that the Torah 
likens the honor due to parents to that due to God Himself, 
and the Talmud states that when R' Tarfon heard his 
mother’s footsteps, he would say, "The Divine Presence is 
coming" (R' Yosef Dov Soloveitchik). 

4. nb’bhin 5 k udjv5k — Do not turn to the idob. Having 
exhorted all Jews to show regard for the three partners — 
God, father, and mother — who brought them into being, 
the Torah forbids anyone to add false deities to this 
partnership. 

The prohibition against actual idol worship appears 
above (Exodus 20:5); this verse prohibits even the very 
thought of such worship (Rashi, as explained by Mizrachi, 
Gut Aryeh). According to Rambam , this verse forbids the 
study or discussion of the rites and philosophy of idolatry 
(Hil. Ovdei Kochavim 2:2). Panim Yafos adds that this prohi¬ 
bition extends even to someone who seeks to learn about 
idols only to disparage them. Human nature — and history 
— demonstrate that many people have thought they were 
strong enough to control their thoughts and desires, only to 
become ensnared by the very creeds they railed against. 

napn 'H^Ki d5'5kh — The idob and molten gods. The word 
for idol — 5’5k - contains the syllable 5k, no*, or nothing, 
because these gods have no power and no value. But if 
someone is foolish enough to turn to idols, he will begin to 
respect them as if they were truly gods (Rashi; Sifra). 

5-8. Piggul/Rejected offerings. Offerings can be disquali¬ 
fied by improper intentions at the time of the service. This 
teaches that it is not enough to carry out the command¬ 
ments mechanically; one must perform them with the right 
intentions, as well (Sfomo). 

Every offering has its specified time limitations for being 
eaten or burned on the Altar. This passage deals with two 
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disqualifications: (a) If at the time of the service the Kohen 
has in mind that the offering will be eaten or burned after the 
proper time, the offering becomes piggul; its service may not 
be continued. If the blood service is concluded, one who eats 
the flesh of the offering is punished by kares. (b) If the Kohen 
has in mind that the offering will be eaten or burned in the 
wrong place, it becomes disqualified, but the punishment for 
eating it is not kares. 

Only during one of the four parts of the blood service can 
an offering become piggul. The four parts are: slaughter 
Inypnq/]; receiving the blood in a vessel as it flows from the 
slaughter cut [n^aj?]; bringing the vessel to the Altar [na^in]; 
and sprinkling or throwing the blood upon the Altar [nj7njj. 
Once the blood service has been concluded satisfactorily, 
the offering has achieved its purpose of atonement and is 
not subject to this disqualification. 

The law of piggul teaches an important ethical concept. 
There are other violations in the procedure of the sacrificial 
service that render an offering invalid, but piggul is uniquely 
serious in that one who eats it is liable to kares, or spiritual 
excision. The Talmud teaches that an offering cannot 
become piggul unless every part of its service was performed 
properly, with the exception of the improper intent that 


invalidated it. This is an illustration of the axiom that the 
more sacred something is, the more serious the Torah 
regards an infraction. Thus, only an offering that was perfect 
in every other way can become piggul. People should 
conduct themselves with this in mind. The better a person s 
reputation and the more responsible his position, the more 
he must guard against even the slightest infraction (/?’ 
Yaakou Kamenetsky). 

5. nafanb — To find favor for yourselves. An offering must be 
slaughtered in such a way that you will find favor in God s 
eyes, but if it is slaughtered with the improper intentions 
described above, the offering is rejected. 

6. narjat Dl'a — On the day of your slaughter. This verse 
cannot refer to the actual time of eating, because that 
requirement has been given in 7:16. Rather, it means that if 
the Kohen intends at the time of the slaughter that it will be 
eaten after the deadline, it becomes disqualified immedi¬ 
ately (Rashi; Si fra ). 

7. bax’ ^axn dxi — But if it shall be eaten. The Sages 

*■ T ■' ▼ " I 

interpret this verse as referring to a different, but similar, 
sort of disqualification: that of a Kohen who has in mind that 
the offering will be eaten in an impermissible place. For 
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5 When you slaughter a feast peace-offering to Hashem, you shall slaughter it to find favor for 
yourselves. 6 On the day of your slaughter shall it be eaten and on the next day, and whatever 
remains until the third day shall be burned in fire . 7 But if it shall be eaten on the third day, it is 
rejected — it shall not be accepted . 8 Each of those who eat it will bear his iniquity, for what is 
sacred to Hashem has he desecrated; and that soul will be cut off from its people. 

9 When you reap the harvest of your land, you shall not complete your reaping to the comer 
of your field, and the gleanings of your harvest you shall not take. 10 You shall not pick the 
undeveloped twigs of your vineyard; and the fallen fruit of your vineyard you shall not gather; 
for the poor and the proselyte shall you leave them — / am Hashem, your God. 

11 You shall not steal, you shall not deny falsely, and you shall not lie to one another. 12 You 
shall not swear falsely by My Marne, thereby desecrating the Name of your God — lam Hashem. 


example, a peace-offering may be eaten only within the 
walls of Jerusalem — it becomes disqualified if the Kohen 
has in mind that it will be eaten elsewhere. However, the 
Sages derive that there is no kares in this case (Rashi ; Sifra ). 

8. kUh laiy — Will bear his iniquity, i.e., he will surely be 
punished (Onkelos). As the verse concludes, this punish¬ 
ment is kares. 

— Has he desecrated. A person who disregards the laws 
that specify when an offering may be eaten implies that he 
considers the sacrificial meat to be nothing more than a 
means of gratifying his appetite ( Haamek Dauar). 

9-10. Gifts to the poor. We have been commanded to 
emulate God’s holiness to whatever extent humanly possi¬ 
ble, to honor parents. His “partners,” and to respect His 
sacred offerings. This passage continues the progression. 
God is merciful and charitable, so it stands to reason that He 
should command His people to display the same sort of 
kindness by setting aside part of their crops for the poor. 
This is why the passage regarding gifts to the poor ends with 
the words / am Hashem, your God. Then, the Torah 
continues with the laws of honest business dealings among 
all categories of people, between the authorities and the 
people, and the social relationships of love and consider¬ 
ation (Sfomo). 

A Jew must discharge his responsibilities to others before 
he regards his crops as his own. Even at the moment of his 
harvest, when a full season of labor comes to its climax, he 
must leave part of his crop for the poor before he takes it for 
himself and his family (R’ Hirsch). 

9. — Tou shall not complete. An edge of the field 
must be left unharvested, and the poor are to be permitted 
unhindered access to take the leftover produce {Rashi; 
Sifra ). 

upV) — And the gleanings of your harvest. If one or two 
ears fall to the ground at any one point during the harvest, 
they are gleanings that must be left for the poor, but if three 
or more ears fall together, the farmer may retrieve them 
{Rashi; Sifra). 

10. — Volz shall not pick the undeveloped twigs of 
your vineyard, i.e., single grapes that have not formed 
clusters {Rashi). 

pi — And the fallen fruit. This is the equivalent of the law 


of gleanings in the field as it applies to vineyards, i.e., the 
poor are entitled to take one or two grapes — but not three 
— that fall during the harvest {Pe'ah 6:5,7:3). 

— And the proselyte. Poor proselytes are singled out 
because their lonely plight calls out for compassion 
{Sifra ). 

on* atjm — Shall you leave them. These gifts to the poor 
must be left in the field or orchard, for the poor to take as 
they please {Sifra; Chullin 131b). 

11-15. Honest dealings with others. Stealing, robbery, 
false oaths, and so on are never the norm in an entire nation; 
if they were, society would break down. But there are other, 
subtler manifestations of such sins. It is not at all uncommon 
for a society to be lax in its ethics. People may look for ways 
to deceive others in business, to deny obligations that 
cannot be proven, to invoke God’s Marne to convince others 
that lies are true, to underpay laborers, or to seek personal 
gain through unctuous flattery. Such conduct is wrong, even 
though the courts may not be able to deal with it. By using 
the plural in condemning such practices, God implies that 
He wants Israel as a whole to look to its general standards of 
honesty and upright conduct {R’ Hirsch). 

11. — You shall not steal. The prohibition applies 

■ 

not only to the person actually committing the sin, but also 
to those who abet it or make false accusations, such as: a 
witness who remains silent though he has seen a theft or 
knows that someone is withholding property, and someone 
who falsely claims money that is not owed him, or 
unjustifiably demands an oath {Ibn Ezra). 

nptyivKbi iWrjpjyK*?) — Vou shall not deny falsely, and you 
shall not lie. Do not deny that you possess property that 
someone has left in trust with you, and do not lie, by backing 
up your denial with a false oath {Rambam, Sefer HaMitzvos ). 

The progression of sins listed in the verse illustrates the 
defense mechanism of human nature, which takes control of 
a person once he allows himself to sin. If someone steals, he 
will seek to defend himself by denying that it ever happened, 
and he may well go so far as to swear falsely to cover up his 

guilt {Rashi). 

12. — Thereby desecrating the Name. Some¬ 
one who swears falsely demonstrates that he has no respect 
for God’s Name {Ibn Ezra). 
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13. pWifn'K^ — You shall not cheat, by depriving a worker 
of his earnings ( Rashi; Sifra), or by deceitfully or forcibly 
withholding anything belonging to another person, such as 
an article that was left for safekeeping ( Rambarn, Sefer 
HaMitzuos ). 

ap3 - ay — Until morning. If a worker was hired by the day, his 
employer has until morning to pay him; if he was hired for 
the night, he must be paid by the next evening (Rashi; Sifra). 
The prohibition applies from the time the wage becomes 
payable; thus, if a worker is hired by the week, his wage is 
payable at the end of the week, not on a daily basis (Choshen 
Mishpat 339:3-5). 

14. u>*in — The deaf. Even though he cannot hear the curse 
and be angered or embarrassed by it, it is forbidden to curse 
him. Surely, therefore, it is forbidden to curse those who are 
aware of what is being done to them ( Ramban). 

-ny — Before the blind. [In addition to the literal mean¬ 
ing,] the verse means allegorically that one should not give 


bad advice to an unsuspecting person, particularly if the ad¬ 
visor stands to benefit from the other’s error (Rashi; Sifra ). It 
is also forbidden to cause someone to sin (Rambam, Sefer 
HaMitzuos). The message of this commandment is that we 
are responsible for the welfare of others and may not do any¬ 
thing to undermine it. 

^rr^KBnKnjl — You shall fear your God. Someone who gives 
bad advice can easily hide his perfidy by saying he was sin¬ 
cere and meant well. But the Torah warns him that he cannot 
deceive God. If he was indeed treacherous to his friend, God 
can be trusted to punish him (Rashi; Sifra). 

One who preys on the deaf and blind should beware, for 
God can punish him by making him deaf or blind (Ibn Ezra). 

15. b )y — You shall not commit a perversion. A 

judge who rules falsely is guilty of a perversion of justice and 
what he has done is an abomination (Rashi). But if litigants 
deceive the judges by lying, they are responsible for the per¬ 
version of justice that they will have caused (Or HaChaim). 
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13 You shall not cheat your fellow and you shall not rob; a workers wage shall not remain with 
you ouemight until morning. 14 You shall not curse the deaf, and you shall not place a 
stumbling block before the blind; you shall fear your God — I am Hashem. 

15 You shall not commit a perversion of justice; you shall not favor the poor and you shall not 
honor the great; with righteousness shall you judge your fellow. 

16 You shall not be a gossipmonger among your people, you shall not stand aside while your 
fellows blood is shed — / am Hashem. 17 You shall not hate your brother in your heart; you 

Love Your shall reprove your fellow and do not bear a sin because of him. 10 You shall not take revenge 
Fellow anc [ y 0U s fr a u no i hear a grudge against the members of your people; you shall love your fellow 
as yourself — / am Hashem. 


bv'jp — You shall not favor the poor. Do not say that 

since the wealthy man is obligated to help the poor one, it is 
proper for a judge to rule in favor of the poor litigant so that 
he will be supported in dignity. The Torah insists that justice 
be rendered honestly; charity may not interfere with it 
{Rashi; Sifra ). 

UBtfn piya — With righteousness shall you judge your 
fellow. In addition to its simple meaning, the verse teaches 
that one must always give people the benefit of the doubt 
(Rashi; Sanhedrin 34b). 

R’ Hirsch notes that the apparent contradiction — that 
judges must be objective while members of society as a 
whole should seek to justify their fellows — is no contradic¬ 
tion at all. A judge may not consider extraneous factors that 
explain why someone acted as he did, but do not absolve 
him from payment. But in the social sphere, we must be 
careful not to condemn. That someone acted improperly 
and is liable for it does not necessarily make him worthy of 
rejection by his peers. 

16. bpi — Vou shall not be a gossipmonger. It is 

forbidden to tell someone what others have said or done be¬ 
hind his back, if there is even the slightest possibility that it 
may cause ill will. 

The word 5'Dn is related to peddler, because a gossip 
goes from person to person and house to house “peddling” 
his slander and gossip (Rashi). 

Gossipmongering is a great sin and has been the cause of 
much bloodshed. This is why the Torah follows up this com¬ 
mandment by warning against standing aside while some¬ 
one’s blood is shed (Rambam, Hil. De'os 7:1). 

□ T^v "tajm kS — You shall not stand aside while your 
fellow's blood is shed. If someone’s life is in danger, you must 
try to save him (Rashi; Sifra). Although one is not required 
to endanger his own life to save another, he should not be 
overly protective of his own safety (Choshen Mishpat 426:2; 
S’ma; Pis’chei Teshuuah ). 

17. • .KjUnvkb — You shall not hate. . .in your heart. 
The verse speaks of your antagonist as your brother. Even 
though he wronged you, think of him as a brother and do not 
fall prey to hatred (R’Hirsch). 

xon KtyrrK^n — And do not bear a sin because of him. 

Although you are required to reprove wrongdoers, you will 
be sinning if you do it the wrong way. Be careful not to em¬ 
barrass them (Rashi ; Sifra ). 


R’ Simchah Zissel of Kelm noted that the Talmud teaches 
that one must reprove over and over. Often it is unwise to tell 
someone bluntly how utterly wrong his actions have been. 
This will only embarrass and antagonize him; it will 
boomerang. It is wiser to break up the criticism into a hun¬ 
dred small parts, going gradually, a step at a time, to draw 
him closer to your point of view in a palatable way. 

18. HmviAi DpivKS — You shall not take revenge and you 
shall not becir a grudge. Revenge consists of retaliating 
against someone who has displeased you, by attempting to 
do him some harm, or by refusing to do him a favor that you 
would normally have done. Even if someone does not retal¬ 
iate, it is forbidden to bear a grudge, by saying, for example, 
“I will lend you the tool you need even though you refused 
me when I needed something.” God wants us to purge the 
insult or misdeed from our hearts (Rashi; Ramban). 

*+§ Love your fellow. 

PiafiKi — Vo u shall love your fellow as yourself. R’ 
Akiva said that this is the fundamental rule of the Torah 
(Rashi; Sifra ). Hillel paraphrased the commandment, saying, 
“What is hateful to you, do not do to others” (Shabbos 31a). 
The Sages based a variety of rules on this verse, illustrating 
the sort of sensitivity that is demanded of all Jews. For exam¬ 
ple, this precept requires that the least painful death be used 
for capital offenders (Kesubos 37b, Sanhedrin 45a); and a 
husband may not put his wife into situations that might 
make her distasteful to him (Kiddushin 41a; Niddah 17a). 

Ramban explains that it is impossible for all but the saintli- 
est people to feel literally the same love for others that they 
feel for themselves. The Torah does not demand that; in fact, 
if someone is in danger, his life comes before that of some¬ 
one else. Rather, God demands that we want others to have 
the same degree of success and prosperity that we want for 
ourselves and that we treat others with the utmost respect 
and consideration. It is human nature to say that we wish oth¬ 
ers well, but we want less for them than for ourselves. The 
Torah says no. A Jew can and should condition himself to 
want others to have the fullest degree of success he wants for 
himself. 

R' Avraham Yehoshua Heschel of Kopitchinitz used to say 
that the commandment to love your fellows does not mean 
to love saintly and righteous people — it is impossible not to 
love such people. God commands us to love even people 
whom it is hard to love. 

The Alter ofSlobodka said, “The commandment is to love 
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others ^1»3, as you love yourself. Just as you love yourself 
instinctively, without looking for reasons, so you should love 
others, even without reasons.” 

How to love another. 

HaKsau V’HaKabbalah offers a list of realistic examples of 
how one can fulfill this commandment in ways that are 
possible; (a) Your affection for others should be real, not 
feigned, (b) Always treat others with respect, (c) Always seek 
the best for them, (d) Join in their pain, (e) Greet them with 
friendliness, (f) Give them the benefit of the doubt, (g) Assist 
them physically, even in matters that are not very difficult. 

(h) Be ready to assist with small or moderate loans and gifts. 

(i) Do not consider yourself better than them. 

19. Kirayim/Forbidden mixtures. The prohibitions not to 
crossbreed or to wear mixtures of wool and linen are the 
quintessential D^pn, decrees, i.e., commands of the King for 
which man knows no reasons ( Rashi ). 


Ramban clarifies the above point. God surely has reasons, 
but since man cannot know them, he cannot feel the same 
satisfaction in performing these decrees that he has when he 
performs precepts that he feels he understands. In the case 
of kiiayim, Ramban offers a reason. God created the world 
with certain distinct species, and His wisdom decreed that 
these species remain intact and unadulterated. For man to 
take it upon himself to alter the order of Creation suggests 
a lack of faith in God’s plan. Moreover, each species on earth 
is directed by a Heavenly force, so that the earthly species 
represent profound spiritual forces. To tamper with them is 
to cause harm that earth-bound man cannot fathom. 

It should be noted that these laws of mixtures are lim¬ 
ited to specific matters, and do not limit the infinite number 
of alloys and combinations that are so much a part of 
modern life. To the contrary, man is duty bound to im¬ 
prove the world and, in a sense, “complete” the work of 
Creation. 
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Kiiayim/ 

Forbidden 

Mixtures 

Sbifchah 

Charufah/ 

Designated 

Maid¬ 

servant 


19 You shall observe My decrees: you shall not mate your animal into another species, you 
shall not plant your field with mbced seed; and a garment that is a mixture of combined fibers 
shall not come upon you. 

20 If a man lies carnally with a woman, and she is a slavewoman who has been designated 
for another man, and who has not been redeemed, or freedom has not been granted her; 
there shall be an investigation — they shall not be put to death, for she has not been freed . 21 He 
shall bring his guilt-offering to Hashem, to the entrance of the Tent of the Meeting, a ram 
guilt-offering. 22 The Kohen shall provide him atonement with the ram guilt-offering before 
Hashem for the sin that he had committed; and the sin that he had committed shall be forgiven 
him. 

23 When you shall come to the land and you shall plant any food tree, you shall treat its fruit 
as forbidden; for three years they shall be forbidden to you, they shall not be eaten. 24 In the 
fourth year, all its fruit shall be sanctified to laud Hashem. 25 And in the fifth year you may eat 
its fruit — so that it will increase its crop for you — / am Hashem, your God. 

26 You shall not eat over the blood; you shall not indulge in sorcery and you shall not 


^nwria — Your animal. Any two species of animals, domestic 
or wild, may not be mated. 

— Your field. It is forbidden to plant mixtures of seeds 
(unless the different varieties are separated by a fence or are 
far enough apart so that each can draw its own nourishment 
from the ground without impinging on the other) and it is 
forbidden to graft a different species onto a tree. 

uuyttf — Combined fibers. The fibers in question are wool 
and linen, as specified in Deuteronomy 12:10, and the word 
shaatnez indicates fibers that are pressed or woven together 
in the same piece of cloth or garment. 

20-22. Shifchah charufah / The designated maidservant. 

This unusual “decree” is unlike any other commandment in 
several ways. Briefly, as elucidated by the Sages, the verse 
deals with a non-Jewish slavewoman owned by two partners. 
As a slave, she was forbidden to live with a Jew, but her 
master was allowed to have her live with a Jewish or 
non-Jewish slave. When a Jewish-owned, non-Jewish slave 
goes free, he or she automatically has the status of a 
full-fledged proselyte. Mow, this woman was freed by one of 
her masters, meaning that she is half free and half slave. 
Because she has been made half free, she is prohibited to a 
non-Jewish slave, but because she is still half slave, she is 
prohibited to an Israelite. Mow, a Jew — slave or free — 
marries her, but since she is not completely free, such a 
marriage does not give her the full status of a married 
woman, so that there is no death penalty for “adultery” with 
her. This passage teaches that if a Jew cohabits with her, and 
both of them are aware of their sin, her penalty is lashes, and 
he is required to bring a sin-offering. 

20. rirnaakS— And who has not been redeemed , i.e., no one 
has purchased her freedom and she has not been freed by 
both of her masters. Had she been freed by both, she would 
have the status of a Jewish convert, and would be the 
full-fledged wife of any Jew who would betroth her ( Rashi ). 

23-25. Orlah/The first three years of trees. All fruits from 
the first three years of a newly planted tree or its grafted 
shoots are forbidden for any conceivable use, and those of 


the fourth year are holy and are to be eaten in Jerusalem. 
[Although, in general, all land-related commandments apply 
only in Eretz Yisrael, orlah is an exception { Kiddushin 36a-b), 
by a tradition taught to Moses at Sinai (ibid. 38b).] Ramban 
suggests a reason for the prohibition, The first fruits of a tree 
should be used for the holy purpose of praising and thanking 
God. Since the first three years’ fruits are not yet mature 
enough to be worthy for that purpose, the Torah ordains that 
none of the fruit may be used until the fourth year. 

24. ttfip — Shall be ssuictified. This word teaches that ’ya"), 
fourth-year fruit, is treated like the second tithe; it must be 
safeguarded against contamination and eaten in Jerusalem. 
If the owner lives outside the Holy City, he may redeem the 
fruit for money, which he must bring to Jerusalem and use 
to buy food, which he and his guests will eat there {Rashi; 
Sifra ). 

25. ln*nan o?^ rppirfc — So that it will increase its crop for 
you. In the merit of observing the commandment to deprive 
yourself of the profits and enjoyment of your crops for four 
years, your future crops will be increased {Rashi; Sifra). 

*n — l am Hashem. Although I have promised you 
increased prosperity in return for your performance of this 
commandment, do not perform it for that reason. Fulfill all 
commandments because / am Hashem, and you wish to do 
My will {Haamek Davar). 

26. iSaxn — You shall not eat. . . In its literal meaning, 
the verse refers to a practice of sorcerers, who would gather 
blood in a ditch, and, by means of incantations, would 
foretell future events {Ramban). 

The Sages {Sanhedrin 63a) derive several laws from the 
phrase oirrSy you shall not eat over the blood. 

Among them are: (a) After shechitah , one may not eat an 
animal’s flesh as long as there is some life [blood] left in it; 
(b) sacrificial meat may not be eaten until after the blood 
service; (c) a beis din rtiust fast on the day it pronounces a 
death sentence (see Rashi). 

ittfnan — You shall not indulge In sorcery. Do not base your 
decisions on superstitions, such as the belief that black cats 
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crossing your path or that walking under a ladder will cause 
bad luck. 

27. IDpp Kb — Viou shall not round off. . . Rounding off 
refers to the removal of hair from the sideburns area — the 
edges — of the head. One is forbidden to remove this hair, 
thereby making a straight line from the hairline behind the 
ear to the hairline at the front of the head. Were one to do 
so, the hair at the top of the head would look as if it were 
rounded off. [One transgresses upon removing at least two 
hairs from this area] ( Rashi ). 

mrrtyn Kb) — And you shall not destroy. There are five 
edges of the beard, each of which it is forbidden to shave 
(Rashi). But as a practical matter, since the exact areas of 
these edges are not clearly defined, it is forbidden to shave 


the entire beard. 

It is forbidden to remove the sideburns even by means of 
plucking or with scissors. Regarding the beard, however, 
the Torah forbids one to destroy it and to shave it (21:5). 
This is interpreted by the Sages to mean the use of a razor, 
meaning an implement that both shaves [m5a] and “de¬ 
stroys” by cutting to the level of the skin [nnn^n] (see Yoreh 
De'ah 101:3,10). 

28. ^7^1 — A cut. . .for the dead. It was an ancient 

custom for people to cut their flesh in mourning for the 
dead. In Deuteronomy 14:1, the Torah states that this is 
forbidden because, You are children to Hashem. implying 
that it is disgraceful to God for His children to inflict wounds 
on their bodies as signs of mourning. 
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Weights 

and 

Measures 


believe in lucky times . 27 You shall not round off the edge of your scalp and you shall not destroy 
the edge of your beard . 28 You shall not make a cut in your flesh for the dead, and a tattoo shall 
you not place upon yourselves — / am Hashem. 

29 Do not profane your daughter to make her a harlot, lest the land become lewd, and the land 
become filled with depravity. 

30 My Sabbaths shall you observe and My Sanctuary shall you revere — lam Hashem. 31 Do 
not turn to [the sorcery of] the Ovos and Yidonim; do not seek to be contaminated through them 
— I am Hashem, your God. 

32 In the presence of an old person shall you rise and you shall honor the presence of a sage 
and you shall revere your God — / am Hashem. 

33 When a proselyte dwells among you in your land, do not taunt him . 34 The proselyte who 
dwells with you shall be like a native among you, and you shall love him like yourself for you 
were aliens in the land of Egypt — / am Hashem, your God. 

35 You shall not commit a perversion injustice, in measures of length, weight, or volume . 36 You 
shall have correct scales, correct weights, correct dry measures, and correct liquid measures 


29. — Do not profane. Rashi and Sifra comment 
that the outcome of such treacherous conduct — njjrrK*?! 
yiijn, lest the land become lewd — is that the earth itself will 
become guilty of harlotry, in the sense that it will be 
unfaithful to its people. Instead of producing bumper crops 
in the Land of Israel, the earth will give forth those crops 
elsewhere. This is uniquely true of Eretz Yisrael whose 
holiness cannot tolerate immorality, as in 18:25-29. 

30. 'nnattf — My Sabbaths... The Torah speaks very 
frequently about both the Sabbath and idolatry, because 
both are reckoned as equal to all the commandments of the 
Torah. Idol worship is a clear denial of God. Sabbath 
desecration, too, is a denial that God created for six days 
and rested on the seventh — the eternal reminder of God as 
the Creator ( Ramban ). 

unm ntfipw — And My Sanctuary shall you revere. One is 
forbidden to enter the Sanctuary area with his walking stick, 
wearing shoes or a money belt, or with the dust on his feet 
(Rashi). 

31. D’Jin*rr^Ki nafcrrta uoivta — Do not turn to the Ovos 

I ■ “ V| T v I ” 

and Yidonim. These are magical practices that purport to 
foretell the future. The punishment of the practitioner of 
these acts is kares (see 20:6); the penalty of those who 
consult them is lashes (Sifra). 

'n — lam Hashem. Be aware Whom you are discarding in 
order to pursue knowledge of the future by turning to the 
prophets of Ou and Yid'oni (Rashi). 

32. rra'ty ijstt — In the presence of an old person. According 
to Rashi, following one view in Kiddushin 32b, the two 
halves of the verse explain one another, meaning that the 
commandment is to rise and honor a sage who is both 
elderly and righteous. Others hold that these are two 
separate commandments: to rise for and honor anyone over 
the age of seventy, even if he is not learned, and to rise for 
and honor a sage, even if he is young. The halachah follows 
the latter view. All agree that there is no such requirement 
for a wicked person (Yoreh De'ah 244:1). 


spring# nx^i — And you shall revere your God. The 
commandment to show respect is an easy one to violate: 
One can simply pretend that he did not notice. Therefore, 
the Torah cautions us to revere God. He knows our true 
intentions. This fear of God is invoked when a mitzvah 
depends on the intentions within someone’s heart (Rashi; 
Sifra ). 

33. “li — A proselyte. It is forbidden to taunt a proselyte by 
reminding him of his non-Jewish past and suggesting that 
this makes him unfit to study God’s Torah (Rashi; Sifra). As 
the next verse states: Who, more than a Jew, should 
understand the hurt felt by an unwanted stranger? (Sifra). 

34. \b nanKi — And you shall love him. Aside from the 
commandment to love all Jews, proselytes included, 
there is a special commandment to love proselytes. God, 
Himself, has a special love for proselytes ( Rambam, Hit. 
De’os 6:4). 

35-36. Weights and measures. The Torah illustrates the 
great importance of proper weights and measures with a 
powerful comparison. The passage begins by exhorting 
against a perversion of justice — a commandment that is 
generally directed toward judges, as in verse 15, above — 
yet our verse applies this principle to the businessman in his 
shop or the farmer in his field. Thus, the Torah likens a 
person doing business to a judge, and someone who 
falsifies weights and measures is like a judge who perverts 
judgment. Furthermore, Sifra, as explained by the Chofetz 
Chaim, notes that the passage connects the commandment 
of weights and measures to the Exodus from Egypt, to 
teach that one who falsifies them is considered as if he 
denies that there is a God Who sees all. Such a person, if it 
suited him, could also deny God s intervention to save Israel 
from Egypt. It is noteworthy that the Chofetz Chaim's first 
published work was an anonymous pamphlet on weights 
and measures, which he composed in response to negli¬ 
gence that he witnessed personally in the markets of his 
own town. 
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36. D3J|lx ’nxvirvilffx — Who brought you forth. I took you 
out of Egypt only on the condition that you would be honest 
in your business dealings. Alternatively, lest you think that 
you can be dishonest and go undetected, think back to 
Egypt. There, when 1 killed the firstborn of Egypt, I 
recognized the difference between the firstborn Egyptians 
and others. So, too, I will know if you have false weights, 
and I will punish those who use them ( Rashi ). 

37. Djiiiaitf) — You shall obserue. . . If you study the 
commandments you will realize that they are perfect, and 
then you will surely observe them. Recognize, however, that 


/ am Hashem, Who has given you the laws. By definition, 
therefore, you cannot improve upon them. You may neither 
add to them nor subtract from them ( Sforno ). 

20 . 

<+§ Punishments. 

The Torah does not decree a physical punishment for a 
sin unless there is a negative commandment enjoining us 
not to commit that deed. Chapters 18 and 19 contained a 
long series of negative commandments, and this chapter, 
primarily, gives the punishments for those sins. 
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— / am Hashem, your God, Who brought you forth from the land of Egypt . 37 You shall observe 
all My decrees and all My ordinances, and you shall perform them — / am Hashem. 

20 1 | -^ashem spoke to Moses, saying : 2 Sat/ to the Children of Israel: Any man from the Children 

Punishments of Israel and from the proselyte who lives with Israel, who shall give of his seed to Molech, 

shall be put to death; the people of the land shall pelt him with stones. 3 / shall concentrate My 
attention upon that man, and I shall cut him off from among his people, for he had given from 
Molech his offspring to Molech in order to defile My Sanctuary and to desecrate My holy Name . 4 But 

if the people of the land avert their eyes from that man when he gives from his offspring to 
Molech, not to put him to death — 5 then I shall concentrate My attention upon that man and 
upon his family; I will cut off from among their people, him and all who stray after him to stray 
after the Molech . 6 And the person who shall turn to the sorcery of the Ovos and the Yidbnim 
to stray after them — / shall concentrate My attention upon that person and cut him off from 
among his people. 

7 You shall sanctify yourselves and you will be holy, for I am Hashem, your God. 

8 You shall observe My decrees and perform them — / am Hashem, Who sanctifies you . 9 For 
any man who will curse his father or mother shall be put to death; his father or his mother has 
he cursed, his blood is upon himself. 


2-5. Molech. In giving the punishment for serving 
Molech (18:21), the Torah discusses at length the evil of 
the sin. Not only has the perpetrator sinned against God, 
he has profaned the sanctity of the Jewish people — ntfipn, 
My Sanctuary — which the Sages interpret as God's 
holy nation (v. 3). Ramban comments that the degraded 
worship of Molech deprives the Jewish people of its 
holiness; therefore, the Torah stresses that it is the 
nation that bears responsibility for executing the death 
penalty against the one who has harmed it so signifi¬ 
cantly. 

2. ynxn oy — The people of the land. By using this unusual 
term to identify the people, the Torah suggests why they 
should have the particular responsibility of executing the 
sinner. A father who offers his own children to Molech has 
brought contamination to the land. 

3. infc ’rnarn — And / shall cut him off. The punishment 
has two tiers. If the transgressor was properly warned 
and witnessed, and beis din imposed the death penalty, he 
gains atonement for his sin. If, however, he sinned inten¬ 
tionally but was not punished by the court, God imposes 
kares. 

4. ornrjrnjjc. . . nbyn — Avert [lit., avert they will 

avert] their eyes. The double expression teaches a moral 
lesson. If the people avert their eyes once, they will avert 
their eyes again. If the court attempts to discharge its 
responsibility, violators will protest: "You did not punish the 
last violator, is it fair to punish this one?" Only if the courts 
and the people are consistent can they function properly 
(Rashi ; Or HaChaim ). 

5. Irmatfhaai — And upon his family. The family is responsi¬ 
ble if it was their influence that shielded the sinner from 
punishment by the court ( R ’ Bachya). Nevertheless, the 


punishment of kares is imposed only upon the sinner — in*, 
him — not upon his relatives ( Rashi\ Sifra ). 

7-8. — You shall sanctify yourselves. According 

to Rashi, this commandment refers to the previous exhorta¬ 
tions against idolatry; one who refrains from idol worship 
sanctifies himself. 

The sequence of verses alludes to the teaching that the 
very thought of idol worship — he merely turns to it (verse 
5) — is regarded by God as if someone had actually 
worshiped idols (Kiddushin 39b). But how can someone 
control his thoughts? Therefore, the Torah teaches that 
what is incumbent upon a Jew is to attempt to sanctify 
himself by performing the commandments and by avoiding 
evil to the best of his ability. God promises that in reward 
for the Jew’s sincere efforts, DrP’m, and you will be 

holy; God will assist him in cleansing his thoughts (Beer 
Yitzchok ; Meshech Chochmah ). 

9. — For. This conjunction implies that our verse 

gives the reason for an earlier commandment. It refers 
back to the commandment to revere parents (19:3), 
and explains that one who shows gross disrespect to 
parents can incur the death penalty. Alternatively, the word 
13 should be translated therefore, meaning that because it is 
God Who sanctifies us — and a person’s father and mother 
are His partners in bringing a person into the world — God 
decrees the death penalty upon those who curse them 
(Ramban). 

h — His father or his mother has he cursed. The 
repetition teaches that one is liable for cursing his parents 
even if he does so after their death (Bash/). 

la — His blood is upon himself. The Sages derive that 
this term always means death by stoning. In its simple 
meaning, the term means that the violator brought the 
punishment upon himself (Rashi). 
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60 |»p o 6, 107101 . 671 DP ( 7 ’: 7 b PTfn?) PP7P ’»p 6 pcb .Kin non 
;o:iod o’bpp) 7 DP obiy ’hi ,wn i»bi» niojb oippp per idp ,ipip6 
i"mpi ,6ip hi ony pcb b pi ,hi .myn (rr>) :cpo pP7?)D oc :"r 

P1P6 pi (10:P 7PDf5) »f 6bl [op ftbl] PPfiP Pilot 1»3 ,737 ocb P 3 T 3 P 771 * 

if onnif) on cpc Pp’co if onm 6 c 1 ,UW7 ?3 ipbpo if p^psopi .p6 P7f jp 
|P7Pff)3 31P3P ooc jwi i^k mnK nnyi (u^):(:?) pwor) ppioio pdopp 
bio p? ?f)P ;p i» 6 i 106 nin 6 by pj p’by ppfioc pnib (ww b’»b) 
|» v?f) t 6 pc 6 by 6 b 6 ponp fib vjf) ncf) nny b ?6 ,o 6 p jp p»pvpft 

P73 by 7 nbb 63 ?f? fippno .mm hk noun ivk O) :C 7 ) pip? 1 ) 36p 
ib Pyi 7 i , 7 bi fib 3 ,ipiopp 3 .nnny :nny P 3 ’bp coiy? 6ioc obypb pip6p 
0’)3 f)b3 PP D ’03 lb pfl ,p 31 p 0’)3 lb C’ (3:110 P’Cfn3) HOP ]bip ’ 3 ) 6 l 
o’Tpy .vr’ oooy ,ipip’ onny ,ib6 pifippp ’)C3 poc pb (f:3’ pip 3 "p) 
,vp’ onoy ,i M P 3 p 3 ipc ’Db ,niP’C 3 ib vp’ 6b Pi^y pyc3 ib vp» 06 ,ipip’ 
(ko) :(.po pip 3» s y) vcpy 6 ipc ipp vp 1 b3 pt 1 pp»3y ryes ib pfi 06c 

P3 p6iyp 7106b 1C77 10T1371 .PDl6P1 6’P P710P p6fp P3»3CP .K’H H7J 

10-21. Penalties for forbidden relationships. The follow¬ 
ing passage sets forth the punishments for the transgres¬ 
sions that were given in 18:6-23. In many cases, the relative 
laws have been explained in the commentary to the previous 
passage. 
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10. nttV‘nin — Shall be put to death. The Sages derive that 
this term indicates the death penalty of pin, strangulation 
(Rashi ). 

12. itvy San — They have committed a perversion. !t is 
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Relation¬ 

ships 


10 A man who will commit adultery with a mans wife, who will commit adultery with his 
fellow s wife; the adulterer and the adulteress shall be put to death. 

11 A man who shall lie with his fathers wife will have uncovered his fathers shame; the two 
of them shall be put to death, their blood is upon themselves. 

12 A man who shall lie with his daughter-in-law, the two of them shall be put to death; they 
have committed a perversion, their blood is upon themselves. 

13 A man who lies with a man as one lies with a woman, they have both done an 
abomination; they shall be put to death, their blood is upon themselves. 

14 A man who shall take a woman and her mother, it is a depraved plot; they shall bum him 
and them in fire, and there shall not be depravity among you. 

15 A man who shall lie with an animal shall be put to death; and you shall kill the animal. 
16 And a woman who approaches any animal for it to mate with her, you shall kill the woman 
and the animal; they shall be put to death, their blood is upon them. 

17 A man who shall take his sister, the daughter of his father or the daughter of his mother, 
and he shall see her nakedness and she shall see his nakedness, it is a disgrace and they shall 
be cut off in the sight of the members of their people; he will have uncovered the nakedness of 
his sister, he shall bear his iniquity. 

18 A man who shall lie with a woman in her affliction and has uncovered her nakedness, he 
will have bared her source and she has bared the source of her blood; the two of them will be 
cut off from the midst of their people. 

19 The nakedness of your mothers sister or your fathers sister shall you not uncover, for that 
is baring ones own flesh; they shall bear their iniquity . 20 And a man who shall lie with his aunt 
will have uncovered the nakedness of his aunt; they shall bear their sin, they shall die childless. 
21 A man who shall take his brother’s wife, it is loathsome; he will have uncovered his brothers 
shame, they shall be childless. 


against the natural order of things for a father and a son to 
live with the same woman, just as, in 18:23, it is against the 
natural order for a human to live with an animal. This is the 
sense of Rashi, who explains the phrase in terms of 
“shamefulness” and “mixture.” 

14. np’ — Who shall take. This term refers to marriage. 
Only if someone was married to a woman is he forbidden to 
live with her mother or daughter {Sifra). 

Kin nm — It is a depraved plot. The same term was used in 
18:17 regarding a relationship with one's wife and her 
daughter. The similarity of terms [rnit/ rnn) teaches that both 
offenses incur the penalty of death by fire (Sifra). 

— And them. The plural implies that more than one 
woman is put to death, but the man s lawful wife clearly is 
not punished because her husband sinned with her close 
relative. Rather, the plural form teaches that the penalty 
applies to the mother-in-law and her mother, should they 
both sin with him (Rashi; Sanhedrin 76b). 

15. ttnnn :mian*nKi — And you shall kill the animal. The 
animal is removed from the world because it was a source of 
enticement that caused a person to sin. Surely, then, a 
rational person who causes his fellow to sin is worthy of 
punishment (Rashi; Sifra). Alternatively, the animal must be 
killed so that it should not walk down the road and have 


people say, “This animal caused a man to be stoned” 
(Sanhedrin 54a). 

17. npn — Disgrace. Literally, the word means "kindness,” 
a strange term in relation to incest. It is intended to answer 
the question, “If it is immoral for a brother and sister to live 
together, then why did God permit Cain and Abel to marry 
their sisters?” The answer is that it was a kindness for God to 
allow that, so that the human race could go on (Rashi; Sifra). 

According to Radak, the word 1917 has two meanings: 
kindness and disgrace. The two are related, because the 
disgrace of immorality is the product of overindulgence. 
Someone who is too anxious to give pleasure and is reluc¬ 
tant to discipline herself or others is in danger of lapsing into 
the sin of immorality. [See ArtScroll Genesis pp. 371-3.) 

Illy. . .n)pv 'pyh — In the sight of the members of their 
people. . .he shall bear his iniquity. The consequences of the 
sin will attach themselves to the sinner in the form of a series 
of misfortunes that will make it obvious to the members of 
their people that he has incurred God’s wrath (Ramban to v. 

9). 

18. nyi — A woman in her affliction, i.e., during her 
menses. 

20. infi — His aunt, i.e., the wife of his father’s brother 
(Sifra). The wife of a mother’s brother is prohibited Rabbini- 
cally (yeuamos 21 a). 
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22-24. The Land and immorality. Having given the 
penalties for the relationships that were prohibited in 
Chapter 18, the Torah repeats the message of 18:26-30, 
that the sanctity of Eretz Yisrael cannot tolerate immorality. 
Thus the gift of the Land is conditioned upon the people 
maintaining their high level of sanctity. 

25-26. Holiness and kashruth. The chapter concludes 
with an exhortation to avoid forbidden foods, as a prerequi- 
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p6 .ruoaub minon niamn ]’a DnbDani (na) :(7:p pDD d"p) 
f *|b ?6nvb ]b pdipp pa 6b6 ,op pD35) pb73i» ’dpc Di»nb pdd pa Dnii 
:(r oo pddc 6bn ,v^ ian pa ppdi .)»5p pnob p»o be ian ppoc pa 
|M nann him (ia) :(n oo Dio6b .toao*? nib in^nan *\vn 

5 c op6 16 b 061 ’be op6 no oon 0 ’b 7 ain op6 06 sb n’»yn 


site of holiness, as set forth in 11:44. 

26. 'bril’nf?. . .DanK^naKi — And I haue separated you. . .to 

I I V I w T 

be Mine. If you keep yourselves apart from the nations and 
their ways, you will be Mine; otherwise you will belong to 
Nebuchadnezzar and his cohorts. R’ Elazar ben Azariah 
taught, “Do not say, I cannot stand pig meat!’ Rather you 
should say, ‘I would like to savor pig meat, but what can I do 
— God forbade it, and commanded me to separate myself 
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The Land 
and 
Immortality 


Holiness 

and 

Kashruth 


22 You shall observe all My decrees and all My ordinances and perform them; then the Land 
to which I bring you to dwell will not disgorge you . 23 Do not follow the traditions of the nation 
that I expel from before you, for they did all of these and I was disgusted with them . 24 So / said 
to you: You shall inherit their land, and I will give it to you to inherit it, a land flowing with milk 
and honey — lam Hashem, your God, Who has separated you from the peoples. 

23 You shall distinguish between the clean animal and the unclean, and between the clean 
bird and the unclean; and you shall not render your souls abomineible through such animals 
and birds, and through anything that creeps on the ground, which I have set apart for you to 
render unclean. 

26 You shall be holy for Me, for I Hashem am holy; and I have separated you from the peoples 
to be Mine . 27 Any man or woman in whom there shall be the sorcery of Ov or of Yidoni, they 
shall be put to death; they shall pelt them with stones, their blood is upon themselves. 


THE HAFTARAH FOR KEDOSHIM APPEARS ON PAGE 1174. 

When Acharei and Kedoshim are read together, the Haftarah for Acharei, page 1173, is read. 

When Rosh Chodesh lyar coincides with Kedoshim, the regular Maftir and Haftarah are replaced 
with the readings for Shabbas Rosh Chodesh: Maftir, page 890 (28:9-15); Haftarah, page 1208. 

See note on page 1174 for further exceptions. 


from the nations in order to be His, and to accept His 
sovereignty upon myself!' ” ( Rashi ). 

R' Chaim of Volozhin used to comment that if Jews 
sanctify themselves, then — as this verse guarantees — 
God will separate us from the nations to be His. What will 
happen if we do not sanctify ourselves? Then the nations will 
separate us from their midst — for persecution and 
expulsion, God forbid! 

In a similar vein, a Jew once came and lamented to R’ 
Mordechai of Lechovitch that his Russian landlord, with 
whom he had always had a very friendly relationship, had 
begun to hate him and was constantly persecuting him. The 
rabbi answered, “You should have maintained a distance 
between yourself and your landlord. You are a Jew and you 
have the responsibility of being holy. You wanted to be like 
him, so now he is separating himself from you." 


27. Ik alK — Ov or Yid'oni. The chapter ends with this 
sin because it symbolizes the difference between Israel and 
the nations. If Israel serves God properly, it will deserve to 
have prophets and have no need for these magical ways of 
foretelling the future (Baal HaTurim). 

.pa'D 3 ”nT v'n .pro mai .mpross t*d — This Masoretic 
note means: There are 64 verses in the Sidrah, numerically 
corresponding to the mnemonics mn and D'TiT v n. 

As Rashi comments at the beginning of the Sidrah, the 
majority of the Torah’s essential laws are here, which is 
alluded to by the first mnemonic, which means glow, 
i.e., spiritual luster. The second mnemonic means “what 
good is gold,” for, as Rashi (to Genesis 36:39) comments, 
someone can be so rich that gold becomes meaningless. 
So, too, gold pales beside the wealth of the Torah (R‘ David 
Feinstein ). 
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PARASHAS EMOR 


21 . 

1-9. Laws of a Kohen. 

The previous Sidrah dealt with the commandment that the 
entire nation should strive to become holy, and with the 
broad range of activities that brings one to this exalted state. 
Now the Torah turns to the Kohanim, whose Divine service 
places upon them a particular responsibility to maintain 
higher standards of holy behavior and purity ( Ibn Ezra). 

1. rnttKl. . .1>3K — Say.. .and teli them. There is an appar¬ 
ent redundancy in the verse, since Moses was told twice to 
say something to the Kohanim. In the plain meaning, Ibn 
Ezra comments that the first statement to them was the 
recitation of the previous chapters and their interpretations, 
because the Kohanim, as scholars and teachers of the Torah, 
would be responsible to safeguard it and preserve its in¬ 
tegrity. Then Moses went to the special commandments to 
the Kohanim that are the subject of this chapter and the next. 

Ramban maintains that a double expression indicates that 
a commandment is being stressed due to its importance or 
because it involves activity that runs counter to the prevalent 
habits of the people. In this case, the Kohanim would have to 


alter their accustomed activities to comply with the special 
strictures against contamination. 

However, the Sages expound the apparent redundancy to 
imply that the Kohanim were to convey this teaching to 
others, who would otherwise not be subjected to this com¬ 
mandment. This teaches that adult Kohanim were cautioned 
regarding the children, for the adults are not permitted to 
cause children to become contaminated from the dead 
(Rashi; Yevamos 114a). 

On the above dictum, Rabbi Moshe Feinstein commented 
homiletically that the Torah cautions adults to regulate their 
own behavior, because the example they set will have an 
effect on the children who see them. 

p riK *j^ n*jrjBn — The Kohanim, the sons of Aaron. “You are 
Kohanim by virtue of the fact that you are the sons of Aaron.” 
Since your greatness is hereditary, you must take care to 
convey to your children the importance of their lineage and 
their responsibility to be worthy of it. Consequently, you 
must teach them even as children not to contaminate them¬ 
selves from the dead (R'Hirsch). 

i*1pV? — Among his people. If the dead person is “among the 
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21 1 j-| ash EM said to Moses: Say to the Kohanim, the sons of Aaron, and tell them: Each of you 

Laws of shall not contaminate himself to a [dead] person among his people; 2 except for the relative 

a Kohen w ^ 0 ^ closest to him, to his mother and to his father, to his son, to his daughter, and to his 

brother; 3 and to his virgin sister who is close to him, who has not been wed to a man; to her 
shall he contaminate himself. 4 A husband among his people shall not contaminate himself to 
one who desecrates him. 

5 They shall not make a bald spot on their heads, and they shall not shave an edge of their 
beard; and in their flesh they shall not cut a gash . 6 They shall be holy to their God and they shall 
not desecrate the Name of their God; for the fire-offerings of Hashem, the food of their God, they 
offer, so they must remain holy. 

1 They shall not marry a woman who is a harlot or has been desecrated, and they shall not 
marry a woman who has been divorced by her husband; for each one is holy to his God. 


people/’ meaning that other Jews are there to assume re¬ 
sponsibility for the burial, then a Kohen may not participate 
in it. But if the corpse is isolated, with no one to care for it [no 
myo], then even a Kohen Gadol is required to stop every¬ 
thing and bury it ( Rashi ; Sifra). 

2. — For the relative who is closest to him , i.e., his wife 
(Rashi: Sifra ). 

3. nanpn — Who is close to him , i.e., a sister who is not 
married [even if she is ntff'ij?)?, betrothed (Rashi; Sifra; see 
notes to Exodus 22:15)]. As long as she is unmarried, she is 
still part of the Kohen’s immediate family and he is required 
to participate in her funeral, as he is for all the relatives 
enumerated here. Once she is married, however, she is con¬ 
sidered part of her new family with regard to the laws of 
contamination. 

4. This verse refers to a Kohen who has entered into a 
marriage forbidden by verse 7. Although the marriage is 
forbidden and he is prohibited from having marital relations 
with his wife, nevertheless, it is legally binding and can only 
be dissolved by divorce or the death of one of the spouses. 
Therefore, he is forbidden from participating in his wife’s 
funeral. This verse, however, puts a limit on the prohibition. 
If she is among his people when she dies, i.e., there are others 
who can attend to her, he may not contaminate himself. But 
if she is not among his people, i.e., there is no one else to bury 
her, then even a Kohen must do so (Rashi; Sifra). 

The respective laws of a Kohen, Kohen Gadol, and na 2 ir 
differ regarding contamination. All are forbidden to contam¬ 
inate themselves for the dead, yet only an ordinary Kohen is 
permitted to contaminate himself for close relatives, while 
the other two are not. The reason for the difference is that a 
Kohen's holy status is not earned; since it comes to him only 
by birth, he honors his family by participating in their burial. 
A Kohen Gadol, however, must be personally worthy of his 
exalted status, and a nazir accepts his holy status upon 
himself voluntarily. The family tragedy, therefore, may not 
interfere with their required ritual purity (R' Auraham of 
Sochatchou ). 

5. — They shall not make a bald spot. The verse 
refers to the practice of making bald spots or gashes in the 


skin as signs of mourning for the dead (Rashi; Sifra). 

Kli Yakar comments that one might have thought that the 
death of a Kohen creates a vacuum in God’s entire commu¬ 
nity, and this might be taken as sufficient cause for otherwise 
forbidden expressions of grief. 

— They shall not shave. This is a clarification of the 
prohibition stated in 19:27. The prohibition against remov¬ 
ing the beard applies only to shaving with a sharp blade; 
however, facial hair may be removed with scissors [or a 
scissors-1 ike shaver] or a depilatory (Rashi ; Sifra). 

6. — They shall be holy. The concept of holiness 
implies abstinence (see notes to 19:2), and is particularly 
relevant to Kohanim who are forbidden from contaminating 
themselves from the dead and from marrying certain women 
(Ramban). 

iSSrr — And they shall not desecrate. Although Kohanim 
have many responsibilities and privileges beyond those of 
other Jews, they do not have the right to "resign” from their 
position or to give up their prerogatives. They are servants of 
God, and for them to neglect or derogate their role is a 
desecration of God’s Name (Sfomo). 

The Torah indicates that a Kohen who falls short of holi¬ 
ness is guilty of desecrating God’s Name. This is a reflection 
of the axiom that more is demanded from people of emi¬ 
nence. Because a Kohen is the servant of God, he must be 
scrupulous in his behavior; when he sins, it is regarded by 
onlookers as a desecration of the One against Whom he 
transgresses. A similar responsibility applies to all Jews. 
God’s Chosen People — and especially those who are privi¬ 
leged to be Torah scholars — must hold themselves to high 
standards of behavior and ethics (R’Aharon Kotler). 

7. njT — A harlot. The definition of a harlot who is prohibited 
to a Kohen is quite limited: It is a woman who has lived with 
any man who is not permitted to her because of a negative 
commandment. This includes not only relationships punish¬ 
able by death or kares, but also living with a mamzer or a 
non-Jew (Rashi), 

— Or [a woman whoj has been desecrated. This term 
refers to any woman who is forbidden to marry a Kohen or a 
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Kohen Gadol, but lives with him, i.e., a divorcee with a an individual; as a representative of the Sanctuary, he is 
Kohen, or a widow with a Kohen Gadol (v. 14), and any responsible to the nation, and the nation is obligated to 
daughters born of such unions ( Rashi ). If a Kohen marries compel him to remain true to his calling (R'Hirsch). There- 
one of these women, however, the marriage is binding (see fore, the community must force him to divorce any of the 
notes to v. 4 above). women mentioned in the previous verse (Rashi; Sifra). 

8. intplpl — ^ ou sanctify him . The Kohen is not merely Tig — He shall remain holy to you. The rest of the 
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0 You shall sanctify him , for he offers the food of your God; he shall remain holy to you, for 
holy am I, Hashem, Who sanctifies you. 9 If the daughter of a Kohen will be desecrated through 
adultery, she desecrates her father — she shall be consumed by the fire. 

10 The Kohen who is exalted aboue his brethren — upon whose head the anointment oil has 
been poured or who has been inaugurated to don the uestments — shall not leave his head 
unshorn and shall not rend his garments. 11 He shall not come near any dead person; he shall 
not contaminate himself to his father or his mother. 12 He shall not leave the Sanctuary and he 
shall not desecrate the Sanctuary of his God; for a crown — the oil of his Gods anointment — 
is upon him; I am Hashem. 13 He shall marry a woman in her virginity. 14 A widow, a divorcee, 
a desecrated woman, a harlot — he shall not marry these; only a virgin of his people shall he 
take as a wife. 15 Thus shall he not desecrate his offspring among his people; for I am Hashem 
Who sanctifies him. 

16 Hashem spoke to Moses, saying: 17 Speak to Aaron, saying: Any man of your offspring 
throughout their generations in whom there will be a blemish shall not come near to offer the 
food of his God. 18 For any man in whom there is a blemish shall not approach: a man who 
is blind or lame or whose nose has no bridge, or who has one limb longer than the 
other; 19 or in whom there will be a broken leg or a broken arm; 20 or who has abnor¬ 
mally long eyebrows, or a membrane on his eye, or a blemish in his eye, or a dry skin eruption, 
or a moist skin eruption, or has crushed testicles. 21 Any man from among the offspring of 


nation must recognize the sanctity of Kohanim by showing 
them respect and giving them precedence. This is why a 
Kohen is called to the Torah first and has priority in leading 
the assemblage in Grace after Meals ( Rashi; Gittin 59b). 

9. niJTb — Through adultery. All agree that this verse does 
not apply to a single woman. The Sages disagree on whether 
the daughter of our verse is a fully married woman who 
committed adultery, or whether she had accepted kiddushin 
but not yet completed the marriage through c huppah, in 
which case she has the status of a married woman regarding 
adultery {Rashi; Sanhedrin 50b; see notes to Numbers 30:7). 

nV?ma hon mnhrnK — She desecrates her father. Those who 
see her say, “Accursed is the one who gave birth to her; 
accursed is the one who raised her” (Rashi). 

10-15. Laws of the Kohen Gadol. 

10. Vr-n* — Or urho has been inaugurated. A Kohen 
Gadol assumes office in one of two ways: by being anointed 
with the oil of anointment prepared by Moses (see Exodus 
30:22*33) or simply by donning the vestments of his office. 
This is derived from our verse, which speaks of both anoint¬ 
ment and the wearing of the vestments. 

sns' rib Itt/KrriK — Shall not leave his head unshorn. One 

™ ■ 

lets one’s hair grow for thirty days and rends one’s garments 
in mourning, but a Kohen Gadol is forbidden to engage in 
these practices of mourning at any time ( Rambam, Hit. Klei 
HaMikdash 5:6). 

12. K3P kS — He shall not leave. The Kohen Gadol is forbid¬ 
den even to follow the funeral procession of a relative (Rashi; 
Sanhedrin 84a). 

13. rp^rqa nttfK — A woman in her virginity. This verse 
implies that a Kohen Gadol is forbidden to marry anyone but 


a virgin, but this does not mean that he is required to marry. 
The next verse is a positive commandment that the Kohen 
Gadol must marry (Ramban). 

14. — Of his people. As long as she is a member of the 
Jewish people, a Kohen Gadol may marry her; she need not 
be of a priestly or Levite family (R’Hirsch). 

15. — Thus shall he not desecrate. A Kohen Gadol’s 

" - i i 

children by any of the women specifically forbidden to him 
are D’ ,l 75n, desecrated. A son may not perform the service or 
eat terumah, and he may contaminate himself to the dead; a 
daughter may not marry a Kohen (Rashi; Kiddushin IT a). The 
same applies to children born to an ordinary Kohen from a 
union with a woman prohibited to him because of his priestly 
status. 

16-24. Disqualifying blemishes. 

17. — Shall not come near. This verse forbids a 

blemished Kohen to perform the service; the identical 
phrase in the next verse gives the reason for this prohibition: 
It is not proper for him to do so (Rashi with Mizrachi). 

10. D*in— Whose nose has no bridge, i.e., the bone at the top 
of the nose, between the eyes, does not protrude, so that he 
can apply a cosmetic to both eyes with a single stroke (Rashi; 
Sifra ). 

yntp — One who has one limb longer than the other. One eye 
is larger than the other, or one shin or thigh is longer than the 
other (Rashi; Sifra). 

20. jai — Abnormally long eyebrows. They are so long that 
they rest on his face (Rashi', Sifra). According to R“ Saadia 
Gaon and Radak this is a hunchback. 

b^an — A blemish in his eye, i.e., a white line that 
extends from the white of the eye into the iris (Rashi). 
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22. batf» — May he eat. Although a Kohen with a blemish blood service, either to come toward the Curtain, as on Yom 

may not perform the service, he has the privilege of eating Kippur, or on the outer Altar. Rambam (Hit. Bias HaMikdash 
meat from the sacrifices. 6:1) interprets the verse literally, as a negative command- 

23. KOJ K^ — He shall not come. According to Rashi, the ment forbidding them even to enter the areas near the Altar 
verse prohibits blemished Kohanim from performing the and Curtain. 
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Aaron the Kohen who has a blemish shall not approach to offer the fire-offerings of Hashem; he 
has a blemish — the food of his God he shall not approach to offer. 

22 The food of his God from the most holy and from the holy may he eat 23 But he shall not 
come to the Curtain, and he shall not approach the Altar, for he has a blemish; and he shall not 
desecrate My sacred offerings, for I am Hashem, Who setnctifies them . 24 Moses spoke to Aaron 
and to his sons, and to all the Children of Israel. 


22 

Safeguard¬ 
ing the 
Sanctity of 
Offerings 
and 
Terumah 


1 H ASHEM spoke to Moses, saying: 2 Speak to Aaron and his sons, that they shall withdraw 
from the holies of the Children of Israel — that which they sanctify to Me — so as not to 
desecrate My holy Name, I am Hashem. 3 Say to them: Throughout your generations, any man 
from among any of your offspring who shall come near the holies that the Children of Israel may 
sanctify to Hashem with his contamination upon him — that person shall be cut off from before 
Me, I am Hashem. 4 Any man from the offspring of Aaron who is a metzora or a zau shall not 
eat from the holies until he becomes purified; and one who touches anyone contaminated by 
a corpse, or a man from whom there is a seminal emission; 5 or a mein who touches any 
swarming thing through which he can become contaminated, or a person through whom he 
can become contaminated, whatever his contamination. 6 The person who touches it shall 
be contaminated until evening; he shall not eat from the holies unless he has immersed his 
body in the water. 7 After the sun has set he shall become purified; thereafter he may eat 
from the holies, for it is his food. 8 He shall not eat from a carcass or from a tom animal, 


— And he shall not desecrate. If a blemished Kohen 

■ ■Mb * 

■ w 

performs the service, the offering becomes desecrated, and 
must be burned ( Rashi; Sifra). 

24. im-Ss-Ski. . .rtttOs 13“PJ — Moses spoke.. .and to 

t v : v ■' ■ r* • 

all the Children of Israel. Even though the commandments 
related only to the Kohanim, Moses taught them to the 
nation as well, because the courts are responsible to assure 
compliance (Rashi). 

22 . 

1-9. Safeguarding the sanctity of offerings and terumah. 
The people are enjoined to avoid the contamination of sac¬ 
rificial meat and terumah (the prescribed portions of crops 
that are given to Kohanim]. 

2. nwi — That they shall withdraw. Whenever Kohanim 
become tamei [contaminated], they must withdraw from all 
aspects of the service, lest they contaminate and thereby 
disqualify the offerings that the Jewish people have sancti¬ 
fied. The penalty for those who serve while contaminated is 
’T3 nmp, death by the hand of Heaven (Sanhedrin 83 b). 
Although the verse does not specify that the Kohanim are 
contaminated, we know from the context that this is so, 
since contamination is the subject of the next verse 
(Mizrachi). 

The word nT3’i comes from crown. The verse alludes 

• ^ I 

to the great people of Israel, those who are crowned with 
distinction, and cautions them to be especially careful to 
avoid desecration of the Name. Such people are prone to 
think that they can allow themselves liberties not permitted 
to "commoners.” To the contrary, the Torah tells them; 
their responsibilities are greater than those of others (the 
Apter Rau). 


3. 3*]pVitt>K — Any man. . . who shall come near. 

The Sages derive exegetically that the punishment of spiri¬ 
tual excision [/cares] applies only to a contaminated person 
who eats from the offerings. If so, why does the verse use 
the term come near? The term teaches that kares applies 
only after the sacrificial parts become eligible to be placed 
upon the Altar — to come near — which is after the blood 
service has been completed (Rashi; Sifra ). 

The kares of this verse applies only to a contaminated 
person who eats from the meat of offerings, but not to 
terumah and *00 it yyn, the second tithe . Verse 6, which gives 
a negative prohibition but does not mention kares , forbids a 
contaminated person to eat terumah and the second tithe 
[W lU'ifJp]. For eating terumah, the penalty is DVpttt nmn, 
death by the hand of Heaven (Sanhedrin 83a); and for eating 
the second tithe, he is in violation of a negative command¬ 
ment (Veuamos 73b). 

— From before Me. This expression alludes to why 
the penalty is appropriate. By eating from the offerings 
while in a state of tumah, this person ignored the presence 
of God’s holiness on the offering. It is fitting, therefore, that 
the sinner’s own presence be removed from before God (R' 
Hirsch ). 

5. "UffK — Through which he can become contami¬ 

nated. He touched remains of a human or of one of the 
crawling animals specified in 11:29-30. 

7. MPt innb — For it is his food. Even in cases where the 
cleansed Kohen is not permitted to eat sacrificial meat until 
he brings an offering, he may eat terumah at nightfall [riKy 
n^nian], for it is his bread, i.e., the food that the Torah has 
assigned especially to Kohanim. 
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9. *n*iBtt^)? — My charge. Even though tenj/nah is the prop¬ 
erty of the Kohanim — and they may feed it even to their 
slaves and animals — the Torah calls it My charge, for God 
expects the Kohanim to treat it with the respect due some¬ 
thing that is God's. The Jewish farmer works the physical 
earth and shares its largess with the Kohen who works the 
spiritual earth ( R’Hirsch ). 

Dlp7p)p n ’Jtj — / am Hashem, Who sanctifies them. I have 


sanctified the terumah, because I have sanctified the Jews 
who sanctify it ( Sfomo ). 

10-16. Terumah. Terumah, the approximately one-fiftieth 
of a crop that is given to a Kohen, may not be eaten by any 
non-Kohen, for he is a 71, literally, stranger, but in this con¬ 
text a more accurate translation would be layman. The mem¬ 
bers of a Kohen’s household — including his Israelite wife 
and gentile slave — are permitted to eat terumah. A Jewish 
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to be contaminated through it — / am Hashem. 

9 They shall protect My charge and not bear a sin thereby and die because of it, for they will 
have desecrated it — / am Hashem, Who sanctifies them. 

Terumah 10 No layman shall eat of the holy; one who resides with a Kohen or his laborer shall not eat 

of the holy. 11 If a Kohen shall acquire a person, an acquisition of his money, he may eat of it; 
and someone born in his home — they may eat of his food. 12 If a Kohens daughter shall be 
married to a layman, she may not eat of the separated holies. 13 And a Kohen s daughter who 
will become a widow or a divorcee, and not have offspring, she may return to her fathers home, 
as in her youth, she may eat from her fathers food; but no layman may eat of it. 14 If a man will 
eat of the holy inadvertently, he shall add its fifth to it and shall repay the holy to the Kohen. 

15 They shall not desecrate the holies of the Children of Israel, which they set aside to Hashem; 

16 and they will cause themselves to bear the sin of guilt when they eat their holies — for I am 
Hashem Who sanctifies them. 

Blemished 17 Hashem spoke to Moses, saying : 18 Speak to Aaron and to his sons and to all the Children 
Animate of Israel and say to them: Any man of the House of Israel and of the proselytes among Israel 

who will bring his offering for any of their vows or their free-will offerings that they will bring to 
Hashem for an elevation-offering ; 19 to be favorable for you: [it must be] unblemished, male, from 
the cattle, the flock, or the goats . 20 Any in which there is a blemish you shall not offer, for it will 
not be favorable for you. 21 And a man who will bring a feast peace-offering to Hashem 


slave, however, is not his owner’s property; he is an inden¬ 
tured servant who is obligated to serve, but is not owned by, 
his master. Therefore, he is not permitted to eat terumah. 

10. ttfnp — Holy. In the context of this verse, holy refers to 
terumah (Rashi; Sifra ). 

11. in'? i'b'1 — And someone bom in his home. If a child is 
born to a Jew’s gentile slavewoman, both she and her off¬ 
spring are the property of their master (Rashi; Sifra). 

12. jrfSTQi — If a Kohen's daughter. As long as she is single 
or married to another Kohen, she retains the privileges of the 
Kohenite family, and she may continue eating terumah. If 
she marries a non-Kohen, she becomes part of her new fam¬ 
ily, and may no longer eat terumah. If that marriage ends, 
through divorce or her husband's death, and there are no 
surviving children, she returns to the status of a Kohen's 
daughter, and may eat terumah. But if she has surviving chil¬ 
dren — who are themselves Levites or Israelites — she re¬ 
tains her ties with her non-Kohanite family and her status as 
a member of that family (Rashi; Yeuamos 67b-68a). 

13. 13 b?iO"K^ irbai — But no layman may eat of it. This 
apparent redundancy is stated to indicate that the only dis¬ 
qualification for eating terumah is being a non-Kohen. Thus, 
a Kohen who is an onen — i.e., a person on the day of a close 
relative s death — may eat terumah, even though he may not 
perform the Temple service (Rashi; Sifra). 

14. Indian — Its fifth to it. The sinner adds a quarter to the 
principal, meaning that he pays five quarters; thus the addi¬ 
tion to the principal is a fifth of the total payment. 

tt/'lpn. . .jmi — And shall repay the holy. Rather than giving 
money to a Kohen, the penitent gives him food that takes on 
the sanctified status of terumah. Thus he has replaced what 
he ate (Rashi; Sifra ). 


15. Rbl — They shall not desecrate. The Kohanim shall 
not desecrate terumah by feeding it to non-Kohanim. If they 
were to do so, they would be causing the Israelites to bear the 
sin of eating what is forbidden to them (Rashi). 

16. nnw* pjr — The sin of guilt. Although this verse dis¬ 
cusses someone who ate terumah unintentionally, his act is 
described here as py, which means an intentional sin. The 
inadvertent sinner who fails to take advantage of the oppor¬ 
tunity to gain atonement shows himself to be indifferent to 
sin. Because of this attitude, he incurs the sin of guilt, as if he 
had sinned intentionally (Or HaChaim). 

17-25. Blemished animals. Just as Kohanim with bodily 
blemishes are not permitted to perform the Divine service, 
so blemished animals are invalid as offerings. God wants 
perfection from His servants in the spiritual and moral sense, 
and from His offerings in the physical sense. Even though a 
blemished animal may be larger and more valuable than an 
unblemished one, it is not acceptable, for God does not mea¬ 
sure perfection in monetary terms (Sfomo to v. 27). 

18. nnlsia. . .onnna — Their uolvs. . .their free-will offerings. 
A vow is a personal obligation: "I obligate myself to bring an 
elevation-offering." The nature of the undertaking means 
that if the owner consecrates an animal and it becomes lost 
or blemished, he has not discharged his vow and must bring 
another animal. A free-will offering is a contribution: ‘I con¬ 
secrate this animal for use as an elevation-offering.” The 
owner’s obligation is to offer that animal, but if for any rea¬ 
son that cannot be done, the owner has no further responsi¬ 
bility to bring another one (Rashi; Kinnim 1:1). 

19. “i?T D'»n — Unblemished, male. The verse specifies only 
animal elevation-offerings; birds, however, are acceptable 
even if they are female and blemished. They are disqualified 
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only if they are lacking a limb ( Rashi ). 

21. Tjj’Kbeb — Because of an articulated vow. In order to be 
valid, a vow must be formulated clearly. If it is worded 
vaguely, it is not binding (see Nedarim 5b). 

lR3f3 — The flock. This Hebrew word, which has no exact 
translation in English, includes both sheep and goats. 

lavijn? Kb Din~b? — There shall not be any blemish in it. This 
is a negative prohibition not to inflict a blemish on a sancti¬ 


fied animal ( Bechoros 33b). 

22. “naY — Broken, i.e., an animal with a broken limb. 

23. InK ntpyn na^J — You may make it a donation. A 
blemished animal may be contributed for its monetary value 
for the upkeep of the Temple (Rashi; Sifra). 

24. itcryn Kb D^nK^i — Wor shall you do these in your Land. 
The blemishes listed in this verse are forms of castration, 
which is forbidden in Eretz Yisrael or elsewhere. The phrase 
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because of an articulated vow or as a free-will offering from the cattle or the flock, it shall be 
unblemished to find favor, there shall not be any blemish in it. 22 One that is blind or broken or 
with a split eyelid or a wart or a dry skin eruption or a moist skin eruption —you shall not offer 
these to Hashem, and you shall not place any of them as a fire-offering on the Altar for Hashem. 
23 A bull or sheep that has one limb longer than the other or unsplit hooves — you may make 
it a donation, but it is not acceptable for a vow-offering. 24 One whose testicles are squeezed, 
crushed, torn, or cut, you shall not offer to Hashem, nor shall you do these in your Land . 25 From 
the hand of a stranger you may not offer the food of your God from any of these, for their 
corruption is in them, a blemish is in them, they will not find favor for you. 

26 Hashem spoke to Moses, saying: 21 When an ox or a sheep or a goat is bom, it shall remain 
under its mother for seven days; and from the eighth day on, it is acceptable for a fire-offering 
to Hashem. 28 But an ox or a sheep or goat, you may not slaughter it and its offspring on the 
same day. 29 When you slaughter a feast thanksgiving-offering to Hashem, you shall slaughter 
it to gain favor for yourselves . 30 It must be eaten on that same day, you shall not leave any of 
it until morning; I am Hashem. 31 You shall observe My commandments and perform them; I 
am Hashem. 32 You shall not desecrate My holy Name, rather I should be sanctified among the 


in your Land means that it is forbidden to do so to every 
conceivable species of animal in the country, whether or not 
they are acceptable for offerings or kosher as food ( Rashi ; 
Chagigah 14b). 

25. "W?* — From the hand of a stranger. The stranger 

of this verse is a non-Jew: He is permitted to bring animals to 
be offered in the Temple, but not if they are blemished. 

26-33. Eligibility of offerings. Following the physical dis¬ 
qualifications, the Torah goes to the requirements of mini¬ 
mum age and various other rules of offerings. 

27. Di*ni — And from the eighth day. Until its eighth 
day, there is still a possibility that the newborn may be 
premature and unviable ( Chizkuni ). 

Just as a Sabbath must go by before a boy is circumcised, 
an animal must live through a Sabbath before it can be used 
for a sacred purpose. Because it bears testimony to God as 
the Creator, the Sabbath gives spiritual validity to the entire 
universe (Tzror HaMor; Zohar). 

28. iWTihn inx — It and its offspring. Despite the mas¬ 
culine pronoun inK, this prohibition applies only to the 
mother and her young ( Rashi; Chullin 78b). The masculine 
pronoun refers to the species, not the individual animal 
( Ramban ). 

29. oaaanb — To gain favor for yourselves. The offering 
should be slaughtered in such a way that God will find it, and 
you, acceptable. The next verse, as interpreted by the Sages, 
goes on to say that the Kohen must have in mind at the time 
of the slaughter that it will be eaten within the assigned time. 
Otherwise, it is piggul, as explained in 19:7 (Rashi; Sifra). 

32. Desecration and sanctification of God's Name. The 
primary privilege and responsibility of every Jew, great or 
small, is to sanctify God’s Name through his behavior, 
whether among Jews or among gentiles — by studying 
Torah and performing the commandments, and by treating 
others kindly, considerately, and honestly, so that people 
say of him, “Fortunate are the parents and teachers who 


raised such a person.” Conversely, there is no greater degra¬ 
dation for a Jew than to act in a way that will make people 
say the opposite (Yoma 86a). 

This verse is the general commandment to give up one’s 
life in order to sanctify God’s Name, when the Halachah 
requires it, such as when faced with idolatry, adultery or 
murder as the only means to save one’s life. But one can 
sanctify God’s Name in mundane situations, as well. If some¬ 
one sins merely because God’s will does not matter to him, 
he has desecrated the Name, and if he does so before ten 
Jews, he has committed the far more serious sin of desecrat¬ 
ing the Name in public. Conversely, if someone withdraws 
from sin or performs a commandment not because of 
money, pressure, or honor, but solely because it is God’s 
will, he has sanctified the Name. Of a person who obeys the 
Torah and whose general behavior brings credit to his Jew¬ 
ishness, God says ( Isaiah 49:3), “You are My servant, O 
Israel, in whom 1 take pride” (Rambam, Hil Yesodei HaTorah 
ch. 5; Yoreh De'ah 157). 

If a Jew is faced with a situation where he is required to 
give up his life in sanctification of the Name, he should do so 
without expecting a miracle to happen. Rather, he should 
act as Chananiah, Mishael, and Azariah did (Daniel 3:17-18). 
When Nebuchadnezzar threatened to have them hurled into 
a furnace unless they bowed to his statue, they answered 
that God was surely capable of saving them. They did not 
know that He would, but they were prepared to let them¬ 
selves be burnt to death rather than transgress (Rashi). 

. . .Y^nn — You shall not desecrate. Desecration of the 
Name is the most serious of all sins and the one for which it 
is most difficult to atone (Yoma 86a). If one has trans¬ 
gressed, one must attempt to sanctify the Name in a manner 
similar to his sin. One who slandered others should study 
Torah [using his gift of speech to utter the sacred words]; 
one who used his eyes to gaze at forbidden sights should 
weep; one who committed "bunches of sins” should perform 
bunches of mitzvos (R’Bachya). 
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'H 'lif — / am Hashem Who sanctifies you. If you 
dedicate your lives to My service, I will devote Myself person¬ 
ally to you, by regulating your activities Myself, and not 
through an intermediary ( Sfomo ). 

33. D?nK loylwrj — Who took you out. I liberated you from 
Egypt on the condition that you would sanctify Me ( Rashi ). 
By saving you from slavery, I made you Mine, and 1 have a 
right to make demands on you ( Ramban). 

23. 

Festivals. 

The festivals, including the Sabbath, are referred to contin¬ 
uously as □‘HJptt, appointed times, because they are special 
days when Jews “meet,'’ as it were, with God. As R’ Hirsch 
(Horeb ch. 23) puts it: “Moadim, appointed seasons, summon 
us to submit ourselves entirely to the contemplation and 
inner realization of those ideals which lie at their foundation. 
Just as Moed in space refers to the locality which men have as 
their appointed place of assembly for an appointed purpose 


p) :(oc) P3D obcb ;»6) /rr ^k :0 do p pjp bn .nan* losnwn ub) 

,0P3 p7mb» b6pt’ vo»c pnmn pci? .'n nyiw 'in bxiun bx pan 

a''p) idup 6b i”7»i biPb mbi?b om pm? npj??c pvb: b» p?cp p6 onacnc 

bb6 P3C p?i? on .Q7W7 ntyw 00 :o’bcn»b (3:6 ]H7 p?p ’wbrna 1 ;6n? 6 pcpd 
b3i P1P3CP p 6 bbp ib6a> vbi? |»b»» p77»i»p p 6 bbpnp bpc I7«bb ,pi7pip 
nbx (i) :(f oc a"p) P7P3CP p6 0 ”p ibAo vbp pbm? pm?mn p 6 o^ppa 
:(6:» ppp do C7pp cnps P37» ]6 ?i p?c 71333 7373 abppb /n 

[such as the Ohel Moed , the Tent of Meeting], so Moed in time 
is a point in time which summons us communally to an 
appointed activity — in this case an inner activity. Thus 
Moadim are the days which stand out from the other days of 
the year. They summon us from our everyday life to halt and 
to dedicate all our spiritual activities to them. From this point 
of view, Sabbath and Yom Kippur are also Moadim . 

“The Moadim interrupt the ordinary activities of our life 
and give us the spirit, power, and consecration for the future 
by revivifying those ideas upon which our whole life is based, 
or they eradicate such evil consequences of past activity as 
are deadly to body and spirit and thus restore to us lost purity 
and the hope of blessing." 

2. nnxunprnuJx — That you are to designate. According to 
Sifra, this designation refers to the Sanhedrin’s regulation of 
the calendar, by means of proclaiming the new months. The 
festivals must be based on the calendar, as fixed by the court, 
and this requirement is symbolic of the relationship between 
God and Israel. The calendar is based upon the sighting of 
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Children of Israel; I am Hashem Who sanctifies you , 33 Who took you out of the land of Egypt 
to be a God unto you; I am Hashem. 

23 1 j—| ashem spoke to Moses, saying: 2 Speak to the Children of Israel and say to them: Hashem s 

Festivals appointed festivals that you are to designate as holy convocations — these are My 

appointed festivals . 3 For six days IcLbor may be done, and the seventh day is a day of complete 
rest , a holy convocation, you shall not do any work; it is a Sabbath for Hashem in all your 
dwelling places. 

Pesach 4 These are the appointed festivals of Hashem, the holy convocations, which you shall 

designate in their appropriate time. 5 In the first month on the fourteenth of the month in the 
afternoon is the time of the pesach-offering to Hashem. 6 And on the fifteenth day of this month 
is the Festival of Matzos to Hashem; you shall eat matzos for a seven-day period. 1 On the first 
day there shall be a holy convocation for you; you shall do no laborious work . 8 You shall bring 
a fire-offering to Hashem for a seven-day period; on the seventh day shall be a holy convocation; 
you shall do no laborious work. 

The Omer 9 Hashem spoke to Moses , saying : 10 Speak to the Children of Israel and say to them: When 

you shall enter the Land that I give you and you reap its harvest, you shall bring an Omer from 


the newly visible moon and upon the responsibility of the 
Sages to add months when necessary to assure that Pesach 
will always fall in the springtime. Thus, God shows the signs 
of His presence in nature, and Israel responds by declaring 
the months and, through them, its devotion to God’s service. 
This process expresses the mutual love of the Creator and 
His chosen people (R’Hirsch). 

— Holy convocations. The festivals are days on 
which the people are “invited” [D’Nmp] to assemble.in prayer 
and thanksgiving, and to celebrate with fine clothing and 
festive meals ( Ramban ). 

God desires only festivals that are observed in the holy, 
elevated spirit of these are My appointed festivals. On these 
holy days, Jews desist from their mundane involvements of 
the week and devote themselves to the Torah and sacred 
pursuits — such days are God’s festivals. But days that are 
dedicated exclusively to gastronomic and physical pleasure 
are not God’s — they are human concoctions that He de¬ 
spises ( Sforno ). 

The purpose of the festivals is spiritual elevation, and the 
special foods and festive clothing are to help people achieve 
that goal. By giving honor and distinctiveness to the day, we 
focus our minds on it and thereby foster a realization of the 
spiritual opportunities it offers us, if we but utilize them prop¬ 
erly (HaKsav VHaKabbalah ). 

3. — A day of complete rest. The Sabbath is 

mentioned with the festivals to teach that anyone who dese¬ 
crates the festivals is regarded as if he had desecrated the 
Sabbath, and anyone who observes the festivals is regarded 
as if he had observed the Sabbath. The festivals, as days of 
rest, fall under the category of the Sabbath, because it is the 
holiest and the primary day of rest ( Rashi, as explained by 
Gut Aryeh). 

The Torah introduces the chapter of festivals with the Sab¬ 
bath to show that the lessons of both the Sabbath and the 
festivals are equally essential to the faith of the Jew. The 


Sabbath bears testimony that God created heaven and earth; 
the festivals, which recall the miracles of the Exodus, testify 
that God controls nature and can change it at will. Both 
concepts are fundamental. It is heretical to think that God 
created the universe, but then “stepped back” and left it to 
the unfettered laws of nature or control of angels or constel¬ 
lations. Likewise, it is heretical to believe that the world came 
into being somehow by natural means, but that God began to 
rule it thereafter (R’Moshe Feinstein). 

5-8. Pesach. 

5. ttHha — In the First month. Although the new year 

begins in Tishrei, the month of Rosh Hashanah, the months 
are counted from Nissan (Exodus 12:2), as a constant re¬ 
minder of the Exodus. 

npp — The time of the pesach-offering. The festival begins in 
the evening, but the pesach-offering is brought during the 
afternoon of the fourteenth. In the Torah, the word pesach is 
used exclusively to refer to the offering. The festival, as in the 
next verse, is called nlamn an, Festival of Matzos. 

7. rrfaj; npK^tt — Laborious work. No English translation 
can capture the sense of this term. According to Rashi (v. 8), 
it means work that one regards as a necessity; “essential 
work that will cause a significant loss if it is not performed.” 

According to Ramban , the term means work that is a bur¬ 
den, such as ordinary labor in factory and field. Only such 
work is forbidden on festivals, but “pleasurable work,” i.e., 
preparation of food, is permitted. 

Whatever the interpretation of this term, all agree that the 
preparation of food, including such labors as slaughter and 
cooking, is permitted on festivals that fall on weekdays. 

8 . — Fire-offering. This refers to the mussaf- offering 
that is detailed in Numbers 28. 

9-14. The Omer. Before any grain produce of the new crop 
may be eaten, a measure of ground barley must be brought 
to the Temple on the second day of Pesach as a meal- 
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offering, symbolizing that the prosperity of the field — de¬ 
spite the backbreaking labor that is required to wrest it from 
the soil — is a gift from God, and we thank Him for it. This 
offering is known as the Omer. Once it is brought, all grain 
that had taken root prior to that time may be eaten; later 
grain must wait until the next year’s Omer is brought. Nowa- 
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days, in the absence of the Temple, the new crop may be 
eaten when the second day of Pesach is over. 

10. n»?V — An Omer. Omer is the name of a dry measure, 

» 

containing the volume of 43.2 average eggs. It is the amount 
of flour that must be brought, and is also the name by which 
the offering is known. Although the Omer-offering permit- 
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your first harvest to the Kohen. 11 He shall wave the Omer before Hashem to gain favor for you; 
on the morrow of the rest day the Kohen shall wave it. 12 On the day you wave the Omer, you 
shall perform the service of an unblemished lamb in its first year as an elevation-offering to 
Hashem. 13 Its meal-offering shall be two tenth-ephah of fine flour mixed with oil, a fire-offering 
to Hashem, a satisfying aroma; and its libation shall be wine, a quarter-hin. 14 You shall not eat 
bread or roasted kernels or plump kernels until this very day, until you bring the offering of your 
God; it is an eternal decree for your generations in all your dwelling places. 

The Omer 15 You shall count for yourselves — from the morrow of the rest day, from the day when you 

Count and bring the Omer of the waving — seven weeks, they shall be complete . 16 Until the morrow of the 
Shauuos seuent fr wee fc y 0LL shall count, fifty days; and you shall offer a new meal-offering to Hashem. 

17 From your dwelling places you shall bring bread that shall be waved, two loaves made of two 
tenth-ephah, they shall be fine flour, they shall be baked leavened; first-offerings to Hashem. 

18 With the bread you shall offer seven unblemished lambs in their first year, oneyoungbull, and 
two rams; they shall be an elevation-offering to Hashem, with their meal-offering and their 
libations — a fire-offering, a satisfying aroma to Hashem. 19 You shall make one he-goat as a 
sin-offering, and two lambs in their first year as feast peace-offerings. 20 The Kohen shall 
wave them upon the first-offering breads as a wave-service before Hashem — upon the two 
sheep — they shall be holy, for Hashem and for the Kohen . 21 You shall convoke on this very day 


ted all five species of grain for general use, grain of the new 
crop could not be used for Temple offerings until the Two 
Breads-offering, fifty days later, described below ( Menachos 
68 b). 

By its very nature, physical work in the fields leads one to 
forget his spiritual nature. The Torah, therefore, surrounded 
the farmer’s chores with commandments, so that he would 
remain conscious of his true purpose. At the beginning of 
the harvest, the nation offers the Omer and the Two Breads. 
When he harvests, the farmer must leave the gleanings and a 
corner for the poor (v. 22), again making him realize that the 
crop is not his own. This explains why the latter command¬ 
ments are included in this chapter, which, otherwise, deals 
only with the festivals ( Meshech Chochmah). 

11. nntfn rnroat? — On the morrow of the rest day , i.e., the 
morrow of the first day of Pesach, which is called a rest day 
because ordinary work is forbidden on it. Although the word 

ordinarily refers to the Sabbath, this cannot be the case 
here, because the verse does not specify which of the fifty- 
two Sabbaths is meant ( Rashi; Sifra ). This term became one 
of the major points of controversy between the Sages and 
the heretical Boethusians. They interpreted the term liter¬ 
ally, as referring to the Sabbath, thus claiming that the Omer 
had to be brought on a Sunday, the morrow of the Sabbath 
(Menachos 65a). 

12. ton? — Lamb. This lamb accompanies the Omer (Rashi). 
It is not part of the Pesach mussaf service, since it is not listed 
with the mussaf-offerings in Numbers (28:19-22). 

13. D'lnttq/ ’JJUJ — Two tenth-ephah . This is an exception to 
the rule, since the meal-offering of a lamb is normally one 
tenth-ephah. The wine-libation given below is the normal 
quarter-hin (Rashi; Menachos 89b). 

15-21. The Omer count and Shavuos. Unlike all the other 
festivals, Shavuos is not identified as a specific day in the 


calendar, but as the fiftieth day after the Omer-offering. 
Beginning on the second day of Pesach, when the Omer is 
brought, forty-nine days are counted, and the next day — the 
fiftieth — is Shavuos. This recalls the days in the Wilderness 
immediately after the Exodus, when the Jewish people excit¬ 
edly counted the days, each day improving and elevating 
themselves, so that they would be worthy of receiving the 
Torah. The fact that Shavuos does not have a calendar date 
of its own, but is attached to Pesach by the seven-week 
count, symbolizes that the freedom of Pesach is significant 
as the prelude to the giving of the Torah. The count does not 
begin on the first day of Pesach, because that day is reserved 
for celebration of the Exodus and its miracles, for that event 
established undeniably that God alone controls nature and 
changes it at will to suit His purposes (Chinuch). 

15. na^ ornopi — You shall count for yourselues. Each 
individual must count every one of the days separately and 
audibly (Ramban). 

16. nt^nn nmn — A new meal-offering. The meal-offering of 
Shavuos is called new and first-offering because it was the 
first Temple-offering from the new wheat crop (the Omer- 
offering of Pesach was of barley). 

18. — With the bread. These animal-offerings com- 

» ■ 

plement the Two Loaves [they are independent of the mus¬ 
saf, which is described in Numbers 29:26-30] (Rashi; Sifra). 

20. nnK.. .tpm — Shall wave them. The Kohen shall wave 
the two lambs mentioned in the previous verse, but not the 
other offerings mentioned in verses 18 and 19. That only the 
two lambs are waved is stated explicitly later in this verse 
(Rashi). 

2 1. run nl'n dy — You shall conuoke on this very 
day. Shavuos marks the culmination of the seven weeks of 
growth that made the Revelation possible. This explains why 
the name of the festival is Shavuos, literally Weeks, rather 
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than a name that suggests the giving of the Ten Command¬ 
ments that occurred on that day (R’Hirsch). 

22. DDD^pDi — When you reap. R’ Avdimi ben R’ Yose said: 
Why does Scripture place this precept in the middle of the 
chapter of the festivals? To teach that if someone leaves his 
gifts for the poor as he is commanded, it is regarded as if he 


had built the Temple and brought his offerings in it ( Rashi; 
Sifra ). 

Chasam Sofer comments that R’ Avdimi s teaching helps 
explain why Shavuos is only one day, while Pesach and Suc- 
cos are seven. The days after Shavuos, the festival of reaping, 
are spent sharing one’s prosperity with the poor. This is equal 
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— there shall a holy convocationow as 
D'brj, banners — with each "banner" led by a designated 
tribe. Their places around the Tabernacle would be the same 


as those Jacob had assigned to his sons when he instructed 
them on how to escort his bier to Eretz Yisrael for burial 
(Rashi from Tanchuma). This chapter sets forth their posi¬ 
tions during the encampment; their order of travel is given 
below (10:14-28). 

The Midrash {Bamidbar Rabbah 2:10) teaches that Israel’s 
camp on earth was the counterpart of the Heavenly Court, 
where God’s Throne is surrounded by four companies of 
angels, like the four formations around the Tabernacle (see 
R'Bachya). 

2. nnxa ibn — His banner according to the insignias. Each 
three-tribe formation had a distinctively colored banner [ac¬ 
cording to Targum Yonasan, each banner included all the 
colors of its three tribes], and each individual tribe had its 
own flag with an insignia representative of its distinctive 
characteristic [see below]. Each tribal flag was the same 
color as its stone on the Kohen Gadol’s Breastplate (Rashi). 

According to the Midrash ( Bamidbar Rabbah 2:6), the 
tribal flags were as follows: Reuben's was red and its insignia 
was duda'im, a representation of the flowers he brought his 
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52 The Children of Israel shall encamp, every man at his camp and every man at his banner, 
according to their legions. 53 The Levites shall encamp around the Tabernacle of the Testimony 
so that there shall be no wrath upon the assembly of the Children of Israel, and the Levites shall 
safeguard the watch of the Tabernacle of the Testimony. ” 

54 The Children of Israel did everything that Hashem commanded Moses, so did they do. 


2 


The Four 
Forma¬ 
tions: 
Judahs 
Encamp¬ 
ment — 
to the East 


1 s P°^ e to Moses and Aaron, saying, 2 “The Children of Israel shall encamp, each 

man by his banner according to the insignias of their fathers' household, at a distance 
surrounding the Tent of Meeting shall they encamp. 3 Those who encamp to the front, at the 
east, shall be the banner of the camp of Judah according to their legions — and the leader of 
the children of Judah is Nachshon son of Amminadab — 4 its legion and their count are 
seventy-four thousand, she hundred. 5 Those encamping near him are: the tribe of Issachar — 
and the leader of the children of Issachar is tiethanel son of Zuar — 6 its legion and their count 
are fifty-four thouscind, four hundred ; 7 the tribe of Zebulun — and the leader of the tribe of 
Zebulun is Eliab son of Helon — 8 its legion and their count are fifty-seven thousand, four 
hundred. 9 All those counted for the camp of Judah are one hundred and eighty-six thousand, 
four hundred, according to their legions; they shall be the first to journey. 


mother (Genesis 30:14-15); Simeon's was green, with an 
embroidered representation of the city of Shechem (ibid. 
34:25); Levi’s was white, black, and red with an Clrim 
u’Tumim (Exodus 20:30); Judah’s was sky-blue with a lion 
(Genesis 49:9); Issachar’s was blue-black, with a sun and 
moon, since Issachar was famous for its many scholars who 
calculated the orbits of the heavenly bodies to fix the calen¬ 
dar (/ Chronicles 12:32); Zebulun’s was white, with a ship 
(Genesis 49:13); Dan’s was sapphire, with a snake (ibid. 
49:17); Gad's was gray, with a battalion of soldiers (ibid. 
49:19); Naftali’s was pale red, with a doe (ibid. 49:21); 
Asher’s was the color of flaming olive oil (R’ Bachya), with an 
olive tree (ibid. 49:20); both flags of Joseph’s tribes were jet 
black — Ephraim’s had an ox and Manasseh’s a re’em 
(Deuteronomy 33:17); Benjamin’s was a mixture of all the 
other colors, with a wolf (Genesis 49:27). 

On the banners of the four formations were inscribed 
letters that, in combination, spelled the names of the Patri¬ 
archs, to invoke their merit. The first of the four banners bore 
the letters ’ 1 k; the second had the third, pm; and the 
fourth, npo. The initial letters of these four words spelled 
Abraham [the n of Abraham's name was represented by the 
Cloud of Glory atop the Tabernacle]; the second letters of the 
four words spelled pny\ Isaac; and the final letters spelled 
npjp, Jacob (Chizkuni ). The implication is plain, that only 
through unity can we “spell out” the names of the Patriarchs 
and earn their merit. 

— At a distance. The Israelite camp was two thousand 
cubits from the Tent of Meeting. It could not be further away, 
or the people would have been forbidden to walk there on the 
Sabbath [to pray at the Tabernacle and hear the teachings of 
Moses and Aaron]. Moses, Aaron and his sons, and the 
Levites encamped immediately around the Tabernacle 
(Rashi). 

3. iV^rP — Judah. As the progenitor of the Davidic monar¬ 


chy and the son whom Jacob called the lion [which symbol¬ 
izes kingship, see Genesis 49:9-10], Judah was awarded the 
place of honor (Kli Yakar). 

God patterned the formations of Israel after that of His own 
Heavenly Throne of Glory: The Throne is in the center and is 
surrounded by four animals, as it were. On earth, the Taber¬ 
nacle represents the Throne, surrounded by the four forma¬ 
tions. Judah, as the leader of the tribes, was assigned to the 
east, the direction from which light comes to the world. With 
him were Issachar, the tribe of Torah, and Zebulun, the tribe 
of wealth (Ramban). Thus, the finest combination is leader¬ 
ship coupled with the sanctity of Torah study and those who 
extend themselves to support Torah scholars. For the posi¬ 
tions and symbolism of the other formations, see below. 

4. — And their count. The tallies in this chapter are 
identical to those given in chapter 1. This constituted an 
implied miracle and a blessing, because these legions were 
to be the ones that were to begin marching to Eretz Yisrael on 
the twentieth of the month (10:11) — and the Torah an¬ 
nounced that these would be their numbers. Thus, miracu¬ 
lously, no one would die during these twenty days (Ramban ). 

5. — Those encamping near him, i.e., behind 
Judah. Since the term near [Judah] is used for Issachar, but 
not for Zebulun, it implies that Issachar was immediately 
behind Judah, with Zebulun behind him (Ibn Ezra). This may 
imply that monarchs [Judah] require the proximity of Torah 
scholars [Issachar] to guide them and rein in the potential 
excesses of power. But closeness to wealth [Zebulun] and its 
temptations can be dangerous for a king. 

On the other hand, in mentioning Zebulun (v. 7), the Torah 
does not say and, as it does in the case of every other third 
tribe in the formations. This is because the conjunction and 
might imply that Zebulun’s position was secondary — but 
the Torah wishes to avoid any suggestion of disrespect for 
Zebulun, the tribe that undertook to support the Torah study 
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of Issachar. So great is the merit of the Issachar-Zebulun 
partnership that the two are treated as equals (Baal HaTurim, 
from Tanchuma). 

10. p»JO — Reuben. The honor of leading the second 
formation went to Reuben because he symbolized repen¬ 
tance because of his sincere and continuous remorse after 
having slighted his father (see comm, to Genesis 35:22, 


37:25). The south is the source of blessed dew and rain, and 
is thus the appropriate position for a penitent, for he brings 
God’s mercy and blessing to the world. Of Reuben’s compan¬ 
ions, Gad symbolizes strength (Genesis 49:19), while 
Simeon needed atonement. It was fitting that Simeon be 
flanked by repentance and strength. This formation em¬ 
barked second, because the importance of repentance is 
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Reuben's 
Encamp¬ 
ment — to 
the South 


Ephraim’s 
Encamp¬ 
ment — to 
the West 


Dan’s 
Encamp¬ 
ment — to 
the North 


10 "The banner of the camp of Reuben shall be to the south, according to their legions — and 
the leader of the children of Reuben is Elizur son of Shedeur — 11 its legion and their count are 
forty-six thousand, /toe hundred. 12 Those encamping near him are: the tribe of Simeon — and the 
leader of the tribe of Simeon is Shelumiel son of Zurishaddai — 13 its legion and their count are 
fifty-nine thousand, three hundred; 14 and the tribe of Gad — and the leader of the children of Gad 
is Eliasaph son of Reuel — 15 its legion and their count are forty-five thousand, six hundred and 
fifty. 16 All those counted for the camp of Reuben are one hundred and fifty-one thousand, four 
hundred and fifty, according to their legions, they shall be the second to journey. 

17 “The Tent of Meeting, the camp of the Levites, shall journey in the middle of the camps; as 
they encamp so shall they journey, everyone at his place according to their banners. 

18 “The banner of the camp of Ephraim according to their legions shall be to the u)est — and the 
leader of the children of Ephraim is Elishama son of Ammihud — 19 its legion and their count are 
forty thousand, five hundred. 20 Those [encamping] near him are: the tribe ofManasseh — and the 
leader of the children of Manasseh is Gamaliel son of Pedahzur — 21 its legion and their count are 
thirty-two thousand, two hundred; 22 and the tribe of Benjamin — and the leader of the children 
of Benjamin is Abidan son of Gideoni — 23 its legion and their count are thirty-five thousand, four 
hundred. 24 All those count for the camp of Ephraim are one hundred and eight thousand, one 
hundred, according to their legions; they shall be the third to journey. 

25 “The banner of the camp of Dan shall be to the north, according to their legions — and the 
leader of the children of Dan is Ahiezer son of Ammishaddai — 26 its legion and their count are 
sucty-two thousand, seven hundred. 27 Those encamping near him are: the tribe of Asher — and 
the leader of the children of Asher is Pagiel son of Ochran — 28 its legion and their count are 
forty-one thousand, five hundred; 29 and the tribe of Naphtali — and the leader of the children of 
Naphtali is Ahira son of Enan — 30 its legion and their count are fifty-three thousand, four hundred. 


second only to that of Torah ( Ramban ). 

14. 5kuh — Reuel. Above, in 1:14, he is called Deuel. 

It is common in Scripture that names are not merely sounds 
that identify someone, but are descriptions of his mission or 
personal characteristics, for the Torah’s concept of a name is 
to describe a person’s essence. An example of this principle 
is the use of the names Jacob and Israel (see Genesis 25:26, 
27:36,32:29). Consequently, Scripture may call someone by 
names whose meanings are synonymous with one another, 
as in the case of Reuel and Deuel. Reuel is a contraction of 
5k p’Jp, Thoughts of God; Deuel is a contraction of 5k njn, 
Knowledge of God. Thus, both names express Reuel’s preoc¬ 
cupation with closeness to, and understanding of, God 
( Ramban ). 

17. — The Tent of Meeting. The exact point at 

which the Tabernacle joined in the people’s journeys is a 
subject of dispute. According to Rashi and Rashbam, it was 
dismantled after Judah began to journey and it began to 
move after Reuben. According to Ibn Ezra and Sfomo, it 
traveled between Judah and Reuben. Ibn Ezra qualifies this: 
The parts of the building moved after Judah, but the more 
sacred parts, such as the Ark, which were borne by the 
Kohathites and accompanied by the Kohanim, moved after 
Reuben. 

Whatever the order, it is clear from this verse that the 
centrality of the Tabernacle was preserved even during 


travel, for the Torah refers to it as the “Tent of Meeting” even 
after it was taken apart. The Talmud (Menachos 95a; Ze- 
vachim 61b, 116b) teaches that the camps retained their 
relative degrees of sanctity even in transit, so that offerings 
that had to be eaten within the Israelite camp could still be 
eaten in transit (R’Hirsch). 

This is a vital lesson for life: Judaism is not restricted to 
home, synagogue, and everyday activities. One must main¬ 
tain his sanctity even as a tourist and traveler. 

18. on?# — Ephraim. Ephraim’s formation was to the west, 
the source of extreme weather, such as hail, cold, and heat 
[presumably because the Mediterranean Sea is west of Eretz 
Yisrael]. The Midrash derives homiletically that the three 
tribes in this formation possess the strength that is necessary 
to withstand such harsh elements. Furthermore, God s Pres¬ 
ence was at the western side of both the Tabernacle and 
Temple, in the boundary of Benjamin’s portion in the Land 
(Deuteronomy 33:12). The strength represented by these 
three tribes is the necessary companion of Torah [Judah] 
and repentance [Reuben], for both dedication to Torah study 
and repentance require strength of conviction and character 
(Ramban ). 

25. n — Dan. North is symbolic of darkness [the word pay 
means hidden ], and Dan, too, is symbolic of darkness, be¬ 
cause it was in his territory that King Jeroboam placed a 
national idol, in order to wean the people away from their 
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pilgrimages to the Temple (IKings 12:29) [and Dan's descen¬ 
dants set up the notorious Graven Image of Micah in their 
land ( Judges 18:31)], the darkest of all moral conditions. To 
balance this symbol of darkness, Dan’s formation included 
Asher, which was famous for its olive oil ( Deuteronomy 
33:24), symbolizing illumination of the darkness, and by 
Naftali, whom Moses blessed with special favor [ibid. 33:23]. 
This formation is described as journeying not “fourth" but 
last — unlike the other formations that are described as 
‘ first, second, and third" — because a tribe that symbolizes 
idol worship is indeed the last in terms of worthiness (Ram- 
ban). 

According to Kli Yakar, however, Dan is seen positively, 
because Moses likened him to a lion (ibid. 33:22), and a 


nation needs the protection of a lion at its front [Judah] and 
its rear. 

3. 

After having counted the tribes — God’s legions of loyal 
servants — and outlined their respective formations, the 
Torah lists His “honor guard," the Kohanim and Levites, who 
encamped immediately around the Tabernacle and devoted 
their lives to His service. Then God commanded Moses to 
bring the Levites before Aaron and formally designate them 
as servants of the Kohanim and representatives of the nation 
in safeguarding the Sanctuary and assisting in its service. 

1-4. The progeny of Moses and Aaron. 

1. mftol pnx nl^ln — The offspring of Aaron and Moses. But 
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31 All those counted for the camp of Dan are one hundred and fifty-seven thousand, six hundred; 
they shall be the last to journey according to their banners. ” 

The Total 32 These are the countings of the Children of Israel according to their fathers' households; all 
the countings of the camps according to their legions, sue hundred and three thousand, five 
hundred and fifty. 

33 The Levites were not counted among the Children of Israel, as Hashem had commanded 
Moses. 34 The Children of Israel did everything that Hashem had commanded Moses — so they 
encamped according to their banners and so they journeyed; every man according to his 
families, by his fathers household. 


3 

The 
Progeny 
of Moses 
and Aaron 


Appoint • 
ment of 
the Levites 


1 | hese are the offspring of Aaron and Moses on the day Hashem spoke with Moses at Mount 
Sinai : 2 These are the names of the sons of Aaron, the firstborn was Hadab, and Abihu, 
Elazar, and Ithamar. 3 These were the names of the sons of Aaron, the anointed Kohanim, 
whom he inaugurated to minister . 4 fiadab and Abihu died before Hashem when they offered an 
alien fire before Hashem in the Wilderness of Sinai, and they had no children; but Elazar and 
Ithamar ministered during the lifetime of Aaron, their father. 

5 Hashem spoke to Moses, saying, 6 “Bring near the tribe of Levi and have it stand before Aaron 
the Kohen, and they shall serve him. 1 They shall safeguard his charge and the charge of the 
entire assembly before the Tent of Meeting, to perform the service of the Tabernacle. 8 They shall 
safeguard all the utensils of the Tent of Meeting and the charge of the Children of Israel, 


the passage mentions only the sons of Aaron! In the plain 
sense, Moses’ sons, who were Levites, not Kohanim, are in¬ 
cluded in verse 27, which lists the Amramite family. Since 
Amram had only two sons, Moses and Aaron — and Aaron’s 
children are named in this passage — verse 27 can refer only 
to Moses’ sons. Thus, the sense of this verse is that the off¬ 
spring of both brothers will be enumerated: Aaron's as Ko¬ 
hanim, and Moses’ as Levites (Ramban). 

The Talmud ( Sanhedrin 19b) wonders why this passage 
names only the sons of Aaron but calls them the offspring of 
Aaron and Moses. From this description, the Talmud infers 
that one who teaches Torah to someone else’s children is 
regarded as if he had begotten them. Because he taught the 
Torah to Aaron’s four sons, Moses became their spiritual 
father, just as Aaron was their biological father ( Rashi; Ram¬ 
ban ). The moral implication of this lesson is that man’s hori¬ 
zon is never limited to his personal circle; one’s example and 
guidance can give life to strangers. 

According to Or HaChaim and Kli Yakar, Moses became 
their father on Mount Sinai, because God was so angered by 
Aaron’s participation in the sin of the Golden Calf that He 
was ready to destroy his entire family (Deuteronomy 9:20), 
but Moses’ prayers succeeded in saving Elazar and Ithamar. 

Ti nan Dl*a — On the day Hashem spoke. Aaron and his sons 
are specified in connection with Sinai because it was there 
that God designated them as His Kohanim. The Levites, how¬ 
ever, were not elevated to their special status until now, on 
the first of lyar ( Ramban ). Ibn Ezra , however, maintains that 
the Levites, too, were chosen then, although it was only now 
that they were formally consecrated. 

3. omvhan — The anointed. The Torah stresses their anoint¬ 


ment to allude to Phineas, the grandson of Aaron, who was 
not a Kohen at this point. God named him a Kohen only later, 
when he courageously saved the nation from a plague 
(25:12-13). Originally, however, the priesthood was awarded 
to Aaron’s four anointed sons, and it would automatically 
rest upon any sons born to them later. This excluded 
Phineas, who was alive at this time but had not been 
anointed ( Malbim ). 

O’!! — Whom he inaugurated The he seems to refer 

to Aaron, implying that it was in his merit that his sons were 
chosen as Kohanim ( Imrei Shefer). 

4. 'OD’^y — During the lifetime [lit. in front] of. This phrase 
refers to verse 3. Aaron was alive when Elazar and Ithamar 
were anointed as Kohanim, but in the future, only a Kohen 
Gadol would be anointed, and only after his predecessor was 
no longer in office (Rashi, according to Ramban). 

5-10. Appointment of the Levites. 

6. in* irni*M — And they shall serve him. Moses was to place 
the Levites before Aaron to symbolize that they would 
henceforth be consecrated to his service, the nature of which 
is spelled out in the following verses, i.e., that the Kohen 
Gadol carries the ultimate responsibility to safeguard the 
Sanctuary (18:1), and the Levites are to assist him in doing so 
(Rashi). 

Malbim comments that they would assist the Kohanim in 
the Temple service as well, for the Levites would sing and 
play instruments as the offerings were brought. 

7 . ... rnyn- 5 ? — Of the entire assembly ... to perform. 
The entire assembly had the responsibility to provide what 
was needed to facilitate the sacrificial service (Ibn Ezra ). Be¬ 
fore the sin of the Golden Calf, the nation as a whole assisted 
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in the service, sang, and carried the Tabernacle — but now 
the privilege was assigned exclusively to the Levites ( Sfomo). 

9. oatna oatna — Presented, presented . The repetition de¬ 
notes emphasis: that the Levites are to remain with their 
responsibilities forever (Ibn Ezra ); or to emphasize that their 
only superiors would be Aaron and his successors (Sfomo). 

*aa nxtt — From the Children of Israel. The Levites were 
now to be segregated from the rest of the nation and ele¬ 
vated to a new status ( Rashi ). Because the Levites would be 
performing their service on behalf of the nation, the rest of 
the people would have the obligation to support them, by 
giving them tithes (Sfomo). Those who serve the people by 
fulfilling their responsibilities in the Tabernacle, by teaching 
the Torah, or by performing any other spiritual tasks are not 
to be regarded as supplicants. It is a national responsibility to 
provide for those who carry out the spiritual obligations of 
the rest of the people. 

10. DfljsrrnK nipyi — And they shall safeguard their priest¬ 
hood. The Kohanim must ensure that no one else performs 
the sacrificial service. By doing so, they will prevent aliens — 


Levites and Israelites — from suffering a Heavenly death 
penalty (Rashi). 

11-49. The Levites replace the firstborn. In their new 
status, the Levites replaced the firstborn. When Moses and 
Israel brought offerings the day after the Ten Command¬ 
ments were given, for example, the service was performed 
by the youths of the Children of Israel (Exodus 24:5). As Rashi 
there explains, those youths were the firstborn. In this pas¬ 
sage, the Levites were designated to replace them, thereby 
taking the holiness of the firstborn upon themselves. 

13. 7l33“ba b ’3 — For every firstborn is Mine. The verse 
describes a two-step process. The firstborn had always been 
the ones to perform God’s service, but the Plague of the 
Firstborn placed them on an even higher level of holiness, 
because the Jewish firstborn, too, would have died had God 
not shown them mercy, and that gave Him exclusive claim to 
their service. Logically, it should have been forbidden for 
them to engage in mundane activity, just as sacred animals 
may not be worked or shorn. The five-shekel redemption of 
the firstborn [Pidyon Haben] would remove this higher de- 
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to perform the service of the Tabernacle. 9 You shall present the Levites to Aaron and his sons 
— presented, presented are they to him — from the Children of Israel. 10 You shall appoint Aaron 
and his sons and they shall safeguard their priesthood; an alien who approaches will die. ” 

The 11 Hashem spoke to Moses, saying, 12 "Behold! I have taken the Levites from among the 
Levites Children of Israel, in place of every firstborn, the first issue of every womb among the Children 
Repla ^ e of Israel, and the Levites shall be Mine. 13 For every firstborn is Mine: On the day l struck down 
Firstbom every firstborn in the land of Egypt I sanctified every firstborn in Israel for Myself, from man to 
beast; they shall be Mine — / am Hashem. ” 

Census of 14 Hashem spoke to Moses in the Wilderness of Sinai, saying, 15 "Count the sons of Levi 
the Levites according to their fathers' household, according to their families, every male from one month of 
age and up shall you count them. ” 16 Moses counted them according to the word of Hashem, as 
he had been commanded. 

17 These were the sons of Levi, by their names: Gershon, Kohath, and Merari. 18 These were 
the names of the sons of Gershon according to their families: Libni and Shimei. 19 The sons of 
Kohath according to their families were Amram and Izhar, Hebron and Uzziei 20 The sons of 


gree of holiness, but the Firstborn would stilt retain the right 
to perform the sacrificial service. However, because they 
failed to disdain the Golden Calf, the firstborn lost this status 
to the Levites, who resisted the sin and fought the sinners, 
and thereby earned the right to become the legion of God. 
Nevertheless, despite the downfall of the firstborn, God now 
assured them that vm they shall be Mine , i.e., there would 
still be an obligation to redeem firstborn males and firstborn 
animals would still be sacred ( Sfomo ). 

— / am Hashem. I do not change; the replacement of the 
firstborn by the Levites was due to their own sin. Similarly, it 
is not due to any change in Me that the Levites will not be 
acceptable as redemption for the firstborn in future genera* 
tions. That change is symptomatic of the inadequacy of the 
Levites to maintain their high level of sanctity. Henceforth, 
the Levites would not be so superior that they could free 
Israelites from the five-shekel redemption (Sfomo). 

15. The Levlte census. The Levites were now to be 
counted, but in a far different way from the rest of the nation. 
Whereas the other tribes were counted once, and only from 
the ages of twenty to sixty, the Levites would be counted 
twice. In this chapter, they would be counted from the age of 
one month and up; there was no minimum age — the one- 
month threshold was only to guarantee that the newborn 
baby was viable. Also, there was no upper age-limit for the 
Levites; no matter how old, every one was equally precious. 
In another departure from the procedure of the rest of the 
nation, the Levites would be counted again from the ages of 
thirty to fifty (4:29), the ages at which they would be eligible 
to perform the Temple service. The count from one month 
and up was based on the innate sanctity of the tribe, indicat¬ 
ing that the Levites’ spiritual mission was not dependent on 
age or strength. The census from thirty to fifty indicated the 
period of maximum physical and emotional maturity when 
they could best perform their duties in the Tabernacle. 

As Rambam describes the mission of the Levites (HU. 
Shemittah V'Yovel 13:12-13), they are the “legion of 
Hashem,” whose task it is to serve Him and to teach His Torah 


and way of life to others. Any Jew who follows the example of 
the Levites, he continues, “becomes sanctified as holy of 
holies, and Hashem will be his portion and heritage for all 
eternity. In This World, he will merit what befits him, as the 
Kohanim and Levites merited it.” This aspect of Levite exis¬ 
tence is lifelong and independent of age and strength. 

The Midrash (Bamidbar Rabbah 3:7) offers the following 
concept. The Levite infants surely did not participate in 
guarding the Sanctuary; to the contrary, they themselves 
needed protection. Rather, God wished to reward the Levites 
greatly for their loyal service, so when they became thirty 
years old and began to serve in the Sanctuary, God consid¬ 
ered it as if they had indeed served from the age of one 
month, and He rewarded them accordingly. Similarly, the 
prophet Samuel is credited with judging Israel all the days of 
hislife(ISamuel7'A5), although he was a judge for only ten of 
his fifty-two years. Nevertheless, [because of his lifelong 
dedication] he was rewarded as if he had actually judged the 
people all of his life. 

Perhaps indicative of this concept is that even before their 
bar mitzvah , Levites were permitted to participate in one of 
the tribe’s most significant services, the song of the Temple 
(Arachin 13b). Song represents recognition of the total har¬ 
mony of a universe under the guidance and control of God. 
That recognition is a lifelong task. 

16. 'it — According to the word of Hashem. It would 
have been improper for Moses to enter the Levite tents to 
count the suckling infants. He waited outside, therefore, 
while the Divine Presence preceded him, and a Heavenly 
voice proclaimed how many babies were in the tent (Rashi). 

««§ The assignments of the Levites. 

The Torah gives the camp locations and the assignments 
of the three Levite families in carrying the Tabernacle and its 
accessories when the people traveled. The holiest items 
were the province of the Kohathites, next came the Gershon- 
ites, and the least holy items were carried by the Merarites. 
The description of the many parts of the Tabernacle are 
found in Exodus, chapters 25, 26, and 30. 
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23. — To the west. Speaking of the Israelite camp, the 

Torah began with those that encamped to the east (2:3), but 
none of the Levite families encamped on that side, for it was 
reserved for Moses and the Kohanim (v. 38). The second 


most favored direction was the south, as seen from its as¬ 
signment to the formation of Reuben (2:10). In the case of 
the Levites, those who encamped to the south were the 
families of Kohath, the worthiest of the Levites ( Ramban). 
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Merari according to their families were Mahli and Mushi. These were the families of the Levites, 
according to their fathers' household. 

21 Gershon had the family of the Libnites and the family of the Shimeites; these were the 
Gershonite families. 22 Their count according to the number ofeuery male, from one month of 
age and up: their count was seuen thousand, five hundred . 23 The Gershonite families would 
encamp behind the Tabernacle, to the west. 24 The leader of the fathers household of the 
Gershonites was Eliasaph son of Lael. 25 The charge of the sons of Gershon in the Tent of 
Meeting was the Tabernacle, the Tent, its Couer, the Screen of the entrance of the Tent of 
Meeting; 26 the curtains of the Courtyard, the Screen of the entrance of the Courtyard that 
surrounded the Tabernacle and the Altar, and its ropes — for all its labor. 

27 Kohath had the family of the Amramites, the family of the Izharites, the family of the 
Hebronites, and the family of the CJzzielites; these were the Kohathite families. 28 The number of 
every male from one month of age and up was eight thousand, six hundred; the guardians of 
the charge of the sanctity. 29 The families of the children of Kohath would encamp on the side 
of the Tabernacle, to the south. 30 The leader of the father's household of the Kohathite families 
was Elizaphan son ofdzziel. 31 Their charge was the Ark, the Table, the Menorah, the Altars and 
the sacred utensils with which they would minister, the Partition and all its accessories. 

32 The leader of the Levite leaders was Elazar son of Aaron the Kohen, the assignment of the 
guardians of the charge of the sanctity. 

33 Merari had the family of the Mahlites and the family of the Mushites; these were the Merarite 
families. 34 Their count according to the number of every male from one month of age and up 
was six thousand, two hundred. 35 The leader of the father's household of the Merarite families 
was Zuriel son of Abihail; they would encamp on the side of the Tabernacle, to the north. 36 The 
assignment of the charge of the sons of Merari was the planks of the Tabernacle, its bars, its 
pillars, its sockets and all its utensils, and all its accessories. 37 The pillars of the Courtyard all 
around and their sockets, their pegs and their ropes. 

30 Those who encamped before the Tabernacle to the front, before the Tent of Meeting 


The count and placement of Gershon is given first because 
he was Levi’s firstborn. 

25.. . . JSttton — The Tabernacle . .. The verse refers to the 
three coverings of the Tabernacle, as given in Exodus 26:1- 
14, and to the Screen (ibid. 26:36) that hung in front of the 
Tabernacle (Rashi). 

26. — Its ropes. These were the ropes that held in 
place the coverings of the Tabernacle {Rashi). The ropes of 
the Courtyard’s curtains, however, were carried by the Mer- 
arites (4:32). 

27. nnaitta — The family of the Amramites. Since 
Amram had only two sons, Aaron and Moses, and since 
Aaron’s offspring were Kohanim who were not counted with 
the Levites, the Amramite family of this verse consisted 
exclusively of Moses’ sons [and Phineas] (Ramban ). 

28. rnjpttffl — The charge of the sanctity. The Ko- 
hathites transported the Holy Ark (v. 31), the holiest of all the 
vessels {Ibn Ezra ). 

31. ’^31 — And the sacred utensils. These were the 

various utensils that the Kohanim used in cleaning, trans¬ 
porting, baking, and so on, the items specified in this verse 
{Ibn Ezra ). 


— The Partition, i.e., the Paroches, the Curtain that 
separated the Holy of Holies from the rest of the Tabernacle 
(Rashi). Its accessories were the ropes that were used to 
secure, lower, and pull it up {Ibn Ezra). 

32. ribn *oty« — The leader of the Levite leaders. As the 

verse explains, Elazar was in charge of appointing the Lev¬ 
ites who would oversee the tasks involving the most sacred 
objects, i.e., the charge of the Kohathites {Rashi). His 
younger brother Ithamar was in charge of the Merarites and 
the Gershonites (see Rashi to 4:27). 

38. nyin*SrtK *jpb. . . lplfriari np^ — Before the Tabernacle... 
before the Tent of Meeting. The commentators note the ap¬ 
parent redundancy, for if they were in front of the Tabernacle 
they were obviously in front of the Tent. Malbim and Haamek 
Dauar explain that the intent is to differentiate between 
Moses and the Kohanim, who were to the east, and the Levite 
families, who were along the other three sides. 

By adding before the Tent, the verse means to indicate that 
Moses and Aaron were directly in front of it, so they could 
keep watch over the Sanctuary, but the Levite families en¬ 
camped at a distance of a thousand cubits {Malbim). 

Since Moses and Aaron dwelled to the east, facing the 
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entrance to the Courtyard and the Tent of Meeting, they 
could keep watch over both; hence the mention of the Taber¬ 
nacle — meaning the entire Tabernacle complex, including 
the Courtyard — and the Tent of Meeting itself. The Levites, 
however, had no direct access to the Courtyard, so that they 
could keep watch only over the outside of the area ( Haamek 
Dauar). 

1'331 fPryKi niftta — Moses and Aaron and his sons. Aaron’s 
sons included his grandchildren and their families. 

“Fortunate is a tzaddik and fortunate is his neighbor” 


(Tanchuma 12). Because the tribes of Judah, Issachar, and 
Zebulun encamped on the east near Moses, who was en¬ 
gaged in Torah study, they became great in Torah. Con¬ 
versely, “Woe to the wicked and woe to his neighbor.” The 
tribe of Reuben encamped to the south near the Kohathites, 
which included the family of Korach; therefore many of the 
Reubenites became enmeshed in his rebellion ( Rashi here 
and to 16:1). 

39. qbK D’qtpjn — Twenty-two thousand. However, the 
numbers of the three Levite families (vs. 22, 27, and 34) add 
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to the east, were Moses and Aaron and his sons, guardians of the charge of the Sanctuary, for 
the charge of the Children of Israel; any alien who approaches shall die. 

39 All the countings of the Leuites, which Moses and Aaron counted by the word of Hashem 
according to their families, every male from one month of age and up, were twenty-two 
thousand. 

40 Hashem said to Moses, " Count every firstborn male of the Children of Israel from one month 
of ageandup, and take a census of their names. 41 You shall take the Levites for Me — I, Hashem 
— in place of every firstborn of the Children of Israel, and the livestock of the Levites in place 
of every firstborn of the animals of the Children of Israel." 42 Moses counted — as Hashem had 
commanded him — every firstborn of the Children of Israel. 43 Every firstborn male according 
to the number of their names, from one month of age and up, according to their numbers, was 
twenty-two thousand, two hundred and seventy-three ." 

44 Hashem spoke to Moses, saying, 45 " Take the Levites in place of every firstborn of the 
Children of Israel, and the livestock of the Levites in place of their livestock, and the Levites shall 
be Mine, I am Hashem. 46 And as for the redemptions of the two hundred and seventy-three of 
the firstborn of the Children of Israel who are in excess of the Levites; 47 you shall take five 
shekels each according to the head count, in the sacred shekel shall you take; the shekel is 
twenty geras. 48 You shall give the money to Aaron and his sons, as redemptions of the 
additional ones among them. ” 

49 Moses took the money of the redemption from those who were in excess of the redemptions 


up to 22,300; why are the three hundred omitted from the 
total? Three hundred of the Levites were themselves first¬ 
born, so that they themselves required redemption. By ded¬ 
icating themselves to the service of God, they redeemed 
their own persons, but they could not redeem others as well 
( Rashi ). 

Compared to the totals of the other tribes, which were 
counted from twenty to sixty, the total of the Levites from the 
age of a month and up seems strangely low. Rashi explains 
that the large population of the other tribes was a miracle, 
for, as the Torah states, the more the Egyptians oppressed 
them, the more God made them fruitful ( Exodus 1:12). The 
Levites, however, were spared the suffering, so they did not 
enjoy the compensatory blessing, and their numbers in¬ 
creased at a normal rate (see Rashi to Exodus 5:4). 

40-51. The Israelite firstborn are redeemed. The Torah 
now describes the process through which the redemptions 
were made. As stated above, the Levites themselves took the 
place of Israelite firstborn. A Levite and a firstborn stood 
before Moses and he declared, “This Levite has redeemed 
this firstborn” ( Haamek Dauar). There were 273 more Is¬ 
raelite firstborn than Levites; these excess Israelites were 
redeemed for five shekels each. Israelite livestock were re¬ 
deemed for Levite livestock. 

40. nbs/tt) ufjtriatt — From one month of age and up. Just 
before the Exodus, the Israelite firstborn were sanctified and 
made subject to the commandment of redemption ( Exodus 
13:2,13). Consequently, all of their firstborn were subject to 
be redeemed, but it was only now that they were told how the 
redemption was to be carried out or to whom the money 
should be given. The requirement of redemption began from 


the age of one month, which is why the firstborn were now to 
be counted from that age ( Ramban , v. 45). 

41. njpija — Animals. Not all animals were involved in this 
redemption. All firstborn sheep, goats, and cattle, whether 
belonging to Kohanim, Levites, or Israelites, are sacred from 
birth and are brought as offerings. The only firstborn live¬ 
stock that must be redeemed, and which are the subject of 
this verse, are donkeys, which are redeemed with non-sanc- 
tified sheep that are given as a gift to a Kohen ( Bechoros 4a). 
Furthermore, although the firstborn people were counted, 
the livestock was not, because one sheep can be used to 
redeem many donkeys [Rashi). 

45. f n ’Jtf — And the Leuites shall be Mine, I am 

Hashem. Although the Sages teach that the firstborn will one 
day be returned to their former estate, the Levites will still 
remain God’s special tribe. *7 am Hashem, just as 1 am eter¬ 
nal, so the status of the Levites is eternal” [OrHaChaim). 

47. nifhjrj — Rue shekels. The 273 Israelite firstborn 
who could not be redeemed by Levites were each to be 
redeemed by five shekels, the same amount that the Torah 
would ordain as the redemption for all firstborn. The broth¬ 
ers of Joseph, Rachel’s firstborn, sold him for twenty silver 
coins (Genesis 37:28) — i.e., twenty dinars, which equals five 
shekels — so that this amount became the eternal atone¬ 
ment for that sin (Rashi). 

ufjpn — In the sacred shekel. See notes to Exodus 

30:13. 

48. flLftfV — To Aaron and his sons. Thus the redemp¬ 
tion was done in accordance with the commandment that 
would be given later in 18:16. 
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50. niaa ru<» — From the firstborn. In order to determine 
which Israelites had to pay and which would be redeemed by 
Levites, Moses prepared 22,000 lots inscribed “Levite” and 
273 inscribed “five shekels.” Each firstborn drew a lot 
(Rashi). 

51. 'n my n^t<? — As Hashem had commanded. Moses did 
not even think of enriching his brother and nephews; his sole 
intent was to carry out God’s command (Or Ha Chaim). 

4. 

1 -20. The Kohathltes are organized. After the census and 
consecration of the Levites, God commanded Moses and 
Aaron to organize them for the service they would perform 
when the Tabernacle was transported. The responsibilities of 
the Kohathites, who were charged with the most sacred por¬ 
tions of the Tabernacle, are given in this Sidrah ; those of the 
Merarites and the Gershonites are in Sidrah hiasso. In con¬ 


junction with this task, a new census of thirty-to-fifty-year-old 
Levites was conducted to determine the numbers of those 
who were eligible for the physically demanding work of car¬ 
rying the Tabernacle's components. At the climax of the in¬ 
structions, God warned Moses and Aaron that the sanctity of 
the Ark is so great that even the Kohathites, the elite family 
of Levi, may not gaze at the exposed Ark as it is prepared for 
transport, and that the Kohanim must see to it that the lives 
of the Kohathites are not jeopardized by exposure to the Ark 
before it is wrapped and covered. 

2. ultra — Take a census . The term can also be ren¬ 

dered raise up the head, and was used for both the Kohathites 
and the Gershonites (4:22), to imply that they were elevated 
by their assignments. The Merarites, however, were simply 
counted and assigned to their less august task, without being 
given this term of honor (Or HaChaim). 
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of the Levites; 50 from the firstborn of the Children of Israel he took the money: one thousand, 
three hundred and sixty-five in the sacred shekeb. 51 Moses gave the money of the redemptions 
to Aaron and hb sons according to the word of Hashem, as Hashem had commanded Moses. 


4 

The 

Kohathites 

are 

Organized 


1 J“"J ASH EM spoke to Moses and Aaron, saying : 2 "Take a census of the sons of Kohath from 
among the sons of Levi, according to their families, according to their fathers'households; 
3 from thirty years of age and up, until fifty years of age, everyone who comes to the legion to 
perform work in the Tent of Meeting. 

4 "This is the work of the sons of Kohath in the Tent of Meeting: the most holy. 5 When the 
camp is to journey, Aaron and his sons shall come and take down the Partition-curtain and 
cover the Ark of the Testimony with it. 6 They shall place upon it a tachash-hide covering, and 
spread a cloth entirely of turquoise wool over it, and adjust its staves. 1 Upon the Table of the 
show-bread they shall spread a cloth of turquoise wool and place upon it the dishes, the spoons, 
the pillars, and the shelving-tubes; and the constant bread shall remain on it. 8 They shall spread 
over it a cloth of scarlet wool and cover it with a cover of tachash hide, and emplace its staves. 
9 They shall take a cloth of turquoise wool and cover the Menorah of illumination, and its lamps, 
and its tongs, and its spoons, and all the vesseb of its oil, with which they minister to it. 


nnp ’J3 — The sons of Kohath. Though Kohath was Levi’s 
second son, his progeny was counted first in deference to the 
greatness of his descendants, Moses and Aaron. Because 
Moses was the great teacher of the Torah, his brethren, the 
Kohathites, were given the honor of bearing the Ark (ibid.). 
By assigning the Ark to the most meritorious of Levi’s 
families, God showed that honor is due to those who struggle 
to acquire Torah knowledge, not merely to those who are the 
oldest or the most privileged (Kli Yakar to 4:22). 

4. DHtfign itfTp — The most holy . The term is usually trans¬ 
lated Holy of Holies, with reference to the chamber that con¬ 
tained the Ark, but in the context of this passage, it refers to 
the items listed below, which were the holiest components of 
the Tabernacle ( Rashi ). 

5. 1*331 firjK — Aaron, and his sons. The Kohanim were to pre¬ 
pare and wrap the items for transit. The Levites would then 
carry them (Rashi). 

nips — The Partition-curtain. This was the curtain that 
divided the Holy of Holies from the rest of the Tabernacle. 
With it, the Kohanim covered the Ark and then covered the 
curtain, as stated in the following verse. 

6. nban b^3 — Entirely of turquoise wool. In the case of the 
preparations of the other Tabernacle components, they were 
first covered with wool and that, in turn, was covered with a 
tachash-hide. Only the Ark had the n'pn, turquoise wool 
(which the Sages describe as “the color of the sea, similar to 
the color of the sky”), on top of the tachash , to symbolize its 
holiness, for sky-blue wool represents the purity of heaven 
(Rannban). 

Techeiles and tachash represent different concepts. Techei- 
les symbolizes faith in God, for its blue color makes people 
think of heaven, the place of God's Throne of Glory ( Chullin 
89a), while the tachash was unusually beautiful (see Exodus 
25:5) and encouraged the enhancement of mitzvos by cloth¬ 
ing them in physical beauty. It is often important to lend es¬ 
thetic beauty and convenience to the performance of the 


commandments, so that people will find them more inviting, 
but at its essence, the performance of commandments must 
be rooted in faith in their Giver and His Torah. Therefore the 
visible cover of the Ark must be techeiles — the call to un¬ 
questioning faith in the Torah, which is contained within it. 
Only then may the other vessels — and the other command¬ 
ments, as well — be clothed in tachash , so that people will 
find them inviting and enjoyable (R‘ Moshe Feinstein). 

ins itttpi — And adjust its staves. This verb is usually ren¬ 
dered and they shall emplace, implying that the staves would 
now be inserted in their rings. This translation is not tenable, 
however, because, unlike the staves of the Table and Altar, 
which were inserted only for transport, it is forbidden ever to 
remove the staves of the Ark from their rings ( Exodus 25:15). 
Consequently, the term must mean that the staves were 
placed on the shoulders of the Levites, or that they were ad¬ 
justed within their rings to facilitate the Levites’ task of carry¬ 
ing the Ark (Ramban). 

7. D’3Bii — The Table of the show-bread. (For a descrip¬ 
tion of the Table, the bread, and the utensils mentioned in 
the verse, see Exodus 25:23-30.] That it is described as the 
Table of the show-bread implies that there were other tables 
in the Courtyard, where meat and the like would be placed 
during the service ( Ibn Ezra ). 

The placement of the covers reveals a hierarchy of holi¬ 
ness. The show-bread remained on the Table at all times — 
and is therefore called constant bread in this verse; it was cov¬ 
ered with turquoise wool, which symbolized the highest de¬ 
gree of holiness. The utensils were placed atop that cover, 
and then everything was covered with a tachash- hide (Ram¬ 
ban). 

9. rprn4 — Its lamps. At the top of the Menorah were the cups 
that held the oil and wicks. See Exodus 25:31-40. 

naw# '5^ — The vessels of its oil, i.e., the utensils used to pre¬ 
pare and store the oil (Maskil L’David); or the vessels used to 
pour it into the lamps. 
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10. uitarr^y — On the pole. Since the Menorah had no 
staves, its container was carried by means of a pole (Ibn 
Ezra ). 

11. nnjn nap? — The Gold Altar, i.e., the Inner Altar, upon 
which incense was burned twice a day. See Exodus 30:1-5. 

13. nap?n — The Alter, i.e., the Outer Altar, upon which the 
sacrificial service was performed. See Exodus 27:1-0. 

I’^V — And spread . . . over it. Even in transit, the 
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Heavenly fire was always aflame on the Altar, crouching like 
a lion under the cover. A copper pot was placed over it to 
protect the cloth and hide covers ( Rashi). 

15. tt/lpn — The holy and all the holy 

utensils. The holy refers to the Ark and the Altars, and the 
holy utensils refers to the Menorah and the various utensils 
(Rashi). 

inn) — And die. If the Levites touched the sacred objects, 
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PARASHAS BAMIDBAR 


4/10-20 


Special 
Precautions 
for the 
Kohathites 


10 They shall place it and all its utensils into a cover of tachash-hide, and place it on the pole. 

11 Upon the Gold Altar they shall spread a cloth of turquoise wool, and cover it with a covering 
of tachash-hide, and emplace its staves. 12 They shall take all the utensils of service with which 
they serve in the Sanctuary and place them on a cloth of turquoise wool, and cover them with 
a covering of tachash-hide, and place them on the pole . 13 They shall clear the ash from the Altar 
and spread a cloth of purple wool over it, 14 they shall place upon it all the utensils with which 
they minister upon it: the fire-pans, the forks, the shovels, and the basins — all the utensils of 
the Altar — and spread over it a covering of tachash hide, and emplace its staves. 

15 “Aaron and his sons shall /inis/i covering the holy and all the holy utensils when the camp 
journeys, and then the sons ofKohath shall come to carry, so that they not touch the Sanctuary 
and die. These are the burden of the sons of Kohath in the Tent of Meeting. 

16 “The charge ofElazarson of Aaron the Kohen is the oil of illumination, the incense spices, 
the meal-offering of the continual offering, and the anointment oil — the charge of the entire 
Tabernacle and everything in it — of the Sanctuary and its utensils. ” 

17 Hashem spoke to Moses and Aaron, saying : 18 “Do not let the tribe of the Kohathite families 
be cut off from among the Levites. 19 Thus shall you do for them so that they shall live and not 
die: when they approach the Holy of Holies, Aaron and his sons shall come and assign them, 
every man to his work and his burden. 20 But they shall not come and look as the holy is 
inserted, lest they die. ” 


THE HAFTARAH FOR BAMIDBAR APPEARS ON PAGE 1180. 

When Erev Rosh Chodesh Sivan coincides with Bamidbar, the regular Haftarah is replaced 
with the Haftarah for Shabbas Erev Rosh Chodesh, page 1207. 


they would be subject to the Heavenly death penalty ( Rashi ). 
However, this prohibition applied only in the Wilderness 
( Rambam, Sefer HaMitzvos, shoresh 3). 

16. rnpp* — The charge of Elazar. Elazar personally 

was appointed to carry the oil and incense, despite their 
great weight. He was blessed with miraculous strength, for 
those who hope to Hashem renew their strength (Isaiah 40:3 1 ). 
Alternatively, Elazar was charged with personal responsibil¬ 
ity for them, but not actually to carry them (Ramban). 

18. innpjyb* — Do not let . .. be cut off. Since Moses and 
the Kohanim were responsible for the proper organization of 
the Tabernacle, they would be responsible should they per¬ 
mit the Kohathites to violate the guidelines ( Sfomo ). 

19. tt/'K — Every man to his work. Each of the 
Kohathites should be appointed to do a specific service and 
they should be so organized that they will approach the 
Tabernacle in an orderly manner. Otherwise, they will com¬ 
pete with one another and, in their rush to be first, may jostle 
one another and desecrate the Tabernacle, thereby bringing 
death upon themselves {Sfomo). 

According to Rambam (Hit. Klei HaMikdash 3:10), this 
verse includes a commandment that the Kohanim not only 
appoint the Kohathites to their tasks, but supervise them in 
person, in order to prevent the possibility that they may 
overstep their bounds and die. 

What was the effect of this possibility of death upon the 
Kohathites? The Midrash records two opinions. R’ Elazar ben 
Pdas holds that the Kohathites preferred not to carry the 
Ark, to avoid the danger associated with it. Consequently, its 


bearers had to be appointed. R’ Shmuel bar Nachmani’s 
opinion is the diametrical opposite. The Levites were so 
eager to have the honor of bearing the Ark that unless 
people were specifically assigned to other tasks, the vessels 
other than the Ark would have been neglected (Bamidbar 
Rabbah 5:1). 

iKttno ... irvpif — His work .. . his burden. Each Levite had 
two functions. Sometimes his work was to load vessels on 
the shoulders of his comrades, and sometimes he would 
carry a burden. They would relieve each other and take turns, 
according to a detailed schedule of assignments ( Malbim ). 

20. ttftprrnK ybaa — As the holy is inserted. The Kohanim 
had been given the sole responsibility to insert the holiest 
items into their wrappings, and only then were the Levites to 
come and transport them, but they were forbidden to gaze 
upon them in their uncovered state, lest they die ( Rashi ). Nor 
were they permitted to touch the Ark itself even when they 
were carrying it. It was to be borne only by means of its staves 
(Ibn Ezra ). And when the Tabernacle arrived at its new desti¬ 
nation and was to be reassembled, the Levites had to with¬ 
draw until the Ark was in place and shielded by the Partition- 
curtain (Ramban ). 

<•5 .pro V'PPpbn .D'pioo U"3p — This Masoretic note means. 
There are 159 verses in the Sidrah , numerically correspond¬ 
ing to the mnemonic rmpbn. 

The mnemonic means "portion of God, because in the 
Wilderness God found Israel loyal to Him and counted its 
members, taking the nation as His own portion. See also 
Rashi to Deuteronomy 32:10 (R' David Feinstein ). 
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PARASHAS NASSO 


4. 

The chapter continues the task of assigning the Levite 
families to their respective responsibilities and counting 
them. The Kohathites had been counted before, and the 
Torah goes on to the other two Levite families. 

21. nif)>3"bK — To Moses. In the command to count and 
assign the Kohathite families, Aaron had been included with 
Moses (4:1), because the Kohanim had to prepare the sacred 
artifacts for the Kohathites to carry. Since the other Levite 
families went to their tasks without the prior intervention of 


the Kohanim, there was no need to include Aaron here (Or 
HaChaim ; Abarbanel). 

22. divda — As ivell (lit., they also]. In the earlier census 
from the age of one month (3:15-39), the Levites were listed 
according to the seniority of Levi’s sons: Gershon, Kohath, 
and Merari. This chapter, however, began with Kohath, the 
bearers of the Ark, and skipped Gershon. In order to dispel 
any notion that they were being omitted, the Torah states 
that the other families should be counted as ivell ( B'chor 
Shor). 
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Gershon s 
Response 
bilities 


Merari's 

Responsi¬ 

bilities 


PARASHAS NASSO 


2' [“Jashem spoke to Moses, saying, 22 “Take a census of the sons of Gershon, as well, 
according to their fathers' household, according to their families. 23 From thirty years of 
age and up, until fifty years of age shall you count them, eueryone who comes to join the legion 
to perform work in the Tent of Meeting. 24 This is the work of the Gershonite families: to work 
and to carry . 25 They shall carry the curtains of the Tabernacle and the Tent of Meeting, its Couer 
and the tachash couer that is over it from above. And the Screen of the entrance of the Tent of 
Meeting , 26 the lace-hangings of the Courtyard and the Screen of the entrance of the gate of the 
Courtyard that were around the Courtyard and the Altar, their ropes and all the utensils of their 
service, and everything that is made for them, and they shall serve . 27 According to the word of 
Aaron and his sons shall be all the work of the sons of Gershonites, their entire burden and their 
entire work; you shall appoint their entire burden as their charge . 28 This is the work of the sons 
of the Gershonites in the Tent of Meeting; and their charge shall be under the authority of 
Ithamar, the son of Aaron the Kohen. 

29 “The sons ofMerari — according to their families, according to their fathers' household shall 
you count them . 30 From thirty years of age and up, until fifty years of age shall you count them, 
everyone who comes to the legion to perform the work of the Tent of Meeting. 31 This is the 
charge of their burden for all of their work in the Tent of Meeting: the planks of the Tabernacle, 
its bars, its pillars, and its sockets ; 32 the pillars of the Courtyard all around and their sockets, 
their pegs and their ropes for all of their utensils and for all of their work. You shall appoint them 
by name to the utensils they are to carry on their watch. 33 This is the work of the families of 


The prior mention of the Kohathites should not be taken 
as a denigration of the other families; rather it signified rev¬ 
erence for the Ark, for which they were responsible. To em¬ 
phasize this, Scripture states kW 3, literally raise up, i.e., give 
honor as well to the sons of Gershon [Bamidbar Rabbah 6:2). 

The phrase orroa, as well, implies that the Gershonite cen¬ 
sus is related to the Kohathite census described earlier. The 
Kohathites carried the most sacred parts of the Tabernacle, 
while the Gershonites carried the less sacred. By saying as 
well, the Torah makes the point that both tasks are necessary 
for the Tabernacle and both should be done with equal joy. 
This is an implied message to people who may not have been 
successful in their studies or who cannot afford to contribute 
very large amounts to Torah institutions. It is easy for such 
people to be discouraged and say that there is no use in their 
attempts to study or to make contributions that are not 
enough to solve all budgetary problems. To this, the Torah 
responds that whether one can bear the exalted Ark or only 
hooks and curtains, every role is significant, because each is 
a unique participant in the sacred service (/?' Moshe Fein- 
stein). 

23. rnaj? *T3jf5 — To perform service. Part of their responsi¬ 
bility was to participate in the musical accompaniment of 
some of the communal offerings (Bamidbar Rabbah 6:5), a 
duty that the Talmud (Arachin 11a) characterizes as service. 
According to Daas Zekeinim this refers to assisting in the 
parts of the sacrificial service that could be done by non-Ko- 
hanim, such as slaughter, flaying, and dissecting. 

24. T3 — To work and to carry. The “work” was the 


preparation of the parts of the Tabernacle that they were to 
carry ( Chizkuni). The Kohathites, however, had to stand 
aside and let the Kohanim prepare the artifacts that they, the 
Kohathites, would carry. Therefore, they are described as 
carrying, but not as working (v. 15). 

26. — All the utensils. This refers to the accessories 

-« i t 

that were needed for the erection of the Tabernacle and the 
performance of its service, such as pegs, tables, ropes (Ibn 
Ezra ), hooks for attaching the curtains, musical instruments, 
and so on. 

27. vjai ■pnK — Aaron and his sons. This verse implies that 
Aaron and his two sons shared the supervision of the Ger¬ 
shonites, but the next verse mentions only Ithamar. Rashi , as 
interpreted by Mizrachi, explains that our verse gives the 
general rule that the Gershonites were in charge of Aaron s 
family, while verse 28 clarifies that the one who joined Aaron 
in supervising the Kohathites was Ithamar. 

Ramban , however, takes both verses literally. Aaron and 
his sons appointed the individual Levites to their particular 
tasks (such as gatekeeper, musician, and so on) and told 
them when and what they should load and unload (our 
verse). Once the work was assigned, Elazar was the overall 
supervisor of the work of all three Levite families (3:32); and 
Ithamar was the "treasurer” of the specific Tabernacle parts 
and utensils that were borne by the Gershonites (v. 28). 

32. npDfi — Vou shall appoint them by name. Each 

Levite must be named to his specific task, rather than an 
entire family being assigned in a general manner. This rule 
applied to the Kohathites and Gershonites, too, but it was 
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4/34-5/3 


the sons of Merari according to all their work in the Tent of Meeting, under the authority of 
Ithamar, son of Aaron the Kohen ." 

34 Moses and Aaron and the leaders of the assembly counted the sons of the Kohathites, 
according to their families, according to their fathers' household. 35 From thirty years of age 
and up, until fifty years of age, everyone who comes to the legion for the work in the Tent of 
Meeting. 36 Their countings according to their families were two thousand, seven hundred and 
fifty. 37 These are the countings of the Kohathite families, all who work in the Tent of Meeting, 
whom Moses and Aaron counted, at the word of Hashem, under the authority of Moses. 

The Totals 38 The count of the sons of Gershon according to their families, and according to their fathers ' 
household ; 39 from thirty years of age and up, until fifty years of age, everyone who comes to 
the legion for the work in the Tent of Meeting. 40 Their countings according to their families, 
according to their fathers 1 household were two thousand, six hundred and thirty. 41 These are 
the countings of the families of the sons of Gershon, all who work in the Tent of Meeting, whom 
Moses and Aaron counted, at the word of Hashem. 

42 The count of the families of the sons of Merari, according to their families, according to 
their fathers 1 household ; 43 from thirty years of age and up, until fifty years of age, everyone 
who comes to the legion, for the work in the Tent of Meeting. 44 Their countings according to 
their families were three thousand, two hundred . 45 These were the countings of the families of 
the sons of Merari, whom Moses and Aaron counted, at the word of Hashem, through Moses. 

46 All those counted of the Levites, whom Moses and Aaron and the leaders of Israel 
counted, according to their families and according to their fathers 1 household; 47 from thirty 
years of age and up, until fifty years of age, everyone who comes to perform the work of 
service and the work of burden in the Tent of Sanctuary. 48 Their countings were eight 
thousand, five hundred and eighty . 49 He counted them at the word of Hashem, through Moses, 
every man over his work and over his burden; and his count [was] as Hashem had commanded 
Moses. 

5 1 P’Jaswem spoke to Moses, saying, 2 "Command the Children of Israel that they shall 

Purification expel from the camp everyone with tzaraas, everyone who has had a zav-emission, 

Cam 6 euer y° ne contaminated by a human corpse. 3 Male and female alike shall you expel, to 
P the outside of the camp shall you expel them, so that they should not contaminate their 


important to spell it out for the Merarites. Since they carried 
the heaviest parts of the Tabernacle, it was necessary to 
make sure that each individual had a fair share of the burden 
( Ramban). 

34. rnyn ithki — Moses and Aaron and the 

leaders of the assetnbly. They all shared the responsibility of 
counting the Levites: Moses as Hashem’s agent, Aaron as the 
one who would be in charge of the Levites, and the leaders 
because the Levites would represent the nation in perform¬ 
ing the service (Or HaChaim). 

47. rnay rnay — Wor/c of service. The Sages ( Arachin 11a) 
explain that this is musical accompaniment, which was work 
done to enhance the service ( Rashi ). 

48. oriHpB — Their countings were. After they were 
counted family by family, the Levites were all added to¬ 
gether, to teach that all of them were equally beloved by 


God. It is like a king who counts his art treasures one by 
one, savoring each one separately. Then he adds them up, 
enjoying the large total of his treasures ( Bamidbar Rabbah 
6 : 11 - 12 ). 

5. 

1-4. Purification of the camp. To make their camp a wor¬ 
thy home for the newly erected Tabernacle and the Divine 
Presence [Shechinah ] that had begun to rest among them, 
the Jews were cautioned to free their camp of ritual contam¬ 
ination [tumah] (Ramban). Consequently, this passage was 
transmitted to the nation on the first of Nissan, the day the 
Tabernacle became sanctified (Rashi). As explained in the 
notes to Leviticus , though physical factors are the immedi¬ 
ate cause of ritual contamination, it is harmful to the spiri¬ 
tual standing of the person it affects and the place where it 
exists. Tumah and its laws are beyond human reason; the 
Sages characterize them as "decrees of the King.” 
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4. ltt/y ]3 . . . — Did so ... so did [they] do. The 

double expression alludes to the two groups that partici¬ 
pated in carrying out the commandment: the Israelites who 
enforced the order and the contaminated people who left the 
camp willingly (Malbim). 

6-8. Theft from a Jew and from a proselyte. The case here 
is of someone committing treachery toward Hashem by un¬ 
lawfully holding the money of a fellow Jew — a loan, a theft, 
overdue wages and the like — and then compounding the 
sin by swearing falsely that he owes nothing. This passage, 
which appears in Leviticus 5:20-26, is repeated here in accor¬ 
dance with the rule that the Torah sometimes repeats a law 
in order to add something to it. There are two new features: 
(a) The requirements to bring an offering and to make an 
additional payment to the victim — both of which are part of 
the atonement process — do not apply unless the thief 
voluntarily confesses his sin; and (b) in the event the victim 
was a proselyte who died without heirs, what should be done 
with the money that is owed ( Rashi ). 

This law regarding proselytes was especially relevant now 
that their status was accentuated by the organization of the 


tribes. Since proselytes, not belonging to any of the twelve 
tribes, encamped separately, the Torah now gives the law 
regarding theft of their property ( Ramban). This passage 
also teaches that financial treachery toward a fellow Jew is 
tantamount to treachery against God Himself, for He de¬ 
fends the defenseless. 

6. Ninn Moan nmf>Ni — And that person [lit., soul] shall 
become guilty. The entire passage is in the plural except for 
this phrase, which speaks of the soul of the sinner. The 
singular form accentuates that the sin of swearing falsely 
blemishes the soul, and the plural teaches that sin affects 
not only the sinner himself, but the entire nation. By taking 
someone else’s money, one, in effect, denies that God acted 
justly in giving it to the other person, and by taking His 
Name lightly through a false oath, the sinner diminishes the 
awe that the Jews feel for the Divine Presence that rests 
among them (Or HaChaim). 

7. ninni — They shall confess. Confession is not a prerequi¬ 
site for payment, for a thief must make restitution to his 
victim, whether or not he is cleansed of his sin, and if wit¬ 
nesses establish his guilt, he must pay even if he continues 
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camps, among which I dwell. ” 4 The Children of Israel did so: They expelled them to the outside 
of the camp, as Hashem had spoken to Moses — so did the Children of Israel do. 

5 Hashem spoke to Moses, saying , 6 "Speak to the Children of Israel: A man or woman who 
commits any of mans sins, by committing treachery toward Hashem, and that person shall 
become guilty — 7 they shall confess their sin that they committed; he shall make restitution for 
his guilt in its principal amount and add its fifth to it, and give it to the one to whom he is 
indebted. 8 If the man has no kinsman to whom the debt can be returned, the returned debt is 
for Hashem, for the Kohen, aside from the ram of atonement with which he shall provide him 
atonement. 9 And every portion from any of the holies that the Children of Israel bring to the 
Kohen shall be his . 10 A mans holies shall be his, and what a man gives to the Kohen shall be 
his." 

11 Hashem spoke to Moses, saying, 12 "Speak to the Children of Israel and say to them: 


to protest his innocence. Rather, the thrust of the verse is 
that to gain atonement, one must repent, and this repen¬ 
tance is expressed by confession, for one can repent only if 
he recognizes and regrets his sin. Upon repenting, the thief 
of our passage may bring the guilt-offering prescribed in 
Leviticus and add its fifth to it. Indeed, Rambam finds the 
general commandment of repentance for all sins to be 
rooted in the commandment of confession in this verse (Hil. 
Teshuvah 1:1). This obligation is stated here to teach that 
even where the Torah mandates a specific offering, as in this 
case, there cannot be atonement without an oral confession 
(Rambam, Sefer HaMitzvos, Assei 73). 

8. bkA tthkb pro*) — If the man has no kinsman. This 
phrase proves that the verse refers to a proselyte, for every 
bom Jew has a kinsman , i.e., an heir; even if he has no close 
relatives, he has second and third cousins, for all Jews are 
descendants of the Patriarchs. Consequently, the verse must 
speak of a proselyte who died without Jewish children; for 
when a person converts and becomes a Jew, his legal ties to 
his gentile family are severed. Ordinarily, the estate of such 
an heirless proselyte would be ownerless and free to be 
taken by anyone. In this case, however, the Torah gave the 
stolen property plus the additional fifth to the Kohanim who 
were serving in the Temple at the time that the thief makes 
restitution ( Rashi ). 

9. nttVirrbai — And every portion. The term terumah gener¬ 
ally refers to the portion that is separated from crops and 
given to the Kohanim. Indeed, Ramban, based on one view 
in Sifre, interprets this verse as teaching that terumah be¬ 
comes the Kohen’s personal property only after the farmer 
brings it to the Kohen, but that the Kohen has no right to take 
it from the owner. 

Rashi , however, favors the other view in Sifre , that this 
verse refers to bikkurim, the first fruits (see Exodus 23:19), 
that are brought to the Kohanim serving in the Temple. 

10. rpn? lb — Shall be his . When a Jew designates part of his 
possessions as a gift to the Kohanim, such as terumah or 
bikkurim, the gift is his in the sense that he retains the right 
to decide which Kohen should receive it. Midrashically, the 
Torah teaches that if someone keeps for himself the sacred 
gifts that he is required to turn over to the Kohanim, God will 
punish him by depriving him of his prosperity and leaving 


him with nothing more than the small amount that he 
should have given away to God’s servants (Rashi). 

frtob \W mm \yx W’K — What a man gives to the Kohen. In the 
plain sense, the verse teaches that whatever gifts the Torah 
assigns to the Kohen must be given to him, and they become 
his personal property (Rashbam). The Talmud (Berachos 
63a) expounds from this seemingly obvious point that the 
verse assures us that one who gives the Kohen his due will 
not suffer any loss; to the contrary: rprr» lb, it shall be his , for 
God will reward him in return for his generosity (Rashi). 

The Torah defines "stolen goods." 

R'Moshe Feinstein comments on the progression of topics 
in the above passage on the sin of taking other people’s 
property, (a) It is forbidden to deprive someone else of any¬ 
thing that is rightfully his, even though one can sometimes 
rationalize: ”1 am taking from someone so wealthy that he 
will never miss it. I am not causing him any distress!” (b) It is 
even easier to rationalize that it is not wrong to defraud a 
wealthy proselyte who has no heirs. He will not live forever. 
He has more than enough for himself, and there is no one to 
inherit him when he dies, (c) The third category is someone 
who has separated his tithes but has not yet distributed 
them. A Kohen or Levite might feel justified in grabbing the 
tithes by rationalizing, "They really belong to my tribe any¬ 
way. All I am doing is depriving the Israelite of the right to 
choose to whom he will give them — and that is an insub¬ 
stantial pittance!” 

By listing all three of these categories in the same pas¬ 
sage, the Torah tells us the true definition of stealing. We are 
forbidden to take anything that God did not give us, regard¬ 
less of whether the theft is great or trivial, or whether we can 
find some “moral" justification for doing so. 

11-31. Sotah/the wayward wife. This passage deals with a 
woman who behaved in an unseemly manner, giving her 
husband good reason to suspect her of adultery, but there is 
no proof of either guilt or innocence. The Torah provides a 
miraculous process that will either prove that she sinned and 
caused both her death and that of her illicit lover, or show 
conclusively that she was faithful and thereby restore trust 
and love to the marriage. And if, indeed, she had been 
unfaithful, her fear of imminent death might well induce her 
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to confess. If so, the marriage would end in divorce, but 
without any penalty to her, since there was no judicially 
acceptable evidence of her guilt. 

In the course of the passage, the Torah uses two terms that 
emphasize the sanctity and purity of the marital relationship. 
The unfaithfulness is called n'r'ytp, treachery (v. 12), the same 
term used for the taking of Tabernacle property — God’s 
own possessions — for one’s personal use. And the wife who 
is guilty of the charge has become riNDt?}. de///ed (v. 13), the 
antithesis of the purity that is required for the presence of 
sanctity. Thus, marriage is not a convenient means of satis¬ 
fying passions and material needs; it is a sacred relationship 
that demands faithfulness and purity between the partners. 

The ordeal of bitter waters. 

The passage describes the ordeal that will establish inno¬ 


cence — the purity — if a woman was wrongly accused, or 
her guilt, for if she was guilty as accused, she would die a 
grotesque death ( Mishnah, Sotah 20a). This is the only hala- 
chic procedure in the Torah that depends on a supernatural 
intervention; it was a miracle that occurred continuously as 
long as the Jewish people was preponderantly God fearing 
and deserving of God’s Presence in their midst. The ordeal 
lost its effect and was discontinued by the Sanhedrin during 
the Second Temple era, when the nation was no longer 
worthy (Sotah 47a). The purpose of the ordeal was twofold: 
(a) to punish adultery and help uproot immorality; and (b) to 
foster trust between man and wife. It is a psychological 
reality that once a husband has come to suspect his wife, he 
will not trust her even if a court rules that he is wrong; legal 
decisions seldom change emotions. Only God’s own testi- 
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Any man whose wife shall go astray and commit treachery against him; 13 and a man could 
have lain with her carnally, but it was hidden from the eyes of her husband, and she became 
secluded and could have been defiled — but there was no witness against her — and she had 
not been forced ; 14 and a spirit of jealousy had passed over him and he had warned his wife, and 
she had become defiled, or a spirit of jealousy had passed over him and he had warned his wife 
The Meal - and she had not become defiled. 15 The man shall bring his wife to the Kohen and he shall bring 
Offering of / 7er offering for her, a tenth-ephah of barley flour; he shall not pour oil over it and shall not put 
Jealousies f ran fa ncerise upon it, for it is a meal-offering of jealousies, a meal-offering of remembrance, a 
reminder of iniquity. 

Confession 16 “The Kohen shall bring her near and have her stand before Hashem. 17 The Kohen shall take 

sacred water in an earthenware vessel, and the Kohen shall take from the earth that is on the 
floor of the Tabernacle and put it in the water. 10 The Kohen shall have the woman stand before 
Hashem and uncover the womans head, and upon her hands he shall put the meal-offering 


mony would be convincing enough. That is why God permits 
the erasure of His own sacred Name and performs a miracle 
(vs. 23,28) to set a suspicious husband s mind at ease ( R' 
Yaakov Kamenetsky, Igunim BaMikra ). 

This chapter follows that of the priestly gifts to teach that 
if someone is too meanspirited to give the Kohen what is due 
him, he will be forced to come to the Kohen to carry out the 
procedure of this passage (Rashi). 

12-14. The process described here is as follows: A man and 
a married woman had secluded themselves in such a way 
and for a sufficient time that they could have sinned. Prior to 
this seclusion, a spirit of jealousy — based on earlier im¬ 
proper activity — had seized her husband and he had be¬ 
come suspicious of his wife and the other man. He had 
warned her not to seclude herself with the man, but she 
ignored the warning. A pair of witnesses testified that the two 
had been together and had the opportunity to commit adul¬ 
tery, but they did not see whether or not they had actually 
done so: she had.. . and she had not (v. 14). She had not been 
coerced into the seclusion or to commit adultery, for if she 
had been overpowered she would be innocent (v. 13). 

13. na pK *ijn — But there was no witness against her. The 
phrase is in the singular, implying that a single witness is 
sufficient to force an end to the marriage, since there are 
strong grounds for suspicion. Ordinarily, a single witness 
has no credibility in such accusations — and even here no 
physical punishment may be imposed on the basis of his 
testimony — but in this case his testimony is buttressed by 
the testimony of seclusion, and this gives it sufficient cre¬ 
dence to require a divorce (Rashi). 

15. The meal-offering of jealousies. The aggrieved hus¬ 
band brings a meal-offering on behalf of his wife. Rather than 
the normal offering that is intended to bring mercy and 
forgiveness, this one is a reminder of the sin she is accused 
of committing [and of her disgraceful behavior in secluding 
herself after having aroused suspicion]. For that reason, the 
husband brings the offering, for it would not be proper to 
require a woman to bring an offering that will evoke God’s 
anger against her (Ramban). 

The composition of the offering is indicative of its purpose 


and symbolism. It is coarse barley flour, coarse because she 
acted coarsely, and barley, which is usually used as animal 
feed, because she degraded herself and behaved like an 
animal. It is not beautified with oil and frankincense like 
other meal-offerings (see Leuiticus ch. 2), because incense 
recalls the fragrance of the Matriarchs and oil symbolizes 
light, but she did not follow their example and she acted in 
the dark to hide her sin. The verse calls it an offering of 
jealousies, in the plural, because she had earned the resent¬ 
ment of both her husband and her Maker (Rashi). 

16. Confession. In view of the gravity of the accusation and 
the bitter end it would bring if she were guilty, attempts are 
made to induce her to confess, although she would not be 
punished due to the lack of evidence. The following verses 
show how pressure is brought to bear to achieve this end. If 
she is indeed innocent, however, she would choose to un¬ 
dergo the ordeal that would vindicate her (Sifre). 

17. DP? — Sacred water . The water is drawn from the 
Temple Laver, the utensil that, by its very essence, recalled 
the purity of Jewish women and their devotion to their 
husbands (see notes to Exodus 38:8). Such water, therefore, 
was a fitting vehicle with which to punish an unfaithful wife. 
The earthenware vessel symbolized contemptuously the fine 
goblets into which she poured wine for her lover (Rashi), and 
the earth forced her to think that she would die and return to 
the earth if she is guilty (Ramban). 

IDyn — The earth. In the Wilderness, the floor of the Taber¬ 
nacle was, indeed, the sand of the desert, but the Temple in 
Jerusalem had a floor of marble. In order to make this 
commandment possible to fulfill, one of the marble floor 
stones could be lifted to expose the earth underneath ( Sotah 
15b). 

18. *n nob — Before Hashem. The Kohen makes her move 
from place to place in the doorway of the Courtyard, uncov¬ 
ers her hair, and places the offering on her outstretched 
palms to humiliate and tire her — all in the hope that if she 
is guilty she will confess. Since the verse takes it for granted 
that her head was covered until the Kohen uncovered the 
woman’s head, the Sages derive that it is disgraceful for a 
married woman to be seen bareheaded (Rashi). 
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of remembrance — it is a meal-offering of jealousies, and in the hand of the Kohen shall be the 
bitter waters that cause a curse. 

19 “The Kohen shall adjure her and say to the woman, If a man has not lain with you, and 
you have not strayed in defilement with someone other than your husband, then you shall be 
innocent of these bitter waters that cause curse . 20 But if you have strayed with someone other 
than your husband, and if you have become deTded, and a man other than your husband has 
lain with you — V 

21 "The Kohen shall adjure the woman with the oath of the curse, and the Kohen shall say to 
the woman, 'May Hashem render you as a curse and as an oath amid your people, when 
Hashem causes your thigh to collapse and your stomach to distend. 22 These waters that cause 
curse shall enter your innards to cause stomach to distend and thigh to collapse!' And the 
woman shall respond, Amen, amen. ' 

The Scroll 23 " The Kohen shall inscribe these curses on a scroll and erase it into the bitter waters . 24 When 

he shall cause the woman to drink the bitter waters that cause curse, and the bitter waters that 
cause curse shall come into her. 

25 "The Kohen shall take the meal-offering of jealousies from the hand of the woman; he shall 
wave the meal-offering before Hashem, and he shall offer it on the Altar. 26 The Kohen shall 
scoop up from the meal-offering its remembrance and cause it to go up in smoke on the Altar; 
after which he shall cause the woman to drink the water . 27 He shall cause her to drink the water, 
and it shall be that if she had become deTded and had committed treachery against her husband, 
the waters that cause curse shall come into her for bitterness, and her stomach shall be 
distended and her thigh shall collapse, and the woman shall become a curse amid her people. 
20 But if the woman had not become deTded, and she is pure, then she shall be proven innocent 
and she shall bear seed. 


an^n— The bitter waters. The water is not literally bitter; 
rather, its effect upon a guilty party is bitter, for it causes her 
to die in the manner detailed below (Rashi). 

19-22. The oath. The Kohen imposes an oath, in which the 
woman accepts upon herself the fearful consequences of the 
deed she is accused of. To be valid, an oath must include the 
results of both compliance and non-compliance. The text 
begins with the alternative of innocence, because, in capital 
cases, a court must always begin with arguments for acquit¬ 
tal (Rashi). 

19. ip|n — You shall be innocent. In addition to being cleared 
of her husband’s accusations, she is innocent of the impro¬ 
priety of having taken an oath — something that should be 
avoided even if the oath is truthful. In this case, she is 
responsible for having brought about the oath through the 
loose behavior that occasioned her husband’s suspicions. 
She is now cleared of any penalty for this sin as well ( Sfomo ). 

20. mpty *a — But if you have strayed. In this part of the 
oath, she accepts the penalty, if she is guilty. As is typical of 
Scriptural oaths, the consequence of its violation is left 
unspoken. 

21. — As a curse and as an oath. If you are 
guilty and suffer a gruesome death, people will curse their 
enemies by saying that your fate should befall them, and 
when they wish to strengthen an oath, they will say, “If I am 
lying, may I suffer her fate!” (Rashi). 

— Your thigh to collapse. This refers to the womb, 


which will be destroyed in retribution for its sinful activity 
(Chizkuni). 

22. This description of the punishment in verse 21 is re¬ 
peated in this verse to teach that the same punishment will 
befall the man with whom she sinned (Rashi). 

— Amen, amen. In the case of any oath, one be¬ 
comes bound simply by answering amen upon hearing the 
words of the oath. 

23. The scroll. On a parchment scroll, the Kohen writes the 
oaths contained in verses 19-22, omitting the two phrases of 
narrative: The Kohen shall adjure ... (v. 21), and the woman 
shall respond, u Amen, amen ” (v. 22). God’s Name is written 
in its entirety. Ordinarily, it is forbidden to erase the sacred 
Name, and one who does so is liable to lashes (Rambam, HU. 
Yesodei HaTorah 6:1,2), but God commanded that His Name 
be erased in order to bring peace between man and wife 
(Yerushalmi Sotah 1:4). 

24. n^rn — When he shall cause ... He will not actually 
give her the water until after he has performed the service of 
the offering, as in verses 25-27 (Rashi). 

28. — Had not become defiled and ... 

is pure. The apparent repetition implies that not only was she 
not defiled by the person her husband accuses, she is pure of 
sin with anyone else as well (Rashi). 

JHj — And she shall bear seed. She will bear children 

more successfully. If she had suffered difficult labor, she will 
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give birth more easily; if her babies were dark-skinned, they 
will be fair ( Rashi ). Or, God will give her a child to compen¬ 
sate for her ordeal (Ibn Ezra; Rashbam). 

30. inarr nb ntyyj — Then the Kohen shall carry out for her. 
The Kohen should not be reluctant to erase God's Name, 
because it is the Torah’s command that he do so ( Sfomo). 

31. ttJ’Kij nj?a} — The man will be innocent. If the woman died 
because she was guilty, no guilt attaches to the husband who 
caused it to happen. Conversely, if she was proven innocent, 
he may resume marital relations despite his earlier suspi¬ 
cions (Rashi). 

— Of iniquity. From this phrase, the Sages (Sotah 47b) 
derive that the ordeal of the bitter waters is effective only if 
the husband is free from sin himself, but if he, too, was 
immoral, the waters will not affect his wife. Only a morally 
pure husband can properly value the marriage bond and 
invoke a miracle to punish an adulteress (Ramban). 

njliT^K Ktyn — Shall bear her iniquity. If guilty, she dies. But 


even if the water proves her innocent, she will have suffered 
public humiliation for the sin of secluding herself with the 
suspected adulterer in defiance of her husband s misgivings 
and admonition (Sfomo). 

6 . 

1-21. The Nazirite. The Torah permits a man or woman to 
adopt voluntarily the status of a TT), Nazirite, which includes 
three restrictions: (a) A Nazirite is forbidden to eat or drink 
grapes or grape products; (b) A Nazirite s hair may not be 
cut; and (c) A Nazarite may not become contaminated by a 
human corpse. 

However, Nazirism should not be understood as merely a 
catalogue of prohibitions, as if the Nazirite s vow, “1 am 
hereby a Nazirite,” was a shorthand pledge to abstain from 
wine, haircutting, and contamination. Rather, Nazirism is a 
state of holiness, and the individual laws flow from this 
elevated status. Thus, the Nazirite adopts a state of holiness 
— and the Torah dictates that such holiness is incompatible 
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29 "This is the law of the jealousies, when a woman shall go astray with someone other than 
her husband and become defied ; 30 or of a man ouer whom passes a spirit of jealousy and he 
warns his wife, and he causes his wife to stand before Hashem, then the Kohen shall carry out 
for her this entire law. 31 The man will be innocent of iniquity, but that woman shall bear her 
iniquity. ” 

6 1 |""J ashem spoke to Moses, saying , 2 "Speak to the Children of Israel and say to them: A man 

The or woman who shall dissociate himself by taking a Nazirite uow of abstinence for the sake 

Hazinte Q f Hashem; 3 from new or aged wine shall he abstain, and he shall not drink vinegar of wine or 
vinegar of aged wine; anything in which grapes have been steeped shall he not drink, and fresh 
and dried grapes shall he not eat. 4 All the days of his abstinence, anything made from wine 
grapes, even the pips or skin, he shall not eat 5 All the days of his Nazirite vow, a razor shall 
not pass over his head; until the completion of the days that he will be a Nazirite for the sake 
of Hashem, holy shall he be, the growth of hair on his head shall grow. 6 All the days of his 
abstinence for the sake of Hashem he shall not come near a dead person. 7 To his father or to 
his mother, to his brother or to his sister — he shall not contaminate himself to them upon their 
death, for the crown of his God is upon his head . 8 All the days of his abstinence he is holy to 
Hashem. 


with those forbidden activities (Sheeilos CITeshuuos Maharit 
1:543). 

Since the Torah gives the laws of the Nazirite immediately 
after those of the sotah, the wayward wife of the previous 
chapter, the Sages derive that one who sees a sotah in her 
state of degradation should prohibit wine to himself by tak¬ 
ing a Nazirite vow ( Sotah 2a). This sheds light on the under- 
lying purpose of the Nazirite status and what would prompt 
one to adopt it. A sotah opted to follow her sensual passions 
and let her heart overpower her mind, her pursuit of pleasure 
to overcome her responsibility to God. Her experience was 
proof that people are easy prey to temptation and that, when 
the Evil Inclination rages within them, even adultery can be 
seen as an acceptable option. Someone who saw her degra¬ 
dation — even her horrible death after she drank the bitter 
water — could easily be overcome by the fantasies of temp¬ 
tation, for human imagination is easily stimulated. To es¬ 
cape this snare, the Torah hints that one should abstain from 
wine and stimulate one’s spiritual impulses in order to es¬ 
cape the loose life-style that legitimizes the behavior sym¬ 
bolized by the sotah. The Nazirite’s abstinence from wine 
signals to the Nazirite that adoption of a spiritual life can 
help close the door to the enticement that doomed the 
sotah . 

2. kSp? — Shall dissociate. The translation follows Rashi and 
expresses the idea that a Nazirite, as noted above, seeks to 
separate himself from the temptations of his environment. 
Targum renders articulate, and, indeed, the Nazirite vow 
must be spoken clearly. Ibn Ezra offers an alternate transla¬ 
tion: who shall do something astounding , for it is truly un¬ 
common for someone to undertake a vow that will cut him 
off from a physical pleasure that others find enticing. What¬ 
ever the exact translation of the word, all of the above are 
valid halachically and philosophically. 


3. ]?*)? — From new or aged wine [lit., wine or intoxi¬ 

cant]. Old wine is called *13^, intoxicant, because age causes 
wine to ferment and become alcoholic (Rashi). However, all 
grape products are prohibited, alcoholic or not; other alco¬ 
holic beverages, however, are permitted. 

. .. ysrt — Vinegar... i.e., wine vinegar. Mesillas Yesharim 
(ch. 11) regards these prohibitions as the prototype of pro¬ 
hibitions that the Torah commanded the Sages to insti¬ 
tute as protective “fences” around the negative command¬ 
ments of the Torah (see Ados 1:1). The primary prohibition 
is not to drink wine, but the Torah added prohibitions 
against any grape products, lest the Nazirite be in the prox¬ 
imity of foods that will tempt him to drink the forbidden 
beverage. 

5, — All the days. The minimum period of Nazirism 

is thirty days, but a Nazirite who so desires may adopt longer 
periods ( Nazir 5a). 

— A razor shall not pass. The prohibition 
against trimming the hair helps one avoid thoughts of 
flaunting his physical beauty (Sfomo). 

Hair symbolizes the body’s insulation against the outside 
world, since it protects the skin from the elements. Thus, by 
letting the hair grow, the Nazir creates a barrier against the 
outside world so that the Nazir’s every act can be devoted to 
God (R'Hirsch). 

7.— To his father or to his mother. Like a Kohen 
Gadol ( Leviticus 21:11), the Nazirite may not let anything 
interrupt the devotion he has accepted upon himself 
(Sfomo ). 

— Crown. As the most constantly visible sign of 
his devotion, the Nazirite’s hair is a crown of loyalty to 
God. 
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9*12. Sudden contamination. If the Nazirite becomes con¬ 
taminated by a corpse during the Nazirism period, the days 
already counted are forfeited. The following sacrificial ritual 
is performed and a new term of Nazirism begins. 

9. nxna ynpa — With quick suddenness. The double expres¬ 
sion indicates two possible events: The Nazirite was caught 
by surprise and became contaminated accidentally, or was 
careless and came into contact with the corpse unintention¬ 
ally (Rashi). However, the following ritual must be observed 
even if the contamination was intentional ( Kereisos 9a). 

ininv — On the day he becomes purified. The verse 


refers to the seven-day purification process of a person who 
becomes contaminated by a human corpse, as given below, 
19:19 (Rashi). 

10. . . . onn — Two turtledoves . . . Birds represent the 
capacity to soar upward to spiritual perfection. By using 
them as offerings, the Nazirite symbolizes ascent from the 
contamination that aborted the earlier period of Nazirism 
and readiness to begin anew (R'Hirsch). 

11. xyij — For having sinned. Rashi cites two opinions 
of the Sages: The Nazirite sinned by (a) not taking better 
precautions to avoid contamination (Si/re); or (b) depriving 
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Sudden 9 "If a person should die near him with quick suddenness and contaminate his Nazirite head, 

Contami- h e s ft a // shaue his head on the day he becomes purified; on the seventh day shall he shave it. 
natlon 10 On the eighth day he shall bring two turtledoves or two young doves to the Kohen, to the 
entremce of the Tent of Meeting. 11 The Kohen shall make one as a sin-offering and one as an 
elevation-offering, and he shall provide him atonement for having sinned regarding the person; 
and he shall sanctify his head on that day. 12 He shall dedicate to Hashem the days of his 
abstinence, and he shall bring a sheep in its first year for a guilt-offering; the first days shall fall 
aside, for his abstinence had been contaminated. 

Completion 13 "This shall be the law of the Nazirite: on the day his abstinence is completed, he shall bring 
of the Term bimself to the entrance of the Tent of Meeting. 14 He shall bring his offering to Hashem: one 
unblemished sheep in its first year as an elevation-offering, one unblemished ewe in its first 
year as a sin-offering, and one unblemished ram as a peace-offering ; 15 a basket of unleavened 
loaves: loaves of fine flour mixed with oil and unleavened wafers smeared with oil; and their 
meal-offerings and their libations. 16 The Kohen shall approach before Hashem and perform 
the service of his sin-offering and his elevation-offering. 17 He shall make the ram a feast 
peace-offering for Hashem with the basket of unleavened loaves, and the Kohen shall make 
its meal-offering and its libation. ]& At the entrance of the Tent of Meeting the Nazir shall 
shave his Nazirite head; he shall take the hair of his Nazirite head and put it on the fire that 
is under the feast peace-offering. 19 The Kohen shall take the cooked upper foreleg of the 
ram and one unleavened loaf from the basket and one unleavened wafer, and place them on 


himself of the pleasure of drinking wine (Medarim 10a). 

IttJXvnjK ttfipi — And tie shall sanctify his head, i.e., by 
beginning a new period of Nazirism (Rashi). 

13-21. Completion of the term. 

13. InX ioa? — He shall bring himself. Sfomo explains why 
the Torah does not say simply that the Nazirite ttaj, should 
come. Normally it would be expected that someone should 
escort the Nazirite to the Kohen, just as a metzora who is to 
be cleansed of tzaraas contamination is escorted to the 
Kohen by someone else (Leuiticus 14:2). Presumably, the 
escort would be more worthy than the metzora. Here, too, as 
the Nazirite is to have the sacrificial service performed by 
the Kohen, the Nazirite should be escorted — but who is 
worthy enough to escort a Jew who has successfully com¬ 
pleted a voluntary period of self-sanctification? No one. 
Therefore the Torah says, He shall bring himself ! (Sfomo). 

14. — Asa sin-offering. Why does the Nazirite bring 
a sin-offering after a period of sanctity and devotion? Be¬ 
cause it would have been fitting to continue the abstinence 
from worldly pleasure and extend the vow of Nazirism indef¬ 
initely. The sin-offering atones for his decision to return to 
temporal pursuits (Ramban). 

— Asa peace-offering. A peace-offering symbolizes 
contentment and joy. The Nazirite brings it in rejoicing over 
the fulfillment of his vow (Ibn Ezra). 

15. ntsnp — A basket of unleavened loaves , i.e., both 
kinds of loaves mentioned later in the verse are brought in 
the same basket. For a description of how such loaves were 
prepared and smeared with oil, see Leviticus , chapter 2. 

These loaves are like those brought as part of a todah, 
thanksgiving-offering (Leviticus 7:12), by means of which 


one thanks and praises God for His assistance in times of 
danger. Here, the Nazirite thanks God for permitting him to 
achieve a high level of sanctity (Haamek Davar). 

nn’apai onnam — And their meal-offerings and their libations. 
Meal-offerings and wine libations accompany all elevation- 
and peace-offerings (but not sin-offerings). Since the two 
animal offerings here are unusual in that they include the 
basket of unleavened loaves, it was necessary to state explic¬ 
itly that the meal-offerings and libations are not to be ex¬ 
cluded (Rashi). 

18 . lyitt bri* nne — At the entrance of the Tent of Meeting. 
This verse cannot be taken literally, for it would be grossly 
disrespectful for the Nazirite to cut his hair in the Courtyard 
in front of the Tabernacle. Rather, the verse alludes to the 
point in the service when, not where, he cuts his hair. Verse 
16 had specified that the peace-offering is brought before 
Hashem; now we are told that after that service the hair is cut 
(Rashi). 

rQj nrin — Under the feast peace-offering. The hair 
symbolized the Nazirite's separation from the community 
and his insulation from everyday life and its temptations. 
Conversely, a peace-offering symbolizes well-being and par¬ 
ticipation in the life of the community. Now that the Nazirite 
has succeeded in elevating and making himself ready to 
rejoin the community, he puts the hair under the offering, 
symbolizing that he is now subordinating his life of separa¬ 
tion to his duty to contribute to the wholesome life of the 
nation (R’ Hirsch). 

19. y njn — The cooked upper foreleg. This part of the 
offering is a gift to the Kohanim, which they eat. This is the 
only offering from which they receive this organ, and it is 
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theirs as/de from the parts mentioned in the next verse, 
which are the standard gifts to the Kohanim from all peace* 
offerings. 

20. nuan nruff’ — The Nazirite may drink. Why is he still 
called a Nazirite after he has completed his term? The goal 
of his vow was to achieve spiritual gain and to retain it; as 
long as he is a better person, the Torah honors him with the 
title of Nazirite (Aunei Nezer). 

2 1. nnan rnin riKt — This is the law of the Nazirite. The first 
half of the verse deals with the ordinary Nazirite who takes 
his vow without specifying which offerings he will bring. 
Upon completion of his term, this is the law, i.e., he brings 
the offerings mentioned in verses 13-20 ( Ramban ). 

nabn — Aside from. When someone takes a Nazirite vow, he 
may — and preferably should ( Ibn Ezra) — vow to bring 
additional peace- and elevation-offerings, according to his 
means (Rash/). However, as in the case of all offerings in 
expiation for sin, one may never voluntarily bring more sin- 
or guilt-offerings than the Torah specifies. 

22-27. The Priestly Blessings. Moses was commanded to 
instruct the Kohanim that they would have the privilege and 
the duty to bless the nation of Israel, both in the Temple and, 
for all time, in the synagogue. This does not mean that they 
have any independent power to confer or withhold blessings 
— only God can assure people of success, abundance, and 
happiness — but that part of their Temple service is to be the 
conduit through which God’s blessings would be pro¬ 
nounced on His people. In the daily prayer service, therefore, 
these blessings are inserted in the Shemoneh Esrei after nyn, 
the blessing in which we pray for the return of the Temple 
service to Jerusalem. To emphasize that the ultimate bless¬ 


ings are God’s alone, this passage concludes with God’s 
assurance that He will confer his own blessing on the Chil¬ 
dren of Israel (R’ Hirsch). 

23. Taxb — Saying. This word was already said in the 
previous verse. The repetition means that not only was 
Moses commanded to convey this commandment to the 
Kohanim of his generation, but they, in turn, were com¬ 
manded to convey [ saying] this charge to their offspring in 
all future generations, so that the Priestly Blessing would 
always be pronounced by the Kohanim (Or HaChaim). 

As explained by Sifre and most of the commentaries, the 
first blessing refers to material prosperity, the second to the 
spiritual blessings of Torah knowledge and inspiration, and 
the last blessing to God’s compassion above and beyond 
what one deserves, as expressed in forgiveness of sin and the 
giving of peace. 

24. 7273 ’ — The First Blessing 

71 7273 ’ — May Hashem bless you. May God give you the 
many blessings that are specified in the Torah such as those 
mentioned in Deuteronomy (28: 1-14), that Israel be trium¬ 
phant over its enemies and superior to other nations, that its 
crops and business ventures succeed, its offspring and 
flocks be abundant and healthy, and so on (Sifre). 

May your possessions increase (Rashi), as well as the days 
of your life (Ibn Ezra). 

Though it is clear that in the Divine scheme and in Israel s 
aspirations such material benefits are secondary to spiritual 
success, nevertheless, rnin px nnp px ox, if there is no flour 
there is no Torah (Auos 3:15). God blesses Israel with pros¬ 
perity to enable the people to devote themselves to Torah 
study and fulfillment (Sfomo). 
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the hands of the Nazirite after he has shaued his Nazirite hair. 20 The Kohen shall waue them as 
a ivaue-service before Hashem; it shall be holy for the Kohen, aside from the breast of the ivauing 
and the thigh of the raising-up — afterward the Nazirite may drink wine. 

21 "This is the law of the Nazirite who shall pledge his offering to Hashem for his abstinence — 
aside from what he can afford, according to his vow that he shall pledge, so shall he do in addition 
to the law of his abstinence. ” 

The 22 Hashem spoke to Moses, saying , 23 “Speak to Aaron and his sons, saying: So shall you bless 

Priestly Children of Israel, saying to them: 24 ‘May Hashem bless you and safeguard you . 25 May Hashem 

Blessings /-fo countenance for you and be gracious to you. 26 May Hashem lift His countenance 


R' Hirsch explains why Sifre, as followed by the above 
commentators, takes this blessing to involve material mat¬ 
ters. Since this verse of the blessing concludes with a prayer 
that God protect us, it is clear that we speak of benefits that 
require protection even after they have been granted. Spiri¬ 
tual blessings are protected only by the personal worthiness 
of the recipients, but material blessings are always subject 
to outside danger. 

Haamek Dauar notes that the term “blessing” as used here 
is a general one; it does not clarify what sort of increase is 
meant. The exact form of the blessing must depend on the 
needs of each individual. The student will be blessed in his 
learning and the merchant in his business, just as someone’s 
gratitude for God’s blessing must be expressed according to 
the degree and form of the prosperity granted him (see 
Deuteronomy 16:17). 

— And safeguard you. May God protect your newly 
gained blessing of prosperity so that bandits cannot take it 
away from you. This is a blessing only God can guarantee. A 
king who sends a huge gift to his servant cannot guard it 
against every danger. If armed robbers take it away, what 
good would it have been to the recipient? ( Rashi ). 

By their very nature physical blessings are fragile, be¬ 
cause neither health, business conditions, nor tangible as¬ 
sets are permanent and unchanging. Nor are the character 
and ambitions of a human being. Therefore, we seek the 
blessing of God’s protection, so that once given, his blessing 
will not fade away ( Malbim ). 

May God bless you with wealth and protect you so that you 
use the money to perform mitzuos (Bamidbar Rabbah). For, 
as the Sages teach in many places, the best way for someone 
to preserve his wealth is to use it for charity and good deeds. 
That assures him God’s continued blessing (Yalkut Yehu- 
dah). 

25. “ikj — The Second Blessing 

'H ijo — May Hashem illuminate. This refers to rnln niKip, the 
light of Torah, as we find ( Proverbs 6:23): For the command¬ 
ment is a lamp and the Torah is a light ( Sifre ). 

May God enlighten you so that you will be capable of 
perceiving the wondrous wisdom of the Torah and of God’s 
intricate creation. Having received the blessing of prosper¬ 
ity, we have the peace of mind to go beyond the elementary 
requirements of survival (S/omo). 

May God grant you children who will be Torah scholars 
(Tanchuma ). 

WB — His countenance. The term va?, literally face, must be 


understood in a figurative sense since God is incorporeal 
and physical description cannot apply to Him literally. In this 
context the human designation refers to God’s revealed 
purpose in His rule of the universe [in the sense that some¬ 
one’s attitudes are apparent from the expression on his face] 
(/?’ Hirsch; Haamek Dauar). 

Through the teachings of the Torah and the prophets, God 
sheds light — "lio, to shed Hk, light — upon His workings of 
the universe. Thus, we can perceive a purpose in creation 
that, in turn, helps us to better understand the greatness and 
will of the Creator (/?’ Hirsch). When this happens, all will 
understand that the material benefits of the first blessing 
came from Him, rather than by chance or natural causes 
(Haamek Dauar). 

■jami — And be gracious to you. May He cause you to find ]n, 
fauor [in the eyes of others] (Sifre). But if God has given us 
the benefits of the light of His Torah and of His Presence, 
what more favor can be needed? A person can have a host of 
personal attributes, but unless his fellows appreciate and 
understand him, his relationship with them will not be posi¬ 
tive. The grace that a person has is the quality of being liked 
by others. With this blessing, the Kohanim pray that after 
giving Israel material and spiritual success, God will enable 
the other nations to evaluate us properly (Or HaChaim ac¬ 
cording to Degel Machaneh Ephraim). 

Ramban, however, interprets that Israel will find favor in 
God’s eyes. 

Sifre interprets: God be gracious to you by granting you 
Torah knowledge, as well as the wisdom and understanding 
to utilize it properly and fully. Accordingly, this term com¬ 
plements the first part of this blessing. May God grant you 
the Torah knowledge and insight to comprehend His pur¬ 
pose (R’ Hirsch). 

26. — The Third Blessing 

7 ! — May Hashem lift His countenance to you. 

May He suppress His anger (Rashi), meaning that even if you 
are sinful, God will show you special consideration and not 
punish you. 

One’s face is an indication of his attitude toward someone 
else. If one is angry at his neighbor, he refuses to look at him; 
and if one has wronged or is indebted to his neighbor, he is 
ashamed to face him. Therefore, when God turns His face to 
Israel, so to speak, He symbolizes that He is not angry with 
us. As a result, we can lift our heads, despite our own unwor¬ 
thiness (Maharzu). 

In varying forms, the Sages raise the question: How can it 
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be said of God that He shows Israel special consideration 
that it does not deserve? Does not Scripture say of God 
(Deuteronomy 10:17): in W np 1 xbi d^d KW?’Kb 7WK — Who 
does not lift a countenance [i.e., forgive undeservedly] and 
does not accept bribery? 

Bloria the proselytess asked this question of Rabban Gam- 
liel and an answer was given her by R’ Yose the Kohen. He 
explained that God mercifully forgives sins committed 
against Him, but He refuses to show favor to those who sin 
against their fellow men unless they first placate and obtain 
forgiveness from the victim ( Rosh Hashanah 17b). 

The Midrash ( Bamidbar Rabbah 11:4) notes the same con¬ 
tradiction but answers that Israel has earned God s special 
treatment. God says: “Just as they are partial to Me, so I am 
partial to them. How so? I have written in My Torah 


(Deuteronomy 8:10), When you eat and are satisfied [i.e., 
when you have eaten your fill] you are to bless [i.e., recite 
Grace after Meals to thank God for giving sustenance]. But 
though Jewish families may lack enough [food] to satisfy 
themselves, nevertheless they show Me consideration and 
bless Me! They are strict with themselves [to bless] even for 
only the volume of an olive or an egg.” Therefore, Hashem 
will lift His countenance. 

nlb\^ nb nwji — And establish peace for you. One may have 
prosperity, health, food and drink, but if there is no peace 
it is all worthless. Therefore, the blessings are sealed with 
the gift of peace (Sifra, Bechukosai). 

As the Sages taught in the very last words of the Mish- 
nah: R’ Shimon ben Chalafta said, The Holy One, Blessed 
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to you and establish peace for you .' 27 Let them place My Name upon the Children of Israel, 
and I shall bless them. ” 


7 

The 
Offerings 
of the 
Tribal 
Leaders 


1 1 t was on the day that Moses finished erecting the Tabernacle that he anointed it, sanctified 
it and all its utensils, and the Altar and all its utensils, and he had anointed and sanctified 
them. 2 The leaders of Israel, the heads of their fathers' household, brought offerings; they were 
the leaders of the tribes, they were those who stand at the countings. 3 They brought their 
offering before Hashem : sue covered wagons and twelve oxen — a wagon for each two leaders 
and an ox for each — and they brought them before the Tabernacle . 4 Hashem said to Moses, 
saying, 5 'Take from them, and they shall be to perform the work of the Tent of Meeting; you 
shall give them to the Levites, each man according to his work. ” 

6 So Moses took the wagons and the oxen and gave them to the Levites . 7 Two of the wagons 
and four of the oxen he presented to the sons of Gershon, in accordance with their work. 
0 And four of the wagons and eight of the oxen he gave to the sons of Merari, in accordance 
with their work, under the authority of Ithamar, son of Aaron the Kohen . 9 And to the sons of 
Kohath he did not give; since the sacred service was upon them, they carried on the shoulder. 


is He, could find no container that would hold Israel’s 
blessings as well as peace, as it says (Psalms 29:11), 
Hashem will give might to His nation, Hashem will bless His 
nation with peace ((Jktzin 3:12). 

The Midrash says, ‘ Peace when you enter, peace when 
you leave, and peaceful relations with everyone.” This 
alludes to three levels of peace: within the family, in the 
country where one lives, and throughout the world ( K'sav 
Sofer). 

Peace is not simply the absence of war. It is a harmony 
between conflicting forces. Within man, it is the proper 
balance between the needs of the body and his higher duty 
to the soul. In the universe it is balance between the 
infinite elements as well as between the holy and the 
mundane. When Israel is sinful, it disrupts this balance 
because it is not making proper use of the human and 
physical resources God gives the world. This creates a 
barrier between God and His people, a barrier that God, 
with compassion, removes so that we can repent and 
return to the blessed condition of peaceful harmony (Or 
HaChaim; see also Malbim). 

7. 

The offerings of the tribal leaders. 

On the first day of Nissan, the day the Tabernacle was 
sanctified and Aaron conferred the Priestly Blessings for the 
first time ( R’ Bachya), the leaders of the twelve tribes 
brought their own personal offerings in celebration of the 
momentous event. In addition, to help the Levites transport 
the Tabernacle and its parts during journeys, the tribal 
leaders also brought wagons and oxen, which Moses 
apportioned among the Levite families, according to their 
needs. 

The Midrash relates that Moses was reluctant to accept the 
leaders’ offerings, which God had not commanded them to 
bring; the experience of Nadab and Abihu, who died when 
they brought unauthorized incense, was a frightening prece¬ 
dent (Leuiticus 10:1 -2). But God told Moses that the intention 


of the leaders was pure and their offerings were worthy of 
acceptance. 

1. ntt Hi — Moses. Although Bezalel, Oholiab, and their 
colleagues were the ones who built the Tabernacle, the 
Torah credits Moses because he dedicated himself to know 
the exact dimensions of every artifact and to make sure that 
the artisans understood and performed their assigned tasks 
properly ( Rashi ). 

natwn — The Altar. The outer Altar is mentioned separately 
as a preface to the rest of the chapter, which describes the 
offerings that would be brought upon it (Ibn Ezra). 

DHK ttfigi] — And he had anointed and sanctified 

them. The verse had already mentioned the anointment, but 
it is repeated now to indicate that the sanctification of the 
Tabernacle complex did not take effect until all of its parts 
were anointed ( Sifre ). Thus, the entire Sanctuary formed a 
single, integrated unit, in which every part had a sacred 
meaning and all of them complemented one another. Thus, 
they could not be sanctified piecemeal, but only when all 
had been anointed ( R' Hirsch). 

2. ntflttn notya on — They were the leaders of the tribes. They 
earned their position because they had been the Jewish 
foremen in Egypt and they willingly suffered beatings at the 
hands of the Egyptians rather than persecute their brethren 
{Rashi). 

3. 0’Ktf/an‘U^ Sy — For each two leaders. The partnership 
demonstrated brotherly friendship, and made them worthy 
for the Divine Presence to rest among them (Sfomo). 

lanpn — And they brought. Exalted though they were, the 
leaders did not relegate this menial task to servants; in 
honor of the Tabernacle, they brought the wagons and oxen 
themselves (Haamek Dauar). 

5. np — Take. Moses thought that the Levites were to carry 
all parts of the Tabernacle on their shoulders, including the 
very heavy planks, whereas the leaders felt that wagons 
should be used for that purpose. Here, God agreed with the 
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10 Then the leaders brought forward offerings for the dedication of the Altar on the dag it was 
anointed, and the leaders brought their offering before the Altar. 

11 Hashem said to Moses, “One leader each day, one leader each day shall they bring their 
offering for the dedication of the Altar. ” 

The 12 The one who brought his offering on the first day was Nachshon son of Amminadab, of 
Dedication frube 0 f Judah. 13 His offering was: one silver bowl, its weight a hundred and thirty [shekels]; 

Offerings anc j Qne s n uer £> as ; n Q f seventy shekels in the sacred shekel; both of them filled with fine flour 
mixed with oil for a meal-offering; 14 one gold ladle of ten [shekels] filled with incense; 15 one 
young bull, one ram, one sheep in its first year for an elevation-offering; 16 one he-goat for a 
sin-offering; 17 and for a feast peace-offering: two cattle, five rams, five he-goats, five sheep in 
their first year — this is the offering of Nachshon son of Amminadab. 

10 On the second day, Nethanel son ofZuar offered, the leader of Issachar. 19 He brought his 
offering: one silver bowl, its weight a hundred and thirty [shekels]; and one silver basin of 
seventy shekels in the sacred shekel; both of them filled with fine flour mixed with oil for a 
meal-offering ; 20 one gold ladle often [shekels] filled with incense ; 21 one young bull, one ram, 
one sheep in its first year for an elevation-offering ; 22 one he-goat for a sin-offering ; 23 and for a 
feast peace-offering: two cattle, flue rams, five he-goats, five sheep in their first year — this is 
the offering of Nethanel son of Zuar. 


leaders and ordered Moses to accept their wagons and oxen 
{Or HaChaim), and apportion them to the Levites according 
to the difficulty of their work. 

10-11. D’Ktyan unpn — Then the leaders brought forward 
offerings. After their wagons and oxen were accepted, the 
leaders were moved to bring offerings in celebration of the 
occasion. This Divinely ratified initiative of the leaders to 
commemorate the sanctification in a new way was the prece¬ 
dent for Solomon and the Men of the Great Assembly, who 
celebrated the inauguration of the two Temples with an 
outpouring of offerings (// Chronicles 7:5; / Kings 8:63; Ezra 
6:16-17). The Third Temple, too, will be inaugurated with a 
special ceremony ( Ezekiel 43:26-27). 

The Midrash explains that even though the twelve offer¬ 
ings were identical, each alluded to the special mission of its 
tribe, so that each was unique in its spiritual essence. This is 
why the Torah describes each one separately in virtually 
identical verses. 

Everyone who brings an offering must bear sincere inner 
feelings of repentance and desire to draw closer to God. The 
tribal leaders brought such personal devotion with their 
offerings, each according to the unique mission of his tribe. 
Thus, the tribal leaders brought both their inner desires and 
their tribal missions to the joint national goal of inaugurating 
the Tabernacle. And in this way all the tribes were combined 
into a spiritual and physical spectrum, a combination of 
spiritual and temporal potential and attainment in the com¬ 
bined service of the national destiny. This is the significance 
of Ramban's statement that the Torah listed each offering 
separately, and then gave the sum of all twelve offerings (see 
notes to vs. 84-88). Each leader brought the spiritual striving 
of himself and his tribe — and shared them with the nation 
(/?’ Yosef Dou Soloveitchik). 

Bl'b "in>< x’tya — One leader each day. The leaders had 


wanted to bring all their offerings together on the same day, 
but God ordered that each have his own day (Ramban), to 
give equal honor to each and to prolong the celebration 
(Chizkuni ). Moses did not know which order they should 
follow, so God instructed that they should bring their offer¬ 
ings in the order the tribes followed while journeying 
through the wilderness (Rashi). 

12. Ua*i;rm< — His offering. This term expresses the 
uniqueness of Nachshon, for it is not found with relation to 
any of the other leaders. When someone brings an offering, 
he brings not only its animal and other components, but also 
the spirit of sanctity that his deeds have earned him — that 
is his own personal offering. In this sense, Nachshon was the 
most outstanding of the leaders, so the Torah stresses that 
he brought his offering. In addition, only Nachshon is not 
given the title leader in the introductory verse of his offering, 
because his modesty was such that he considered himself to 
be no better than any member of his tribe (Or HaChaim). 

«♦§ Symbolism of the offerings. 

Although the twelve leaders brought identical offerings, 
they arrived at their formulations independently, and they 
intended different symbolisms in their choice of compo¬ 
nents. The Midrash discusses these inner meanings at far 
greater length than these notes can include. As an example, 
however, we present part of the symbolism given for 
Nachshon's offering: The parts of his offering symbolized 
the fathers of the universe and Israel, and some of the 
paramount events in history. 

□ The numerical value of qpp-nnifp, silver bowl, is 930, cor¬ 
responding to the years of Adam. Its weight, 130 shekels, 
corresponds to the age at which Adam and Eve had Seth 
(Genesis 5:3). 

□ rips inK pnpp, one silver basin, has the numerical value of 
520, an allusion to the number of years from the time God 
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24 On the third day, the leader of the children of Zebulun, Eliab son of Helon. 25 His offering 
ivas: one siluer bowl, its weight a hundred and thirty [shekels]; and one siluer basin of seventy 
shekels in the sacred shekel; both of them filled with fine flour mbced with oil for a meal-offering; 
26 one gold ladle often [shekeb] filled with incense ; 27 one young bull, one ram, one sheep in its 
first year for an elevation-offering; 26 one he-goat for a sin-offering; 29 and for a feast 
peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — this is the 
offering of Eliab son of Helon. 

30 On the fourth day, the leader of the children of Reuben, Elizur son of Shedeur. 31 His 
offering was: one silver bowl, its weight a hundred and thirty [shekels]; and one silver basin of 
seventy shekels in the sacred shekel; both of them filled with fine flour mbced with oil for a 
meal-offering; 32 one gold ladle of ten [shekels] filled with incense; 33 one young bull, one ram, 
one sheep in its first year for an elevation-offering; 34 one he-goat for a sin-offering ; 35 and for a 
feast peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — this is 
the offering of Elizur son of Shedeur. 

36 On the fifth day, the leader of the children of Simeon, Shelumiel son of Zurishaddai . 37 His 
offering was: one silver bowl, its weight a hundred and thirty [shekeb]; and one silver basin of 
seventy shekeb in the sacred shekel; both of them filled with fine flour mbced with oil for a 
meal-offering ; 36 one gold ladle of ten [shekeb] filled with incense ; 39 one young bull, one ram, 
one sheep in its first year for an elevation-offering ; 40 one he-goat for a sin-offering ; 41 and for a 
feast peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — thb b 
the offering of Shelumiel son of Zuhshaddai. 

42 On the sbcth day, the leader of the children of Gad, Eliasaph son of Deuel. 43 Hb offering 
was: one silver bowl, its weight a hundred and thirty [shekels]; and one silver basin of seventy 
shekeb in the sacred shekel; both of them filled with fine flour mbced with oil for a meal-offering; 
44 one gold ladle of ten [shekeb] filled with incense ; 45 one young bull, one ram, one sheep in its 
first year for an elevation-offering; 46 one he-goat for a sin-offering; 47 and for a feast 
peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — thb b the 
offering of Eliasaph son of Deuel. 

5 np? ps -)»to tot we >pb too ■j&ib ,|bur snpno too? ?*? ’C’bt? ovj /ui touo wbwn ora era) 

web anpiw too? ?*? ov? inf) ptoa too w peb p’bi? boi) peb? nnf) bpi> (p 1 pips b»»b) btop> anp? o ■wtoc btoP)3 .ob? pi 


told Noah that there would be a flood, until Noah’s first child 
was born. 

□ Seventy shekels corresponds to the seventy nations that 
descended from Noah. 

□ One ladle, which is similar to a hand, symbolizes the 
Torah that was given from the hand of God, and its weight of 
ten shekels corresponds to the Ten Commandments. 

□ mtop, incense. In the alphabetical system of n"N, 
the letters p and i may be interchanged. If so, the word’s 
numerical value may be reckoned at 613 (as if it were 
spelled min), an allusion to the 613 commandments of the 
Torah. 

□ The one young bull alludes to Abraham, who used such an 


animal as an offering (Genesis 18:7). 

□ The ram alludes to Isaac, who was replaced on the altar by 
a ram (ibid. 22:13). 

□ The sheep alludes to Jacob, who tended sheep during his 
years with Laban (ibid. 30:40). 

□ The he-goat as a sin-offering atoned for Joseph’s brothers, 
who sold him into slavery and slaughtered a goat after doing 
so (ibid. 37:31). 

□ Two cattle for peace-offerings allude to Moses and 
Aaron, who brought peace between Israel and their Father in 
Heaven. 

□ The three groups of five animals allude to the three com¬ 
ponents of the nation — Kohanim, Levites, and Israelites; 
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48 On the seventh day; (he leader of the children of Ephraim, Elishama son of Ammihud. 
49 His offering was: one silver bowl, its weight a hundred and thirty [shekels]; and one silver 
basin of seventy shekels in the sacred shekel; both of them filled with fine flour mbced with oil 
for a meal-offering ; 50 one gold ladle of ten [shekels] filled with incense ; 51 one young bull, one 
ram, one sheep in its first year for an elevation-offering ; 52 one he-goat for a sin-offering ; 53 and 
for a feast peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — this 
is the offering of Elishama son of Ammihud. 

54 On the eighth day, the leader of the children of Manasseh, Gamaliel son of Pedahzur . 55 His 
offering was: one silver bowl, its weight a hundred and thirty [shekels]; and one silver basin of 
seventy shekels in the sacred shekel; both of them filled with fine flour mbced with oil for a 
meal-offering ; 56 one gold ladle of ten [shekels] filled with incense ; 57 one young bull, one ram, 
one sheep in its first year for an elevation-offering ; 50 one he-goat for a sin-offering ; 59 and for a 
feast peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — this is 
the offering of Gamaliel son of Pedahzur. 

60 On the ninth day, the leader of the children of Benjamin, Abidan son of Gideoni. 61 His 
offering was: one silver bowl, its weight a hundred and thirty [shekels]; and one silver basin of 
seventy shekels in the sacred shekel; both of them filled with fine flour mbced with oil for a 
meal-offering ; 62 one gold ladle of ten [shekels] filled with incense ; 63 one young bull, one ram, 
one sheep in its first year for an elevation-offering ; 64 one he-goat for a sin-offering ; 65 and for a 
feast peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — this is 
the offering of Abidan son of Gideoni. 

66 On the tenth day, the leader of the children of Dan, Ahiezer son of Ammishaddai. 67 His 
offering was: one silver bowl, its weight a hundred and thirty [shekels]; and one silver basin of 
seventy shekels in the sacred shekel; both of them filled with fine flour mbced with oil for a 
meal-offering ; 60 one gold ladle of ten [shekels] filled with incense ; 69 one young bull, one ram, 
one sheep in its first year for an elevation-offering ; 70 one he-goat for a sin-offering ; 71 and for a 
feast peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — this is 
the offering of Ahiezer son of Ammishaddai. 

72 On the eleventh day, the leader of the children of Asher, Pagiel son of Ochran. 


and to the three parts of Scripture — Torah, Prophets, and 
Writings. The number five alludes to the Five Books of 
Moses, and the five commandments that were on each of 
the Tablets of the Law. 

48. Di»3 — On the seuenth day , i.e., the Sab¬ 

bath. Ordinarily, only communal, not individual, offer¬ 
ings may be brought on the Sabbath, but God com¬ 
manded that the offerings of the tribal leaders be offered 
on the Sabbath of the inauguration celebration (Daas 
Zekeinim ). 

Rashi (to v. 14) comments that the tribal leaders used 
their own funds to purchase their offerings, and did not 
feel that their brethren should cover the cost, because the 
Torah says of each offering, this is the offering of. . . These 
offerings were brought at a time when the tribal leaders, 


like the rest of the people, were extremely wealthy as a 
result of the booty they collected after the Splitting of the 
Sea. The Sages say that every Jew had many donkeys 
laden with gold and silver from the sea (Berachos 5b). If so, 
the offerings of the tribal leaders hardly represented a fi¬ 
nancial hardship on their part; to the contrary, they were 
substantially as wealthy afterwards as they were before. 
Nevertheless, the Torah goes out of its way to make it 
known that each of them paid for his own offering, in 
order to show that God values whatever a Jew does for 
the sake of heaven — whether his financial sacrifice 
was great or small. This being so, people should realize 
how great a reward awaits them if they truly extend them¬ 
selves to build the institutions necessary to perpetuate 
Jewish life and to help individuals in need (R’ Simcha Zissel 
of Kelm ). 
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73 His offering was: one siluer bowl, its weight a hundred and thirty [shekels]; and one silver basin 
of seventy shekels in the sacred shekel; both of them filled with fine flour mixed with oil for a 
meal-offering ; 74 one gold ladle often [shekels] filled with incense ; 75 one young bull, one ram, one 
sheep in its first year for an elevation-offering ; 76 one he-goat for a sin-offering ; 77 and for a feast 
peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — this is the 
offering of Pagiel son of Ochran. 

70 On the twelfth day, the leader of the children of Naftali, Ahira son of Enan. 79 His offering 
was: one silver bowl, its weight a hundred and thirty [shekels]; and one silver basin of seventy 
shekels in the sacred shekel; both of them filled with fine flour mvced with oil for a meal-offering; 
80 one gold ladle of ten [shekels] filled with incense ; 61 one young bull, one ram, one sheep in its 
first year for an elevation-offering; 02 one he-goat for a sin-offering; 83 and for a feast 
peace-offering: two cattle, five rams, five he-goats, five sheep in their first year — this is the 
offering of Ahira son of Enan. 

The Total 84 This was the dedication of the Altar, on the day it was anointed, from the leaders of Israel: 
twelve silver bowls, twelve silver basins, twelve gold ladles ; 05 each bowl was one hundred and 
thirty silver [shekels] and each basin was seventy; all the silver of the vessels was two thousand, 
four hundred in the sacred shekel. 86 Twelve gold ladles filled with incense, each ladle was ten of 
the sacred shekels; all the gold of the ladles was one hundred and twenty [shekels]. 87 All the 
livestock for the elevation-offering: twelve bulls, twelve rams, twelve sheep in their first year, and 
their meal-offerings; and twelve he-goats for a sin-offering. 08 All the livestock for the feast 
peace-offering: twenty-four bulls, sixty rams, sixty he-goats, sixty sheep in their first year — this 
was the dedication of the Altar after it was anointed. 

Moses 09 When Moses arrived at the Tent of Meeting to speak with Him, he heard the Voice speaking 
Enters the to him from atop the Cover that was upon the Ark of the Testimony, from between the two 
Tabernacle cherubim, and He spoke to him. 

THE HAFTARAH FOR NASSO APPEARS ON PAGE 1181. 
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84-88. The total. After having listed the twelve offerings after the participation of all the tribes in the inauguration of 
individually, the Torah now tallies them together to render the Tabernacle, when the tribal leaders welcomed the 
equal honor to all of the leaders ( Ramban to v. 12). Shechinah , as it were, that Scripture tells of Moses’ entry into 

88 . in* rwan nC|* - After it was anointed Verse 84 de- U to hear the word of God (R ' Hirsch >' 

scribes these offerings as being brought on the day of the ^ m’D a"U’nv .ttt’O 0”in» .D’piDD v yp — This Masoretic 
anointment while here they are described as being brought note means; There are 176 verses in , he Sidrah _ numerically 
afterward. Th 1S alludes to an important moral lesson. On the corresponding to the mnemonics mu and a-WB». 
day of a great and joyous event, people are determined that Bo , h mnemonics allude to the cha pter of the Nazirite in 
they will remain true to the teachings it represents, but the , hjs Sidrah The word D .. 1DJI can be understood as Amos (the 
sad truth is that most such resolutions peter out with time. het) and as | oading on with a burdent for God placed 

The Torah tells us, therefore, that the sense of dedication the |srae| the responsibility of the commandments, and the 

Jews felt when they maugurated the Tabernacle remained het Amos (2:11} states that God took some of Israel s 

even after it was anointed ( Imrei Ernes). finest people to be Nazirites. The second mnemonic means 

89. Moses enters the Tabernacle. Moses’ prophecy was in “My people volunteered," because one can become a Nazir 
the merit of God’s bond to the nation. Therefore, it is only only on a voluntary basis (R' David Feinstein). 
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PARASHAS BEHA’ALOSCHA 


8 . 

1-4. The Menorah. The commentators discuss why this 
passage regarding the Menorah is placed immediately after 
the long recitation of the offerings of the tribal leaders. 
Citing Midrash Tanchuma, Rashi comments that Aaron was 
chagrined that every tribe, represented by its leader, had a 
role in dedicating the new Tabernacle, while he and his tribe 
of Levi were excluded. Consequently, God comforted him by 
saying that his service was greater than theirs because he 
would prepare and kindle the Menorah. 

Ramban explains why the Menorah was singled out for this 
consolation instead of other more auspicious rituals, such as 
the Yom Kippur service, which must be performed exclu¬ 


sively by the Kohen Gadol. He explains, based in part on 
Tanchuma, that the kindling in this passage alludes to a later 
Menorah, that of the miracle of Chanukah. God was alluding 
to Aaron that his role was greater than that of the leaders, 
because there would be a time when the Temple service 
would be discontinued by the Syrian-Greeks and the Torah 
would be on the verge of being forgotten. Only the faith and 
heroism of the Hasmoneans, a family of Aaron’s priestly 
descendants, would succeed in driving out the enemy, puri¬ 
fying the Temple, and once more kindling the Menorah, 
after a tragic hiatus of many years. Thus God comforted 
Aaron by telling him that his family would one day save the 
nation. The offerings of the tribal leaders were great and 
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8 1 ashem spoke to Moses, saying, 2 "Speak to Aaron and say to him: When you kindle the 

The lamps, toward the face of the Menorah shall the seven lamps cast light." 

Menorah * Aaron did so; toward the face of the Menorah he kindled its lamps, as Hashem had 
commanded Moses . 4 This is the workmanship of the Menorah, hammered-out gold, from its 
base to its flower it is hammered out; according to the vision that Hashem showed Moses, so 
did he make the Menorah. 

Consecra • 5 Hashem spoke to Moses, saying, 6 "Take the Levites from among the Children of Israel and 

tion of purify them . 1 So shall you do to them to purify them: Sprinkle upon them water of purification, 
the Levites anc j ^ them pass a razor over their entire flesh, and let them immerse their garments , and they 
shall become pure . 8 They shall take a young bull and its meal-offering, fine flour mixed with oil, 
and a second young bull shall you take as a sin-offering. You shall bring the Levites before 
the Tent of Meeting, and you shall gather together the entire assembly of the Children of 


impressive, but they were temporary. Aaron’s contribution 
would be eternal. 

In explaining the view of Baal Halachos Gedolos who reck¬ 
ons lighting the Chanukah menorah as one of the 613 mitz- 
vos, Ramban suggests that there is a commandment to 
celebrate the inauguration of the Temple — or the renewal 
of the Altar that took place after the Chanukah miracle — by 
bringing special and unprecedented offerings, as the tribal 
princes did in the Wilderness. These offerings serve the 
function of ntnin, giving thanks for being able to dedicate — 
or rededicate — an instrument through which to serve God. 
Aaron felt wounded that he had not been able to join the 
princes in this form of thanksgiving. In response to this, God 
informed Aaron that not only offerings, but the kindling of 
the Menorah is an expression of thanks. That is why kindling 
was instituted as the commemoration of Chanukah, when 
the Temple was rededicated, and why this passage is read on 
the last day of Chanukah in conjunction with the offerings of 
the princes (R’ Yosef Dou Soloveitchik). 

Or HaChaim answers in the plain sense that the process of 
cleaning and preparing the lamps of the Menorah required 
that they be removed — literally or virtually (see Or 
HaChaim) — every day. Thus Aaron would, in effect, be 
building a new Menorah every single day. 

2. rntottn via - Toward the face of the Menorah. As 

explained in Exodus 25:37, the three wicks on the right and 
the three on the left were all directed toward the Menorah’s 
central stem, thus concentrating the light toward the center. 
Because its light was not spread out, the Menorah symbol¬ 
ized that God, the Source of all light, did not need it to 
illuminate His Tabernacle ( Rashi ). 

The "right” symbolizes those who engage in spiritual pur¬ 
suits, while the "left” symbolizes temporal activity. By hav¬ 
ing both sides of the Menorah give light toward its center, the 
Torah teaches that all of man’s activities should be directed 
toward the service of God ( Sfomo ). 

4. ani — Hammered-out gold. The repetition of some 
requirements already given in Exodus , such as this one, is 
meant to teach that only if the Menorah is made of gold is it 
absolutely required that it be hammered out of one solid 


ingot, but if it is impossible to make a gold Menorah, one 
may be made of another material. Furthermore, the elabo¬ 
rate ornamentation described in Exodus may be dispensed 
with if necessary. Thus, when the Hasmoneans rededicated 
the Temple, they made a temporary wooden Menorah at first 
(see Ramban ; Menachos 28b; Sifre ). 

1? — So did he make. Exactly who made it is not clear. 
According to the Midrash, Moses threw the talent of gold 
into the fire and the finished Menorah emerged miraculously 
(Rashi). According to Ramban, Moses made it, and the 
Torah credits him with doing so because he was so devoted 
to carrying out God’s plan. R' Bachya notes that the making 
of the Menorah refers to the inclusion in the physical cande¬ 
labrum of all the spiritual connotations God intended it to 
have. That this spiritual feat could be done by human beings 
is the phenomenon to which the Torah calls notice by saying 
that the finished Menorah conformed to the Divine vision. 

5-26. Consecration of the Levites. To assume their new 
status as the substitutes for the firstborn in serving God and 
transporting the Tabernacle (given in detail in chapters 3-4), 
the Levites required a sacrificial ritual, as did the consecra¬ 
tion of the Kohanim ( Leviticus ch. 8). The ritual and their 
ages of eligibility to serve are given here. 

6. nj? — Take. Take them by persuasion: "How fortunate you 
are that you are privileged to be servants of the Om¬ 
nipresent!” (Rashi). 

nnx rnnpl - And purify them. Because God is exacting with 
those closest to Him, His servants needed purification and 
atonement (Panim Yafos). 

7. riKpn 'p — Water of puriTication. This is the water that was 
mixed with the ashes of the Red Cow, the only means of 
bringing about purification from the contamination of a 
human corpse, as set forth below, chapter 19. 

9. nbrrprn — And you shall gather together. The Levites (who 
had replaced the firstborn, who had sinned (Mizrachi)] were 
tantamount to offerings for the nation, so it was appropriate 
for the people to lean their hands on the heads of the Levites, 
as one does with his offering (Rashi). The waving of the 
Levites, too, was representative of their status as symbolic 
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Apprentice¬ 
ship and 
Responsi¬ 
bility 


Israel. 10 You shall bring the Levites before Hashem, and the Children of Israel shall lean their 
hands upon the Levites. 11 Aaron shall wave the Levites as a wave-service before Hashem from 
the Children of Israel, and they shall remain to perform the service of Hashem. 12 The Levites 
shall lean their hands upon the head of the bulls; you shall make one a sin-offering and one an 
elevation-offering to Hashem, to provide atonement for the Levites . 13 You shall stand the Levites 
before Aaron and before his sons, and wave them as a wave-offering before Hashem. 14 So shall 
you separate the Levites from among the Children of Israel, and the Levites shall remain Mine. 

15 "Thereafter the Levites shall come to serve the Tent of Meeting; you shall purify them and 
you shall wave them as a wave-service. 16 For presented, presented are they to Me from among 
the Children of Israel; in place of the first issue of every womb, the firstborn of everyone of the 
Children of Israel, have I taken them to Myself. 17 For every firstborn of the Children of Israel 
became Mine, of man and livestock; on the day I struck every firstborn in the land of Egypt I 
sanctified them for Myself. 16 1 took the Levites in place of every firstborn among the Children 
of Israel. 19 Then I assigned the Levites to be presented to Aaron and his sons from among the 
Children of Israel to perform the service of the Children of Israel in the Tent of Meeting and to 
provide atonement for the Children of Israel, so that there will not be a plague among the 
children of Israel when the Children of Israel approach the Sanctuary. ” 

20 Moses, Aaron, and the entire assembly of the Children of Israel did to the Levites according 
to everything that Hashem had commanded Moses about the Levites, so did the Children of 
Israel do to them. 21 The Levites purified themselves and immersed their garments; and Aaron 
waved them as a wave-service before Hashem, and Aaron provided atonement for them to 
purify them. 22 Afterwards the Levites came to perform their service in the Tent of Meeting, 
before Aaron and before his sons, as Hashem had commanded Moses concerning the Levites; 
so they did for them. 

23 Hashem spoke to Moses, saying , 24 This shall apply to the Levites: From twenty-five years 
of age and up, he shall join the legion of the service of the Tent of Meeting. 25 From fifty years 


offerings ( Rashi to v. 11). 

Alternatively, leaning upon a human being denotes that 
the person leaned upon is elevated to a position of distinc¬ 
tion, as when Moses leaned upon Joshua (27:23). Thus, the 
Jews leaned upon the heads of the Levites to represent their 
assumption of an exalted position ( Chizkuni ). 

13. — And wave. In verse 11, Aaron had been in¬ 

structed to lift and wave the Levites; now Moses was told to 
do the same. The two wavings represented different mis¬ 
sions that now devolved upon them: (a) Moses lifted them to 
formalize their position as assistants of the Kohanim; and (b) 
Aaron lifted them as a representative of the nation, to for¬ 
malize the Levites’ assumption of the status of the firstborn 
(Malbim ). 

Vayikra Rabbah (26:9) comments on the prodigious 
strength and stamina that were needed for Moses and Aaron 
to lift bodily 22,000 Levites in a single day. 

15. nparn — And wave. This is the third time waving has 
been mentioned in the passage. The three mentions allude 
to the three Levite families and their different tasks in the 
transporting of the Tabernacle (Rashi). 

16. mana B’ana — Presented, presented. The Levites are 
doubly presented, once for the service of song in the Sanctu¬ 


ary, and second for the task of carrying the Tabernacle when 
the nation traveled (Rashi). 

19. — And to provide atonement. The Israelites give 

tithes so that the Levites will be free to serve God. By accept¬ 
ing these tithes, the Levites provide the Children of Israel 
with atonement for the sin of the Golden Calf, which caused 
their firstborn to lose the right to serve (Sfomo). 

According to Yerushalmi (Pesachim 4:10), the Levites’ 
song during the service atones for the Jewish people, since 
song is an essential part of the atonement process. 

God mentions Children of Israel five times in this verse, 
corresponding to the five books of the Torah and to show His 
great love for Israel (Rashi). 

23-26. Apprenticeship and responsibility. 

24. njtfi nntffjn itftjn J5)p — From twenty-five years of age. The 
census of the Levites counted them only from the age of 
thirty (4:2, 25, 30), for it was at that age that they actually 
began to serve. Our verse refers to a five-year period of 
apprenticeship beginning at the age of twenty-five. This 
implies a pedagogical lesson: Someone who has not shown 
indications of success after five years of study has only a slim 
chance of attaining his goal (Rashi). 

According to Ramban, however, the five years of appren- 
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ticeship were ordained Rabbinically. The sense of our verse 
is that from the age of twenty-five, a Levite may volunteer to 
assist his fellow Levites; when he becomes thirty, he is as¬ 
signed to a specific task. 

25. “lip K^i— And no longer work. A fifty-year-old Levite 
is forbidden only to bear the holy Tabernacle artifacts on his 
shoulder, but he continues to perform the rest of the Levite 
service, such as singing, closing the Temple gates, and 
loading the wagons, as implied by the next verse, which says 
that he serves in the Tent of Meeting ( Rashi ). Ramban main¬ 
tains, however, that fifty-year-olds withdrew from singing, as 


1-5. The pesach-offerlng In the Wilderness. The year after 
the Exodus, God commanded Israel to bring the pesach -of¬ 


fering at its appointed time, the fourteenth of Nissan, the first 
month of the year. Since the Book of Numbers began with 
events of the second month (1:1), this chapter is clearly out of 
chronological order, and, indeed, the Sages use it as proof 
that the order of the Torah is not necessarily chronological 
(Pesachim 6b; Sifre). In such cases, however, one must seek 
to understand why the Torah preferred to list an event after or 
before it actually occurred; surely the Sages do not mean to 
say that the order of the Torah is purely random. 

Rashi, citing the Sages, notes that this was the only pe- 
sach -offering that Israel brought throughout the forty years 
in the Wilderness, and this is indicative of the nation’s dis¬ 
grace in not being worthy of entering Eretz Yisrael immedi¬ 
ately, where they would have been able to observe this 
commandment annually. In order not to accentuate this 
failure of the people, God chose not to begin the Book with it. 
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age, he shall withdraw from the legion of work and no longer work . 26 He shall minister with his 
brethren in the Tent of Meeting to safeguard the charge, but work shall he not perform. So shall 
you do to the Levites concerning their charge. ” 


9 

The 
Pesach 
Offering 
in the 
Wilderness 


1 ashem spoke to Moses, in the Wilderness of Sinai, in the second year from their exodus 
from the land of Egypt, in the Erst month, saying : 2 "The Children of Israel shall make the 
pesach -offering in its appointed time. 3 On the fourteenth day of this month in the afternoon 
shall you make it, in its appointed time; according to all its decrees and laws shall you make it. ” 
4 Moses spoke to the Children of Israel to make the pesach -offering. 5 They made the 
pesach -offering in the first [month], on the fourteenth day of the month, in the afternoon, in the 
Wilderness of Sinai; according to everything that Hashem had commanded Moses, so the 
Children of Israel did. 


Pesach 6 There were men who had been contaminated by a human corpse and could not make the 
Sheni/The pesach-offering on that day; so they approached Moses and Aaron on that day . 7 Those men 
^Pesach saiC * are contaminated through a human corpse; why should we be diminished by 
Offering not offering Hashems offering in its appointed time among the Children of Israel?" 

8 Moses said to them, “Stand and I will hear what Hashem will command you ." 


Had the people not been specifically commanded to bring 
the pesach -offering that year, they would not have been able 
to do so, because the commandment was not to go into effect 
until the nation arrived in the Land ( Tos., Kiddushin 37b, s.v. 
V'Nin). Alternatively, parents of uncircumcised children are 
forbidden to offer the pesach , and, for medical reasons, it 
was dangerous to circumcise babies in the Wilderness (Yeva- 
mos 71 b). Nevertheless, it was considered shameful that they 
could not bring the offering all those forty years, because it 
was their sin of heeding the Spies that prevented them from 
entering the Land during the second year from the Exodus 
(Mizrachi). 

Ramban comments that this Book concentrates mainly on 
the commandments and experiences that were pertinent to 
the years the nation spent in Wilderness. Consequently, it 
begins by completing the subject of the Tabernacle and the 
people s relationship to it, for it was the national focal point 
during that period. Thus, it is logical that the account of the 
pesach -offering be deferred until now. 

2. Ilyina — In its appointed time. The stress on the appointed 
time, [and its repetition in the next verse] teaches that the 
offering must be brought in its designated time, even under 
circumstances that might seem to require its postponement. 
Thus, the pesach -offering is brought on the fourteenth of 
Nissan even if the day falls on the Sabbath (when personal 
offerings ordinarily may not be brought), or if most of the 
nation and the Kohanim have been contaminated through 
contact with corpses ( Rashi ). In this context, it is noteworthy 
that the offering in this passage was indeed brought on the 
Sabbath, according to Seder Olam . 

6-14. Pesach sheni / The second pesach-offering. A group 
of people were ineligible to bring the offering because they 
were contaminated. Having an intense desire to participate 
in the great spiritual experience, they appealed to Moses. In 
recognition of their nobility, God made them the agents 
through whom He revealed the new commandment of pe¬ 


sach sheni, the second pesach-offering, which would be 
brought a month after the appointed time for the pesach. The 
normal course of the Torah is to give the commandments 
through Moses, rather than on the initiative of others, but 
because of the sincere desire of these people for spiritual 
elevation, God gave them the honor of bringing about the 
giving of this new commandment ( Sifre ). 

The second pesach differs from the first in that there is no 
festival associated with it, even for those bringing the offer¬ 
ing. Furthermore, although they may not eat leavened food 
[ chametz ] with the offering (v. 11), they may possess and eat 
chametz on the day they bring it (Rashi; Pesachim 95a). 

The Talmud has two versions of how these people came to 
be contaminated. Either they were the bearers of the coffin of 
Joseph, who had asked his brothers to promise that they 
would bring his remains to Eretz Yisrael for burial, or they had 
come upon an unattended, unidentified corpse, and had 
fulfilled the commandment of burying it(Succah25a). Either 
way, they became ineligible to bring the offering because 
they were engaged in performing a mitzvah. Consequently, 
Sfomo comments that they complained to Moses that a 
mitzvah should bring another mitzvah in its wake, and not 
deprive someone of the opportunity to perform one. 

7. D'Kttt) unwf — We are contaminated. Though they did not 
question the fact that contaminated people are forbidden to 
bring the pesach-offering, they thought that an exception 
should be made for them because, as noted above, their 
contamination was not only not their fault, but was required 
of them (Or HaChaim). 

8. nny — Stand and I will hear. Moses answered as 
would a disciple who is confident that his mentor will re¬ 
spond to his request for instruction. Praiseworthy is the 
human being who is certain that he can speak with the Divine 
Presence at will (Rashi). 

Moses’ declaration that his questioners should await God’s 
response to his question was an indication of Moses’s superi- 
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ority to all prophets, before or since, for, as Rambam ( HU. 
Yesodei HaTorahl:6) writes, only Moses could speak to God 
whenever he wished. Indeed, before Moses died, he asked 
Joshua to present any questions he might have. Joshua 


answered, “Have 1 ever left you for even a moment and gone 
elsewhere../’ meaning that he had no questions, for he had 
heard everything Moses ever taught. Immediately, Joshua’s 
intellectual capacity weakened, and he forgot three hundred 
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Diuine 
Signs 
of the 
Israelites' 
Travels 


9 Hashem spoke to Moses, saying , 10 "Speak to the Children of Israel, saying: If any man will 
become contaminated through a human corpse or on a distant road, whether you or your 
generations, he shall make the pesach-offering for Hashem, 11 in the second month, on the 
fourteenth day, in the afternoon, shall he make it; with matzos and bitter herbs shall he eat it 
12 They shall not leave over from it until morning nor shall they break a bone of it; like all the 
decrees of the pesach -offering shall they make it. 13 But a man who is pure and was not on the 
road and had refrained from making the pesach -offering, that soul shall be cut off from its 
people, for he had not offered Hashems offering in its appointed time; that man will bear his sin . 
14 When a convert shall dwell with you, he shall make a pesach-offering to Hashem; according 
to the decree of the pesach -offering and its law, so shall he do; one decree shall be for you, for 
the proselyte and the native of the Land. ” 

15 On the day the Tabernacle was set up, the cloud covered the Tabernacle that was a tent 
for the Testimony, and in the evening there would be upon the Tabernacle like a fiery 
appearance until morning. 16 So it would always be: The cloud would cover it, and an 
appearance of Tire at night. 17 And whenever the cloud was lifted from atop the Tent, afterwards 
the Children of Israel would journey, and in the place where the cloud would rest, there the 
Children of Israel would encamp. 10 According to the word of Hashem would the Children of 
Israel journey, and according to the word of Hashem would they encamp; all the days that the 
cloud would rest upon the Tabernacle they would encamp. 19 When the cloud lingered upon the 
Tabernacle many days, the Children of Israel would maintain the charge of Hashem and would 
not journey. 20 Sometimes the cloud would be upon the Tabernacle for a number of days; 
according to the word of Hashem would they encamp and according to the word of Hashem 
would they journey . 21 And sometimes the cloud would remain from evening until morning, and 
the cloud would be lifted in the morning and they wouldjourney; or for a day and a night, and 
the cloud would be lifted and they would journey. 22 Or for two days, or a month, or a year, 


laws and was unsure of seven hundred matters, but after 
Moses was gone there was no way for him to find the answers 
on his own ( Chagigah 16a). When Moses offered to answer 
any questions, Joshua should have said, “You are my 
teacher; you know what I am lacking and what 1 should be 
taught” ( R ’ Yaakov Kamenetsky). 

10. ngTn 777:1 — On a distant road. Halachically, this means 
that at the sunrise of the fourteenth, the person is too far 
away to arrive at the Temple by noon, when the pesach -offer¬ 
ing service is about to begin. The Sages define this distance 
as fifteen mil, or 30,000 cubits, which is 8.5-11.3 miles 
(Pesachim 93b). 

14. DanK — When a convert shall dwell with you. 

That a convert had to offer the pesach in Egypt was already 
known ( Exodus 12:48), but it might have been conjectured 
that future proselytes, whose ancestors did not share in the 
Exodus, should not bring the offering commemorating that 
event. Therefore our verse teaches that converts participate 
equally in the performance of the commandment (Ramban). 

The Exodus is significant even for the soul of a convert, 
because all holiness, including that adopted by the proselyte 
when he joins Jewry, grows from the same indivisible root, a 
root that had been submerged in the spiritual contamination 
of Egypt. Had it not been for the Exodus, holiness would 
have withered and died. 


15. The Torah reverts to its account of the Israelites’ travels 
and the procedures pertaining to them. 

rnjjrr5ni<5 J3tfban*ni< — The Tabernacle that was a tent for the 
Testimony, i.e., the Tabernacle structure was a shelter for the 
Tablets of the Ten Commandments ( Rashi ). Alternatively, 
the verse gives the location of the cloud, saying that it 
covered only the part of the Tabernacle that housed the 
Tablets ( Ibn Ezra). 

18. 'H 'a - *7 57 — According to the word of Hashem. The people 
did not break camp immediately after the cloud lifted from 
the Tabernacle. First, the cloud moved from the Tabernacle 
and hovered over the camp of Judah in a beam-like forma¬ 
tion. Then the trumpets would be sounded and Moses would 
announce(10:35), "Arise, Hashem. . ./'and they would begin 
the journey. When it was time to encamp, the cloud would 
arrange itself over the camp of Judah like a tent. Then Moses 
would announce (10:36), “ Return, Hashem, to the myriad 
thousands of Israel ” (Rashi). 

19-22. Ramban explains the need for so many examples of 
long and short encampments and journeys. Even if the cloud 
remained for a long time at a site that the people found 
inhospitable, they submitted to God’s will (v. 19). Some¬ 
times the people may have wanted a long rest from a difficult 
journey, but the cloud stayed in place for only a number of 
days , and then moved on (v. 20 ), and sometimes they would 
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have only an overnight respite from travel, and be forced to would rest for two days, and get the signal to march at night, 

leave in the morning (v. 21). On other occasions, they would an even more difficult situation (v. 22). Whatever the situa- 
march through the night and then rest for a full day and tion, the people marched and rested without complaint, 

night. Then, seeing that the cloud remained in place and according to the word of God, as indicated by the cloud, 

thinking that they would make camp for a period of time, 10. 

they would begin to unpack — and then the cloud would lift 1-10. The trumpets. In order to summon the entire nation 
unexpectedly, making it more difficult to travel than if they or only the leaders to Moses, or to signal to the nation when 
had had only an overnight rest (ibid.). Sometimes they they were to break camp, God commanded Moses to fashion 
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when the cloud would linger over the Tabernacle, resting upon it, the Children of Israel would 
encamp and would not journey, but when it was lifted they wouldjourney. 23 According to the 
word of Hashem would they encamp, and according to the word of Hashem would theyjoumey; 
the charge of Hashem would they safeguard, according to the word of Hashem through Moses. 


10 

The 

Trumpets 


The Order 
of Breaking 
Camp 


1 H ASHEM spoke to Moses, saying, 2 “Make for yourself two silver trumpets — make them 
hammered out, and they shall be yours for the summoning of the assembly and to cause 
the camps to journey. 3 When they sound a long blast with them, the entire assembly shall 
assemble to you, to the entrance of the Tent of Meeting. 4 If they sound a long blast with one, 
the leaders shall assemble to you, the heads of Israels thousands . 5 When you sound short 
blasts, the camps resting to the east shalljourney . 6 When you sound short blasts a second time, 
the camps resting to the south shall journey; short blasts shall they sound for their journeys. 
7 When you gather together the congregation, you shall sound a long blast, but not a short blast. 
0 The sons of Aaron, the Kohanim, shall sound the trumpets, and it shall be for you an eternal 
decree for your generations. 

9 “When you go to wage war in your Land against an enemy who oppresses you, you shall 
sound short blasts of the trumpets, and you shall be recalled before Hashem, your God, and you 
shall be saved from your foes. 

10 “On a day of your gladness, and on your festivals, and on your new moons, you shall 
sound the trumpets over your elevation-offerings and over your feast peace-offerings; and they 
shall be a remembrance for you before your God; I am Hashem, your God . M 

11 It was in the second year, in the second month, on the twentieth of the month, the 


silver trumpets, and instructed him in the manner of blasts 
that would signal the various instructions. 

2 . r\b ntojf — Make for yourself. These trumpets were for 
Moses’ exclusive use; he had the status of a king in whose 
honor trumpets are sounded. The trumpets were hidden just 
before Moses’ death; even Joshua, his successor, was not 
permitted to use them (Reishi here and Deuteronomy 31:28). 

marran-n*t ypttfw — And to cause the camps to journey. 
Although the imminent breaking of camp had been signaled 
by the cloud’s move from the Tabernacle to the camp of 
Judah (see comm, to 9:18), the individual camps did not 
begin their journeys until the trumpets were sounded (Or 
HaChaim). 

3-7, ivpm — When they sound a long blast. The tekiah and 
teruah of this passage were the same as the blasts of those 
names that are sounded on Rosh Hashanah: Tekiah was a 
long clear blast of the trumpet, and teruah was a series of 
short, staccato blasts. When both trumpets sounded a 
tekiah, it signaled the entire nation to assemble at the 
Tabernacle. Such a blast from a single trumpet summoned 
the leaders. A teruah blast would signal the three-tribe 
formations that they were to begin the journey. The Sages 
derive exegetically that, as on Rosh Hashanah, each teruah 
was preceded and followed by a tekiah. The first camp to 
embark was the one to the east , that of Judah. Next was the 
tribal group to the south, that of Reuben. Although the 
passage does not mention the formations of Ephraim and 
Dan, the Sages derive that the same procedure was followed 
for them. Verse 7 makes clear that a teruah was sounded 


only for journeys, but not as a summons. 

8. nbty npn 1 ? — An eternal decree. Though the trumpets 
made in the Wilderness were used solely during the tenure 
of Moses, as noted above, the procedure of using trumpets 
as signals for the nation was an eternal decree ( Sifre ). 

9. nttiyptt — When you go to wage war in your Land. 

The Torah commands that the trumpets be sounded to 
arouse the congregation whenever the Land is struck by 
distress, whether it is war, epidemic, or drought. These 
blasts are a call to repentance and a reminder that distress is 
a product of sin. For people to interpret such problems as 
merely coincidental is cruel, because this will prevent the 
nation from changing its ways and cause them to continue 
the corrupt practices that caused misfortune to befall them 
in the first place (Rambam, Hil. Taanis 1:1*2). 

10. . . . oannnto Dl*:n — On a day of your gladness . . . The 
trumpets were sounded by Kohanim in conjunction with the 
communal elevation- and peace-offerings of the Sabbath 
and festive days. This was in addition to the musical accom¬ 
paniment of the Levites at the appropriate parts of the 
sacrificial service. 

11-28. The order of breaking camp. The Torah now 
records in detail the order in which the four tribal formations 
and the Levite families began their journeys. This was the 
standard procedure throughout the forty-year sojourn in the 
Wilderness. The first such journey took place from Sinai on 
the twentieth of lyar, the second month, only ten days short 
of a full year from the day the Jews arrived there to receive 
the Torah. 
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12. pKB naniaa — In the Wilderness of Paran. Paran was a 
large area that comprised several of the resting places 
listed in chapter 33 (Chizkuni ). The exact part of Paran where 
they encamped at this point was Kibroth-hattaavah [see 
11:34) ( Rashi). 
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14. lK3V*Syi — And over its legion. Each tribal leader 
marched at the head of his legion (Ramban). 

17. |2tt)»n inirn — The Tabernacle was taken down. As soon 
as the formation of Judah began to move, Aaron and his sons 
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cloud was lifted from upon the Tabernacle of the Testimony. 12 The Children of Israeljourneyed 
on theirjourneys from the Wilderness of Sinai, and the cloud rested in the Wilderness of Par an. 

13 They journeyed for the first time at the bidding of Hashem through Moses. 14 The banner of 
the camp of the children of Judah journeyed first according to their legions, and over its legion 
was Nahshon son of Amminadab ; 15 over the legion of the tribe of the children oflssachar was 
Nethanel son of Zuar; 16 and over the legion of the tribe of Zebulun was Eliab son of Helon. 

17 The Tabernacle was taken down, then journeyed the sons of Gershon and the sons of 
Merari, the bearers of the Tabernacle. 

18 Then journeyed the banner of the camp of Reuben according to their legions; and over its 
legion was Elizur son of Shedeur; 19 over the legion of the tribe of the children of Simeon was 
Shelumiel son of Zurishaddai; 20 and over the legion of the tribe of the children of Gad was 
Eliasaph son of Deuel. 21 Then journeyed the Kohathites, bearers of the sanctuary; and they 
would erect the Tabernacle before their arrival. 

22 Then journeyed the banner of the camp of Ephraim according to their legions, and over its 
legion was Elishama son ofAmmihud ; 23 over the legion of the tribe of the children of Manasseh 
was Gamaliel son of Pedahzur ; 24 and over the legion of the tribe of the children of Benjamin was 
Abidan son of Gideoni. 

25 Then journeyed the banner of the camp of the children of Dan, the rear guard of all the 
camps, according to their legions, and over its legion was Ahiezer son of Ammishaddai ; 26 over 
the legion of the tribe of the children of Asher was Pagiel son of Ochran ; 27 and over the legion 
of the tribe of the children of Naphtali was Ahira son of Enan . 28 These were the journeys of the 
Children of Israel according to their legions, and they journeyed. 

Jethro to 29 ^ oses sa ^ *° Hob^b son °f Eeuel, the Midianite, the father-in-law of Moses, “We are 
Join the journeying to the place of which Hashem has said, 7 shall give it to you. ’ Go with us and we shall 
Nation treat you well, for Hashem has spoken of good for Israel. ” 30 He said to him, “I shall not go; only 


Moses 

fnuites 


would take down the Paroches , or Curtain, and cover the Ark 
with it. [They also packed the other holy utensils and as¬ 
signed them to the Kohathites, as set forth in 4:5-15.] The 
Merarites and Gershonites would dismantle the Tabernacle 
building and load its parts onto their wagons. These two 
Levite families would begin moving, following the formation 
of Judah, while the Kohathites would wait and follow the 
formation of Reuben ( Rashi ). 

21. — The sanctuary. The reference is not to the 

Sanctuary building, but to the most sacred parts of the 
Tabernacle, such as the Ark, the Menorah, and so on (Rashi). 

— And they would erect. When the journey was over 
and the cloud signaled that the nation was to encamp, they , 
i.e., the Merarites and the Gershonites, who had embarked 
before the Kohathites, would erect the Tabernacle. By the 
time the Kohathites arrived with the Ark and their other 
sacred objects, the erected Tabernacle would be waiting for 
them (Rashi). This verse interrupts the order of the journey, 
which continues below with the formations of Ephraim and 
Dan. 

25. njrrasvba 1 ? cjpKn — The rearguard [lit., the gatherer] of all 
the camps. The formation of Dan, which was very numerous, 
had sufficient manpower to bring up the rear and gather up 
any items lost by the other tribes during the journey (Rashi); 
and to gather the stragglers who failed to leave with their 


tribes or who fell behind (B'chor Shor). Although the forma¬ 
tion of Judah was even more numerous, it had to lead the 
tribes, in deference to its royal status (Mizrachi). 

Yerushalmi (Eruvin 5:1) gives two versions of how they 
marched. According to one, the legions marched in the 
shape of a diamond, just as they encamped, with Judah to 
the east, Reuben to the south, and so on. If so, in order to be 
the gatherer, Dan had to spread out to cover the entire width 
of the preceding camps, and its great population facilitated 
this. The other version is that they marched in a straight line, 
with Reuben falling in directly behind Judah, and so on. If so, 
the total formation was not especially wide, and Dan's great 
numbers were not a factor in his choice as the gatherer 
(Rashi). 

29-32. Moses Invites Jethro to join the nation. The 
journey about to begin would have taken Israel to the Holy 
Land in three days, had it not been for the succession of sins 
described in the next several chapters. Moses now asked his 
father-in-law, who had arrived from Midian nearly a year 
before, to become part of the nation and accompany them to 
Eretz Yisrael. 

29. — To Hobab. This was one of the many names of 

Moses' father-in-law, Jethro (see Exodus 3:1, 18:1). The 
name Hobab, from nan, love, was given him to signify his 
love of the Torah (Rashi). Ramban conjectures that he took 




K / lO — N 1 ? / 1 


in-feyra nuns 


131)33 *1DD / 786 


IV? k 1 ? ‘ikjkik'? ■■nn^i ■’V")* 1 ? 
Kj’iq “15 nyi’ 15 ^y nK Kan’ piaum 

KJ 1 ? lT5yCIK7 inojll K*131K)3 

’n’lKaray^tnnK’^ 

\^b n’uui Karay ” zi’ui’ n Kinn Kin? 
”1 kit ’ni^y ’^AnKi ktub *bm a 1 ? 

T - tIt I • I T ■ T : 

bm ’H Kn’p ]1 iki pnl’ Kn?n i?nn 
T»pi’ Krf?n i^nn iirnnii? (bv; k -j) 
pyi -i 1 ? ^“iV’p ni 5 “*0? lin 1 ? nKapnK 1 ? 
jir6i?nn kee’ 5 jirrtjf (^ura) ’n K*pj?’ 
■p»ki KJinK mnin*? :Knnu/n in 

- - ▼ ■: - ■ : »•;• ▼ “ I - 

pp-iy’i i’kjd irrjaro ’’ nufa 
’riinu/ppi * jn innn ’^ya 
K"a) rn:n lap up’n nw ’’ mn (“in’ k-j) 
np Kny mrriK j^Nntpn k’d^k (]i:n 
’’ nip y’niyi ’’ onp u/’p I’ppnpn 


7¥P xr^K pptfj :^x ■*^k-^-qk ,* 

vb n”m -mis? urtiq nyT p-5y i ^ unx 
niT Tt?” “uytc xinn niun i Tm u$y r^n-vp mm * 
o’$ to ™ ni W3 n!? laaoni «gy * 

Q’fc nig 6 iy to. dtjq 1 ? ypj mrp-nn? V>#i 

"P °£93? t'Si 1 D D^V ™t 1^,1 =nnup anb uriS * 
Tpioi pxn yp)3 ^ti c :mqpn ^ 

nnpi :T 39 » T 8 OT 1D ^1 T??* nirp 1 nnip * 
c :^Kity 1 3 i ?k mam rrirp namr mwo 

i" ▼ : ■ /• : " v. : i* jt 

hirp ynuni mrp ^txa yn npjj'xnna byn vm * 

<“ : ■- a r : r : • : j : ■ : t t <• : - 


■’u/u/ 



’"cp 


jdipi *|i»)? p6 poani ?13 :ip p 6 iwn r 05’apb 7n6i pp»b ?n6i f pbp»b *7 p6i 

yioaa ’n’i (rt 1 ?) :|P”>n oipnp .naman ]» :(>v do ompn o*cn> 
f j 6 ? 3 P 5 ) pnbi ,wip» Pf p 6 c omb nn 6 b»i vapbn dop’d ib pdp .fma 
P30 c?pp nP5 bpp f>p»fn:>'m poppiDb pop pip ]’3 p’DPPb h: 
ipi 6 pcp p’p o’P’ pcbc ibpp opopb onpp p’pc ’pb /n nmp :(.fpp":ipp 
•1’3’iK iyan :(T) bpp’n 6 pip)p D77P3 .ppv pnopp b 6 i ob |pppi 7ipp 
’ 651 c ib 6 .iiKityn :(oo D’P7n? ibf> .^Katpn idj’i :(7p »ppd) ]’D)ippp 
1 bo i’f))CPi 7 p6>c ,obipp p’pi pp6c ’» p 6 6)ic bfno p6 foie? bpp f b 6 oo 
nantf 0 ^) :(oe hpd ;7 00 7iD wod 1 pr bp r o? »m (a:ap o’bs">P) c6o 
nna-i :oo:b ?W) p»pp PP)i ?3iw pi ,pinp peb ip^p owp /n 
’PO O’Pbf) OCP D’PIPP bbl03 ?7ie ?)’PD? |’ 6 e 7UP .^K-ltP’ ’S^K 

f o’PC 7 6 b 6 dp? p 6 .D’HKnna oyn ’n’l (k) :(.:p p w 3 ;oe »ppd) pipp? 
(or ?’PT) p?? ?f? op? ,?pi 6 i (7:r’ pipo ?f? opb ?dp 6 ?p ?pif> 61 ? pi 
? 5 ’p) ib ’P’DP ?p ’»p (rp:f pipo ’pp nbc ?p 6 )C ,’pp 0 ’ 6 np o’ocp o?cpi 
76 ? ?b’bp D’tpsp f ?b’bp peb 6 bf) oo>i 6 pp pf> .onaiKmaa :(?p npp p:i 
; 7 : 7 ’ D’ppio tp3P 61 ? ?) 6 ip ’? ]iDPD 3 ?pi 6 fn? pi ,oipp? hp 6 p OPPb 
iorf >3 63 PD ooiipppc /? or 63 ?p? 6 ’?c ?> 6 ip /n ntKP yi :(oc npp 
op) f)be o’P’ ?ebe ,?r? p7P oppb ?pp ,i)b »if> ,np 6 .(oe hpd) pop’i 

the name Hobab when he converted, in line with the custom 
of converts to adopt a new name when becoming Jews. 

30. — To my land. In saying this, Jethro meant to 
imply that he preferred to be in a place where he would have 
his own plot of land, for when Moses told him that we shall 
treat you well, Jethro took it to mean that he would be given 
a share of the spoils of war, but that all of the Land would be 
reserved for the members of the tribes. To this, Moses 
responded (v. 32) that Jethro would be treated as well as 
anyone else, meaning that he would be given property as 
well as spoils ( Ramban). Indeed, Jethro’s descendants were 
given a very fertile 250,000-square-cubit plot near Jericho. It 
was originally intended to be used as compensation for 
whichever tribe gave up part of its land for the site of the 
Temple ( Rashi to v. 32). 

31. ]3“^y ’3 — Inasmuch . . . Moses offered several reasons 
why Jethro should remain with Israel. The first was that he 
had been with them in the Wilderness and seen firsthand the 
miracles that God had done, and had been like the people s 
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eyes in perceiving the wonders (Rashi). And if he and his 
children were to leave the people, it would be a desecration 
of God’s Name, for other nations would interpret Jethro’s 
desertion as proof that there was nothing Godly about Israel 
(Rashi; Sfomo). Alternatively, he would be the eyes of the 
people in the future, for he would enlighten them whenever 
they failed to perceive something (Rashi); his knowledge of 
the Wilderness and the surrounding lands would make him 
an invaluable guide in choosing the best approach to Eretz 
Yisrael (Ramban); or, he would bear witness to other nations 
of what God had done and would do for Israel (R' Bachya ). 

32. The Torah does not tell us if Jethro acceded to Moses' 
pleas, but most commentators assume that he did. Accord¬ 
ing to Ramban, Jethro and his entire family remained with 
the Jews. Sfomo , however, maintains that Jethro s children 
remained with Moses, but he returned to his homeland. 

33-34. The first journey. The nation left Mount Sinai for 
the journey that should have taken it directly to Eretz Yisrael 
— but did not. Instead, there was a succession of three sins 
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to my land and my family shall I go. ” 31 He said t "Please do not forsake us, inasmuch as you 
know our encampments in the Wilderness, and you have been as eyes for us. 32 And it shall be 
that if you come with us, then with the goodness with which Hashem will benefit us, we will do 
good to you. ” 

33 They journeyed from the Mountain of Hashem a three-day distance, and the Ark of the 
covenant of Hashem journeyed before them a three-day distance to search out for them a 
resting place. 34 The cloud of Hashem was over them by day when they journeyed from the 
camp. 

35 When the Ark would journey, Moses said, "Arise, Hashem, and let Your foes be scattered, 
let those who hate You flee from before You. ” 36 And when it rested, he would say, "Reside 
tranquilly, 0, Hashem, among the myriad thousands of Israel. ” 

1 | 'he people took to seeking complaints; it was evil in the ears of Hashem, and Hashem heard 


11 


that impeded their progress. The first is alluded to in verse 
33, where the Torah states that they left the mountain of 
God, on which Ramban (to v. 35) comments, citing a 
Midrash, that “they fled from the mountain of God like a 
child running away from school,” happy to leave that holy 
place because they were afraid that God might give them 
more and more commandments. Thus, although they trav¬ 
eled in compliance with God’s will, their attitude made a sin 
of a journey that should have been the fulfillment of God’s 
oath to the Patriarchs. 

33, dw — A three-day distance. It was a distance 

that would normally have required three days of travel, but 
they covered it in one day ( Rashi ). 

DrpJpb ypa... piKi —And the Ark.. Journeyed before them. 
The commentators raise the difficulty that the Ark traveled 
after the formations of Judah and Reuben, not at the fore¬ 
front of the camp. Rashi cites Sifre that this was not the Ark 
that contained the Tablets, but a second Ark, which con¬ 
tained the broken pieces of the First Tablets, which Moses 
had shattered. According to Ibn Ezra, this journey was an 
exception to the rule, in that only this time did the Ark 
precede them. Sfomo explains that the Ark went first to 
protect them from snakes and scorpions that proliferated in 
that part of the Wilderness. 

34, 'n — The cloud of Hashem . In connection with the 
journeys of Israel, the Torah mentions the cloud seven times 
(see Sifsei Chachamim ), to allude to seven separate clouds 
that accompanied them. Four protected the camp in the four 
directions, one hovered above, one cushioned their feet 
against the hot, sometimes rocky desert floor, and the 
seventh went ahead of them to ease their way by leveling 
mountains and filling in depressions (Ras/u). 

35-36. The new “book” of the Torah. Verses 35 and 36 are 
separated from the rest of the Torah by means of inverted 
letter nuns before and after them, to separate them from the 
rest of the narrative. This is because these verses would more 
logically seem to belong in the narrative of the tribal forma¬ 
tions of chapter 2 ( Shabbos 116a). The passage was placed 
here so that the Torah would not record three Jewish sins in 
succession (Rashi). The first sin was the manner in which 


they left Sinai (see notes to vs. 33-34). The others are given 
below. 

Since these two verses are set off from the rest of the 
Torah, the Talmud ( Shabbos 115b-l 16a) speaks of them as a 
separate “book,” indicating that it has a message of its own. 
R' Hirsch finds its significance in the fact that it quotes 
Moses, as if to say that he succinctly explained the import 
and aspirations of Israel’s journeys through life. So whole¬ 
hearted was his acquiescence to God’s will that his own 
desires were synonymous with God’s. Moses’ joyous submis¬ 
sion to God's will was the direct opposite of the sullen 
national mood — as indicated in the three sins referred to 
above — that proved the people’s unworthiness to enter 
Eretz Ylsrael at this time. Moses signified his philosophy, 
which should have been that of the entire nation, by identify¬ 
ing all progress with the Ark. He spoke not of the people's 
journey, but of the Ark’s progress, for the ultimate mission 
of the Jew is to bring the Torah and its teachings into every 
iota of temporal life. 

Recognizing that Israel would always have foes and haters 
who strive to prevent submission to God from holding sway 
on earth, Moses began every journey with a plea that God 
protect His servants from those who seek to thwart the 
realization of His will. And when the people, led by the Ark, 
were coming to rest, he prayed that the vast numbers of the 
nation and its future descendants would feel the Divine 
Presence, unopposed, in their midst. Thus understood, 
these two verses do, indeed, comprise a separate book, for 
they encompass the striving and final triumph of the Divine 
ideal. 

11 . 

1-3. The complalners. When the people left Sinai, which 
was not far from populated areas, to venture into the great, 
desolate and unknown wilderness, they grew frantic and 
wondered how they would be able to survive. They acted as if 
they were truly in pain and had a right to complain and 
bemoan their fate (Ramban). In their mood of rebellion and 
self-pity, they wanted God to hear and be angered; they 
succeeded, and paid a heavy price (Rashi). Sifre shows that 
the word tt?], which introduces the passage, alludes to the 
recurrence of a previously existing situation. Thus, when 
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they left the spiritually elevating atmosphere of Sinai, where 
they had experienced the Revelation, they reverted to the 
corrupt nature of their existence in Egypt. 

1. rurran narpa — At the edge of the camp. The fire consumed 
the masses of the people, but was concentrated at the edge 
of the camp, i.e., the Egyptian ai niy, mixed multitude, that 
attached itself to the people in the guise of sincere converts, 


but was a thorn in the nation’s side throughout the years in 
the Wilderness. According to R’ Shimon, the edge refers to 
leaders of the people [who were held liable for not calming 
the complainers and teaching them to have faith] ( Rashi ). 

3. niysn — Taberah. The name commemorated the burning 
[iya] that took place there. They did not journey from there, 
but continued to sin in the very same place ( Ramban ). A 
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The Com • and His wrath flared, and a fire of Hashem burned against them, and it consumed at the edge 
plainer* Q f the camp. 2 The people cried out to Moses; Moses prayed to Hashem, and the Tire died down. 

3 He named that place Taberah, for the fire of Hashem had burned against them. 

Dissatis ■ 4 The rabble that was among them cultivated a craving, and the Children of Israel also wept 

faction once more, and said, “ Who will feed us meat? 5 We remember the fish that we ate in Egypt free 
^anrl charge; and the cucumbers, melons, leeks, onions, and garlic . 6 But now, our life is parched, 
there is nothing; we have nothing to anticipate but the manna! n 

7 How the manna was like coriander seed and its color was like the color of bdolach. 0 The 
people would stroll and gather it, and grind it in a mill or pound it in a mortar and cook it in a 
pot or make it into cakes, and it tasted like the taste of dough kneaded with oil . 9 When the dew 
descended upon the camp at night, the manna would descend upon it. 

10 Moses heard the people weeping in their family groups, each one at the entrance of his tent, 
and the wrath of Hashem flared greatly; and in the eyes of Moses it was bad. 

Moses ' 11 Moses said to Hashem, “Why have You done evil to Your servant; why have I not found 

Despair f avor in Your eyes, that You place the burden of this entire people upon me? 12 Did I conceive 
this entire people or did I give birth to it, that You say to me, 'Cany them in your bosom, 


stubborn willingness to sin can be so powerful that people 
become capable of repeating their folly even after seeing a 
miraculous punishment. 

4-10. Dissatisfaction with the manna. 

4. tjpDpKm — The rabble. The mixed multitude now showed 
its true colors. They succeeded in influencing the rest of the 
nation — the Children of Israel — to complain again, as they 
had done just previously ( Rashi ). 

The new complaint was especially galling, for not only did 
they complain that their diet was insufficient — which the 
Torah testifies to be untrue (vs. 7-9) — they went so far as to 
say that they preferred Egyptian slavery to the Presence of 
God (v. 20), and they tested God (Psalms 78:20) to see if He 
had the ability to satisfy their craving for meat ( Sfomo ). 

"llpa — Who will feed us meat? There was no 

shortage of meat; the tribes of Reuben and Gad had enor¬ 
mous flocks (32:1). The talk of meat was only a pretext for 
them to complain about the manna (Rashi). In the more 
literal sense, it is true that there was meat, but it was 
probably too expensive for them to eat regularly. Fish, 
however, was but a nostalgic memory, as implied by the next 
verse, for in the Wilderness they had no access to fish 
(Ramban). 

5. Din — Free of charge. While in Egypt, they had received 
food from their slave masters, fish from fisherman, and fruits 
and vegetables from farmers (Ramban ). Fish was so plentiful 
in the Nile that it was virtually free (Ibn Ezra). 

Alternatively, the Egyptians, who would not even give 
them straw for their work, surely would not give them free 
foodl These protesters meant that the food in Egypt was free 
in the sense that it came without any obligation to perform 
mitzvos (Rashi; Sifre). 

7-9. The Torah now refutes the complaints against the 
manna by describing it. It was shaped like coriander seed , a 
strong-smelling seed-like plant of the carrot family. Its color 
was like that of b'dolach, a gem identified as crystal (Rashi) 


or pearl (Ibn Ezra to Genesis 2:12). The Jews could gather it 
effortlessly, merely by strolling near their dwellings, and it 
tasted like a dough rich in oil. 

10. — In their feimily groups. To vent their resent¬ 

ment publicly, entire families gathered outside their tents 
and wept. According to the Sages, the word families alludes 
to the underlying reason for their complaints: They were 
frustrated by the family laws that regulated permissible 
relationships (Rashi). This illustrates the extent of their fall 
after leaving Sinai. The commandments were truly a privi¬ 
lege; but to some of the people they seemed like an unbear¬ 
able burden. 

Tkd 'Pr *prni*3 — And the wrath of Hashem flared greatly. God 
can be understanding if people are overcome by lust or 
seduction — but by saying they wanted to go back to Egypt, 
the people showed that they wanted to cast themselves 
headlong into the hands of the Evil Inclination. This was 
intolerable (Or HaChaim ). 

wyai — And in the eyes of Moses it was bad. Moses 
foresaw the far-reaching negative consequences of the peo¬ 
ple's dissatisfaction. By coming to God and saying that he 
could not bear such a burden all alone, he hoped that a body 
of elders would be appointed to assist him, and together they 
could admonish the people and convince them of their folly 
(Haamek Dauar). 

11-15. Moses' despair. Sfomo comments that parents 
often have children who are in sharp conflict with them, but 
at least there is a certain basic trust that their parents love 
them and mean their good. But this nation had displayed no 
such trust in Moses, and were constantly testing to see how 
he would react to them. 

Moses knew full well that a group of elders would not be 
able to provide meat, and he knew that in times of crisis the 
people would still complain to him as their leader, liberator, 
and lawgiver. But he hoped that a new group of leaders 
would be able to calm them and even take some of 
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the complaints from his shoulders ( Ramban ). 

His words implied that if he were indeed the father of the 
people, he would have had to carry on alone somehow. The 
Chofetz Chaim used this passage to show that parents have 
no right to shirk responsibility for their children, no matter 
how difficult their lot. 

16-17. The Sanhedrin. 

16. ’bnDips — Gather to Me. In response to Moses’ com- 
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plaint that he could not carry on alone, God commanded 
him to select seventy elders who would constitute a San¬ 
hedrin. This was not a new concept, for there had been 
elders even in Egypt (Exodus 3:16, 4:29), and Moses had 
convened seventy elders before the Ten Commandments 
were given (ibid. 24:1), but those Sages had died in the 
Heavenly fire that struck the sinners after the episode of the 
complainers, in verse 1. They had earned their fate by 
irreverently eating and drinking while perceiving the Revela- 




791 / BAMIDBAR/NUMBERS 


PARASHAS BEHA'ALOSCHA 


11/13-20 


The 

Sanhedrin 


God 
Responds 
to the 
People 


as a nurse carries a suckling, to the Land that You swore to its forefathers ? 13 Where shall I get 
meat to give to this entire people when they weep to me, saying, 'Giue us meat that we may eat? 
14 / alone cannot carry this entire nation, for it is too heavy for me ! 15 And if this is how You deal 
with me, then kill me now, if I have found favor in Your eyes, and let me not see my evil!" 

16 Hashem said to Moses, "Gather to Me seventy men from the elders of Israel, whom you 
know to be the elders of the people and its officers; take them to the Tent of Meeting and have 
them stand there with you. 17 / will descend and speak with you there, and I will increase some 
of the spirit that is upon you and place it upon them, and they shall bear the burden of the people 
with you, and you shall not bear alone. 

10 "7o the people you shall say, 'Prepare yourselves for tomorrow and you shall eat meat, 
for you have wept in the ears of Hashem, saying: Who will feed us meat? for it was better for 
us in Egypt! So Hashem will give you meat and you will eat. 19 Mot for one day shall you eat, 
nor two days, nor five days, nor ten days, and nor twenty days . 20 Until an entire month of days, 
until it comes out of your nose, and becomes nauseating to you, because you have rejected 
Hashem Who is in your midst, and you have wept before Him, saying: Why did we leave 
Egypt?'" 


tion at Sinai ( Exodus 24:11), an action that is comparable to 
munching on a sandwich during an audience with a king. 
When it happened, God deferred their punishment in order 
not to mar the national joy, but their time had come ( Rashi ). 

To replace those elders, God told Moses to choose from 
the foremen who had been the Jewish taskmasters in Egypt. 
When Pharaoh ordered them to punish the Israelites, these 
foremen allowed themselves to be beaten by the Egyptians 
rather than inflict punishment on their brethren {Ex¬ 
odus 5:14). For being willing to suffer to protect their fellow 
Jews, they deserved to be elevated to high positions (ibid.). 

vt'X — Seuenty men. The Mishnah {Sanhedrin 2a) 

regards these seventy men as constituting the Great San¬ 
hedrin. Rambam (HU. Sanhedrin 4:1) states that “Moses 
ordained the seventy sages, and the Divine Presence then 
rested upon them.” 

This new court was not needed to perform judicial func¬ 
tions; that task was being done by the hierarchy of leaders 
and judges appointed in response to Jethro’s advice {Exodus 
18:13). Rather, the Sanhedrin was needed to assist Moses in 
leading the nation. Similarly, although the Great Sanhedrin 
in Jerusalem was the highest judicial authority, that was not 
its primary function, for there was an elaborate and authori¬ 
tative system of highly qualified courts throughout the 
Land. Rather, that Sanhedrin, like this one, provided guid¬ 
ance and leadership. 

God’s Heavenly tribunal is comprised of the seventy 
guardian angels of the seventy nations, presided over, as it 
were, by God Himself. Modeled after the Heavenly court, the 
Sanhedrin below included seventy judges, presided over by 
Moses, and later by his successors, as nasi, or president. In a 
general way, the number seventy represents all the different 
aspects of human mentality, just as the entire human race is 
composed of the seventy primary nations enumerated in 
Genesis 10. Thus, a body of seventy sages can be expected 
to consider all possibilities and render just decisions {Ram- 
ban; R’Bachya). 


17. in’yyKl — And I will increase. Moses was like a candle 
that is used to light others; though it gives them light, its 
own flame is undiminished {Rashi). By saying that Moses’ 
spirit would inspire the elders, God was telling him that their 
vision and understanding would come about through him , 
but they would not exercise the prophetic spirit independent 
of him {Ramban). 

18-24. God responds to the people. God instructed Moses 
to inform the people that they would eat meat for a full 
month, that they would have so much meat that it would be 
nauseating to them and they would regret their arrogant 
declaration that they would prefer to be back in Egypt, to 
which Moses expressed skepticism. This doubt seems both 
implausible and sinful in the extreme. How could Moses 
doubt God’s ability? 

Ramban explains with a fundamental exposition of 
God’s behavior. Moses knew that God performs miracles, 
either to show His compassion for the Jewish people or 
to inflict quick punishment upon the wicked. But He does 
not perform long, drawn-out miracles that are ambiguous 
in nature — fulfilling the people’s request in a way that 
will eventually result in a punishment. Consequently, 
Moses was sure that the month-long supply of meat would 
be given by natural means. That this was indeed God’s 
intention is indicated by God’s use of the word will 

come to pass (v. 23), which comes from the word nf?, 
coincidence. Therefore, Moses questioned how so much 
meat could be provided in a wasteland without a miracle. 
God responded that it would indeed be natural, and that 
even a seeming “impossible’’ event is not beyond God’s 
means. 

R ’ Bachya notes the juxtaposition of the installation of 
the Sanhedrin with the announcement about the meat. 
Just as Moses’ spirit could suffice to elevate all seventy 
men to greatness without impinging on himself, so God 
could provide meat without straining the world’s resour¬ 
ces. 
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21 Moses said, “Six hundred thousand footmen are the people in whose midst I am, yet You 
say I shall give them meat, and they shall eat for a month of days! 22 Can sheep and cattle be 
slaughtered for them and suffice for them? Or if all the fish of the sea will be gathered for them, 
would it suffice for them?" 

23 Hashem said to Moses, Is the hand of Hashem limited? Now you will see whether My word 
comes to pass or not!” 

New 24 Moses left and spoke the words of Hashem to the people; and he gathered seventy men 
Prophets f rom among the elders of the people and had them stand around the Tent 

25 Hashem descended in a cloud and spoke to him, and He increased some of the spirit that 
was upon him and gave it to the seventy men, the elders; when the spirit rested upon them, they 
prophesied, but did not do so again. 

26 Two men remained behind in the camp, the name of one was Eldad and the name of the 
second was Medad, and the spirit rested upon them; they had been among the recorded ones, 
but they had not gone out to the Tent, and they prophesied in the camp. 27 The youth ran and 
told Moses, and he said, “Eldad and Medad are prophesying in the camp." 

20 Joshua son of Nun, the servant of Moses since his youth, spoke up and said, “My lord 
Moses, incarcerate them!" 

29 Moses said to him, “Are you being zealous for my sake? Would that the entire people of 
Hashem could be prophets, if Hashem would but place His spirit upon them!" 

The Quail 30 Moses was brought into the camp, he and the elders of Israel. 31 A wind went forth from 
Hashem and blew quail from the sea and spread them over the camp, a days journey this way 
and a day's journey that way, all around the camp, and two cubits above the face of the earth. 
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24-29. New prophets. Moses informed the people that a 
month of meat-eating awaited them in response to their 
frivolous and defiant complaint, and at the same time he 
made a public designation of the seventy newly appointed 
members of the Sanhedrin. In the plain sense of the verse, he 
was showing them that their recalcitrance had made it 
impossible for him to continue to function on his own. 

25. idd; k^?i — But did not do so again. The translation 
follows Rashi and Sifre, that they prophesied only that one 
time. Onkelos renders and they did not cease [to prophesy]. 

26. DOnaa n»ni — They had been among the recorded ones. 
Since the Sanhedrin had only seventy seats, Moses would 
have had to select six members from each of ten tribes, and 
only five from the other two. Fearing that the two tribes with 
fewer members would balk at accepting his decision that 
they have less representation, Moses selected six qualified 
members from each tribe — the recorded ones of this verse 
— and had them all participate in a lottery. Seventy lots 
were inscribed “elder” and two were blank. Each of the 
seventy-two was to draw a lot, so that the choice of which 
two would be excluded would clearly be God’s. Eldad and 
Medad did not attend the drawing, either because they were 
so humble that they felt that did not deserve the honor 
(Rashi here from Sifre) or because they were afraid they 
would draw blank lots and be humiliated ( Rashi to Sanhedrin 


17a). The fact was, however, that two other candidates drew 
the blank lots, so that Eldad and Medad became members 
by default. 

According to Sifre they refrained from participating be¬ 
cause they were humble; God rewarded them for their noble 
character by permitting them to continue as prophets even 
after the other elders ceased prophesying. 

narjtta uoaivi — And they prophesied in the camp. They said, 
nr< ytfiir ,ns Moses will die, and 
Joshua wiil bring Israel into the Land (Rashi from Sifre). The 
Talmud (Sanhedrin 17a) records other versions of their 
prophecy. 

28. — Incarcerate them. Joshua was upset that they 

dared say Moses would die (Rashi). According to the ver¬ 
sions that their prophecy did not refer to Moses, Joshua was 
upset at their temerity in prophesying in Moses’ presence, 
for it is disrespectful for a student to render rulings or to 
prophesy in the proximity of his teacher; or because Joshua 
felt that they were not true prophets, but were overcome by 
delusions. 

According to Ramban, all the candidates for the San - 
hedrin became prophets because Moses’ spirit had rested 
upon them. Joshua's anger was because he felt that Eldad 
and Medad had shown disrespect to Moses by not obeying 
his call that all the candidates should come to him to the 
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Tent of Meeting, and because of that, Moses should with¬ 
draw from them the spirit that enabled them to become 
prophets. Moses refused, saying, “Would that the entire 
people of Hashem could be prophets ” 

33. 1k» ngi ngD — A very mighty blow. The instigators of 
the peoples complaint (v. 4) died immediately; the rest of 
the nation ate the birds for a month (Ramban, v. 19). Before 
inflicting the death penalty, God demonstrated that He 


could easily provide more than enough meat to satisfy 
anyone ( Chizkuni ). 

12 . 

«•§ Moses* uniqueness Is challenged and affirmed. 

Since Moses had to be ready to hear God's word at any 
moment, he had to be ritually pure at all times, which meant 
that he had to refrain from marital relations with his wife 
Zipporah. This intimate matter remained their private affair, 
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32 The people rose up all that day and all the night and all the next day and gathered up the quail 
— the one with the least gathered in ten chomers — and they spread them out all around the 
camp . 33 The meat was still between their teeth, not yet chewed, when the wrath of Hashem flared 
against the people, and Hashem struck a uery mighty blow against the people . 34 He named that 
place Kibroth-hattaauah, because there they buried the people who had been craving. 

35 From Kibroth-hattaauah the people journeyed to Hazeroth, and they remained in Hazeroth. 

1 iriam and Aaron spoke against Moses regarding the Cushite woman he had married, for 

he had married a Cushite woman . 2 They said, 44 Was it only to Moses that Hashem spoke? 
Did He not speak to us, as well?'' And Hashem heard . 3 Now the man Moses was exceedingly 
humble, more than any person on the face of the earth! 

4 Hashem said suddenly to Moses, to Aaron, and to Miriam, 4i You three, go out to the Tent of 
Meeting. ” And the three of them went out. 5 Hashem descended in a pillar of cloud and stood at 
the entrance to the Tent, and He summoned Aaron and Miriam; the two of them went out . 6 He 
said, "Hear now My words. If there shall be prophets among you, in a vision shall I, Hashem, 
make Myself known to him; in a dream shall I speak with him. 7 Not so is My servant Moses; 


12 

Moses’ 

Uniqueness 

is 

Challenged 

and 

Affirmed 


until Miriam learned of it from a chance remark by Zipporah. 
Mot realizing that God had instructed Moses to do so, and 
feeling that it was an unjustifiable affront to Zipporah, 
Miriam shared the news with Aaron, who agreed with her. 
They were critical of Moses, contending that since the two of 
them were also prophets, but were not required to withdraw 
from normal life, neither was Moses. God Himself appeared 
to them, to chastise them, and to testify that Moses’ 
prophecy was of a higher order than anyone else’s, and 
therefore he had to remain ritually pure at all times. 

God punished Miriam for instigating this criticism of 
Moses, even though she did it out of a sincere desire to 
correct what she was convinced was his error, and she spoke 
out only privately to Aaron who shared her devotion to 
Moses. Thus her own mistake became an eternal teaching to 
the Jewish people of the gravity of the sin of slander (see 
Ramban to Deuteronomy 24:9). 

1. rPttton nttfKH — The Cushite [lit., Ethiopian] woman. 
Zipporah was from Midian, not Ethiopia. The description of 
her as a Cushite was a euphemistic reference to her great 
beauty. It is common in Scripture and Talmudic literature to 
attach a derogatory epithet to a loved one in order to prevent 
an mn vy, evil eye, i.e., envy. The numerical value of mu/ia is 
equal to that of msnn n?j, beautiful in appearance. The term is 
repeated later in the verse to suggest that her physical 
beauty was matched by her character (Rashi). 

3. Tk» lay — Exceedingly humble. Moses was so humble that 
it was unthinkable to accuse him of considering himself 
superior to other prophets ( Ibn Ezra). 

Because of his humility, Moses would never have de¬ 
fended himself against the charge; therefore, God had to 
intervene. According to one view in Sifre , Miriam and Aaron 
had confronted Moses with their criticism, but, in his humil¬ 
ity, he did not respond ( Ramban ; OrHaChaim). 

The Torah’s characterization of Moses as being humble 
sheds light on the nature of true humility. It is commonly 
assumed that humble people are afraid to speak up or assert 


their authority. This surely does not apply to the most 
humble man on the face of the earth — Moses did not 
hesitate to confront Pharaoh or castigate the entire nation of 
Israel; his humility did not deter him from doing what was 
proper, even if it was unpopular or dangerous. Rather, 
humility refers to someone’s personal assessment of him¬ 
self. He may feel humble that he has not achieved his 
potential, or that, even if he has, his greater innate ability 
puts greater responsibility on him, and no one has a right to 
feel haughty merely for doing what one is obligated to do. 

4. DKns — Suddenly. The suddenness of God’s command 
was part of the demonstration of Moses’ uniqueness. Moses 
was always prepared for prophecy, but Miriam and Aaron — 
who had been critical of Moses for discontinuing family life 

— now had to hurry to purify themselves before they could 
appear before God, because they had had relations with 
their spouses and not yet immersed themselves in a mikveh . 
Then, God summoned Aaron and Miriam to come without 
Moses (v. 5), so that he would not hear himself being praised 
profusely or so that he not hear Aaron being rebuked 
(Rashi). 

Haamek Davar comments that Aaron and Miriam were 
told to leave the Tabernacle and go to the Courtyard, to 
show them that only Moses was worthy of hearing God’s 
word in the holiest of all places. This, too, was to demon¬ 
strate Moses’ superiority. 

6 -8. God set forth the areas of uniqueness of Moses’ 
prophecy. The following is a cross-section of several com¬ 
mentaries: Other prophets receive God’s word in a vision or 
dream that lacks clarity, or when they are in a trance, so that 
their physicality cannot interfere with the spiritual nature of 
the message, but Moses’ vision is like something seen 
through a clear lens and is given him when he is fully 
conscious. He is like a trusted member of a royal household, 
who is free to enter the palace at will. Unlike other prophets 
who are shown visions that they must interpret on their own 

— such as Zechariah’s candelabrum (Zechariah 4:5) or 
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in My entire house he is the trusted one, 6 Mouth to mouth do I speak to him, in a clear vision 
and not in riddles, at the image of Hashem does he gaze. Why did you not fear to speak against 
My servant Moses?” 

9 The wrath of Hashem flared up against them, and He left. 

10 The cloud had departed from atop the Tent, and behold! Miriam was afflicted with tzaraas, 
like snow! Aaron turned to Miriam and behold! she was afflicted with tzaraas. 

11 Aaron said to Moses, 7 beg you, my lord, do not cast a sin upon us, for we have been 
foolish and we have sinned. 12 Let her not be like a corpse, like one who leaves his mothers 
womb with half his flesh having been consumedr 

13 Moses cried out to Hashem, saying, "Please, Hashem, heal her now. ” 

Miriam is 14 Hashem said to Moses, " Were her father to spit in her face, would she not be humiliated for 
Quaran- seoen days? Let her be quarantined outside the camp for seven days, and then she may be 
uned fo roU gfa in ” 15 5 0 Miriam was quarantined outside the camp for seven days, and the people did 
notjourney until Miriam was brought in. 16 Then the people journeyed from Hazeroth, and they 
encamped in the Wilderness of Paran, 

THE HAFTARAH FOR BEHA'ALOSCHA APPEARS ON PAGE 1182. 


Daniel’s four beasts ( Daniel ch. 7) — Moses receives a direct 
verbal message from God’s mouth, as it were, and gazes at 
the image of Hashem, in the sense given in Exodus 33:23. 

9. 'Pi — The wrath of Hashem flared up. He was 

angered by their failure to express regret immediately 
(Sfomo). God’s abrupt departure was a signal that Aaron 
and Miriam had been placed in tt}, a ban. Before imposing 
the ban, however, God had informed them of the gravity 
of their sin; surely, therefore, a human being should not 
express his anger at someone before telling him of his 
grievance (Rashi). 

10. njnsm — Afflicted with tzaraas. Tzaraas is the Divinely 
imposed skin condition, often confused with leprosy, that is 
described in Leviticus 13; see notes there. The Sages teach 
that it is a punishment for such sins as slander, which 
explains why Miriam was now afflicted with it. 

Only Miriam was afflicted because she had instigated the 
criticism of Moses. If she was punished even though her 
intention was not to demean Moses, surely people should 
beware of truly speaking ill of anyone (Rashi, v. 1). 

12. n»? — Like a corpse. Someone with tzaraas is regarded 
as a dead person (Rashi). Aaron said, “In the normal course 
of events, only death separates brothers and sisters, but the 
laws of tzaraas (Leviticus 13:46) force us to separate 
ourselves from Miriam while she is alive” (SifreZuta). 

Aaron went on to say that since they were brothers and 
sister, the affliction of her flesh was tantamount to their own. 


It was as if Moses and Aaron, who were born from the same 
womb as Miriam, had half their own flesh eaten away (Rashi). 

14. ... — Were her father ... Miriam’s tzaraas was 

healed in immediate response to Moses’ prayer, but because 
she had suffered God’s rebuke, she had to remain in quaran¬ 
tine for a week, as if her father had humiliated her publicly. 
She did not have to go through the normal purification 
process of a metzora , either because God had decreed that 
she could return to the camp unconditionally after seven 
days, or because one does not get the formal status of 
metzora unless a Kohen declares the affliction to be tzaraas , 
and this had not happened (OrHaChaim). 

15. vpj Dym — And the people did not journey . Although 
the cloud had lifted (v.10), they did not journey, because it 
was the people’s decision to honor Miriam by waiting for her 
return (OrHaChaim). 

16. pup “QTW? — In the Wilderness of Paran. They were 
already in Paran (10:12), but their next resting place, Kadesh 
Barnea (13:26), was still in the same wilderness (Ramban). 

^ .paip y.mpioa V'Sp — This Masoretic note means: 
There are 136 verses in the Sidrah , numerically correspond¬ 
ing to the mnemonic ^"N^nn. 

The mnemonic refers to the praise of God, which is a 
natural outcome of the revelation of God's Presence. The 
Menorah testified to God’s Presence among Israel, as did the 
Clouds of Glory, which are described in the Sidrah (R' David 
Feinstein ). 
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PARASHAS SHELACH 


13. 

1-15. The command to send meraglim/sples. As the na¬ 
tion stood at the threshold of Eretz Ytsrael and Moses told 
them that it was time for them to conquer it (Deuteronomy 
1:21), a pivotal incident took place. Twelve of the truly great 
leaders of the nation, one from each tribe, went to survey the 
Land — and came back with a report that demoralized the 
people and caused them to lose faith in their ability to 
occupy their Divinely ordained inheritance. As a result, the 
entire generation was condemned to death in the Wilderness 
and Israel's entry into the Land was delayed for nearly thirty- 
nine years. 

The affair of the spies presents many questions, among 
them: Why was it necessary to send spies, as if God’s 
promise was not sufficient? After the disastrous outcome of 


this mission, why did Moses and Joshua themselves send 
similar expeditions (21:32; Joshua 2:1)? Why did God 
allow Moses to send spies? If Moses was in favor of the 
stratagem, why did he blame the people for having made the 
request {.Deuteronomy 1:22)? Since Moses gave the spies a 
detailed list of questions about the Land, why were they 
condemned for telling the truth as they perceived it? 
Many years later in the Book of Deuteronomy , Moses himself 
gave equally frightening pictures of the awesome power of 
the Canaanite nations that were waiting to fight the Jews; 
why, then, were the spies punished for saying essentially the 
same thing? Such questions will be discussed in the notes 
below. 

The chapter of the spies follows immediately after the 
incident of Miriam’s criticism of Moses and her punishment 
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1 H ASHEM s P°k e to Moses, saying , 2 “Send forth men, if you please, and let them spy out the 
Land of Canaan that I give to the Children of Israel; one man each from his father's tribe 
shall you send, every one a leader among them. ” 3 Moses sent them forth from the Wilderness 
ofParan at Hashem’s command; they were all distinguished men; heads of the Children of Israel 
were they. 

4 These are their names: For the tribe of Reuben, Shammua son of Zaccur . 5 For the tribe of 
Simeon, Shaphat son of Hori . 6 For the tribe of Judah, Caleb son ofJephunneh. 7 For the tribe 
of Issachar, Yigal son of Joseph . 6 For the tribe of Ephraim, Hoshea son of Nun . 9 For the tribe 
of Benjamin, Palti son ofRaphu. 10 For the tribe ofZebulun, Gaddiel son ofSodi. 11 For the tribe 
of Joseph for the tribe of Manasseh, Gaddi son of Susi. 12 For the tribe of Dan, Ammiel son of 
Gemalli. 13 For the tribe of Asher, Sethur son of Michael. 14 For the tribe of Naphtali, Nahbi son 
of Vophsi. 15 For the tribe of Gad, Geuel son of Machi. 

16 These are the names of the men whom Moses sent to spy out the Land Moses called 
Hoshea son of Nun “Joshua." 

17 Moses sent them to spy out the Land of Canaan, and he said to them, “Ascend here in 
the south and climb the mountain. 18 See the Land — how is it? and the people that dwells 
in it —is it strong or weak? is it few or numerous ? 19 And how is the Land in which it dwells — 


for it. Although the spying mission took place shortly after 
her experience had taught the nation the gravity of malicious 
gossip, nevertheless, the wicked spies did not learn their 
lesson and were not deterred from slandering the Land 
( Rashi). 

2. — Send ... if you please [lit., for yourself]. The 

implication is that God gave Moses permission to send spies, 
but left the decision up to him. In Deuteronomy 1:21-23, the 
Torah provides further information on the sequence of 
events leading up to the mission. As explained by the Sages 
and Rashi in both chapters, the people came to Moses and 
asked him to dispatch spies to reconnoiter Canaan and 
report to them. Moses consulted God, Who said, “1 have told 
them the Land is good. [But since they question Me], I will let 
them test My veracity, at the risk of being misled and losing 
their chance to enter the Land.” Although Moses apparently 
approved the demand, he actually hoped that his agreement 
would dissuade the people from pressing their request. The 
Sages offer a parable: Someone wants to buy a donkey, but 
says that he must first test it. The seller enthusiastically 
agrees. ‘May I take it to both mountains and valleys?” “Of 
course!” Seeing that the seller is so confident of his animal’s 
prowess, the buyer decides he has nothing to fear and for¬ 
goes the test. He buys the donkey and is very satisfied. So, 
too, Moses thought that his willingness to let the people have 
their way would convince them that they had nothing to fear. 
He was mistaken: they wanted to hear about the Land from 
their peers. So he sent the spies. 

D«ia KHpi 53 — Every one a leader among them. These were 
not the ones listed in 1:5-15. Here Moses chose highly re¬ 
spected leaders, as is indicated by the inclusion of such great 
men as Joshua and Caleb. Given the potential for harm 
inherent in the mission, God wanted all the tribes to be 


equally represented, so that all would share the blame in the 
event of failure. And He wanted the spies to be distinguished 
people, so that, like Joshua and Caleb, they would be capa¬ 
ble of resisting any inclination to misinterpret the informa¬ 
tion they gleaned during their mission. Rashi notes that the 
description of the spies in verse 3 as D'u/itj, distinguished 
men, indicates that when they began their mission, all of 
them were still righteous. 

4-15. The tribes are listed in the order of the personal 
greatness of the spies ( Ramban). That Caleb is listed third 
and Joshua fifth implies that two spies were greater than 
either of them, and is eloquent testimony to the stature of 
the group. 

The Levites were not represented because the tribe of Levi 
was not to receive a share of the Land (Daas Zekeinim ). 

11. mgtttt ny»5 np»5 — For the tribe of Joseph for the tribe 

of Manasseh. Only Manasseh, not Ephraim, is specifically 
identified with Joseph because the representative of Man¬ 
asseh was more similar to his ancestor Joseph than was the 
one of Ephraim (Joshua). Just as Joseph reported gossip 
against his brothers, so Gaddi of Manasseh reported slander 
against Eretz Yisrael (Rashi in Pardes). 

1 6 . Moses prays for Joshua. Moses added the letter ' to 
Hoshea’s name, so that his name would begin with the letters 
of God’s Name [rr;]. The Hebrew name Yehoshua means, 
God save or God will save, which signifies that Moses prayed, 
“May God save you [Joshua] from the conspiracy of the 
spies” (Rashi). This intimates that even before the mission 
began Moses suspected that it would end disastrously; nev¬ 
ertheless, he permitted them to go, because the people 
wanted it and God does not deny people their freedom of 
choice. 

Why did Moses pray only for Joshua — was It favoritism 
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for his foremost disciple? Targum Yonasan renders, “When 
Moses saw the humility of Joshua ... “ This implies that 
Moses felt the need to single out Joshua because his humil¬ 
ity could make him susceptible to the persuasion of his 
fellow spies. 

According to Gur Argeh, the reason the blessing was 
needed was that if Joshua were to sin, it would be a reflec¬ 
tion on Moses as well, because people would say that he 
must have absorbed such lack of faith from his teacher. Far 
from a display of vanity on Moses’ part, this was essential to 
his role as God’s prophet, for if the people were to lose faith 
in him, they might question the Torah itself, which they had 
received through him. 


Moses recognized the difference in personality between 
Joshua and Caleb. When the spies discussed their intentions 
during the mission, Caleb would be reticent in order to know 
their plans and better be able to defend Moses later (v. 30). 
Because Caleb would not let his fellow spies know that his 
faith was still strong, he would not be in danger and needed 
no blessing. But Joshua would speak up and oppose the 
spies — and this put him in danger that they might harm 
him. Therefore, Moses prayed for him (Chofetz Chaim). 

18-20. Moses asked the spies to look closely into the nature 
of the Land and its inhabitants. The climate and terrain of 
some lands are conducive to healthy, vigorous people, while 
other countries tend to enfeeble their inhabitants ( Rashi ). 
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is it good or is it bad? And how are the cities in which it dwells — are they open or are they 
fortified ? 20 And how is the land — is it fertile or is it lean? are there trees in it or not? You shall 
strengthen yourselves and take from the fruit of the Land. ” The days were the season of the 
first ripe grapes. 

21 They ascended and spied out the Land, from the Wilderness of Zin to the expanse at the 
approach to Hamath. 22 They ascended in the south and he arrived at Hebron, where there 
were Ahiman, Sheshai, and Talmai, the offspring of the giant. Hebron had been built seven 
years before Zoan of Egypt. 23 They arrived at the Valley of Eshcol and cut from there a vine 
with one cluster of grapes, and bore it on a double pole, and of the pomegranates and of the 
figs. 24 They named that place the Valley of Eshcol because of the cluster that the Children of 
Israel cut from there. 

25 They returned from spying out the Land at the end of forty days. 26 They went and came 
to Moses and to Aaron and to the entire assembly of the Children of Israel, to the Wilderness 
of Paran at Kadesh, and brought back the report to them and the entire assembly, and they 
The Spies' showed them the fruit of the Land. 

Report 27 They reported to him and said, “We arrived at the Land to which you sent us, and indeed 


Then, Moses asked them to look into the nature of the 
people themselves. A country’s conditions may be inhos¬ 
pitable, but the people may surmount the difficulties (Gur 
Aryeh). He asked, is it good or... bad, i.e., does it have a 
reliable water supply and good air? Even if it is good, in the 
sense that with hard work it can provide a livelihood, is it 
fertile enough to produce abundant crops without dispropor¬ 
tionate effort? According to Onkelos, Moses also inquired 
whether the Land was rich in the sense that it provided 
opportunities for commerce, even though it may not have 
been good for farming. 

20. yy na‘uMrj — Are there trees in it? Rashi comments that 
Moses’ reference to a tree was an allusion to a tzaddik, for he 
wanted the spies to learn if the Land had a righteous person 
in whose merit the inhabitants would be sheltered from 
attack. 

21. nnrj afn ““ty i¥“*ia“patt — From the Wilderness of Zin 
to the expanse at the approach to Hamath. They traversed the 
entire Land, from south to north. According to Tevuos 
HaAretz, by R’ Yehoseph Schwartz (a nineteenth-century 
geographer who devoted years to the study of Eretz Yisrael), 
“the Wilderness of Zin’’ is the southwestern shore of the 
Dead Sea, “Hamath’’ is the Syrian city of Hama, and the 
“expanse at the approach” is the Bekaa Valley. 

22. piai} *iy — They ascended... and he arrived at 

Hebron. The change from plural to singular implies that only 
one of them went to Hebron. It was Caleb; he went there to 
pray at the tomb of the Patriarchs, the Cave of Machpelah, 
for the strength to resist the conspiracy of his comrades 
(Rashi from Sotah 34b). According to Maharsha (ibid.), the 
Torah mentions the presence of the giants in Hebron to 
explain that the other spies did not enter Hebron because 
they were afraid of the superhuman people in the city. Caleb, 
however, risked the danger because he wanted to pray there. 

That a man of Caleb's strong character found it necessary 
to do this testifies to the very strong temptation to see the 
negative aspects of the Land, even on the part of men of the 


spies' stature. That Joshua had no need to join Caleb in 
Hebron may have been because of Moses’ prayer. Whenever 
Joshua contemplated the name Moses had given him, his 
faith was strengthened. 

23. D?$iya ultaa — On a double pole. They carried the cluster 
of grapes on a bed of poles, two poles from north to south 
and another two supporting poles from east to west, so that 
there were a total of four poles, requiring eight men to carry 
them. One spy carried a huge fig and another carried a huge 
pomegranate, so that ten of them were bearing produce. 
[Ostensibly they were following Moses’ instructions to bring 
back samples of the Land’s produce] but their true intention 
was to show that the Land was abnormal and dangerous, as 
evidenced by its mutant fruit. For this reason, Joshua and 
Caleb did not participate in this enterprise (Rashi here and to 
Sotah 34a). 

27-29. The spies* report. When the spies came back after 
their extensive forty-day tour of the Land, they should have 
reported to Moses, who had sent them; instead they made 
their comments in a loud public declaration. In view of the 
account in Deuteronomy that the entire people demanded 
raucously of Moses that he send a spying expedition, it is 
understandable why the report was made in such a public 
manner: The people had demanded the mission and they 
felt entitled to hear the results. 

On the surface, the spies did nothing wrong in describing 
what they had seen. They had been sent to make their own 
observations and they could not be faulted for reporting the 
truth as they saw it. Indeed, at this point in their report one 
sees nothing that should have caused their brethren to 
despair — yet the result was such a vociferous outcry 
against God and Moses, that Caleb had difficulty in having 
his defense of Moses accepted. 

Ramban comments that the key word in their report that 
revealed them to be lacking in faith was the word but (v. 

28). In a purely factual report, there was no need for such a 
qualifier; they should have continued to state the facts. By 



n / T — ns / A 1 * 


nbw nuns 


*131)33 "IDO / 802 


:PI3X ]HJ XVT U/3V 3brj XT?V 
x$nx3 iopy cy»i?n nx unbna 

y? lx) xirj 1 ? wm pn? xjnpi 
3 n; nx^nyuD qran xj\m xn3? 
nxyin'n nxnni xditj yntp 
by nnj nioypi x*™? ^o: nxnlDxi 
nj 3^3 rparxi 1 ? :xrn: T? ‘w xra: 
nrr riTO po3 poo “V?xi nutob xray 
ip^bp V xji^'j k 1 ? :nb bi3J bi3)? nx 
xay n]b ppvb bni xb nnx nay 

mu/ Ip’SXlab :X330 X1H 1^0 V# 

->n rnb no: ^8 ’l xyjx by u/n 
pn xn3y n xyix nn^n 1 ? bxnty: 
xv xn30? ribpp?? xyix no: xbbxb 
:|rnpoi pu/jis niw xrm n xray bm 
|D pjy *»33 xnsa nj xnn 1001^ 

]31 rvop? X3U/P3 XriijlXJ133 

xnu /33 b3 nnvy:] k :]im;py3 xjod 
xjb’bg xray 13:11 ]inb|7 rr nmi 
pqx by 1 nu/o by inyioxi a :xinn 
xntpa? b3 fin 1 ? nnxi bioty* 0 ? ^ 
lx nnyni xyix? xjitpt ’’lb 
■»■» xnbia ixirvm ^lb inn xi3iE3 

t : ▼ : t : j « ; I t t : i ■ ; 

X3in3 bswb xin xyixb xirp bya 
xjb 3D xbn xnb 11 m xubsun x^u/3 

▼ ▼ ■ t •; ▼ ■ : 1 : ▼ t : ■ : t t : 

nin^b 13 a nnxii innypb 3in)?b 
n ufo bs^i n :Dnypb nin ^ xu/n 00^ 
xnu/i? bnp bp Dip ]irPDx by fiqxi 


au^n nyn wo ddx :pma-nn xin u/am nbn nar m 

v." t t 4 ” v v < «t : • -•: v y- : jt t -t 

piyn H^-mi Txn hVw nma anym yaxa 

I vt^: IT J» • : -: : : < \ : • "r iv : 1 v at T 

’Diaim ’finm" aian yixa au/i’ pbny :nui i^ki 03 

t> byi D^n-by nu/i , » ina n)3Nm 

hbyj nby iupft'bx oynTix nba onn ini^n ^ 
ibyniPN D^JKrn :nb bsu bo^o nn'N ^ 

< t v *: ■ t -: t ; it k- j r r t : j-t : 

xin pm">3 Dyn'bx mbyb bnu xb nnx 'lay 
■'ja'bx nn'x nn n\yx ynxn nan ix’i^i :iaan * 

y” : v t j t jv ■: I v t t <- • - iv ■ 

n x nn'x mnb na unay °n\yx ynxn n) 3 xb hx-ite/ 1 

JV T J T T : - T V -s I v T T A V.*’ T : • 

nyix naina u^xTau/x oyn’bai xinhou/y nba'x 

/■ : - kT : ;• t v *: yT t t : ■ t v : i v <v 

□■'baan-'in piy ^a □■'boan-nx u^xn du/i :nnn * 
■ba xt£7m ron^ya u^n pi onana 'wrya ^nai« 
iib^ :xinn nb’ba oyn laan nbip-nx unn nnyn a 

■ - i “ t : j — Ctt j : ■ - at I v k : • - t *■ jt 

-ba nnbx innx^i bxnt^ 1 ' laa ba Onx-byi nuftrby 

t *.•••■: : i “ a** t : ■ r* i s. l -: i- - : jv - 

:iann-ib mn nanna lx an^n ynxa lann-ib nnyn 

: it v,v ~ yT : * “ y • “ : • I v jv : : “ t •■ it 

anna b'aab hxln ynxn-bx un'x xo?! nini 0 nnbi i 

v v “ j : • “i v <t t v ▼ ■ •• jt t : 

innnyfc any lab aiu xibn Tab iini laaui lanya 

t : it : • j i.t jj i a“ ▼ j : r r ■ : r* t 

:nnn^?3 nanyai u/xn nana vnx-bx Tyx nnxi t 

t : it : ■ t j t : i. jt : ■ A’ T v j* v. : i ■ 

my bnp-ba iaab nniaa-by pnxi nu/)3 ba’i n 

v“^: j- I: t •» : * av •• : - 1 v i- : yv j * _ 


nmona* 
’nan -o 


1' 




xin pm (Kb) :[k> h” b] mi6 o»C)6 mu6 prc^ r 076 ’33 737 p 

oipn ^33 .n^auni nbaix (ab) :(oc wv) n»6 vto Vidw .utttt 

3i DP 1 0^363 077pi ’73 P3lri PC3 p"3ppi .O’PP »73ip 01)fo» D733C 
tt P35 P’bj ]U3 ,P7» DPb PPi 1’7^10»P)3J1 D’bl73 .1111)3 W1X t(0C) ibft 

b o’»’P ’737) P7w C’6 ( 3:63 3 b6ino |i7» vb pi (7 :p b b6ww Pin pi»6 
in ’»’3 O’pcp |» ibD3C b6rm ’6mnc 03 n .O’p^p .o^bmin (ab) :(33:6’ 
6 "d] D’b) orb Pf 0’i»i6 i>»»c .on^'ya u»n ]ai ;(.6 d ?7) ;:ro 6nv) p)6 
:(:7b do jpmps ppp o’p’jpnc .pay :(oc ppiw D’o63 d ’»133 C’ [o» 3 an 
nana (i) :i3P»i ’6ibp .lams lb (a) :(3’ 6mn)p) pi6i7wd .myn ba (x) 
:pir P713P pcb ici’3 D’Pian .ibn D’to O’0,6c’i ’ana imaipa .iyxi 


yb lpbnpa p »6 Pip is on»i 6 |’ 6 c ipc 137 ba .xm wan abn nat (ta) 
pvai ’3 pcb ,p’i 3 wuipi pnn pcb .nmya (na) :(oo idids o»pp» 
133 pb»»a naac ’Db .iai awr pb»y (ua) :bu» i’ia »»ift pcbsi ,P)buy 
,|7To b )b ,w»c»3 7’ .]iim y> by :(p 6 ninar) 061 ’b ’73 o’baiw ©raw 
pwcb .nwto bx :(’ 6 mnap) oba pf> p’PCD .aba onn (b) :ii3»b lbair 6 bi 
6 ac nap p’p mto ,oi»» ja lab pcp 73b3 if ’31 ,i»6i nub .ocna 137 ’C an 
pincb oba ippc D’baiPP ’137 b’aca ?c» by 03b3 p’pc imm ,ipiaaa icpb 
ppid) vbcp pf) iab f’api jpp p 6 lab tiipi o’p p 6 lab Pip 6brn ,i»6 .ipiaa 
vi37 baa P’bba r oc ibaai nnbip ic» i»if> 6 ipi ^o’nca ib»DP .nbya nby :(oc 
.(’:i di»») i’ 3 Mb 6b ’3 dp (p: 3 P’lan 1C3 ba dp pi .pp’PC pcb .onn :(ow 


using a word that implied a contradiction to the optimism of 
their first two sentences, they were, in effect, telling the na¬ 
tion that no matter how rich and blessed the Land was, it was 
beyond their reach. The inhabitants were too strong and 
their cities too impregnable. Ordinary human beings could 
not do battle with giants. Thus the spies were advising the 
nation not even to attempt an assault on Canaan. Then, com¬ 
pounding the frightening effect of their comments, they 
mentioned the dreaded Amalekites and the equally powerful 
nations that would never surrender their land easily. The 
very mention of Amalek was treacherous and was calculated 
to incite the people against Moses, because the land of 


Amalek was not even part of Eretz Yisrael, and the Amalek¬ 
ites would not have been a threat to a nation that was not 
crossing its borders. 

31-33. Caleb Is shouted down. Joshua tried to defend the 
Land, but since everyone knew how loyal he was to Moses, 
no one would listen to him. Caleb, however, posed as an ally 
of the spies, so that they and the people were ready to hear 
him out, sure that he would continue the diatribe of his col¬ 
leagues. Beginning his remarks in an incendiary manner, he 
said, “Is that all that the son of Amram [a contemptuous 
expression] has done to us?” The crowd became silent, antic¬ 
ipating a condemnation of Moses, then Caleb added, “He 
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it flows with milk and honey, and this is its font . 20 But — the people that dwells in the Land is 
powerful, the cities are very greatly fortified, and we also saw there the offspring of the giant. 
29 Amalek dwells in the area of the south; the Hittite, the Jebusite, and the Emorite dwell on the 
mountain; and the Canaanite dwells by the Sea and on the bank of the Jordan. " 

30 Caleb silenced the people toward Moses and said, “ We shall surely ascend and conquer it, 
for we can surely do it!" 

Caleb is 31 But the men who had ascended with him said, “ We cannot ascend to that people for it is 
Shouted i 00 strong for us !" 32 They brought forth to the Children of Israel an evil report on the Land that 
Down they had spied out, saying, "The Land through which we have passed, to spy it out, is a land 
that devours its inhabitants! All the people that we saw in it were huge ! 33 There we saw the 
Nephilim, the sons of the giant from among the Nephilim; we were like grasshoppers in our 
eyes, and so we were in their eyes!" 


14 1 I he entire assembly raised up and issued its voice; the people wept that night. 2 All the 

National Children of Israel murmured against Moses and Aaron, and the entire assembly said to 
Hysteria them, If only we had died in the land of Egypt, or if only we had died in this Wilderness ! 3 Why 
is Hashem bringing us to this Land to die by the sword? Our wives and young children will be 
taken captive! Is it not better for us to return to Egypt?" 

4 So they said to one another, “Let us appoint a leader and let us return to Egypt!" 

5 Moses and Aaron fell on their faces before the entire congregation of the assembly of 


took us out of Egypt, split the sea, brought us the manna, 
and gathered together the quail” ( Rashi; Sotah 35a). 

Sfomo comments that Caleb silenced the people so that 
Moses could defend himself. Moses’ spirited response is 
given in Deuteronomy 1:29-33, but it was unavailing. 

31. nibjyb Saw xb — We cannot ascend. Now, the spies said 
explicitly what they had only suggested before. Earlier, after 
the assembled people had gone back to their tents unsure 
whom to believe, the spies spread out among the people and 
spread malicious lies about the Land (v. 32), something they 
had not dared to do in the presence of Moses and Aaron, 
Caleb and Joshua. They claimed that the nature of the Land 
and its produce is such that it can be tolerated only by unusu¬ 
ally huge and robust people; but ordinary people like the 
Israelites would not survive there (Ramban). 

32. win nbaw — [It] is a land that deuours its 

inhabitants. They thought that, because wherever they went 
they saw funerals; but they failed to realize that God caused 
many Canaanites to die during the spies’ mission in order 
to divert the population’s attention from the unwelcome 
Jewish visitors (Rashi). Such misinterpretations are 
typical of people who choose not to have faith. Invariably 
they interpret events in a way that will conform to their own 
notions. 

33. Dib'pjn — The Nephilim. The name is from the root to 
fall (see notes to Genesis 6:4). 

pjjf — Giant . This word is both a generic term for giant and 
a proper noun. The father of the giants then living in Hebron 
was named Anak. 

Drj'j'jja ia«n p) — And so we were in their eyes. Although the 
giants came in daily contact with people of ordinary height 
— so that the Jewish spies should not have seemed espe¬ 


cially small to them — the spies meant to imply that even the 
average people in Hebron were unusually tall, so that the 
Jews looked like grasshoppers to them (Or HaChaim). 

The Rebbe of Kotzk commented that this declaration was 
the root of the spies’ sin. They had no right to consider how 
the giants viewed them. As Jews and emissaries of the Jew¬ 
ish people, they should have thought only of their mission, 
not of what anyone else thought of them. 

14. 

1-4. National hysteria. The meraglim /spies had done their 
work well. The entire nation, even members of the San¬ 
hedrin, the High Court, became convinced that the advance 
to Eretz Yisrael was doomed and that Moses had misled them 
by taking them out of Egypt. So convinced were they that 
they would be doomed if they ventured into Eretz Yisrael, 
that they wanted to replace Moses with a leader (v. 4) who 
would guide them back to the land of their enslavement. The 
Sages teach that this “leader” would have been an idol (San¬ 
hedrin 107a), a telling indication that the sin of the spies 
involved a lack of faith in God. 

The tragedy of their delusion had far-reaching conse¬ 
quences, for when the people wept that night , God declared, 
“They indulged in weeping without a cause; I will establish 
(this night] for them [as a time of] weeping throughout the 
generations.” That night was Tishah B’Av [the Ninth of Av], 
the date when both Temples were destroyed and many other 
tragedies took place throughout Jewish history ( Rashi to 
Psalms 106:27). 

5-10. The people could not be placated. 

5. . . . be*] — Fell on their faces. Moses and Aaron 

assumed this posture of supplication, wordlessly imploring 
the people not to go through with their intention of returning 
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to Egypt ( Ramban ). According to R' Hirsch, Moses and 
Aaron were signifying that they were giving up their posi¬ 
tions of leadership. When the people lose faith in their 
leaders, the leaders are powerless to lead. 

6. DH’pa lypp — Tore their garments. In a display of grief that 
was calculated to shock the people into recognition of their 
error, Joshua and Caleb tore their clothing as a sign of 
mourning, for the loss of faith in God and the repudiation of 
Moses and Aaron were tantamount to the death of dear ones. 

onnn"]tt — Of the spies. There are two reasons why the 
verse stresses that the two men had been among the spies, 
(a) On a personal level, they, more than any other Jewish 
leaders, felt the tragedy of the rebellion and rent their 
garments in sadness, because they had actually seen the 
desirable land that was being spumed, (b) They wanted to 


impress upon the people that they had been eye-witnesses to 
the glories of the Land and were qualified to reject the false 
report of the other spies {Or HaChaim). 

7. Txt? Tkt? yiNH naiu — The Land is very, very good! 
Though the other ten spies had admitted that the Land was 
good, they had qualified their praise by saying it devours its 
inhabitants. Caleb disputed them, therefore, by insisting 
that it was superlatively good, without exceptions (Or 
HaChaim ). 

8. 'n ua yan-nx — If Hashem desires us. As to the spies' claim 
that the Canaanites were militarily too strong, Caleb coun¬ 
tered that if God desired Israel, He would give them the Land, 
and no power could stand in His way ( Sfomo ). The Canaan¬ 
ites were so frightened that they would be defeated as easily 
as one bites into a slice of bread {Ramban ). 
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the Children of Israel . 

6 Joshua son of Nun and Caleb son of Jephunneh, of the spies of the Land, tore their 
garments . 1 They spoke to the entire assembly of the Children of Israel, saying, “The Land that 
we passed through, to spy it out — the Land is very, very good ! 8 If Hashem desires us, He will 
bring us to this Land and give it to us, a Land that flows with milk and honey . 9 But do not rebel 
against Hashem! You should not fear the people of the Land, for they are our bread. Their 
protection has departed from them; Hashem is with us. Do not fear them!” 

10 But the entire assembly said to pelt them with stones — and the glory of Hashem appeared 
in the Tent of Meeting to all the Children of Israel. 

11 Hashem said to Moses, ' How long will this people provoke Me, and how long will they not 
have faith in Me, despite all the signs that I have performed in their midst? 12 / will smite them 
with the plague and annihilate them, and I shall make you a greater and more powerful nation 
than they. ” 

13 Moses said to Hashem, “Then Egypt — from whose midst You brought up this nation with 
Your power — will hear , 14 and they will say about the inhcLbitants of this Land, 'They have heard 
that You, Hashem, are in the midst of this people — that You, Hashem , appeared eye to eye and 
Your cloud stands over them, and that in a pillar of cloud You go before them by day and in a 
pillar of fire at night — 15 yet You killed this people like a single man!' Then the nations that heard 


9. on’Syn nbx *19 — Their protection has departed from them. 
The righteous Job, whose presence was their source of merit 
and protection, is no longer alive ( Rashi ). The conduit 
through which God guides and protects the destiny of any 
nation is its guardian angel in heaven. But God has removed 
the angels of the Canaanite nations, so that they are power¬ 
less against us {R ’ Bachya ). 

11-12. Israel is threatened with extermination. God lost 
patience with Israel’s constant bickering, if they lacked faith 
in Him despite all His miracles on their behalf, they could not 
be His nation, nor did they deserve to survive. As for God’s 
oath to the Patriarchs that he would give the Land to their 
offspring, He would fulfill that by fashioning a new nation 
from Moses, one that would be greater, spiritually and 
physically, than discredited Israel. 

*•5 The basis for the spies’ error. The question remains how 
the spies — great men and leaders of the nation — could 
have sinned so grievously, especially when two of their 
number were telling the truth. 

The Jewish people were about to enter a new type of 
existence. In the Wilderness they had been surrounded by 
miracles. Their food, their protection, the freshness of their 
clothing — everything had been miraculous. Upon their 
imminent entry into the Land, all of this would change. They 
would be required to live “natural” lives, to subsist through 
plowing, planting, commerce — and their new mission 
would be to live this way without ever forgetting that it is 
God’s blessing, not the sweat of their brows, that assures 
success. Furthermore, the spies understood that Israel 
would have to conquer the Land through natural means. 
They erred in thinking that they would have to be strong 
enough to conquer and thrive in the Land without any help 
from God and concluded that they surely would be helpless 
against a race of giants, impregnable cities, and living 


conditions suited only to very hardy people. 

The spies should have risen above these “logical’’ consid¬ 
erations and understood, as Caleb did, that if God wanted 
them to succeed, they would. It was because such doubts 
existed among the people that God chose such great men for 
the mission. If anyone, they would have the capacity to see 
the truth through the mists of mistaken logic. But the 
nation’s lack of faith — as evidenced by their raucous 
insistence on sending spies — had an effect on the spies 
themselves, resulting in the historic disaster (based on 
Maharal and Chiddushei HaRim ). 

Beer Moshe explains that the spies were misled by God's 
prophecy to Abraham that only the fourth generation could 
enter the Land because the Canaanite nations’ measure of 
sin would not have been filled before then — a time that they 
knew had not yet come. If so, the spies reasoned, the God of 
Justice would not oust the Canaanites before the proper 
time. Consequently, the spies were sure that the Jews could 
prevail only by natural means — and by that measure the 
Jewish people would fail. The downfall of the spies, however, 
was in not realizing that the first consideration in any 
undertaking is faith in God. If He decreed that they should 
enter the Land, then the people must follow and leave the 
interpretation of prophecies to Him. 

13-19. Moses* successful plea. When Israel stood at the 
edge of doom after having worshiped the Golden Calf, God 
taught Moses that no decree is impervious to repentance and 
prayer. Mow, Moses acted on that teaching and interceded 
for his people. The major thrust of his prayer was that God’s 
Marne would be desecrated if, indeed, Israel were to be wiped 
out. God had manifested His Presence among Israel so 
publicly and unmistakably that none of the nations would 
believe that Israel was to blame for its own downfall. Instead, 
the Egyptians — and others — would gloat that the "mighty” 
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God Who had reduced their society to a rubble was too weak 
to combat the Canaanites and their gods. As Isaiah (43:7) 
said, the purpose of Creation is to bring glory to God; 
therefore, Moses contended, God should once again forgive 
Israel to protect His own honor. 

17. '71 na Krbin — May the strength of my Lord be magni¬ 
fied. Moses pleaded that God’s attribute of Slowness to 
Anger ( Exodus 34:6) should prevail over the attribute of 
strict Justice. When God had first taught Moses the Thirteen 
Attributes, including this one, Moses had argued that 
wicked people were not entitled to such forbearance. God 
answered that Moses himself would feel constrained to beg 
God to exercise this attribute of patience. Now the time had 
come ( Sanhedrin 111a), and Moses begged God to choose 


patience over punishment ( Rashi ). As Solomon wrote 
(Proverbs 16:32), One who is slow to anger is better than a 
mighty one, and one who controls his spirit [is strongerJ than 
the conqueror of a city ( Rashbam ; fbn Ezra). 

18. This verse attributes to God only some of the Thirteen 
Attributes of Mercy that God taught Moses after the incident 
of the Golden Calf ( Exodus 34:6-7). It is striking that some of 
the Attributes are omitted. Ramban and /?’ Bachya explain 
that Moses mentioned only those Attributes that were ap¬ 
propriate to this situation. Of the Thirteen Attributes, the 
following were not applicable here: 

The Thirteen Attributes contain the Name Hashem twice, 
once referring to His mercy before the sin and once to His 
mercy afterwards — but here, it was after the sin, so Moses 
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of Your fame will say, 16 'Because Hashem lacked the ability to bring this people to the Land that 
He had sworn to give them, He slaughtered them in the Wilderness. ’ 17 And now —may the 
strength of my Lord be magnified as You have spoken, saying, 18 ‘ Hashem , Slow to Anger, 
Abundant in Kindness, Forgiver of Iniquity and Willful Sin, and Who cleanses — but does not 
cleanse completely, recalling the iniquity of parents upon children to the third and fourth 
generations' — 19 forgive now the iniquity of this people according to the greatness of Your 
kindness and as You have forgiven this people from Egypt until now. ” 

20 And Hashem said, 7 have forgiven because of your words . 21 But as I live — and the glory 
of Hashem shall fill the entire world — 22 that all the men who have seen My glory and My 
signs that I performed in Egypt and in the Wilderness, and have tested Me these ten times 
and have not heeded My voice, 23 if they will see the Land that I have sworn to give their 
forefathers! — and all who anger Me shall not see it. 24 But My servant Caleb, because a 
different spirit was with him and he followed Me wholeheartedly, I shall bring him to the Land 
to which he came, and his offspring shall possess it . 25 The Amalekite and the Canaanite dwell 
in the valley — tomorrow, turn and journey toward the Wilderness in the direction of the Sea 
of Reeds." 


invoked only the Name of Mercy to sinners. 

The Attributes pam turn *?k, God, Compassionate, and 
Gracious, suggest complete forgiveness of a repentant sin¬ 
ner, which Moses knew was not possible here, since the 
people had shown no remorse for their rebellion. He could 
ask only that God temper His judgment with mercy by 
postponing Israel s entry into the Land and not destroying 
the nation. 

The Attribute of nprc. Truth, is omitted here, because Truth 
is absolute, and does not allow for compromise or leniency; 
such courses are sometimes necessary and commendable, 
but they deviate from Truth. 

Moses omitted “ipn nya, Preserver of Kindness for 

thousands of generations, the Attribute that refers to the 
merit of the Patriarchs extending throughout time for the 
benefit of their offspring, for these people had repudiated 
their forefathers’ fervent longing for Eretz Yisrael, and did 
not deserve their merit. 

Moses did not speak of God as One Who forgives riK\pn, 
Error, which implies unintentional sin, because the sin at 
hand had been committed intentionally. 

20-25. God forgives, and decrees forty years of wander¬ 
ing. 

21. ^K - in — As I live. This expression connotes an oath. 
Thus, God swore that those who angered Him would not live 
to see the Land. As a result, God declared, the glory of 
Hashem shall fill the entire world, because everyone will see 
that those who rebel against Him do not go unpunished 
( Ramban ). 

22. “ityy nj — These ten times. The Sages take this to 
be the exact number of times that the nation tested God 
(Auos 5:4). The ten times were: (a) when the Egyptians 
chased them to the sea ( Exodus 14:11); (b) when they had 
nothing to drink but the bitter waters of Marah (ibid. 15:24); 
(c) when they ran out of food (ibid. 16:3); (d) when they left 
manna over, even though they had been told not to (ibid. 


16:20); (e) when they left the camp to gather manna on the 
Sabbath even though they had been told not to (ibid. 16:27); 
(0 when their water ran out at Refidim (ibid. 17:2); (g) when 
they worshiped the Golden Calf (ibid. 32:4); (h) when they 
rebelled against God’s mitzvos (Numbers 11:1); (i) when they 
complained that the manna was not good (ibid. 11:4); and 
here (j) when they believed the spies’ evil report about Eretz 
Yisrael (Arachin 15a). 

24. aba nayi — But My servant Caleb. This, too, is part of 
the oath. When Caleb received his personal share of Eretz 
Yisrael, Joshua said he was giving it because Moses had 
made an oath to Caleb ( Joshua 14:9). 

The pledge was that Caleb would receive Hebron, the part 
of the Land to which only he came during the spying mission 
[see 13:22], and his family would conquer the giants whose 
presence had so frightened the other spies ( Rashi ). The 
Torah does not mention Joshua’s reward. Since he was to 
become Moses’ successor, it would have been disrespectful 
to Moses to speak of it at this point (Ramban). 

25. . . . ipSwyrn — The Amalekite ... The implication is 
that because of these formidable enemies, Israel had to 
withdraw from the area — as if the spies were right that they 
could not be defeated. Because God was no longer with 
them, the Jews could not succeed, but if they had been loyal 
to God and Moses, these powerful forces would have been 
nothing more than bread , as Joshua and Caleb had de¬ 
scribed them. 

tpO‘Dj — In the direction of the Sea of Reeds, i.e., 
southward toward the Red Sea. The term Sea of Reeds need 
not refer only to the body of water where the Splitting of the 
Sea took place, but also to the entire body of water sur¬ 
rounding the Sinai Peninsula. The southernmost terminus 
of the journey the Jews were about to begin was Etzyon 
Gever (33:35), which is probably in the vicinity of the 
present-day port of Eilat (see / Kings 9:26 and Tevuos 
HaAretz). 
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26*38. God spells out the decree. Previously, God had it to the people. But although He would stretch out the 
accepted Moses’ plea, but stated that the nation as then punishment of the nation over a period of years, the spies 
constituted would not enter the Land. Now he specified to themselves, who were the immediate cause of the tra- 
Moses what His decree would be, and instructed him to tell gedy, did not deserve any consideration. They would die 






809 / BAMIDBAR/NUMBERS 


PARASHAS SHELACH 


14/26-38 


God 26 Hashem spoke to Moses and Aaron, saying, 27 ‘‘Hold long for this evil assembly that 

Spetb Out proves complaints against Me!? I have heard the complaints of the Children of Israel whom 
the Decree 

they provoke against Me. 28 Say to them: As / live — the words of Hashem — if I shall not do 
to you as you have spoken in My ears . 29 In this Wilderness shall your carcasses drop; all of 
you who were counted in any of your numberings, from twenty years of age and above, whom 
you provoked against Me ; 30 if you shall come to the Land about which I have raised My hand 
in an oath to settle you there, except for Caleb son of Jephunneh and Joshua son of Nun. 
31 And your young children of whom you said they will be taken captive, I shall bring them; 
they shall know the Land that you have despised. 32 But your carcasses shall drop in this 
Wilderness . 33 Your children will roam in the Wilderness for forty years and bear your guilt, until 
the last of your carcasses in the Wilderness . 34 Like the number of the days that you spied out 
the Land, forty days, a day for a year, a day for a year, shall you bear your iniquities — forty 
years — and you shall comprehend straying from Me . 35 / Hashem have spoken — if I shall not 
do this to this entire evil assembly that gathers against Me! In this Wilderness shall they cease 
to be, and there shall they die!" 

36 But as for the men whom Moses sent to spy out the Land, and who returned and pro¬ 
voked the entire assembly against him by spreading a report against the Land — 37 the people 
who spread the evil report about the Land died in a plague before Hashem. 38 But Joshua son 
of Nun and Caleb son of Jephunneh lived from among those men who were going to spy out 
the Land. 


immediately. 

27. — How long. The verse refers to two groups: the 

spies — this euil assembly — and the rest of the nation. 
Regarding the spies, God said simply, “How long . . 
implying that they had reached the limits of His patience and 
there would be no Divine forbearance toward them. God 
made clear why the spies’ sin was so serious: they were 
D’rVn, meaning that they were not content to lack faith 
themselves, but they provoked others to lose faith and sin. 
Indeed, the spies died immediately (v. 37). As for the rest of 
the nation, God said that He had heard their complaints, 
meaning their loud protestations against God and Moses. 
Thus, they had sinned grievously and could not escape 
without punishment, but, as God went on to say, the judg¬ 
ment would be tempered with mercy in response to Moses' 
prayer ( Rashi; Sfomo). 

28-32. God swore that the punishment of the entire nation 
would be predicated on the very tragedy that the people — 
having believed the spies — predicted for themselves. They 
said that the Canaanites and their allies would kill all the 
men in the Wilderness and that the children would be taken 
captive. The men would indeed die in the Wilderness, but 
the children — the next generation — would enter the Land. 
As for the women, since they did not participate in the 
rebellion, there was no decree against them, and they would 
live out their natural life spans. Surely, therefore, many of 
them lived to enter the Land. 

33. D’Vi i»rp — Will roam [lit., will graze}. Just as grazing 
sheep are led from place to place and rarely remain in any 
one area for very long, so will the Jews in the Wilderness 


wander from place to place until their forty years are over 
(Ibn Ezra). The term has a positive connotation as well, for a 
shepherd does not desert his flock. Thus God implied that 
despite its wandering, the nation would not be left without 
His concern and protection. 

DiyanK — Forty years. None of the Jews died before the 
age of sixty [for their punishment was that they die in the 
Wilderness, not that they die prematurely ( Mizrachi )]. Thus it 
was necessary to prolong their stay in the Wilderness so that 
those who had just become twenty would live to reach their 
sixtieth year. This event took place in the second year after 
the Exodus, but God began the count of forty retroactively 
from the first year, because He had originally intended the 
forty years of wandering as the punishment for the sin of the 
Golden Calf, but had deferred its implementation until 
Israel’s "measure of sin became full,” after the incident of 
the spies (Rashi). This would imply that the sins of the spies 
and the Golden Calf were similar in nature, since both 
involved a shift of allegiance from God to idols (see above, 
vs. 1-4). 

34. . . . — And you shall comprehend ... As a result 

of your long years of wandering, you will comprehend the 
magnitude of your sin of having negated My intent of 
bringing you into the Land ( Sfomo ). 

37. — In a plague. The decree of forty years applied 

only to the nation as a whole, but the spies themselves died 
immediately In a plague. Their punishment was measure for 
measure. They insisted falsely that the very air of the Land 
consumed its inhabitants, so they died as if killed by the foul 
air they were breathing (Sfomo). 
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40-45. A chastened nation realizes too late. Moses’ words 
hit the people very hard and brought them to their senses. 
Too late they decided that the Land was indeed theirs and 
now they wanted it. But God no longer wished to give it to 
that generation; they had rebelled too many times and now 
their fate was sealed. Nevertheless, they insisted on advanc¬ 


ing to the Land despite Moses’ warnings that they would fail 
without God’s help. In a sense the spies were right: the 
peoples of Canaan were too strong for the Jews, but, as 
Caleb had said, God could vanquish them if He so wished. 
The tragedy was that the people awakened too late from 
their spiritual stupor; as is all too common, people refuse to 
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39 Moses spoke these words to all of the Children of Israel, and the people mourned 
exceedingly. 

40 They awoke early in the morning and ascended toward the mountaintop saying, “We are 
ready, and we shall ascend to the place of which Hashem has spoken, for we have sinnedr 

41 Moses said, “Why do you transgress the word of Hashem? It will not succeed. 42 Do not 
ascend, for Hashem is not in your midst! And do not be smitten before your enemies . 43 For the 
Amalekite and the Canaanite are there before you, and you will fall by the sword, because you 
have turned away from Hashem, and Hashem will not be with you." 

44 But they defiantly ascended to the mountaintop, while the Ark of Hashem's covenant and 
Moses did not move from the midst of the camp. 45 The Amalekite and the Canaanite who 
dwelled on that mountain descended; they struck them and pounded them until Homnah. 

15 1 |~|aswem spoke to Moses, saying, 2 “Speak to the Children of Israel and say to them: When 

The you will come to the Land of your dwelling places that I give you, 3 and you perform a 
Libations fire-offering to Hashem — an elevation-offering or a feast-offering because of an articulated vow 
or as a free-will offering, or on your festivals, to produce a satisfying aroma to Hashem, from 
the cattle or from the flock — 4 the one who brings his offering to Hashem shall bring a 
meal-offering of a tenth[-ephah] fine flour, mixed with a quarter-hin of oil ; 5 and a quarter-hin of 
wine for a libation shall you prepare for the elevation-offering or the feast-offering for each 
sheep . 6 Or for a ram — you shall prepare a meal-offering, two tenthfiephahj fine flour mixed 
with a third-hin of oil; 1 and a third-tun of wine for a libation shcdl you bring as a satisfying 
aroma to Hashem. 8 When you prepare a young bull as an elevation-offering or feast¬ 
offering, because of an articulated vow, or a peace-offering to Hashem, 9 one shall bring with 
the young bull a meal-offering: three tenth[-ephah] fine flour mixed with a half-hin of oiL 


A 

Chastened 
Nation 
Realizes 
Too Late 


move when they can, but are ready when it is too late. 

40. *inn*ttWr^K — Toward the mountaintop . From Deut¬ 
eronomy (1:19-20, 43-44), it is clear that this was the Moun¬ 
tain of the Amorite, which forms the natural border between 
the Land and the Sinai Desert. The Canaanites and Amalek- 
ites lived in the valleys between these mountains (see v. 25). 
The Jews now tried to bypass them and go to the mountain- 
top, from which they would then descend into the Land. The 
Amaiekites and Canaanites were waiting in ambush on the 
mountain (v. 45), and threw them back. 

— We haue sinned. Though God is always ready to 
forgive those who repent, this declaration was not sufficient 
to assuage His wrath, because the sin was still fresh. More¬ 
over, the declaration was motivated not so much by sincere 
remorse as by regret that they had forfeited their chance to 
enter the Land (OrHaChaim). 

15. 

1-16. Meal-offering and libations This passage gives a 
new law: Certain offerings must be accompanied by gifts of 
meal-offerings and wine libations. This would not apply until 
thirty-nine years later, when the nation entered the Land, but 
the law was given them now to console the younger genera¬ 
tion and give them confidence that God still intended to give 
them the Land ( Ibn Ezra; Ramban). 

The offerings of Abel, Noah, and Abraham were a satisfy¬ 
ing aroma to God (Leviticus 1:9) even without the benefit of 


an additional libation, but after the sin of the Golden Calf, 
God commanded that libations be added to the daily contin¬ 
ual offerings. After the sin of the spies the commandment 
was extended to certain other offerings, as well. 

3. This verse defines the offerings to which the passage 
applies. An elevation-offering [nVy] is one that is burnt in its 
entirety on the Altar. Feast-offerings [D'nji] are offerings that 
are eaten, such as peace- and thanksgiving-offerings. They 
are called feast-offerings because they are generally brought 
to celebrate happy occasions and their owners would invari¬ 
ably invite others to eat with them. Since our verse refers 
specifically to offerings that are brought voluntarily, it is 
clear that the libations do not apply to private offerings that 
are required in atonement for sins. The verse mentions 
private offerings that are brought in celebration of the 
festivals to imply that even though such offerings are re¬ 
quired by the Torah, libations must accompany them. 

4, avjpij) — Shall bring. This term implies that the entire 
meal-offering is burnt on the Altar, unlike an ordinary, 
personal meal-offering, which is eaten by the Kohanim after 
a part of it is placed on the Altar [see Leviticus 2:1-3]. The 
wine libation is poured into a bowl-like vessel ( Rashi ) that 
was attached to the southwest corner of the Altar. In the 
Tabernacle, the wine drained off to the ground; in the 
Temple, it would flow onto the top of the Altar and into a 
pipe leading to a ditch under the Altar ( Succah 48a-b). 
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12, PBipaa —According to the number, i.e., even if someone 
brings many animals as his offering — in which case one 
might think that one libation should suffice for the entire 
group — he must bring a separate libation for each animal. 

13-16. Although gentiles may bring peace-offerings to the 
Temple, only Jews — natives — bring the libations (Sifre). 
Although all the commandments apply equally to prose¬ 
lytes, the Torah must specify that they are included in the 
commandment of libations, which symbolize that a Jew 
dedicates his Land to God. Although proselytes did not 
share in the division of the Land, they are not exempt from 
this commandment (R' Hirsch). 

14. DynTi*? — Throughout your generations . In its plain 


sense, this verse reiterates the point that a proselyte has the 
same status as a native and brings the same libations as his 
fellow Jews. Sifre Zuta expounds, based on the apparent 
redundancy, that a proselyte is required to bring an offering 
as part of his conversion procedure. If so, one might reason 
that conversions cannot be valid when the Temple is not 
standing. To refute such an argument, our verse discusses 
someone who converts throughout your generations, imply¬ 
ing that conversions are valid in all generations. In the case 
of such proselytes, the requirement to bring the offerings 
remains pending, so that their descendants will bring them 
when the Temple is rebuilt (Haamek Dauar). 

17-21. Challah. The Torah commands that from every 
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10 You shall bring a half-hin of wine for a libation, a fire-offering, a satisfying aroma to Hashem. 

11 "So shall be done for each bull or for each ram, or for a lamb or kid among the sheep or 
goats. 12 According to the number that you prepare, so shall you do for each one, according to 
their number. 13 Euery native shall do so with them, to bring a /ire- offering, a satisfying aroma 
to Hashem. 

14 "When a proselyte sojourns with you or one who is among you throughout your 
generations and he shall prepare a fire-offering, a satisfying aroma to Hashem — as you do, so 
shall he do. 15 For the congregation — the same decree shall be for you and for the proselyte 
who sojourns, an eternal decree for your generations; like you like the proselyte shall it be 
before Hashem. 16 One teaching and one judgment shall be for you and for the proselyte who 
sojourns among you. ” 

Chaiiah 17 Hashem spoke to Moses, saying, 10 "Speak to the Children of Israel and say to them: When 
you come to the Land to which I bring you, 19 it shall be that when you will eat of the bread of 
the Land, you shall set aside a portion for Hashem. 20 As the first of your kneading you shall set 
aside a loaf as a portion, like the portion of the threshing-floor, so shall you set it aside . 21 From 
the first of your kneading shall you give a portion to Hashem, for your generations. 

22 "If you err and do not perform all of these commandments, which Hashem has spoken to 


batch of dough, a portion — commonly known as challah — 
be given to the Kohanim, just as they must receive a part of 
the produce of the field. By making the servants of God 
dependent on the gifts of the nation, and obligating the 
nation to provide for them, God ties together the people who 
enjoy the Land’s prosperity and those who devote them¬ 
selves to Torah study, the Temple service, and matters of 
the spirit. Sfomo comments that this commandment was 
needed in the aftermath of the tragedy of the spies, to 
provide the survivors with a new source of blessing to their 
homes, in the merit of their gifts to the Kohanim. He cites 
Scriptural proofs that people are blessed by virtue of the 
sustenance they provide for God’s devoted servants. 

19. — Of the bread. This term limits the command¬ 
ment of challah to a dough made of the five main species of 
cereal grain: wheat, barley, oats, rye, and spelt (Sifre). 

20. rPWin — As the first. The first use of the dough is the 
separation of challah for the Kohen, and its owner is forbid¬ 
den to eat of the dough before setting that portion aside. 
Alternatively, the word may be rendered as the choicest part , 
for just as the Torah asks a Jew to give the Kohen the 
choicest part of his produce (18:29), so, too, it asks that he 
be given the choicest part of the dough. 

npnbljf — Of your kneading. The commandment to sepa¬ 
rate challah goes into effect from the moment the mixture 
becomes dough, i.e., from when the kneading process be¬ 
gins (Sifre). From the possessive form your dough , the 
Sages derive that the minimum amount of dough from 
which challah must be taken is the amount that was familiar 
to the people in the Wilderness to whom this verse was 
originally addressed. Your dough, consequently, means the 
volume of manna that fell daily for each Jew, which was an 
omer, the volume of 43.2 eggs. 

— A loaf. Since the Torah refers to the Kohen’s portion 
as challah , Jews have taken to calling their Sabbath breads 


— from which they separate this Divinely commanded 
portion — chaiiah. This illustrates Jewish loyalty to the 
Torah. The focus of our lives is the performance of the 
commandments, so much so that we call our bread by the 
name of the commandment associated with it. 

fl* ntplina — Like the portion of the threshing-floor. This is a 
reference to the terumah that is given to the Kohen from the 
crops of the Field. By comparing chaiiah to terumah, the 
verse indicates that just as the Torah does not specify a 
minimum percentage of the crop that must be separated as 
terumah — even a single kernel is enough to discharge the 
obligation of a large amount — so the Torah does not set a 
minimum amount for challah. Nevertheless, the Sages im¬ 
posed minimum amounts for challah. These amounts are: 
one-twenty-fourth of the batch of a householder’s dough; 
and one-forty-eighth of a batch of commercial dough ( Rashi; 
Mbhnah Chaiiah 2:7). 

22-26. The atonement for public, unintentional Idol 
worship. In the aftermath of the tragedy of the spies, the 
Torah turns to another possibility of a national downfall that 
would be a denial of God’s sovereignty over His people: 
mass idol worship. Although the Torah does not say explic¬ 
itly that the topic of the passage is idolatry, the Sages derive 
it from verse 22 which speaks of a transgression of all of 
these commandments. Since it cannot refer to a violation of 
every single one of the 613 commandments, it must refer to 
a sin that is equivalent to the transgression of them all. This 
is the sin of idolatry, for by worshiping another deity, a 
person shows that he denies the existence or the authority of 
God, and he considers himself not to be bound by anything 
God has commanded. 

Sfomo observes that the Torah requires a Jew to perform 
the commandments because they are the ones which 
Hashem has spoken to Moses. To obey any of them because 
of personal or social considerations, without believing in the 
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One Who commanded them, is not true observance of the 
Torah. This is why God introduced the Ten Commandments 
by saying, 7 am Hashem, Your God, ” and why the Sages say 
that one who gives his allegiance to an idol is regarded as if 
he had repudiated the entire Torah, even if he performs all 
the commandments meticulously. 

24. n“]yri wyfl — Because of the eyes of the assembly. This 
term is a metaphor for the Great Sanhedrin (see Leviticus 
4:13). In order for this unique offering to be brought, two 
conditions must be present: (a) The Sanhedrin ruled erro¬ 
neously that a certain act is permitted, and then the act was 
shown to be a form of idol worship; and (b) a majority of the 
congregation committed the forbidden act. If either of 
these conditions is absent, each transgressor brings the sin- 
offering of an individual, as given below in verse 27. 

17V1‘*7? ityyi — The entire assembly shall prepare. As a 
public offering, this one is paid for with funds collected from 


the public ( Horayos 3b), and none of the individual sinners 
brings his own offering (ibid. 2a). 

nxynfp. . . n^v*? — As an elevation-offering ... as a sin ■ offer¬ 
ing . In Leviticus 4:13-21, too, the Torah speaks of a commu¬ 
nal sin-offering to atone for a national transgression caused 
by an erroneous ruling of the Sanhedrin. The offering here 
atones exclusively for a national sin of idolatry, while the 
one in Leviticus atones for other sins (see notes there). There 
are two differences in the composition of the two offerings: 
(a) The offering in this passage includes an elevation-offer¬ 
ing, while that of Leviticus is only a sin-offering; and (b) the 
sin-offering here is a he-goat, while the one in Leviticus is a 
young bull. Otherwise, the sacrificial service for both sin-of¬ 
ferings is identical, including the requirement that the Ko- 
hen Gadol perform the service. 

25. iX’ari nn} xin — For it was unintentional and they 

have brought. . . The atonement applies only to those who 
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Moses , 23 everything that Hashem commanded you through Moses, from the day that Hashem 
commanded and onward, throughout your generations. 24 If because of the eyes of the 
assembly it was done unintentionally, the entire assembly shall prepare one young bull as an 
elevation-offering for a satisfying aroma to Hashem, and its meal-offering and its libation 
according to the rule, and one he-goat as a sin-offering. 25 The Kohen shall atone for the entire 
assembly of the Children of Israel and it shall be forgiven them, for it was unintentional, and they 
have brought their offering, a fire-offering to Hashem, and their sin-offering before Hashem for 
their unintentional sin. 26 And it shall be forgiven to the entire assembly of Israel and to the 
proselyte who sojourns among them, for it happened to the entire people unintentionally. 

27 “If one person sins unintentionally, he shall offer a she-goat within its first year as a 
sin-offering . 28 The Kohen shall atone for the erring person when he sins unintentionally before 
Hashem, to atone for him; and it shall be forgiven him . 29 The native among the Children of Israel 
and the proselyte who sojourns among them — there shall be a single teaching for them, for one 
who does unintentionally. 

30 “A person who shall act high-handedly, whether native or proselyte, he blasphemed 
Hashem! — that person shall be cut off from among his people, 31 for he scorned the word of 
Hashem and broke His commandment; that person will surely be cut off, his sin is upon him ." 


sinned unintentionally. Although the sin was very grave, the 
people receive atonement because it was unintentional, and 
because they brought the prescribed offering ( Ramban ). 
However, those who knew that the Sanhedrin had erred but 
committed the sin anyway, are not atoned for by the offering 
(Sifre). 

27-29. Individual idol worship. An individual brings this 
offering if he worships idols unintentionally, for example if a 
Jewish child was raised by idolaters. Even a large number of 
Jews may have worshiped idols unintentionally if they mis¬ 
takenly thought that the Torah’s laws were given for only a 
specific time period, and that that time has already elapsed; 
or, as in the times of Jeroboam and Ezra when the majority 
of Jews forgot, or were never taught, the entire Torah 
(Ramban to v. 22). 

In Leviticus there are special offerings for the Kohen 
Gadol and king who sinned unintentionally. However, they 
do not bring special offerings if they commit the sin of 
idolatry. B'chor Shor explains that if a king sins in so 
fundamental a matter as idolatry, he is no more worthy than 
anyone else and is not honored by bringing a special offer¬ 
ing. 

30-31. Intentional idolatry. One who worships idols inten¬ 
tionally — high-handedly — cannot atone for his sin through 
an offering. If he sinned despite being warned that his act 
would incur the death penalty, and witnesses reported his 
act to the court, he suffers death by stoning. This passage 
refers to one who worshiped an idol intentionally, but who 
had not received a valid warning, or whose act was not seen 
by valid witnesses. God punishes such a person by cutting 
off his soul from the nation and denying him a share in the 
World to Come. The very act of worshiping an idol consti¬ 
tutes the blasphemy described in this passage. 

Rambam (Moreh Nevuchim 3:41) contends that although 
the traditional exegesis interprets this passage with refer¬ 


ence to idolatry, it applies by extension whenever someone 
sins because he denies the truth of any part of the Torah. For 
anyone to claim that a particular commandment does not 
apply to him or that he has the right to pick and choose 
among the commandments is blasphemous and worthy of 
the condemnation stated in this passage. Indeed, Rambam 
(Hilchos Teshuvah 3:6,11) counts those who sin high¬ 
handedly among those who lose their share in the World to 
Come. 

30. ejnan Kin — He blasphemed. Since the Torah likens 
idolatry to blasphemy, the Sages derive that blas¬ 
phemy, too, incurs the penalty of kares , or spiritual excision 
(Rashi). 

31 . 'man — The word of Hashem. By referring to the sin of 
idolatry this way, the Torah alludes to the first two of the Ten 
Commandments, which demand faith in God and prohibit 
idolatry. Those commandments were heard by the nation 
directly from God, not through Moses, and can therefore be 
called “the word of Hashem" (Rashi). 

na rnty — His sin is upon him. Even after death, the spiritual 
corruption of the sin adheres to the soul and keeps it out of 
the World to Come ( Sifre ). The term implies further that only 
as long as the sin is upon the person — meaning that he did 
not repent — is the soul excised. Repentance, however, 
removes the sin and punishment (Rashi). 

32-36. Sabbath desecration In the Wilderness. The 
Torah juxtaposes the sins of idolatry and Sabbath desecra¬ 
tion because they represent the same concept. Just as the 
idolater denies the sovereignty of God, so, too, one who 
flouts the Sabbath, which testifies to God s Creation of the 
universe, declares his lack of faith in the Creator. Because of 
the vital place of Sabbath in the constellation of Jewish 
belief, the Torah places this incident here, although it did 
not necessarily happen immediately after the rebellion of 
the spies [see Rashi to v. 41). 
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32. nanwa... vn *5 — Were in the Wilderness. This took place 
at the very beginning of their sojourn in the Wilderness 
[otherwise there is no reason for the Torah to mention the 
obvious fact of where they were]. That such a thing could 
happen so soon is to Israel's discredit, for the nation had 
observed only one Sabbath properly, and this individual 
desecrated the next one (Rashi). According to Rashi’s read¬ 
ing of the Sifre, only one person desecrated the Sabbath, but 
according to the reading of the Vilna Gaon, there was a 
general laxity in Sabbath observance. 

myy — Gathering wood. There are various opinions in 
the Talmud regarding which category of prohibited labor 
was committed: The sticks were spread out and he gathered 
them together [7£y)p]; he carried the sticks for a distance of 
four cubits or more in a public domain [nxyin]; or he tore 
twigs from trees [nylp] ( Shabbos 96b; see also 73b). 

33. inx mxarlan — Those who found him. Since the Torah 
stresses that he was found while committing the sin, the 
Sages derive that the witnesses had warned him that he was 
committing a capital offense and he persisted in doing it. 
This satisfied the halachic requirement that one is not liable 
to the death penalty unless he ignores a warning and his act 
is seen by two valid witnesses (Rashi). Thereupon they 


brought him to rnyivb?, the entire assembly, i.e., the sages 
who served as Moses’ court. 

34. ttH'D xb *a — For it had not been clarified. Only the nature 
and procedure of the death penalty had not been clarified, 
but they knew, as stated in Exodus 31:14, that Sabbath 
desecration incurs the death penalty (Rashi). Had it not been 
known that Sabbath desecration was a capital offense, the 
transgressor would not have been executed, because part of 
the necessary warning is notification of the gravity of the 
penalty. 

36. n^yn-b? — The entire assembly , i.e., the penalty was to 
be carried out in the presence of the assembly (Sifre), so that 
others would see the consequences of sin and be deterred 
from committing it (Deuteronomy 17:13). 

37-41. Tzltzis and all the commandments. The Sidrah 
concludes with a passage that brings home to the Jewish 
people the obligation to remember all of the command 
ments, for it is fallacious to think that Judaism can rest only 
on the foundation of such primary commandments as belief 
in God and observance of the Sabbath, vital though they are. 
The commandment of tzltzis, the Torah states, is a vehicle 
that enables the Jew to remember all the Torah’s precepts. 
The passage contains other general commandments that 
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32 The Children of Israel mere in the Wilderness and they found a man gathering wood on the 
Sabbath day . 33 Those who found him gathering wood brought him to Moses and Aaron, and 
to the entire assembly . 34 They placed him in custody, for it had not been clarified what should 
be done to him. 

35 Hashem said to Moses: "The man shall be put to death; the entire assembly shall pelt him 
with stones outside of the camp. ” 

36 The entire assembly removed him to the outside of the camp; they pelted him with stones 
and he died, as Hashem had commanded Moses. 

37 Hashem said to Moses, saying : 30 “Speak to the Children of Israel and say to them that they 
shall make themselves tzitzis on the corners of their garments, throughout their generations. 
And they shall place upon the tzitzis of each comer a thread of turquoise wool. 39 It shall 
constitute tzitzis for you, that you may see it and remember all the commandments of Hashem 
and perform them; and not explore after your heart and after your eyes after which you stray. 


are essential to maintaining allegiance to God, and con¬ 
cludes with the oft-repeated statement that He took us out of 
Egypt and as a consequence of that, we are obligated to 
accept Him as our God. 

38. nary — Tzitzis, i.e., fringes. Alternatively, the word 
refers not to the fringes themselves, but to what they call 
upon their wearers to do. The related word yyn means to 
peer at something intently (see Song of Songs 2:15), and, as 
stated in verse 39, one should look at the tzitzis in order to 
remember all the commandments ( Rashi). 

ornni? — On the comers of their garments. The 

corners of a garment are accessible and visible, which is 
important in the context of this commandment, since the 
fringes must be seen in order to serve as reminders ( Michtau 
MeEliyahu). Garments are a person’s means of playing a 
role, of presenting himself to the world as he would like to be 
perceived. It is important, therefore, that garments be "con¬ 
secrated,” as it were, with reminders of God, so that they not 
become the means to entice people away from His service. 

oni'i 1 ? — Throughout their generations. When someone is 
sincere about using even his garments as a means of achiev¬ 
ing devotion to God, he can imbue his children and succeed¬ 
ing generations with the same dedication (ibid.). People 
should never underestimate the effect their actions can have 
on others, especially upon those who are closest to them 
and who are able to see whether their deeds are motivated 
by genuine dedication. 

n^pn — Turquoise wool. One of the strings of each fringe is 
to be dyed turquoise with the blood of an aquatic creature 
known as chilazon {Rashi). The exact identity of the creature 
that is the source of this blue dye is unknown nowadays, so 
that techeiies is unavailable currently [see notes to v. 39]. 

The techeiies thread helps its wearer focus on his duty to 
God because, as the Sages put it: Techeiies is similar to [the 
color of] the sea, the sea to the sky, and the sky to [God’s] 
Throne of Glory ( Menachos 43b). 

This roundabout means of focusing on God’s Throne 
teaches that people should look for ways to direct their 
attention toward higher aspirations. Those who search for 
holiness can find inspiration in many experiences. Con¬ 


versely, in the very same situation, those who seek only 
pleasure will not see even a possibility of spiritual elevation. 
Thus, a familiar way of testing what different people are like 
is to see how they react to the same stimuli; what someone 
sees is an indication of what he is. 

39. ny’y9 na9 rtjni — It shall constitute tzitzis for you. The 
white threads and the techeiies shall combine to form a 
single fringe, for the two elements in combination constitute 
a single mitzuah. If techeiies threads are unavailable, how¬ 
ever, this absence does not prevent the performance of the 
commandment with all white threads ( Rambam , Hil. Tzitzis 
1:5). Thus, because it is not dependent on the presence of 
the blue thread, the commandment of tzitzis remains in 
effect nowadays even without techeiies. 

\rix Dfluni — That you may see it. The flow of the verse, 
according to Rashbam is that the tzitzis are on your gar¬ 
ments so that you may see the fringe and thereby remember 
the commandments. 

The Sages interpret this phrase that you may see Him, i.e., 
God ( Menachos 43b), for by performing this commandment 
with the proper intent, one can learn to see that God guides 
the world, so that, in effect, one sees Him and remembers 
the duty to be loyal to Him. 

nrnpp — And remember. The numerical value of the word 
myy is 600, and there are eight threads and five knots, for a 
total of 613, the number of the Scriptural commandments 
(Rashi). Alternatively, the fringes are like a royal insignia, 
reminding their wearers that they are always in the service of 
the King (Sfomo). According to Ramban, the reminder is 
provided by the symbolism of the turquoise thread, which is 
reminiscent of the Throne of Glory, as noted above. 

. . .mniVK^i —And not explore . . . . The heart and eyes are 
like the body’s spies, brokering for it the sins sought by its 
animal nature. The heart covets and the eyes seek out, and 
the body sins (Rashi). 

We are enjoined to avoid any thought that could entice us 
to uproot a fundamental of the Torah. Human intelligence is 
limited and not everyone can ascertain the truth, so that a 
person can destroy his world if he follows his random 
thoughts. For example, if a person ruminates on whether or 
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not there is a God, whether the prophecies are true, or 
whether the Torah is of Heavenly origin — and he does not 
have the degree of knowledge and judgment to find the 
clear truth — he will be opening himself to heretical beliefs. 
Therefore, the Torah commands that one not explore after 
heart and eye lest he come to stray from belief in God 
(Rambam, Sefer HaMitzvos ). 

It is significant that the Sidrah begins and ends with the 


concept of exploring and spying out. The spies who went 
to reconnoiter the Land went looking for dangers that 
would justify their own preconceptions. Caleb and 
Joshua saw the Land and found in it justification for 
God’s assurance that the Land was very good, while their 
comrades saw only confirmation of their fears. Thus the 
Torah is warning us not to be taken in by the lures 
that appeal to heart and eyes; instead, a Jew must be ruled 
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15 / 40-41 


40 So that you may remember and perform all My commandments and be holy to your God . 41 / 
am Hashem, your God, Who has removed you from the land of Egypt to be a God unto you; 
I am Hashem your God. ” 


THE HAFTARAH FOR SHELACH APPEARS ON PAGE 1184. 


by his intelligence and faith. 

40-41. nri'tTO notn — Remember and perform. The Torah 
concludes that it is not enough merely to remember — one 
must perform all the commandments and not pick and 
choose among them; one must remember the command¬ 
ments and perform them all with equal alacrity. As the 
Sages taught, “Be as scrupulous in performing a ‘minor’ 
commandment as a ‘major’ one, for you do not know the 
reward given for the respective commandments” (Auos 
2:1). Such a realization makes a person holy, for it separates 
him from the lusts and passions that so corrupt people and 
bring them down. This was God’s purpose in taking Israel 
out of Egypt, for, as Rashi, notes, citing Sifre , the deliver¬ 
ance from Egypt was conditional upon Israel’s acceptance 
of the commandments. 

41. y-\ kw D?ni< *nKartn — Who has removed you 


from the land of Egypt. The Torah commands that we 
remember the Exodus every day ( Deuteronomy 16:3), and 
the Sages instituted that it should be fulfilled during the 
daily prayers through the recitation of an appropriate Scrip¬ 
tural passage, which would be appended to the two pas¬ 
sages of the Shema. They chose this passage because, in 
addition to the mention of the Exodus, it contains several 
other basic precepts ( Berachos 21b). 

*5 . pi© 0"9d .D’plDD 0"*p — The Masoretic note means: 
There are 119 verses in the Sidrah , numerically correspond¬ 
ing to the mnemonic 

The mnemonic means "remove," alluding to the Gods 
decree that Israel deserved to be destroyed and that Moses 
himself was removed from that decree, and that his prayer 
succeeded in sparing the nation from it, as well ( R‘ David 
Feinstein ). 
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PARASHAS KORACH 


16 . 

Rebellion in the Wilderness. In contrast to earlier occa¬ 
sions when the people complained about specific problems 

— such as a lack of food or water, or the need for a “god” to 
take Moses’ place as an intermediary between God and Israel 

— in this Sidrah, there is an outright rebellion, an attempt to 
overthrow Moses and Aaron as the leaders of the nation. The 
leader of the rebellion was their cousin and fellow Levite, 
Korah. As is typical of would-be usurpers who must attract a 
popular following to succeed, Korah posed as a champion of 
the masses and tried to discredit Moses [see below]. 

Ibn Ezra and Rcimban agree that the rebellion happened 
about a year after the Exodus, but they disagree regarding 
exactly when it took place and the underlying reason for it. 
Their views are as follows: 

Ibn Ezra: Korah rebelled right after the inauguration of 
the Tabernacle, when Aaron and his sons were designated to 
replace the firstborn as the only ones who would perform the 
sacrificial service. This angered Korah, who was himself a 
firstborn (see Exodus 6:21), and it was easy for him to enlist 
two hundred and fifty . . . leaders of the assembly, who were 
also firstborn. Dathan, Abiram, and On were from the tribe 


of Reuben, which had its own reason for resentment, having 
lost its privileged firstborn status to the offspring of Joseph 
(see Genesis 48:5). Ibn Ezra assumes further that other Lev- 
ites were upset at having been relegated to be mere assis¬ 
tants of the Kohanim. 

According to this view that dates the revolt soon after the 
Tabernacle was erected on the first of Nissan, in the second 
year after the Exodus, it happened after the events recorded 
in chapter 8, and there is no apparent reason why the Torah 
does not record it in chronological order. 

Ramban: Although the Sages teach that the Torah does 
not always follow chronological order ( Pesachim 6b), ordi¬ 
narily one must assume that events took place in the order in 
which the Torah records them — unless there is a com¬ 
pelling reason to assume that a particular passage is out of 
order. In Korah s case, therefore, we must say that his rebel¬ 
lion took place after the incident of the spies, because peo¬ 
ple were resentful of the decree that everyone over twenty 
would die in the Wilderness (see commentary to verses 
13-14). 

Korah’s own resentment began earlier, when Aaron was 
made Kohen Gadol (see v. 10), or when their cousin Eliza- 
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PARASHAS KORACH 

16 1 J^orah son oflzhar son ofKohath son ofLeoi separated himselfu)ith Dathan and Abiram, 

Rebellion sons of Eliab, and On son of Peleth, the offspring of Reuben. 2 They stood before Moses 

in the uj/fh iuj 0 hundred and fifty men from the Children of Israel, leaders of the assembly, those sum- 
Wiidemess mone< ^ f or mee ting, men of renown . 3 They gathered together against Moses and against Aaron 
and said to them, "It is too much for you! For the entire assembly — all of them — are holy and 
Hashem is among them; why do you exalt yourselves over the congregation of Hashem?" 

4 Moses heard and fell on his face. 

5 He spoke to Korah and to his entire assembly, saying, "In the morning God will metke known 


phan son of Gzziel was placed in charge of the Kohathite 
family (3:30), thus making him Korah’s superior, and giving 
him a position that Korah felt should have been his. At that 
time, however, Korah did not dare criticize Moses, who was 
so beloved by the people that they would not have tolerated 
a rival to him. But after the fiasco of the spies and the decree 
that an entire generation would die in the Wilderness without 
ever seeing the Land, Korah took advantage of the national 
dissatisfaction to foment rebellion. 

R' Hersh Goldwurm submits that once Korah found an 
excuse to challenge Moses’ legitimacy, it was a short step for 
him to deny the Divine origin of the commandments and 
hold them up to ridicule — for if Moses could be suspected of 
appointing his brother Kohen Gadol in an act of gross nepo¬ 
tism, why could he not be accused of fabricating command¬ 
ments that had no basis in logic or God’s will? 

This explains why Korah, as the Midrash relates, had his 
followers dress in garments of techeiles , turquoise wool, and 
confront Moses publicly with the derisive question, “Does an 
all-techei/es garment require a single techeiles thread in its 
tzitzis?” Moses said yes [see 15:38] — whereupon Korah 
scoffed, “If a single strand is enough for an entire garment 
made of a different color of wool, does it not stand to reason 
that an all-tec/iei/es garment should not require one more 
strand?” By means of such challenges, Korah sought to 
convince the people that such “illogical” laws must have 
been the products of Moses’ own imagination. 

1. nip np»i — Korah ... separated [lit., took] himself. Korah 
placed himself at odds with the rest of the assembly to 
protest against Aaron’s assumption of the priesthood 
(Rashi). 

— Son of Levi. Korah’s genealogy stops with Levi, and 
omits the name of Jacob, because the Patriarch prayed on 
his deathbed ( Genesis 49:6) that his name not be associated 
with Korah’s assembly (Rashi). It is axiomatic that the con¬ 
spiracy of a Korah must have had its roots in a failure of his 
forebears — righteous though they were — to eradicate 
subtle inclinations toward evil. The intent of Jacob’s prayer 
was that he be free of any such seditious tendencies, and the 
fact that his name is omitted here is proof that his righteous¬ 
ness was without flaw ( Gur Aryeh). Indeed, the Sages 
homiletically expound that the names of the people men¬ 
tioned here contain allusions to previously existing seeds of 
the evil that blossomed with Korah ( Sanhedrin 109b). 

13W) na — The offspring of Reuben. “Woe to the evildoer and 


woe to his neighbor” ( Negaim 12:6). The tribe of Reuben, 
which supplied most of Korah’s followers, encamped near 
the family of Kohath, south of the Tabernacle (see 2:10,30). 
This proximity to Korah, the evildoer, brought tragedy to the 
Reubenites (Rashi). 

2. The Torah describes Korah’s followers as prestigious 
people. They were leaders of the tribes (Midrash ) or heads of 
courts (ibid.; Rashi); and they were men of renown who were 
called to important meetings and consultations. The pres¬ 
ence of such a respected delegation naturally lent credence 
to Korah’s grievances. 

3. — It is too much for you! Korah began his tirade 
with an exclamation intended to put Moses and Aaron on the 
defensive, accusing them of selfishly taking power and pres¬ 
tige for themselves at the expense of the rest of the nation, 
which was just as qualified as they. Then he continued by 
trying to curry favor with the masses, saying that since all 
Jews were equally holy, Moses and Aaron had no right to 
take for themselves the two highest positions in the nation. 

Korah’s attractive argument omitted an essential factor in 
Israel’s holiness. It is true that every Jew, from the sage to the 
seamstress, is innately holy, but there is another aspect of 
holiness that depends on personal merit. The greater a per¬ 
son makes himself, the greater his degree of holiness. In all 
his speeches in this chapter, Korah referred only to the 
communal, common holiness. Moses never did. He spoke 
only of the individual whom God chooses (vs. 5,7). 
Moses acknowledged the national holiness, but he added 
that leadership depends on personal merit, and it was in this 
that Aaron was superior to his detractors (R' Yosef Dov 
Soloveitchik). 

4. — And fell on his face. Moses fell to the ground 
in humiliation [at Korah’s outrageous and insulting charge] 
(Chizkuni); and he fell in despair, for now he felt powerless to 
appeal to God to forgive the people. They had worshiped the 
Golden Calf, complained for no good reason (11:1-2), and 
heeded the spies, and each time Moses had prayed for them. 
This was the fourth time they had defied God, and he felt that 
he could not plead yet again (Rashi). Alternatively, he fell on 
his face in prayer (Rashbam; Ibn Ezra ). 

5. — In the morning. By telling them that God would 
respond in the morning Moses tried to gain time (Rashi), 
hoping that they would come to their senses in the interim, 
during which he tried to appeal to them to desist (see vs. 
0-12). 
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tt/ngrrnKl ibn^tj — Who is His own and the holy one. 
Moses referred to the two categories of leadership that were 
being disputed by Korah's assembly. His own were the 
Levites who had replaced the firstborn, which was the status 
coveted by Korah's followers. The holy one was the Kohen 
Gadol, the position that Korah wanted for himself ( Rashi ). 

6. nlnnu D?b"inp — Take for yourselves fire-pans, i.e., the 
sacred utensils that were used as censers in the daily in¬ 
cense service in the Tabernacle. Moses told Korah’s follow¬ 
ers that the way to determine whom God had chosen was 
through the Incense, service. He said. "Here is a 

service that God desires above all others — but it contains 


the potential of death. Nadab and Abihu died when they 
brought unauthorized incense” (Rashi). Thus, Moses offered 
them an opportunity and a challenge. They could prove 
themselves if their incense was accepted; but if not, they 
could expect to die. Moses hoped that this threat would end 
their fantasy and cause them to withdraw from the rebellion. 

Furthermore, by emphasizing that God would make His 
choice, Moses implied that only God, not Moses or Korah, 
had the power to choose the Kohen Gadol (Lekach Tov). 

7. ttfngn Kin — He is the holy one. Moses used the present 
tense to imply that the true Kohen Gadol is already the holy 
one — i.e., Aaron ( Rashi to v. 6). 
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the one who is His own and the holy one, and He will draw him close to Himself, and whomever 
He will choose, He will draw close to Himself. 6 Do this: Take for yourselves fire-pans — Korah 
and his entire assembly — 7 and put fire in them and place incense upon them before Hashem 
tomorrow. Then the man whom Hashem will choose — he is the holy one. It is too much for you, 
0 offspring of Levi!” 

0 Moses said to Korah, “Hear now, O offspring of Levi: 9 Is it not enough for you that the 
God of Israel has segregated you from the assembly of Israel to draw you near to Himself, 
to perform the service of the Tabernacle of Hashem, and to stand before the assembly to minis¬ 
ter to them? 10 And He drew you near, and all your brethren, the offspring of Levi, with you 
— yet you seek priesthood, as well! 11 Therefore, you and your entire assembly that are 
joining together are against Hashem! And as for Aaron — what is he that you protest against 
him?” 

12 Moses sent forth to summon Dathan and Abiram, the sons of Eliab, but they said, “We 
shall not go up ! 13 Is it not enough that you have brought us up from a land flowing with milk 
and honey to cause us to die in the Wilderness, yet you seek to dominate us, even to dominate 
further? 14 Moreover, you did not bring us to a /and flowing with milk and honey nor give us a 


— It is too much for you. Moses hurled back the same 
warning Korah had used against him (v. 3). According to 
Rashi, Moses meant that, by rebelling against God, Korah 
and his assembly had undertaken too much. Ibn Ezra ren¬ 
ders you have enough, meaning that Moses was addressing 
the Levites in the group, telling them that they had already 
been given high honor and should not be asking for more. 

Korah was a wise man; how could he have acted so 
foolishly? His eye caused him to err. He saw prophetically 
that among his offspring would be the prophet Samuel — 
who was as great in his time as Moses and Aaron combined 
t Psalms 99:6) — and twenty-four groups of Levites who 
would prophesy with the spirit of holiness (// Chronicles 
25:5). Seeing that, Korah was sure that he would triumph 
over Moses and Aaron. He failed to foresee, however, that 
his sons would repent and survive, while he would disappear 
into oblivion (Rashi; Tanchuma). 

'33 — O offspring of Levi. Which Levites was Moses 
addressing? According to R’ Chananel, most of Korah’s 
assembly were Levites, whom he had won over by accusing 
Moses of “nepotism” in appointing his brother to be Kohen 
Gadol. Ramban, however, contends that it is inconceivable 
that the "tribe of God’s servants” would rebel against Moses. 
He maintains that Moses was addressing Korah, to unmask 
his pretensions of unselfish devotion to the “holy assem¬ 
bly.” Moses was implying that Korah’s motive was a desire 
for personal aggrandizement, because he was dissatisfied 
with being only a Levite, and wanted to ijsurp Aaron's 
position for himself. Tactfully, Moses spoke rrrthe plural, to 
show respect for all the Levites and thus deter others from 
being taken in. 

8, '33 ... — To Korah ...O offspring of Levi. Moses 

began by speaking softly to Korah, but when he saw that 
Korah was adamant, he addressed his remarks to the entire 
tribe of Levi, out of fear that they might be enticed to follow 
Korah (Rashi). 


It is inconceivable that Moses acted on his own volition in 
ordering the entire assembly to bring incense. He had been 
instructed by Divine inspiration nn], a form of revela¬ 
tion lower than prophecy. Thus, the Torah does not say here 
that God “spoke” to him (Ramban to v. 5). 

11. — Against Hashem. Moses closed his rebuttal by 
saying unequivocally that despite Korah’s populist refer¬ 
ences to the people’s shared and equal holiness, he knew 
the truth and he knew against Whom he was rebelling. His 
complaint was not truly against Moses and Aaron but 
against God. Moses dismissed Korah's claim that he and 
Aaron had taken authority on their own. 

12. D*i'3K^l TJH^ X*\pb — To summon Dathan and Abiram. 
Having failed to sway Korah, Moses appealed to the other 
leaders of the revolt, even to the veteran provocateurs, 
Dathan and Abiram. From this the Sages derive that one 
should always seek to end a controversy (Rashi). 

On son of Peleth had been one of the leaders of the 
protesters (v. 1), yet he is absent from these confrontations. 
The Sages teach that his wise and righteous wife persuaded 
him to withdraw. Moreover, she prevented his colleagues 
from coaxing him back to their ranks. She said to him, 
"What have you to gain from this folly? Even if Korah wins, 
he will be Kohen Gadol and you will be as subservient to him 
as you are now to Moses and Aaron” (Sanhedrin 109b). 

nhyi} — "We shall not go up!" Dathan and Abiram uttered 
an unwitting prophecy, for they indeed descended alive to 
the pit (v. 33), never to “go up" (Rashi). 

13-14. Brazenly, Dathan and Abiram castigated Moses as a 
failed leader who had taken the nation from the prosperity 
and luxury of Egypt to a lingering death in the Wilderness. 
And if so, he had no right either to lead the nation or to 
summon its leaders to come to him. Such is the way of the 
wicked. After all the oppression and suffering of Egypt, they 
had the gall to describe the land of their servitude with the 
same words God had used to praise the Promised Land! 
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14. .. .ipjn — You would gouge out... The translation 
follows Rashi, that Dathan and Abiram meant literally that 
nothing Moses could do to them would make them come. 
Sfomo renders figuratively: “Do you think you can blind us 
to your failures?” 

15. DriO?*? — Their gift-offering. In the plain meaning, Moses 
beseeched God to ignore the incense that Korah and his 
cohorts would offer the next day. Alternatively, according to 


the Midrash, Moses asked that God ignore even their share 
of the daily communal offering (Rashi; Tanchuma). 

mxtpj . . . x^ — /haue not taken. To justify his outrage at th£" 
charge that he sought to dominate the nation for his own 
benefit, Moses argued that he had not even taken compen¬ 
sation for the donkey he used to bring his family from 
Midian to Egypt on his mission to rescue the nation. Even 
though he was surely entitled to be reimbursed for that, he 
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heritage of field, and vineyard! Even if you would gouge out the eyes of those men, we shall not 
go up r 

15 This distressed Moses greatly, and he said to Hashem, "Do not turn to their gift-offering! I 
have not taken even a single donkey of theirs, nor have I wronged even one of them.” 

16 Moses said to Korah, “You and your entire assembly, be before Hashem — you, they, and 
Aaron — tomorrow. 17 Let each man take his fire-pan and you shall place incense on them and 
you shall bring before Hashem each man with his fire-pan — two hundred and fifty fire-pans; 
and you and Aaron, each man with his fire-pan.” 

10 So they took — each man his fire-pan — and they placed fire on them and put incense on 
them; and they stood at the entrance of the Tent of Meeting, with Moses and Aaron. 19 Korah 
gathered the entire assembly to the entrance of the Tent of Meeting, and the glory of Hashem 
appeared to the entire e&sembly. 

God 20 Hashem spoke to Moses and Aaron, saying, 21 "Separate yourselves from amid this 
Responds assembly, and I shall destroy them in an instant!” 

22 They fell on their faces and said, "O God, God of the spirits of all flesh, shall one man sin, 
and You be angry with the entire assembly?” 

23 Hashem spoke to Moses saying , 24 "Speak to the assembly, saying, ‘Get yourselves up from 
all around the dwelling places of Korah, Dathan, and Abiram. 

25 So Moses stood up and went to Dathan and Abiram, and the elders of Israel followed him. 
26 He spoke to the assembly, saying, "Turn away now from near the tents of these wicked men, 
and do not touch anything of theirs, lest you perish because of all their sins. ” 27 So they 
got themselves up from near the dwelling of Korah, Dathan, and Abiram, from all around. 


never took anything for himself (Rashi; Chizkuni). 

16-17. Though this passage seems to be a repetition of 
Moses’ call in verses 6-7, there is an important difference: 
Here he added Aaron to those who would offer incense. Had 
Aaron not been with them, the rebels could have argued that 
the absence of Divine fire in response to their offering would 
not prove that they were charlatans; perhaps there would 
have been no fire for Aaron either. That his offerings during 
the inauguration had been greeted by a Heavenly fire was no 
proof of his legitimacy, for any Jew would have achieved the 
same result on that auspicious occasion. To forestall such 
protestations, Moses now included Aaron in the test (/?am- 
ban). 

19. rn^ .. . bnpm — Korah gathered. The entire preceding 
night, Korah harangued the people, sarcastically accusing 
Moses of hoarding alt the glory for himself and his brother, 
while he, Korah, meant only the good of the nation (Rashi). 

20-27. God responds. Although the active rebellion was 
still limited to Korah and his company, his rhetoric had 
succeeded in planting a doubt in the peoples minds con¬ 
cerning the veracity of Moses and his prophecy — a truly 
grievous sin on the part of the entire nation ( Rambart ). 
Moses understood that God was ready to punish all those 
who sinned in their hearts by not protesting against the 
rebels (Panim Yafos ). Moses did two things. He interceded 
with God in defense of the nation, and he urged the people 
to distance themselves from Korah and his followers. 

22. ntinn — God of the spirits. Moses used this term of 


address to imply, “Since You know the innermost thoughts 
of all people, it is not necessary for You to punish entire 
multitudes. A human ruler does not know who is loyal and 
who is not, so he can quell a revolt only by lashing out 
indiscriminately, but You need not do so” (Rashi). Moses 
went on to accuse Korah of being the guilty party because he 
had deceived the people. It is the practice of those who seek 
mercy for the masses to defend them by placing the blame 
on the one who is responsible for causing them to sin. So, 
too, in //Samuel 24:17, David pleaded with God to spare the 
people from a plague because he, not they, had sinned 
(Ramban ). 

24. rrjyn isn — Speak to the assembly. God accepted 
Moses’ plea and, instead of ordering him and Aaron to 
distance themselves from the nation, He commanded Moses 
to instruct the people to withdraw from Korah and his 
assembly, thus giving them the opportunity to prove their 
allegiance to God and Moses. 

25. — So Moses stood up. He went to make a final 
plea to Dathan and Abiram, hoping that they would defer to 
him since he had the backing of the elders. He had failed to 
dissuade Korah (v. 8), but he still tried to save the other 
rebels. In the presence of Dathan and Abiram, but before 
addressing them directly, Moses told the people that they 
would all be destroyed unless they removed themselves 
from any contact with the wicked sinners, hoping that this 
would serve not only to protect the people, but also to 
frighten Dathan and Abiram from their folly. The nation 
heeded his warning, but the rebels remained stubborn. 
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27. D’aara — Erect, i.e., defiantly. Dathan and Abiram left 
their tents in a public display of defiance, cursing and taunt¬ 
ing Moses, refusing to show him any respect ( Rashi ). 

28-30. Moses proclaims a test. Moses wanted his veracity 
to be established so conclusively that no one could doubt 
that he had acted only at God’s command. 

28. n^x$ D'tyjjipn"^ — All these acts. Korah had accused 
Moses of making appointments on his own: Aaron as Kohen 
Gadol; Aaron’s sons as the supervisors of the Levites; and 
Elizaphan as head of the Kohathites. Mow Moses declared 
that every one of those appointments had been commanded 
by God (Rashi). 

x - ^ — Not from my heart. Not only have 1 not acted on 
my own, I did not even desire in my heart that God ask me 
to appoint them ( Shelah ). 


29. Moses’ authority had been defied before, but he had 
never made such a request. It was the nature of Korah’s chal¬ 
lenge that impelled Moses to seek such a stark punishment. 
The reason for this is implied by his statement that if God did 
not grant his plea it would prove that “it is not Hashem Who 
has sent me.’’This implies that Korah and his followers de¬ 
nied the Divine nature of Moses' mission, and if they were 
permitted to prevail, anyone could claim that even the Ex¬ 
odus was done at Moses' initiative, and not at God’s. Such a 
heresy could not be permitted to stand, lest the entirety of 
Moses’ prophecy be denied ( Ramban ). 

Even though Moses knew that if the phenomenon were 
not to occur, he and his entire prophecy would have been 
called into doubt, he took the very great risk of publicly 
calling for this unprecedented miracle. Moses felt that he 
had no choice, for if a large group of distinguished leaders, 
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Dathan and Abiram went out erect at the entrance of their tents, with their wives, children, and 
infants. 

28 Moses said, “Through this shall you know that Hashem sent me to perform all these acts, 
that it was not from my heart . 29 If these die like the death of all men, and the destiny of all men 
is visited upon them, then it is not Hashem Who has sent me. 30 But if Hashem will create a 
phenomenon, and the earth opens its mouth and swallows them and all that is theirs, and they 
will descend alive to the pit — then you shall know that these men have provoked Hashem!" 

God 31 When he finished speaking all these words, the ground that was under them split open. 
Creates 32 77 ^ ear th opened its mouth and swallowed them and their households, and all the people who 
imenon were Wl ^ K° ra h> aR d the entire wealth. 33 They and all that was theirs descended alive to the 
pit; the earth covered them over and they were lost from among the congregation. 34 All Israel 
that was around them fled at their sound, for they said, u Lest the earth swallow us!" 

35 A flame came forth from Hashem and consumed the two hundred and Tifty men who were 
offering the incense. 


17 

Protest 
and Con¬ 
firmation 


1 H ASHEM spoke to Moses, saying, 2 u Say to Elazar son of Aaron the Kohen and let him pick 
up the fire-pans from amid the /ire — and he should throw away the flame — for they 
have become holy . 3 As for the fire-pans of these sinners against their souls — they shall make 


who had experienced the miracles of the Exodus, the Revela¬ 
tion at Sinai, and all the other wonders in the Wilderness 
could doubt him, then all his teachings were worthless, for 
there would always be those who would attempt to cast 
doubt on the truth of his prophecy. In order to establish the 
validity of the Torah, therefore, he felt compelled to call for 
a demonstration of Divine intervention that would silence all 
possible skeptics. And if it did not happen, the danger of 
rebellion would be no greater than it had been before Ko¬ 
ra h’s emergence (R’ Yaakou Kamenetsky). 

30. 'n ma* rtNna dni — But if Hashem will create a phe - 
nomenon. Moses wanted something unprecedented to hap¬ 
pen, something so unusual that it would convince everyone 
of his truthfulness. This plea was not for an ordinary earth¬ 
quake; such an event, though unusual, is not totally unnatu¬ 
ral. In this case, the earth opened up, swallowed the rebels, 
and simply closed again, without a trace that anything had 
happened. [Furthermore, the only ones swallowed up were 
Korah and his followers; a natural earthquake could not have 
had so limited an effect.] This was a wondrous phenomenon 
( Ramban). 

32. rnpb — All the people who were with Ko¬ 

rah. Korah’s household included foreign slaves. He may also 
have had Jewish followers who lived in his tent. They and 
their belongings were swallowed up with Korah because they 
remained loyal to him and refused to heed Moses’ warnings 
to desist from the rebellion. Scripture declares explicitly, 
however, that his own children were not consumed (26:11), 
because they were great and righteous people who deserved 
to be saved. All of his children must have been grown, for the 
Torah makes no mention of small children (Ramban). Ac¬ 
cording to Ibn Ezra and Chizkuni , however, the households of 
this verse included wives and children. Korah’s two hundred 
and fifty leading followers were not included in this catastro¬ 
phe, since they were consumed separately (v. 35). 


tth3"jnr^ — The entire wealth. Had their wealth not been 
swallowed up, it would have been enjoyed by Korah’s righ¬ 
teous children or other worthy people — but it would have 
been a source of merit for the wicked if their property had 
brought benefit to good people. Korah did not deserve to 
have such merit (Sfomo ). 

34. — At their sound, i.e., the cries of those who were 

swallowed up ( Rashbam ). They screamed from the deep, 
"God is righteous, His verdict is true, and the words of His 
servant Moses are true. We are evil because we rebelled 
against him” ( Targum Yonasan). According to Mizrachi’s in¬ 
terpretation of Rashi, the sound was that of the earth open¬ 
ing up and closing upon the rebels. 

17. 

Protest and confirmation. All major events should be sign¬ 
posts of the future, and to that end God commanded that the 
remains of the tragedy should be used as a permanent re¬ 
minder of that catastrophic error in judgment and failure of 
belief. But far from putting a conclusive end to the rebellion, 
the miraculous demise of Korah and his followers gave birth 
to a new protest, for the people were not yet ready to accept 
what their own eyes had seen. The result was that Aaron was 
put to a new test, the outcome of which demonstrated not 
merely the shortcomings of others, as had happened to Ko¬ 
rah’s company, but showed Aaron to be the epitome of 
goodness and flourishing growth. 

2. — To Elazar. This task was not assigned to 

Aaron because it was not fitting for the Kohen Gadol, or 
because — since he had been the instrument of their death 
— it would not have been proper for him to be the one to 
dispose of their censers (Or HaChaim). 

ittf *3 — For they have become holy. The two hundred-fifty 
men had sanctified the censers for use in their ill-fated 
incense service (Rashi). Ordinarily sanctification for a self- 
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proclaimed service would have no effect, but in this case, 
Moses had commanded them to bring the incense. Alterna¬ 
tively, not they but God had sanctified the censers by using 
them as the instrument for sanctifying His Name ( Ramban ). 

5. rnpp n’rt?‘Kbi — That he not be like Korah. The copper 
plates on the Altar would serve as an eternal reminder of the 


fate that befell those who tampered with the service or cast 
aspersions on the legitimacy of Aaron and his descendants. 

lb — About him , i.e., about Aaron. God spoke to Moses 
telling him that Aaron was to be the Kohen Gadol ( Rashi ). 
Alternatively, God spoke to Moses about Elazar, command¬ 
ing that he be the one to remove the censers and beat them 
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them hammered-out sheets as a covering for the Altar, for they offered them before Hashem, so 
they became holy; they shall be for a sign to the Children of Israel. ” 4 Elazar the Kohen took the 
copper fire-pans that the consumed ones had offered and hammered them out as a covering for 
the Altar, 5 as a reminder to the Children of Israel, so that no alien who is not of the offspring 
of Aaron shall draw near to bring up the smoke of incense before Hashem, that he not be like 
Korah and his assembly, as Hashem spoke about him through Moses. 

6 The entire assembly of the Children of Israel complained on the morrow against Moses and 
Aaron, saying, “You have killed the people of Hashem!” 1 And it was when the assembly 
gathered against Moses and Aaron, they turned to the Tent of Meeting and behold! the cloud 
had covered it, and the glory of Hashem appeared . 8 Moses and Aaron came before the Tent of 
Meeting. 

Moses 9 Hashem spoke to Moses, saying, 10 " Remove yourselves from among this assembly and I 
intervenes s h a n destroy them in an instant!” They fell on their faces. 

Agains n /v/ oses S a/d £ 0 Aaron, ‘Take the fire-pan and put on it fire from upon the Altar and place 
incense —■ and go quickly to the assembly and provide atonement for them, for the fury has 
gone out from the presence of Hashem; the plague has begun!” 

12 Aaron took as Moses had spoken and ran to the midst of the congregation, and behold! the 
plague had begun among the people. He placed the incense and provided atonement for the 
people. 13 He stood between the dead and the living, and the plague was checked. 14 Those who 
died in the plague were fourteen thousand, seven hundred, aside from those who died because 

A new 0 f- tfr e affair of Korah. 15 Aaron returned to Moses at the entrance of the Tent of Assembly, and 

Proof of ........ 

Aaron's P^ a 9 ue had been checked. 

Greatness 16 Hashem spoke to Moses, saying: 17 “Speak to the Children of Israel and take from them 


into plates for the Altar. 

6 . on* — You have killed, i.e., you have caused them 
to die ( Onkelos ). 

Moses had not told the people that God had ordered the 
rebels to offer the incense that resulted in their deaths. They 
assumed that the incense offering was Moses’ own idea and 
that he knew it would cause them to die. If so r the people 
complained, he should have chosen a non-lethal means to 
prove his veracity. This complaint did not apply to Korah, 
Dathan, and Abiram, for their deaths were clearly by the 
hand of God, Who caused the earth to swallow them. That 
could not be blamed on Moses (Ramban). Alternatively, the 
people accused Moses of causing the deaths through his 
prayer {Ibn Ezra ). 

9-15. Moses intervenes again. Once again the intransi¬ 
gence of the people nearly caused their destruction, and 
again Moses intervened. This time, he used incense as the 
agency of salvation, to prove to the nation that the incense 
service was not a “killer,” as they had thought. 

10. Wiry — Remove yourselves. This command implies that 
unless the innocent parties withdrew, they would suffer the 
same fate as the guilty ones — but surely God can punish 
and spare those whom He wishes, regardless of where they 
are! The same difficulty presents itself above, where God 
told Moses to separate himself from Korah and his assembly 
(16:21), as if Korah could not be punished without Moses 
being harmed with him. Ramban suggests that such a Divine 


revelation is essentially a cue to the righteous that they 
should pray and seek atonement for their brethren. Moses 
acted without delay. 

11. rntop D'ttri — And place incense . When Moses had 
ascended to heaven to receive the Torah, each of the minis¬ 
tering angels, even the Angel of Death, taught him a secret. 
The Angel of Death s lesson was that incense can check a 
plague (Rashi; Shabbos 89a). 

The people had maligned the service of incense, saying 
that it had caused the deaths of Nadab and Abihu as well as 
Korah’s followers. God said, therefore, “Let them see that 
incense is not lethal. To the contrary, it will stop the plague; 
it is sin that is deadly" (Rash/ to v. 13). 

13-15. The two parts of verse 13 suggest that Aaron’s act of 
salvation took two forms, (a) He stood between the dead and 
the living, implying that there were people who were still 
alive but whom the plague had made ill. Aaron’s incense 
prevented them from becoming worse, (b) The plague was 
checked, meaning that from that point on, no one else 
became ill. Verse 15, which states the plague had been 
checked implies yet a third aspect of the miracle: Those who 
had become ill were healed ( Sfomo ). 

16-26. A new proof of Aaron’s greatness. Since God now 
called for a new test to firmly convince the nation once and 
for all that He, not Moses, had made the choice of who would 
serve Him, apparently the people were still doubtful about 
something. After the plague, what question could the people 
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have had? According to Ramban, they had been convinced 
by now that Aaron was the true Kohen Gadol, but they felt 
that the firstborn should assume the functions of the 
Levites, so that all the tribes could have a share in the 
Tabernacle service. Therefore, the test emphasized that 
Aaron had been chosen as the head of a family distinct from 
the tribe of Levi, but that he was a representative of the 
entire tribe, and the Levites had been specifically chosen by 
God to displace the firstborn as His servants (vs. 18,23). 
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Or HaChaim suggests that the people doubted even 
Aaron’s right to the priesthood. The death of Korah and his 
followers, they reasoned, was well deserved because they 
had vilified God’s prophet, and He would not tolerate that. 
But it was still possible that Aaron was not entitled to be 
Kohen Gadol. 

17. in^Tix Itf’K — Each man's name. Each of the twelve 
tribes was represented by one staff, upon which was written 
only the name of its leader. Since it is a general rule that 
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one staff for each fathers house, from all their leaders according to their fathers' house f 
twelve staffs; each mans name shall you inscribe on his staff. 18 And the name of Aaron 
shall you inscribe on the staff of Levi, for there shall be one staff for the head of their fathers * 
house. 19 You shall lay them in the Tent of Meeting before the Testimony, where I meet with you. 
20 It shall be that the man whom I shall choose — his staff will blossom; thus I shall cause to 
subside from upon Me the complaints of the Children of Israel, which they complain against 
you. ” 

21 Moses spoke to the Children of Israel, and all their leaders gave him a staff for each leader, 
a staff for each leader, according to their fathers' house, twelve staffs; and Aarons staff was 
among their staffs . 22 Moses laid their staffs before Hashem in the Tent of the Testimony. 23 On 
the next day, Moses came to the Tent of the Testimony and behold! the staff of Aaron of the 
house of Levi had blossomed; it brought forth a blossom, sprouted a bud and almonds 
ripened. 24 Moses brought out all the staffs from before Hashem to all the Children of Israel; they 
saw and they took , each man his staff. 

25 Hashem said to Moses: “Bring back the staff of Aaron before the Testimony as a safekeep¬ 
ing, as a sign for rebellious ones; let their complaints cease from Me that they not die. " 26 Moses 
did as Hashem had commanded him, so he did. 

The Fears 27 The Children of Israel said to Moses, saying, " Behold! we perish, we are lost, we are all lost. 

Remain 28 Everyone who approaches closer to the Tabernacle of Hashem will die. Will we ever stop 
perishing?" 


never more than twelve tribes are listed for any function, 
whenever the tribe of Levi was represented — as it was here 
by Aaron — Menashe and Ephraim were combined as the 
united tribe of Joseph {Ramban). 

23. onpitf btajn — And almonds ripened. Almonds blossom 
and grow to maturity rapidly. The growth of the almonds on 
Aaron s staff symbolized to the people that anyone who 
moves against Aaron's status as Kohen Gadol [or, accord¬ 
ing to Ramban , the status of Levi] would be punished swiftly 
(Rashi). 

Just as almonds grow rapidly, so the tribe of Levi 
serves God with alacrity, zeal, and vigorous devotion (R’ 
Hirsch ). 

25. rnfcntfnS — As a safekeeping. The staff remained in 
bloom for centuries. It was placed in front of the Holy Ark 
through most of the First Temple era, together with a flask 
of manna ( Exodus 16:33-34), until they were all hidden by 
King Josiah (Yoma 52b). 

27-28. The fears remain. Although the question of which 
family and which tribe were to serve in and around the 
Tabernacle had been settled conclusively, now a new fear 
arose, and the strength of the people's protest in this 
passage implies that their apprehensions had grown. 
Previously, when they had thought they were equal to the 
Levites, they had no reason to be afraid that they might 
overstep the boundaries allotted to them in the Tabernacle. 
But now that Aaron’s family had been established in the 
priesthood and the Levites had been given the exclusive 
status as the deputies of the Kohanim, the rest of the 


people feared that every time some of them came too close 
to the Sanctuary there would be another plague ( Tzror 
HaMor). 

Alternatively, after seeing the flowering of Aaron's staff, 
the people began to wonder why Korah and his assembly 
had to die. Would it not have been sufficient to impose the 
test of the staffs as proof that Aaron was the chosen one? 
Had that been done immediately, no one would have dared 
offer incense, and thousands of lives would have been 
saved. The people assumed, therefore, that there must 
have been some other national sin for which they were all 
being punished — and if so the punishments could go on 
indefinitely, and everyone who approaches ... the Taber¬ 
nacle of Hashem will die (/?’ Shlomo Astruc, Midreshei 
HaTorah). 

27. uSa »*73K uyi* — We perish, we are lost , we are all 
lost. Onkelos interprets the three expressions as references 
to the three different modes of punishment that had taken 
place: part of Korah’s company had been swallowed up by 
the earth, the rest were consumed by fire, and 14,700 had 
died in the plague. 

28. 3"ij?n — Everyone who approaches closer. We 

cannot be careful enough in this matter. We are all 
permitted to enter the Courtyard, but anyone who goes 
further and enters the Tabernacle will die (Rashi). 

It seems as if there is a cycle of death. The person who 
comes closest to the Tabernacle will die; then the next 
person to come close will die. Will we ever stop perishing? (R' 
Bachya ). 
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18. 

1-7. Aaron’s duty reiterated. God addressed the people s 
fear that proximity to the Tabernacle would gradually deci¬ 
mate them (see above). He reiterated the previously given 
command (1:50-53,2:6 f 8:9) that Aaron, assisted by the Lev- 
ites, had the responsibility to safeguard the Tabernacle 
against trespass. According to Abarbanel, the responsibility 
of the Levites was repeated now to avoid the notion that the 
rebellion of Korah — a leading Levite — had caused them all 
to be deposed. 

1. qiahrmai - And your father's household, i.e., the family of 
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Kohath, which was the family of Aaron ( Rashi ). As the verse 
goes on to say, the Kohathites were made responsible to 
safeguard the holiest parts of the Tabernacle, as listed above 
(4:5-14), so that they would not be handled by unauthorized 
people. By guarding these parts of the Sanctuary, they would 
protect Israel from a plague such as the one that had just 
occurred. 

oanana ]iy — The iniquity of your priesthood. It would be a sin 
for the Kohanim to let the Levites participate in the sacrificial 
service (Rashi). Thus, the Levites were to protect the Chil¬ 
dren of Israel and the Kohanim were to protect the Levites. 
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Aaron's 

Duty 

Reiterated 


Gifts to the 
Kohanim 


1 I—I ashem said to Aaron, ‘You, your sons, and your fathers household with you shall bear 
1 the iniquity of the Sanctuary; and you and your sorts with you shall bear the iniquity of 
your priesthood. 2 Also your brethren the tribe of Leui, the tribe of your father, shall you draw 
near with you, and they shall be joined to you and minister to you. You and your sons with you 
shall be before the Tent of the Testimony . 3 They shall safeguard your charge and the charge of 
the entire tent — but to the holy vessels and to the Altar they shall not approach, that they not 
die — they as well as you. 4 They shall be joined to you and safeguard the charge of the Tent 
of Meeting for the entire service of the Tent, and an alien shall not approach you. 5 You shall 
safeguard the charge of the Holy and the charge of the Altar, and there shall be no more wrath 
against the Children of Israel. 6 And I — behold! I have taken your brethren the Levites from 
among the Children of Israel; to you they are presented as a gift for Hash EM, to perform the 
service of the Tent of Meeting. 1 You and your sons with you shall safeguard your priesthood 
regarding every matter of the Altar and within the Curtain, and you shall serve; I have presented 
your priesthood as a service that is a gift, and any alien who approaches shall die ." 

8 Hashem spoke to Aaron; And I — behold! I have given you the safeguard of My 
heave-offerings, of all the sanctities of the Children of Israel; I have given them to you for 
distinction and to your sons as an eternal portion . 9 This shall be yours from the most holy, from 
the fire: their every offering, their every meal-offering, their every sin-offering, their every 
guilt-offering, that which they return to Me — as most holy it shall be yours and your sorts. 


2. nb nuw :pni<‘ni< mi — Also your brethren the tribe of Leui. 
Aaron was now told that the other two Levite families of 
Gershon and Merari were to join in the task of safeguarding 
the Tabernacle. They would be responsible for the parts that 
were of lesser sanctity ( Rashi ). 

^irnuni — And minister to you . In addition to the above 
duties, the Levites were to assist in the service by singing 
psalms (Sifre), and acting as watchmen, treasurers, and offi¬ 
cials (Rashi). 

?|nK :p 3 i — And your sons with you. The Kohanim were to 
join Aaron in safeguarding the Tabernacle. They would be 
stationed inside the curtains of the Courtyard, and the Lev¬ 
ites would be outside (Sifre). In the Temple, Kohanim were 
stationed at three points to guard the complex (Tamid 25b). 

3. Tjrnrauira in with — They shalt safeguard your charge. The 
verse continues the responsibility of the Levites to assist the 
Kohanim. The word charge refers to their duty to be sure that 
animals and other components of the service would be avail¬ 
able when needed (Haamek Dauar). Then the verse cautions 
them not to touch such holy vesseb as the Ark, Table, Meno- 
rah, and Gold Altar, and to refrain from taking part in the 
sacrificial service of the Outer Altar. 

— As well as you. The Kohanim were warned not to 
infringe upon the duties of the Levites, lest they suffer death 
by Heavenly means (Sifre; Arachin lib). 

4. ns/lra brrx mniyn — The charge of the Tent of Meeting. The 
Levites were to erect and disassemble the Tent, and carry it 
on its travels (Ralbag). 

5. DJintttth — Tou shall safeguard. This command was given 
to the Sanhedrin, which was responsible to oversee the work 
of the Kohanim (Sifre). The Sages derive that this verse does 
not refer to the Kohanim themselves, because they were 


admonished in verse 7 (Malbim). 

6. 'nb maria nariw d— To you they are presented as a gift for 
Hashem. The Levites were presented as servants of the Ko¬ 
hanim only for the service of God, not to minister to their 
private needs (Rashi). This concept applies to other areas of 
life, as well. People in authority should respect the dignity of 
their underlings; they should be supervised in their work, but 
not be intimidated into becoming personal servants. 

7. narna rna*f — A service that is a gift. The privilege of 
service in the Sanctuary was an exclusive gift to the Ko¬ 
hanim, and therefore any alien who approaches shall die 
(Rashi; Ramban). The death penalty mentioned here is a 
Heavenly punishment, not one that is imposed by the courts. 

8-19. Gifts to the Kohanim. The Torah lists the gifts that 
God presented to the Kohanim as a reward for their service 
and as a public affirmation that they are His personal legion, 
as it were. This declaration was made now, after the chal¬ 
lenge of Korah and his assembly. The Sages liken it to a king 
who presented a property to his friend without affirming the 
gift through the usual legal formalities. Before long, jealous 
courtiers contested the new owner s right to the land. In re¬ 
sponse, the king told his friend, ‘ Let anyone who wishes 
come and complain — I will write you my own signed and 
sealed affirmation!” (Rashi). 

9. ufKrrpa — From the fire. The Kohanim received their por¬ 
tions after the sacrificial parts were offered on the Altar fire 
(Rashi). The verse implies that the portion of the Kohanim, 
too, is considered God’s portion — as if it had come from the 
fire. Thus, when the Kohanim eat it, it is as if they are guests 
at God’s own table (Sfomo). 

*5 13’UM — That which they return to me. This phrase 

refers to the monetary payment described in 5:6-8. When the 
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aggrieved convert has no heir, the money is a gift to the 
Kohanim ( Rashi ). 

10. DMpngn ttnpa — In the most holy. Although the term 
most holy usually refers to the inner chamber of the Sanctu¬ 
ary, where the Ark rested, here it means the Tabernacle 
Courtyard, the only place where the Kohanim may eat the 
sacrificial portions mentioned in the above verse. It is most 


enrpa f>bf> pbof)) ]'f>t O'trjp »np br> mb. un ubaxn D’unpn uipa (’) 
ombcom oiipo \n ouno .oima n»nn (k’) koc ipd) ojiod norbi 
f)bi .nno Sa :(oo oddp ioipo ib6 noc .maun bab :(oo to b»ft»i 
.omum (a 1 ) :(oo ipcft puib .[^maa] nno ba [,in 6 -331] .o’fmp 
o’bafoc ombe be .7’ttn piuai naiinn mna (m) :obn: onnp 6’0 
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holy in comparison with the areas where less holy offerings, 
such as peace-offerings, may be eaten, i.e., the Levite camp 
in the Wilderness or, in the Temple era, within the walls of 
Jerusalem ( GurAryeh ). 

11. The verse speaks of the parts of peace-, thanksgiving-, 
and nazirite offerings that are separated from the offering, 
waved, and presented to the Kohanim, as in Leu. 7:33-34. 
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10 In the most holy shall you eat it, every male may eat it, it shall be holy for you . 11 And this shall 
be yours: what is set aside from their gift, from all the wavings of the Children of Israel, have 
I presented them to you and to your sons and daughters with you as an eternal portion; every 
pure person in your household may eat it. 12 All the best of your oil and the best of your wine 
and grain, their first, which they give to Hashem, to you have I given them. 13 The first fnuts of 
everything that is in their land, which they bring to Hashem, shall be yours, every pure person 
in your household may eat it. 14 Every segregated property in Israel shall be yours. 

15 Every first issue of a womb of any flesh that they offer to Hashem, whether man or beast, 
shall be yours; but you shall surely redeem the firstborn of man, and the firstborn of an impure 
beast shall you redeem. 16 Those that are to be redeemed — from one month shall you redeem 
according to the valuation, five silver shekels by the sacred shekel; it is twenty gera. 17 But the 
firstborn of a cow or the firstborn of a sheep or the firstborn of a goat you shall not redeem; they 
are holy; their blood shall you throw upon the Altar and their fat shall you cause to go up in 
smoke, a fire-offering, a satisfying aroma to Hashem. 18 Their flesh shall be yours; like the breast 
of the waving and the right foreleg shall it be yours. 

19 Everything that is separated from the sanctities that the Children of Israel raise up to 
Hashem have I given to you and your sons and daughters with you as an eternal portion; it is 
an eternal salt-like covenant before Hashem, for you and your offspring with you. ” 

20 Hashem said to Aaron, In their Land you shall have no heritage, and a share shall you not 
have among them; I am your share and your heritage among the Children of Israel. 

Tithes to 21 To the sons of Levi, behold! I have given every tithe in Israel as a heritage in exchange 
the Levites f or service that they perform, the service of the Tent of Meeting — 22 so that the Children 
of Israel shall not again approach the Tent of Meeting to bear a sin to die. 23 The Levite him¬ 
self shall perform the service of the Tent of Meeting, and they shall bear their iniquity, 


12. nnntfin — The best, i.e., the terumah portions of 
crops, which are separated and given to the Kohanim 
( Rashi ). 

15-17. The Torah lists the three kinds of living firstborn 
that are sources of gifts to the Kohanim, many of whose 
laws have been given in earlier passages (Exodus 13:11-15, 
34:19-20): (a) The firstborn males of kosher animals — 
cows, sheep, and goats — are sacred from birth and are 
given to the Kohanim to be brought as offerings; (b) first¬ 
born sons of Israelites are redeemed for five shekels; and (c) 
firstborn male donkeys are redeemed for a sheep, which 
then becomes the property of the Kohanim. 

18. nnipai — Their flesh shall be yours. Unlike other 
offerings of similar sanctity, from which the Kohanim re¬ 
ceive only the breast of the waving and the right foreleg , the 
Kohanim are given all the meat of the firstborn-offerings. 

19. D'U/ign ntann 5a — Everything that is separated from 
the sanctities. Essentially, this is a repetition of the idea with 
which this passage was introduced, in verse 8: Because this 
is a list of gifts to God’s most loyal servants, He introduced 
it and then summarized it after giving its details {Rashi). 

n5p nna — Salt-like covenant. Because salt never spoils, it 
is a symbol of indestructibility. Thus God tells the Kohanim 
that His covenant with them is eternal, as if it had been 
sealed with salt {Rashi). 


20. — And a share. Since the verse has already said 
that the Kohanim do not receive a share of the Land, this 
clause teaches that the Kohanim will not share even in the 
spoils of the war against the Canaanite nations {Rashi). 

21-24. Tithes to the Levites. The Levites, too, are re¬ 
warded for their dedication to the service of God, by receiv¬ 
ing one-tenth of crops. In this passage, the Torah states 
twice that the Levites receive tithes (vs. 21, 24), because 
there are two aspects to the gifts: First, they receive pro¬ 
duce to make up for the portion of the Land that they were 
required to forgo; and second, they receive the tithes only 
after all of the field labor has been done by others, in return 
for the labor that they devote to their sacred service (Or 
HaChaim ). 

21. — Every tithe. This term refers only to the 
"first tithe” that is taken from the appropriate crops, and 
which go exclusively to the Levites. There are other tithes, 
however, that do not go to them. They are the "second 
tithe,” which is taken after the Levite tithe and which is 
eaten in Jerusalem {Deuteronomy 14:22-27), and the tithe 
for the poor (ibid. 26:12). 

23. Djljj iKtfM Dili — And they shall bear their iniquity, i.e., if 
Israelites commit the sin of trespassing on the Tabernacle, 
the Levites will be held responsible, for they have been 
assigned to guard the sacred premises {Rashi). 
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24. nnnn — As a gift . By referring to the Levite tithe as 
terumah — the same name used for the gift to Kohanim — 
the Torah teaches that the tithe bears a similarity to teru¬ 
mah, in that the Levite may not use it until he separates 
from it the Kohen’s portion, as set forth in verse 26. Until 
then, the Levite tithe is treated as if terumah is intermixed 
with it (Rash/). 


25-29. When the Levites receive their one-tenth share from 
the Israelites, they must separate a tenth from it — a tithe 
from the tithe — and give it to a Kohen. That tithe has the 
status of terumah, which means that only a Kohen may eat it 
and it must be kept in a state of ritual purity. The Torah 
describes terumah as grain from the threshing-floor and 
. . . the ripeness of the uat, for it is only after the grain has 
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an eternal decree for your generations; and among the Children of Israel they shall not inherit 
a heritage . 24 For the tithe of the Children of Israel that they raise up to Hashem as a gift haue I 
giuen to the Leuites as a heritage; therefore haue I said to them: Among the Children of Israel 
they shall not inherit a heritage . ” 

25 Hashem spoke to Moses, saying, 26 "To the Leuites shall you speak and you shall say to 
them, When you accept from the Children of Israel the tithe that I haue giuen you from them as 
your heritage, you shall raise up from it a gift to Hashem, a tithe from the tithe . 27 Your gift shall 
be reckoned for you like grain from the threshing-floor and like the npeness of the uat . 28 So shall 
you, too, raise up the gift of Hashem from all your tithes that you accept from the Children of 
Israel, and you shall giue from it a gift of Hashem to Aaron the Kohen . 29 From all your gifts you 
shall raise up euery gift of Hashem, from all its best part, its sacred part from it. 

30 ‘You shall say to them: ‘When you haue raised up its best from it, it shall be considered for 
the Leuites like the produce of the threshing-floor and the produce of the uat . 31 You may eat it 
euerywhere, you and your household, for it is a wage for you in exchange for your semice in 
the Tent of Meeting . 32 You shall not bear a sin because of it when you raise up its best from it; 
and the sanctities of the Children of Israel you shall not desecrate, so that you shall not die .' ” 

THE HAFTARAH FOR KORACH APPEARS ON PAGE 1186. 

When Rosh Chodesh Tammuz coincides with Korach, the regular Maftir and Haftarah are replaced 
with the readings for Shabbas Rosh Chodesh: Maftir, page 890 (28:9-15); Haftarah, page 1208. 


been threshed and fluids of grapes and olives have flowed 
from the press into the vat that terumah must be separated 
from grain, grape juice, and olive oil. 

29. — From all its best part. When Israelites and 
Levites separate gifts for the Kohen from their produce, they 
should take the gifts from the choicest part of the crops. 

30. — When you haue raised up. Moses addressed 
the Levites, saying that after they separate their tithes for 
the Kohanim, the remaining nine-tenths of the produce is 
theirs. It has no sanctity whatsoever; the Torah refers to the 
Levite tithe as terumah (v. 24) only before the priestly tenth 
has been separated from it. The remainder may be used 
even if it becomes contaminated and it may be eaten even 
by Israelites, just like produce of the threshing-floor and 
vats ( Rashi ). 

31. — Euerywhere . It may be eaten even If it has 
been contaminated by being brought into a cemetery, for, 
as noted above, there is no requirement that the Levite tithe 
be kept in a state of spiritual purity {Rashi). The verse goes 
on to explain that the tithe has no sanctity because it is a 
wage ... in exchange for your service, meaning that the 


Levites should consider the tithe as payment for the service 
that God requires of them — and there is nothing innately 
holy about wages (Or HaChaim ). 

32. ibfpnn — You shall not desecrate. The Talmud applies 
this prohibition to a Kohen who offers to help a farmer in 
return for his terumah. By so doing, the Kohen cheapens the 
sanctity of the terumah and deserves to be punished ( Be - 
choros 26b). 

Just as one should not make his contributions to a good 
cause contingent on his receiving something in return — as 
in this case — so one should not perform good deeds in 
order to curry favor with others, or for some other ulterior 
motive. If a farmer or anyone else needs help, it should be 
rendered without regard to whether it will result in future 
profit or favors. 

.pro b"iorT .Dipion ST'* — This Masoretic note means: 
There are 95 verses in the Sidrah, numerically correspond¬ 
ing to the mnemonic b"*on. 

The mnemonic has the connotation of “My judgment is 
God's ,” for God took up the grievance against Korah and his 
cohort, and — due to the gravity of this challenge to Moses’ 
leadership — showed no mercy (R' Dauid Feinstein). 
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PARASHAS CHUKAS 


19. 

The Red Cow. 

The law of the Red Cow is described by the Sages as the 
quintessential rninn npn, decree of the Torah (v. 2), meaning 
that it is beyond human understanding. Because Satan and 
the nations taunt Israel, saying, “What is the purpose of this 
commandment?” the Torah states that it is a decree of the 
One Who gave the Torah, and it is not for anyone to question 
it ( Rashi ). Ramban explains that this particular command¬ 
ment invites the taunts of heretics because it is performed 
outside the Temple, as if to propitiate the “demons” of the 
field. Tosafos (Avodah Zarah 35a) state that one should not 
try to explain this precept because God gave us His best and 
most secret commands in the form of a “Divine kiss," as it 
were, like the intimacy of a lover to his beloved. 

It is axiomatic, however, that since all laws of the Torah 
are the products of God’s intelligence, any human in¬ 
ability to comprehend them indicates the limitation of the 
stucient, not the Teacher. As the Sages expressed it, there is 
nothing meaningless or purposeless in the Torah, and if it 
seems so, it is only a product of our own deficiency {Ram- 
bam). 

The Midrash to this chapter focuses primarily on one 
paradox in the laws of the Red Cow: Its ashes purify people 
who had become contaminated; yet those who engage in its 
preparation become contaminated, it was regarding this 


aspect of its laws that King Solomon exclaimed, “I said I 
would be wise , but it is far from me" (Proverbs 7:23). On this 
theme, the Midrash cites the verse Who can draw a pure thing 
out of an impure one? Is it not the One [God]? (Job 14:4). In a 
similar vein, the Midrash notes a number of such paradoxical 
cases of righteous people who descended from wicked par¬ 
ents, such as Abraham from Terach, Ezekiel from Ahaz, and 
Josiah from Ammon. The Talmud adds the paradox that it is 
forbidden to drink blood, but an infant nurses from its 
mother, whose blood is transformed into milk to become the 
source of life ( Niddah 9a). 

The underlying message of all of the above, as well as the 
many other mysteries of the Torah, is that the Supreme 
Intelligence has granted man a huge treasury of spiritual and 
intellectual gifts, but none is more precious than the knowl¬ 
edge that God is infinite, both in existence and in wisdom, 
while man is as limited in his ability to comprehend as he is 
in his physical existence. As R’ Yochanan told his students 
regarding our failure to understand the laws of the Red Cow, 
“It is not the corpse that causes contamination or the ashes 
of the Cow that cause purity. These laws are decrees of God, 
and man has no right to question them” {Midrash), in other 
words, an essential component of wisdom is the knowledge 
that man’s failure to understand truth does not make it 
untrue. [Most of the above is abridged from R’Munk; The Call 
of the Torah; ArtScroll). ] 
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PARASHAS CHCIKAS 

19 1 ASH EM spoke to Moses and to Aaron, saying: 2 This is the decree of the Torah, which 

The Red Hashem has commanded, saying: Speak to the Children of Israel, and they shall take to 
Cow you a completely red cow, which is without blemish, and upon which a yoke has not come. 
3 You shall give it to Elazar the Kohen; he shall take it to the outside of the camp and someone 
shall slaughter it in his presence. 4 Elazar the Kohen shall take some of its blood with his 
forefinger, and sprinkle some of its blood toward the Tent of Meeting seuen times. 5 Someone 
shall bum the cow before his eyes — its hide, and its flesh, and its blood, with its dung, shall 
he bum. 6 The Kohen shall take cedarwood, hyssop, and crimson thread, and he shall throw 
them into the burning of the cow. 

1 The Kohen shall immerse his clothing and immerse himself in water, and afterwards he may 
enter the camp; and the Kohen shall remain contaminated until euening. 0 The one who bums 
it shall immerse his clothing and immerse himself in water; and he shall remain contaminated 


<+§ Chronology. 

Contamination and purification, the subjects of this chap¬ 
ter, seem to have no sequential or chronological relationship 
to the chapters before or after them. As to when the laws of 
the Red Cow were actually given, there are two traditions. 
The first is that the laws were initially given to the Jews in 
Marah, shortly after they left Egypt, but the people were not 
yet commanded to carry them out [see Rashi and Rcimban to 
Exodus 15:25]. On the first of Nissan, the day the Tabemacle 
was inaugurated, they were given again in the form of a 
commandment, and the very next day, on the second of 
Nissan, Moses oversaw the burning of the first Red Cow 
(Gittin 60b; Yerushalmi, Megiilah 3:5). Accordingly, the place¬ 
ment of the chapter after events that took place long after 
the second of Nissan would seem to be an example of the 
principle that the order of chapters in the Torah is not 
necessarily chronological ( Pesachim 6b). 

Ramban, however, contends that there is a logical connec¬ 
tion between the laws of the Red Cow and the previous 
chapter. The laws of the Tabernacle and Kohanim, which 
began in Leviticus, were concluded in the last chapter with 
the list of priestly gifts. Thus, the laws of the Red Cow belong 
here, for knowledge of the way to remove corpse-contamina¬ 
tion was necessary for the priestly and Levite responsibility 
of preventing contaminated people from entering the Taber¬ 
nacle. (See also notes to 20:1-2.) 

1. prjjj-bjn — To Moses and to Aaron. Symboli¬ 

cally, the “Cow” came to atone for the sin of the Golden 
“Calf," as if to say let the mother come and clean up the mess 
left by her child. If so, this explains why the commandment 
was directed to Aaron, the one who made the Calf. 

Many other aspects of the service also allude to the idea 
noted above, that the Red Cow atoned for the sin of the 
Golden Calf. Its color is red, which symbolizes sin (see Isaiah 
1:18); it was not ever to have borne a yoke, to symbolize a 
sinner, who cast off God's yoke from himself; and it was 
burned, just as Aaron had cast gold into a fire to produce the 
Calf ( Exodus 32:20). The ritual involves the use of cedar- 
wood, hyssop, and a thread dyed with the blood of a worm (v. 
6), a combination that signifies sin and repentance: a sinner 


has been haughty like a lofty cedar tree, and in order to gain 
atonement he must humble himself like a blade of hyssop 
grass and a lowly worm (see Leviticus 14:4). Just as the sin of 
the Golden Calf has never been completely forgiven (see 
Exodus 32:34), the ashes of the Red Cow were preserved 
(Rashi to v. 22 citing R'Moshe HaDarshan). 

2 . nKHK — Completely red. Since the verse specifies 
that the cow must be blemish-free, it is clear that the word 
nn’pn, completely, modifies the redness, rather than its phys¬ 
ical health ( Mizrachi ). The cow must be so completely red 
that even two hairs of another color disqualify it (Rashi). 

3 . hvV<-Sk — To Elazar. The Red Cow had to be burned by 
the Deputy Kohen Gadol (Rashi), to which Ramban com¬ 
ments that in view of Aaron’s role in making the Golden Calf, 
it would have been improper for him to be involved in the 
service. The Sages differ regarding whether the service of 
future Red Cows was performed by the Kohen Gadol or not 
(Parah 4:1). 

— To the outside of the camp. In the 
Wilderness, the service had to be performed outside the 
Israelite camp (Rashi). In the Land, it was performed outside 
the walls of Jerusalem, on the Mount of Olives (Sifre ). 

4. After the slaughter, which did not have to be done by 
Elazar, he would perform the blood service. Standing to the 
east of the Tabernacle, or Temple, so that he could see the 
entrance, he received the blood in a vessel and threw it in the 
direction of the Tabernacle. 

7-10. This passage indicates not only that the people who 
performed the service became contaminated, but that the 
contamination extends even to their clothing. 

7. yn“]i ... oaai — Shall immerse ... and immerse. Both 
these terms refer to immersion in a mikveh. 

njrjBrj — The camp. The camp of this verse is that of the 
Shechinah , or the Divine Presence, meaning the Tabernacle 
Courtyard. It cannot refer to either the Israelite or Levite 
camp since ordinary contamination does not bar a person 
from entering those places. The Kohen immerses himself 
and his garments, and the contamination leaves them with 
nightfall. 



3*0 / O’ 


npn nuns 


“131)33 “130 / 840 


kdv>p rp ’pi - 13 ? e/up’i»:Kipnp iy 
Knnwn' 1 ? K-an yjim Knnmp 
’jpn KnB/33 1 ? ’nni ’pp in»t3 
:K’n KnKun Kni’iK mb n~\\pnb 
n; Knnin-j Knpp n? waan-i yay’V 
’nni K\ynp iy nijpn ’n’l >nwi^ 
pn’i’3 {nnnn Kpi’i'pi'jiattn '^b 
kW?3 bib Knn:? pnp’p «■ :D^y o^p 1 ? 
Kin a’ :T*nl’ Kvpip PKDip ’n’i w?wi 
Knvpi nitn’Vn k»)’? ,; E 

Knvp ’rrfjy ”p nb dki ’pp 1 nKypv 
:’3T7 nb rwyatp Knvpi nKn’^n 
n kWpkt K<p?33 xnnp appn biv 

’H toivJn m ’n*y ’T> k 1 ?) run’ 

bxTttf'n xinn xu/ix wntf'i n^xo 

■»ni l 7j7 npnijx k 1 ? ■>» ns 

xn i' :nn nrqixp to n? nxpi? 
“75 xjDipnn mo? ns #3S 
vp n ^¥7 

HPOl 19 bni io :]W xyntp nxpn 
nVay qpp y 1 ^ n?up rp'n mn9 
ids ^y rnp 1 ’“T ;xin nxoa 
lx xnna ix x:nn bopn xbpn 
nxpn n? xnnpp ix xtfjxi xjtia;i 
"iDyn nxppn 1 ? pap^r ;]W xynuf 
jIP 1 ? ymn ■»» niby inii xnxprr rnp? 
nn nn^i x;p^i bmp 1 ) xdits np’irr 
byi x*:ra ba byi xmuto by nn 
xp^ anpn by) jpn iip n xmj 
n*n d’ txaapa ix xnna ix xbppn ix 
nxmbn xnim xaxon by xni 
xnva n3?T1 nxyntp xpipi 
x;na np y nwnb yayn nxynip 
xb) asppi n "qai 3 :xipp*ia nn^ 
lap xinn x^jx ,, y i n\p 1 i ni^y n] 
■»p asp ri nj nx x^np 

:xn axpp niby ipn^jx xb xnins 


n^ni nnsn n?x nx mnu ^*>n i qpxi :a^n iy D 

mv^n^nf mnu di^-i mrrnb yin r? 
naxTiN noxn D33i° :Kin DKuin mj 'rh nwn 1 ? ^ 

v <” v * *■ it v • : r jt — ■ /■ : v Vv : ■ : 

1 7N^U; , ’ ,, 33 1 7 nri’m 3nyn - ny Niaui ihib-dk man 

•• t : ■ r : t : it : vat t - v.- t : t t : v t t - 

nna yaan lub’iv npnb DDina nan na^i ^ 
ova in'Kiann 1 wn iD^ 1 nyn^ Niam nnx ^ 

j “ t - : • j i‘ t j- : • «.•• t : att 

□n Kunn 1 k'^'dni nnu 1 ’yn^n Dim 'W'bvin 

j- t-:- •: at;* «.**:- j - y*:- 

nna j7aan _I ?3 nnu 1 n' 1 ? ■'yn^n Dim ,, ^ , ' 1 7^n p 
nin 1 p^irnx Numn 1 ’ n'^i niib’-n^N dikh Vaaa 
"K’b nna ^Knu;^ fonn ^aan nnnDai kdu 

i t ■ ■• • A" T : ' • v - vjv — -jT : : • • •■ • 

□nx nninn nxi :in inxDU niy nm ndu pni ^ 

^n'KD niyN‘^31 bnxn'^K K3n _l 73 niD ,, "'3 

v t jv -: t : v t v <t - t v a : j t r 

TMyrx n\yN mna ^3 Vdi iD’D 11 nyniy ndu 1 ib 

j' t I I** yv ■: - t t : : i* t j- : • v.t : • 

nntyn ■'as'^y ya’-n^N Wn :Kin kdu r6y ^‘•ns w 

v t - r : “ “ * v ■: : i v t at t v t 

kdup nnpn ix nnx nyyn'ix nan ix nnn'^na 

'•T : * v r»T: j *.t t v /: : i •■ : j v v - -: r 

nxunn nsnty nay d xdd 1 ? inp^i iD’d 1 nyniy p 
□■•D a ^3013itx np^i i^D'^x n^n d’d ibv inai ni 
■^yi D^sn'^D'^yi ’^nxm^y mm ninta \yx 

- : ... - t - : v t — <t • : t r 

bbm ix byys yaan^^yi Diyi’n n\yx niiyaan 

T T IV J V V “ - ; AT IT JV “! V. T ; “ 

nn xbun -1 7 y hnun ntm :n3p3 ix n»3 ix o* 

J — •■ T “ “ T - <T * 1 V IT - J V - J 

D33i ’ymyn Di^s ’ixum ’yntyn Dim •’iy'aiyn 

» •• • ■ • i • ■ i ^ a • a ii ■ t « a • i i • a “ 

a a • J a • A a -J ^ ■ 

x -1 7i xDtP'niyx \yxi anys nnui d^dd ynni mas 3 
•nx “’D ‘anpn ninn xinn \yaan nnn3ai xunn 1 
:xin xnu l^y pn'r'X 1 ? nna na xau nim iynpn 

I A* T kT T I I JIT* A* ** "IS - 




'”n 
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:(op npo) 7 i?p via ypp 7 »d 3 p d 6 6? ,f»P 6 pp 7DP3 pd 1 via 
/pipw o»pi6 ’iinp) pi ,[’37a 6 ff D] nsa pcis aaina pci .^na 
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f P7? ’ai .nni 'iab imaani ^xn^ *aa nnyf? nmm aa6)C ,3ipap 
:?pnr pci ( 7:3 ?nar) onjp ppip p6 Pi 7 ’i .(aa:a pa^) >3 p6 nn wa 
6»pc aaii p6pp sipap p6ap .vpiab *aii .ipicaa npn ]ici .xin nxun 
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9. njrpp*? yim? — Outside the camp. The ashes were divided the service in the future ( Mizrachi ; Bertinoro), or to mix with 
into three parts: (a) One part was stored on the Mount of the ashes of future Red Cows (Nachalas Yaakou; Beer Mayim 
Olives for future use: either to purify the Kohen performing Chaim); (b) another part was divided among the twenty-four 
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until evening . 9 A pure man shall gather the ash of the cow and place it outside the camp in a 
pure place. For the assembly of Israel it shall remain as a safekeeping, for water of sprinkling; 
it is for purification. 10 The one who gathered the ash of the cow shall immerse his clothing and 
remain contaminated until evening. It shall be for the Children of Israel and for the proselyte who 
dwells among them as an eternal decree. 

' 1 Whoever touches the corpse of any human being shall be contaminated for seven days. 

12 He shall purify himself with it on the third day and on the seventh day become pure; but if he 
will not purify himself on the third day, then on the seventh day he will not become pure. 

13 Whoever touches the dead body of a human being who will have died and will not have 
purified himself — if he shall have contaminated the Tabernacle ofHASHEM, that person shall be 
cut off from Israel; because the water of sprinkling has not been thrown upon him, he shall 
remain contaminated; his contamination is still upon him. 

14 This is the teaching regarding a man who would die in a tent: Anything that enters the tent 
and anything that is in the tent shall be contaminated for seven days. 15 Any open vessel that 
has no cover fastened to it is contaminated. 16 On the open field: Anyone who touches one slain 
by the sword, or one that died, or a human bone, or a grave, shall be contaminated for seven 
days. 17 They shall take for the contaminated person some of the ashes of the burning of the 
purification [animal], and put upon it spring water in a vessel. ]d A pure man shall take hyssop 
and dip it in the water, and sprinkle upon the tent, upon all the vessels, upon the people who 
were there, and upon the one who touched the bone, or the slain one, or the one that died, or 
the grave. 19 The pure person shall sprinkle upon the contaminated person on the third day and 
on the seventh day, and shall purify him on the seventh day; then he shall immerse his clothing 
and immerse himself in water and become purified in the evening . 20 But a man who becomes 
contaminated and does not purify himself, that person shall be cut off from the midst of the 
congregation, if he shall have contaminated the Sanctuary of Hashem; because the water of 
sprinkling has not been thrown upon him, he is contaminated. 


divisions of Kohanim, for use in purifying people; and (c) the 
third part was kept in the Chail, an area next to the wall of the 
Courtyard, for safekeeping , as required by this verse ( Rashi ). 

Kin riKun — It is for purification. The Torah uses the word 
chatas , which usually refers to a sin-offering, to indicate that 
it is forbidden to use the ashes for personal benefit, as if they 
were an offering ( Rashi ), and if one does, he must bring an 
offering and make restitution, as in Leviticus 5:14-16 (Sifre). 

12. la — With, it, i.e., the purification is carried out with the 
ashes of the Red Cow, according to the procedure outlined 
in the following verses. 

13. If someone became contaminated through a dead hu¬ 
man and neglected to purify himself with the ashes of the 
Red Cow — even though he immersed himself in a mikveh 
— he remains in his state of contamination. Consequently, 
if he intentionally enters the Sanctuary or Courtyard, he is 
subject to the Heavenly punishment of kares , meaning that 
his soul is cut off from the Jewish people (Rashi; Ramhan). 

14. bnKn — In a tent. This verse teaches the law of contam¬ 
ination under a “tent,” or any other sort of cover. The roof 
over the corpse has the effect of spreading the contamina¬ 
tion under the entire air space that it covers. Thus, if a dead 
body is in one room of a house or under part of a tree, any 


person or vessel that is anywhere in the house or under 
another part of the tree’s shelter becomes contaminated. 

15. The subject of this verse is an earthenware vessel, 
regarding which the Torah has taught that it can become 
contaminated only if a contaminated substance comes into 
its interior (see Leviticus 11:33). The same principle would 
apply if the vessel were under a roof, for in that case the 
contaminated air space is in the interior of the vessel. But if 
the vessel has a cover sealed onto it, thus insulating its 
interior from contact with the contaminated air, it cannot 
become contaminated. However, wood or metal vessels 
would become contaminated whether or not they were 
covered, because they can be contaminated from the out¬ 
side (Rashi; Sifre ). 

16. rntpn — On the open field. In an open field where 

there is no roof over the body, contamination is conveyed 
only by actual touching. 

17-20. The Torah gives the process of purification. First 
fresh water from a spring or river is put into a vessel. Ashes 
are poured onto it and they are mixed together (Sotah 16b). 
If the tent is made of materials that can become defiled, it 
must be purified. [Buildings that are anchored to the ground 
do not become contaminated, however.) A pure person 
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throws some ash-water upon the contaminated person or 
vessels on the third and seventh days, after which the person 
and vessels are immersed in a mikveh to conclude the purifi¬ 
cation process. Verse 20 repeats the law of verse 13 that one 
who enters the Sanctuary while contaminated is liable to 
kares. Rashi comments that the first verse refers to the 
Tabernacle, the second one to the Temple. 

21. rrtipi — And the one Loho sprinkles. This cannot refer to 
one who throws the water to purify a contaminated person, 


because verse 10 implies that even after sprinkling the water 
on the tent, the person goes on to sprinkle it on the vessels 
and people; clearly, if he were to have become contaminated 
he would be disqualified from further sprinkling ( Ralbag; 
Malbim). Rather, the Sages explain, this verse refers to one 
who merely carries the water for any purpose other than 
purification. The Torah describes this as ‘ sprinkling” to im¬ 
ply that he does not become contaminated unless he carries 
at least a quantity of water sufficient for sprinkling. There is 
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21 This shall be for them an eternal decree. And the one ivho sprinkles the water of sprinkling 
shall immerse his clothing, and one who touches water of sprinkling shall be contaminated until 
evening . 22 Anything that the contaminated one may touch shall become contaminated, and the 
person who touches him shall become contaminated until evening. 


20 

Miriam's 
Death and 
the Lack of 
Water 

The People 
Protest 


God 
Commands 
Moses 
to Bring 
Water 


1 | he Children of Israel, the whole assembly, arrived at the Wilderness ofZin in the first month 
and the people settled in Kadesh. Miriam died there and she was buried there. 2 There was 
no water for the assembly, and they gathered against Moses and Aaron . 3 The people quarreled 
with Moses and spoke up saying, “If only we had perished as our brethren perished before 
Hashem! a Why have you brought the congregation of Hashem to this wilderness to die there, we 
and our animals? 5 And why did you have us ascend from Egypt to bring us to this evil place? 
— not a place of seed, or fig, or grape, or pomegranate; and there is no water to drink!" 

6 Moses and Aaron went from the presence of the congregation to the entrance of the Tent of 
Meeting and fell on their faces. The glory of Hashem appeared to them. 

7 Hashem spoke to Moses, saying , 0 “Take the staff and gather together the assembly, you and 
Aaron your brother, and speak to the rock before their eyes that it shall give its waters. You shall 
bring forth for them water from the rock and give drink to the assembly and to their animals. ” 


an unusual law in this verse. One who carries contaminates 
even his garments, but one who merely touches becomes 
contaminated himself, but his garments do not ( Rashi ). 

22. — The contaminated one. This verse refers back to 

-■ r - 

a person who touched a corpse, and it reveals that his degree 
of contamination is so severe that he can pass on contamina¬ 
tion to another human being. The second person, however, 
does not require the seven-day process described above. He 
need merely immerse himself in a mikueh, and then remains 
contaminated only until evening (Rashi). 

20 . 

A new era was now beginning in the life of the nation. 
Nearly thirty-eight years had passed since the narrative in 
the previous chapter. The decree that the entire generation 
of the spies would die in the Wilderness had been fulfilled, 
for, as Rashi says (v. 1), the whole assembly then alive was to 
enter the Land. From this point on, the Torah records the 
events of the last year in the Wilderness and the command¬ 
ments — some new and some additions to previous ones — 
transmitted by Moses during that time. 

1-2. Miriam's death and the lack of water. The death of 
Miriam is juxtaposed with the chapter of the Red Cow — 
though they were widely separated chronologically — to 
teach that just as the offerings bring atonement to the na¬ 
tion, so does the death of righteous people. Also, from the 
fact that there was no water after she died, we see that it was 
in her merit that the miraculous well followed the people 
throughout their wanderings and provided a plentiful supply 
of fresh water. As soon as that righteous woman died, the 
water stopped, with the disastrous consequences found later 
in the chapter (Rashi). According to Seder O/am Rabbah, 
Miriam died on the tenth of Nissan. 

2. rny 1 ? D’tt rpsyKVi — There was no water for the assembly. 
The Torah does not record that the assembly wept at her 
death, as they did after the deaths of Moses (Deuteronomy 
34:8) and Aaron (below, 20:29). Indeed, because they did not 


shed tears over the loss of Miriam, the source of their water 
dried up (Abhich), for it was as if her merit did not matter to 
them. 

3-5. The people protest. That the people needed water is 
understandable, but that they should, by the vehemence of 
their complaint, repeat the sins of the previous generation is 
puzzling. A comparison of this passage with earlier protests, 
however, shows the differences. They did not complain 
about meat or the bland nature of the manna, as their elders 
had; they demanded water, and as Rashi notes, death by 
thirst is a horrifying prospect. Nor did they say that they 
wanted to return to Egypt. When they asked rhetorically why 
Moses had taken them from Egypt, they meant that he 
should have led them on a route that would afford at least 
such a basic necessity as drinking water. God is indulgent of 
people who have a legitimate complaint, even when they 
voice it more provocatively than they should (OrHaChaim). 

7-8. God commands Moses to bring water. God com¬ 
manded Moses to take the staff that he had used to perform 
the miracles in Egypt and which he had used to provide 
water for the people after they crossed the Sea of Reeds. At 
that time, he performed the miracle by striking the rock 
(Exodus 17:6), but now he was told to speak to it. 

8 . vSpn — The rock. The definite article the indicates that 
this was a known rock. The Sages teach that God had created 
a rock that He used often as a source of miraculous waters. 
This was the rock that the angel revealed to Hagar when her 
son Ishmael was dying of thirst (Genesis 21:19), and from 
which Moses was commanded to draw water nearly forty 
years earlier (Exodus 17:6). And that same rock accompa¬ 
nied the people throughout their wanderings, as long as 
Miriam was alive. After her death, it ceased to yield water 
and was hidden (Ramban). 

Diwnw— And. . . theiranimab. Here, in God’s command 

? * I vi 

to Moses that he bring water to the nation, the word ni< sep¬ 
arates assembly from animab. However, the word Jhk does 
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not appear in verse 4, which contains the nation's grievance, 
or in verse 11, which recounts the appearance of the water. 
These variations are significant. When the people asked for 
water, they equated themselves with their animals, implying 
that the physical need for water is the same in all living 
beings — but God did not want that. He wanted the nation to 
realize that if He wills it, there is a spiritual blessing in food 
that enables people to be nourished and satisfied, that peo¬ 
ple are not like animals. God inserted the word nt$ in His 
command to Moses to indicate that there should be a differ¬ 
ence in kind between the drinking of the assembly and that 
of their animals. In reality, however, that failed to happen. 
Moses and Aaron did not sanctify God’s Name (see below for 
various explanations of this], so that the people did not be¬ 
come as elevated as God had wanted. Consequently, when 
the water flowed and they drank (v. 11), there was, tragically, 
no n« to differentiate between the assembly and their ani¬ 
mals (Meshech Chochmah ). 

9-13. Moses and Aaron err and are punished. As he was 
commanded, Moses took the staff and went with Aaron to 
summon the entire assembly and give them water in such a 
way that God’s Name would be sanctified. He succeeded in 
drawing forth water from a stone, but did not sanctify the 
Name, at least in the way and to the degree to which he had 
been commanded. The exact nature of his sin is puzzling and 
has been variously interpreted by the commentators (see 
below). Whatever it was, the sin caused Moses and Aaron to 
lose the privilege of entering the Land with the nation. 

9. 'n — From before Hashem. He took the staff from its 


usual place in the Holy of Holies, before the Holy Ark (Ibn 
Ezra ). 

10. nirt ybprrittq — From this rock . Since the verse speaks 
of this rock, the Midrash infers that the people pointed to a 
specific rock and demanded that Moses bring water from it. 
To this Moses responded, “Can we bring water from a rock 
other than that designated by God?” Moses had been com¬ 
manded to find the original rock, but it was gone from view 
( Rashi ). 

11. D’ttjre myna yborrnj< q’l — And stmek the rock with his 
staff twice. God had commanded Moses to speak to the rock 
that had given water before, but he could not find it. He 
spoke to a different rock, but nothing happened. [Moses rea¬ 
soned that if he had found the proper rock, speaking would 
have sufficed. But since he could not find that rock, he 
thought he would have to strike a different one, following the 
precedent of Exodus, when he performed the miracle by 
striking the stone; otherwise, he reasoned, why had God 
commanded him to take the staff with him? (Beer Mayim 
Chaim).] He struck a rock, but since that was not how the 
miracle was supposed to come about, only a trickle of water 
emerged, so he struck it again, whereupon a torrent of water 
began to flow {Rashi). Apparently, Moses should have spo¬ 
ken to rock after rock until he came upon the right one, but 
the people’s intemperance provoked him to anger. As the 
Sages put it, once he became angry, he erred in judgment 
and struck the rock (see Rashi to 31:21). 

12. ’a DrunjjsVK^ ]y? — Because you did not belieue in Me. 
God wanted everyone to know that Moses and Aaron were 
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Moses and 9 Moses took the staff from before Hashem, as He had commetnded him. 10 Moses and Aaron 
Aaron Err gathered the congregation before the rock and he said to them, "Listen now, O rebels, shall we 

Punished bring f° nb water f° r y° u f rom this rock?" 11 Then Moses raised his arm and struck the rock with 
his staff twice; abundant water came forth and the assembly and their animals drank. 

12 Hashem said to Moses and to Aaron, "Because you did not believe in Me to sanctify Me in 
the eyes of the Children of Israel, therefore you will not bring this congregation to the Land that 
I have given them. ” 13 They are the waters of strife, where the Children of Israel contended with 
Hashem, and He was sanctified through them . 


not implicated in the sin of the spies, and they would have 
entered the Land had it not been for their error at the rock 
( Rashi ). 

The thrust of the verse is that if they had had sufficient 
faith and continued to speak , water would have come from 
the proper rock and God’s Name would have been sanctified, 
for the entire assembly would have drawn the intended les¬ 
son that “if a rock, which does not speak or hear, and that 
does not need sustenance, carries out the word of God, then 
surely we should do so” (ibid.). 

According to Ramban , however, Moses and Aaron were 
surely not lacking in personal faith. Rather, the phrase 
should be rendered because you did not cause them to believe 
in Me, for if Moses had carried out his charge correctly, he 
would have infused the onlookers with faith in God. 

13. 03 — And He was sanctified through them. The 

antecedent of the pronoun “them” is not clear. According to 
Rashi, it refers to Moses and Aaron, for when God imposes 
judgment even on such great people, showing that no one 
has license to sin, His Name is sanctified. Similarly, when 
Nadab and Abihu died, Moses told Aaron that God had sanc¬ 
tified His Name through those closest to Him ( Leviticus 10:3). 

According to Ramban the sanctification came about 
through the waters, because the entire congregation, with¬ 
out exception, saw the miracle. In the case of the water that 
Moses brought in Exodus 17:6, the sanctification was not as 
great because only the elders were present. 

<+$ Moses* sin 

Virtually all the commentators grapple with the question 
of defining exactly what was the sin of Moses and Aaron. In 
the course of his comments, Ramban declares “the matter is 
a great secret of the mysteries of the Torah.” It is beyond the 
scope of this commentary to cite all the major views; sum¬ 
maries can be found in Ibn Ezra, Abarbanel , and Or 
HaChaim. We will cite five views: 

(a) Rashi ’s view, given above, is that they sinned in striking 
the rock, rather than speaking to it, as they had been com¬ 
manded. 

(b) Rambam (in Shemoneh Perakim, his introduction to 
Tractate Auos) states that Moses sinned in becoming angry, 
as he excoriated the complaining people, “Listen now, O 
rebels . . .” (v. 10). This sin of anger was compounded be¬ 
cause the people assumed that whatever Moses said was a 
reflection of God’s will, and if Moses was angry with them, 
then God must be angry. But, Rambam states, we do not find 
anywhere in the chapter that God was angered by the peo¬ 
ple’s complaint. 


(c) R ’ Chananel, whose view is joined by Ramban, holds 
that the key words are Moses’ rhetorical question, " Shall we 
bring forth water.. which implied that he and Aaron had 
the power to produce water. Moses should have said, “ Shall 
Hashem bring forth. ” This would explain why God said that 
Moses and Aaron had not sanctified His Name. 

(d) Abarbanel agrees with Rashi that the immediate cause 
of the punishment was that Moses struck the rock, but he 
holds that there was an underlying cause: Moses and Aaron 
had erred before, but God did not call them to account until 
after this sin. Aaron had had a hand in making the Golden 
Calf, which caused national suffering. And Moses had dis¬ 
patched the spies, whose false report had brought about 
forty years of wandering and the death of an entire genera¬ 
tion. It would have seemed unfair for the nation not to enter 
the Land, but for Moses and Aaron to do so. Therefore, when 
they committed a sin that was worthy of a punishment of 
some sort, God chose to keep them out of the Land, like the 
rest of their generation. Midreish Tanchuma cites a similar 
view. 

(e) Chiddushei HaRim finds the key to the shortcoming of 
Moses and Aaron in the word □ir , ry^, before their eyes (v. 8), 
implying that Moses had to speak to the rock in such a way 
that the people would see something, rather than merely 
know it. Similarly, at the transcendental Revelation at Sinai, 
the Sages say that the nation saw what is normally only 
heard (see Exodus 20:15), meaning that their understanding 
of that experience went beyond the normal limitations of 
human physicality. Here, too, God wanted Israel to see — 
meaning that they should have unquestioned knowledge 
that God provides people with whatever they need to carry 
out His bidding. If they could achieve that perception, the 
barriers to belief would fall away and the nation could rise to 
new heights. The water flowed, but Moses failed to inculcate 
them with this perception. 

14-21. Edom refuses passage to Israel. The time had 
come for Israel to enter the Land. They were in the 
Wilderness to the south of Eretz Yisrael , and the preferred 
route into the Land was northward through the territory of 
Edom, the descendants of Esau. Moses sent a delegation to 
the king of Edom, requesting permission to traverse his 
land, but the king refused his entreaties, forcing the nation 
to travel around Edom, east and then north, thus eventually 
crossing through the Amorite kingdoms of Sihon and Og on 
the east bank of the Jordan, and entering Eretz Yisrael by 
crossing the river from east to west. It would not have been 
a difficult matter for the Jews to invade Edom, just as they 
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were later forced to fight Sihon and Og, but God had 
commanded them not to provoke their Edomite cousins 
(Deuteronomy 2:4-5). 

14. yn$ — Your brother Israel. It is common in 

Scripture for relatives to be called brothers. 

Moses went into the seemingly superfluous account of the 
Egyptian experience to make the point that the inheritance 


of the Land was contingent on the prophecy to Abraham 
that part of his offspring would suffer exile and persecution 
as a prerequisite to gaining the Land. Esau had not done so. 
When Jacob’s family went to Egypt. Esau’s was secure in its 
own ancestral home of Edom/Seir, thus ceding their right to 
Eretz Yisrael to the Children of Israel ( Rashi ). Therefore, 
Moses appealed to Edom’s sense of fairness, but was soon 
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14 Moses sent emissaries from Kadesh to the king of Edom: “So said your brother Israel: You 
know ait the hardship that has befaiien us. 15 Our forefathers descended to Egypt and we dwelled 
in Egypt many years, and the Egyptians did evil to us and to our forefathers. 16 We cried out to 
Hashem and He heard our voice; He sent an emissary and took us out of Egypt. Now behold! 
we are in Kadesh, a city at the edge of your border. 17 Let us pass through your land; we shall 
not pass through field or vineyard, and we shall not drink well water; on the kings road shall 
we travel — we shall not veer right or left — until we pass through your border. ” 

10 The king of Edom said to him, “You shall not pass through me — lest I come against you 
with the swordT 

19 The Children of Israel said to him, “We shall go up on the highway, and if we drink your water 
— I or my flock — / shall pay their price. Only nothing will happen; let me pass through on foot ." 

20 He said, “You shall not pass through!“ Then Edom went out against him with a massive 
throng and a strong hand. 21 So Edom refused to permit Israel to pass through his border, and 
Israel turned away from near him. 

22 They journeyed from Kadesh and the Children of Israel arrived — the entire assembly — at 
Mount Hor. 23 Hashem said to Moses and Aaron at Mount Hor by the border of the land of Edom, 
saying , 24 “Aaron shall be gathered to his people, for he shall not enter the Land that I have given 
to the Children of Israel, because you defied My word at the waters of strife . 25 Take Aaron and 


to learn that such a sense was stunted at best. 

16. wbp yrauf'i — And He heard our voice, i.e., the “voice” 
with which Isaac blessed Jacob when he said, “the voice is 
the voice of Jacob” ( Genesis 27:22), meaning that God 
would respond to Jewish voices when they are raised in 
sincere prayer (Rashi). That God had heard their prayers and 
redeemed them from Egypt was proof that He wanted them 
to enter the Land, and Edom should not bar them ( Gur 
Aryeh). It was also a subtle hint that, as the Sages expound 
(Bereishis Rabbah 65:20), the voice of Jacob and the sword 
of Esau ( Genesis 27:40) are never in equilibrium; when one 
is ascendant the other is in decline. Since God had chosen to 
hear the prayers of Israel, Edom should sheathe its sword, 
because it would not prevail ( Divrei David). 

— An emissary. God’s emissary was Moses. He used 
the word which also means angel, because the 

prophets are referred to as angels (Rashi). According to Ibn 
Ezra, Moses meant literally that an angel had accompanied 
the Jews from Egypt. 

17. In the plain sense of the verse, Moses assured the 
Edomite monarch that the Jews would not damage his 
property or deplete his water supply (Ibn Ezra). Rashi, 
however, cites Tanchuma that the Torah teaches us a lesson 
in courtesy. When someone is a guest in a hotel, he should 
buy food from his host to assist him in earning his liveli¬ 
hood. Here, too, Moses said that even though the Jews had 
their own water supply from their miraculous well — which 
is why the Torah uses the singular — they would purchase 
water from the Edomites, instead of using their own. 

18. S-rna — The sword. Pointedly, the king responded to 
Moses’ statement about Israel’s voice of prayer [see notes to 
v. 14]. The king suggested that he was quite content to hold 
fast to Esau's blessing of the sword (Rashi). 


19. Moses offered an alternate proposal. Originally he had 
asked for permission to traverse the land, implying that they 
would go even through population centers. Now, he sug¬ 
gested to the king that the Jews would stay on the main 
highway, which bypasses the cities. By offering to pay for 
water, they meant to say that they would even pay for the 
river water that they might use during crossings of rivers 
and streams (Ramban). 

22-29. Aaron’s death. On the first of Av, in the fortieth 
year of Israel’s wandering in the Wilderness, at the age of 
one hundred and twenty-three years (33:39-40), Aaron died 
and was succeeded by his son Elazar. Before he died, Aaron 
had the satisfaction of seeing Elazar clothed in the vest¬ 
ments of the Kohen Gadol, thus seeing how a great father 
was succeeded by a great son. 

Then Aaron died through njrtf] nmn, death by a kiss of 
God, as it were, meaning that his soul became united with 
the holiness of the Shechinah [the Divine Presence]. The 
Talmud describes this as the most exalted form of death, 
likening it to pulling a hair from milk, meaning that the soul 
leaves the body without resistance. R’ Tzaddok HaKohen 
explains that to the extent that people sin in life and estab¬ 
lish a bond between their souls and the pleasures of this 
world, it becomes difficult for them to part from physical 
life. For those who become totally attached to physicality, 
the Sages liken death to pulling embedded thistles from 
sheep’s wool. But for those of the stature of Moses and 
Aaron, whose souls remained as pure as when they first 
arrived on earth, there is no effort, no regret, and no pain 
when the soul is reunited with its Godly source. 

22. inn "lit — Mount Hor [lit., Mountain of the Mountain]. It 
was given this name because the configuration of the moun¬ 
tain was like that of a small apple perched atop a large one, 
or like one mountain atop another one (Rashi). 




rrx / K3 - wiD / a 


npn nuns 


nso / 848 


:ntu “in 1 ? pmv ppxi rna “ity 1 ?** 
■•nltf/ia*? rp pqx ry r6t^/x) ^ 
pnx] rn:p njy*?s n 3 p3t^n*7ni 
XD 3 nV /)3 “DJ 71 n :|)pn nil]’) tf/ 3 ?jy 
^3 TyV X*Ylt 3 "in 1 ? ip’’ 1 ?!?! ;j T»p? H 

ry pqx ry ni68a n^KpD :xm/33 
rm "ijvV^ n ’ pnjy ^Vx] ■’nitt/in 1 ? 
nrpi xyiu ttfn3 ypn pnx n 1 )?! 

K'j) linioD :xtii 3 ip nTy^x] ntpp 
(xnn K"j) nx xnu/33 *73 Ox’tnnxi 

t : — — t ; ■ : t ■ n : ■ ; 

ynv yn*7p pnx n; lani pnx n^p 
x3*?d nx3V39 yptp x ^xntp 1 nn *73 
*7xnfcr> xnx nx xnm nn 1 “run 
^xnU/n xmp naxi x^xd m'x 
on *7xnte7 1 D’pi 3 :xn^ nao xnu/i 
xpy n; nppn nppp dx npxiy ong 
y ^npia ipn^np n; nm*;] np inn 
nx:j;:3 n* nppi ^xntpp nni*7y 
xpip xnpi prpp ny limy nmi 
xmu -inn i*7t3)ii :nnnn xnnxn 

t - ▼ : t : t t ; - : 

xyyx n? xd^x*? tyioi xpi nnx 
ixnpxa xpyn xttf?) npyi onxn 
nyi 11 7 xnp’pa xpy oynnxin 
□nypp xjmppx xpp Uu nipp 
n**7i xnn*7 n 1 ^ nx xnanna nnn*7 


I'niHN-riK utfani nnn in nnx ^ym in Try 1 ?* 13 
n 5fl HP*’ Dn*) in “itv^ktin anryapi lnn-nx 
“inn irr 1 ?* ¥?jra mrv my iiy*a rrcto t^yn :□# , 3 
vnn-nx pix-nx n^n uiysi iniyn-^yjA n , 
tfxTa mnx nnn in ny^x-nx hnx 

j : ut 1 * -: 1 - tit- ; jt t : V <^ : -- 

nnvn-^a ix-m nnnnn “in^xi n^n -m “inn M 

T ” JT T : ’- IT T 1 • ITT ; •; ; yy yj.— ^ T ' 

nn ^3 mi □ , >ry' I 7ry innK-nx nan innx via n 
af ybryn ‘ * ‘ ‘ ^xnty « 

^xnt^n bn^n onnKn iti ^kn^ ks n 3ian 

••▼;•: v T •“ *■ t -: it I y *.y •• t : • JT •< yy - 

•qn “inK^i nm 1 ^ mi ^Knt^ 1 “inn :nt7 iann i a^/n a 

• /i“ ~ v. 1 - \'t: j" t : ■ - • - « iy w • : : j— 

iDnnynK ■'nnnnni nn hm Dyn'nx inn ini 
□“inn bynn’nx inn ^ipa mn 11 ybu/n a 
innnn Dipiin'D^ xnpn annynKi annx 

IT : T K T - I” jrl : 1 - AV "Tt y ; kv : y 

□nx ynx-nx aao 1 ? nib^D 1 ' mi inn inn ivon t 
nu/mi b’n^xa oyn lain :ina oyn'U/ai narpni n 

v : i" t t j** —: — I v it- it t y iv j— I: * - 

yxi bn 1 ? yx n naina nin 1 ? on^nn bn^yn nn 1 ? 

I j" : v v * j" r at : ■ - v. t ■ - s • • • v: iv <t t 


K3 


'"n 


3:5? j)i .onnxn yn :o piM) no rrr ocr p 6 |pp pw 06 ■)n6)C 
yn r onn6? y)7 ,706 737 ,(33:r i’»b) 3J)3 ibrn 7n6)C ,o»br)» ?3 )?b?c 
PW 3 JJ 0 ?b 71 P^ 07 )’ PCbC *p 7 [ 7 » 6 )C] Os 1 ’)d 1 > pdwp bl 7 J? 7 »PP 

O) :(?7i6 C77«) pp6 ?pdc 6^6 P)’f) utttt stem :(oc 6mwn 
.onny nxi :?r»3 .onnx onmi (i) :0133b obbc cnp 6 .nttirtni 
nrn if o»nb» oo’br 0631 po6 ppc p’ 3 .710 yn n) :oi 33 >P 7 P 
( 0»b37n Pl’f3 OP’bs 07T33C3 0?b ntPC 1770 6l0 ,<|1D 0» ]77 OOHIP^b 

r pi»D» »3C oooin6b ntp j6:i ,(p: 6 on37) yo o» 177 0737PO ipdi op 6)C 
’31 d:’ 0’737) |7 o 6 PP DC 07D1P |p»» »)3 P17^3P 1»D3 b^PC 1 , )31 7P6)C 
6 io ib»6: ioi7’ddoi vb» ib36poi nrn oc 6b6 f p» ooo 703 6boi pp opdip 3 
6P1P3P) 700 70 7P 07D1P |P PI POP P3C OftfPPI P1PDP3 pi731 f)b .007D3 
oyn WD3 narpm 11^763 7i3»b oapa 6bc .onx ynx nx 330*7 :(oc 
1361 J76b D)30b 0*317p 1)»0 VC3P r 17P6 r 00b OCpiOC ]770 P71P3 .^773 
07bp 13’Pb ,OV0 7P 0)C 03PC10’tbC 10PO11)»P13617TP13,1)»7ip6b 0’7f1P 
1773 OPO CD) 7bppi 7Plb |3P» 6bl .7"lbP17p)6 f"»b ]1Cb31.1770 7)’P3 OCD) 
C71DP f)7pP3 CD) 7lbp 6bPPC OipP b3C .07bp 0P313 CTD 6bl 1773 OPV03 
b67C’ bPD31CD) 7bppi p)31 (P:6» 0’73f) 003 »CD) 7bpP11133 ,07bp 0P3 OC 
63 P71P0C 0763 r CD) 7lbp pcb 13 bDl) 076 bp OCpO 737 b31 .(fOP O’ODIC) 
.7PbO 1Pl6 OC 713b 13b 11P3 OipP lb |’6l f 73701Pl6 b3pb 03P71PP7 J»6l 1’bP 
0bP3 OCD) 031 p33 ,0760 bP 7331 6l0 bl73C f b713 pcb 13 bDl) PHPPO 73731 
pcb b3 ,ici7’D be ibb3 .(rp:’ 3 v 6) »)7ibp brc3 o6an .’bp ob7) (oc 0’73f) ’3 
Dnbx3 (n) :ipb3ip PP70 |’6c f 6l0 lb310b bl3’ |’6c pcb 7373 CD) 7lbp 
:o’ic oo’)C .lanibpn nob :(p» 6 pidp) Dipb 73P nco .nvooi 


1)3 bp OPPb VbPP OP’CDOd 10C’3b0] obna 0)103 ’733 [P6] .1H33 nx (13) 
,0PPb ObP lb 7P6 ,pib7 7)1 PPilP OPP 067.0)3)1,07PPb 0)30 lb 7P6 .V)D3 
0Pl6b OCP 7PP 7’P .ObPl ,1’5’P Clip .jppi ,yD ppp .PCD1,1*7’ P1CD .ObPI 
ob P’l6P)C OP’P 0:3b 0’737) yp6 po6 PP 7Cf>3 lb 7P6)C ion .OP’P 
:(v 6pip)P) 33p 6b ib ocp 7370c d"p 6 .nuna w\ (ta) :(3 JC’ 6 pip)P) 
| 3’017P6 77’ 6b po6l 0’771» 7fPb6l OCP l67C3.731 mpn ba 1X7’1 (ua) 
0D3P0 P6 7bP1 l6bP0 73)3 7PPC ’P 7CD6 ,17P6 .pp oob 7P6 ,po6 6 io 
P 7C0 ’36bP 1016701 0’PP7 OCP Cp3 7’P .P1P0 l6bP 13 PlbC’ (W* 737P3) 
o’oc *Db r o»ooi o’C)6o .bx7Uf^ n*a ba :(oo d’p 6 oi 167 ,opp 3 bpip oob 
P136 ;a>:6 pu 6) ipc6b C’6 pai 03’7P ’br31’3 0306 b’PPi oibc <]7i7 po6 
p 06 6b6 r 6io opip P’P 607 O37PP0C ’)6 7 pi 6 .pia ’a :(ra:3’ jw '77 
bp 6b6 607 peba cpcp of ’3 b"f D’Pi37 np6 6bc p6’rnn6i 167*1 037PP 
6b6 167*1 ’7pP b6 1036 ’37 7P67 ,1036 ’37 7P6731 7133 *))P ipbPD)C C77P 
f i)p*o obppbc opb opp P)’P) 6ioc *Db 607 pcb boo of pcb bpi (.3 o ff 7) 167**1 
bDl) 607 pcb 1*6 6PC)3 b3 IfPI 0137P bp bs6 .po6 PP ’70C ’Db ,1677 opb 
P17P 0611R3 ,7 c 6 pcb3 CPCP 06 D’bPC ’6 C1PC P7f3P 6ioc pc6 jicb 6b6 
:(o:7’ oc) i’P’ o’bnp 06 ,pcbo orp o’C7idp 03701 (7:63 3i’6) *Pi7 7bpp 6b 
0)C0 C673 6 p ’673 '13 7133 ’))P ipbPD)i po6 ppc ppc .* 3P3an v»un (x) 
:(P’ 6P1P)P) Pl)P71Db PP b33 |PlfP ( b67C’b P177P 0Plb7 oblPP pbPPI (OC) 
Dicb p 6 0)Ci .(t33:a* b’pb) 33)0 p63 3d’ pb pp 7p 6)C pbpp of .aaan avi* 
P’6 001 07’3 0’)P)3 ppb o"3pob O’bbDPR b67C* 1’0’C ’73 ,]P)3 J1Cb3 737b 
b67C’ 163C316 ff 0l ]P)3 pcb 0)icbl O’pbpp ’P3b3 00’C13b b67C’ 167.0’)P)3 
,OPD bbDP) 17P6 [0’)P)3b O’RIT 0)’6 OOl 0’)P)33 0)icbl 0P1D3C 1671 


26. in}? — His vestments. Ramban surmises that after 
Aaron performed the final Tabernacle service of the after¬ 
noon, and while he was still clad in the vestments of the 
Kohen Gadol, Moses summoned him to the mountain and, 


by means of the change of vestments, transferred the office 
of Kohen Gadol from him to Elazar. 

Rashi cites the sequence from Sifre Zuta . Moses brought 
Aaron into a cave, where there was a made-up bed and a 
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Elazar his son and bring them up to Mount Hon 26 Strip Aaron of his vestments and dress Elazar 
his son in them; Aaron shall be gathered in and die there. ” 

27 Moses did as Hashem commanded, and they ascended Mount Hor before the eyes of the 
entire assembly. 28 Moses stripped Aarons garments from him and dressed Elazar his son in 
them; then Aaron died there on Mount Hor, and Moses and Elazar descended from the 
mountain. 29 When the entire assembly saw that Aaron had perished, they wept for Aaron thirty 
days, the entire House of Israel. 

21 | he Canaanite king of Arad, who dwelled in the south, heard that Israel had come by the 

Amaiek route of the spies, and he warred against Israel and took a captive from it. 2 Israel made 
Attacks a uow i 0 Hashem and said, If He will deliver this people into my hand, I will consecrate their 
cities. ” 3 Hashem heard the voice of Israel, and He delivered the Canaanite, and it consecrated 
them and their cities. It named the place Hormah. 

A New 4 They journeyed from Mount Hor by way of the Sea of Reeds to go around the land of Edom, 
Challenge aRC [ ifr e spirit of the people grew short on the way. 5 The people spoke against God and Moses: 


“Why did you bring us up from Egypt to 


burning lamp. Moses told Aaron to mount the bed, 
straighten his arms, and close his mouth and his eyes. 
Moses craved a similar death for himself, and when his own 
time came, God told him that he would die as Aaron had 
(Deuteronomy 32:50). 

29. n*3 ^3 — The entire House of Israel. Aaron was 

mourned by everyone, men and women alike, because 
Aaron pursued peace and extended himself to bring har¬ 
mony between adversaries and between man and wife 
(Rashi ). In contrast, Moses was not as universally mourned 
(see Deuteronomy 34:8), because it was his responsibility to 
judge and sometimes admonish, thus lessening the love 
that some felt for him ( Yalkut ). 

21 . 

1. After Aaron's death, Israel resumed its journey to the 
Land, which had been interrupted by the period of mourn¬ 
ing. Just as Miriam’s greatness was fully perceived only 
after her death, for it was then that the people realized that 
their water was provided in her merit, so they gained a new 
dimension of Aaron’s greatness at that time, for the Sages 
(Rosh Hashanah 3a) teach that after he died, the pillar of 
cloud, which had guided and protected the nation, left 
them. Seeing this and assuming that Israel was now vulner¬ 
able, one of the Canaanite kings launched a foray against 
them. 

3jan atth — Who dwelled in the south. The south was the 
habitat of Amaiek (13:29), but the Torah identifies this king 
as a Canaanite. The Midrash explains that the attacker was 
indeed an Amalekite, but he wanted to prevent the Jews 
from identifying his people in their prayers for God’s assis¬ 
tance, so he ordered his soldiers to use the Canaanite 
language. Confused because the enemy wore the uniform 
of Amaiek and spoke the language of Canaan, the Jews 
prayed for help against "this nation," and they prevailed 
(Rashi). 

D’TflKn *]“n — By the route of the spies. Israel approached 


die in this Wilderness, for there is no food and no 


the Land from the south, the same route used by the 
ill-fated spies who had been sent by Moses thirty-nine years 
before, as detailed in chapter 13 (Rashi; Ramban). 

’ 3 ttt — A captive . They took only one captive, a female 
slave (Rashi), whom the Jews had captured in a previous 
skirmish with the Canaanites. The Sages assume that the 
captive could not have been an Israelite, because it is 
inconceivable that the Jews could have suffered losses 
while led by Moses at this august stage of their history 
(Ramban ). 

3. arm* anmi — And it [i.e., Israel] consecrated them. They 
killed the Amalekite warriors (Rashi) and consecrated the 
booty of war for the Tabernacle. Although the verse states 
that the Jews conquered the cities of Arad, this did not take 
place until Joshua’s time (Joshua 12:14); the event is men¬ 
tioned here prophetically, as if it had already occurred. The 
point of the verse is that the vow of consecration, made by 
Moses, was indeed fulfilled eventually (Ramban). 

4-9. A new challenge and miracle. The rigors of travel 
took a toll and the people complained without justification, 
provoking God’s anger until Moses saved them. It began 
when they took a roundabout detour to skirt the land of 
Edom, which God had forbidden them to attack and which 
had denied them access (20:20-21), and they feared that 
they, like their ancestors, were moving away from the Land 
and would die in the Wilderness (Rashi). 

5. ntftoai — And Moses. They knew that everything Moses 
did was at God’s command, but they blamed him for not 
pleading with God to let them enter the Land by the quick¬ 
est and shortest route (Or HaChaim.). 

D'tt l 1 *) on5 I’K *>3 — For there is no food and no water. They 
clarified why they were so sure they would die in the 
Wilderness: because the place was too desolate to support 
agriculture. They were punished for grumbling needlessly, 
since water from the miraculous well followed them every¬ 
where and they had manna to eat (Ralbag). 
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DI 7 V 0 — The insubstantial food. They claimed that the 
manna [and even the water (Kli Yakar)] was a Heavenly food 
and though it was suited to the spiritual life of the 
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Wilderness, it could not sustain them for the heavy agricul¬ 
tural work that they would have to do in the future (Abar- 
banel). 
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Book of 
the Wars 
of Has hem 


water, and our soul is disgusted with the insubstantial food?" 

6 God sent the fiery serpents against the people and they bit the people. A large multitude of 
Israel died . 7 The people came to Moses and said, " We have sinned , for we have spoken against 
Hashem and against you! Pray to Hashem that He remove from us the serpent ” Moses prayed 
for the people. 

8 Hashem said to Moses, “Make yourself a fiery [serpent] and place it on a pole, and it will be 
that anyone who was bitten will look at it and live." 9 Moses made a serpent of copper and 
placed it on the pole; so it was that if the serpent bit a man, he would stare at the copper serpent 
and live. 

10 The Children of Israel journeyed and encamped at Oboth. 11 They journeyed from Oboth 
and encamped in the desolate passes in the wilderness facing Moab, towards the rising sun. 
12 From there theyjoumeyed and encamped in the valley ofZered . 13 From there they journeyed 
and encamped on the other side of Amon, which is in the wilderness that juts out from the 
border of the Amorite; for Amon is the border of Moab, between Moab and the Amorite. 
14 Therefore it is said in the Book of the Wars of Hashem: 

“The gift of [the Sea of] Reeds and the rivers of Amon; 

15 the outpouring of the rivers when it veered to dwell at Ar, and leaned against the border of 
Moab. 


6. D'pntpn D’tfnan — The fiery serpents. The poison in their 
fangs made their victims feel as if they were burning. 
Snakes were the fitting agents of punishment. The primeval 
serpent had slandered God to Eve and was cursed forever 
(Genesis 3:1-15); it was punished by not enjoying the taste of 
its food. Mow, it punished the ungrateful slanderers who 
defamed the food that had a multitude of flavors ( Rashi ). 

7. They begged Moses to pray that God accept their repen¬ 
tance and remove the serpents. Once a natural force has 
been unleashed, special merit is needed to remove it or 
protect against it, even if the sin that caused it has been 
forgiven (Or HaChaim). 

8 . Even people who had been bitten were cured when they 
looked at Moses’ copper serpent. 

The Sages said (Rosh Hashanah 29a), “Does a serpent 
cause death or life? Rather, when they looked upward and 
subjected their hearts to their Father in Heaven they were 
healed, but if not, they died” (Rashi). God could have healed 
them without the serpent, but then they would have thought 
they were cured through natural means ( B’chor Shor). 

9. God had not specified the material from which Moses was 
to fashion his serpent, but he chose copper, because 
it contains the letters of u/nj, the serpent that was attacking 
the sinners (Rashi). It was a miracle within a miracle; the 
source of the destruction was the source of healing (Ram- 
ban). 

14 - 20 . The song In the Book of the Wars of Hashem. In 
those days, as in all times, there were people who recorded 
the details of famous battles, often in the form of poems and 
aphorisms. The wars of that era were recorded in the book 
of this name (Ramban). Ibn Ezra conjectures that the evolv¬ 
ing book originated with Abraham. Over the years it be¬ 
came lost, as did many books of early times. 


According to Ramban, the Torah cites this song because 
it contains the names of cities and places that were con¬ 
quered by Sihon in his battles with Moab and establishes 
that all the territory until Arnon had been taken from Moab, 
which gave Israel the right to keep it after they defeated 
Sihon, as recounted later in this chapter. Rashi, however, 
whose interpretation we follow below, renders it according 
to various Midrashim which interpret it as a listing of the 
miracles God performed for Israel, including a major mira¬ 
cle that is not included in the Torah’s narrative of events. 

14. pnK D^njrrJlKi noioa am — The gift of [the Sea of] 
Reeds and the rivers of Amon. Moses likened two miracles to 
one another, implying that they were of comparable great¬ 
ness. The first was the Splitting of the Sea, whose magni¬ 
tude is well known. The second will be described further in 
the next verse. 

15. o*5n|n — The outpouring of the rivers. Rivers of 
blood signaled to Israel that God had performed a momen¬ 
tous miracle on their behalf. The Amorites had planned to 
ambush the Israelite camp as it passed through a deep 
gorge near the Moabite border. The Amorites hid in caves 
over a narrow pass, ready to push huge boulders down upon 
the Jews as they passed through helplessly. Miraculously, 
the cliffs that formed the walls of the gorge moved together, 
with stone outcroppings moving into the caves and crushing 
the hidden Amorites. All of this was unknown to the unsus¬ 
pecting Israelites until they saw blood flowing down into the 
gorge. 

. . .nv$ Uptf — When it veered. . . Ar was the Moabite 
province that was at the border between Moab and the 
Amorites to the north. The northern Amorite cliff moved 
southward toward Ar, until it “leaned” against it, crushing 
those waiting in ambush. 
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16. noK3 omtat — And from there to the welL From the 
caves, the rivers of blood came to the well that supplied 
water to Israel. God wanted His people to know about the 
miracle He had done for them, so He routed the well into the 
gorge, from which it swept up the blood and crushed limbs 
of the would-be assailants and washed them to the environs 
of the Jewish camp. When the Jews saw this, they realized 
what God had done for them. 

17. ?k — Then. When the well “proclaimed” the miracle of 
Amon, Israel sang to express its own gratitude to God for 
having given them the well and its constant water supply 


throughout the forty years in the arid Wilderness ( Rashi ). 

Midrash Tanchuma comments that Moses’ name is not 
mentioned in this song since he was punished on account of 
the well. Because Moses is not mentioned, neither is God. 
This is likened to a king who says, “If my friend cannot come 
to a celebration, neither will I” (Rashi). Michtau MeEhyahu 
notes that this song pales by comparison with the Song at 
the Sea [Az Yashir J (Exodus 15:1-18), even though verse 14 
indicates that the two miracles were comparable. The differ¬ 
ence is that at the Sea the song was led by Moses, who 
enabled the entire nation to gain a greater insight into the 
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16 And from there to the well — of which Hashem said to Moses, ‘Assemble the people and 
I shall give them water. 

17 Then Israel sang this song: “Come up, O well, announce it! 

10 Well that the princes dug, that the nobles of the people excavated, through a lawgiver, with 
their staff. A gift from the Wilderness — 

19 the gift went to the valley, and from the valley to the heights, 

20 and from the heights to the valley in the field of Moab, at the top of the peak, overlooking 
the surface of the wilderness. ” 

The Battle 21 Israel sent emissaries to Sihon, king of the Amorite, saying , 22 "Let me pass through your 
with Sihon / an( £ we s fta// not turn off to field or vineyard !; we shall not drink well water; on the kings road 
shall we travel, until we pass through your border. ” 

23 But Sihon did not permit Israel to pass through his border, and Sihon assembled his entire 
people and went out against Israel to the Wilderness. He arrived at Jahaz and waged war against 
Israel . 24 Israel smote him with the edge of the sword and took possession of his land, fromAmon 
to Jabbok to the children of Ammon — for the border of the children of Ammon was powerful. 


extent of the miracle. Here, however, they sang without him, 
and they could not scale the same spiritual heights. This, 
then, constitutes a lesson in the importance to Israel of 
having leaders to teach them the spiritual significance of 
events. 

Wondering why the Jews sang in praise of the well but 
never of the manna, Or HaChaim suggests that the well and 
its water are allegorical references to the Torah, which is 
likened to water ( Taanis 7a). 

18. oyn . . .only — Princes... nobles of the people, i.e., 
Moses and Aaron. The theme of digging a well is repeated 
because the rock became a source of water on two occa¬ 
sions: shortly after the Exodus at Horeb (Exodus 10:6,7) and 
at Kadesh (above 20:11). 

nnayuhaa ppftna — Through a lawgiver with their staff. The 
lawgiver was Moses (Rashi), who played the active role in 
bringing the water. The ownership of the staff, however, is 
given in the plural, because in Exodus 7:19 it is described as 
Aaron’s as well as Moses’ ( Midrash Aggadah). 

runn ‘lanntai — A gift from the Wilderness. The well was a gift 
to the people from a Wilderness where there was no natural 
source of water, thus accentuating the greatness of the 
miracle. 

19-20. These verses trace the path of the well as it followed 
the people wherever they went, no matter what the elevation 
or difficulty of the terrain. 

Following his interpretation that the water is a metaphor 
for the Torah, Or HaChaim comments that the succession of 
places that go ever higher alludes to the spiritual growth of 
one who devotes himself to the Torah. He continues to rise 
until he is even more elevated than the Heavenly angels. 
This interpretation would follow Ibn Ezra's translation of 
as, the height (see below). 

20. ioan — To the valley, i.e., an allusion to Moses' death 
while Israel was encamped in a valley (33:40), whereupon 
the well stopped giving water (Rashi). Ibn Ezra renders tojn, 
the height. 


21-22. The battle with Sihon. As noted above, the nation 
had detoured around the land of Edom and was now poised 
to go eastward toward the Jordan, crossing the lands of 
Sihon and Og, two kings of Amorite nations. First in line 
was Sihon, and Moses sent emissaries to ask for the right to 
cross his land in peace. According to Rashi, Moses did so 
voluntarily, because Israel was not required to extend peace 
offers to any of the Canaanite nations, whose lands were the 
God-given patrimony of the Jewish people. Rashi holds that 
the commandment that Israel seek peace before going to 
war (Deuteronomy 20:1) applied only to optional wars 
npn^p], but not to the conquest of the Land, which 
included Sihon’s lands. 

Ramban differs (see here and to Deuteronomy 20:10). He 
holds that peace offers were to be made even to the Canaan¬ 
ite nations. With regard to whether Moses intended to 
occupy the kingdoms of Sihon and Og at that time, Ramban 
holds that the eastern bank of the Jordan was not meant to 
become part of Eretz Yisrael until after the Land from the 
Jordan to the Mediterranean had been conquered and set¬ 
tled by all twelve tribes. Therefore, Moses wanted nothing 
more than permission to pass through; he conquered and 
occupied the lands of Sihon and Og only because they 
initiated an aggressive war against Israel. 

23. ffpp — But Sihon did not permit. The Canaanite 

kings paid tribute to Sihon to protect them against invaders, 
so Sihon could not, in good faith, permit Israel to cross his 
territory (Rashi). 

24. p*r-rv — From Amon to Jabbok. These were two 
rivers. The Arnon was the southern border and the Jabbok 
the northern border of the Amorite kingdom. The Jabbok is 
a tributary of the Jordan and flows into it between the 
Kinnereth and the Dead Sea, and the Arnon flows into the 
Dead Sea (Tevuos HaAretz). 

ty — Was powerful. The source of the Ammonite power was 
God’s command (Deuteronomy 2:19) that Israel not harass 
or wage war against them (Rashi). 



K / 33 - PD / K3 


npn nuns 


“131)33 “ISO / 854 


I’^kh K’np ^3 rv b’KiU/ 1 u/aains 
Itaiyna nKi)n# n^p btt ‘axntf* irnn 
xn^p lWD nKiD :Knn?5 bm 
rux Kini x*»n nxniDfn xa 1 ?)? jimp"! 
rr> 3*031 HKDip 3Kttn Xmp 

t t t : I- r t ; - : ttI: 

13 by™ :]1ok ny nTD rrjnN bz 
'nnn li^u/n 1 ? iW wbm imp” 
□mp nK no :yirpp7 xn^p yppntyni 
K3ip nny psiyim p?3 xtyi*:? t^pn 
Kay iV’tpp iimpi xn^pa Knuin^typ 
n*3 rn^si xnais 3Xia inu/n 

■•I-:-: t-: t - • : • t ' 

'K 2 t$ in lia 1 ? *>] ud : llriXT xnan x'arn 
’niia npn u/inpV pn'aDT Kay jirna* 
nxniaxn Hibnb W 2 V 2 ppmai p-nar 

t ▼ t : - : t ; ■ ; ■• t : I 

xny listypn nppp la'pai 1 ? ^imp 
ny ‘T’npn riD': ny ixnyi iia^na ]vbw 
:nxniax ynxa ^Knfcp ann k 1 ? :xaTa 

T T V! *■ » : 1 T 

lu/nai nry m x^x 1 ? nu/a nbw* 1 ? 

T ~ ▼ T T " : V “I 

:inn h nxniax n* nnm xnnDa 

It- tt ‘.i r I * t : ttt:^ 

:iy paji i^pn rn'x 1 ? a*? 

may b2 1 Kin pinnianp 1 ? xa*??? 

mya 1 ? *> naxi i*? pynnx 1 ? xanp xrux 1 ? 
n*i pin* nnoa nma nx rraa farnn x 1 ? 

t ; t ■ ▼ : It " •: ■* ■ ■ : t 

h xap pp 1 ? nayni nyix rm nay b 2 
arr ■>n nxniaxn Ka^a jimp 1 ? may 
b 2 m *»nP3 m nn 1 limin'? iilau/na 

t r; * : r; t ; i : v : 

innn nnipp n 1 ? nxntyx x'n ny nny 
inu/i 'axnten *an I'aoiiK :nynx n* 

■• » ; ■ »* ; t ; •* • ■ t 

:lnnn Km 1 *? xnaya axiai xnu/aa 


-^rjaVity zn^i n^Kn □nyn - I 73 nK^Kn^h^i n, 

TO’D t-v iiinyD ^ ja-^i ii^n? n'nisn ny 13 

ini/Knn bKin ^bm ori^j Kim Kin n) 3 Kn “i^e 
nipK 1 ; ]p:by :pnK-ny in;)? lynK-^ynK npn , 3 
bK->3 :iin->p my 3313*13 man iiaiyp ik 3 D^ifjan n3 
3 K 1)3 ny n^?K fn^p nnpp nnn^ iianynp hky; 
pa mm-ny nnnK 3 kip ^-*1k ^anK mp 3 ^y '3 03 
onmi mmo nPK n 1 ?): 1 ? nnu/n pnani dp^q vn 5 

jit • “ I 1 • k* v: I v jv s • ; - jt : “ •• : < t t 

:K 3 T)?-ny n#K* n?a-ny nnyai 3 ' 3 n-ny ii 3 iyn nnK 

tik ^an 1 ? 'myp :nPKn vnK3 ^Knp/ 1 ' bu/^i 

v j- - : v <- : ■ - i“ v: it 1 v <•: : •• t r • v ■— 

iaQ ! >i :tau/-nu/K nPKn _ nK wn^i 0 nman inB^n niy a 5 ? ^ 

; ■ “ IT V “I J* V! IT V *. T ^ • « ■ - •• ■ — l v v- 

Kin oriKnp 1 ? yi/nn-n^p aiy ky”! iu/3n nnn i^yi 

\ t Tl: 1 T T - 1 v iv j-*— 1 at t t I »vv -:i— 

_I 7 K nwP'bK mn 1 npK^i ^ynnK nm^ra 1 ? Day^i 

- v v < v ” ■ iv : v ut t : • - y - t : 

lYnKTiKi ipy _I 73 ‘nKi in'K mna nnn ■o inK Kmn 

a : *■ v : v - t v : v • j- t i : it : j 1 jt • 

nt£7p ni^K nPKn nbp Vn^p 1 ? n^y np)K31 1 ? n^yi 

v jv ■: * vs it 1 v jv » “ ; t • t jv •: i" t j- t : 

Ti^s'ny D?y^3 _ nKi Va3‘nKi in'K 13 m :ii3iyn3 ns 

j' : • - ** t v : t t v : < — I t : v : 

^Kn ^ 1 ’as lyon :!YnK*nK iiynm nnp; i^'TKU/n « a: 

A" t : • j- : v : ■ - i : - v *. : i— a 1 t v i- : • 

iinn 1 " lnm 1 ? nny)? 3 kip ninnyn lann 

1 ••: l : v v* •■ t j : - : -: 1— 

v, tv /pr 0 K'^n^iab .DyioQ rs 


33 


»"cn 


ny jmm nax :or>bc ri^bn .nix onm (^) :'ni p^au/n 
ip nnite ,7» id be ounn ,\on 7 d pi ,ocn 736 |i 3 DP 3 3 f)i»b d’dd biyi 
»73» 717b 7 1 ) PVD |D»b 1»3 f l'b DbCRWI bl»1 P13b» JIDb V) .I13HJ) 7') 
,7>DU7 |"’D .0^31 :[(3’:’ DPP) 7») D3b 17’) W3 1D7Db PI] (lb:f>» t 0»3b») 
:dw 7 d odid’Cd .nsj ny oni 6 mum :D»bci»D nn 6 » p .?n»c peb 
ddd) 6b n»6 . 0173 b D’b:7n? .'i3i nty» nx biih ntrMa nbtyn (a^) 
bx (n 5 ?) :(oc 6 »in)P) onbr>b s">d» be mbyp P33 156 d>pid 3 ,o’)id673 
7«6)D ,dp 736 bD ipisr ib 71 ppp 6 pd opbob by pdp p»pd .mix xn^n 
in’3P1 7»ipb773 13PD 0’6P7P |» DbDD W f) 1 P {iKT P’D^PD) D’bPP 637 
D’737) 0’6D7P 7P»P 76P5 |D3P "jb» ilP p7 O 7»f»D ,0»)7p P17PCP3 

C73) p6i7?3 P 13733 6p’673 U7P pdp .imx ian (nb) :(?3 6 »ip?p ;6’:: 

:'01 'D7P 6pbp 73 67113 7pl? 

26. This verse establishes Israel’s right to occupy Sihon’s 
territory, even though it had originally belonged to Moab. 
Once Sihon conquered it, Moab lost its claim ( Rashi). 

27. o6ty>an — The poets, i.e., those who use similes to give 
force to their words. 

These poets were Balaam and his father Beor, who were 
instrumental in Sihon’s victory over Moab. Moab had been 
successfully resisting Sihon's invasion, until he hired Bal¬ 
aam and Beor to curse it (Rashi). They celebrated Sihon’s 
victory with a poem declaring that Heshbon, which had been 


’Db f 3 P 3 Pb pbip pnb .nrrba xim (ia) :pb dtodp onw .mnaa (na) 
pppb pp'pc i)b apa f pp»p 361P bew paepi (p:3 on 3f>i» p 6 7bP b6 'foe 

:(:i» p w 3) 1P1D7P .n^tt :(:d pbip pa 6»iP)P) b67nb noD n’ b»i dpp 

,opb3 .mbunran n)ax' :3fo«3 pp»D 0 Pb)C pwpbw ppi 6 bp .p bv (ta) 
dpi (op 6»iP3P) 711331 opba .D^tyiwn :(r:ia ]bob) ibc« fan ia 7 p 6)C 
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:( 7 a: 6 ’ o’DDin a 6 i» nb 6 op .tyina :(oc 6 &ip>p) i 7 ’a nonn a 6 ia 
rniia p6i , 37 pp o’D’bai o^p) .do^s a 6 ia be ma p 6 |pdp .pi: 

the Moabite stronghold, had become Sihon’s capital, and 
that he would advance from there like a fire, to devour more 
Moabite cities (Rashi). 

29. axin ^ - nx — Woe to you, O Moab. This was the curse 
that led to Moab’s defeat. They referred to Moab as the 
people of Chemosh, their deity (Rashi). 

jna — He made. “He" is the invader Sihon, who made the 
sons and daughter of Moab helpless fugitives and captives 
(Rashi)-, or, it is the idol Chemosh, which abandoned its 
children in their time of distress (Ramban). 
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25 Israel took all these cities, and Israel settled in all the Amorite cities, in Heshbon and all its 
suburbs. 26 For Heshbon — it was the city of Sihon, king of the Amorite; and he had warred 
against the first king of Moab and took all his land from his control, until Amon. 27 Regarding 
this the poets would say: 

“Come to Heshbon — let it be built and established as the city of Sihon. 

28 For a fire has come forth from Heshbon a flame from the city of Sihon. It consumed Ar of 
Moab, the masters of Amon s heights. 

29 Woe to you, O Moab, you are lost, O people of Chemosh! He made your sons fugitives and 
your daughters captives of the king of the Amorite, Sihon. 

30 Their sovereignty over Heshbon was lost, it was removed from Dibon, and we laid waste 
to Mophah, which reaches up to Medeba. ” 

31 Israel settled in the land of the Amorites . 32 Moses sent to spy out Jazer and they conquered 
its suburbs; and he drove away the Amorites that were there . 33 They turned and ascended by 
way of Bashan; Og, king of Bashan, went out against them, he and his entire people, to do 
battle at Edrei. 34 Hashem said to Moses, “Do not fear him, for into your hand have I given him, 
his entire people, and his land; you shall do to him as you did to Sihon, king of the Amorites, 
who dwells in Heshbon. ” 35 They smote him, his sons, and all his people, until there was no 
survivor left of him, and they took possession of his land. 

22 | he Children of Israel journeyed and encamped in the plains of Moab, on the bank of the 

Jordan, opposite Jericho. 

THE HAFTARAH FOR CHUKAS APPEARS ON PACE 1187. 

When Chukas and Balak read together, the Haftarah for Balak is read. 

When Rosh Chodesh Tammuz coincides with Chukas, the regular Maftir and Haftarah are replaced 
with the readings for Shabbas Rosh Chodesh: Maftir, page 890 (28:9-15); Haftarah, page 1208. 


30. — Dibon was removed. The translation follows 

Rashi and Onkelos. Ibn Ezra and Ramban render up to Dibon , 
meaning that the poets give the extent of the conquest. 

32. nun — Jazer . Presumably this was an independent 
Amorite city that was not part of Sihon’s kingdom. 

Moses’ spies conquered it themselves without waiting for 
the Jewish army. They said, “We will not be like the first 
[spies, who were afraid of the natives); we will fight because 
we are confident in the power of Moses’ prayer” (Rashi). 

Even though the first spy mission had been a total disas¬ 
ter, Moses did not hesitate to send spies again. This time, 
there was none of the national frenzy and fear that doomed 
the first mission. Now, Moses sent them quietly and they 
were responsible only to him. 

33-35. Og does battle. Og was the last survivor of the huge 
giants of the generation of the Flood (see Deuteronomy 
3:11), a man whose very appearance inspired terror. It is 
inconceivable that Moses, who would later admonish Israel 
never to be afraid, and whom God had promised that he 
would defeat all his enemies, would fear Og’s physical 
prowess. Nevertheless, God had to tell Moses not to fear (v. 
34), because Og had a quality that transcended size and 
strength. The Sages teach that he was the fugitive who had 
warned Abraham that Lot had been kidnaped (Genesis 
14:13), and Moses rightly feared that the merit of his service 


to Abraham might protect him against Israel (Rashi; Ram¬ 
ban). Therefore, God did not tell him not to fear Og’s army, 
because Moses knew that human power could not harm him; 
God said only that he need not fear Og (Kli Yakar). 

WW — Bashan , i.e., the northern part of Trans-Jordan, 
including part of Syria, stretching from the River Jabbok in 
the south to Mount Hermon on the north. King Og led his 
army out to war without waiting for Moses to send a delega¬ 
tion seeking peaceful passage. 

22 . 

1.3K1M nianya — In the plains of Moab , the plain separating 
the eastern bank of the Jordan from the high plateau further 
east. Even though it had been part ofSihon s kingdom, it was 
still called Moab, to which it had formerly belonged. 

«•$ qn'o ’"ty .|»’o .pa>D x"3"roa^ .oyiDD rx — This 

Masoretic note means: There are 87 verses in the Sidrah, 
numerically corresponding to the mnemonics K'*aT*Db t 
and v '?y. 

The first mnemonic, k"3 T©S, pain, refers to the pain that 
Israel felt at the deaths of Aaron and Miriam. The second, 
b"Kin\ God's right hand , alludes to the mercy God showed at 
the rock by giving water to the nation. The third, V 'TV, 
strength, refers to God’s strong will in refusing to forgive 
Moses and Aaron for the transgression at the rock (R'David 
Feinstein ). 
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PARASHAS BALAK 


22 . 

Balaam, prophet of the nations. God, in His wisdom, or¬ 
dained that the gentile nations should have a prophet who 
would be comparable to Moses — though much inferior to 
him — so that they would not be able to contend that if only 
they had had someone who could communicate to them the 
will of God, they would have been as righteous as Israel (see 
Ramban cited in notes to Deuteronomy 34:10). Balaam was 
that prophet. This Sidrah revolves around his ability to curse 
and his attempts, commissioned by King Balak of Moab, to 
curse the advancing nation of Israel. The Sages teach that 


there is an instant every day when God is “angry” (Auodah 
Zarah 4a; Berachos 7a), meaning that He judges sinners at 
that time. Clearly, someone who is guilty of transgressions is 
most vulnerable at that instant, and it was Balaam s “ talent” 
to know when that moment was at hand. A curse at that time 
could subject its victim to such Divine judgment. Balak hired 
Balaam to curse Israel, but God thwarted His plan by not 
sitting in judgment on that day (ibid.). This Sidrah tells of 
Balaam's repeated futile attempts, and God’s insistence that 
he bless Israel. So significant were these blessings that the 
Sages even considered making them part of the daily Shema 
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PARASHAS BALAK 

Balaam, 2 son of Zippor saw all that Israel had done to the Amorite. 3 Moab became very 

Prophet frightened of the people, because it was numerous, and Moab was disgusted in the face 
Nations Children of Israel . 4 Moab said to the elders of Midian, “ Now the congregation will lick up 

our entire surroundings, as an ox licks up the greenery of the field ." Balak son of Zippor was king 
of Moab at that time. 

5 He sent messengers to Balaam son of Beor to Pethor, which is by the River of the land of 
the members of his people, to summon him, saying, “ Behold! a people has come out of Egypt, 
behold! it has covered the surface of the earth and it sits opposite me . 6 So now — please come 
and curse this people for me, for it is too powerful for me; perhaps I will be able to strike it and 
drive it away from the land. For I know that whomever you bless is blessed and whomever you 
curse is accursed. ” 

7 The elders of Moab and the elders of Midian went with charms in their hand; they came to 
Balaam and spoke to him the words of Balak. 8 He said to them, “Spend the night here and 
I shall give you a response, as Hashem shall speak to me." So the officers of Moab stayed 


prayers. God wanted these sublime blessings to come to 
Israel through the agency of the wicked and immoral Bal¬ 
aam, so that all the world would know that everyone is 
helpless to harm Israel against God’s will ( Shelah). 

2. — Balak. Although he was the king of Moab (v. 4), his 
title is not mentioned here, possibly because he was 
renowned as a mighty warrior long before he became king. 
Thus the Torah wishes to imply that even Balak — not a 
mere king who relied on others to fight his battles — was 
cowed by the approaching Israelite host. It may also be that 
Balak was not a king at first; his people elevated him as a 
result of their fear of Israel ( Ramban ). According to Rashi (v. 
4), Balak was not even a Moabite. He was a foreign noble 
whom the Moabites appointed to lead them against Israel. 

ntaiA Smtm ntoy-iwba — All that Israel had done to the 

” t •* w i » » n T 

Amorite. The Moabites had relied on the mighty Amorite 
kings Sihon and Og for protection. If they were powerless to 
stop the Jews, surely Moab was in mortal danger (Rashi). 
The Moabites entertained this fear even though God had 
forbidden Israel to attack Moab (Deuteronomy 2:9,19), be¬ 
cause, Balak reasoned, part of the Amorite domain had once 
belonged to Moab — if the Jews did not hesitate to seize that 
part of Moab’s patrimony, they could be expected to ignore 
God’s command and take the rest, as well ( Tanchuma ). 

Ramban suggests that even if Israel would not invade 
Moab, they would conquer all the surrounding lands and 
force the Moabites to become a vassal state and pay tribute. 

3. xrran *a — Because it was numerous. Israel had multi¬ 
plied miraculously under Egyptian servitude, while Moab 
was a relatively young nation, whose population growth had 
been natural. Thus, it was heavily outnumbered by the ad¬ 
vancing Jews ( Ramban ). 

4 . Moab and Midian had been traditional enemies, but now 
they came together in response to the perceived threat from 
Israel, which, they feared, would uproot and utterly destroy 
everything in its path, as an ox pulls out the roots of grass so 
that nothing is left of it. Seeking some formula to save itself, 


Moab hoped that the Midianites, among whom Moses had 
lived when he fled Egypt as a boy, could shed light on the 
reason for his success and how he could be defeated. The 
Midianites said that his strength lay in his mouth, so the 
Moabites sent for the evil prophet Balaam, whose power lay 
in his ability to curse (Rashi). 

5. — By the Riuer. According to Onkelos and Tar- 

gum Yonasan , this was the Euphrates, which, as the primary 
body of water in the region, was referred to simply as “the 
River,” much as the Nile was called “the River” by Egyptians. 

IttV'W yiK — The land of the members of his people, i.e., 
Balak’s native land was Aram, where Balaam lived. Balaam 
had prophesied that Balak would become king, so that the 
new ruler of Moab knew of Balaam’s prowess firsthand 
(Rashi). 

According to Ibn Ezra and Ramban, however, the verse 
refers to Balaam's homeland, not Balak’s. Indeed, according 
to the Midrash and Zohar, Balaam was a descendant of 
Laban, who was from Aram and who taught him the occult 
arts that he was now called upon to practice against Israel. 

6-7. Balak hoped that Balaam’s curse would enable him and 
his cohorts to defeat Israel in battle. By speaking of Balaam’s 
power to bless, Balak was merely flattering him, because 
Balak knew that his power was limited to knowledge of the 
most advantageous time to invoke God’s wrath by cursing 
(see introduction above). Otherwise, Balak would have re¬ 
quested a blessing for his own success (Sfomo ). He sent his 
agents to summon Balaam not for prophecy, although Bal¬ 
aam was a prophet, but to effect a curse. To make sure that 
Balaam could not plead that he lacked the necessary tools, 
Balak sent □'•bVf?. charms, the tools and implements that 
Balaam would need to cast spells (Rashi). 

8 . a Kin ■’"lip — The officers of Moab. From this point, the 
elders of Midian, who had been part of the delegation (v.7), 
are no longer mentioned. They had decided beforehand that 
if Balaam stalled, it would indicate that he was a fraud, so 
when he asked for an overnight delay, they left (Rashi). 
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11-12. *b-nap — Curse ... for me. In his request, Balak 
used the term nax, which is a milder form of curse than rnp. 
He wanted only to save his people from conquest or harass¬ 
ment, and asked that he be enabled to drive Israel away, not 
that they be destroyed. Balaam s hatred of Israel was far 
greater. He employed a much stronger expression of curse 
and spoke of driuing it away totally, implying total destruc¬ 
tion. [Later, however, Balak himself used the stronger term 


(v. 17). Perhaps as his fear of Israel grew, his hatred in¬ 
creased with it.] In forbidding Balaam to go, God used the 
milder term for curse [Ixn xb] (v. 12), to make it clear that 
he was not to pronounce a curse of any kind. Ever the 
sycophant, Balaam said that he would go to bless Israel, to 
which God replied, It is blessed!" — it needs neither your 
curse nor your blessing ( Rashi ). 

13. nawy — With you. According to Rashi, based on 





859 / BAMIDBAR/NUMBERS 


PARASHAS BALAK 


22 / 9-21 


with Balaam. 

9 God came to Balaam and said, “Who are these men with you?” 

10 Balaam said to God, ,4 Balakson ofZippor, king ofMoab, sent to me : 11 Behold! the people 
coming out of Egypt has covered the surface of the earth. Mow go and curse it forme; perhaps 
/ will be able to make war against it and drive it away. ’ ” 

12 God said to Balaam, ‘You shall not go with them! You shall not curse the people, for it is 
blessed!” 

J3 Balaam arose in the morning and said to the officers ofBalak, “Go to your land, for Hashem 
refuses to let me go with you. ” 

14 The officers ofMoab arose and came to Balak and said, “Balaam refused to go with us. ” 

15 Balak kept on sending officers — more, and higher ranking than these. 

16 They came to Balaam and said to him, “So said Balak son ofZippor, ‘Do not refrain from going 
to me, 17 for I shall honor you greatly, and everything that you say to me I shall do; so go now 
and curse this people for me. 

18 Balaam answered and said to the servants ofBalak, If Balak will give me his houseful of 
silver and gold, I cannot transgress the word of Hashem, my God, to do anything small or great. 
19 And now, you, too, stay here for the night, and I will know what more Hashem will speak with 

ff 

me. 

_ 20 Hashem came to Balaam at night and said to him, If the men came to summon you, arise 

God s 

Ambiguous an< ^ 9 ° ^em, but only the thing that / shall speak to you — that shall you do." 

Permission 21 Balaam arose in the morning and saddled his she-donkey and went with the officers ofMoab. 


Tanchuma, Balaam chose his words carefully. He was too 
arrogant to admit that God had categorically forbidden him 
to go. By saying “with you,” he implied that it was only with 
this delegation that he could not go — but if Balak were to 
send a delegation of higher rank, the answer might be 
different. As the following verses show, Balak understood 
the message. Apparently, Balaam hoped that God might 
relent, or that Balak might abandon the plan and spare 
Balaam the embarrassment of another rejection. 

18. Continuing the Midrashic interpretations that focus on 
Balaam’s base character, Rashi notes that by speaking of a 
houseful of gold and silver he revealed his greed [as if to say 
if he were able to transgress the word of God he would — but 
only for a huge sum of money (Gur Aryeh)\. He implied here 
that it would be far more economical for Balak to pay him 
for an effective curse than to invest even larger sums in a 
standing army that was not guaranteed to win in battle. 

20. God’s ambiguous permission. God’s acquiescence to 
the mission is difficult to understand. Following are some of 
the interpretations: 

— Rashi: In His reply, God used the word to you, 
which also has the connotation of "for your benefit,” mean¬ 
ing that if Balaam felt that it was to his financial advantage 
to go — and his greed was already shown by his earlier 
dialogues with the emissaries — he was free to do so. 
However, God, told him clearly that the permission ex¬ 
tended only to his right to go, but he had no freedom to say 
what he pleased; he could say only what God instructed him. 

— Ibn Ezra: Sometimes God is influenced by the en¬ 
treaties of people to do things of which He does not approve. 


An example of this is the permission God gave the nation to 
send spies to the Land even though He had promised them 
that it was good and they had nothing to fear. Since Balaam 
was so anxious to go, God left it up to him, but warned him 
that he could not say what he wished against them. Ramban 
adds that this is summed up pithily in the maxim “ they lead 
a person on the path he wishes to travel" (Bamidbar Rabbah 
20:12). God was angry because Balaam went even though 
he knew it was wrong (v. 22). 

— Ramban : From the start God told Balaam that he was 
not to curse Israel, and he informed Balak's emissaries of 
this, but Balak [undoubtedly aware of Balaam's greedy and 
arrogant naturej simply assumed that with higher-ranking 
emissaries and suggestions of ample reward, Balaam would 
readily come. When the second delegation came, Balaam 
said he had to consult God — which was proper — but he 
did not tell the emissaries what God had said. God told him 
he could go, but only if the emissaries were ready to have 
him on his terms, i.e., that he would pronounce only the 
words that God would tell him — not a curse. God wanted 
Balaam to go and bless Israel, so that the nations would 
know that even their own prophet had to add his blessing to 
God’s Chosen People. But Balaam did not tell this to the 
delegation; he let them think he had been given permission 
to curse. Thereby he desecrated God’s Name, for he led 
them to believe that God had gone back on His word, and 
later, when God commanded him to bless, Balak and his 
people would be sure that God, not Balaam, had deceived 
them. 

— Midrash HaGadoL, citing Mishnas R' Etiezer (ch. 10): 
Before God destroys the foes of Israel, He elevates them. 
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Balaam deserved to be punished for his powerful desire to 
curse an entire nation that had done him no harm, so God 
let him think that he was permitted to go, provided Balak 
gave him sufficient honor and money. 

21 . oyba nj?n — Balaam arose. The Sages (Sanhedrin 105b) 
describe Balaam’s enthusiasm contemptuously. Hatred 
causes people to violate norms of conduct. Surely it was not 
fitting for a man of Balaam’s stature to saddle his own 
donkey, but he hated Israel so much that he did not let 
dignity stand in his way, and even got up early in the 
morning to do it. God said, “Wicked one, their forefather 
Abraham preceded you, for he got up even earlier and 
saddled his own donkey to do My will and take his beloved 
Isaac to the slaughter!” Furthermore, the verse says that he 
went with Balak’s people, implying that he wholeheartedly 
subscribed to their desire that he curse Israel ( Rashi ). 


22-27. God impedes Balaam’s path. Balaam went with 
God's permission but, as discussed above, with the hope, if 
not the outright intention, of flouting His will. To show him 
and his Moabite escort that he was powerless to act on his 
own, God dispatched an angel to block his way. That he was 
unable to see the angel until the very end of its mission, 
while his she-donkey sensed or saw it (see below), was a 
refutation of his brazen boast that he knew God’s will and 
was His spokesman, as it were. 

22. 'n 1«b)a — An angel of Hashem. The use of Hashem, the 
Name that indicates God’s compassion, implies that God 
was being merciful to Balaam by sending an angel to save 
him from a sin that would lead to his own destruction 
(Rashi). 

23. fin Nil K*ini — The she-donkey saw. Rashi and Ramhan 
disagree regarding what the animal saw. According to 
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God 22 Gods wrath flared because he was going, and an angel of Hashem stood on the road to 
impedes impede him. He was riding on his she-donkey and his two young men were with him. 23 The 
9alaa path she-donkey saw the angel of Hashem standing on the road with his sword drawn in his hand, 
so the she-donkey turned away from the road and went into the held; then Balaam struck the 
she-donkey to turn it back onto the road. 24 The angel of Hashem stood in the path of the 
vineyards, a fence on this side and a fence on that side. 25 The she-donkey saw the angel of 
Hashem and pressed against the wall, and it pressed Balaams leg against the wall — and he 
continued to strike it. 26 The angel of Hashem went further and stood in a narrow place, where 
there was no room to turn right or left . 27 The she-donkey saw the angel of Hashem and crouched 
beneath Balaam. Balaams anger flared and he struck the she-donkey with the staff. 

Balaam's 28 Hashem opened the mouth of the she-donkey and it said to Balaam, “What have I done to 
She ’ you that you struck me these three times?" 

^Speaks 29 Balaam said to the she-donkey, “Because you mocked me! If only there were a sword in 
my hand I would now have killed you!" 

30 The she-donkey said to Balaam, “Am I not your she-donkey that you have ridden all your 
life until this day? Have I been accustomed to do such a thing to you?" 

He said, “No." 


Rashi , animals are allowed to see spiritual beings that are 
blocked from the human eye, because human intelligence 
would cause people to live in constant fear if they could 
perceive everything around them. 

Ramban asserts that angels are not physical beings and 
cannot be seen by people or animals, unless they assume 
human form — as when they visited Abraham — in which 
case they are visible to everyone. In Balaams case, it was 
not that the she-donkey actually sau; the angel. Rather, it 
sensed that it was in danger, for, figuratively, a being with a 
drawn sword stood before it. 

Vra laim — With his sword drawn in his hand. This 

▼ : t j • ■ • 

confrontation symbolized the eternal rivalry between Ja¬ 
cob’s "voice” of Torah and prayer, and Esau’s "'sword.” The 
angel was about to show Balaam that if he attempted to 
usurp the power of the voice and use it to harm Israel, he 
would be subject to the sword that characterizes the gentile 
nations led by Esau (Rashi). 

24-27. Rashi cites Tanchuma that the three times the angel 
blocked the she-donkey symbolized the three Patriarchs. 
Tanchuma elaborates that it was as if a different Patriarch 
did the blocking each time. The first time (vs. 22-23), the 
angel prevented him from moving ahead, but he could have 
gone to the right or left, symbolizing that Balaam could 
curse Abraham s progeny that had drifted to the right or left, 
i.e., the descendants of lshmael or of Keturah (whom Abra¬ 
ham married after Sarah’s death), but he could not harm the 
descendants of Isaac, Abraham's true son. The next time 
(vs. 24-25), the she-donkey had only a narrow space to avoid 
the sword, alluding to Isaac, who had only one unworthy 
son, Esau. Finally, the third time (v. 26-27), there was no 
room at all for the she-donkey to move, symbolizing the 
offspring of Jacob, all of whom were righteous and whom 
Balaam could not curse. 

28-37. Balaam*s she-donkey speaks. In a most unusual 


miracle, Balaam’s she-donkey now was granted the power 
of speech to admonish him for striking it. The purpose of 
the miracle was to show Balaam that even man’s normal 
functions, such as the ability to speak, are under God s 
control. If a beast could speak intelligently, then surely 
Balaam could be forced to say what God wanted him to, and 
be silenced if he wished to oppose God’s will. This proved to 
him that his sorcery could not prevail against God (Ram- 
ban ). 

Kli Yakar comments that God wanted Balaam to know 
that just as the she-donkey had been enabled to speak only 
for the glory of Israel, so Balaam had been granted 
prophecy for only one reason: not because he deserved it, 
but only so that he could utter the blessings that God was 
about to put in his mouth. 

Others comment that this was to show the elders of Moab, 
who witnessed Balaam’s humiliation, that the “great 
prophet” was but a pawn in God’s hands (R’ Munk). 

28. rn — These three times. This was an allusion 
to the future merit of Israel, which would protect it from the 
Balaams who wish it harm. Three times a year, for the three 
pilgrimage festivals of Pesach, Shavuos, and Succos [u fovJ 
□'bin], Jews would leave their fields and homes without 
protection and go to the Temple in Jerusalem. Did Balaam 
think that he could harm a people that had such faith in 
God? (Rashi). 

29. ipm-in rmy ’3 — / would now have kiUed you. Balaam’s 
reaction to the she-donkey’s admonishment is puzzling. In 
the face of an obvious and unprecedented miracle, all he 
could think of was to threaten the hapless animal, as if that 
could have silenced God, as well. This is another illustration 
of his pagan philosophy that probably saw God as a 
supreme ruler of many forces, whose will can be challenged 
by someone who can marshal cosmic forces. This is the 
same mind-set that made Balaam think his machinations 
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could secure permission to accept Balak’s offer and ulti¬ 
mately curse the Jews (R' Hersh. Goldivurm). 

He appeared as a fool to his escorts. The man claimed that 
he could kill an entire nation with his curse, but he needed 
a sword to dispatch his she-donkey! ( Rashi ). 

31. 'H ban — Then Hashem uncovered. It appears obvious 
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from this verse that Balaam was not accustomed to seeing 
angels, for if he was, it would not have been necessary for 
his eyes to be uncovered. This also proves that he was not a 
prophet, for even Abraham s wife Hagar and the prophet 
Elisha’s servant Gehazi saw angels, though they were not 
prophets. If Balaam had been a true prophet, he would have 
had no trouble seeing an angel; but his base character (see 
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31 Then Hashem uncovered Balaams eyes and he saw the angel of Hashem standing on 
the road with his sword drawn in his hand. He bowed his head and prostrated himself on his 
face. 

32 The angel of Hashem said to him, "For what reason did you strike your she-donkey these 
three times? Behold! I went out to impede, for you hastened on a road to oppose me. 33 The 
she-donkey saw me and turned away from me these three times. Had it not turned away from 
me, I would now even have killed you and let it live!” 

34 Balaam said to the angel of Hashem, “ / have sinned, for I did not know that you were 
standing opposite me on the road. And now, if it is evil in your eyes, I shall return. ” 

35 The angel of Hashem said to Balaam, “Go with the men, but only the word that I shall speak 
to you — that shall you speak . M So Balaam went with the officers of Balak. 

36 Balak heard that Balaam had come, so he went out toward him to the city of Moab, which 
is on the border ofAmon, which is at the edge of the border . 37 Balak said to Balaam, “Did I not 
urgently send to you to summon you? Why did you not go to me? Am I not capable of honoring 
you?” 

38 Balaam said to Balak, “Behold! now i have come to you — am I empowered to say 
anything? Whatever word God puts into my mouth, that shall I speakT 

39 Balaam went with Balak and they came to Kiriath-huzoth . 40 Balak slaughtered cattle and 
sheep and sent to Balaam and to the officers who were with him . 41 And it was in the morning: 
Balak took Balaam and brought him up to the heights of Baal, and from there he saw the edge 
of the people. 


vs. 13, 18) made even such a degree of revelation impossi¬ 
ble. Actually, Balaam was a sorcerer, not a prophet. The 
sublime prophecies he uttered later in the Sidrah were 
temporary aberrations that God granted him only for the 
honor of Israel. After his ignoble return to his homeland, he 
did not prophesy again, and reverted to his permanent 
status of sorcerer, as he was called ( Joshua 13:22), Balaam 
son of Beor, the sorcerer ( Ramban ). 

32. — For what reason. The angel knew very well 

what had happened, but chided him for being insensitive 
to the Divine omens. Three times God’s angel tried to 
prevent him from continuing on his evil mission and three 
times he persisted, impervious to the sword-wielding angel 
(Sfomo ). 

34-35. Sanctimoniously and cynically, Balaam played the 
role of an obedient servant of God. He ignored the fact that 
the angel represented God’s ire at his true motive in going, 
which was to curse the Jews. When he said that he was ready 
to turn back, he was sidestepping the truth (/?’ Hersh Gold- 
wurm). 

Now he was forced to admit that despite his boasts that he 
knew the mind of God (24:16), he — unlike the lowly 
she-donkey — could not even sense the presence of an 
angel. By offering to return, he was actually alluding to the 
audacious suggestion that God was reversing Himself, as if 
to say, ‘God Himself told me to go, and now He sends an 
angel to reverse Himself!" Even after the angel warned him 
to go on the condition that he say only what God told him, 
Balaam still hoped to deliver a curse, for verse 35 states that 


he went ^terny, with the officers of Balak; the word ay, 
with, implies that he was united with them in their intention 
(Rashi). 

37. Balak’s attitude is revealing. He had gone to great 
lengths to induce Balaam to come. He knew of Balaam s 
prowess from their days in Aram and he was convinced that 
Balaam was his only hope, yet he treated him with con¬ 
tempt. He greeted him with a verbal onslaught that accused 
him, in effect, of being interested in personal honor. And 
when he prepared a feast for Balaam and his entourage (v. 
40), he sent the food to them, and did not even deign to join 
them or invite them to his own quarters. In view of the 
Jewish concept of sages as holy people who deserve the 
utmost deference, Balak’s attitude toward one of his own 
"holy men” is shocking. 

38. isa D’to’ “iu>n lain — Whatever word God 
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puts into my mouth. God ordered Balaam to make the 
humbling declaration that he had been able to come 
only because God had permitted him to, and he was power¬ 
less to say anything that was not authorized by God (Ram¬ 
ban). 

41.5ya nlna — The heights of Baal. Balak took Balaam to a 
hill on which was a Moabite idol, Baal, in the hope that it 
might inspire him and perhaps add to the efficacy of the 
hoped-for curse. He wanted Balaam to see the Israelite 
camp, thinking that this would increase his hatred of the 
Jews, and that perhaps the prophet’s malevolent gaze might 
have a deleterious effect on Israel. 
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23. 

Balaam began his work of finding a way to deliver a lethal 
curse, still hopeful that he could appease or circumvent 
God. Balaam prefaced his every attempt at cursing by 
building seven altars and slaughtering seven sacrifices, 
thereby alluding to a significant symbolism. Seven people 
in history had erected altars to God: Adam, Abel, Moah, 
Abraham, Isaac, Jacob, and Moses. Balaam said to God, 
“Why were those [altars] pleasing to You? Was it not be¬ 
cause they served You? Is it not preferable that You be 
served by seventy nations, instead of by only one [Israel]?” 
(Tanchuma ). Rashi (to v. 4) cites a similar comment of 
Tanchuma , that Balaam referred to the seven altars built by 
the Patriarchs at various times. By ignoring Balaam’s argu¬ 
ment, God demonstrated that He chooses not numbers but 
sincerity — that massive sacrifices by all seventy nations are 


insignificant in comparison with Israel’s dedication to the 
Torah. 

2. pba tyyn — Balak did . Balaam wanted Balak to join him in 
bringing the sacrifices, one of them slaughtering and the 
other throwing the blood upon the altar (Ramban). It may be 
that Balaam, knowing that God was displeased with him, 
hoped to invoke the merit of the Moabites, who felt them¬ 
selves to be innocent victims of potential Israelite aggres¬ 
sion. 

Although Balaam had been warned not to do anything 
without God’s command, he felt that the warning applied 
only to his attempts to invoke the impure powers of sorcery, 
but not to forbidding him to serve God in the traditional 
manner (Or HaChaim). 

4. D'n^K 7j?*l — God happened upon Balaam. This 

term implies that God appeared to Balaam only on rare 
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23 1 I—ia/aam said to Balak, “Build for me here seven altars and prepare for me here seven bulls 

and seven rams. ” 

2 Balak did as Balaam had spoken, and Balak and Balaam brought up a bull and a ram on 
each altar. 3 Balaam said to Balak, “Stand by your bumt-offering while I go; perhaps Hashem 
will happen toward me and show me something that I can tell you. ” He went alone. 

4 God happened upon Balaam and he said to Him, "I have prepared the seven altars and 
brought up a bull and ram on each altar ." 

5 Hashem put an utterance in Balaams mouth, and said, “Go back to Balak, and thus shall 
you say. ” 

6 He returned to him and behold! he was standing by his bumt-offering, he and all the officers 
Balaams of Moab. 1 He declaimed his parable and said: 

First "From Aram, Balak, king of Moab, led me, from the mountains of the east, ‘Come curse 

Blessing j aco ^ f or me ^ come bring anger upon Israel. ’ 

6 How can I curse? — God has not cursed. How can I anger? — God is not angry. 

9 For from its origins, I see it rock-like, and from hills do I see it. Behold 7 it is a nation that will 
dwell in solitude and not be reckoned among the nations. 


occasions, and even then only with reluctance, as it were. 
Here, He granted prophecy to Balaam only for the sake of 
Israel. The verb carries an additional allusion, for it is 
related to the word np, a form of contamination. This word 
was chosen to show that the revelation to Balaam was 
shameful and was done only out of necessity ( Rashi ). 

7-10. Balaam’s first blessing. All Balaam’s exertions were 
for naught. God granted him prophecy, but not to curse. 
Against his hopes, Balaam was forced to pronounce bless¬ 
ings upon Israel. 

7. ibicto Kttm — He declaimed his parable. The term decla¬ 
mation [Ktem] is frequently used for a prophecy that is 
uttered loudly ( Ibn Ezra). Baal HaTurim comments that 
Balaam raised his voice so that his prophecy would be heard 
by all seventy nations, as it were, and inspire them to 
jealousy and hatred of Israel. The term tyn, parable, can be 
used to refer to the sometimes poetic language of prophecy, 
as expressed in Balaam’s lyrical speeches in the next two 
chapters ( Lekach Tod). According to Ibn Ezra, some of 
Balaam’s prophecies, such as verses 9-10, were literally 
parables. 

— From the mountains of the east. In the literal 
sense, Balaam lived in Aram, which was northeast of Eretz 
Yisrael. According to Tanchuma , Balaam alluded to the 
Patriarchs, who were the spiritual “mountains” of the east¬ 
ern world, saying that Balak had removed from him the 
feelings of gratitude they both should have had to the 
ancestors of Israel. Balak’s Moabite kingdom was de¬ 
scended from Lot, whose life had been saved by Abraham, 
and Balaam’s ancestor Laban had been blessed with sons 
only after the arrival of Jacob. According to the Yalkut , 
Balaam’s allusion to the Patriarchs was meant to say that 
Israel was invincible because of their merit. 

8. 5k rfaj? xh — / Since J God has not cursed. A recurrent 
theme of Balaam’s prophecies was that despite his vaunted 
reputation, he had no independent power either to deliver 


an actual curse or even to utter words to that effect ( Bechor 
Shor). 

Even when the Jews had sinned and were deserving of a 
curse, God did not let it happen. When Jacob gained the 
blessings through deception, Isaac said, He shall be blessed 
(Genesis 27:33), and when Jacob rebuked Simeon and Levi, 
he cursed their anger, but not them (ibid. 49:7). And when 
they were to enter the Land and receive blessings and 
curses, the Torah is careful not to pronounce a curse di¬ 
rectly upon them [see Deuteronomy 27:12] (Rashi). 

9. nlyaatti .. .on* — Rock-like (lit., rocks], and from hiils. 
The Patriarchs are likened to craggy rocks and the Matri¬ 
archs to hills. Thus Balaam said that when he looked back to 
the origins of Israel, he saw that they are as firmly estab¬ 
lished as rocks and hills, because they are loyal to their 
forebears (Rashi). 

3ttfnn> k 5 D’Hai — And not be reckoned among the nations. 
When the final reckoning is made to punish the nations, 
Israel will not be included among them (Rashi). Midrash 
HaGadol interprets this as a reference to Israel’s mission to 
remain separate and distinct from the nations. From this 
blessing that Balaam delivered against his will, we see what 
he had hoped to achieve (see Sanhedrin 105a): that Jews 
assimilate with the nations and be left with neither religion 
nor renown. 

10. . . .m» *)p — Who has counted. . . The translation 

follows Onkelos: Who can count the numbers of Israel s 
young children, who, because they are tiny, can be likened 
to the dust [“iDy] (Gur Aryeh ), and who can calculate the 
number of people in any one of the formations of the four 
Israelite camps, each of which comprises three tribes, or a 
quarter [vs'i] of the nation? 

Midrashically: Who can count the number of agricultural 
commandments that Jews fulfill with the dust of the earth, 
and who can count the seed [}Q'n] that results in new genera¬ 
tions of children (Rashi). 
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PARASHAS BALAK 


23/10-22 


10 “Who has counted the dust of Jacob or numbered a quarter of Israel? May my soul die the 
death of the upright, and may my end be like his!” 

Baiak’s 11 Balak said to Balaam, ‘What have you done to me! To curse my enemy have I brought you, 

Anger — but behold! you have even blessedT 

12 He spoke up and said, “Is it not so that whatever Hashem puts in my mouth, that I must take 
heed to speak?” 

13 Balak said to him, “Go now with me to a different place from which you will see them; 
however, you will see its edge but not see all of it — and you will curse it for me from there. ” 
14 He took him to the field of the lookouts, to the summit of the height, and he built seven altars 
and brought up a bull and a ram on each altar. 15 He said to Balak, “Stand here by your 
burnt-offering, and I will be happened upon here. ” 

16 Hashem happened upon Balaam and put an utterance in his mouth; and said, “Go back to 
Balak and so shall you say. ” 

17 He came to him and — behold! he was standing by his burnt-offering and the officers of 
Moab were with him. Balak said to him, “What did Hashem speak?” 

Balaam’s 18 He declaimed his parable and said; “Stand erect, O Balak, and hear; give ear to me, O son 

Second ofZippor. 

Blessing 19 „ q^ not a man faat He should be deceitful, nor a son of man that He should relent. 

Would He say and not do, or speak and not confirm? 

20 “Behold! to bless have I received — He has blessed, and I shall not contradict it. 

21 “He perceived no iniquity in Jacob, and saw no perversity in Israel. Hashem his God is with 
him, and the friendship of the King is in him. 

22 “It is God Who brought them out of Egypt according to the power of His loftiness, 


. . .uppa nton — May my soul die. . . Balaam prayed that his 
death be like that of the righteous of Israel and that when his 
life ended, he should be admitted, like them, to the World to 
Come. 

11-17. Balak's anger. Not surprisingly, Balak was out¬ 
raged at Balaams pronouncements and expressed his indig¬ 
nation at what he regarded as a treacherous disregard of his 
mission. Balak himself had a great knowledge of sorcery 
and saw that Israel would suffer a damaging blow at a 
certain summit, which he hoped would be the summit where 
he would now take Balaam (v. 14). But Balak was only partly 
right; that was the mountain where Moses would die, not 
where Balaam would achieve his desire. For his part, when 
God told him that he was to continue to bless Israel, Balaam 
wanted to end his mission, but God put a “halter and a hook 
in his mouth,” as it were, thus making it clear to Balaam that 
he was not a free agent. Balaam returned to Balak, but by 
this time some of Balaks officers had left in disgust, sure 
that he could not be trusted to deliver a curse. Balak himself 
asked sarcastically (v. 17) what God had said, as if to taunt 
Balaam for having no power of his own (Rashi). 

18- 24. Balaam's second blessing 

18. pba — Stand erect, O Balak. Balaam responded to 
Balak's sarcasm by saying that, indeed, he had received a 
message from God, and that it behooved Balak to stand out 
of respect for God (Rashi). 

19- 20. Balaam introduced the blessing with a declaration 


that God’s word is inviolable and that whatever He promises 
is sure to occur. Indeed, Balaam declared, he had been 
instructed to deliver another blessing, and he would not 
defy God’s command. 

21. marrK^ — He perceiued no iniquity. Balaam spoke 
for himself. He had tried to find iniquities that would justify 
a curse, but he found none ( Onkelos ). Citing a "beautiful 
Midrash,” Rashi comments that even when Israel sins, God 
chooses not to scrutinize their sins for the full extent of their 
shortcomings. The Sages explain that God is unwilling to 
delve into Israel’s sins because its people are zealous in 
serving Him, and therefore it is only fair that He treat them 
generously. 

Ibn Ezra explains the verse differently, commenting that 
its second half is conditional on the first. Provided there is 
no iniquity in Jacob, God maintains His friendship with it — 
but if Israel sins, God withdraws His kindness. This, Ibn Ezra 
maintains, taught Balaam that the best way to harm the 
Jews was not through curses, but by enticing them to sin. 
Chapter 25 recounts how this came about, and the Sages 
teach that the sin and plague described there was a direct 
result of Balaam’s evil counsel (see below), 
ia *^>a nynm — And the friendship of the King is in him. 
Virtually all commentators follow this interpretation of 
nynni as a derivative of nun, friendship, but the word nynm 
can also be rendered shofar blast. Indeed, Ibn Ezra and 
Sfomo render this phrase, trumpet blast of the King , a 
reference to the trumpet blasts by which Moses signaled 
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that the camp was to disperse and embark on its next 
journey. This rendering is reflected in the fact that this verse 
is included in the Shofaros section of the Rosh Hashanah 
Mussaf. 

23. 3py?0 ttfnJTK^ >a — For there is no divination in Jacob. 
God redeemed Israel from Egypt with an awesome display 
of power because Jews rely on Him, instead of seeking 
magical means of foretelling the future or affecting events 
(Rashi ). One can only imagine the effect of this pronounce¬ 
ment on Balaam and Balak, for this prophecy made a sham 
of Balaam’s mission. He and Balak, the sorcerers, were 
trying to curse a nation that was blessed because it repudi¬ 


ated sorcery. 

nya — Even now. Continuing the previous thought, Balaam 
said that at that very moment, when other nations looked 
for omens and auguries, Israel had God s prophets and the 
Kohen Gadol’s Breastplate to tell them what God wanted 
them to know about His activities (Rashi; see notes to 
Exodus 28:30). 

24. Dip’ K’aba — Will arise like a lion cub. Balaam foretold 
that Israel would begin its conquest of the Land and, like a 
young lion maturing to full strength, grow ever more power¬ 
ful. It would not finish its work until it conquered and 
plundered all the Canaanite kings ( Onkelos). 
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PARASHAS BALAK 


23 /23 - 24/3 


Balak's 
Anger and 
Further 
Request 


23 for there is no divination in Jacob and no sorcery in Israel. Even now it is said to Jacob and 
Israel what God has wrought. 

24 Behold! the people will arise like a lion cub and raise itself like a lion; it will not lie down until 
it consumes prey, and drinks the blood of the slain. ” 

25 Balak said to Balaam, "Neither shall you curse them at all, nor shall you bless them at all!" 

26 Balaam answered and said to Balak; "Have I not spoken to you, saying, ‘Whatever Hashem 
shall speak, that l shall do’? ” 

27 Balak said to Balaam, "Go, now, l shall take you to a different place, perhaps it will be 
proper in God's eyes that you will curse them for me from there ." 20 Balak took Balaam to the 
summit of the height that overlooks the face of the wasteland. 

29 Balaam said to Balak, "Build for me here seven altars and prepare for me here seven bulls 
and seven rams. ” 30 Balak did as Balaam said, and he brought up a bull and a ram on each altar. 


24 

Balaam s 
Third 
Blessing 


1 saw that it was good in God's eyes to bless Israel, so he did not go as every other 

time toward divinations, but he set his face toward the Wilderness. 2 Balaam raised his 
eyes and saw Israel dwelling according to its tribes, and the spirit of God was upon him. 3 He 
declaimed his parable and said: 


Midrashically, from the moment Jews arise in the 
morning, they seek to perform commandments, the way 
a growing lion learns to become skilled at seeking prey. 
Even when they lie down at night, they conquer their ene¬ 
mies, because they recite the Shema before they go to sleep 
and entrust their souls in God’s hands. If danger comes 
while they sleep, He protects them and fights their wars 
( Rashi ). 

25-27. Balak’s anger and further request. Balak lashed 
out at Balaam for his failure to perform his mission. In 
response to Balaam’s claim that he tried to curse, but that 
God was forcing him to bless, Balak said that, if so, he 
should not try to curse, and not be forced to bless. To this, 
Balaam repeated that he must say whatever God tells him 
to. Balak did not give up hope. He thought that perhaps the 
reason Balaam could not curse was because he had been 
looking only at righteous Jews. Perhaps if he were to see a 
less distinguished part of the Israelite camp, a curse would 
be forthcoming (Or HaChaim). 

Ramban explains that Balak understood by now that God 
would not relent on His promise that Israel would prevail 
over all the Canaanite kingdoms. But, Balak hoped, per¬ 
haps Israel's victory over Canaan did not preclude a future 
Moabite victory over Israel — at least to regain the territo¬ 
ries that had belonged to Moab before Sihon conquered 
them. 

28. niyan urKn — The summit of the height. As noted above, 
Balak was a sorcerer, and he foresaw that Israel would suffer 
a tragedy that would emanate from the height known as 
Peor\ he hoped that the tragedy would be Balaam s curse, 
and he was partly right (see 25:1-3). Practitioners of sorcery 
often see things superficially, without understanding them 
(Rashi). 

24. 

1-9. Balaam’s third blessing. Now Balaam adopted an 


entirely new approach to his attempt to draw prophecy to 
himself. Previously, he had hoped to divine the moment of 
God’s anger and utilize it to bring a curse upon Israel, but he 
finally realized that this was not to be. Having been told 
there is no divination in Jacob (23:23), he realized that his 
sorcery had no chance of success, so he he set his face 
toward the Wilderness (24:1) to open himself to the 
prophecy God wished to impart: His blessing of Israel. For 
the first time in his life, God did not merely “happen” upon 
him; for the sake of Israel, God appeared to Balaam in the 
fullness of His glory (v.2), and he experienced the height of 
true prophecy (Ramban). 

According to Rashi (based on Onkelos ), however, Balaam 
had malevolent motives at this time also. When Balaam 
looked to the Wilderness, he meant to allude to the 
grievous sin of the Golden Calf, which the Jews committed 
in the Wilderness of Sinai. The Sages, too, impute malice to 
Balaam here as before (Sanhedrin 105b). Sforno finds an 
allusion to this lingering hatred in Balaam’s turn toward the 
Wilderness, for although he knew that he would be forced to 
pronounce a blessing, he wanted it to be as circumscribed 
and arid as a desert. Of Balaam, the Sages say that it is 
better to be admonished harshly by one who does so lov¬ 
ingly, such as the prophet Ahijah the Shilonite (see / Kings 
14:10-16), than to be blessed by one who hates, such as 
Balaam (Taanis 20a). 

2 . pW — Dwelling according to its tribes. He saw 

the exemplary order of the Israelite camp. The tribes 
maintained their separate identities, and the tents were 
arranged so that their entrances did not face one another, 
which prevented intrusions on the privacy of other 
families (Rashi). That tribes and large, extended family 
groups stayed together showed that the people felt respon¬ 
sible for one another, but at the same time they zealously 
protected the personal dignity and rights of individual 
families. 
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4 . D* 3 *y 1^31 ^D 3 — While fallen and with, uncovered eyes. 
Balaam could experience prophecy only when he was in a 
sleep-like trance, devoid of his conscious faculties. This was 
symbolic of his inferiority to Moses, to whom God spoke 
while he stood, fully conscious ( Ramban ). Rashi, citing 
Onkelos, explains that his visions came to him at night, 
when he reclined in bed. Nevertheless, Balaam prophesied 
with uncovered eyes, i.e., his psyche was conscious to 
receive it (/bn Ezra ). 


5 . tpniaiffn . . . ^rrx — Your tents. .. your dwelling places . 
In addition to the modesty and sensitivity demonstrated by 
the arrangement of the tents and camps (see above), the 
Sages ( Sanhedrin 105b) expound that these terms refer to 
the habitats of Israel’s spiritual heritage. Tents alludes to the 
study halls, and 'mn3DU/n — which is related to Shechinah, or 
God’s Presence — alludes to the synagogues and Temples 
{Sfomo ). 

Rashi cites a Midrashic interpretation that both terms 
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"The words of Balaam son of Beor, the words of the man with the open eye; 

4 “the words of the one who hears the sayings of God, who sees the vision ofShaddai, while 
fallen and with uncovered eyes: 

5 “How goodly are your tents, O Jacob, your dwelling places, O Israel; 

6 “stretching out like brooks, like gardens by a river, like aloes planted by Hashem, like cedars 
by water. 

1 “Water shall flow from his wells, and his seed shall be by abundant waters. His king shall 
be exalted over Agag, and his kingdom shall be upraised. 

8 “It is God Who took him out of Egypt according to the power of His loftiness. He will consume 
the nations that oppress him and crush their bones, and his arrows shall pierce them. 

9 “He crouched and lay down like a lion, and, like a lion cub — who can stand him up? Those 
who bless you are blessed and those who curse you are accursed. ” 

10 Balaks anger flared against Balaam and he clapped his hands. Balak said to Balaam, “To 
curse my enemies did l summon you, and behold 7 you have continually blessed them these three 
times ! 11 Mow, flee to your place. I said I would honor you, but — behold! Hashem has withheld 
you from honor ." 

12 Balaam said to Balak, “Did I not speak to your emissaries whom you sent to me, saying, 
13 7 f Balak were to give me his houseful of silver and gold, I cannot transgress the word of 


refer to the Temples and Tabernacles, but that tents allude 
to them while they stood and dwelling places allude to them 
in their destruction. The comment on is based on its 

similarity to potyn, collateral or surety. The implication is 
that when Israel sinned, God took collateral, as it were, 
destroying the Temples instead of venting His anger against 
the people. 

Ramban interprets the entire passage as a blessing, 
beginning with Israel’s sojourn in the Wilderness, when 
it dwelt in tents , and extending to its future in the Land, 
when it would be established in its built-up dwelling places, 
and be supported by productive, well-irrigated fields and 
vineyards, and would be victorious over all who sought to do 
it harm. 

6. The Sages interpret the similes of this verse as referring 
to the kings and scholars, who were the leaders of Jewry. 
Brooks alludes to kings, who will stretch out in the sense that 
their reigns will be long. The gardens refer to the plentiful 
vineyards and olive orchards with which Israel will be 
blessed ( Sanhedrin 105b). Onkelos and Targum Yerushalmi 
interpret the gardens as groups of scholars in the study 
halls. In Yavneh, the seat of the Sanhedrin was called Kerem 
[Vineyard] B'Yauneh, because the disciples sat arrayed be¬ 
fore their teachers in rows, like the vines in a vineyard (see 
Eduyos 2:4). 

*n yya D'bnwa — Like aloes planted by Hashem. Aloes are 
fragrant trees, which symbolize the spreading fame of Is¬ 
rael’s kings and scholars. Their stature will be comparable 
to we 11-watered cedars ( Sanhedrin 105 b). 

7. D*»‘5p — Water shall flow from his [i.e., the king’s] 
wells. Since flowing water symbolizes abundance and a well 
can symbolize progeny, Onkelos renders, the king who will 
be anointed from his sons will be great. The simile continues 


by likening the success of the king’s offspring to seeds 
planted near plentiful waters. 

AAKt? 0*1P — His king shall be exalted over Agag. Saul, 
Israel's first king, defeated King Agag of Amalek, and Saul’s 
successors, David and Solomon, achieved even greater 
triumphs. 

8 . Israel’s greatness will be a gift of God Who redeemed 
Israel from Egypt. God’s power and invincibility should be a 
warning to Balak and anyone else who would dare to harm 
His nation. 

9. nwa. . .ina — He crouched. .. like a lion . They shall 
occupy the Land with strength and vigor ( Rashi ), and once 
there, they will be immovable. 

inw tpyiKi ^na — Those who bless you are blessed 

and those who curse you are accursed. Balaam spoke first of 
blessing and only then of curse. Isaac reversed the order, 
speaking first of curse and then of blessing ( Genesis 27:29). 
Both reflected the life experience of their sort of people. 
Wicked people such as Balaam start out in a blaze of glory, 
and then plunge into the cursedness they deserve. The 
righteous, on the other hand, may begin their careers in 
difficulty and hardship, but ultimately they will be blessed 
{Rashi to Genesis 27:29). 

11. ^“rna — Flee. In his fury, Balak ordered Balaam to 
leave without escort, as quickly as possible, as if he were 
being pursued, and not to dare go to any other cities of 
Moab or Midian. He wanted to humiliate Balaam, to drive 
home the point that although he been summoned to receive 
high honor, he was now being dismissed as a failure. To this, 
Balaam replied that he had acted honorably (v. 13), that 
from the start he had told Balak s emissaries that he could 
do only what God instructed him to, and Balak had accepted 
him on those terms (Or HaChaim). 
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14-24. Balaam’s last prophecy. Before going home, Bal¬ 
aam delivered a final series of prophecies regarding Israel, 
Moab and their neighbors. In addition, he capped his frus¬ 
trated evil intentions by teaching Balak the only way he 
could hope to prevail against Israel. 

14. nab — Come. Because he was about to forecast the 
misfortunes that would befall Moab, Balaam asked Balak to 
come to the side where they could converse privately (Ram- 
ban). 

— / shall advise you. Later, Balaam gave a series of 
prophecies that follow, but this verse implies that first 
Balaam gave Balak a valuable bit of advice that is not 
spelled out. The Sages ( Sanhedrin 106a) relate that Balaam 
confided to the king, “The God of these people hates 
immorality,” and the Talmud goes on to describe Balaam s 
scheme to ensnare the Jews in a sin that would bring Divine 
retribution upon them. The episode related in chapter 25 


was the result of Balaam’s plan, as Moses said explicitly in 
31:16 (Rashi). 

In the plain sense of the verse, he told Balak that he would 
advise him regarding God s plan for the future history of the 
world ( Ramban ). 

17. nny Kbi DKIK — / shall see him, but not noiv. Balaam 
spoke about the very distant future of the Jewish people, the 
time when the final Messianic redemption would come. 
Thus, his entire series of pronouncements encompassed 
four periods in Jewish history: in the Wilderness (23:7-10); 
their impending conquest of the Land (23:18-24); their 
period of greatness after conquering the Land and their 
surrounding enemies (24:3-9); and now of the End of Days 
(Ramban ). 

3^J7?» 33la — A star has issued from Jacob. Though 
speaking of future Jewish kings, Balaam spoke in the past 
tense, for it is common in prophecy that the prophet “sees” 
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Balaams Hashem to do good or bad on my own. Whatever Hashem speaks, that shall I speak . ? 14 And 
Last now, behold! I go to my people. Come, I shall advise you what this people will do to your people 
Prophecy £ nc [ Q f Days. ” 15 He declaimed his parable and said: 

“The words of Balaam son of Beor, the words of the man with the open eye. 

16 The words of one who hears the sayings of God, and knows the knowledge of the Supreme 
One, who sees the vision of Shaddai, while fallen and with uncovered eyes. 

17 / shall see him, but not now, I shall look at him, but it is not near. A star has issued from 
Jacob and a scepter-bearer has risen from Israel, and he shall pierce the nobles of Moab and 
undermine the children of Seth. 

18 Edom shall be a conquest and Seir shall be the conquest of his enemies — and Israel will 
attain success. 

19 One from Jacob shall rule and destroy the remnant of the city." 

20 He saw Amalek and declaimed his parable and said: “Amalek is the first among nations, 
but its end will be eternal destruction ." 

21 He saw the Kenite and declaimed his parable and said: “Strong is your dwelling, and set in 
a rock is your nest. 

22 For if the Kenite should be laid waste, till where can Assyria take you captive?" 


the subject of his speech as clearly as if it had already taken 
place. 

The star is a king, and the scepter is the royal power to 
overcome opposition and bring everyone under his sway 
(Rashi). This Jewish king will defeat the nobles of Moab as 
well as the entire world. Seth was the son of Adam and Eve 
who became the ancestor of all mankind, so that the children 
of Seth are all the people on the face of the earth. 

The identity of this “king” is the subject of dispute. 
According to Rashi and fbn Ezra, it is David, the first great 
conqueror among Jewish kings, who was victorious over 
Moab (/ Samuel 8:2). As noted above, however, Ramban 
interprets this entire passage with reference to Messianic 
times. According to him, Messiah is called a “star” — more 
likely a shooting star, or meteor — because he will have to 
flash across heaven, visible to the whole world, as it were, to 
gather in Jews from their dispersion. At that time, Moab will 
not be spared, even though the Jews of Balak's generation 
were commanded not to conquer Moab. 

18. Wk — His enemies. Seir and Edom — the two names 

▼ i 

of Esau’s descendants — will fall to his enemy, Israel, and 
become its possession. Verse 19 concludes this aspect of 
the prophecy by saying that Israel will dominate Edom and 
destroy its most prominent city (Rashi). This describes the 
End of Days, because the current dispersion is called the 
Edomite Exile, during which Israel is considered to be under 
the dominion of Edom. This will end when Edom’s power is 
broken (Ramban). 

20. om mufNi — Amalek is the first among nations. 
Amalek was the first to attack Israel (Rashi). Alternatively, 
Amalek ranked first in military prowess (Ramban). Later 
commentators interpret that Amalek, the primary offspring 
of Esau, is the first in that it is the embodiment of intense 
evil, just as Israel, its implacable foe, is charged with being 
the embodiment of good (Resisei Laylah). 


21. K“t!3 — He saw the Kenite, i.e., the family of 
Jethro (Judges 4:21), which lived near Amalek. After fore¬ 
telling the ignominious end of brazen Amalek, Balaam con¬ 
trasted them with the rising star of Jethro’s offspring. They 
are mentioned together with the tribe of Judah (/ Chronicles 
2:55), and according to the Sages, that verse indicates their 
outstanding qualities as Torah scholars (Rashi). 

jrpK — Strong is your dwelling. Jethro s offspring 
became an integral part of the Jewish people, even though 
they were neighbors of Amalek and could have been ex¬ 
pected to seek the protection of their powerful hosts. 

Balaam praised the Kenites for casting their lot with Israel 
in the harsh, strong Wilderness, and because of such loyalty, 
they would deserve the honor of placing their nest with 
Israel when it was ensconced powerfully, strong as a rock 
(Sforno ). 

Balaam praised Jethro for letting his daughter Zipporah 
marry Moses, likening it to placing his nest, Zipporah, in the 
secure rock of Moses’ Torah (Or HaChaim). 

The Sages cite the tradition that when Pharaoh decided to 
persecute the Jewish people, he conferred with his three 
advisors, Job, Jethro, and Balaam. Now, Balaam marveled 
that Jethro, who had been with him at that conference, had 
risen to such prominence (Rashi; Sanhedrin 106a). But Bal¬ 
aam conveniently forgot the difference between his own 
response to Pharaoh, and Jethro's. As the Talmud relates 
(ibid.), Balaam advised Pharaoh to destroy Israel, Job was 
silent, and Jethro fled from Egypt (in order not to be 
associated with Pharaoh’s decree]. 

22. Balaam concluded his vision of the Kenites on a posi¬ 
tive note. Even though they would be exiled by Assyria 
along with the Ten Tribes of Israel (see // Kings 17:6), the 
Kenite exile would be temporary, while Amalek and other 
victims of Assyria would be wiped out as separate entities 
(Rashi; see also Ramban). 
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23. Having spoken of Assyria, Balaam exclaimed that it would 
be extremely hard for people to stay alive when God permits 
that kingdom to impose its domination over the region and 
perpetrate its cruelties on the subjugated nations ( Rashi). Ac¬ 
cording to Sfomo , this is a reference to the travails that will 
accompany the emergence of the Messianic era. 

24. mna mi myi — Big ships from the coast of Kittim. The 
warships of the Roman Empire [Kittim] will bring its legions to 
conquer Assyria and the nations on the other side of the Eu¬ 
phrates. Thus Rome is identified as the “fourth beast" in the 
vision of Daniel {Daniel 7:11), who foretold the future exiles of 


Israel until the final redemption (Rashi). 

Although the Kittim are descended from Yavan [Greece], 
which was the third of the beasts in Daniel, they developed into 
a powerful nation in their own right, until they achieved inde¬ 
pendent status as the Roman Empire. In addition to Romes 
conquest of Assyria, this verse alludes to the current, long ex¬ 
ile of Israel, because 73y, the other bank, can be rendered as 
Eber, the grandfather of Abraham, after whom Abraham was 
called luri, the source of the word Hebrew. This exile was begun 
by the Romans, and it will therefore be called the Roman exile 
until it is ended by Messiah, even though other powerful na- 
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24/23 - 25 /9 



Baalam's 

Plot 


Phineas s 
Zealotry 


23 He declaimed his parable and said: “Who will survive when He imposes these! 

24 “Big ships from the coast of Kittim will afflict Assyria and afflict the other bank — but it, too, 
will be forever destroyed. ” 

25 Then Balaam rose up and went and returned to his place, and Balak also went on his way. 

1 1 srael settled in the Shittim and the people began to commit harlotry with the daughters of Moab. 

2 They invited the people to the feasts of their gods; the people ate and prostrated themselves to 
their gods . 3 Israel became attached to Baal-peor, and the wrath of Hashem flared up against Israel. 

4 Hashem said to Moses, ‘Take all the leaders of the people. Hang them before Hashem against 
the sun — and the flaring wrath of Hashem will withdraw from Israel. ” 

5 Moses said to thejudges of Israel, “Let each man kill his men who were attached to Baal-peor. ” 

6 Behold! a man of the Children of Israel came and brought a Midianite woman near to his 
brothers in the sight of Moses and in the sight of the entire assembly of the Children of Israel; and 
they were weeping at the entrance of the Tent of Meeting. 

7 Phineas son ofElazarson of Aaron the Kohen saw, and he stood up from amid the assembly 
and took a spear in his hand . 8 He followed the Israelite man into the tent and pierced them both, the 
Israelite man and the woman into her stomach — and the plague was halted from the Children of 
Israel . 9 Those who died in the plague were twenty-four thousand. 


THE HAFTARAH FOR BALAK APPEARS ON PACE 1189. 


tions, such as the Ishmaelites [i.e. t Islam], have eclipsed Rome 
and subjugate Israel ( Ramban, ed. Chauel). 

25. 

1-6. Balaam’s plot. After Balaam s utter failure to curse Is¬ 
rael, he had one last hope. Knowing that sexual morality is a 
foundation of Jewish holiness and that God does not tolerate 
immorality — the only times the Torah speaks of God's anger 
as n*. wrath, is when it is provoked by immorality ( Moreh 
Nevuchim 1:36) — Balaam counseled Balak to entice Jewish 
men to debauchery. So intent were the Moabites and their Mid¬ 
ianite allies to undo Israel that even the aristocracy sent their 
daughters to carry out the plan. The Talmud recounts the plot 
in detail. It achieved considerable success, as shown by the 
tragic events in this chapter (see Sanhedrin 106a). 

According to Alshich , the women of Moab enticed only the 
general population, since they are mentioned in verse 1 as con¬ 
sorting with the people, which generally connotes the masses. 
The women of Midian, however, tried to entice the Jewish lead¬ 
ers, including Moses himself. Failing in that, they turned to 
lesser leaders and succeeded in ensnaring Zimri, a prince of 
the tribe of Simeon (25:14). This can be inferred since the 
Torah does not mention a Midianite woman until verse 6, 
where she consorted with a leader. That the guilt of Midian was 
very great is inescapable, since God later commanded Israel to 
go to battle against the Midianitesto exact retribution (31:16). 

2. — They invited the people. The Moabite women 

invited the Jews to feast and drink with them, and when the 
men became aroused and wanted to cohabit, the women drew 
their Baal-peor idols from their robes and insisted that the Jew¬ 
ish men bow to them ( Rashi ). 

4. oyn np — Take all the leaders of the people. 

Assemble the leaders to sit as a court and pass judgment on 
the sinners, who were hanged (Rashi). R'Hirsch notes that this 


was an extra-legal procedure ordained by God to deal with the 
crisis. Ordinarily, a sinner cannot be judged unless he had 
been warned by two witnesses not to sin, and they testify that 
he defied them. 

Rashi holds that the order to hang large numbers of people 
was actually carried out, but according to Ramban , it was re¬ 
scinded when the bravery of Phineas shocked the people into 
ending their orgy of sin (vs. 8,10). 

6. In a shocking exhibit of brazenness, a Jew brought his 
paramour directly to Moses and the elders at the entrance of 
the Tent of Assembly and sinned in public view. Moses and the 
elders wept, because they knew that when people are swept up 
in a spirit of rebelliousness, any attempt to stop them will only 
incite them further. Therefore, they were reduced to helpless 
weeping ( Michtav MeEliyahu). 

nani — And they were weeping. They were at a loss. 
Moses forgot that the law regarding one who publicly violates 
the Torah's prohibition against cohabiting with a gentile is: 
13 pyaia O’Kip, a zealous one may slay him. Providence caused 
Moses to forget so that Phineas could act and be worthy of the 
blessing God gave him in verse 12. He reminded Moses of the 
law and Moses responded that since he, Phineas, had made it 
known, he should be the one to carry it out (Rashi). 

Alternatively, Moses and the elders had assembled at the 
Tent to tearfully pray that God be compassionate and avert the 
plague that they expected ( Ibn Ezra). 

.pa'D rr'lJtt .n»piDD T’p — This Masoretic note means: There 
are 104 verses in the Sidrah , numerically corresponding to the 
mnemonic man. 

The mnemonic alludes to the blessing that Israel be at rest 
and so secure that no force will be able to dislodge it. Balaam 
said that Israel would live alone and secure (23:9) and likened 
Israel to a secure lion (24:9), as did Moses (R’ David Feinstein). 
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10. 3>3K^ — Saying. This word, which usually introduces a 
statement that is to be repeated to others, indicates that 
God wanted the entire nation to know that Phineas had 
saved them from calamity and had earned for himself the 
reward specified below (OrHaChaim). 

11. 1333 |33K m f3 — Son of Aaron the Kohen. Phineas had 
put an end to a devastating plague that had taken 24,000 
lives in retribution for the orgy of immorality with the 
Moabite and Midianite women. Instead of applauding him, 
however, the people accused him of wanton murder, and 
protested that “this grandson of someone who had fattened 
calves to be sacrificed to idols*' had the gall to kill a prince in 
Israel! [Phineas’s father was married to a daughter of Jethro, 
a former Midianite priest, who was called Putiel, i.e., ‘?k“'V ! iq, 
one who fattened for a god . ] In response, God declared that, 
far from murder, Phineas had committed an act that had 
saved countless lives. Indeed, God called him a descendant 


of Aaron ( Rashi ), who was distinguished for his love of 
mankind and the pursuit of peace. And what was more, God 
rewarded him (v. 12) by appointing him a Kohen, which 
denoted a covenant of peace, not death ( Sanhedrin 82b). 

'3K3p — My vengeance [lit., My jealousy]. By acting on 
behalf of God, Phineas had put an end to the plague, by 
which God punished the rampant immorality. Had it not 
been for him, the plague would have continued. 

In this context, the word jealousy refers to a display of 
anger that results in vengeance (Rashi). “Jealousy" is a 
person’s reaction when he finds that another is taking some¬ 
thing that is rightly his. God is “jealous” when Jews serve 
idols, because they transfer their allegiance from Him to 
something else. 

DDlro — Among them . Homiletically, the Torah indicates 
that even when drastic action is necessary, as it was in the 
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10 s P°ke to Moses, saying: 11 Phineas, son of Elazar, son of Aaron the Kohen, 

turned back My wrath from upon the Children of Israel, when he zealously avenged Me 
among them, so I did not consume the Children of Israel in My vengeance. 12 Therefore, say: 
Behold 7 / give him My covenant of peace. 13 And it shall be for him and his offspring after him 
a covenant of eternal priesthood, because he took vengeance for his God, and he atoned for the 
Children of Israel. 

14 The name of the slain Israelite man who was slain with the Midianitess was Zimri son of 
Salu, leader of a fathers house of the Simeonites. 15 And the name of the slain Midianite woman 
was Cozbi daughter of Zur, who was head of the peoples of a fathers house in Midian. 

16 Hash EM spoke to Moses, saying: 17 Harass the Midianites and smite them; 10 for they 
harassed you through their conspiracy that they conspired against you in the matter of Peor, 
and in the matter of Cozbi, daughter of a leader of Midian, their sister, who was slain on the day 
of the plague, in the matter of Peor. 


case of Phineas, the zealot should regard himself as among 
the people; he should act out of love rather than anger and 
hatred. 

12. Dl^ ’Jina — My covenant of peace, i.e., My covenant 
of eternal priesthood (v. 13) will demonstrate My gratitude 
and good will toward Phineas. The pledge of My covenant 
should be seen as the greeting one sends to a person to 
whom one is indebted (Rashi with GurAryeh). Alternatively, 
this covenant of peace was a pledge that Phineas would be 
protected from the ire of Zimri’s kinsmen and supporters 
(Ibn Ezra ). 

13. cb\v nans — Eternal priesthood. Up to that time, only 
Aaron and his sons had been anointed as Kohanim, and 
any future offspring born to the family would be Kohanim 
from birth. Phineas, who was already living, was not in¬ 
cluded in the appointment, so that he had remained a Levite 
up to this time. With this appointment, he became a Kohen 
(Rashi). Alternatively, this covenant was a promise that the 
Kohanim Gedolim would come from the line of Phineas (Ibn 
Ezra ). 

14-15. ntfKn ottM . . . bjnttn tthx — The name of the ... 
Israelite man .. . And the name of the . . . woman. To show 
the magnitude of Phineas’s deed, the Torah identifies 
the people he killed. The Jewish man was the leader of 
his tribe [the Talmud (Sanhedrin 82b) identifies Zimri 
as Shelumiel son of Zurishaddai (see 1:6)] and the Midian¬ 
ite woman was the daughter of a prince, but their high 
status did not deter Phineas from doing what had to be 
done. Her identity also testifies to the degree of the Midian¬ 
ite hatred of the Jews, for even a prince did not hesitate to 
abandon his daughter to harlotry in order to harm Israel 
(Rashi). 

16-18. A new attitude toward Midian. 

17. Djrnsrn . . . “ill* — Harass ... and smite them. Two 
commandments are contained in this passage. The first is 
to consider the Midianites as enemies, and to express this 
by harassing them and causing them distress. The con¬ 
stancy of this commandment is implied by the infinitive 


form of the word im, to harass. Thus, it implies an ongoing 
state of mind, rather than instructions to do something 
tangible at once (Rashi). The second commandment, 
DJjgrn, and smite them , implies actual warfare. Indeed, the 
people were later dispatched to attack the Midianites to 
avenge what they had done and the plague that they had 
caused (31:2). 

Or HaChaim explains that the deeper purpose of these 
commandments was not simply revenge. Under the leader¬ 
ship of Midian, a lust for immoral pleasure and a desire for 
the worship of Peor had been introduced into the Jewish 
people. Such desires are very hard to eradicate, as the lust is 
in constant danger of re-emerging. The way to deal with 
such a danger is to make the people understand that what 
they think of as a tempting pleasure is in reality an enemy, a 
threat to their very existence. In the case of the Midianites, 
who had insinuated their debauchery and idolatry into the 
Jewish people, Israel had to become convinced that they 
had nothing to learn from them; that the Midianites were 
hateful and should be despised. This is why the Torah calls 
for a continual spirit of enmity. The task of punishing the 
Midianites was also necessary, but it did not require a con¬ 
stant state of actual warfare. 

DUHtarrnK — The Midianites, but not the Moabites. Al- 

■ t r - - r 

though the Moabites had played the main role in enticing 
the Jews, they were excluded from the retribution (see 
Deuteronomy 2:9), because Ruth, the ancestress of King 
David, was destined to descend from Moab (Rashi). 
Alternatively, the Moabites acted out of fear, but the Midian¬ 
ites were motivated by sheer hatred (Ramban; Rashi to 
31:2). 

18. navbjn. . — In the matter. . . and in the matter. 

The Midianites committed two offenses: They engineered 
the plot to cause Israel to commit idolatry — the matter of 
Peor; and they accomplished this through such uninhibited 
lewdness that they even sent one of their princesses to take 
part in it — the matter of Cozbi — an indication of their 
extreme hatred (Ramban ). 
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26 . 

1. no^wrt ’’pqx ’rni — It was after the plague. After these three 
words, a new paragraph begins in the Torah Scroll, one of the 
very unusual cases where this happens in the middle of a 
verse [pios vyipK^ * 599 ]. According to Chizkuni, the Torah 
uses this device to emphasize that the deaths that had oc¬ 
curred up to this point were the last ones that would be 
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( 3) :(7 6niP)P) pn3 07 ’rpn i)6b yrppbi Pinb 37pc vcdb r j’)n3 ib non) 
ntybxi nurw 7rn (3) :o6p 7p 6 6bi ippp 1 36p P3C bn .nnax n >ib 
o’pnb opb nn6,7nx^ :opto oipnp oibc p6r bn onn 1737 .nnx pan 
own 6 pc /«i my nvxa n^ym mv nnvy pn (7) rnnnpb on6 
(rr) :(3’:b Pino 'ui o’7ippp bn 73inp ba 7n6)C ,Pbnm P)P onen pn 
bn ppp”nn ib6 pn onm6i opi 6 prsn pim6p vpc ^b .’ajnn nnawn 
i"p o’bpn vp onus 06 ,oo’Pin 63 o»nbnp inbe 6 bp p |’7i3D ,0P’n3t 
7»nn 7mb ,pr 7bn 7"vi pr 7bn 6 "p ,0P’bn inn ?"3pp b’np p^b .op»pio 3 
C7iDnc 6 ip pn (Pbt3 3 ff 77P3 p’:7 0’7’PP 7’C) op’pi36 ’)3 opp op»bn n6 
op^bn 7»nn pip opp (7:33p o’bpp) b67P’b nnn p -1 ’n3p ,717 'V bn 
pbip 6b (7n pion jbpb) P)n’3 b36 f »6ibap ’33PP 3P3 obi33 p’nb ,0P’n3Pb 
(0) :( 0 P 3 " 77 P 3 ) qiD3 6 "pi P 673 7 "v ,13 nup oppp ’nb ’)n’P PPDPn 7 nib 
b 67 P’ p6 i6’Pp .iyn :'p bn obp p 6 .nnyna :ppn bn b 67 P’ p6 . 12 m mpx 

decreed on that generation. From this point on, those who 
were to be counted in the forthcoming census would all enter 
the Land. 

Alternatively, this mention of the plague is juxtaposed to 
verses 17-18 above to show that the Midianites were directly 
responsible for the plague of 25:9. Thus, the sense of our 
verse is that after the plague — which aroused the feeling 
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26 1 1 1 was after the plague — Hashem spoke to Moses and to Elazar son of Aaron the Kohen, 

The new saying : 2 Take a census of the entire assembly of the Children of Israel, from twenty and 
Census above, according to their fathers houses, all who go out to the legion in Israel. 

3 Moses and Elazar the Kohen spoke to them in the plains of Moab, by the Jordan near 
Jericho, saying : 4 "From twenty years of age and above, as Hashem had commanded Moses 
and the Children of Israel, who were coming out of the land of Egypt. ” 

5 Reuben the firstborn of Israel — the sons of Reuben: of Hanoch, the Hanochite family; of 
Pallu, the Palluite family ; 6 of Hezron, the Hezronite family; of Carmi, the Carmite family . 7 These 
are the families of the Reubenites; their count was forty-three thousand, seven hundred and 
thirty . 8 The sons of Pallu: Eliab . 9 And the sons of Eliab: Nemuel and Dathan and Abiram, the 
same Dathan and Abiram who were summoned by the assembly, who contended against 
Moses and Aaron among the assembly of Korah, when they contended against Hashem. 
10 Then the earth opened its mouth and swallowed them and Korah with the death of the 
assembly, when the fire consumed two hundred and fifty men — and they became a sign . 11 But 
the sons of Korah did not die. 

12 The sons of Simeon according to their families: of Nemuel, the Nemuelite family; of 
Jamin, the Jaminite family; of Jachin, the Jachinite family; 13 of Zerah, the Zerahite family; 


that 24,000 Jews were dead but the Midianites who had 
caused the disaster had escaped retribution — God would 
command Israel to exact vengeance upon the Midianites 
(Moshau Zekeinim ). 

2-65. The new census. God commanded Moses and Elazar 
to conduct a census, as Moses and Aaron had been com¬ 
manded to do thirty-nine years before. The reasons for this 
count are several. 

— Like a shepherd who counts his flock after it has been 
ravaged by wolves, God wanted to count His children who 
had survived the plague ( Rashi ). 

— Since the Land was to be divided according to the pop¬ 
ulations of the twelve tribes, their numbers had to be deter¬ 
mined ( Ibn Ezra). 

— In preparation for the impending battles to conquer the 
Land, the numbers of eligible fighting men had to be deter¬ 
mined (Abarbanel). 

3. on* — To them, i.e., to the nation, telling them of the 
commandment of the new census (Rashi). 

4. on 2 m Q’K2r*n — Who were coming out of the land of 

Egypt. The verse refers to the first census (Exodus 30:13), 
saying that the age limits of the new census would be the 
same as those of the one conducted after the Exodus (Rashi). 
Alternatively, the verse refers to those who were now about 
to be counted, since about half of them had left Egypt and 
were still alive because they were less than twenty years old 
(see 14:29,31) when the spies delivered their report ( Ibn 
Ezra ). 

5. faun ns — The sons of Reuben. Ramban (1:18) notes that 
the earlier census included classification of the people ac¬ 
cording to their families, their fathers’house, designations that 
are missing here. He finds the reason for this in the changed 
arrangement of the camps that were instituted in chapter 2, 
after that census. Originally, people pitched their tents 
wherever they wished, without regard to the tribes or families 


to which they belonged. Since the Jews were to be reas¬ 
signed to specific formations according to their tribes and 
family groups, each man had to identify himself by tribe and 
family, and Moses recorded the totals accordingly. Now, 
there was no need to include such information as part of the 
new census, since a person s tribe and family were obvious 
from where he lived. As to why our chapter enumerates the 
families within the tribes, which was not done the other time, 
Ramban (here) conjectures that it was included because the 
portion of the Land allocated to each tribe was further subdi¬ 
vided according to its family groups. 

The tribes are listed here according to the three-tribe 
groupings to which they were assigned in chapter 2. There, 
however, the leader of the tribes, was listed first; here, 
Reuben is listed first, presumably because he was the first¬ 
born. Ibn Ezra notes that the positions of Manasseh and 
Ephraim are reversed: there, Ephraim is listed first because 
its population was greater, but here, Manasseh is listed first 
because, in the interim, it had grown until it was much more 
numerous than Ephraim. 

ipsrjg nnmim — The Hanochite family. To all the family 
names, the letter n is added as a prefix and 1 as a suffix, with 
the exception of Yimnah [rum], which contains those two 
letters as part of the name. Those letters form a Name of God 
[pp], as if to say that God testifies to the purity of the nation. 
The Midrash (Shir HaShirim Rabbah 4:12) explains why this 
was necessary. The nations reviled the Jews, saying, 'How 
can the Jews trace their genealogy according to their tribes? 
If the Egyptians controlled their bodies, surely they had the 
power to violate their wives!" To this God replied, in effect, 
that He would append His own Name to their family names to 
attest to their chastity in Egypt (Rashi). The letter 1 alludes to 
the man [upk] and the n to the woman (rntfK] (see Sotah 17a; 
Gur Aryeh). 

13. rnjf? — Of Zerah. This is the family of Zohar (Genesis 
46:10J. The change of name is insignificant since both words 
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have the sense of “shining” ( Rashi ). 

Rashi notes several discrepancies in the listing of the 
families. The Simeonite family of Ohad (Exodus 6:15) is 


bi5 ipppcp n6ip5 6b ppb mv ’5’6 i f |i3b6 ppdcp vc ’56 im6 snub (iu) 
c"l5 l6lp5 P1PPCPP b? ’3 ,D’lbD ’71V3 11 p6p 3V 6 lP (13) PPC 

pippcpp tip ,dpc bp pippcpp i6ip5 6b p6bm dcp |’7bi5?i .onbp hpv 

171D’3 ’p6im .|’P’53 p Pb3 ’53 ]»»51 7l6l D’PbP3 Db3 17bl5C PC5P1 0’PP6 
lpbP5 pb f DPP P73115P PP’PC3 D’PbPb |p 6 P7TC |C*)7P PCP ’37 bC 

absent here. Similarly, although Benjamin had ten sons 
(Genesis 46:21), only five are listed here (see notes to v. 39), 
and the Asherite family of Ezbon (ibid. 46:16) is absent. 
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ofShaul, the Shaulite family. 14 These are the families of the Simeonites: twenty-two thousand, 
two hundred. 

15 The sons of Gad according to their families: ofZephon, the Zephonite family; of Haggi, the 
Haggite family; ofShuni, the Shunite family ; 16 ofOzni, the Oznite family; of Eh, the Ehte family; 
17 of Arod, the Arodite family; ofAreli, the Arelite family. 10 These are the families of the sons of 
Gad according to their count forty thousand, five hundred. 

19 The sons of Judah, Er and Onan; Er and Onan died in the land of Canaan. 20 The sons of 
Judah according to their families were: of Shelah, the Shelanite family; of Perez, the Perezite 
family; ofZerah, the Zerahite family . 21 The sons ofPeretz were: ofHezron, the Hezronite family; 
of Hamul, the Hamulite family. 22 These are the families of Judah according to their count: 
seventy-six thousand, five hundred. 

23 The sons of Issachar according to their families were: Tola, the Tolaite family; of Puvah, the 
Punite family ; 24 ofJashub, the Jashubite family; ofShimron, the Shimronite family. 25 These are 
the families of Issachar according to their count: sixty-four thousand, three hundred. 

26 The sons of Zebulun according to their families: of Sered, the Seredite family; of Elon, the 
Elonite family; of Jahleel, the Jahleelite family. 27 These are the families of the Zebulunites 
according to their count: sixty thousand, five hundred. 

20 The sons of Joseph according to their families: Manasseh and Ephraim . 29 The sons ofMan- 
asseh: of Machir, the Machirite family, and Machir begat Gilead; of Gilead, the Gileadite family. 
30 These are the sons of Gilead: of lezer, the lezerite family; of Helek, the Helekite family ; 31 of 
Asriel, the Asrielite family; of Shechem, the Shechemite family ; 32 of Shemida, the Shemidaite 
family; of Hepher, the Hepherite family . 33 Zelophehad son of Hepher had no sons, only daugh¬ 
ters; and the names of Zelophehads daughters: Mahlah, Noah, Hoglah, Milcah, and Tirzah. 
34 These are the families of Manasseh, and their count: fifty-two thousand, seven hundred. 


Thus, a total of seven families are missing. Yerushalmi 
(Sotah 1:10) asserts that after the death of Aaron, when the 
Clouds of Glory departed and one of the Canaanite kings 
attacked (see 21:1), many of the people panicked and fled. 
The Levites pursued them and tried to force them back, 
resulting in a fierce battle, during which seven Israelite 
families were decimated, and the Levites, too, suffered 
heavy losses (see v. 57). According to Tanchuma , the 
missing families died in the plague, but Rashi contends 
that it would seem that all 24,000 who died in the plague 
probably came from the tribe of Simeon, since its popula- 
tion fell precipitously from 59,300 (1:23) to only 22,200 (v. 
22 ). 

Daas Zekeinim explains that these seven unlisted families 
had not increased at the same rate as the others. Therefore, 
they were too small to be listed separately, and were ab¬ 
sorbed into their brethren. 

16. — OfOzni . According to one version, this is the 

family of Ezbon ( Genesis 46:16). Shelah finds a moral lesson 
in the association of these two names. Ozni is related to the 
word for ear [jjn] and Ezbon is related to the word for finger 
[yoyj*]. This alludes to the teaching of the Sages ( Kesubos 
5a) that God made the finger tapered so that if anyone hears 
improper or abusive speech, he can stuff his fingers into his 
ears. 

21. — Of Hezron. Two of Perez’s sons, Hezron and 


Hamul, are named here as separate family groups, but 
Perez s other offspring were included in the Perezite family 
(Chizkuni). As to why some of Jacob’s great-grandsons 
headed separate families and others were subsumed in the 
families of their fathers, several suggestions are offered: 

— Those bom or conceived before Jacob arrived in 
Egypt, are counted separately, with the exception, of 
course, of Manasseh and Ephraim, whom Jacob designated 
to be tribes, and their own grandsons (R’Moshe HzJJarshan). 

— The key factor was size. The great-grandsons who had 
very many offspring are counted as separate families 
(Rashi). 

— The most distinguished of Jacob’s great-grandsons 
were designated as family heads, regardless of family size or 
where they were born ( Ramban ). 

24. — OfJashub. In Genesis 46:13, he was identified 

as Job, which was his real name. Because the family 
devoted itself to Torah study, it was given the honorary 
name of mitn — from the verb nun, to sit, — to signify that its 
members sat in the houses of study ( Rashi to / Chronicles 
7:1). Others whose names are different here than in Genesis 
are Ahiram, originally Ehi ( Genesis 46:21); and Sheph- 
upham, originally Mupim (ibid.). 

33. Zelophehad’s daughters are mentioned here because 
they inherited his share of the Land [see 27:1-11] (Ramban v. 
46). 
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39. As noted above (note to v. 13), five of Benjamin’s ten 
families were decimated [with their survivors joining the 
remaining five families]. This fulfilled Rachel’s tragic 
prophecy; when Benjamin was born, she named him Ben 
Oni, Son of My Sorrow or Mourning, for she foresaw tragedy 
in his future. Her premonition was further fulfilled after the 
disastrous war caused by the episode of the Concubine in 


|3 ipfnpc 1Pf> p 6)3) pbpp PP”PP) |f>? ,|»PD3 be 1D3P 1PDP P1P3CP 
DCP OP bC 171DO ’PftfP If .Pbl3 PP”pP) PP333 C3b$31 ,PD»)6 [3 ,Dl6 

b» DP’PnbiP i6pp) pbpic D3 p6c .'i3i nbnw on n^Ki (ib) :jcppp 
ocb Pbpic D3 i3CP)i ,ipc bp pf>ppm psp ppdcp P6J 1 jpppi ,pbpic dc 

,P)1PC nb D3P1 P1PDCP P3C1 O’CPP ir PCPD3 6bPP1 31CP1 M .P1P9CP 
,PPP f)"p (flf D’P37) 'ui PPPP opf) O PP6)C on CPPI O’CC ’pp 

Gibeah ( Judges 19-20), which nearly wiped out the tribe (R’ 
Moshe HaDarshan, cited by Rashi). 

40. injrn V^n - on vnn — And the sons of Bela were Ard 
and Piaaman. In Genesis 46:21, Ard and Naaman are listed 
as sons of Benjamin, not of his son Bela. Ramban (to v. 
13) suggests that Benjamin’s sons Ard and Naaman each 
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35 These are the sons of Ephraim according to their families: of Shuthelah, the Shuthelahite 
family; ofBecher, the Becherite family; of Tahan, the Tahanite family 36 And these are the sons 
of Shuthelah: of Eran, the Eranite family. 37 These are the families of the sons of Ephraim 
according to their count: thirty-two thousand !, five hundred. These are the sons of Joseph 
according to their families. 

38 The sons of Benjamin according to their families: of Bela, the Belaite family; ofAshbel, the 
Ashbelite family; of Ahiram, the Ahiramite family; 39 of Shephupham, the Shephuphamite 
family; of Hupham, the Huphamite family . 40 And the sons of Bela were Ard and Naaman: the 
Ardite family; of Naaman, the Naamanite family . 41 These are the sons of Benjamin according 
to their families, and their count: forty-five thousand, six hundred. 

42 These are the sons of Dan according to their families: of Shuham, the Shuhamite family. 
These are the families of Dan according to their families. 43 All the Shuhamite families according 
to their count: sixty-four thousand, four hundred. 

44 The sons of Asher according to their families: of Irnnah, the Imnite family; of Ishvi, the 
Ishvite family; of Beriah, the Beriite family; 45 of the sons of Beriah: of Heber, the Heberite 
family; of Malchiel, the MalchieUte family. 46 The name of Ashers daughter: Serah. 47 These 
are the families of the sons of Asher according to their count: fifty-three thousand, four 
hundred. 

48 The sons of Naphtali according to their families: of Jahzeel, the Jahzeelite family; of Guni, 
the Gunite family ; 49 of Jezer, the Jezerite family; of Shillem, the Shillemite family . 50 These are 
the families of Naphtali according to their families, and their count: forty-five thousand, four 
_ hundred. 

The 

>nsus 51 Th ese are the countings of the sons of Israel: six hundred and one thousand, seven hundred 
Total and thirty. 


died childless. Bela, Benjamin’s oldest son, married their 
widows, in fulfillment of the mitzuah of Di3\ levirate marriage 
[see Deuteronomy 25:5-10]. He then named the first sons of 
the respective marriages after after his two brothers. 

46. rnty DttM — The name of Ashers daughter: 

Serah. Serah is mentioned because she was Jacob’s only 
living granddaughter ( Rashi ). Targum Yonasan cites the 
tradition that, in order to prepare Jacob for the shocking 
news that Joseph was still alive, the brothers had asked the 
young Serah to sing to him that Joseph had survived. In 
response, Jacob said that if your uncle is indeed alive, may 
you live forever. The Patriarch’s blessing came true and 
Serah never died. After many centuries on earth, she was 
elevated to Gan Eden. 

Ramban cites a variant text of Onkelos that reads, 
“And the name of the daughter of Asher’s wife was 
Serah.’’ Based on this, Ramban suggests a plausible 
reason why Serah is mentioned here. She was Asher’s 
stepdaughter, from his wife’s first marriage, but, because 
he raised her, people called her "Asher’s daughter 
Serah,’’ as if that was her full name. Her mother was the sole 
heir of her own father so that, like the daughters of Zelophe- 
had in the next chapter, Serah received a share of the Land. 
Since this chapter names those who participated in the 
division of Eretz Ytsrael, it is appropriate that she be men¬ 
tioned. 


*4 The census total. 

The census total given in verse 51 is almost identical to 
that in the census taken shortly after the Exodus (1:46). Here 
it is 1,820 fewer — which is surprising given the amazing 
fertility of the nation in Egypt. This can be understood in 
light of the teaching that God caused the Jewish population 
to increase miraculously in response to Egyptian attempts 
to reduce the numbers of the Jews ( Sotah 1 la). Accordingly, 
the stable numbers during the Wilderness years may be seen 
as a normal situation. In a similar vein, Abarbanel comments 
that the adverse conditions of life in the Wilderness kept the 
numbers down, and it was only due to God’s mercy that their 
numbers did not decrease far more. Ibn Ezra (to v. 62) 
explains that the lack of population increase is accounted for 
by the death of those twenty and older. 

An analysis of the totals of the individual tribes reveals 
that Reuben and Simeon suffered the greatest losses(20,700 
and 37,100 respectively). This was because the Reubenites 
were deeply involved in Korah’s rebellion and the Sime- 
onites were disproportionately stricken by the plague be¬ 
cause of their major role in the licentiousness at Peor. 
Conversely, it may be assumed that the unusual growth of 
Manasseh [as well as Benjamin, Asher, and Issachar] was 
because they did not participate in these sorry episodes. 
[The losses of Ephraim and Maftali, eight thousand each, are 
unexplained.] 
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52 Hashem spoke to Moses, saying : 53 To these shall the Land be divided as an inheritance, 
according to the number of names. 54 For the numerous one you shall increase its inheritance, 
and for the fewer one you shall lessen its inheritance; each one according to his count shall his 
inheritance be given. 55 Only by lot shall the Land be divided, according to the names of their 
fathers’ tribes shall they inherit. 56 According to the lot shall ones inheritance be divided, 
between the numerous and the few. 

The Count 57 These are the countings of the Levites, according to their families: of Gershon, the 
of the Qershonite family; of Kohath, the Kohathite family; of Merari, the Merarite family . 58 These are 
Levites Leurte families: the Libnite family; the Hebronite family; the Mahlite family; the Mushite 
family; the Korahite family; and Kohath begat Amram. 59 The name of Amrams wife was 
Jocheved, daughter of Levi, who was bom to Levi in Egypt; and she bore to Amram Aaron, 
Moses, and their sister Miriam. 60 To Aaron were bom Nadab and Abihu, Elazar and Ithamar. 
61 Nadab and Abihu died when they brought an alien fire before Hashem. 62 Their counts were 
twenty-three thousand, every male from one month of age and above, for they did not count 
themselves among the Children of Israel, for an inheritance was not given them among the 
Children of Israel. 

63 These are the ones counted by Moses and Elazar the Kohen, who counted the Children of 
Israel in the plains of Moab, by the Jordan, near Jericho. 64 And of these, there was no man 
of those counted by Moses and Aaron the Kohen, who counted the Children of Israel in the 
Wilderness of Sinai. 65 For Hashem had said of them, u They will surely die in the Wilder¬ 
ness, " and not a man was left of them, except for Caleb son of Jephunneh, and Joshua 


53. yiKn p^nn — To these shall the Land be divided, 
i.e., to those counted in this census. Those who were twenty 
years old at the time of the census received their own shares 
of the Land, but not those who came of age later, even if they 
did so before the end of the conquest ( Rashi; see Bava Basra 
117a with Rashbam). 

54. Rashi and Ramban disagree as to whether the Land was 
apportioned in equal shares for each of the tribes, or whether 
each citizen had an equal share, so that the more populous 
tribes had larger provinces. See notes to Genesis 48:4. 

55. — Only by lot. Everything about the lot was 
conducted with Divine inspiration, so that it would be clear 
to everyone that the outcome was God’s will. Twelve lots 
with the names of the tribes were placed in one box and 
another twelve with the outlines of twelve portions of the 
Land were placed in a second box. Elazar the Kohen Gadol, 
dressed in his vestments including the (Jrim V'Tumim , de¬ 
clared prophetically that if the lot of a certain tribe were 
drawn, the corresponding territorial lot would be such and 
such a portion. The leader of the tribe Elazar mentioned 
would approach, and invariably he would draw the lot of his 
tribe and of the portion that had been mentioned (Rashi; 
Bava Basra 122a). 

As a further indication of Divine intervention, the lot itself 
would declare, “I have been chosen to delineate the borders 
of such and such a tribe,” as indicated by verse 56, 
literally, by the mouth of the lot (Rashi). 

57-62. The count of the Levites. The Levite families were 
named above (3:17-20), but here the families of Shimi and 
CJziel are omitted. Also, instead of three families descending 


from Yizhar — whose sons were Korah, Nepheg, and Zichri 
(Exodus 6:21) — only the Korahite family is mentioned here, 
indicating that the others did not survive [except for very 
few). These Levite families were the casualties of the battle 
described in the notes to verse 13. 

Although the Levite tribe did not receive a portion of the 
Land, they are listed here for two reasons: (a) They shared the 
forty-eight towns that were allocated to the Levites (see 
35:1-8); (b) it would be unbecoming if all the Jews were 
counted and the Levites, “God’s legion,” were not important 
enough to be included in the census (Ramban). 

58. DnnjrnK “rbin nnjM — And Kohath begat Amram. It 
seems strange that Amram, surely the most distinguished 
son of Kohath, was not the progenitor of an “Amramite 
family.” This is because Amram’s offspring were divided 
between Kohanim and Levites, and the Torah did not wish to 
list a separate family of Kohanim in this passage because it 
would have implied a lack of respect for Moses (whose 
children were not of such stature) (Ramban). 

It is also noteworthy that in this census, the entire family 
of CJziel was renamed the family of Korah in honor of the sons 
of Korah, who proved themselves to be good and righteous 
by refusing to join their father’s rebellion and remaining 
loyal to God and His prophet. Similarly, the Torah honored 
them before (v. 11), by saying that they did not die in the 
rebellion (ibid.). This illustrates that God does not ignore 
good deeds and that the more difficult, they are to accom¬ 
plish, the greater the credit justly earned by those who 
perform them. 

64. ttJ’K PP!vk5 — There was no man. Joshua and Caleb were 
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not exceptions to this rule. Although they had been included 
in the first census, when they were not yet sixty years old, by 
the time of the present census they had already passed their 
sixtieth birthdays and so were not counted ( Ramban ). 

27. 

1-5. The grievance of Zelophehad’s daughters. The five 
daughters of Zelophehad had a passionate love for Eretz 
Yisrael. The Torah alludes to this by tracing their genealogy 


?»ib 6 b 6 ,?t)P p ?p 6 ; 733 6 b?i , 7 n 6 ) ?nb .tpa p nuiw nnawwb (k) 
vpi) 3 i (? 3 :) P’c 673 ) '11 'Piaba p 6 op’ba?i 7 p 6 )c ,p 6 ? p 6 33 P odv ib 
»»b 3 t , 0 ’pib ob 3 v?t i 7 »bbi (7 piw) ?nn 6 ab ?jp 7 p 6 )C ,p 6 ? pp 133P 
?r 1? f P 3 tb iDP*b o?n 7 p 63 3 iP 3 ? ib a 7 Di d’pipd vpi 6 ?ca»i vtant 
3 oibfl) a»c»b 6 p ?ap) p b 6 anc’ 63 |U3 ,*633b idp’ 061 ,pib p pib 
|b?bi .tai nyj nbma :(nbp idd) v? ow ma 01315? b 3 t ani (? 3:?3 
p 6 ?5C i 3 >ab ,if 3 ir pibipc |bi 3 t 7 in .?b 7 Pi ?bnn ?)”?pi 7 pi 6 61? (6’:ib) 
6 b6 o?aab i7»a 6bc 7 in nybK isbi nurta isb (a) :(oc idd) p 7 D 
.mybK lab p 7 p 6 i .nwta lab :(oo p?6 ppc 7 p 6 075376? P 5 C 3 
.? , c6 1 1? ’737 ,i?C 77 i 67 pn? D 7 D 6b6 ,a 7 v 7 fab 6 a 7 ’ 6b ?cp 06 7 ca 6 
:(ot) obi 3 aab nnai ,oicv i»? P 77 P? p »33 ,7»i6 7 fa’b 6 17 oicn pp 636 
6aP3 6b 7 Dib ippra ,pd i6aps 7 »ib P163 v?c 'ab .tai mn xb xim (A) 
p 6 6 ’an? 6 bi ma 173b ixum 6 b 6 ,?" 3 p? ba ib?c P 7 p P 7 a 3 6 bi oajibnn 
\n 7 di 6 pane 171,?’? o’ba ccipn 7 Di 6 63 ’pa ’37 ,(ow ma 0 ’ 7 p 6 
p oipP 3 1)6 (06] .uux my yiA 1 * mab n) :(.fb - :ib P 3 C) ?’? O’b’aan? 

back to Joseph, who loved the Land so much that he had his 
brothers take an oath that his bones would go with them for 
burial in the holy soil (Genesis 50:25). In recognition of their 
righteousness, God gave them the honor of being the cata¬ 
lyst for the pronouncement of a new chapter in the Torah: 
the laws of inheritance ( Rashi; Sifre). This is similar to the 
passage containing the laws of pesach sheni, the second 
pesac/i-offering which was brought by people who were 
unable to bring the first one (9:6-14). There, too, a mitzvah 
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son of Nun. 

27 1 | he daughters of Zelophehad, son of Hepher, son of Gilead, son of Machir, son of 

The Manasseh, of the fannily of Manasseh son of Joseph drew near —and these are the names 

Grievance 0 f bis daughters: Mahlah, Noah, Hoglah, Milcah, and Tirzah — 2 and they stood before Moses, 
°f elopes before Elazar the Kohen, and before the leaders and the entire assembly at the entrance to the 
Daughters Tent of Meeting, saying: 3 "Our father died in the Wilderness, but he was not among the 
assembly that was gathering against Hashem in the assembly of Korah, but he died of his own 
sin; and he had no son. 4 Why should the name of our father be omitted from among his family 
because he had no son? Giue us a possession among our fathers brothers ." 5 And Moses 
brought their claim before Hashem. 

Laws of 6 Hashem said to Moses, saying, 7 "The daughters of Zelophehad speak properly. You shall 
inheritance surely give them a possession of inheritance among the brothers of their father, and you shall 
cause the inheritance of their father to pass over to them . 0 And to the Children of Israel you shall 
speak, saying: If a man will die and he has no son, you shall cause his inheritance to pass over 
to his daughter . 9 If he has no daughter, you shall give his inheritance to his brothers . 10 If he has 
no brothers, you shall give his inheritance to the brothers of his father. 11 If there are no brothers 
of his father, you shall give his inheritance to the relative who is closest to him of his family, and 
he shall inherit it. This shall be for the Children of Israel as a decree of justice, as Hashem 
commanded Moses ." 


that would have been in the Torah in any case was initiated 
because of people who longed for it. Few honors can be 
comparable to that of being the vehicle for the revelation of 
God s word. 

In this case, after hearing that only men were counted in 
preparation for the distribution of the Land, these women 
complained that because they had no brothers, their family 
would be without a share. They said, “The compassion of the 
Omnipresent is not comparable to the compassion of hu¬ 
man beings. A human being might have more compassion 
for males, but He Whose word brought the world into being 
is different. His compassion is for both male and female — 
His compassion is for all” ( Sifre ). 

3. rnyn -jina rnrrKb mm — But he was not among the 
assembly. The daughters contended that their father did not 
deserve to lose the privilege of having his family share in the 
Land, because he had not joined any of the rebellions that 
disputed the authority of God or Moses. Since the sin for 
which he had died had been committed as an individual — 
and no one is immune from sin — it was not of such a 
magnitude as to justify the loss of his portion of the Land. 

6-11. Laws of inheritance. This passage begins by assert¬ 
ing that the daughters were right and they were to receive 
their late father s share in the Land, and then goes on to 
establish their legal right to it by setting forth the laws of 
inheritance. 

7. Ma'i ni33 J3 — The daughters of Zelophehad speak 

properly. In this phrase, the Sages in Sifre see the highest 
praise of the five sisters: God said that their holy intuition 
“saw” what Moses himself could not see, i.e., that they were 
entitled to their father’s portion. “Praiseworthy is the person 
with whom God concurs” ( Rashi ). 


7. — And you shall cause. . . to pass over. Instead of 

using the verb give as in verses 9,10, and 11, which speak of 
male inheritance, here the Torah uses the term pass over, 
because the inheritance of a woman can have a result that a 
man’s does not. If she were to marry a man from a tribe other 
than her father’s and then be inherited by her husband or 
sons, who are citizens of a tribe other than her father’s, the 
effect would be that the title to her property would pass over 
from her original tribe to the new one. Thus, her tribe as a 
community would lose land. Indeed, in chapter 36, this 
problem was raised by ZeJophehad’s tribe of Manasseh 
(Rashi). 

9. I’PIkV — To his brothers. Nowhere in the passage does the 
Torah state explicitly that a father is an heir, but the Sages 
derive that a father’s right to inheritance is second only to 
that of a husband and children. Thus, in our verse, the 
deceased’s brother inherits only if the father is no longer 
living. 

11. innDUhaw — Of his family, i.e., the deceased’s paternal 
line (Rashi). Thus, the heir would be the closest relative or 
relatives. Since all Jews are descendants of the Patriarchs, 
everyone [except certain proselytes] has relatives, though 
they may be very distant cousins. 

UBVMa ngn 1 ? — As a decree of justice. This term implies that 
the above laws are permanent; even though they had been 
promulgated in response to the immediate plea of Zelophe- 
had’s daughters, they were not a temporary solution but an 
eternal decree of justice. The Sages further derive from this 
expression that a father may not alter the Torah’s procedure 
of inheritance. Although one may make a gift of his property 
during his lifetime, in which case it is no longer his and the 
laws of inheritance will not apply at the time of his death, one 




D'D’ / 13 


ortna nuns 


nmnn nao / 888 


’xiDyi xiid 1 ? pp mgfta 1 ? ” inijirp 
.'iqb nnir h Nyix n; npi pin 

I’ny'? tf^Jini nn? ippir ^xitp 
qinx fiqx u/'iipjpx h xnp jpx t]x 
xidied njp’p *7y pnpip h xn?^ 
xjnp ’niiyijp'? xniyip mam? iyi 
xn?in opn myn “»n iux limry 1 ? 
tu nwnb p Dip myn Wopi™ :ian 
b>y 153 xipn So*? x’nn n 1 ™ «'sw 
Viy 1 hi ]irrnij? pis 1 nr ixniya:? 
'nn x^i pa'py’ hi paps’ hi jirraip 
:’yi ]nb n^b h xays ”1 xnwaa 
yunrn jt ^b inn nu/n 1 ? « intfirr 
T)inpni nn nxma nn h in* pa in 
Dip nn; □■»pjpiur :Hi^y jv nj 
xntyan ^n mpi xann ity^x 
inn inni d :pn‘»py t 7 hjt ipppi 


nx-n mn onnj/n “in-^x nby nuftr^x rnrp naxi =,. 

• »>■ ^ ’ • 1 * ' • •/ m | t •• ^ • 

nnx nn’K-ji 6iatep ')ib inni nwK nxrrrix » 
pnx npx3 ntfxa nnx-m tpgr ^ nppxa'i 
ijuHpn 1 ? njvn'nnnjp? iy—mpa ■>? Dnnn^xs n 

"ia7’i :iy“i3“in un;? nnnp-'n dh Dri^y 1 ? d^3 w 
-bib nnnn T^x rrirp ip?-» rtatb nirp-^x ntsto 
x' 3 1 “itt/xi dptis 1 ? xy-iu/x -.myrnby u^x -ifc/3 ,> 
my rpnn x'^i Dxn 1 “iwxi ox^rt 1 “iu/xi nrrjD 1 ? 
nwir^x rrirp “inx'ri :nyi nn^-rx “iu/x ix $3 rrirp m 

7 7 7 - 17 7,* T I I" J’i ■! I - 

n3noi 13 nmtt/x k/^x nrp i7tt7in i Tix Ti'rnp 

jt : - it : a " j 7 •: *.■ I I • j\ : v I : I- 

in’sn “itv^x ijs 1 ? inx mnvm ivby ^t , tix 0 > 
:pinn nnrm inrpjpy 1 ? in'x nrr’iyi mvrr^s ■>3D t 7n 3 

^1 • 1 ■• jt - it : 17 ■•!■•: v. j t ■ • : at •• it t v : ■ : 


’"n 


nnf) /nbni r b »53 io M c ,'rt wvbt wt -)n 6 m)!> rbw 

t n 6 ic vm i?c biu’l) i?cp’ 61 ? ’ 67 ? ,ori> ?3crn3 1 : 6 !> p"3pp il> 

:(f)’ fwipjp ;n»:r: »l>cn) pod p)6p i5d ppbc ip6c ipn .1 >p6p iipp 
7nfn 7Pf) bD be ipi> 7 T^b ’ib: ,d"mi ,v)Db inb ,inb> pnb .mnnn h^k 

f>PTO) 1P157 ’Db 7P6l 7P6 b: b31D 6 ?^ ^P)P DP’bD P)P f Pfb Pf jOH |)’ 6 l 

pnbcpi DPOD3 ooev vpc pwi6p obn p7D 6b .orr»3D^ xy» ivx (r) :(’ 
b6 pp65C ,:m>i pp»D3 ’pppb)t ’)6 ’P’cnc i»3 6bf) f pppbnb opoib^p p6 
lb 7Bfn vb6 m?' lb’1 info ,1?C1P’ PCDC 177D1 (7b:6p 737P3) ipi6 6P'P 

h b 6 wc) op*>Db 6316 bv 6 ip *3 ppi 6 6 ip 7173 pi .u»:p pcipi 'ui pp 6 ubp 
:(oe) vpi T 3f3 .Dx^r i«fxi :(pbp odd) cbi 3 D)3)i e6i3 6bv (rp:p» 
PP 6 e 1773 lb PCDP 6 bc d6’3’ 7D6i f pp 6 737 .(DC) VPV3f3 .DXO 1 * lUfXl 

loc 6,00373 DPp.“) b np (m) :(id: 6 d 7 "p 3 ) J 76 b p^DP »)’ 6 c ,»b pcid 

ODD) 7’3P ppf) Pf P6 ,lb pi73C pf) .^b :(3b ODD) Oipp be V)3 )’P)Pb POfD 
:(oe) 7Pf)i 7 p 6 bp be ipo 7i>3 iibpb bpre ,Pb6e 7ef)3 .13 nn iutx :(pp 
ib po 6b vbp nn6’ 6be ,i”P3 en7»e poipp ib ]p .vbv nx nanoi 
,op t* 3 P 7 i 3 c D 7 ,b67e' b» .inx nmun (o^) :(oe) pen 00 e 67 oopb 
pr .vbv iiima rmnji (a) :(3b odd) i»bp b3ppe P)P bi? ,op o>)37D 
dpp’ ’)D ppp3 pen ’)D lonb D’bn) ,i7ip bp 6 bi .-jiinw :o’3D 7 id p7’p 

who has not done so does not have the power to tailor his will 
in a way that will contradict the Torah’s laws {R’Bachya). 

12-14. God shows Moses the Land. Seeing that he had 
been assigned to give Zelophehad’s inheritance in the Land 
to his daughters, Moses thought that perhaps he would be 
allowed to enter it as well, and that the decree against him 
had been lifted. Therefore God reiterated the decree ( Rashi ). 
Indeed, the fuller account of this event (Deuteronomy 3:23- 
29) tells that Moses prayed incessantly to be permitted to 
enter the Land ( Chizkuni ). 

1 2. nby — Go up. According to Ramban , this command was 
not to be fulfilled immediately; rather, God was telling Moses 
that on the day of his death, he would climb the mountain 
and see the Land he cherished so much (Deuteronomy 
32:48-52). Similarly, the passage after this, in which God 
named Joshua as Moses’ successor, was not carried out at 
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this time, but at the end of Moses’ life. At this point, Moses 
asked God to provide the future leader and was told that 
when the time came, it would be Joshua. 

13. nnx nn’xii — Vou shall see it. The previous verse stated 
that Moses would physically “see” the Land; this verse 
promised him that he would attain a deeper vision, one that 
would enable him to grasp its inner, spiritual essence (Or 
HaChaim ). 

H0X-D3 — you, too. God gave Moses welcome tidings. As 
Aaron was surrendering his soul, he told Moses that if he had 
known the sublimity of death by “God s kiss,” he would have 
longed for it much earlier. Moses hoped that when his time 
came, he too would merit such a sacred death, and God now 
told him that this would happen ( Rashi; Or HaChaim). 

15-23. Moses asks for a successor. Once God had reiter¬ 
ated that Moses would not enter the Land, Moses turned his 
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God 12 Hashem said to Moses, " Go up to this mountain of Abarim and see the Land that I have 
Shows giv en to the Children of Israel. 13 You shall see it and you shall be gathered unto your people, 
the Land you ' to ° f as ^ aron y our brother was gathered in; 14 because you rebelled against My word in 
the Wilderness ofZin, in the assembly's strife, to sanctify Me at the water before their eyes. They 
were the waters of strife at Kadesh, in the Wilderness of Zin. ” 

Moses 15 Moses spoke to Hashem, saying, 16 " May Hashem, God of the spirits of all flesh, appoint a 
Asks fora man ouer the assembly, 17 who shall go out before them and come in before them, who shall 

Qi /pppc cn/* 

take them out and bring them in; and let the assembly of Hashem not be like sheep that haue 
no shepherd. ” 

18 Hashem said to Moses, " Take to yourself Joshua son of Nun, a man in whom there is spirit, 
and lean your hand upon him. 19 You shall stand him before Elazar the Kohen and before the 
entire assembly, and command him before their eyes . 20 You shall place some of your majesty 


concerns to the future of his beloved people. True, as the 
Sages say, Moses hoped that just as Zelophehad’s share in 
the Land would go to his daughters, so would his own son 
succeed him ( Rashi ). Nevertheless, it is clear from his de¬ 
scription of the leader’s qualifications that his primary con¬ 
cern was for the needs of the people. A leader is justified in 
hoping that his offspring will succeed him, but not at the 
expense of the community he serves. 

15. — Saying. Moses asked that God tell him whether 
or not He chose to appoint a leader (Rashi). 

16. nfinn — God of the spirits. Of all the ways Moses 
could have addressed God, he chose this one. Instead of 
referring to God’s omnipotence or wisdom, he spoke of 
God’s knowledge of the intricacies of the human mind and 
personality, of God’s knowledge that every person has his 
own virtues and foibles, and that the best way to lead is to 
understand the needs of every follower. Moses thus implied 
that the sort of leader he wanted to succeed him was one 
who, as much as humanly possible, embodied these Divine 
characteristics so as to accommodate the individuals who 
comprise the nation (Rashi). 

17. Moses listed the qualifications he wanted in the leader, 
all of which reveal a concern for Israel. The leader should go 
out before them , leading them in battle as Moses had done in 
the wars of Sihon and Og, and as Joshua had done in 
repelling Amalek (Exodus 17:10-13), and not remain in the 
back lines, leaving the risks to others. He should take them 
out and bring them in, in the sense that his personal merits 
should be substantial enough to protect the people from 
harm and bring them success. Alternatively, Moses prayed 
ruefully that God should allow the new leader to bring the 
people into the Land, unlike Moses himself, whose dream 
would remain unfulfilled (Rashi). 

According to Sfomo , Moses asked for a leader who would 
have prowess in both war and statecraft. 

Finally and poignantly, Moses pleaded that the assembly 
of Hashem not be like sheep that haue no shepherd. The 
Midrash (to Shir HaShirim 1:7) quotes Moses as saying, 
“Where will You graze them.. . when the foreign powers rise; 
where will You rest Your flock. . . when the foreign powers 
subjugate it?” The Targum there quotes him as saying, “How 
will they sustain themselves and how will they live among the 


nations, whose decrees are as violent as the heat of the 
noonday sun in the summer solstice?” 

18. yttMrn — Joshua. Though Moses had hoped that his own 
son could succeed him, God said otherwise. "Joshua who 
has never departed from [your] tent (Exodus 33:11) deserves 
to be rewarded for his efforts.” As Solomon said (Proverbs 
27:8), “He who watches over the fig tree should eat its fruit” 
(Rashi). 

13 — A man in whom there is spirit, i.e., a person 

in whom there is the spirit of God, so that he knows how to 
treat each person according to his own spirit (Rashi). 

ria»9) — And lean your hand. Grant him the privilege 
of addressing the people during your lifetime, so that when 
the time comes for him to lead, no one will say that “while 
Moses was alive, Joshua did not dare raise his head” (Rashi). 

The Talmud (Sanhedrin 13b) compares the appointment of 
Joshua to the semichah -ordination to the rabbinate. Accord¬ 
ingly, the term is figurative; the one who ordains does not 
actually place his hands on his disciple, but confers authority 
upon him. This is what Moses was to do to Joshua now, as he 
appointed him to lead the people and, probably, to become 
head of the Sanhedrin. 

The requirement that Moses lay his hands upon Joshua 
symbolized the role of the disciple in all ages, for it meant 
that Joshua had to lower his head in submission to his 
master. This was to teach Joshua that even after he became 
the leader of Israel, he was to realize that he was to remain 
subservient to Moses, that he must always guide himself by 
what Moses would have done in a given situation, for a leader 
of Israel is always a link in the tradition that has come down 
to us from leader to leader, beginning with Moses and 
Joshua. Although today’s ordination does not include the 
physical bowing of the head and laying on of the hands, 
nevertheless, this need to guide oneself by the eternal 
tradition remains in force (R‘Moshe Feinstein). 

19. In* nimari — And command him. Tell him that the 

▼ • • i 

people can be troublesome and stubborn, and that he must 
accept their shortcomings (Rashi). Instruct him regarding his 
duties as a leader (Ramban ). 

20. Tpinto — Some of your majesty. The Torah says some of 
your majesty, but not “all of it.” This implies that the face of 
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upon him, so that the entire assembly of Israel will pay heed. 21 Before Elazar the Kohen shall 
he stand, who shall inquire for him of the judgment of the Urim before Hashem; at his word shall 
they go out and at his word shall they come in, he and all the Children of Israel with him, and 
the entire assembly. 

22 Moses did as Hashem had commanded him. He took Joshua and stood him before Elazar 
the Kohen and before the entire assembly. 23 He leaned his hands upon him and commanded 
him, as Hashem had spoken through Moses. 



The Tamid 
— Contin¬ 
ual Daily 
Offering 


The 

Sabbath 

Mussaf 

Rosh 
Chodesh/ 
The New 
Moon 


1 J“^| ashem spoke to Moses, saying: 2 Command the Children of Israel and say to them: My 
offering, My food for My fires, My satisfying aroma, shall you be scrupulous to offer to Me 
in its appointed time. 3 And you shall say to them: This is the fire-offering that you are to offer 
to Hashem: male lambs in their first year, unblemished, two a day, as a continual elevation- 
offering . 4 The one lamb shall you make in the morning and the second lamb shall you make in 
the afternoon , 5 with a tenth-ephah of fine flour as a meal-offering, mixed with a quarter-hin of 
crushed oil. 6 It is the continual elevation-offering that was done at Mount Sinai, for a satisfying 
aroma, a fire-offering to Hashem. 7 And its libation is a quarter-hin for the one lamb, to be poured 
on the holy [Altar], an intoxicating libation for Hashem. 8 The second lamb you shall make in the 
afternoon; like the meal-offering of the morning and like its libation shall you make, a 
fire-offering for a satisfying aroma to Hashem. 

9 And on the Sabbath day: two male lambs in their first year, unblemished, two tenth- 
ephah of fine flour for a meal offering, mixed with oil, and its libation. 10 The elevation-offering 
of each Sabbath on its own Sabbath, in addition to the continual elevation-offering and its 
libation. 

11 On your New Moons, you shall bring an elevation-offering to Hashem: two young bulls, 
one ram, seven male lambs in their first year, unblemished. 12 And three tenth-ephah of fine 


Moses was like the sun, and that of Joshua like the moon 
( Rashi; Sifre). Thus, Joshua was a reflection of Moses’ 
greatness, but not his equal. 

28. 

The next two chapters describe the mussaf, additional 
Offerings, that were brought in the Temple on the Sab¬ 
bath, New Moon, and festivals. Since, by definition, they 
were to offered as an addition to the tamid, the daily 
continual offering, the Torah first describes that basic offer¬ 
ing. 

When Moses beseeched God to appoint a new leader, God 
said, “While you charge Me regarding My children, why do 
you not charge My children regarding Me, that they not 
revolt against Me or exchange My service for that of idols?” 
Consequently, God commanded Moses regarding the offer¬ 
ings (Rashi). 

2. This verse is a general introduction to the series of 
offerings that follow. God refers to the blood that is placed 
upon the Altar as My offering ; the parts that are burned on 
the Altar as My food; and everything else that is burned as 
for My fires . The satisfying aroma refers to the satisfaction 
that God feels, as it were, “That I spoke and My will has been 
done.” 


3-8. The tamid — daily continual offering. The command¬ 
ment to offer the tamid had been given with the Inaugura¬ 
tion offerings of the Tabernacle ( Exodus 29:38-42); it is 
repeated here as a commandment that it be offered every 
day, permanently ( Rashi to v. 4). 

5. — As a meal-offering. This adjunct to the tamid 
offering consists of a meal-offering that was completely 
burned on the Altar and a wine-offering that was poured into 
a pipe at the top of its southwest corner. See the passage in 
Exodus (ibid.) and above 15:1-7. 

6. 'an? “ifja — 7 hat was done at Mount Sinai, i.e. ( this 

offering is identical to the one that was offered in the 
Wilderness of Sinai during the Inauguration of the Taberna¬ 
cle (Rashi). 

9-10. The Sabbath mussaf. From here until the end of the 
Sidrah, the Torah lists the mussaf offerings, beginning with 
that of the Sabbath. Even on the Sabbath and festivals, the 
first offering of the day is the regular tamid, as specified in 
verse 10. 

10. inatf/a — On its own Sabbath. If the mussaf offering was 
omitted on one Sabbath, it cannot be offered along with the 
mussaf of the following Sabbath (Rashi). 
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flour for a meal-offering mixed with oil, for each bull; and two tenth-ephah of fine flour mixed with 
oil, for the one ram; 13 and a tenth-ephah of fine flour for a meal-offering, mixed with oil, for each 
lamb — an elevation-offering, a satisfying aroma, a fire-offering to Hashem. 14 And their libations: 
a half-hin for each bull, a third-hin for the ram, a quarter-hin for each lamb — of wine. This is the 
elevation offering of each month in its own month for the months of the year. 15 And one male of 
the goats for a sin-offering to Hashem. In addition to the continual elevation-offering, shall it be 
made, and its libation. 

Pesach 16 In the first month, on the fourteenth day of the month, shall be a pesach-offering to Hashem. 
17 The fifteenth day of this month is a festival; for a seven-day period matzos shall be eaten. 10 On 
the first day is a holy convocation; you shall not do any laborious work. 19 You shall offer a 
fire-offering, an elevation-offering to Hashem: two young bulb, one ram, seven male lambs within 
their first year, unblembhed shall they be for you . 20 And their meal-offering: fine flour mixed with 
oil; you shall make three tenth-ephah for each bull and two tenth-ephah for the ram. 21 One 
tenth-ephah shall you make for each lamb of the seven lambs . 22 And one he-goat for a sin-offering, 
to provide you atonement. 23 Aside from the elevation-offering of the morning that b for the 
continual elevation-offering shall you make these. 24 Like these shall you make each day of the 
seven-day period: food, a fire-offering, a satisfying aroma to Hashem; in addition to the continual 
elevation-offering shall it be made, and its libation . 25 The seventh day shall be a holy convocation 
for you; you shall not do any laborious work. 

Shauuos 26 On the day of the first-fruits, when you offer a new meal-offering to Hashem on your Festival 
of Weeks, it shall be a holy convocation to you; you shall not do any laborious work . 27 You shall 
offer an elevation-offering for a satisfying aroma to Hashem : two young bulb, one ram, seven 
lambs within their first year . 28 And their meal-offering: fine flour mixed with oil — three tenth-ephah 
for each bull; two tenth-ephah for the one ram ; 29 one tenth-ephah for each lamb of the seven lanr±>s. 
30 One male of the goats to atone for you. 31 Aside from the continual elevation-offering and its 
meal-offering shall you offer [them / — unblembhed shall they be for you — and their libations. 


14.... omapai — And their libations . In the case of the lamb 
offered on the Sabbath, the Torah did not specify the 
amounts of libations required, but relied on the amounts 
given in chapter 15. However, since the Mew Moon and 
other offerings include other kinds of animals as well, the 
Torah lists the libations, and these amounts will apply to all 
the offerings that follow ( Ramban ). 

15. riKun 1 ? in* any -nytfn — And one male of the goats for a 
sin-offering . The he-goats of all the mussaf-offerings are 
brought to atone for sins involving nKpp, ritual contamina¬ 
tion, in which a contaminated person enters the Temple or 
eats the meat of offerings (Sheuuos 2a-b). The addition of 
the word t6 , to Hashem , indicates the degree of the error for 
which the offering atones (ibid. 9a). It must be a sin that is 
known only to God, meaning that the perpetrator was 
unaware both before and afterwards that he had been con¬ 
taminated ( Rashi ), but if he was aware at any time, see the 
Mishnah in Sheuuos (ibid.) regarding his atonement. 

ntyy:» — Shall it be made. “It" refers to the entire set of 
offerings that constitute the mussaf. The libation , however, 
does not apply to the he-goat, since libations are not 
brought with sin-offerings (Rashi). 

16-25. Pesach 

16. jWKirr — In the first month, i.e., Missan, the 


seventh month from Rosh Hashanah, but the first in the 
Torah s numerical system, which commemorates the Ex¬ 
odus by counting the months from Missan. 

rips — A pesach-offering. The laws of this offering have been 
given elsewhere and are not reiterated here [nor is this 
offering part of the mussaf]. The Torah mentions it here so 
that the list of festival offerings in this chapter will be 
complete (Ramban). 

26-31. Shavuos 

26. nigHn nmp . . .nniaan ol'pi — On the day of the 
first-fruits. . . a new meal-offering. Shavuos is called the day 
of the first-fruits because of its special meal-offering, which 
is the first offering from the new wheat crop that may 
be brought to the Temple (see Leviticus 23:16-18). 
Until then, all meal-offerings had to be from flour of earlier 
crops (Rashi). This new meal-offering is accompanied by a 
set of animal offerings that are listed in Leviticus. The 
animals listed here as the Shavuos mussaf are independent 
of those. 

— On your Festival of Weeks. This name of the 
festival is derived from the fact that its date is not deter¬ 
mined by the calendar, but by counting seven weeks from 
the second day of Pesach (see Leviticus 23:15-16). 
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1 I n the seventh month , on the first day of the month, there shall be a holy convocation for 

you; you shall do no laborious work, it shall be a day of shofar-sounding for you. 2 You shall 
make an elevation-offering for a satisfying aroma to Hashem: one young bull, one ram, seven 
male lambs in their first year, unblemished. 3 And their meal-offering: fine flour mixed with oil 
— three tenth-ephah for the bull; two tenth-ephah for the ram ; 4 and one tenth-ephah for each 
lamb of the seven lambs. 5 One male of the goats for a sin-offering to provide you atonement. 
6 Aside from the elevation-offering of the Mew Moon and its meal-offering, the continual 
elevation-offering and its meal-offering, and their libations according to their law — for a 
satisfying aroma, a fire-offering to Hashem. 

7 On the tenth day of this seventh month there shall be a holy convocation for you and you 
shall afflict yourselves; you shall not do any work. 8 You shall offer an elevation-offering to 
Hashem for a satisfying aroma — one young bull, one ram, seven male lambs in their first year; 
they shall be unblemished for you. 9 And their meal-offering: fine flour mixed with oil — three 
tenth-ephah for the bull; two tenth-ephah for the one ram ; 10 and one tenth-ephah for each lamb 
of the seven lambs. 11 One male of the goats for a sin-offering, aside from the sin-offering of the 
atonement and the continual elevation-offering, with its meal-offering, and their libations. 

12 On the fifteenth day of the seventh month, there shall be a holy convocation for you; you 
shall do no laborious work; you shall celebrate a festival to Hashem for a seven-day period. 
13 You shall offer an elevation-offering, a fire-offering, a satisfying aroma to Hashem: thirteen 
young bulls, two rams, fourteen male lambs in their first year; they shall be unblemished. 14 And 
their meal-offering: fine flour mixed with oil — three tenth-ephah for each bull of the thirteen 
bulls; two tenth-ephah for each ram of the two rams ; 15 and one tenth-ephah for each lamb of 
the fourteen lambs. 16 One male of the goats for a sin-offering, aside from the continual 
elevation-offering with its meal-offering and its libation. 

17 And on the second day: twelve young bulls, two rams, fourteen male lambs within their 
first year, unblemished. 18 And their meal-offerings and their libations for the bulls, the rams, 


29. 

1-6. Rosh Hashanah 

2. Drntyjfi — Vou shall make. Throughout these chapters, the 
Torah uses the verb njrqnprn, you shall offer. The different 
verb, make, in connection with the offerings of Rosh 
Hashanah, alludes to a unique aspect of the Day of Judg¬ 
ment: God says, “As soon as you have appeared before Me 
for judgment and have been acquitted, you may regard 
yourselves as newly made creatures” (Daas Zekeinim). 

6 . nbv — The elevation-offering of the New Moon. Since 
Rosh Hashanah is on the first of the month, all the regular 
Rosh Chodesh offerings are brought ( Rashi ). 

7-11. Yom Kippur 

11. onspn nxvn “nbn — Aside from the sin-offering of the 
atonement, i.e., the sin-offering described in Leviticus 
16:5,7-9, whose blood is brought into the Holy of Holies 
(Rashi). None of the other offerings of that chapter are in¬ 
cluded in the Mussaf of this passage. 

12-34. Succos. The offerings of Succos are unique in three 
ways: (a) they include offerings to invoke protection for the 
gentile nations; (b) the offerings are slightly different for 
each day of the festival; and (c) there is a special water liba¬ 
tion. These will be discussed in the notes below. 

13. ijw-ija one — Young hulls. To protect the gentile na¬ 


tions from affliction, a total of seventy bulls were offered dur¬ 
ing the seven days of Succos, corresponding to the number 
of primary nations enumerated in Genesis chapter 10 (Rashi; 
Succah 55b). The Midrash declares that if the nations had 
realized how much they benefited from these offerings, they 
would have sent legions to surround Jerusalem and guard it 
from attack. 

The number of bulls is thirteen on the first day and de¬ 
creases by one a day. This symbolizes that the power of 
those who oppose God’s teachings will grow progressively 
weaker over the long sweep of time, until all the nations ac¬ 
cept His dominion, under the spiritual leadership of Israel. 

D’tyaa — Lambs. The gentle lamb symbolizes Israel (in con¬ 
trast to the powerful bull, which is the offering for the na¬ 
tions]. A total of ninety-eight lambs were offered during Suc¬ 
cos, to ward off the ninety-eight curses in the Admonition of 
Deuteronomy , chapter 28 (Rashi). The number of lambs, 
symbolizing Israel, remains constant, at fourteen each day. 
This may symbolize that Israel’s adherence to God and His 
Torah should not depend on the greater or lesser power of its 
adversaries. Jews should recognize that the hand of God is 
everywhere always, whether or not it is perceived. 

The Water Libations 

18. ornayai — And their libations. In the plain sense, the plu¬ 
ral refers to the libations of the two sheep of the tamid, one 
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in the morning and one in the afternoon. The Sages note, 
however, that the Torah twice departs from the singular form 
.15931 that is used in the other passages (vs. 16,22,25,28,34): 
once in this verse where the word is spelled tarrsyj} with a 
superfluous n, and in verse 31 where it is spelled rpayyi with 
an added \ Additionally, the word Ea^attPap (v. 33) contains a 
superfluous n. These three extra letters spell the word mn, 
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water ( Rashi; Taanis 2b). 

The water was poured into pipes at the top of the southwest 
corner of the Altar every morning of Succos. The Water- 
Drawing Ceremony, known as nDKtyn nra nniaty, Celebration 
of the Place of Water-Drawing, was performed every evening, 
accompanied by intense, night-long festivity, which was led 
by the most distinguished scholars and tzaddikim of Israel. 
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and the lambs, in their proper numbers, as required. 19 One male of the goats for a sin-offering; 
aside from the continual elevation-offering, its meal-offering and their libations. 

20 And on the third day: eleven bulls, two rams, fourteen male lambs within their first year, 
unblemished. 21 And their meal-offering and their libations for the bulls, the rams, and the 
lambs, in their proper numbers, as required. 22 One he-goat for a sin-offering; aside from the 
continual elevation-offering, its meal-offering and its libation. 

23 And on the fourth day: ten bulls, two rams, fourteen male lambs within their first year, 
unblemished. 24 And their meal-offering and their libations for the bulls, the rams, and the 
lambs, in their proper numbers, as required . 25 One male of the goats for a sin-offering; aside 
from the continual elevation-offering, its meal-offering and its libation. 

26 And on the fifth day: nine bulls, two rams, fourteen male lambs within their first year, 
unblemished. 27 And their meal-offering and their libations for the bulls, the rams, and the 
lambs, in their proper numbers, as required. 20 One he-goat for a sin-offering; aside from the 
continual elevation-offering, its meal-offering and its libation. 

29 And on the sbcth day: eight bulls, two rams, fourteen male lambs within their first year, 
unblemished. 30 And their meal-offering and their libations for the bulls, the rams, and the 
lambs, in their proper numbers, as required. 31 One he-goat for a sin-offering; aside from the 
continual elevation-offering, its meal-offering and its libations. 

32 And on the seventh day: seven bulls, two rams, fourteen lambs within their first year, 
unblemished . 33 And their meal-offering and their Ifoations for the bulls, the rams, and the 
lambs, in their proper numbers, in their requirements. 34 One he-goat for a sin-offering; aside 
from the continual elevation-offering, its meal-offering and its libation. 

Shemini 35 The eighth day shall be a restriction for you; you shall not do any laborious work. 36 You 
Atzeres s ha// offer an elevation-offering, a fire-offering, a satisfying aroma to Hashem; one bull, one ram, 
seven lambs within their first year, unblemished . 37 Their meal-offering and libations for the bull, 


The Talmud says that one who never witnessed the joy of the 
water drawing never saw a true celebration in his life. 

Many of the observances and prayers of Succos are associ¬ 
ated with water and rain — including the water drawing, the 
prayer for rain, and the Four Species, which are agricultural 
products that require plentiful water. The reason for this is 
that, as the Mishnah (Succah 1:2) states: "On the Succos 
festival they [i.e., the world] is judged for water” (see Succah 
16a). Moreover, Succos celebrates the harvest and comes 
shortly before the next planting season. Thus, it is a time to 
thank God for His past kindness and to beseech His contin¬ 
ued benevolence in the form of plentiful rain for crops. 

35-38. Shemini Atzeres/The Eighth Day of Restriction or 
Assembly. The last day of the Succos festival, which is 
combined with Simchas Torah, the celebration of the com¬ 
pletion of the year’s Torah reading, is in certain ways an 
independent festival, and not merely a continuation of Suc¬ 
cos. Thus, the pattern of its mussaf- offering is drastically 
different from that of the seven days of Succos. 

S/as Ernes comments that since Succos is the festival of 
joy, the Sages wanted to combine its festivity with the 
celebration of the Torah, and that is why Simchas Torah — 
the completion and new beginning of the Torah reading — 
was made in conjunction with Succos. Let Jews utilize their 
happiness to rejoice over the greatest of all gifts. 


35. n-larjr — Restriction. The translation follows Rashi, who 
interprets the word as a restriction from labor or a restriction 
on travel, for the pilgrims in Jerusalem were not to leave for 
home until after Shemini Atzeres. The translation of Onkelos 
is the more familiar one, Assembly , which probably refers to 
the above requirement that the pilgrims remain in 
Jerusalem, and thus be assembled before God for one more 
day. It also coincides with the following comment of the 
Sages: 

During the entire Succos festival, seventy bulls are offered 
on behalf of the gentile nations (see above, v. 13). After the 
festival, when the pilgrims are ready to return to their homes, 
God says to Israel, as it were, "Make a small banquet for Me 
so that I can enjoy your [exclusive] company. This can be 
likened to a king who ordered his servants to make a great 
banquet. When it was over, he asked his dearest friends to 
arrange a small meal where he, the king, could enjoy their 
intimate company. So, too, following the offerings for the 
nations, God longs for the company of His own nation 
(Rashi). 

36. inn 9'k “tiik is — One bull , one ram. In contrast to 
the large number of bulls offered on each of the seven 
days of Succos, only one bull is offered on Shemini Atzeres. 
This number symbolizes Israel, which is God’s one nation 
(Rashi). 
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the ram, and the lambs shall be in their proper numbers, as required. 39 One he-goat for a 
sin-offering; aside from the continual elevation-offering, its meal-offering and its libation. 

39 These are what you shall make for Hashem on your appointed festivals, aside from your 
vows and your free-will offerings for your elevation-offerings, your meal-offerings, your 
libations, and your peace-offerings. 

30 1 oses said to the Children of Israel according to everything that Hashem had commanded 

Moses. 


THE HAFTARAH FOR PINCHAS APPEARS ON PAGE 1190. 

This Haftarah is read only when Pinchas is read before the Seventeeth of Tammuz. During most years, however, Pinchas 
is read after the Seventeenth of Tammuz; the regular Haftarah is then replaced with the Haftarah of Mattos, page 1192. 


39. n^K — These, i.e., all the mussaf- offerings listed in the 
two previous chapters ( Rashi ). 

nsniJtt — Aside from your vows. It is commendable for 
individuals to bring their own offerings during the festivals, 
either in fulfillment of vows or voluntarily. Alternatively, the 
festivals, when people are in Jerusalem, are the best time to 
bring offerings in fulfillment of vows made during the year. 
Otherwise, people would have to make special trips for that 
purpose, and if someone delayed doing so, he might trans¬ 
gress the commandment ( Deuteronomy 23:22) not to delay 
the payment of vows (Rashi). 

V'nfjD .pa’o .QipioD rr'Op — This Ma- 

soretic note means: There are 168 verses in the Sidrah, 
numerically corresponding to the mnemonics and 

mbs v '^ki. 

The first mnemonic alludes to the apportionment of the 
Land among the people, a topic that is closely related to the 
Sidrah’s themes of the census, the appointment of a new 
leader, and the offerings, in the merit of which Israel would 
win the Land and retain it. The second mnemonic means 
1 Pray to Me , ” for both Phinehas and Moses prayed in the 
Sidrah (/?’ David Feinstein ). 



THE MUSSAF OFFERINGS 




OlAH/ 

ELEVATION-OFFERING 

CHATAS 

SIN-OFFERING 

VERSES 

DAY 

BULLS 

RAMS 

LAMBS 

GOAT 

20:9-10 

SABBATH 

0 

0 

2 

0 

28:11-15 

ROSH CHODESH 

2 

1 

7 

1 

26:16-25 

PESACH (EACH DAY) 

2 

1 

7 

1 

28:26-31 

SHAVUOS * 

2 

1 

7 

1 

29:1-6 

ROSH HASHANAH 

1 

1 

7 

1 

29:7-11 

YOM KJPPUR 

1 

1 

7 

t ** 

29:12-16 

SUCCOS (DAY 1) 

13 

2 

14 

1 

29:17-19 

SUCCOS (DAY 2) 

12 

2 

14 

1 

29:20-22 

SUCCOS (DAY 3) 

11 

2 

14 

1 

29:23-25 

SUCCOS (DAY 4) 

10 

2 

14 

1 

29:26-28 

SUCCOS (DAY 5) 

9 

2 

14 

1 

29:29-31 

SUCCOS (DAY 6) 

0 

2 

14 

1 

29:32-34 

1 

7 

2 

14 

1 

29:35-38 

SHEMINI ATZERES 

1 

1 

7 

1 

* A second set of offerings is brought on Shavuos. It consists of: 

2 loaves; an o lah of 1 bull, 2 rams, 7 lambs; a chafas of 1 goat; 
and a sheiamim of 2 lambs (see Leviticus 23:15-22). 

••A second goat-c/iafas is 

also offered on Yom Kippur (see Leviticus 16:9). 
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PARASHAS MATTOS 


2-17. Vows and oaths. The Torah introduces a chapter 
which, upon reflection, gives a person the right to do some¬ 
thing that heretofore could be done only by God: to create a 
new halachic status. By pronouncing the sort of vow or oath 
set forth in the passage, a person is given the power to invoke 
a neder, i.e., a vow or oath, thereby placing upon himself or 
others, or upon objects of his choice, a status equivalent to 
that of a commandment of the Torah. His neder is so strong 
that a person violating it can suffer the court-imposed 
penalty of lashes. 

It must be understood that there is no English equivalent 
for the word neder; for lack of anything closer, it is com¬ 
monly translated as “vow,” a word that means a pledge to do 
something. A simple pledge, however — though a Jew must 
keep his word — is not the subject of this passage. The neder 
of the Torahs parlance is as follows: 

There are two categories of neder : (a) One can prohibit to 
himself something that the Torah permits, by saying, for 
example, “The produce of such and such a country is forbid¬ 
den to me for thirty days.” (b) One may obligate oneself to 


bring an optional offering [or to perform an optional com¬ 
mandment, such as to contribute to a particular charity], or 
to consecrate a particular animal as an offering ( Rambam, 
HU. Nedarim 1:1-2; Ran, Nedarim 2a). The neder under dis¬ 
cussion in this passage is the first type, a voluntarily adopted 
prohibition. With the exception of a vow to perform a com¬ 
mandment [such as (b) above], one cannot use a neder to 
require oneself to perform an act; for example, if someone 
were to declare, “I make a neder to go to sleep on time,” it is 
not binding under the terms of this passage. 

The second topic of this passage is ny^u/, an oath . By 
means of an oath, one may either prohibit oneself or require 
oneself to perform an act (ibid.). 

Conceptually, there is a great difference between a neder 
and an oath. A neder changes the status of the object: for 
example, if I have made an apple forbidden to myself, the 
apple has the status of a forbidden food to me, and therefore 
1 may not enjoy the apple. In contrast, an oath places an 
obligation only on the person: for example, if I have sworn to 
eat an apple, there is a new obligation upon me, but the 
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2 oses spoke to the heads of the tribes of the Children of Israel, saying: This is the thing 
that Hashem has commanded : 3 If a man takes a vow to Hashem or swears an oath to 
establish a prohibition upon himself, he shall not desecrate his word; according to whatever 
comes from his mouth shall he do. 

4 But if a woman will take a vow to Hashem or establish a prohibition in her fathers home in 
her youth ; 5 and her father heard of her vow or the prohibition that she established upon herself, 
and her father was silent about her, then all her vows shall stand, and any prohibition that she 
established upon herself shall stand. 6 But if her father restrained her on the day of his hearing, 
all her vows or prohibitions that she established upon herself shall not stand; and Hashem will 
forgive her, for her father had restrained her. 

1 If she shall be married to a man and her vows were upon her, or an utterance of her lips 


halachic status of the apple itself is unchanged. 

2. mown — To heads of the tribes. Moses hon¬ 

ored the tribal leaders by speaking to them first, but after¬ 
wards he taught this commandment to the rest of the nation, 
just as he did with the other commandments of the Torah, as 
described in Exodus 34:31-32. Nevertheless, the Torah 
chose to mention the leaders here because they had a special 
role to play in the matter of vows, for an individual expert, 
[nnipin “pm], such as a tribal leader, has the authority to annul 
a vow or oath (see note at end of chapter). In the absence of 
such an expert, an ad hoc court of three laymen may make 
such a ruling ( Rashi; Nedarim 78a). 

That a tribunal of three may annul a vow is only alluded to 
in Scripture; it is a provision of the Oral Law transmitted to 
Moses at Sinai ( Chagigah 1:8). 

3. Piai 5rp — He shali not desecrate his word. A Jew’s 

▼ i " ■ 

word is sacred; for him to violate it is a desecration. 

In her father’s home. If a girl makes a neder while she is 
under her father’s jurisdiction, he may approve it, even tac¬ 
itly (vs. 4-5); he may revoke it (v. 6); or she may have married 
before the father did either of the above (vs. 7-9). 

4. m^aa max maa — In her father's home in her youth. This 
phrase gives two limitations on a father’s authority over his 
daughter’s nedarim and oaths. He has rights only so long as 
she is in his home. This means that she is under his jurisdic¬ 
tion, not that she is physically in his premises (Rashi); if she 
was married, however, even if she was subsequently di¬ 
vorced, her father has no rights (Sifre). Secondly, the term in 
her youth is narrowly defined in halachah as the six-month 
period following her puberty [bas mitzvah ]; after that, she is 
considered to be mature enough to be responsible for her 
own nedarim, and her father may no longer review them 
(Nedarim 70a; Rambam, HU. Nedarim 11:7). During the year 
preceding her religious majority, her nedarim would be sub¬ 
ject to review, and they would be binding (subject to her 
father’s approval) if she is found to have an intelligent under¬ 
standing of her undertaking (Rashi). 

5. 7\b Wnnm — Was silent about her. Even if her father did 
not explicitly acquiesce to the vow, but remained silent, it is 
regarded as tacit approval. The next verse indicates that the 
father has all day to decide, but unless he revokes the neder 


during that time, it remains in effect. 

6. K'an — Restrained, i.e., her father restrained her from 
being bound by her neder by declaring it to be revoked. This 
concept is spelled out in verse 9, regarding a husband’s au¬ 
thority, which is the same as that of a father. As the word 
revocation (v. 9) implies, the father or husband do not nullify 
the neder retroactively, but revoke it from the moment at 
which they express their opposition. Thus, if she had violated 
it prior to the revocation, she would be subject to the appro¬ 
priate punishment. 

'Hi — And Hashem will forgive her. The implication 
is that she had sinned in a way that requires God's forgive¬ 
ness, but since her father had revoked her neder , what 
had she done wrong? This alludes to a girl who did not know 
that her neder had been revoked and, thinking her neder was 
still in effect, she had violated its terms. Technically she 
had not sinned because there was no neder at the time, but 
she requires forgiveness, and hence repentance, because 
she intended to violate what she thought was a valid 
prohibition. The Sages liken this to someone who meant to 
eat pig’s meat, but, unbeknownst to him, the meat he ate was 
kosher. Although the intended sin had not been committed, 
the ’’sinner” needs atonement for his base intention (Rashi; 
Sifre ). 

7. mnn — If she shall be married to a man. The 

Torah refers to kiddushin , the first step in marriage (Rashi), a 
legal state that has no equivalent in the English language. 
Although they may not live together until after the second 
phase of the marriage ceremony, called nesuin, the woman 
is legally bound to her future husband and is liable to the 
death penalty if she commits adultery. During this period 
she is neither fully married nor under her father’s full juris¬ 
diction; consequently, the father and groom share authority 
over her vows. 

rnSv nn™ — And her vows were upon her. The case is that 
she made vows before her marriage, but her father had not 
heard about them, so he had neither revoked them nor ap¬ 
proved them (in which case her new groom would have no 
authority over them). In this case, the Torah gives the father 
and the groom shared authority (Ramban). 

mnptp — An utterance of her lips, i.e., an oath. 
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B.n’iiaiwpi — Then her uoivs shall stand. Since the jurisdic¬ 
tion is now shared by the father and the groom, the assent of 
either one is enough to block the other one’s revocation. 
Therefore, since the groom has assented tacitly by his si¬ 
lence, the vows remain in force. 

9. ism — And he shall revoke. During the kiddushin stage, 
the groom's disapproval does not revoke the vow unless the 
father also revokes it when he hears about it ( Rashi ). 

10. Full marriage removes a woman from her father’s juris¬ 
diction, even if she is still in her youth. Thus, after nesuin 
she leaves her father’s control permanently, even if her 
marriage ends in divorce or widowhood. But if her marriage 
ends only after kiddushin but before nesuin, and she is still 
less than twelve-and-a-half years of age, she returns to her 


father’s jurisdiction (Rashi). 

11-13. After nesuin , when the new wife has left her father s 
jurisdiction, only her husband has a right to revoke her vows 
or oaths. There are limitations on his authority, however, as 
set forth in verse 14. 

14. tt/aj nayb — To cause personal affliction. The husband’s 
authority is restricted to vows that might cause the woman 
personal discomfort (Rashi) or which might affect the rela¬ 
tionship between husband and wife (Ramban). The parame¬ 
ters of his authority are closely defined in Tractate Nedarim. 

15. Di'“bKOl'» — From day today. Here the Torah refines the 
term on the day he heard (v. 8). He does not have a full twenty- 
four-hour period, but only until the beginning of the next day, 
i.e., sundown of the day on which he heard of the vow (Rashi). 
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by which she had prohibited something upon herself , 8 and her husband heard, and on the day 
he heard he was silent about her — then her uows shall stand and her prohibition that she 
established upon herself shall stand. 9 But if on the day of her husbands hearing he shall restrain 
her and he shall reuoke the uow that is upon her or the utterance of her lips by which she had 
prohibited something upon herself — then Hashem will forgiue her. 

10 The vow of a widow or a divorcee — anything she had prohibited upon herself — shall 
remain upon her. 

11 But if she vowed in her husbands home, or she established a prohibition upon herself 
through an oath, 12 and her husband heard about it and was silent about her —- he did not 
restrain her — then all her vows shall stand and any prohibition she established upon herself 
shallstand . 13 But if her husband shall revoke them on the day of his hearing, anything that came 
out of her mouth regarding her oaths or the prohibition upon herself shall not stand; her husband 
had revoked them and Hashem will forgive her. 14 Any vow and any oath-prohibition to cause 
personal affliction, her husband may let it stand and her husband may revoke it. 15 If her 
husband shall be silent about her from day to day — he will have let stand all her vows; or all the 
prohibitions that are upon her, he will have let them stand, for he was silent about her on the day 
of his hearing. 16 But if he shall revoke them after his having heard, he shall bear her iniquity. 

17 These are the decrees that God commanded Moses, between a man and his wife, between 
a father and his daughter in her youth, in her fathers house. 


31 H ashem spoke to Moses, saying, 2 


16. PtfljrnK Kiwi — He shall bear her iniquity. The vow re¬ 
mains in force because the husband s time period elapsed, 
but he misleads his wife into thinking that he still has the 
right to revoke it and that she is no longer bound by it. 
Believing him, she violated the vow. In this case, the Torah 
says that he is culpable, because anyone who causes another 
person to sin — as he is now doing to his wife — takes her 
place regarding the punishment for transgression ( Rashi ). 

lypttf nrw — After his having heard, i.e., after having heard 
and affirmed the oath. Once he has expressed his approval, 
the husband cannot strike down the vow ( Rashi ). Alterna¬ 
tively, if the day of his hearing is over, as in the above verse, 
the vow remains in force ( Ramban ). 

The difference between a court's "annulment" [rrjng] 

and a father’s or husband’s "revocation” [rnonj. 

As mentioned in the notes to verse 2, vows and oaths can 
be annulled by an expert acting alone or by a court of three. 
There is a basic difference between this process and the right 
of a father and husband to revoke. A court can rule that the 
vow was made in error or ignorance, because if the vower had 
known all the facts or ramifications he would not have vowed 
or sworn. For example, the court may ask, “Had you known 
that the vow would have caused untold anguish and embar¬ 
rassment to your parents, would you have made the vow?" If 
the answer is no, the court may rule that the vow was made 
in error and therefore neuer had validity. This annulment is 
retroactive, so that even if there had been a prior violation, it 
is as if the violation had never been committed. The author¬ 
ity of a father and husband is not retroactive. The vow did 
exist, but they have the right to revoke it for the future. 


Take vengeance for the Children of Israel against 


31. 

1-12. The battle against Midian. Mow at hand was the retri¬ 
bution that had been promised against the Midianites(25:17) 
because of their responsibility for the Jewish sins of im¬ 
morality and idolatry that resulted in the death of 24,000 
Jews in the plague (25:1-9). The Moabites, however, were 
spared, as explained in the notes to 25:17. 

All the tribes, including Levi ( Rashi to v. 4) were equally 
represented in the fighting force, and they were accompa¬ 
nied by Phineas (v. 6), who had, in a sense begun the task by 
slaying Zimri and Cozbi, and thereby ending the plague that 
the Midianites had brought upon the Jewish people. His pres¬ 
ence with the fighters deflected the inevitable criticism that 
Israel, too, was at fault for not having resisted the blandish¬ 
ments of the Midianite women, for Phineas displayed coura¬ 
geous loyalty to God and was thus a source of merit for his 
brethren. It is noteworthy that God did not command that 
Phineas join the army, perhaps because it would have been 
an implied criticism of Moses, who had not acted against 
Zimri. But Moses understood that the nation needed the 
merit of Phineas and that he was essential to the success of 
the undertaking (Or HaChalm ). 

2. ija nnpj npa — Take vengeance for the Children of 

Israel. God spoke of avenging the harm that had been done to 
Israel, but in the next verse, when Moses conveyed the com¬ 
mandment to the Jews, he spoke only of avenging the slight 
to God’s honor, for he said, "Had we been idolaters, they 
would not hate or persecute us. Therefore, the vengeance is 
for God" ( Midrash ). Rashi comments that one who wrongs 
Israel is regarded as if one had wronged God. 
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The Battle 
Against 
Median 


Moses 

Rebukes 

the 

Officers 


the Midianites; afterward you will be gathered unto your people. ” 

3 Moses spoke to the people, saying, “'Arm men from among yourselues for the legion that 
they may be against Midian to inflict Hashems vengeance against Midian. 4 A thousand from a 
tribe, a thousand from a tribe, for all the tribes of Israel shall you send to the legion." 

5 So there were delivered from the thousands of the Children of Israel, a thousand from each 
tribe, twelve thousand armed for the legion . 6 Moses sent them — a thousand from each tribe 
for the legion — them and Phineas son ofElazar the Kohen to the legion, and the sacred vessels 
and the trumpets for sounding in his hand. 7 They massed against Midian, as Hashem had 
commanded Moses, and they killed every male . 8 They killed the kings of Midian along with their 
slain ones: Evi, Rekem, Zur, Hur, and Reba, the five kings of Midian; and Balaam son of Beor 
they slew with the sword. 9 The Children of Israel took captive the women of Midian and their 
young children; and all their cattle and flocks and all their wealth they took as spoils. 10 All the 
cities of their habitations and all their palaces they burned in Tire. 11 They took all the booty and 
all the captives of people and animals. 12 They brought to Moses, to Elazar the Kohen, and to 
the assembly of the Children of Israel the captives, the animals, and the booty to the camp, at 
the plains of Moab, which was by the Jordan near Jericho. 

13 Moses, Elazar the Kohen, and all the leaders of the assembly went out to meet them outside 
the camp. 14 Moses was angry with the commanders of the army, the officers of the thousands 
and the officers of the hundreds, who came from the legion of the battle. 


3. rnjtta — Moses spoke. Although God had told him 
that he would die after this war, Moses did not delay; he 
proceeded with alacrity to carry out the mitzvah (Rashi). 

4. According to Rashi's comment that the tribe of Levi was 
represented, the two halves of Joseph — Manasseh and 
Ephraim — were counted as one tribe for the purpose of this 
war ( Mizrachi). 

5. — Were delivered. This term implies that the Jewish 
warriors had to be coerced into going to war. This is to their 
credit, because they knew that Moses would die when the 
war was won, and they did not wish to go, so that their 
triumph would not be at the cost of their leader’s life. For 
much of the forty years in the Wilderness, they complained 
to and about him, but now they showed their love for him 
and had to be delivered against their will (Rashi). 

6. '^3* — And the sacred vessels. .. i.e., the Ark 
containing the broken Tablets of the Law ( Rashi to 10:33) 
and the Kohen Gadol’s gold Headplate, on which was in¬ 
scribed the sacred Four-letter Name of God (Rashi). Alterna¬ 
tively, Phineas took with him the Kohen Gadol’s Breastplate 
so that the Grim vTumim (see notes to Exodus 28:30) would 
answer any questions that arose while they were at the 
battlefront (Targum Yortasan ; Tanchuma). 

8. 3303 U 30 “rtV?"T3 n*n — And Balaam son of Beor 
they slew with the sword. The successful plan to seduce 
Israelite men had originated with Balaam (see notes to 
24:14), and he had come to Midian to claim his reward. Thus, 
his intended victims were able to apprehend him and punish 
him as he deserved. It is significant that he was killed by the 
sword. As the Sages explain, Esau was blessed with the 
sword of murder and violence and Jacob was blessed with 
the voice of prayer and prophecy (see notes to Genesis 
27:22). Since the evil Balaam had tried to usurp Jacob’s 


blessing and use it to curse Israel, now Israel used Esau’s 
blessing, the sword, against him (Rashi). 

11-12. The Torah emphasizes the honesty of the Jewish 
soldiers, for they brought the booty to Moses, Elazar, and the 
people, taking nothing for themselves. Even the warriors 
were righteous and scrupulous (Rashi). 

13-24. Moses rebukes the officers. Moses was angry with 
the officers of the army because they had allowed their 
troops to spare women who were known to have participated 
in the orgies (Rashi to v. 16; Sfomo v. 15) — and they, not the 
Midianite men, were primarily responsible for inciting the 
sins that had caused the plague. As a result, Moses ordered 
them to execute punishment against the guilty people. 

14, 5?nn HVI — With the commanders of the army. 
Because it was their responsibility to order that appropriate 
actions be taken, it was to the officers that Moses directed his 
anger. This teaches that when the leaders of the generation 
have the power to reproach, they are responsible for the 
failures of the nation (Rashi). It is a function of leadership to 
learn from the past to improve the future. Having seen how 
the sins at Peor took place and how there had been no 
resistance to them until Phineas acted, the commanders 
should have gleaned the lesson that they had to maintain 
proper control. 

Citing Sifre who maintains that Phineas defended the 
commanders, ftamban explains that Moses had transmitted 
God’s command that vengeance be taken, but since he did 
not specify details, Phineas argued that the fighters had 
done what they deemed appropriate, and had inflicted a 
crushing defeat on Midian. To Moses, however, it was clear 
that there was no excuse for permitting known harlots to 
survive. He also ordered that the surviving young males be 
put to death as part of the national vengeance. 
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Laws of 
Koshering 
Utensils 


Division of 
the Spoils 


15 Moses said to them, “Did you let every female live? 16 Behold! — they caused the Children 
of Israel, by the word of Balaam, to commit a betrayal against Hashem regarding the matter of 
Peor; and the plague occurred in the assembly of Hashem. 17 So now, kill every male among the 
young children, and every woman fit to know a man by lying with a male, you shall kill. 18 But 
all the young children among the women who have not known lying with a male, you may keep 
alive for yourselves. 19 And as for you, encamp outside the camp for a seven-day period; 
whoever killed a person or touched a corpse shall purify yourselves on the third day and on the 
seventh day — you and your captives . 20 And every garment, every vessel of hide, everything 
made of goats hair, and every vessel of wood, you shall purify . M 

21 Elazar the Kohen said to the men of the legion who came to the battle, “This is the decree 
of the Torah, which Hashem commanded Moses : 22 Only the gold and the silver, the copper, the 
iron, the tin, and the lead — 23 everything that comes into the fire — you shall pass through the 
fire and it will be purified; but it must be purified with the water of sprinkling; and everything that 
would not come in the fire, you shall pass through the water. 24 You shall immerse your 
garments on the seventh day and become purified; afterward you may enter the camp. 

25 Hashem said to Moses, saying: 26 Calculate the total of the captured spoils, of people 
and animals, you, Elazar the Kohen, and the heads of the fathers of the assembly. 27 Divide 
the spoils in half, between those who undertook the battle, who go out to the legion, 
and the entire assembly. 28 You shall raise up a tribute to Hashem from the men of war who 


17. The Sages (Yevamos 60b) teach that the Kohen Gadol’s 
Headplate identified the women whom the Divine wisdom 
condemned to death. They were made to pass before the 
Headplate and the guilty parties’ faces miraculously took on 
a greenish complexion ( Rashi ). 

19. Utf — Encamp outside the camp. The camp 
here is the “camp of the Shechinah i.e., the Tabernacle 
Courtyard, which is the only area that is off limits to people 
contaminated by a corpse (Rashi). Alternatively, Moses 
ordered them to remain even outside the Israelite camp, so 
that they not contaminate any of their fellow Jews who might 
come into contact with them ( Ramban; Chizkuni). 

jnft Va — Whoever killed a person. The general laws of 
corpse-contamination and the seven-day purification pro¬ 
cess are found in chapter 20. This verse adds that the 
purification process is required even for one who did not 
come in direct contact with the corpse, but had touched a 
vessel or weapon that was touching the corpse (Rashi). 

20. m^rmn ... — And every garment. .. you shall 

purify. Garments and other utensils that came in contact 
with a corpse require immersion in a mikveh. 

21-24. Laws of koshering utensils. This passage refers to 
the methods by which the utensils and garments taken in the 
Midianite war could be made usable by their new Jewish 
owners. By extension, the same laws apply to any utensils 
acquired from non-Jews. If such vessels have no problem 
other than ritual contamination, immersion in a mikveh is 
sufficient, but utensils used in cooking and eating have 
absorbed the taste of non-kosher food or may have non- 
kosher residue still on their surface. The means of “purging” 
them of any non-kosher substances or taste is the subject of 
this passage. Rashi notes that these laws should have been 


transmitted by Moses rather than Elazar, but because Moses 
had become angry (v. 14) he erred and forgot them. 

23.utaa — That comes into the fire. The general rule 

is that heat causes the pores of metal to expand so that it 
absorbs the taste of foods that have come in contact with it. 
To remove what has been absorbed, a metal utensil or vessel 
must be heated in the same way and to the same degree. 
Thus, if the vessel had been used for broiling, so that its walls 
had come in direct contact with the heated food (without the 
presence of intervening liquids, as in cooking), the vessel 
must be heated in the fire until it is white hot. If the vessel had 
been used to cook non-kosher food, the vessel must be filled 
to overflowing with water, which is then brought to a boil 
(Rashi; see Avodah Zarah 75b). 

K^niv rna — But it must be purified with the water of 

sprinkling. Although the purging process is sufficient to 
remove any non-kosher taste from a utensil, it has no effect 
on ritual contamination. That problem can be remedied only 
by the vessels being sprinkled with the water and ashes of the 
Red Cow (see ch. 20). Furthermore, the term rrp v?, literally, 
the water of a menstruant, implies that even if the vessel did 
not come in contact with a corpse, it must still be immersed 
in a mikveh that is acceptable to purify a niddah. 

O’M? n'ayn — You shall pass through the water. Vessels that 
are not heated, but are used only with cold foods, do not 
require purging; it is sufficient to immerse them (Rashi). The 
laws of purging and immersion are complex; actual ques¬ 
tions should not be decided on the basis of this very brief 
exposition. 

25-54. Division of the spoils. God commanded how the 
spoils should be divided. The greatest share went to those 
who actually fought and put their lives in danger, the rest of 
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go out to the legion, one living being of five hundred, from the people, from the cattle, from the 
donkeys, and from the flock . 29 You shall take it from their half and give it to Elazar the Kohen, as 
a portion of Hashem. 30 And from the half of the Children of Israel you shall take one drawn from 
rifty, from the people, from the cattle, from the donkeys, from the flock — from all the animals — 
and you shall give them to the Levites, the guardians of the charge of Hashem s Tabernacle. 

31 Moses and Elazar the Kohen did as Hashem had commanded Moses. 32 The animal booty, 
beyond the spoils that the people of the legion looted: the flock, sue hundred and seventy-five 
thousand ; 33 and cattle, seventy-two thousand ; 34 and donkeys, sbety-one thousand ; 35 and human 
beings, the women who had not known lying with a male, all the souls, thirty-two thousand . 36 The 
half, which was the share of those who went out to the legion, was: the count of the flock, three 
hundred and thirty-seven thousand, five hundred — 37 the tribute of Hashem from the flock, six 
hundred and seventy-five ; 38 and the cattle, thirty-svc thousand — and their tribute to Hashem, 
seventy-two ; 39 and the donkeys, thirty thousand, five hundred — and their tribute to Hashem, 
sbety-one ; 40 and the human beings, sbeteen thousand — and their tribute to Hashem, thirty-two 
people . 41 Moses gave the tribute that was raised up for Hashem to Elazar the Kohen, as Hashem 
had commanded Moses. 

42 From the half of the Children of Israel that Moses had divided from the men of the legions , 43 the 
half of the assembly was: of the flock, three hundred and thirty-seven thousand, five hundred — 
44 and the cattle, thirty-sbc thousand ; 45 and the donkeys, thirty thousand five hundred ; 46 and the 
human beings, sbeteen thousand . 47 Moses took from the half of the Children of Israel the one drawn 
from the fifty, from the people and the animals, and gave them to the Levites, the guardians of the 
charge of Hashems Tabernacle, as Hashem had commanded Moses. 

48 The commanders of the thousands in the legions, the officers of the thousands and the officers 
of the hundreds, approached Moses . 49 They said to Moses, u Your servants took a census of the 
men of war under our command, and not a man of us is missing . 50 So we have brought an offering 
for Hashem: what any man found of gold vessels, anklet and bracelet, ring, earring, and clasp, to 
atone for our souls before Hashem. ” 51 Moses and Elazar the Kohen took the gold from them, every 


nwto npn (i>3) :-pi p .mvr r nymi *rmi (1)3) :o’tato o’ofo |» oob j» 6b6 ptotow p D3» O’TDb wk 6bc >cb .tan w mpton wi (A) 
bit 6b wuam .*5 dp) 6b .npna xb\ (uw) :o.onpon (ma) /w p’pc ,D3» bbsbi ?pibn bbsb foe mpbnn ’mi :aro pete p6 3pd p iptep 
b'it Pirn i»i 3 pp (pb: 6 b P’cfoj) ww 6 ’ 3)6 W 3 ,|vjdp peb 6 w ppdp ppibp bbsb 63 6 b 1 ib e *6 xn*n ny ttta ntyx pbpbpp? ta b» 

.oc 3C’b b’:pp c’613CW oipn pdp’ (P’:3 b6wo 13C1» ipe 1 »3 pi ,6>”)&» p6»bi?i r P7ab ,nw)3 nam new >aa n^amnai (aa) :'ui 


the nation shared to a lesser extent, and a specified portion 
was to be contributed to the Tabernacle treasury and to the 
Levites. 

30. mttfatjrria mx igx — One drawn from fifty. One-fiftieth 
of the fighting men went out to the war — 12,000 out of 
600,000 — and so the Levites received that ratio as their 
share. The one five-hundredth given to the Kohanim corre¬ 
sponded to the tithe the Levites gave them from the tithe 
they received from the genera) population, as commanded in 
18:26 ( Abarbanel ). 

32. The Torah now gives the totals of human and animal 
spoils, and exactly how they were all divided among the 
Kohanim, Levites, warriors, and the general population. Ibn 
Ezra comments that the Torah gives the totals in detail to 
show that Israel had conquered a large and prosperous 
nation. 

36. n$fl>an inn] — The half ... was. The Torah states that, 


miraculously, the numbers of the spoils remained constant 
from the time of the conquest until that of the division; none 
of the people or animals died (Ramban). 

49. tf»x iDptt nppr —And not a man of us is missing. In the 
plain sense, the commanders reported that there were no 
casualties of battle, but the Sages (Shabbos 64a) interpret 
this as an allusion to the spiritual standing of the warriors. 
None of them were led astray by the same Midianites who 
had not long before succeeded in seducing thousands of 
Jews (Ramban). To express their gratitude to God, the 
commanders contributed their share of all the jewelry that 
had been plundered. 

50. U’nWDj'by — To atone for our souls. The atonement 

was in the sense of a "redemption” that a person gives to 
thank God for a favor he had not earned. Alternatively, 
according to the interpretation of the Sages (in v. 49) that the 
fighters had not sinned, they wished to atone for any evil 
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thoughts that may have entered their minds (ibid.). 

Alternatively, the atonement was for the entire nation, 
which had permitted the debauchery at Peor to go on 
without protest ( Sfomo ). 

It may also be that, as noted in the notes to verse 14, the 
leaders bear a special responsibility for the shortcomings of 
the people. Consequently, the leaders took it upon them¬ 
selves to seek an atonement by surrendering their share of 
the gold. The ordinary troops, however, kept their share of 
the booty (v. 53). 


52. rmnnn arrj'ia — A// the gold that was raised up. Since 
this tribute was the share of only the leaders of thousands 
and hundreds, it was the gift of only one hundred and 
thirty-two men, which was about one-ninetieth of the total 
force of twelve thousand. That being so, the amount of gold 
is staggering, for the 16,750 shekels extrapolates to 
1,507,500 shekels for the full army. According to the calcu¬ 
lation of Chazon Ish that a shekel was approximately nine¬ 
teen grams, we get a grand total of 28,642.5 kilograms of 
gold! 
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fashioned vessel. 52 All the gold that was raised up, which they set apart for Hashem, was 
sixteen thousand, seven hundred and fifty shekel, from the officers of the thousands and the 
officers of the hundreds . 53 As for the men of the legion, each man looted for himself . 54 Moses 
and Elazar the Kohen took the gold from the officers of the thousands and the hundreds and 
brought it to the Tent of Meeting, a remembrance for the Children of Israel before Hashem. 


32 

The 
Request 
of Reuben 
and Gad 


Moses' 

Objection 


1 | he children of Reuben and the children of Gad had abundant livestock — very great. They 

saw the land of Jazer and the land of Gilead, and behold! — it was a place for livestock. 

2 The children of Gad and the children of Reuben came and said to Moses, to Elazar the Kohen, 
and to the leaders of the assembly, saying , 3 “Ataroth, and Dibon, and Jazer, and fiimrah, and 
Heshbon, and Elealeh, and Sebam, and Nebo, and Beon — 4 the land that Hashem smote before 
the assembly of Israel — it is a land for livestock, and your servants have livestock. ” 

5 They said, If we have found favor in your eyes, let this land be given to your servants as 
a heritage; do not bring us across the Jordan. ” 

6 Moses said to the children of Gad and the children of Reuben, “Shall your brothers go out 
to battle while you settle here ? 7 Why do you dissuade the heart of the Children of Israel from 
crossing to the Land that Hashem has given them ? 8 This is what your fathers did, when I sent 
them from Kadesh-bamea to see the Land . 9 They went up to the valley of Eshcol and saw the 
Land and they dissuaded the heart of the Children of Israel, not to come to the Land that Hashem 
has given them. 10 The wrath of Hashem burned on that day, and He swore saying, 11 ‘If these 
men who came up from Egypt — from the age of twenty years and above — will see the ground 
that I swore to Abraham, to Isaac, and to Jacob... for they have not followed Me fully , 12 except 


32. 

This chapter gives fascinating insights into the Jewish 
scale of values, the responsibility groups and individuals 
must feel to the community at large, and a leader’s role in 
formulating such values and responsibilities and com¬ 
municating them to the nation. The setting for this 
episode was the request of the tribes of Gad and Reuben 
that they be permitted to settle on the east bank of the 
Jordan, in the lands of Sihon and Og, instead of crossing the 
Jordan with their brethren to take shares in Eretz Yisrael 
proper. Had it not been for this ultimately successful re¬ 
quest, the east bank would have been jointly owned by all 
the tribes. 

Although the original claim to land on the east bank came 
only from the tribes of Gad and Reuben, and the dialogue 
given at length in the chapter was only between them and 
Moses, half the tribe of Manasseh was added to those who 
would share in the territory ( see notes to v. 33). 

1. 3*i nipm — Abundant livestock. The Torah does not 
explain how these two tribes came to have more sizable 
flocks than the rest of the people. The Midrash implies that 
their abundant flocks came to them as a result of the victory 
over Midian, but if so they would not have had more than the 
other tribes. Or HaChaim suggests that Gad and Reuben 
were distinguished for their military ability and plundered 
larger numbers of animals than did the other tribes. Midrash 
HaGadol comments that these tribes did not own more 
animals than others, rather, they attached more importance 
to their herds. Indeed, the Midrash faults them for putting 


such heavy emphasis on their material possessions. 

2. ]3ix*i ’3^1 *ii*U3 — The children of Gad and the children of 
Reuben. In verse 1, Reuben is mentioned first as the first¬ 
born, but everywhere else in the chapter, Gad comes first 
because the Gadites initiated this request (Ibn Ezra), or 
because the Gadites were a stronger fighting force (see 
Deuteronomy 33:20) and were therefore less afraid to settle 
in a hostile environment, far from the majority of the nation 
(Ramban). 

6-15. Moses responded very forcefully and critically. Un¬ 
derstanding the two tribes to be asking for the right to settle 
on the east bank and not participate in the long and hard 
war to conquer Eretz Yisrael for their brethren, he accused 
them of forsaking their fellow tribes in a time of danger, in 
a second criticism, he reviewed the disastrous spying mis¬ 
sion of thirty-nine years before, accusing the tribes of Gad 
and Reuben of a course that would repeat the earlier demor¬ 
alization, because if they refused to enter Eretz Yisrael, 
others too would be afraid to cross the Jordan — just as had 
happened when the spies delivered their frightening report. 
It may be that Moses felt the need to go into such detail 
because the generation that stood before him was young or 
unborn at the time of the spies, and might not comprehend 
the similarity between their petition and the dangerous 
course adopted by their fathers. 

8. V3*i3 — From Kadesh-bamea. This Kadesh-barnea, 

from which the spies were dispatched, is not the same as 
Kadesh, which is mentioned in 20:14 and 33:36 ( Rashi ). 
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12. — The Kenizzite. Caleb was known as the Kenizzite judge Othniel ben Kenaz (Joshua 15:17 and Judges 3:9) was 

because Kenaz was his stepfather (see / Chronicles 4:13). The Caleb’s stepbrother ( Rashi). 
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The 
Request 
is Clarified. 


Moses' 

Condition 


for Caleb son ofJephunneh, the Kenizzite, and Joshua son of Nun, for they followed Hashem fully. ’ 
13 The wrath of Hashem burned against Israel and He made them wander in the Wilderness for forty 
years, until the generation that did euil in the eyes of Hashem was consumed. 14 Behold! — you 
haue risen up in place of your fathers, a society of sinful people, to add more to the burning wrath 
of Hashem against Israel. 15 For if you will turn away from after Him, He will again let it rest in the 
Wilderness, and you will destroy this entire people. ” 

16 They approached him and said, “Pens for the flock shall we build here for our livestock and 
cities for our small children. 17 We shall arm ourselues swiftly in the vanguard of the Children of 
Israel until we will have brought them to their place, and our small children will dwell in the fortified 
cities before the inhabitants of the land. 18 We shall not return to our homes until the Children of 
Israel will have inherited — every man his inheritance — 19 for we shall not inherit with them across 
the Jordan and beyond, for our inheritance has come to us on the east bank of the Jordan. ” 

20 Moses said to them, “If you do this thing, if you arm yourselves before Hashem for the battle, 
21 and every armed man among you shall cross the Jordan before Hashem, until He drives out His 
enemies before Him , 22 and the Land shall be conquered before Hashem, and then you shall return 
— then you shall be vindicated from Hashem and from Israel, and this Land shall be a heritage for 
you before Hashem. 23 But if you do not do so, behold! — you will have sinned to Hashem ; know 
your sin that will encounter you . 24 Build for yourselves cities for your small children and pens for 
your flock, and what has come from your mouth shall you do. ” 

25 The children of Gad and the children of Reuben said to Moses, saying, “ Your servants shall do 
as my lord commands . 26 Our small children, our wives, our livestock, and all our animals will be 
there in the cities of the Gilead . 27 And your servants shall cross over — every armed person of the 
legion — before Hashem, to do battle, as my lord speaks." 


16-19. The two tribes clarified their request. Far from 
seeking to free themselves from the impending wars for the 
Land, they were fully prepared to send their troops into the 
Land and take a leading role in the wars until they were 
successfully concluded. However, their response revealed a 
shortcoming in their priorities. They said that they would 
build pens for their animals and cities for their children (v. 
16), implying that the sheep were more important to them 
than the children, an attitude that Moses corrected by 
implication (v. 24), and for which the Sages censured them 
harshly {Rashi). 

16. onyi — And cities for our small children . They did 
not intend to build entirely new cities, but to repair and fortify 
those they had conquered {Abarbanel). 

17. na *3Db — In the vanguard of the Children of Israel. 
The tribes of Gad and Reuben — especially the renowned 
soldiers of Gad (see Deuteronomy 33:20) — pledged to be in 
the forefront of the Jewish armies. In his recapitulation of 
this agreement (ibid 3:18), Moses held them to this offer, 
and, as recounted in Joshua 6:7, they kept their promise 
{Rashi). 

18. ‘ynann *iy — Until . . . will have inherited. In a further 
attempt to prove their good faith, Gad and Reuben promised 
that not only would they fight with their brethren, but they 
would not even leave them when the battles were over. 
Instead, even after the fighting [which actually lasted for 
seven years] was over, they would remain in Eretz Yisrael for 
the time it would take to allocate the Land [which took 


another seven years]. Otherwise, it would seem as if they 
were taking advantage of their privileged position to settle 
down in their homesteads on the east bank while their fellows 
in the Land were still awaiting their shares ( Haamek Davar). 

20-24. Moses accepted their proposal, but made a few 
subtle changes in their plan of how they would fight and how 
to settle their families and belongings. 

20. 'M 'apS — Before Hashem. In verse 17, they had spoken of 
going in the vanguard of Israel, but Moses said that they 
should march before God, meaning that their first concern 
should be to carry out His will, rather than to be compassion¬ 
ate with their brethren ( Abarbanel ). Human definitions of 
compassion are nebulous, changeable, and often proven 
wrong by history. The best guarantee of ultimate success is 
obedience to God. 

21. Wntn — Until He drives out His enemies. 
Although Gad and Reuben were ready to remain in the Land 
until it was allocated to individual Jews, Moses declined the 
offer and said that they need remain only until the wars were 
over [Abarbanel ). 

22. D'pa nn»rn — Then you shall be vindicated. This conveys 
a moral lesson. It is not enough for one to know that one s 
actions are proper in God’s eyes. One must also act in such a 
way as not to engender suspicion on the part of human 
beings (Yoma 38a). 

25-27. The people of Gad and Reuben understood the 
subtle messages in Moses’ response and they reworded their 
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assurance accordingly; now they put their families ahead of 
their livestock (compare vs. 16 and 26). Also they commit¬ 
ted themselves only to fight, as Moses had stipulated 
(Abarbanel; Malbim). 

28-30. Gp to now, the dialogue between Moses and the 
leaders of Gad and Reuben had been private, but once 
an understanding had been reached, he recounted its 
terms to Elazar and Joshua, who would be responsible to 
carry it out. It may be that he put Elazar before Joshua, 
because the Land was to be allocated by lots and by the 
(Jrim uTumim, so that Elazar would be the pivotal figure in 
that process. 

29. DSi^f drm?* — You shall give them. This expression 
Implies that the land of Gilead would not be given to Gad 
and Reuben until after the conquest. Gntil then, Moses 
permitted them to use only as many cities as were needed 
to provide shelter and food for their families and flocks, 


and the rest of Gilead would lay fallow. After the fighting 
men carried out their commitment to their brethren, the 
entire territory would become the portion of those 
tribes. But if Gad and Reuben would not honor their 
obligation, they would lose their claim to the east bank, and 
the cities they were occupying temporarily, and receive a 
share in Eretz Yisrael proper, with the other ten tribes 
(Ramban ). 

31-32. Gad and Reuben reiterated to Elazar and Joshua 
what they had promised to Moses. They omitted mention 
of how they would provide for their families and flocks, 
because that had no bearing on their obligation to fight 
with their brethren as the condition for gaining title to 
Gilead. 

Sfomo notes, however, that in one respect they differed 
from Moses’ proposal. Whereas he had wanted to withhold 
their title to the entire territory until later (see Ramban 
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20 Concerning them, Moses commanded Elazar the Kohen, Joshua son of Nun, and the 
heads of the fathers of the tribes of Israel. 29 Moses said to them, If the children of Gad and 
children of Reuben will cross the Jordan with you — everyone armed for battle before Hashem, 
and the Land is conquered before you — you shall give them the land of Gilead as a heritage. 
30 But if they do not cross over, armed, with you, then they will take [theirj heritage among you 
in the land of Canaan. ” 

31 The children of Gad and the children of Reuben spoke up, saying, “As Hashem has spoken 
to your servants, so shall we do. 32 We shall cross over, armed, before Hashem to the land of 
Canaan, and ours shall be the heritage of our inheritance across the Jordan. ” 

33 So Moses gave to them — to the children of Gad, and the children of Reuben, and half the 
tribe of Manasseh son of Joseph — the kingdom ofSihon king of the Amorite, and the kingdom 
of Og king of the Bashan; the land with its cities in the boundaries, and the cities of the 
surrounding land. 

34 The children of Gad built Dibon, and Ataroth, and Aroer; 35 and Atroth-shophan, and 
Jazer, and Jogbehah; 36 and Beth-nimrah, and Beth’haran — fortified cities and pens for 
the flock. 37 The children of Reuben built Heshbon, and Elealeh, and Kiriathaim; 30 and Nebo 
and Baal-meon with altered names, and Sibmah; and they called [them] by [other] names 
[instead of] the names of the cities that they built. 39 The children of Machir son of Manasseh 
went to Gilead and occupied it, and drove out the Amorite who were in it. 40 Moses gave 


above), they asked for the right to occupy the entire east 
bank immediately, subject to their fulfillment of the condi¬ 
tion: and ours shall be the heritage. . . (v. 32). Mot wishing to 
cause controversy [and certain that they could be trusted], 
Moses signified his agreement (v. 33) by giving them the 
land ( Abarbanel; Sfomo ). 

33. Half of Manasseh. The tribe of Manasseh had not 
asked for land on the east bank; why did Moses now include 
them? There are several approaches: 

— Seeing that the land of Gilead was too large for only 
two tribes, Moses asked if any other tribes would prefer to 
settle there. In response, part of Manasseh volunteered, 
perhaps because they had abundant flocks. The term ’yq, 
used in connection with Manasseh, usually means half, but 
it can also mean part, as it does in this case, because only 
two of Manasseh’s eight families (see 26:29-32) — Machir 
and Gilead ( Deuteronomy 3:15) — settled on the east bank 
{Ramban ). 

— Moses tried to avoid the danger that the two tribes on 
the east bank would tend to be isolated from the rest of the 
nation and fail to benefit from the greater holiness of Eretz 
YisraeL By placing half of Manasseh there, he assured that 
the eastern part of Manasseh would maintain close contact 
with their family to the west, and this closeness would have 
a beneficial effect on the tribes of Gad and Reuben as well 
(Degel Machaneh Ephraim ). 

— Moses insisted that the families of Manasseh settle in 
the east, for no Jewish community can maintain its spiritual 
health — even its existence — unless it has outstanding 
Torah figures to lead it. The tribe of Manasseh included 
such people, and Moses could not consent to the request of 
Gad and Reuben unless part of Manasseh would volunteer 


to live on the east bank and place their knowledge at the 
service of their brethren. By doing so Moses meant to set a 
precedent for the rest of Jewish history (Haamek Dauar to 
Deuteronomy 3:16). 

34. The next several verses give names of cities, rather than 
boundaries of the three portions that were carved out of the 
east bank, because according to Ramban (see v. 23), only 
cities were allocated at this time. Haamek Davar suggests 
that, because of the vastness of the territory, the east was 
apportioned not on the basis of size, but of cities and their 
surroundings, so that each tribe was allocated as many 
cities as it needed (Haamek Dauar). 

38. D# rfapltt — With altered names. The Amorites had 
named these two cities after idols [as indicated by the name 
“Baar’-meon], but when the Reubenites rebuilt those cities, 
they changed the names ( Rashi ). 

nfatfa unpn — And they called [themj by fotherJ names. 
This implies that they renamed all the cities, not only 
Mebo and Baal-meon. There was a difference, however, 
between these two and the others. Since Mebo and 
Baal-meon had been named for idols, the Jews made an 
effort to eradicate the old names so that they would never 
be used again. The other cities were merely renamed, but 
there was no objection to recalling the old names too (Gur 
Aryeh). 

40. — To Machir, i.e., to the descendants of Machir 

(Ibn Ezra j; since Machir was born in the lifetime of Joseph, 
he would not have been alive at this time, over two hundred 
years later. Ramban and Chizkuni suggest that Machir may 
have enjoyed the longevity of many of the ancients and 
actually lived to enter the Land. 
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41. TK;j — Jairson ofManasseh. Jair was from the Ezra). He was able to receive his heritage in the territory of 

tribe of Judah, and his grandmother was a daughter of Manasseh because only the land of Canaan was divided into 
Machir(/ Chronicles 2:21*22). Apparently, Jair was regarded exclusive tribal shares. Not so the land east of the Jordan 
as an adopted member of the Machirite family {Ramban; Ibn (Ibn Ezra ). 
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the Gilead to Machir son of Manasseh and he settled in it. 41 Jair son of Manasseh went and 
occupied their villages, and called them Haovothjair . 42 Nobah went and occupied Kenath and 
her suburbs, and called it Nobah, after his name. 

THE HAFTARAH FOR MATTOS APPEARS ON PAGE 1192. 

The Haftarah is read for Mattos only when Mattos and Masei are not read together. However, during most years 
Mattos and Masei are read together and the Haftarah of Masei, page 1193, is then read. 


ivj rhn — The villages of Jair. Because Jair had no chil¬ 
dren, he memorialized his name through the villages he 
conquered ( Rashi ). 

«*.pa’D .pa*o 3"p’ .pro ’”pa .D’piOD a" 1 ? — This 

Masoretic note means: There are 112 verses in the Sidrah , 
numerically corresponding to the mnemonics ’"pn, rrp 1 , 
and Vo’y. 

The first mnemonic, ’"pa, expert, alludes to the need to be 
an expert in the complex laws of vows, on the part of the 
rabbi, who is then able to absolve certain vows. It also refers 


to Moses’ investigation of the motives of the tribes 
that wished to settle on the east bank of the Jordan 
and their responsibilities to help conquer the Land. The 
second, a*'p’ means wine, a metaphor for something 
valuable and tempting, which those tribes felt they had 
found on the east bank. The third mnemonic is Ebal, the 
name of the mountain of curse (see Deuteronomy 11:29), 
an allusion to the curse on the Midianites, who violated the 
teachings of Shem, such as that of morality (R David 
Feinstein ). 
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PARASHAS MASEI 


33. 

In this chapter, the Torah summarizes the entire route 
followed by Israel from the Exodus until they stood poised to 
cross the Jordan to enter the Promised Land. The list of 
journeys emphasizes God’s compassion, because it shows 
that, notwithstanding the decree that they wander in the 
Wilderness for forty years, the people enjoyed extended 
periods of rest. In all, there were forty-two encampments, the 
first fourteen of which were before the mission of the spies 
from Rithmah (as it is called here, see v. 18), and the last 
eight encampments (vs. 41-49) were in the fortieth year, after 
Aaron’s death. Thus, during the thirty-eight intervening 
years, there were only twenty journeys {Rashi, citing R’ 
Moshe HaDarshan ). 


It should be noted that several places mentioned on this 
list are not found in the earlier chapters, presumably be¬ 
cause nothing memorable happened there, while the ac¬ 
count here is a complete list of all the places where they 
encamped. 

Ramban notes that the Torah stresses that God com¬ 
manded Moses to record these places (v. 2) to intimate that 
great secrets are contained in the forty-two journeys. Indeed, 
Magen Auraham (428:8) cites Tzror HaMor that because the 
forty-two places allude to the mystical Forty-two Letter 
Name of God, therefore the Torah reading should not be 
interrupted during the reading of these places. Thus, al¬ 
though all standard editions indicate that the first aliyah 
ends after verse 10, in many congregations the reader con- 
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33 1 J hese are the journeys of the Children of Israel, who went forth from the land of Egypt 

Summary according to their legions, under the hand of Moses and Aaron. 2 Moses wrote their goings 
°f the forth according to their journeys at the bidding of Hashem, and these were their journeys 
Journey accor( ji n g £ 0 their goings forth: 3 They journeyed from Rameses in the first month, on the 
rifteenth day of the first month — on the day after the pesach-offering — the Children of Israel 
went forth with an upraised hand, before the eyes of all Egypt . 4 And the Egyptians were burying 
those whom Hashem had struck, every firstborn; and on their gods Hashem had inflicted 
punishments. 5 The Children of Israel journeyed from Rameses and encamped in Succoth. 

6 Theyjoumeyed from Succoth and encamped in Etham, which is on the edge of the Wilderness. 

7 They journeyed from Etham and it turned back to Pi-Hahiroth, which is before Baal-zephon, 
and they encamped before MigdoL 8 Theyjoumeyed from before Hahiroth and passed through 
the midst of the Sea toward the Wilderness; they went on a three-day trip in the Wilderness of 
Etham, and they encamped in Marah . 9 Theyjoumeyed from Marah and arrived at Elim; in Elim 
were twelve springs of water and seventy date palms, and they encamped there. 10 They 
journeyed from Elim and encamped by the Sea of Reeds. 11 They journeyed from the Sea of 
Reeds and encamped in the Wilderness of Sin . 12 Theyjoumeyed from the Wilderness of Sin and 
encamped in Dophkah. 13 They journeyed from Dophkah and encamped in Alush. 14 They 
journeyed from Alush and encamped in Rephidim, and there was no water there for the people 
to drink. 15 They journeyed from Rephidim and they encamped in the Wilderness of Sinai. 


tinues until verse 49. Of course, an additional stop must be 
inserted elsewhere in the Sidrah to allow for the full comple¬ 
ment of seven aliyos. 

2. *n . . .nuto a'rn'l — Moses wrote. .. at the bidding of 
Hashem. Immediately after the Exodus, God instructed 
Moses to keep a “diary” of the journeys as they occurred, and 
now, at the end of the forty years, told him that his record 
was to become part of the Torah (Or HaChaim). 

OJj'KJrttt — Their goings forth according to their jour¬ 
neys. At the end of the verse, this same idea is repeated, but 
with the order of words reversed: their journeys according to 
their goings forth. The first phrase expresses how God re¬ 
garded their travels, while the second phrase looks at it from 
the people’s point of view. Whenever God ordered them to 
go forth , He did so because He wanted them to progress to 
the next step in His plan, to journey toward the destiny He 
had planned for them. But the people saw things differently. 
Since it is human nature to be impatient with the status quo 
and to look for new adventures, whenever they tarried at a 
camp for a while, they became dissatisfied. When the time 
came for them to journey , they rejoiced simply because they 
were going forth , because they were leaving a place that had 
grown tiresome, and not because they were thinking of their 
long-term goal. Their purpose was not the destination, but 
the journey ( R’ Hirsch). 

R’ Bachya sees the repetition of the phrase as an allusion 
to the future redemption, when Israel will once again embark 
on a difficult journey from exile to their Promised Land. 

Which Jew has not experienced many wanderings in his 
existence? But whatever the disappointments already en¬ 
countered, we must always go forward. Future redemption 


for each individual, as for the nation, beckons us to rise to 
the next challenge (R'Munk). 

4. — And on their gods. The sense of the verse is 

not that the gods were punished, for they are neither gods 
nor living beings. Rather, the destruction of the idols was a 
further punishment for the Egyptians, to show them that 
everything they had trusted and believed in was powerless 
and worthless. 

7. aW — And it turned back. The verse began by referring to 
the Jews in the plural, but here it reverts to the singular form. 
The it refers either to the unified nation or to the cloud-pillar 
that led the people ( Ibn Ezra ). 

8. arm ig-raa — In the Wilderness of Etham. In Exodus 15:22, 
this place is called the Wilderness of Shur. It is likely that this 
verse refers only to the area adjacent to Etham (v. 6), which 
was a section of the larger Wilderness of Shur. As to the 
significance of the twelve wells and seventy trees, see notes 
to Exodus 15:27. 

10. — By the Sea of Reeds. This was not the place 

where the sea was split. Rather, after they crossed it, they 
continued in a generally southward direction, parallel to the 
coast, and at one point encamped on the coast ( Chizkuni ). 
Exodus 16:1 defines the Wilderness of Sin as the land be¬ 
tween the sea and the Wilderness of Sinai, so that the coast is 
also part of that region. 

14. D')? — And there was no water there. This 

verse is typical of the chapter in that it goes into little or no 
detail about all the events that occurred during the journeys; 
for example, it omits from verse 8 the miracle of the sweeten¬ 
ing of water ( Exodus 15:23-25), and from verse 11 that 
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16 They journeyed from the Wilderness of Sinai and encamped in Kibroth Hattaauah. 17 They 
journeyed from Kibroth-Hattaauah and encamped in Hazeroth. 10 They journeyed from Haze- 
roth and encamped in Rithmah. 19 They journeyed from Rithmah and encamped in Rimmon- 
perez . 20 They journeyed from Rimmon-perez and encamped in Libnah . 21 They journeyed from 
Libnah and encamped in Rissah. 22 They journeyed from Rissah and encamped in Kehelathah. 
23 They journeyed from Kehelathah and encamped in Mount Shepher. 24 They journeyed from 
Mount Shepher and encamped in Haradah . 25 They journeyed from Haradah and encamped in 
Makheloth . 26 Theyjourneyed from Makheloth and encamped in Tahath . 27 They journeyed from 
Tahath and encamped in Terah. 28 They journeyed from Terah and encamped in Mithkah. 
29 Theyjourneyed from Mithkah and encamped in Hashmonah. 30 Theyjourneyed from Hash- 
monah and encamped in Moseroth . 31 Theyjourneyed from Moseroth and encamped in Bene- 
jaakan. 32 They journeyed from Benejaakan and encamped in Hor-haggidgad. 33 They jour¬ 
neyed from Hor-haggidgad and encamped in Jotbathah . 34 They journeyed from Jotbathah and 
encamped in Abronah . 35 Theyjourneyed from Abronah and encamped in Ezion-geber . 36 They 
journeyed from Ezion-geber and encamped in the Wilderness of Zin, which is Kadesh. 37 They 
journeyed from Kadesh and encamped in Mount Hor, at the edge of the land of Edom . 30 Then 
Aaron the Kohen went up to Mount Hor at the word of Hashem and died there, in the fortieth year 
after the Children of Israel went forth from the land of Egypt, in the fifth month on the first of the 
month . 39 Aaron was one hundred and twenty-three years old at his death on Mount Hor. 

40 The Canaanite king of Arad heard — he was dwelling in the south of the land of Canaan — 
of the approach of the Children of Israel . 41 They journeyed from Mount Hor and encamped in 
Zalmonah . 42 Theyjourneyed from Zalmonah and encamped in Punon . 43 They journeyed from 
Punon and encamped in Oboth . 44 Theyjourneyed from Oboth and encamped in the ruins of the 
passes, at the border of Moab. 45 Theyjourneyed from the ruins and encamped in Dibon-gad. 
46 They journeyed from Dibon-gad and encamped in Almon-diblathaimah. 47 They journeyed 
from Almon-diblathaimah and encamped in the mountains of the passes before Nebo. 40 They 
journeyed from the mountains of the passes and encamped in the plains of Moab by the Jordan, 
at Jericho . 49 They encamped by the Jordan, from Beth-jeshimoth until the plains of Shittim, in 
the plains of Moab. 

Occupying 50 Hashem spoke to Moses in the plains of Moab, by the Jordan, at Jericho, saying : 51 Speak 
the Land to the Children of Israel and say to them: When you cross the Jordan to the land of Canaan, 


manna began to fall at the Wilderness of Sinai (ibid 16:4). 
Here, however, by laconically mentioning the lack of water, 
the Torah alludes to the series of major events that took 
place in Rephidim, including the lack of water, contentious¬ 
ness against God and Moses, the water-giving rock, and the 
war against Amalek (ibid. 18:6-13). 

16. They left Sinai nearly a year after the Exodus (10:11), a 
year during which they received the Torah and built the 
Tabernacle, and committed the sin of the Golden Calf. They 
encamped in Kibroth-Hattaavah, literally the graves of crav¬ 
ing, because many Jews died there as a result of their 
craving for meat (11:4-34). 

18. — Rithmah. This is another name for the place 

from which the spies set out on their mission, the proper 
name of which was Kadesh (13:26). The name Rithmah is an 
allusion to the sin of lashon hara , or slander, that took place 
there, because slanderers deserve to be burned in fires 
fueled by charcoal made from the rothem tree [Psalms 


120:4] ( Rashi ). The people stayed at this campsite for nine¬ 
teen years ( Rashi to Deuteronomy 1:46). 

36. ufTp Kin — Which is Kadesh . This is not the Kadesh of 
the spies, for that was in the Wilderness of Paran, and is 
referred to here as Rithmah (v. 18). The arrival at the Kadesh 
of this verse occurred on Rosh Chodesh Nissan of the 
fortieth year from the Exodus. It was here that Miriam died 
and where it was decreed that Moses and Aaron would not 
enter the Land (20:13). 

40. The verse alludes to the battle of 21:1 -3. 

41-43. All these places were along the detour around the 
land of Edom, when its king refused to permit the Jews to 
travel through his country. On the way, the Jews became 
frustrated and complained against God and Moses. They 
were then set upon by poisonous snakes, an onslaught that 
continued all along the detour. God told Moses to make a 
copper snake, as related above (21:4-10). 

51-52. d^-ilni . . .onaV on* — When you cross the 
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Jordan. .. you shall drive out This injunction has been 
stated before (see Exodus 23:33-34; 34:11-12), but here the 
Torah adds that when the Jordan’s waters would split and 
the Jews would cross into the Land, they should do so with 
the intention of fulfilling this commandment. Otherwise the 
waters of the Jordan would crash down and drown them. 
Joshua repeated this warning when the Jews were standing 
in the bed of the Jordan ( Rashi ). 

53. Dnatfhi . . .D^ippni — You shall possess . . . and you 
shall settle. This is not a commandment, but a warning. If 
you drive the present inhabitants from the Land, you will be 
able to settle it, and remain secure; but if you fail to drive out 


the Canaanite nations, you will not be able to remain there 
(Rashi). 

According to Ramban, however, the word DipW'n, you 
shall settle , is a positive commandment to inhabit the Land. 
The great importance the Sages attached to living in the 
Land and the prohibition against leaving it are derived from 
this verse. See Kesubos 110b. 

54. D3’n3K nlUttb — According to the tribes of your fathers. 
The Land was divided into twelve provinces, one for each 
tribe. Levi was excluded from receiving a province, but 
the number remained at twelve because Manasseh and 
Ephraim each received a portion. 
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52 you shall drive out all the inhabitants of the Land before you; and you shall destroy all their 
prostration stones; all their molten images shall you destroy; and all their high places shall you 
demolish . 53 You shall possess the Land and you shall settle in it, for to you have /given the Land 
to possess it. 54 You shall give the Land as an inheritance by lot to your families; to the many 
you shall increase its inheritance and to the few shall you decrease its inheritance; wherever its 
lot shall fall, his shall it be, according to the tribes of your fathers shall you inherit 55 But if you 
do not drive out the inhabitants of the Land before you, those of them whom you leave shall be 
pins in your eyes and thorns in your sides, and they will harass you upon the Land in which you 
dwell . 56 And it shall be that what I had meant to do to them, I shall do to you. 

1 ashem spoke to Moses, saying: 2 Command the Children of Israel and say to them: 

Since you come to the land of Canaan, this is the land that shall fall to you as an 
inheritance, the land of Canaan according to its borders. 3 Your southern side shall be from 
the Wilderness of Zin at the side of Edom, and your southern border shall be from the edge of 
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The reference here to fathers indicates that the portions of 
the individual tribes were to be determined according to the 
number of its members who left Egypt at the time of the 
Exodus ( Rashi; see Baua Basra 117a). 

56. God declares that the Jews must rid the Land of the 
corrosive Canaanite presence, and if they fail to do so, they 
will suffer the fate God had intended to impose upon the 
Canaanites, and be driven out ( Rashbam ), Only in the 
perspective of God’s wisdom can this passage be under¬ 
stood. No human ruler has the right to decree that an entire 
population is to be exterminated or exiled, but God revealed 
that the Canaanite presence was incompatible with both the 
Land’s holiness and Israel’s mission on earth. History is the 
most conclusive proof of this, for the fact was that the Jews 
could not bring themselves to eliminate all the Canaanites, 
with the result that the Jews were drawn to idolatry and 
debauchery, and were in turn periodically oppressed and 
finally exiled. 

34. 

1-15. The Torah delineates the boundaries of Eretz Yisrael 
because of the many commandments that are obligatory 
only within the Land (Rashi). This does not exclude the east 
bank of the Jordan, for most Land-based commandments 
are obligatory there, as well. Although Jews could conquer 
and annex additional territories, which would then have the 
status of Eretz Yisrael , they would have this right only after 
they conquered the area circumscribed in this passage (see 
Tosafos, Cittin 8a, s.v. u/ma). 

Alternatively, the areas described here could be divided 
only by lot, as described in 26:56, but the lands of Sichon 
and Og, that Moses conquered, were apportioned by him 
without the need for a lottery ( Sfomo ). 

3. The border begins at the extreme southeast, and goes 
from there to the west, then northward, eastward, and, 
finally, southward. 

The Torah begins the southern border in general terms, 
from the Wilderness of Zin , and then pinpoints the exact 
location of its beginning as the edge of the Salt Sea to the 
east. 
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nnqp nbian-o; — The Salt Sea [i.e., Dead Sea] to the east . At 4. nay). . .ap31 — Shall go around. . . and shall pass. The term 
its southern extremity, the Dead Sea curves to the east. Here shall go around indicates that the border veered from the due 
the Torah specifies that the southern border of the Land west course and inclined to the south, so that it turned to the 
begins at the sea’s eastern extremity, not its southwestern tip. south of Maaleh-akrabim, to include it in the Land (Rashi). 
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34/4-15 


the Salt Sea to the east . 4 The border shall go around south of Maaleh-akrabbim, and shall pass 
toward Zin; and its outskirts shall be south of Kadesh-bamea; then it shall go out to Hazar-addar 
and pass to Azmon . 5 The border shall go around from Azmon to the stream of Egypt, and its 
outskirts shall be toward the Sea . 6 The western border: It shall be for you the Great Sea and the 
district; this shall be for you the western border. 

7 This shall be for you the northern border: from the Great Sea you shall turn to Mount Hor. 
8 From Mount Hor you shall turn to the approach to Hamath, and the outskirts of the border shall 
be toward Zedad . 9 The border shall go forth toward Zifron and its outskirts shall be Hazar-enan; 
this shall be for you the northern border . 10 You shall draw yourselves as the eastern border from 
Hazar-enan to Shefam. 11 The border shall descend from Shefam to Riblah, east of Ain; the 
border shall descend and extend to the bank of the Kinnereth Sea to the east. 12 The border shall 
descend to the Jordan, and its outskirts shall be the Salt Sea; this shall be the Land for you, 
according to its borders all around. 

13 Moses commanded the Children of Israel, saying: This is the Land that you shall divide as 
an inheritance by lot, which Hashem has commanded to give to the nine-and-a-half tribes. 14 For 
the tribe of the children of Reuben have taken according to their fathers' house, and the tribe of 
the children of Gad according to their fathers'house, and half the tribe ofManasseh have taken 
their inheritance. 15 Two-and-a-half tribes have taken their inheritance on the bank of the Jordan 
by Jericho, eastward toward the sunrise. 


Shall pass means that the border was drawn in a straight line 
from east to west ( Rashbam). Vilna Gaon, however, contends 
that the term “pass” indicates that the border went through 
the midst of the site mentioned by the verse (Aderes Eliyahu 
to Joshua 15:3). 

lmKsfln — Its outskirts , i.e., the point where the straight line 
of the border changed directions and veered to the south of 
Kadesh-bamea, thus including it in the Land (from Rashi). 

Since Kadesh-bamea is identified elsewhere as the place 
from which Moses sent the spies (12:16, 32:8; Deuteronomy 
1:2,19), it would seem that the Jews were actually inside the 
Land at that time, in the second year from the Exodus. This 
was an uninhabited frontier area, so that the presence of 
Israel did not draw a hostile response from the Canaanites. 
Also, Moses’ passionate desire to enter the Land was not 
satisfied by this brief penetration into the Land, because, as 
the Sages teach (Sotah 14a), he longed to perform the 
commandments that depend on the Land, not merely to set 
foot inside \t(R'Hersh Goldwurm). According to B'chorShor, 
however, there were two places named Kadesh-barnea, and 
the spies went from the one that was not in the Land. 

Kim — Shall go out. This term, too, indicates a change of 
direction, away from its previous western direction. Thus the 
border now veered off in a southwesterly direction toward 
Hazar-addar ( Rashi ; Gur Ary eh ). 

5. 5i3Jin apai — The border shall go around, changing 
direction and veering up to the northwest (ibid.). 

n^m — To the stream of Egypt. According to Rashi, the 
Targumim of Yonasan and Yerushalmi, and others, this 
stream is the Nile. It refers to an erstwhile eastern branch of 
the Nile that has since run dry. [An indication that it cannot 
mean the Nile itself is that the Torah calls it 5n j, a stream, but 


the Nile would have been called Uton, The River, as it is 
always called in Genesis and Exodus. ] Ibn Ezra , though not 
identifying this stream, says explicitly that it is not “The 
River.” 

According to R'Saadiah Gaon, it is Wadi al-Arish, a stream 
in the Sinai Peninsula. His view is accepted by Kaftor VaFer- 
ach, Radvaz, and Tevuos HaAretz. 

n»*n — Toward the Sea. The southern border ends at the 

T T “ 

Mediterranean Sea. 

6. 5li$n — The Great Sea and the district, i.e., the 
islands off the mainland, too, are part of the Land (Rashi; see 
Gittin 8a and Tosafos). 

7. inn in oaV n<nn — Ton shall turn to Mount Hor. This 

T T T T » I 

mountain, which sloped down to the Mediterranean, was the 
signpost for the northwest border (Rashi). There are various 
opinions regarding its location, but it is not the mountain of 
the same name where Aaron died (20:22-29), and which was 
south of the Land. 

9. The northeast border ended at Hazar-enan, and from there 
it turned south. Obviously, the above-noted dispute concern¬ 
ing the whereabouts of Mount Hor also involves the location 
of Hazar-enan. At one extreme, both sites are placed deep in 
Syria; at the other extreme, they begin at Acco and go from 
there to the east. 

11. ii;i — Shall descend. This verb is used frequently in 
describing the eastern border, because its altitude decreases 
as mountains and hills give way to plains and desert (Rashi). 

The borders delineated here give the area of the Land from 
the time of Joshua's conquest to the destruction of the First 
Temple. During the Second Temple era, the territory under 
Jewish control was smaller (Mishnah Sheviis 8:1; Challah 
4:8). However, Genesis 15:18 and Deuteronomy 1:7 state that 
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the Land extends as far north as the Euphrates, which is 
near the Turkish border. Teuuos HaAretz (ch. 1) suggests 
that the Euphrates will not become the border until Mes¬ 
sianic times. 

17. oab ibnpmttfK — Who are to take possession of the Land 
for you. Each tribal leader took title to a province on behalf 
of his entire tribe, and he would then apportion it for 
distribution to the individual recipients among his tribes¬ 
men ( Rashi ; see Kiddushin 42a). 

19-29. The Torah lists the names of the ten tribal princes 
who presided over the distribution of the Land in Eretz 


Yisrael proper, but the leaders of Gad and Reuben are 
omitted because they had already received their portions on 
the east bank of the Jordan. 

There is no apparent order to the list of the tribes. Accord¬ 
ing to Ramban (13:4), the leaders are listed in order of their 
personal greatness. 

35. 

1-8. The tribes were commanded to set aside forty-eight 
cities for the Levites, whose tribe was not to receive a 
regular portion of the Land. These cities provided not only 
dwelling places for the tribe that devoted itself to the service 
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The 16 Hashem spoke to Moses, saying , 17 These are names of the men who are to take possession 

Leadership Q f th e i a nd for you: Elazar the Kohen and Joshua son of Nun, 18 and one leader from each tribe 
shall you take to possess the Land. 19 These are the names of the men: for the tribe of Judah, 
Caleb son of Jephunneh; 20 and for the tribe of the children of Simeon, Shemuel son of 
Ammihud ; 21 for the tribe of Benjamin, Elidad son of Chislon; 22 and for the tribe of the children 
of Dan, as leader, Bukki son of Jogli ; 23 for the children of Joseph, for the tribe of the children 
of Manasseh, as leader, Hanniel son of Ephod ; 24 and for the tribe of the children of Ephraim, 
as leader, Kemuel son of Shiftan; 25 and for the tribe of the children of Zebulun, as leader, 
Elizaphan son of Pamach; 26 and for the tribe of the children of Issachar, as leader, Paltiel son 
of Azzan ; 27 and for the tribe of the children of Asher, as leader, Ahihud son of Shelomi ; 28 and 
for the tribe of the children of Naphtali, as leader, Pedahel son of Ammihud. 29 These are the 
ones whom Hashem commanded to apportion to the Children of Israel in the land of Canaan. 

1 j""| AStfEM spoke to Moses in the plains of Moab, by the Jordan, at Jericho, saying: 

2 Command the Children of Israel that they shall give to the Levites, from the heritage of 
their possession, cities for dwelling, and open space for the cities all around them shall you give 
to the Levites. 3 The cities shall be theirs for dwelling, and their open space shall be for their 
animals, for their wealth, and for all their needs . 4 The open spaces of the cities that you shall 
give to the Levites, from the wall of the city outward: a thousand cubits all around. 5 You shall 
measure from outside the city on the eastern side two thousand cubits; on the southern side two 
thousand cubits; on the western side two thousand cubits; and on the northern side two 
thousand cubits, with the city in the middle; this shall be for them the open spaces of the cities. 

of God and the nation. They had the additional benefit 
of permitting all parts of the nation to be exposed to 
the "legion of God,” thereby enabling them and their 
children to learn from the example of the Levites, and 
imposing upon the Levites the obligation to elevate them¬ 
selves so as to better carry out their spiritual responsibili¬ 
ties. 

2. — And open space. This land was kept open and 
undeveloped for the beautification of the town. It was forbid¬ 
den to build or cultivate crops there ( Rashi ). 

3. The verse mentions three uses for the open spaces 
around the cities: for animals, i.e., those used for riding and 
carrying burdens; for wealth, i.e., sheep and cattle; and for 
all their needs, i.e., such other uses as beehives, dovecotes, 
and the like ( Sfomo ). 

4-5. First the Torah says that one thousand cubits of 
open land were set aside, and then, in verse 5, it states 
that they were to measure off two thousand cubits. 

Rashi explains that a total of two thousand cubits were 
allocated in all directions around each city, of which the 
inner thousand immediately girdling the city was to be 
undeveloped and beautiful, and could be used only for the 
purposes described above, and the outer thousand was for 
agriculture. 

According to Rambam {Hil. Shemittah V'Youel 13:2), there 
were a total of three thousand cubits around the cities, of 
which the inner thousand were kept open for the use of the 
people (v. 4), and the outer two thousand were for agricul¬ 
ture (v. 5). 
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6. The names of three of the six cities of refuge are given in 
Deuteronomy 4:43, and the others are listed in Joshua 20:7. 
The people who find protection there are described in the 
following passage below. Joshua 21:11-40 gives the names 
of the other forty-two Levite cities, which tribes gave them 
and the six cities of refuge, and how all forty-eight cities were 
apportioned among the various Levite families. 

8. 13TH a in nxtt — From the many you shall increase. The 
explanation of this verse depends on the dispute between 
Rashi and Ramban over how the Land was allocated among 
the tribes (see 26:54). According to Rashi , who contends that 
the size of a tribe's province was in proportion to its popula¬ 
tion, our verse is quite logical: the larger the tribe, the larger 


its territory, and the more cities it should give to the Levites. 
According to Ramban , however, who contends that all tribes 
received equal portions regardless of their populations, this 
verse refers to the individual families within each tribe, i.e., 
since the larger families within a tribe received more land 
than the smaller ones, they were more obligated to con¬ 
tribute cities than were the smaller families with less land. 

Ramban adds that the criterion in this regard was the value 
of the land, not its square footage. Thus we find that the 
tribes of Ephraim and Dan each contributed four cities 
(Joshua 21:20-22), even though Dan’s population was nearly 
twice as large (above, 26:37,43). Clearly, therefore, Dan s 
cities must have been worth much more than Ephraim s. 
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6 The cities that you shall give to the Leuites: the six cities of refuge that you shall provide for a 
murderer to flee there, and in addition to them you shall give forty-two cities . 7 All the cities that 
you shall give to the Levites: forty-eight cities, them and their open spaces. 8 The cities that you 
shall give from the possession of the Children of Israel, from the many you shall increase and 
from the few you shall decrease, each according to his inheritance that they shall inherit shall 
he give of his cities to the Levites. 

Cities of 9 Hashem spoke to Moses, saying: 10 Speak to the Children of Israel and say to them: When 
Refuge y OU croS s the Jordan to the land of Canaan, 11 you shall designate cities for yourselves, cities 
ntionai re ^ u 3 e s ^ a ^ ^ey be f° r y° Uf a murderer shall flee there — one who takes a life 
Murder unintentionally. 12 The cities shall be for you a refuge from the avenger, so that the murderer will 
not die until he stands before the assembly for judgment. 13 As to the cities that you shall 
designate, there shall be six cities of refuge for you. 14 Three cities shall you designate on the 
other side of the Jordan, and three cities shall you designate in the land of Canaan; they shall 
be cities of refuge. 15 For the Children of Israel and the proselyte and resident among them shall 
these sue cities be a refuge, for anyone who kills a person unintentionally to flee there. 

16 If he had struck him with an iron implement and he died, he is a murderer; the murderer shall 
surely be put to death. 17 Or if with a hand-sized stone by which one could die did he strike him, 
and he died, he is a murderer; the murderer shall surely be put to death. 18 Or if he struck him 
with a hand-sized wood implement through which one could die, and he died, he is a murderer; 


9-34. Cities of Refuge. Whenever someone takes a life, 
there are four general possibilities: (a) If the act was acciden¬ 
tal to a degree that the perpetrator was blameless, he is 
absolved of responsibility; (b) if the act was unintentional, 
but with a clearly defined degree of carelessness, the perpe¬ 
trator is exiled to a city of refuge; (c) if the circumstances of 
an intentional murder were such that the court cannot carry 
out the death penalty, or if there was a high degree of negli¬ 
gence — what the Sages call “unintentional, but close to 
intentional” — the sin is too grave to be absolved by exile; (d) 
if killing was intentional, and the murderer was properly 
warned and his act was witnessed, he is liable to execution by 
the court. 

Only the court has the authority to decide which of the 
above applies, and until it does so, a close relative of the 
victim, the auenger of the blood, has the right to kill the 
perpetrator. To prevent him from doing so in the event the 
killer does not deserve that fate, the Torah provides that the 
perpetrator should flee to one of the cities of refuge where he 
will be safe from the wrath and vengeance of the relative, 
pending the decision of the court. The Torah will now de¬ 
scribe the function of the cities and set forth the guidelines 
for the cases that require exile. 

14. — Three cities shall you 

designate on the other side of the Jordan, i.e., on the east 
bank. The verse provides that the two-and-a-half tribes to the 
east should have as many cities of refuge as the nine-and-a- 
half on the west — a seeming disproportion. The Sages 
(Makkos 9b ) infer from Scripture that murder was more com¬ 
mon on the east bank so that, despite its smaller population, 
it required more places of refuge (Rashi). 

Even though these cities were specifically for uninten¬ 
tional murderers, so that the high incidence of premeditated 


murder should not have a bearing on how many cities were 
needed, it stands to reason that many killers would try to 
make their crimes appear to be inadvertent, thus making 
them eligible for refuge. Furthermore, even though the pop¬ 
ulation of the east side was smaller, the size of the territory 
was as great as that on the west side, so that more cities were 
needed to enable killers to flee there before they were caught 
by avengers ( Ramban ). 

15. atpinbl — And resident, i.e., a ntfin "u, resident alien, a 
non-Jew who is permitted to reside in the Land because he 
agrees to observe the Seven Moahide Laws (see Sanhedrin 
56b; see also chart at the conclusion of Parashas Noach). 

16-21. Before giving the guidelines for the sort of killing 
that subjects one to the punishment of exile, the Torah sets 
forth the rules defining murder. Of course, the circum¬ 
stances must show that the blow was struck intentionally. In 
addition, however, the blow must be such that it was capable 
of causing death. For example, if someone struck his adver¬ 
sary with a pillow and he died somehow, the assailant cannot 
be liable to the death penalty because his "weapon” should 
not have caused death under any reasonable circumstances. 

16. — With an iron implement The Torah is saying 
that by its nature, an iron weapon is assumed to be danger¬ 
ous and lethal. Therefore, unlike the following cases, it is not 
necessary for the court to inquire into the capacity of the 
weapon (Rashi). 

17. “P — A hand-sized stone, i.e., a stone that fills the 
hand. The stone’s size is significant, because in cases where 
it is difficult to determine conclusively if the weapon was 
lethal or not, it might seem logical to assume that the mere 
fact that a death resulted should be sufficient to establish the 
efficacy of the weapon. To refute such a supposition, the 
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Torah states that the stone itself must be intrinsically lethal 
on its own terms, without resort to extraneous proofs (Gur 
Aryeh). Indeed, Rambam (Hit Rotzeach 3:1-2) says only that 
the murder weapon be lethal; he does not specify the size of 
the stone. 

By going on to say by which one could die, the verse indi¬ 
cates that beyond the size of the stone, the court must also 
consider such factors as the part of the body that was struck, 
the strength of the perpetrator, and the physical condition of 
the victim ( Maskil L' Dautd ; see Rambam ibid). 

Bchor Shor comments that the Torah’s discussion of the 
nature of weapons, although mentioned in connection with 
premeditated murder, is nevertheless relevant to the laws 
of exile, for a murderer might contend that the death had to 


be an accident, because the weapon was not capable of 
killing. 

19. onri bhti — The avenger [lit., redeemer] of the blood . As 
noted above, the avenger is a close relative of the victim, who 
has a special role. In all other capital cases, the responsibility 
to impose the death penalty is exclusively that of the court; 
even when the witnesses carry out the sentence [see Deuter¬ 
onomy 17:7], they do so as agents of the court. Here, how¬ 
ever, though the relative serves as the agent of the court 
when it rules that the murderer is liable to execution, he also 
has the independent “extra-legal” right to execute the mur¬ 
derer even in cases where he is beyond the legal reach of the 
court, e.g., where he was grossly negligent or if he escapes 
execution because he was improperly warned not to kill (see 
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the murderer shall surely be put to death. 19 The avenger of the blood, he shall kill the murderer; 
when he encounters him, he shall kill him. 20 If he pushed him out of hatred or hurled upon him 
from ambush, and he died ; 21 or in enmity struck him with his hand and he died, the cissailant 
shall surely be put to death, he is a murderer; the avenger of the blood shall kill the murderer 
when he encounters him. 

22 But if with suddenness, without enmity, did he push him, or he hurled any implement upon 
him without ambush ; 23 or with any stone through which one could die, without having seen, 
and caused it to fall upon him and he died — but he was not his enemy and did not seek his 
harm — 24 then the assembly shall judge between the cissailant and the avenger of the blood, 
according to these laws. 25 The assembly shall rescue the murderer from the hand of the avenger 
of the blood, and the assembly shall return him to his city of refuge where he had fled; he shall 
dwell in it until the death of the Kohen Gadol, whom one had anointed with the sacred oil . 26 But 
if the murderer will ever leave the border of the city of refuge to which he had fled, 27 and the 
avenger of the blood shall //nd him outside of the border of his city of refuge, and the avenger 
of the blood will kill the murderer — he has no blood-guilt. 28 For he must dwell in his city of 
refuge until the death of the Kohen Gadol, and after the death of the Kohen Gadol the murderer 
shall return to the land of his possession. 

29 These shall be for you a decree of justice for your generations, in all your dwelling places. 
30 Whoever smites a person, according to the testimony of witnesses shall one kill the murderer, 
but a single witness shall not testify against a person regarding death. 


HU. Rotzeach 6:4-5; Diorei David to v. 16; see also Deuteron¬ 
omy 19:6). 

20-21. A murderer can be liable even if he did not use a 
weapon, for example if he pushed him off a height or hurled 
something at his victim. Here, too, the circumstances must 
be evaluated to determine whether it was premeditated and 
whether the act was capable of causing death. 

22-24. The Torah gives illustrations of the sort of careless 
behavior that, while absolving one from the death penalty, 
would subject one to exile. 

22. yna? — With suddenness. Though the perpetrator is not 
blameless, he is not a “murderer.” If, for example, he turned 
a corner holding a drawn knife and the victim, coming from 
a different direction, became impaled on it and died, the per¬ 
petrator is not blameless because he should not have held 
the knife in so dangerous a manner, but he cannot be held 
guilty of intentional murder ( Rashi to Makkos 7a). 

23. a?lK*K^ Kin) — But he was not his enemy, for if they 
had been enemies, it could be assumed that this was a case 
of gross negligence, even though it appeared to be acciden¬ 
tal, and accordingly exile would not be a sufficient punish¬ 
ment. 

25. n^yn I^vn) — The assembly [i.e., the court] shall rescue. 
If the court determines that the death was truly an accident, 
then it must rule that he is not liable even to exile and that the 
avenger has no right to harm him at all ( Makkos 10b). From 
the Torah’s use of the word rescue the Sages derive that ev¬ 
ery court is required to avoid imposing the death penalty by 
giving the accused every possible benefit of the doubt (Pe- 
sachim 12a). 

But if — after having removed him from the city of refuge 


to be put on trial — the court concludes that he is indeed li¬ 
able to exile, they are responsible to provide him with safe 
passage back to the city, so that the avenger cannot kill him 
on the way ( Makkos 9b). 

— Until the death of the Kohen Gadol . The 
Kohen Gadol bears some responsibility for the death, be¬ 
cause he should have prayed that fatal accidents would not 
occur during his tenure {Rashi). Since there are varying de¬ 
grees of “unintentionality,” no human court can determine 
how long the exile for individual cases should be. The dura¬ 
tion of exiles, therefore, is left to an event ordained by God 
alone {Sfomo). 

29. — For your generations, in all 
your dwelling places. This expression implies that capital 
cases can be tried even in the Diaspora, but the Sages derive 
from Scripture that this can be done only if there is a 
functioning court in Eretz Yisrael (Rashi), which means that 
courts do not have such jurisdiction after the destruction of 
the Temple. In the plain sense of the verse, however, Ram- 
ban finds this difficult, since this term always means that a 
commandment is independent of the existence of the Tem¬ 
ple. Therefore, he interprets that the verse means only that 
courts, which have been mentioned in the course of this 
chapter, should remain in existence at all times, even though 
there will be times when they can rule only on monetary, not 
capital, cases. 

30. mn^ tfpja njjn k^ inK ijn — Bui a single witness shall not 
testify against a person regarding death. The verse states the 
principle that the death penalty for murder applies only 
when the crime is proved by the testimony of valid witnesses, 
not by other evidence, and that a single witness has no stand- 
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ing r either for or against the defendant. In monetary cases, 
however, a single witness may testify and the court must 
decide how much credence to give him (see Rambam, HU. 
Eidus 5:8). 

31-34. The Torah concludes the chapter by stressing the 
sanctity of life. Murder may not be condoned or rational¬ 
ized, and those who take life may not be permitted to buy 
their freedom, lest the Land itself, God’s own dwelling place, 
be contaminated. 

31. apa — Ransom [lit., atonement money). This term is 
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found in the case of one whose ox kills people (Exodus 
21:29-30), where the Torah provides that the ox is stoned, 
while the owner redeems his own culpability by making a 
payment. Here, the Torah dispels the notion that a murderer 
can have the same recourse ( Sifre). 

32. yiNa n?iyb aiufb iwbp» inrbhc oub — For one who fled 
to his city of refuge to return to dwell in the land. Before his 
flight to a city of refuge, an unintentional murderer would 
not even think of trying to buy his freedom, because he 
would leave himself open to the retaliation of the avenger. 
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31 You shall not accept ransom for the life of a murderer who is worthy of death, for he shall 
surely be put to death . 32 You shall not accept ransom for one who fled to his city of refuge to 
return to dwell in the land, before the death of the Kohen. 

33 You shall not bring guilt upon the land in which you are, for the blood will bring guilt upon 
the Land; the Land will not have atonement for the blood that was spilled in it, except through 
the blood of the one who spilled it. 34 You shall not contaminate the Land in which you dwell, 
in whose midst l rest, for I am Hashem Who rests among the Children of Israel. 


36 1 he heads of the fathers of the family of the children of Gilead, son of Machir son of 

Tubal Inter ■ Manasseh, of the families of the children of Joseph, approached and spoke before Moses 

marriage before the leaders, the heads of the fathers of the Children of Israel. 2 They said, "Hashem 
has commanded my master to give the Land as an inheritance by lot to the Children of Israel, 
and My master has been commanded by Hashem to give the inheritance of Zelophehad our 
brother to his daughters . 3 If they become wives of one of the sons of the tribes of the Children 
of Israel, then their inheritance will be subtracted from the inheritance of our fathers and be 
added to the inheritance of the tribe into which they will marry, and it will be subtracted from 
the lot of our inheritance. 4 And when the Jubilee will arrive for the Children of Israel, their 
inheritance will be added to the inheritance of the tribe into which they will marry; and from the 
inheritance of the tribe of our fathers will their inheritance be subtracted ." 

5 Moses commanded the Children of Israel according to the word of Hashem, saying, 
"Correctly does the tribe of the children of Joseph speak. 6 This is the word that Hashem has 
commanded regarding the daughters of Zelophehad, saying: Let them be wives to whomever 
is good in their eyes, but only to the family of their fathers tribe shall they become wives. 


But after he had been in exile and the anger had cooled, he 
might think otherwise. 

33. iD’aryjri'K^i — You shall not bring guilt. The sin of murder 
and of condoning it is much worse in Eretz Yisrael than 
elsewhere, because of the Land's great holiness. The guilt 
that one brings on the Land is expressed by the term np’jrj, 
which refers primarily to things that are not what they 
appear, such as the hypocrisy of a guilty person feigning 
innocence. The punishment for this sort of institutionalized 
hypocrisy fits the crime, because the Land will cease to be 
fruitful ( Deuteronomy 28:38); it will appear to be fertile, but 
will yield meager harvests ( Rambam ). 

34. natna pw kV) — You shall not 

contaminate ... in whose midst I rest. Since God rests 
among His people even when they are contaminated ( Leviti¬ 
cus 16:16), those who contaminate the Land cause God, as 
it were, to dwell amid their contamination, a grievous sin 
(Rashi). 

36. 

The elders of the tribe of Manasseh recognized that their 
tribe might have a problem, which they now sought to 
avoid. Since the daughters of Zelophehad would receive the 
portion of the Land destined for their late father, and their 
heirs would be their future husbands or sons, the province of 
Manasseh would be diminished if any of the five daughters 
were to marry out of the tribe. This was not a theoretical 
problem, because these women were righteous and wise 


(Bava Basra 120a), so it was natural that they were sought as 
mates by men from all the tribes ( Tzror HaMor). But if they 
were to marry outside of their tribe, the Divinely inspired 
apportionment of the Land would be corrupted, because 
part of the province of Manasseh would pass to another tribe 
(S/omo). 

4. PiWDKi — And when the Jubilee will arrive. This 

• T I * 1 I 

point was essential to their argument, for even if someone 
from their tribe were to sell his inheritance, it would not be 
a permanent loss to the tribe, since the land would revert 
back to the tribe with the coming of the Jubilee year, so that 
the sale would be like a temporary lease of crop rights, not 
as a loss of territory (see Leviticus 25:14-16; 25-28). But if 
Zelophehad’s daughters were to be inherited by heirs from 
another tribe, it would be a permanent loss to Manasseh 
(Rashi). 

6. “inp^ 'n — That Hashem has commanded 

regarding the daughters of Zelophehad. The Talmud ( Bava 
Basra 120a) states that this limitation was in effect only for 
the generation that entered the Land, so that the province 
Divinely ordained for a tribe when it entered the Land would 
belong in its entirety to that tribe. 

nnpgf? nrnj’ya — Let them be wives to whomever 

is good in their eyes. Apparently, Moses stressed that even 
though the women were to marry within the tribe, no one 
had the right to dictate to them; the choice of mate would be 
theirs alone. 
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At the conclusion of each of the five books of of the Torah, it is customary 
for the congregation followed by the reader to proclaim: 
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9. nbr^3 a^n k^i — An inheritance shall not make rounds , Our 
verse may allude to a possible problem not covered by verse 
8: Women who were not in the line of inheritance because 
they had brothers, and were therefore not included in this 
prohibition, were permitted to marry members of other 
tribes — but in case their brothers died afterwards, they 
would be the heirs, eventually to be inherited by their 
husbands or children, who belonged to other tribes, so that 
the provinces of their native tribes would then be dimin¬ 
ished. It may be that our verse alludes to such a case. This 


verse states that even if unforeseen circumstances 
cause such a possibility, the land should not go from tribe 
to tribe, and the inheritance should go not to her 
husband and children but to the heir who is next in line in the 
regular order of inheritance within her father’s tribe {Ram- 
ban). 

11. The Torah lists the daughters here in order of their age, 
for they married in that order, as is customary. In other 
places, such as 27:1, they are listed according to their 
wisdom. The Torah varies the order to imply that they were 
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7 An inheritance of the Children of Israel shall not make rounds from tribe to tribe; rather the 
Children of Israel shall cleave every man to the inheritance of the tribe of his fathers. 8 Every 
daughter who inherits an inheritance of the tribes of the Children of Israel shall become the wife 
of someone from a family of her fathers tribe, so that everyone of the Children of Israel will 
inherit the inheritance of his fathers. 9 An inheritance shall not make rounds from a tribe to 
another tribe, for the tribes of the Children of Israel shall cleave every man to his own 
inheritance. 

10 As Hashem commanded Moses, so did the daughters ofZelophehad do. 11 Mahlah, Tirzah, 
Hoglah, Milcah, and Noah, the daughters ofZelophehad, became wives to sons of their uncles. 
12 [To cousins] from the families of the children of Manasseh son of Joseph did they become 
wives, and their inheritance remained with the tribe of the family of their father. 

13 These are the commandments and the ordinances that Hashem commanded through 
Moses to the Children of Israel in the Plains of Moab, at the Jordan, by Jericho. 

At the conclusion of each of the five books of of the Torah, it is customary 
for the congregation followed by the reader to proclaim: 

“ChazakI ChazakJ VenlschazeUd (Be strongl Be strongl And may we be strengthened!) ” 

THE HAFTARAH FOR MASEI APPEARS ON PAGE 1193. 


equally righteous ( Rashi ), just as the Torah occasionally 
mentions Aaron before Moses as testimony to his greatness. 

The Talmud ( Taanis 30a) relates that after the Land was 
apportioned, the prohibition was lifted, to universal rejoic¬ 
ing that a barrier to the unity of the nation no longer existed. 
The anniversary of that event, 15 Av, became a time of great 
celebration. 

Thus the Book of Numbers, which contains so many 
saddening instances of Jewish infidelity to God and to the 
Land He had promised them, closes with an inspiring 
story of a tribe and its daughters who loved Eretz Yisrael (/?' 
Munk). 

12. The Book of Numbers ends by saying that the command¬ 
ments were given through Moses , literally, In the 


hand of Moses , a term that does not appear in the last verse 
of Leviticus. This alludes to a basic change in the nature of 
the covenant between God and Israel. The covenant of 
Leviticus was founded on the first Tablets of the Law, which 
Moses broke. Now, at the Plains of Moab, Moses forged a 
new covenant, based on the second Tablets, which he held 
“in his hands,” signifying that the covenant was eternal. 

.jn’O iT'bin n"5ma .DipiOB a"5p — This Masoretic note 
means: There are 132 verses in the Sidrah , numerically 
corresponding to the mnemonic rr'nn rr5rin. 

The mnemonic suggests forgiveness of a sick person, for 
the travail of the forty-two journeys in the Wilderness 
marked the end of the process of forgiveness for Israel’s sin 
of heeding the spies ( R ' David Feinstein). 
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PARASHAS DEVARIM 


The Uniqueness of Deuteronomy / Mishneh Torah 

The Sages refer to Deuteronomy as Mishneh Torah (see 
17:18), which is commonly translated as “Repetition (or Re¬ 
view) of the Torah,” or as “Explanation of the Torah.” Since 
all the commandments were given to Moses at Sinai or the 
Tent of Meeting during the first year after the Exodus (Ram- 
ban), the question remains on what basis the narratives and 
commandments contained in Deuteronomy were chosen. R’ 
Hirsch explains that Deuteronomy was Israel’s introduction 
to the new life it would have to forge in Eretz Yisrael. Once 
they crossed the Jordan, the people would no longer see 
God’s constant Presence and daily miracles, as they had in 
the Wilderness. They would plow, plant, and harvest. They 
would establish courts and a government. They would forge 
social relationships and means to provide for and protect the 
needy and helpless. They would need strong faith and self- 
discipline to avoid the snares and temptations of their pagan 
neighbors and false prophets. To stress these laws and val¬ 
ues and exhort Israel to be strong was the function of 
Deuteronomy, its laws and Moses’ appeals. Thus, Deuteron¬ 
omy is not merely a review of the earlier four Books of the 
Torah, since “of the just over a hundred laws which are con¬ 
tained in this Book, more than seventy are completely new.” 
Rather, in his final weeks, Moses reviewed and taught all the 
laws of the Torah and the entire history of Israel — but in this 
Book, the Torah records the parts of his teachings that were 


most relevant for Israel's new life in its Land. 

Deuteronomy is unique in another way. In explaining the 
difference between the Admonitions of Leviticus chapter 26 
and Deuteronomy chapter 28, the Talmudic sage Abaye 
says, “[The former] was said by the Holy One, Blessed is He; 
[the latter] was said by Moses himself’ ( Megiliah 31b). Ma- 
haral explains this at length and shows how it applies to the 
contents of Deuteronomy (see notes to 5:12). The Vilna Gaon 
makes the same point succinctly: 

The first four Books were heard directly from the 
mouth of the Holy One, Blessed is He, through the 
throat of Moses. Mot so Deuteronomy . Israel heard the 
words of this Book the same way they heard the words 
of the prophets who came after Moses. The Holy One, 
Blessed is He, would speak to the prophet today and on 
a later day he would go and make the vision known to 
Israel. Accordingly, at the time the prophet spoke to the 
people, the word of God had already been removed 
from him. So, too, the Book of Deuteronomy was heard 
from the mouth of Moses himself (quoted in Ohel 
Yaakov to 1:1). 

Thus, in this Book, Moses was the speaker. This is indi¬ 
cated by the fact that in Deuteronomy, Moses says, “Hashem 
spoke to me” (1:42,2:9,3:2), whereas the constant refrain in 
the rest of the Torah is “Hashem spoke to Moses” In 
Deuteronomy, Moses chose the words and conveyed the 
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1 1 ' | hese are the words that Moses spoke to all Israel, on the other side of the Jordan, 

Veiled concerning the Wilderness, concerning the Arabah, opposite the Sea of Reeds , 
Rebuke between Paran and Tophel, and Laban, and Hazeroth, and Di-zahab; 2 eleven days 
from Horeb , by way of Mount Seir to Kadesh-barnea. 3 It was in the fortieth year, in the 
eleventh month , on the first of the month, when Moses spoke to the Children of Israel, 


commandments as he understood them. Indeed, Onkelos 
translates the term Mishneh Torah as KnniK the copy 

of the Torah , meaning that it clarifies and explains the Torah. 
In this sense, Deuteronomy began as the Oral Law conveyed 
by Moses, and then, when God commanded him to inscribe 
his words in the Torah, it became part of the Written Torah. 
It is especially because of this that Moses is called nan, 
our Teacher, for he not only was the conduit through which 
God’s words were transmitted verbatim to Israel, he was 
also the teacher who explained those words (/?’ Yosef Dou 
Soloveitchik). 

1 . 

1-5, Veiled rebuke. The entire Book of Deuteronomy was 
spoken by Moses in the last five weeks of his life. It was his 
last will and testament to his beloved people. Because they 
were surely confident that they would not succumb to the 
alien influences and temptations of Canaan, he began his 
words by reminding them of the long string of sins and rebel¬ 
lions that marked the forty years since the Exodus; if they 
and their parents could sin when they were surrounded by 
miracles, surely there would be greater dangers without con¬ 
stant reminders of God’s Presence. But in order not to em¬ 
barrass and offend his listeners, Moses did not mention 
these sins explicitly; instead, he alluded to them by using 
place names or other veiled references (see Rashi; Onkelos). 

1. onmn — These are the words, onm refers to Moses’ 

• t i - v ■■ ■ ▼ I 

strong words of rebuke, and, indeed, Moses began his teach¬ 
ings here by reminding his listeners of the many national 
shortcomings since the Exodus (Rashi). Alternatively, the 
words are the commandments and exhortations from chap¬ 
ter 5 to 26:19, which form the bulk of Deuteronomy, and the 
first four chapters are the “preamble” to those words ( Ram ■ 
ban). 

— To all Israel. He gathered together all Israel, 
for if he had spoken to only part of the people, those who 
were absent could have said “Had we been there, we would 
have refuted him." In the presence of everyone, therefore, 
Moses spoke and challenged them to dispute him, if anyone 
could (Rashi). 

. . . T31W? — Concerning the Wilderness ... to 
Kadesh-bamea. Rashi, Onkelos, and many others teach that 
the “place names" in verses 1 and 2 are code words for sins: 
As Ramban explains, it is unlikely that they are all descrip¬ 
tions of where Moses spoke, for if so, the Torah would be 
giving "more signs and boundaries than one who sells a 
field.” The notes below explain the allusions according to 
Rashi. 

— Concerning the Wilderness. Shortly after leaving 


Egypt, in the Wilderness of Sin, the people complained that 
they had been led into a desert to starve (Exodus 16:1-3). 

nanya — Concerning the Arabah. Rashi (Genesis 13:16), 
holds that this was the name of a particular plain. Onkelos, 
however, translates Arabah as plain, so that it is not a proper 
noun. In either case, it refers to the plain where many Jews 
were seduced by Midianite women (Numbers 25:1-9). 

epo — Opposite the Sea of Reeds. When they were 
hemmed in between the Egyptians and the Sea, the Jews 
complained, “Were there no graves in Egypt?” (Exodus 
14:11). And when they emerged from the Sea after it had 
split, they complained that the Egyptians had probably es¬ 
caped on the other side. 

— Between Paran. The spies were sent from the 
Wilderness of Paran (Numbers 13-14). 

Sprrpai — And Tophel, and Laban. Rashi quotes R’ 
Yochanan, “We have reviewed all of Scriptures but have not 
found any place named Tophel or Laban.” Rather, both 
words refer to the complaints about the manna (Numbers 
10:12, 11:6). Tophel can be rendered calumny [mbpn], and 
Laban can be rendered white [jab], the color of the manna 
(see Exodus 16:34). 

myr|i — And Hazeroth. Korah’s rebellion took place in (or 
near] Hazeroth. Alternatively, Miriam was stricken there for 
slandering Moses (Numbers 12:1-16), but the nation did not 
let that message stop them from slandering God. 

ant H) — And Di-zahab (lit., abundance of gold], God blessed 
the Jews with an abundance of gold when they left Egypt, 
but they used His gift to make the Golden Calf. 

2. rnhtt ov “ltpy “inK — Eleven days from Horeb (cf. Hosea 
2:10). After their sojourn at Mount Sinai [which is located in 
the larger area known as Horeb (Ramban )], God said that the 
time had come for them to enter Eretz Yisrael, and instructed 
them to use the route that skirts Mount Seir. Normally, it 
would have been an eleven-day journey to Kadesh-barnea, 
but God was so anxious for them to enter the Land quickly 
that He miraculously brought them there in only three days. 
This should have been more than adequate proof that God 
was guiding them — yet the people wanted spies to reassure 
themselves — and then they believed the calumnies about 
the Land. 

3. Moses began his final teaching in the fortieth year from 
the Exodus, on the first of Shevat, which is the eleventh 
month counting from Nissan. Since the Sages give 7 Adar as 
the date of Moses’ death (see Kiddushin 38a; Sifre), he con¬ 
veyed the teachings of this book during a period of just over 
five weeks. 
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4. Inan nn« — After he had smitten. See Numbers 20:22- 
29; 21:21-35. His victories over the feared Amorite kings 
and conquest of their lands made it easier for Moses to 
admonish his people, since no one could now say, “What 
right has he to rebuke us; has he brought us into the Land as 
he promised?” (/?ash/). According to Bechor Shor, this con¬ 
quest proved to the Jews that they had no need to fear the 
Canaanites, as they had in the aftermath of the spies’ 
mission (see below, vs. 22-45). 

5. nKtfl nninrrnK 7K3 — Explaining this Torah. This clearly 
refers to the elucidation of the commandments that begins 
in chapter 5 ( Mizrachi). He explained the Torah in many 
languages ( Rashi) t to symbolize that wherever Jews would 


be in the future, and whatever the language of the lands of 
their exile, Jews would study the Torah in a language that 
they understood ( Sfas Ernes). 

Before beginning the actual discussion of the Torah, 
Moses went into a lengthy account of the episodes that had 
caused his own exclusion from the Land. He meant to show 
that since he would not be with them in the future, it was 
necessary for him to teach and warn while he was still alive, 
to prepare the nation for its future without him ( Sfomo ). 

Ramban (to 9:0) gives a brief outline of Deuteronomy. 
Having said in this verse that he will explain the Torah, 
Moses wanted the people to understand the importance of 
heeding his words and not relying on their righteousness to 
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according to everything that Hashem commanded him to them, 4 after he had smitten Sihon, 
king of the Amorites, who dwelt in Heshbon, and Og, king of Bashan, who dwelt in Ashtaroth, 
in Edrei. 5 On the other side of the Jordan in the land of Moab, Moses began explaining this 
Torah, saying: 

6 Hashem , our God, spoke to us in Horeb, saying: Enough of your dwelling by this mountain. 
7 Turn yourselves around andjourney, and come to the Amorite mountain and all its neighbors, 
in the Arabah, on the mountain, and in the lowland, and in the south, and at the seacoast; the 
land of the Canaanite and the Lebanon, until the great river, the Euphrates River . 0 See! I have 
given the Land before you; come and possess the Land that Hashem swore to your forefathers, 
7716 to Abraham, to Isaac, and to Jacob, to give them and their children after them. 

^mentof 9 I sa *d t° y° u that time, saying, 1 cannot carry you alone. 10 Hashem, your God, has multi- 
Judges plied you and behold! you are like the stars of heaven in abundance. 11 May Hashem, the God 


guarantee their future success. He began, therefore, by 
chastising them for the sins that had caused them harm and 
had not yet been forgiven [at least, not completely]; namely, 
the sin of the spies that had caused them to languish in the 
Wilderness for forty years, and the sin at the rock that 
prevented Moses from entering the Land. Then, he repeated 
the Ten Commandments, taught them the Shema, which 
proclaims the Oneness of God, warned against idolatry, and 
urged them to realize the enormous good that would come 
to them from observing the commandments of the Torah. 
See also 9:8. 

6-8. On to the Land. After almost a year at Mount 
Sinai, God gave the order to begin the journey to the Land. 
Among the regions listed in this passage are the lands of 
Ammon, Moab, and Seir, and territory as far north as the 
Euphrates River (see notes to v.7), but none of them are 
within the boundaries delineated in Numbers 34:1-12. These 
regions were among those promised to Abraham ( Genesis 
15:18-19; see Rashi there), and they would have been part of 
Eretz Yisrael if the Jews had gone directly to the Land at this 
point, as God commanded them. Because they sinned in the 
affair of the spies, however, these parts of the oath to 
Abraham were withheld from them. These additional lands 
will become part of Eretz Yisrael only with the coming of 
Messiah. 

6. nattf Dab - ** — Enough of your dwelling. In the plain 
sense, God was saying that the year at Sinai was enough, 
and it was now time to enter the Land. Midrashically, a* is 
rendered as abundance; your stay at Sinai has brought you 
an abundance of reward and accomplishment: the Torah, 
the Tabernacle and its accoutrements, elders, and leaders 
(Rashi). 

7. VJ3ttf"ba — All its neighbors, i.e., Ammon, Moab, and 
Mount Seir (Rashi). 

nanya — In the Arabah , i.e., a forested plain (Rashi), proba¬ 
bly on the east bank of the Jordan, bordering the Dead Sea, 
which is known as the Arabah Sea (4:49). According to Sifre , 
it was the plain of Zoar. 

b*an *Pi|ii — The great river. Although other rivers are much 
wider and longer than it, the Euphrates is called great 
because it is one of the borders of the Land. In the common 


proverb, “A servant of a king [is respected] like the king; 
attach yourself to a nobleman and people will bow to you” 
(Rashi). 

8. IK* — Come and possess. All you need do is come. 
No one will dare oppose you; the Land will be yours without 
even a battle. This would have happened had it not been for 
the fiasco of the spies (Rashi). 

9-18. The appointment of judges. This passage, which 
describes the appointment of judges that came in the wake 
of Jethro’s visit (Exodus 18:13-26), seems to be a digression 
from the theme of entering the Land, which began above 
and continues below. Abarbanel explains that Moses wanted 
to emphasize that Israel was so close to entering the Land 
that he even set up a judicial system that would be needed 
when they were no longer concentrated in a single camp, 
but spread out in their respective provinces. 

Citing Sifre, however, Rashi comments that this passage 
is part of Moses’ opening rebuke, because the people should 
have insisted on learning from Moses rather than from 
intermediaries. 

See also Exodus 18:13-26. As is often the case in the 
Torah, when the Torah repeats laws and narratives it adds 
details that were not found the first time and omits facts that 
were already mentioned. Thus, for example, Jethro is not 
mentioned here, while Moses' own expressions of inade¬ 
quacy are added to what was previously stated. 

9. *) 3 Kb — Saying. This term implies that Moses was 
repeating something that had been told to him. Indeed, God 
commanded him to make the following declaration (Rashi). 

nab baiK k9 — / cannot... alone. It is inconceivable that 
Moses, who performed all the miracles of the Exodus and its 
aftermath, was unable to judge Israel. Rather, he meant to 
say that God had elevated Israel to such greatness that a 
judge whose error caused an unjustified loss is worthy of 
death. That is a burden that even Moses could not bear 
alone (Rashi). 

10. O’ni^n naia? — Like the stars of heaven. At that time, 
the Jewish population was not nearly as great as the number 
of the stars. Moses’ comparison was to the permanence of 
the heavenly bodies (Rashi). Alternatively, this term is a 
figure of speech and is not meant literally (Ibn Ezra). 
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of your forefathers, add to you a thousand times yourselues, and bless you as He has spoken 
of you. 12 How can i alone carry your contentiousness, your burdens, and your quarrels? 
13 Provide for yourselves distinguished men, who are wise, understanding, and well known to 
your tribes, and I shall appoint them as your heads. ” 

14 You answered me and said, "The thing that you have proposed to do is good. ” 

15 So I took the heads of your tribes, distinguished men, who were wise and well known, and 
I appointed them as heads over you, leaders of thousands, leaders of hundreds, leaders of 
fifties, and leaders of tens, and officers for your tribes. 16 / instructed your judges at that time, 
saying, "Listen among your brethren and judge righteously between a man and his brother or 
his litigant. 17 You shall not show favoritism in judgment, small and great alike shall you hear; 
you shall not tremble before any man, for the judgment is Gods; any matter that is too difficult 
for you, you shall bring to me and l shall hear it. " 18 / commanded you at that time all the things 


The 
Mission of 


that you should do. 

19 We journeyed from Horeb and we went through that entire great and awesome Wilder 


the Spies ness that you saw, by way of the Amorite mountain, as Hashem, our God, commanded us, 


12. Dsrnu — Your contentiousness. The people were diffi¬ 
cult to deal with, especially during a legal proceeding. If a 
litigant saw that his rival was prevailing, he would insist on 
a delay, claiming that he had more witnesses or proofs, or 
that he was exercising his right to call for more judges on 
the court {Rashi). Ramban and Jbn Ezra would render diffi¬ 
culty: Moses was referring to the difficult task of teaching 
the laws and their deeper meanings and implications. 

DSNtontt — Your burdens. They were skeptical and suspi¬ 
cious of their leaders. Whatever Moses did, they questioned 
his motives (Rashi). Alternatively, Moses referred to his 
responsibility to pray for them (Ramban). 

13. D’yri — And well known to your tribes. The 
tribes among whom these leaders grew up and lived would 
know them better then Moses could (Rashi). The new lead¬ 
ers could not be successful unless they had the respect and 
acceptance of the tribes they were to judge. 

Apparently, Moses could not find enough people with all 
the attributes suggested by Jethro (see notes to Exodus 
18:21). 

15. Commentators wonder why so many judges were 
needed, a total of 131 per thousand people. The Vilna Gaon 
explains that each category of leaders had a unique func¬ 
tion. The leaders of thousands were commanders of a 
thousand soldiers; the leaders of hundreds were judges; 
those over fifty taught the Torah; and those over ten carried 
out police duties (Aderes Eliyahu). 

The officers were assigned to enforce decisions of the 
courts (Rashi). Ramban adds that they would patrol the 
streets and markets and brings wrongdoers to the courts. 

16. yUtf — Listen . Moses admonished the judges to listen to 
the adversaries to understand their claims, and not be hasty 
in making judgments. 

— His litigant. The translation follows Rashi. R’Saadyah 
renders the word as an alien resident of the Land [nttnn nji], 
meaning that judges are required to treat him equally in 
disputes with Jews. 


17. DUD — You shall not show favoritism (lit., 

recognize a face]. This figure of speech means that a judge is 
enjoined to decide on the issues before him, and ignore the 
personalities. The Sages (Sanhedrin 7b) apply this also to 
the appointment of judges: no considerations other than 
knowledge and competence may be employed. 

The verse continues its injunction to the judges, saying 
that they must treat small and great alike , referring to both 
small and great amounts of money, and people of small and 
great stature or power (Rashi). 

nun kS — You shall not tremble. Not only are judges 
enjoined from letting fear sway their judgment in favor of an 
influential party, they may not even excuse themselves from 
a case (Gur Aryeh; Taz). They must recognize that they are 
agents of God in administering justice, and nothing but fear 
of God may enter their deliberations. Ramban comments 
that a judge who perverts his mission is sinning against God, 
for the judgment is God's. 

Sifre comments that a judge should rule even if a litigant 
threatens him with bodily or financial harm. The reason this 
matter is treated so seriously is that it borders on desecra¬ 
tion of God’s Name for a judge to let it seem as if the Torah’s 
laws can be bent or ignored for personal considerations (R' 
Yaakou Kamenetsky). 

19-43. The mission of the spies. Moses now returned to 
the subject of the spies, which was the reason Israel was 
condemned to a long period of wandering in the Wilderness. 
The account here sheds light on the earlier one (see Num¬ 
bers 13-14). 

19. The Wilderness is described as great and awesome 
because the Jews saw huge and frightening snakes and 
scorpions as they traversed the wasteland (Rashi). Sifre 
notes that they were not in danger, because the pillar of 
cloud killed all the harmful creatures in its path, but 
when the people saw the carcasses that littered the desert, 
they realized how thoroughly God was safeguarding them 
(Mizrachi). 
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and we came until Kadesh-bamea. 20 Then I said to you, "You have come until the Amorite 
mountain that Hashem, our God, gives us. 21 See — Hashem, your God, has placed the Land 
before you; go up and possess, as Hashem, God of your forefathers, has spoken to you. Do not 
fear and do not lose resolve. ” 

22 All of you approached me and said, “Let us send men ahead of us and let them spy out the 
Land, and bring word back to us: the road on which we should ascend and the cities to which 
we should come." 

23 The idea was good in my eyes, so I took from you twelve men, one man for each tribe. 

24 They turned and ascended the mountain and came until the Valley of Eshcol, and spied it out. 

25 They took in their hands from the fruit of the Land and brought it down to us; they brought 
back word to us and said, ‘Good is the Land that Hashem, our God, gives us!" 

26 But you did not wish to ascend, and you rebelled against the word of Hashem, your God. 
27 You slandered in your tents and said, “Because of Hashem' s hatred for us did He take us out 
of the land of Egypt, to deliver us into the hand of the Amorite to destroy us . 28 To where shall 
we ascend? Our brothers have melted our hearts, saying, A people greater and taller than we, 
cities great and fortified to the heavens, and even children of giants have we seen thereT" 

29 Then I said to you, “Do not be broken and do not fear them! 30 Hashem, your God, Who 
goes before you — He shall make war for you, like everything He did for you in Egypt, before 
your eyes . 31 And in the Wilderness, as you have seen, that Hashem, your God, bore you, as a 
man carries his son, on the entire way that you traveled, until you arrived at this place. 32 Yet 
in this matter you do not believe in Hashem, your God, 33 Who goes before you on the way 


22. D?ba — All of you. In this word, the Sages find a key to 
the disastrous outcome of the mission. The people ap¬ 
proached Moses in a disorderly, disrespectful manner, with 
young people pushing ahead of elders, and older people 
pushing ahead of leaders. This was in sharp contrast to 
5:20, when the entire nation came with a request, but with 
decorum and dignity ( Rashi ). When there is no respect, the 
approach must be suspect. Alternatively, such an important 
proposal should have been put forward by the leaders, not 
as a raucous, mass demand (Sfomo). 

Ostensibly, the request for spies was not based on a lack 
of faith, but on a logical desire for the information that was 
needed to plan military strategy: which road, i.e., route, to 
choose and which cities to subdue first (Rashi). 

23. wpa — Was good in my eyes , but not in God’s. But 
if Moses agreed, why did he chastise the Jews for the 
proposal? Moses knew that if God said they would possess 
the Land without opposition, there was no need for spies, 
but he thought that the people were testing him to see how 
he would react. If he showed so much confidence in victory 
that he was not even reluctant to send spies, surely, he 
thought, the people would relent and agree that the mission 
was superfluous (Rashi). 

24. tauftc bna — The Valley of Eshcol. The valley received 

its name to commemorate the cluster that the 

spies took from it (see Numbers 13:23-24] (Rashi). Alter¬ 
natively, the valley had long since been named for 
Eshcol, the good friend of Abraham. [If so, it was pre¬ 
sumably located near Hebron, where they lived] (Bamidbar 


Rabbah 16:14; Tanchuma, Shelach). 

25. yiKH 71310 — Good is the land. Only Caleb and Joshua 
said this (Rashi), because the other spies qualified their 
praise for the Land with many frightening reservations 
(Mizrachi). Even though Caleb and Joshua were outnum¬ 
bered by ten to two, Moses rebuked the nation for not 
believing them; since they were corroborating Gods assur¬ 
ance, the people should have disregarded the fears of the 
majority. Furthermore, since the spies were unanimous in 
praise of the Land’s richness, their carping about the 
strength of the inhabitants would have been irrelevant if the 
people had not lacked faith in God (Ramban). 

26. The refusal to ascend to the Land revealed the insidious 
incentive for the mission. Now it was clear that the people 
did not trust God and that they sent spies not to plan 
strategy but to decide whether they should obey God’s 
command (Sfomo). 

27. un'K 'n niott >3 — Because of Hashem’s hatred for us. 
This totally false charge is a classic illustration of how 
someone with ill will toward someone else assumes that 
that person has the same feelings toward him. The people 
lacked the proper love for God, so they assumed that God 
hated them. They went so far as to claim that the Exodus 
itself was proof of their contention, because if God had truly 
loved them, He would have given them the richly irrigated 
Nile delta, and driven the Egyptians through the desert to 
Canaan (Rashi). 

29-33. Moses pleaded with the people to realize the fool¬ 
ishness of their charges. 
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34. Dana - ! ‘yip — The sound of your words. God heard not 
only what you said, which was bad enough, but also the 
stridency — the sound — of your complaint (Haamek 
Dauar). 

36. aS^ ’n^lt — Except for Caleb. Joshua, too, was ex¬ 
empted from the decree. Moses mentioned him in verse 39, 


»*nci pi (f>sn* 00 177? opiP)i pi f ospifn?i ms .oaniKib ub) 
up* (ib) :(ip:p a o*sin) ibP7f*3 7*;i nsii pi (f:is o*i?P) ?7ip iips 
.qaKnrr (tb) :os:;* 737 ns) p73P 7» 63*1 7nf»c ,P73P .rra qn 
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in saying that Joshua would lead the people into the Land 
(Ramban ). 

na“qiq “npiC — On which he walked, i.e., Hebron; see 
Numbers 13:22. 

37. Moses* punishment. Moses seemed to imply that he, 
too, was punished for the episode of the spies, but this is not 
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to seek out for you a place for you to encamp, with fire by night to show you the road that you 
should trauel and with a cloud by day!” 

34 Hashem heard the sound of your words, and He was incensed and He swore, saying , 35 "If 
even a man of these people, this euil generation, shall see the good Land that I swore to give 
to your forefathers. 36 Except for Caleb son of Jephunneh: He shall see it, and to him shall I 
giue the Land on which he walked, and to his children, because he followed Hashem 
wholeheartedly. ” 

37 With me, as well, Hashem became angry because of you, saying: You, too, shall not come 
there. 38 Joshua son of Nun, who stands before you, he shall come there; strengthen him, for 
he shall cause Israel to inherit it . 39 And as for your small children, of whom you said, “They will 
be taken captive, ” and your children who did not know good from evil this day — they will come 
there; to them shall I give it and they shall possess it . 40 And as for you, turn yourselves around 
and journey to the Wilderness, toward the Sea of Reeds. 

41 Then you spoke up and said to me, “We have sinned to Hashem! We shall go up and do 
battle according to everything that Hashem, our God, has commanded us!” Every man of you 
girded his weapons of war, and you were ready to ascend the mountain! 

42 Hashem said to me: Tell them, “Do not ascend and do not do battle, for I am not among you; 
so that you not be struck down before your enemies." 

43 So I spoke to you, but you did not listen. You rebelled against the word of Hashem, and 
you were willful and climbed the mountain. 44 The Amorite who dwell on that mountain 
went out against you and pursued you as the bees would do; they struck you in Seir until 
Hormah. 45 Then you retreated and wept before Hashem, but Hashem did not listen to your voice 
and He did not hearken to you. 46 You dwelt in Kadesh for many days, as many days as you 
dwelt. 


so, for he was forbidden to enter the Land because of the 
incident at the rock, which took place thirty-eight years after 
the mission of the spies (see Numbers 20:1-13). He men¬ 
tioned the decrefe against him here because he wanted to 
include his own fate with that of the others, although his sin 
was different from theirs. By blaming his punishment on the 
people — because of you — he meant to say that his own sin 
was precipitated by the people’s angry complaint at the lack 
of water. Alternatively, Moses meant that his failure was that 
he had not caused God’s Name to be sanctified among the 
people (32:51). 

According to Abarbanel, Moses was partly culpable for 
the failure of the spies and, therefore, of the decree against 
the nation, because — in his desire to convince the nation 
that they should go to the Land with alacrity — he asked the 
spies to report on the strength of the Canaanites and their 
cities. That gave them the opening to deliver their frighten¬ 
ing report. He should have said that they should look into 
nothing more than the fertility of the Land. Since his inten¬ 
tion was certainly not to sin, he could not be punished for it, 
but when he fell short again at the rock, he was punished for 
both incidents. 

40. UB — Turn yourselves around. Before the sin, 
the people had been moving eastward, around the land 
of Esau’s descendants, from which they would have 
turned north to enter the Land. Now, God commanded 


them to turn around to the west, back toward the Sea of 
Reeds. 

44. Dn^“in na'tpim *i#*3 — As the bees would do. The 
Amorites were like bees that swarm angrily onto anyone 
who threatens their hive ( fbn Ezra). Into his harshness, 
Moses mixed a consolation: Like a bee that buries its stinger 
into a victim and then dies, the victorious Amorites died 
after defeating the Jews ( Rashi). Bechor Shor goes further, 
saying that there is no mention of Jewish casualties; the 
Jews suffered only like victims of bee stings, who are in pain 
but not fatally injured. 

45. I3}ni — And [youj wept. Moses praises Israel, saying 
that they acknowledged their sin and repented openly. Even 
so, their sin could not be forgiven, because God had taken 
an oath to punish them ( Numbers 14:21-23). The Sages 
teach (Rosh Hashanah 10a) that a decree accompanied by 
an oath cannot be annulled ( Ramban ). 

46. DH3i{M D'tt;3 — As many days as you dwelt. The 
nation settled in Kadesh for a total of nineteen years, as 
many days as they dwelt in all the other resting places 
combined during their thirty-eight years in the Wilderness 
(Rashi). Although the Wilderness sojourn was for forty 
years, the verse reckons from the time of the decree, during 
the second year. Moreover, the fortieth year was not a 
complete year. Hence, the punishment was for thirty-eight 
years (Sifsei Chachamim ). 
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2 . 

1-7. This verse telescopes events from the sin of the spies 
until the new generation was ready to enter the Land. Had 
that sin not taken place, God would have caused the king of 
Seir to let them cross through his country ( Mizrachi ), or they 
would have been permitted to conquer Seir and annex it to 
Eretz Yisrael (Maskil L’Dauid; see notes to 1:6-8). But be¬ 
cause the nation let its faith be weakened by the spies, it 
was condemned to wait in the Wilderness for a generation. 
Then, thirty-eight years later, after the events described in 
the Book of Numbers, they were back at the border of Seir 
again. Now, however, God forbade them to antagonize 


Edom/Seir in any way, so that when the king of Edom 
refused to allow them a right of passage (see Numbers 
20:14-21), Israel withdrew and skirted his country. 

3. max — Northward, toward the eastern bank of the 

▼ f 

Jordan, from which Joshua would lead them into the 
Land. 

4-5. Moses told the Jews that the Seirite descendants of 
Esau would fear them — an important assurance as they 
were about to invade the Land and risk many wars with the 
Canaanite city-states — but that God would not permit 
them to provoke the children of Esau in any way. Therefore, 
they could only request permission to cross through the 
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2 1 \X I e turned andjoumeyed to the Wilderness toward the Sea of Reeds, as Hashem spoke to 

me, and we circled Mount Seir for many days. 

2 Hashem said to me, saying: 3 Enough of your circling this mountain; turn yourselves 
Esau/Seir northward. 4 You shall command the people, saying, “You are passing through the boundary 
of your brothers the children of Esau, who dwell in Seir; they will fear you, but you should be 
very careful . 5 You shall not provoke them, for I shall not give you of their land even the right to 
set foot, for as an inheritance to the children of Esau have / given Mount Seir. 6 You shall 
purchase food from them for money so that you may eat; also water shall you buy from them 
for money so that you may drink. 7 For Hashem, your God, has blessed you in all your 
handiwork; He knew your way in this great Wilderness; this forty-year period Hashem, your 
God, was with you; you did not lack a thing .” 0 So we passed from our brothers, the children 
of Esau who dwell in Seir, from the way of the Arabah, from Elath and from Ezion-geber and 
we turned and passed on the way of the Moabite desert. 

Moat 9 Hashem said to me: You shall not distress Moab and you shall not provoke weir with them, 
for I shall not give you an inheritance from their land, for to the children of Lot have I given 
Ar as an inheritance. 10 The Emim dwelled there previously, a great and populous people, 
and tall as the giants. 11 They, too, were considered Rephaim, like the giants; and the Moabites 


country peacefully and try to induce the king to grant such 
permission by offering to make it profitable for him. So 
they offered to buy provisions from the Seirites, which 
would have been most lucrative for the sellers, but they 
could not force themselves upon the land of Seir (see 
Numbers 20:14-21). 

7. tjina 'pi — For Hashem, your God, has blessed 
you. Do not react ungratefully to the prohibition against 
entering Seir 1 , as if God had left you deprived. Rather, act in 
keeping with the abundant blessings God has bestowed 
upon you ( Rashi ). 

This passage leaves the impression that there was 
peace between Israel and Esau and that the Jewish pro¬ 
posal was accepted. This is also implied in Moses’ similar 
request to Sihon (vs. 26-29). In Numbers, however, the 
narrative states that the king of Edom — presumably an¬ 
other name for Seir — advanced against Israel with an 
army, forcing them to withdraw, since God had forbid¬ 
den them to fight back. Rashbam suggests that Edom 
and Seir were two different branches of Esau’s descend¬ 
ants: The Edomites were belligerent, as related in Num¬ 
bers, but the Seirites of our passage agreed to Moses’ 
proposal. 

An anonymous disciple of Rashbam suggests in a 
marginal note that Edom and Seir were identical, and 
that the king was ready to fight to defend his borders, 
but he permitted the Jews to buy provisions from his 
people. 

8. Tint? — From the way of the Arabah . The Arabah 
is the valley that stretches from the southern end of 
the Kinnereth to the Gulf of Aqaba. Presumably, the way 
was a road running through the valley (Teuuos HaAretz). 
Having been refused permission to travel directly through 
the valley into Eretz Yisrael , the Jews withdrew from the 
road. 


"fajf33 1933 — We turned and passed. After skirting the land of 
Seir, they turned northward and advanced alongside the 
border of Moab toward the Land. 

9- 13. Moab. The Torah speaks of another “cousin” of the 
Jewish people, Moab, which descended from Abraham’s 
nephew, Lot. This passage teaches the importance of grati¬ 
tude and respect for modesty. During Lot’s years with Abra¬ 
ham, they traveled to Egypt, where Abraham introduced 
Sarah as his “sister” ( Genesis 12:10-20). Because Lot did not 
divulge the truth, God rewarded his descendants with a 
share of the land that had been destined for Abraham, and 
in this passage, God forbade the Jews to provoke a war with 
the Moabite branch of Lot’s family. 

Lot’s two daughters lived with him incestuously, and both 
bore sons (ibid. 19:31-30). One brazenly named her child 
aiOn, Moab, literally, from Father, implying his disgraceful 
origin, while the other modestly named her son ’•py"]?, 
Ben-ammi, literally, son of my people, which was altered to 
Ammon, making no direct reference to her father’s parent¬ 
age of the child. Here, with Moab, the Torah forbade Israel 
only from provoking war, but they were not forbidden to 
harass them in ways short of war. As for Ammon, however, 
God forbade Israel from any form of provocation [v. 19] 
{Rashi). 

10- 11. n'Kp-i ... mpKfl — The Emim ... Rephaim. The 
Torah means to avoid a misunderstanding regarding 
Moab’s entitlement to its land. It had once been inhabited 
by a family of giants known as Emim, a people that was also 
called colloquially by the name Rephaim, which was a 
different family of giants. Since the land of the Rephaim had 
been given to the Jews, it might have seemed that the 
former land of the Emim was included in that gift. There¬ 
fore the Torah states clearly that the Emim were a different 
family, and its former territory had been made the inheri¬ 
tance of Lot’s Moabite descendants {Rashi). 
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12. nnjtpai — And in Seir. .. This verse establishes that the 
Jews have no claim to Mount Seir, for it was originally 
inhabited by the Horites, and they were not on the list of 
nations whose land was promised to Abraham (Rashi). 

ntpy — As Israel did. The phrase is in the past 

tense, because Moses said this after the conquest of Sihon 
and Og, when Israel had begun to occupy its inheritance 
{Chuzkuni; Ralbag). 


13. *nj bnr n* nay) nny) - Now, rise up and cross Zered 
Brook. Since israel could not cross the lands of Seir and 
Moab to enter Eretz Yisrael, they were ordered to cross Zered 
Brook to get to the border ( Sfomo ). The location of this 
brook is not known ( Teuuos HaAretz). It is probably one of 
the several wadis east of the Dead Sea. 

15. 0^ rm)!} 'PrT tW) — Even the hand of Hashem was on 
them. For the most part, the members of that condemned 
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called them Emim. 12 And in Seir the Horites dwelled previously, and the children of Esau drove 
them away from before themselves and dwelled in their place, as Israel did to the Land of its 
inheritance, which Hashem gave them. 13 Now, rise up and get yourselves across Zered Brook 
— so we crossed Zered Brook. 

14 The days that we traveled from Kadesh-bamea until we crossed Zered Brook were thirty’ 
eight years, until the end of the entire generation, the men of war, from the midst of the camp, 
as Hashem swore to them. 15 Even the hand of Hashem was on them to confound them from 
amid the camp, until their end 16 So it was that the men of war finished dying from amidst the 
people ... 

17 Hashem spoke to me, saying : 18 This day you shall cross the border ofMoab, at Ar, 19 and 
you shall approach opposite the children of Ammon; you shall not distress them and you shall 
not provoke them, for I shall not give any of the land of the children of Ammon to you as an 
inheritance, for to the children of Lot have 1 given it as an inheritance . 20 It, too, is considered the 
land of the Rephaim; the Rephaim dwelled in it previously, and the Ammonites called them 
Zamzumim. 21 A great and populous people, and tall as giants, and Hashem destroyed them 
before them, and they drove them out and dwelled in their place, 22 just as he did for the children 
of Esau who dwell in Seir, who destroyed the Horite before them; they drove them out and 
dwelled in their place until this day. 23 As for the Avvim who dwell in open cities until Gaza, the 
Caphtorim who went out of Caphtor destroyed them, and dwelled in their place . 24 Rise up and 
cross Amon Brook; see! into your hand have I delivered Sihon king of Heshbon, the Amorite, 
and his land; begin to possess it, and provoke war with him. 25 This day I shall begin 


generation lived out their normal life spans before they died 
in the course of the forty years in the Wilderness, but toward 
the end of the period, many were still relatively young, for 
those who were twenty at the time of the spies’ mission were 
only fifty-eight at the end of the thirty-eight years. God 
caused those survivors to die before their natural time, so 
that they would not delay the new generation’s entry into the 
Land ( Raibag ). 

17-30. God commands Israel to march toward the Land. 

God ordered Moses to move onward, but to avoid any 
confrontation with Ammon, which, as noted above, had the 
double merit of being descended from Lot and the more 
modest of his daughters. 

The Sages note two things: Verse 17, which says that God 
spoke to Moses, is juxtaposed with verse 16, which says that 
the last stragglers of the generation died, implying that the 
two are related. Also, the word which implies the 
intense, face-to-face communication from God that was 
unique to Moses, was not used in the Torah since the failure 
of the spies. The Sages explain that for all thirty-eight years 
that Israel was in disfavor, God did not speak to Moses with 
His full measure of love, because the Shechinah rested upon 
Moses only for the sake of Israel, and not when Israel was 
undeserving (Rashi ; Mechilla, Exodus 12:1). During those 
years, Moses had only inferior forms of communication 
from God, such as the Kohen Gadol’s Clrim VTumlm (Rash’ 
bam, Baua Basra 121b), or by means of an angel (Rashi, 
Taanis 30b). 

19. jftay ^ bin — Opposite the children of Ammon. Israel 
was now moving northward toward the place where it would 


eventually cross the Jordan into the Land. Due north of 
Moab was the Amorite kingdom of Sihon, as is indicated 
in this passage and in Numbers 21:24, and Ammon was 
north of Sihon. Thus, this command not to harass Ammon 
would become relevant at a later point of the Israelite march, 
when Sihon had to be conquered without impinging on 
Ammon. 

20-22. As it did above with respect to Moab, the Torah 
explains why Ammon was not considered to be part of the 
land of Rephaim, which was promised to Abraham. 

23. nnyrj) — As for the Awim. The Awlm were a Philistine 
clan mentioned in Joshua 13:3. Since Abraham had made a 
covenant of friendship with King Abimelech of Philistia 
(Genesis 21:22-23), Israel would not have taken territory 
from the Philistines, but because God wanted the Jews to 
have the land of the Awim, Divine Providence caused the 
Caphtorim to drive out the Awim, so that the Awim lost 
title to their former land (Rashi). 

24-25. sp;} — into your hand have I delivered. God said 

this after Sihon’s rebuff of the Jewish peace overtures (vs. 
26-30). Then, verse 31 recapitulates this command to intro¬ 
duce the war against Sihon. Here, in verse 25, God explained 
that He would cause Sihon stubbornly to refuse Moses’ offer 
as the means to begin the process of terrifying the Canaanite 
nations, so that they would be unable to offer effective 
resistance to the Israelite advance. After seeing the rout of 
Sihon and Og, the Canaanites would have surrendered or 
fled, but God made them decide to fight to the death rather 
than capitulate (Ramban). 
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O’^Lfba nnn — Cinder the entire heauen. The implication is sun stopped in the heaven, just as it did for Joshua during his 

that fear gripped even distant nations that ordinarily would war of conquest, so that Israel’s reputation would become 

not have known about the war with Sihon. The Sages explain known far and wide ( Rashi). 

that during the battle with Sihon a miracle happened and the 26. nlnip — From the Wilderness of Kedemoth. This 
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to place dread and fear of you on the peoples under the entire heaven, when they hear of your 
reputation, and they will tremble and be anxious before you. " 

26 / sent messengers from the Wilderness of Kedemoth to Sihon king of Heshbon, words of 
peace, saying, 27 "Let me pass through your land; only on the road shall I go; / will not stray right 
or left. 28 Food shall I purchase for money as provisions, and I will eat; and you will give me 
water for money, and I shall drink — only let me pass with my foot-goers; 29 as the children of 
Esau who dwell in Seir did for me, and the Moabites who dwell inAr— until I cross the Jordan 
to the Land that Hashem, our God, gives us. ” 30 But Sihon king of Heshbon was not willing to 
let us pass through it, for Hashem, your God, hardened his spirit and made his heart stubborn, 
in order to give him into your hand, like this very day. 

31 Hashem said to me: See, I have begun to deliver before you Sihon and his land; begin to 
drive out, to possess his land. 

32 Sihon went out toward us —he and his entire people — for battle, to Jahaz. 33 Hashem, our 
God, gave him before us, and we smote him and his sons and his entire people . 34 We occupied 
all his cities at that time, and we destroyed every populated city, with the women and small 
children; we did not leave a survivor. 35 Only the animals did we loot for ourselves, and the 
booty of the cities that we occupied : 36 from Aroer, which is by the shore of Amon Brook, and 
the city that is by the brook, and until Gilead — there was no city that was too strong for us; 
Hashem, our God, gave everything before us . 37 Only to the land of the children of Ammon did 
you not draw near, everywhere near Jabbok Brook and the cities of the mountain, and 
everywhere that Hashem, our God commanded us. 

1 e turned and ascended by way of the Bashan, and Og king of Bashan went out toward 
us, he and his entire people, for war at Edrei. 2 Hashem said to me: Do not fear him, 


desert was east of Sihon’s kingdom. Having advanced along¬ 
side his border to this point, Israel was now ready to go west¬ 
ward through Sihon’s territory, after first offering him peace. 

Homiletically, the word nvaif? can be rendered eariier 
times , a reference to the Torah, which existed before the 
world was created. Before God gave the Torah to Israel, He 
offered it to other nations, to avoid their resentment. Moses 
now followed that example in pursuit of peace ( Rashi, i; see 
20 : 10 ). 

27. TCI#? — Let me pass through your land The 

implication is that if Sihon had consented, there would not 
have been a war, and Sihon’s kingdom would have remained 
independent, even though it was part of the Amorite land 
that was promised to Abraham. Moses would have preferred 
to defer the conquest of Sihon to the future, and have all the 
Jews settle in Eretz Yisrael proper — the true “land flowing 
with milk and honey’’ — so that they would be in closer 
proximity to one another ( Ramban ). 

29. Itpy *33 “H?** — As the children of Esau. . . did for 

me. Actually, the king of Edom refused permission to tra¬ 
verse his land and was even ready to fight ( Numbers 20:18). 
Moses meant that Edom agreed to sell food and drink to the 
Jews (Rashi); or that they let them use some roads in order 
to circumnavigate Mount Seir ( Ibn Ezra; see also notes to v. 
7 above). 

Q*3Kinn) — And the Moabites. Following Rashi in the above 
comment, this would mean that the Moabites were willing to 


sell provisions to the Jews upon request (Ibn Ezra, explaining 
Rashi's view), but the Torah condemns the Moabites for their 
ingratitude in not coming forward to offer food and drink to 
the children of Abraham, who had done so much for their 
ancestor Lot (23:5; see notes there). 

30. God removed Sihon’s freedom of choice, just as He did 
to Pharaoh. Sometimes evildoers accumulate so much sin 
that they forfeit the right to repent (Rambam, HU. Teshuvah 
6:3; see notes to Exodus 6:7). 

31-37. The first conquest. See Numbers 21:21-26. 

34. Since Sihon’s people were Amorites, they were subject 
to the commandment of 20:16 that no survivors were to be 
left if they refused to make peace (Ramban). 

36. — Gilead, i.e., the mountainous region east of the 

Jordan, bounded on the north by the Yarmuk and on the 
south by the mountains south of the Jabbok (Teuuos 
HaAretz). 

3. 

1-11. The conquest of Og. Moses continued to recall the 
initial conquests on the east bank of the Jordan. See Num¬ 
bers 21:33-35. 

1. 1913 — We turned and ascended This move was to the 

north (Rashi), but the Torah does not tell us why, after van¬ 
quishing Sihon and standing on the bank of the Jordan, it 
was necessary to make this northern detour. Such a move 
could have been interpreted by Og as the preparation for an 
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for in your hand have I given him and his entire people and his land, and you shall do to him 
as you did to Sihon king of the Amorite, who dwells in Heshbon. 3 Hashem, our God, gave into 
our hand also Og king of the Bcishan and his entire people, and we smote him until no survivor 
was left of him . 4 We occupied all his cities at that time; there was no city that we did not take 
from them — sixty cities, the entire region of Argoh — the kingdom of Og in the Bcishan. 5 All 
these were fortified cities, with a high wall, doors and bar, aside from open cities, very many. 
6 We destroyed them, as we did to Sihon king of Heshbon, destroying every populated city, the 
women and small children. 7 And all the animals and the booty of the cities we looted for 
ourselves. 8 At that time we took the land from the hand of the two kings of the Amorite that 
were on the other side of the Jordan, from Amon Brook to Mount Hermon — 9 Sidonians would 
refer to Hermon as Sirion, and the Amorites would call it Senir — 10 all the cities of the plain, the 
entire Gilead, and the entire Bashan until Salceih and Edrei, the kingdom of Og in the Bashan. 

11 For only Og king of the Bashan was left of the remaining Rephaim — behold! his bed was an 
iron bed, in Rabbah of the children of Ammon — nine cubits was its length and four cubits its 
width, by the cubit of that man. 

The 12 And we possessed that land at that time; from Aroer, which is by Amon Brook, and half 
inheritance 0 f tfo e mountain of Gilead and its cities did 1 give to the Reubenite and the Gadite. 13 The rest of 
°C lactand Gilead and the entire Bashan, the kingdom of Og, did I give to half the tribe of Manasseh, 

Half of the entire region of the Argov of the entire Bashan, that is called the land of Rephaim . 14 Jair son 
Manasseh of Manasseh took the entire region of Argov until the border of the Geshurite and the Maacathite, 
and he named them, the Bashan, after himself, “Havvoth-jair,” until this day . 15 To Machir 1 gave 
the Gilead. 16 To the Reubenite and the Gadite l gave from the Gilead until Amon Brook, the 
midst of the brook and the border, until Jabbok Brook, the border of the children of Ammon, 


invasion and a declaration of war, but why would Moses 
have antagonized the mighty giant Og, whom he feared (see 
Numbers 21:33)? Nor did Moses send a peace overture to 
him. It seems that when Og learned of Sihon’s fate, he 
mobilized his forces and marched against Israel, so Moses 
was forced to move north to repulse the attack (see Ramban 
to 2:34). 

The Torah describes the Jewish march as an ascent, 
because the terrain becomes hilly and mountainous as one 
goes northward ( Rashi ). The Bashan is bounded by the 
Jordan on the west, by the Lebanese mountains, including 
the Hermon, on the north, by the Yarmuk on the south, and 
by the desert on the east ( Teuuos HaAretz). 

4. a* “IK — The entire region of Argob. Based on 

Onkelos, Rashi comments that this was the region of the 
king’s palace and the capital. 

7. utta — We looted . From the fact that this verb is spelled 
with only one zayin instead of the customary two, the Sages 
derive that there was a unique aspect to this plunder. As 
spelled here, the word can be rendered we disdained — from 
rtn, to shame — because the Jews were so surfeited with 
trophies from the war against Sihon that they disdained the 
clothing and animals from Og's kingdom. Instead they took 
only the gold and silver (Rashi). 

9. From this verse and 4:48, we see that four nations 
contended for control of the Hermon, each giving it a 
different name. This shows how coveted the Land was. 


11. O’KD^n in*)? — Was left of the remzuning 

Rephaim. When Amraphel and his allies routed the Rephaim 
at Ashteroth-karnaim ( Genesis 14:5), Og was the only one 
of the race of giants who was able to escape (Rashi). Alter¬ 
natively, when Ammon defeated the Rephaim (2:20-21), 
he was the only survivor (Ramban). According to Tar - 
gum Yonasan, Og was one of the antediluvian giants 
(Genesis 6:1-4), and the only one of them to survive the 
Flood. 

toy — An iron bed Because of Og’s enormous size 
and weight, ordinary wooden furniture was not strong 
enough to support him (Ramban). Alternatively, the word 
is rendered as cradle. Even as a baby, Og was so strong that 
he would break any wooden cradle (Rashbam). When the 
Ammonites routed the Rephaim, Og fled, and the victors 
used to display his bed in Rabbah as a symbol of their 
prowess. 

tfurn)p£a — By the cubit of that man, i.e., when measured 
by Og’s own cubit (Rashi). A cubit is the distance from the 
elbow to the tip of the middle finger. Since Og’s size was 
enormous, his bed had to be many times more than 
nine cubits as measured by ordinary human beings. The 
Torah gives this seemingly unimportant fact to give an idea 
of the great military power of the Ammonites who defeated 
him. 

12-20. The Inheritance of Reuben, Gad, and half of 
Manasseh. See Numbers 32. 
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17 and the Arabah and the Jordan and its border, from Kinnereth to the Arabah Sea, the Salt 
Sea, below the waterfalb from the mountaintop, eastward. 

18 / commanded you at that time, saying, "Hashem, your God, gave you this Land for a 
possession, armed shall you cross over before your brethren, the Children of Israel, all the men 
of accomplishment. 19 Only your wives, small children, and livestock — I know that you have 
abundant livestock — shall dwell in your cities that I have given you . 20 Until Hashem shall give 
rest to your brethren like yourselves, and they, too, shall possess the Land that Hashem, your 
God, gives them on the other side of the Jordan; then you shall return, every man to his 
inheritance that I have given you . ” 

21 / commanded Joshua at that time, saying, “Your eyes have seen everything that Hashem, 
your God, has done to these two kings; so will Hashem do to all the kings where you cross over. 
22 You shall not fear them, for Hashem, your God — He shall wage war for you. ” 

THE HAFTARAH FOR DEVARIM APPEARS ON PAGE 1195. 


17. — And the Arabah, i.e., the narrow plain be- 

tween the Jordan and the highlands to the east, which is 
elsewhere called aion nlzny, the Arabah of Moab. 

— And its border, i.e., a sliver along the western bank of 
the Jordan was within the boundary of the Reubenites 
(Haamek Dauar). 

n; — The Arabah Sea. This was another name for the 
Dead Sea, which was alongside the Arabah. 


rr''35tt .D>piDD n M p — This Masoretic note means: 
There are 105 verses in theSidrah, numerically correspond¬ 
ing to the mnemonic rr’afjn. 

The mnemonic suggests that God gave authority over the 
countries of the world to their respective kings, meaning 
that He has ultimate authority over the world, so that He was 
justified in giving the Land to Israel, when it pleased Him to 
do so, as Rashi comments to Genesis 1:1 {R' David Fein- 
stein ). 
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PARASHAS VA’ESCHANAN 


23-28. Moses prays again. God had told Moses that he 
would not enter the Land, but Moses loved Eretz Yisrael so 
much that whenever he saw an opportunity to annul the 
decree, he prayed anew. Now, after he had conquered the 


mighty Sihon and Og, whose lands were among those given 
to Israel, Moses hoped that this display of God’s greatness 
and strong hand (v. 24) meant that perhaps he might indeed 
be permitted to enter the Land as well, so he prayed for the 
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Moses 23 J implored Hashem at that time, saying , 24 “My Lord, Hashem/Elohim, you have begun to 
Prays show Your servant Your greatness and Your strong hand, for what power is there in the 
Agatn heaven or on the earth that can perform according to Your deeds and according to Your mighty 
acts? 25 Let me now cross and see the good Land that is on the other side of the Jordan, this 
good mountain and the Lebanon ." 

26 But Hashem became angry with me because of you, and He did not listen to me; Hashem 
said to me, “It is too much for you! Do not continue to speak to Me further about this matter. 
21 Ascend to the top of the cliff and raise your eyes westward, northward, southward, and 
eastward, and see with your eyes, for you shall not cross this Jordan . 20 But you shall command 
Joshua, and strengthen him and give him resolve, for he shall cross before the people and he 
shall cause them to inherit the Land that you will see. ” 

29 So we remained in the valley, opposite Beth-peor. 

4 1 O Israel, listen to the decrees and to the ordinances that I teach you to perform, so 

that you may live, and you will come and possess the Land that Hashem, the God of 
your forefathers, gives you. 2 You shall not add to the word that I command you, nor shall you 
subtract from it, to observe the commandments of Hashem, your God, that I command 


right to cross the Jordan ( Rashi ). Moses prayed only that he 
be allowed to enter the Land and walk its length and breadth. 
He did not ask that he continue as the leader of the nation, 
for he was content to let Joshua succeed him, as long as he 
could enter the Land and perform the commandments that 
can be observed only there {Sotah 14a). 

23. jinnio — / implored. This is one of ten terms for prayer. 
It is used when one seeks an undeserved favor, for truly 
righteous and humble people never feel that they have a 
claim on God’s mercy (Rashi). 

Kinn nya — At that time, i.e., when Sihon and Og were 
conquered, as noted above (Rashi). 

— Saying. The Midrash comments homiletically that 
Moses meant this as a statement to Jewish posterity, saying 
to them that just as he never despaired, and continued to 
pray even though God had told him the Land was closed to 
him, so we should never give up on God’s mercy. The gates 
of tears are always open. 

24. 'n — My Lord Hashem/Elohim . See Genesis 15:2. 

PiBjrjn TjnjTiKi — your greatness and Your strong 

hand. These are references to God’s boundless mercy and 
willingness to forgive sinners, to the Tight hand" that is open 
to those who repent and is so strong that it suppresses the 
Attribute of Judgment (Rashi; Mizrachi). 

25. Tin — Mountain, i.e., the Temple Mount in Jerusalem. 
The Lebanon , too, is an epithet, for the Holy Temple (Rashi). 
It is called Lebanon from ^5, white, because it provides 
atonement and thus “whitens sin” ( Sifre). 

In the plain sense, the verse refers to the mountain range 
at the center of the Land, across from the part of Jordan 
where Moses stood at that time, and the Lebanon means the 


country’s northern mountains (R'Meyuchas). 

26. — It is too much for you! By saying this, God 

forbade Moses to continue such prayers, lest people say that 
“the Master is unduly harsh and the student is unduly persis¬ 
tent.” Alternatively, it could be rendered, “ There is so much 
for you!" i.e., God assured Moses that an enormously abun¬ 
dant reward — greater even than the Land — awaited him in 
the World to Come (Rashi). See above, 1:37. 

29. *iiya ma — Beth-peor. A city near their encampment 
(Onkelos). The city of that name is mentioned in Joshua 
13:20. Moses mentioned Peor to allude to the sin the Jews 
committed there (Numbers 25:1-3), and to prove to the peo¬ 
ple how much God loved them, for only Moses had been 
banned from the Land, but the Jewish people were entering 
it in glory, despite all their mistakes. With this, Moses intro¬ 
duced the next chapter — for if God was so merciful to them, 
surely it was incumbent upon them to be loyal to Him 
(Rashi). 

4. 

Moses was about to exhort his people to obey the entire 
Torah, and he would review some of the commandments, 
and teach others that had not been set down in the Torah 
previously. 

2. wiAJi K’bl. . . loon k5 — You shall not add . . . nor shall 

j i : 

you subtract. By definition, perfection cannot be improved 
upon, so that for one to add to or subtract from the com¬ 
mandments of the Torah is an unacceptable implication that 
God’s Torah is lacking. 

This negative commandment forbids one, for example, to 
add a fifth chapter to the four of tefillin, or to add a verse to 
the three of the Priestly blessings. Conversely, it is forbidden 
to leave one of them out (Rashi). 
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3. niKin D?i’y — Your eyes have seen. Having reminded 
the people that their success depended on their perfor¬ 
mance of the commandments (v. 1), Moses proved his point 
by recalling to even the youngest among them an event that 
had occurred recently, that they had seen with their own 
eyes ( Chizkuni ). 

According to Abarbanel, Moses meant to equate those 
who presume to emend the commandments (v. 2) with idol 
worshipers. Both deny the Divine origin of the Torah. 


4. *na mpaiii — Who cling to Hashem. It is not possible for 
a human being to cling physically to God, but if some¬ 
one reveres and seeks ways to help Torah scholars, the 
Torah reckons it as if that person were clinging to God, 
and promises him the life of the World to Come ( Kesubos 
111b). 

5. o’UBtthpi Qiprr — Decrees and ordinances. These cate¬ 
gories of commandments need reinforcement: the decrees , 
because their reasons are unknown, so that people lacking 
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you. 3 Your eyes have seen what Hashem did with Baal-peor, for every man that followed 
Baal-peor — Hashem , your God, destroyed him from your midst. 4 But you who cling to 
Hashem , your God — you are all alive today. 

5 See, / have taught you decrees and ordinances, as Hashem , my God, has commanded me, 
to do so in the midst of the Land to which you come, to possess it. 6 You shall safeguard and 
perform them, for it is your wisdom and discernment in the eyes of the peoples, who shall hear 
all these decrees and who shall say, ‘Surely a wise and discerning people is this great nation /” 
7 For which is a great nation that has a God Who is close to it, as is Hashem, our God, whenever 
we call to Him? 8 And which is a great nation that has righteous decrees and ordinances, such 
as this entire Torah that l place before you this day? 9 Only beware for yourself and greatly 
beware for your soul, lest you forget the things that your eyes have beheld and lest you remove 
them from your heart all the days of your life, and make them known to your children and your 
childrens children — 10 the day that you stood before Hashem, your God, at Horeb, when 
Hashem said to me, "Gather the people to Me and I shall let them hear My words, so that they 
shall learn to fear Me all the days that they live on the earth, and they shall teach their children. ” 

11 So you approached and stood at the foot of the mountain, and the mountain was burning 
with fire up to the heart of heaven, darkness, cloud, and thick cloud. 

12 Hashem spoke to you from the midst of the fire; you were hearing the sound of words, but 
you were not seeing a form, only a sound. 13 He told you of His covenant that He commanded 
you to observe, the Ten Declarations, and He inscribed them on two stone Tablets. 14 Hashem 
commanded me at that time to teach you decrees and ordinances, that you shall perform them 


in faith may grow lax in their performance; and ordinances , 
such as the civil laws, because they are necessary for society 
to function smoothly ( Ramban ). 

yiKn anpa — In the midst of the Land . Moses alluded to 
commandments that can be performed only in Eretz Yisrael 
{Ramban). 

6. nnniatth — You shall safeguard. Usually this word is 
translated as observe, but in this verse the word perform 
already implies observance of the commandments ( Maskil 
L'Dauid). Here the word refers to the study of Mishnah, the 
Oral Law, which one must commit to memory, in order to 
know how to perform the commandments properly ( Rashi 
here and 12:28). 

The Torah states that universal acknowledgment of Is¬ 
rael’s wisdom will result even from its adherence to the 
decrees — the commandments for which no reason is re¬ 
vealed — because the wisdom inherent in the parts of the 
Torah that are accessible to rational study will convince 
intellectually honest people that there must be great Divine 
wisdom in the decrees, as well (/?' Bachya). 

8. nktn rninn 5ag — Such as this entire Torah. The key word 
is entire , for the Torah’s infinite wisdom is recognized only 
when it is seen, studied, and understood in its entirety 
( Abarbanel ). 

9. Moses exhorted the people to remember not only the 
commandments, but also the entire spectacle of the Revela¬ 
tion at Sinai — the thunder and lightning, the glory and 
greatness — that was visible not merely to a select elite, but 
to millions of people. Thus, if anyone were to cast doubt 
upon the source of the Torah, the entire nation could stand 


and testify to what it had seen. This was an experience 
that Jews were bidden to share with their posterity, genera¬ 
tion after generation {Ramban; Rambam, Hit. Yesodei 
HaTorah 5:3). 

Only if you remember the laws and perform them per¬ 
fectly will you be respected by the nations, but if you 
permit forgetfulness to pervert your proper performance 
of the commandments, you will be regarded as fools 
{Rashi). The Torah is not a grab bag from which one 
may pick and choose. It is like the blueprint of a complex 
edifice; unless every part is followed, the building may 
collapse. 

10. a#* — So that they shall learn to fear 

Me. The very fact of the Revelation was enough to implant a 
sense of awe into the Jewish soul, so that fear of God 
became part of the nature of the Jew (Or HaChaim). 

Moses implied that fear of God is an essential outcome of 
the study of Torah and contemplation of the Revelation. 
Meditation that does not lead to commitment and action is 
entirely insufficient. 

13. Inna — His covenant. This covenant at Sinai included 

• i 

the Ten Commandments and all the laws taught in Exodus 
ch. 20-23. See Exodus 24:2-3. According to Malbim , it refers 
to the entire Torah, to which, as R'Saadyah shows, the Ten 
Commandments allude. 

14. *n mar injo — Hashem commanded me. In addition to the 

t • : 

commandments mentioned above, God instructed Moses 
further in the Oral Law (Rashi), which is an indispensable 
part of the covenant, because it is impossible to understand 
the Torah without it. 
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15. 3k» ornw^ai — But you shall greatly beware. Moses 
warned of a danger. The people might be misled into 
thinking that since they heard a voice, there must have been 
a physical being that produced it; but this would be hereti¬ 
cal, for God has no body ( Ramban ). 

19. Ktpn-jpi — And lest you raise your eyes, i.e., lest 
you meditate upon the power of the celestial bodies and 
impute divinity to them ( Rashi ). 

Abraham came to realize that there is a Creator by means 


pwpb 3b ppbi 7373 b3PDPb .yvv ku ;n jai (O’) :P7b .bno (to) 
jb>» 6b ,pipbf>b ,ipf> 737 .cp pbnn) opb 7’6pb ,'n pbn 7u;x :dp’7p 6 
fnp pi (.P) r H p) obipp ]w 077pb op’bsp ’7373 op’bnp 6b6 op’7p 6 nippbw 
»b3 fnp .7i3n (3) :u:ib O’bpp) 6ocb pip fotob v)’P3 vbb p’bpp ’3 7 «i 6 
03’Pi7i6 bp .Danin by :fV7 6b»P) .e|3xnn (K3) :3PfP p6 13 pppmc 
f 713P’ P’PP PPC 7P6» .731V ’33’K '131 n» ’33X ’3 (33) :03’pDP bPI 
bs p)i»p .ba ruron (aa) :(Pbp dpjp npo) o’73ip o)’ 6 ’PiPbp cfl> 6b6 

of such meditation. At first he thought that the sun must be 
a god, then he thought the moon, which replaced the sun, 
must be a god, and finally, he realized that there must be 
One God Who created and controls both. But lesser human 
beings could easily err and think that the celestial hosts 
have independent powers. 

*n pbn 7tpK — Which Hashem . . . has apportioned. God has 
apportioned the heavenly bodies to the nations to enjoy 
their light, heat, and other useful properties (Rashi to 
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in the Land to which you cross, to possess it. 15 But you shall greatly beware for your souls, for 
you did not see any likeness on the day Hashem spoke to you at Horeb, from the midst of the 
fire, 16 lest you act corruptly and make yourselues a carued image, a likeness of any shape; a 
form of a male or a female ; 17 a form of any animal on the earth; a form of any winged bird that 
flies in the heaven; 18 a form of anything that creeps on the ground, a form of any fish that is in 
the water under the earth; 19 and lest you raise your eyes to the heaven and you see the sun, 
and the moon, and the stars — the entire legion of heaven — and you be drawn astray and bow 
to them and worship them, which Hashem, your God, has apportioned to all the peoples under 
the entire heaven ! 20 But Hashem has taken you and withdrawn you from the iron crucible, from 
Egypt, to be a nation of heritage for Him, as this very day. 

21 Hashem became angry with me because of you, and He swore that I would not cross the 
Jordan and not come to the good Land that Hashem, your God, gives you as a heritage . 22 For 
I will die in this land; I am not crossing the Jordan — but you are crossing and you shall possess 
this good Land . 23 Beware for yourselves lest you forget the covenant of Hashem, your God, that 
He has sealed with you, and you make yourselves a carved image, a likeness of anything, as 
Hashem, your God, has commanded you . 24 For Hashem, your God — He is a consuming fire, 
a jealous God. 

Exile and 25 When you beget children and grandchildren and will have been long in the Land, you will 
Return g roiv corrupt and make a carved image of anything, and you will do evil in the eyes of Hashem, 
your God, to anger Him. 26 / appoint heaven and earth this day to bear witness against you 


Megillah 9b). Alternatively, God does not prevent the na¬ 
tions from straying after bogus gods (Rashi to Auodah Zarah 
55a). 

To the nations, God apportioned the sun to provide light, 
and its physical radiance is their only source of light. But 
Israel's path is illuminated by an additional source of light: 
Hashem shall be for them an eternal light (Isaiah 60:19), so 
that Israel must guide itself by higher strivings (Gur Aryeh). 

20. ( n nj?5 Danin — But Hashem has taken you. By taking 
you out of Egypt, God established a special relationship 
with you and made you His nation of heritage. Because Israel 
is God’s own heritage, it dares not attach significance to the 
heavenly bodies. 

bn an man — From the iron crucible, i.e., which is used to 
purify gold and purge it of foreign elements (Rashi). The 
reason God subjected Israel to the harsh and cruel years of 
the Egyptian exile was to purge them of their baser charac¬ 
teristics and even of their unworthy people. Had God permit¬ 
ted Israel to multiply and grow into a large nation without 
the rigors of the exile, they would not have been willing to 
accept a Torah that would place many limitations on their 
natural and habitual desires (HaK’sau V’HaKabbalah). 

21. 'O'tjjKrin 'Hi — Hashem became angry with me. Moses 
digressed to explain why he was chastising them just as they 
were about to cross over into the Land. Since God had 
forbidden him to go with them, he would not be able to 
guide them when problems arose in the future; therefore he 
had to prepare them for life without him (Ramban). 

24. K3J? — Jealous. See Exodus 20:5. 

25-40. Exile and return. This passage is the Torah reading 
of Tishah B Av, because it tells pithily how Israel will cause 


itself to be thrust into exile — and how eventually it will find 
its way back. Spiritual sloth will lead the people to grow 
stale in their enthusiasm for the Torah and its infinite 
opportunities for spiritual growth and intellectual stimula¬ 
tion. Moses warned that this could easily happen when they 
will haue been long in the Land and lose their freshness and 
sense of spiritual adventure — and then they would tend to 
find new stimuli in the life-styles of their neighbors. In 
ancient times, this meant idolatry; in more recent centuries 
it meant the various philosophies that have had such dan¬ 
gerous attractions for Jews in many countries. The chapter 
ends with the reassurance that eventually the Jews will 
come back to their origins. 

25. D^a 'jai D'33 — Children and grandchildren. There was 
no danger that the generation entering the Land would be 
enticed by the Canaanite idols; they had seen too much of 
Gods greatness to be so misled. But the children and grand¬ 
children , for whom the miracles would be history rather than 
experience, would be susceptible ( Chi 2 kuni ). 

Dna^in — And will haue been long. The Sages (Sanhedrin 
38a; Gittin 88a) find in this word an allusion to Jewish 
history. Its numerical value is 852, the number of years the 
Jews would be in the Land before the prophecy of destruc¬ 
tion (v. 26) would be fulfilled. But God was compassionate 
and exiled the Jews two years before that dread promise 
could go into effect (Rashi). The Temple was built 480 years 
after the Exodus (/ Kings 6:1), which was 440 years after they 
entered the Land, and it stood for 410 years (see Yoma 9a), 
for a total of 850 years (Rashi to Daniel 9:14). Accordingly, 
Ramban interprets this prophecy as an allusion to the de¬ 
struction of the First Temple and the Babylonian Exile. 
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28. Q’ribN Dtt^ - D^iayi — There you will serve gods, i.e., you 
will serve nations that worship idols, and by association, you 
will be considered as if you were idolaters ( Rashi ). Jews who 
must gain acceptance among nations whose beliefs are 
antithetical to Judaism can easily become tainted by alien 
values. 

jnn? - N*? — Which do not see .. . These “gods” do not 


see the afflictions of their worshipers, nor hear their prayers. 
They are even inferior to humans, for they cannot eat or 
smell — yet people believe in them! ( Ramban ). 

29. Dttha onutpai — From there you will seek. After his stark 
prediction of the previous four verses, Moses comforted the 
people, telling them that ultimately Israel would repent and 
find its way back to God ( Midrash HaGadol). 
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that you will surely perish quickly from the Land to which you are crossing the Jordan to 
possess; you shall not haue lengthy days upon it, for you will be destroyed. 27 Hashem will 
scatter you among the peoples, and you will be left few in number among the nations where 
Hashem will lead you . 28 There you will serve gods, the handiwork of man, of wood and stone, 
which do not see, and do not hear, and do not eat, and do not smell. 

29 From there you will seek Hashem, your God, and you will find Him, if you search for Him 
with all your heart and all your soul. 30 When you are in distress and all these things have befallen 
you, at the end of days, you will return unto Hashem, your God, and hearken to His voice . 31 For 
Hashem, your God, is a merciful God, He will not abandon you nor destroy you, and He will not 
forget the covenant of your forefathers that He swore to them. 32 For inquire now regarding the 
early days that preceded you, from the day when Hashem created man on the earth, and from 
one end of heaven to the other end of heaven: Has there ever been anything like this great thing 
or has anything like it been heard ? 33 Has a people ever heard the voice of God speaking from 
the midst of the fire as you have heard, and survived ? 34 Or has any god ever miraculously come 
to take for himself a nation from amidst a nation, with challenges, with signs, and with wonders, 
and with war, and with a strong hand, and with an outstretched arm, and with greatly awesome 
deeds, such as everything that Hashem, your God, did for you in Egypt before your eyes ? 35 You 
have been shown in order to know that Hashem, He is the God 7 There is none beside Him! 

36 From heaven He caused you to hear His voice in order to teach you, and on earth He showed 
you His great fire, and you heard His words from the midst of the fire, 37 because He loved 


30. D’tt;n nnn*ca — At the end of days. According to Sfomo 
and Yalkut, this term refers to the period just before the 
coming of Messiah, and this repentance is the same as that 
which Moses would mention later (30:1*2). Daniel prophe¬ 
sied about that period, also calling it the end of days, or 
simply yp, end (Daniel 12:4,6,9,13). According to Ramban , 
it refers to the end of the Babylonian Exile, when Jews 
would return to the Land and rebuild the Temple. 

32. According to Ramban, Moses now explained why God 
would punish Israel so harshly when it abandoned Him. 
Look to the past, Moses said, and see how generous God has 
been with you. A nation that enjoyed such unprecedented 
benevolence deserves to be punished severely for ingrati¬ 
tude. 

Sfomo takes an opposite approach. Verse 31 stated that 
God would never forsake Israel because of His covenant with 
the Patriarchs. Now Moses said that God's love of the 
Patriarchs was so great that at Sinai He gave the gift of 
prophecy to an entire nation — most of whom were surely 
not worthy of it as individuals. This proved that God wanted 
to establish a special relationship with the Jewish people. 

33. ’rt’i — And survived. Those familiar with the various 
forms of revelation knew that a human being could not live 
after experiencing a degree of revelation that was far above 
his spiritual capacity [much as a person can be blinded by a 
sudden flash of brilliant light]. Even Jacob thought himself 
fortunate to survive an encounter with an angel — yet the 
entire nation of Israel heard the voice of God and remained 
alive ( Ralbag ). 

34. ’IX ’la nri|?^ — To take for himself a nation from 
amidst a nation. No "god” was ever able to remove one 


nation from the bowels of another, as God had removed 
Israel from Egypt ( Rashi ). This is further proof of God s 
absolute power and His love for Israel. 

God did so with challenges, as He defied Pharaoh to test 
Him (Exodus 8:5); with signs, by means of which Moses 
proved that God had sent him (ibid. 4:2-3); with wonders, 
i.e., the plagues; and with war, i.e., the miracles at the 
Sea, which the Egyptians (ibid. 14:25) characterized as God 
waging war against Egypt (Rashi). 

nj?tn “t’3i — And with a strong hand. See Exodus 14:8. 

rr’lW yntai — And with an outstretched arm , i.e., the pillars 
of cloud and fire that accompanied and protected the Jews 
(Ibn Ezra). Alternatively, God’s hand was outstretched figu¬ 
ratively, as if to warn the Egyptians that He was ready to 
strike them again if they did not allow Israel to leave 
(Sforno ). 

O’Vix D’Knlna* — And with greatly awesome deeds. As the 
Pesach Haggadah states, when God reveals His glory, peo¬ 
ple are overawed and become frightened. 

35. nxn9 nKirr nrm — You have been shown in order to 
know. When God gave the Ten Commandments, He opened 
the heavens above and the nether regions below, so that it 
would be clear to every Jew that there is only one God 
(Rashi). 

God allowed you the privilege of experiencing all these 
wondrous phenomena so that you would meditate upon 
them and draw the unshakeable conclusion that only 
Hashem is God (Sfomo). 

37. nnni — Because. God did all of the above because of 
His love for the Patriarchs (Rashi). 
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:(.’ po») icd6c ,dc» mb ,p>3 pbjc |Pift ibi3»c 

.uimui nmtu :jT 5 ’ be imr»3C up 10163 .umw nnatM pa^n aaya 
:tnt? pnnr oipp ,c«c be mm .c;pp 3 e"n ?np) poi fa?e ’5b 
nbx (ltt)-(n)a) :ir ?eiD ip 6 T7Db tpp 6ioe it .rrnnn nnn (iia) 
opb pfoei atp onywia onxya ui icf> op op .aai auix aai nnyn 
:3ip»3 p'p ’)CP u»pe ,Pit»3 6ipe pTn aaya xf> 3bw pipppj 

lyip — His offspring . This word is in the singular because it 
refers to Jacob, all of whose offspring constitute Israel. Had 
the Torah said their offspring, it would have implied that 
Esau and Ishmael, too, were chosen (Ibn Ezra). 

Y*3M — Before Himself. God took Israel out of Egypt as a 
father walks his son in front of him ( Rashi ). 

38. np DV»3 — As this very day, i.e., the conquest of Canaan 
is as imminent as the immediacy of this day. Alternatively, 
Moses referred to the defeat of Sihon and Og, which had 
been completed by that day (Ibn Ezra ). 


'ui ibipp o'pbfjp i6bp PD’i infoc ,v>$b u j’p>»p onto .vaaa "ixyri 
mtoi m ,vni3f> ^53 ,r>D3 ift’bvi f ip6 131 .(P’:t pipo opop6p ibn 
npc r i’P» pcb3 oi’PtPC bp pppp b6i (3 ’:pp o’bpp) ftbs pcp 0 mb in 
,ipciii ip did pnDtt "|nM (nb ) :nn« isnta inan n’n 1 pcb3 03 p: 
:ovp pftn ppf) itto .ntn Dim omibpi o»bvH o’u y»» cnipb 
ip Pipbip p’ftc m bp c\to ,obn3»c 131 b up nvpb 3b jp) .bna’ in (km) 

39. t| 33 ^"^jNE n3v^m — And take to your heart, i.e., meditate 
intensely upon it (R r Bachya). The teachers of Mussar dwell 
on the human reality that there are many things that people 
know intellectually, but do not ‘take to heart,” in the sense 
that this knowledge controls their behavior. This is perhaps 
most pronounced in health habits, where people persist in 
doing things that they enjoy even though they know them to 
be harmful. The same holds true for many people of faith 
who are remiss in their performance of some command¬ 
ments, because they lack sufficient emotional commitment. 
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your forefathers, and He chose his offspring after him, and took you out before Himself with His 
great strength from Egypt ; 38 to driue away before you nations that are greater and mightier than 
you, to bring you, to giue you their land as an inheritance, as this uery day. 39 You shall know 
this day and take to your heart that Hashem, He is the God — in heauen aboue and on the earth 
below — there is none other. 40 You shall observe His decrees and His commandments that I 
command you this day, so that He will do good to you and to your children after you, and so 
that you will prolong your days on the Land that Hashem, your God, gives you, for all the days. 

41 Then Moses set aside three cities on the bank of the Jordan, toward the rising sun , 42 for a 
murderer to flee there, who will have killed his fellow without knowledge, but who was not an 
enemy of his from yesterday and before yesterday — then he shall flee to one of these cities and 
live : 43 Bezer in the wilderness, in the land of the plain, of the Reubenite; Ramoth in the Gilead, 
of the Gadite; and Golan in the Bashan, of the Manassite. 

44 This is the teaching that Moses placed before the Children of Israel. 45 These are the testi¬ 
monies, the decrees, and the ordinances that Moses spoke to the Children of Israel, when they 
left Egypt , 46 on the bank of the Jordan, in the valley, opposite Beth-peor, in the land of Sihon, 
king of theAmorite, who dwells in Heshbon, whom Moses and the Children of Israel smote when 
they went out of Egypt . 47 They possessed his land and the land of Og the king of Bashan, two 
kings of the Amorite, which are on the bank of the Jordan, where the sun rises ; 40 from Aroer 
that is by the shore of Arnon Brook until Mount Sion, which is Hermon , 49 and the entire Arabah, 
the eastern bank of the Jordan until the Sea of Aravah, under the waterfalls of the cliffs. 

Thus Moses exhorted the people that even though they 
know that there is only one God, they must find ways to take 
it to heart, uncompromisingly. 

40. Flowing from the total faith demanded in the previous 
verse, it should be clear that Jews will be obedient to all the 
commandments and believe completely that by doing so 
they will assure themselves blessing and longevity. 

41. Setting aside the cities of refuge. Moses now set an 
example for the people. Having spoken forcefully and mov¬ 
ingly about the privilege and obligation to observe the 
commandments, he now performed a commandment that 
was incumbent upon him as leader of the nation (Ramban). 

rittto bn?? TK — Then Moses set aside (lit., will set aside], i.e., 

Moses decided that he would designate the three cities in 
the very near future (Rashi), as soon as he had finished his 
speech to the nation. Onkelos renders this in the past tense; 
if so, it is one of the many cases where the Torah uses a 
future tense in place of the past, and vice versa. See notes to 
Exodus 15:1. 

Moses knew that these three cities would not assume the 
status of cities of refuge until the other three cities on the 
other side of the Jordan were designated; nevertheless, his 
love of the commandments was so great that he wished to 
fulfill as many as he possibly could (Rashi). 

42. See Numbers 35:22-28 and Deuteronomy 19:1-10. 

44. rninrr nxY) — This is the teaching , i.e., he referred to the 
teaching that follows this passage (Rashi), specifically, the 
Ten Commandments, which Moses repeated in the next 
chapter (R’Bachya). Alternatively, the teaching refers to the 
entire Book, and this verse refers back to the early part of 
the Book, which introduces Moses' teachings in Deuteron¬ 
omy, but because Moses introduced his theme with the 


Co/an 

(Bashan) 

(Menasseh] 



admonitions and exhortations of the last four chapters, the 
Torah repeats the theme of the Book here, in verses 44-45 
(Ramban to 1:1). 

45. rTijjn — The testimonies, i.e., commandments that 
testify to God’s miracles, such as the Sabbath, which testi¬ 
fies to Creation, and matzah, which testifies to the Exodus. 

onytatp nrixya — When they left Egypt. Moses taught the 
commandments of this Book after the Exodus, and he 
repeated them now (Rashi). 


Setting 
Aside the 
Cities of 
Refuge 
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5. 

Moses portrayed the unprecedented revelation at Mount 
Sinai, when the nation heard the voice of God and saw His 
glory as He gave them the Ten Commandments. This was 
proof of God’s love of Israel, for never before or since had an 
entire people, including its ordinary masses, experienced 
such a degree of prophecy. Indeed, the spectacle terrified 
them, for they feared that flesh and blood creatures could 
not endure such a surge of holiness and remain alive. 

The Ten Commandments begin Moses' teaching of the 
laws, which is the main subject of Deuteronomy. In another 
sense, the narrative and repetition of the Revelation at Sinai 
is an inspiring introduction to the rest of the Book, because 
once that momentous event was engraved into the national 


consciousness, the people were convinced beyond any 
doubt that whatever Moses commanded them came from 
the same Source that had revealed Himself to them at Sinai. 

1. S>ntpv^3'^K —■ All of Israel Most of the people standing 
before him had not been at Mount Sinai forty years before, 
and Moses wanted every member of the nation, including 
the new generation, to hear the Ten Commandments (R' 
Bachya ). 

ontvyb Drnwtth — And be careful to perform them, i.e., be 
attentive to the details of the commandments, so that you 
can perform them properly (R’D.Z. Hoffman). 

2. nn^ — A covenant ... at Horeb. See Exodus 
22:4-8. 


THE TEN COMMANDMENTS ARE READ WITH TWO DIFFERENT SETS OF TROP OR CANTILLATION NOTES. THE VERSION PRESENTED IN THE TEXT IS 
USED BY THE INDIVIDUAL WHO IS REVIEWING THE WEEKLY SIDRAH. THE VERSION USED BY THE READER FOR THE PUBLIC TORAH READING ON THE 
SABBATH APPEARS IN A BOX ON PAGE 979. 
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1 ^N^oses called all of Israel and said to them: Hear, O Israel, the decrees and the ordinances 
that I speak in your ears today; learn them, and be careful to perform them. 2 Hashem, 
our God, sealed a covenant with us at Horeb. 3 Not with our forefathers did Hashem seal this 
covenant, but with us —we who are here, all of us alive today . 4 Face to face did Hashem speak 
with you on the mountain, from amid the fire . 5 / was standing between Hashem and you at that 
time, to relate the word of Hashem to you — for you were afraid of the fire and you did not ascend 
the mountain — saying: 

6 1 am Hashem, your God, Who has taken you out of the land of Egypt, from the house of 
slavery. 

7 You shall not recognize the gods of others in My Presence. 

8 You shall not make yourself a carved image of any likeness of that which is in the heavens 
above or on the earth below or in the water beneath the earth . 9 You shall not prostrate yourself 
lo them nor worship them, for I am Hashem, your God — a jealous God, Who visits the sin of 
fathers upon children to the third and fourth generations, for My enemies; 10 but Who shows 
kindness for thousands [of generations], to those who love Me and observe My commandments. 

11 You shall not take the Name of Hashem, your God, in vain, for Hashem will not absolve 
anyone who takes His Name in vain. 

12 Safeguard the Sabbath day to sanctify it, as Hashem, your God, has commanded you . 13 Six 


3. Moses stated emphatically that God’s covenant was not 
merely with the individuals who stood gathered around the 
mountain on that auspicious day, but with the entire Jewish 
nation for all time. Thus, his listeners and all Jews of the 
future were as much part of the covenant as were those who 
actually stood at Mount Sinai. 

4. D*JD3 D'33 — Face to face. Moses urged the people to 
realize that they had heard the Ten Commandments not in 
a prophetic dream or vision, but in a direct revelation, while 
they were in possession of all their faculties ( Sfomo ). 

5. Dwai 'rrpa *i»V ’33* — / was standing between Hashem 
and you. In the literal sense, Moses reminded the people 
that he had been the intermediary between God and them in 
the days leading up to the Revelation (see Exodus 19:3*24), 
when he went back and forth from the mountain to the 
people, conveying God’s word and returning with Israel’s 
response. He also referred, perhaps primarily, to the time 
immediately after the Revelation, when the people were 
able to comprehend only the first two commandments, and 
he had to explain the next eight ( Ramban ). 

Drm*v »3 — For you were afraid. The people were so afraid of 
the awesomeness of the Revelation that they drew back in 
fear, so that it was even more necessary for Moses to serve 
as their intermediary (ibid.). 

6-18. rntyy/The Ten Commandments. Moses now 

repeated the Ten Commandments: see Exodus 20:1-14. 
Although the general content of this rendition of the Deca¬ 
logue is identical to that in Exodus, there are some differ¬ 
ences; the commentary here will focus on the significant 
ones. Maharal (Tiferes Yisrael ch. 43) explains that the rea¬ 
son for these differences flows from the nature of Deuteron¬ 
omy, as explained above in the introductory comments to 
this Book. Thus, he notes, the text of the Ten Command¬ 


ments given here should be understood as the way Moses 
perceived and understood the covenant and framed it in his 
own words, according to the people’s capacity to best com¬ 
prehend it. 

12. — Safeguard. In the first version of the Decalogue, 

Israel was commanded to remember the Sabbath [mat]; the 
commentary there explains the difference between remem¬ 
ber and safeguard — the usage here. As pointed out in the 
notes to Exodus, the Sages teach that God said both safe¬ 
guard and remember in a single utterance, meaning that 
both are equal parts of the Sabbath commandment. Ram¬ 
ban (Exodus 20:8) explains that the word *H3J, remember, 
was inscribed on both the First and Second Tablets, and that 
here Moses explained that the negative commandment 
safeguard was included in God’s utterance. See notes there. 

Here, Ramban adds that, in the Kabbalistic sense, when 
God uttered the commandment of the Sabbath, Moses 
"heard remember, and they (heard] safeguard ." At the 
highest spiritual level — the one occupied by Moses — the 
awesome holiness of the Sabbath is such a totally positive 
phenomenon that one who understands its significance 
could not desecrate it. Thus, the positive remembrance of 
the Sabbath contains within itself the impossibility of violat¬ 
ing it, just as one who loves another person need not be 
warned not to harm that person. This was the command¬ 
ment that Moses “heard.” Lesser people, however, did 
not grasp this exalted nature of the Sabbath. They had to be 
told that it is forbidden to desecrate the sacred day; when 
they absorbed the Ten Commandments, they “heard" pri¬ 
marily the negative commandment safeguard (/?’ Gedaliah 
Schorr). 

— As [Hashem] . . . has commanded you. The 
precept of Sabbath observance had been given to Israel 
before Sinai, at Marah. See notes to Exodus 15:25. 
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14. ^109 . . . mr — May rest like you. The term slaue and 
maidservant of this commandment refers to non-Jewish 
slaves, who are required to observe the commandments. 
Consequently, the Torah stresses that they must observe the 
Sabbath like you, i.e., not only are they forbidden to dese¬ 
crate the Sabbath for their masters, they personally must ob¬ 
serve all the Sabbath laws ( Ramban to Exodus 20:10). 

15. Dnyp n*? 0 ”* *9 015T1 — And you shall remember 


that you were a slave in the land of Egypt. Remember that you 
were a slave, and you are free today only because God re¬ 
deemed you, so you are bound to keep His commandments 
(Rashi). 

The commandment in Exodus ties Sabbath observance 
to God’s creation of the universe in six days, while here 
it is connected to the slavery in Egypt. Various explana¬ 
tions are offered: 




971 / DEVARIM/DEUTERONOMY 


PARASHAS VA'ESCHANAN 


5 /14-23 


days shall you labor and accomplish all your work ; 14 but the seventh day is Sabbath to Hashem, 
your God; you shall not do any work — you, your son, your daughter, your slave, your 
maidservant, yourox, your donkey, andyourevery animal, and your convert within yourgates, 
in order that your slave and your maidservant may rest like you . 15 And you shall remember that 
you were a slave in the land of Egypt, and Hashem, your God, has teiken you out from there with 
a strong hand and an outstretched arm; therefore Hashem, your God, has commanded you to 
make the Sabbath day. 

16 Honor your father and your mother, as Hashem, your God, commanded you, so that your 
days will be lengthened and so that it will be good for you, upon the land that Hashem, your God, 
gives you. 

17 You shall not kill; and you shall not commit adultery; and you shall not steal; and you shall 
not bear vain witness against your fellow . 

18 And you shall not covet your fellow’s wife, you shall not desire your fellows house, his 
field, his slave, his maidservant, his ox, his donkey, or anything that belongs to your fellow. 

19 These words Hashem spoke to your entire congregation on the mountain, from the midst 
of the fire, the cloud, and the thick cloud — a great voice, never to be repeated — and He 
inscribed them on two stone Tablets and gave them to me . 20 It happened that when you heard 
the voice from the midst of the darkness and the mountain was burning in fire, that all the heads 
of your tribes and your elders approached me. 

21 They said, “Behold! Hashem, our God, has shown us His glory and His greatness, and we 
have heard His voice from the midst of the fire; this day we saw that Hashem will speak to a 
person and he can live . 22 But now, why should we die when this great T\re consumes us? If we 
continue to hear the voice of Hashem, our God, any longer, we will die ! 23 For is there any human 


— The passages refer to two equally valid aspects of Sab¬ 
bath observance. Exodus focuses on the sanctity of the Sab¬ 
bath, which flows from the fact that God ceased His labor of 
Creation on this day. Here, the Torah states that Jews should 
rest on the Sabbath in order to remember their past as Egyp¬ 
tian slaves (Moreh Neuuchim 2:31). 

— Mention of Egypt is not related to the general laws of the 
Sabbath, but is given only as a reason for the Torah’s insis¬ 
tence that slaves refrain from all work ( Ibn Ezra). 

— The earlier stress on Creation and the mention here of 
the Exodus complement one another as expressions of the 
same theme of God as the Omnipotent Creator and Master 
of the universe. The awesome miracles of the Exodus proved 
that God not only created but still maintains absolute power 
to intervene and override the laws of nature at will. This is 
why the Friday night Kiddush speaks of the Sabbath as 151 
□nyp moy 1 ?. a commemoration of the Exodus from Egypt , 
and as mu/ron ntyyn 1 ? a remembrance of the work of Cre¬ 
ation: Both express the same theme ( Ramban ). 

16. — Commanded you. The commandment to honor 
parents was first given at Marah; see Exodus 15:25. 

17. JOttJ "iy — Vain witness. More inclusive than false witness 
(Exodus 20:13), this term means that a witness is forbidden 
to lie, even if his testimony will not have adverse conse¬ 
quences. For example, if the witness says that someone 
made a non-binding statement that he would give an amount 
of money to a second party, a court will not enforce it and the 
false testimony will not result in a loss. Nonetheless, it is for¬ 


bidden to offer such testimony (Ramban). 

17-18... . kbl... kbi — And... not... and... not .... In 

: 1 

repeating the five commandments that deal with human re¬ 
lationships, Moses connected them with the conjunctive pre¬ 
fix i, to indicate that all areas of sin against other people are 
equally wrong, whether against another’s life, marriage, 
property, happiness, or honor — even to the point of not lust¬ 
ing for what is someone else’s. Thus he wished to impress 
upon the people that no one has the right to assign priorities 
in human relationships; the Torah equates them all. The cli¬ 
max of the Decalogue is the prohibition against not only the 
criminal deed, but even the criminal thought — the jealous 
longing for someone else’s possessions — for the surest pro¬ 
tection against crime is the abolition from one’s mind of the 
criminal thought or any incitement to it ( R ’ Hirsch ). 

18. njKnn kVi . . . liana — And you shall not covet ... 
you shall not desire . The prohibition to couet forbids one to 
take action, such as seeking to coax or pressure the owner of 
the house to sell it. By extending the prohibition to desire , the 
Torah teaches that it is wrong even to fantasize a plot against 
another person, even though one knows he will not be able 
to carry out his plan (Ramban). 

:^n ma . . . Tjjn ri^k — Your fellow’s wife . . . your fellow's 
house. In Exodus, property is mentioned first, but here Moses 
mentioned sensual desire first because average human be¬ 
ings have stronger lusts for sensual gratification than for ad¬ 
ditional property. 
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1-3. Moses called upon Israel to keep the commandments 
scrupulously so that the people's immersion in the service of 
God would lead them to revere and fear Him, and set an 
ennobling example for their children and grandchildren. The 
result would be that God would bring them good fortune and 
their tenure in the Land would be long and fruitful ( Ramban ). 

4-9. The Shema. The role of this passage in Judaism is 
perhaps best exemplified by where Rambam places it in Sefer 


i)Hbf> fw 'o nnx h wnta h n) :ppp ■nnbb f>bi ppi 3 :p *nnbb o?b 
odd o’pp b 6 71 DP 6 ib h ip6)C pr)b 'o pvob tv p nimfo nb 6 ftbi ppp 
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HaMitzuos, where he lists the commandments in logical 
order, beginning with those that are most central to Jewish 
belief and observance. Primary on his list is the command¬ 
ment to believe in God, which is embodied in the first of the 
Ten Commandments: / am Hashem, your God (5:6), because 
without a God Who commands, there are no command¬ 
ments. The second and third of Rambam's commandments 
are contained in the first two verses of the Shema , namely to 
acknowledge the Oneness of God and to love Him. Both of 
these concepts will be discussed below. It is indicative of the 
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that has heard the voice of the Living God speaking from the midst of the fire, as we have, and 
lived? 24 You should approach and hear whatever Hashem, out God, will say, and you should 
speak to us whatever Hashem, out God, will speak to you — then we shall hear and we shall do ." 

25 Hashem heard the sound of your words when you spoke to me, and Hashem said to me, 7 
heard the sound of the words of this people, that they have spoken to you; they did well in all that 
they spoke . 26 Who can assure that this heart should remain theirs, to fear Me and observe all My 
commandments all the days, so that it should be good for them and for their children forever? 27 Go 
say to them, ‘Return to your tents. * 28 But as for you, stand here with Me and I shall speak to you 
the entire commandment, and the decrees, and the ordinances that you shall teach them and they 
shall perform in the Land that I give them, to possess it. ” 

29 You shall be careful to act as Hashem, your God, commanded you, you shall not stray to the 
right or left . 30 On the entire way that Hashem, your God, commanded you shall you go, so that 
you shall live and it will be good for you, and you shall prolong your days in the Land that you 
shall possess. 

6 1 | his is the commandment, and the decrees, and the ordinances that Hashem, your God, 

commanded to teach you, to perform in the Land to which you are crossing, to possess it, 
2 so that you will fear Hashem, your God, to observe all His decrees and commandments that I 
command you — you, your child, and your grandchild — all the days of your life, so that your 
days will be lengthened. 3 You shall hearken, O Israel, and beware to perform, so that it will be 
good for you, and so that you will increase very much, as Hashem, the God of your forefathers, 
spoke for you — a land flowing with milk and honey. 
u ie 4 Hear, O Israel: Hashem is our God, Hashem is the One and Only. 5 You shall love 
Shema Hashem, your God, with all your heart, with all your soul, and with all your resources. 


importance of the Shema that it must be recited every day, 
morning and night (v. 7). Indeed, it is at the very essence of 
Judaism. Ramban comments that its importance is indi¬ 
cated by the fact that the Torah places it immediately after 
the Ten Commandments. 

4. in* 'n u*rftK 'pr — Hashem is our God, Hashem is the One 
and Only [lit., Hashem our God, Hashem is One]. At this stage 
in history, only Israel recognizes Hashem as One, thus He is 
our God ; but in time to come, after the final Redemption, all 
the world will acknowledge that Hashem is One ( Rashi ). 

im< — One. We perceive God in many ways — He is kind, 
angry, merciful, wise, judgmental — and these apparently 
contradictory manifestations convinced some ancient and 
medieval philosophers that there must be many gods, one of 
mercy, one of judgment, and so on. But the Torah says that 
Hashem is the One and Only — there is an inner harmony for 
all that He does, though human intelligence cannot compre¬ 
hend what it is. This, too, will be understood at the End of 
Days, when God's ways are illuminated. R' Gedaliah Schorr 
likened this concept to a ray of light seen through a prism. 
Though the viewer sees a myriad of different colors, it is a 
single ray of light. So, too, God s many manifestations are 
truly one. 

The letters y of yjpu/ and i of in# are written large in the 
Torah scroll. These two letters spell the word ly, witness, 
symbolizing that by his recitation of Shema, the Jew bears 
witness to God’s Oneness ( Rokeach; Kol Bo ). 


5. nanrKl — You shall loue. One expresses love of God by 
performing His commandments lovingly. There is no com¬ 
parison between one who serves a master out of love and one 
who does so out of fear. One who is motivated by fear may 
go his own way if the tasks become too difficult (Rashi), but 
one who serves out of love is ready to make great sacrifices 
for the object of his affection. 

Since love is an emotion, how can one be commanded to 
love? The Torah answers this question in the next few verses 
by saying that Jews should think about the Torah, study it, 
and teach it. When one meditates on God's great and won¬ 
drous deeds and creations, and sees in them His incompara¬ 
ble and infinite wisdom, one will immediately come to love 
and praise Him, and be filled with longing to know Him 
( Rambam ). 

— With all your heart. (The Sages interpret the 
heart as a metaphor for the seat of craving and aspiration.] 
Love God with both your good and evil inclinations (Rashi). 
This means that one should love God by following one s 
good inclination to perform commandments and by reject¬ 
ing the bad inclination to sin (Talmidei R’ Yonah). Alterna¬ 
tively, the “evil inclination” refers to man’s earthly cravings, 
i.e., the desire for food, drink, and physical gratification, and 
the like. By channeling even these drives to the service of 
God, one serves Him with both inclinations (Rambam). 

— With all your soul, i.e., even if your devotion to 
God costs you your life (Rashi). This refers to the rare situa- 
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tions — idolatry, adultery, and murder — in which the 
halachah requires one to die rather than sin (see Rambam, 
Hil. Yesodei HaTorah ch. 5; Yoreh Deah 157). 

The Sages express it, “You must love God even if He takes 
your life” ( Berachos 54a), implying that if a Jew must accept 
martyrdom, he should do so with the attitude that he is not 
the victim of a human murderer, but that he has scaled the 
spiritual height of giving up his soul to God ( Alshich ). The 
great R’ Akiva was joyous while he was being tortured to 
death. To his incredulous disciples, he explained, "All my 
life, I prayed that l would be able to maintain my love of God 
even if it cost me life. Mow that I succeeded in doing so, 
should 1 not be happy?” ( Berachos 62a). 


According to Ramban, your soul refers to the seat of the 
intellect, meaning that one should devote one s entire intel¬ 
lectual capacity to the love of God. 

^*ix^‘5aai — And with all your resources , i.e., even if love of 
God causes you to lose all your money. There are people 
who will risk their lives to save their money; even those who 
put wealth above life must place love of God above all 
{Rashi ). 

6. ol'n — Today. You should always look to these matters as 
if they are new, fresh, and exciting — as if the Torah were 
given today — not like a stale, outmoded dogma (Rashi). If 
one makes the effort, one can always find stimulation and 
challenge in the Torah and commandments, and this is the 
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6 And these matters that I command you today shall be upon your heart . 7 You shall teach them 
thoroughly to your children and you shall speak of them while you sit in your home, while you 
walk on the way, when you retire and when you arise. 0 Bind them as a sign upon your arm and 
let them be ornaments between your eyes . 9 And write them on the doorposts of your house and 
upon your gates. 

10 It shall be that when Hashem, your God, brings you to the Land that Hashem swore to your 
forefathers, to Abraham, to Isaac, and to Jacob, to give you — great and good cities that you 
did not build , 11 houses filled with every good thing that you did not fill, chiseled cisterns that you 
did not chisel, orchards and olive trees that you did not plant — and you shall eat and be 
satisfied — 12 beware for yourself lest you forget Hashem Who took you out of the land of Egypt, 
from the house of slavery. 13 Hashem, your God, shall you fear, Him shall you serve, and in His 
Name shall you swear. 14 You shall not follow after gods of others, of the gods of the peoples 
that are around you. 15 For a jealous God is Hashem, your God, among you — lest the wrath 
of Hashem, your God, will flare against you and He destroy you from upon the face of the earth. 

16 You shall not test Hashem, your God, as you tested Him at Massah. 17 You shall surely 


way to guarantee that one will not grow tired of the Torah 
and let its observance become an uninspiring habit. 

7. Tpaab — To your children . This refers even to one’s 
students, since the Torah considers students to be like 
children ( Rashi ). It is incumbent on every scholar to teach 
students, even if they are not his children, but if he cannot 
teach both, he should give preference to his children (Ram- 
bam, HU. Talmud Torah 1:2). 

A person demonstrates his devotion to the Torah by what 
priority he gives it in the education of his children. 

□a rnanj — And ... speak of them. Your main topic of 
conversation should be the Torah and service of God (Rashi). 

.. . Tjjvaa ^riatfa — While you sit in your home. .. By 
occupying yourself with Torah study in every possible situa¬ 
tion, you will reach your goal of loving God (Bechor Shor). 

T)K»pai ^aatyai - When you retire and when you arise. This 
expresses the commandment to recite the Shema twice a 
day, at night and in the morning, the times when people 
normally go to sleep and wake up (Rashi). 

This verse is understood on two levels. For those who seek 
perfection, it is a call to study the Torah unceasingly, at all 
times and in every possible situation. But those who are not 
capable of this goal are commanded at the very minimum to 
recite the Shenna morning and night (Haamek Davar). 

8. pa . . . — Upon your arm ... between your 

eyes. The Torah commands that this passage be written and 
inserted into tehllin that are to be placed on the upper arm 
and on the head, above the hairline, directly above the space 
between the eyes. See Exodus 13:16. 

noyto 1 ? — Ornaments. It may be that the tefillln of the head is 
called an ornament (see notes to Exodus 13:16) because it 
displays for all to see that the Jew considers this sign of 
devotion to God to be his adornment. 

10-15. Not succumbing to prosperity. Moses speaks 
again of the contrast between the slavery of Egypt and the 
great prosperity awaiting Israel in its Land. People can deal 
with such a sudden change in status in two ways. They can 


feel indebted to the One Who plucked them from suffering 
to splendor and utilize all their newfound good to intensify 
their gratitude and loyalty to Him. Or they can let success 
convince them that they owe no allegiance to anything but 
their own hard work and intelligence. Prosperity is at least as 
great a test to faith as poverty. 

10-11. “HpK napi nVti ony — Great and good cities 

that you did not build. These two verses list a host of prizes 
awaiting the Jews when they will occupy the Land. 

13. — Shall you fear. After the commandment to love 

God, Moses added the complementary commandment to 
fear Him. Love motivates people to serve; fear prevents them 
from sinning (Ramban). 

There are two categories of fear. The lesser of the two is 
the primal fear of punishment or pain. The higher and more 
desirable fear, more aptly called reverence or awe, is over¬ 
powering respect, which in itself will prevent sin. One does 
not defy a gun-wielding mobster, and one does not defy a 
very great person whom one reveres— but the reasons are 
far different. 

yatyn ttttyai — And in His name shall you swear. This is not 
meant as a positive command, for it is preferable not to take 
oaths. Rather, it is an implied negative commandment, that 
in case one must swear, it is forbidden to do so in the name 
of anything but God’s Name (Ramban). 

One who has the attributes called for by this verse — fear 
and service of God — has a right to swear, for his piety will 
assure that he will do so truthfully (Rashi). 

16-19. Further trust in God. Love and fear will lead to 
further refinement of a Jew’s conduct, between man and 
God and between man and man. 

16. lOjn id? — You shaU not test. At Massah (see Exodus 
17:7), Israel needed water and put God to the test, saying, in 
effect, “If You give us water, we will follow You; and if not, we 
are free to leave You.” At that time and in the years since, 
God proved His power and love for Israel over and over 
again. As a result, Israel has no right to doubt God or to test 



a /1 - m /1 


pnnxi nuns 


onan aao / 976 


Il3r6 # ;h NHlps n; intpn 
33VD1 n' :Tj|?D h ’nin;j 7 i nnnnpi 

30’H ‘j’-ja ” D3j7 IpnTI 
D”i7 T 7 Knpp NV1*?rn nTni “7iyni 
i^yg “73 rp ngnn^o' ^nnpN 1 ? « 
ns 5 t 7’ t ?n ’l nk>? ^nii?n ^337 
kh nan 1 ? in>? Tig ^nV’ 
n -[lpa it xam N’n’pi Nnnno 

H?V TR 1 ? : V 2r ?1 Kjn 1 ™ 

■» kipdki onym nVis^ Kinn 
pnN ” sitim :KEnpn ktq any ran 
□nynn pw'qi y»n?lni 

iKjrv^ rims Wik ^331 ninsn 

tr " : ** ** “ '.*: ▼ : - 

k^vk 1 ? bni innn pDK Kirn id 
□” p n KyiK nj inn 1 ? kjjv 
bz rr> layn^ «kjipdi id Mnnixb 
kjh^k « m ^mn 1 ? y^Kn kw 
K nr»3 Kirnn^ K’nv *73 k ib ivb 
-iipi nx kA Knn Krrojina :ynn 
« mp Kin Kmpan ^3 rr» nayn^ 
« la^JP IN k :K3ipS H KQ3 KJH^K 
inn 1 ? bby w 1 i k^ik^ ■qn 1 ™ 
IP t»kpp y>nny '■pm nnyra*? 
■•kiPki ■wnn ’Knn imp 
kiqw ■’KDian ■'Kim ■’khdi voyiai 
linpniD :T|37p pp^pn'? pioao ■pnny 
imn k im ynnnni ■qnip •qn^K P 
onnp k^i d;p ^nb npn k'? pnir 
■qrng png |nnpn K^ii :pn^y 


iwx vpm T»nijn DSTfbx mrp nianaTix inm/n 
rib iv” 'wb 1 ? mrp tvs mum "lu/m mtom :my m 

It - j* I - - : a /• •• : <1 “ : ;tt - t «• t : |, T • 

mm ysttfrittJN niurt ynKrrriK rntfmi nxfn 

v. 7 “ : ■ v ■: t - I v jt t t : -it : t t 

"l-f W ninb 01 

niyrt nn m3Kb> -irm ^ i ?ku 7 , ' _, '3 imn 1 ' 3 
idddk mrp my “iu/k □’usu/am bvnm 

I • \ i- : 


11 in 


A3 


13 


uioyl onyuD nvia 1 ? u ,, 'n annv rinb moKi 
tpnD'm n'niK nirp mn inpm t> 3 nnyuja mn , > 

• : 1 j I j- • - Iitt -: jt ; ■ v.- : • n 

wmb irr , 3-‘7D3 : i mnaa onyoa I □ ,, ym n^'m 

. : v ▼ ; j : - : •«-:•: y t : • : 

tin \?b nn 1 ? un'N x^nn lyb 1 ? du/e x^yin unixi 

v ▼ v <t t y t 1 - - : at • r v.t : 

tin nite/y 1 ? mm ixiyi imn'ax 1 ? vau/a iu/x yixn 

v *: i” r* — : - r* ■: i- : • jv ■: I v t t 

b 1 ? mu 1 ? wn'^x mmTix nxm 1 ? n'jxri ovnrrte 

t j : a** vs j v vt : ■ : v ** t Ij* i- t 

■■'3 u^-nmn npim :mn o^ns umnb own-bs n 
mrp td 1 ? nxin myiarr^sTix mti/y 1 ? ibu/a 

j *• : • - jt : • - t v •: 1- : • 

mri^N mm 'wy ^ :i3iy nwx3 umbx K 

1 v 7: j 1 ■: r : <• it • jv “! 1“ v v: 

■on ^ufji nniyi^ mau/’xn nnx-myx yixrr^x 

l‘ J” T ; AT : ■ : T VT T JT “ V “! 1 V T T 

’ham Tinsm h)axm nbnam’nnn ibao 1 n^n 

■ • : - : j* 1“ : — ; • v: it : • t ; • - ; • • i- l v t • j* - 

oiinai :T73J3 D’Diyyi d’di obi nymy ’onmi inm a 

t t : tI iv ■ v.’ “si* j 1 - jt : • . ; 

'n' 1 ? nnx bnnn Dinn omsm itt^n mrp 

1 t •-:i‘- <■• i- at * * : I w t : I uv v: s 

^n3 D3 mnnn x' 1 ?! :D3nn x' 1 ?! nnn unb ni3n j 

I : • at I v.- - : • j : i- t : j : : jv t j : • 


’yaw 


t 


7 n 


r nmm pc!) .bwji (k) :(D’ 63 hnb’^n) |nr inf) fane inn c’ .inn p*w .iai ivkd (u^) :pin mien onrti] men if .aiuni i^n (m) 
imb oifa ib upf) ,]P onb jnn 6b .D 3 nn k^i (n) :(n:n» jbnb) bri 3 n bpi pi -jaa o p) :op» <|io ’idd ;f 3 ::n nine) 'ni onn bn n6 ’nwni ,131 


His prowess. By extension, this means that Jews may not 
doubt the promises of the Torah or the prophets, or to serve 
God only on condition of a reward ( Ramban ). 

17. vnijn — His testimonies, i.e., commandments that 
testify to historical events, such as matzah to recall the 
Exodus and the Sabbath to recall Creation. 

18. aiuni itefjn n’ttry} — You shall do what is fair and good. A 
person who has total faith in God will not hesitate to deal 
generously with opponents, for he knows that God will see to 
it that he gets what he is entitled to, in one way or another. 

ittWi — What is fair. In litigation, you should agree to 
arbitration and compromise, and be willing to be generous 
to your opponent by not asserting the full extent of your 
rights ( Rashi ). Thus, after exhorting Israel to keep the com¬ 
mandments scrupulously, he told them that the rest of their 
actions, specifically their dealings with people, should be 
guided by a sense of what is fair and good in God s eyes. How 
to do so in any given situation depends on the sensitivity and 


stature of the individual, for it is impossible to spell out all 
alternatives and situations in the Torah. General guidelines 
must be gleaned from the Torah’s requirements to show 
compassion and forbearance to others, such as not taking 
revenge or cursing, showing respect to the learned and aged, 
and not being apathetic to the danger or financial losses 
threatening others {Ramban). 

20*25. Teaching the tradition to children. The people 
Moses was addressing had either experienced the Exodus 
personally when they were young or had heard about it 
firsthand, and all of them had seen God’s miracles in the 
Wilderness. They could understand very well that God was 
not to be tested and that their love, fear, and trust should be 
reflected in their general behavior. But future generations 
would not have shared this experience. To them, the tradi¬ 
tion would have to be transmitted by parents and grandpar¬ 
ents, for the eternal nation must never lose its connection to 
the events and faith that shaped it. In every new migration in 
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observe the commandments of Hashem, your God , and His testimonies and His decrees that He 
commanded you. 18 You shall do what is fair and good in the eyes of Hashem, so that it will be 
good for you, and you shall come and possess the good Land that Hashem swore to your 
forefathers, 19 to thrust away all your enemies from before you, as Hashem spoke. 

Teaching 20 If your child asks you tomorrow, saying, “What are the testimonies and the decrees and the 

the ordinances that Hashem, our God, commanded you?” 

T (Mdren 21 ^ ou sa ^ to ^ our c ^, were slaves to Pharaoh in Egypt, and Hashem took us out 
of Egypt with a strong hand. 22 Hashem placed signs and wonders, great and harmful, against 
Egypt, against Pharaoh and against his entire household, before our eyes . 23 And He took us out 
of there in order to bring us, to give us the Land that He swore to our forefathers. 24 Hashem 
commanded us to perform all these decrees, to fear Hashem, our God, for our good, all the days, 
to give us life, as this very day. 25 And it will be a merit for us if we are careful to perform this 
entire commandment before Hashem, our God, as He commanded us. 


7 1 hen Hashem, your God, will bring you to the Land to which you come to possess it, and 

many nations will be thrust away from before you — the Hittite, the Girgashite, the 
Amorite, the Canaanite, the Perizzite, the Hivvite, and the Jebusite — seven nations greater and 
mightier than you, 2 and Hashem, your God, will deliver them before you, and you will smite 
them — you shall utterly destroy them; you shall not seal a covenant with them nor shall 
you show them favor. 3 You shall not intermarry with them; you shall not give your daughter 


Jewish history, this challenge is born anew, for Israel in a 
new land must build on the traditions, customs, and experi¬ 
ences of its parents and grandparents, who fought to remain 
loyal to the faith of their own forebears — and persevered. 

20. This question is familiar as that of the Wise Son of the 
Pesach Haggadah. By saying you , the son does not mean to 
exclude himself from the obligation to perform the com¬ 
mandments; rather, he is addressing the people who had 
participated in the Exodus ( Rashi to Siddur), or he means to 
direct his question to Jews in general, asking about the 
commandments that God gave Jews over and above the 
universal Noahide laws ( Sfomo ). 

22. irryb — Before our eyes. In response to the children’s 
question, we stress that the miracles were performed in full 
view of an entire nation ( Ramban ), and, as verse 23 states, 
God took us out of Egypt, for every Jew should see himself 
as if he had been part of the Exodus. 

24. ub nlub — For our good. No undesirable consequences 
can result from the performance of God’s commandments. 
The decrees may be incomprehensible to human intelli¬ 
gence, but they are for our good. And the ordinances that 
regulate civic and social life give us life, by fostering a 
tranquil, supportive society (Ramban). 

25. la^Tpnn njnan — And it will be a merit for us. The 
translation follows Onkelos. Not only is the performance of 
the commandments a good thing in itself, and not only does 
it promote the public good, it also provides a further benefit 
to those who perform the commandments, because God will 
regard those good deeds as a source of merit in the World to 
Come (see Sfomo). 

Alternatively, the word n;ny may be rendered righteous¬ 
ness, for performance of the commandments will be a 


source of righteousness in the sense that the nations who 
observe our conduct will regard us as good people (Ibn Ezra ). 
Or, the word refers to God’s reward to those who serve Him 
and should be rendered charity: He will reward us amply, and 
since we are obligated to serve Him regardless of whether or 
not He chooses to reward us, whatever He does for us will be 
an act of Divine charity on His part (Ramban). 

7. 

Moses returns to a recurring theme of his final words to 
Israel — the preparation of his people for their new life in the 
Land. 

2. *rtoanai — Hashem. .. will deliver them. Moses stressed the 

V * T 

miraculous nature of the forthcoming conquest of Canaan, 
so that his listeners would realize how indebted they would 
be to God. The seven Canaanite nations were greater and 
stronger than Israel, but Israel would prevail. 

nna nnb n'l3irirt — You shall not seal a covenant with them. 

* i v » i • 

Israel was forbidden to make a covenant that would permit 
the Canaanites to remain in the Land and continue to 
worship idols (Rambam, Hii Avodah Zarah 10:1). If, how¬ 
ever, the Canaanites agree to stop their idolatry and accept 
the seven Noahide laws, Israel was permitted to make peace 
treaties with them (see HU. Melachim 6:4). For other opin¬ 
ions, see below 20:10-20. 

nanri Kb — Nor shall you show them favor. According to 
Rarr&am, this, too, does not apply to a gentile who accepts 
the Noahide laws. 

3. Ipnnn — You shall not intermarry with them. This 
prohibition applies to all non-Jews. The reference to “mar¬ 
riage” is not meant literally, since a marriage between a Jew 
and a gentile has no halachic validity; the verse bans a 
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marriage-like arrangement — regardless of whether it is rec¬ 
ognized as valid by the secular authorities — with a gentile 
partner ( Rambam, Hii Issurei Biah 12:1). 

4. mrjxn tpa"nx mp’“*3 — For he will cause your child to turn 
away from after Me. “ He" refers to the gentile mate of the Jew¬ 
ish woman, and the “ child" is the child who will be bom of such 
a marriage. Since the mother is Jewish, the child is Jewish, but 
his gentile father will raise him as a non-Jew, turning him away 
from his faith. Pointedly, the Torah does not say she will turn 
your child away, because if a Jew lives with a gentile woman, 
their issue is not Jewish ( Kiddushin 68b as understood by 
Rashi; see Tos. ). 

5. . . . i3f'nn DSHnnhatn — Their altars shall you break apart 
Instead of pursuing friendship with those who will compromise 
the Jewishness of your progeny by leading them into idolatry, 
you should destroy all vestiges of idol worship ( Ralbag ). 

6 . '71*? rmx umj? ny 13 — For you are a holy people to Hashem. 


In contrast to all other nations, Israel’s destiny is guided by God 
Himself, not a ministering angel. Thus, idolatry is an especially 
heinous sin if it is practiced by the nation that God has taken 
as His own ( Ramban ). 

7. D337H x^7 — Not because you are more numerous. Normally, 
a king would be expected to cast his lot with the most populous 
nation, for. With the multitude of the people is the king’s glory 
(Proverbs 14:28). If God chose Israel, therefore, He must have 
found unique merit in them (Ramban). 

8. . . .ny^itfn"ni<lm3^niD3gX'nn3nKn , '3 — Rather, because 
of Hashem s love for you and because He observes the oath.... 
Moses gives two reasons for God’s choice of Israel: (a) He found 
them worthy of His love; and (b) because of His oath to their 
Patriarchs. The reason for His love is not given, but it may be 
because He knew that Israel’s faithfulness would be unswerv¬ 
ing. It is natural for someone to choose a friend who will remain 
loyal no matter how great the difficulty (Ramban). 
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to his son, and you shall not take his daughter for your son , 4 for he will cause your child to turn 
away from after Me and they will worship the gods of others; then Hashem's wrath will bum 
against you, and He will destroy you quickly. 5 Rather, so shall you do to them: Their altars shall 
you break apart; their pillars shall you smash; their sacred trees shall you cut down; and their 
carved images shall you bum in fire. 

6 For you are a holy people to Hashem, your God; Hashem, your God, has chosen you to be 
for Him a treasured people above all the peoples that are on the face of the earth . 7 Hot because 
you are more numerous than all the peoples did Hashem desire you and choose you, for you are 
the fewest of all the peoples . 0 Rather, because of Hashems love for you and because He observes 
the oath that He swore to your forefathers did He take you out with a strong hand and redeem 
you from the house of slavery, from the hand of Pharaoh, king of Egypt . 9 You must know that 
Hashem, your God — He is the God, the faithful God, Who safeguards the covenant and the 
kindness for those who love Him and for those who observe His commandments, fora thousand 
generations. 10 And He repays His enemies in his lifetime to make him perish; He shall not delay 
for His enemy — in his lifetime He shall repay him. 11 You shall observe the commandment, and 
the decrees and the ordinances that I command you today, to perform them. 

THE HAFTARAH FOR VA'ESCHANAN APPEARS ON PAGE 1196 . 


9. iniarfc nnwSi varjKb — For those who love Him and for those 
who observe His commandments. For those who serve God out 
of love, God extends His reward for as long as tiuo thousand 
generations (see above, 5:10). But for those who serve Him 
only out of fear, as this verse says, the reward is still enormous, 
but it extends for only one thousand generations (Rashi). 

10. lwatyb — His enemies. Even the wicked deserve reward for 

* i i 

their good deeds, and God does not deprive anyone of what is 
rightly his. So the wicked are rewarded, but they will not share 
the bliss of the World to Come; instead, God rewards them 
quickly, in this world, so that they will not survive to enjoy the 


great rewards that await the righteous (Rashi). 

11. dIvt — Today, to perform them. Midrashically, the 

Sages (Avodah Zarah 4b) expound that today — in this life — 
is the time to perform the commandments, but the full extent 
of their reward can come only in the World to Come (Rashi). 

*#5 .pa'D V'Kny .D’piDB rr*'p — This Masoretic note means: 
There are 118 verses in the Sidrah, numerically corresponding 
to the mnemonic 5"Kny. 

The mnemonic means "my strength is God” a reference to 
the Torah, as exemplified by the Ten Commandments, which 
are recounted here (R’ David Feinstein). 


THE TEN COMMANDMENTS WITH THE TROP OR CANTILLATION NOTES USED BY 
THE READER FOR THE PUBLIC TORAH READING ON THE SABBATH (see page 968). 
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PARASHAS EIKEV 


Moses continued encouraging the nation to trust in God to 
insure their successful conquest of the Land and abundant 
blessing in every aspect of their lives, and he stressed again 
that all vestiges of idolatry had to be eliminated from the Land. 


12. 3py — The reward. The translation follows Onkelos and 
R’Saadyah Gaon, and is similar to that of Ibn Ezra. Rambarx 
renders because [you will hearken . . . ]. 

Midrashically, the word 3j?y, which also means heel, al- 
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12 his shall be the reward when you hearken to these ordinances, and you observe and 
perform them; Hashem, your God, will safeguard for you the covenant and the kindness 
that He swore to your forefathers. 13 He will love you, bless you and multiply you, and He will 
bless the fruit of your womb and the fruit of your Land; your grain, your wine, and your oil; the 
offspring of your cattle and the flocks of your sheep and goats; on the Land that He swore to 
your forefathers to give you. 14 You will be the most blessed of all the peoples; there will be no 
infertile male or infertile female among you nor among your animals. 15 Hashem will remove 
from you every illness; and all the bad maladies of Egypt that you knew — He will not put them 
upon you, but will put them upon all your foes. 16 You will devour all the peoples that Hashem, 
your God, will deliver to you; your eye shall not pity them; you shall not worship their gods, for 
it is a snare for you. 

17 Perhaps you will say in your heart, “These nations are more numerous than I; how will I be 
able to drive them out?" 

18 Do not fear them! You shall remember what Hashem, your God, did to Pharaoh and to all 
of Egypt . 19 The great tests that your eyes saw, and the signs, the wonders, the strong hand, and 
the outstretched arm with which Hashem, your God, took you out — so shall Hashem, your 
God, do to all the peoples before whom you fear. 20 Also the homet-swarm will Hashem, your 
God, send among them, until the survivors and hidden ones perish before you . 21 You shall not 
be broken before them, for Hashem, your God is among you, a great and awesome God. 

22 Hashem, your God, will thrust these nations from before you little by little; you will not 
be able to annihilate them quickly, lest the beasts of the field increase against you. 23 Hashem, 
your God, will deliver them before you, and will confound them with great confusion, 


ludes to the sort of commandments that people may regard 
as relatively unimportant, so they tend figuratively to "tread 
on them with their heels.” Thus, the Torah assures Israel that 
if they are careful to observe even these neglected com¬ 
mandments, they can be certain that God will reward them 
with His covenant and kindness ( Rashi ). 

n^Kn D’UBumn n« — These ordinances. According to Ram • 
ban, the Torah refers to the courts’ obligation to exercise 
judgment in monetary disputes and especially to punish 
those who transgress the laws and decrees of the Torah. 
Such action by the courts may be unpopular, because peo¬ 
ple may shrink from imposing the death penalty, and even 
monetary judgments may incur the wrath of powerful liti¬ 
gants who may seek to avenge themselves against judges 
who rule against them. To the judges who may be afraid to 
flout the popular will or the threats of the influential, the next 
verse promises that God will love those who are fearlessly 
loyal to Him — and perhaps that He will inspire others to love 
them — and He will bless them and see to it that they and 
their possessions are not diminished by those who seek to 
harm them. 

nna «3 — The covenant , i.e., God’s oath to Abraham ( Genesis 
17:7). This refers to God’s special relationship with Israel, 
whereby His bounty flows directly to His people, without 
intermediaries ( Sfomo ). 

17-10. Any rational observer would ask how Israel could 


dare to cross the Jordan and face certain defeat at the hands 
of larger and stronger nations. To this Moses answered that 
such "logic” is spurious. Did not the Jews see how Pharaoh 
and his nation and legions were brought down by supernatu¬ 
ral means? If so, it should not be surprising that God would 
grant His people victory in Eretz Yisrael , as well. 

19. See 4:34. 

20. rqnarn — The homet-swarm . See Exodus 23:28. 

2 1 . nrnaett ynjm — You shall not be broken before them. 
Since God will be among you and He is great and awesome, 
any fear you mig^it have of the Canaanite nations should be 
submerged in your greater fear of God (Ibn Ezra), and if so, 
you should consider the Canaanites to be insignificant. 

22-24. God assured the people of an overwhelming victory, 
and, furthermore, told them that they would win in a way that 
would not cause them a different kind of harm: For if all the 
Canaanite nations were to be routed or flee immediately, 
vast stretches of the Land would be unpopulated and open to 
uncontrolled habitation by wild beasts, many of them dan¬ 
gerous. If so, the great victory would come at an unaccept¬ 
able cost. True, if the people were absolutely righteous, they 
would have nothing to fear from beasts, but Moses knew 
that, realistically, the people would fall short of such a high 
degree of saintliness. He told them, therefore, that although 
they would conquer most of the Land quickly (v. 23), and that 
the "mighty” kings would suffer such a resounding defeat 




apy nuns 


d nan nao / 982 


U / n - 13 / t 


-]T3 ii.Ta^n npn?i -o :pyrn^-j iy 
Kb Kjntf ninnn iinnu/ rv inini 
rjiruv iy ^nngn tfiK nnyjr 
Kb iqu? ]npin pnniyy ■naby™ 
391m jimby h K3qai KSpa inqn 
;h Kgnqn n* na bpnn Knbn 
“|jrab pnqnq byn Kb) id :Kin ■qnbK 
nayptyn Kyptf nni? Knqn vini 
:Kin Knqq n* naprnq Kpnm 
]H Knv TJpan k:* ir i Knqpgn 
|upn) pmrn bn? laynb intpn 
in cup it] KyiK jt prrrn) pnni 
h KniK bp rv npiniD :|i3nn3f$b 
|i]ip pypiK p“] ^nbi$ p ^1151 
“invoab ^nvayb bnp Knpinp 
□k vamps nunq ^bp n rv yvnb 

n K3H JT ^bplK) qJS3K) ^yia :Kb 
hns Tpnnp* pyT Kbi Knyi? Kb 
Knnb by Kb nrt ^rnynlKb 
bp by nx Ktfa* n?pqn vamnbp 
:KU72K D!pq 1 H kid 1 ?? rvpsK 
Kb paorpi pan niobp Kb pirop-t 
ppb ny yvn)n rpatp pypqK jap asn? 
11 ma rv K"i35 nbn h kh 3 nn 

t: - : t t : - l " — r — r 

;h KHlps rv "iun)i qb qbn pnbK 
yiinig japrn irrwp ^npb pnbK 
■nbyn inbK « hkt :nrv bmnba 
|«nq pbqa ktij KyiK ksu KyiKb 
lypap pppa pninni pry vinsn 
papu) jnypi pt?n KyqK n :P“I 1 U ?1 
pipy Knrvrj KyqK r^T] pjkjt 
n xyiKu :U/3i Kiay k 1 m Niron 

f : - ▼; t:t ■ ; 

Kb KDnb n3 bmn nu3003 Kb 

f ▼ : • ” *■ : : ■ : t 

KnapK h KyqK n3 oyqn b3 ipnn 
:Kiyn: bioan Kmium Kbrm 

t ▼ : t t t:; — 


dbkjtik maxm bn^n trui :mn^n nv 
:nnx 1)1 ^jaa'W ix.IW’K'? nrwtfn nnnn 

nnti noa ‘Danrrxb tt/Ka 'riant^n nn^n'^K ,,I 7 ,, Da 

(tt: I v v : “ • a** t I j : : • vv •• i v: j- ■ : 

^ i n' I 7K mrp nayin ’a la t/pin ts a 1 ? nnp^i bn^y 

I \. m : v: j y~ ■: j* u'*t * I v< It jt : I-its v •• *• 

in)33 nnn n^m ^n ,, a- I 7K bavin K^an-R 1 ?! :Nin 

AT V *." T j- T : I v V T - I <* T I : | 

:Nin mn-’a uaynn I aym laypt/n I Ypv 

• v ■>" • w^: i- : /• - : *vl: - : I fe- - 

nit^y 1 ? tnnivn ovn •>ajN niy)Dn _I 73 
Y“iNrrnN nntt/T’i bnKai □rv’am Ti^nn lyb 1 ? 
■n-rirr^nN man iDa^nax 1 ? mn 1 yatPrnu/K 

I v Y “ t v jt : - it: iy •• i -: i- ». j- : ■ %■ 

aaiKia nju; D^yanx nt :nr6x mn 1 aa^m “«yx 
alatt/nn ^aa'ja at/x-nx nya 1 ? an'DJ 1 ? an'ay lyb 1 ? 
au/x irarrnx a^axn aayan aayn ix^'Dx in'iara 
-by x 1 ? •>3° aynin lyn 1 ? a^nax , iiyT> x^i nyr - x^ 
mn^’a xym-^a-^y ’a nixn mm 'na 1 ? Dn'pn 

r j t t -V t t it r: : r — : v <y - 

X 1 ? ibiD ai'jyn nnba x 1 ? :tnxn n^n 1 

j ».l : : -: I y t i** t : it < I : t : it t it jy : * 

-iU7xa ’a aaab-oy nymi :miP D’yaax nt npya 

Y *: i“ IaY t : vt ; -t; it t / t : - w It a" t 

- nx mntt/i mmw a’n'^x mm ba _ nx bnx aD’’ 1 

v t : - jt : iyT” : I vy v: j : j —: 

•’a :in‘x nxa^i naaaa na 1 ? 1 ? am'^x mn 11 niyn 

• < i jt : ■ : vt t : ■ v jy t I ay vs j v : • 

mb vax naiu vax-^x axnn mn'^x mn 1 

■ t •■ -; r I y v< at I y jy v vl -: r : I v y: j 

naytyi nun vax :anai nypaa n^xy 1 nbnm rmy 
au/x vax iiPaai tjdu/ mrvax njaai njxm lan 

y ■: i y y it : l v vy f’ l y iy i a ■ ; vt ■■ : l v jy : 

na ‘Pa aonmx 1 ? nn 1 ? na^ax'n njaona x 1 ? 

at v j- : y i y y jt - i < 

inu/m a'ynn nnanm ^ha nnax au/x vax 

Y i : j s — t vy t -: i“ y : - r r: t -: r: I v •:* 


aa 


na 


ia 


K 


a 

n 

i 

T 


n 


n 




,wj)c {tub p’p o')-u r?c tod o?» 3 bp 061 ,0'ftwt) O’b |TOD 0Pl6 
ppd) tt .rrpara «b :(ttn i n m) top r:c ppip po cwbD 
oto DTOa .]nv nn (n) ipiptoj ubm jhd 

:(oc npo) "|dp otoi5» opi di5p ppb .^nn oinyyi mbaa (K) :;pc 
K b (n) :topj D«wn nyuai ^npaar .^aaba anKn bK (a) 
:ttb ptb3 ww ’D »ap /wi nwaa ia nvab K3 nnK inpaara 

that they would soon be forgotten (v. 24), the victory 
would not be such that beasts would take over the Land 
{Ramban). 

26. ^q'TO^bK nayin K^an-icb] — And you shall not bring an 
abomination into your home. Both Rambam and Ramban 
agree that the verse prohibits anyone to benefit from an idol 
or its accoutrements. Chinuch (ch. 435) extends the prohibi¬ 
tion to any sort of profit from funds or other items that were 
obtained in violation of Torah law, because the same lust 


pj’bc ,ppi 6 ami piJ» 3 pbnpp of) f P*nf> mm .totow .mama ba (k) 
'33 ib»p pc6 cpv pitto pf)i ppttc ,panup oc b» 6b6 piJpp nf)Pp3 
0P3 pDPP) H3b pen f>boi obna »pp’) 03C3 n3p onJnn iftap 
pfnpj pnnai ,pnnub ptodp ttp ’nb ttb (P 1 :;’ nine) opibnpb 
apapp 6bi 1PD3P 6bc .r»m*n mnunn (a) :o 6niP3P) one bn 
O’ipjni OP1D33 pee vp aiaa ’ 33 n .nnba Kb "|nb nv (a) :nnft 

that propels people to worship idols propels them to seek 
monetary gain in other forbidden areas. 

8 . 

*•4 The lesson of food 

1. njarwrrba — The entire commandment. Moses stressed 
that no Jew could pick and choose among the command¬ 
ments of the Torah. The blessings promised by God were 
contingent on Israel’s acceptance of the entire Torah, as if 
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until their destruction . 24 He will deliver their kings into your hand and you shall cause their name 
to perish from under the heaven; no man will stand up against you until you have destroyed 
them. 25 The carved images of their gods you shall bum in the fire; you shall not covet and 
take for yourself the silver and gold that is on them, lest you be ensnared by it, for it is an 
abomination of Hashem, your God . 26 And you shall not bring an abomination into your home 
and become banned like it; you shall surely loathe it and you shall surely abominate it, for it is 
banned. 


8 

The 
Lesson 
of Food 


1 | he entire commandment that I command you today you shall observe to perform, so 
that you may live and increase, and come and possess the Land that Hashem swore to 
your forefathers. 2 You shall remember the entire road on which Hashem, your God, led you 
these forty years in the Wilderness so as to afflict you, to test you, to know what is in your heart, 
whether you would observe His commandments or not . 3 He afflicted you and let you hunger, 
then He fed you the manna that you did not know, nor did your forefathers know, in order to 
make you know that not by bread alone does man live, rather by everything that emanates from 
the mouth of God does man live. 4 Your garment did not wear out upon you and your feet did 
not swell, these forty years. 5 You should know in your heart that just as a father will chastise 
his son, so Hashem, your God, chastises you. 6 You shall observe the commandments of 
Hashem, your God, to go in his ways and fear him . 7 For Hashem, your God, is bringing you to 
a good Land: a Land with streams of water, of springs and underground water coming forth in 
valley and mountain; 8 a Land of wheat, barley, grape, Fig, and pomegranate; a Land of 
oil-olives and date-honey ; 9 a Land where you will eat bread without poverty — you will lack 
nothing there; a Land whose stones are iron and from whose mountains you will mine copper. 


all of it, in its entirety, is a single, integrated command. 

The Sages in the Midrash infer from this term that one 
who begins to perform a commandment should persevere 
to its completion, for the fulfillment of the commandment 
will be credited to the one who finishes the task ( Rashi). 

2. The forty-year experience in the barren Wilderness 
proved that God supplies all the needs of those who follow 
Him ( Ramban ). 

jyn^ — So as to afflict you , i.e., to subject you to the 
uncertainty of not having any reserves of food, and being 
forced to trust that there would be manna awaiting you the 
next morning on the desert floor ( Rashbam). 

— To test you . Would your difficulties in the 
Wilderness lead you to doubt God and put Him to the test? 
(Rashi). 

3. God afflicted you with the hardship of travel and let you 
hunger by not affording you extraneous pleasures (Ibn Ezra). 
Even the miraculous manna was a test for the people, 
because they had no prior experience with anything like it, 
and they did not know whether human beings could subsist 
for long on such food (Ramban ). 

4. The clothing, too, proved that God was with them, for it 
is a miracle that clothing could last for forty years without 
deteriorating or wearing out, even without being subjected 
to perspiration and harsh use (Ramban ). How much more so 
since the Midrash teaches that clothing grew with the chil¬ 
dren and always remained clean and fresh (Rashi). 


5. It is true that God subjected the people to some hardships 
in the Wilderness, but even that was for their good; just as a 
father may chastise his child to prepare him for the future, 
so God imposed the hardships of the Wilderness so that the 
people would appreciate the riches and pleasures awaiting 
them in Eretz Yisrael (Ramban). 

8. This verse lists the seven foods for which the Land was 
praised. 

Utom — And date-honey. When dates are left in the sun, their 
honey-like juice oozes from them. “Honey” is used to refer 
not only to bees’ honey, but to every manner of very sweet 
food, such as dates (Rashi to Succah 6a). 

9. rnapna Kb — Without pouerty. You will not be reduced to 
eating stale bread, as poor people must (Rashbam). Alter¬ 
natively, the Land will have a thriving economy that will 
provide its population with the means to purchase whatever 
commodities they need (Sfomo). 

Allegorically, the Torah is likened to bread. Thus, the 
sense of the verse is that Eretz Yisrael, the spiritual center of 
the universe, is better suited than any other land for growth 
in Torah (R'Bachya). The Torah speaks not of the poverty of 
insufficient calories or of not enough money to buy food. 
The subject is spiritual poverty. In other lands, people fail to 
see that there is more to survival than food and creature 
comforts, but in Eretz Yisrael, Moses told them, they would 
see the hand of God in every kernel of grain, and not 
languish in spiritual deprivation. 
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10. na*} 3 i OWl nV5«) — You will eat and you will be 
satisfied, and bless. This is the commandment to recite the 
Grace after Meals, which applies whenever one eats a meal 
with bread and is sated ( Berachos 48b). 

R Avira taught that the ministering angels asked God 
how it is proper for Him to show favoritism to the Jewish 
people. He answered, "Should 1 not show them favoritism? 1 
have commanded them to recite the Grace after Meals only 
if they are satisfied, i.e., sated, but they have chosen to bless 


Me even if they eat only a piece of bread as small as the 
volume of an egg or even an olive" ( Berachos 20b). 

11-19. A warning against the lure of prosperity. Moses 
warned Israel to beware lest it allow the forthcoming pros¬ 
perity and security to blind it to the identity of the Source of 
its blessing (R’Matzliach). 

17-18. It would be easy for the Jews to think that their own 
strength enabled them to defeat the Canaanites, because 
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10 You will eat and you will be satisfied, and bless Hashem, your God, for the good Land that He 
gave you. 

A Warning 11 Take care lest you forget Hashem, your God, by not observing His commandments, His 
Against ordinances, and His decrees, which I command you today, 12 lest you eat and be satisfied, and 
^prosperity 9 ou 9°°^ houses and settle, 13 and your cattle and sheep and goats increase, and you 
increase silver and gold for yourselves, and everything that you have will increase — 14 and your 
heart will become haughty and you will forget Hashem, your God, Who took you out of the land 
of Egypt from the house of slavery, 15 Who leads you through the great and awesome 
Wilderness — of snake, fiery serpent, and scorpion, and thirst where there was no water — who 
brings forth water for you from the rock of flint, 16 Who feeds you manna in the Wilderness, 
which your forefathers knew not, in order to afflict you and in order to test you, to do good for 
you in your end. 17 And you may say in your heart, “My strength and the might of my hand 
made me all this wealth!" 10 Then you shall remember Hashem, your God: that it was He Who 
gave you strength to make wealth, in order to establish His covenant that He swore to your 
forefathers, as this day. 

19 It shall be that if you forget Hashem, your God, and go after the gods of others, and worship 
them and prostrate yourself to them — / testify against you today that you will surely perish, 
20 like the nations that Hashem causes to perish before you, so will you perish because you will 
not have hearkened to the voice of Hashem, your God. 


9 

Remember¬ 
ing the 
Exodus 
and the 
Tribulations 
in the 
Wilderness 


1 H ear ' ® l srae l> today you cross the Jordan, to come and drive out nations that are greater 
and mightier than you, cities that are great and fortified up to the heavens, 2 a great and 
lofty people, children of giants, that you knew and of whom you have heard, “Who can stand 
up against the children of the giant?" 3 But you know today that Hashem, your God — He 
crosses before you, a consuming fire; He will destroy them and He will subjugate them before 
you; you will drive them out and cause them to perish quickly, as Hashem spoke to you. 

4 Do not say in your heart, when Hashem pushes them away from before you, saying, 
"Because of my righteousness did Hashem bring me to possess this Land and because 
of the wickedness of these nations did Hashem drive them away from before you." 5 Not 


Jews are formidable warriors, whom Jacob and Moses 
likened to lions and wolves. To dispel such a notion, Moses 
urged them always to remember the Exodus and the tribula¬ 
tions in the Wilderness. Clearly, therefore, they would have 
to realize that not their strength, but God’s, enabled them to 
prevail ( Ramban ). 

19. Moses continued that since it was obvious that Israel’s 
success depended on God, if they were to forfeit His bless¬ 
ing, they would be helpless and could expect only disaster at 
the hands of the nations they were about to defeat (ibid.). 

9. 

1. " 12 V nn« yny — Hear, O Israel, today you cross. 

Based on the Midrash, Or HaChaim offers a novel interpreta¬ 
tion. Moses urged the people to hear, suggesting that he 
wanted them to understand the implication of his words, in 
which he stressed their crossing the Jordan. Moses had 
been forbidden to plead on his own behalf, and apparently 
he could not ask the people directly to intercede on his 
behalf, but if they were to take to heart that they , not he, 


were about to enter the Land, this should cause them to pray 
that the decree against Moses be annulled. But they did not 
respond to his hope. 

2. O'pajy VD — Children of giants. See 1:28, 2:10-11, 20-21. 

4-6. :|33S3 — Do not say in your heart . .. Earlier, 

Moses had warned Israel against the delusion that Jewish 
military prowess alone would achieve the victory. Now he 
went to the next step. If physical strength was not the 
determining factor, then it must be either Jewish spiritual 
merit or the overwhelming wickedness of the Canaanites. 
Moses now addressed himself to this. Rashi and Ramban 
disagree regarding these two verses, as follows: 

— Rashi : Do not think that you will triumph because of a 
combination of your righteousness and Canaanite wicked¬ 
ness [nyttTQi). Your righteousness is not sufficient to be a 
factor, at all. Instead, you will conquer because of Canaanite 
wickedness and because of God’s oath to the Patriarchs. 

— Ramban : In verse 4, Moses said, “Do not think that your 
righteousness will win for you. Instead, it is the wickedness 
of the Canaanites that is causing them to be driven out”; 




D'l / W 


apv nuns 


nnan nan / 986 


PS I? 1 ? niU’Wj??! in«p 

lonny ■g'lnu nj? pnyiK n; rrvn 1 ? 

(paapp K"j) pnappp p;*s jj p^sn 
n Knins rp raps 1 ? ‘rnai ^nngn 
pny’ 1 ? op'ps 1 ? inroN 1 ? « D"j? 

” ini3p kS ns inpp 

*in i<n?D KyiK rr 7 1 ? nm "in'?* 
■nm :Hk ‘np ^p ay nx nnTn 1 ? 
« Dip KntnK h rr itfjn k 1 ? 107 
Knp?? ’i Knr jn 1 ? ki^id:? 7»iV? 
ly pawn ly onyni KyiKD 
Dip pnnrj T»D7Dip pin Kip* 
]n ni mrp p Dip pnjnK :nin;»n 
’pipngo :p 3 IT ] 1 D? f Dip 

NDJP 'mb K’3?K ’II^ Dpp 1 ? K11D 1 ? 

kiidd marn pD??y p 11? ’i 
ran 1 ? ]iW py^K} pan* rv?7« 
■>‘p « dh 1 !’ :rr»n^ k 1 ? k^i h^dk k 1 ? 

r; - ▼ t f • ■ t “. t 

KyDYKD paTO K’^K ’I!* fltf X1J 
11 n K’mps ^35 prn^y] pi 

Kara kh^ lan Kiiua pa??y 

pnn 1 pya^K tpDn rK^npi 

■»n^ pin n; ’*?p am ]}b'b rv?iKl 
□ip ^ P idk]d> :Kn^p 'mb kjjdk 
n ^ny ‘ran n* Kan ynpa mn 
|n ynpa nap onynn Knp?K 
:Kann pn*? nay panips n kiiik 
K ny n; ’nip 'b\ in^n 1 ? ^ p intor 
naK^ :Kin ^ip ntfp oy Km fin 
nj ’nn^i payufKi ’Pipn ^mya 
ny 1 ? 7rr layio Kjniy nmpn pnnu/ 
mnnp , »nn?ipKiiD :pmn •»api 
pijp Kn#K? nya Kinai kiid p? 
vriOlw rm prnn ‘ay Kmp iiA 
pniay parfcg p Dip prqn Km 
]n ynpD prnpp Kppn *aay pD 1 ? 
milli?]r :|1DH’ f T»pD n KI11K 

n? pnin *ayn pamnpa K’na 1 ? pinp 

n’nuntpKin* paninna 

pnn 1 pyppK Kmnipp f Dip 
Kjm n^DK K*a kdh^ fV^iKi 
pnpn n p^pin ‘ap ^y nw k^ 
^mnip kuik 1 ? « Dip c/ipi i zyQb 
h Knpni kui Dijan n^ni nKtr 
f ‘rnpi pDf] nxy^ 1 ? pD^V f ni 
PQK ‘ayia :Klin K3pTD C^K ^Hl^y 
nna^yu^? Kirj^ jj Dip |n r;i mq 


’a oanKTiK n^n 1 ? K 3 nnx •jinpnya 

aijsn '^ ,, n l 7 K mn 1 n^xn □■'lin I ny^ia 

I v t ■ jt • 1 I v vt < v •• t x - r : ■ : 

:pn'2f6 ’mn 1 ' “iaan _ ni5 lyn^i 

mn ,, ’'qn2n2fa k' 1 ? •>a’ mn^ la^y 1 ?! pny 1 ? omaK 1 ? 
^a nrnpn 1 ? nK^n naiun v“iKn-nK •n 1 ? in': ^nf^K 
nx na\pn _l 7K Hat :nnx nny-n\pp*Dy 
■“upk Di’n-tn 1 ? naniaa th'^k mn’-nx naypn 

v ■: “ 1 • : at : ■ - l tv vs j y t : y-1: • 

n?n Dipian-ny baxa-ny □ nyn vaxn i nxy 
mn^nx nnaypn aanai :mrp*ny on^n onnn 
mnn Ti'^ya :oanx T>)3\pn l 7 oaa mn 1 naxm 

t t t r : 1“ iv : v s : - : vv t a If “ : ■ - 

mn’ mamiPx nnan nnb b’jaxn n'm 1 ? nnbb 

v j- t v “: * : “ j • t -: it < - p- t 

on 1 ? rb'b n’yanxi bl 1 D’yanx ana a^Pxi oaav 

v v« t : - r t : - : s t : - t t r w ■■ it av t • 

burnx ’^x nim ww I’n^n^P X 1 ? n’m ’n^ax X 1 ? 

•• : v — •• 1 ... — • 1- ▼ ; • k* : — t j 

_l ?aa nrp'jyi D’n^x yayxa D’ana nbaxn nn^ 

t :i v ** ni* a* v: jt : v : ^ \ : • ▼ -: it j 

oi’a ipxn amn nna oanv mm nan hpx onaan 

j 1 v t I j tt t r: t v ■ r *: • t : — 

mn’ mj n 1 ?'’ 1 ? D’yanxi ni’ D’yanx Vpn ’mi i^npn 
mm anx^i :nnan mn 1 ? mjaxn nn 1 ? ’Jip-nx ^x 

v - 1* : - j \ t -: it j \ j- : v “ ■* 

nxym ntPx a)ay nmp ’a mn nnn m nip ’^x 
nn 1 ? itpy onay n\Px anannn nnn no nnynn 

N.V T J T ... r: I v V " I • ■* " JT ■ AT : 

mn nyn _ nx ’mxn nnx 1 ? ’^x mm nnx^i :nann 

V — JT T v T A .. J— — t. V J — IT •• “ 

nmnu/xi nnn nnn :xin nn'yn\pp _ ny nam 
amx htpyxi D’ntPn nnnn nniynx nnnxi 

I : 1 v v; r; ; • at t - “ v“ ■ t : v /; : v : 

nya nnm nnnnn nnxi pxi :iann am Diyyia^ 
nam xnxi tup “?y nnan n'm 1 ? n\pa \Pxa 

r ' : v •• t itt j" \ i" • : “ j 11 : a** t 

nann “?ay na 1 ? nn’tpy nan'^x mm 1 ? bnxun 

at ■■ - v r- v t r: ■ v •• i v: j i- v ▼ ■: 

ip'snxi :nanx mn’ myniPx anan’in nnn omo 
maiPxi n’ ’n\p ^yn Da^tPxi nn^n nipa 
bl’ n’yanx na^Pxna nim ’aa 1 ? “Vaanxi iDamy 1 ? 

xt ; — t r t ■• : • — : v it iv ••• : 

’n’n\p t<b D’m ’n“?ax x 1 ? Dn 1 ? n 1 ?’ 1 ? n’yanxi 

a* t j • v.— • : - t j v< t : - r t : - : 

’a’ya yin nitpy 1 ? nnxun niPx banxnn _I ?a by 

j- •• : y— t j . i— v t “i jv *: vs — — t < 

nyp mpx nnnm nxn nan ’mi’ ’a iin’yan 1 ? mn’ 
na ’“?x 'mn’ ynip’i nanx mniPn 1 ? Da’^y mn’ 

' ' • Hi • • + • • * * 

imniPn 1 ? nxn mn’ naxnn finxaa :xmn Dyaa 

a*:-; v: y Ir*-:* I -s i- : i r ” 


n 

U 


K 1 

a 1 


i’ 


iu 

ID 


n’ 


U’ 


a 




987 / DEVARIM/DEUTERONOMY 


PARASHAS El KEY 


9 / 6-20 


because of your righteousness and the uprightness of your heart are you coming to possess their 
Land, but because of the wickedness of these nations does Hashem, your God, drive them away 
from before you, and in order to establish the word that Hashem swore to your forefathers, to 
Abraham, to Isaac, and to Jacob . 6 And you should know that not because of your righteous¬ 
ness does Hashem, your God, give you this good Land to possess it, for you are a stiff-necked 
people. 

7 Remember, do not forget, that you provoked Hashem, your God, in the Wilderness; from the 
day you left the land of Egypt until your arrived at this place, you have been rebels against 
Hashem. 8 And in Horeb you provoked Hashem, and Hashem became angry with you to destroy 
you . 9 Then I ascended the mountain to receive the Tablets of stone, the Tablets of the covenant 
that Hashem sealed with you, and I remained on the mountain for forty days and forty nights; 
bread I did not eat, and water I did not drink. 10 And Hashem gave me the two stone Tablets, 
inscribed with the finger of Hashem, and on them were all the words that Hashem spoke with you 
on the mountain from the midst of the fire, on the day of the congregation. 

11 It was at the end of forty days and forty nights that Hashem gave me the two stone Tablets, 
the Tablets of the covenant. 12 Then Hashem said to me, "Arise, descend quickly from here, for 
the people that you took out of Egypt has become corrupt; they have strayed quickly from the 
way that I commanded them; they have made themselves a molten image. ” 

13 Hashem said to me, saying, 7 have seen this people, and behold! it is a stiff-necked people. 
14 Release Me, and I shall destroy them and erase their name from under the heavens, and I shall 
make you a mightier, more numerous nation than they 7” 15 So I turned and descended from the 
mountain as the mountain was burning in fire, and the two Tablets of the covenant were in my 
two hands. 

16 Then I saw and behold! you had sinned to Hashem, your God; you made yourselves a 
molten calf; you strayed quickly from the way that Hashem commanded you. 17 / grasped the 
two Tablets and threw them from my two hands, and I smashed them before your eyes . 18 Then 
I threw myself down before Hashem as the first time — forty days and forty nights — bread I 
did not eat and water I did not drink, because of your entire sin that you committed, to do that 
which is evil in the eyes of Hashem, to anger Him, 19 for I was terrified of the wrath and blazing 
anger with which Hashem had been provoked against you to destroy you; and Hashem 
hearkened to me that time, as well. 20 Hashem became very angry with Aaron to destroy him , 
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thus Ramban renders nyu/nrn as but because of the wicked¬ 
ness ... In verse 5, Moses reiterates that the Jews should 
not think their righteousness is sufficient. If so, Moses must 
answer another question. Even though the Canaanites de¬ 
serve to be displaced, why should Israel have the privilege of 
succeeding them? To that he answers that the oath to the 
Patriarchs was still in effect. 

Although Moses had said above (7:8) that God loves Israel 
— which is a clear indication that the nation must be 
righteous enough to be worthy of such love — that state¬ 
ment referred only to the nation in its totality throughout 


history. The criticism here was directed specifically at the 
people standing in front of him, who, as he was about to say, 
had been guilty of many rebellions against God (Ramban). 

6. nfiK >3 — For you are a stiff-necked people. 

Stubbornness is usually incompatible with righteousness 
and uprightness, because a stubborn person will not listen 
to reason even when his conduct is wrong ( Sfomo ). 

7-29. Moses was about to begin the major portion of his 
parting words to the Jewish people, which consisted of the 
commandments and prophecies about the future. Before 
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so I prayed also for Aaron at that time . 21 Your sin that you committed — the calf — / took and 
burned it in fire, and I pounded it, grinding it well, until it was fine as dust, and I threw its dust 
into the brook that descended from the mountain. 

22 And in Taberah, in Massah, and in Kibroth-hattaavah you were provoking Hashem, 23 and 
when Hashem sent you from Kadesh-barnea, saying, “Go up and possess the Land that I gave 
you ’ — then you rebelled against the word of Hashem, your God; you did not believe Him and 
you did not hearken to His voice. 24 You have been rebels against Hashem from the day that I 
knew you! 

25 / threw myself down before Hashem for the forty days and the forty nights that I threw 
myself down, for Hashem had intended to destroy you. 26 / prayed to Hashem and said, “My 
Lord, Hashem/Elohim, do not destroy Your people and Your heritage that You redeemed in Your 
greatness, that You took out of Egypt with a strong hand. 27 Remember for the sake of Your 
servants, for Abraham, for Isaac, and for Jacob; do not turn to the stubbornness of this people, 
and to its wickedness and to its sin , 28 lest the land from which You took them out will say, ‘For 
lack of Hashems ability to bring them to the Land of which He spoke to them, and because of 
His hatred of them did He take them out to let them die in the Wilderness. ’ 29 Yet they are Your 
people and Your heritage, whom You took out with Your great strength and Your outstretched 
arm. ” 


10 

A Tempo- 
ranj Ark 
and the 
Second 
Tablets 


1 that time Hashem said to me, “Carve for yourself two stone Tablets like the first ones, 
and ascend to Me to the mountain, and make a wooden ark for yourself. 2 And I shall 
inscribe on the Tablets the words that were on the first Tablets that you smashed, and you shall 
place them in the Ark. ” 

3 So I made an Ark ofcedarwood and I carved out two stone Tablets like the first ones; then 
I ascended the mountain with the two Tablets in my hand. 4 He inscribed on the Tablets 
according to the first script, the Ten Statements that Hashem spoke to you on the mountain from 
the midst of the fire, on the day of the congregation, and Hashem gave them to me. 5 / turned 
and descended from the mountain, and I placed the Tablets in the Ark that I had made, and they 
remained there as Hashem had commanded. 


Aarons 6 The Children of Israel journeyed from Beeroth-bene-jaakan to Moserah; there Aaron died 
Death anc [ was buried there, and Elazar his son ministered in his place . 7 From there theyjourneyed 
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doing so r he listed some of the sins that they had committed 
after the Ten Commandments were given (Ramban ). He did 
so in order to caution them not to take their responsibilities 
lightly. Sfomo comments that, having just told them that 
their personal righteousness was not a factor in gaining 
them the Land, Moses followed up by proving to them that 
they had been deficient, and that, indeed, there had been a 
pattern of rebellion. 

10 . 

1-5. A temporary Ark and the Second Tablets. At the end 
of the forty days of prayer, Moses was instructed by God to 
prepare new Tablets upon which He would inscribe the Ten 
Commandments again. To hold these Tablets, as well as the 
shards of the broken ones, God had Moses make a wooden 
Ark, which would be used until the permanent Ark of the 


Tabernacle was built ( Exodus 25:10-22). Rashi cites one 
view that after the permanent Ark was made, the broken 
Tablets were left in this wooden Ark, and it was the one that 
accompanied the nation into battle ( Yerushalmi Shekalim 
6:1). Ramban , however, notes that the majority opinion 
there is that two Arks were never in simultaneous use. Until 
the Tabernacle was built, both the whole and the broken 
Tablets were kept in the wooden Ark; after the Tabernacle 
was ready, both sets of Tablets were transferred to the 
permanent Ark, and the wooden Ark was hidden. 

6-7. Aaron's death. Moses interjected the story of Aaron s 
death, which occurred nearly forty years after the events 
described above, and then continued in verse 8. He did so to 
show that his prayer for Aaron (9:20) had been efficacious, 
like his prayer for the nation, since Aaron did not die until 
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several months before Israel entered its Land ( Ramban ). 
Moses did not wish to say explicitly that Aaron survived only 
because of him, because that would have been an indignity 
to his great and righteous brother. 


Alternatively, Aaron’s death is juxtaposed to the breaking 
of the Tablets to illustrate the grievousness of a righteous 
person’s loss. Even though Aaron was replaced by his son 
Elazar, a man of great stature in his own right, which could 
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Elevation to Gudgod, and from Gudgod to Jotbah, a land of brooks of water. 8 At that time, Hashem set 
of the apar t the tribe of Leui to carry the Ark of the covenant of Hashem, to stand before Hashem to 
LeoUes minister to Him and to bless in His Name until this day. 9 Therefore, Levi did not have a share 
and a heritage with his brethren; Hashem is his heritage, as Hashem, your God, had spoken of 
him. 


10 / remained on the mountain as on the first days — forty days and forty nights — and 
Hashem listened to me this time, as well, and Hashem did not wish to destroy you. 11 Hashem 
said to me, "Arise, go on the journey before the people; let them come and possess the Land 
that I swore to their forefathers to give them .” 

God's 12 Now, O Israel, what does Hashem, your God, ask of you? Only to fear Hashem, your 
Recon- Q 0 d f i 0 g 0 / n a // His ways and to love Him, and to serve Hashem, your God, with all your 
ahation ^ ear £ anc j a ^ y Qur sou [ f 13 lq observe the commandments of Hashem and His decrees, 
which I command you today, for your benefit. 14 Behold! To Hashem, your God, are the heaven 
and highest heaven, the earth and everything that is in it. 15 Only your forefathers did Hashem 
cherish to love them, and He chose their offspring after them — you — from among all the 
peoples, as this day. 16 You shall cut away the barrier of your heart and no longer stiffen your 
neck. 17 For Hashem, your God — He is the God of the powers and the Lord of the lords, the 
great, mighty, and awesome God, Who does not show favor and Who does not accept a bribe. 


lead a casual observer to say that the death was not really so 
momentous, this is not so. The First Tablets, too, were 
replaced by the Second Tablets; nevertheless, the loss of the 
First Tablets was a great tragedy ( Divrei David). 

8-9. Elevation of the Levites. Reverting to the time when 
he came down from the mountain and smashed the Tablets 
— Ninn nvn, at that time — Moses related that the Levites 
earned the privilege of becoming God’s legion because they 
remained loyal to God and Moses ( Exodus 32:26). The term 
tribe of Levi includes both Kohanim and Levites. 

10. DWton nnra — As on the first days , i.e. f as on the first 
forty days, when God taught Moses the entire Torah before 
giving him the Tablets. This implies that God now felt the 
same good will toward Israel that He had before the incident 
of the Golden Calf. Accordingly, it may be inferred that 
during the middle forty days, when Moses prayed, Israel was 
in a state of disfavor ( Rashi ). Ramban adds that it was during 
these middle forty days that Moses prevailed upon God to 
show His love for Israel, whereupon God taught him the 
Thirteen Attributes of Mercy (see Exodus 33:12-34:11). 

12-22. God’s reconciliation. Moses stressed to Israel that 
despite the grievousness of its sin, God’s love remained 
strong, and whatever demands He made of the people were 
for their good, and so that He would not be deterred from 
showering His benefits upon them. 

12. TjHim SkW 'H pm — What does Hashem, your God, 
ask of you? Even now, after the Golden Calf, God asks only 
that you fear Him. The Sages (Berachos 33b) derive from 
this request that “everything is in the power of Heaven, with 
the exception of [whether a person will have] fear of Heaven 
(Rashi)” Only people can develop this spiritual quality in 
themselves. 

There are two levels of God-fearing. The higher of the two 


is a sense of awe and reverence, and this is what Moses 
called for here. Intellectually it is easy to recognize that 
people should feel this way toward God, but it is hard for 
ordinary people to achieve it. The second and lower of the 
two is the visceral fear of punishment. That is the fear 
referred to below, in 11:6, where Moses recalled the destruc¬ 
tion wrought upon Dathan and Abiram ( Derashos HaRan). 

14-15. Even though God owns the whole universe, He 
desired only you and your ancestors (Rashi). Alternatively, 
the God Who has the whole universe at His disposal derives 
no personal benefit from your service. Rather, He gave you 
the commandments only for your benefit (Ramban). 

15. D?a — You. This pronoun defines the term their seed, 
for the “seed” of the Patriarchs includes only Israel, not the 
progeny of Ishmael and Esau; they were biological, but not 
spiritual, offspring (Ramban). 

16. — Vou shall cut away. Figuratively, the heart is 
the seat of desire and emotion and when people become 
habitual sinners so that their impulses for holiness are 
weakened, it is described metaphorically as if the heart is 
surrounded by a covering that dulls its spiritual perceptions. 

17. — God of the powers , i.e., God is supreme 
over all judges (Onkelos). Alternatively, He is supreme over 
all the heavenly powers, such as the angels (Sfomo). 

D'3D — Who does not show favor. Unlike 

human rulers, God does not show favor to the eminent and 
rich. Instead (v. 18), He carries out the judgment of orphan 
and widow (Ramban). He does not show favor to the evil son 
of a righteous father (Sfomo)‘, to the contrary, the greater a 
person’s status and opportunities to do good, the more 
demanding God is of him. 

inW rig? kbi — And Who does not accept a bribe of money 
(Rashi), i.e., an unrepentant sinner cannot bribe God by 
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bringing an offering or contributing to charity {Gur Aryeh). 
God is angered by those who steal or otherwise obtain money 
dishonestly and then use their ill-gotten profits to bless or 
serve Him (see Psalms 10:3). Alternatively, God does not 
trade off the performance of commandments as atonement 
for transgressions. Rather, He gives reward for the perfor¬ 
mance of mitzvos, and punishment for their transgression 
(Ramban). 

19. i|?r orngiji — Vou shall loue the proselyte. Although 


IPPPDP 6bip pp6 ipm3i bb6i ,pm3i up .rrittbxi Dim umpn rwv (m) 
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a convert is included in the commandment to love one’s 
fellow Jews, God’s love for the convert is especially great 
because he voluntarily accepted upon himself the yoke of 
the commandments. Because of this, the Torah added a new 
commandment — to love a convert (Rambam, Sefer 
HaMitzuos Asseh 207). The Chinuch broadens this com¬ 
mandment to include all strangers, such as a newcomer to a 
neighborhood, a new student in a school, or a new employee. 

on’Vtnnj'is — For you were strangers. This is not to say that 
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10 He carries out the judgment of orphan and widow, and loues the proselyte to give him bread 
and garment. 19 You shall love the proselyte for you were strangers in the land of Egypt. 
20 Hashem, your God, shall you fear, Him shall you serve, to Him shall you cleave, and in His 
Name shall you swear . 21 He is your praise and He is your God, Who did for you these great and 
awesome things that your eyes saw . 22 With seventy souls did your ancestors descend to Egypt, 
and now Hashem, your God, has made you like the stars of heaven for abundance. 


11 

Firsthand 
Knowledge 
of God’s 
Miracles 


1 Y ou love Hashem, your God, and you shall safeguard His charge, His decrees , His 

ordinances, and His commandments, all the days. 2 You should know today that it is not 
your children who did not know and who did not see the chastisement of Hashem, your God, 
His greatness, His strong hand, and His outstretched arm ; 3 His signs and His deeds that He 
performed in the midst of Egypt, to Pharaoh, king of Egypt, and to all his land ; 4 and what He 
did to the army of Egypt, to its horses and its riders, over whom He swept the waters of the Sea 
of Reeds when they pursued you, and Hashem caused them to perish until this day ; 5 and what 
He did for you in the Wilderness, until you came to this place ; 6 and what He did to Dathan and 
Abiram the sons of Eliab son of Reuben, when the earth opened its mouth wide and swallowed 
them, and their households, and their tents, and all the fortunes at their feet, in the midst of all 
Israel. 7 Rather it is your own eyes that see all the great work of Hashem, which He did. 

8 So you shall observe the entire commandment that I command you today, so that you 
will be strong, and you will come and possess the Land to which you are crossing the Jordan, 


this is the sole reason for the commandment; rather, the 
Torah provides a readily understandable rationale for Jews 
to appreciate the plight of a proselyte and therefore show 
him special consideration ( Mizrachi ). Alternatively, Jews 
should learn from their Egyptian experience that God does 
not tolerate the persecution of strangers ( Ramban). 

20. mttfn — And in His Name shall you swear. See 

6:13. 

21. Kin — He is your praise. God should be the sole 
recipient of your praise. Alternatively, it is because of Him 
that you are the most praised of nations (Ramban). 

mrn — And He is your God. To the other nations, He 
is only the Master of the heavenly forces through which He 
controls their destinies, but upon Israel He confers His 
bounty and judgment directly (Ramban). He is a personal 
God to Israel, for He hears our prayers and even shares our 
suffering, though we may not deserve such special attention 
(Psalms 91:15). 

11 . 

1-7. Firsthand knowledge of God's miracles. Moses con¬ 
tinued to exhort his people, telling them that they had a 
special responsibility to be loyal to God, because they had 
experienced His greatness and mercy firsthand. Although 
the commandments are no less obligatory on future genera¬ 
tions that had no personal knowledge of these miracles, 
Moses stressed the personal involvement of his listeners, 
perhaps because it is incumbent upon everyone to utilize his 
own experience to deepen his love of God and thereby set an 
example for his children. 

Haamek Dauar comments that it was essential for the 
generations of the Exodus and Wilderness to be shown all the 
miracles of which Moses spoke, and to be given extra 


encouragement, because most of them had not grown up 
with the Torah and were therefore more prone to lapse than 
those who had been raised with it from birth. 

1. Moses had given the commandment to love God before 
this (6:5), but he repeated it often, because love and fear are 
the foundations of the Jew’s relationship with God, the pillars 
upon which his observance rests. 

irnnutt? rntttth — And you shall safeguard His charge. You 
must safeguard what is precious to God. He protects the 
stranger, the orphan, and the widow — so should you. He 
shows mercy and kindness — so should you (Ramban). 

2. Dl*n Dnjrvi — You should know today. Think carefully into 
my words, so that you will know and understand that they are 
just, and then you will accept my admonition (Rashi). 

iptta — The chastisement , i.e., the punishment God imposed 
on those who disobeyed Him, such as the plagues that 
decimated Egypt and that struck down the worshipers of the 
Golden Calf. Onkelos renders the word kjq5ik, teaching, 
because God inflicts suffering for the constructive purpose of 
mending improper behavior. Radak (Shorashim) indicates 
that the word is derived from no 1 , to bind one’s actions to a 
meritorious standard. 

4. Moses asked the Jews to recall the disastrous defeat of the 
Egyptians at the Sea of Reeds, when Pharaoh’s entire cavalry 
and chariots were swamped, leaving Egypt an insignificant 
military power (Ramban), and without the best of its genera¬ 
tion of fighting men (Ibn Ezra), a blow from which it had not 
recovered until this day. 

6. aiRa — In the midst of all Israel. Even posses¬ 

sions that were not with Dathan and Abiram were swallowed 
up, for the Midrash teaches that even a needle that they had 
lent to someone far away in the midst of all Israel was drawn 
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to the opening in the earth and swallowed (Or HaChaim). 

8-12. The great virtues of the Land. Moses urged his 
people to be scrupulous in their adherence to the Torah, 
because they would be rewarded with a Land like no other. 

10. Eretz Yisrael is superior even to Goshen, the choicest part 
of Egypt, for agriculture in Egypt was dependent entirely on 
the overflow of the Mile, but the river irrigated only the 
low-lying areas. To the rest of the farmland, especially the 


vegetable gardens that need more water than other crops, 
people had to bring water on foot ( Rashi ). 

11-12. Eretz Yisrael does not need a Mile or serfs carrying 
water on their shoulders to water its fields. God Himself 
provides water for the crops, by showering the mountains 
and valleys with rain while you sleep in your beds (Rashi). But 
there is another element here, as well. The water supply 
comes not from the natural overflow of a huge river, but from 
rains that are very clearly under God's control. To have them, 
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The Great to possess it, 9 and so that you will prolong your days on the Land that Hashem swore to your 
Virtues of forefathers to giue them and to their offspring — a land flowing with milk and honey, 
the Land 10 p or Land t 0 which you come, to possess it — it is not like the land of Egypt that you 
left, where you would plant your seed and water it on foot like a uegetable garden. 11 But the 
Land to which you cross over to possess it is a Land of hills and ualleys; from the rain of heaven 
will it drink water ; 12 a Land that Hashem, your God, seeks out; the eyes of Hashem, your God, 
are always upon it, from the beginning of the year to years end. 

The 13 It will be that if you hearken to My commandments that I command you today, to love 
Second Hashem, your God, and to serve Him with all your heart and with all your soul, 14 then I shall 
P rou ^ e rain f° r y our in its proper time, the early and the late rains, that you may gather 

in your grain, your wine, and your oil. 15 I shall provide grass in your field for your cattle and you 


the Jew must be worthy, for if he neglects the command¬ 
ments, it is inevitable that God will not provide rain (v. 17). 
Although God can bring droughts on Egypt, too, Eretz Yisrael 
is more directly dependent on His mercy and it will suffer 
drought for lesser sins than other countries. It is like a sick 
person, who needs greater merit to be healed than a well 
person needs merely to remain healthy ( Ramban ). 

This is an inspiring challenge, for the Jew in Eretz Yisrael 
is always conscious of God’s closeness. He knows that his 
conduct and his prayers matter, because there is an intimate 
connection between his actions and his prosperity. 

12. rrn« — A Land that Hashem , your God, 

seeks out. God is omniscient and oversees the entire world, 
but His principal attention is focused on Eretz Yisrael , and 
only afterwards does He bless the rest of the world, which is 
secondary ( Rashi). Thus, when Israel is in exile from its Land 
[or when it is undeserving of God’s blessing], the entire world 
suffers ( OrHaChaim ). The Sages relate marvelous anecdotes 
regarding the agricultural riches of the Land. Since the exile, 
not only has the Land become impoverished, but the entire 
world has become poorer ( Daas Tevunos). 

n? f n ’ 3 ’V -pttFi — The eyes of Hashem, your God, are 
always upon it. Although the judgment of prosperity is made 
on Rosh Hashanah, God continuously observes Eretz Yisrael 
and its people to see how to allot the rain and other natural 
benefits. If much rain was ordained but the people become 
unworthy, God may make the rain fall at the wrong time or 
in the wrong places. Conversely, even if the original allot¬ 
ment was small, but the people repented, God can make 
every drop fall to maximum advantage ( Rosh Hashanah 
17b). 

njY nnrj* iyi nntntp — From the beginning of the year 

to year's end. The verse speaks of the beginning of "i the year 
to year’s end”; it does not say to the end of the year. The 
Satmar Rav gave a homiletical interpretation to this omis¬ 
sion of the definite article tf. Commonly, people approach 
Rosh Hashanah with a powerful resolve that they will im¬ 
prove themselves — that the new year will be the year — but 
as time winds on, their resolve weakens and they slide back 
into their old habits, until by the time the year is over it is 
njY the end of just another year. 

13-21. The second passage of the Shema. Since this 
passage, like the Shema ("6:4-9), is to be read morning and 
night (v. 19), the Sages said that they should be recited 


together. Furthermore, the two go together logically, for the 
Shema is the acceptance of God’s sovereignty, and this 
passage is characterized by the Sages as ntyon n'pgj?, 
acceptance of the yoke of the commandments, because it 
deals with the requirement to perform the commandments 
with total dedication ( Berachos 13a). 

The passage goes further, saying that the performance of 
the commandments earns reward and their neglect is pun¬ 
ished. This concept of reward and punishment is central in 
Judaism, and Maimonides includes it among his Thirteen 
Principles of Faith. The primary significance of this principle 
is that God is aware of and concerned with human activity. 

13. ybt^~DK — If you hearken [lit., if hearken you will 

hearken j. The Sages expound on the double form of the verb: 
If you hearken to what you already learned, by taking care to 
review and understand it, you will hearken to new learning, 
i.e., you will gain fresh insights into the Torah you already 
know (Rashi, here and to Succah 46b). Conversely, if some¬ 
one neglects his studies, he will forget what he has learned. 
In the words of an ancient maxim, “If you forsake me [i.e., the 
Torah] for one day, I will forsake you for two days” (ibid.). 

DVfT — Today. The commandments should always be as 
fresh and beloved to you as if you had received them today 
(Rashi). 

— To loue. The commandment to love God was given 
in the First passage of the Shema (6:4), The context of this 
passage indicates that one should perform the command¬ 
ments as an expression of love of God, not as a means to 
attain riches or honor. One should perform the command¬ 
ments purely out of love, and the honor will come ultimately 
(Rashi). 

— And to serve Him with all your heart .This 
alludes to prayer, which is the service of the heart (Rashi). 

In the above verse (6:5), which is in the singular and is 
addressed to individuals, Moses commanded that each Jew 
love God with all his heart and soul; this commandment, in 
the plural, is addressed to the nation at large (Rashi). 

Ramban explains that there is a basic difference between 
an individual and the nation. This passage suggests that 
service of God will result in God’s miraculous intervention in 
human affairs, for the observance of the commandments will 
bring about prosperity beyond the bounds of the law of 
nature. However, such miracles — rain whenever needed, 
plentiful crops, lush pastures, and so on — can take place 
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will eat and you will be satisfied. 16 Beware for yourselves, lest your heart be seduced and you 
turn astray and serve gods of others and prostrate yourselves to them. 17 Then the wrath of 
Hashem will blaze against you; He will restrain the heaven so there will be no rain, and the 
ground will not yield its produce; and you will be swiftly banished from the goodly Land that 
Hashem gives you. 18 You shall place these words of Mine upon your heart and upon your soul; 
you shall bind them for a sign upon your arm and let them be an ornament between your eyes. 
19 You shall teach them to your children to discuss them, while you sit in your home, while you 
walk on the way; when you retire and when you arise. 20 And you shall write them on the 
doorposts of your house and upon your gates . 21 In order to prolong your days and the days of 
your children upon the Land that Hashem has sworn to your forefathers to give them, like the 
days of the heaven over the earth. 

22 For if you will observe this entire commandment that I command you, to perform it, to love 
Hashem, your God, to walk in all His ways and to cleave to Him, 23 Hashem will drive out all these 
nations from before you, and you will drive out greater and mightier nations than yourselves. 

24 Every place where the sole of your foot will tread shall be yours— from the Wilderness and 
the Lebanon, from the river, the Euphrates River, until the western sea shall be your boundary. 

25 Ho man will stand up against you; Hashem, your God, will set your terror and fear on the 
entire face of the earth where you will tread, as He spoke to you. 

THE HAFTARAH FOR EIKEV APPEARS ON PAGE 1197 . 


only in the merit of multitudes of people, but not for individuals 
of ordinary righteousness. Only for a tzaddik of overarching 
greatness — such as Abraham, Moses, or Joshua — does God 
perform such miracles. 

The first passage of the Shema (6:5) added the call to love 
God with all your resources , a term that is omitted here. This 
difference, too, illustrates the difference between individuals 
and communities. As noted in the notes above, that injunction 
applies to a person who values his money over his life — but 
such a corrupt sense of values would be found only in an occa¬ 
sional individual, not in a large community (Maskil L'David). 

15-16. D3^ ntttfn .nyaun n^3Ki — You will eat and uou will be 

VT |V a VJ*Vl*|— *1 

satisfied. Beware. When you are very prosperous, you must be 
very careful not to rebel against God, because man rejects God 
only when he is sated, as the Torah says also in Q:\2-\4 (Rashi). 
Experience shows that the temptations of wealth are among 
the hardest to resist. People who are rich in wealth but poor in 
sophistication often succumb to temptation. 

17. rv^ntt — Swiftly . Although God gave the generation of the 
Flood one hundred and twenty years to repent (Genesis 6:3 ), 
that was not a precedent for future generations. That genera¬ 
tion had no one to learn from, but Israel’s sinners should have 
known from history that the price of sin is destruction {Rashi). 
Sifre , however, points out that when Israel became sinful in the 
time of the Temples, God was very compassionate and patient, 
and did not bring about the exile for many, many years. 

18. These words should be on our hearts, in the sense that we 
should ponder always the words of the Torah and the duty to 
perform the commandments, as found in this passage. For the 
commandment of tefillin, see Exodus 13:9,16 and above 6:8. 

Rashi cites Sifre that the juxtaposition of these command¬ 
ments with the threat of exile (v. 17) teaches that Jews should 
observe the commandments even in exile, so that when the 


redemption occurs, they will not have forgotten how to per¬ 
form them. Ramban clarified this concept. The command¬ 
ments apply equally everywhere, but the holiness of the Land is 
so great that their performance is more significant there. 

21. on^ nnb — To give them. The Sages (Sanhedrin 90b) take 
this as an allusion to the resurrection of the dead, because the 
verse can be understood to imply that God swore to give the 
Land to the forefathers themselves, which implies that they will 
arise to enjoy the gift of the Land (Rashi). 

22. Moses once more tells his people that they must study and 
love, that they must walk in God's ways by imitating His acts of 
kindness and concern for the needy, and by cleaving to Him. 
The Sages explain that the way to c leave to God is by attaching 
oneself to Torah scholars (Rashi). Ramban interprets “cleav¬ 
ing' 1 as the duty to avoid the temptation of idol worship by 
always remembering God and inspiring oneself to love Him. 

24. JV^-irq — The Euphrates River. The borders given in 
Numbers 34:1-12 are nowhere near the Euphrates. Those were 
the borders of the generation that entered the Land. Here 
Moses looked ahead to the coming of Messiah, when the Eu¬ 
phrates will be the border of the Land. 

— The western (lit., the rear] sea, i.e., the Mediter¬ 
ranean Sea. In Scripture, the directions are visualized as if one 
were facing to the east. Thus, the north is often called bjoaty. 
left; the south is pi?’, right ; the east is 0 “}p, front; and the west, the 
direction of the Mediterranean, is the rear. 

S .jn'D p"*K .D'pion K"’p — This Masoretic note 

means: There are 111 verses in the Sidrah , numerically corre¬ 
sponding to the mnemonics p”V< and 

Both mnemonics mean wild goats. Perhaps the intent is that 
just as wild animals depend on God for their food, so the Sidrah 
teaches that whether in the Wilderness or the Land, Israel 
would rely on God for its very existence ( R'DauidFeinstein). 
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PARASHAS RE’EH 


The next three Sidros (Re'eh, Shoftim, and Ki Seilzei) con¬ 
tain the bulk of the commandments found in Deuteronomy. 
Gp to now, Moses mentioned such fundamental command¬ 
ments as love and fear of God, and general exhortations 
against idolatry, and delivered inspirational sermons stress¬ 
ing the people’s duty toward God and their obligation to live 
up to the holiness of the Land ( Chizkuni ). He begins this 
recitation by putting the commandments into perspective, 
saying that the choice of whether or not to accept the Torah 
in its totality is nothing less than the choice between blessing 
and curse. 

26-32. Blessing and curse. According to Rashi, Moses 
informed the people about the blessing and curse that would 
be pronounced later on Mount Gerizim and Mount Ebal. 


Although Moses said that he was setting out the choice 
today, and that elaborate ritual would take place only after 
the Jordan had been crossed (see 27:11-26), Moses now 
explained to the people what the formula of the blessings 
and curses would be ( Mizrachi ). 

According to Ramban, however, verses 26-20 are unre¬ 
lated to Mount Gerizim and Mount Ebal; rather Moses spoke 
in general terms, saying that those who observed the com¬ 
mandments would be blessed and those who did not would 
be cursed. 

26. nxP — See. The blessing and curse are not simply 
promises for the future. One can actually see that people 
who observe the Torah have a sense of accomplishment, 
fulfillment, and spiritual growth. The blessing is there for all 
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26 S ee ' 1 P resent before you today a blessing and a curse. 27 The blessing: that you 
hearken to the commandments of Hashem, your God, that I command you today. 20 And 
the curse: if you do not hearken to the commandments of Hashem, your God, and you stray 
from the path that I command you today, to follow gods of others, that you did not know. 

29 It shall be that when Hashem, your God, brings you to the Land to which you come, to 
possess it, then you shall deliver the blessing on Mount Gerizim and the curse on Mount Ebal. 
30 Are they not on the other side of the Jordan, far, in the direction of the sunset, in the land of 
the Canaanite, that dwells in the plain, far from Gilgal, near the plain of Moreh ? 31 For you are 
crossing the Jordan to come and possess the Land that Hashem, your God, gives you; you shall 
possess it and you shall settle in it. 32 You shall be careful to perform all the decrees and the 
ordinances that I present before you today. 


12 | hese are the decrees and the ordinances that you shall observe to perform in the Land 

Sanctity of that Hashem, the God of your forefathers, has given you, to possess it, all the days 
the Land y OU n ue on Land, 2 You shall utterly destroy all the places where the nations that 


to see ( Malbim ). 

nbbpi nan? — A blessing and a curse. Moses pointed out to 
Israel that it is not like other nations. The blessings promised 
them are so far out of the ordinary as to be miraculous, and 
so are the ordeals facing them if they fail in their spiritual 
calling. Thus, the choice is between blessing and curse 
(Sfomo). Most people are satisfied with mediocrity, quite 
content to move along, not expending the effort to be great 
and making sure not to be evil. Moses urged Israel to think 
otherwise. Jews should strive for great heights and should 
feel that the alternative is nothing less than curse. 

27. iuri< — That you hearken. The blessing will come 
to you only on the condition that you hearken to the com¬ 
mandments ( Rashi ). 

Homiletically, “hearing" is a metaphor for blessing, be¬ 
cause the only way a person can attain God’s blessings is if 
he has the ability to hear, i.e., assimilate what the Torah 
wants of him. In speaking of the idyllic world of the future, 
the prophet says that there will be not a hunger for bread and 
not a thirst for water, but only to hear the word of Hashem 
(Amos 8:11). Thus, in the future, everyone will understand 
the message of this verse, which is that “blessing" consists of 
the ability to hear what is truly essential (Sfeis Ernes), and to 
pick that out from the welter of competing messages with 
which people are inundated. 

28. kVdk — If you do not hearken. In speaking of the 
blessing, Moses said, “that you hearken implying that as a 
matter of course people will listen and earn the blessing. In 
the case of the curse, however, he said “if because he did not 
wish to imply the likelihood that people would refuse to 
hearken to God’s word ( R ’ Bachya ). 

DnriK D'FTSk nm< nay? — To follow gods of others. To 
illustrate those who stray, the Torah cites idolatry, because 
one who worships an idol is considered as if he had repudi¬ 
ated the entire Torah (Kashi), for idolatry is a rejection of 
God. One who violates other commandments is surely wor¬ 


thy of punishment, but his tie to God is not broken. 

Verse 26 begins with the word nto, see, which is in the 
singular form, but the rest of the passage is in the plural. This 
alludes to Israel’s essential nature as a single, unified nation 
with the ultimate goal of serving God. Even though huge 
numbers of individuals may fall short of this calling, that is 
an aberration from Israel’s spiritual norm ( Tzror HaMor). 
Chasam Sofer finds in this dual usage an allusion to the 
Sages’ teaching ( Kiddushin 40a) that each individual has it in 
his power to affect the entire world for good or bad. 

29. See 27:11-26. 

9a*y “ii} . . . nri — Mount Gerizim ... Mount Ebal are 
generally identified as being near Shechem, but there is a 
difference of opinion among the Sages regarding this. See 
Sifre; Sotah 33b; Yerushalmi Sotah 7:3. 

31. jnvivnK DnaV DflK 13 — For you are crossing the 
Jordan . Because the mention of the imminent crossing of 
the Jordan seems to be superfluous (Mi 2 rachi), the Sages 
infer that Moses meant to suggest that the very manner of 
the crossing would be so miraculous as to prove to the nation 
that God would be with them in their battles to conquer the 
Land {Rashi). This indeed happened, for the Jordan split, 
just as the Sea of Reeds had split when Israel left Egypt. 

Since you are about to enter your Land, now is the appro¬ 
priate time for you to accept the covenant to uphold the 
Torah (Abarbanel). 

12 . 

1-19. Sanctity of the Land. The commandments given in 
this passage have particular relevance to Eretz Yisrael, either 
because they refer to the removal of every vestige of idolatry 
from the Land or because they refer to commandments that 
are performed there exclusively or primarily. 

2. The translation of the verse follows Rashi, citing Sifre. 

]na«n 13K — You shall utterly destroy. The double form of 
the verb indicates that idols must be destroyed totally 
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(Mizrachi). This is why it is not sufficient merely to chop down 
an asherah, or idolatrous tree; even its roots must be re¬ 
moved from the ground ( Rashi ). 

R’ Akiva inferred from this verse that wherever one saw a 
high mountain or a verdant tree, it should be assumed that 
an idol or altar had been placed there ( Auodah Zarah 45b). 
Apparently, the Canaanites set up their idols wherever the 
surroundings manifested the powers of nature, powers that 
they associated with their idols. 

3. np^K} — And you shall obliterate their names. 

Not only should the idols themselves be removed, Jews were 
not even to refer to them by their proper names. Instead, 
they should use derogatory nicknames for them (Rashi). 
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4. mb fa fitvyn‘K^ — You shall not do this to Hashem. The 
Sages took it for granted that Moses surely had no need to 
warn the people literally not to destroy the Temple or 
synagogues, as they had been commanded to destroy the 
idols. Rather, he meant to say that Jews may not burn 
incense wherever they wished, as did the Canaanites. Alter¬ 
natively, Jews are forbidden to erase the Name of God or to 
destroy a stone of the Altar. Homiletically, R’ Yishmael 
taught that Jews should be careful not to commit sins that 
will cause them to be exiled and their holy places destroyed 
(Rashi). 

5. — His Presence. Having previously mentioned the 
place that God would choose, a term that always refers to the 
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you are driving away worshiped their gods: on the high mountains and on the hills, and under 
every leafy tree. 3 You shall break apart their altars; you shall smash their pillars; and their 
sacred trees shall you bum in the ftre; their carved images shall you cut down; and you shall 
obliterate their names from that place. 

4 You shall not do this to Hashem , your God . 5 Rather; only at the place that Hashem, your 
God, will choose from among all your tribes to place His Name shall you seek out His Presence 
and come there. 6 And there shall you bring your elevation-offerings and feast-offerings, your 
tithes and what you raise up with your hemds, your vow offerings and your free-will offerings, 
and the firstborn of your cattle and your flocks . 7 You shall eat there before Hashem, your God, 
and you shall rejoice with your every undertaking, you and your households, as Hashem, your 
God, has blessed you. 

Private 8 You shall not do everything that we do here today — [rather,] every man what is proper in 
Alters his eyes __ 9 f or y 0U w m no i y e t h a ve come to the resting place or to the heritage that Hashem, 
your God, gives you. 

10 You shall cross the Jordan and settle in the Land that Hashem, your God, causes you to 
inherit, and He will give you rest from all your enemies all around, and you will dwell securely. 


Temple, Moses must have alluded here to another resting 
place of God’s Presence, i.e., the Tabernacle at Shiloh 
(Rashi). Thus, he was commanding that unlike the Canaan- 
ites who brought their offerings wherever they chose, Jews 
may do so only in the places designated by God. The 
Tabernacle at Shiloh, in the province of Ephraim, stood for 
369 years — most of the period before the erection of the 
Temple — until it was destroyed by the Philistines at the end 
of Eli’s tenure as Kohen Gadol and judge (see / Samuel 
4:11-22). 

6. DD^rpn D?'nbv — Your elevation-offerings and feast-offer¬ 
ings. The verse enumerates the animal and agricultural offer¬ 
ings that must be brought to the Temple. Elevation-offerings 
are those that are burned completely on the Altar, and 
feast-offerings are peace-offerings that are generally shared 
with the family and guests of the one bringing the offering; 
the two terms together are frequently used as generic terms 
for all types of animal and fowl offerings. Here, Moses 
referred to the offerings that are required by the Torah; at the 
end of the verse he added those that individuals bring 
voluntarily, either by vowing to do so or by doing so without 
accepting a prior obligation. In this context, the tithes are the 
animal tithes that are brought as offerings ( Leviticus 27:32) 
and the “second tithe” from crops (see below, 14:22-27). 
What you raise up with your hands refers to the first fruits (see 
26:4). 

7 . DflroptfM — And you shall rejoice. When you serve God, you 
should do so joyously ( Sfomo ). 

•rt — As Hashem ... has blessed you, i.e., the 

extent of your offerings should be commensurate with the 
prosperity God has given you (Rashi). This applies to all 
areas of life. One should give charity, apportion time to 
Torah study and community work, and be active in the 
education of children according to how much God has given 
him. A very wealthy person has not fulfilled his obligation 
merely by giving more than others who have much less, and 


those who have been blessed with the ability to teach, lead, 
or decide difficult halachic problems must do more than 
those endowed with less. 

8-9, Private altars. Based on Sifre and Zevachim 117b, 
Rashi explains that these two verses refer to the fourteen 
years between the Jewish entry into the Land and the 
erection of the Tabernacle at Shiloh, a period that had a 
unique halachic status. When there was a Temple or central 
Tabernacle — as in the Wilderness, Shiloh, and Jerusalem 
— it was forbidden for an individual to erect a private altar 
[nn^]. When no such Sanctuary existed, there would still be 
a national altar for communal and required personal offer¬ 
ings, but individuals were permitted to erect altars of their 
own, if they wished. Such was the situation, for example, 
during the fourteen years before Shiloh, when there was a 
national altar at Gilgal, and after the destruction of Shiloh, 
when there were national altars at Nob and then at Gibeon; 
during those periods, individuals had the right to erect 
private altars. However, a private altar had a lesser status 
than the national one. Whereas the national altars could be 
used for an individual’s required guilt- and sin-offerings, in 
addition to his optional elevation- and peace-offerings, a 
private altar could be used only for optional offerings. Thus, 
the flow of the verses is as follows: 

When you cross the Jordan and enter the Land (11:31) and 
the only national altar will be the one at Gilgal, private altars 
will be permitted. But on your private altars, you shall not do 
everything that we do here today [i.e., you are forbidden to 
bring every kind of offering on a private altar]. Rather , the 
only offerings you may bring there are every man what is 
proper in his eyes [i.e., the optional offerings described 
above). The reason this new condition will prevail is because 
you will not yet have come to the resting place [i.e., Shiloh, 
which was a temporary resting place for God’s Presence] or 
to the heritage [i.e., the Temple in Jerusalem, which was His 
eternal heritage]. 

In the plain sense, Moses meant that since many of the 
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laws of offerings would not be applicable until the Jews 
entered the Land, someone in the Wilderness could do u)hat 
is proper in his eyes, regarding those laws. But once they 
entered the Land, that would end ( Ramban ). 

11. D3’77i "in^tt — The choicest of your vow offerings. The 
Torah implies that when one chooses the animal for an 
offering, it should be a choice one ( Sifre ). 


,7173 7Pl6 6lP )31 .0’bC17’3 P7’P3P P’3 03b 03 .'131 OipttH mm (lO) 
6’3)P |P> b6 ibnp 7P6’I 3’3Dn V3’l6 b3P lb POP 'pi )P’33 ibnp 3C’ ’3 ’p’l 
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15-16. Permission to eat redeemed offerings. In the 
Wilderness, one who wished to eat meat had to bring his 
animal to the Tabernacle as a peace-offering. Once the 
people arrived in the Land, the Torah permitted ordinary 
kosher slaughter wherever one wished (below, vs. 20-22). 
These two verses permit such slaughter in a special situa¬ 
tion. In the event an animal had been consecrated for an 
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11 It shall be that the place where Hashem, your God, will choose to rest His Name — there 
shall you bring everything that I command you: your elevation-offerings and your feast-offer¬ 
ings, your tithes and what you raise up with your hands, and the choicest of your vow offerings 
that you will vow to Hashem. 12 You shall rejoice before Hashem, your God — you, your sons 
and your daughters, your slaves and your maidservants, and the Levite who is in your cities, 
for he has no share and inheritance with you. 13 Beware for yourself lest you bring up your 
elevation-offerings in any place that you see. 14 Rather, only in the place that Hashem will 
choose, among one of your tribes, there shall you bring up your elevation-offerings, and there 
shall you do all that I command you. 

15 However, to your hearts desire you may slaughter and eat meat, according to the blessing 
that Hashem, your God, will have given you in all your cities; the contaminated one and the pure 
one may eat it, like the deer and the hart . 16 But you shall not eat the blood; you shall pour it onto 
the earth, like water. 

17 in your cities, you may not eat: the tithe of your grain, and your wine, and your oil; the 
firstborn of your cattle and your flocks; all your vow offerings that you vow and your free-will 
offerings; and what you raise up with your hands. 18 Rather you shall eat them before Hashem, 
your God, in the place that Hashem, your God, will choose — you, your son, your daughter, 
your slave, your maidservant, and the Levite who is in your cities — and you shall rejoice 
before Hashem, your God, in your every undertaking. 19 Beware for yourself lest you forsake 


offering and then developed a disqualifying blemish, the 
Torah provides that it may be redeemed for money, which is 
then used to purchase another animal to be used as an 
offering. Even after the redemption, however, it still retains 
certain vestiges of holiness, so that there are limitations on 
what may be done with it. These laws are now discussed. 

15. njjn — You mag slaughter and eat. But other uses 

are still forbidden. One may not use the wool of sheep or 
drink the milk of cows that had been redeemed after becom¬ 
ing blemished (flash/). 

Unym — The contaminated one and the pure one. 

This is a leniency. Although a contaminated ( tamei] 
person is forbidden to touch the flesh of a consecrated 
animal, the prohibition disappears with the redemption. He 
may eat from the same plate as a ritually clean person, even 
though he will contaminate the flesh and his companion 
( Rashi ). 

— Like the deer and the hart. In the plain mean¬ 
ing, the flesh of the redeemed animal is no different than 
that of deer and harts, which are never eligible for use as 
offerings. Since the comparison to deer and hart is appar¬ 
ently superfluous, however, the Sages derive from it a new 
law. Ordinarily, a Kohen must be given the right front leg, 
the cheeks, and the stomach of all slaughtered cows, sheep, 
and goats (see 18:3), but not those of deer and harts. This 
redeemed animal, however, is an exception: it is treated as 
if it were a deer or hart, and none of it goes to the Kohen 
(Rashi). 

1 6.l5?Kn Hb D“in PI — But you shall not eat the blood. Since 
the Torah links the prohibition against eating blood to its 
property of effecting atonement in the sacrificial service 
(Leviticus 17:11), it might be assumed that the prohibition 


does not apply to the blood of this disqualified offering: 
therefore the Torah must state explicitly that its blood is 
forbidden (Rashi). 

— You shall pour it onto the earth. Here the 
similarity to the deer and hart ends. When these two species 
are slaughtered, their blood must be covered (Leviticus 
17:13). A redeemed animal, however, retains its biological 
status of cow, sheep, or goat, whose blood need not be 
covered (Rashi). 

17-19. Sacred foods consumed only In Jerusalem. The 
Torah lists foods that may be eaten only in Jerusalem or, in 
the case of the Tabernacle at Shiloh, in the environs of the 
Sanctuary. 

17. ntpyip — The tithe. The subject is 'W -Hpyp, the second 
tithe , the only tithe that must be eaten in Jerusalem (see 
14:22-26). 

nlS}* — The firstborn. The male firstborn of cows, sheep, 
and goats are holy from birth and, if unblemished, must be 
brought as offerings: consequently they must be eaten in 
Jerusalem. If they become blemished, they are gifts to the 
Kohen and may be slaughtered and eaten anywhere (15:21- 
22 ). 

TplU — Your vow offerings. This refers to peace- and 
thanksgiving-offerings (Sifre). Elevation- offerings, of 
course, are burned entirely on the Altar. 

njjnni — And what you raise up with your hands, i.e., 
bikkurim, the first fruits. 

18. — And the Levite. If you do not have the regular 
Levite tithe to give him, give him preference when you 
distribute your tithe to the poor. And if you do not have that, 
invite him to your table (Rashi). 
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19. ^pn^x^by — On your Land, but in the Diaspora, there is 
no special obligation to support the Levites, except for the 
general obligation to support any poor person ( Rashi). 

20-25. Permission to eat unconsecrated meat. This is 
the general dispensation that animals may be slaughtered 
for their meat, even without bringing them as offerings. In 
the plain sense of the passage, this is permitted only to 
those who live so far from the Temple that they cannot bring 
peace*offerings whenever they wish to eat meat (Rashi), but 
the halachah is clear that slaughter is permitted anywhere in 
the Land, even in Jerusalem itself. The intent of the pas¬ 


sage, therefore, is that once the nation is dispersed through¬ 
out the country, then all of its elements are permitted to 
slaughter as they wish ( Ramban ). 

20. m amir 1 ? — When Hashem . . . will broaden ... In 
addition to its obvious meaning, the Sages find an ethical 
dimension in this phrase: one should not indulge in luxuries 
unless God has broadened his boundaries and enabled him 
to afford them (Rashi). 

2 1. T\niiv — As / have commanded you. Since we find 
no explicit teaching in the Torah regarding kosher slaugh¬ 
ter, this verse alludes to the existence of the Oral Law that 
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the Levite, all your days on your Land. 

20 When Hashem, your God, will broaden your boundary as He spoke to you, and you say, 
7 would eat meat, ” for you will have a desire to eat meat, to your heart's entire desire may you 
eat meat . 21 If the place that Hashem, your God, will choose to place His Name will be far from 
you, you may slaughter from your cattle and your flocks that Hashem has given you, as I have 
commanded you, and you may eat in your cities according to your hearts entire desire . 22 Even 
as the deer and the hart are eaten, so may you eat it, the contaminated one and the pure one 
may eat it together . 23 Only be strong not to eat the blood — for the blood, it is the life — and 
you shall not eat the life with the meat . 24 You shall not eat it, you shall pour it onto the ground 
like water. 25 You shall not eat it, in order that it be well with you and your children after you, 
when you do what is right in the eyes of Hashem. 

26 Only your sanctities that you will have and your vow offerings shall you carry, and come 
to the place that Hashem will choose . 27 You shall perform your elevation-offerings, the flesh and 
the blood, upon the Altar of Hashem, your God; and the blood of your feast-offerings shall be 
poured upon the Altar of Hashem, your God, and you shall eat the flesh. 

20 Safeguard and hearken to all these words that / command you, in order that it be well with 
you and your children after you forever, when you do what is good and right in the eyes of 


was communicated to Moses at Sinai. Obviously, therefore, 
God must have taught Moses at Sinai laws that are not in the 
Written Torah (Rashi). 

22. S'KivnKi — Even as the 

deer and the hart are eaten, so may you eat it. The compari¬ 
son of such slaughter to that of animals that are ineligible 
for use as offerings makes clear that there is no sanctity 
involved in slaughter for personal use. Otherwise, one may 
have thought that if the Temple is too far, one is expected to 
erect a private altar in order to eat sacrificial meat (Ram- 
ban). 

23. pjrj pn — Only be strong. R* Yehudah ( Sifre ) infers that 
since Moses had to issue this exhortation, it must have been 
very common for people to eat blood in those days. Ben 
Azzai on the other hand says that the Torah wants us 
to know how important it is for people to strengthen 
themselves in the performance of the commandments, 
for if Moses had to exhort Israel to avoid blood, which is 
repugnant, how more so must people strengthen their re¬ 
solve to avoid forbidden activities that are truly tempting 
(Rashi). 

For the comparison of blood with life, see Leviticus 17:11. 

"Itparroy — The life with the meat , i.e., you may not eat 
meat that was torn from a living animal (Rashi). 

24-25. u^kn — You shall not eat it. In two consecutive 
verses, the Torah repeats the prohibition against blood, 
which was already stated in Leviticus 17 : 14 . The three verses 
refer to three kinds of blood: (a) The primary ban, in Leviti¬ 
cus, applies to di, the blood that gushes from the place 
of the incision, as the animal dies; (b) verse 24 applies to tn 
mypnn, blood that seeps slowly from the incision as soon as 
the cut is made, and again later after it no longer gushes; (c) 
verse 25 applies to blood that was absorbed in the limbs of 
the animal (Rashi). 

25. rrlpijrr’3 — When you do what is right. You should 


refrain from eating blood not because you find it disgusting, 
but because you wish to do what is right in the eyes of 
Hashem (Sfomo). The same applies to all the command¬ 
ments. While it is commendable to look for intellectual or 
emotional justifications for the performance of the com¬ 
mandments, these are only aids, but should never become 
the main reason for obedience to the Torah; the essential 
intention must be to obey God. 

26. *tpn — Shall you carry, and come. Whether they 
are required guilt- or sin-offerings \your sanctities ] or offer¬ 
ings that you have undertaken voluntarily [uou; offerings], it 
is your responsibility to transport them to the Temple 
(Sifre). 

27. '7T ’qptp? spn^fDTi — And the blood of your 

feast-offerings shall be poured upon the Altar of Hashem. 
Blood of all offerings must be poured on the Altar, as 
prescribed. Regarding the flesh, elevation-offerings are 
burned on the Altar in their entirety, while most of the 
flesh of feast-offerings — such as peace- and thanksgiving- 
offerings — is eaten by the owner and his guests. 

26. General principles of observance. 

itaip — Safeguard and hearken. Moses taught the 
people the process for spiritual accomplishment. First one 
must safeguard what one has learned, meaning that people 
must review the laws [njif/p] so that the Torah becomes a 
part of them, and they do not stumble when questions arise. 
With that done, they can hearken, i.e., perform the com¬ 
mandments properly (Rashi). 

— All these words. All the commandments 
— whether obviously important or seemingly minor — 
should be equally beloved (Rashi), because all are the word 
of God, and human beings cannot know their order of 
hierarchy. 

attwr — What is good and right. See 6:10. 
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29-31. The prohibition against copying the rites of the 
Canaanites. 

29, onx nttfnn — And you drive them away. The verse has 
just said that God will drive them away; now it says that Israel 
will drive them away. A human ruler takes credit for his 
army’s victories; he arranges celebrations and erects monu¬ 
ments in his own honor. God does the opposite. After 
driving out Israel’s enemies, He gives the credit to His people 
(Rosh). 

30. p3n~iB — Lest you be attracted. The translation follows 
Rashi . Onkelos and Radak render lest you be ensnared. 

DnntfJn 'nrjx — After they have been destroyed. After you saw 
that God destroyed them, you should have realized that 


cp (6b 6 pc 6"d] 6bc i»i6 p6i ,cp» peb odp Dibj»i6 .wpan p 6) 
pcb3 b36 f i)PP bw» 7iD’b ib’p6i cpv pebs f'u P’bn 6bc ,pcb3 p-pib 
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p6 ppin Pinpb 7D1D p)3 7P6 7373 P73»b 0»3313 P713D be P377 D6C 

6bc ib’06 p6ippcpi liD)i aippi ni3f bs6 ,3"pi iP7i3» 6\n it D’bip^nb 

there was nothing you could leam from them (Rashi). 
Clearly, the generations closest to the defeat of the Canaan¬ 
ites would not be tempted to imitate them, but with the 
passage of time, people unfamiliar with the past might be 
tempted to resurrect the ancient practices of the natives 
(Alshich). “Revisionist history” is not a new phenomenon. 
Seekers of novelty often find glamour in life-styles that have 
been completely discredited. 

’A#'D| 13~fityyxi — And even I will do the same. According to 
Rashi, based on Sifre, Moses speaks to Jews who may be 
tempted to serve idols and who inquire about how the 
Canaanites did so. 

Ramban contends that the plain meaning must be 
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Hashem, your God. 

The 29 When Hashem, your God, will cut down the nations where you come to drive them away 
Prohibition before you, and you drive them away and settle in their land , 30 beware for yourself lest you be 
Copying attracteci a f ter ^ vem a # er ^ave been destroyed before you, and lest you seek out their gods, 
the Rites saying, “How did these nations worship their gods, and even I will do the same .” 31 You shall 
of the not do so to Hashem, your God, for everything that is an abomination of Hashem, that He hates, 
Canaamtes ^ aue ^ei/ ^one foeir gods; for even their sons and their daughters have they burned in the 
fire for their gods. 

13 1 | he entire word that I command you, that shall you observe to do; you shall not add to it 

and you shall not subtract from it. 

A False 2 If there should stand up in your midst a prophet or a dreamer of a dream, and he will 
Prophet produce to you a sign or a wonder, 3 and the sign or the wonder comes about, of which he 
spoke to you, saying, “Let us follow gods of others that you did not know and we shall worship 
them!” — 4 do not hearken to the words of that prophet or to that dreamer of a dream, for 
Hashem, your God, is testing you to know whether you love Hashem, your God, with all your 
heart and with all your soul. 5 Hashem, your God, shall you follow and Him shall you fear; His 


otherwise, since the next verse implies that the intention is 
to employ these modes of worship in the service of God. He 
comments, therefore, that this passage is an admonition 
that Jews are forbidden to adopt the practices of idolaters 
into their own services. 

13. 

1. The Torah is complete and perfect. Although the 
non-Jewish printers of the Chumash began a new chapter 
here, the masoretic markings indicate that this is not 
correct, since verse 1 is part of the previous passage in Torah 
scrolls. According to Sfomo, Moses followed his earlier 
prohibition against copying gentile practices by stressing 
that Jews must take care to observe the entire Torah as it 
was transmitted to us. One who seeks to “improve” the 
Torah by adding new commandments runs the risk that 
what human intelligence considers an honor to God may be 
an abomination in His eyes. 

wian inin tjoivK^ — You shall not add to it and you 

shall not subtract from it. See 4:2. By definition, it is 
impossible to improve upon perfection. For one to add to 
the Torah implies that God has fallen short, which is as 
disrespectful as saying that this or that commandment is 
wrong or irrelevant. 

2-6. A false prophet. After warning against the temptation 
of idolatry and its practices, Moses turned to the sort of 
phenomenon that could lead Israel to indulge in such 
madness (/bn Ezra). Gnder extraordinary circumstances, a 
proven prophet has the right to override a commandment of 
the Torah temporarily, as Elijah did when he brought an 
offering at Mount Carmel, away from the Temple in 
Jerusalem (/ Kings ch. 18). This passage gives the exception 
to this rule: Anyone, even someone who had been acknowl¬ 
edged as a prophet, is automatically shown to be false if he 
claims to have been sent by God to advocate any form of 
idolatry ( Rambam, Hit. Yesodei HaTorah 9:3). The same 


applies if he claims that any precept of the Torah should be 
abrogated permanently (Sanhedrin 89a). As codified in 
Maimonides’ Thirteen Principles, it is a principle of our faith 
that none of the Torah can be abrogated, no matter how 
many miracles a prophet may perform. Our faith is not 
based on miracles and is impervious to them. See also 
18:21-22. 

2. o5h Ik K*aa — A prophet or a dreamer. These are two levels 
of prophecy. The prophet may claim to have received his 
message while he was awake or that it was a vision in a 
dream (Ibn Ezra). Rambem comments that the Torah uses 
these terms figuratively regarding someone who never had 
a communication from God, but who has some sort of 
spiritual potential that seemingly enables him to divine 
messages or predict the future, thus making people believe 
that he is a prophet. 

naiB Ik n Ik — A sign or a wonder. According to Rashi , a sign 
is a supernatural event in heaven, and a wonder is a 
miraculous event on earth. According to Ramban , a sign is 
a miracle that the prophet foretells, and a wonder is one that 
he performs spontaneously. 

Someone who was not previously acknowledged as a 
prophet must prove himself by showing a supernatural sign 
as proof ( Rambam , HU. Yesodei HaTorah 7:7). 

3-4. nnlrarn niKij ksi — And the sign or the wonder comes 
about. Even if the prophet's "proof’ comes about, it is 
forbidden to obey his instructions. As to why God would 
permit a charlatan to perform a miracle or predict an 
occurrence accurately, the Torah explains that God is 
testing our faith (Rashi). R’ Akiva exclaimed, "Heaven 
forfend that God would permit a miracle to occur for 
idolaters!” Rather, our verse speaks of someone who had 
been established as a true prophet and later used his 
reputation to claim that God wants the people to worship an 
idol (Sanhedrin 90a). 
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5. t^P9in ^ — ^ncf to Him shall you cleaue. The only way 
a human being can cleave to God is by emulating His ways. 
Just as He performs kind deeds, so should you; just as He 
buries the dead (see 33:6), so should you; and just as He visits 
the sick, (see Genesis 18:1), so should you ( Rashi ). 

6. 'Prby — Against Hashem. He attributed to God something 
that He never said ( Sfomo ). 

7-12. miO* mpo / One who entices others to go astray. 


The nation cannot tolerate anyone who attempts to entice 
people to worship idols. So grave is this sin that even if the 
sinner is the very closest and dearest relative, his victim 
must turn him in to the court. It is noteworthy that the Levites 
proved themselves as the legion of God by standing up 
against even their nearest relatives (see 33:9). 

7. mp3 — Secretly. An enticer to idolatry will usually do his 
work in seclusion, but the death penalty applies even if the 
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commandments shall you observe and to His voice shall you hearken; Him shall you serve and 
to Him shall you cleave. 6 And that prophet and that dreamer of a dream shall be put to death, 
for he had spoken perversion against Hashem, your God, Who takes you out of the land of 
Egypt, and Who redeems you from the house of slavery, to make you stray from the path on 
which Hashem, your God, has commanded you to go; and you shall destroy the evil from your 
midst 

7 If your brother, the son of your mother, or your son or your daughter, or the wife of your 
bosom, or your friend who is like your own soul will entice you secretly, saying, “Let us go and 
worship the gods of others" — that you did not know, you nor your forefathers , 8 from the gods 
of the peoples that are all around you, those near to you or those far from you, from one end 
of the earth to the other end of the earth — 9 you shall not accede to him and not hearken to him; 
your eye shall not take pity on him, you shall not be compassionate nor conceal him. 10 Rather, 
you shall surely kill him; your hand shall be the first against him to kill him, and the hand of the 
entire people afterwards. 11 You shall pelt him with stones and he shall die, for he sought to make 
you stray from near Hashem, your God, Who takes you out of Egypt, from the house of slavery. 
12 All Israel shall hear and fear, and they shall not again do such an evil thing in your midst. 

13 If, in one of your cities that Hashem, your God, gives you in which to dwell, you hear, saying, 
14 “Lawless men have emerged from your midst, and they have caused the dwellers of their city 


attempt was made in public ( Rashi ). 

8. ■}»>? D’prnn Ik ^k — Those near to you or those 

far from you. The Torah mentions this detail to teach that 
from the character of the nearby idols and their worshipers, 
one can deduce what the distant ones are like (Rashi). Hu¬ 
man nature commonly fantasizes that conditions are better 
elsewhere than they are locally; so, too, the Torah warns here 
against the misguided notion that far-off life-styles are more 
sophisticated than the corruption that one sees around him. 

Alternatively, the Torah means to foreclose any reason to 
have mercy on the enticer. One might have said that if the 
enticer tried to win people to the side of a nearby idol whose 
falseness is well known, he could not have been serious. Or 
if the idol was far off, he surely did not expect people to 
follow him around the world ( Sfomo ). 

ynKrr rtypn — From one end of the earth ... i.e., he tried to 
entice you to worship one of the heavenly bodies, which go 
from one end of the earth to the other (Rashi). Alternatively, 
even if he tried to convince you to travel around the world to 
worship his idol (Sfomo). 

9. ^anrrk^i — You shall not be compassionate. The Torah 
takes great pains to stress that an enticer has forfeited every 
claim to mercy, even the kind that is normally extended to 
all criminals. Although Jews are commanded to love one 
another, he is an exception. And although the court is nor¬ 
mally required to seek extenuating circumstances that 
would permit it to save a transgressor from the death 
penalty, this one is an exception. 

10 . rnta/Kna la Twin yr; — Your hand shall be the first against 
him. Ideally, the target of the enticer’s blandishments should 
be the one to administer the death penalty, but, the verse 
continues, if he was not able to do so, all the people are 
charged with carrying out the execution (Rashi). 

12. |1K“V1 ^K-jttn^ai — All Israel shall hear and see. The 


gravity of this offense is such that the enticer’s punishment 
must be as public as possible, to serve as a deterrent for 
others. According to R’ Akiva, he is not killed immediately, 
as is normally done. Instead, he is taken to Jerusalem and his 
sentence is carried out at the time of the next pilgrimage 
festival. R’ Yehudah holds that the sentence is carried out 
immediately, but the court sends messengers throughout 
the country to announce that so-and-so was convicted as an 
enticer and sentenced to death (Sifre). 

13-19. nrnan iiy/The Wayward City. In another example 
of the horrendous danger of idolatry to the national exis¬ 
tence, the Torah discusses a city so spiritually corrupt that all 
or most of its citizens were persuaded to worship idols. The 
entire city is declared a Wayward City [lr Hanidachass ]; the 
guilty parties are executed by the sword, and the city and all 
its property — even that of non-sinners — is destroyed. Fi¬ 
nally, the city must remain a desolate heap, never to be re¬ 
built. But if less than a majority of its people succumb to this 
sedition, they are treated as individual idolaters and are sub¬ 
ject to stoning, the regular death penalty for idolatry, pro¬ 
vided they were properly warned and their sin was witnessed. 

13. niff natf^ — In which to dwell. This term excludes 
Jerusalem from the law of the Wayward City, because the 
Holy City was not meant primarily for dwelling (Rashi). 
Rather, it was meant to belong to all the tribes and to serve 
as a temporary abode for pilgrims who came to the Temple 
for festivals and during the year (Sefer HaZikkaron). 

D3k1? — Saying. Witnesses came [to the court] and gave the 
testimony quoted in the next verse (Rashi). 

14. uyv ’3^>tik inn?i — And they have caused the dwellers 
of their city to go astray. The witnesses testify that the men 
persuaded their fellow townsmen to worship idols. The 
Sages derive from the nuances of the verse that the instiga¬ 
tors must be men, citizens of that town, and that they carried 
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out their campaign to groups of people, rather than to indi¬ 
viduals. 

15. atain n’pKtpi rnpm ntpTT) — Vou shall seek out and inves¬ 
tigate and inquire well. The court must inquire carefully and 
examine the witnesses rigorously before arriving at its ver¬ 
dict. This requirement to investigate applies to all cases be¬ 
fore the courts. 

nKtn nayinn nntyy? — This abomination was committed. The 
mere agitation to commit idolatry is not enough for the judg¬ 
ment prescribed in this passage; the abomination of idol wor¬ 
ship had to have been committed. This is also implied by 
verse 14, which states that they haue caused the dwellers of 
their city to go astray, meaning that they succeeded in caus¬ 
ing mass idol worship ( Rambam, HU. Avodah Zarah 4:5). 

16. Kirrn i»yn — That city. Reimbam (ibid 4:6) rules that after 
the court has established that most of the city is guilty, it 
sends two Torah scholars there to try and influence the peo¬ 
ple to repent. If they succeed, the city is not treated as a way¬ 


ward city that must be completely destroyed. Ralbag finds 
support for Rambam' s ruling in this phrase, for the Torah 
requires that the inhabitants of that city be struck down, but 
if they repent, it is, in effect, no longer the same city. 

33n*ifiS — With the edge of the sword. This contrasts with the 
usual punishment for idolatry, which is death by stoning (see 
17:5). 

17. nVViy‘Va — All its booty, i.e., all the belongings of the 
city's inhabitants, even those who did not sin and are there¬ 
fore not liable to the death penalty. See Sanhedrin 111b. 

18. nwixn ^*ra pan^xVi — No part ... may adhere to your 
hand. It is forbidden to derive any benefit from the property 
of an lr Hanidachass. The Talmud (Makkos 22a) derives from 
this prohibition that it is forbidden to derive any benefit from 
an idol. This comparison of the city to an idol implies that all 
its property has the status of articles used for idol worship. 

1DK pint? — From His burning wrath. For as long as 
there is idolatry in the world, there is Divine anger in the 
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to go astray, saying, 'Let us go and worship the gods of others, that you have not known ” — 
15 you shall seek out and investigate, and inquire well, and behold! it is tme, the word is correct, 
this abomination was committed in your midst. 16 You shall smite the inhabitants of that city 
with the edge of the sword; lay it waste and everything that is in it, and its animals, with the edge 
of the sword. 17 You shall gather together all its booty to the midst of its open square, and you 
shall bum in fire completely the city and all its booty to Hashem, your God, and it shall be an 
eternal heap, it shall not be rebuilt. 18 No part of the banned property may adhere to your hand, 
so that Hashem will turn back from His burning wrath; and He will give you mercy and be 
merciful to you and multiply you, as He swore to your forefathers, 19 when you hearken to the 
voice of Hashem, your God, to observe all His commandments that I command you today, to 
do what is right in the eyes of Hashem, your God. 


14 

A 

Treasured 

People 


1 ou are children to Hashem, your God — you shall not cut yourselves and you shall not 
make a bald spot between your eyes for a dead person. 2 For you are a holy people to 
Hashem, your God, and Hashem has chosen you for Himself to be a treasured people, from 
among all the peoples on the face of the earth. 

3 You shall not eat any abomination. 4 These are the animals that you may eat: the ox, 


world ( Rashi ). 

Di»rn — And he will giue you mercy and be 

merciful to you. The punishment of the Wayward City — a 
mass execution, even of its livestock — could easily make 
the agents of the court and the general population callous to 
suffering. It could be expected to erode their natural feelings 
of mercy and make them heartless and cruel. In response to 
this fear, the Torah promises that God will infuse them with 
new feelings of sensitivity and compassion. And once the 
people have become more merciful than ever, they will de¬ 
serve to be treated mercifully by God, because God acts to¬ 
ward people as they act toward others; since they have be¬ 
come more merciful, God will be merciful to them (Or 
HaChaim ). 

19. — When you hearken. In order to do what is right 

in God’s eyes, you must hearken to His voice (Ibn Ezra). 

14. 

The chapter begins by telling the Jewish people that they 
are the children of God, implying that the laws given here are 
reflections of that special status. First, the chapter forbids 
self-mutilation, for God does not wish His “children” to ex¬ 
press their mourning by injuring themselves. It goes on to list 
the forbidden foods, for they are an abomination, and must 
not be eaten by people who should always be conscious of 
their relationship to God. 

1. DflN D'aa — You are children. Your special relationship to 
God does not permit you to follow these detestable Amorite 
practices (Rashi). Alternatively, as children of God, you 
should understand that with the end of the body’s earthly life, 
the soul remains intact and is gathered in by God. Thus, de¬ 
spite the natural grief that we feel at the loss of a loved one, 
Jews should not be so terrified by death that they would mu¬ 
tilate their bodies. Such behavior is fit only for those to whom 
death is chillingly final ( Ramban ; Sfomo). It should be clear, 
however, that it is normal and proper to weep and mourn the 


loss of a dear one (Ramban ), as the Torah records that Abra¬ 
ham wept when Sarah died, and Israel mourned the deaths 
of Moses and Aaron. 

VTflmn — You shall not cut yourselves. See Leviticus 
19:28, where the Torah uses a different verb. The Sages ex¬ 
pound from this that cutting is forbidden whether it is done 
by hand or with an implement ( Makkos 21a). 

nnn;? — A bald spot. Here the Torah speaks only of tearing 
out the hair at the hairline above the area between the eyes, 
but Leviticus 21:5 extends the prohibition to a bald spot any¬ 
where (Rashi). Apparently the prevailing Amorite custom 
was to tear out the hair between the eyes. 

3-21. Permitted and forbidden animals, fish, and fowl. 

The Torah describes forbidden foods as abominations (v. 3) 
that are destructive to the spirit and soul of a Jew (Ibn Ezra ), 
for some foods engender a spiritual insensitivity in the soul 
of those that eat them (Ramban ). See Leviticus, chapter 11, 
for a similar list of the permitted and forbidden species. The 
notes here will limit themselves to matters not discussed 
there. We repeat, however, that there are no authoritative 
translations of the majority of species named here. Since 
conjecture, no matter how well-founded, is not sufficient to 
permit the consumption of species for which there is no his¬ 
torically accepted tradition, we transliterate the names of the 
doubtful species. 

3. — Any abomination. From this inclusive phrase, 
the Sages (Chullin 114b) derive that the prohibition includes 
anything that has been made “permissible” through a trans¬ 
gression. For example, if someone sinned by inflicting a 
blemish on a firstborn animal so that it would be disqualified 
for use as an offering, the animal is considered an abomina¬ 
tion, and may not be eaten (Rashi). 

4. n»pn^n — These are the animals. The Torah enumer¬ 
ates the only ten species of kosher land animals that have 
split hooves and chew their cud, and the few animals that are 
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Permitted sheep, and goat ; 5 the hart, deer, and the yachmur, the akko, dishon, the teo, and the zamer. 

and 6 And every animal that has a split hoof, which is completely separated in two hooves, that 
° r Food brings up its cud among animals — it may you eat. 7 But this shall you not eat from among 
those that bring up their cud or have a completely separated split hoof: the camel, the hare, and 
the hyrax, for they bring up their cud, but their hoof is not split — they are unclean to you ; 6 and 
the pig, for it has a split hoof, but not the cud — it is unclean to you; from their flesh you shall 
not eat and you shall not touch their carcasses. 

9 This you may eat of everything that is in the water: anything that has fins and scales you 
may eat. 10 And anything that does not have fins or scales you shall not eat; it is unclean to you. 

11 Every clean bird, you may eat. 12 This is what you shall not eat from among them: the 
nesher, the peres, the ozniah ; 13 the raah, the ayah, and the dayah according to its kind ; 14 and 
every oreiv according to its kind ; 15 the bas hayaanah, the tachmos, the shachaf, and the netz, 
according to its kind ; 16 the kos, the yanshuf, and the tinshemes ; 17 the kaas, the rachamah, and 
the shalach ; 18 the chasidah, and the anafah according to its kind, the duchifas and the atalef. 
19 And every flying swarming creature is unclean to you; they shall not be eaten . 20 Every clean 
bird may you eat . 21 You shall not eat any carcass; to the stranger who is in your cities shall you 
give it that he may eat it, or sell it to a gentile, for you are a holy people to Hashem, your God; 
The Sec- y° u n °t c °ok a kid in its mothers milk. 

ond Tithe 22 You shall tithe the entire crop of your planting, the produce of the field, year by year. 


non-kosher because they have only one of these qualifica¬ 
tions. It is noteworthy that there are no other species that 
have only one of these characteristics. Commentators note 
that this shows the Divine origin of the Torah, for a human 
lawgiver would never risk being refuted by the discovery of 
other animals that were not known to him at the time. 

5. As noted above, we do not have definitive translations of 
some of the animals, specifically the last five on the list. 
Some of the conjectures are as follows: 

— Yachmur may be the fallow deer (see Aruch HaShalem; 
Radak Shorashim s.v. “inn; R' D.Z. Hoffman, Leviticus vol. II, 
p. 225). 

— Akko is the ibex (steinbok), according to Rashi , and 
probably also R' Saadyah, Aruch, and Radak. Chullin 80a de¬ 
scribes it as a wild goat. 

— Dishon is rendered by Onkelos as Kn i_ ), which R' D.Z. 
Hoffman translates as a type of antelope. 

— Teo is a wild ox according to Rashi, as indicated also by 
Chullin 80a, Sifre, and Onkelos. However, according to R’ 
Kafach, R’ Saadyah differs. 

— Zamer is a giraffe, according to R'Saadyah and Radak , 
but Chullin 80a seems to understand it as a wild goat. 

21. nab — To the stranger , i.e., a gentile who resides in the 
Land and has agreed to observe the Noahide laws, but is per¬ 
mitted to eat non-kosher meat (Rashi). Obviously the word 
na in this context cannot be rendered proselyte , since a car¬ 
cass is no less forbidden to a proselyte than to any other Jew. 

n|ann — Shall you give it. According to R’ Yehudah, this is 
meant literally, that the righteous stranger should be re¬ 
warded with this gift to assist him in his livelihood. R’ Meir, 
based on his own exegesis, contends that the owner of the 
carcass has the right to sell it. The verse means to say that it 


is permitted for the owner to benefit from the carcass, even 
though it may not be eaten by Jews ( Pesachim 2 1 b). 

nnK tchij? Dp '3 — For you are a holy people. By giving this 
reason for not eating neveilah, a kosher animal that died 
without kosher slaughter, the Torah reveals that it is not an 
abomination, as are the non-kosher creatures named above. 
Rather, it is forbidden to Israel because it is not fitting fare for 
a holy people (Sfomo ). 

Alternatively, the concept of holiness implies that people 
should sanctify themselves by refraining from doing or eat¬ 
ing things that are technically permitted. In addition, it re¬ 
quires people to be sensitive to the strictures adopted by oth¬ 
ers, so that they should not permit such things — even 
though they may be halachically permitted — in the pres¬ 
ence of others who do not use them. If holiness makes such 
demands on the Jew, then surely he should be ready to forgo 
such forbidden pleasures as the consumption of prohibited 
foods (Rashi, according to Mizrachi). 

Ha — You shall not cook a kid. See Exodus 23:19. 

22-27. The second tithe. After the terumah , or the Kohen’s 
portion, and the Levites tithe have been removed from a har¬ 
vested crop, the owner must separate the second tithe, the 
subject of this passage. It is taken in the first, second, fourth, 
and fifth years of the seven-year Shemittah cycle. During the 
third and sixth years, a tithe is taken instead for distribution 
to the poor. During the seventh year, no tithes of any sort are 
taken. 

22. "Mtfpn “it yy — You shall tithe. Midrash Tanchuma notes 
the juxtaposition of the commandment to tithe and the pre¬ 
vious commandment. The Torah implies that if you fail to 
give the required tithes, you will lead God to bring forth the 
hot, dry east wind to "cook” the tender kernels of grain while 
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they are still in the stalk with their “mother” ( Rashi ). 

Tartchuma comments further that the second part of this 
compound verb can be read ni£/yn, you will become rich. 
Thus, the Torah teaches that if you give tithes, you will 
become rich, in complete contradiction to those who claim 
that they cannot contribute to charity because they are 
afraid of becoming poor. This same concept — that tithing 
will increase the giver’s wealth, not decrease it — is found 
elsewhere in Scripture: God says: Bring the tithe into the 
storehouse .. . and test Me now with this, if I will not open for 
you the windows of heaven and pour out a blessing upon you 
(Malachi 3:10). 


nji? — Year by year. Exegetically, the Sages derive from 
this term that it is forbidden to use one year’s produce as 
tithes for a different year’s crop (Rashi). 

23. 'ii ' 39 b £^3$! — And you shall eat before Hashem. This 
verse refers only to the second tithe, the only tithe that must 
be eaten before Hashem, i.e., in Jerusalem. The Levite tithe 
was already discussed in fiumbers 18:21-24,31 (Rashi). 

iiKTb TPb^ y° u w ^ l eam *° ^ ear - Since 

Jerusalem was the seat of the Sanhedrin, it was filled with 
wise men and Torah scholars. While Jews were there con¬ 
suming their tithes and offerings, they would meet these 
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23 And you shall eat before Hashem, your God, in the place that He will choose to rest His Name 
— the tithe ofyourgrain, your wine, andyouroil, and the firstborn of your cattle and your flocks, 
so that you will learn to fear Hashem, your God, all the days . 24 If the road will be too long for 
you, so that you cannot carry it, because the place that Hashem, your God, will choose to place 
His Name there is far from you, for Hashem, your God, will have blessed you — 25 then you may 
exchange it for money, wrap up the money in your hand, and go to the place that Hashem, your 
God, will choose . 26 You may spend the money for whatever your heart desires — for cattle, for 
flocks, for wine, or for alcoholic beverage, or anything that your soul wishes; you shall eat it there 
before Hashem, your God, and rejoice — you and your household . 27 You shall not forsake the 
Levite who is in your cities, for he has no portion or inheritance with you. 

20 At the end of three years you shall take out every tithe of your crop in that year and set it 
down within your cities . 29 Then the Levite can come — for he has no portion or inheritance with 
you — and the proselyte, the orphan, and the widow who are in your cities, so they may eat 
and be satisfied, in order that Hashem, your God, will bless you in all your handiwork that you 
may undertake. 

15 the end of seven years you shall institute a remission . 2 This is the matter of the remission: 

Remission Every creditor shall remit his authority over what he has lent his fellow; he shall not press 
of Loans his fellow or his brother, for He has proclaimed a remission for Hashem. 3 You may press the gentile; 


great men and learn from them, so that every family in Israel 
was sure to have at least one member who was knowledge¬ 
able in the Torah ( Chinuch ). 

Alternatively, in Jerusalem pilgrims would see the Temple 
— where God’s Presence was manifest — the Kohanim 
engaged in their service and the Levites providing musical 
accompaniment on their platform. All of this would fill 
onlookers with awe and reverence for God ( Rashbam ). 

24. — If the road will be too long for you. 

The verse gives three reasons why someone may not wish to 
bring his second tithe to Jerusalem: (a) The road will be too 
long, i.e., it would be a long time before the owner plans to 
go there; (b) it is too heavy for him to carry; or(c) the distance 
to Jerusalem is so great that it is impractical to transport 
produce ( Sifre , with Malbim). However, the Talmud ( Makkos 
19b) rules that these reasons are only illustrations, but that 
one may redeem the tithe even if one is but one step away 
from the walls of the city. 

'n ’3 — For Hashem .. . will have blessed you, and 

because you are so blessed, your crop will be too abundant 
to carry ( Rashi ). 

26. nroaten — And rejoice. If one chooses to use maaser 
money to buy offerings, they must be "peace-offerings of 
rejoicing’’ [nnpty Since this verse requires that maaser 
products must be eaten, elevation-offerings [niVy] may not 
be bought with maaser funds, because they are completely 
burned on the Altar (Sifre). 

27. *5. . . *i5ni — You shall not forsake the Levite. The 
Torah cautions Jews not to neglect the Levites, but to be 
sure they receive their designated tithe (Rashi)-, even though 
you share your second tithe with the Levite, he is still entitled 
to his own tithe (Ibn Ezra ). 

28-29. Distribution of all tithes. If someone has failed to 


distribute any of his tithes during the three-year cycle, he 
must deliver all of them to the proper recipients by Pesach 
of the fourth year. See also 26:12-15. 

Alternatively, the passage contains the commandment to 
give a tithe to the poor [’jy ityyipj. At the end of three years, 
when the produce of the third year has been reaped and 
processed, we are commanded to take out , i.e., separate and 
designate, the tithe that is given to the poor, such as those 
enumerated in verse 29 (Ibn Ezra ; Rambam, Sefer HaMitzvos, 
asseh 130). 

Ralbag explains the logical progression of the passages. 
Since the previous verses spoke of the Levites and the 
second tithe, the Torah now turns to the one that belongs to 
the poor. 

29. nau^Krii — The Levite ... and the 

proselyte, the orphan, and the widow. The Torah lists people 
who are more likely than others to be poor, but any indigent 
person is eligible. 

15. 

1-6. Remission of loans in the seventh year. Just as the 
Torah ordains that seventh-year crops of field and orchard 
are free for the taking by anyone (Leviticus 25:5 7), so does 
the Torah ordain that loans are canceled at the end of seven 
years (v. 1). 

That the remission does not apply to gentiles (see below) 
indicates that the remission is in the nature of an act of 
kindness that the Torah commands us to extend to fellow 
Jews, for if it were a dishonest act to collect such debts, it 
would be forbidden to do so from gentiles, as well. 

2. Yimj-nKl — His fellow or his brother. Since the 

term his fellow excludes anyone who is not a fellow Jew, the 
term brother must be intended to broaden the exclusion to 
others. It teaches that the laws of remission do not apply to 
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gentiles who live in the Land and observe the Noahide laws. 
Even though Jews are commanded to give them preferen¬ 
tial treatment (see 14:21), they are excluded from the 
Shemittah law because they are not brothers ( Sifre ). 

3, qiPiKTlK — With your brother. This is a limitation on the 
extent of the remission. Only personal loans that are with 
your brother are canceled, but if a loan is secured by collat¬ 
eral, it is not subject to Shemittah (Sifre). 

4. jlpK q} mm Kb 1 $ OPK — However, may there be no 


destitute amonc; you. Although I command you with regard 
to the release of debts — which implies that there will 
always be needy people who depend on the generosity of 
others — this does not mean that poverty and indebtedness 
are unavoidable. In ideal circumstances, God’s blessing will 
eliminate poverty and the need for loans ( Ibn Ezra). 

This promise of complete blessing is conditioned on the 
observance of the commandments (v. 5), for if the nation 
does not keep the Torah, there will indeed be poverty, as 




1017 / DEVARIM/DEUTERONOMY 


PARASHAS RE'EH 


15 / 4-11 


To Be 
Warm¬ 
hearted 
and Open- 
handed to 
our 
Brethren 


but over what you have with your brother, you shall remit your authority . 4 However, may there 
be no destitute among you; rather Hashem, will surely bless you in the Land that Hashem, your 
God, will give you as an inheritance, to possess it, 5 only if you will hearken to the voice of 
Hashem, your God, to observe, to perform this entire commandment that I command you 
today. 6 For Hashem, your God, has blessed you as He has told you; you will lend to many 
nations, but you will not borrow; and you will dominate many nations, but they will not 
dominate you. 

7 If there shall be a destitute person among you, any of your brethren in any of your cities, in 
the Land that Hashem, your God, gives you, you shall not harden your heart or close your hand 
against your destitute brother . 8 Rather, you shall open your hand to him; you shall lend him his 
requirement, whatever is lacking to him . 9 Beware lest there be a lawless thought in your heart, 
saying, "The seventh year approaches, the remission year," and you will look malevolently 
upon your destitute brother and refuse to give him — then he may appeal against you to 
Hashem, and it will be a sin upon you. 10 You shall surely give him, and let your heart not feel 
bad when you give him, for in return for this matter, Hashem, your God, will bless you in all your 
deeds and in your every undertaking. 11 For destitute people will not cease to exist within the 
Land; therefore I command you, saying, "You shall surely open your hand to your brother, to 
your poor, and to your destitute in your Land. ” 


verse 11 states for destitute people will not cease to exist. .. 
(Rashi). 

5. yiw^'DK — If you will hearken. From the com¬ 

pound verb, the Sages infer, ‘‘If you hearken a little, you will 
be permitted to hear a great deal’’ (Rashi). Usually, the 
reward for a mitzuah is the opportunity to repeat the perfor¬ 
mance of a similar commandment, thus, one who is careful 
to perform the commandment of tzitzis would be rewarded 
with beautiful clothing to which he can affix tzitzis. Here the 
Torah promises a different kind of reward: in return for 
generosity to the needy, Israel will be rewarded with such 
prosperity that there will be no more poor, and no need to 
perform that commandment again. Hence the Torah gives 
the consolation that Israel will be given the opportunity to 
perform other commandments and to gain deeper insight 
into the Torah’s teachings ( Malbim ). 

7-11. To be warm-hearted and open-handed to our 
brethren. The Torah warns against the all too human fear 
that one cannot afford to give charity or make loans. A Jew 
must never ask whether to offer help, only to whom and how 
much, because the Ultimate Helper of the poor and the rich 
is God Himself. 

7. in*? TO* TOWS W* — A destitute person 

. . . any of your brethren in any of your cities, in the Land. 
From the beginning of the verse, the Sages derive the order 
of priorities one should follow in dispensing charity. First 
comes a destitute person , someone who is desperately poor; 
next is your brethren, i.e., the closer the relative, the greater 
the obligation; next is in any of your cities, i.e., the poor of 
your own city come before others; and finally, in the Land, 
for the poor of Eretz Yisrael come before those of other lands 
(Rashi and Sifre). 

VBpn kSi . . . yns n rtb — You shall not harden ... or close. 
The Torah addresses two kinds of people. To one who 


cannot decide whether or not to give, God says, “you shall 
not harden your heart”; to someone who wants to give but at 
the last moment pulls back, God says, “you shall not close 
your hand.” The verse closes with an implied threat to those 
who remain callous. The man facing you is your destitute 
brother — if you spurn his entreaties, you may well become 
his brother in poverty (Rashi). 

8. njipn nno — You shall open your hand. The 

compound verb tells us to give again and again (Rashi), and 
not lose patience after giving once or twice. The verse 
continues that if the needy person is too proud to accept 
charity, lend him what he needs. Although you are not 
obligated to make the supplicant wealthy, you should try to 
give him what he lacks, according to his individual needs. 
Someone who was once wealthy and lost everything cannot 
subsist on what would be sufficient for someone who was 
always poor (Rashi). 

9-10. 'Pi TH?’ — Hashem . . . will bless you. The impending 
seventh year can be frightening to many a lender, for if his 
borrower cannot pay in time, the loan will be canceled. The 
Torah warns that such fears are sinful and betray a lack of 
faith in God. Even if the loan becomes a total loss, God 
guarantees His blessing — surely more than whatever the 
loss may be. 

11. *9 — For destitute people will not cease to 

exist. This is an additional incentive to give charity or extend 
loans. Poverty is a constant phenomenon and today s mag¬ 
nate can be tomorrow’s pauper. The charity one dispenses 
today may well be returned to him in the future if his 
fortunes are reversed (Ralbag). 

In this verse, the Torah deals with the reality that Israel 
would seldom scale the heights of universal righteousness 
that will lead to the eradication of poverty envisioned in 
verse 4 (Ramban). 
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12-1 8. A Jewish bondsman. A Jew can be sold into slavery 
in two ways: He can choose to sell himself to raise money 
(Leviticus 25:39), or he may be sold by the court to pay for a 
theft (Exodus 21:2). This passage must speak of one who is 
sold by the court, since his sale is described in the passive 
form — 73D\ will be sold — indicating that someone else did 


the selling (Mizrachi). To the passage on this subject in 
Exodus, our passage adds the following: (a) A Jewish maid¬ 
servant, who can only be sold as a child by her father (see 
Exodus 21:7-11), goes free after six years; and (b) after the 
period of servitude is over, the master must provide his 
outgoing servant with generous gifts (Rashi). See Exodus 
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A Jewish 12 If your brother, a Hebrew man or a Hebrew woman , will be sold to you, he shall serve you for 
Bondsman ^ years, and in the seventh year you shall send him away from you free. 13 But when you send 
him away free, you shall not send him away empty-handed. 14 Adorn him generously from your 
flocks, from your threshing floor, and from your wine-cellar; as Hashem, your God, has blessed 
you, so shall you give him. 15 You shall remember that you were a slave in the land of Egypt, and 
Hashem, your God, redeemed you; therefore, l command you regarding this matter today. 

16 In the event he will say to you, 7 will not leave you, ” for he loves you and your household, for 
it is good for him with you, 17 then you shall take the awl and put it through his ear and the door, 
and he shall be for you an eternal slave; even to your maidservant shall you do the same . 18 It shall 
not be difficult in your eyes when you send him away free from you, for twice as much as a hired 
hand — six years — has he served you; and Hashem, your God, will bless you in all that you do. 

19 Every firstborn male that is bom in your cattle and in your flock, you shall sanctify to Hashem, 
your God; you shall not work with the firstborn of your bull nor shall you shear the firstborn of your 
flock. 20 Before Hashem, your God, shall you eat it, year by year, in the place that Hashem will 
choose, you and your household. 21 If it shall have a blemish — lameness or blindness or any 
serious blemish — you shall not slaughter it to Hashem, your God . 22 In your cities shall you eat it, 
the contaminated one and the pure one alike, like the deer and the hart. 23 However you shall not 
eat the blood; you shall pour it onto the ground like water. 


21:2-11 and Leuiticus 25:35-39. 

14. p*jyn pijyn — Adorn him generously. The implication of 
the term “adorn” is that the master should feel an obligation 
not merely to give his outgoing servant a “bonus," but to be 
very generous and give him a gift that will raise his self-es¬ 
teem and reputation (see Ibn Ezra; R' Bachya). 

15. man — You shall remember. You, too, were a slave, and 

r | ^ t; 

when you went free, God caused the Egyptians to give you 
lavish gifts; then, after the Egyptian army drowned in the 
sea, you became even richer from the spoils of the Egyptians 
{Rashi). 

16. ypv ^ attr'a — For it is good for him with you. The Sages 
infer from this phrase that the bondsman must enjoy the 
same standard of living as the owner. He must be “ with you 
in food and with you in drink. You should not eat white bread 
while he eats black bread, nor should you sleep on cushions 
while he sleeps on straw” ( Kiddushin 20a). 

17. See Exodus 21:6. 

javitpjm tjnttK 1 ? — Even to your maidservant shall you do 
the same. This can refer only to the master’s duty to give her 
generous gifts when she is freed, because a maidservant 
does not have the option to have her ear drilled and extend 
her servitude (Rashi). 

18. ontf vhtt -natp “latp njufn— For twice as much as 
a hired hand — six years. The length of time for which a 
worker could obligate himself to work was three years (see 
Isaiah 16:14; Choshen Mishpat 333:3). Thus the bondsman’s 
six years of service were twice as long as his master could 
have contracted from a private worker (Ibn Ezra; see Tos. 
Kiddushin 17a, s.v. n5n). 

19-23. Firstborn animals as offerings. The Torah adds 
laws to the earlier teachings that a firstborn animal is 
consecrated from birth and is given to a Kohen, who brings 


it as an offering (Leviticus 27:26; Numbers 18:18). Here the 
Torah discusses the role of the owner in adding sanctity to 
the animal and what is done with an animal that is disquali¬ 
fied by a blemish for use as an offering. 

19. tt/npri — You shall sanctify. But has not the Torah said 
of a firstborn that no man shall consecrate it (Leviticus 27:26), 
because it is automatically consecrated from birth? That 
verse means only that it is forbidden for anyone to conse¬ 
crate a firstborn for use as a different sort of offering, such as 
a peace- or elevation-offering. Alternatively, although the 
animal has been “consecrated by heaven," it is laudable for 
the owner himself to declare that it is sanctified as a firstborn 
offering (Rashi). 

The prohibition to work with or shear the firstborn applies 
even to those that were blemished, for they have the status 
of sanctified animals that were redeemed. See 12:15-16. 

20. u^aKn — Shall you eat it. The pronoun “you" refers to 
the Kohanim, since Numbers 18:15 assigns the firstborn as 
a gift to them (Rashi). 

nitp} — Year by year. It is preferable for the Kohen to 
slaughter the firstborn during the first year of its life, but if it 
is held over to the second year, it is still acceptable (Rashi). 

. . . DlpJpa — In the place . .. and your household. The 
place where the flesh must be eaten is within the walls of 
Jerusalem, and it may be eaten by Kohanim and their family 
members, but not by Levites or Israelites (Zevachim 56b). 

21-22. 15 V Ik npp nm — A blemish — lameness or blindness. 
By giving examples of the general term blemish, the Torah 
indicates that a disqualifying blemish must be visible and 
incurable (Rashi). If the firstborn has such a blemish, it may 
not be used as an offering, but it is the Kohen’s private 
property. He need not redeem it, but it has the limitations of 
a blemished offering that has been redeemed, as stated 
above (12:15-16). 
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16 ! 

Three Pilgrimage Festivals. 

Having exhorted the people to bring their second tithes 
and firstborn to Jerusalem, the Torah now mentions the 
three festivals when Jews make pilgrimages to the Temple. 
The dates need not be given because they are known from 
earlier chapters. Since no such pilgrimages are required on 
Rosh Hashanah and Yom Kippur, they are omitted from this 
chapter (see Ramban). 

According to the view of R’ Hirsch , that Deuteronomy is 
devoted to those commandments and teachings that were 
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relevant to the establishment of the new society in the Land 
(see our introduction to Deuteronomy), these three festivals 
are mentioned because of their role in the agricultural cycle 
of the year. Therefore, he contends, this chapter omits the 
commandments of Four Species of Succos and Shemini 
Atzeres. 

1 -8. Pesach. Verse 1 speaks of Pesach as being in the month 
of springtime and admonishes the people that they must ob¬ 
serve that month. From this, the Sages derive one of the pri¬ 
mary rules that regulate the Jewish calendar: The month of 
Nissan must fall in the spring, and the Sanhedrin has the re- 
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Three 

Pilgrimage 

Festivals 


Pesach 


1 Y ou observe the month of springtime and perform the pesach-offering for Hashem, 

your God, for in the month of springtime Hashem , your God, took you out of Egypt at 
night. 2 You shall slaughter the pesach-offering to Hashem, your God, from the flock, [and also 
offer] cattle, in the place where Hashem will choose to rest His Name. 3 You shall not eat 
leavened bread with it, for seven days you shall eat matzos because of it, bread of affliction, for 
you departed from the land of Egypt in haste — so that you will remember the day of your 
departure from the land of Egypt all the days of your life. 

4 No leaven of yours shall be seen throughout your boundary for seven days, nor shall any 
of the flesh that you offer on the afternoon before the first day remain overnight until morning. 
5 You may not slaughter the pesach-offering in one of your cities that Hashem, your God, gives 
you ; 6 except at the place that Hashem, your God, will choose to rest His Name, there shall you 
slaughter the pesach-offering in the afternoon, when the sun descends, the appointed time of 
your departure from Egypt. 7 You shall roast it and eat it in the place that Hashem, your God, 
will choose, and in the morning you may turn back and go to your tents. 8 For a six-day period 
you shall eat matzos and on the seventh day shall be an assembly to Hashem, your God; 


sponsibility to add a thirteenth month to the year from time 
to time to prevent Nissan from moving up to the winter 
(Rashi). See Exodus 12:2 for an explanation of the calendar. 

2. — [And also offer] cattle. This cannot be taken liter¬ 
ally to mean that cattle may be used for the pesach -offering, 
because that offering can come only from sheep and goats 
(Exodus 12:2,5,21). The Sages explain that this term refers to 
peace-offerings [nraq] that are customarily brought in con¬ 
junction with the pesach, so that the many guests at the 
Seder can fill themselves with meat before eating the mini¬ 
mum portion of the pesach (Rashi). 

3. nlar» r5y5akn — You shall eat matzos because of it , i.e., 
you shall eat matzos because of the offering that commem¬ 
orates the Exodus (Chizkuni). See also 12:15,18. 

oq5 — Bread of affliction. The unadorned, unflavored na¬ 
ture of matzah is a reminder of the affliction that our forefa¬ 
thers endured in Egypt, and also of the haste with which the 
Egyptians forced them to leave the country when the time 
came for the redemption (Rashi). Alternatively, the hectic 
pace of Jewish life as slaves gave them no time to let their 
dough rise, so that matzos were their food during the years 
of slavery (Sfomo ). The Sages expound that the word can 
interpreted speak up, so that this term is a reference to the 
Pesach Seder when the matzah is on the table and people 
“recite many words over it.” 

4. • • ■ "iktff — No leaven of yours 

shall be seen . . . nor shall any of the flesh ... remain 
overnight. A Jew may not own or have chametz in his posses¬ 
sion during Pesach. The flesh of the pesach-offering, which 
was slaughtered on the afternoon before the festival began, 
had to be eaten during the Seder night. Any of it that was left 
until the next morning was forbidden and had to be burned 
on the following day. See Exodus 12:15. 

6. T)nK* -ijrtn aqya “ to the afternoon, when the 

sun descends, the appointed time of your departure. The verse 
gives three conflicting times for the observance of the pe¬ 
sach -offering: the afternoon; when the sun descends, i.e., the 
evening of the Seder; and the time of your departure , i.e., the 


next morning, when the nation marched out of Egypt. These 
three times refer to different facets of the commandment: 
The sacrificial service was performed in the afternoon; the 
flesh of the offering was eaten at night; and if anything was 
left over until morning, it became disqualified and had to be 
burned (Rashi). 

— And in the morning you may turn back 
and go. This cannot be the morning after the Seder, because 
that is a festival day when it is forbidden to travel long dis¬ 
tances or carry things that are not needed for the observance 
of the festival. Therefore the verse must refer to the first mor¬ 
ning of Choi HaMoed [the Intermediate Days of the festival]. 
Thus the verse implies that one should not leave Jerusalem 
immediately at nightfall after the festival day, but should re¬ 
main there at least overnight before returning home (Rashi). 
This teaches that one should linger on in the place where one 
has had an uplifting spiritual experience. Similarly, one 
should not rush out of the synagogue after services. 

8. man? bjKn — For a six-day period you shall eat 

matzos. Verse 3 said that matzos should be eaten for seuen 
days, meaning that any flour products that are eaten 
throughout Pesach must be unleavened. This verse alludes 
to the commandment that until the Omer-offering is brought 
on the second day of Pesach, no product of the current crop 
of grain may be eaten (see Leviticus 23:9-14). Thus, our verse 
means that matzos from the new crop may be eaten for only 
six days (Rashi). This interpretation fits the context of the 
passage, for verse 7 said that a person may return home on 
the second day of the festival, so that, after arriving, he will 
be able to eat matzos made from his own crop for six days (R' 
D.Z. Hoffman). 

In the plain sense, the verse states that after six days of 
eating matzah, one observes the seventh day as a festival (Ibn 
Ezra ). 

nqyy — An assembly, when you should come together to 
celebrate the festival with food and drink. Alternatively, the 
word can be rendered a withholding, i.e., withhold yourselves 
from labor on the seventh day (Rashi). According to Sfomo, 
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the word means gathering, i.e., you should gather to serve 
God and sing His praise. 

R’ Hirscti comments that the last day of a festival is the 
time when someone should “gather together” his thoughts 
and the lessons he has derived from the festival, so that they 
will remain with him after the days of sanctity are over. One 
should take great care not to let such attainments be frit¬ 
tered away. 

9-12. Shavuos. 

9. nv^ ny^i? — Seuen weeks. Shavuos is the only festival 
that does not have a set date on the calendar; it takes place 


after the Omer count of seven weeks, which is why the 
festival is called Shavuos, literally, weeks. This count be¬ 
gins on the second day of Pesach, when the first of the new 
crop is harvested to gather barley for the Omer-offering. See 
Leviticus 23:15-16,21. 

11. The Torah lists eight categories of people that a Jew 
should include in his own joy: four of them are poor — the 
Levite, proselyte, orphan, and widow — and four are mem¬ 
bers of the person’s own household — son, daughter, slave, 
and maidservant. God says, “Your four, i.e., those of his 
household, correspond to My four, i.e., the poor. If you 
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you shall not perform any labor. 

9 You shall count seven weeks for yourselves; from when the sickle is first put to the standing 
crop shall you begin counting seven weeks. 10 Then you shall observe the festival of Shavuos 
for Hashem, your God; the voluntary offerings that you give should be commensurate with how 
much Hashem f your God, will have blessed you. 11 You shall rejoice before Hashem, your God 
— you, your son, your daughter, your slave, your maidservant, the Levite who is in your cities, 
the proselyte, the orphan, and the widow who are among you — in the place that Hashem, your 
God, will choose to rest His Name. 12 You shall remember that you were a slave in Egypt, and 
you shall observe and perform these decrees. 

13 You shall make the festival of Succos for a seven-day period, when you gather in from your 
threshing floor and from your wine cellar. 14 You shall rejoice on your festival — you, your son, 
your daughter, your slave, your maidservant, the Levite, the proselyte, the orphan, and the 
widow who are in your cities. 15 A seven-day period shall you celebrate to Hashem, your God, 
in the place that Hashem, your God, will choose, for Hashem will have blessed you in all your 
crop and in all your handiwork, and you will be completely joyous. 

16 Three times a year all your males should appear before Hashem, your God, in the place that 
He will choose: on the Festival of Matzos, the Festival of Shavuos, and the Festival of Succos; 
and he shall not appear before Hashem empty-handed, 17 everyone according to what he can 
give, according to the blessing that Hashem, your God, gives you. 


THE HAFTARAH RE'EH APPEARS ON PAGE 1199. 


gladden My four, I will gladden your four" (Rashi). 

12. rnajl - You shall remember ... If you remember that 
God freed you from Egypt in order to keep His command¬ 
ments, their observance will not be a burden to you (Rashi). 
Alternatively, the invitation to your slave and maidservant 
to join your celebration (v.ll) will remind you of your 
servitude in Egypt (Ibn Ezra). 

13-15. Succos 

13. ntpifp — You shall make. The verb make alludes to the 
requirement to build a succah, as in Leuiticus 23:42-43. 

— From your threshing floor. During the summer 
season, the grain would be left in the fields to dry until the 
approach of Succos, just before the rainy season, when it 
would be gathered in for sale and storage. Alternatively, this 
alludes to s’chach , the succah covering, which must consist 
of matter that had grown in the fields (Rashi). 

15. gntp rp^i — And you will be completely joyous. In the 


plain sense, this is God’s assurance that Succos will be a 
time of undiluted joy. The Sages derive from this term that 
there is a commandment to offer peace-offerings to cele¬ 
brate the festival of Shemini Atzeres (Rashi). 

16-17. To come to Jerusalem with offerings. Jews must 
come to celebrate the pilgrimage festivals with offerings in 
honor of the occasion. These should include festive peace- 
offerings [nrin and elevation-offerings to mark the 

person’s appearance at the Temple [rnK - ? iV?iyj, commensu¬ 
rate with the prosperity with which God has blessed him. 

qn’O rp'iO^D .mpiDD V'3p — This Masoretic note means: 
There are 126 verses in the Sidrah, numerically correspond¬ 
ing to the mnemonic mo^D. 

The mnemonic suggests something that is wondrous, in 
the sense that it is removed and elevated from lesser things. 
The Sidrah speaks of such topics; for example, the Temple 
and the pilgrimages to it (R’ Dauid Feinstein). 
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PARASHAS SHOFTIM 


18-20. Establishment of just courts. Previously, the 
Torah implied that there had to be standing courts to resolve 
disputes ( Exodus 21:22, 22:8); here the Torah gives the 
formal command that such courts be established in every 
city of Eretz Yisrael , with a Sanhedrin, or high court, for each 
tribe. In addition to judges, the Torah requires the appoint¬ 
ment of officers of the court, who would have the responsibil¬ 
ity to enforce the decisions of the judges, and would circu¬ 
late in the markets and streets to enforce standards of 
honesty and summon violators to the court for adjudication 
(Rambam, HU. Sanhedrin; Ramban). Most of the Sidrah deals 
with commandments directed to the leaders of the nation, 
because their conduct has a powerful influence on the rest of 
the people, for good or bad ( Sfomo ). In addition, the Torah 


warns very forcefully that decisions of the Sanhedrin must 
be obeyed (17:10-13), for God granted its Sages the power to 
interpret the Torah’s laws on a day-to-day basis. If there were 
to be a breakdown of respect for their interpretation, the 
downfall of the nation could not be far behind; such a break¬ 
down would lead to anarchy, with the Torah being frag¬ 
mented into many Torahs (Ramban to 17:11). 

18. piaryatyn . . . iwatyi — They shalljudge . .. with righteous 
judgment. The mere appointment of personages to staff the 
courts is not sufficient; they must be qualified and righteous, 
so that they will judge honestly and correctly ( Rashi ). If the 
community has a hand in appointing unqualified judges, 
God holds them all responsible for the resultant perversions 
of justice (Or HaChaim ). 
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18 J udges and officers shall you appoint in all your cities — which Hashem, your God, gives 
you — for your tribes; and they shall judge the people with righteous judgment. 19 You 
shall not pervert judgment, you shall not respect someone's presence, and you shall not accept 
a bribe, for the bribe will blind the eyes of the wise and make just words crooked . 20 Righteous¬ 
ness, righteousness shall you pursue, so that you will live and possess the Land that Hashem, 
your God, gives you. 

21 You shall not plant for yourselves an idolatrous tree — any tree — near the Altar of Hashem, 
your God, that you shall make for yourself. 22 And you shall not erect for yourselves a pillar, 
which Hashem, your God, hates. 


17 

Blemished 

Sacrifice 

The Death 
Penalty for 
an idol 
Worshiper 


1 ou shall not slaughter for Hashem, your God, an ox or a lamb or kid in which there will be 
a blemish, any bad thing, because that is an abomination of Hashem, your God . 

2 If there will be found among you in one of your cities, which Hashem, your God gives you, 
a man or woman who commits what is evil in the eyes of Hashem, your God, to violate His 
covenant , 3 and he will go and serve gods of others and prostrate himself to them, or to the sun 
or the moon or to any host of heaven, which I have not commanded , 4 and it will be told to you 


19. dus van — You shall not respect anyone s presence. 
The court must treat everyone equally. If a judge shows more 
respect to one litigant, the other feels at a disadvantage 

(Rashi). 

— Bribe. Even if he accepts a bribe without obligation, it 
is impossible for the judge not to be swayed. His wisdom will 
be blinded and his attempts to speak justly will be perverted 
(ibid.). 

20. cfnn pny pnv — Righteousness, righteousness shall you 
pursue. Homiletically, R ’ Bunam of P’shischa interpreted: 
one should pursue righteousness [only through] righteous¬ 
ness . It is not enough to seek righteousness; it must be done 
through honest means; the Torah does not condone the 
pursuit of a holy end through improper means. 

n»nn — So f^at you ftue. The implication is that the 
judge who perverts justice will die (see Sanhedrin 7a). Ma- 
haral explains that God is very harsh with a judge who 
knowingly tampers with justice because to deprive someone 
of his money unjustly can be a matter of life and death, for 
his life can depend on his livelihood. 

21-22. Forbidden trees and pillars. rnttf#, idolatrous tree, 
has two meanings: a tree that is intended for worship, even if 
it was meant to be worshiped by someone else at some 
future time; and any kind of tree planted near the Temple 
Altar, because it was the custom of idolaters to landscape 
their temples in order to attract worshipers (Ramban). Thus, 
we see that the Torah places its emphasis on what takes 
place inside the courts and synagogues, not on the beauty of 
their exteriors. 

Similarly, it is forbidden to set up a pillar, i.e., a single 
stone for any sort of worship — even for the worship of the 
true God. For He hates such stones since they had become 
associated with idol worship; for His own service, God has 
specified only an altar made of many stones or of earth 
(Exodus 20:21-22). 


From the juxtaposition of the above passages, the Sages 
derive that one who appoints an unqualified judge is tanta¬ 
mount to one who plants an idolatrous tree (Auodah Zarah 
52a). 

17. 

1. Din — A blemish. Having spoken about improper means of 
decorating the Temple and of invalid altars, the Torah turns 
to the service itself. The Sages in Sifre expound that this 
verse alludes to a variety of disqualifications of animals for 
the Temple service. 

yj "ian — Any bad thing . The connection between the 
verses dealing with the service and the earlier ones dis¬ 
cussing the courts may be found in Targum Yonasan , who 
renders in “DT 5a, as anything bad that has been robbed or 
extorted. Thus the flow of the passages is: (a) The Torah 
warns about the importance of proper justice; (b) the in¬ 
tegrity of the Temple and places of worship must be pre¬ 
served, for a perversion of justice will lead to the disgrace of 
holy places in the guise of beautification; which, in turn, will 
lead to (c) invalid animals being used as offerings, and stolen 
funds being used to purchase offerings. What is worse, the 
transgressors will insist that everything they have done is 
right and proper, because they did it for the sake of God’s 
glory. Such are the wages of disregard of the righteous 
administration of justice. 

2-7. The death penalty for an idol worshiper. See Exodus 
20:3-6:22:19. 

2. Inna . . . snrrnK — What is evil ... to violate His 
covenant. Idol worship is trie evil, the ultimate violation of 
God’s covenant, for it constitutes a denial of His very exis¬ 
tence. By referring to it so forcefully, the Torah implies that 
no obligation or threat can ever justify idolatry. 

3. 'jviHttof — Which I have not commanded you to 
worship (Rashi), even though they are My handiwork (fbn 
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Ezra). Sfomo comments that this term refutes a common 
claim of idol worshipers, that the heavenly bodies have 
independent powers, since God commanded them to as¬ 
sume control of such matters as fertility, rainfall, health, and 
so on. In response to such erroneous beliefs, God says that 
He has not commanded them at all; rather, He created 
certain spiritual or natural forces to serve particular func¬ 
tions, but they have no freedom or power to choose what 
they will or will not do. 

4. np*n riba'll — Then you shall investigate u)ell. No matter 
how serious the charge, the court may not act against a 
transgressor unless it has conducted an exacting and ex¬ 
ceedingly thorough inquiry. 

5. 7ayu> — Your cities [lit., gates]. By comparing this term 
with the identical one in verse 2, the Sages derive that the 
death penalty is carried out in the city where the idol 
worship took place, not at the court that rendered the 
verdict (Rashi). This is to demonstrate to all that the idol has 
no power to save its worshipers, even in its own locale 
{Sfomo ). 

6. any ni{6u> lx any mju> iB-by — By the testimony of two 
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witnesses or three witnesses. There is an obvious redun¬ 
dancy here, for if we are told that two witnesses are suffi¬ 
cient, then obviously three are sufficient as well. In the plain 
sense of the verse, the Torah cautions the court that it 
should examine as many witnesses as are known to have 
observed an event — two, three, or even a hundred — 
because only through thorough investigation can the abso¬ 
lute truth be ascertained (Ramban). 

From the verse’s mention of both two and three, the 
Sages (Makkos 5b) derive one of the cardinal rules of testi¬ 
mony. The entire set of witnesses — whether it consists of 
the minimum of two or of scores of people — is considered 
to be a single unit. Consequently, if one of them is shown to 
be false, the testimony of the entire group is disqualified. 
Furthermore, the penalties stated in 19:19 cannot be im¬ 
posed on any witness unless the entire group was found to 
be guilty (Rashi; Ramban). 

n»ri - The condemned person [lit., the dead man]. By using 
the term dead man , the Torah implies that even if the court 
cannot act because the guilty party was not properly warned 
or his sin was not witnessed, he is still considered a dead 
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and you will hear; then you shall investigate well , and behold! it is true, the testimony is correct 
— this abomination was done in Israel — 5 then you shall remove that man or that woman who 
did this evil thing to your cities — the man or the woman — and you shall pelt them with 
stones, so that they will die . 6 By the testimony of two witnesses or three witnesses shall the 
condemned person be put to death; he shall not be put to death by the testimony of a single 
witness. 7 The hand of the witnesses shall be upon him first to put him to death, and the hand 
of the entire people afterward, and you shall destroy the evil from your midst, 

The 8 If a matter of judgment is hidden from you, between blood and blood, between verdict 
Rebellious anc [ verdict, between plague and plague, matters of dispute in your cities — you shall rise up 
Elder and ascend to the place that Hashem, your God, shall choose. 9 You shall come to the 
Kohanim, the Levites, and to the judge who will be in those days; you shall inquire and they 
will tell you the word of judgment. 10 You shall do according to the word that they wiil tell you, 
from that place that Hashem will choose, and you shall be careful to do according to everything 
that they will teach you. 11 According to the teaching that they will teach you and according 
to the judgment that they will say to you, shall you do; you shall not deviate from the word 


man, because God will punish him (Or HaChaim). This is a 
major principle in understanding the laws of the Torah. 
Often it seems unjust that an evildoer escapes punishment 
or that someone suffers a financial loss because of legal 
technicalities. But such limitations of the human court are 
neither absolute nor an abandonment of justice. God can 
punish the guilty person in myriad ways. Even in monetary 
cases that involve insufficient evidence for the court to 
prosecute, God can make the victorious party lose his award 
and the losing party recoup it elsewhere; or perhaps God 
only used the agency of the court to deprive one of money 
that he was not entitled to, while granting it to someone who 
had been wronged on another occasion. 

7. DHS/n i? — The hand of the witnesses. It is proper that 
the witnesses take the initiative in carrying out the 
court’s verdict because they were the ones who saw the 
sin being committed, whereas everyone else knows about 
it only secondhand ( Rambam ). In Judaism there is no pro¬ 
fessional “executioner” to shield society from unpleasant¬ 
ness. 

Tjgnpn xnn nnyai — And you shall destroy the euil from your 
midst . The careful — and exceedingly rare — decision of a 
Sanhedrin that a person is so evil that the Torah ordains his 
removal from the nation is sufficient cause for every Jew to 
realize that compassion in such a situation is not only 
uncalled for, but wrong. By describing the death penalty as 
the destruction of evil from the midst of the nation, the 
Torah clarifies its purpose: The death penalty is not revenge 
against a criminal; it is needed to purge the national psyche 
of an evil that can infect others if it is left unchecked (R' 
Zalman Sorotzkin ). 

8-13. K-inn ipj/The Rebellious Elder. It is inevitable that 
there will be differences of opinion on how to interpret the 
Written Torah and apply it to new situations. But if every 
point of view were to have equal legitimacy, disputes would 
multiply, resulting in many versions of the Torah, each 
competing with the others. Therefore, the Torah provided 


for the Great Sanhedrin, which had the authority to resolve 
all disputes and whose decisions would be binding even on 
outstanding scholars, for a Jew must have faith that God 
guides the decisions of His devout servants (Ramban). So 
important is it to establish the authority of the Sages that 
the Torah imposed the death penalty on any judge — even 
an oustanding judge — who rules against the decision of the 
Great Sanhedrin. 

8 . This verse gives examples of possible disputes: the 
halachic status of a particular blood sample; the guilt or 
innocence of the accused; the status of various forms of 
tzaraas. If any of these questions have become matters of 
dispute in your cities, the people involved are to go the 
Sanhedrin that is located in proximity to the Temple, the 
place where God chose to rest His Presence. The decision 
rendered there will then be binding. 

9. DDWrr^£i onSn — To the Kohanim, the Leuites, 

and to thejudge. From this verse, the Sages derive that only 
as long as the Kohanim perform the service at the Temple 
does the Sanhedrin have the right to decide capital cases 
(Sanhedrin 52b). They also derive from here that it is prefer¬ 
able — though not required — that Kohanim and Levites be 
members of the Sanhedrin (Sifre). This suggests that in 
Judaism one cannot separate the ‘“ceremonial” from the 
“legal.” The Temple and the Court are equal partners in 
maintaining the continuity of the Torah. 

The Kohanim are referred to by their Levitic origin, to 
stress that their distinction derives not from their position as 
priests, but from their tribal character as Levites who proved 
their devotion and courage in Egypt and the Wilderness ( R‘ 
Hirsch ). 

nnn mm — Who will be in those days. Even if he 
is not equal to the judges of previous days, you must obey 
him. All you have is the judge of your own time ( Rashi ). God 
does not cast His people into anarchy; He provides them 
with the leaders who are suited to the needs of the time and 
place ( R ' Chaim Shmuleuitz). 
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11. bx>atyi pip’ — Right or left, i.e., you must obey the 
decision of the courts even if you are convinced they are 
wrong, even if they seem to be telling you that right is left and 
left is right — and certainly you must obey if it is clear to you 
that their decision is correct ( Rashi; Ramban). 

12. xnn ufvn fit?’ — That man shall die. The death penalty 
described here applies in strictly circumscribed cases. He 
must be a “Rebellious Elder,” i.e., an acknowledged, or¬ 
dained sage, who is qualified to sit on the Sanhedrin, but who 
defies their decision and rules that it is permitted to act 
contrary to it. The Sanhedrin has no right to ignore such 
defiance because to do so would splinter the nation. If, 
however, he merely taught his own point of view, but did not 
advocate that the Sanhedrin be defied, he is not liable to the 
death penalty ( Sanhedrin 86a; Rambam, Hit. Mamrim ch. 1 -2). 

13. ’K7’ 1 ) W’pV’ — The entire nation shall listen and 

fear. So important is it to establish the authority of the 


Sanhedrin, that the Rebellious Elder is put to death at the 
time of the next festival, when throngs of people are in 
Jerusalem, so that the entire nation shall listen and fear and 
refrain from such behavior (Rashi). 

14-20. A king in Israel. Israel as a nation had three 
commandments once it was established in its Land: (a) to 
request a king; (b) to eliminate the offspring of Amalek; and 
(c)to build the Temple (Sanhedrin 20b). Thus, it was not only 
permitted, but commanded that at some future point the 
nation should request a king; moreover, the prophecies 
about Messianic times, which represent Israel at its highest 
level, revolve around a king from the Davidic dynasty. Two 
of the saddest episodes after Israel arrived in its Land — the 
graven image of Micah (Judges ch. 17-18) and the atrocity 
involving the concubine at Gibeah (ibid. ch. 19-21) — are 
described by Scripture as having been possible only because 
there was no king in Israel (ibid. 18:1, 19:1); had there been 
the leadership and discipline of a righteous king, he would 
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that they ivill tell you, right or left. 12 And the man that will act with willfulness, not listening to 
the Kohen who stands there to serue Hashem, your God, or to the judge, that man shall die, and 
you shall destroy the evil from among Israel. 13 The entire nation shall listen and fear, and they 
shall not act willfully any more. 

A King 14 When you come to the Land that Hashem, your God, gives you, and possess it, and settle 

in Israel [ n ^ and you will say, 7 will set a king over myself, like all the nations that are around me ." 
15 You shall surely set over yourself a king whom Hashem, your God, shall choose; from among 
your brethren shall you set a king over yourself; you cannot place over yourself a foreign man, 
who is not your brother. 16 Only he shall not have too many horses for himself, so that he will 
not return the people to Egypt in order to increase horses, for Hashem has said to you, “You shall 
no longer return on this road again. " 17 And he shall not have too many wives, so that his heart 
not turn astray; and he shall not greatly increase silver and gold for himself. 18 It shall be that 
when he sits on the throne of his kingdom, he shall write for himself two copies of this Torah 
in a book, from before the Kohamm, the Levites. 19 It shall be with him, and he shall read from 
it all the days of his life, so that he will learn to fear Hashem, his God, to observe all the words 
of this Torah and these decrees, to perform them , 20 so that his heart does not become haughty 


never have permitted such outrages to take place. 

Clearly, therefore, kingship is a desirable condition. Nev¬ 
ertheless, when the people asked the prophet Samuel (/ 
Samuel 8:5) to give them a king “so that they could be like 
all the surrounding nations,” he responded with disappoint¬ 
ment and anger (ibid. 10:17-19; 12:12). They should have 
asked for a king who would lead them, inspire them, and set 
an example of selfless and wholehearted service of God, but 
instead they said they wanted a king merely to imitate their 
neighbors. Was it God’s goal for Israel that it be no different 
from any other nation, which aspires only for glory, wealth, 
and conquest? Because the desire of the people was wrong, 
their first king, the righteous Saul, could not keep his throne 
permanently. In our passage, the Torah prophetically fore¬ 
shadows the improper motive of the nation’s request of 
Samuel, because here the Torah introduces the command¬ 
ment to ask for a king with the very words that were 
improperly said to Samuel (v. 14): like all the nations that are 
around me ( Ramban: R ' Hirsch). 

15. 'n in?* — Whom Hashem ... shall choose. Although 

the king had to be chosen by God, it was necessary to forbid 
the people to select a gentile. The sense of the command¬ 
ment is that if God did not communicate the identity of His 
king through a prophet, so that the people would have to 
make their own selection, they were not at liberty to choose 
a gentile (Ramban). 

16-17. pi — Only. Despite the desirability of having a king, 
it is essential that his values and conduct be Jewish, not an 
imitation of those of the surrounding nations (Ramban). 
Self-aggrandizement was typical of monarchs. They demon¬ 
strated their greatness by the number of their steeds, the size 
of their harems, and the bulging of their treasuries. Not so a 
Jewish king. True, because his glory was the glory of the 
nation, he was required to maintain the dignity of his office, 
but he had to curb his appetites and make himself an 
example of moderation and obedience to the Torah. 

PI — Only he shall not have too many . . . The king 


must have adequate numbers of horses, he is permitted to 
have up to eighteen wives, and he surely must be wealthy 
enough to maintain his entourage, but he is forbidden from 
having too much. The Torah explains that a love of horse¬ 
flesh would inevitably lead to reliance on Egypt, and too 
many wives would turn his heart astray. Apparently, it was 
not necessary for the Torah to give a reason for cautioning 
against too much money; the temptations of excess wealth 
are too well known. 

The Sages use this passage as a prime example of the 
wisdom of the Torah. King Solomon, one of the greatest of 
all Jews and the wisest of all men, violated these limitations 
on the king’s prerogatives, confident that his superior wis¬ 
dom would protect him from the pitfalls specified by these 
verses. But he erred. His large stables did bring the people 
back to Egypt, his many wives did affect him, and his large 
treasury was a corrupting influence, and the heavy taxes it 
necessitated caused the nation to be split after his death. 

18. HK*n minn :m>n*nK 1 b anal — He shall write for himself 

“ t ■ •- i - v “ ▼ : 

two copies of this Torah. The king is to keep one copy of the 
Torah in his treasury, and keep the other one with him at all 
times (Rashi). As the verse indicates, these Scrolls are to 
remind him at all times that, august though his position may 
be, he is a servant of the Torah. This is especially important 
in the royal treasury, where the presence of his wealth could 
easily blind him to his responsibilities. 

If the king inherited Torah Scrolls from his father, he must 
nevertheless write one new one for himself; but if his father 
did not leave him any, he must write two (Rambam). 

— From before. The king is to copy his Scroll from the 
authoritative one that Moses placed in the safekeeping of the 
Kohanim. 

19 . niinrpi9i*^3"n^i>3^9 .. .v;n 

niOri — It shall be with him, and he shall read from it all the 
days of his life ... to observe all the words of this Torah. In its 
plain sense, the verse is quite clear (Rashi), but there are 
deeper meanings as well. According to Ramban , not only the 
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physical Scroll, but its contents and values should be with the 
king all his life. Chasam Sofer comments homiletically that 
whatever happens to him, the king should consult the Torah 
for guidance on how to deal with it. Thus: he should read from 
it [the significance of and how to react to the events of] all the 
days of his life. 
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20. iaab*nn ’n^ab — So that his heart does not become 

♦ i * 1 ■ 1 

haughty. If a king, who must maintain his dignity and for 
whom a certain level of pomp is proper, is forbidden to be 
haughty, then certainly each individual must purge this dis¬ 
tasteful and abominable trait from his heart. Grandeur is 
God’s alone and human beings should take pride only for 
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over his brethren and not turn from the commandment right or left, so that he will prolong years 
over his kingdom, he and his sons amid Israel. 


18 

Priestly 

Gifts 


1 | here shall not be for the Kohaninn , the Levites — the entire tribe of Levi — a portion and an 
inheritance with Israel; the fire-offerings of Hashem and His inheritance shall they eat 2 He 
shall not have an inheritance annong his brethren; Hashem is his inheritance, as He spoke to him. 

3 This shall be the due of the Kohanim from the people, from those who perform a slaughter, 
whether of an ox or of the flock: he shall give the Kohen the foreleg, the jaw, and the maw. 4 The 
first of your grain, wine, andoil, and the first of the shearing of your flock shall you give him . 5 For 
him has Hashem chosen from among all your tribes, to stand and minister in the name of Hashem, 
him and his sons, all the days. 

6 When the Levite will come from one of your cities, from all of Israel, where he sojourns, and 
he comes with all the desire of his soul to the place that Hashem will choose, 1 then he shall minis¬ 
ter in the name of Hashem, his God, like all of his brethren, the Levites, who stand there before 
Hashem. 8 Portion for portion shall they eat, except for what was transacted by the forefathers. 


their degree of service to him (Ramban). 

18. 

1-8. Priestly gifts. The Torah continues to set forth the priv¬ 
ileges and duties of the leaders of the nation. It began with 
the king, who is the temporal leader, but must be under the 
ultimate authority of the Torah and its Giver. Next come the 
Kohanim, who are the teachers of Torah [in addition to their 
duties in the Temple]. The Kohanim are not given a portion 
of the Land so that they can devote themselves primarily to 
spiritual activities. Having said that, the Torah provides for 
their livelihood by assigning them gifts from the rest of the 
people {Ibn Ezra). 

1. nbrj?') — A portion, i.e., in the spoils of war, and an 
inheritance , i.e, a share of the Land ( Rashi ). The cities of the 
Levites were not considered an inheritance, because they 
merely provided the Levites with a place to live and a mini¬ 
mal amount of farmland, but they were not a continuous 
province. 

mbrm 'n — The fire-offerings of Hashem [i.e., the portions 
of offerings that are awarded to the Kohanim] and His inher¬ 
itance [i.e., the various tithes (Rashi)]. It is illustrative that the 
gifts to the Kohanim are called His, i.e., God’s inheritance. 
The wealth of the Land should never be regarded as the pri¬ 
vate property of individual owners; rather it belongs to God, 
Who decides what should remain with the formal owners and 
what should be given to the Kohanim. 

2. ib-rrm-K 1 ? — He shall not have an inheritance. This 
is apparently a restatement of verse 1. Or HaChaim explains 
that even if the people decide on their own to give ancestral 
heritages to the Kohanim, it will not be a source of merit for 
them, because God stated: He shall not haue an Inheritance. 

3. raprn D^n^rn — The foreleg, the jaw, and the maw. 
The Kohanim receive these specified parts from every 
kosher domesticated animal that is slaughtered. This does 
not apply to Temple offerings. Ibn Ezra explains homileti- 
cally that the choice of these animal parts as gifts symbolizes 
the Temple service. In reward for using their right arms to 
slaughter offerings, the Kohanim receive the right foreleg; in 


return for their blessing of the people, they receive the 
cheeks, which include the animal s tongue; and in return for 
examining the animal’s innards [for possible disqualifica¬ 
tions], they receive the maw. 

4. rPipJO — The first. In the case of the three crops men¬ 
tioned here, the Torah refers to terumah, which the Sages 
said should consist of approximately two percent of the crop. 
In the case of shearings, the Sages set it at one-sixtieth 
(Rashi). 

6-8. Moses ordered that the Kohanim be divided into eight 
"watches” [nVwitfp], or groups, who would take turns per¬ 
forming the Tabernacle service, and David and Samuel later 
increased the number of watches to twenty-four, so that each 
Kohen would be "on duty” for a bit more than two weeks of 
the year. Although the regular service was the prerogative of 
the assigned watch, any Kohen had a right to come and per¬ 
form the service of his own personal offerings at any time of 
the year, and to come during the Pilgrimage Festivals and 
share in the service and the division of the prescribed com¬ 
munal offerings. Even during the festivals, however, only the 
assigned watch had the right to perform and share in private, 
non-festival offerings (see Rambam, Hit. KleiHaMikdashchA). 

R' Hirsch explains why Kohanim are referred to in this en¬ 
tire passage, and elsewhere in the Torah, as Levites. In the 
Wilderness, the Kohanim were clustered near the Tabernacle 
and had minimal contact with the nation as a whole. In Eretz 
Yisrael, however, they would be scattered throughout the 
country, coming to Jerusalem only when their respective 
shifts performed the service. The rest of the year, too, how¬ 
ever, the Kohanim shared the Levite duty to guide the rest of 
the nation on the way of the Torah, by formal teaching and 
by personal example. 

6- ’ii?n — The Levite. The context, which speaks of the Tem¬ 
ple service, shows that the verse refers only to a Kohen. He 
could come whenever he pleased — with all the desire of his 
soul — to perform the service during the times described 
above (Rashi). 

8. nlaKrr-^y inapt? lab — Except for what was transacted by 
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the forefathers . The fact that the members of each watch had 
the exclusive right to all ordinary offerings brought during its 
watch was in the nature of a financial transaction. It was as 
if the families had made a barter arrangement, saying, “You 
will have all the offerings during your week and we will have 
all the offerings during our week.” Thus the intent of the pas¬ 
sage is that all Kohanim would share equally in the offerings. 


except for what was specifically excluded in the schedule of 
watches (ibid.). 

9-13. Prophecy. The leadership of the nation — judges, 
king, and Kohanim — has been discussed. Now the Torah 
goes on to the manner in which God will communicate His 
will and whatever the nation must know of the future in order 
to fulfill its responsibilities to Him. But first, because it is hu- 
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Prophecy 


God Sends 
His 
Prophets 
to Israel 


9 When you come to the Land that Hashem, your God, gives you, you shall not leam to act 
according to the abominations of those nations . 10 There shall not be found among you one who 
causes his son or daughter to pass through the fire, one who practices divinations, an 
astrologer, one who reads omens, a sorcerer; u or an animal charmer, one who inquires of Ov 
or Yidoni, or one who consults the dead. 12 For anyone who does these is an abomination of 
Hashem, and because of these abominations Hashem, your God, banishes [the nations] from 
before you. 13 You shall be wholehearted with Hashem, your God. 14 For these nations that you 
are possessing — they hearkened to astrologers and diviners; but as for you — not so has 
Hashem, your God, given for you. 

13 A prophet from your midst, from your brethren, like me, shall Hashem, your God, establish 
for you — to him shall you hearken. 16 According to all that you asked of Hashem, your God, 
in Horeb on the day of the congregation, saying, “I can no longer hear the voice of Hashem, my 
God, and this great fire I can no longer see, so that I shall not die. ” 

17 Then Hashem said to me: They have done well in what they have said. 18 / will establish a 
prophet for them from among their brethren, like you, and I will place My words in his mouth; 
He shall speak to them everything that I will command him. 19 And it shall be that the man who 
will not hearken to My words that he shall speak in My name, I will exact from him. 20 But the 
prophet who willfully shall speak a word in My name, that which I have not commanded him 
to speak, or who shall speak in the name of the gods of others — that prophet shall die. 

21 When you say in your heart, “How can we know the word that Hashem has not spoken?” 


man nature to want to know the future and to utilize whatever 
means to successfully pursue that end, the Torah forbids 
Jews to copy the practices used by the nations to foretell 
events. To God, these practices are abominable. They were 
not the way of life ordained for Israel. Jews were to have faith 
thgt God would give them whatever knowledge they needed, 
and then they were to act upon it, with faith and loyalty. 

The passage lists nine forms of sorcery. See Exodus 22:17; 
Leuiticus 18:21; 20:2-3; 19:26; and 20:2-7,27. 

13. rprm D'ttn — You shall be wholehearted. Despite the 
means that are available to idolaters to inquire into the fu¬ 
ture, you should follow God with perfect faith, without feel¬ 
ing a need to know what will happen ( Rashi ). If you have 
wholesome faith in God, ail the soothsaying of magicians 
and prophets will be meaningless to you, because God will 
reverse any evil tidings against Israel. The proof is from 
Abraham and Sarah, who were doomed in the course of nat¬ 
ural law not to have children together — but God reversed 
the message of the stars (see Genesis 15:5). If so, Israel 
needed no sorcery, only wholehearted obedience to God (Or 
HaChaim). 

14-22. God sends His prophets to Israel. God assured the 
Jews that they need not fear the efforts of sorcerers, because 
Israel's destiny is far above anyone’s ability to harm them 
{Sfomo ). Furthermore, lest Jews fear that the previous prohi¬ 
bition against learning the future makes them inferior to 
their neighbors, God reassured them that He would send 
them prophets. It may be that when King Saul inquired of a 
sorceress of Ov (/ Samuel 28:7), he erred in the interpretation 
of this verse, thinking that if no prophet was available it is 
permitted to seek the future through other means (Or 
HaChaim ). 


For the parameters of prophecy after Moses, see chapter 
13:2-6. 

15. ’i>33 — From your midst, from your brethren, 

like me. Moses told the nation that just as he was one of them, 
so God would designate future prophets from among the 
people to bring them his word (Rashi). From your midst im¬ 
plies that prophecy would be limited to Eretz Yisrael (and 
even those, such as Ezekiel, who prophesied elsewhere, had 
begun to prophesy in the Land], and from your brethren im¬ 
plies that God would let his spirit rest only upon members of 
Israel (Ramban). 

19. ttfnn# ujk — / will exact from him. God will impose 
the Heavenly death penalty for three sins that are included in 
the rubric of this verse: (a) One who refuses to obey a pro¬ 
phet; (b) a prophet who does not act in accordance with his 
own prophecy; and (c) a prophet who suppresses a prophecy 
that God commanded him to communicate to the people 
(Rashi). 

20. Kirin K’airr nni — That prophet shall die. The court-im¬ 
posed death penalty of this verse applies to three sins: (a) One 
who prophecies what he did not hear from God; (b) one who 
proclaims as his own a prophecy that had been given to an¬ 
other prophet; and (c) one who prophesies in the name of 
another god (Rashi). 

The so-called prophet is liable even if he invokes his god 
to declare that Jews should obey this or that commandment 
of the Torah. However, to be liable, he must declare that the 
idol is the true god; for example, if he says, “Peor, who is god, 
has commanded that Jews should take a lulav" (Ramban). 

21-22. These verses address a vital question: As noted 
above (13:1-12), once it has been established that someone 




U / IT - 33 / PP 


d’udw nuns 


□nan iso /1034 


VP K 1 ?! ’H KBW3 K 5 3J bbft' ’133 

. : f v : ■ » • : 

n KmnD Kin cron 1 kVi Kmnp 

t t : - 1 T ■ . ' . 

Kb xpj n^n yttna « n^7n Kb 
nj i^k « n^K :nan ^rnn 
n: iY an: iq 1 ™ :? ^ K^nny 
limnp? nrvrq iian-nni linyqK 
iia i 1 ? rnp :ilirnn:n 
-.nnynb i b an; ^nb$ « n lyiK 
□inn n; rVpnipi xniK ^ papm 

im i^k x? ir i lyi* 

□ins ini n :K^lup ^3 inn pnyn 1 ? 
^up 1 h D’pivi ]nn pnyrj K^iup 
np Kb Kini nyq?n k 5 ?? nnpn n; 
□y ‘ny 1 Hin t’rnnpqni ^npKn n 5 ? 
innnrn t»vk ppn 5 ? Kttnna nnprt 
t^naqi rvK vpn^ fonin rn; 
man n; na^i KyK in k^h? 
Kjnp p Kiq 5 ? piny^ Kin ninn 
bK* yiy I 1 *?*? 

na 1 ? Dm nK K^iup "inn Kni 
na^upn KnqK ny pk nappq’i 
nK ^lupn in nain n^b n^i u>si 
ininpnm 4nnn r\b Kin no k^ 
n^n "wn 5 ? Tlpsn kwc p ‘jyt 
in^K ;; pi?;! oki n :^\b un?n pnp 
innnf6 o^p n Kn? ininp n; 
b'bn n Ky-iK bi n; ^b inn 
*73 n; npn n^u pnnn^ inn 5 ? 


x'^i naan rprp - i6i nirr nu/a xrnan idt ntyx 

j • T T “■ (*,’ • |* | j*« » • J - » a f „ 

i“i3i inn mrp naTx'b “lU/K a:nn xin xt 

j • • | j • ^ ^ • « i j** •• j y ^ j ^ ^ 

nna^a :«»» “run x 1 ? xrnan 

• : " r iv • v. t j • ▼ - 

b in'a :pr6x mrr ntyx oharrnx :pr6x mrp 
vj^bvj lomnaai onnya naiyn nhtymi nanx-nx 

j r iv *’ it : tv •• it : jt : - it* t : r at : ~ 

in'3 ^ , 'n' I 7K mn 1 na/K ^“ik ■aina y nny 

I j" I v v: j v -: I : : - I j : Iat j- : - t-r 

^“ik ^na-nK T\^\n 5b ran inn^n 1 ? ?b 
:nn _I 73 nnu7 du 1 ? mm ^prt'^N mm n^x 

- i- t t vt j t r t : I av v: j vl : r :- jv -: 

■nx na 1 aii/x’m nnu; Di3 1 '“i^x ni'an nan hn 

v <v - v -: at t t v.t j t v -: - •• it j- ; v: 

:D'u6u; bnim i 1 ? xju/^x' 1 ? xim nvT^aa inya 
it nrnr □ ,, yy aijn 1 ? nyb inyTnx xa 1 nu/xi 

< T T | ' J ••• J • “ ~ w mm j aa ■■ mm f mm -• | — 

-nx xym yyn _ i» btnan bu/r yyn n^a 1 ? lrua 

v jt t I •■ t I • v : - - <- t : I ■■ t j : • Iv : ~ “ 

■]9 rm n^xn-onyn nnx-^x dw xin nm inyn 
_i a irtom laa 1 ? on 1 ’a ni'nn nnx □'nn ‘jxa Vtt> 

r v • : t : " •• j' " " it j** “: »• t - ■■ I : * 

b nuruau/n rx 'br inam a-nn nan 1 

v t “ : • I j" : v at jt • : I v w - /.• : * 

tye ’a'ax ia _I 7y :niu6u/ buanja b xin xaty x' 1 ? 

tl: - : j- it la** - i : j : t a /• j 

Tn'bx mn 1 amT'-oxi -.b t 7 , ’aan any “inx 1 ? 

I v v: < : - ■ : l it r j - v t j t a 

ba-nx ^ mr ^’nax 1 ? yatya nyxa ^aa-nx 

t v l : l ~ (T: l av ■: i - v. - : ■ av *: •“ I : j\ : 

ba-nx a T3iyn->a iTn^x 1 ? nn 1 ? nai ntyx vnxn 

t v s - •* I iv ■; i“ j •• t tv ‘ av ”: I v t t 


3D 


K 


n 


T 

n 


u 



» w n 


:(:’ pi5») o*3T7 pto ^ 31P7 p’p pbpn .i*nn ^ pn (i) 
tp be PJicfn? tpp 7P buap pbnpp 6 tc .^ik hk n«/bu/i 
7 p P’C’bcr | n pi ,p»c»beb P n )tP pi ,p«3C? 7p p)pp pe ib?n tp’W pbpp 
f jpp bp pap !wb 63 pd .it nmai (n) :(:p do b6ip be boa? 
7p3? ippc o .jp? bp iria? pdp b’D?b i7» pppoi ptb f ?n» annp’i inu^pi 
0 .yyn p ‘ju/ai :fnip ’Plain n6 jpav duip (i:i 3 bfnno 
p ?3’PPb bn3? boc onnifi o?n pi f iPp» bn 3 ? pno onnif) D’pom 
.Din ^ki e]iii |o (l) :(:f pop ;anp npD) ?ai?i ?rp? 6’?i ppjpn? jp? 
pso ic 63 .ani' dki (n) :o’3i pbpn npi 737 ? ib ]’3?b im6 06 pb 


frbe (P’ do o’b3? ip’ bpi 'ui o’? bpi dhipp? b 6 nubi 7nip i?’ni’i (rp:f3 
iu/k (as) :(ppp npp) i?’p7b Piba dp (33 do 1631 ’ ?b33 ,?’)3* dp iba 
13in Kin ,K31 K^c 16 IPI D3’bp 63 b 7’PP ?f 737 7n6’l .K*»3an 13T 
tot n? ,pi7’pp? bp 633PP3 if f in 6 p of)i ,ipif> an?i *n nan Kb ivk 
b^n pp 6 n "|P’7?b 6 s 06 c npba 733 .7ni6 ’56 ?" 3 p? ’pm pi p icp in 6 i 
pa3 f 7ina p’7b 6 i?c ib 61 ? ?pmn p d6 6 b 6 o:a’ b’Pb) ib ppcp 6 b pibn? 
b3? ,b67C’ P 6 717ab ’73 PW 3 ? 71D’6 PPW ?P33 3’7p?C bP73? 7?3 i?’b 6 

Kb :(:b Pin3’ ;ip i7iDD b’Pb) jipnpp vb6 in6a pb f ?b73? a”pi ?pp I7ib ’pb 
:i’bp C3P’b 6i’p nbi (dc ’79D) ?3iP vbp 7nbbn pbp panp 6b .uww nan 


is a prophet, he need not prove himself every time he speaks, 
and, within limitations, he even has the right to suspend cer¬ 
tain commandments of the Torah. If so, how can one be sure 
that a “prophecy” is really a fraud? Rashi cites a classic case 
of such doubt that occurred shortly before the destruction of 
the First Temple. Jeremiah was warning the nation of the 
impending catastrophe, but Chananiah ben Azur, who was a 
recognized prophet, was saying that salvation and triumph 
were at hand ( Jeremiah 27:16-22). Chananiah had become 
corrupted, but how could the people know that someone who 
had been a prophet had become a charlatan? In verse 22 the 
Torah answers that if the supposed prophet predicted that a 
certain event will come about and it does not, he is proven a 


fraud, and despite any other miracles he may have per¬ 
formed or previous prophecies that had been shown to be 
legitimate, he is now a false prophet and the nation should 
not be afraid to carry out the death penalty. 

22. R3* R^i lain nwi6l — And that thing will not occur 
and not come about. The two terms seem to be redundant. 
According to R ' Hirsch, the first term, "occur, 1 ' refers to 
miraculous changes in natural phenomena, such as Moses’ 
prediction that a stick would become a snake, while the sec¬ 
ond term, “come,” refers to predictions of historical events 
or human activities. Netziu comments that the not come 
means that even if the prediction basically came true, but 
certain specific parts of it did not happen, that too disquali- 
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22 If the prophet will speak in the Name of Hashem and that thing will not occur and not come 
about — that is the word that Hashem has not spoken; with willfulness has the prophet spoken 
it, you should not fear him. 

19 hen Hashem, your God, will cut down the nations whose Land Hashem, your God, gives 

Cities of you, and you will possess them, and you will settle in their cities and in their houses , 2 you 

Refuge separate three cities for yourselves in the midst of your Land, which Hashem, your God, 

gives you to possess it. 3 Prepare the way for yourself, and divide into three parts the boundary 
of the Land that Hashem, your God, causes you to inherit; and it shall be for any murderer to 
flee there. 4 This is the matter of the murderer who shall flee there and live: One who will strike 
his fellow without knowledge, and he did not hate him from yesterday or before yesterday ; 5 or 
who will come with his fellow into the forest to hew trees, and his hand swings the axe to cut 
the tree, and the iron slips from the wood and ftnds his fellow and he dies, he shall flee to one 
of these cities and live, 6 lest the redeemer of the blood will chase after the murderer, for his heart 
will be hot, and he will overtake him for the way was long, and he shall strike him mortally — 
and there is no judgment of death upon him, for he did not hate him from yesterday and before 
yesterday. 1 Therefore I command you, saying: You shall separate three cities for yourselves. 

0 When Hashem will broaden your boundary, as He swore to your forefathers, and He will give 
you the entire Land that he spoke to your forefathers to give, 9 when you obsewe this entire 


fies the prophet. 

GurAryeh and others make an essential point. This verse 
does not apply to a malevolent prophecy that was voided be¬ 
cause the people repented and so earned a reprieve — such 
as the repentance of Nineveh that prevented its destruction 

— nor does it apply to a favorable personal promise that 
could not be fulfilled because of the person’s subsequent sins 

— such as Jacob’s fear that his sins might have cost him 
God’s promise of protection from Esau ( Genesis 32:10). 

19. 

1-13. ny/Cities of refuge. The commandment to set 
up cities of refuge was given in Numbers 35:9-34, and Moses 
had designated three such cities east of the Jordan (above, 
4:41-43). Here the general commandment is repeated and 
certain new elements are added. 

Alshich comments that this law flows naturally from the 
above passages, because once the Torah has established 
that Israel is not subject to heavenly powers, a murderer can¬ 
not justify his deed by claiming that irresistible spiritual in¬ 
fluences forced him to kill. Sfomo maintains that this pas¬ 
sage and the rest of the Sidrah deal with responsibilities of 
the judges and Kohanim, which were discussed above. R' 
Hirsch explains that after going into the powers and impor¬ 
tance of governmental institutions, the Torah now stresses 
the sanctity of an individual life. 

1. - And you will settle . The commandment to estab¬ 

lish cities of refuge went into effect only after the Land was 
conquered and settled. That Moses set aside three cities even 
before the people crossed the Jordan was an illustration of 
his love for the commandments and his wish to share in per¬ 
forming this one. 

— Prepare the way for yourself, i.e., you shall 


ease the way for people fleeing to the cities by posting road 
signs to show them the way ( Rashi ). Rambam adds that the 
roads to the cities had to be kept in good repair and had to 
be thirty-two cubits wide, to assure easy access. 

— And divide into three parts. The three cities were 
allocated not in proportion to population density, but by dis¬ 
tance from the north-south borders and from one another. 
The distances were equal from the border to the first city, 
from the first to the second, from the second to the third, and 
from the third to the border (Rashi; see map at 4:43). 

5. From this example, the Sages derive some of the princi¬ 
ples governing when an inadvertent killer is exiled. 

yyn‘]n — And the iron slips from the wood There 

are two interpretations in the Talmud (Makkos 7b): Either the 
force of the blow against the tree caused the ax-head to fly 
off, or the force of the ax’s blow caused a lethal chunk of 
wood to fly off (Rashi). 

6. n^n — The redeemer of the blood. See Numbers 35:24. 
Cities of refuge were established to protect the inadvertent 
killer from the wrath of the redeemer, to whom the Torah 
gives the right to avenge the death of his close relative. The 
redeemer will go to very great lengths to do so for his heart 
will be hot , and that is why the Torah commands that the path 
for the killer’s escape should be eased as much as possible. 

p# — And there is no judgment of death upon 
him, i.e., the redeemer is not liable to the death penalty, for 
he had no previous hatred of the one who killed his relative 
(Ritva, Makkos 10b). 

8-10. In Messianic times, Eretz Yisrael will be expanded to 
include the lands of the Kennite, Kenizzite, and Kadmonite, 
which had been promised to Abraham (Genesis 15:19), and 
at that time three more cities of refuge will be provided for 
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the increased area. Although Joshua’s conquest of the Land 
would take place only because the people were righteous 
and deserving, verse 9 implies that an even greater degree of 
holiness and devotion to God would one day be forthcom¬ 
ing, and that is when the three additional cities would be 
added. That golden age of the spirit will come with the final 
redemption (Ramban ). 

13.1'by iry oinn‘Kb — Your eye shall not pity him. Do not 
say, ‘One person was already killed; what is the point of 
killing a second — so that two Jews will be killed?” (Rashi). 
Ramban notes that the Torah uses this admonition in cases 
where one could rationalize that the death penalty should be 


avoided, perhaps because the guilty party has influence or 
power, or because one can sympathize with his motives. The 
verse concludes that by executing the murderer, the nation 
will insure that it shah be good for you , because compassion 
for a murderer breeds further bloodshed, since it frees him 
and sets an example for others who may be tempted to 
follow his example. 

14. bna lion Kb — You shall not move a boundary. It is 
forbidden to move a boundary marker stealthily, so as to 
enlarge one’s property at the expense of one’s neighbor. 
Even without this verse, it is forbidden as a form of theft, but 
the Torah adds this additional prohibition against doing so 
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commandment to perform it — which I command you today to loue Hashem, your God, and 
to walk in His ways all the years, then you shall add three more cities to these three. 10 Innocent 
blood shall not be shed in the midst of your Land that Hashem, your God, glues as an 
inheritance, for then blood will be upon you. 

11 But if there will be a man who hates his fellow, and ambushes him and rises up against him, 
and strikes him mortally and he dies, and he flees to one of these cities — 12 then the elders of 
his city shall send and take him from there and place him in the hand of the redeemer of the 
blood, and he shall die. 13 Your eye shall not pity him; you shall remoue the innocent blood from 
Israel; and it shall be good for you. 

Preserving 14 You shall not moue a boundary of your fellow, which the early ones marked out, in your 
Boundaries inheritance that you shall inherit, in the Land that Hashem, your God, giues you to possess it. 
Conspiring 15 A single witness shall not stand up against any man for any iniquity or for any 
Witnesses er ror, regarding any sin that he may commit; according to two witnesses or according to 
three witnesses shall a matter be confirmed. 16 If a false witness stands against a man to 
speak up spuriously against him, 17 then the two men [and those] who haue the grieuance 
shall stand before Hashem, before the Kohanim and the judges who will be in those days. 
16 The judges shall inquire thoroughly, and behold! the testimony was false testimony; 


in Eretz Yisrael ( Rashi ). 

D’JWio nty* — Which the early ones marked out. The 
early ones are Joshua, Elazar, and the tribal leaders, who 
supervised the division of the Land among the tribes and 
their individual members. A disgruntled Jew who is con¬ 
vinced that his family was treated unfairly in the division 
casts aspersions on the integrity of those “early ones,” and 
even more so on the Divine nature of the lots by means of 
which the properties were divided {R'Bachya). 

15-21. D’MnlT ony/Conspiring witnesses. The main law of 
this passage is one that the Talmud refers to as a u/nn, a 
novel law that defies logic (Sanhedrin 27a). It involves a case 
of two witnesses whose testimony results in a judgment 
against a defendant. Before the judgment is carried out, two 
other witnesses come and testify that the first pair could not 
have seen the event because, “You were with us at that very 
same time in a different place.” The Torah declares that the 
second witnesses are believed when they say that the first 
ones were engaged in a conspiracy, and the Torah states that 
the same penalty the first witnesses conspired to have 
imposed on their intended victim should be imposed on 
them. Thus, if they wished to have the victim executed or 
lashed by the court, they are executed or receive lashes. If 
they wanted him to pay money damages, they must pay that 
same amount to him. 

This is a “novel ruling” because logic would dictate that 
since the two pairs of witnesses contradict one another — 
one pair claiming to have seen the event and the other 
claiming that they were elsewhere — we cannot know which 
was telling the truth, and both testimonies should be set 
aside. Nevertheless, the Torah assigns credibility to the 
second pair. 

15. JiKurrW?! JiyW? — For any iniquity or for any error. 
The testimony of a lone witness is not sufficient to cause one 
to suffer physical punishment, such as death or lashes, to 


prove a monetary claim [or to bring a sin-offering for com¬ 
mitting a sin in error]. However, a single person, man or 
woman, is believed on whether something is permitted or 
forbidden. This is why kashrus supervision, whether in a 
private kitchen or a factory, may be done by an individual 
homemaker or supervisor. The Sages expound that in mon¬ 
etary cases where a single witness testifies in favor of a 
claimant, the respondent must take an oath that he is not 
liable; if he refuses to swear, he must pay ( Sifre ). 

16. ontyny — A false witness. Whenever the Torah speaks 
of a “witness,” it refers to a testimony that has legal force, 
meaning at least two people. This is derived from verse 15, 
which must specify that there is only one witness, thereby 
implying that otherwise it should be assumed that the word 
ny, witness, means a pair. Therefore, verses 18 and 19, too, 
speak of cases in which both witnesses have been refuted, 
even though the verses speak in the singular (Rashi). 

rnp — Spuriously , i.e., it was impossible for the witnesses to 
have seen what they claimed, because it emerges from the 
testimony of new witnesses that the first ones were else¬ 
where (Rashi). 

17. D’lyaKrr'aiy — The two men, i.e., the two witnesses 

• ♦ -i * i 

whose credibility has been challenged (Rashi). It may be that 
the Torah now calls them men rather than witnesses because 
their credibility has been repudiated. 

'n 'ap5 — Before Hashem. When people appear before a court 
of God’s righteous scholars, they must feel the same awe as 
if they were standing before God (Rashi). Justice is God s 
prerogative (1:17), and those who exercise it are His part¬ 
ners. That a Jew should approach judgment in a Torah court 
as if he were standing before God is not hyperbole; he is truly 
in God’s presence. 

18. ap'n D'ppWn — Thejudges shall inquire thoroughly. 

As indicated by the rest of this verse, the first witnesses are 
being charged with fabricating their testimony, and if the 
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charge against them is accepted, they will suffer the punish* 
ment mentioned in verse 19. Therefore it is especially 
important for the judges to question the accusers rigorously 
and carefully. 

Although verse 17 mentions Kohanim, who are assumed 
to be members of every court, they are omitted from this 
commandment of inquiry, to imply that as members of the 
court, Kohanim must engage in judicial inquiry, and not 
resort to the supernatural method of seeking guidance from 
the Grim uTumlm ( Meshech. Chochmah). 

20. unpip? on^W] — And those who remain shall hearken. 


The punishment must be announced publicly, so that it will 
deter others from a similar conspiracy. 

21. py — Eye for eye. As in all cases where the Torah 
speaks of punishment in terms of “an eye for an eye,“ it re¬ 
fers to monetary compensation. See notes to Exodus 21:24. 

20 . 

When Israel goes to war. This chapter deals with several 
aspects of the nation’s conduct when it goes to war. It begins 
with exhortations that the people should not fear their 
enemies, because it is God Who fights for them. Next, it 
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he spoke up falsely against his fellow. 19 You shall do to him as he conspired to do to his fellow, 
and you shall destroy the evil from your midst. 20 And those who remain shall hearken and fear; 
and they shall not continue again to do such an evil thing in your midst. 21 Your eye shall not 
pity; life for life, eye for eye, tooth for tooth, hand for hand, foot for foot. 


20 

When 
Israel Goes 
to War 


The Kohen 
Anointed 
for Battle 


Those 
Unqualified 
to Fight 


1 hen you go out to the battle against your enemy, and you see horse and chariot — a 
people more numerous than you — you shall not fear them, for Hashem, your God, is 
with you, Who brought you up from the land of Egypt. 2 It shall be that when you draw near 
to the war, the Kohen shall approach and speak to the people. 

3 He shall say to them, “Hear, O Israel, you are coming near to the battle against your 
enemies; let your heart not be faint; do not be afraid, do not panic, and do not be broken before 
them. 4 For Hashem, your God, is the One Who goes with you, to fight for you with your 
enemies, to save you. ” 

5 Then the officers shall speak to the people, saying, “Who is the man who has built a new 
house and has not inaugurated it? Let him go and return to his house, lest he die in the war and 
another man will inaugurate it. 6 And who is the man who has planted a vineyard and not 


exempts certain people from military service. It commands 
Jews to offer peace to their foes before the battle begins, 
and, finally, it forbids Jews to destroy productive trees 
during a siege. 

1-4. nwnSw mttm/The Kohen anointed for Battle. The only 
official function of this specially designated Kohen, who was 
anointed in the same way as the Kohen Gadol, was to speak 
to the army before battle and proclaim the commandment 
that they must not lose heart, but trust in the salvation of the 
One for Whom they are about to fight (Sotah 42a). Rashi 
citing Tanchuma says that this chapter is juxtaposed with 
the one that teaches adherence to honesty in justice to teach 
that if Jews deal fairly with one another, they need not fear 
hostile enemies. 

1. — When you go out. Israel is addressed in the 

singular, to teach that if Jews are united, they need not fear 
(, Alshich ). 

t|> 3» 3T oy — A people more numerous than you. It is only to 
you that they seem numerous, but to God they are insignifi¬ 
cant (Rashi). 

3. D333 1 ? — Let your heart not be faint. One is in 

violation of this commandment if one becomes frightened 
because he lets his mind dwell on the dangers of war 
( Rambam , Hit. Melachim 7:15). Thus the Torah does not 
demand the impossible. The average person will be afraid 
in battle, but people should try to avoid fear by not focus¬ 
ing on the dangers awaiting them. Instead, they should 
train their minds on the inspirational truth of the next 
verse. 

. . .uoijvSk — Do not be afraid . . . Ibn Ezra explains the 
following three terms. Do not be afraid inwardly; do not 
panic and flee from the battlefield; and do not be broken and 
let your fear hamper your performance in the actual fight¬ 
ing. 

4. 'n ’3 — For Hashem, your God. The enemy comes 


with the power of flesh and blood, but you come with the 
power of the Omnipresent. The Philistines came with the 
power of Goliath — what was his end? He fell and they fell 
with him! (Rashi). 

This was the key to the Kohen’s declaration: God is 
Israel’s warrior and He would save them. Since this was so, 
Jewish warriors could go into battle with full confidence that 
they would not suffer the casualties that are normal even in 
victory. So it was that Joshua was rightly alarmed when only 
thirty-six soldiers fell in the battle of Ai (Joshua 7:7-9), for 
not even a hair should have been lost in a war commanded 
by God. As the servant of God, the Kohen was the one who 
could convey this message, but the officers of the people 
had the responsibility to prepare for battle as if they could 
not expect miracles, so, in the next passage, they delivered 
a different kind of message (Ramban). 

5-9. Those unqualified to fight. The Kohen would make 
the following proclamation and the officers of the army 
repeated it aloud after him, telling the troops that anyone 
not suited for combat should leave the field, lest his fear or 
lack of enthusiasm erode the morale of his comrades. 
Rambam (Hit. Melachim 7) rules that these exemptions apply 
only in an optional war, but in a war that is required by the 
Torah, such as the wars to conquer the Land, everyone must 
remain in the army. Also, even those excused from combat 
in this passage were responsible to assist the army by 
supplying food and water. 

5.13an — And has not inaugurated it, i.e,, begun to live 
in the house. Such a man should return home because it 
would be heartbreaking if he were to die in battle and 
his new unlived-in home should become the property of 
someone else (Rashi). According to Ibn Ezra and Ramban, 
the three men mentioned here should leave the field for a 
more practical reason: Their minds would be on their 
houses, vineyards, or brides, and they would lack the will to 
fight. 
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6. ibbn K^7) — And not redeemed it, in the fourth year, when 
the fruit must be taken to Jerusalem, or redeemed, and may 
be eaten for the first time (see Leviticus 19:24). 

7. tnx — Betrothed. This refers to the first phase of the 
marriage ceremony, which is called erusin or kiddushin. For 
lack of an equivalent word in English, we have followed the 
majority of translators who use “betrothed.” 

nnzb k*9) — And not married her. This refers to the second, 
final phase of the marriage ceremony, which is called nesuin. 


8-9. The Kohen now left the scene and the officers made this 
proclamation. There are two opinions in the Talmud ( Sotah 
44a): According to R’ Akiva, the Torah meant literally that 
cowardly people should leave the field, because if someone 
lacked faith in Gods help after hearing the Kohen’s assur¬ 
ance, he was not worthy of a miracle, and did not belong in 
the army. According to R’ Yose HaGlili, this declaration was 
directed at someone who was fearful and fainthearted be¬ 
cause he was a sinner and knew he was unworthy of God s 
help. In order to protect such a person’s dignity, the Torah 
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redeemed it? Let him go and return to his house, lest he die in the war and another man will 
redeem it. 7 And who is the man who has betrothed a woman and not married her? Let him go 
and return to his house, lest he die in the war and another man will marry her. ” 

8 The officers shall continue speaking to the people and say, “Who is the man who is fearful 
and fainthearted? Let him go and return to his house, and let him not melt the heart of his 
fellows, like his heart. ” 9 When the officers have finished speaking to the people, the leaders of 
the legions shall take command at the head of the people. 

Overtures 10 When you draw near to a city to wage war against it, you shall call out to it for peace. 

for Peace ii n s ha// t> e at if it responds to you in peace and opens for you, then the entire people 
found within it shall be as tribute for you, and they shall serve you. 12 But if it does not 
make peace with you, but makes war with you, you shall besiege it. 13 Hashem shall deliver it 
into your hand, and you shall smite all its males by the blade of the sword. 14 Only the women , 
the small children, the animals, and everything that will be in the city — all its booty — 
may you plunder for yourselves; you shall eat the booty of your enemies, which Hashem, your 
God, gave you. 15 So shall you do to all the cities that are very distant from you, which are not 
of the cities of these nations. 16 But from the cities of these peoples that Hashem, your God, 
gives you as an inheritance, you shall not allow any person to live. 17 Rather you shall utterly 
destroy them: the Hittite, the Amorite, the Canaanite, the Perizzite, the Hivvite, and the 
Jebusite, as Hashem, your God has commanded you, 10 so that they will not teach you to act 


also freed those with new homes and so forth, so that when 
the sinner left the field, onlookers would assume that he was 
going because of his home, vineyard, or bride ( Rashi; Ram- 
ban). 

10-18. Overtures for peace. Before Israel goes to war, it 
must give its enemy an opportunity to make peace. With 
regard to which enemies fall under this rule, there is dis¬ 
agreement among the major commentators. According to 
Rashi and Raavad , this applies only to optional wars against 
enemies other than the seven Canaanite nations. In the wars 
that Israel was commanded to wage against the Canaanite 
inhabitants of the Land, however, they were not to offer them 
peace, nor to permit them to live in the Land, under any 
circumstances. Rambam and Ramban interpret that all na¬ 
tions had to be given the opportunity to make peace, 
including the Canaanites. According to all, those who were 
entitled to this offer and accepted it were required to pay 
taxes, obligate themselves to perform national service, and, 
if they were going to live in the Land, to accept the Seven 
Noahide Laws. 

Ramban offers proof from both Moses and Joshua: Moses 
called upon the Amorite King Sihon in peace ( Numbers 
21:21), and Joshua sent peace feelers to the Canaanites 
(Yerushalmi Sheviis 6:1; Devarim Rabbah 5:13) — even 
though those battles were for lands that were part of Eretz 
Yisraei. To this, GurAryeh responds that it was only after the 
war of conquest began that the Canaanites were not to be 
offered peace. Moses’ offer to Sihon was made before any 
battles were under way, and Joshua sent his messages 
before the Jews crossed the Jordan. Once they were in Eretz 
Yisraei , however, the conquest was under way, and it was too 
late for the Canaanites to avoid the provisions of this pas¬ 
sage. 


12. . . .D’typ kVdxi — But if it does not make peace with 
you. . . The Sages ( Sifre) see this verse as a warning that if a 
city refuses to make peace, it is inevitable that it will 
eventually attack you if you simply withdraw without subdu¬ 
ing it (Rashi). 

15. Txp tjap npfnn — That are very distant from you. This 
verse is the crux of the dispute noted above. According 
to Rashi, the verse indicates that the above laws apply only 
to cities outside of Eretz Yisraei — very distant from you — 
but the next three verses, which apply specifically to the 
Canaanites, contain no provision for peace overtures. Ac¬ 
cording to Ramban, the above commandment to call for 
peace applies to everyone. The only difference between the 
Canaanites and others is if the peace offer is refused and a 
war ensues. In that case, only the male warriors of outside 
nations are to be killed and the rest of the population is 
spared, but the Canaanites must be exterminated, as set 
forth below. 

18. oanx ma5yx5 "i#x p/nf? — So that they will not teach 
you. But if individual Canaanites wish to convert, you may 
accept them (Rashi). 

Ramban explains that it was forbidden to permit any 
pagan Canaanites to remain, even individuals, because their 
modes of service to their deities would filter into the Jewish 
community. Even if Jews were not to become idolaters, they 
would use those abominable practices to serve God. But as 
time went on the danger was even greater: you wilt sin to 
Hashem , by actually worshiping their idols. The fact is that 
these dire warnings came true. Israel permitted many 
Canaanites to remain, and the result was that idolatry did 
became prevalent among Jews and caused the many disas¬ 
ters that are recorded in Scripture. 
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19-20. Preservation of fruit trees, in the midst of a chapter 
dealing with warfare, which, by definition, is destructive, the 
Torah demands that Jews remain conscious of the need to 
maintain their regard for the general welfare and cleave to 
their love of goodness. If (people try to remain good even at 
times that cal) forth their basest instincts, they will try not to 
waste even a mustard seed, and they will be able to (perfect 
their character steadily ( Chinuch). 

19. D’3i D’nj — Many days. Since the plural days implies 
two, the addition of the word many implies three, meaning 
that the siege must last for at least three days before an 
attack. The Sages derive from this that (peace offers must be 
extended for two or three days, and that it is forbidden to 
begin a siege less than three days before the Sabbath [to 
allow the enemy time for consultations without interfering 
with the Jewish observance of the Sabbath ( Mizrachi )] 
(Rashi ). 

'HVo yj? D*JKn ’? — Is the tree of the field a man .. . ? In war. 


it is permitted to attack soldiers of the enemy, but a tree is 
not a soldier; why should Jews feel the need to deprive any¬ 
one of the tree’s fruit? (Rashi). According to Ibn Ezra , the 
flow of the verse is that since human beings need fruit trees 
for their food, thus the survival of people is synonymous, in 
a sense, with the survival of their food supply. According, he 
renders for a man is the tree of the field, i.e., he depends on 
the tree. 

Maharal comments that the comparison of (people to trees 
has far-reaching significance. Just as trees must grow 
branches, twigs, flowers, and fruit to fulfill their purpose, so 
man is put on earth to be productive and labor to produce 
moral, intellectual, and spiritual truth. This is why the Sages 
refer to the reward for good deeds as “fruit," for they are the 
true human growth. 

21 . 

1-9. nnny nbay/The axed heifer. The murder of a Jew is a 
tragedy for the community, and if it was in any way due to 
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according to ail their abominations that they performed for their gods, so that you will sin to 
Hashem, your God. 

Preservation 19 When you besiege a city for many days to wage war against it to seize it, do not destroy 
of Fruit n s i rees by swinging an axe against them, for from it you will eat, and you shall not cut it down; 

Trees is the tree of the field a man that it should enter the siege before you ? 20 Only a tree that you 
know is not a food tree, it you may destroy and cut down, and build a bulwark against the city 
that makes war with you, until it is conquered. 


21 1 J fa corpse will be found on the land that Hashem, your God, gives you to possess it, fallen 

Unsolved in the field, it was not known who smote him, 2 your elders and judges shall go out and 
Murder: measure toward the cities that are around the corpse . 3 It shall be that the city nearest the corpse, 
7716 Heifer e ^ ers °f that city shall take a heifer, with which no work has been done, which has not 
pulled with a yoke . 4 The elders of that city shall bring the heifer down to a harsh valley, which 
cannot be worked and cannot be sown, and they shall axe the back of its neck in the valley. 
5 The Kohanim, the offspring of Levi, shall approach, for them has Hashem, your God, chosen 
to minister to Him and to bless with the Name of Hashem, and according to their word shall be 
every grievance and every plague. 

6 All the elders of that city, who are closest to the corpse, shall wash their hands over the 
heifer that was axed in the valley . 7 They shall speak up and say, "Our hands have not spilled 


neglect or indifference, everyone must feel a share of the 
guilt. Consequently, if the corpse of an unwitnessed murder 
is found lying in the open, the Torah requires the elders of 
the town nearest to the corpse to perform a public ritual in 
which they declare that they were not culpable and they pray 
for forgiveness for the Jewish people. 

Ibn Ezra writes that the elders have a degree of responsibil¬ 
ity because if sinfulness had not been present in their town, 
such a mishap would not have occurred. Rambam com¬ 
ments that the nature of and publicity accompanying the 
ritual will attract large numbers of people which may help 
elicit information that will make it possible to apprehend the 
murderer. 

2. — Your elders andjudges. Since the word your 
implies that they must be the most recognized elders, a del¬ 
egation of [five] members of the Great Sanhedrin come to 
make the measurements ( Rashi ). That the Sanhedrin in 
Jerusalem must send a delegation to the furthest stretches 
of the Land illustrates the gravity of the crime and the sanc¬ 
tity of the life of even an unknown human being. 

3. na'ipn T»yn — The city nearest. Once the Sanhedrin has 
determined which city is closest, they go back to Jerusalem 
and the elders of the city perform the ritual, on the assump¬ 
tion that the nearest city is the one that had last contact with 
the corpse. 

iR? — A heifer. The word or rfpay usually refers to 
a calf in its first year, while the word if# indicates mature 
cattle. The combination of these two terms describes a cow 
that has not yet reached its second birthday ( Rambam , Rau 
to Parah 1:1) 

4. ^rrj — A harsh uatley. It should be a valley whose land 
was too harsh ever to have been worked {Rashi). According 


to Rambam, however, means strongly flowing 

stream. 

liyyxb — Which cannot be worked. The term is in the future 
tense, implying that it is forbidden ever to work in the valley 
(Sotah 46a). 

5. D’jgan — The Kohanim .. . shall approach. The func¬ 
tion of the Kohanim in the ritual is to pronounce the prayer 
of verse 0, after the elders of the city had washed their hands 
and made the declaration of verse 7 ( Ramban ). 

an-^a rnrn Dfl’B’Syi — And according to their word shall be 
every grievance. The Torah explains the need for Kohanim. 
Since they are the servants of God, their participation will be 
instrumental in obtaining forgiveness and atonement, and 
because they are involved in adjudicating grievances, their 
experience with human nature may enable them to identify 
people acting suspiciously, thus helping capture the mur¬ 
derer ( Sfomo ). 

6. ornm-nK — Shall wash their hands. They wash their 
hands to symboiize that just as their hands are clean, so they 
are free of guilt in the death. 

7. mn DirpriK nptgf xb — Our hands have not spilled this 
blood. This declaration seems almost ludicrous: Did anyone 
suspect the elders of murder? They mean to say that they did 
not know of the traveler and had no part in allowing him to 
go on his lonely way without food or escort {Rashi). If they 
had been guilty of such neglect, they would have had blood 
on their hands — such is the responsibility of leaders to 
refine the behavior of their followers. According to Sfomo, 
the elders meant to say that they did not permit a known 
murderer to roam the land. 

Maharal notes that the declaration implies that the murder 
might not have happened if the victim had been escorted as 
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required — but there is no mitzvah to accompany a wayfarer Jews have such feelings toward one another, God responds 
all the way to the next city! He explains that when a host by providing an extra measure of protection. If, however, 
takes the trouble to escort a stranger part of the way, he they had, in effect, written the traveler out of the commu* 
shows that he feels solidarity with a fellow Jew, and when nity, he does not have this protection. 
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this blood, and our eyes did not see. 8 Atone for Your people Israel that You haue redeemed, O 
Hashem: Do not place innocent blood in the midst of Your people IsraelT Then the blood shall 
be atoned for them. 

9 But you shall remove the innocent blood from your midst when you do what is upright in 
the eyes of Hashem. 

THE HAFTARAH FOR SHOFTIM APPEARS ON PAGE 1199. 


8. Dirt onb 1B531 — Then the blood shall be atoned for them. 
The Torah announces that when the eiders and the Kohanim 
make their declarations, God forgives the people ( Rashi ). 

9. . .. nrunn — But you ... Even though the ceremony has 
been performed and atonement granted, the people are still 
responsible to execute the murderer, if he is ever appre¬ 
hended. 

K"i9o .D'piDD T"3f — This Masoretic note means: There 


are 97 verses in the Sidrah, numerically corresponding to 
the mnemonic K"ibo. 

The mnemonic refers to the thorn of a rose bush, which 
protects the beautiful and tender flower from those who 
would harm it. So, too, the Sidrah contains many command¬ 
ments that protect the Torah from encroachment by those 
who might weaken its authority, such as a king to exercise 
discipline and the punishment of a rebellious elder (R' David 
Fetnstein ). 



rp"> / K3 


nnm nso/1046 


wi^piw 

KXip pten n*- 

^ni ttd inV? V. PnPOT 1221 

KHIpK K^W? *100)10 

t|£ nnpni pq ’’yinni itrr rrr9# 
rv n^ani ^rrg la 1 ? iina* 1 ? 

rr» nynio :KnnDiu rr» mm nwn 
ran™ inua nivn) nan npw mo? 
|3 -mni pnl* nn; hbk rm Kma* rv 
■n^ Tim nj^ynni nrn 1 ? ‘w’jn 
rn ’yinn k 1 ? d * ’CHt 
naaatn k^ Kaan ntfsa^ nnuani 

: t t ▼ —: • : " : ‘ • 

: nrvay n ^n rn nann k*7 ksp?? 
Kin jnpa prnn ina^ |ioit n^w 
1^5 n 1 ? yv^i Knioatp Kim Krnpni 
Ki3^3 Ki3 vvi Kmoaten Knnm 

t : t: - t"z p : t:t: 

inian 1 ? ]pnn kavd *rp? n> iKnipatp^ 
rv Ki33^ Htfi r\b mb ’m n rv 

r » t - : : - - ■ ■ : » 

KHK^aty 13 ’9K by Knoni 13 
KHK^fc/ 13 K1313 IV IKr :K1313 

t r - ▼ : t " *: t: 

n V 33 pp^n pnin rh ]mb Enp? 
n 1 ? nspn u/n Kan nic n 1 ? rniptpi 
13 13a 1 ? TP IKm :Knai33 Kin 

” - : ■ - : - *: t - s t:t 

in 1 )? 1 ? bipr? ’nin’b nm ’dd 


x*n id nuns 

tpd ^pn'^x mrp lanai ^■'T'k- 1 ?!; nnn^H 1 ? xyms 

l vvt : I xv v: j t : I a*.* : • — vt t • - /• •• ” 

npwm “iK'rrnD , > nu/x rpnwD rpx-n jI’dip rpnu/i 
hn^n ^rr’a 3irr I 7x nnxnm inu/x 1 ? ?b nnp 1 ?! pq 
n^aty-nx rn’orn srpnaarnK nntz/jn rnbxTnx 

- : ■ v ▼ • •• : ▼ 17 : ▼ ■ v vt : it : t 

tiki rroxTix nnsm arras rnwi rp'byn natf 
nrmi nn^ioi rpfbx xinn p “inxi □•’tt’ rrp max 
nu/DJ 1 ? hnn^i nil nyan x^-qx n^m iniPx 1 ? vb 

t:-: t : - • : tt:j-t j tt: it-: vl : 

nipx nnn nil naynn'X 1 ? no33 nnsan^x' 1 ? “pm 

■r: - v- t r m “ : ■ i I v at - t w: : ■ i j t 

nnxn oni/a ’nip ^’x 1 ? p’nn _ p innav 

<- - it ■ t r* : * : ti v : r r it • • 

nmnxn mb nxaty nnxm hmnx 

vt -: it • t j : it; t : r ■ it : t -j 

b’nan bip nbi inxato 1 ? n'33n pn rmi nxwt^m 

j • : * : tt: it-:- v : - lj - - rr t : at : - : 

•p _ nx nsn 1 ? ^in 1 x' 1 ? *b rrrfitttoc nx vb'nx 
•p nipn*nx p :Tppn nxwt^n*p ninnxn 

I v : ■ v 1 : - vt : - I v r: ~ t -: jt 

•p b xympiPx ^33 obu; ab nn 1 ? “ip 1 nxat;n 

a v t • v •: j : • - : r v <t • - t : - 

■p :m'33n usipn ‘b lax n’u/xn xin 

it : - j - : v r 

^ipp vbip aa^x nniaa “nio p u/’x 1 ? np 1 

Ij : jt •• v j" I ••* • : /.* : i* 


K' 1 

3* 1 

r 


iu 


TD 


n’ 


*r-) 


P’33 .")n*M rrattm :(an hdo) wpo onn6 pop^ b’3W ?ppb»3 

13 rtos ?p n 333 ?f»n ippai 65r 33 ^>P)a W3) ,13 cppcpc 

?ppc bfnc» P3 toe 13 pni p ^3 .maK riK nnam :(oo rb» woppc 
.to narsn dk rnm (T) :(oo pMopp m ppeppn 3fnc* P3 ,335 p an 
(do 33 cppcp 6b .to mpnn *b :(7n 00 3w6acb pace pc3D 31P33 
:p ’Plflb 1T5T3 3C» ’31 be HDD .36lD*» CTOXI P13»b flip t D*» pcb3 

ia 333 p 6 c j 63 d .ib Kami ip* :(n 00 0^6 ic 7053 .o^av id (d 

:(.33 P1133 ^c) prmP33 363 PP75 in6b 63 b ito Die ’D bpi 
:(tro b’ub) didd peb ,V36 1373 3io» .ninai :p73 p 10 .inu (rr») 


pnpbD30 (6n idd) i37n 31P33 pici3 p»pbn3 .nnnbnb K*n id (i 

3»ea b 3 3’pp 6 b Pana 6 3D3C3 1 » 6 ) 733 13C oic P’3P inib f 6 b 6 ie’ p 6 
pwi 6 wew pe d"d6i 331P3C oi») 3 pasib .law niawi :[(fi:3 b’Db) 
6 b .nwK*? y? nnp^i K:63 fenp ;oo C ’6 pc 6 ib’s 6 .piwk (ki :(do 
paD’63 3)6c’ 37’PP 3"3pp f 6 d6c (DC fClp) DTP lb’ 7i33 6 b 6 3T1P 3T37 
p©3) 'aaa C’ 6 b ppp ’3 nn 6 td 6)C (7n nso) 3630 c pai>b wao 360 d 6 bs 6 
(a») (6 6 mP)P) nbb3 pvctd a3»o) pb ,3Tina ttw p 3)»n 7’ba3b acaoa (vo 
U») :(.pp PTO3’ pi idd) bwppc 13 ob70P .nnay nK nnwvi 
parepPD D3’P13 D’ia3c ,D’6a 03 c ’3b .maw n^»w pik nmom 


PARASHAS Kl SEITZEI 


10-14. iKn npi/The woman of beautiful form. In this pas* 
sage the Torah responds to the often inflamed passion of a 
soldier in battle. If he sees a woman among the enemy 
captives and feels an uncontrollable desire for her, the Torah 
recognizes that he may not be able to restrain himself. 
Rather than risk sin that may lead to further spiritual con- 
tamination, the Torah provides an avenue for the lustful 
soldier to satisfy his desire, so that it will cool before it causes 
more harm. The Sages describe this as niri x^x rnin rr\an xb 
jryi "pn, the Torah spoke only in response to the Evil Inclination 
( Sifre ). According to Rashi and Ramban 's understanding of 
the plain sense of the passage, the soldier may not molest 
the woman then, but he is permitted to put her through the 
process described below, after which he may many her, even 
against her wishes; and since he knows that she will become 


permitted to him later, he will be willing to wait, rather than 
sin. According to most commentators, however, he is per¬ 
mitted to cohabit with her one time, even before she under¬ 
goes the process. After that one time, he may not live with 
her again before she completes the lengthy procedure de¬ 
scribed here (see Tbs., Kiddushin 22a). According to either 
interpretation, the purpose of the long delay is so that the 
captor’s desire will evaporate in the interim and he will set 
her free. 

The juxtaposition of the first three passages of the Sidrah 
are in themselves an implicit argument against this sort of 
liaison, for after giving the laws of the captive woman, the 
Torah speaks of a hated wife, and then an incorrigibly rebel¬ 
lious child. The implication is that there is a chain reaction: 
This improper infatuation with a captive woman will lead to 
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heH you will go out to war against your enemies, and Hashem , your God, will deliver 
them into your hand, and you will capture its captivity; 11 and you will see among its 
captivity a woman who is beautiful of form, and you will desire her, you may take her to yourself 
for a wife. 12 You shall bring her to the midst of your house; she shall shave her head and let her 
nails grow. 13 She shall remove the garment of her captivity from upon herself and sit in your 
house and she shall weep for her father and her mother for a full month; thereafter you may 
come to her and live with her, and she shall be a wife to you. 14 But it shall be that if you do not 
desire her, then you shall send her on her own, but you may not sell her for money; you shall 
not enslave her, because you have afflicted her. 

15 If a man will have two wives, one beloved and one hated, and they bear him sons, the 
beloved one and the hated one, and the ftrstbom son is the hated ones ; 16 then it shall be that 
on the day that he causes his sons to inherit whatever will be his, he cannot give the right of the 
ftrstbom to the son of the beloved one ahead of the son of the hated one, the ftrstbom . 17 Rather, 
he must recognize the ftrstbom, the son of the hated one, to give him the double portion in all 
that is found with him; for he is his initial vigor, to him is the right of the ftrstbom. 

18 If a man will have a wayward and rebellious son, who does not hearken to the voice of his 


one family tragedy after another ( Rashi ). 

12-13. The captive woman remains in the home of her 
captor for a period of time, during which her state of mourn¬ 
ing and general dishevelment will make her unattractive, so 
that he will lose interest and set her free. 

13. rnnw — The garment of her captivity. It was cus¬ 
tomary for gentile women to wear their finery in time of war 
in order to entice their captors (Rashi). 

nmr nw mntrn* — Her father and her mother. If her parents 
are still alive she mourns her separation from them; if they 
were killed in the war, she mourns their death. The Torah 
shows that one should honor parents both in life and in death 
(Ibn Ezra ). Ramban cites the view of R’ Akiva that these terms 
refer allegorically to her former god and homeland, whom 
she will be leaving forever. Tears of grief are a catharsis that 
helps people forget the past and make peace with new situa¬ 
tions, in her case that she is leaving her past life and will soon 
become a Jewess. 

14. If the Jewish captor has the hoped-for change of heart, 
he sets her free, even if she chooses to go back to her 
idol-worshiping origins. Since her conversion had been co¬ 
erced only so that he could marry her, the conversion is not 
valid if the marriage will not take place. If, however, she had 
converted of her own free will [or if the marriage had taken 
place and later she fell into disfavor], she remains a Jewess, 
and, like any other Jew, she cannot renounce her Judaism 
(Ramban). 

nrpjy nnn — Because you have afflicted her. The Jew 
has caused this woman to suffer, whether by forcing her to 
live with him when she was first captured or by forcing her to 
endure the ordeal described above. Therefore, if he is not 
marrying her, he should let her go free, and has no right to 
impinge on her freedom in any way. 

15-17. The firstborn’s Inviolable right. The Torah teaches 
that a firstborn son may not be deprived of his rightful share 


in his fathers inheritance. By implication, this passage 
shows that parents must beware not to permit rights and 
relationships to be disrupted by the rivalries and even ani¬ 
mosities that are not uncommon in family life. 

OrHaChaim infers from the last phrase of verse 15 that the 
firstborn son will be born to the hated wife. This, he com¬ 
ments, is an instance of God’s compassion, for when He sees 
the plight of the neglected wife, He will give her the first 
offspring, just as Leah had children before her more favored 
sister Rachel. God supports the brokenhearted. 

18-21. rnim tiId jn/The wayward and rebellious son. An 
understanding of the full meaning of this passage must 
revolve around two teachings of the Sages: (a) The death 
penalty imposed on this youngster is not because of the 
gravity of any sins he actually performed, but because his 
behavior makes it clear that he will degenerate into a mon¬ 
strous human being: ’kji mnp.. .iQlo rrjim -nlo p 

n;n mnj ‘j#), The wayward and rebellious son is pul to death 
because of his [inevitablej end ... let him die while he is 
innocent, and let him not die when he is guilty [of capital 
crimesJ (Sanhedrin 72a). (b) So many detailed requirements 
are derived exegetically from this passage that it is virtually 
impossible for such a case ever to occur. Indeed, the Sages 
state that there never was and never will be a capital case 
involving such a son (ibid. 71a). If so, many commentators 
contend, the passage must be understood as an implied 
primer for parents on how to inculcate values into their 
children. For example, the Sages’ exegesis that the boy’s 
father and mother must have similar voices is interpreted to 
teach that they do not contradict one another in what they 
expect of themselves and their child, for consistency is basic 
to success in child-rearing. This point is offered only by way 
of illustration, for it is beyond the scope of this commentary 
to go into the many details of this exegesis. 

18. p — Son. He could not be liable to a court-imposed 
penalty if he were not yet bar mitzvah, yet the Torah calls 
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him a son, indicating that he is still a child subject to the 
authority of his parents. Thus, the Sages teach that this 
entire process must occur during the first three months 
after his bar mitzvah (ibid. 68b). This is the time when a 
boy’s impulses begin to be aroused, and it is at this point 
that parents and educators must exert themselves to 
strengthen the influence of the Torah and its teachings. 
Otherwise, the youngsters emerging appetite may become 
too powerful for anyone to restrain ( R' Hirsch). 

Ramban comments that the underlying sins that are 
harbingers of worse things to come, are: derogation of his 
parents; an extreme gluttony that indicates a complete 
lack of the self-restraint necessary for Jewish holiness to 
develop in him (see notes to Leviticus 19:2); and a refusal to 
behave in a way that will bring closeness to God (see notes 
to 6:13). 


19. Parents’ love of God must supersede their love of their 
children; if the Torah commands it, they must be ready 
even to hand their son over to the court (/?' Bachya). 
Abraham was the prototype of such devotion when he 
bound Isaac on the altar. The message is clear: Unless a 
society has values that come above normal human emo¬ 
tions, that society will crumble, and children will become 
the enemies of what their parents revere. 

20. — A glutton and a drunkard. The boy must 
have stolen from his parents enough money to buy 
and consume a large amount of meat and alcoholic bever¬ 
ages ( Sanhedrin 70a). If this is how he acts now, he will 
become a murderous bandit to satisfy his ravenous appetite 
(Rashi). 

21. IK77 ivnip — And all Israel shall hear and 
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The father and the uoice of his mother, and they discipline him, but he does not hearken to them; 
Wayward 19 bis father and mother shall grasp him and take him out to the elders of his city and the 

Rebellious 9 ate his P lace ‘ 20 s ^a// sa U to e/ders of his city , "This son of ours is wayward and 

Son rebellious; he does not hearken to our uoice; he is a glutton and a drunkard " 21 AU the men of 
his city shall pelt him with stones and he shall die; and you shall remove the evil from your 
midst; and all Israel shall hear and they shall fear. 

Hanging 22 If a man shall have committed a sin whose judgment is death, he shall be put to death, and 

and Burial y OLL s fta// hang him on a gallows . 23 His body shall not remain for the night on the gallows, rather 
you shall surely bury him on that day, for a hanging person is a curse of God, and you shall not 
contaminate your Land, which Hashem, your God, gives you as an inheritance. 


1 Y OLL shall not see the ox of your brother or his sheep or goat cast off, and hide yourself from 
them; you shall surely return them to your brother. 2 If your brother is not near you and you 
do not know him, then gather it inside your house, and it shall remain with you until your brother 
Property of inquires after it, and you return it to him . 3 So shall you do for his donkey, so shall you do for 
Another ^ g armen ^ anc j so shall y 0 u do for any lost article of your brother that may become lost from 
him and you find it; you shall not hide yourself. 


22 

Concern 
for the 


they shall fear. The execution of the penalty must be an¬ 
nounced in the court ( Rashi ), so that, as the verse makes 
clear, it will serve as a lesson and spur to others. 

22-23. The body of a person executed by stoning for 
idolatry or blasphemy ( Ramban ) must be hung, but it must 
be taken down and buried before nightfall, because it is 
degrading to allow a body to hang. Therefore the practice of 
the courts was to hang the body just before sunset, and take 
it down immediately for burial. 

23. '"bn — For a hanging person is a curse of 

God. Since a human being is created in the image of God, 
and God calls Jews His own children, as it were, the hanging 
body is disgraceful to God Himself. It can be likened to 
the twin brother of a king, who is a bandit and is hanged for 
his crimes. People who see the body think it is the king 
(Rashi). 

In the plain sense, since this law applies only to sins that 
are a direct affront to God (see above), the hanging is a 
reminder that a Jew had worshiped an idol or blasphemed 
against God. In a deeper sense, as the home of the Godly 
soul, the Jewish body becomes holy, so that it is degrading 
to allow the body to hang in disgrace (Ramban). 

The prohibition against allowing a body to remain un¬ 
buried overnight applies even to people who died naturally. 
The only exception is in a case where it will bring honor to 
the dead person if the burial is delayed. This last exception, 
however, does not apply in Jerusalem, where burial is never 
delayed (see Ramban; Meshech Chochmah ). 

22 . 

1-4. Concern for the property of another. To protect 
someone else from financial loss is not only commendable, 
but one who can do so is specifically forbidden to ignore the 
opportunity. The Torah illustrates this with regard to the 
return of lost animals and to helping fallen beasts of bur¬ 
den, but by extension it applies to every case where one’s 


physical or verbal intervention can help someone avoid a 
loss. Ramban explains that the first time this command¬ 
ment was given (Exodus 23:4), it spoke of an animal wan¬ 
dering off the path, which could be returned easily. Here, it 
adds the case of an animal that was caist off, meaning that it 
had run away, and would require exertion to bring it in and 
investigation to locate its owner. 

1. rm^yrirn — And hide yourself. This term could be taken 
to mean that one should ignore the lost animal. The Sages 
expound that if someone is an elder or other distinguished 
person who would not even retrieve his own animal in 
similar circumstances because it would be degrading for 
him, he is permitted to ignore someone else’s animal as 
well. But he must do for someone else whatever he would 
do for himself in a similar situation (Rashi). 

Homiletically, this phrase could be interpreted as the 
reason it is necessary for the Torah even to mention the 
commandment to return a lost item, for logically one 
should think: “How could I even think of keeping something 
that does not belong to me, and how could I even think of 
ignoring my fellow Jew’s lost object when he is anguished 
at its loss?” In truth, however, this must be made an explicit 
commandment, because human greed and laziness are 
such that many people will seize the opportunity to claim a 
lost article for themselves or to avoid the tedious task of 
trying to find the owner. It is as if the Torah says, “You 
must be commanded to return it, because you will be 
tempted to hide yourself to avoid the trouble.” A similar 
instance where people rationalize to avoid their responsibil¬ 
ities is when a Torah scholar dies. Even if he spent all his 
time in a secluded attic, his Torah study benefits the entire 
world, so everyone should mourn the loss. Nevertheless, 
because it is all too common that people fail to do so, the 
Sages (Shabbos 105b) found it necessary to teach that all 
people should regard themselves as his relatives (R' Moshe 
Feinstein ). 




T-n / 33 


K 5 m ’3 nuns 


nnan “iso /1050 


in-i rnln Ik ^rifa K-jnq n; ’iqn 
D’pn KnpK qrqn wrpnm Knntp 
by 1311 i’t iipn vp K^n :nny 
KnpK qipn? in? ipn’ k^i Knm 
35V ^ V, D 72 prni? ’7t? 
^nip k-j?V 3 K3p iny 1 ’74? ’ =r^K 
KyiK by IK iV’k bi? Kn-iK? 

^V KV33 K!3K1 ]’V3 IK 1’mQK 

KHK 3Dn Kb i’V3 ‘yy IK pms# 
m kbk m nWn Kn^w i :K»33 by 

T ; r ■ f • • ▼ ▼ “ ■ 

■jnirn ^b bn^ “i b nyn k;j? 
invn) Kmn Kivn ’nn ns n 
]n rain Kb) Kg^ 

:nin bsn b? 1 ns iJvn? biupn 
Knbn yany “in“)3 injn Kb u 
nbbyi VITH 1 ” 1 *¥TI nym ^snpn 
Kinnni Kninn nnn Kb^ :K*ra 

t t - - t -:• ▼ » : • 

nny Knpyuj ttabn k V k ’ :K 1D? 
-ayn iHspnaa' :Knn3 33nn |npi 
■'P3n H 7)1710:? '*3^3 vans by 7]b 
biy?) Kni?s nna ncr ns^ :nn 
pbn ’Dippn rtb nu/n ^ injjp 1 ! nnib 


Trt3 Q’V?) ViW Ik ^nx “iinq-n^ Q n*nn 
-Kb :i»y Q*i?n Qi?.n npn nnbypm 

n#K nbntp aaa wab^Kbi n^K-bv nainba rpn 1 

at • J” : ■ v vv j- : • i : t - v v • : <v : »• 

:nbx nttfyba ^yiVk run 1 nayin 'a 

V •” 99 J t I VV V! ./ , i y 

-bv ik i ryb?? T5ta to 1 ? 1 ">^ni? *a 

□Ti^iaKn-by hya7 DKm DtSna Ik □ l n7DK vnkn 

• : v jt - v v <•• t : • •• j • s v I v t t 

nbu/ iD^an-bv dkh npn-Kb D’yan-by ik 
T ib au 11 \yhb ab-npn tPjarrnKi akrrnK hb^n 
rpfc/m u/in n^a naan ’a -.nw nanxm 

t r t ; t t • j- v : * <■ i* t vt : - i- ; 

ba'an b'^-^ 3fr>aa b’ni D^n-K'bi ^aab npy» 

v “ ^ • •* l v •• : • t <■ t i : Iav - : tv: •“ 

nxbnn u/iprna D’xba mis vam-Kb :iaan 
-Kb :tnan nxiam yam au/K Vain 

v it - v“ : t ; ■ r: -: - v - 

any Tauyu; '^abn Kb nan 1 annaraiu/a ^nnn 

v ft - : • < it : - v -: i- i : j —. i- 

yaaK-bv ab - nt^vn □ l baa nan 1 tpnwai 

v~ : “ - Iat v •- v • : it : - • 

np i - , a :na _ nDan au/K amoa niaaa 

it 1 i* it v “ : 37 “: : i : j : - 

onaa nb’by hb Dun rnxatyi n’bx xai nu/K wk 


n 




VV " JT 


N 1 

n 1 

a 1 

a 1 






afn .baiart ^is’ :oip3c "mint p’P jud ,ftp»p oiap Dibpjifn 
,m d P3iP) »f)3f ’"d nwr pbjtoc iT J1 ^ b^3PP 6b 3 "d»6i >p»b ?f 
7» nbiaw }5api ?pp (u) :(.3b P3C ;P3a nap) 3”P 

p3,076? br 3 pp>? 737 b: .36 pop ,tou7pp .unpn p :(.33 P1373) 
’3 *3 cap b6 wo ,c7p pcb 13 bw> ,7iD’6 ’6):b |»3 ,C7p? p^? nscb 

□♦pdd) <i*ow P7f?c PDDiPi *ib»n ?f .rr>6)3n :(?:?o ?*»c») ■ppc7p 

6v^ r obu33C o*)’P ’)c b:b |*t? 6\a .amnai mw wnnn Kb (i) :(.?3 
.Tjopu? (Ki) :(6b7 noo) 6c» oic P3bi?3 o’iir omcp 7P» oj*?)?b p7? 
n^bna (a*) :(:6o ?75 ;3b7 oo roi *no m ictd o*pi37i 3n*o pcb 
rr»bK Kai (j») :(.7 PW3*) 3iP3? ppo 13b ,0’6b3? ip <)6 .“]b nwyn 
07*30 P77U 07*30 .onan nb»by nb on (T) :ioid .nKJ«n 
:(ob7 *700) 070 pcb *7*b 63b 10 © (p:o* 67p*i) 6)CP 6b bo 730 0:7 P136) 


00 .mv :(.3b p"3) vbop bo)t i 6 cp pooob o)*oo if .n’pn npn (a) 
r lioo pooob P*b7 06 oibo yboi b*6io lb 7061 ib 3t*i ibo 06 b36 ,vbo3 
p3 ibpc *73 c*6b 0017 6opc .ni^K by aai ’ba n’n’ Kb (n) :(oo 7100 
nbttu? aaa wab> Kbi :(.o) 7*f) ;i37 *70D) <]i6*5 ocb 6b6 if p6c ,0*060 
P*3 be 7001 01700 70C 7*0* 6bC ,6"7 .(op op O’PO 1*3 3C’b lb*b .HWK 
op 03 oip *7*b 6*300 P3b 6b6 07ip 07 d6 6b .nayin ^a :(oc 7*f3) *nco 
.DKn ripn Kb :(.obp |*bin ;T37 *7 dd) imrob 07D .K*ip» ^a (i) :(op 
o*3 p7on 03 p6c obp oibo 06 /«i ")b ao« |yob (T) :n’ian by 07103 
*700) P1710D Plbo be 173C lPOb l"p ,0*0* 037601 "jb 30” jOOb 071P 0706 
*)0io ipo nibc Pibo po**p 06 .wan iva njan ^a (n) :(.3op pbin ;P37 
073b o*iPi (3:7 P136) oibo P77U oiboc ,opoo pibo 0**ppi e7P P’3 Pl)3b 
3*30 77a .npyn :(6 6 oidjp) ibbo pi*C 70 ooo) "|3b ,o*6) o*7i3bi 07Ci 


4. O’bpj — Failing. The verse refers to an animal that has 
fallen, to a burden that has fallen from it, and to an animal 
that has fallen with its burden still on it. 

Hay — With him. If the owner helps you, you must work with 
him to lift the animal and burden. But if he just sits by and 
says, “Whereas this is your mitzvah, if you wish to unload the 
animal you may do so,” and does not assist you, you are not 
responsible {Rashi). 

5. Male and female garb. The Torah forbids men and 
women to adopt garb or other practices that are associated 
with the other sex. This is to avoid excessive mingling that 
can lead to promiscuity, and to preserve the normal and con¬ 
structive differences between males and females. Thus, the 
Sages apply this prohibition to men who are excessively con¬ 
cerned with personal grooming and to women who wear bat¬ 


tle dress {Nazir 59a; see Ibn Ezra ; Rambam , HU. Auodah 
Zarah 12:9-10). 

6-7. ipn mbip/Sending the mother bird from the nest. The 
Torah forbids one to take an ownerless mother bird when it 
is sitting on its eggs or young. One must send away the mo¬ 
ther bird — even many times if it keeps returning to the nest 
— and only then is one permitted to take the eggs or young. 

Rambam (Moreh Neuuchim 3:48) explains that the reason 
for this commandment, as for the prohibition against slaugh¬ 
tering a mother animal and its young on the same day (Leu- 
Uicus 22:28), is because it is cruel to do so, especially since 
animals instinctively love their young and suffer when they 
see them slaughtered or taken away. Another reason is to 
symbolize that people should avoid doing things that will de¬ 
stroy a species, for to slaughter mother and children on the 
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4 You shall not see the donkey of your brother or his ox falling on the road and hide yourself 
from them; you shall surely stand them up, with him. 

5 Male garb shall not be on a woman, and a man shall not wear a feminine garment, for 
anyone who does so is an abomination of Hashem. 

6 If a birds nest happens to be before you on the road, on any tree or on the ground — young 
birds or eggs — and the mother is roosting on the young birds or the eggs, you shall not take 
the mother with the young. 7 You shall surely send away the mother and take the young for 
yourself, so that it will be good for you and will prolong your days. 

8 If you build a new house, you shall make a fence for your roof, so that you will not place 
blood in your house if a fallen one falls from it. 

9 You shall not sow your vineyard with a rruxture, lest the growth of the seed that you plant 
and the produce of the vineyard become forbidden. 

10 You shall not plow with an ox and a donkey together . 11 You shall not wear combined fibers, 
wool and linen together. 

12 You shall make for yourselves twisted threads on the four comers of your garment with 
which you cover yourself. 

13 If a man marries a wife, and comes to her and hates her, 14 and he makes a wanton 


same day is akin to mass extermination. 

Ramban comments that these commandments are meant 
to inculcate compassion in people, not, as some think, that 
God Himself pities the birds and animals. It is forbidden to 
say so (see Berachos 33b), because God permits people to 
use and slaughter animals for their own needs. Rather, such 
commandments teach that people should accustom them¬ 
selves to act mercifully. 

7. ayn ijn* — So that it will be good for you. The Sages 
(Chullin 142a) comment that if God gives success and lon¬ 
gevity in reward for a simple commandment that involves no 
financial loss, how much greater will be the reward for the 
performance of commandments that involve hardship 
(Rashi). 

8 . njjytt/Protective fence. The Torah requires a Jew to erect 
a fence or other form of barrier around his roof. This com¬ 
mandment applies also to any dangerous situation, such as 
a swimming pool or a tall stairway ( Rambam , Hil . Rotzeach 
11:1-5). 

bpan — If a fallen one falls from it. The term fallen one 

implies that the person who died deserved to fall [for, pre¬ 
sumably, God punished him in this way for his prior sins], but 
God causes good things to happen through good people, and 
bad things through bad people (Rashi). Therefore, the build¬ 
er or owner of the hazard is at least morally liable ( Sfomo ). 

9. d'k 1 ^ — A mixture. To the prohibition already given in 
Leviticus 19:19, the Torah adds that all possible benefits 
from the growth of such planting are forbidden (Ramban ). 

10. — An ox and a donkey. The prohibition ap¬ 
plies not only to oxen and donkeys, or to plowing, but to any 
coupling of any two different species, for any kind of work 
(Rashi). 

11. See Leviticus 19:19. 

12. Tzitzis. See Numbers 15:38-39. The juxtaposition of this 
positive commandment with the prohibition against shaat * 


nez shows the general rule that a positive commandment su¬ 
persedes a negative commandment [rrt^yn nnn ntpy]. 
Thus, in the case of a linen garment, the commandment to 
insert tzitzis, with the required turquoise woolen thread 
[techeiles], overrides the prohibition against mixing wool and 
linen (Yieuamos 4a). Therefore, if techeiles is available, it is 
permitted to put woolen fringes in a linen garment; but nowa¬ 
days, since we do not have techeiles , the tzitzis in a linen gar¬ 
ment would have to be made of linen. 

13-19. in Dtp loyitt/Defamatlon of a married woman. As 
noted elsewhere, there are two stages in Jewish marriage: 
kiddushin and nesuin . Kiddushin is effected when the groom 
gives his bride a ring or something else of value and makes 
the declaration that, nowadays, is recited under the marriage 
canopy. For lack of an English word that approximates this 
legal status, kiddushin is sometimes translated as “betroth¬ 
al," but, in truth, kiddushin establishes a far stronger legal 
obligation and status than a simple engagement (see Num¬ 
bers 30:7). After kiddushin , the couple is halachically mar¬ 
ried in several respects, and she is liable to the death penalty 
for adultery. The marriage takes full effect with the nesuin, 
after which the couple may cohabit. In this passage, the hus¬ 
band accuses his new wife of not being a virgin. If true, and 
if it can be proven that she had committed adultery after kid¬ 
dushin , she would be subject to the death penalty. If adultery 
cannot be proven, even if it is true that she was not a virgin 
at the time of the kiddushin , she is not liable to any punish¬ 
ment by the court, because she may have lived with a man 
before the kiddushin . Even so, however, she would not be 
entitled to collect the divorce settlement stipulated in her 
marriage contract, or kesubah , because she falsely repre¬ 
sented herself as a virgin. The subject of this passage is a 
husband who comes to hate his newlywed wife and tries to 
void the kesubah by accusing her of adultery. 

13. — And hates her. One sin brings another in its 

wake. A man who sins by hating (see Leviticus 19:17) will 
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accusation against her, spreading a bad name against her, and he said, “I married this woman, and I 
came near to her and I did not find signs of oirginity on her. ” 15 Then the father of the girl and her 
mother should take and bring proofs of the girls oirginity to the elders of the city, to the gate. 16 The 
father of the girl should say to the elders, 7 gave my daughter to this man as a wife, and he hated her. 
17 Now, behold! he made a wanton accusation against her, saying, 7 did not find signs of oirginity on 
your daughter — but these are the signs of oirginity of my daughter!" And they should spread out the 
sheet before the elders of the city. 

10 The elders of the city shall take that man and punish him . 19 And they shall fine him one hundred 
siloer [shekels] and gioe them to the father of the girl, for he had issued a slander against a oirgin of 
Israel, and she shall remain with him as a wife; he cannot dioorce her all his days. 

20 But if this matter was true — signs of oirginity were not found on the girl — 21 then they shall take 
the girl to the entrance of her father's house and the people of her city shall pelt her with stones and she 
shall die, for she had committed an outrage in Israel, to commit adultery in her father’s house, and you 
shall remooe the eoil from your midst. 

22 If a man will be found lying with a woman who is married to a husband, then both of them shall 
die, the man who lay with the woman and the woman; and you shall remooe the evil from Israel. 

23 If there will be a oirgin girl who is betrothed to a man, and a man finds her in the city and lies with 
her, 24 then you shall take them both to the gate of that city and pelt them with stones and they shall 
die: the girl because of the fact that she did not cry out in the city, and the man because of the fact that 
he afflicted the wife of his fellow; and you shall remooe the eoil from your midst. 

25 But if it is in the field that the man will find the betrothed girl, and the man will seize her and lie with 
her, only the man who lies with her shall die . 26 But you shall do nothing to the girl, for the giri has 
committed no capital sin, for like a man who rises up against his fellow and murders him, so is this 
thing ; 27 for he found her in the field, the betrothed girl cried out, but she had no saoior. 

20 If a man will find a oirgin maiden who was not betrothed, and takes hold of her and lies with her, 
and they are discooered, 29 then the man who lay with her shall gioe the father of the girl fifty siloer 
[shekels], and she shall become his wife, because he had afflicted her; he cannot dioorce her all his life. 



man shall not marry the wife of his father; and he shall not uncooer the robe of his father. 
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come to commit slander ( Rashi ). 

15. The onus of defending the wife is on her parents, 
because if the charge is true, it is a reflection on the 
upbringing they gave her (Rashi). 

23-28. nttnXp — Betrothed. See notes to 13-19 above. 

23. 

1-9. Forbidden and restricted marriages. Incestuous and 
most other forbidden relationships have been given in Leviti¬ 
cus 18 and 20. Here the Torah adds to them and, in particu¬ 
lar, lists the limitations on converts from certain nations. 


1. tthK nprxS — A man shall not many. The general rule is 
that if an incestuous relationship would incur the punish¬ 
ment of death or spiritual excision (/cares), the partners 
cannot effect a legally valid marriage. In the case of liaisons 
that are forbidden but are punishable only by lashes, the 
marriage is binding, although it is forbidden to continue it, 
and any cohabitation would incur lashes. In our verse, 
therefore, where the woman in question is the wife of one’s 
father, i.e., ones stepmother, who is forbidden under 
penalty of excision, no marriage can take effect. 

— The robe of his father. The euphemism refers to 
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the father’s yeuamah — namely, the widow of his father’s 
brother — whom the father should marry in fulfillment of 
the commandment of yibum [see 25:5] ( Rashi ). The word 
robe symbolizes a requirement to marry, because, like the 
marriage canopy, it indicates that he is using his garment to 
shelter his bride and bring her into his household (HaKsau 
V'HaKabbaiah ). 

2. Any man whose reproductive organs have been severely 
damaged, so that he is impotent, may not marry. If, how¬ 
ever, the disability came about through natural means, such 
as a birth defect or illness, this prohibition does not apply 
( Rambam , HiL Issurei Biah 15). 

3. 7t»» — Mamzer. Contrary to the popular misconception, 
a mamzer is not someone born out of wedlock. Rather, it is 
someone born of a union between a man and woman whose 


marriage could never be valid, such as a union between 
brother and sister or other such forms of incest, or a married 
woman who bore another man’s child. A marraer and all of 
his or her descendants may never marry into the nation. 
They may, however, marry converts or other mamzerim. 

4-5. The Torah does not countenance ingratitude. The 
Ammonite and Moabite nations descended from Lot, whose 
benefactor and savior was his uncle Abraham (Genesis 
14:16, 19:29), but instead of showing common hospitality 
to the Jews when they were trudging through the desert, 
Ammon refused even to sell them bread and water, and 
Moab — which sold them food and water (see 2:28-29) — 
sinned by hiring Balaam to curse them (Ramban). 

That the Torah banned them from joining the Jewish 
people in marriage — although they are permitted to con- 
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2 A man with crushed testicles or a severed organ shall not enter the congregation of Hashem. 

3 A mamzer shall not enter the congregation of Hashem, even his tenth generation shall not 
enter the congregation of Hashem. 

4 An Ammonite or Moabite shall not enter the congregation of Hashem, even their tenth 
generation shall not enter the congregation of Hashem, to eternity, 5 because of the fact that they 
did not greet you with bread and water on the road when you were leaving Egypt, and because 
he hired against you Balaam son of Beor, of Pethor, Aram Naharaim, to curse you. 6 But 
Hashem, your God, refused to listen to Balaam, and Hashem, your God, reversed the curse to 
a blessing for you, because Hashem, your God, loved you. 7 You shall not seek their peace or 
welfare, all your days, forever. 

8 You shall not reject an Edomite, for he is your brother; you shall not reject an Egyptian, for 
you were a sojourner in his land. 9 Children who are bom to them in the third generation may 
enter the congregation of Hashem. 

10 When a camp goes out against your enemies, you shall guard against anything evil. 11 If 
there will be among you a man who will not be clean because of a nocturnal occurrence, he shall 
go outside the camp; he shall not enter the midst of the camp . 12 When it will be toward evening, 
he shall immerse himself in the water, and when the sun sets, he may enter the midst of the camp. 


vert to Judaism — shows that the lack of gratitude was 
indicative of an ingrained selfishness and mean-spirited 
character that has no place in Israel. 

nifey — An Ammonite or Moabite. The Sages (Yeua- 
mos 76b) expound that the prohibition applies only to the 
males and not the women — Ammonite but not Am- 
monitess — because it was the role of the men, not the 
women, to go out on treacherous desert paths to bring food 
and drink to their Israelite cousins [and the men were the 
ones who hired Balaam]. Since the character flaw was not 
present in the women, they were not banned from marriage 
with Israel, and this is how the righteous Moabite princess 
Ruth was able to become the grandmother of the Davidic 
dynasty ( Ramban ). The question of whether Ruth’s marriage 
to the Jewish leader Boaz was permissible hounded both 
her and her great-grandson David. Until the matter was 
settled, many argued that Boaz was not permitted to marry 
her and that David was not halachically acceptable (see 
Rashi to Ruth 4:6; / Samuel 17:55). 

6 . 'rt ?|an#*a — Because Hashem .. . louedyou. Even though 
Balaam found sins or shortcomings to justify his curses, it 
was purely out of love that God refused to listen to him (Or 
HaChaim). Thus Moses used yet another opportunity to 
assure Israel that they could feel secure in the future be¬ 
cause God loves them. 

7. onaui — You shall not seek their peace or 

welfare. Israel had been forbidden to conquer the ancestral 
inheritance of these two descendants of Lot (2:9, 19), but if 
a war were to occur, the Jews were now freed from the 
general obligation to offer peace or to show any special 
mercy to the belligerents. Thus, even though Abraham had 
loved Lot and gone out of his way to help him, and Israel was 
still forbidden to take away the inheritance of Lot’s off¬ 
spring, the disgraceful behavior of Ammon and Moab had 
broken those old bonds of brotherhood (Ramban). 


8-9. Both Edom, the descendants of Esau, and Egypt, the 
slave masters of Israel, had harmed the Jewish people 
mightily, but we are enjoined not to treat them in kind. 
Edom is a kinsman, and Egypt had provided food and 
lodging when Jacob and his family had to go there. Never¬ 
theless, if Edomites or Egyptians convert to Judaism, they 
must wait until the third generation — until the baseness of 
their origins works its way out of their offspring — before 
they can marry into Israel. 

The passage teaches that one who causes another to sin is 
even worse that one who kills, because sin destroys the 
character and causes the sinner to lose his share in the 
World to Come. Edom sent its army against Israel (Numbers 
20:20) and Egypt murdered babies by throwing them into 
the Nile, but their offspring are permitted in the third 
generation, while Ammon and Moab, who caused Israel to 
sin, are prohibited. See Numbers 25:1-8 (Rashi). 

10-15. Sanctity of the camp. The Jewish army’s encamp¬ 
ment must be a far cry from that of any other nation. 
Whereas other armies triumph by force of numbers and 
arms, Israel’s success is in the hands of God, and, therefore, 
its army’s most potent weapon is its righteous behavior. 
This is especially so in times of danger, when Satan goes on 
the offensive in condemning improper conduct (Rashi). 
Thus, sins that God might overlook in ordinary times be¬ 
come significant during wartime or other crises. 

In the plain sense, Ramban comments that in battle, 
men are subjected to stresses and are prone to engage in 
violent and anti-social behavior. At such times, the Torah 
warns, they should be more vigilant than ever not to sink 
into evil. 

12. ova;* ynm mm — When it will be toward 

euening, he shall immerse himself in the water. To become 
completely pure after a seminal emission, one must im¬ 
merse himself in a mikueh by day and wait until evening. 
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15. tfHp qiHim — So your camp shall be holy. You must 
keep your encampment holy, because Jewish minds should 
always be engaged in the Torah ( Rashi to Shabbos 150a). 

16* 17. An escaped slave. During a siege of an enemy city, 
it is common for slaves and prisoners to try and escape to 
the “liberators.” The Torah commands Israel that such 
escapees must be given their freedom and permitted to 
settle wherever they wish in Erelz Yisrael. In the moral 
sense, for the nation that maintains the holiness of its camp 
— as required by the above passage — to send a man 
seeking his freedom back to a life of idolatry would be most 
unseemly. In the practical sense, people seeking asylum 
often become important allies of the invaders, because they 
reveal valuable information that will help in the conquest 
(Ramban ). 


18-19. Sexual purity. Another common by-product of war 
is sexual promiscuity, which is anathema to the Jewish 
concept of holiness. This passage forbids practices that 
undermine Israel’s sanctity. It should be noted, however, 
that this passage, like the previous one, applies at all times; 
it is mentioned here only because it deals with situations 
that occur most often during war. 

18. — A promiscuous woman ... a promiscu¬ 

ous mem, i.e., women and men who make themselves 
available constantly for sexual activity (Rashi). According to 
Ramban , this commandment is directed at the courts, in¬ 
structing them not to permit such people to parade them¬ 
selves in public to indicate their availability, and to prevent 
the establishment and maintenance of places where such 
activities will take place. 
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13 You shall have a place outside the camp, and to it you shall go out. 14 You shall haue a shovel 
in addition to your weapons, and it will be that when you sit outside, you shall dig with it; you 
shall go back and cover your excrement. 15 For Hashem, your God, walks in the midst of your 
camp to rescue you and to deliver your enemies before you; so your camp shall be holy, so that 
He will not see a shameful thing among you and turn away from behind you. 

An 16 You shall not turn over to his master a slave who is rescued from his master to you. 17 He 
Escaped s fr a n dwell with you in your midst, in whatever place he will choose in one of your cities, which 
Slaue is beneficial to him; you shall not taunt him. 

Sexual 18 There shall not be a promiscuous woman among the daughters of Israel, and there shall 
Purity no i b e a promiscuous man among the sons of Israel. 19 You shall not bring a harlots hire or the 
exchange for a dog to the House of Hashem, your God, for any vow, for both of them are an 
abomination of Hashem, your God. 

Interest 20 You shall not cause your brother to take interest, interest of money or interest of food, 
interest of anything that he may take as interest . 21 You may cause a gentile to take interest, but 
you may not cause your brother to take interest, so that Hashem, your God, will bless you in 
your every undertaking on the Land to which you are coming, to possess it. 

Vours to 22 When you make a vow to Hashem, your God, you shall not be late in paying it, for Hashem, 
God your God, will demand it of you, and there will be a sin in you . 23 If you refrain from vowing, there 
will be no sin in you. 24 You shall observe and carry out what emerges from your lips, just as 


19. nSa "Pri)?! run janK — A harlot's hire or the exchange for 
a dog. An animal that had been used for either of these two 
purposes may not be used for an Altar offering, because 
such use would be degrading to God ( Ibn Ezra). The repug¬ 
nance of harlotry is obvious. Dogs are considered abomina¬ 
tions because they were often trained to be vicious and thus 
became a menace to the public. It is common for sinners to 
try to legitimate the profits of their activities by contributing 
to charitable causes. By forbidding the use as offerings of 
animals given in exchange for harlotry or for dogs, the 
Torah symbolizes that ill-gotten gains cannot be cleansed 
by using them for holy ends; God regards such a practice as 
an abomination (Ramban). 

20-21. T»nj«b — You shall not cause your brother to 

take interest. To the existing prohibition that a lender may 
not take interest from a fellow Jew ( Leviticus 25:36-37), the 
Torah adds that a borrower is not allowed to pay such 
interest ( Rashi ). 

21. ipum — You may cause a gentile to take interest. 
The Torah exempts gentiles from the laws of interest; there¬ 
fore a Jew may take interest from him or pay interest to 
him. This verse indicates the nature of the laws of interest: If 
the Torah considered interest-taking to be a form of theft, it 
would not be permitted to take interest from a gentile, any 
more than it is permitted to steal from a gentile. Further¬ 
more, since the verse states that God will bless those who do 
not take interest, such payments could not be a crime in the 
normal sense, for the Torah does not bless those who 
merely refrain from killing and stealing; rather, the Torah 
blesses those who perform deeds of kindness and the like. It 
is clear, therefore, that the Torah recognizes that it would be 
as acceptable to charge interest for a loan as it is to charge 
for the use of a car or tools. But the Torah requires that, just 


as Jews must give charity to one another, they should also 
lend money to one another free of charge. This is regarded 
as a compulsory benevolence to one's brethren, and there¬ 
fore does not apply to gentiles (Ramban). 

Alshich comments homiletically that interest is prohib¬ 
ited in order to curb the natural impulse to think that 
financial gain comes only from hard work and shrewd 
trading, or the appeasement of some powerful heavenly 
force. The Torah says no. Jews must know that they will be 
prosperous because Hashem, your God, will bless you in your 
every undertaking, and your willingness to lend free of 
charge to those who share your beliefs will not cost you. 

22-24. Vows to God. Regarding the laws of vows, see 
Numbers 30:3. Specifically, the Torah speaks here of vows 
to God, i.e., vows to bring offerings, give charity, or perform 
other good deeds. It may be that this issue is inserted here 
because people at war often vow to do good deeds in order 
to win God's mercy. 

22. UaSif/S inKn — You shall not be late in paying it. One 
who does not pay his vow before the passage of the next 
three pilgrimage festivals is in violation of this negative 
commandment (Rashi). If one fails to do so, God will de¬ 
mand it, in the sense that the recalcitrant donor will lose 
whatever money he was trying to save. 

23. YnS Sin T\ '31 — If you refrain from vowing. One may 
well think that it is meritorious to vow as a means of forcing 
oneself to do good deeds. To this the Torah responds that 
the opposite is true. Rather than make vows and take the 
chance of forgetting, delaying, or violating them, it is better 
not to vow at all. Even if the likelihood of performing good 
deeds is thereby lessened, no sins are committed by not 
doing something one is not obligated to do (Ramban). 

24. ntaWn Tpnotv — You shall observe. . . what emerges 
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Arom your Zips. The Torah strengthens the requirement to 
fulfill vows by making it a positive commandment ( Rashi ). 
Or HaChaim interprets differently. Vou shall beware of what 
emanates from your mouth, by being careful not to make a 
vow unless you are certain you can carry it out in time. 
713*13 — You vowed a voluntary gift. These expressions 

seem to be contradictory, because once a vow has been 
made, it is no longer voluntary. In the plain sense, the Torah 
refers to a case where someone vowed to designate an un¬ 
specified animal as an offering. The gift must be made, but 
the choice of which animal to use is up to the giver, and it is 
thus a voluntary gift . The Talmud (Zevachim 2a) derives from 
this that if one uses an animal for his vowed offering, but his 
selection does not conform to the terms of his obligation, he 
is credited with a voluntary offering, but must still carry out 
his vow. 

25-26. A worker’s right to eat. A laborer engaged in har¬ 
vesting crops may eat from them during the course of his 


labor, but he may not take anything home or give it to others 
who are not personally entitled to take. 

24. 

The laws of this chapter, of which some are new and some 
additions to previously stated ones, are directed toward the 
establishment of some of the rights and ethical practices that 
would be necessary for the nation to function harmoniously 
and successfully in the Land. Among them are laws of mar¬ 
riage, respect for personal freedom, fair treatment of work¬ 
ers, and special consideration for the feelings and welfare of 
the most dependent members of society (R'Hirsch). 

1-4. Divorce. Verse 1 serves as the source of the laws of 
divorce and the actual get, or bill of divorce. These many 
laws, however, are beyond the scope of this work. In addition, 
since the passage teaches that if a divorcee remarried and 
was subsequently divorced or widowed, her first husband 
may not remarry her, we infer that the couple may remarry 
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you vowed a uoluntary gift to Hashem, your God, whatever you spoke with your mouth. 

A Worker's 25 When you come into the vineyard of your fellow, you may eat grapes as is your desire, to 
Ri9 ht your fill, but you may not put into your vessel. 

t0 Eat 26 When you come into the standing grain of your fellow, you may pluck ears with your hand, 

but you may not lift a sickle against the standing grain of your fellow. 


24 

Divorce 

and 

Remarriage 


Millstone 


Kidnaping 


1 J fa man marries a woman and lives with her, and it will be that she will not find favor in his 
eyes, for he found in her a matter of immorality, and he wrote her a bill of divorce and 
presented it into her hand, and sent her from his house, 2 and she left his house and went and 
married another man, 3 and the latter man hated her and wrote her a bill of divorce and 
presented it into her hand and sent her from his house, or the latter man who married her to 
himself will die — 4 her first husband who divorced her shall not again take her to become his 
wife, after she had been defiled, for it is an abomination before Hashem. You shall not bring sin 
upon the Land that Hashem, your God, gives you as an inheritance. 

5 When a man marries a new wife, he shall not go out to the army, nor shall it obligate him 
for any matter; he shall be free for his home for one year, and he shall gladden his wife whom 
he has married. 

6 One shall not take an upper or lower millstone as a pledge, for he would be taking a life as 
a pledge. 

7 If a man is found kidnaping a person of his brethren among the Children of Israel, and 


if there was no intervening husband. 

1. nan nny nn — For he found in her a matter of 

immorality. The flow of the verse implies that the circum¬ 
stances are such that he should divorce her, for if a husband 
knows that his wife is guilty of immoral conduct — even 
though he does not have witnesses to prove it to the satisfac¬ 
tion of a court ( Ibn Ezra) — he should end the marriage 
( Rashi ). 

nnn? n?p — A bill of divorce. Divorce can be effected only 
through a document that is written by the husband or his 
agent. The word for divorce comes from mo, cutting off, 
which implies that a divorce must sever all legal bonds be¬ 
tween husband and wife, meaning that the divorce must be 
unconditional. If, for example, the divorce includes a condi¬ 
tion that she never marry a certain person or never visit her 
parents, it is not valid ( Gittin 83b). 

3. riKatn — And the latter man hated her. 
Homiletically, the verse is foretelling that if it is true that the 
woman is immoral, as accused, and her second husband, 
despite knowing this about her, marries her anyway, the mar¬ 
riage will not survive (Rashi). 

4. riKttpn — She had been defiled. This term usually 

implies that she had committed adultery, which not only was 
not proven in this case, but is immaterial, because the remar¬ 
riage is forbidden even if no sin had taken place. In the plain 
sense of the verse, the Torah is saying that once she married 
another man, she is considered impure as far as her first 
husband is concerned, and he should not be permitted to 
marry her again. The Torah forbade such a marriage lest it 
would seem as if people are free to divorce one another at will 
to sample other mates, and then to get together again. Such 
an appearance of moral laxity would bring sin upon the Land , 


and cannot be countenanced in a holy nation ( Ramban ). 

5. Exemptions from the army. The verse specifies a newly¬ 
wed in the first year after his marriage, but the Sages derive 
exegetically that the one-year exemption applies also to 
someone who has moved into a new home or redeemed a 
new vineyard, so that he is able to enjoy its produce for the 
first time. These people are freed not only from actual mili¬ 
tary service, but also from service in the rear lines to help 
supply the army, unlike the exemptions in 20:6-7. Those 
men are excused from service in the front lines, but must 
serve in the rear to assist the troops. 

rmtn — And he shall gladden his wife. The Torah 
implies pointedly that a man does not experience true joy 
unless he brings joy to others. The new husband is not free 
merely to celebrate his own marriage, but to bring happiness 
to his wife, as well. 

6 . Limitation on collateral. A creditor is entitled to demand 
security for his loan, but the Torah forbids him to take any¬ 
thing that the debtor needs for his livelihood, for to deprive 
a person of his means of making a living is tantamount to 
taking his life. This limitation applies even to collateral taken 
at the time the loan was made (Rambam, Hil. Malveh 3:2). See 
also Exodus 22:24-25. 

7. Kidnaping. See Exodus 20:13. Here the Torah specifies 
that the death penalty for kidnaping applies only if the kid¬ 
naper forces his victim to work for him and sells him as a 
slave. 

ttMK Karw?*’? — If a man is found. Whenever the Torah uses the 
term is found in a legal context, it refers to a person whose 
sin was witnessed after he was warned of the consequences 
(Rashi). 
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8-9. Tzaraas and slander. See introduction to Leviticus 13. 
Verse 8 — beware of a tzaraas affliction — prohibits any at¬ 
tempt to cut away the physical symptoms of tzaraas. The 
affliction of t2araas is a punishment for slander, gossip, and 
other forms of selfish and anti-social behavior. The result of 
Miriam’s unfair criticism of Moses (Numbers 12:10), which 
resulted in her body becoming covered with tzaraas , 
showed how seriously God regards such evil speech, and 


therefore, verse 9 commands us always to remember 
Miriam’s ordeal, as a warning not to engage in lashon hara , 
or evil speech. Thus, it is Miriam's eternal privilege that her 
ordeal reminds every generation of Israel that death and life 
are in the power of the tongue. Indeed, as Ramban notes, it 
is a positive commandment to remember what God did to 
Miriam. 

10-13. Dignity of a debtor. The passage speaks of a loan 
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he enslaues him and sells him, that kidnaper shall die, and you shall remoue the evil from your 
midst. 

8 Beuoare of a tzaraas affliction, to be uery careful and to act; according to everything that the 
Kohanim, the Levites, shall teach you — as I have commanded them — you shall be careful to 
perform. 9 Remember ivhat Hashem, your God, did to Miriam on the way, when you were 
leaving Egypt. 

10 When you make your fellow a loan of any amount, you shall not enter his home to take 
security for it. 11 You shall stand outside; and the man to whom you lend shall bring the security 
to you outside. 12 If that man is poor, you shall not sleep with his security. 13 You shall return the 
security to him when the sun sets, and he will sleep in his garment and bless you, and for you 
it will be an act of righteousness before Hashem, your God. 

14 You shall not cheat a poor or destitute hired person among your brethren, or a proselyte 
who is in your Land, or one who is in your cities. 15 On that day shall you pay his hire; the sun 
shall not set upon him, for he is poor, and his life depends on it; let him not call out against you 
to Hashem, for it shall be a sin in you. 

16 Fathers shall not be put to death because of sons, and sons shall not be put to death 
because of fathers; a man should be put to death for his own sin. 

17 You shall not pervert the judgment of a proselyte or orphan, and you shall not take the 
garment of a widow as a pledge. 18 You shall remember that you were a slave in Egypt, and 
Hashem, your God, redeemed you from there; therefore I command you to do this thing. 


or other financial obligation that is past due, so that the cred¬ 
itor is entitled to come to the court to demand collateral. 
Even so, the Torah forbids both the creditor and the agent of 
the court to enter the debtor’s home; they must wait outside 
for him to bring the security to them. Out of concern for the 
dignity of the debtor, the Torah forbids these people to in¬ 
trude on the privacy of his home and rummage through his 
belongings. It is also concerned that a foray into his home 
could lead to blows and serious injury (R’ Bachya). As a fur¬ 
ther protection of the debtor’s dignity, the Torah requires 
that the security be returned when the debtor must have it. 

12. *on umk-dki — If that man is poor. He is poor in the 
sense that the item he presents as security is the only one of 
its kind that he has ( Ramban ). If the debtor has only one pil¬ 
low, for example, the creditor must return it in the evening 
in exchange for something else, which, in turn, he will return 
in the rporning. 

R' Bachya comments that only three kinds of items must 
be returned whenever they are needed: clothing for the day; 
bedding and night clothes; and anything needed for the 
debtor’s livelihood. 

13. rpnn — And for you it will be an act of righteous¬ 
ness. Even if the debtor is not appreciative and does not 
bless you, God will reckon it as an act of kindness and bless 
you for it ( Rashi ). 

14-15. Timely payment of workers. The Torah has al¬ 
ready said that one may not withhold the payment due to 
workers ( Leviticus 19:13), but here it adds a further admoni¬ 
tion not to do so to the poor, who are usually defenseless and 
more vulnerable to this kind of persecution. [Sifre comments 
that God exacts punishment more quickly against those 


who take advantage of the poor.] Exegetically, the Sages ex¬ 
tend this to non-Jewish workers and to the rental fees for 
animals and utensils {Rashi). 

15. ini’? — On that day. Although the employer has until 
the next morning to pay a day laborer [see Leviticus 19:13], 
in the plain sense of the verse, the Torah stresses on that 
day , because it is preferable to pay as soon as the day’s work 
is over. A poor worker — the typical subject of the passage 
— needs his earnings so that his family will not go hungry 
that night, as implied by the Torah s declaration his life de¬ 
pends on it (Ramban ). 

16. Individual responsibility. In the plain sense of the 
verse, the Torah commands that parents not be killed or 
punished for the sins of their children, and vice versa (Rash- 
barn), for it was common that tyrants would punish or quell 
rebellions by wiping out the families of those who were in¬ 
volved. Jewish kings, however, are forbidden to do so 
(Sfomo). Even though God speaks of visiting the sins of fa¬ 
thers upon future generations ( Exodus 20:5), that applies 
only to offspring who approve of the sins of the past and 
seek to perpetuate them (Ibn Ezra ). 

Exegetically, the Sages interpret this verse to refer to wit¬ 
nesses: Mo one may be found guilty based on the testimony 
of relatives (Rashi). 

17-18. Consideration for the orphan and widow. Repeat¬ 
ing a familiar theme, this passage stresses the admonition 
against taking advantage of the vulnerable. It closes by giv¬ 
ing the explanation that lies at the root of many such com¬ 
mandments: Jews who were once persecuted strangers 
must be especially sensitive to the plight of the downtrod¬ 
den. 
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19-22. Gifts to the poor from the harvest. This passage 
augments the list of gifts to the poor from the harvests, some 
of which were mentioned in Leviticus 19:9 and 23:22. 

19. ^Trtp? TV*? — Your harvest in your fiekL The Torah 
stresses that it is your harvest and your field, for harvest time 
— the culmination of a season’s hard work — is when a far¬ 
mer most feels pride of ownership. It is precisely then that the 
Torah tells him he must share his prosperity with the poor. 
More than ordinary charity, this commandment inculcates 
the realization that the gifts of the earth come from God, Who 
gives them so that all can share His beneficence (R’Hirsch). 

79* J?CW) — And you forget a bundle. The commandment of 
• 1113 ^, the forgotten sheaf, applies to a single bundle but not 
to larger quantities. It applies also to grain still standing in 
the field that a reaper passed by and forgot to cut ( Rashi ). 

20. iTOnn TO — When you beat your olive tree. The man¬ 
ner of harvesting olive trees was to beat the branches with a 


stick so that the fruit would fall off. Sifre takes this as indica¬ 
tive of the blessing of the Land, for there would be so much 
produce that farmers would not bother to climb ladders to 
remove the remaining olives. 

:p*inK 7KDJ1 xb — Do not remove all the splendor behind you . 
This phrase includes two separate commandments: (a) Some 
of every tree’s produce — its splendor — must be left behind 
for the poor; this is analogous to the commandment that a 
comer of every crop in the field must be left for them ( Leviti¬ 
cus 19:9); and (b) the term behind you implies that the com¬ 
mandment of verse 19, that a farmer may not turn back to 
retrieve something he has forgotten, applies also to fruit for¬ 
gotten on a tree (Rashi). 

21. ^inK SSljm kS — You shall not glean behind you. It is 
forbidden to glean single grapes or clusters that are not fully 
developed [nibbiy] (Rashi). It is likewise forbidden to turn 
back to pick clusters that had been forgotten. 
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Gifts To 19 When you reap your haruest in your field, and you forget a bundle in the field, you shall not 
the Poor turn back to take it; it shall be for the proselyte, the orphan, and the widow, so that Hashem, your 
from the bless you in all your handiwork. 

20 When you beat your olive tree, do not remove all the splendor behind you; it shall be for the 
proselyte, the orphan, and the widow. 21 When you harvest your vineyard, you shall not glean 
behind you; it shall be for the proselyte, the orphan, and the widow. 22 You shall remember that 
you were a slave in the land of Egypt, therefore I command you to do this thing. 


25 1 hen there will be a grievance between people, and they approach the court, and they 

Lashes judge them, and they vindicate the righteous one and find the wicked one guilty ; 2 it will 

be that if the wicked one is liable to lashes, the judge shall cast him down and strike him, before 
him, according to his wickedness, by a count . 3 Forty shall he strike him, he shall not add; lest 
he strike him an additional blow beyond these, and your brother will be degraded in your eyes. 
4 You shall not muzzle an ox in its threshing. 

5 When brothers dwell together and one of them dies, and he has no child, the wife of the 


25. 

1-4. Lashes. This passage, as interpreted by the Sages, 
gives several of the principles regarding the imposition of 
lashes by the court. The 'Midrash Tanchuma Yashan explains 
homiletically that the number of lashes is forty — actually 
thirty-nine, as will be seen below — because the transgressor 
violated the Torah, which God taught Moses in forty days, 
and deserved to bring death to his body, which was formed in 
the womb in forty days. God had mercy, however, and per¬ 
mitted his life to be spared and gave him atonement through 
forty lashes {Ramban). 

1-2. This passage cannot be understood literally, because it 
implies that lashes result from a dispute between two people, 
but this is not the case, for the loser of a civil dispute does not 
receive lashes ( Makkos 13b). [For the categories of sin incur¬ 
ring this punishment, see notes to v. 4.) Therefore the Sages 
explain that this is a case of conspiring witnesses [see 19:19], 
in which two witnesses testified against one party to a dispute 
and then a second pair of witnesses testified that the first pair 
were elsewhere when they claimed to have seen the event. 
Normally, as set forth in 19:19, the false witnesses would be 
given the same penalty they conspired to inflict on their in¬ 
tended victim. But in certain cases where the same penalty 
cannot be imposed, as set forth in Makkos 2a, the conspira¬ 
tors would be given lashes (Ramban). 

2. yttfnn nian 13 - dk — If the wicked one is liable to lashes. The 
court must be careful to ascertain the sinner’s physical condi¬ 
tion, and if he cannot safely tolerate all thirty-nine lashes, he 
receives only as many as he can take, even as few as three 
(Makkos 22b). This need for careful discernment on the part 
of the court is alluded to by the word p [rather than ] 3 ], which 
suggests the word nia, discernment (Or HaChaim). As a fur¬ 
ther precaution, and to show that the reason for the lashes is 
not to inflict pain but to provide atonement for the past and 
a lesson for the future, the Sages teach that the agent of the 
court who does the lashing is to be “superior in wisdom but 
deficient in strength.” 

— By a count. The Sages derive exegetically that this 


word should be understood in conjunction with the first word 
of the next verse: n i y3“iK -iDptt3, which can be rendered ac¬ 
cording to a count that brings to forty . From this the Sages 
infer that the number of lashes is not forty, but thirty-nine 
(Makkos 22b). 

3. — He shall not add. This negative transgression 
applies not only to an agent of the court, but to anyone who 
strikes another Jew (Rashi). 

^riK — Your brother. Until he was punished, the Torah called 
him a sinner, but as soon as he was degraded by suffering, he 
is called a brother (Rashi). This teaches that while a Jew 
should not tolerate wrongdoing, he must be forgiving when 
the evil has been purged. Based on Psalms 104:35, the Sages 
say that we pray for s ins , not sinners, to disappear from the 
earth. 

4. DPnrrK^ — You shall not muzzle. This commandment 

i 

seems to be totally unrelated to the rest of the passage. The 
juxtaposition teaches some of the guidelines for the sort of 
transgression that incurs lashes. Among them are that, like 
muzzling, it must be a negative transgression; that it involve 
a physical act [such as applying the muzzle]; and that it be a 
sin that cannot be undone by a subsequent positive com¬ 
mandment [ntf/j/5 pnan ik 6]. An example of the last require¬ 
ment is the sin of theft, to which is attached the positive com¬ 
mandment to return the stolen item (Makkos 13a; Sifre). 

5-10. maVLevirate marriage and releasing the obli¬ 

gation. The Torah provides that if a husband dies childless, 
his widow and brother should marry. In case the brother does 
not wish to go through with the marriage, there is a process 
known as chalitzah , which severs the bond between them. 
See notes to Genesis 30:0. 

5. nm D'nK nu/r’a — When brothers dwell together , i.e., they 
were both alive at the same time. If, however, the younger 
brother was born after the older one died, the commandment 
of levirate marriage, or yibum, does not apply (Rashi). 

jai — And he has no child , i.e. he has no living descen¬ 
dants (see Yeuamos 22b). 
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6. obn oipK -naan — The /irsfbom (i.e., the oldest of the 
surviving brothers] — if she can bear. The translation follows 
Rashi, who renders the verse according to the elucidation of 
the Sages (St/re). Thus, the verse teaches that the oldest of 
the surviving brothers has the first obligation to perform the 
commandment of yibum, and that the commandment 
applies only if the widow is not congenitally incapable of 
giving birth. Continuing this interpretation, the Sages 
teach that whichever brother enters into the levirate 
marriage shall succeed to the name of his dead brother, in 
the sense that he inherits all the property of the dead 
brother. 


The literal meaning of the verse would be that the 
firstborn child of the levirate marriage is named after the 
dead brother, so that his memory is carried on. This is true 
only in the spiritual sense, for there is no requirement to 
name the newborn son after the dead brother. However, the 
newborn does become the successor to the dead man’s soul, 
so that his spiritual being is perpetuated (R'Bachya). 

7. D'aptn — The elders, i.e., a court of three. 

0. vbx nail — And speak to him. It is up to the court to 
determine which is the best course. Ordinarily, they try to 
persuade him to fulfill the commandment to marry her, but 
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Leuirate deceased shall not many outside to a strange man; her brother-in-law shall come to her, and 
Marriage £ a /c e tier to himself as a wife, and perform levirate marriage. 6 It shall be that the firstborn — 
Releasing ^ s ^ e can ^ ear ~~ succeed to the name of his dead brother, so that his name not be 

the blotted out from Israel. 1 But if the man will not wish to marry his sister-in law, then his 
Obligation sister-in-law shall ascend to the gate, to the elders, and she shall say, "My brother-in-law refuses 
to establish a name for his brother in Israel, he did not consent to perform leuirate marriage with 

tt 

me. 


Penalty for 
Embar¬ 
rassing 
Another 

Honest 

Weights 

and 

Measures 


6 Then the elders of his city shall summon him and speak to him, and he shall stand and say, 
"I do not wish to marry her.” 

9 Then his sister-in-law shall approach him before the eyes of the elders; she shall remoue his 
shoe from on his foot and spit before him; she shall speak up and say, "So is done to the man 
who will not build the house of his brother ." 10 Then his name shall be proclaimed in Israel, "The 
house of the one whose shoe was removed!” 

11 If men fight with one another, a man and his brother, and the wife of one of them 
approaches to rescue her husband from the hand of the one who is striking him, and she 
stretches out her hand and grasps lus embarrassing place, 12 you shall cut off her hand; your 
eye shall not show pity. 

13 You shall not have in your pouch a weight and a weight — a large one and a small one. 
]A And you shall not have in your house a measure and a measure — a large one and a 
small one. ]5 A perfect and honest weight shall you have, a perfect and honest measure 
shall you have, so that your days shall be lengthened on the Land that Hashem, your God , 
gives you. 16 For an abomination of Hashem, your God, are all who do this, all who act 
corruptly. 


if they feel that it is unwise to do so — for example, if the 
couple appears to be incompatible — they will dissuade him 
from marriage and urge him to carry out the alternative 
commandment of chalitzah, given in verse 9 (Yevamos 
101b). Since Talmudic times, the universal custom of 
Ashkenazic communities is to prefer chalitzah over yibum, 
because the brother should marry his sister-in-law only out 
of a sincere desire to perform the commandment, not for 
monetary or sensual motives. Since such lofty thoughts are 
most difficult for all but the greatest people, it is better to 
perform chalitzah. 

9. — She shall remoue his shoe. Had he fulfilled 

the commandment of yibum, he would have demonstrated 
his desire to keep his brother spiritually alive, but now that 
he spurned the opportunity, it is as if his brother is now 
irrevocably dead. To symbolize that he should now grieve 
for the loss he has caused, the widow removes his leather 
shoe (/?’ Bachya), which is a symbol of mourning, and spits 
on the ground in front of him, as a symbol of contempt 
(Sfomo). 

11-12. Penalty for embarrassing another. In the above 
case of chalitzah, a widow is justified in humiliating the 
brother who disdained her husband's honor, but now the 
Torah hastens to state that generally it is wrong to shame 
another person. If a woman tries to help her husband by 
embarrassing someone else, she must pay a financial 
penalty to the victim (Sfomo). This is the source of the rule 


that assailants are fined for the embarrassment that they 
cause, in addition to damages and other costs. 

The case is that a woman, seeking to save her husband, 
grabs the private parts of his opponent. If she had no other 
recourse, and her husband was in mortal danger, she would 
have been justified in doing anything necessary to save him. 
This penalty applies only if what she did was uncalled for (Or 
HaChaim). 

12. n99~ri£ nnYpi — You shall cut off her hand. The Sages 
derive exegetically that this is a figurative expression for a 
financial penalty (Rashi). Since the funds for this payment 
generally would come from money she had earned by 
working, it is as if the “hand" that brought her the money is 
cut off (Haamek Davar). 

13-16. Honest weights and measures. Following the list 
of commandments that assure a fair and honest society, the 
Torah states that God's abhorrence for dishonesty goes so 
far that it is forbidden for a Jew even to own inaccurate 
weights and measures (Sfomo). Verse 14 makes clear that 
God abhors dishonesty, and will not permit His Holy Land to 
be a base for such activities. The Chofetz Chaim s first 
published work was a pamphlet exhorting his fellow towns¬ 
men to adhere to these laws. 

13. n^>V7Ji — A large one and a small one, i.e., a large 
weight that he uses when he buys, so that he will get a larger 
quantity; and a small one that he uses when he sells, so that 
he will give away less (Rashi). 




D’-p / : 


Ksm ’3 nans 


onm “iso / 1066 


pbny "ny n ' " 1 ’31 ’ID’’ 
h n> :Dnynn jlspan? KniK? 
urn b? '15 bvp) KniK? iy-iy 
■>k^i ’rf?#)? riKi jins nqunn 

« n’P 03 ’iTl D’DOg ])3 ^’OO K^) 

-iinpn 1330 ’^3 bm i? in^K 
^b 3ir ynbz « *»7 Kynua n1n 9 

Kjnan n; Ti>?n nrrvnV kjdok 

: n 0 an 16 ninip>? p^nyn 


WW TO i*»y BV ntpy-nj/$ nx naj P 
□^nar^ ^ nari to TC “W# :onyan „> 
mm rmi :dt6x kt> kVi yn ryy nnxi rinnx ^ 
nu/x ynxa anon arfrk^aip 5b‘ i :pr6x mrr 
mrnx nnnn nnu/-6 r6m xb ini rpn t 7x 0 Tnrp 

v r v v : • ▼ : • : ▼ *: i~ <1 : I ■* I v v: i 

.vm **v .Dvioa v-p inaiyn xb D^n nnnn p^ny 


"l’UQO 


'"C7 


^3 :(' oo pbnn 'nbp p7)n p)b»n -|pip , 3 )f ppn ,']'2 sari :(oo onpf> 
«I’V nmo :(oo pabiD pot opc o6dp pnnn pp hop .inn* D^wnan 
byy np6 3'PPi (xv one) o»nb dot oc fain 3'P37 fai3 q'n .van 
(oc HDD) pbnn .m* 161 :(oo *p73 .van :(oc fawn ;p do pbnn 
70 bbuan pfa 70 C'fa .pbttv “i 3 t nK nman (ta*) qb nTPbn o*r6i< 
POT3P bn 730 pbnn DC fa' f>bC (OP 6 bfaaC) DC 70 71CP p})' 

:(fa70f fap»D5» PP'P pbnn bCP It POT3 7mb 

17-19. Remembering Amalek. It is a positive command¬ 
ment to erase the memory of Amalek, as it says, you shall 
wipe out the memory of Amalek (v. 19), and it is a positive 
commandment always to remember their evil deeds and 
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their ambush, in order to inspire hatred of them. By tradi¬ 
tion, the Sages derive that Amalek’s treachery must be 
remembered orally, and not be forgotten from the heart, for 
it is forbidden to forget their hatred and enmity (Rambam, 
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Remem- 17 Remember what Amalek did to you, on the way when you were leaving Egypt, 18 that he 
bering happened upon you on the way, and he struck those of you who were hindmost, all the 
Amalek wea f c n n g S a t y OUF re ar, when you were faint and exhausted, and he did not fear God. 19 It shall 
be that when Hashem, your God, gives you rest from all your enemies ail around, in the Land 
that Hashem, your God, gives you as an inheritance to possess it, you shall wipe out the 
memory of Amalek from under the heaven — you shall not forget! 

THE HAFTARAH FOR Kl SEITZEI APPEARS ON PAGE 1201 . 


HU. Melachim 5:5; see Exodus 17:0-16). 

18. K*v k5i — And he did not fear God . This phrase 
explains why Amalek is more despised than any of the many 
other nations that waged war against Israel. Had Amalek 
made a brave frontal attack like the others, defying both 
God and their intended human victims, the crime would not 
have been so heinous. But Amalek did fear people — that is 
why it chose to ambush the Jews who straggled at the rear 
of the nation, the people who were faint and exhausted, and 
least able to defend themselves. By doing so, Amalek 
showed special contempt for God ( R ’ Yitzchak Zev 
Soloueitchik). 

19. 131 — The memory. “Be aware that some authorities 


maintain that this word should be pronounced 191 while 
others read it i^j. Therefore [when this portion is read as the 
maftir on Shabbas Parashas Zachor, the Sabbath before 
Purim,] the reader should read it both ways, thus fulfilling 
the obligation according to both views” (Mishnah Berurah 
605:10). 

.jn’0 .D'piDB '"p — This Masoretic note means: 
There are 110 verses in the Sidrah , numerically correspond¬ 
ing to the mnemonic 

The mnemonic upon me, refers to the large number 
of commandments that are contained in this Sidrah, and is 
our declaration that we accept them upon ourselves {R’ 
David Feinstein). 
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PARASHAS KI SAVO 


26. 

1-11. D'1133/First Fruits. The Torah now gives the details of 
a commandment that was first mentioned in Exodus 23:19 
(see notes there). After the Land was conquered and allo¬ 
cated. farmers were to take the first ripened fruits to the 


Temple and present them to the Kohen, in a ritual that 
included a moving declaration of gratitude to God for His 
eternal role as the Guide of Jewish history. The Jew s gift of 
his first fruits, or Bikkurim, to the Kohen symbolizes that he 
dedicates everything he has to the service of God. For a Jew 
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26 1 J t will be when you enter the Land that Hashem, your God, giues you as an inheritance, and 

First you possess it, and dwell in it, 2 that you shall take of the first of euery fruit of the ground that 

Fruits y OU /pn'ng in from your Land that Hashem, your God, giues you, and you shall put it in a basket 
and go to the place that Hashem, your God, will choose, to make His Name rest there. 

3 You shall come to whomeuer will be the Kohen in those days, and you shall say to him, 7 
declare today to Hashem, your God, that l haue come to the Land that Hashem swore to our 
forefathers to giue us." 4 The Kohen shall take the basket from your hand, and lay it before the 
Altar of Hashem, your God. 

5 Then you shall call out and say before Hashem, your God, "An Aramean tried to destroy my 
forefather. He descended to Egypt and sojourned there, few in number, and there he became 
a nation — great, strong, and numerous. 6 The Egyptians mistreated us and afflicted us, and 
placed hard work upon us . 7 Then we cried out to Hashem, the God of our forefathers, and 
Hashem heard our voice and saw our affliction, our travail, and our oppression. 8 Hashem took 
us out of Egypt with a strong hand and with an outstretched arm, with great awesomeness, and 
with signs and with wonders. 9 He brought us to this place, and He gave us this Land, a Land 
flowing with milk and honey. 10 And now, behold! / have brought the first fruit of the ground that 
You have given me, O HashemT And you shall lay it before Hashem, your God, and you shall 
prostrate yourself before Hashem, your God. 

11 You shall be glad with all the goodness that Hashem, your God, has given you and your 
household — you and the Levite and the proselyte who is in your midst. 


to say that his every accomplishment — no matter how much 
sweat he invested in it — is a gift from God, is one of the goals 
of Creation. 

2. munon — Of the First i.e., the first fruit of some, but not 
every, species. The Sages derive exegetically that this com¬ 
mandment applies only to the seven species for which the 
Land is praised, as enumerated in 0:8. When a man saw a ripe 
fig, he would tie a cord to its stem and declare, “This is 
Bikkurim" (Rashi ). The Sages describe how Jews from the 
entire Land converged on Jerusalem with their Bikkurim in 
festive processions, accompanied by music and celebrations 
in city after city. 

3. 'n5 — To Hashem , your God. The bringer of the 
Bikkurim must say to the Kohen, “ Hashem your God, "a term 
that implies a special relationship between God and the 
Kohen, as if he were a king or prophet [see, for example, 
Joshua 1:9; I Samuel 12:19 and 15:15]. The Torah requires 
one to show such respect to the Kohen, even though he may 
be much inferior to his predecessors. The Bikkurim should be 
seen as a gift to God, and the Kohen as His representative 
(Sfomo). 

’niO'ia — That I haue come to the Land . This is an 
expression of gratitude to God for having given us the Land 
(Rashi). 

4. ]nan nj?5i — The Kohen shall take. The Kohen places his 
hand under that of the owner, and together they lift and wave 
it, as is done with many offerings ( Succah 47b). 

5-10. The declaration. The bringer of the Bikkurim takes his 
basket back from the Kohen and recites a brief sketch of 


Jewish history, the effect of which is to show that the Land 
could never have been given to the Jewish people without 
God’s loving intervention in history. At the conclusion of his 
declaration, the bringer puts his basket down before the 
Altar, and it becomes a gift to the Kohen. As elucidated by 
Sifre, this passage forms a major part of the Passover Hag- 
gadah. 

5, lax 'tpTN — An Aramean tried lo destroy my forefather. 
The translation is that of Rashi, who follows the Midrashic 
interpretation of Sifre, which is also the version found in the 
Haggadah. Accordingly, the Aramean is the deceitful Laban, 
who tried to deceive Jacob at every turn, and finally pursued 
him with the intention of killing him, and would have done so 
had not God warned him not to dare harm Jacob (see Genesis 
31:29-30). In the plain sense, the term is rendered my forefa¬ 
ther [i.e., Jacob] was a lost [i.e., homeless or penniless] 
Aramean, meaning that Jacob lived in Aram for twenty years 
of his life ( Ibn Ezra ). 

11, nmptfn — You shall be glad. The celebration should 
include activities that make people joyous, such as shared 
song, for whenever people come together to celebrate a 
happy event, it is natural for them to sing ( HaKsau V'HaKab- 
balah). The verse shows that a Jew must include the Levites 
and the needy in a celebration of his good fortune (Ibn Ezra ). 

This assurance that Israel will rejoice is juxtaposed with the 
following passage, commanding that tithes be distributed 
properly, to teach that Jews can be sure of happiness if they 
provide for the Levite, the poor, and the helpless (Baal Ha- 
Turim). 
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Confession 

of 

the Tithes 


God and 
Israel are 
Inseparable 


12 When you have finished tithing every tithe of your produce in the third year, the year of the 
tithe, you shall give to the Levite, to the proselyte, to the orphan, and to the widow, and they 
shall eat in your cities and be satisfied. 13 Then you shall say before Hashem, your God, 1 have 
removed the holy things from the house, and l have also given it to the Levite, to the proselyte, 
to the orphan, and to the widow, according to whatever commandment You commanded me; 
I have not transgressed any of your commandments, and I have not forgotten. 14 / have not 
eaten of it in my intense mourning, l did not consume it in a state of contamination, and I did 
not give of it for the needs of the dead; I have hearkened to the voice of Hashem, my God; I have 
acted according to everything You commanded me. 15 Gaze down from Your holy abode, from 
the heavens, and bless Your people Israel, and the ground that You gave us, as You swore to 
our forefathers, a Land flowing with milk and honey. ” 

16 This day, Hashem, your God, commands you to perform these decrees and the statutes, 
and you shall observe and perform them with all your heart and with all your soul. 17 You have 
distinguished Hashem today to be a God for you, and to walk in His ways, and to observe His 
decrees, His commandments, and His statutes, and to hearken to His voice. 18 And Hashem has 
distinguished you today to be for Him a treasured people, as He spoke to you, and to observe 
all His commandments, 19 and to make you supreme over all the nations that He made, for 
praise, for renown, and for splendor, and so that you will be a holy people to Hashem, your God, 
as He spoke. 


12-15. nntpyt? 'ni/Confession of the Tithes. Tithes must 
be taken from crops, according to a three-year cycle. Every 
year, the first tithe is given to the Levite; during the first and 
second years, maasersheni, the second tithe, is taken. It has 
a degree of sanctity and must be eaten in Jerusalem. During 
the third year, instead of the second tithe, a tithe known as 
maaser ani, the tithe of the poor, is taken. This cycle is 
repeated every three years, with the exception of the seventh 
[Shemittah ] and fiftieth [Yovel] years, when no tithes are 
required. By the day before Pesach of the year after each 
three-year cycle, an owner must make sure that he has 
delivered all tithes to their proper destination, and then, on 
the last day of Pesach of the fourth and seventh years, he 
recites the confession in this passage (vs. 13-15). It is prefer¬ 
able to recite it at the Temple — before Hashem (v. 13) — but 
it may be recited anywhere. 

Sfomo explains why the declaration is called a “confes¬ 
sion,” even though it mentions no sins. Had Israel not 
worshiped the Golden Calf, the Divine service would have 
remained the privilege of the firstborn, and every Jewish 
home could have been a sacred temple. Only because of the 
nation's spiritual downfall did it become necessary to re¬ 
move the tithes from the home and give them to Kohanim 
and Levites. For this, we confess. 

12. itpif»n — The year of the tithe, i.e., the year when 

only one of the two tithes of the previous years is given. In the 
first two years of the cycle, both the Levite’s tithe and maaser 
sheni are separated, but in the third year, maaser sheni is 
omitted, and replaced by the tithe of the poor ( Rashi ). 
Alternatively, the tithe of the poor has an especially exalted 
status. The Levites are entitled to their gift, because they 
gave up a share of the Land to devote themselves to God’s 
service. The second tithe is enjoyed by the farmer and his 


family. But the tithe for the poor has a special status because 
it symbolizes Jewish generosity and concern for the less 
fortunate ( Haamek Dauar). 

14. ’3*3 — I have not eaten of it in my intense 

mourning, i.e., the day of a close relative’s death [nu^g), 
when it is forbidden to eat maasersheni. Similarly, the rest 
of this verse refers to maasersheni, which may not be eaten 
if either it or the eater is contaminated, nor may it be used to 
purchase shrouds or other needs of a dead person (Rashi). 

15. pjnpS nmpttm — Gaze down from Your holy abode. “We 
have done what You have decreed upon us, now You do what 
behooves You,” by blessing Israel (Rashi). This verse is the 
only exception to the rule that the word nog^n, gazing, in 
Scripture denotes careful examination to determine that 
punishment is appropriate. But when Jews give to the poor, 
the Attribute of Judgment is transformed into the Attribute 
of Mercy (Rashi to Genesis 18:16). 

Or HaChaim comments that the two expressions holy 
abode and heaven refer to two kinds of blessing: The first is 
the spirit of purity that God infuses into people, and the 
second is the temporal blessing of prosperity. This explains 
also the verse’s later reference to Israel and the ground. 

16- 19. God and Israel are inseparable. Having now con¬ 
cluded the commandments and explanations that God had 
instructed him to teach as his life drew to an end, Moses 
exhorted his people to observe them with all their heart and 
soul (Ramban ), and always to think of the Torah as fresh and 
exciting, as if it had been given today (Rashi). 

17- 18. . . . niBKn — Distinguished. Because Israel 

accepted the Torah and committed itself to observe its 
commandments no matter what, the nation and God have 
mutually exalted one another. Israel distinguished Hashem as 
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its only God, and He distinguished Israel as His only people 
( Rashi ). 

Alternatively, you [Israel] caused God to say that He will 
always be your God. Because of Israel's dedication to God 
and His commandments, He was influenced to become their 
God and always to help them. Conversely, because of the 
miracles He performed to save and maintain Israel, Hashem 
caused you to say that you obligate yourself always to be His 
treasured people (Rashbam). According to either interpreta¬ 
tion, these two verses constitute mutual pledges of alle¬ 
giance between God and Israel. 

27. 

1-11. The new commitment. Moses now commanded the 


people that upon entering the Land, which they would do in 
only a few weeks, they were to commit themselves anew to 
God and the Torah. They would do this by inscribing the 
entire Torah on twelve huge stones, by bringing offerings, 
and by gathering at two mountains to affirm their allegiance. 
Since Moses himself would not be with them, and since a 
nation is guided by its respected leaders, he summoned the 
elders of Israel to join him in this proclamation. 

3. nimn nap — The words of this Torah. Moses wanted the 
people to know from the moment they entered the Land that 
their past success and hope for the future depended on their 
loyalty to the Torah. Their crossing of the Jordan would be 
miraculous (see Joshua 3), and, as soon as they were in the 
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1 M oses and eiders °f l srael commanded the people, saying, "Observe the entire 
* commandment that I commemd you this day . 2 It shall be on the day that you cross the 
Jordan to the Land that Hashem, your God, gives you, you shall set up great stones and you 
shall coat them with plaster . 3 You shall inscribe on them all the words of this Torah, when you 
cross over, so that you may enter the Land that Hashem, your God, gives you, a Land flowing 
with milk and honey, as Hashem, the God of your forefathers, spoke about you . 4 It shall be that 
when you cross the Jordan, you shall erect these stones, of which I command you today, on 
Mount Ebal, and you shall coat them with plaster. 5 There you shall build an altar for Hashem, 
your God, an altar of stones; you shall not raise iron upon them. 6 Of whole stones shall you 
build the altar of Hashem, your God, and you shall bring upon it elevation-offerings to Hashem, 
your God. 7 You shall slaughter peace-offerings and eat there, and you shall be glad before 
Hashem, your God . 8 You shall inscribe on the stones all the words of this Torah, well clarified ” 

9 Moses and the Kohanim, the Levites, spoke to all Israel, saying, "Be attentive and hear, O 
Israel: This day you have become a people to Hashem, your God. 10 You shall hearken to the 
voice of Hashem, your God, and you shall perform all His commandments and His decrees, 
which I command you today. ” 

11 Moses commanded the people on that day, saying , 12 "These shall stand to bless the people 
on Mount Gerizim, when you have crossed the Jordan: Simeon, Levi, Judah, Issachar, Joseph, 


Land, they would inscribe the entire Torah in seventy lan¬ 
guages (see v. 8 below), something that could not be possi¬ 
ble without a miracle. Thus it would be clear to them that 
they had crossed the Jordan because of God, and that only 
obedience to the Torah could preserve them in their new 
home ( Alshich ). 

Because of this bond between the Torah and the Land, the 
Sages included mention of the Torah in the second blessing 
of Grace after Meals, which expresses gratitude for the Land 
(R f Bachya). 

4. DnlK nnten — And you shall coat them with plaster. 
After the Torah was inscribed on the stones, they were to be 
coated with a new covering of plaster, to protect the writing. 
Anyone wishing to copy the text of the Torah from the stones 
afterwards could easily remove the soft plaster (Sotah 33b). 

See notes to 11:29-30, on Mount Ebal. 

8. ap’n “wa — Well clarified. This refers back to verse 3, 
explaining how the Torah was to be written. Rashi, citing the 
Sages (Sotah 32a), comments that it should be written in a 
manner that would be clear to anyone who wished to read it, 
i.e., that it be inscribed in all seventy primary languages of 
the time, a miraculous feat. In the plain sense, Ibn Ezra inter¬ 
prets it to mean that the inscription should be clear and 
legible. He also quotes R’ Saadiah Gaon that all the com¬ 
mandments, but not the entire text of the Torah, were in¬ 
scribed on the stones. 

9. nyb rmna njn — This day you have become a people. 
When Moses gave his newly written Torah Scroll to the Lev¬ 
ites for safekeeping (31:19), the rest of the nation protested, 
saying that some day the Levites might say that the Torah is 
theirs exclusively, and the rest of the people have no share 
in it. Moses rejoiced at this demonstration of love and rever¬ 
ence for the Torah, because it proved that they had matured 
and become worthy of being called a people (Rashi to 29:3). 


11-26. Blessings and curses/Mount Gerizim and Mount 
Ebal. As soon as the Jews entered the Land, they were to 
assemble at two mountains (see 11:29-30), for a new accep¬ 
tance of the Torah. There, twelve commandments would be 
enumerated, and the people would acknowledge publicly 
that blessings await those who observe them and curses will 
befall those who spurn them. Six tribes would stand on one 
mountain and six tribes on the other, with the Ark, the Ko¬ 
hanim, and the elders of the Levites in the valley between 
them. The Levites in the valley would loudly pronounce the 
blessings and curses, and the tribes on the mountaintops 
would call out, “Amen!” Thus, the very entry into the Land 
would include a pledge of allegiance, as it were, to the Torah 
that constitutes the essence of Jewish nationhood. 

These twelve subjects of the blessings and curses are acts 
of the sort that transgressors could do secretly. Thus, the 
nation would proclaim that it abhorred stealthily committed 
sins, and acknowledged that God would punish those who 
commit them ( Rashbam ; see OrHaChaim). Accordingly, the 
entire nation would inaugurate its occupation of the Land by 
declaring that there can be no contradiction between public 
and private morality; a nation that considers it acceptable to 
sin in private will inevitably see erosion in its moral integrity. 

Sfomo comments that these twelve are the sort of sins that 
are committed by powerful and influential people, who are 
often beyond the reach of the law. Accordingly, Moses 
wanted the people to declare that they despised such deeds, 
so that the masses would not be punished for the corruption 
of those they cannot restrain. 

12. ’l 1 ?) — Levi. As always, the total of the tribes is twelve; 
when Levi is among them, Manasseh and Ephraim are com¬ 
bined as the tribe of Joseph. Here, Levi is included in the 
number, since Levites require blessings no less than anyone 
else (Oznaim LTorah). 
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14. onf?;} uyi — The Levites shall speak up. The procedure 
was that the Levite elders would turn to Mount Gerizim and 
call out, “ Blessed is the man who . . and everyone would 
answer, “Amen!'’ Then they would turn to Mount Ebal and 
call out “Accursed is the man . .as the text is given in the 
Torah, and everyone would answer, “Amen!” ( Rashi ). 

18. niy ni^P — One who causes a blind person to go astray. 
This includes misleading anyone who is “blind” to the truth 
or a proper course of action. 

20-23. Since the passage discusses sins that are done in 
secret ( Rashbam above), only cases of incest are listed, since 
such close relatives love one another and might become 
tempted to sin, especially since it is natural for them to be 
together and the sin would go unnoticed. Bestiality is listed 


with them to show that the Torah considers incest to be as 
abhorrent as bestiality (Or HaChaim). 

26. d 1 p 1 “kV 71PK — Who will not uphold. The nation accepted 
a curse upon anyone who does not uphold all of the Torah 
(Rashi). Ramban explains this to mean that every Jew must 
accept the Torah s validity in full, and dare not claim that 
even one of its commandments is not relevant. However, this 
curse is not imposed on any Jew who commits a sin, only on 
one who denies that a part of the Torah is God given or 
relevant. 

Ramban cites approvingly a view in the Jerusalem Talmud 
(Sotah 7:4) that this curse applies to anyone who can influ¬ 
ence others to be loyal to the Torah, but does not care to do 
so, especially people in positions of authority, who have the 
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and Benjamin. 13 And these shall stand for the curse on Mount Ebal: Reuben, Gad, Asher, 
Zebulun, Dan, and Haphtali. 14 The Leuites shall speak up and say to every man of Israel, in a 
loud voice: 

15 Accursed is the man who will make a graven or molten image, an abomination of Hashem, 
a craftsman s handiwork, and emplace it in secret. ’And the entire people shall speak up and say, 
Amen. ’ 

16 Accursed is one who degrades his father or mother.’And the entire people shall say, Amen. ’ 

17 Accursed is one who moves the boundary of his fellow.’And the entire people shall say, 
Amen. ’ 

10 Accursed is one who causes a blind person to go astray on the road. ’And the entire people 
shall say, Amen.' 

19 Accursed is one who perverts a judgment of a proselyte, orphan, or widow. ’And the entire 
people shall say, Amen. ’ 

20 Accursed is one who lies with the wife of his father, for he will have uncovered the robe of 
his father. ’ And the entire people shall say, Amen .' 

21 Accursed is one who lies with any animal.’ And the entire people shall say, Amen. ’ 

22 Accursed is one who lies with his sister, the daughter of his father or the daughter of his 
mother. ’ And the entire people shall say, Amen. ’ 

23 Accursed is one who lies with his mother-in-law. ’And the entire people shall say, Amen. ’ 

24 Accursed is one who strikes his fellow stealthily. ’And the entire people shall say, Amen. ’ 

25 Accursed is one who takes a bribe to kill a person of innocent blood. ’And the entire people 
shall say, Amen.’ 

26 Accursed is one who will not uphold the words of this Torah, to perform them. ’ And the 
entire people shall say, Amen. 

28 1 1 1 shall be that if you hearken to the voice of Hashem, your God, to observe, to perform all 

of His commandments that I command you this day, then Hashem, your God, will make 
you supreme over all the nations of the earth. 2 All these blessings will come upon you 


power to mold the behavior of others. Even someone who 
studies the Torah and is rigorously observant, but is uncon¬ 
cerned about the shortcomings of others, even though he 
can help them, is included in this curse. 

This verse also implies the obligation upon every individ¬ 
ual to support Torah study, each according to his ability. The 
Chofetz Chaim once told ruefully of a wealthy man who gave 
a relatively small contribution and justified himself by say¬ 
ing that he contributed to many institutions and individuals. 
The Chofetz Chaim surprised him by asking him to make an 
accounting of his charities and household expenditures. It 
turned out that in the space of a year, he had spent twice as 
much on draperies as he had given for Torah education. 

28. 

Blessing and Admonition. Just before his death, Moses 
gave the people a chilling prophecy of the horrors that would 
befall them if they spurned God and the Torah. This is the 
second nnoln, Admonition, in the Torah: The first was ut¬ 
tered by God, and its litany of punishments is expressed in 
the first person, for God was telling Israel what He would do 
(Leviticus 26); this Admonition was uttered by Moses, and it 


is expressed in the third person, for he was saying in his own 
words what God would do to those who defied Him (Rashi to 
v. 23). 

According to Ramban , the first Admonition referred to 
the years leading up to the destruction of the First Temple 
and the subsequent Babylonian Exile, while this one refers to 
the waning years of the Second Temple and the current exile 
(see notes to Leviticus 26:46). 

OrHaChaim comments that the first Admonition, which is 
phrased in the plural, is addressed to cases of broad, national 
spiritual downfall, whereas this one, which is almost entirely 
in the singular, is addressed to individual sinners, to make 
the point that God will not tolerate pockets of sin, even if the 
nation as a whole is not involved in them. 

1-14. The Berachah/Blesslng. Before the Torah recounts 
the dire consequences of sin, it gives the blessings that will 
accrue to the nation for fulfilling the commandments. These 
blessings are wide ranging and involve every area of material 
life, thus reassuring the people that their spiritual accom¬ 
plishments will bring them untold benefits in every area of 
life. If loyalty to the commandments can cause one’s busi¬ 
ness and family life to prosper, surely it can yield infinite 




lira / ra 


Kinn *3 nuns 


nnm nso/io76 


Kip^n 1 ? *?aj?n nt? 13R?T] T* f?Kn 
7n?i Knij?:? 7* 7n?i ^n 1 ?* n 
nix') 7^77 ni^i 7N 

7nin npa 7i , »y;n ki 1 ?]} ^ 1*7 
:7niYNi 7*75 ^n?n qjv r 17¥] 
:^j7Dpn 7* 7n;n 7 t 7yn3 7* T"!? 1 
■nVV P??Ff 7^7 ^?3 n': « ]n?i 
771 1 ? lip?’ in NniiO 797E IOT37 
ip?? n qnipn ]ip^y? 1177* Ky:?td:n 
bn^ 7 iyiN 3 N7373 rn 77V ” 
H kvin^ , np“)5 1 i 77? niutdiN 
nyb n 1 ? ” T|an->p? o :r\b nrr 7n t ?N 
n; it?n nx 7^ D^p h not lOTip 
17710 7771 77'™ yn KHlp? 
^nny bn jiTnrp ^ninip upni 
7^y ■’“ipriis H kOT n* nvin 
Nay 1 ? « 737717:73a 1*77?! 
K3K?i 77^57 Ki^iyi 7V ? ?7 hi 1 ?!!? 
7771*6 7 a«p n nvin ^y 7V7*7 
rnyiN n? 7^ 7 nn? 1 ^ ^ inn 1 ? 
7V7K iyp inn 1 ? «;nip nj Niy 
7T nmy bn n 1 Nam 1 ?! rniya 
:7itn sb nsf yioao pppy 1 ? qiini 
■»nrn uibnb Kb) q^pn 1 ? 7 73377 » 
nx Nnnn 1 ? ■‘nn kVi n^v 1 ? dot 

.... t : ™ : "7 t : r ■• : • : 

N3N ’I 77^N 77 KHipa 1 ? t 75P7 

nayn^i imb 77 not 7ip?n 
N3 N h N*mna ‘jan nuun n'ji-p 

t “i t • t : ■ t - I t : 

n^nOTi n^ot 77 not jla7j ip?n 
:li3r6yn l ? Njnyy niyy ana 777*? 
«i nikpot ^apn n^ dk tpiw 
limps ^a n? layn 1 ? lyp*? 77^ 
77 not 77pap N3* h i nin;pi 


nnx ins ^nHx mrr b^ yn^n ■»? iriyni nHxn 
inmx n?i iivirrn? •qnn irnty? nnN ■qnni Tyn 
il^9 W V* ni^^/yi nay n?i 
:TjriKy^ nnx “inni ^x'na nnx inn ^nnxyni 

Hi™ 111? 17? 1 ? Q’9^ I’Hv D^n i7^-n^ nin-> 
Hnx nin 1 lan n^D 1 ? idu 1 nnn nvnt/m i^k wear 1 

I : • < “ : I iv ▼ : j ▼ v.* ▼ : jt : • ; I y •• j : i- 

pAn imm in’ nHt/n Hnm i^DKn ninnrrnN 

1 v t t I : - j” I avt j- : v : I v t -: i- ▼ ▼ : - 

\yinp nvH \b mn’ inv 1 l n ’J TH'Hk mn^n^K 
I^Hk mn 1 rfiyirriK Tib^/n n iH-ynt/a “m/xn 
K“ipa mn 1 n pxn ’By-^a uni :T>nnn mHm 

jtI : ■ t j” y 1 v t t f - t t : it t : ■ a : » it : 

iaun nan rtniuH 'mn 1 innim nan inti i^y 

yi: : • j* : • t : <i : r : ti iv * t : it : l t 

ynipj “iufK njinxn bv inanx nam iniann nam 

j- ; ■ v -s t t -: it “« 1 av ▼ : - j- : • J : : v : r : • 

nyiKTix 1 b° 1 mn 1 nna 1 nH nnH iTiaxH mn 1 

T I v 1 : J J“ : • I IT V JT I I.V ■; 1- y 

nx innHi inyn irixnun nnH n , 'Knyn _ nx niun 

v.— 1 ■■ t : ■ ; 1 : : - 1- ; t • — t — •• ~ 

:mHn xH nnxi n’in D’la irn^m it 1 ntyyn'Hn 

iv : • j v.t - : ■ - r t • : ■ : I avt r* -: i- t 

x'Hi nHynH pn rnm ninH x'Hi Wx^i 1 ? mn 1 ' lanai 

j: t s - : I j- ▼ • t : tt : j: : < I: it : 

1U7X in'Hx mn 1 1 rViyirHx VKHPn‘ i n nun 1 ? mnn 
■Hnn “non x'Hi inityyHi “TbwH Din awn nix 

t • t j : ■ 1— : j : • i ■ al: ■ : y it 

Hixntin rD 1 Din onnx nwn nix "»yx bnmn 

A : * j* t - s»v : v s: - : • it v ■: ■ t : - 

:DnnyH onnx on'Hx nnx nnHH 

it : t ; v •■ •: r v: y —: i - v v t 

~tn\ub in'Hx mn 1 'Hipn ynipn xH-dx nni 

c : • I v v: j I : ■ : ■ < t t : 

Din iwd nix “iwx inpm vnwn - ^n - nx nityyH 

a " J: - : r it y.* -; t I \ : jt : ■ t v i“ 


1 

1 

n 

T"1 


n 


u 


K 1 


3’ 




10 


iw * 


XI 


lyfti ’^3 i6c3C ty w .^micvni :o»bD3 pon nnfx rb w 1610 pn6 .73** nnmtryi:?»»»» n:cn ?n?3?c yips nnbi ^is'jn *utcr <-r) 
W3 obw? |» in6P’ 6?nc ^nxya nn« 711217Niaa htik 711a 0) :y cid pbin) p»b»3 n6 nnx»nc ,rnnc» pc fnp? nnb n»6 o»pi3ii .idoip: 
yn p .713 d 1 ? 10131 DiaTT nyattoi (t) :(.rp p ff 3) obi»b ip6 »3 p 6pp 137 .ypn»p .7N30 711a (n) :oyrpo’rbo pc >bb? pnper: |Ptft Pip’fnm 


spiritual bliss. See the introduction to the Tochachah/ Ad¬ 
monition in Leuiticus. 

2. 77 Urrn — And overtake you. God will be so gracious to you 
that you will be overtaken by blessings even when you make 
no effort to obtain them ( Sfomo ). The blessings will come 
even when logic and nature would indicate that they cannot 
happen. 

Even when God is merciful and wishes to shower blessings 
upon His people, the Heavenly Court may protest that Israel 
is undeserving of such bounty. Moses now assures Israel that 
God will not let this happen; nothing will prevent the bless¬ 
ings from being fulfilled (Or HaChaim). 

fjlpa iMpurn *a — If you hearken to the voice. . . The uofee is an 
allusion to the Torah and its study, for all the blessings will 


overtake Israel without effort when its people make Torah 
study their primary activity, and their occupations secondary 
(Sfomo). Or HaChaim , going further, comments that all the 
blessings through verse 8 will accrue in reward for Torah 
study. 

6 . 7 JiK?ra nnw 71151 - And blessed shall you be when you go 
out . You shall leave this world as free of sin as you were when 
you came into it (Rashi). 

7. D'aii nyattfai — And on seven roads . It is common for 
people who flee in panic to disperse and run off in all direc¬ 
tions (Rashi), discarding every semblance of military disci¬ 
pline. 

The juxtaposition of this verse with the next, which speaks 
of blessed storehouses, suggests that the fleeing enemy will 
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and overtake you, if you hearken to the uoice of Hashem, your God: 

3 Blessed shall you be in the city and blessed shall you be in the field. 4 Blessed shall be the 
fruit of your womb, and the fruit of your ground, and the fruit of your animals; the offspring of 
your cattle and the flocks of your sheep and goats . 5 Blessed shall be your fruit basket and your 
kneading bowl. 6 Blessed shall you be when you come in and blessed shall you be when you 
go out. 7 Hashem shall cause your enemies who rise up against you to be struck down before 
you; on one road will they go out toward you and on seven roads will they flee before you. 
8 Hashem will command the blessing for you in your storehouses and your every undertaking; 
and He will bless you in the Land that Hashem, your God, gives you. 9 Hashem will confirm you 
for Himself as a holy people, as He swore to you — if you observe the commandments of 
Hashem, your God, and you go in His ways. 10 Then all the peoples of the earth will see that the 
Name of Hashem is proclaimed over you, and they will revere you. 11 Hashem shall give you 
bountiful goodness, in the fruit of your womb and the fruit of your animals and the fruit of your 
ground, on the ground that Hashem swore to your forefathers to give you. 12 Hashem shall open 
for you His storehouse of goodness, the heavens, to provide rain for your Land in its time, and 
to bless all your handiwork; you shall lend to many nations, but you shall not borrow. 13 Hashem 
shall place you as a head and not as a tail; you shall be only above and you shall not be below 
— if you hearken to the commandments of Hashem, your God, that I command you today, to 
observe and to perform; 14 and you do not turn away from any of the words that I command 
you this day, right or left, to follow gods of others, to worship them. 

15 But it will be that if you do not hearken to the voice of Hashem, your God, to observe, 
to perform all His commandments and all His decrees that I command you today, then 


leave behind a wealth of supplies and provisions for the Jews 
to take at will ( Baal HaTurim). 

8 . — And He will bless you in the Land. God will 
bring the blessing of prosperity into Eretz Yisrael, so that 
merchants and investors will have no need to travel abroad 
to make their fortunes ( Haamek Davar). 

9. "Daitfn *3 — If you observe. For the first time, this verse 
specifies the observance of commandments, leading Or 
HaChaim to comment that, whereas the previous blessings 
were in reward for Torah study, the following ones are in 
reward for performance of the other commandments. 

10. .. . yiKrt — Then all the peoples of 

the earth will see . .. and they will revere you. In the plain sense 
of the verse, it will be natural for nations to feel reverence for 
a people that is such an obvious recipient of God's blessings, 
for this Divine bounty will testify to the Marne that they bear 
upon themselves. 

Each nation will have its god or set of beliefs, but all na- 
tions will come to realize that only God is the source of all 
strength and blessing — even of the powers that they ascribe 
to their gods. If so, the nation that is intimately associated 
with God will inspire the awe of all the others {R'Bachya). 

12. inya — In its time. Abundant rain can be a curse if it falls 
only when it is not needed; conversely, even a small amount 
of precipitation can be a blessing if it falls when the crops 
require it. 

13. 3JJ^ WKiS — As a head and not as a tail. The two 
terms are not redundant, for it is possible for a nation to be 


a head, i.e., leader, to some, but to be a follower of others. 
God promises that if Israel is worthy, it will be respected by 
everyone, and subservient to no one (Reimban ). 

15-68. The Tochachah/Admonitlon. As noted above, 
Ramban relates this Admonition to the period of the Second 
Temple and the subsequent exile, which was brought about 
by the Roman Empire. He comments that the bulk of the 
frightful curses were meant for the years of spiritual decline 
leading up to the Destruction, when the Jewish people suf¬ 
fered invasion, subjugation, siege, and all the other forms of 
depredation and suffering mentioned in this chapter. The 
constant refrain that these sufferings would result in the de¬ 
struction and loss of the Land show that the main thrust of 
the Admonition would be loss of the Land and the resultant 
exile. Once that happened, however, Jews would sometimes 
prosper and enjoy the favor of benevolent governments, but 
exile would be its own punishment, and Jews would be scat¬ 
tered and vulnerable in many lands, helpless against the 
whims and tantrums of the leaders and populations. Ramban 
ties several of the verses to actual events, as will be explained 
in the notes. 

15. . . . 'H blp 3 — To the voice of Hashem... to 

observe, to perform. For Israel to enjoy God's blessings, there 
are three requirements: It must study the Torah; avoid trans¬ 
gression of the negative commandments; and perform the 
positive commandments. This verse alludes to all three, say¬ 
ing that if any of them are ignored, punishment will follow. 
The voice alludes to the Torah; to observe refers to the care 
needed to refrain from transgressing the negative command- 
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all these curses will come upon you and overtake you: 

16 Accursed will you be in the city and accursed will you be in the field. 17 Accursed will be 
your fruit basket and your kneading bowl. 10 Accursed will be the fruit of your womb and the 
fruit of your ground, the offspring of your cattle and the flocks of your sheep and goats. 
19 Accursed will you be when you come in and accursed will you be when you go out 20 Hashem 
will send in your midst attrition, confusion, and worry, in your every undertaking that you will 
do, until you are destroyed, and until you are quickly annihilated, because of the evil of your 
deeds, for having forsaken Me. 21 Hashem will attach the plague to you, until it consumes you 
from upon the ground to which you are coming, to possess it. 22 Hashem will strike you with 
swelling lesions, with fever, with burning heat, with thirst, and with sword; and with wind blasts 
and with withering — and they will pursue you until your destruction . 23 Your heavens over your 
head will be copper and the land beneath you will be iron . 24 Hashem will make the rain of your 
Land dust and dirt; from the heaven it will descend upon you until you are destroyed . 25 Hashem 
will cause you to be struck down before your enemies; on one road you will go out against him, 
but on seven roads will you flee before him; and you will be a cause of terror to all the kingdoms 
of the earth . 26 Your carcass will be food for every bird of the sky and animal of the earth, and 
nothing will frighten them. 27 Hashem will strike you with the boils of Egypt, with hemorrhoids, 
with wet boils and dry boils, of which you cannot be cured. 20 Hashem will strike you with 
madness and with blindness, and with confounding of the heart . 29 You will grope at noontime 
as a blind man gropes in the darkness, but you will not succeed on your way; you will be only 
cheated and robbed all the days, and there will be no savior . 30 You will betroth a woman, but 
another man will lie with her; you will build a house, but you will not dwell in it; you will plant 
a vineyard, but you will not redeem it. 31 Your ox will be slaughtered before your eyes, but 
you will not eat from it; your donkey will be robbed from before you, but it will not return to you; 
your flocks will be given to your enemies, and you will have no savior. 32 Your sons and 
daughters will be given to another people — and your eyes will see and pine in vain for them 
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ments; and to perform refers to the active performance of the 
positive ones (Or HaChaim). 

17-18. — Your fruit basket and 

your kneading bowl. .. the fruit of your womb. Ramban notes 
that the blessing of children was mentioned before prosper¬ 
ity (vs. 4-5), but here, in the curse, the order is reversed. 
Similarly, in the blessing, victory over enemies precedes 
prosperity (7-8), and here the order is reversed. He explains 
that children are peoples most precious possessions, and 
security against attack and violence is the first goal of any 
government, so that these come before material wealth in 
the list of blessings. When God turns His wrath against His 
wayward nation, however, he removes these last. 

22. “Tp — Until your destruction. The verse does not say 

“they will destroy you.” Rather, the sense of the verse is that 
the people will decline and be destroyed as a result of the 
long accumulation of attack, hunger, and disease ( Rashi). 

24. pa* — Dust and dirt. The small amount of rainfall 
will do more harm than good. There will not be enough rain 


to keep dust and dirt from being whipped around by the 
wind. As a result, the dust and dirt will adhere to the moisture 
on the plants, causing them to dry and rot (Rashi). 

29. sAdm “nyn — As a blind man gropes in the 

darkness. You will be as terror stricken as a blind man in the 
dark. During the day, even though he is sightless, he feels 
confident that people will see him and help him, but in in¬ 
tense darkness, he knows that his natural handicap is made 
worse by his isolation ( MegiUah 24b). 

30. ypn .. . njan ... 1tn$n — Betroth ... build . . . plant. 
More poignant heartbreak. Certain soldiers are excused 
from the battlefield because it would be a terrible thing for 
them to betroth, build, or plant, and then die, leaving the 
objects of their longing to others (20:5-7), But when Israel 
sins so grievously that the Admonition is fulfilled, such oc¬ 
currences will become common. 

32. — Your sons and daughters. The Romans se¬ 

lected the most attractive young Jews and shipped them to 
Rome, to be slaves and to gratify the lusts of the conquerors. 
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all day long, but your hand will be powerless . 33 A nation unknown to you wilt devour the fruit 
of your ground and all your labor, and you will be only cheated and downtrodden all the days. 
34 You will go mad from the sight of your eyes that you will see. 35 Hashem will strike you with 
a foul boil, on the knees and on the legs, that cannot be cured, from the sole of your foot to your 
crown. 36 Hashem will lead you and your king whom you will set up over yourself to a nation 
you never knew — neither you nor your forefathers — and there you will work for the gods of 
others — of wood and of stone. 37 You will be a source of astonishment, a parable, and a 
conversation piece, among all the peoples where Hashem will lead you. 38 You will take 
abundant seed out to the field, but you will harvest little, for the locust will devour it . 39 You will 
plant vineyards and work them, but you will not drink and you will not gather in, for the worm 
will eat it. 40 You will have olive trees throughout your boundaries, but you will not anoint with 
oil, for your olives will drop . 41 You will bear sons and daughters, but they will not be yours, for 
they will go into captivity . 42 All your trees and the fruits of your ground, the chirping locust will 
impoverish. 43 The stranger who is among you will ascend higher and higher, while you will 
descend lower and lower . 44 He will lend to you, but you will not lend to him; he will be a head, 
but you will be a tail . 45 All these curses will come upon you and pursue you and overtake you, 
until you are destroyed, because you will not have hearkened to the voice of Hashem, your God, 
to observe His commandments and decrees that He commanded you . 46 They will be a sign and 
a wonder, in you and in your offspring, forever , 47 because you did not serve Hashem, your God, 
amid gladness and goodness of heart, when everything was abundant . 48 So you will serve your 
enemies whom Hashem will send against you, in hunger and in thirst, in nakedness and without 
anything; and he will put an iron yoke on your neck, until he destroys you. 49 Hashem will carry 
against you a nation from afar, from the end of the earth, as an eagle will swoop, a nation whose 
language you will not understand, 50 a brazen nation that will not be respectful to the old nor 
gracious to the young. 51 It will devour the fruit of your animab and the fruit of your ground, 
until you are destroyed — it will not leave you grain, wine, or oil, offspring of your cattle or 
flocks of your sheep and goats — until it causes you to pehsh. 52 It will besiege you in all your 
cities, until the collapse of your high and fortified walb in which you trusted throughout your 


36. — And your king. Ramban interprets this as 
an allusion to Agrippa II, the last Jewish king. He was raised 
in Rome, and his tutors and friends were Romans, with the 
result that he was more Roman than Jew. When he was 
installed as king in Jerusalem, he was instrumental in 
helping cause the exile. It is also an allusion to the first 
Jewish king who went to Rome, but this time as a captive. 
It happened when there was a civil war around Jeru¬ 
salem between two Hasmonean brothers, Hyrcanus and 
Aristobulos, who were battling for the throne. They 
both sought help from the Romans, who were happy to 
oblige. They installed the weaker Hyrcanus as ruler and 
took Aristobulos captive and dragged him to Rome. That 
gave them a foothold in Eretz Yisrael that they never relin¬ 
quished. 

37. — A parable and a conversation piece. 
Ramban notes that when Aristobulos was paraded through 
Rome in chains, the citizenry was amazed that such physi¬ 
cally powerful people could have been defeated. 

42. 5y5arn — Chirping locust . The translation follows Rashi, 
according to whom this is a sub-species of the locusts 


mentioned in verse 38. Ramban renders this as the clashing 
cymbals of the attacking armies. 

45. — And overtake you. Just as nothing can 

prevent God’s blessings from being fulfilled, no matter how 
unlikely it may seem, so nothing will stop the curses from 
being realized. 

47. ... n*iajrk5 upK nnn — Because you did not serve ... 
The Torah once more stresses a contrast. Israel had happy 
times, prosperity, and everything it could have fairly de¬ 
sired, but it did not serve God. In return, it will become 
subservient to its enemies, amid humiliation, hunger, and 
disease. 

Chasam Sofer interprets homiletically that God's anger is 
aroused when Israel’s failure to serve God [may is done 
with gladness and goodness of heart. 

49. prnn ’la — A nation from afar. Vespasian and his son 
Titus came from Rome to conquer the Land and destroy 
Jerusalem and the Second Temple. The awful conditions 
described through verse 57 took place during the siege of 
Jerusalem {Ramban). 
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Land; it will besiege you in all your cities, in all your Land, which Hashem, your God, has given 
you. 53 You will eat the fruit of your womb — the flesh of your sons and daughters, which 
Hashem, your God, had given you — in the siege and distress that your enemy will distress you. 
54 The man among you who is tender and very delicate will turn selfish against his brother and 
the wife of his bosom, and against the remaining children that he has let survive, 55 not to give 
even one of them of the flesh of his children that he will eat, not leaving anything for him, in the 
siege and distress that your enemy will distress you in all your cities . 56 The tender and delicate 
woman among you, who had never tried to set the sole of her foot on the ground, because of 
delicacy and tenderness, will turn selfish against the husband of her bosom, and against her son 
and daughter, 57 against the afterbirth that emerges from between her legs, and against her 
children whom she will bear — for she will eat them in secret for lack of anything, in the siege 
and distress that your enemy will distress you in your cities. 58 If you will not be careful to 
perform all the words of this Torah that are written in this Book, to fear this honored and 
awesome Name: Hashem, your God, 59 then Hashem will make extraordinary your blows and 
the blows of your offspring — great and faithful blows, and evil and faithful illnesses . 60 He will 
bring back upon you all the sufferings of Egypt, of which you were terrified, and they will cleave 
to you. 61 Even any illness and any blow that is not written in this Book of the Torah, Hashem 
will bring upon you, until you are destroyed . 62 You will be left few in number, instead of having 
been like the stars of heaven in abundance, for you will not have hearkened to the voice of 
Hashem, your God. 63 And it will be that just as Hashem rejoiced over you to benefit you and 
multiply you, so Hashem will cause them to rejoice over you to make you perish and to destroy 
you; and you will be tom from upon the ground to which you come to possess it. 64 Hashem will 
scatter you among all the peoples, from the end of the earth to the end of the earth, and 

there you will work for gods of others, whom you did not know — you or your forefathers — 

of wood and of stone. 65 And among those nations you will not be tranquil, there will be no 
rest for the sole of your foot; there Hashem will give you a trembling heart, longing of eyes, 
and suffering of soul. 66 Your life will hang in the balance, and you will be frightened night 
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54-57. The most delicate, sympathetic, and gentle people 
will become cruel and selfish — even cannibalistic — as a 
result of the privations of the siege ( Rashi ). 

60. orvaso npaj onarn nnn — The sufferings of Egypt, 
of which you were terrified. When the Jews in Egypt saw the 
plagues coming upon the Egyptians, they were terrified that 
the same thing might happen to them, until God promised 
them that if they obeyed the Torah they had nothing to fear 
(Exodus 15:26). But when Israel defied God, those fearsome 
plagues would rightfully come upon them (Rashi). 

63. 'H l? — So Hashem will cause them to rejoice. When 
the verse speaks of the good that God does to Israel, it says 
that He rejoices, but it does not say that God Himself rejoices 
at the suffering of Israel. He causes the enemy to triumph and 
rejoice, but He does not rejoice with them (Rashi). 


Up to this point, the Admonition spoke of the travails that 
would come upon Israel during the Second Temple period. 
This is the climax of that litany, when Israel will be torn from 
its Land and sent into exile (Ramban). 

64. nnrm D'n^K mayi — And there you will work for 
[lit., serve or worship ] gods of others. The Torah does not 
mean to say that Jews will worship idols. Rather, they will be 
forced to pay taxes to the priests of other religions (Rashi; 
Onkelos ). 

66 . “nil? tpm l*rn — Your life will hang in the 

balance. In exile, Jews will not be sure of safety from 
violence. As to their livelihoods, they will depend on what 
they can buy day by day (Ras/ 11 ), never being sure that the 
markets will not be shut down, in general, or specifically to 
Jews. 
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PARASHAS Kl SAVO 


28/67 — 29/8 


and day, and you will not be sure of your livelihood. 67 In the morning you will say, "Who can 
give back last night!” And in the evening you will say, “Who can give back this morning /” — for 
the fright of your heart that you will fear and the sight of your eyes that you will see. 68 Hashem 
will return you to Egypt in ships, on the road of which I said to you, “You shall never again see 
itr And there you will offer yourselves for sale to your enemies as slaves and maidservants — 
but there will be no buyer! 

69 These are the words of the covenant that Hashem commanded Moses to seal with the 
Children of Israel in the land of Moab, beside the covenant that He sealed with them in Horeb. 


29 

Moses' 
Final 
Charge to 
the People 


1 ^N^oses summoned all of Israel and said to them, u You have seen everything that Hashem 
did before your eyes in the land of Egypt, to Pharaoh and to all his servants and to all 
his land — 2 the great triab that your eyes beheld, those great signs and wonders . 3 But Hashem 
did not give you a heart to know, or eyes to see, or ears to hear until this day. 4 1 led you for forty 
years in the Wilderness, your garment did not wear out from on you, and your shoe did not wear 
out from on your foot . 5 Bread you did not eat and wine or intoxicant you did not drink, so that 
you would know that I am Hashem, your God . 6 Then you arrived at this place, and Sihon, king 
of Heshbon, and Og, king of Bashan, went out toward us to battle, and we smote them. 1 We 
took their land and gave it as an inheritance to the Reubenite, the Gadite, and to half the tribe 
of the Manassite . 8 You shall observe the words of this covenant, so that you will succeed in all 
that you do. ” 


THE HAFTARAH FOR Kl SAVO APPEARS ON PAGE 1201. 


67. nnKn npBa — In the morning you will say, 
“Who can give back last night!" Conditions will become 
worse and worse, until even the anguish of yesterday will 
seem preferable to the suffering of today ( Rashi ). 

68 . njp pKi — But there will be no buyer! The Jewish 
captives will long for Egyptians to buy them as slaves, but 
instead they will be condemned to death (ibid.) This hap¬ 
pened in the immediate aftermath of the Roman conquest. 
This tragic Egyptian experience is the climax of the Admo¬ 
nition because a slave dreads the idea that he may be forced 
to return to the very land where he was subjugated and from 
which he had so rejoiced to escape (Ramban). 

19. 

Moses was about to deliver his final charge to the people, 
which takes up most of the remainder of the Torah. He 


began by putting the Wilderness years into perspective. 
Only now, after forty years of miraculous survival and the 
beginning of a conquest that was clearly accomplished by 
God, could the people fully appreciate the awesome degree 
of gratitude and allegiance they owed Him. As the Sages say 
{Auodah Zarah 5b), a student does not fully understand his 
teacher until after forty years. It was now forty years since 
Moses had led them out of Egypt, so that he told them that 
God would now begin to expect more of them. 

3. mn Dl»n TV — Until this day. See 27:9. 

*•5 qn’D vnayb .mpiDB a M ap — This Masoretic note means: 
There are 122 verses in the Sidrah , numerically correspond¬ 
ing to the mnemonic 

The mnemonic means ‘To His servants ,” an allusion to 
the Admonition, the purpose of which was to solidify the 
Jewish people as God’s servants (/?’ David Feinstein). 
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PARASHAS NITZAVIM 


Renewal of the covenant. On the last day of his life, 
Moses gathered together every member of the Jewish people, 
from the most exalted to the lowliest, old and young, men 
and women, and initiated them for the last time into the 
covenant of God. What was new about this covenant was the 
concept of nmy, responsibility for one another, under which 
every Jew is obligated to help others observe the Torah and 
to restrain them from violating it. This is why Moses began by 
enumerating all the different strata of people who stood be¬ 
fore him, and why he said (v. 28) that God would not hold 


them responsible for sins that had been done secretly, but 
that they would be liable for transgressions committed 
openly (Or HaChaim). This is essential to the world view of 
the Jew, for it explains why one may not be apathetic to the 
shortcomings of others and why public desecrations of the 
Torah are the concern of every Jew of good conscience. 

Midrashically, when the people heard the frightening litany 
of ninety-eight curses in the Admonition (ch. 28), they turned 
colors in fright at what seemed to be a hopeless future. There¬ 
upon Moses comforted them, saying that despite all the sins 





1087 / DEVARIM/DEUTERONOMY 


29 / 9-17 


PARASHAS NITZAVIM 

Renewal 9 ^ ou are standing today, all of you, before Hashem, your God: the heads of your tribes, 
of the y OLir elders, and your officers — all the men of Israel ; 10 your small children, your women, 
Covenant an£ ^ ^ our p rose [y te w ^ 0 ^ / n the m idst of your camp, from the hewer of your wood to the drawer 
of your water, 11 for you to pass into the couenant of Hashem, your God, and into His 
imprecation that Hashem, your God, seals with you today, 12 in order to establish you today as a 
people to Him and that He be a God to you, as He spoke to you and as He swore to your 
forefathers, to Abraham, to Isaac, and to Jacob. 13 Not with you alone do I seal this couenant 
and this imprecation, 14 but with whoeuer is here, standing with us today before Hashem, our 
God, and with whoeuer is not here with us today. 

Warning 15 For you know how we dwelled in the land of Egypt and how we passed through the midst of 

Against nations through whom you passed. 16 And you saw their abominations and their detestable 
idolatry ^ woM [ anc j s ^ one> of siluer and gold that were with them. 1 7 Perhaps there is among you 

a man or woman, or a family or tribe, whose heart turns away today from being with Hashem, 


of the past, they were still standing... before Hashem. Just as 
He had not discarded them before, so He would maintain 
them in the future. Fear of the Admonition would prevent 
them from sinning, and if they did sin, the punishments would 
bring them atonement, not destruction ( Rashi ). 

9. D’3^3 □ nK — You are standing. Moses emphasized that the 
people were standing before God, because the purpose of the 
covenant was to bind them to Gods Torah, or he meant to say 
that they were standing before the Ark of God ( Ramban ). 
Sfomo comments that Moses stressed that they were stand¬ 
ing before God, Who cannot be deceived. 

Moses divided the people into categories to suggest that 
everyone is responsible according to how many others he or 
she can influence. Leaders may be able to affect masses of 
people; women, their immediate families and neighbors; chil¬ 
dren, only a few friends and classmates; common laborers, 
hardly anyone. God Joes not demand more than is possible, 
but He is not satisfied with less (Or HaChaim). 

10. 0330 — Your small children. As minors, they could not 
legally accept a covenant, but God wanted them to share in 
the privilege of being part of this august event (Ramban)', or 
he wanted to indicate that their elders were responsible to 
assure that the children would be raised as Jews (Sfomo). The 
future of the Jewish people depends on the education of its 
children, and the halachah provides that even before building 
itself a synagogue, a community must provide for the Torah 
education of its young, an obligation that is suggested by the 
inclusion in the covenant of the youngest children. 

apfttt — From the hewer of your wood. Canaanites came 
to Moses and pretended to be members of a far-off nation 
who wished to convert to Judaism. Because they were not 
sincere about accepting Judaism, Moses did not allow them 
to convert. Nevertheless, he let them remain with the nation 
as wood-hewers and water-drawers for the Tabernacle 
(Rashi). 

11. — And into His imprecation. This refers to the 
curse that will come upon those who defy the covenant. 

12. ^ ... Dy 1 ? *h — A people to Him ... a God to you. 


The purpose of all this effort in establishing the covenant was 
because God and Israel are inextricably bound to one an¬ 
other, since God had sworn to the Patriarchs and the nation 
that they would always remain His people; neither would have 
the luxury of seeking a new God or a new nation. Conse¬ 
quently, God wanted Israel to accept these oaths, and not to 
provoke His anger against them (Rashi). 

14. rfB up* njHci — And with whoever is not here. The 
covenant was binding even on unborn generations who were 
not present to enter into it, because parents and children are 
like trees and their branches. Just as the potential of all 
branches is contained in the parent tree, so future genera¬ 
tions are contained, as it were, in the parents who will give 
birth to them, and are bound by the parental covenant. Alter¬ 
natively, all Jewish souls were present at this covenant, just 
as they were at Sinai when the Torah was given. Only the 
bodies were not yet born (R' Bachya). According to Gur 
Aryeh, future generations were bound because of the 
principle that an inferior court cannot overrule a court greater 
than itself (Megillah 2b). So, too, the court of Moses and the 
nation entered into the covenant that no later generation can 
annul. 

15-18. Warning against idolatry. The passage warns 
against an astounding and sobering aspect of human behav¬ 
ior. Having lived in Egypt and soon to live in Canaan, Israel 
would know first hand of the abominable and vain nature of 
idolatry — yet people might still be tempted to experiment 
with the “philosophies” and life-styles of its followers! So it 
still is. People know right from wrong, yet they devise ratio¬ 
nalizations to legitimate the enjoyment of evil and immoral¬ 
ity. 

16. Dmpv “i#jk anji tjpg — Of silver and gold that were with 
them. The Torah differentiates subtly between idols made of 
cheap materials, such as wood and stone, and those made of 
precious metals: Those of silver and gold are with them, i.e., 
hidden away under the custody of their owners, lest they be 
stolen (Rashi). How ludicrous that all-powerful idols cannot 
defend themselves against common thieves! 
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17. . . .n^B — A root flourishing . . . Curiosity is like a 
root that grows and grows. It begins with a desire to learn 
about the abominations of Canaan, but the root will flourish 
and produce heresies that are as bitter and harmful as gall 
and wormwood. 


18. 'b*nin’ ni^ip — Peace wilt be with me. This is the source 
of disaster: the delusion that “peace will be with me, so I can 
do as I wish without fear; calamities can only befall other 
people.” The Chofetz Chaim used to say that many seem to 
base their lives on the foolish notion that certain kinds of 
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our God, to go and seme the gods of those nations; perhaps there is among you a root 
flourishing with gall and wormwood. 18 And it will be that when he hears the words of this 
imprecation, he will bless himself in his heart, saying, “Peace will be with me, though I walk as 
my heart sees fit” — thereby adding the watered upon the thirsty. 

19 Hashem will not be willing to forgiue him, for then Hashem's anger andjealousy will smoke 
against that man, and the entire imprecation written in this Book will come down upon him, and 
Hashem will erase his name from under heauen. 20 Hashem will set him aside for evil from among 
all the tribes of Israel, like all the imprecations of the couenant that is written in this Book of the 
Torah. 

21 The later generation will say — your children who will arise after you and the foreigner who 
will come from a distant land — when they will see the plagues of that Land and its illnesses with 
which Hashem has afflicted it : 22 “Sulphur and salt, a conflagration of the entire Land, it cannot 
be sown and it cannot sprout, and no grass shall rise up on it; like the upheaual of Sodom and 
Gomorrah, Admah and Zeboiim, which Hashem ouertumed in His anger and wrath .” 23 And all 
the nations will say, “For what reason did Hashem do so to this Land; why this wrathfulness of 
great anger?" 

24 And they will say, “Because they forsook the couenant of Hashem, the God of their 
forefathers, that He sealed with them when He took them out of the land of Egypt ; 25 and they 
went and sewed the gods of others and prostrated themselues to them — gods that they knew 
not and He did not apportion to them . 26 So Gods anger flared against that land, to bring upon it 
the entire curse that is written in this Book ; 27 and Hashem remoued them from upon their soil, 
with anger, with wrath, and with great fury, and He cast them to another land, as this uery day!" 


people are prone to die, but not them — they are immune 
from physical or spiritual death. 

nKn^rrnj< Ptnn niDp — Thereby adding the watered 
upon the thirsty. "Watered’' is a metaphor for uninten¬ 
tional sin , because when a person has had too much to drink 
and becomes intoxicated, he may sin without being aware 
of what he is doing. "Thirsty’' is a metaphor for *rnn, inten¬ 
tional sin, because a thirsty person is rational and seeks 
means of satisfying his craving. Thus, the sense of the verse 
is that only under normal circumstances does God treat 
unintentional sins leniently, but when a person falls prey to 
the delusion that he is free to do as he pleases — peace will 
be with me — God holds him responsible even for his 
unintentional sins (watered), since they are the result of 
indifference to the gravity of a transgression. The punish¬ 
ment for those sins is then added to the punishment for his 
intentional ( thirsty ) sins ( Rashi ). 

Ramban has a different approach. He interprets the 
verse as a warning that people should control their desires 
before they are overcome with lust, because once they 
give in to curiosity to savor the forbidden, the craving 
becomes stronger and stronger, until it requires ever 
newer and more exotic perversions to satisfy it. Thus, the 
sense of the verse is that someone should beware of creep¬ 
ing addiction to sin, for if he sins when he is watered, i. e., 
without a strong desire, those sins will be supplemented 
[niDp] by a more serious degree of sin, those committed out 
of a thirst for stronger stimulation and more intense plea¬ 
sure. 


19. nrtrttt tourn* *n rtrrni — And Hashem will erase 

•ft" — ■ T T 

his name from under the heauen. A person's name is of 
heavenly origin, because God influences the parental 
choice. The name symbolizes the spiritual forces that its 
bearer can release if he acts properly, but when he becomes 
mired in sin, that name is erased from its lofty source under 
the heauen (Or HaChaim). 

24-25. D*rf9j< nay;i ... -n nnp“n* »jy nn*n 

onijtc — And they will say, "Because they forsook the 
couenant of Hashem . . . and they went and served the gods 
of others. Onlookers will analyze the incredible change 
in the Land from a country flowing with milk and honey 
to a wasteland from which the Jews were driven away, 
and they will conclude that only one thing could have 
caused such desolation: The Jews forsook their proven, 
all-powerful God to worship deities that had no power and 
no legitimacy. 

25. niinyKb ntfK — That they knew not, i.e., gods whose 
supposed powers were unknown, so that Israel committed 
the foolish sin of flocking after gods that had never shown 
any ability to help anyone (Rashi; Sforno ). 

nn9 pbn — And He did not apportion to them. God did 
not assign these "gods” to Israel (Rashi). God assigned a 
degree of control over earthly functions to His heavenly 
forces, but He apportioned these powers only to the angels 
that regulate the affairs of other nations. Israel, however, is 
not under the sway of heavenly forces, only under God 
Himself (Sfomo; see comm, to Leviticus 18:25). 
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28. 'ng n'nnyjn — The hidden [sins] are for Hashem. Lest Israel 
retort that it cannot be held responsible for sinners about 
whom it has no knowledge, Moses reassures the nation that 
hidden sins are the province of God alone, and He holds no 
one responsible but the sinners themselves. But everyone is 
obligated to safeguard the integrity of Israel against openly 
committed sins ( Rashi; Ramban). Ramban adds that the 
verse refers also to sins that are hidden from the perpetrator 
himself, for it often happens that people sin out of ignorance 
of the law or the facts of a situation. Such sins belong to God, 


in the sense that He does not hold them against the sinner. 

This verse also alludes to the fate of Jews who had become 
so assimilated among other peoples that their Jewish origins 
had become forgotten. When the final redemption comes, 
these hidden ones known only to God will be reunited with 
the rest of the nation and be restored to the status of their 
forefathers (Rashi to Psaims 07:6) 

30. 

1-10. The eventual repentance and redemption. After the 
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28 The hidden [sins] are for Hashem, out God, but the revealed [sins] are for us and our children 
forever, to carry out all the words of this Torah. 

30 1 J t will be that when all these things come upon you — the blessing and the curse that I have 

The presented before you — then you will take it to your heart among all the nations where 
Eventual Hashem, your God, has dispersed you; 2 and you will return unto Hashem, your God, and listen 
ReP andRe- ^ uo,ce ' according to everything that I command you today, you and your children, with 
demption all your heart and all your souL 3 Then Hashem, your God, will bring back your captivity and 
have mercy upon you, and He will gather you in from all the peoples to which Hashem, your 
God, has scattered you. 4 If your dispersed will be at the ends of heaven, from there Hashem, 
your God, will gather you in and from there He will take you. 5 Hashem, your God, will bring you 
to the Land that your forefathers possessed and you shall possess it; He will do good to you and 
make you more numerous than your forefathers. 6 Hashem, your God, will circumcise your 
heart and the heart of your offspring, to love Hashem, your God, with all your heart and with 
all your soul, that you may live. 

7 Hashem, your God, will place all these imprecations upon your enemies and those who hate 
you, who pursued you . 8 You shall return and listen to the voice of Hashem, and perform all His 
commandments that I command you today. 9 Hashem will make you abundant in all your 
handiwork — in the fruit of your womb, the fruit of your animals, and the fruit of your Land — 
for good, when Hashem will return to rejoice over you for good, as He rejoiced over your fore¬ 
fathers, 10 when you listen to the voice of Hashem, your God, to observe His commandments 
and His decrees, that are written in this Book of the Torah, when you shall return to Hashem, 
your God, with all your heart and all your soul. 


fearsome warnings of what will befall the nation when it is 
disloyal to God, the Torah turns to the eventual benevolence 
that God will shower upon His people when they repent. 
Ramban notes that these promises have not been fulfilled as 
yet; they will come about in the Messianic era. This passage 
is, in effect, a commandment to repent, but it is phrased not 
in the imperative form but in the ordinary future tense, be¬ 
cause God wanted it be an assurance to beleaguered Jews 
that sooner or later they will repent and be redeemed. 

1 . nbbprn nanarj — The blessing and the curse . A broad view 
of Jewish history will show that allegiance to God brought 
blessing, and sinful behavior brought curse. At some point, 
Jews will realize that, and when they do, they will return to 
God and earn His mercy. 

— Then you will take it to your heart. It is not 
enough to know intellectually that the service of God is right, 
one must feel it emotionally as well — take it to heart — and 
only then will repentance follow. 

2. ^prt^K 'my — Onto Hashem, your God. The ideal repen¬ 
tance is motivated by the desire to return to God, not because 
one seeks to rid oneself of suffering, and benefit from Divine 
blessings ( Sfomo ). 

3-4. Once Israel repents, there will be no barrier to God’s 
mercy. Wherever they are and no matter how entrenched 
they are among their host nations, God will bring the Jews 
back to the Land. 

'Pi atpi — Then Hashem . . . will bring back. The better word for 


bring back is n) The word i means literally that God will 
return with your captivity, implying that God, Himself, as it 
were, was in exile and will return from exile together with the 
Jewish people. From this the Sages derive that when Israel 
is dispersed, God’s Presence goes with them ( Megillah 29a). 
Alternatively, the return from exile will be as difficult as if 
God had to take each Jew by the hand and bring him back 
to Eretz Yisrael (Rashi). 

6. . . . bni — Will circumcise your heart. Once you 

repent, God will help you by "circumcising your heart,” 
meaning that He will help you overcome the hurdles that the 
Evil Inclination always places in the way. Unlike the physical 
foreskin, which must be removed by people, God will remove 
the spiritual impediment to total repentance (Ibn Ezra). 

This Divine assistance follows the principle that “if one 
comes to purify himself, he is assisted [by God]” ( Shabbos 
104a), and the profound change implied by this verse will 
occur with the coming of Messiah. Throughout history, peo¬ 
ple struggle with conflicting desires to do good and evil, so 
that they can earn reward for the right choice and punish¬ 
ment for the wrong one. The “foreskin” is the spiritual barrier 
that prevents goodness from dominating the Jew’s heart. 
After the final redemption, however, man’s natural inclina¬ 
tion will be only to do good. The “circumcision” of this verse 
is the removal from humanity of the natural desire to sin 
(Ramban ). 

9. T|*vnini — Will make you abundant — God will give you 
greater blessings than He gave your forefathers (Sfomo). 
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11-14. The Torah is accessible. The goal of knowing and 
fulfilling the Torah may seem to be beyond human attainment, 
but this is actually not so. To the contrary, Moses told Israel 
that the Torah is not at all beyond their reach. Far from requir¬ 
ing superhuman efforts or supernatural revelations to be equal 
to God’s expectations, that goal is very much within reach — 
if they but make a sincere effort to grasp it. This message 
reinforces the previous assurance that the nation will repent 
and be worthy of redemption. 

12. Kin Kb — It is not in heauen, but even if it were, you 

would be expected to try and scale the heavens to study the 


Torah (Rashi); even if knowledge of the Torah were so elevated 
as to be beyond your capacity, you would still be required to 
make the attempt to master it, to whatever extent you can 
(Maharsha, Eruuin 55a). 

The repentance spoken of above is within your capacity; you 
do not need a prophet to bring you heavenly messages before 
you can come close to God ( Sfomo ). 

13. Kin o;b nayn’Kbi — Nor is it across the sea, i.e., one should 
not feel that the physical effort of adequate Torah study is as 
difficult as an impossibly difficult journey. Following his above 
theme, Sfomo comments that it is not necessary to seek out 
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11 For this commandment that I command you today — it is not hidden from you and it is not 
distant . 12 It is not in heaven, [for you] to say, “Who can ascend to the heauen for us and take it for 
us, so that we can listen to it and perform it ?" 13 Nor is it across the sea, [for you] to say, “Who can 
cross to the other side of the sea for us and take it for us, so that we can listen to it and perform it?" 
14 Rather, the matter is very near to you — in your mouth and your heart — to perform it. 

15 See — I haue placed before you today the life and the good, and the death and the euil, 56 that 
which I command you today, to love Hashem, your God, to walk in His ways, to observe His 
commandments, His decrees, and His ordinances; then you will live and you will multiply, and 
Hashem, your God, will bless you in the Land to which you come, to possess it . 17 But if your heart 
will stray and you will not listen, and you are led astray, and you prostrate yourself to strange gods 
and serve them, 18 1 tell you today that you will surely be lost; you will not lengthen your days upon 
the Land that you cross the Jordan to come there, to possess it . 19 / call heaven and earth today to 
bear witness against you: I have placed life and death before you, blessing and curse; and you shall 
choose life, so that you will live, you and your offspring — 20 to love Hashem, your God, to listen to 
His voice and to cleave to Him, for He is your life and the length of your days, to dwell upon the land 
that Hashem swore to your forefathers, to Abraham, to Isaac, and to Jacob, to give them. 

THE HAFTARAH FOR NITZAVIM APPEARS ON PAGE 1202. 


This Haftarah is always read for Nitzavim, even when Nitzavim and Vayeilech are read together. 


the greatest scholars in the world, who may be across distant 
seas. 

14. — Rather the matter is very near to you. You 
have been given both a written and an oral Torah ( Rashi ). 

The verse speaks of mouth, heart, and deed. God wants 
primarily the sincerity of the heart; some commandments in¬ 
volve speech, which inspires the heart; and some involve 
deeds, which inspire speech (Ibn Ezra). 

The heart recognizes where one has sinned and the mouth 
confesses it. Both recognition and confession of sin are prime 
ingredients of repentance ( Sfomo ). 

The Sages teach that a fetus is taught the Torah in the womb, 
and is caused to forget it at birth (Niddah 30b). But if he is not 
to remember it, why was it taught to him? Thanks to this 
prenatal teaching, every Jew has an affinity for the Torah, and 
even someone who never had the privilege of studying the 
Torah may be inspired with intuitive wisdom. When such a 
person is given the opportunity to study, the Torah will not be 
something foreign to him, but something he once knew. This 
is what Moses meant when he said that the Torah is not hidden 
or distant, but that it is in every Jewish mouth and heart (R' 
Yosef Dou Soloveitchik). 

15-20. Choose life. The Sidrah ends with an exhortation. The 
choice between the Torah and a diametrically opposed way of 
life is no less than a choice between life and death — and God 
urges His people to choose life! 

15. yjsvnKi nirarrn^i aiurrnK 1 } D'UjrrnK — The life and the 
good , and the death and the euii. R' Yochanan said of this verse: 
From the day that God made this declaration, goodness and 
evil did not emanate from His mouth; rather, evil comes of its 
own accord to one who does evil, and good comes to one who 
does good (Rashi to Lamentations 3:38). 

19. yjKivrvu — Heaven and earth. Heaven and 

earth exist eternally, so that whenever Israel may sin, the wit¬ 


nesses will be available to testify that the people were warned 
of the consequences. Alternatively, God wants Israel to draw 
a lesson from heaven and earth. Heaven and earth are not 
rewarded or punished, but they never deviate from the func¬ 
tions God ordained for them. Should not Jews, who are re¬ 
warded for performing the commandments, be zealous in ful¬ 
filling God’s will? (Rashi). 

D«na rnn^l— You shall choose life. The Torah stresses that the 
choice of life is not only for the benefit of the one making the 
choice, but also so that his offspring shall live. This implies that 
one should choose in such a way that one’s offspring as well 
will be inspired to follow the Torah. If a person obeys the 
commandments half-heartedly or with the attitude that they 
are a heavy burden, his children will naturally be reluctant to 
obey them. But if he studies the Torah and carries out its 
precepts with joy and pride, his example will carry over to 
others ( R‘ Moshe Feinstein). 

20. 'rrn£ Pi^riK^ — To love Hashem . The Sages teach that one 
should study the Torah without any ulterior motive, such as a 
desire that he be honored as a rabbi. By definition, love of 
someone means that one cares only to be attached to the 
object of one's love, without any selfish concerns. Since the 
way to achieve love of God is by studying the Torah, such 
study must be purely for the sake of the Torah, not because 
it can lead to personal benefit of any sort. Someone who stud¬ 
ies the Torah with other motives loves himself, not the Torah, 
and therefore will not come to love God (Maharal to Nedarim 
62a). 

.pa'D V'aab .D'piDD '» — This Masoretic note means: There 
are 40 verses in the Sidrah, numerically corresponding to the 
mnemonic 

The mnemonic means “His heart,” because the entire 
Sidrah , with its call for repentance, shows God’s heartfelt love 
for Israel (R' David Feinstein). 
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PARASHAS VAYEILECH 


31. 

•+$ Moses takes leave. After Moses sealed the new covenant 
with all members of the nation (29:9-11), they left him and 
returned to their homes in the Israelite camp. Then, Moses 
went from his own dwelling near the Tent of Meeting and 
walked through the camps of all twelve tribes to bid farewell 
to his beloved people ( Ramban ), and to console them over 
his impending death, so that their sadness over his departure 
would not cloud their joy in having sealed the covenant 
(Sfomo ). 


Moses knew that this was the last day of his life, because, 
as the Zohar teaches, the most holy and righteous people are 
sensitive to spirituality, and are able to tell when the soul 
begins to ebb away from the body (Or HaChaim ). 

1-6. Moses encourages the people. He informed Israel that 
they were about to enter the Land without him, and he urged 
them to trust in God’s help, for they would triumph without 
him as they had with him. 

2. nVn — Today. That day was Moses’ birthday; on that day 
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1 oses went and spoke these words to all of Israel. 2 He said to them, "I am a 
hundred and twenty years old today; I can no longer go out and come in, for Hashem 
has said to me, You shall not cross this Jordan. ' 3 Hashem, your God — He will cross before 
you; He will destroy these nations from before you, and you shall possess them; Joshua — he 
shall cross ouer before you, as Hashem has spoken. 4 Hashem will do to them as He did to Sihon 
and Og, the kings of the Amorite, and their land, which He destroyed, 5 and Hashem gave them 
before you; and you shall do to them according to the entire commandment that I have 
commanded you. 6 Be strong and courageous, do not be afraid and do not be broken before 
them, for Hashem, your God — it is He Who goes before you, He will not release you nor will 
He forsake you. ” 

7 Moses summoned Joshua and said to him before the eyes of all Israel, “Be strong and 
courageous, for you shall come with this people to the Land that Hashem swore to giue them, 
and you shall cause them to inherit it. 8 Hashem — it is He Who goes before you; He will be with 
you; He will not release you nor will He forsake you; do not be afraid and do not be dismayed. ” 

9 Moses wrote this Torah and gave it to the Kohanim, the sons of Levi, the bearers of the Ark 
of the covenant of Hashem, and to all the elders of Israel. 

10 Moses commanded them, saying, “At the end of seven years, at the time of the Sabbatical 
year, during the Succos festival, 11 when all Israel comes to appear before Hashem, your God, 


he was born and on that day he would die (Rashi). Part of his 
consolation was that he was very old and his time had come 

{Sfomo ). 

Kia^i nx xb my banned — lean no longer go out and come in. 
Moses did not mean to say that old age impeded him, for the 
Torah testifies that he was still vibrant (34:7). Rather he 
meant that he could no longer lead them because, as he went 
on to say, God had forbidden him to accompany the nation 
across the Jordan (Rashi). According to Ibn Ezra , Moses 
meant to say that he was too old to lead them in war, but he 
assured them that it made no difference who their leader 
would be, for God Himself would destroy the enemy. 

3. Moses made it clear that God Himself would go before 
them and annihilate their enemies. True, Joshua would be 
their leader, but the true power would be God’s; Joshua’s 
presence would be with them in fulfillment of God’s com¬ 
mand, not because he had any independent power of his own 
(Sfomo). 

5. nnb arptyyi — And you shall do to them , i.e., destroy their 
idols and monuments (Ibn Ezra ), as Moses had commanded 
them many times (see 12:1-3). 

7-8. Moses charges Joshua. To add to Joshua’s prestige, 
Moses charged him in the presence of the nation, telling him 
that he would lead them. Moses urged him to be courageous 
and announced that he would apportion the Land to the 
people. 

7. njn DyrrnK man nriK *a — For you shall come with this 
people. By saying that Joshua would come with the people, 
Moses implied that Joshua should be first among equals, 
meaning that Joshua would share leadership with the elders, 
and defer to them. In verse 23, however, God said otherwise. 


He instructed Joshua to bring the nation into the Land, 
meaning that he must be a strong and decisive commander, 
for a generation cannot have more than one leader (Rashi). 

Or HaChaim clarifies that Moses did not intend to make 
Joshua subservient to others. Rather, having said that God 
Himself would bring them into the Land, Moses now implied 
that Joshua would come there without any need to fight. But 
since his statement could have been interpreted to diminish 
Joshua’s authority over the elders, God clarified that he 
would be the supreme temporal authority. 

9. Moses continued to prepare the people for his departure. 
After turning the leadership over to Joshua, he assured that 
the Torah would be transmitted faithfully and accurately to 
future generations. He wrote the entire Torah, from the be¬ 
ginning of Genesis to this point (Ramban), and handed the 
scroll to the Levites and elders, for they would teach the 
nation and guarantee that the Torah would never be forgot¬ 
ten by the Jewish people. 

10-13. Hakhel/The king reads to the entire nation from 
Deuteronomy. Once every seven years — on the first day of 
Choi HaMoed [Intermediate Days] of Succos that followed 
the Sabbatical Year — the entire nation was commanded to 
come together at the Temple to listen to the king read to 
them from Deuteronomy. He read from the beginning of the 
Book to the end of the first paragraph of the Shema (6:9), the 
second paragraph of the Shema (11:13-21), and 14:22- 
20:69. These passages are all on the general subject of alle¬ 
giance to God, the covenant, and reward and punishment. 

The reason for this commandment is that the primary 
foundation of Jewish life is the Torah, and through it Jews 
are distinguished from all other nations to enjoy the highest 
possible spiritual pleasure. This being so, it is fitting that all 
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Israel — men, women, and children — should come to¬ 
gether to hear it read as a national affirmation that the 
Torah is our foundation, majesty, and splendor ( Rambam, 
Hil Chagigah 3:3; Chirtuch 612). 

12. tpptfi — And the small children. Why were the young 
children present? To give reward to those who brinq them 
(Rashi). 

The Talmud relates that the mother of one of the Mish- 
naic Sages used to bring his cradle to the study hall, so that 
he could absorb the sounds of Torah study from infancy. In 
modern times, it has become acknowledged that the time to 
inculcate values in children is from their earliest youth, and 
especially by the example of parents and others who sin¬ 


cerely strive for the ideals they preach. Thus, for bringing 
their children to Hakhel , parents deserved to be rewarded, 
for they demonstrated that the Torah is precious to them. 

tpai — And your stranger, i.e., a non-Jew who observes the 
Moahide laws. Although he is not bound by the command¬ 
ments of the Torah, he should attend Hakhel and perhaps he 
will be inspired to inquire into its significance (see above) 
and be inspired to convert (Ibn Ezra). 

Although the word “U often refers to a convert to Judaism, 
Rabbi Yaakou Kamenetsky shows that in this case Rambam 
and probably Ramban agree with Ibn Ezra's interpretation 
that non-Jews should participate in Hakhel. He comments 
that this is clearly not a commandment on the gentile, for if 
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in the place that He will choose, you shall read this Torah before all Israel, in their ears, 12 Gather 
together the people — the men, the women, and the small children, and your stranger who is 
in your cities — so that they will hear and so that they will learn, and they shall fear Hashem, 
your God, and be careful to perform all the words of this Torah. 13 And their children who do 
not know — they shall hear and they shall learn to fear Hashem, your God, all the days that you 
live on the land to which you are crossing the Jordan, to possess it. ” 

14 Hashem spoke to Moses, “Behold, your days are drawing near to die; summoR Joshua, and 
both of you shall stand in the Tent of Meeting , and I shall instruct him ." So Moses and Joshua 
went and stood in the Tent of Meeting. 

15 Hashem appeared in the Tent, in a pillar of cloud, and the pillar of cloud stood by the 
entrance of the Tent. 16 Hashem said to Moses, “Behold, you will lie with your forefathers, but 
this people will rise up and stray after the gods of the foreigners of the Land, in whose midst it 
is coming, and it will forsake Me and annul My covenant that I have sealed with it. 17 My anger 
will flare against it on that day and I will forsake them; and I will conceal My face from them and 
they will become prey, and many evils and distresses will encounter it. It will say on that day, 
7s it not because my God is not in my midst that these evils have come upon me ?' 18 But I will 
surely have concealed My face on that day because of all the evil that it did, for it had turned 
to gods of others. 19 So now, write this song for yourselves, and teach it to the Children of Israel, 
place it in their mouth, so that this song shall be for Me a witness against the Children of Israel. 


it were, there would be eight Noahide laws, not seven. 
Rather, it is a commandment on Jews to encourage resident 
gentiles to attend ( Ernes L'Yaakou). Jews never force con¬ 
version upon gentiles, nor do they even encourage it, but 
this commandment demonstrates the obligation for Jews to 
behave in a way that will bring credit upon Israel to such a 
degree that onlookers will be inspired to join them. 

17-18. These two verses begin with God’s wrath and the 
concealment of His countenance because of Israel’s sins. 
Then, after Israel acknowledges that its suffering was 
caused because God removed Himself from their midst — 
which would seem to be the sort of repentance that should 
inspire God’s mercy — strangely, God says again that He 
will conceal Himself from them. In fact, Rashi (Isaiah 8:17) 
says that this is the harshest of all prophecies; it is softened 
only by verse 21, which promises that, no matter what, the 
Torah will not be forgotten by Israel. 

The question remains, however: Why will God continue to 
conceal Himself after Israel has repented? Ramban explains 
that Israel’s declaration of verse 17 falls short of genuine 
repentance, because even though they acknowledge their 
guilt, they are not yet ready to confess and repent whole¬ 
heartedly. Nevertheless, God will respond favorably, be¬ 
cause verse 18 does not speak of new suffering; however, He 
will conceal Himself in the sense that He will not reveal the 
impending redemption, and Israel will have to have strong 
faith that God will never reject them entirely (see Leviticus 
26:44). The complete redemption must await confession 
and complete repentance, as in 30:2. 

Sfomo comments that in verse 17 Israel despairs, feeling 
that it has failed God so grievously that even prayer and 
repentance are useless. But God says no. He will never let 
Israel fall. He will always protect His people, but His Pres¬ 


ence will be concealed, i.e., there will be times when Jews 
feel that God has disappeared, but He is always present, only 
concealed. 

Homiletically, R'Bunam of Pschis’cha comments that the 
sin of verse 17 is Israel’s statement that God is not among 
them. No Jew ever has the right to feel that God has 
deserted His people! 

19-30. The Torah as testimony. God commanded Moses 
and Joshua to write the Torah and to teach it to the people, 
and to place the scroll at the side of the Ark. Times would 
come when the masses would forsake the Torah and be 
drawn after the cultures of the surrounding societies, but 
that written Torah would remain as a constant reminder of 
Israel’s roots and the unchanging focus of its devotion. 

19. nK>rr rnntfn — This song, i.e., the next Sidrah, Haazinu 
(Rashi). Haazinu is called a song because Jews always chant 
it and it is written in the form of poetic verse (Ramban ). This, 
however, does not explain why God ordained that its con¬ 
tents be a song. Rabbi Gedaliah Schorr explained that "song’’ 
implies the concept of harmony, in that people recognize 
that all elements of the universe fuse in carrying out God’s 
will, just as all the notes in the score of a complex song, all 
the instruments of an orchestra, and all the voices in a choir 
join in harmonious cooperation to create a song, as op¬ 
posed to the disjointed noise that results from the failure of 
the notes, instruments, and voices to harmonize properly. In 
Haazinu, Israel is shown how all parts of Creation respond 
harmoniously to the sins and good deeds of God’s people. 

Ramban notes that the commandment to write |i3n3] is in 
the plural, referring to Moses and Joshua, but the com¬ 
mandment to teach it is in the singular, and the actual 
writing was done only by Moses (v. 24). He explains that as 
Moses wrote, Joshua stood at his side, watching and read- 
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ing aloud. Although both of them were to teach — and after 
this day the responsibility to do so passed to Joshua — 
Moses was the primary teacher as long as he was alive, 
because the nation would accept his teachings more readily 
than anyone else’s. 


*•5 Writing a Torah Scroll. The Sages derive from this verse 
that every Jew is commanded to write a Torah Scroll, a 
commandment that can be fulfilled by writing a single letter 
of a complete scroll. Because the lack of even one letter 
renders a scroll invalid, the writing or correcting of a single 
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20 "Fori shall bring them to the Land that I swore to their forefathers, which flows with milk and 
honey, but it will eat, be sated, and grow fat, and turn to gods of others and serve them, it will 
provoke Me and annul My covenant. 21 It shall be that when many evils and distresses come 
upon it, then this song shall speak up before it as a witness, for it shall not be forgotten from the 
mouth of its offspring, for I know its inclination, what it does today, before I bring them to the 
Land that I have sworn. ” 22 Moses wrote this song on that day, and he taught it to the Children 
of Israel . 23 He commanded Joshua son of Hun, and said, “tBe strong and courageous, for you 
shall bring the Children of Israel to the Land that I have sworn to them, and I shall be with you. ” 
24 So it was that when Moses finished writing the words of this Torah onto a book, until their 
conclusion : 25 Moses commanded the Levites, the bearers of the Ark of the covenant of Hashem, 
saying, 26 4 Take this book of the Torah and place it at the side of the Ark of the covenant of 
Hashem, and it shall be there for you as a witness . 27 For I know your rebelliousness and your stiff 
neck; behold! while I am still alive with you today, you have been rebels against God — and 
surely after my death . 28 Gather to me all the elders of your tribes and your officers, and I shall 
speak these words into their ears, and call heaven and earth to bear witness against them . 29 For 
I know that after my death you will surely act corruptly, and you will stray from the path that I 
have commanded you, and evil will befall you at the end of days, if you do what is evil in the eyes 
of Hashem, to anger Him through your handiwork. ” 

30 Moses spoke the words of this song into the ears of the entire congregation of Israel, until 
their conclusion. 

THE HAFTARAH FOR VAYEILECH APPEARS ON PAGE 1204. 

When Nitzavim and Vayeilech are read together, the Haftarah of Nitzavim, page 1202, is read. 


letter is tantamount to completing the entire scroll (Ram* 
bam, Hit. Sefer Torah 7:1). According to some, the purchase 
of books expounding on the Torah constitutes fulfillment of 
this commandment (Chinuch 613; Rosh). 

It is noteworthy that this is the last of the six hundred and 
thirteen commandments, for the climax of them all is to 
record and know them, so that they can be fulfilled and 
passed on to succeeding generations. 

21. lint rn^n iib — For it shall not be forgotten from 
the mouth of its offspring. Despite the starkness of the 
prophecy that Israel will slide into sin and provocation of 
God, there is this comforting promise that the Torah will 
never be completely forgotten (Rashi). History shows over 
and over again that there was a resurgence of Torah study 
after times when it seemed as if its decline was irreversible. 

23. loan nnx — You shall bring. See notes to verse 7. This 
implies that if Joshua would take the personal initiative in 
leading the nation, God would be with him; but if he sat back 
and relied on others, he would not have Divine assistance 
(Rashi to Joshua 7:10). 

24-26. Above (v. 9), Moses was commanded to write the 
Torah, but he was not told where to place the scroll. Then 
God transmitted to him the last three chapters of the Torah, 
beginning with the song of Haazinu, so that when he wrote 
the entire Torah until its conclusion (v. 24), he wrote and 
taught them, as well. Then he was told to give the Torah to 
the Levites for placement next to or in the Ark (see Rashi to 
v. 26), to assure that no one would ever be able to add to, or 
subtract from the Divine text ( Ramban ). Thus, after com¬ 


manding that every Jew participate in the writing of a Torah 
Scroll, God made sure that the text of the Torah would 
remain sacrosanct; that even if people were to disobey the 
Torah, no one would be able to falsify what the Torah says. 

27. Dl«n D3»py *n ’j*iiya — While I am still alive with you 
today. The words with you and today seem to be unneces¬ 
sary. Or HaChaim explains that Moses said today simply to 
reiterate that he was speaking on the last day of his life. As 
for with you, he alluded to the concept that the righteous 
are considered to be alive in the spiritual sense even after 
their death (Berachos 18a), so that he qualified his words by 
saying that though he would live eternally through his 
teachings, he was now speaking only of his physical pres¬ 
ence with you. 

29. linmpn nmfFri;) nrj* — A/ter my death you will 
surely act corruptly. Although Moses predicted that the 
national corruption would begin as soon as he died, Scrip¬ 
ture testifies that Israel remained righteous for as long as 
Joshua lived (Judges 2:7). This shows that a teacher loves 
his student like himself, so that Moses felt that he was still 
alive as long as Joshua lived (Rashi). 

••5 rr'iaiK .D’piDD 'V — This Masoretic note means: 
There are 70 verses in the combined Sidros Nitzavim and 
Vayeilech (which have 40 and 30 verses respectively), nu¬ 
merically corresponding to the mnemonic rr'aiK. 

Both Sidros are calls for repentance, so the mnemonic, 
which means “Mg Lord is God" combines them. So, too, 
they contain the commandment of Hakhel , which joins the 
nation under the Lordship of God (R’ David Feinstein). 




t‘k / 


anan aao / noo 


DlbpjIK 

KyiN yntym Vtoki k;bV vpygK 

’JS^K K1UQ3 QP3’3 r’as i- ia i n 

Kira ’nns nnra *6u3 baprn 
h Ku/ipbn ’tPO"pi riK^vn by yatpn 
K]K ’H KDW3 nKi :K3tyy by 

Kmpn-i :Kjnb$ nnp Krna") inn 
Krn nnni'K bn n* ’rmniy pabwi 
Kb nbiy Trtnnjp Kjjp’nip KnbK 
ibmin n :Kin umppi ’?n DIE l 1 ? P93 
Kniyp 5 ? inbp h Kmp nb Kb jinb 
nhi rimnWKi Tinniy tou/kh kti 

▼ • * : t ■ : " : tt 

ib’qpn K$y K7 pbm jirtK « anp 
tjuk Kin Kbo in^nn Kb} KmniK 
nnnKr ^jpPKi lyipy Kin nbn ^ki 

Til T1 mtpn bnnpK K)?by 1P1 p?v 


lanxn nuns 

PB-nnK pxn ynu/ni 

TniaK ‘jds 

a- ▼ : v- - r ■ 

atwr^y o’a'aiai 

: 1 JT 6 i 6 ‘jTl 1311 

I" I’* VI J T 

usu/n vaiT^a ’s 


IT T 


t r 


:Kin “itt/i p’ly 

i ».tt: I r ” 

:^r6nai u/py in 
D3n K 1 ?! ^33 DV 

AT T J : (.TT J“ 

}fc/y Kin 

liv: i :r J : it ; 

iir-fi niatf un 


rn3iKi o’DiPn wwn K 

’rip 1 ? “iDD 3 tfijn a 

wpT’by Qn’ytpa 

K“pK mrp DIP ’3 a 

ATI: v v y \j• 

i^vd D’nn niyn n 

t: it r t - 

Viy i’ki miDK bn 

v t l t' : t v: <■• 

ddid van k 1 ? i b nmy n 

AT tt t v. y j” 

rud-tam 'mn* 1 ^ n , 

*_ p 

^jp ^’ 3 K xin-Kibn 

□‘iiy niD’ i3t » 

▼ j : : 



TI3T ‘ 71 * 

na»n fom 
nrayy 1 ? 


■»3U/ 




D’np ’3 f |’73 of) P h' 3» f)lP <|0C3 W ,1)^7 H31» b» PDrOID 6»3nw pm 
obiwn pf) 7Pf)»c d w » 6 i ,630 otori opp7J o’pnJb obcb .naittK Sk :i5dd 
obi »3 opp 75 73 C oto omnb <|6 .biy ]^ki :(rt nDD) n 37 p 6 |» 6 b wd 
. opb 7 cn ’167 pi ,\>»7 p 6 w’bu o’pnJn bp .Kin pny :(oo prp 
,wir)pp .'«i 17 nnu) (n) :(ow ipnbb nfroi 6 ip 7Pi Pin 3 P »p» pnJ 
ma :om» f)m ipmtPC pppcpi ,vp v )3 .ottitt ran :p»b 6b ppb ii’3P 
i »3 (pc npo) bpi»m oip» .urpy in :i»m 6 bi p»p 103 be om» .o»itt 
PIClpPI P 1 »ip» PO’CC P 7 bip P 5 C» pcb 31 (P:J P 3 ’») icp»’ pppp bp p 6 i 

ipi 6 I’P’pm ipi 6 pb7nc PfP bmpp ,j"«bmpip)6 .binbnsi :(.d pbin) 

07 » 7 f) (p»:y 6 ppo) pppy wp pibippp pi 3 »pp |» .^nbriD :b’ 7 JP Pi 3 » 3 D 
.nKt if 7 ttan *n 7 n (i) :(w:r o»pb» oupp) b:bjp ( 6 ’:nb o»bPP) ppppd (oo 

P 131 P 0 bP 3 03 b 3 ’P’PCl 03 » PPD’b 17’3 C’C 0 P 610 Pb ’31 PP’P jicb 

pnbi)? p 6 p3Pb .oarr k^i :(oo oob ocpp p 6 ippcc ay :(pc odd) 
]p3 ]))pc (oo ]6)pc .y? t» 3 k Kin Ki^n :(oo ppobi 3’P’Pb n*3 cm 
:pi»i 63 p»i 6 ."jtyy Kin :p>pp o’» b33 ])ppc ,PpfP p63i ombpp 
pp f omb» op»i o» 6’35 op» owp opp f pi D’D3 o’p bP3 jp np6 .^uian 
ID’PPPC DOIC673 PCP P» .D^W Tlltt’ 1131 (T) :(0C) 13 obp bPPC 
Di)’pi6 ’» op’bs q»bpc ci)6 717 .nni in maw lan :(m oo 105b 

7171 717 PDC D ’3 , 73 PC b» OP 33 b OPP) 6 b , 7 P 6 737 .OPPCC bl 3 PP 7171 
:(oo 63 P obippi p’cpp Pin 1 opb bmapbi opb 3 mmb nm cm , 63 Pb 7 ’PPb 


pc ,7373 OHP 0P6 VPP1 ,b67C'3 0P3 P7PP ’)6c .D’ttWn lanKn (K) 
omc 0P3 7 ’pp pnbi .J76 p ppcpi pi (p»:b bmb) onn vpp op 6 c opb ’P7n6 
i)»bn i)b3p 6b b67C’ nn6» 06 ,pn 06 7P»b ,0717C3 06 pc» 7n6 ,p6i 
.obmb om”p opc o» 7» ,p6i omc 0P3 7mp pmb ,oc’PPni 63»» P’73P 
omepi Pbi3» jpp J76s">i p’ 7 p jpp jpap ,07PC dpo ohdp 1613 ’ ipp 06c ,7ini 
p»p» 6bi omep p 6 7bni ,pbpp ohpp v ops p’pp i3 m pp* 061 ,obp dp’ 
’7’ br> (00 P7Pn 0P7361 p"n6i (p: 6’ bmb) Pbi3’ p 6 jpp 6b pp76pi 7pn 
7ni6 06c ,vp»pc P17PP 6 ’P ir .mpb nona tjnyi (a) :(ic nco) pi»i 6 p 
, obi»b o”P 6 ipc PfP 7onp ,obmb o m p 6mc b67Pb mpac P7iP ,03033 
(pp:ab |bpb) bp mon 1 pi ,cfw peb .qnyi :(oo 7om bp omcp id 7»’ 7 c 6 p 
o»3b» 13 c» 7pnpc mb .13 omne bppe .boa bin :(30P7 o’bpp) )C7 ]m»7’ 
:(oc ’73D) j” 6bn 1713 p’pc mi om77 mbip ]up ,[13 ombn 0 6"d] pi’73b 
pipi7p pn ,6700 mnp ,i»U7PP (n:nnp O’bpp) p7»d nn peb .an^ywa 
»73D) pnoib p 6 pb7an P7iP n37 <|6 opi 6 pb7ani omcop p 6 pp’rno ibbp 
p67 pop ,3»37 67pp jpp P7vc oc bn ,’b p67)i ,7Pn mm .nm^anai :(oc 
:p7m PDipn J76 p ppmo ,j" , 7376 .kwt :(p: 6 p Pm673) pep P317 7n6 
.KipK 'n nw *a U) :3CP 'np inbnb pm pn bpi ,3CP ’np 7nf) nbp .awy 
7mr6i 67p6cp (map 67pm J76 p b61613P m mp ,7 c6p pcb3 cncn m np 
7i3P oc 1173 pamc nn6 |6 p» .me 13731 wnbKb bma lan op6 /p oc 
6 ipc s>"r>6 .ibys oi»n myn (7) :(:fn poop) C7pn3C PP73 7 p 6 mipbn 


PARASHAS HAAZINO 


32. 

This is the “Song” of which Moses spoke in the previous 
chapter. In it, Moses called heaven and earth to bear witness 
to the calamities that will befall Israel if it sins — and the 
ultimate joy that will come with the final redemption. 

Since the nature of a song is to express recognition of the 
total harmony of Creation (see 31:19), it often mixes past, 
present, and future, for everything is revealed to the prophet 
as a total reality in which there is no conflict, and in which 
future and past events are not only in harmony, but clarify 
one another. Thus, everything is melded as if it were all 
happening at the same time ( R ’ Gedaliah Schorr). 

1. irNjrt — Giue ear, O heavens. To testify that he was 

warning Israel, Moses wanted witnesses that would outlive 


his and later generations; otherwise, who could reproach the 
Jews of the future if they were to deny that they had ever 
accepted the covenant? Therefore Moses appointed heaven 
and earth, wKich are eternal. Furthermore, if Israel were to 
be found guilty of violating the covenant, these witnesses 
would take the lead in administering the appropriate punish¬ 
ment, for the heaven would withhold its rain and the earth 
would withhold its produce (Rashi; Ibn Ezra). 

2, inpb — My teaching. The verb npb means to take. This 
word is used to refer to teaching because the subject matter 
is meant to be taken by the student from the teacher ( Ibn 
Ezra ). 

Moses asked that his teaching, the Torah, penetrate the 
nation like life-giving rain and like the dew that is even more 
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32 1 ive ear, O heavens, and I will speak; and may the earth hear the words of my mouth. 

The Song 2 May my teaching drop like the rain, may my utterance flow like the dew; 

of Moses ///ce storm winds upon vegetation and like raindrops upon blades of grass. 

3 When I call out the Name of Hashem, ascribe greatness to our God. 

4 The Rock! — perfect is His work, for all His paths are justice; 

a God of faith without iniquity, righteous and fair is He. 

5 Corruption is not His — the blemish is His childrens, a perverse and twisted generation. 

6 Is it to Hashem that you do this, O vile and unwise people? 

Is He not your Father, your Master? Has He not created you and firmed you? 

7 Remember the days of yore, understand the years of generation after generation. 


welcome than rain, because it never inconveniences anyone, 
as rain sometimes does. Storm winds give strength and life 
to vegetation, and, similarly, the struggle to master the 
Torah makes its students grow ( Rashi ). Moses wanted his 
words of Torah to penetrate the nation and make it fruitful, 
like rain and dew that are always productive ( Ibrt Ezra). 

To learned people who can absorb much knowledge, the 
Torah’s wisdom is like pelting, penetrating rain, and like 
powerful storm winds; to others who can understand only 
bits and pieces of its vastness, the Torah is like dew and 
gentle raindrops, even small amounts of which do much 
good ( Sfomo ). 

3-4. When I speak of the great deeds of God and His kind¬ 
ness to you, and also of the punishments He inflicted upon 
you because of your misdeeds, ascribe greatness to Him, i.e., 
acknowledge that His ways are just and always according to 
what you deserve ( Rashbam ). 

According to Sfomo, 11 When I call out... "is an expression 
of prayer. Speaking to all future generations, Moses asked 
that when, during the course of the Song, he would pray for 
the ingathering of the exiles, his listeners should not react 
with hopelessness, saying that the God who punished Israel 
had become their permanent enemy. No. They should rec¬ 
ognize from the Torah that He is an unchanging Rock, 
Whose word is true and Whose prophecies of eventual re¬ 
demption will come true, even though He made Israel suffer 
for its misdeeds. 

From this verse, the Talmud derives that a blessing is 
recited before Torah study ( Berachos 21a); that when three 
or more people eat together, one calls upon the others to 
join in reciting Grace After Meals; and that when God’s 
sacred Name was uttered in the Temple, those assembled 
there were to respond aloud nyi imnbp ^n;j, 

Blessed is the Name of His glorious kingdom for all eternity 
{Taanis 16b). 

4. D*ttn — Perfect is His work. Despite God’s infinite 
strength, His judgment is exact and fair. He rewards the 
righteous, even though their reward may be slow in coming, 
and He rewards even the wicked for whatever good they may 
do (Rashi). 

This verse is the introduction and the theme of the moving 
prayer recited when a departed one is brought to burial. The 


prayer expresses acceptance of God’s judgment and pleads 
for mercy on the living. The term perfect refers to the article 
of faith that the totality of God’s work — the infinite combina¬ 
tion of good fortune and failure, happiness and sadness, joy 
and tragedy — is a harmonious whole, even though human 
intelligence is incapable of understanding how all the pieces 
of God’s puzzle fit together. 

5. ih nn# — Corruption is not His. True, there is evil and 
corruption in the world, but God does not cause it. People, 
not God, are at fault (Rashi). 

OrHaChaim (see also Ramban) renders When [Israel] acts 
corruptly against Him, it is their own blemish, [because they 
proclaim themselves to be] not His children , whereas when 
they do His will, God lovingly calls them His children. 

6. nxtnbjpAn 'nb n — Is it to Hashem that you do this. Moses 
asks incredulously how Israel could have been so pile and 
unwise as to sin against God, Who did everything for them. 
How could they be so ungrateful? They were uile in their lack 
of gratitude and unwise in not considering the dire conse¬ 
quences of rebellion against God (Rashi). 

7-9. A sketch of history. Moses continues his theme that 
the sins of Israel represent shortsightedness as well as inex¬ 
cusable ingratitude. He urges them to reflect upon the past, 
to inquire of people who remember and understand history, 
who know how God regulated the course of the world ac¬ 
cording to the needs of the Jewish people (Ramban ). 

According to Sfomo, the rest of the Song involves five 
sequential, historical themes: (a) God created the world so 
that all nations would join in achieving His goal; when they 
failed to do so, He chose Israel for this mission; (b) He gave 
Israel a Land where they could serve Him in joy and prosper¬ 
ity, but they ungratefully rebelled; (c) because of this, they 
deserved to be destroyed, but in order to avoid a desecration 
of His Name, God was merciful and only exiled them; (d) at 
the End of Days, they will be redeemed; (e) Moses described 
the redemption and described how the enemies of Israel will 
be punished. 

7. Vlj-V! ...D^V nlttj — The days of yore... generation after 
generation. At the core of much human error is a lack of 
perspective. Most people refuse to believe that the past is 
relevant to them, and they suffer for this foolish myopia. 
Moses pleads with Israel to take counsel with those who have 
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Ask your father and he will relate it to you, and your elders and they will tell you. 

0 When the Supreme One gave the nations their inheritance, 
when He separated the children of man, 

He set the borders of the peoples according to the number of the Children of Israel. 

9 For Hashem’s portion is His people; Jacob is the measure of His inheritance. 

God's 10 He discovered him in a desert land, in desolation, a howling wilderness; 

Kindness f-j e encircled him, He granted him discernment, He preserved him like the pupil of His eye. 

to Israel 1 , was aR ea g[ e aroU5 / n g its nest, hovering over its young, 

spreading its wings and taking them, carrying them on its pinions. 

12 Hashem alone guided them, and no other power was with them. 

13 He would make him ride on the heights of the Land 

and have him eat the ripe fruits of the fields; 

He would suckle him with honey from a stone, and oil from a flinty rock; 

14 Butter of cattle and milk of sheep with fat of lambs, rams born in Bashan and he-goats, 

with wheat as fat as kidneys; and you would drink blood of grapes like delicious wine. 

15 Jeshurun became fat and kicked. 


experience and perspective. Generation after generation 
were brought down for their sins of immorality, greed, or 
aggression. Does Israel think it will be different? 

8. ’33 M3 nnpna — When He separated 

the children of man... according to the number of the Children 
of Israel. After the Flood, when all people who survived lived 
together and tried to build the Tower of Babel ( Genesis 11), 
God decided to scatter them. He divided them into seventy 
languages and separate nations, corresponding to the num¬ 
ber of the Children of Israel, i.e., the seventy members of 
Jacob’s family who would later descend to Egypt ( Rashi ). 
The connotation is that when the nations at large forfeited 
their opportunity to be the bearers of God’s mission for 
humanity, He substituted Israel for them and made the 
number of Jewish families parallel to the number of primary 
national groups. This illustrates that God ordered history in 
consonance with the needs of Israel, for it stands to reason 
that if Jews were to be the ones who would carry out God’s 
designs for history, the conditions of human experience 
should enable them to do so. As the next verse explains, 
Israel — His people — is God’s portion on earth. 

9. in^m ^317 — Jacob is the measure [lit., rope] of His 

inheritance. Ropes were used to measure a plot of land, so 
that the word rope came to be synonymous with the plot 
itself (Ibn Ezra). Thus, Jacob’s family is God’s inheritance. 

A rope, twisted of many strands, is stronger than any of 
the individual strands. Therefore, the Patriarch Jacob is 
singled out as God’s rope, because he combined the 
strengths of Abraham and Isaac with his own (Rashi). 

10-14. God f s kindness to Israel. Moses recounts the 
Divine kindnesses that should have made Israel eternally 
grateful. 

10. — In a desert land. God discovered Israel’s 
loyalty during the forty years in a desert land , for despite 
their lapses recorded in the Torah, the nation proved its 
worthiness (Rashi). 


inaalO 1 — He encircled him. In the Wilderness, God sur¬ 
rounded Israel with clouds of glory and protection, and with 
the banners of the tribes and their formations. He granted 
them the discernment and wisdom of the Torah, and pre¬ 
served them in the dangerous conditions of the Wilderness 
(Rashi). 

11. nuM? — Like an eagle. The Torah uses the simile of an 
eagle to describe God’s loving care of Israel, like an eagle 
tenderly sheltering and ministering to its young. 

12. na 'H — Hashem alone. Unlike the rest of Creation, 

r * 

Israel was not placed under the stewardship of angels; God 
Himself guides Israel (Ramban). 

13-14. According to Onkelos, the general theme of these 
verses is that God would bring the Jews into the Land and 
enable them to defeat its rulers and enjoy the lavish booty of 
the conquest. In this vein, he interprets the similes of these 
verses as poetic references for the defeated cities, 
fortresses, and kings, and their respective riches. 

Rashi and other commentators interpret the verses ac¬ 
cording to various Midrashic references to the amazing 
bounties of the Land’s agricultural riches and its flourishing 
livestock. 

15-18. Prosperity brings dissolution. Good fortune is a 
serious challenge to a nation s moral standing, for people 
are prone to indulge their lusts when they have the re¬ 
sources to do so. Israel failed the test. 

15. — Jeshurun became fat. This is the first time 

in the Torah that Israel is described with the august title 
Jeshurun, from upright , straight, just, meaning that it 

does not deviate from the high standards demanded by 
God. Having come into the Land and enjoyed God’s loving 
gifts, Israel was at the height of its calling — but too much 
prosperity led to its downfall. Even Jeshurun is in danger if 
it succumbs to its desires (R' Hirsch). 

When the nation’s elite pursued physical pleasures — 
growing fat, thick, and corpulent — the outcome was that the 
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1105 / DEVARIM/DEUTERONOMY 


PARASHAS HAAZINU 


32 / 16-26 


Prosperity You became fat, you became thick, you became corpulent — 

Brings and it deserted God its Maker, and was contemptuous of the Rock of its salvation. 

Dissolution 16 jfr e y would provoke His jealousy with strangers; 

^ The t they would anger Him with abominations. 

Worsens 17 They would slaughter to demons without power, gods whom they knew not, 
newcomers recently arrived, whom your ancestors did not dread. 

18 You ignored the Rock Who gave birth to you, and forgot God Who brought you forth. 
God’s 19 Hashem will see and be provoked by the anger of His sons and daughters, 

Wrath 20 an d He will say, 7 shall hide My face from them and see what their end will be — 
for they are a generation of reversals, children whose upbringing is not in them. 

21 They provoked Me with a non-god, angered Me with their vanities; 

so shall I provoke them with a non-people, with a vile nation shall I anger them. 

22 For fire will have been kindled in My nostrib and blaze to the lowest depths. 

It shall consume the earth and its produce, and set ablaze what b founded on mountains. 
23 1 shall accumulate evib against them, My arrows shall I use up against them; 

24 bloating of famine, battles of flaming demons, cutting down by the noontime demon, 
and the teeth of beasts shall l dbpatch against them, 

with the venom of those that creep on the earth. 

25 On the outside, the sword will bereave, while indoors there will be dread — 
even a young man, even a virgin, a suckling with the gray-haired man. 

26 / had said, 7 will scatter them, 


ordinary folk deserted God and showed Him contempt. For 
such is human nature: When the great stray a little bit, the 
commoners fall into a steep decline ( Sforno ). 

16-17. The descent worsens. Israel will anger God by 
worshiping strange gods and performing such acts as 
sodomy and idolatry, which God regards as abominable. 
They will bring offerings to powerless demons, to newly 
invented gods that their ancestors never knew or scorned as 
hoaxes. 

19-25. God’s wrath. Israel’s provocations will not go unre¬ 
quited. If the people use God’s blessings to anger Him, He 
will remove the blessings and cast them to the mercies of 
their enemies. 

19. vnani van oyap — By the anger of His sons and daugh¬ 
ters. It is unusual for the Torah to specify daughters, since 
the word r»ja generally means children, and includes both 
sexes. According to Ramban, this alludes to the period 
before the destruction of the First Temple, when the women 
were the most fanatic in their pursuit of idol worship (see 
Jeremiah 44). Sforno interprets this as a reference to the 
outcome of the sinfulness described above, when the victo¬ 
rious enemies of Israel will subject both males and females 
to degradation and abuse. 

20. naarjn in — A generation of reversals. They reverse 
God’s mood from benevolence to anger (Rashi). 

□a — Whose upbringing is not in them. God raised 

them to be good, but they have so spurned His upbringing 
that it is nowhere apparent in them. Alternatively, is 
rendered as faith. At Sinai they pledged their faith to God, 


but soon afterward their faith deserted them and they made 
the Golden Calf (Rashi). 

21. DJoapK ...ijuop an — They provoked me... so shall I 
provoke them. Israel angered God by worshiping deities that 
had no power or value. Measure for measure, God will let 
them be defeated and subjugated by nations that have no 
cultural or moral worth, nations that exist solely to exact 
retribution against Israel. 

22. anri npltt — What is founded on mountains, i.e., 
Jerusalem, which is built on the Judean mountains (Rashi). 

26-31. False notions of the conquerors. Israel’s enemies 
will think that they prevailed by their own prowess, indepen¬ 
dently of God’s anger — but that will be their undoing, 
because it will cause God to intervene on the side of Israel. 

26-27. Having concluded the chilling litany of suffering 
that Jews will suffer because of their sins, God pauses. He 
said that He would scatter them and bring an end to them — 
a fate that they would deserve because of their sins. But that 
would cause the Marne to be desecrated, because the ene¬ 
mies of Israel would believe that they overcame God s 
opposition and prevailed with their own strength; they 
would never believe that they succeeded only because God 
used them as His rod. To prevent this from happening, God 
will stay their hand. 

Ramban ’s interpretation of these two verses includes a 
seminal dissertation on the course of history, as follows: 

26. on’KpK — l will scatter them. This refers to the exile of 
the Ten Tribes, who were scattered to an unknown place 
where they have never been heard from again. 
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onai icnaKQ nn»aspK — / u)itf cause their memory to cease from 
marL This is a reference to the exile of Judah and Benjamin, 
the Davidic kingdom from which today's known Jews are 
descended. Over the course of the long exile, Jews were 
regarded as insignificant, as if they had no independent 
standing as a nation worthy of note. But then, as summarized 
above, God said that He would not permit His Name to be 
desecrated by total annihilation of His people. 

Ramban explains that this does not mean that God found 
it necessary to salvage His prestige, as it were, for all the 
nations together are as nothing before Him. Rather, it means 
that God created man to know that He is the Creator, but as 
all the nations sinned, only Israel remained as His loyal ser- 


ma ,7imb ppfo emeb pp 6 3ipab ib am p 06 c ,pm f>bi ,pmbr> 

[Ufcib op) anan -pbM)] (r>:na 3vf» m m3 oab»f>f> (a:a» amp) “prW> 
ampa 6 p»» 733 ppb 7 p6 o;7p oibp>if>i .bba 13 anfn ar6 a^iama ^bfiai 
0 )p 6 m63 t> 7»6 ,oa '6 'P7»6 ,pi3’p pbpb if ayp ppbma oap) ’7DD3 

6 b 06 .7UK 37K oya wh (ia) :oa a*6 oa'ba oa»6n nnb’P f o)’6 ib'6a 
vabhai 13 abnaa abp* onmpn oab bar 061 f op’npab ombp 015 a 3*16 oaap 
'P 7133 pibpb 737 a mar ,iany naai ]D 7»6)P lan ,'3 abnao abm 6bi 
7aiK :m ipi6 .>a (na) : # iai n»7 ut 17»ki p .ibp abnao p6p na)3 
ni77i na»K fiKt i^ami omap va ib'6p .naian ona po man myy 
(?) :b67P» bp opi)»7m qmb pmpab ab dp’ .onnnK 1 ? wa^ <ua) riai 
'm onaa miy >a k? ok :b67pm t)^K i)nn .7nK tjmi na^K 
.miy i37iya *b *a (k^) :f"pba 7 w 73’b7 p)7’3 otdpi 07a» .muon 
7» nap ,ppfca oanbbbi oab 6bi 07'aoa opap paab 0’3’i6b oab am ar ba 
ppb 67 pP 3 p 71 ) ba .orbo i)»boa 6b *a ,D7i) 7^a oamb6 oiba iba’ 6b a» 
opi6 omaip i)'3»i6 vpam .o^Wa uiouki :(6 a:a amp* ;a*:ab |bab) abo 
]D3o »a (ab) :oap odd) [oab i)7a» i)7i)p na 6"o] .oab i)7a» D7i) nap 
oa’prnp mb 073f pop6 oa'6p6 mb3 ’P7 p6 ,aba»b 3om .oia: ono 
bai6 ap» 6b pimpi ma r a6«P a7P .monm :(op) aamai ono apan 

vant. If the tormenters of Israel were to succeed in destroying 
it entirely, who would remember why the world was created? 
And when historians would discover traces of Israel, the na¬ 
tions would say that it became extinct through natural 
means, not because God had a hand in its destiny. Therefore 
God never allows Israel to disappear; it is a constant reminder 
of God’s plan, and eventually it will thrive and fulfill God’s 
intention for it. 

28-31. The enemy’s foolish conceit. So decisive was Is¬ 
rael’s collapse that it was obviously miraculous; but the vic¬ 
tors thought it was due to their own strength and that of their 
gods. 
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32/27-36 


False 
Notions of 
the 

Conquerors 

The 
Enemy's 
Foolish 
Conceit 


Source of 
Israel's 
Suffering 


Israel is 
Comforted 


I will cause their memory to cease from man ’ — 

27 were it not that the anger of the enemy was pent up, lest the tormenter misinterpret; 
lest they say, ‘Our hand was raised in triumph, 

and it was not Hashem Who accomplished all this! 1 

28 For they are a nation bereft of counsel, and there is no discernment in them. 

29 Were they wise they would comprehend this, they would discern it from their end. 

30 For how could one pursue a thousand, and two cause a myriad to flee, 

if not that their Rock had sold them out, and Hashem had delivered them? 

31 — for not like our Rock is their rock — yet our enemies judge us! 

32 For their vineyard is from the vineyard of Sodom, and from the fields of Gomorrah; 

their grapes are grapes of gall, so clusters of bitterness were given them. 

33 Serpents 1 venom is their wine, the poison of cruel vipers. 

34 Is it not revealed with Me, sealed in My treasuries? 

35 Mine is vengeance and retribution at the time when their foot will falter, 

for the day of their catastrophe is near, and future events are rushing at them. 11 

36 When Hashem will have judged His people, 


28. man nwy *T3K m — They are a nation bereft of counsel. 
The non-Jewish conquerors are convinced of their own invin¬ 
cibility because they are too foolish to analyze what hap¬ 
pened, for, as verse 29 continues, if they had considered the 
magnitude of Israel's downfall, they would have realized that 
only God could have brought it about. They would have un¬ 
derstood that the only reason Israel could have suffered such 
an ignominious end was that its sins had caused God to hand 
them over to their enemies. Otherwise, how was it possible 
for one soldier to pursue a thousand, and for two people to 
pursue ten thousand (v. 30)? Clearly, it was God’s doing 
( Rashi ). 

31. mur uiura rtb ’a — For not like our Rock is their rock. The 

* i 

enemy should have realized that their triumphs were not due 
to the power of then gods, for their rock, i.e., god, is no 
comparison to the true Rock. Clearly, therefore, if our ene¬ 
mies judge us, i.e., defeat and punish us, it is because God 
willed it so (Rashi). 

According to Ramban, Moses is chastising Israel’s ene¬ 
mies, telling them that they should realize that their victories 
are temporary and that they should realize that God will 
bring them to account for their own sins: DrvnriK 1 ? ura;, they 
should understand what their [own] end will be (v. 29), for just 
as God's hand in Israel’s defeat was undeniable, so the victors 
should have realized that their own downfall at His hands is 
inevitable. 

32-35. Source of Israel’s suffering. According to Rashi, 
the Torah has ended its discussion of the nations and reverts 
to Israel, explaining why they were deserving of such a crush¬ 
ing defeat. According to Ramban and Sforno , however, the 
Torah continues to describe the evil of the nations, as will be 
outlined in the notes. 

32. oTp — For their vineyard is from the vineyard 

of Sodom. The reason Israel suffered so was because they 
behaved like the people of Sodom and Gomorrah, as if the 
Jews were transplants of those two evil cities that became the 
prototype of wickedness (see Genesis 10-19). As a result, 


Israel suffered what it had itself wrought: Because the Jews 
became evil, they were forced to eat the fruits of their wicked¬ 
ness and suffer at the hands of cruel and evil conquerors, as 
if (v. 33) their wine turned to poison (Rashi). 

According to Ramban , this, too, refers to the nations. They 
refused to see the truth because they were outgrowths of 
Sodom and Gomorrah. Israel, however, learns from its suf¬ 
fering and repents, in belated recognition that God made it 
possible for them to be defeated and exiled. Sfomo explains 
the comparison with Sodom. The Sodomites were rich and 
complacent, thinking only about their selfish pleasures and 
how to avoid sharing their bounty with anyone else. Such 
people never imagine that their successes can be due to 
anything but their personal superiority. 

34. HWJ7 ona Kin kbn — Is it not revealed with Me? Didn’t 

* t ■ t *: 

Israel realize that they could not hide their sins from Me? 
Didn’t they know that all was revealed before Me, and I was 
waiting for the appropriate time to punish them for their 
sins? (Rashi). 

35. When the time comes that the merit of their ancestors 
can no longer protect them — when their foot will falter — 
God’s vengeance and retribution will be at hand, and will 
come upon them very quickly. The dire prophecies of the 
Song are now over, and Moses is about to begin the comfort¬ 
ing assurance that once they have been punished and have 
repented, God will bring redemption with equal alacrity 
(ibid.). 

According to Ramban and Sforno, these verses are a con¬ 
tinuation of the warning to the nations that their cruelties to 
Israel would not be forgotten, and retribution will come to 
them when their own measure of sin is filled. 

36-43. Israel is comforted. Neither Israel’s sins nor the 
exiles and suffering they bring about can sever the bond 
between it and God. Eventually, the closeness will be re¬ 
stored and the final redemption will come. 

36. ttay m jn;-*a — When Hashem will have judged His people. 
After God has finished the punishment that His judgment has 
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PARASHAS HAAZINU 


32/ 37-43 


He shall relent regarding His servants, 

when He sees that enemy power progresses, and none is saved or assisted. 

37 He will say, “Where is their god, the rock in whom they sought refuge, 

38 the fat of whose offerings they would eat, they would drink the wine of their libations? 

Let them stand and help you! Let them be a shelter for you! 

39 See, now, that I, I am He — and no god is with Me. I put to death and l bring life, I struck down 
and I will heal, and there is no rescuer from My hand. 

40 For I shall raise My hand to heaven and say, ‘As l live forever, 

41 if I sharpen My flashing sword and My hand grasps judgment, 

I shall return vengeance upon My enemies 

and upon those that hate Me shall I bring retribution. 

42 / shall intoxicate My arrows with blood and My sword shall devour flesh, 
because of the blood of corpse and captive, 

because of the earliest depredations of the enemy. 

43 O nations — sing the praises of His people, for He will avenge the blood of His servants; 
He will bring retribution upon His foes, and He will appease His Land and His people. 


’"n 


fomi 1316 if) fn? pin’ fine ’: r i”P3 riD’b innp urn) Pinb *]bi? f>i?c ot 

,DP”P3 D1D5 D’f)1 DP 1PW’ 0f)1 ,obmb ’P DP ,«»» imp) Pfn ftC 

oj’f)C v of) pdp .^iri pin mnw ok (kw) :(bc odd) opwu 
:?bmb ’pctpc in: ibi: ,*t udwoo tnxm ’ 3 in pm peto .D”ibp 


oipn .*v :(nc ’idd) ppnbn cbm ibnnbn ii3)C c":i ppppp bn ji’bnn 
n ’mwK bnf) ,o:n nippb »T3 mm (p: 3 i3in3) it bn C’f) in: ,’P)’:c 
P 11 V 731 obmb ’P Df) ’: pipc ’b C’C ’nb mmb mnn D’f) ,nbyvb ^ojk 

iC3 ibn .o”pp jni o’ppp jn mmb ’7’3 Pbi:’m ,oin died Df> onnpf) 


decreed, He shall relent regarding His seruants [it is inspiring 
that even in their degradation, Jews are still called God’s 
servants], for He will recognize their helplessness and their 
dependency on Him ( Rashi ). Sfomo , however, comments 
that God will relent only because some Jews, albeit a minor¬ 
ity, remained His seruants , despite temptation and persecu¬ 
tion. 

anyi nary ddki — And none is saved or assisted. The power 
of Israel’s enemies will have grown without stop, and God 
will see that none of the Jews has an avenue of salvation 
through a government or assistance through an ally (Rashi). 

37-38. God does not punish merely out of anger; He is not 
a human being who thirsts for revenge. The punishment is to 
provide atonement for sin and to shock the sinner into recog¬ 
nition that he must repent and retrace his steps back to loyal 
service of God. In these two verses, God calls out to Israel, as 
it were, to recognize that its reliance on a multitude of gods 
was misplaced, that none of them was capable of repulsing 
enemies or providing the antidote to the venom of sin. The 
gods are not necessarily made of metal or stone. One per¬ 
son’s god may be an idol, another’s may be money or privi¬ 
leged position or highly placed connections or an ideology 
for which he is ready to risk everything. Over the centuries, 
Israel has adopted the full panoply of such gods. As the End 
of Days approaches, God, in the forum of inexorable events, 
will cry out “ Where is their god, the rock in whom they sought 
refuge ...” and Israel will hear and return to its Maker. 

39. nny iki — See, now. God appeals to Israel to recognize 
now , in its predicament, that only He is God. He repeats the 
word I — I, I am He — to say that He is both the only one Who 
can raise someone to the heights and Who can cast him 


down to the depths, and no god is with Me to prevent Him 
from carrying out His judgment (Rashi). Alternatively, there 
is no god with independent power and none that is an inter¬ 
mediary between God and Israel. 

The verse concludes by contradicting those who argued 
that there had to be a god of death and a god of life, because, 
according to their errant philosophy, the same God could 
not both harm and heal, kill and give life. No, God says, there 
is only One God (Or HaChaim). See 6:4. 

40-41. God raises His hand in an oath that He will turn His 
anger against the persecutors of Israel, calling them My ene¬ 
mies , for those who attack Israel are attacking God, as well. 
When He considers the suffering inflicted upon Israel, He will 
sharpen His sword of judgment, as it were, for He will show 
no mercy to the pillagers of His people. As to their defense 
that they are blameless because they were only carrying out 
the Divine judgment, the prophet Zechariah (Zechariah 1:15) 
refutes such an argument: God was angry only to a small 
degree, but they unleashed their full measure of hatred, with¬ 
out justification (Rashi). 

43. iiay D'i* iTain — O nations — sing the praises of His 
people. When the final redemption comes and the world sees 
that Israel is restored to its glory and its enemies are pun¬ 
ished for what they did to it, the nations of the world will 
recognize Israel’s greatness and praise it as God’s people 
(Rashi). 

Ramban summarizes the Song and Jewish history. 
This Song, our true and faithful testimony, tells us clearly 
what will happen to us. It begins with the boundless favors 
God bestowed on Israel, only to be paid back with rebellion. 
Israel's disloyalty brought it famine, predatory beasts, cruel 
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attackers, and merciless dispersion. All these predictions 
were fulfilled. In the end, the nations, too, will be punished, 
for they acted as they did because they hate God. Even 
though Israel made idols, they did not become like the 
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nations entirely; Jews did not intermarry or indulge in all the 
aberrations of the nations — and because the nations de¬ 
spised the Jews for these vestiges of loyalty to God, it is 
proper that God punish them. 
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32 / 44-52 


44 Moses came and spoke all the words of this Song in the ears of the people , he and Hoshea 
son of Nun . 45 Moses concluded speaking all these words to all Israel. 46 He said to them, “Apply 
your hearts to all the words that I testify against you today, with which you are to instruct your 
children, to be careful to perform all the words of this Torah, 47 for it is not an empty thing for 
you, for it is your life, and through this matter shall you prolong your days on the Land to which 
you cross the Jordan, to possess it ." 

God’s 48 Hashem spoke to Moses on that uery day, saying, 49 “Ascend to this mount of Abarim, 
Last Com* Mount Mebo, which is in the land of Moab, which is before Jericho, and see the Land of Canaan 
Moses ^ y iue to Children of Israel as an inheritance , 50 and die on the mountain where you will 
ascend, and be gathered to your people, as Aaron your brother died on Mount Hor, and was 
gathered to his people , 51 because you trespassed against Me among the Children of Israel at the 
waters of Meribath-kadesh, in the wilderness ofZin; because you did not sanctify Me among the 
Children of Israel. 52 For from a distance shall you see the Land, but you shall not enter there, 
into the Land that I giue to the Children of Israel." 

THE HAFTARAH FOR HAAZINU APPEARS ON PAGE 1205. 

When Haazinu falls between Rosh Hashanah and Yom Kippur, the Haftarah for Haazinu is replaced 

by the Haftarah for Vayeilech, page 1204. 


The Song does not make the future redemption condi¬ 
tional on repentance; rather, it guarantees our survival and 
the downfall of our enemies. By saying that Moses spoke all 
the words of this Song (v. 44), the Torah implies that Moses 
explained all of its implications, for it is brief but deeply sig¬ 
nificant. 

If a gentile prophet had uttered this Song, he would have 
earned the faith of all who heard it, for it has been fulfilled up 
to now without exception. Surely, therefore, we should look 
forward to the fulfillment of the word of God through His 
prophet Moses. 

44. fir ja Kin — He and Hoshea son of Nun. Only Moses 

actually proclaimed the Song, but on this last day of his life, 
Moses stood with Joshua to symbolize that the leadership 
was being transferred. Otherwise, scoffers might have belit¬ 
tled Joshua’s qualifications for leadership, saying that as 
long as Moses was alive, Joshua was afraid to lift his head 
( Rashi ). 

Here he is called Hoshea, rather than the customary 
Joshua, the name Moses had given him to invoke God’s help 
against the plot of the spies (see Numbers 13:16). Various 
reasons are given: Though he had been appointed to succeed 
Moses, Joshua remained as modest as when he was a young 
man, before his name was enhanced {Rashi). Only the lead¬ 
ers knew that Moses had changed his name; here the Torah 
uses the name known to the masses of Israel {Ibn Ezra). 
Moses had given the name to Joshua as a token of honor and 
greatness, but when he was standing with the very person 
who had elevated him, it would be unseemly for the Torah to 
give him that title (Or A/aC/ia/m). The name had been a pray¬ 
er against the the spies’ false counsel, but now that that whole 
generation was dead, there was no need for it (Kli Yakar). 

It may be that the Torah is symbolizing that Joshua could 
not rely on the prayer of Moses any longer; now that he was 
to assume the leadership of the nation, he had to rise to the 
occasion on his own, as Hoshea. 


4. oivn — You are to instruct your children. The climax of 
Moses’ prophecy which, as Ramban said, encompasses all of 
Jewish history, is that we must instruct our children. Abra¬ 
ham, too, was to show his greatness by instructing his off¬ 
spring in the service of God ( Genesis 18:19). Indeed, educa¬ 
tion of its young has always been the key to Israel’s survival. 

47. Dan Kin pn nai’K^ ’a — For it is not an empty thing for 
you. Your efforts to master and obey the Torah are not 
empty, for it is your life ... Midrashically, the Torah is not 
empty, and if you find it to be unsatisfying, then the failure 
stems Dan, from you ; you are lacking, not the Torah {Rashi). 

48-52. God’s last commandment to Moses. 

48. nin Dl»n oyya — On that uery day. This phrase appears 
three times in the Torah, each time indicating that large 
masses of people were determined to prevent God’s word 
from being carried out, so He ordered that it be done “at high 
noon,” as it were; let it be done in the view of everyone and 
let them see that no one can stand in the way of God’s will. 
The three times are when Noah's compatriots were deter¬ 
mined to prevent him from entering the Ark ( Genesis 7:13), 
when the Egyptians thought they would stop the Exodus (Ex¬ 
odus 12:51), and here. In this case, the Jewish people were 
distraught at the thought that Moses would die, and they 
thought they could prevent his death [by not allowing him to 
ascend to Mount Neboj. God ordered Moses to go up pub¬ 
licly, to show that no one could prevent it {Rashi). 

51-52. See Numbers 20:12 and 27:12-14. 

^ .paio n"5a .D'pltJD a"J — This Masoretic note means: 
There are 52 verses in the Sidrah , numerically correspond¬ 
ing to the mnemonic 3'’5a. 

The mnemonic is related to ai5a, basket or cage , because 
this Sidrah is the culmination of the covenant, which pre¬ 
vents us from ever forgetting the Torah. Or, it may allude to 
Caleb, who remained loyal to God even when almost the en¬ 
tire nation believed the spies {R’ David Feinstein). 
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PARASHAS VEZOS HABERACHAH 


33. 

The Blessing of Moses. The Midrash teaches that Moses 
continued the tradition which began with Jacob when he 
blessed the tribes before his death. These final words of Moses 
are a combination of blessing and prophecy, in which he 
blesses each tribe according to its national responsibilities and 
individual greatness. Ramban and R’Bachya note the Kabbal* 
istic significance of the word null, And this, with which Moses’ 
blessings are introduced and Jacob s final blessings were con¬ 
cluded ( Genesis 49:48). This repeated use of the word nnli im¬ 
plies that Moses’ blessings were a continuation of Jacob’s [as if 
to say that the tribes were blessed at the beginning of their 
national existence and again as they were about to begin life in 
Erelz Yisrael ]. Moses also used the word nut) when he began his 
summation of the Torah before he died (4:44), which symbol¬ 
izes that Israel’s way to achieve the blessings of its Patriarch 
and Teacher is by studying and observing the Torah. 

As the last Sidrah in the Torah, this is the reading of Simchas 
Torah, when the annual Torah reading is completed and then 
begun anew from Genesis. As part of the celebration of this 
event, every male present is called to the Torah, even boys 
under bar mitzvah, and the Sidrah is read repeatedly until ev¬ 
eryone has had an aliyah. 

1. DVi^n u>v< — The man of God. This title [which is applied to 
Moses also in Joshua 14:6 and Psalms 90:1] indicates that in 


uttering these blessings Moses was inspired by God ( Jbn Ezra) 
and as such, his blessings certainly would be fulfilled ( Ram¬ 
ban ). 

The sequence of chapters testifies to Moses’ greatness and 
overwhelming love for his people. He had just been told that he 
would die because he had failed to sanctify God’s Marne in the 
presence of the nation (32:51-52), a sin that they provoked. 
Nevertheless, even though his death was at least indirectly 
caused by the Jews, his last act on earth was to bless them 
wholeheartedly (Or HaChaim ). 

Homiletically, Moses blessed the people that their leaders 
should always be men of God, i.e., that they be not only wise, 
strong, and principled, but that they be saintly and kindly (R' 
Yaakou David of Amshinov). 

*33 — The Children of Israel. Whereas the blessing ap¬ 
plied collectively to the entire nation — the Children of Israel — 
Moses directed his blessings to each of the tribes individually, 
since the welfare of each tribe depended upon that of the oth¬ 
ers, and the collective welfare of the nation depended upon the 
success of them all ( Pesikta ). 

Inin — Before his death , i.e., near his death, for he said, "If 
not now, when?” ( Rashi ). 

2-6. Moses introduces his blessing. Moses praised God 
and recalled the merit that makes Israel worthy of His blessing. 
As the passage notes, God revealed Himself majestically to the 
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PARASHAS VEZOS HABERACHAH 

this is the blessing that Moses, the man of God, bestowed upon the Children of Israel 
before his death. 2 He said: Hashem came from Sinai — hauing shone forth to them from 
Seir, hauing appeared from Mount Paran, and then approached with some of the holy myriads 
— from His right hand He presented the fiery Torah to them. 3 Indeed, You loued the tribes 
greatly, all its holy ones were in Your hands; for they planted themselues at Your feet, bearing 
[the yoke] of Your utterances : 4 "The Torah that Moses commanded us is the heritage of the Con¬ 
gregation of Jacob. ” 5 He became King ouerJeshurun when the numbers of the nation gathered 


people at Mount Sinai, to give them the Torah. Verse 2 states 
that God came to Israel from Seir and Paran , which, as the 
Midrash records, recalls that God had offered the Torah to the 
descendants of Esau, who dwelled in Seir , and to the Ish- 
maelites, who dwelled in Paran, both of whom refused to ac¬ 
cept the Torah because it prohibited their predilections to kill 
and steal. Then, accompanied by some of His myriads of holy 
angels, God came and offered His fiery Torah to the Israelites, 
who submitted themselves to His sovereignty and accepted 
His Torah without question or qualification. 

Thus, as the only nation worthy of receiving the Torah — 
and indeed the only nation that accepted it as an eternal her¬ 
itage — Israel is supremely worthy of Moses’ blessing. Sfomo 
adds that Moses made this point as a source of merit for Israel, 
so that God would fulfill his blessings. 

In these introductory remarks, Moses incorporated three 
outstanding merits of Israel: (a) God dwells among them; (b) 
they accepted His Torah; and (c) they acknowledged His sover¬ 
eignty ( Ramban ). 

2. K3 ’row -n — Hashem came from Sinai to reveal Himself to 
Israel, which had gathered there to receive the Torah (see Ex¬ 
odus 19:20] (Rashi). He caused His Divine Glory to dwell 
among them and never depart from them (Rannban). 

‘vyitna rnti — Hauing shone forth to them (the Israelites] 
from Seir. The verb rnt, shone forth, the verb that describes 
sunrise, is used because Seir is to the east of Sinai, the direc¬ 
tion of the rising sun ( Chizkuni ). 

u/Tp rnantt — With some of the holy myriads. Unlike human 
beings, who display all their wealth and prestige at such auspi¬ 
cious occasions, God came to give the Torah with an escort of 
only some of, but not all, His myriads of holy angels (Rashi). 
Thereby, God taught a lesson in humility and moderation to 
people. It is not enough that one s possessions were honestly 
earned; one should not display everything one has. 

— From His right hand, i.e., from the choicest celestial 
source (Zohar). The Torah was communicated directly by God 
— not by any of the myriads of angels accompanying Him 
(Ramban ). 

nn u>k — Fiery Torah. God presented the Torah amid a display 
of fire and lightning (Rashi). 

3. D’tpy — The tribes [lit., the peoples]. Each tribe is a people 
unto itself (Genesis 35:11) — all of whom combine to consti¬ 
tute the people of Israel (Rashi). 

— Its holy ones , i.e., the souls of the holy ones of Israel, 
which are stored with God in the bond of life. Alternatively, 
even in times of adversity, holy Jews cleave to God (Rashi). In 


a broader sense, the reference is to the righteous and pious 
ones over whom God bestows His special providence, protec¬ 
tion, and guardianship, leading them on the proper path. 

orn — For they planted themselues at Your feet. The 
Israelites are worthy of God’s special attention because they 
planted themselves squarely at God’s “feet” — at the foot of 
Mount Sinai — to receive the Torah (Rashi). 

4. Israel signifies its eternal readiness to carry the burden and 
yoke of God’s commandments (v. 3) by proclaiming and teach¬ 
ing this verse to its children as soon as they are able to talk. The 
verse expresses our conviction that not only will we be loyal to 
the teachings of the Torah transmitted by Moses, but we will 
assure that it will remain with our children and theirs. 

nuhiitt. . .rnin — The Torah.. .is the heritage. The Torah is an 
inalienable possession of Israel, transmitted from generation 
to generation (Ramban). 

R'Mordechai Gifter explains the difference between in¬ 

heritance, and nttnin, heritage. An inheritance belongs to the 
heirs to use and dispose of as they please. A heritage, however, 
is the property of generations before and after; it is incumbent 
upon the heirs to preserve it intact. 

The Sages expound homiletically that the word nwira can be 
read as if it were spelled nton'iio?, married, meaning that the 
Jewish people and the Torah are considered like bride and 
groom (Pesachim 49b). This refers to the entire nation, for ev¬ 
eryone, rich and poor alike, has an equal share in the Torah. 
Therefore, if wealthy people try to take the Torah as the exclu¬ 
sive property of themselves and their children, without making 
provision for the children of the poor, the Torah cries out, as it 
were, that it is wedded to all Jews, and it is being torn away 
from its mate. This places a great responsibility upon everyone 
to provide for the Torah education of those who lack funds or 
have not had an opportunity to learn (Derashos Maharal). 

apjn n^np — The Congregation of Jacob. The Torah is the her¬ 
itage not merely of those born of Jewish parents, but it is 
shared by every soul that joins the Jewish nation and accepts 
the Torah (cf. Ramban ). 

5. — Jeshurun , i.e. Israel. This title of honor is from the 
word nun, straight, righteous; it designates Israel in its ideal 
state as God’s upright nation. 

Once Israel declared its eternal loyalty to the Torah (vs. 3-4), 
God became "King of Jeshurun,” because it is only among 
those who grasp and diligently involve themselves in its study 
that He is truly King (Sforno). 

— King. According to most commentators, the King is 
God, as explained above. Some Midrashim, followed by fbn 
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Ezra, render that Moses was the king, for the entire nation 
showed its allegiance and obedience to him, as the one who 
taught them God’s Torah. According to R’ Yehudah Haleui, 
the Torah itself is the king, for it is Israel’s ultimate authority. 
When Scripture laments there was no king in Israel (Judges 
18:1), it means that the people lagged in their obedience to 
the Torah. Indeed, for one to say that he believes in God but 
not in His Torah is the same as denying God Himself, for a 
king without authority is not a king. 

oy ’#xn ejpxflna — When the numbers of the nation gathered. 
The translation follows Rashi, who renders as it is used 
in Exodus 30:2, to mean the census totals of the people. 
Virtually all other commentators render the leaders. The 
sense of both interpretations is the same: God is Israel’s King 
in the fullest sense only when the people are united to do His 
Will, just as the acceptance of God’s sovereignty at Sinai was 
with the consent of the entire Jewish nation, without dissent. 

6. Reuben. Moses’ blessing of Reuben was in the form of a 
blessing that he live in this world and not die in the World to 
Come. Reuben required such a blessing because Jacob had 
chastised him for violating the bed of Bilhah [see Genesis 
35:22] {Rashi), or because he had made the improper choice 
of forgoing a share of Eretz Yisrael in favor of the lush grazing 


land of the Jordan s east bank ( Sfomo ). 

Moses blessed Reuben first because he was the firstborn 
(Ibn Ezra), or because Reuben would be the first to receive a 
portion of the Land, and, generally speaking, Moses blessed 
all the tribes in the order in which they would conquer their 
portions of the Land [which accounts for the almost random 
order in which he named the tribes] (Ramban). 

Jacob had criticized Reuben for the impetuosity that 
caused him to be stripped of his leadership role ( Genesis 
49:3). Moses prayed, therefore, that this impetuosity not 
bring the tribe to extinction, for he knew prophetically that 
Reuben was destined to be exiled before the other tribes [see 
Deuteronomy 29:27; Leviticus 26:38] {Daas Soferim). 

iBpn ’rpi — And may his population be in the count. 
Moses prayed that Reuben’s offspring always be included in 
the census of the Jewish people (Rashi), i.e., that no past 
deficiencies of Reuben or of the tribe would cause it to be 
counted out of the nation. According to Ramban and Ibn 
Ezra, the word 5 ni, and not, refers to both clauses of the 
verse: (a) and not die ; and also (b) may Reuben s population 
not drop to the point that it will be counted in small, 
insignificant numbers. 

7. Judah. The tribe of Judah — from which the Davidic royal 
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— the tribes of Israel in unity. 

Reuben 6 May Reuben live and not die, and may his population be included in the count. 

Judah 7 And this to Judah , and he said: Hearken, O Hashem, to Judahs voice, and return him to his 
people; may his hands fight his grievance and may You be a Helper against his enemies. 

Leoi 0 Of Levi he said: Your Tumim and Your Clrim befit Your devout one, whom You tested 
at Massah, and whom You challenged at the waters of Meribah. 9 The one who said of his 
father and mother, “I have not favored him"; his brothers he did not give recognition and 
his children he did not know; for they [the Levites] have observed Your word and Your 
covenant they preserved . 10 They shall teach Your ordinances to Jacob and Your Torah to Israel; 
they shall place incense before Your presence, and burnt offerings on Your Altar. 11 Bless, 


line would descend — was to play a central role in the life of 
the nation, and this princely tribe would lead the nation in 
the wars for Eretz Yisrael [see Judges 1:2]. Consequently, 
Moses' prayer — like that of Jacob in Genesis 49:8 — was 
that Judah's armies should be victorious, and that he rely 
only on God, Who would respond to his prayers ( Ramban ). 

Rashi cites the Talmudic explanation ( Sotah 7b) that 
Judah was mentioned immediately after Reuben because 
both of them confessed their sins, and thus set examples of 
repentance. 

Omission of Simeon. The commentators note that Simeon 
is omitted. Ibn Ezra explains that this is because Jacob had 
castigated him [see Genesis 49:5], and because the sinners in 
the terrible affair of Baal Peor were Simeonites [see Numbers 
25:3]. 

Ramban differs. He maintains that the Torah always lists 
the number of the tribes as twelve, never more. The question 
for Moses, therefore, was which tribe to omit. Generally 
there were two alternatives: to list Levi and the unified tribe 
of Joseph (combining Manesseh and Ephraim), or to list 
Manasseh and Ephraim separately and omit Levi, which was 
in a different category from the other tribes. Here, Moses 
chose to reckon Joseph as two — Ephraim and Manasseh — 
basing himself on various precedents [see Numbers 7:48,54; 
2:10,20; 34:23], and because Ephraim was the tribe of 
Joshua, the new leader of Israel. He wished to bless Levi, the 
tribe that performs the Temple service, because its blessings 
would benefit the entire nation. As the tribe to be omitted he 
chose Simeon, because its population was small and its 
people were to be scattered throughout southern Eretz 
Yisrael [see Genesis 49:7]. Since they would not have a 
contiguous portion of their own, they would share in the 
blessings of their host tribes. Specifically, since Simeon’s 
cities were within Judah’s territory (Joshua 19:2), they were 
included in Judah’s blessing. 

8-11. Levi. Moses’ blessing of Levi begins with the Kohanim 
and then proceeds to the tribe as a whole. He first praised the 
steadfast loyalty and bravery of the Levites in the 
Wilderness. Then he went on to bless the Levites as the 
teachers of the nation and to pray that they would overcome 
any challenges. 

8. — Your Tumim and Your Clrim. Moses ad¬ 

dressed his words to God (Rashi), referring to the Breastplate 
of the High Priest (see Exodus 28:30), which God bestowed 
upon His devout one, a descendant of Levi. 


— At Massah. The reference is to the incident in 
Exodus 17:1 where the people were rebellious and ques¬ 
tioned God’s ability to give them water in the Wilderness. 
The Levites withstood that test and did not complain along 
with the others (Rashi). According to Sfomo , Moses referred 
to all ten times that the Jews tested God (Numbers 14:22). 
n^nt? — At the waters of Meribah. Moses hit the stone at 
Meribah, and he and Aaron lost the chance to enter the Land 
(Numbers 20:13). Thus, the tribe of Levi had not joined those 
who had complained (Rashi). Alternatively, Moses alluded 
to the punishment he and Aaron received. The word irnnn 
suggests an unjustified grievance, and Moses, himself a 
Levite, meant to imply that the punishment was out of 
proportion to his sin, Also, he implied to the people that it 
was their offense that provoked him and caused him and 
Aaron to suffer (Ramban). 

9. Ifcis 1 ?! 113*6 “ittKn — The one who said of his father and 
mother. The passage describes the selfless manner with 
which the tribe of Levi performed its religious duties: With¬ 
out regard to family ties, they slew idolaters who worshiped 
the Golden Calf. See Exodus 32:27. 

Rashi observes that since the whole tribe of Levi was 
innocent in that episode, the fathers and brothers of the 
Levites could not have sinned, since they, too, were Levites. 
Thus, these terms must be understood as non-Levite rela¬ 
tives, such as the maternal grandfather, maternal half- 
brother, or the son of a daughter married to a non-Levite. 
^rn»?K 13 — For they have observed Your word. The 
Levites’ only motive was loyalty to God’s word, with no 
personal designs. 

nara? :|nn3i — And Your covenant they preserved. In the 
broad sense, the Levites observed God’s covenant by never 
indulging in idolatry, either in Egypt or the Wilderness 
(Sfomo). More specifically, the covenant refers to the 
covenant of circumcision, for the vast majority of the Jews 
did not circumcise their newborn in the Wilderness, because 
the hot, dry climate made it dangerous to do so. The Levites, 
however, had faith in God and always circumcised their 
babies (Rashi). 

10. nV — They shall teach Your ordinances to 
Jacob. Because the Levites had proven their loyalty to God 
and did not show favoritism even to their closest relatives 
(vs. 8-9), they deserved to be the teachers and judges of all 
Israel, not merely their own tribe (Or HaChaim). 

Baal HaTurim notes that this verse parallels Jacob’s repri- 
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mand that the tribe of Levi would be scattered throughout Ja¬ 
cob and Israel (Genesis 49:7). His rebuke was fulfilled by mak¬ 
ing the Levites teachers of the entire nation, which illustrates 
how people can ennoble even unwholesome character traits. 
Jacob had been angered by Levi’s uncompromising aggres¬ 
siveness, but in the Wilderness the tribe used that strength of 
character to refrain from the sins and shortcomings of its 
brother tribes. 

11. lb*n — His resources. Since the Kohanim and Levites were 
charged with service of the nation, it was important that they 


have enough prosperity to be able to devote most of their time 
to their sacred work(S/omo). Experience shows that great spir¬ 
itual figures are often more influential when they have the 
means to be financially independent. 

i’T — ^nd the work of his hands. May the Levites* service 
in the Sanctuary be found acceptable to God ( Sfomo ). 
pmpi | 7 ? — That they may not rise. May anyone who would 
oppose the priesthood — like Korah — be utterly defeated. 

12. Benjamin. Since the Temple was located in Benjamin s 
portion of Jerusalem, his blessing follows that of Levi, the tribe 
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O Hashem, his resources, and favor the work of his hands; smash the loins of his foes and his 
enemies, that they may not rise. 

Benjamin 12 Of Benjamin he said: May Hashem s beloved dwell securely by Him; He hovers over him all 

day long; and rests between his shoulders. 

Joseph 13 Of Joseph he said: Blessed by Hashem is his land — with the heavenly bounty of dew, and 

with the deep waters crouching below ; 14 with the bounty of the sun s crops, and with the bounty 
of the moons yield ; 15 with the quick-ripening crops of the early mountains, and with the bounty 
of eternal hills ; 16 with the bounty of the land and its fullness, and by the favor of Him Who rested 
upon the thornbush; may this blessing rest upon Joseph s head, and upon the crown of him who 
was separated from his brothers. 17 A sovereignty is his ox-like one — majesty is his, and his 
/ glory will be like the horns of a reeim; with them shall he gore nations together, to the ends of 
and the Land; they are the myriads of Ephraim, and the thousands of Manasseh. 
issachar 18 Of Zebulun he said: Rejoice, O Zebulun, in your excursions, and Issachar in your tents. 


that performed the service. And since the Tabernacle at Shiloh 
was in the portion of Joseph’s offspring Ephraim for over two 
hundred years, Joseph's blessing follows Benjamin’s. From 
the day Jerusalem was chosen as the site of the Temple, the 
Divine Presence rested there and houers over him all day long , 
i.e., forever, for God will never rest His Shechinah anywhere 
else ( Rashi ). 

Sifre explains that Benjamin received this privilege for three 
reasons: (a) He was the only tribal ancestor who was born in the 
Holy Land (the others were born in Aram, while Jacob worked 
for Laban); (b) he had no part in the sale of Joseph; and (c) he 
comforted Jacob in his old age. Accordingly, Benjamin was 
“the one whose remembrance, entirely free from the slightest 
breath of any opposing thought, corresponded to the virtues 
that the site of the Temple was dedicated to foster” ( R’Hirsch ). 

pur van? pai — And rests between his shoulders. The Temple 
was built in the Judean hills, as if on Benjamin’s shoulders. The 
Talmud (Zeuachim 54b; Yoma 31a) explains that the Temple 
was built not on the very highest point of the Land, but slightly 
lower, just as the shoulder is lower than the head (Rashi). 

13-17. Joseph. This blessing incorporates those of Ephraim 
and Manasseh, and, in many ways, parallels Jacob’s blessing 
of the tribe (Genesis 49:25). 

Daas Soferim infers that since Moses felt the need to bestow 
such specific blessings on Joseph s territory, it would seem 
that Joseph’s portion needed special Divine grace to avoid 
catastrophe. Indeed, Joseph’s glorious roots contained dan¬ 
gerous elements, from which would sprout the evil kings of the 
Northern Kingdom, the Ten Tribes, who caused the destruc¬ 
tion of the Land. 

13. Ian* 'Pi npTan — Blessed by Hashem is his land . In fact, no 
other tribal territory was as fertile as Joseph's (Rashi). 

Dlrmiai — And with the deep waters, i.e., the primeval subter¬ 
ranean water deep below the earth, from which the fountains 
spring up. See Genesis 1:2. 

14. nirrv uf*™ — The moon’s yield, i.e., produce that matures 
at night, such as cucumber and melon. Alternatively, the 
phrase refers to the produce that the earth yields month by 
month (Rashi). 

15. tnjrn-iri — The early mountains, i.e., the crops of Jo¬ 


seph’s hilly areas ripened earlier than those in the lowlands. Al¬ 
ternatively, this would be rendered ancient mountains , because 
these were the the first mountains that God created (Rashi). 

16. njtp — Thornbush, i.e., the burning bush where God first 
revealed Himself to Moses \Exodus 3:4-5] (Rashi). Ramban 
elaborates: May Joseph’s land be blessed by the grace of God 
Who revealed Himself on Mount Sinai, the place where Moses 
saw the bush (Ramban). 

17. “inn IW niaa — A souereignty is his ox-like one — 
majesty is his. The translation follows Rashi who notes that the 
term nto}, which usually means/irs£bom, can also refer to great¬ 
ness and souereignty [see Exodus 4:22]; and the metaphor of 
ox alludes to power. See Jacob’s blessing of Simeon and Levi 
in Genesis 49:6, where Joseph is likened to an ox. In our con¬ 
text, the term refers to Joshua, the descendant of Joseph who 
will be the sovereign leader of the Israelites, and whose 
prowess would subdue many kings (Rashi). 

DKn - Re'eim , an animal whose horns are noted for beauty 
(Rashi). [See Numbers 23:22.] 

nlaan orn — They are the myriads. The nations that would be 
gored are the Canaanite myriads slain by Joshua; the thou¬ 
sands are the Midianites slain by Gideon, a descendant of Man¬ 
asseh [ Judges 8:10] (Rashi). 

According to Ramban, on , they, refers to the two horns — 
figuratively representing the two branches of Joseph, Ephraim 
and Manasseh, both of which would grow and number in the 
many thousands. 

18-19. Zebulun and Issachar. Issachar and Zebulun had a 
unique and inspiring partnership. Zebulun engaged success¬ 
fully in maritime commerce and supported Issachar who 
devoted his time to Torah study as teacher, judge, and cultiva¬ 
tor of the spiritual treasure of the people (see / Chronicles 
12:32). Although Issachar was older, Zebulun is mentioned 
first because it was he who made Issachar's Torah study possi¬ 
ble ( Tanchuma; Rashi). See Genesis 49:13. 

The tradition of this partnership has been emulated by many 
over the years, with wealthy people supporting Torah scholars 
and even drawing up a formal contract providing that the 
merit of the Torah study would be shared by both. 

18. — In your excursions, i.e., when you go out to 
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engage in commerce ( Rashi ). 

Sifre expounds that in the merit of Zebulun’s support of 
Torah study, he will rejoice when he leaves this world [t)0K¥3. 
when you leave]. The Vilna Gaon maintained that the ulti¬ 
mate joy comes when one attains a higher level of under¬ 
standing. Thus, when the supporters of Torah depart this 
world, they will rejoice, for they will not only be rewarded for 
their charity, but they will gain the privilege of knowing and 
understanding all the Torah learning that they made possi¬ 
ble (R’ Aharon Kotler). 

71 * 7 : 1 X 3 — In your tents, studying Torah. The descendants of 
Issachar had a special understanding of the complex proce¬ 
dures for establishing the Jewish calendar, and the science 
of intercalation (when to add a thirteenth month during 
leap years). Among them were two hundred heads of San¬ 
hedrins, whose halachic rulings were accepted by the entire 


nation (Midrash, based on / Chronicles 12:32; Rashi). 

19. iX7pi~7n — Will assemble at the mount. As members of 
the Sanhedrin — which regulates the calendar and hence, 
the festivals — the scholars of Issachar will determine when 
the tribes assemble at the Temple mount for the Pilgrimage 
Festivals, where they will offer thanksgiving to God by bring¬ 
ing offerings of righteousness . Alternatively, people will 
come from afar to trade with Zebulun. The tribe s merchants 
will persuade them to go to Jerusalem and see how Jews 
serve God. The visitors will be so impressed by the pious 
behavior of Israel that many will convert and bring offerings 
to God (Sifre \ Rashi). 

ipjn — They [i.e., Issachar and Zebulun] will be nourished, by 
the sea, which will yield them abundant wealth (Rashi). 

Sin ’imp — Concealed in the sand, such as valuable seashells 
and the dye from the chilazon, the amphibious creature that 


1119 / DEVARIM/DEUTERONOMY PARASHAS VEZOS HABERACHAH 


33 /19-24 


19 The tribes will assemble at the mount, there they will slaughter offerings of righteousness, for 
by the riches of the sea they will be nourished, and by the treasures concealed in the sand. 

Gad 20 Of Gad he said: Blessed is He Who broadens Gad; he dwelb like a lion, tearing off arm and 
even head . 21 He chose the first portion for himself, for that is where the lawgivers plot is hidden; 
he came at the head of the nation, carrying out Hashem's justice and His ordinances with Israel. 

Dan 22 Of Dan he said: Dan is a lion cub, leaping forth from the Bashan. 

Naphtali 23 Of Naphtali he said: Naphtali, satiated with favor, and filled with Hashems blessing; go 
possess the sea and its south shore. 

Asher 24 Of Asher he said: The most blessed of children is Asher; he shall be pleasing to his brothers, 

and dip his feet in oil. 


was used to color glass, wool, and the turquoise woolen 
thread used in tzitzis ( Sfomo ). 

20-21. Gad. Gad’s territory was on the eastern side of the 
Jordan — the land of Sichon and Og. It extended so far 
eastward that it was larger than the territory of any of the 
western tribes. Thus, Moses blessed God as a’lyin, the One 
Who broadens Gadf’s boundaryJ. 

jatf ioaba — He dwelb like a lion. As a tribe that lived on the 
border, Gad was like a fierce lion, defending its own territory 
and that of the neighboring tribes ( Rashi ). God grants gifts 
commensurate with responsibility. Because the Gadites un¬ 
dertook to defend the territories of their fellow tribes, Moses 
blessed them with extraordinary strength to carry out the 
task. Had they thought only about themselves, they may well 
have lacked even sufficient might for that. 

— Euen head. With one swipe of their swords, the 
mighty warriors of the tribe of Gad would cut off their vic¬ 
tim’s head and arm (Rashi). 

21. rvuton kvi — He chose [lit., saw] the first portion. Gad 
had requested for himself part of the territory of Sihon and 
Og, which was the first part of Eretz Yisrael to be conquered 
(Rashi). 

pptitt npbn — The lawgiver's [i.e. Moses] plot is hidden. 
Gad chose that area because they knew that Moses would be 
interred there in a hidden grave [see Deuteronomy 34:6] 
(Rashi). 

oy Krm — He came at the head of the nation. During the 

conquest of Eretz Yisrael, the mighty tribe of Gad marched 
among the first (Joshua 1:14). Alternatively, the subject of 
this phrase is the Lawgiver, Moses. Thus, the verse reiterates 
that the people of Gad chose their land because Moses would 
be buried there (Rashi). 

22. Dan. The province of Dan was along the Mediterranean 
coast, so that Dan was the first tribe encountered by sea¬ 
borne marauders. 

nnx “M — A lion cub. Since Dan, like Gad, lived close to the 
border, he too is described as a lion (Rashi). According to 
some, the simile refers to the nimbleness and adventurous 
spirit for which the tribe of Dan was noted, as exemplified by 
its illustrious son Samson. 

lyarrfn pat' — Leaping forth from the Bashan. This is the 
literal translation. Rashi follows On/ce/os’translation: Dan’s 
land drinks of the rivers that flow from Bashan. The Jordan 


In "O? = }iyJJordan = flows from Dan ] has its source in the 
Bashan, which lay to the north of the Jordan River in what is 
today southern Syria. It was a very fertile region, with forests 
and pastures. [See Isaiah 2:13; Ezekiel 27:6.] 

Sfomo notes that since the Bashan is a pasture land filled 
with flocks, one would hardly expect lions to leap forth and 
leave such succulent fare — unless they were assured of 
finding abundant prey elsewhere. The simile is that the tribe 
of Dan would be so confident of victory that it would not 
hesitate to go to war outside its boundaries. 

23. Naphtali. Naphtali’s blessing refers to the riches of its 
territory. 

]1jn yatp — Satiated with favor. His territory was very fertile 
and contained everything its inhabitants could desire 
(Rashi). 

D1TT} — And its south shore. Naphtali’s territory was in the 
northwest and included the Sea of Kinnereth. According to 
the Talmud (Bava Kamma 81b), the tribe also received a 
narrow strip of land — “a rope’s length” — around the south 
of the Kinnereth, where it could spread out its fishing nets 
(Rashi). 

24. Asher. Moses followed Jacob’s blessing (Genesis 49:20) 
in focusing on the fertility of Asher’s territory and the fruitful¬ 
ness of his progeny. Asher was the largest tribe (see Numbers 
26:47), and Moses blessed them that they should remain so, 
and not be diminished by sin (Daas Soferim). 

BVDti rjn^ — The most blessed of children. I have seen in Sifre 
that "none of all the tribes was as blessed with children as 
Asher,” but I do not know how this was so (Rashi), i.e., Rashi 
does not know if Asher’s children were exceptional in qual¬ 
ity, numbers, or health (Levush). Ramban holds that Sifre 
refers to the numbers of Asher’s progeny. 

According to Ramban, Asher supplied all the tribes with 
such abundant and delicious produce that everyone blessed 
Asher for it. 

When Asher was born, Leah said she was the most fortu¬ 
nate of women (Genesis 30:13). Now Moses expressed the 
hope that Leah’s blessing be expanded until all the men and 
women of Israel would bless Asher (Kti Yakar). 

rm< nan — Pleasing to his brothers, i.e., his fellow tribes, 
because Asher supplied his fellow tribes with oil. To dip his 
feet in oil is a metaphor for great abundance. Another inter¬ 
pretation of the Sages is that Asher was pleasing because his 
daughters were beautiful and many of them were married to 
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Kohanim Gedolim, who had been anointed with the sacred 
oil (Rashi). 

25-26. Epilogue: Moses' blessing to all of Israel. Accord¬ 
ing to Rashi and Sforno, Moses addressed the following 
blessing to the nation as a whole. According to Ibn Ezra, 
Ramban, and Daas Zekeinim this verse is a continuation of 
Asher’s blessing, and the nation’s blessing begins with verse 
26 . 

25. n^nil bna - Iron and copper. In blessing all of Israel, 
Moses assured them that the tribes living at the borders 
would be so steadfast and brave that the Land would be as 
secure as if it were protected by locks and bars of fron and 
copper (Rashi). Alternatively, the verse refers to Asher, 
which was situated at the strategic and vulnerable northern 


border (Joshua 19:24-31). Moses' blessing was that Asher 
would defend that important area as if it were sealed by bars 
of iron and copper. Moses went on to bless Asher that it 
maintain its youthful vigor (Ramban). 

26. ]77t|tM — O Jeshurun. Moses told his people that when 
they conduct themselves in the upright manner implied by 
the name Jeshurun , God will ride across heauen to help them, 
but not when they act sinfully ( Sifre ). 

R'Hirsch explains: Mothing can compare to the manner in 
which God will manifest Himself if the Jewish people remain 
true to their calling of Jeshurun ; if they remain straight and 
upright, pursuing their life in undeviating loyalty to their 
duty. 

27-29. Moses* last words. Moses has taken leave of his 
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Epilogue: 25 May your borders be sealed like iron and copper, and like the days of your prime, so may your 

Moses' 0 id a g e be. 26 There is none like God, 0 Jeshurun; He rides across heauen to help you, and in His 
^oAi^of ma J est y Lh rou gh the upper heights. 

Israel 27 That is the abode of God immemorial, and belou) are the worlds mighty ones; He droue the 
enemy away from before you, and He said, “Destroy !" 28 Thus Israel shall dwell secure, solitary, in 
the likeness of Jacob, in a land of grain and wine; euen his heavens shall drip with dew. 

29 Fortunate are you, O Israel: Who is like you! O people delivered by Hashem, the Shield of your 
help, Who is the Sword of your grandeur; your foes will try to deceive you, but you will trample 
their haughty ones. 



Death 
of Moses 


1 ^\^oses ascended from the plains of Moab, to Mount Nebo, to the summit of the cliff that faces 
Jericho, and Hashem showed him the entire Land: the Gilead as far as Dan ; 2 all of Naphtali, 
and the land of Ephraim and Manasseh; the entire land of Judah as far as the western sea ; 3 the 


people with a remarkable mixture of love and praise. In pre¬ 
vious chapters of Deuteronomy. Moses had threatened Israel 
with a frightening array of punishments if they would fall 
short of God’s calling. Indeed, history, more than any com¬ 
mentary, testifies to the gravity of the suffering he prophe¬ 
sied. But in his final words, Moses displayed his true feelings 
regarding Israel: Fortunate are you. . . Who is like you!. . .you 
will trample their haughty ones (v. 29). Even his threats of 
punishment were uttered only to warn Israel what their sins 
would bring upon them, and to make them realize that when 
God imposes suffering, it is because Israel's lofty status does 
not permit it to indulge in excesses that are regarded as 
“acceptable” by other nations. Moses’ last words are of 
blessing and reassurance — for ultimately Israel will fulfill 
its promise and be showered with Divine rewards that will 
eclipse by far the horrors it has endured. 

27. D^iy nViT... Dip 'nb* rnvi? — That [i.e., the upper 
heights] is the abode of God immemorial .. . the world’s 
mighty ones. In a continuation of the previous verse, this 
verse states that even though God’s abode is in the highest 
heavens, far above that of any of the spiritual beings, the 
world s mighty leaders on earth below must tremble at their 
insignificance compared with God, Who dwells in the heav¬ 
ens. In Moses’ time, this referred to such awesome kings as 
Sihon and Og ( Rashi ), but throughout history the same is 
true: God is astride heavens that are infinitely above man’s 
comprehension, but the leaders of the world — no matter 
how invincible they seemed to be at the height of their power 
— are shackled to the earth, and cannot go against His will. 

28. T13 — Solitary. Since, as promised in the previous verse, 
the enemy would be driven out, there would be no need for 
Jews to band together and live in large groups for fear of 
invasion. Rather, everyone would dwell individually “each 
under his vine and under his fig tree” (Rashi). 

py — In the likeness of Jacob. The previously men¬ 
tioned solitary security will be in conformity with the assur¬ 
ances Jacob had given them ( Genesis 48:20): And God shall 
be with you and bring you back to the Land of your fathers 
(Rashi; cf. Sifre). Jacob is the source of the foundation 
through which the Land will prosper (R' Hirsch). 


29. — Fortunate. Israel is unique. God bestowed 

upon it that eminence that all other nations achieve only by 
the sword (R' Hirsch). 

1 “nn — You will trample their haughty ones [lit., 

you will tread upon their high places], i.e. you will triumph 
over them as it says: (Joshua 10:24) Put your feet on the 
necks of these kings (Rashi). This figure of speech /see also 
32:13) also denotes the triumphant and undisputed posses¬ 
sion of the Land — even its high mountains and haughty 
leaders. 

The word in'nlna, their high places , symbolizes the highest 
moral and intellectual level of a nation. Accordingly, Moses 
was telling his people that when Jews set standards for 
themselves, they should begin at the “high places” of the 
nations — for such standards should be the minimum for 
Jews — and go from there to even higher levels of conduct 
(R' Shimon Schwab). 

34. 

«*§ Death of Moses. Having blessed the people and prayed 
for them, Moses, the faithful servant, ascended the moun¬ 
tain as he had been commanded (32:49). As he stood there, 
God showed him every part of the Land and the entire 
panorama of Jewish history that occurred at the places 
named in the passage. 

1. ynKivbaTiK — The entire Land. It was more than a mere 
physical glance. God prophetically showed Moses the entire 
Eretz Yisrael, in its prosperity and under the oppression of 
future conquerors (Rashi). 

pj-iy — As far as Dan. God showed Moses both the offspring 
of Dan practicing idolatry (see Judges 18:30), and Dan's de¬ 
scendant Samson, who would deliver the people from the 
persecution of the Philistines (Sifre). According to Targum 
Yonasan: He showed him all the strong ones of the Land, i.e., 
its future leaders throughout history. 

2. jnrwn o;n iy — As far as the western sea. i.e., the Med¬ 
iterranean (see 11:24). Alternatively, the Sages teach: Read 
this phrase as though it did not state jnrmn n;n , the last sea, 
but p-inNn dIni , the last day. God showed Moses all that 
would happen to Israel in the future until the last day when 
the dead will again live (Rashi). 
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4. ^O’ya ^m’K7rt — / have let you see it ivith your own eyes, 
in order that you may say to Abraham, Isaac, and Jacob: 
Hashem has fulfilled His promise to you. But , it is a decree 
from Me that you shall not cross over to there, otherwise I 
would have kept you alive to see them fully settled in 
the Land, and you would then go and tell the Patriarchs 
{Rashi). 

According to Or HaChaim, God’s statement that Moses 
would not cross over to the Land was testimony to his 
greatness. Kabbalistically, souls must go through Eretz Yis- 
rael before they can ascend to heaven, but Moses was so 
spiritually exalted that his soul could ascend directly from 
wherever he was. 

5. n?/l3 Dig/ nnn — So Moses. . .died there. Since Moses died 
at this point, the Sages raise the question of who wrote this 
and the following verses ( Baua Basra 15b). There are two 
opinions: Moses wrote the Torah up to this point, and 
Joshua wrote the remaining verses; or the Holy One, 
Blessed is He, dictated these words to Moses, and he wrote 
them with tears, rather than ink {Rashi). 

'mny — Servant of Hashem. Even as he died, Moses was still 


Hashem's servant — obeying His command willingly ( Ibn 
Ezra ). 

When he was alive he was called man of God (33:1), but in 
death he is called a servant for the first time, to allude to a 
new and higher status, for a servant is permitted, as it were 
to enter the inner chamber of the king (R' Bachya ). So. too, 
once the impediment of his body was removed from him. 
Moses’ soul was able to perceive even more than before. 

An 75y, literally, slave , is unique in that he is the property 
of his master and has no independent identity or legal 
status; he lives totally for his owner. In receiving this title. 
Moses was given the highest possible compliment: he lived 
completely and solely for the sake of God. 

-n — By the mouth of Hashem. He died by the Divine 
Kiss {Rashi). 

6. inX 73p*i — He buried him. God. in His glory, buried 
Moses. According to another opinion in the Talmud, Moses 
buried himself, the term in X being reflexive, as in Numbers 
6:13 and Leviticus 22:16. 

7iyB jva 5m — Opposite Beth-peor. According to Rabbinic 
tradition, Moses’ grave was ready for him since the six days 
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Negev and the Plain — the valley of Jericho, city of date palms — as far as Zoar. 

A And Hashem said to him, "This is the land which I swore to Abraham, to Isaac, and to Jacob, 
saying, 7 will give it to your offspring. ’ I have let you see it with your own eyes, but you shall 
not cross over to there. ” 

5 So Moses, servant of Hashem, died there, in the land of Moab, by the mouth of Hashem. 
6 He buried him in the depression, in the land of Moab, opposite Beth-peor, and no one knows 
his burial place to this day. 7 Moses was one hundred and twenty years old when he died; 
his eye had not dimmed, and his vigor had not diminished. 8 The Children of Israel bewailed 
Moses in the plains of Moab for thirty days; then the days of tearful mourning for Moses 
ended. 

9 Joshua son of Nun was piled with the spirit of wisdom, because Moses had laid his 
hands upon him, so the Children of Israel obeyed him and did as Hashem had commanded 
Moses. 

'of Moses' 10 Never again has there arisen in Israel a prophet like Moses, whom Hashem had known 
Prophecy face to face, 11 as evidenced by all the signs and wonders that Hashem sent him to perform 


of Creation. He was buried opposite Beth-peor to atone for 
the incident of mass immorality that took place there ( Num¬ 
bers ch. 25). Moses’ grave was one of the ten things created 
during twilight, on the eve of the first Sabbath of Creation 
(Auos 5:6). 

— And no one knows. Even Moses himself did not 
know it before, and after his death it remained concealed, so 
that his tomb might not become a shrine of pilgrimage for 
those who deify national heroes. It has been noted that this 
is the seal of Moses’ humble self-effacement \seeSotah 13a). 

7. DJ'Kbi — And his uigor had not diminished. Despite 
old age, Moses remained fresh physically. Rashi renders: 
Even after death, his life fluids remained in him; his body did 
not decompose. 

8. *J3 133*1 — The Children of Israel bewailed. The 
Sages note that when Aaron died he was mourned by the 
entire House of Israel (Numbers 20:29), implying that Aaron 
was mourned more universally than Moses. Moses was 
mourned by the men [to whom he taught the Torah], but 
Aaron was involved with everyone because he loved and 
pursued peace, between man and his fellow, and between 
husband and wife {Rashi). Alternatively, Moses wept for 
Aaron, and when people saw Moses weeping, everyone was 
moved to tears (Chizkuni). 

rt^ia 53 n *33 *p* rarpi — Then the days of tearful mourning for 
Moses ended. Although Moses left no equal and his level of 
prophecy has never been approached, the days of mourning 
had to end and, as the next verse says, Joshua carried on the 
legacy. 

9. 1HV . — Had laid his hands. The laying of hands 

symbolizes the transference of Moses’ authority to Joshua, 
thus endowing him with a portion of his spirit. See Numbers 
27:18. 

<*§ The quality of Moses* prophecy 

10. n*ae — Face to face. Moses was familiar with 
God, and was able to speak with Him whenever he wished 
(Rashi). 


According to Ramban (here and to Numbers 24:1-2), the 
verse speaks not of Moses’ familiarity with God, but of the 
degree of closeness that God permitted him to have, for his 
prophetic visions were as clear as if two friends were con¬ 
versing face to face, understanding one another not only 
through words but through facial expressions. 

The Sages note the Torah’s statement here that in Israel 
there would never be a prophet like Moses implies that 
among the non-Jewish nations, there could be such a 
prophet — and the Sages explain that this prophet was 
Balaam, which seems to imply that in some ways his 
prophecy was even greater than that of Moses ( Sifre ; see 
also notes to Numbers ch. 24). Ramban (ibid.) explains 
that by no means does this mean that Balaam was compara¬ 
ble to Moses, for no prophet ever approached the stature 
of Moses. Rather, Balaam could achieve his communi¬ 
cation with God only by strenuous preparation and only 
regarding the topic he had chosen. Moses, however, could 
be summoned by God at any time and for any message. 
Accordingly, Balaam’s prior awareness of the nature of his 
expected prophecy was an indication of his inferiority to 
Moses. 

Thus Moses was unique in that he achieved the highest 
spiritual level possible. That there will never again arise a 
prophet like Moses is Maimonides’ seventh Principle of 
Faith. 

11. nnxrrSnS — By all the signs , i.e., God knew Moses face 
to face through all the signs and miracles that He assigned 
him to perform. The term sign indicates a miracle that was 
foretold, such as the plagues in Egypt that were announced 
before they happened. Although many other prophets per¬ 
formed miracles, Moses was unique in the sheer might and 
awesomeness of the miracles that came about through him, 
such as the unprecedented revelation at Sinai, and in the 
miraculous duration of his miracles. The manna and water 
in the Wilderness, for example, lasted for forty years, as did 
the very survival of a huge nation in unlivable surroundings 
for all that time (Ramban). 
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12. npjrjrj “PE — Strong hand. This refers to Moses having 
received in his hands the Tablets of the Ten Command¬ 
ments, which, according to the Midrash, were of extraordi¬ 
nary weight (flash/)- According to Ramban it refers to the 
division of the waters of the Red Sea. 


— Before the eyes of all Israel. Moses took it 
upon himself to shatter the Tablets before their eyes [see 
Deuteronomy 19:17], and God ratified his decision (flash/). It 
is not only that a leader must be able to make momentous 
decisions, he must be willing to destroy his life’s work, if 
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in the land of Egypt, against Pharaoh and all his courtiers and all his land , 12 and by all the strong 
hand and awesome power that Moses performed before the eyes of all Israel. 

At the conclusion of each of the five books of of the Torah, it is customary 
for the congregation followed by the reader to proclaim: 

‘ ‘Chazakl Chazakl Venlschazetkl (Be strong! Be strong! And may we be strengthened!) ’’ 

THE HAFTARAH FOR VEZOS HABERACHAH APPEARS ON PACE 1245. 

Vezos Habrachah is always read on Simchas Torah. 


necessary. Many people are able to build heroically, but few 
are able to make the decision to tear down. 

Moses* prophetic prowess and signs did not have to be 
accepted on faith; his great acts were fully visible to the 
entire nation. The Divine Presence was revealed through 
him at the Red Sea, Mount Sinai, and the Tent of Meeting. 

.pro .pic V'kuo .nyiDD K"» — This Masoretic note 

means: There are 41 verses in the Sidrah, numerically 


corresponding to the mnemonics V'KiKJ and V,, 7K. 

The first mnemonic means “God redeemed,'' meaning 
that the Torah concludes with an allusion to the Exodus, 
which made us His people. The second one means "My 
God /' for Israel concludes the reading of the Torah with the 
unassailable conviction of our loyalty to God. Or it may be 
read to mean ‘To me meaning that God gave the Torah to 
me, i.e., Israel. 



Masoretic Notes Regarding the Number of Verses in Each Chumash 


uriam qbK muuoa noon yum mao 
.pa'D ’ib “|"K ,nyauo murbun mxia 

There are 1,534 verses in the Book of Genesis, 
corresponding to the mnemonic "lb qK. In this mnemo¬ 
nic, the letter k stands for qbtf, one thousand and the q 
stands for five hundred (the final letters, y q ] □ q, equal 
500, 600, 700, 800, 900, respectively). The letter 1 
equals four, and is also often used as a symbol for God’s 
four-letter Hebrew Name. Thus, the mnemonic may be 
rendered only for God, meaning that all of Creation was 
only for the sake of God’s glory. 

nbta iDDT yiDD mao 
.pm ,nyumi D’niam qb« 

There are 1,209 verses in the Book of Exodus, 
corresponding to the mnemonic In this mnemo¬ 
nic, the letter k stands for qbij, one thousand . The word 
iriK is related to the word m\ which is found in 
Numbers 22:32. There Rashi offers two definitions, 
“hastened” and “desired,” both of which apply here. 
God hastened the events of this Book — the Exodus, the 
Splitting of the Sea, the Revelation at Sinai, and so on 
— in order to carry out the Divine plan of making Israel 
His Chosen People. Alternatively, God desired to liber¬ 
ate Israel so that it would become his nation. 

nucn rtJMttJ ,K“ipn naon yma oiao 
.pm q"W ,nyurm nucnam 

There are 859 verses in the Book of Leviticus, 
corresponding to the mnemonic qua. In this mnemonic, 
the final q stands for 800 (see above), qya is one of the 
aromatic spices used in the Temple incense service, 
alluding to the function of the offerings, the main theme 
of this Book, as a gratifying aroma to God. 


mmoai qb* ,i3iraa naon yum dido 
.p*o (ri"“iDK) rrmiK ,nanun miraun 

There are 1,288 verses in the Book of Numbers, 
corresponding to the mnemonic rra-iK (or rriQK). The 
word rm-JN can be related to nan (following the rule that 
n and n are sometimes interchangeable). The word 
means to release or loosen, for, as a result of the 
shortcomings revealed in this Book, God released the 
Divine hand that was leading the people to Eretz Yisrael, 
and left them in the Wilderness for forty years. The 
word mDN refers to blossoming, as in 17:23, when 
God proved Aaron’s greatness by having his staff 
produce blossoms. This Book contains challenges 
to the legitimacy of Moses and Aaron, and always 
God vincated them, thus allowing their authority to 
blossom. 

mioa ywn ,nnan *iddt yma mao 
.pm Y"n ,numm Dupnm 

There are 955 verses in the Book of Deuteronomy, 
corresponding to the mnemonic pn. In this mnemonic, 
the y stands for 900 (see above). The word yin refers to 
the rising of the sun or the blossoming of flowers, for 
God was now ready to bring Israel into its Land, which 
was a new sunrise for His nation. 

ivwtt nattttrt ambx nu/ran ,rrunn ba bw ay man aiaa 
,pm amyav mm "rrtann,, nuo ,numm amanto 

There are a total of 5,845 verses in the entire Torah, 
corresponding to the mnemonic nrann. In this 
mnemonic, the n stands for five thousand and the n for 
eight hundred. The word nrann means the sun, an apt 
metaphor for the Torah, which is the true light of the 
world (R' David Feinstein ). 
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BLESSINGS OF THE HAFTARAH / mtMHPr ni3*ia 

After the Torah Scroll has been tied and covered, the Maftir recites the Haftarah blessings. 


^ lessed are You, Hashem, out God, King of the uni¬ 
verse, Who has chosen good prophets and was 
pleased with their words that were uttered with truth. 
Blessed are You, Hashem, Who chooses the Torah; 
Moses, His servant; Israel, His nation; and the 
prophets of truth and righteousness. ( Cong. - Amen.) 
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The Haftarah is read, after which the Maftir recites the following blessings. 


P^/essed are You, Hashem, our God, King of the uni¬ 
verse, Rock of all eternities, Righteous in etll 
generations, the trustworthy God, Who says and 
does, Who speaks and fulTdls, all of Whose words are 
true and righteous. Trustworthy are You Hashem, out 
God, and trustworthy are Your words, not one of Your 
words is turned back to its origin unfulTilled, for You 
are God, trustworthy (and compassionate) King. 
Blessed are You, Hashem, the God Who is trustworthy 
in all His words. (Cong. - Amen.) 
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j—J ave mercy on Zion for it is the source of our life; to 
1 the one who is deeply humiliated bring salvation 
speedily, in our days. Blessed are You, Hashem, Who 
gladdens Zion through her children, (Cong. - Amen.) 

ladden us, Hashem, our God, with Elijah the pro¬ 
phet Your servant, and with the kingdom of the 
House of David, Your anointed, may he come speedily 
and cause our heart to exult. On his throne let no 
stranger sit nor let others continue to inherit his honor, 
for by Your holy Name You swore to him that his lamp 
will not be extinguished forever and ever. Blessed are 
You, Hashem, Shield of David. ( Cong. - Amen.) 
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On fast days the blessings end here. 

On an ordinary Sabbath (including the Sabbath of Choi HaMoed Pesach) continue: 


p or the Torah reading, for the prayer service, for 
the reading from the Prophets and for this 
Sabbath day that You, Hashem, our God, have given 
us for holiness and contentment, for glory and 
splendor — for all this, Hashem, our God, we 
gratefully thank You and bless You May Your Name 
be blessed by the mouth of all the living always, for all 
eternity. Blessed are You, Hashem, Who sanctifies the 
Sabbath. ( Cong. — Amen.) 
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On a festival and on a Sabbath that coincides with a Festival (including the Sabbath of Choi HaMoed Succos) 

continue here [the words in brackets are inserted on the Sabbath]: 

tr or the Torah reading, for the prayer service, for the ^lJODin Vy) ,n"jl3yn Vyi ,minn 9X7 
1 reading from the Prophets and for this (Sabbath day ‘ -| T nil' Syi 

and this] day of the s ' v '" ’ “ L " : 

On Pesach: 

Festiual of Matzos ITl2f fail A11 
On Shavuos: 

Shauuos Festival nlJQtt/ri An 
On Succos: 

Succos Festival ni3pn All 
On Shemini Atzeres and Simchas Torah: 

Shemini Atzeres Festival (inn n~12fy M^MW) m^VH Jn ’raii/H 

» I • * ! V IV "J T “ * * ; ^ 


that You, Hashem, our God, have given us [for holiness and 
contentment], for gladness and joy, for glory and splendor. 
For all this, Hashem , our God, we gratefully thank You 
and bless You. May Your Name be blessed by the mouth 
of all the living, always, for all eternity. Blessed are You, 
Hashem, Who sanctifies [the Sabbath], Israel and the 
festival seasons. ( Cong. - Amen.) 


[,nnu»Vi ntcnpV] .un'VK mrp uV nnaiy ,n?n 
Van Vy .n-iNsnVi maaV ,nnntyVi iitytyV 
,nniK annani ,nV aniD iimn ,uvtVk mni 
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.Dppini VNnup[i naipn] unpp nnK 

(lOK - 'jnp) 

On Rosh Hashanah continue here [the words in brackets are inserted on the Sabbath]: 

F or the Torah reading, for the prayer service, for the ^fODan Vyi ,ml3yn Vyi .ITTinn 9X7 
reading from the Prophets [and for this Sabbath day] 
and for this Day of Remembrance that You, Hashem, our 
God, have given us [for holiness and contentment,] for glory 
and splendor — for all this, Hashem, out God, we 
gratefully thank You and bless You. May Your Name be 
blessed by the mouth of all the living, always, for all 
eternity, for Your word is true and endures forever. 

Blessed are You, Hashem, Who sanctifies [the Sabbath,] 

Israel and the Day of Remembrance. ( Cong. - Amen.) 
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On Yom Kippur continue here [the words in brackets are inserted on the Sabbath]: 


p or the Torah reading, for the prayer service, for the 
reading from the Prophets, and [for this Sabbath day] 
and for this Day of Atonement that You, Hashem, our 
God, have given us [for holiness and contentment,] for 
pardon, forgiveness and atonement, for glory and 
splendor — for all this, Hashem. our God, we gratefully 
thank You and bless You. May Your Name be blessed by 
the mouth of all the living, always, for all eternity, for Your 
word is true and endures forever. Blessed are You, 
Hashem, the King Who pardons and forgives our 
iniquities and the iniquities of His people, the Family of 
israel, and removes our sins every single year, King over 
all the world, Who sanctifies [the Sabbath,] Israel and the 
Day of Atonement. (Cong. - Amen.) 
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HAFTARAS BEREISHIS / nUCfK'in mODH 

Isaiah 42:5-43:10 / ’:in-rt:3n rpyitf’ 


42 5 Q o said the God, Hashem, Who creates the heavens and 
^stretches them forth, spreads out the earth and ivhat 
grows from it, gives a soul to the people upon it, and a spirit to 
those who walk on it: 

6 1 am Hashem; in righteousness have I called you and taken 
hold of your hand; l have protected you and appointed you to 
bring the people to the covenant, to be a light for the nations ; 7 to 
open blinded eyes, to remove a prisoner from confinement, 
dwellers in darkness from a dungeon. 

8 / am Hashem; that is My Name, and / shall not give over My 
glory to another nor My praise to the graven idols. 9 Behold! the 
early prophecies have come about; now I relate new ones, before 
they sprout I shall let you hear [them]. 

10 Sing to Hashem a new song, His praise from the end of the 
earth, those who go down to the sea and those that fill it, the 
islands and their inhabitants. 11 Let the desert and its cities raise 
[their] voice, the open places where Kedar dwells, let those who 
dwell on bedrock sing out, from mountain summits shout . 12 Let 
them render glory to Hashem and declare His glory in the islands. 
13 Hashem shall go forth like a warrior, like a man of wars He 
shall arouse His vengeance, He shall shout triumphantly, even 
roar, He shall overpower His enemies. 

14 / have long kept silent, been quiet, restrained Myself — / will 
cry out like a woman giving birth; I will both lay waste and swal • 
low up. 15 / will destroy mountains and hills and wither all their 
herbage, I will turn rivers into islands and I will dry up marshes. 

16 / will lead the blind on a way they did not know, on paths they 
did not know will l have them walk; l will turn darkness to light 
before them and make the crooked places straight — these 
things shall I have done and not neglected them. 17 They will be 
driven back and deeply shamed, those who trust in graven idols; 
those who say to molten idols, “You are our gods ." 

18 O deaf ones, listen; and blind ones, gaze to see ! 19 Who is 
blind but My servant, or as deaf as My agent whom I dispatch; 
who is blind as the perfect one and blind as the servant of 
Hashem? 20 Seeing much but heeding not, opening ears but 
hearing not 21 Hashem desires for the sake of its righteousness 
that the Torah be made great and glorious. 
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Sephardim and the community of Frankfurt am Main conclude the Haftarah here. Others continue. 


22 But it is a looted, downtrodden people, all of them trapped 
in holes, and hidden away in prisons; they are looted without 
rescuer, downtrodden with no one saying, "Give back !” 23 Who 
among you will give ear to this, will hearken and hear what 
will happen later? 24 Who delivered Jacob to plunder and Israel 
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Haftaras Bereishis 

The Sidrah began with the story of Creation and the august role 
of man in bringing Gods goal to fruition; of his downfall and God's 
mercy in allowing him a new life in which he could redeem himself. 
The Haftarah's theme Is similar. 

Creation is not a phenomenon that took place in primeval times 
and then was left to proceed of its own inertia. The first verse of 


the Haftarah speaks of Creation in the present tense, because God 
must renew it constantly; otherwise the universe would cease to 
exist. So He does. His purpose is for Israel to guide mankind to His 
service: to bring the people to the covenant, to be a light to the na¬ 
tions; to help them remove the impediments that prevent their 
eyes and ears from seeing and hearing the truth. 

But Israel falters. It sins, and God allows it to be plundered as a 
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noach / na 


to looters, was it not Hashem — the One against Whom we 
sinned — not willing to go in His ways, and not hearkening to His 
Torah? 25 So He poured His fiery wrath upon it and the power of 
war, and He set it on Twe all around — but he would not know; 
it burned within him — but he did not take it to heart. 

431 A nd now, so says Hashem, your Creator, O Jacob; the 
X One Who fashioned you, O Israel: Fear not, for I have 
redeemed you, I haue called you by name, for you are Mine. 
2 When you pass through water, I am with you; and through 
rivers, they will not flood you; when you walk through fire, you 
will not be burned; and a flame will not bum among you. 3 For 
I am Hashem your God, the Holy One of Israel, your Savior; I 
gave Egypt as your ransom, and Kush and Seba instead of you. 

4 Because you were worthy in My eyes you were honored and 
I loved you, so I gave a person instead of you and regimes 
instead of your soul. 5 Fear not, for I am with you; from the east 
will I bring your offspring and from the west will I gather you. 6 / 
shall say to the north, “Give [back ]," and to the south, “Do not 
withhold, bring My sons from afar and My daughters from the 
end of the earth 7 everyone who is called by My Name and 
whom I have created for My glory, whom I have fashioned, even 
perfected; 8 to remove the blind people though there are eyes, 
and deaf though they have ears. 

9 Were all the nations gathered together and all the regimes 
assembled — who among them could have declared this, could 
have let us hear the early prophecies? Let them bring their 
witnesses and they will be vindicated; else let them hear and they 
will say, “It is true. ” 

10 You are My witnesses — the words of Hashem — and My 
servant, whom I have chosen, so that you will know and believe 
in Me, and understand that I am He; before Me nothing was 
created by a god and after Me it shall not be! 


'rorp UN'Rbi 1 1 ? uKun v mm Kibrj ovrab 
lax nnn bby Tapp n=> :inmn? iy>?p r“?i -pbn 
ianyam ym Rbi a’aon inuqbm nnn 1 ?)? rnjn 
mm “inN-na nnjn« ub-by D’tin-Rbi 
’nR-Tj? ^nbR? ^ kmn m bK bjap’ a]?y’ 
’jr tjjtik b’ba mayrrua :nnR->V ^f?Pa 
man Kb 'PN-l»a pbn-’a :pat?p’ Kb nnmai 
P^P TH^r nim ’jr ’a> qamvan Kb nanbi 
Kapi pia Dnyn '^npa mru ^’pin biop’ 
TP?** ’ari n-japj ’J’ya nap; n 
xmn'bR n nnn d’kir^i :pbnn chk pim 

ba wan ’NbarrbN imnbi ’an ’pay 1 ? apRi 
’bpa Rapan ba.r ’niaai pirnp 

•oy K’yirtn n’n’PyviK vnay -pmoa ’maabi 
□’iarrbao -srb d’airi o’p-im p’ o’a’yi my 
nRi ma’ bna ’» nmKb laoR’i rin’ wapa 
lynp’i pirn bmay iam lay’np’ maPK-n 
npK nayi mm'DRa ny omo :n»K nnRP 

J * ■ ■« I ■ • “ • ™ tl « |M «lt 1 • ■ a 

« • v ' • It • I 

Kin ’jr-’ a bum b mb^m bnn° lynb vnna 

j* •: 1* • t : <■ *: 1- : : ••• 1 - j- : : ▼ 

tmm-R 1 ? nnRi bx ayu-R 1 ? bab 


HAFTARAS NOACH / m mUSH 

Isaiah 54:1-10 / ’"KHJ rrOT’ 


54 1 ^,ing out, O barren one, who has not given birth, break out 
into glad song and be jubilant, O one who had no labor 
pains, for the children of the desolate /Jerusalemj outnumber the 
children of the inhabited [cityj, said Hashem. 2 Broaden the place 
of your tent and stretch out the curtains of your dwellings, stint 
not; lengthen your cords and strengthen your pegs. 3 For south¬ 
ward and northward you shall spread out mightily, your off¬ 
spring will inherit nations, and they will settle desolate cites. 
4 Fear not, for you will not be shamed, do not feel humiliated 
for you will not be mortified; for you will forget the shame of 
your youth, and the mortification of your widowhood you will 
remember no more. 5 For your Master is your Maker — Hashem, 
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result of its failure. The downfall is not permanent; although God 
may look from afar; but He remains vigilant and seeks the oppor¬ 
tunity to restore Israel to its eminence. Mo one seems to care, to 
see, but God always keeps His original purpose in mind, and only 
Israel is equal to it. Can the nations or their gods match Israel’s 
loyalty, despite its frequent lapses? Is there any other nation that 
can bear witness to God’s greatness, His mercy, and the fulfillment 
of His prophecies? 

Ultimately, Israel can, and because it does it will be redeemed 
and be the instrument for the triumph of the spirit. 


^ Haftaras Noach 

Man has infinite capacity to save the world and to destroy it. And 
he has an equal capacity to perceive the truth and to see right 
through it and miss it entirely. 

The generation of the Flood continued man s slide into im¬ 
morality until God’s mercy had reached its limit. It is instructive 
that the last straw was thievery; as the Sages teach: Even if there 
is a bushel of sins, it is thievery that leads the condemnations. So 
man had taken the universe and pushed it over the brink of de¬ 
struction, but there was one man, Moah, who saved the race and 
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Master of Legions is His Name; your Redeemer is the Holy One 
of Israel — God of all the worid shall He be called 6 For like a wife 
who had been forsaken and of melancholy spirit will Hashem 
have called you, and like a wife of one's youth who had become 
despised — said your God 7 For but a brief moment have I 
forsaken you, and with abundant mercy shall I gather you in. 
8 With a slight wrath have 1 concealed My countenance from you 
for a moment, but with eternal kindness shall I show you mercy, 
said your Redeemer, Hashem . 

9 For like the waters of Noah shall this be to Me: As I have 
sworn never again to pass the waters of Noah over the earth, so 
have 1 sworn not to be wrathful with you or rebuke you . 10 For the 
mountains may be moved and the hills may falter, but My kind¬ 
ness shall not be removed from you and My covenant of peace 
shall not falter, says the One Who shows you mercy, Hashem. 
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Sephardim conclude the Haftarah here. Ashkenazim continue. 


11 O afflicted, storm-tossed, unconsoled one, behold! I shall 
lay your floor stones upon pearls and make your foundation of 
sapphires. 12 / shall make your sun windows of rubies and your 
gates of garnets, and your entire boundary of precious stones. 
13 All your children will be students of Hashem, and abundant will 
be your children's peace . 14 Establish yourself through righteous¬ 
ness, distance yourself from oppression for you need not fear it, 
and from panic for it will not come near you. 15 One need fear 
indeed if he has nothing from Me; whoever aggressively opposes 
you will fall because of you. 

16 Behold! I have created the smith who blows on a charcoal 
flame and withdraws a tool for his labor, and I have created the 
destroyer to ruin . 17 Any weapon sharpened ageunst you shall 
not succeed, and any tongue that shall rise ageunst you in judg¬ 
ment shall you condemn; this is the heritage of the servants of 
Hashem, and their righteousness is from Me, the words of 
Hashem. 

55 1 I—Io, everyone who is thirsty, go to the water, even one 
1 who has no money; go buy and eat, go and buy without 
money, and without barter wine and milk. 2 Why do you weigh 
out money for that which is not bread and [fruit of] your toil for 
that which does not satisfy? Listen well to Me and eat what is 
good, and let your soul delight in abundance. 3 Incline your ear 
and come to Me, listen and your soul will rejuvenate; I shall seal 
an eternal covenant with you, the enduring kindnesses 
[promised] David. 4 Behold! 1 have appointed him a witness to 
the regimes, a prince and a commander to the regimes. 5 Beholdl 
a nation that you did not know will you call, and a nation that 
knew you not will nun to you, for the sake of Hashem, your God, 
the Holy One of Israel, for He has glorified you! 
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the world. Thanks to his righteousness, humanity survived — 
proof that no one should ever consider himself too insignificant to 
make a difference. 

One would expect the survivors of the Flood and their immedi¬ 
ate descendants to have learned that immortality is not assured. 
When the generation that buiit the Tower of Babel thought that it 
could do battle with God, it did not need fallible history books to 
teli it about the Flood. Noah and his children were still alive, eye¬ 
witnesses who had lived through man’s foolishness and its conse¬ 
quences. But, overcome with delusions of their own power and 
rationalizing that the Flood had been a natural, coincidental disas¬ 


ter, they built the Tower anyway. 

History repeats itself for those who refuse to learn from it. 

<•5 Haftaras Lech Lecha 

Abraham was summoned by God and given the mission of 
bringing His will to fruition and His message to the nations. The 
Haftarah builds upon this theme, and encourages Israel to main¬ 
tain its optimistic spirit even in the face of its own failure and exile, 
and stubborn resistance on the part of the nations. 

“God gives strength to the weary...” Isaiah proclaims; those 
who trust Him will find new strength and ultimately prevail. 
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HAFTARAS LECH LECHA / “)b "]b m03P! 

Isaiah 40:27 — 41:16 / IU:K)3 — TD:n rpyui’ 


40 -XUhy do you say, O Jacob, and declare, O Israel: "My 

v v way is hidden from Hashem, and my cause has been 
passed overby my God?” 28 Could you not have known even if 
you had not heard, that the eternal God is Hashem, Creator of the 
ends of the earth, Who neither wearies nor tires, Whose discern¬ 
ment is beyond investigation? 29 He gives strength to the weary, 
and for the powerless, He gives abundant might. 30 Youths may 
weary and tire and young men may constantly falter. 31 but 
those whose hope is in Hashem will have renewed strength, they 
will grow a wing like eagles; they will run and not grow tired, they 
will walk and not grow weary. 

41 1 1 isten silently to me, O islands, and let the regimes renew 

“ strength; let them approach, then let them speak — to¬ 
gether we wilt approach for judgment. 2 Who aroused [Abra¬ 
hamI from the east, who would proclaim His righteousness at 
every footstep? Let Him place nations before him, and may he 
dominate kings, may his sword make [victimsJ like dust, and his 
bow like shredded straw. 3 Let him pursue them and pass on 
safely, on a path where his feet have never come. 

4 Who wrought and accomplished it? He Who called the gener¬ 
ations from the beginning — / am Hashem the first, and with the 
last ones, l will be the same. 5 The islands saw and feared, the 
ends of the earth shuddered, they approached and came — 6 but 
a man would help his fellow [worship idols], and to his brother he 
would say, “Be strong ." 7 The carpenter encourages the gold¬ 
smith, the finishing hammerer [encourages] the one who pounds 
from the start; he would say of the glue that it is good, strengthen 
it with nails that it not falter. 

8 But you, Israel, My servant, Jacob, whom I have chosen, 
offspring of Abraham, who loved Me: 9 whom I have grasped 
from the ends of the earth, I have summoned you from its lead¬ 
ers, and I have said to you, “You are My servant, I have chosen 
you and not despised you. ” 10 Fear not for I am with you, do not 
go astray for I am your God; I have strengthened you, even 
helped you, even supported you with My righteous right hand. 

11 Behold! all who are angry with you shall be shamed and hu¬ 
miliated, those who contend with you shall be like nothing and 
shall perish. 12 You shall seek them but not find them, the men 
who struggle with you; they shall be like utter nothingness, the 
men who battle with you . 13 Fori, Hashem, your God, grasp your 
right hand, the One Who says to you: “Fear not, for l help you." 

14 Fear not, O worm-weak Jacob, O people of Israel, for I shall 
be your help — the words of Hashem — and your Redeemer, [I 
am] the Holy One of Israel. 15 Behold! I have made you a new, 
sharp threshing tool with many blades; you shall thresh moun¬ 
tains and grind them small, and make the hilb like chaff. 16 You 
shall winnow them and the wind will carry them off, the storm 
will scatter them — but you will rejoice in Hashem, in the Holy 
One of Israel wilt you glory! 
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Rather than focus on the shortcomings of people — Jews and gen¬ 
tiles — we should look to the obvious manifestations of God's 
sovereignty and recognize that, despite what transitory events 
may sometimes indicate, the only intelligent course is to serve 
God. 

But what do unthinking people do in the face of these manifes¬ 


tations? They persist in their idol worship, exhort their comrades 
to be firm in their misdirection, and tell the artisans to use their 
glue and nails to fashion stronger idolsl Let Israel ignore them. 
Instead let it have faith in God’s assurances that good will triumph. 
Israel may seem weak and helpless as a worm, but it will triumph 
in the end and defeat those who now seem invincible. 
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II Kings 4:1-37 / n 


4 ‘A certain woman from among the wives of the disciples 
x of the prophets cried out to Elisha, saying, “Your servant, 
my husband, has died and you know that your servant was God 
fearing — now the creditor has come to take my two sons to be 
his slaves." 

2 Elisha said to her, "What can I do for you? — Tell me, what 
have you in the house?" 

She answered, "Your maidservant has nothing in the house 
except for a cruse of oil.” 

3 He smd, "Go borrow vessels for yourself from the outside — 
from all your neighbors — empty vessels, do not be sparing. 
4 Then go in and shut the door behind you and behind your 
children; pour into all these vessels and remove each full one. " 

5 She left him and shut the door behind her and behind her 
children They brought her [vessels] and she poured 6 When all 
the vessels were full she smd to her son, "Bring me another 
vessel." 

He smd to her, "There is not another vessel,” and the oil 
stopped. 

7 She came and told the man of God, and he said, "Go sell the 
oil and pay your creditors, and you and your sons will live on the 
remainder. ” 

0 It happened one day that Elisha traveled to Shunem. A 
prominent woman was there and she importuned him to eat a 
meal; so it was that whenever he passed by, he would turn there 
to eat a meal. 9 She said to her husband, "Behold now! — / know 
that he is a holy man of God who passes by us regularly. 10 Let 
us now make a small walled attic and place there for him a bed, 
a table, a chair, and a lamp, so whenever he comes to us, he can 
turn there." 

11 1t happened one day that he came there, and turned to the 
attic and lay down there. 12 He smd to Gehazi his attendant, 
"Summon this Shunammite woman." He summoned her and 
she stood before him. 13 He smd to him, "Say to her now, 
Behold! — you have shown us this great solicitude; what can 
be done for you? Can something be said on your behalf to 
the king or the army commander?’ ” 

She said, "I dwell among my people. ” 
u So he said, "What can be done for her?” 

Gehazi said, "But she has no child, and her husband is 
old." 
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Haftaras Vayetra 

Elisha, like Abraham, embodied the nobility of Judaism for his 
generation, and, as it does to Abraham, Scripture expresses 
Elisha s greatness by setting forth his compassion for others. The 
Haftarah cites two such episodes: The first involves a destitute 
widow who has no one to help her, and the second involves a 
wealthy, influential woman who needs no favors from anyone. 

It may be that the case of the widow was chosen because her 
plight seemed to be like that of a visitor to Sodom, so uncon¬ 
cerned did her neighbors seem to be. According to the Sages, she 
was the widow of the prophet Obadiah, who risked his life and 
spent his fortune to support and shelter hundreds of prophets 
from the sword of Ahab and Jezebel. Yet when his widow was 
confronted with a creditor who was about to seize her children as 


slaves in payment for her debts, she had nowhere to turn, but to 
Elisha. Where was Abraham’s legacy of mercy? But in the 
kingdom of the Ten Tribes, where that legacy had apparently been 
squandered, Elisha was still there to listen, empathize, and help. 

The second episode involves the Shunammite woman who had 
everything — but no children. Elisha shows his gratitude for her 
hospitality by blessing her with a son, as God blessed Sarah with 
a son. 

When the child died suddenly, Elisha revived him by placing 
himself upon the lifeless little body, and injecting his own soul, as 
it were, into the child. This has become an eternal lesson for those 
who wish to teach and inspire Jewish children — to breathe life 
into them. A teacher must give himself over to his charges if he 
hopes to succeed. 
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15 He said, "Summon her," so he summoned her and she 
stood in the doorway. 16 He said, “At this season next year you 
will be embracing a son ." 

She said, “Do not, my master, O man of God, do not deceive 
your maidservant!" 

57 The woman conceiued and bore a son at that season the 
next year, of which Elisha had spoken to her. 

18 The child grew up, and it happened one day that he went out 
to his father to the reapers. 19 He said to his father, “My head! My 
headr 

His father said to the attendant, “Carry him to his mother. " 
20 He carried him and brought him to his mother; he sat on her 
lap until noon, and he died. 21 She went up and laid him on the 
bed of the man of God, shut the door upon him and left. 

22 Then she called to her husband and said, “Please send me 
one of the attendants and one of the asses so that I can hurry to 
the man of God and return. " 

23 He said, “Why are you going to him today? It is not a Hew 
Moon or a Sabbath!" 

She said, “All is well. ” 
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Sephardim and the community of Frankfurt am Main conclude the Haftarah here. Others continue. 


24 She saddled the ass and said to her attendant, “Drive and go, 
and do not impede me from riding unless I tell you. ” 25 She went 
and came to the man of God at Mount Carmel. 

When the man of God saw her from afar, he said to Gehazi, 
his attendant, “Behold! — it is that Shunammite woman . 26 How, 
please run toward her and say to her, ‘Is it well with you? Is it well 
with your husband? Is it well with the child?' " 

And she said, “All is well ." 

27 She came to the man of God at the mountain and grasped 
his legs; Gehazi approached to push her off, but the man of God 
said, “Leave her for her soul is embittered, but Hashem has 
hidden it from me and not told me. " 

28 She said, “Did I request a son of my master? Did l not say, 
‘Do not mislead me!'?" 

29 He said to Gehazi, “Gird you loins — take my staff in your 
hand and go; if you meet a man, do not greet him, and if a man 
greets you, do not respond to him. Place my staff upon the lad's 
face." 

30 The lad’s mother said, “As Hashem lives and as you live, I 
will not leave you!" So he stood up and followed her. 

31 Gehazi went before them and placed the staff on the lad’s 
face, but there was no sound and nothing was heard. He returned 
toward him and told him, saying, “The lad has not awakened." 

32 Elisha came into the house and behold! — the lad was dead, 
laid out on his bed . 33 He entered and shut the door behind them 
both, and prayed to Hashem. 34 Then he went up and lay upon 
the lad, and placed his mouth upon his mouth, his eyes upon his 
eyes, his palms upon his palms, and prostrated himself upon 
him, and he warmed the flesh of the lad. 35 He withdrew and 
walked about the house, once this way and once that way, then 
he went up and prostrated himself upon him; the lad sneezed 
seven times, and the lad opened his eyes. 

36 He called to Gehazi and said, “Summon this Shunammite 
woman." He summoned her and she came to him; he said, “Pick 
up your son!” 

37 She came and fell at his feet and bowed down to the ground; 
she picked up her son and left. 
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HAFTARAS CHAYEI SARAH / m«7 Wfl mUDH 

I Kings 1:1-31 / k*7-N:k k 


1 ' 1^ ing David was old, advanced in years; they covered him 
X with garments, but he did not become warm. 2 His ser¬ 
vants said to him, "Let there be sought for my lord, the king, a 
virgin girt, who will stand before the king and be his attendant; 
she will lie in your bosom and my lord the king will be warmed." 
3 They sought a beautiful girl throughout the boundary of Israel, 
and they found Abishag the Shunammite and brought her to the 
king. 

4 The girt was exceedingly beautiful, and she became the 
king's attendant and she served him, but the king was not 
intimate with her. 

5 Adonijah son of Haggith exalted himself, saying, “l shall 
reign!” He provided himself with a chariot and riders, and fifty 
men running before him. 

6 All his life his father had never saddened him by saying, 
'Why do you do this?" Moreover, he was very handsome and he 
was bom after Absalom. 

7 He held discussions with Joab son of Zeruiah and with 
Abiathar the Kohen; and they supported and followed Adonijah. 

0 ButZadok the Kohen, Benaiahuson of Jehoiada, Nathan the 
prophet, Shimi, Rei, and David's mighty men were not with 
Adonijah. 

9 Adonijah slaughtered sheep, cattle, and fatted bulls at the 
Zoheleth stone that was near Ein-rogel, and he invited all of his 
brothers, the sons of the king; and all the men of Judah, the 
king’s servants . 10 But Nathan the prophet, Benaiahu, the mighty 
men, and his brother Solomon he did not invite. 

11 Nathan spoke to Bathsheba, Solomon’s mother, saying, 
"Have you not heard that Adonijah son of Haggith has reigned? 
— and our lord David does not know. 12 So now come, I will 
counsel you now; save your life and the life of your son 
Solomon. 13 Go and come to King David and say to him, Have 
you, my lord, the king, not sworn to your maidservant saying, 
“Your son Solomon will reign after me and he will sit on my 
throne?" Why has Adonijah reigned?' 

14 "Beholdl — while you are still speaking there with the king, 
I will come in after you and supplement your words. ” 

15 So Bathsheba came to the king in the chamber; the king was 
very old and Abishag the Shunammite served the king. 
16 Bathsheba bowed and prostrated herself to the king; and the 
king said, "What concerns you?” 

17 She said to him, "My lord, you swore to your maidservant 
by Hashem, your God, that ‘Solomon, your son, will reign after 
me, and he will sit on my throne. ’ 10 But now, behold! — 
Adonijah has reigned — and now my lord, the king, does not 
know! 19 He has slaughtered oxen, fatted bulls, and sheep 
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*4 Haftaras Chayel Sarah 

Like that of the Sldrah, the theme of the Haftarah deals with 
succession. Abraham needed to find a mother for the Jewish peo¬ 
ple, and David had to select the new head of the dynasty that would 
lead Israel and the world to God’s appointed destiny. But there the 
similarity ends. 

Isaac and Eliezer were devoted to the desires of Abraham, be¬ 


cause they knew that he, in turn, represented only the will of God. 
As the Sages teach, when one nullifies his will before God’s, God 
will nullify the will of others before his will (Auos 2:4). Abraham’s 
will was paramount, because those nearest him knew that he 
spoke for God. 

But as a nation grows and prospers, there are new challenges. 
When there is wealth, power, and influence, there are people who 
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in abundance, and invited all the kings sons, as well as Abiathar 
the Kohen and Joab the general of the army — but he has not 
invited your servant Solomon. 20 And you, my lord, the king, the 
eyes of all Israel are upon you, to tell them who will sit on the 
throne of my lord, the king, after him. 21 It will happen that when 
my lord, the king, sleeps with his ancestors, l and my son 
Solomon will be missing. " 

22 Behold! — she was still speaking with the king when Nathan 
the prophet arrived. 23 They told the king saying, ",Behold — 
Nathan the prophet!" 

He came before the king and prostrated himself to the king 
with his face to the ground. 24 Nathan said, "My lord, the king, 
have you said, Adonijah will reign after me and he will sit on my 
throne ?' 25 For he has gone down today and slaughtered oxen, 
fatted bulls, and sheep in abundance, and he has invited all the 
king's sons, the generals of the army, and Abiathar the Kohen, 
and behold they are eating and drinking before him — and they 
said, ‘Long live King Adonijah.' 26 But me — I, who am your 
servant — Zadok the Kohen, Benaiahu son of Jehoiada, and 
your servant Solomon he did not invite. 27 If this matter came 
from my lord, the king, would you not have informed your 
servant who should sit on the throne of my lord, the king, after 
him?" 

20 King David answered and said, “Summon Bathsheba to 
me."She came before the king and stood before the king. 29 The 
king swore and said, "As Hashem lives, Who has redeemed my 
life from every trouble — 30 as I have sworn to you by Hashem, 
the God Of Israel, saying, ‘Solomon your son will reign after me 
and he will sit on my throne in my place, ’ so shall I fulfill this 
very day." 

31 Bathsheba bowed with her face to the ground and pros¬ 
trated herself to the king; and she said, "May my lord, King 
David, live forever!" 
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HAFTARAS TOLDOS / finbin mOBH 

Malachihl — 2:7 / T:n — K:K 


1 ] ^he prophetic burden of the word of Hashem, through 
Malachi. 2 7 loved you," said Hashem, and you said, 
“How have You loved us?” Was not Esau a brother of Jacob — 
the words of Hashem — yet I loved Jacob . 3 But I hated Esau and 
I made his mountains a desolation, and his heritage for the desert 
serpents. 4 Though Edom said, "We have become destitute, 
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crave position. The great King David, as he lay old, weak, and 
unaware, became the victim of a cabal. Prince Adonijah, the senior 
son, handsome and well connected, tried to seize the throne. 
Pushed aside would be Solomon, the wise and devoted son whom 
David had designated. Can one imagine how the history of Israel 
would have been harmed if the king had been the imperious prince 
to whom monarchy meant lavish feasting amid fawning courtiers, 
instead of the wisest of men, whose legacy was the Temple, and 
the Books of Proverbs, Song of Songs, and Ecclesiastes? 

But the Guardian of Israel neither slumbers nor sleeps. Nathan 
and Bathsheba bring the planned travesty to David’s sickbed, and 
the elderly king arouses his greatness once more. He promises 


them that his pledge remains in effect and that Solomon will reign. 
It is indicative of the inherent goodness of the nation that it was 
not necessary for the Haftarah to include the outcome. Adonijah 
and his cabal were an aberration that represented only their own 
small group. Solomon became king. 

Haftaras Toldos 

The Sidrah depicts perhaps the major turning point in the spir¬ 
itual history of the world — the choice of Jacob over Esau to re¬ 
ceive the Torah and bear the Patriarchal legacy. But the choice was 
not automatic. Esau was the firstborn and, however one under¬ 
stands Isaac’s motives, he wished to confer the blessings upon 
Esau. Only God’s will, as set in motion by Rebecca, secured the 
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but we shall return and rebuild the ruins"; so said Hashem, 
Master of Legions, "They may build, but I shall tear down; they 
shall call them, ‘the boundary of wickedness, and the people 
who infuriated Hashem to eternity .' 5 Your eyes shall see and you 
shall say, ' Hashem is great beyond the boundary of Israel. ’ ” 

6 "A son will honor his father and a slaue his master; if I am a 
Father, where is My honor, and if I am a Master, where is My 
reverence?" says Hashem, Master of Legions, to you, “O Ko- 
hanim who scorn My Name — yet you say, How have we 
scorned Your Name?' 7 You bring abominable bread upon My 
Altar, and you say, 'How have we abominated You7 — by your 
saying, 'The table of Hashem is scorned. ' 6 And when you bring 
a blind animal to slaughter, is it not evil? And when you bring a 
tame or sick animal, is it not evil? Offer it, if you please, to your 
governor — will he show you favor or will he turn his counte¬ 
nance toward you?" says Hashem, Master of Legions. 9 "And 
now, if you please, beg Hashem to be gracious to us — this is 
your doing — will He turn His countenance to any of you?” says 
Hashem, Master of Legions. 

10 "If there were only someone among you who would shut the 
doors so that you could not kindle upon My Altar in vain! I have 
no desire for you, ” says Hashem, Master of Legions, "and I will 
not accept a meal-offering from your hand. 11 For from the rising 
of the sun to its setting, My Name is great among the nations, 
and everywhere is brought up in smoke and brought for My 
Name's sake, and it is a pure meat-offering, for My Name is great 
among the nations, ” says Hashem, Master of Legions. 12 "But 
you desecrate it by your saying, 'The table of my Lord is abom¬ 
inable, ’ and by his statement, His food is scornful .' 13 You say, 
‘Behold! — it is so burdensome!' and you sadden Him, ” says 
Hashem, Master of Legions, "and you bring stolen, lame, and 
sick animats and bring one for an offering; shall I accept it from 
your hand?" says Hashem. 14 "Accursed is the charlatan who 
has a male in his flock but pledges and slaughters an inferior one 
to the Lord, for I am a great King, " says Hashem, Master of 
Legions, “and My Name is awesome cimong the nations. ” 

2 1 i 1 yA nd now, this commandment is upon you, 0 Kohanim. 

2 If you will not listen and if you will not take to heart 
to render honor to My Name, ” says Hashem, Master of Legions, 
“I shall send the curse among you and curse your blessings — 
indeed, I have already cursed them, because you do not take to 
heart. 3 Behold! — 1 will rebuke the seed because of you, and 
scatter dung upon your faces, the dung of your festival offerings; 
[the sins] will carry you to this. 

4 “Know that I have sent this commandment to you so that My 
covenant would be with Levi, ” says Hashem, Master of Legions. 

5 "My covenant of life and peace was with him, I gave them to 
him for the sake of the fear with which he feared Me, for he 
shuddered before My Name. 6 The teaching of truth was in his 
mouth and no injustice was found on his lips; he walked with Me 
in peace and fairness, and he turned many away from sin. 7 For 
the lips of a Kohen should safeguard knowledge, and they 
should seek teaching from his mouth, for he is an agent of 
Hashem, Master of Legions." 
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blessings for Jacob. 

The Haftarah says at the outset that God’s choice of Jacob was 
a sign of God’s love for Jacob and His hatred for Esau. Because 
of this hatred, the prophet states that Edom, the nation that 


stems from Esau, will not prosper eternally; that it is doomed to 
destruction, as indeed the evil that is incarnated in Edom will ul¬ 
timately be destroyed. It will take time. The Roman Empire that 
brought about the current exile and most of the powers that have 
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HAFTARAS VAYEITZEI / KST»1 miKTI 

Hosea 11:7 — 14:10 /vn — T:fO yunn 
Sephardim begin the Haftarah here. Ashkenazim begin below. 
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11 7 f\A y people is unsure about returning to Me; it is sum * 

l moned to the Most High One, but it does not rise in 
unity . 8 How can I give you over; O Ephraim, hand you over, O 
Israel, how can I make you like Admah, set you like Zeboim? My 
heart is transformed within Me, My regrets were stirred up all at 
once. 9 / will not carry out My burning wrath, I will not return to 
destroy Ephraim; for I am God and not a man, the Holy One 
within you, and I will not come to [a different! city . 10 They will 
follow Hashem [when He calls] like a roaring lion, for when He 
roars the children will hasten from the west 11 They will hasten 
like a bird from Egypt and like a dove from the land of Assyria; 
and I shall return them to their homes, the words of Hashem. 

12 1 p phraim surrounded Me with lies and the House of Israel 

with deceit; but Judah enforces the mastery of God, and 
is faithful to the Holy One. 2 Ephraim grazes on wind and pur¬ 
sues the east wind, all day long he multiplies lies and violence; 
and he seals a covenant with Assyria and delivers oil to Egypt. 

3 Hashem will have a grievance against Judah, will recall upon 
Jacob according to his ways, will requite him according to his 
deeds . 4 In the womb he held his brother's heel, and in his prime 
he became an angel's master. 5 He mastered an angel and 
triumphed, [the angel] wept and entreated him, "In Bethel He will 
find us and there He will speak with us. ” 6 Hashem is the God of 
Legions, His remembrance is Hashem. 7 And you should find 
tranquility in God, observe kindness and justice and place hope 
in your God constantly. 

0 [You are likej a trader with false scales in his hand, who loves 
to defraud. 9 Ephraim would proclaim, "Surely I have grown 
wealthy, I have succeeded because of my power; in all of my 
accomplishments they will not find in me any iniquity that is a 
sin ” 10 But I Hashem am your God since the land of Egypt, I shall 
settle you in tents again as in times of yore. 11 I spoke to the 
prophets and I multiplied visions, and through the prophets I 
spoke metaphors. 12 If travail befalls Gilead, surely it is because 
they were false — in Gilgal they sacrificed oxen, their altars as 
well were like stony heaps on the furrows of the fields. 
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persecuted Israel during its long, long duration are regarded by 
the Rabbinic tradition as descendants — spiritual, if not direct — 
of Edom. Like most prophecies, we do not know when this one 
will be fulfilled; we know only that it will. 

But this is not enough. Israel cannot achieve its destiny merely 
because of Esau’s downfall. A chosen people must deserve its 
chosenness. Thus the prophet chastises Israel severely for the 
hypocrisy of those who think that they, encouraged and abetted 
by their self-serving priests, can turn their service of God into an 
insincere practice. How dare they offer their old, crippled, and ill 
animals as offerings to God, while retaining the best for them¬ 
selves? Would they dare do the same for their human rulers? 

In closing, the prophet exhorts the Kohanim to live up to their 
calling. They must be the teachers and models. Only if they live 
up to their responsibility can they pull the people up with them. 
The same remonstrance applies to all leaders — they have the 
duty to teach and lead by example. 

•«$ Haftaras Vayeitzei 

The Sages teach that Hosea, the prophet of this Haftarah , was 


one of the greatest of the prophets. A contemporary of Isaiah, he 
too cried out vainly against the rapidly deteriorating Kingdom of 
Samaria, the Ten Tribes of Israel. Hosea remonstrates with the 
people, and contrasts God's mercies of the past with Israel's fail¬ 
ure to recognize that everything they have is due to God’s kind¬ 
ness. And it is a kindness that remains strong, despite Israel's 
shortcomings. God says poignantly that He will never desert 
Ephraim, the wayward leader of the Ten Tribes, despite His justi¬ 
fiable wrath. Like a spurned but still merciful Father, God con¬ 
fesses that He will not make a permanent end of Ephraim, be¬ 
cause He has pledged that Israel will remain His people and 
because Israel, innately good as it is, will eventually heed God’s 
call to repent and resume its mission. When God will roar like a 
lion that the End has come, even Ephraim’s children will come 
rushing from the west to declare their renewed allegiance to Him. 

The prophet contrasts the rebelliousness of Ephraim with the 
loyalty of Judah, but declares that Judah, too, will falter. And 
when that time comes, Judah will be punished as well. It will be 
a sad outcome for the people who descended from a Patriarch 
who defeated Esau’s angel, as described in the Sidrah , but God’s 







VAYEITZEI / >WI 


nnuann/mo 


Ashkenazim begin the Haftarah here. 


13 Jacob fled to the field of Aram; Israel labored fora wife, and 
for a wife he tended [sheep]. 14 Through a prophet Hashem 
brought up Israel from Egypt, and through a prophet it was 
tended. 15 Ephraim provoked with bitter sins; his bloodshed will 
spread upon him, and his Lord will bring his disgrace back to 
him. 

13 1 \ \/hen Ephraim spoke rebuke, he was uplifted in Israel; 

v but when he sinned with the Baal, he died. 2 And now 
they continue to sin, and they made themselves molten idols 
from their silver, idols in those images, entirely the work of 
artisans; of them they say, “To kiss the calves is like offering a 
human. ” 3 Therefore they shall be like the morning cloud and like 
the early dew that passes on, like chaff storming away from the 
threshing floor and smoke out of the skylight. 

4 / am Hashem, your God, since the land of Egypt; and you did 
not know a god other than Me; and there is no Savior other than 
Me. 5 / knew you in the wilderness, in a thirsty land. 
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Sephardim conclude the Haftarah here. Ashkenazim continue. 


6 When they came to their pasture and were satiated, they 
were satiated and their heart became haughty, that is why they 
forgot Me. 7 So I became toward them like a lion, / lurk like a 
leopard on the way . 8 / shall strike at them like a bear bereft, and 
tear at their closed heart; I shall devour them like a lioness, the 
beast of the field shall tear them apart. 9 You corrupted yourself, 
0 Israel, for your help is only through Me. 10 / shall be [eternal], 
but where is your king who is to save you in cdl your cities, and 
yourjudges of whom you said, "Give me a king and princes "? 11 / 
gave you a king in My anger and took him [away] in My wrath. 

12 Ephraim's iniquity is bound up; his sin is stored away. 

13 Labor pains shall come upon him; he is an unwise son, for in 
time he will not withstand the birthstool of children. 14 From the 
power of the grave I would save them, from death I would 
redeem them — but I will speak with you of death, 1 will cut you 
off to the grave; comfort will be hidden from My eyes. 15 For he 
was to be the fruitful one among brothers; but the east wind will 
come, Hashem’s wind will ascend from the desert, his spring will 
be dried and his wellspring made arid, it will plunder the treasury 
of every desirable vessel. 

14 1 C amaria will be desolate because she rebelled against her 

God; they will fall by the sword, their babes will be 
smashed, and its pregnant women tom asunder. 

2 Return, O Israel, to Hashem, your God, for you have stum¬ 
bled through your iniquity. 3 Take words with you and return to 
Hashem; say to Him, 'Forgive every sin and accept goodness, 
and let our lips substitute for bulls . 4 Assyria cannot help us, we 
will not ride the horse, nor will we ever again cedi our handiwork 
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justice must be served. Thus Judah will join Ephraim in an exile 
that will recall the origins of the nation in Egypt. 

The prophet continues his rebuke of the Kingdom of the Ten 
Tribes, which — led by Ephraim — had come to think that it was 
invincible, because of its wealth and power. It had forgotten its 
humble origins — that Jacob had once been a humble shepherd 
who had been reduced to tending sheep in order to earn the right 
to his bride, and that Ephraim had achieved its eminence as a 
leading tribe only because it spoke harshly against Solomon's 
successor, Rehoboam, who abused his holy calling. Thus it should 


have been clear to Ephraim that protection and success are gifts 
of God, and are not acquired by strength, guile, or coincidence. 

But Ephraim sinned through arrogance and idolatry, and there¬ 
fore was condemned to defeat, exile, and death. God does not 
forget sins; He binds them up and stores them away, as it were, to 
punish the perpetrators when His wisdom decrees that they are no 
longer entitled to Divine forbearance. Israel's sins are all the more 
serious because the nation ignored its infinite debt to God. Had 
He not brought them forth from Egypt and made them a nation? 

Nevertheless, God does not abandon Israel. The prophet’s 
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,our god' — only in You will the orphan find compassion ." 

5 Ishall heal their rebelliousness, I shall loue them willingly, for 
My wrath will be withdrawn from them. 6 / shall be like the dew 
to Israel, it will blossom like the rose and strike its roots like the 
[forest of] Lebanon. 7 Its tender branches will spread, and its 
glory will be like an oliue tree; its aroma will be like the Lebanon. 
0 Tranquil will be those who sit in its shade, they will refresh 
themselves like grain and blossom like the grapevine, their 
reputation will be like the wine of Lebanon. 

9 Ephraim [will say], “What more need have l for idob?” I will 
respond and look to him. lam like an ever-fresh cypress, from Me 
shall your fruit be found. 

10 Whoever is wise will understand these, a dbceming person 
will know them, for the ways of Hashem arejust — the righteous 
will walk in them, but sinners will stumble on them. 
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Obadiah 1:1-21 / WK:K maiv 


I 1 A vbion of Obadiah — So said my Lord Hashem/Elohim 
1 *■ about Edom: We have heard tidings from Hashem and 

among the nations an envoy has been sent, "Arise/ Let us rise up 
against her to do battle!” 2 Behold! I have made you small among 
the nations; you are exceedingly despbed . 3 Your wanton heart 
has seduced you, you who dweUs in the cleft of the rock, whose 
habitation is high, who says in his heart, “Who can bring me 
down to earth ?” 4 Though you ascend as high as an eagle and 
place your nest among the stars — from there I will bring you 
down! — the words of Hashem. 

5 If thieves had come upon you, or robbers in the night — how 
utterly you are cut off! — they would have stolen their fill; if 
cutters of grapes had come upon you, they would have left the 
young grapes. 6 How thoroughly scoured was Esau, how ran¬ 
sacked tus hidden treasures! 7 Until the border all your confeder¬ 
ates escorted you, those who seemed at peace with you seduced 
you and prevailed against you, those who eat your bread 
emplace sickness beneath you, who fail to dbcem it. 

0 Is there any doubt that on that day — the words of Hashem 
— I will cause the wbe men of Edom to be lost, and dbcemment 
from the mountain of Esau ? 9 Your mighty ones to the south will 
be smashed, so that every man from Esau’s mountain will be cut 
down through the slaughter. 10 For your violence to your brother 
Jacob, shame will cover you, and you will be cut down forever. 

II Because of the day you stood aloof, the day strangers 
plundered his wealth, foreigners entered hb gates and they cast 
lots on Jerusalem — you were like one of them . 12 You should not 
have gazed on the day of your brother, the day he was exiled; 
you should not have rejoiced over the children of Judah on 
the day of their destruction; you should not have spoken 
arrogantly on the day ofdbtress ! 13 You should not have entered 
the gate of My people on the day of their dbaster; even 
you should not have gazed upon its mbfortune on the day of 
its dbaster; you should not have put your hands on its wealth 
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ghastly warning of retribution concludes with a loving call to 
repentance. It is the same passage which begins the Haftarah of 
Shabbos Shuvah, the Sabbath of the Ten Days of Repentance. 
True, Israel, as symbolized by Ephraim, has sinned grievously, 
but its essence remains good and pure. It is not hopelessly evil; it 
has stumbled into sin. The potential for repentance always re¬ 
mains, and God is always ready to accept it and forgive. 


Haftaras Vaylshlach 

The Book of Obadiah, the shortest in all of Scripture, is read in 
Its entirety as the Haftarah of the Sldrah that deals with the 
climactic encounter between Jacob and Esau, and the subject of 
the Book is God’s wrath against Edom, the descendants of Esau. 
The Sages teach that, of all the prophets, this vision was left for 
Obadiah for two reasons: (a) He was a descendant of an Edomite 
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on the day of its disaster ! 14 You should not have stood at the 
crossroads to cut down its refugees; you should not have impris¬ 
oned its survivors on the day of distress. 

15 For the day of Hashem upon all the nations is near; as you 
did, so will be done to you, your recompense shall return upon 
your head. 16 For you have drunk on My holy mountain, so shall 
all the nations always drink, they shall drink and swallow and 
become as if they had never been. 

17 But on Mount Zion there shall be a remnant, and it shall 
become holy; and the House of Jacob will inherit its inheritors. 
10 The House of Jacob will be a fire and the House of Joseph a 
flame — and the House of Esau like straw; they will kindle 
among them and consume them; and there will be no survivor 
of the House of Esau, for Hashem has spoken! 19 They shall 
inherit the south, the mountain of Esau; and the lowland, Philis- 
tia; and they shall inherit the held of Ephraim and the field of 
Samaria; and Benjamin [shall inherit] the Gilead. 20 And this 
exiled force of the Children of Israel that were with Canaanites as 
far as France, and the exile of Jerusalem that is in Spain — they 
will inherit the cities of the south. 21 Then saviors will ascend 
Mount Zion to judge Esau’s mountain, and the kingdom will be 
Hashem’s. 
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HAFTARAS VAYEISHEV / mOBH 

Amos 2:6 — 3:8 / n:J - 1:3 Diny 


2 6 Co said Hashem: For three rebellious sins of Israel — but 
^should l not exact retribution for the fourth — for their 
having sold a righteous man for silver, and a destitute one for the 
sake of a pair of shoes? 1 Those who yearn that the dust of the 
earth be upon the head of the poor, who twist the way of the 
humble! A man and his father come to the same [betrothed] 
maiden, thereby profaning My Holy Name. 8 They recline on 
garments held as security, right next to every altar; and they 
drink wine bought with [unjustly levied] Fines in the temple of 
their gods. 

9 Yet I destroyed the Amorite before them, whose height 
was like the height of cedars and who was as strong as oak 
trees; / destroyed its fruits from above and its roots from 
below. 10 And I brought you up from the land of Egypt and 
led you in the Wilderness for forty years to inherit the land of 
the Amorite. 11 From among your children I raised up pro¬ 
phets, and nazirites from your lads — is this not so, O Children 
of Israel? — the words of Hashem. 12 But you caused the 
nazirites to drink wine, and you commanded the prophets, 
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proselyte ( Yalkut, Job 897; Zohar)\ and, (b) Obadiah was the an¬ 
tithesis of Esau. Esau lived among two righteous people, Isaac and 
Rebecca, yet he did not learn from them. Obadiah, on the other 
hand, was a courtier of two of the wickedest people in the annals 
of our people, King Ahab and Queen Jezebel, yet he remained 
righteous. Moreover, at a time when the king and queen murdered 
nearly all of the prophets of God, Obadiah risked his life to shelter 
and feed a hundred surviving prophets. 

The Haftarah follows Edom through various periods of its his¬ 
tory, culminating in its eventual defeat and final downfall in Mes¬ 
sianic times. Edom began as a small and insignificant kingdom to 
the south of Eretz Yisrael, that, like a jackal, despoiled Israel in the 
wake of the triumphs of others. It enjoyed the travails and suffer¬ 
ing of its “cousin,’’ instead of feeling compassion. Then, in a vision 
of the future, Obadiah turns to the Roman Empire and its barbaric 


treatment of the Jews under its control. True to Isaac s blessing, 
Rome lived by the sword, and its sword drank thirstily of Jewish 
blood. 

Finally, however, Edom will be repaid in kind. On Mount Zion 
there shall be a remnant: Despite all its suffering and persecutions, 
Israel and its land will survive and haughty Edom will be cast 
down. Israel will return to its land and its Temple Mount. It will 
judge Edom for its horrors and all the world will know that the 
kingdom will be Hashem's. 

••5 Haftaras Vayelshev 

The prophet Amos began his prophecies with explanations of 
the reasons for the downfall of the kingdoms surrounding Eretz 
Yisrael. In each case, there are three sins that God was willing to 
overlook, at least for a time, but then there was a fourth, which 
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saying, “Do not prophesy!” 

13 Behold! — I press you down in your place, as a wagon is 
pressed down when it is filled with sheaves. 14 Right will be 
lost to the fleet; the strong will not muster his courage; and 
the mighty will not escape with his life; 15 he that grasps the 
bow will not stand fast; the fleet-footed one will not escape; and 
the horseman will not escape with his life. 16 The most coura¬ 
geous of the heroes will flee naked on that day — the words of 
Hashem. 

3 1 1-4 ear this thing that Hashem has spoken about you, 0 
1 Children of Israel, about the entire family that I have 
brought up from the land of Egypt, saying: 2 Only you have I 
loved of all the families of the earth, therefore will l recall upon 
you all your iniquities. 3 Would two people walk together unless 
they have so arranged ? 4 Would a lion roar in the forest if he had 
no prey? Would a young lion raise his voice in his den unless he 
had a catch? 5 Would a bird fall into a snare on the ground if 
there were no trap for it? Would a trap rise up from the ground 
unless it had made a catch? 6 If the shofar-alarm would sound in 
the city, would the people not tremble? Could there be misfor¬ 
tune in a city if Hashem had not caused it? 7 For my Lord 
Hashem/Elohim will do nothing without having revealed his 
secret to His servants the prophets. 

0 A lion has roared — who would not fear? My Lord Hashem/ 
Elohim has spoken — who would not prophesy? 
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I Kings 3:15 - 4:1 / K:1 - 10:1 K D’3^13 


3 15 ^o/omon awoke and behold! — it had been a dream; 

he came to Jerusalem and stood before the Ark of the 
Covenant of my Lord, and he brought up bumt-offerings and he 
made peace-offerings, and he made a feast for all his servants. 

16 Then two women, innkeepers, came to the king and 
stood before him. 17 One woman said, “ Please, my lord, I 
and this woman dwell in one house, and I gave birth while 
with her in the house 10 On the third day after I gave birth, 
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went beyond His willingness to delay the full extent of judgment. 
Finally, the prophet comes to Israel, and again, he proclaims that 
God would forbear despite the three cardinal sins of idolatry, 
adultery, and murder(/?ada/c), but there was a fourth sin that burst 
His endurance, as it were. The fourth was the persecution of the 
poor, and the greed that caused the rich and powerful to take 
advantage of the helpless and to pervert justice in order to get 
their way. This characteristic was more than God would bear, and 
it led to the downfall of the nation. They would sell the legal rights 
of poor people for a few pieces of silver — as Joseph's brothers did 
when they disposed of the problem he posed for them by selling 
him into slavery — and they would grind the poor into the ground, 
figuratively, and cover their heads with dust. 

Lest these leaders continue to delude themselves that they are 
too powerful to be brought to justice, the prophet warns them that 
the Amorite inhabitants of Canaan were even more powerful, but 
God had swept them away when He wished to give the land to 
Israel. In “gratitude," Israel had prevented prophets from teaching 
God s word and nazirites from maintaining their holy standard of 
service — as if God’s will could be ignored if it were not pro¬ 
claimed openly. But the fleet-footed often cannot escape and the 
mighty cannot always prevail — should it not be clear that the 


power is God’s alone? 

The prophet closes with ringing rhetoric destined to wake up 
the people to the obvious. They use their logic to determine the 
significance of daily events. They knew that a lion's roar means 
that prey is at hand, that a trap lifted from the sand means that a 
snared bird or animal is tugging vainly to free itself — should they 
not perceive that God is roaring for their repentance through His 
mastery of events? 

Haftaras Mlkeltz 

Like the Sldrah, the Haftarah deals with royal dreams and their 
aftermath. In the Sidrah, Pharaoh had a portentous dream and 
Joseph applied his God-given wisdom to its interpretation, with 
the result that he became acknowledged as the most qualified 
person to rule Egypt. 

The Haftarah begins by saying that Solomon awoke from a 
dream. It was a dream that set the tone of his reign and had 
implications for the future of the Jewish people. In his prophetic 
dream, the twelve-year-old, newly crowned Solomon had been 
asked by God what blessing he desired for his new position. 
Solomon had requested wisdom so that he could judge his people 
well. Pleased that Solomon had altruistically asked for wisdom, 
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this woman gave birth, as well: We were together, no outsider 
was with us in the house, only the two of us were in the house. 
19 The son of this woman died at night, because she lay upon 
him . 20 She arose during the night and took my son from next to 
me, while your maidservant was asleep, and lay him in her 
bosom; and her dead son she lay in my bosom. 21 When I got up 
in the morning to nurse my son, behold! — he was dead; when 
I studied him in the morning, behold! — it was not the son to 
whom I had given birth. ” 

22 The other woman said, “It is not so! My son is the live one, 
and her son is the dead one ." But this one said, “It is not so! Your 
son is the dead one, and my son is the live one!” They went on 
speaking before the king. 

23 The king said, "This one claims, 'This is my son, who is alive, 
and your son is the dead one, ’ and this one claims, 'It is not so! 
Your son is the dead one, and my son is the living one . ’” 24 So 
the king said, "Fetch me a sword!" and they brought a sword 
before the king. 

25 The king said, "Cut the living child in two and give half to one 
and half to the other." 

26 The woman whose son was alive said to the king — because 
her compassion was aroused for her son — and she said, 
“Please, my lord, give her the living newborn, and do not put it 
to death!" But the other one said, "Neither mine nor yours shall 
he be. Cut!" 

27 The king spoke up and said, "Give her the living newborn, 
and do not put it to death: She is his mother. ” 

28 All Israel heard the judgment that the king rendered and they 
felt awe for the king, for they saw that the wisdom of God was 
within him, to do justice. 

4 ’So King Solomon was king over all Israel. 
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HAFTARAS VAYIGASH / tWn mOBH 

Ezekiel 37:15-28 / m-iDii 1 ? ^Kpm 1 


37 15 ^he word of Hashem came to me, saying: 16 Now you, 
1 son of man, take yourself one wooden tablet and write 
upon it, “For Judah and the Children of Israel, his comrades, ” 
and take another wooden tablet and write upon it, “For Joseph, 
the wooden tablet of Ephraim, and all the Children of Israel, his 
comrades. ” 17 And bring close to yourself, one to the other, like 
a single wooden tablet, and they shall become one in your hand 
10 Now when the children of your people say to you, "Will you 
not tell us what these are to you ?" 19 speak to them, “Thus says 
my Lord Hashem/Elohim: Behold! — I take the wooden tablet 
of Joseph, which is in Ephraim's hand, and of the tribes of Israel 
his comrades, and shall place them with it together with the 
wooden tablet of Judah, and I will make them one wooden 
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and not selfishly requested longevity, wealth or power, God 
promised him not only unprecedented wisdom, such as had never 
been before and would never be again, but also the wealth and 
honor that he did not ask for. 

Shortly after the dream came proof of its fulfillment, in the form 
of a seemingly insoluble dilemma. Solomon’s verdict gained the 
admiration and respect of the nation, and displayed a degree of 
wisdom that became the hallmark of his reign and an augury of 
the three Inspiring and enlightening books he would contribute to 


Scripture: Proverbs, Song of Songs, and Ecclesiastes. 

Haftaras Vayigash 

A Sidrah that tells of the reunification of Jacob's sons is followed 
by a Haftarah that prophecies the eventual unification of the 
twelve tribes of Israel. The prophet Ezekiel, like Jeremiah, was 
one of the main prophets of the Destruction, and he actually 
joined his exiled brethren in Babylonia. The destruction of the 
Temple took place 140 years after the exile of the twelve tribes, 
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tablet, and they shall become one in my hand 20 And the 
wooden tablets upon which you will write shall be in your hand, 
in their sight. ” 

21 Then speak to them, "Thus says my Lord Hashem/Elohim: 
BeholdI — 1 take the Children of Israel from among the nations 
to which they went, and I shall gather them from around 
and I shall bring them to their soil. 22 1 shall make them into 
a single nation in the land upon Israels hills, and a single 
king shall be for them all as a king; and they shall no longer 
be two nations, no longer divided into two kingdoms again. 
23 They will no longer be contaminated with their idols and 
their abhorrent things and with all their rebellious sins; and I shall 
save them from all their habitations in which they sinned, and I 
shall purify them, and they shall be for a people unto Me, and 1 
will be for a God unto them . 24 My servant David will be king over 
them, and there will be a single shepherd for all of them; they will 
go in My ordinances and they will observe My decrees and 
perform them 25 They will dwell on the land that 1 gave to My 
servant Jacob, within which your forefathers dwelt, and they 
shall dwell upon it — they, their children, and their children's 
children, forever; and My servant David will be prince for them, 
forever. 

26 7 shall seal a covenant of peace with them, an eternal 
covenant shall it be with them; and I shall emplace them 
and I shall increase them, and I shall place My Sanctuary 
among them forever. 27 My dwelling place shall be upon 
them, and I shall be for a God unto them, and they shall be unto 
Me for a people . 20 Then the nations shall know that I am Hashem, 
Who sanctifies Israel, when My Sanctuary is among them 
forever." 
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HAFTARAS VAYECHI / TO mUSJH 


I Kings 2:1-12 / D’’K:3 K 


2 1 j^autds days drew near to die, and he instructed his son 

Solomon, saying: 

2 1 go the way of all the earth; be strong and become a man 

3 Safeguard the charge of Hashem, your God, to walk in Hb 
ways, to observe Hb decrees, commandments, ordinances, 
and testimonies, as written in the Torah of Moses, so that 
you will succeed in all that you do and wherever you turn. 

4 So that Hashem will uphold Hb word that He spoke regard¬ 
ing me, saying, If your children will safeguard their way, to 
walk before Me sincerely, with all their heart and with all 
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so that the prophecy of this Haftarah was a source of great comfort 
to the tribes of Judah and Benjamin, for If even their long-lost 
comrades of the Northern Kingdom were assured that they would 
again become part of the nation, surely the two southern tribes 
could be certain that God was not forsaking them. 

According to Maharal (GurAryeh, Genesb 45:14), the tears that 
accompanied the embrace of Joseph and Benjamin when Joseph 
revealed himself In Egypt were tears of joy, because the long-sep¬ 
arated brothers foresaw the prophecy of Ezekiel. Joseph was the 
father of Ephraim, leader of the Ten Tribes, and Benjamin's de¬ 
scendants remained loyal to the Davidic dynasty of Judah; thus 
their reunion in Egypt was a precursor of that foretold by Ezekiel. 

The Haftarah goes on to make clear what sort of unified nation 


the twelve tribes of the future would be. The prophecy speaks not 
of a mere political union, free from the wars and rivalry that 
marred the era of the First Temple. Rather, it speaks of an era 
under a king from the House of David, who will be a servant of God 
and who will unify the people in allegiance to the Torah. Idolatry 
will be gone and the Temple will stand; the standard of life will be 
obedience to the laws of the Torah and the result will be that the 
entire world will know that Hashem is God. 

Haftaras Vayechi 

Like the Sidrah, the Haftarah describes the last will and testa¬ 
ment of one of the greatest figures in history. In the Sidrah, Jacob 
gives his final commands and blessings, first to Joseph and then 
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their soul, ”saying, 'no man of t/ou will be cut off from upon the 
throne of Israel. ” 

5 Furthermore, you know what Joab son of Zeruiah did to me, 
what he did to two leaders of the armies of Israel, to Abner son 
of tier and to Amasa son of Jether whom he killed, thereby 
shedding blood of war in peacetime, placing the blood of war on 
the girdle that is on his loins and on his shoes that are on his feet. 
6 You shall act according to your wisdom and not let his white 
hair go down to the grave in peace. 

7 To the children of Barzilai the Gileadite act with kindness, 
and they shall be among those who eat at your table, for so they 
befriended me during my flight from Absalom your brother. 

8 Behold! — with you is Shim'i son of Gera, the Benjaminite 
from Bachurim; he cursed me with a powerful curse on the day 
l went to Machanaim; but he came down to meet me at the 
Jordan, and I swore to him by Hashem, saying, 7 will not put 
you to death by the sword ” 9 But now, you are not to hold him 
guiltless, for you are a wise man, and you will know what you 
are to do to him, and are to bring down his white hair to the grave 
in blood 

10 David lay with his forefathers, and he was buried in the 
City of David. 11 The days that David reigned over Israel were 
forty years; in Hebron he reigned for seven years and in 
Jerusalem he reigned for thirty-three years. 12 Solomon sat on 
the throne of David, his father, and his kingship was firmly 
established 
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HAFTARAS SHEMOS / fllttty moan 


According to the Ashkenazic custom 
Isaiah 27:6-28:13, 29:22-23 / :Q~nD:t33 ,V:ni - 1:0 1TW 


27 6 P)a yS are coming when Jacob will take root, Israel will 
bud and blossom and fill the face of the earth like fruit. 
7 Has He struck [Israel / as He struck those who struck him, or 
has He slain him as He slew those who slew him ? 8 According 
to its measure [of sin/, He contended against her farmland, 
stripping it with His strong wind on the day of the east wind 
9 Therefore, through this shall Jacob 's iniquity be atoned for, and 
this shall be the fruit of his sin s removal: when he makes all the 
altar stones like ground chalkstones, and asheirah-trees and 
sun-idols shall rise up no more. 10 For the fortified city will be 
lonely, depopulated and forlorn like the wilderness; there a calf 
will graze and there it will lie down and consume its branches. 
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to all the brothers, assigning each of them his specific role in Jew¬ 
ish history. David issues his commands to only one son, his 
anointed successor Solomon. 

David’s exhortations that Solomon follow the commandments 
of the Torah and that only thereby can he assure success for him¬ 
self and his progeny are to be expected. So is his urging that 
Solomon show kindness to the family of Barzilai, who stood by 
David during the hardest period of his life. Obedience to the Torah 
is the raison d'etre of the Jewish people; without it the nation can 
look forward only to enmity, defeat, and exile. Acknowledging 
gratitude, too, is a basic Jewish value. But the rest of his will is sur¬ 
prising. David commanded Solomon to exact the death penalty 
against Joab and Shim’i. Was vengeance a prerequisite of Jewish 
leadership? 

It may be that David’s last words were concerned with communi¬ 
cating to Solomon the attitudes he must have regarding such char¬ 


acter traits as treachery, loyalty, and duplicity. As the command¬ 
ing general of David’s army, Joab was one of the most important 
people in the kingdom and in David’s own accession to the throne. 
But in a cowardly and treacherous way, he had murdered Abner 
and Amasa after gaining their confidence. David had admitted 
that his position was not strong enough to permit him to punish 
Joab, but he urged Solomon not to permit the attitude to fester 
that the mighty have a different law than the weak, and to dispel 
the notion that David may have conspired with Joab to do away 
with the competing generals. Barzilai's loyalty, in contrast, must 
be rewarded in a public way, so that the people would draw the 
proper lessons for their own behavior. 

Haftaras Shemos (Ashkenazic custom) 

Like the exile-experience of Egypt, the Haflarah begins with Ja¬ 
cob as the root of the eventual triumph that will lead to a flourish- 
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1 ' When its branch withers it will be broken, women will come 
and set it aflame, for it was not a discerning nation — therefore 
its Maker will not show it mercy, and its Creator will not show it 
graciousness. 

12 It will be on that day that Hashem shedl thresh from the 
surging river to the Brook of Egypt, and you will be gathered up 
one by one, 0 Children of Israel. 13 And it will be on that day that 
a great shofar will be blown, and those who are lost in the land 
of Assyria and those cast away in the land of Egypt will come, 
and they shall prostrate themselves to Hashem on the holy 
mountain in Jerusalem. 

28 1 \\/oe/ a crown of arrogance is on Ephraim's drunkards 
v v and a withering blossom is the glory of his splendor 
upon the head, which is like a valley of oil, of those who are 
battered because of wine. 2 Behold! my Lord's strong and 
powerful [windj — like a stream of hail, a destructive tempest; 
mighty, flooding waters — will place [the crown/ on the ground 
with strength. 3 Feet will trample the crown of arrogance of 
Ephraim's drunkards. 4 And the withering blossom that is the 
glory of his splendor upon the head, which is like a valley of oil, 
will be like a fig that is ripe before summer; as soon as an 
observer sees it, while it is yet in his hand, he will swallow it. 

5 On that day, Hashem, Master of Legions, will be the crown of 
glory and a diadem of splendor for the remnant of His people; 
6 and a spirit of judgment for him who sits in judgment, and 
strength for those who return from the war to the gate. 7 They, 
too, have erred through wine and staggered through aged wine; 
Kohen and prophet erred through aged wine, were corrupted by 
wine, staggered through aged wine, erred in vision, perverted 
justice . 8 For all tables are full of vomit and Filth, with no [clean] 
place . 9 To whom shall one teach knowledge, who can be made 
to understand a message? Those weaned from [mothers/ milk, 
removed from breasts! 

10 For commandment by commandment and commandment 
by commandment, measuring line by measuring line and mea¬ 
suring line by measuring line, a bit here and a bit there. 11 For as 
if with unintelligible speech and with a foreign tongue does one 
speak to this nation. 12 For He told them: “This is the content¬ 
ment, give rest to the weary — and this brings satisfaction!” But 
they desired not to listen. 13 And the word of Hashem became to 
them like commandment by commandment and command¬ 
ment by commandment, measuring line by measuring line and 
measuring line by measuring line, a bit here and a bit there, so 
that they would go and stumble backward and be broken, be 
tripped up and caught. 
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ing, world-renowned and respected “Israel/’ “Jacob” always sym¬ 
bolizes the Jewish people in its time of travail and degradation, 
before it succeeds in realizing the goals and potential represented 
by “Israel,” just as the very name was given to Jacob In recognition 
of his enhanced stature. 

The prophet Isaiah lived in a time of turmoil, when the kingdom 
of the Ten Tribes was hurtling downhill in its spiritual decay, with 
defeat and exile on the way, and the Davidic kingdom of Judah, 
too, was suffering from spiritual decline. In thi sHaftarah, Isaiah de¬ 
picts the failures of both kingdoms. He begins with the encourag¬ 
ing prophecy that the ‘“root” of Jacob — like all roots, unseen in 
the ground and trampled upon by those who walk obliviously over 
it — will once more produce luxuriant produce. Isaiah points out 
that, despite the Divine wrath visited upon the Jewish people often 
in their history, they have not been decimated as have various 


other nations. Those who struck Israel were punished more, while 
the Jewish people survive and will rise again, its sins being atoned 
for In the physical destruction of its fields and cities. But, although 
God preserves the root, the nation has forfeited Its right to 
His manifest mercy because of its failure to recognize its true 
role in the world. Nevertheless, when the time comes, God will 
"thresh” the world to find the scattered kernels of His still beloved 
people. 

Then Isaiah goes on to the doomed Ten Tribes, led by Ephraim. 
The simile for them is arrogance and drunkenness, both of which 
prevent people from recognizing the truth and acting upon it. The 
result is that heads, which are so pampered with luxuries that they 
are like a valley of oil, will lose their crowns and their glory. 

But Isaiah is far from content with the masses of Judah. They 
have become so estranged from the authenticity of the Torah and 






SHEMOS / nitottr 


nnuDnn/1148 


29 22 "J" here fore, so said Hashem, Who redeemed Abraham, to 
the House of Jacob, “Do not shame Jacob now, and let 
not his face now turn pale. 23 For when he sees his chUdren, My 
handiwork, in his midst, they sanctify My Name; and they sanc¬ 
tify the Holy One of Jacob and render strength to the God of 
Israel!” 
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According to the Sephardic custom 
Jeremiah 1:1 — 2:3 / 1:1 — K:K mn"r» 


1 1 he words of Jeremiah son of Hilkiah, of the Kohanim who 
were in Anathoth, in the land of Benjamin; 2 to whom the 
word of Hashem came in the days of Josiah son of Amon, king 
of Judah, in the thirteenth year of his reign. 3 And so it did in the 
days ofJehoiakim son of Josiah, king of Judah, until the end of 
the eleventh year of Zedekiah son of Josiah, king of Judah, until 
Jerusalem was exiled in the fifth month. 

4 The word of Hashem came to me, saying , 5 “Before I formed 
you in the belly I knew you, and before you left the womb I 
sanctified you; I have set you a prophet unto the nations. ” 

6 But I said, “Alas, my Lord, Hashem/Elohim, I know not how 
to speak, for! am a child .” 

7 Hashem said to me, “Do not say, 7 am a child, ’ for regarding 
whatever 1 shall send you, you shall go; and whatever I com¬ 
mand you, you shall speak . 0 Do not fear them for I am with you 
to rescue you — the words of Hashem. " 9 And Hashem extended 
His hand and touched my mouth; and Hashem said to me, “Be¬ 
hold! I have placed My words in your mouth. 10 See, I have 
appointed you this day over the nations and over the kingdoms, 
to uproot and to pull down, to destroy and to overthrow, to build 
and to plant." 

11 The word of Hashem came to me, saying, “What do you 
see, Jeremiah?” 

And 1 said, “I see a staff from an almond tree." 

12 Hashem said to me, “You have seen well, for I hasten to fulfill 
My word. ” 

13 The word of Hashem came to me a second time, saying, 
“What do you see?” 

I said, “I see a bubbling pot, and its opening is from the north. ” 

14 Hashem said to me, “From the north the evil will be released 
upon all the inhabitants of the land. 15 For behold! 1 call to all the 
families of the kingdoms of the north — the words of Hashem — 
and each shall come and place his throne at the entrance of 
Jerusalem's gates and by all its walls roundabout, and upon all 
the cities of Judah. 16 1 shall speak My judgment with them for all 
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its wisdom that they must be spoon fed — a commandment at a 
time, and a ‘measuring line” at a time. (The “line” is used by 
builders to make sure their bricks are properly aligned; this sym¬ 
bolizes the guidelines to behavior.) 

As always, the Haftarah ends with words of comfort and encour¬ 
agement, in this case skipping to the next chapter of Isaiah for its 
two concluding verses. 

S Haftaras Shemos (Sefardic custom) 

Jeremiah, like Moses, was a reluctant prophet, who was con¬ 
vinced that he was unqualified to accept the great mission thrust 
upon him by God. And like Moses, he tried to refuse, though not 


nearly so strenuously or for so long. He, too, feared that the people 
would not accept him and might even harm him. The fact is that 
at one point in his prophetic career he was thrown into a dungeon 
for daring to tell Jerusalem what it did not wish to hear. Neverthe¬ 
less, God commanded him to go and prophesy, and guaranteed 
that He would protect him from harm. 

God showed Jeremiah prophetic symbols of his mission and 
sent him to tell the complacent citizens of Judah that their destruc¬ 
tion would descend upon them from the ‘North,’' in the form of 
Nebuchadnezzar and his conquering Babylonian army, which in¬ 
deed destroyed the Temple and exiled the people. 

But Jeremiah’s first words to the Jewish people were an expres- 
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their evil, for having forsaken Me; and they made smoke rise up 
to false gods, and they prostrated themselves to their handiwork. 

17 "You shall gird your loins and stand up, and speak to them 
everything that I shall command you; do not be frightened of 
them lest I cause you to be frightened of them . 10 And I — behold! 

1 have made you this day a fortified city, an iron pillar, and 
copper walls against the entire land; against the kings of Judah, 
against its leaders, against its priests, and against the people of 
the land. 19 They will make war against you but will be unable to 
defeat you, for I am with you — the words of Hashem — to 
rescue you. ” 

2 ’The word of Hashem came to me, saying, 2 "Go and call 

1 out unto the ears of Jerusalem, saying: 'So said Hashem, 
I recall for you the kindness of your youth, the love of your 
nuptials, that you followed Me in the Wilderness in an unsown 
land. ’ 3 Israel is holy to Hashem, the first of His crop; whoever 
devours it will be held guilty — evil shall come upon them! — the 
words of Hashem." 
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Ezekiel 28:25 - 29:21 / K3:D3 - rOiflS ^Kpim 


28 -go said my Lord Hashem/ElohiM: " When l gather in 

w the House of Israel from the peoples among whom they 
are scattered, and I shall be sanctified by them in the eyes of the 
nations, and they shall dwell on their land that I gave to My 
servant, to Jacob ; 26 then they shall dwell upon it securely and 
build houses and plant vineyards and dwell securely — when I 
execute judgments upon all who disdain them roundabout them 
— then they shall know that I am Hashem, their God. ” 

29 1 J n the tenth year, in the tenth [month], on the twelfth of 

the month, the word of Hashem came to me, saying, 
2 “Son of Man, set your face against Pharaoh, king of Egypt, and 
prophesy against him and against all Egypt. 3 Speak and you 
shall say, Thus says my Lord Hashem/Elohim: Behold! I am 
against you, Pharaoh, king of Egypt, the great sea-monster that 
crouches within its rivers, who has said, ‘Mine is the River and I 
have made myself. ’ 4 How I shall attach hooks to your cheeks 
and I shall cause the fish of your rivers to cleave to your scales, 
and I shall draw you out from within your rivers, and all the fish 
of your rivers shall cleave to your scales. 5 And I shall cast you 
into the wilderness, you and all the fish of your rivers; upon the 
face of the field shall you fall, not brought in and not gathered 
together; to the beasts of the land and to the birds of the heavens 
have I given you as food. 6 Then alt who dwell in Egypt shall 
know that I am Hashem, because they were a reed-like support 
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sion of Divine love that to this day is one of the most familiar 
prophetic utterances. God never forgets Israel’s loyalty to Him 
since its first emergence as a nation. He may be forced to respond 
to its iniquities by punishments, but that necessity does not lessen 
His love, and thus Israel is assured that it will survive and prosper 
once again. 

Haftaras Vaeira 

The Sidrah that begins the process of tearing down the arro¬ 
gance and power of Egypt is accompanied by a Haftarah that fore¬ 


tells the downfall of a latter-day Egypt and castigates Israel for 
relying on the bogus friendship of that disloyal ally. The Haftarah 
begins with the idyllic scene of Israel restored to its land from exile. 
Then Ezekiel turns to Egypt with a fury. He likens Pharaoh and his 
nation to a sea monster that holds ail aquatic life in thrall, but 
whose power will be short lived. God will snatch it from the sea 
with hooks while its fawning, leech-like friends are still clinging to 
its scales, and throw it down in an arid wilderness, where it will 
expire helplessly and become the prey of beasts. 

In the process, the prophet warns Israel with a simile that has 
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for the House of IsraeL 7 When they grasp you in [their] palm, 
you will be snapped, and you will pierce their every shoulder; 
and when they lean upon you, you will be broken and will force 
all their loins to stand straight. 

8 Therefore, thus says my Lord Hashem/Elohim: Behold! 
I shall bring the sword against you and cut off from you man 
and beast. 9 And the land of Egypt shall be desolate and waste 
and they shall know that l am Hashem, for he has said, ‘The 
River is mine and 1 have created' 10 Therefore, behold ( I am 
against you and your rivers and l shall make the land of Egypt 
into ruins, desolate destruction, from Migdol-Seveneh, until the 
border of Kush. 11 The foot of man shall not pass through it, and 
the foot of beast shall not pass through it, and it shall not be 
inhabited for forty years. 12 And l shall make the land of Egypt 
desolate among desolate lands, and its cities shall be desolate 
among destroyed cities for forty years; and / shall scatter the 
Egyptians among the nations and disperse them through the 
countries. 

13 "For thus said my Lord Hashem/Elohim: At the end of 
forty years / will gather the Egyptians from the peoples 
where they were scattered 14 And l will return the captivity of 
Egypt and bring them back to the land of Pathros, onto the land 
of their dwelling, and they shall be a lowly kingdom there. 
15 Among the kingdoms it shall be the lowest, and it shall no 
more exalt itself above the nations; and / shall diminish them 
that they shall not rule over the nations . 16 And they shall no 
more be for the House of Israel a guarantor recalling sin, as they 
turn after them, and they shall know that 1 am the Lord 
Hashem/Elohim . ” 

17 It was in the twenty-seventh year, in the first [month], on the 
first of the month, that the word of Hashem came to me, saying: 

18 "Son of Man, Nebuchadrezzar, king of Babylon, caused his 
army to perform a great service against Tyre; every head is bald, 
every shoulder peeled; and he and his army had no reward from 
Tyre for the service that he had performed against her. 

19 Therefore, says my Lord Hashem/Elohim: Behold! I will give 
the land of Egypt to Nebuchadrezzar, king of Babylon, and he 
will carry off her populace and take her spoil and take her booty 
— that shall be a reward for his army. 20 For his service that he 
performed in her l have given him the land of Egypt, because of 
what they had done to Me — the words of my Lord 
Hashem/Elohim. 

21 “On that day l will cause the strength of the House of Israel 
to flower, and to you l will grant a vindication in their midst; and 
they shall know that l am Hashem. ” 
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become a popular figure of speech. Egypt is likened to a reed, 
and by relying on it, Israel hurts only itself, for the reed will 
snap and its jagged ends will pierce the shoulders of those 
who had leaned on it. Instead of having a protector against 
Nebuchadnezzar, who would soon become their conqueror, the 
Jews will be forced to stand erect on their own power if they wish 
to survive. 

Pharaoh the arrogant, who had boasted of his prowess — and, 
like the Pharaoh of the Exodus, proclaimed himself the god who 
had created the River of Egypt — will finally be returned to his 
homeland, chastened and powerless. No longer will Israel make 


the foolish mistake of trusting a guarantor, whose “friendship” 
succeeded only in recalling Israel's own sinfulness. 

Egypt's eventual fate will be to become Nebuchadnezzar’s 
prey. After a successful military campaign against Tyre, the 
Babylonian king will leave empty-handed because, as the 
Sages teach, a huge tidal wave would rob him of his spoils. 
Enraged, he will turn against Egypt and loot it of all its remaining 
wealth. 

When all of these former world powers are reduced to penury. 
Israel will emerge intact, the chosen of God, reunited with its 
Maker in loyalty to Him and His Torah. 
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HAFTARAS BO / lO mODH 

Jeremiah 46:13-28 / na’JVM n’Kn’ 


46 13 T he word that Hashem spoke to Jeremiah the prophet; 

1 that Nebuchadrezzar, king of Bzibylon, would come to 
strike the land of Egypt: 

14 “Proclaim in Egypt! Make heard in Migdol! Make heard in 
Noph and Tahpanhes! Say: Stand erect and prepare yourselves, 
for the sword will have devoured all your surroundings. 15 Why 
have each of your mighty ones been washed away? — he has 
not stood — because Hashem has buffeted him. 16 He caused 
much stumbling; indeed, one fell against the other, and they said, 
'Let us arise and return to our people and the land of our birth, 
from before the overpowering sword. ’ 17 They called out there, 
‘Pharaoh, the blustery king of Egypt, has let the time go by. ’ 

18 "As I live — the words of the King, Whose Name is Hashem, 
Master of Legions — like Tabor among the mountains and 
Carmel by the sea —so shall he come ! 19 Make yourself vessels 
of exile, 0 daughter who dwells in Egypt, for Noph shall be a 
desolation and a wasteland without an inhabitant. 20 Egypt is a 
beautiful calf, but a goring horn from the north is coming — it is 
coming ! 21 Even its mercenaries within it are like fatted calves, for 
they, too, shall turn and flee together, they shall not stand, for the 
day of their tragedy will have come upon them, the time of their 
final visitation. 22 [Egypt’s] voice will travel like a snake’s, but (the 
Babylonians] will come with an army, and with axes will they 
arrive against her, like woodcutters. 23 They will cut down her 
forest — the words of Hashem — for they are beyond calculation, 
for they are more numerous than locusts, and they have no num¬ 
ber. 24 The daughter of Egypt shall be humiliated, delivered into 
the hand of a northern people. ” 

25 Hashem, Master of Legions, the God of Israel said, "Behold! 

— I decree upon Amon of No and upon Pharaoh and upon Egypt 
and upon its gods and upon its kings and upon Pharaoh and 
upon those who trust in him . 26 And l shall deliver them into the 
hand of those who seek their lives, and into the hand of Neb¬ 
uchadrezzar, king of Babylon, and into the hand of his servants; 
but thereafter you shall have rest, as in days of old — the words 
of Hashem. 

27 "But you, be not afraid, My servant Jacob, and be not fright¬ 
ened, 0 Israel, for l shall save you from afar, and your offspring 
from the land of their captivity, and Jacob shall return and be 
tranquil and complacent, and none shall make him tremble. 
28 You, be not afraid, My servant Jacob — the words of Hashem 

— fori am with you; though! shall make an end of all the nations 
where l have scattered you, of you l shall not make an end; l shall 
punish you with justice, but l shall not destroy you utterly. ” 
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•«$ Haftaras Bo 

The Sidrah, which has described the complete subjugation of 
Egypt, is complemented by prophecy of another defeat of Egypt, 
one that was to take place some eight centuries later. Egypt was 
competing with Babylon for world domination, but it would be 
swept away by the powerful forces of the Babylonian king, 
Nebuchadnezzar — whom the prophet calls derisively Neb¬ 
uchadrezzar, because of his eventual persecution and destruction 
of Israel. With various similes, the prophet describes Egypt's 
hopelessness against Babylon, after making clear that the reason 
for Babylon’s domination is because Hashem will buffet Egypt, 


rendering that haughty nation helpless against the conqueror 
from the north. 

The Haftarah ends with God’s assurance that Jacob need not 
fear. His enemies will be destroyed, but, though Jacob will be 
punished for his past transgressions, it will be done in a measured 
way; Jacob will never be destroyed and he need not fear. When all 
his enemies are destroyed, Jacob will survive, stronger than ever. 
But there is one condition; Be not afraid, My servant Jacob. 
Israel’s destiny is dependent on service of God. If the Jewish 
people are God’s servants they can feel secure that they will 
emerge triumphant from the travails of history. 
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HAFTARAS BESHALACH / mOSfl 

Judges 4:4 — 5:31 / Nb:H — 1:1 D’ODUP 
Ashkenazim begin the Haftarah here. 


4 4 |>borah was a prophetess, a fiery woman; she was the 
judge of Israel at that time. 5 She would sit under 
Deborahs Palm Tree, between the Ramah and Bethel of 
Mount Ephraim, and the Children of Israel would go up to her 
for judgment. 6 She sent to summon Barak son of Abinoam of 
Kedesh-naphtali and said to him, "Has not Hashem, the God of 
Israel, commanded, Go and draw [people] toward Mount 
Tabor, and take with you ten thousand men from the children of 
Naphtali and from the children of Zebulun. 7 And to Kishon 
Brook, I will draw toward you Sisera, the general of Jabins 
army, his chariots and his multitude, and I shall present him into 
your hand’? ” 

0 Barak said to her, "If you go with me, I will go, but if you do 
not go with me, I will not go." 

9 She said, "I will surely go with you, except that the path 
upon which you go will not be for your glory, for Hashem will 
deliver Sisera into the hand of a woman. " Then Deborah stood 
up and went with Barak to Kedesh. 

10 Barak had Zebulun and Naphtali summoned to Kedesh and 
he brought up on foot ten thousand men, and Deborah went up 
with him. 

11 Heber the Kenite had separated himself from the Kenites, 
from the children of Hobab the father-in-law of Moses, and 
pitched his tent as far as the Plain ofZaanannim, which is near 
Kedesh. 

12 They told Sisera that Barak son of Abinoam had gone up to 
Mount Tabor. 13 Sisera summmoned all his chariots — nine 
hundred iron chariots — and all the people with him, from 
Haroshethhagoiim to Kishon Brook. 

14 Deborah said to Barak, "Arise! For this is the day when 
Hashem has given Sisera into your hand — has not Hashem 
gone forth before you?" So Barak descended from Mount 
Tabor with ten thousand men behind him. 15 Hashem con¬ 
founded Sisera and all the chariots and the entire camp by 
the blade of the sword before Barak; Sisera dismounted from 
the chariot and fled on foot. 16 Barak chased after the chariots 
and after the camp until Harosheth-hagoiim; and the entire 
camp of Sisera fell by the blade of the sword, not a single one 
was left. 

17 Sisera fled on foot to the tent of Jael, the wife of Heber the 
Kenite, for there was peace between Jabin, king of Hazor, and 
the house of Heber the Kenite. 18 Jael went out toward Sisera 
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Haftaras Beshalach 

The events described in the Haftarah are strikingly similar to 
those of the Sidrah. In both cases, Israel was suffering under an 
oppressive ruler, whose reign was becoming Increasingly cruel. 
Then God sent a savior, the oppressors were humbled and de¬ 
stroyed by indisputable miracles, and the nation was elevated to 
a new plane of recognition of God and devotion to His service. 
Finally, the prophet who was the instrument of God's intervention 
sang a Divinely Inspired song of praise. 

There is another similarity. Both cases Illustrate the faith and 


holiness of Jewish women. In Egypt, Jochebed and Miriam were 
instrumental in saving the life of the infant Moses, and after the 
Splitting of the Sea, the Jewish women, led by Miriam, were ready 
with drums to sing their own song of praise, because there was no 
doubt in their minds that God would perform miracles for His peo¬ 
ple. In the Haftarah, Deborah was the prime mover, in the battle 
and in the song. 

Israel's history after Joshua's conquest of Canaan took on an 
unhappy pattern. The people would slide into Idolatry and imita¬ 
tion of their Canaanlte neighbors, with the result that God's protec- 
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and said to him, “Turn, my lord, turn to me, do not fear ." He 
turned off to her to the tent and she covered him with the cloak. 

19 He said to her, “Give me a bit of water to drink, because I 
am thirsty ," and she opened the container of milk, gave him to 
drink, and covered him . 20 He told her to stand at the entrance of 
the tent, “And it shall be that if any man will come and ask you, 
saying, ‘Is there a man here?' you are to say, ‘No!' ” 

21 Jael, Heber's wife, took the tent-peg and placed the 
hammer in her hand; she came to him stealthily and drove the 
peg into his temple and pierced the ground — for he was asleep 
and exhausted — and he died. 22 Behold! — Barak was 
pursuing Sisera, and Jael went out toward him and told him, 
“Go and I will show you the man whom you seek 7” He came to 
her and behold! — Sisera was fallen dead with the peg in his 
temple. 

23 On that day God subjugated Jabin, king of Canaan, before 
the Children of Israel. 24 The hand of the Children of Israel 
became progressively harsh over Jabin, king of Canaan, until 
they had destroyed Jabin, king of Canaan. 
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Sephardim begin the Haftarah here. 


5 ] (~)n that day, Deborah and Barak son of Abinoam sang, 
saying: 

2 Whether [Godj wreaks vengeance against Israel or the people 
dedicate themselves [to Himj — bless Hashem. 

3 Hear, O kings, give ear, O princes: I, to Hashem shall I sing, I 
shall sing praise to Hashem, God of Israel. 

4 Hashem, as You left Seir, as You strode from the field of Moab, 
the earth quaked and even the heavens trickled; even the clouds 
dripped water. 

5 The mountains trembled before Hashem — this was Sinai — 
before Hashem, the God of Israel. 

6 In the days of Shamgarson of Anath, in the days of Jael road- 
travel ceased, and those who traveled paths went by out-of-the- 
way roads. 

7 They ceased living in unwalled towns in Israel — they ceased; 
until I, Deborah, arose; I arose as a mother in Israel. 

0 When it [IsraelJ chose new gods, war came to its gates; was 
even a shield or a spear seen among forty thousand in Israel? 

9 My heart is with the lawgivers of Israel who are dedicated to 
the people — saying, “Bless Hashem. " 

10 [The wealthy] riders of white asses, those who sit in judg¬ 
ment, and those who walk the roads — tell [of God’s salvation]! 

11 Instead of the whistling sound of arrows among the water- 
drawers, there they will recount the charities of Hashem, the char¬ 
ities to His open cities in Israel; then the people of Hashem will de¬ 
scend [again] to the gates. 

12 Awake, awake, O Deborah; awake, awake, utter a song; stand 
up, O Barak, and capture your prisoners, O son of Abinoam. 

13 Then the survivor will dominate the mightiest of the people; 
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tion would be withdrawn from them and they would be subjugated 
by one or another of the gentile nations. Finally, Israel would re¬ 
pent and pray, and God would send a ud VJ, judge, to defeat the 
enemy and restore Israel to its former grandeur. Our Haftarah 
deals with the period when King Jabin of Canaan and his general 
Sisera were the dominant powers. The people cried out for God’s 
help, and He assigned Deborah the prophetess to the task. 

In her song, she described the miracles that destroyed Sisera 
and his army. She went on to mention the contributions of the 


Jewish tribes, praising those who came heroically to join the bat¬ 
tle. Others, she castigates for their cowardice and unconcern. Her 
greatest praise is reserved for the Torah leaders who continued to 
inspire the nation, even when it was dangerous to travel the roads, 
but who nevertheless continued to carry on their responsibilities 
to God and Israel. In her final verses, Deborah turned the glaring 
light of truth on those who lack the morality of the Torah. Sisera’s 
mother elicited our pity as she wept over her missing son. How 
sad! But then her ladies comforted her by weaving fantasies of 
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Hashem has given me domination over the strong ones. 

14 From Ephraim, whose root is in [Joshua, the conqueror of] 
Amalek; after you came [Saul, of] Benjamin with your peoples; 
from Machir descended lawgivers; and from Zebulun those who 
ply the scribal quilL 

15 The leaders of Issachar were with Deborah, and Issachar 
was like Barak, into the valley he was sent on foot — but the 
withdrawal of Reuben requires great heartfelt contemplation. 

16 Why did you remain sitting between the boundary-lines to 
hear the bleatings of the flocks? — the withdrawal of Reuben 
requires great heartfelt investigation. 

17 Gilead remained dwelling across the Jordan; and Dan, why 
did he gather [his v aluab les] onto ships? But Asher lived at the 
seashore and had to remain by his undefended cities. 

>8 Zebulun is a people that risked its life as far as death, and so 
was Naphtali, on the heights of the battlefield. 

19 Kings came and fought [with SiseraJ, then the kings of 
Canaan fought from Taanach until the waters of Megiddo, 
without accepting monetary gain. 

20 From the heaven they fought, the stars from their courses 
battled Sisera. 

21 Kishon Brook swept them away — the ancient brook, 
Kishon Brook — I, myself, trampled them with power. 

22 Then the horses' heels were pounded by the galloping, the 
galloping of their mighty riders. 

23 "Curse Meroz ," said the angel of Hashem. "Cursed, curse its 
inhabitants, for they failed to come to aid [the people of] Hashem, 
to aid [the people of] Hashem against the mighty. ” 

24 Blessed by women is Jael, wife of Heber the Kenite, by the 
women in the tent is she blessed. 

25 He asked for water, she gave him milk; in a saucer of nobility 
she presented butter. 

26 She extended her hand to the peg and her right hand to the 
laborers hammer; she hammered Sisera, severed his head, 
smashed and pierced his temple. 

27 Between her legs he knelt, toppled, lay; between her legs he 
knelt and fell, where he knelt, there he fell vanquished. 

26 Through the window Siseras mother peered and whim¬ 
pered, through the window. "Why has his chariot delayed its 
coming, why are the hoofbeats of his chariots so late? ” 

29 The wisest of her ladies answer her, and she, too, gives 
herself responses. 

30 "Are they not finding and dividing loot? A virgin or two for 
every man, booty of colored garments for Sisera, booty of 
colored embroidery, doubly embroidered garments for the necks 
of the looters. ” 

31 So may all Your enemies be destroyed, Hashem. And let 
those who love Him be like the powerfully rising sun. 

And the land was quiet for forty years. 
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HAFTARAS YISRO / nn» mOSH 

Isaiah 6:1 - 7:6, 9:5-6 / r 11:13 ,i:t - K:i rpyon 


'In the year of King Uzziah’s death, I saw my Lord sitting on 
a high and lofty throne, and its legs filled the Temple. 
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the innocent Jewish women who were surely being tormented by 
Sisera s brutal hordes, and of the loot that the conquerors were 
surely dividing. The grieving mother was consoled by the thought 
of other mothers' grief. Fittingly had Deborah said, “So may all 
Your enemies be destroyed, Hashem." 


Haftaras Ylsro 

Moses and the Children of Israel had experienced a prophecy 
that showed them God's glory and which called upon them to re¬ 
alize their calling as a kingdom of leaders and a holy nation. In the 
Haftarah, we are given an account of a similar prophecy and a 
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2 Seraphim stood above, at His service, six wings, six wings to 
each; with two it would cover its face, with two it would cover its 
legs, and with two it would fly. 3 And one would call to another 
and say, “Holy, holy, holy is Hashem, Master of Legions, the 
whole world is filled with His glory." 4 The doorposts moved 
many cubits at the sound of the calling, and the house became 
filled with smoke. 

5 Then I said, “Woe is me for I shall die, for I am a man of 
unclean lips and I dwell among a people of unclean lips, for my 
eyes have seen the King, Hashem, Master of Legions. ” 

6 One of the Seraphim flew to me and in his hand was a coal, 
which he took with tongs from atop the Altar . 7 He touched it to 
my mouth and said, “ Behold! This has touched your lips; your 
iniquity is removed and your sin shall be atoned. ” 

8 / heard the voice of my Lord saying, “ Whom shall I send and 
who shall go for us?" 

And I said, “Here I am! Send me!" 

9 He said, “Go and say to this people, ‘Surely you hear, but you 
fail to comprehend; and surely you see, but you fail to know; 
10 The heart of this people is fattened, its ears are heavy, and its 
eyes are sealed; lest it see with its eyes and hear with its ears and 
its heart understand, so that it will repent and be healed . 

11 / said, “How long, my Lord?” 

And He said, “Until cities become desolate without an 
inhabitant, and houses are without a person, and the land 
becomes desolate, wasted. 12 Hashem will send the true man far 
away and there will be much forlomness in the midst of the land. 
13 There will be ten more /kingsj in it, then it shall regress and 
come barren; like a terebinth and an oak that, when their trunk 
casts off leaves, the trunk remains holy seed. ” 
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Sephardim conclude the Haftarah here. Ashkenazim continue. 


7 1 Jt was in the days of Ahaz son of Yotham son of (Jzziah, 
king of Judah, that Rezin, king of Aram, and Pekah son of 
Remaliah, king of Israel, ascended to Jerusalem to wage war 
against it, but could not triumph over it . 2 It was told to the House 
of David, saying, “Aram has encamped with Ephraim."His heart 
and the heart of his people shuddered, as the trees of the forest 
shudder before the wind. 

3 Hashem said to Isaiah, “Go now toward Ahaz, you and your 
son, Shear Jashub, to the edge of the conduit of the upper pool, 
on the path of the launderer’s field. 4 Say to him: Stay behind, 
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mixed vision of Israel’s fulfillment of God’s lofty charge. 

The prophet Isaiah was shown a vision of the Merkavah, or the 
heavenly court where the angels pay homage to God. [The same 
vision is given in far-greater detail in the first chapter of Ezekiel. ] 
As part of his prophecy, he is shown the Holy Temple filled with 
smoke, indicating that the Kingdom of Judah, where Isaiah proph¬ 
esied and which was host to the Temple, was going downhill to¬ 
ward Destruction and Exile. Indeed, Ahaz, who was about to be¬ 
come king, and to whom Isaiah was soon to bring God's message, 
was an idol worshiper who brought spiritual corruption to his peo¬ 
ple. Isaiah is frightened by what he sees, and God sends an angel 
with a coal from the Altar to show him that he has been cleansed 
of his own sins. Thus fortified, he is prepared to go forth and speak 
on God’s behalf. 

The prophecy given him is a stark one. He is told that the nation 


refuses to hear and see, will not listen or comprehend. This pro¬ 
cess will continue until the land is desolate and deserted. This de¬ 
pressing slide would be interrupted frequently by righteous kings 
who would inspire waves of repentance and national rejuvenation, 
but the trend would continue until the Destruction and Exile ten 
reigns later. Nevertheless, even when this dire prophecy comes 
true and the trunk of Israel’s tree is barren of its leaves and fruit, 
the trunk will remain a holy seed, for the nation’s potential for 
greatness will remain strong. 

This potential is illustrated by the last two passages of the Haf¬ 
tarah. Though Ahaz was exceptional in his wickedness, God dis¬ 
patched Isaiah to tell him that he should not fear the impending 
invasion of the far more powerful alliance of Aram and the 
Kingdom of Israel, the Ten Tribes of the northern kingdom. 
Ahaz — who, in his impudence, had not feared God when he had 
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be cairn, fear riot, let your heart not grow faint before these two 
tails of smoking firebrands, before the burning wrath of Rezin 
and Aram and the son of Remaliah. 5 Because Aram has 
counseled evil against you, with Ephraim and the son of 
Remaliahu, saying, 6 ‘Let us go up against Judah and cause it 
distress and sunder it for our benefit, and install the son of 
Tabeel as king in it. ’ ” 

9 5 p or a child has been bom to us, a son has been given 
to us, and the authority will rest on his shoulders; He Who 
is Wondrous Advisor, Mighty God, Eternal Father shall give him 
the name, "Prince of Peace. ” 6 To him who will be great in 
authority, and have peace without limit upon the throne of David 
and upon his kingdom, to establish it and sustain it through 
justice and righteousness, from now to eternity — the zealous¬ 
ness of Hashem, Master of Legions, will accomplish this. 
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HAFTARAS MISHPATIM / DiDSttrto mDSPr 

Jeremiah 34:8-22, 33:25-26 / ’DVDjlb M'nnb rra“T» 


34 8 ^he word that came to Jeremiah from Hashem, after 
King Zedekiah sealed a covenant with the entire 
people that was in Jerusalem, to proclaim freedom for them: 
9 that every man set free his bondsman and his bonds¬ 
woman, the Jew and the Jewess; that no man should enslave 
his fellow Jew. 10 All the leaders and the entire people who 
entered into the covenant hearkened — that every man 
should set free his bondsman and every man his bondswoman, 
not to enslave them further; they hearkened and they sent them 
off. 

11 But after that they reversed themselves and brought back 
the bondsmen and bondswomen whom they had set free, and 
subjugated them as slaves and maidservants. 

12 Then the word of Hashem came to Jeremiah, from Hashem, 
saying, 13 "So says Hashem, God of Israel. I sealed a covenant 
with your forefathers on the day / took them out of the land of 
Egypt, from the house of slaves, saying, 14 At the end of seven 
years each of you shall set free his Jewish brother who will be 
sold to you; he shall serve you for six years and then you shall 
set him free from yourself.' But your fathers did not hearken to 
Me, not did they incline their ear. 15 Today you repented and 
did what is just in My eyes: for every man to proclaim free¬ 
dom for his fellow, and you sealed a covenant before Me 
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brought idol worship into the Temple and had even marched his 
own son through the fires of Moloch — was understandably petri¬ 
fied of the alliance, but God wanted Judah to remain whole, and so 
would save it from the danger. Isaiah was to take one of his sons 
with him, a young man whose very name was a prophecy: Shear- 
jashub, which means “the remnant shall repent,” for though De¬ 
struction will come, the remnant of the nation will return to its 
spiritual pedestal. 

The reason for this mercy is suggested by the last two verses, 
which are interpolated from a later chapter in Isaiah. Ahaz was one 
of the worst kings, but his son Hezekiah was one of the greatest, a 
man who purged his kingdom of idolatry and brought about an 
unprecedented resurgence of Torah study. This son would be 
named by God Himself. He would be called "Prince of Peace," and 


he would lead his people to new heights. 

•»§ Haftaras Mishpatlm 

The Sidrah had begun with the laws of Jewish bondspeople, 
hammering home the message that at the heart of the Revelation 
at Sinai were personal dignity and freedom, even for those who 
had degraded themselves by selling away their freedom. In the 
Haftarah, the Jews of Judah stood at the mercy of King Nebuchad¬ 
nezzar, who had already conquered the Land and was ready to de¬ 
stroy it and deprive the nation of what liberty it still had, so the 
freedom of slaves again became a paramount issue. 

King Zedekiah and his court had belatedly recognized their obli¬ 
gations toward their fellow Jews. As the Torah requires, they freed 
the men and women who had served their seven years of servi- 
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in the Temple upon which My Name is called. 16 Then you 
reversed yourselves and desecrated My Name, and every man 
brought back his bondsman and every man his bondswoman 
whom you set free on their own, and you subjugated them to be 
slaves and maidservants to you." 

17 “ Therefore, so says Hashem, ‘You did not hearken to Me to 
proclaim freedom, every man for his brother and every man for 
his fellow; behold! — / proclaim you to be free —the words of 
Hashem — for the sword, for the plague, and for the famine, and 
l shall make you an object of trepidation for all the kingdoms of 
the earth. 18 / shall give the people who violated My covenant — 
those who did not uphold the words of the covenant they seeded 
before Me, the calf that they cut in two and passed between its 
parts ; 19 the leaders of Judah and the leaders of Jerusalem, the 
officers and the Kohanim and all the people of the Land, who 
passed through the parts of the calf — 20 / shall give them into 
the hand of their enemies and into the hand of those who seek 
their lives; their corpses will be carrion for the bird of heaven and 
the beast of the field. 21 And Zedekiah, king of Judah, and his 
leaders I shall give into the hand of their enemies and into the 
hand of those who seek their lives, and into the hand of the 
army of the king of Babylon, who have advanced away from 
you. 22 Behold! I have commanded — the words of Hashem — 
and I shall return them to this city and they shall wage war 
against it, conquer it and bum it in fire; and I shall make the cities 
of Judah desolate, without an inhabitant .' " 

33 25 Co says Hashem, "Were it not for My covenant day and 
night, had I not established the laws of heaven and 
earth — 26 then I might abominate the offspring of Jacob and 
David, not to take of its offspring as rulers over the offspring of 
Abraham, Isaac, and Jacob; for I shall bring back their ceiptivity 
and show them mercy. ” 
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tude, something which they had refused to do for many years. Mot 
only did they free the people, they did it with much pomp and cir¬ 
cumstance, sealing this old-new covenant with God by cutting 
apart a calf and walking through its parts, as God had commanded 
Abraham to do in His first covenant with him. Surely this offered 
the possibility that God might accept the repentance of the nation 
and spare them from the decree of destruction that it had been 
Jeremiah’s unhappy duty to predict. 

But scarcely had the slaves gone their way and the covenant 
been sealed than the ruling classes reneged on their word and cap¬ 
tured the newly freed servants, subjecting them to a new servi¬ 
tude. This treachery and cruelty is indeed shocking. The act was a 
calculated insult to God, and it was an act of monumental insensi¬ 
tivity to the victims whose hopes had been so insolently and cal¬ 
lously dashed. God responded with an angry warning of the dire 
fate that would soon overtake the nation of Judah, including its 
king and leaders. 

The Haftarah concludes with two verses of consolation that are 
borrowed from an earlier chapter. As long as the laws of nature re¬ 


main in effect, God will not break his covenant with Israel. Israel 
may richly deserve its punishment and exile, but it remains God’s 
nation, and the Davidic dynasty will yet be the source of leaders 
who will rule and restore the nation to its ancient and future glory. 

••4 Haftaras Terumah 

The common theme of the Sidrah and Haftarah are obvious: 
Both speak of the construction of Sanctuaries, the Tabernacle in 
the Wilderness and Solomon’s Temple in Jerusalem. The story of 
Solomon’s Temple is remarkable for the numbers of men who 
were involved in preparing its materials and in its construction; 
like the Tabernacle which was erected thanks to the generous 
spirit of the entire nation, the Temple was built by large numbers 
of Jews who gave their services and volunteered to leave their 
homes to do hard work in foreign lands. 

God’s assurance to Solomon upon his completion of the Tem¬ 
ple is a lesson in the eternal Jewish mission. Lavish appurtenances 
devoted to God’s service are not enough. God desires the loyalty 
and devoted service of His people. If Israel serves Him loyally, then 
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thirty thousand men . 28 He sent them to Lebanon in shifts of ten 
thousand per month; for a month they would be in Lebanon and 
for two months they would be at home. Adoniram was in 
charge of the tax. 

29 Solomon had seventy thousand carriers of burden and 
eighty thousand quarry workers in the mountain, 30 aside from 
Solomon's chief officers who supervised the work — three 
thousand three hundred — who ruled the people who performed 
the work. 31 The king commanded and they uprooted great 
stones, heavy stones, to lay the foundation of the Temple with 
hewn stone. 32 The builders of Solomon, the builders of Hiram, 
and the Gebalites fashioned and prepared the wood and the 
stones to build the Temple. 

6 1 Jt was four hundred and eighty years after Israels exodus 
from the land of Egypt: In the fourth year — in the month of 
Ziv, which is the second month — of Solomons kingship over 
Israel, he built the Temple for Hashem. 2 The Temple that 
Solomon built for Hashem was sbdy cubits in length, twenty 
cubits in width, and thirty cubits in height. 3 The portico in 
front of the Hall of the Temple, twenty cubits its length, in 
front of the width of the Temple; ten cubits its width in front of 
the Temple . 4 For the Temple he made windows that were broad 
[on the outside] and narrow [on the inside ]. 5 Against the wall of 
the Temple he built a chamber all around — the walls of the 
Temple all around the Hall and the Most Holy — and he made 
side-chambers all around; 6 the lowest story, five cubits its 
width, the middle one, six cubits its width, and the third one, 
seven cubits its width, for he had provided recesses all around to 
the Temple, on the outside, in order not to penetrate the walls of 
the Temple. 

7 When the Temple was being built, it was built of complete 
quarried stone; hammers, chiseb, or any iron utensils were not 
heard in the Temple when it was being built. 

8 The entrance to the central lowest chamber was at the south 
side of the Temple, and up a spiral staircase they would ascend 
to the middle one, and from the middle one to the third story. 
9 He built the Temple and completed it; he made the Temple 
ceiling of decorative wood and with cedar planks. 10 He built the 
side-chamber along the entire Temple, five cubits its height; and 
he covered the house with cedarwood 

11 The word of Hashem came to Solomon, saying, 12 "This 
Temple that you build — if you follow My decrees, perform My 
statutes, and observe all My comrmmdments to follow them, 
then I shall uphold My word with you, that I spoke to David your 
father. 13 / shall dwell among the Children of Israel, and I shall 
not forsake My people Israel. ” 
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their temples and synagogues are things of beauty for which the 
people will be rewarded with Gods protection and loving care. But 
if they fail to observe His commandments, then their shrines are 
meaningless and the nation will face its enemies alone, with re¬ 
sults that history shows all too tragically. 

•«$ Haftaras Tetzaveh 

The Book of Ezekiel began when the prophet was shown how the 


Shechinah, the Presence of God, was withdrawing from the Tem¬ 
ple, leaving it an empty shell and prone to imminent destruction 
by Babylon’s army. But God removes His Presence from places, 
not from His people. Throughout Ezekiel’s sad task of warning the 
nation of the consequences of its waywardness, God told him that 
Israel would remain His people, that He would share their exile, 
and that He would bring them home again. In the concluding 
chapters of the book, Ezekiel saw the vision, the architecture, the 
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Ezekiel 43:10-2 7 / irruw *7Kptrp 


43 10 You, Sen Adam! Tell the House of Israel of the Temple 
1 and let them be ashamed of their sins; and measure the 
design. 11 And if they are ashamed of all they did — the form of 
the Temple and its design; its exits and entrances with all its 
forms; all its decrees with all its forms; and all its regulations, 
make known to them and write down before their eyes, that 
they may remember all its fornn and all its decrees and perform 
them. 

12 This is the teaching of the Temple: atop the mountain, its 
entire boundary all around is holy of holies; beholdJ this is the 
teaching of the Temple. 

13 These are the dimensions of the Altar in cubits, each “cubit” 
to be a cubit and a handbreadth; but the base is to be a cubit as 
is the cubit of the width; and the boundary upon its edge all 
around is half a cubit each, and this is the top of the Altar. 
14 How from the base upon the ground up to the lower Azarah, 
two cubits with a width of one cubit; from the small Azarah up 
to the large Azarah, four cubits with a width of one cubit. 15 And 
the Har'el four cubits; and from the Ariel and above were four 
comers. 16 The Ariel is twelve cubits long by twelve cubits wide, 
squared toward its four comers. 17 The Azarah is fourteen cubits 
long by fourteen cubits wide toward its four quarters; and the 
boundary surrounding it is half a cubit, its base is a cubit all 
around, and its ramp is turned eastward. 

19 Then He said to me: "Sen Adam! Thus says my Lord 
Hashem/Elohim: These are the decrees of the Altar on the day 
that it is made, so that olah-offerings may be brought upon it 
and blood may be dashed on it. 19 Give to the Kohanim, the 
Levites, who are the offspring of Zadok and who approach 
Me — the words of Hashem/Elohim — to serve Me, a young 
bull as a sin-offering. 20 Take some of its blood and place it 
upon its four comers and upon the four comers of the Azarah 
and the boundary all around, and you shall purify it and atone 
for it. 21 You shall take this sin-offering bull and bum it at the 
end of the Temple, outside the Sanctuary. 22 And on the second 
day you shall bring an unblemished he-goat as a sin-offering; 
and they shall purify the Altar as they had purified it with the 
bull. 

23 “When you have completed the purification, you shall bring 
near an unblemished young bull and an unblemished ram from 
the flock. 24 Bring them near before Hashem and let the Kohanim 
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dimensions, the laws of the Third Temple. Finally, he saw the vi¬ 
sion of the Shechinah's return — the same Shechinah whose depar¬ 
ture he had tearfully witnessed twenty years earlier. 

The chapter of the Haftarah opens with that vision. It is punctu¬ 
ated with an admonition that the excesses and moral looseness of 
royalty should never again be permitted to encroach upon the 
sanctity of the Temple. 

The Haftarah itself begins in the middle of the chapter, 
with Ezekiel’s vision of the Altar, upon which the returning 
Children of Israel would bring the offerings that signify their 
unchanging closeness to God. The passage includes a descrip¬ 


tion of the offerings that would “cleanse” the Altar, preparing it 
for its holy task. Thus, this passage is a fitting companion to Tet- 
zaueh, with its instructions for the Tabernacle and the Kohanim, 
and the procedure of offerings that would consecrate them and 
the Altar. 

For certain parts of the Altar, Ezekiel uses symbolic names that 
are not found elsewhere in Scripture: Harel, literally “mountain of 
God,” refers to the Altar’s upper four cubits; Ariel, literally “lion 
of God,” to the site of the sacrificial fire atop the Altar; and Azarah, 
literally “courtyard,” to the entire roof of the Altar, including the 
walkways at its sides for the Kohanim. 
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throw salt upon them and bring them up as an olah-offering to 
Hashem. 25 For seven days you shall make a he-goat sin- 
offering for each day; and they shall prepare an unblemished 
young bull and a ram from the flock. 26 For seven days they 
shall make atonement for the Altar and purify it, and they shall 
inaugurate it 

27 “When the days are over, it shall be that from the eighth day 
onward the Kohanim may prepare on the Altar your olah-offer¬ 
ings and your peace-offerings, and I shall grant you favor — the 
words of my Lord Hashem/Elohim. ” 
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Ashkenazim begin the Haftarah here . 


18 1 p happened after many days that the word of Hashem 
came to Elijah, in the third year, saying, “Go, appear to 
Ahab; I shall send rain upon the face of the land ” 

2 Elijah went to appear to Ahab, and the famine was severe 
in Samaria. 3 Ahab summoned Obadiah, who was in charge 
of the household — Obadiah feared God greatly. 4 When 
Jezebel had been cutting down the prophets of Hashem, 
Obadiah took a hundred prophets and hid them, fifty to a cave, 
and sustained them with bread and water. 5 And Ahab said 
to Obadiah, “Go through the land to every spring of water 
and to all the streams; perhaps we may find grass and keep 
horses and mules alive, and we shall not be cut off without 
animals." 

6 They divided the land between themselves that they may 
traverse it; Ahab went alone in one direction and Obadiah went 
alone in another direction 7 Obadiah was on the road and 
behold! Elijah was opposite him; he recognized him and fell on 
his face and said, “Is this you, my lord Elijah?" 

0 He said to him, "It is I. Tell your lord: Elijah is here!" 

9 He said, “Whcit is my sin that you deliver your servant 
into Ahab’s power, to put me to death? 10 As Hashem, your 
God, lives, there is not a nation or kingdom where my lord 
has not sent to seek you, and they have responded, He is 
not here!' He had the kingdom or the nation swear that 
they could not find you. 11 And now you say, ‘Go tell your 
lord that Elijah is hereV 12 As soon as I go from you, a spirit of 
Hashem will carry you where I will not know, and I will have 
come to tell Ahab and he will not Find you — and he will kill me! 
But your servant has feared Hashem since my youth. 13 Surely 
my lord has been told what I did when Jezebel murdered the 
prophets of Hashem, and I hid some of the prophets of Hashem, 
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Haftaras KJ SIsa 

Just as the Sidrah tells of the nation's doubt as to who was truly 
God's spokesman and the leader He designated for Israel, the Haf¬ 
tarah tells of another time of national confusion, when Israel won¬ 
dered where to place its allegiance. King Ahab and Queen Jezebel 
ruled the Northern Kingdom, the Ten Tribes that had broken away 
from the rule of the Davidic dynasty. In a long line of wicked kings, 
Ahab was one of the worst, and his queen, a non-Jewlsh idol wor¬ 
shiper, ruthlessly killed every righteous prophet she could find, 
while filling her household with the false prophets of her Idols. 


Ahab was a strong leader, who firmly implanted idolatry through¬ 
out his kingdom. His nemesis was Elijah, the great and coura¬ 
geous prophet who braved threats of death to carry the word of 
God to the people. 

This narrative begins at the end of three years of devastating 
drought that had been decreed by Elijah. The furious Ahab had 
decreed the death penalty on Elijah, forcing the prophet into hid¬ 
ing. Ahab and his servant Obadiah were desperately searching for 
grass to keep the animals alive. Unknown to Ahab, Obadiah was 
himself a prophet, who risked his life to save and support a hun- 
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a hundred men, fifty, fifty men to a caue, and I sustained them 
with bread and water. 14 And now you say to me, ‘Go tell your 
lord Elijah is here!’ He will kill me!" 

15, Elijah said, "As Hashem, Master of Legions, lives, before 
Whom I have stood — today I will appear to him!" 

16 Obadiah went toward Ahab and told him, so Ahab went 
toward Elijah. 17 When Ahab saw Elijah, Ahab said to him, "Is 
that you , you troubler of Israel?" 

10 He said to him, “ I have not troubled Israel, but you and 
your father's house, when you forsook the commandments 
of Hashem and followed the Baal idols! 19 And now, send 
forth to gather all of Israel to me at Mount Carmel, and also 
the four hundred and fifty prophets of the Baal and the 
four hundred prophets of the Asheirah, who eat at Jezebel's 
table ." 


Sephardim begin 

20 Ahab sent among all the Children of Israel and he gathered 
the prophets to Mount Carmel. 21 Elijah approached all the 
people and said, “How long will you dance between two 
opinions? If Hashem is the God, follow Him! And if the Baal, 
follow it!" 

The people did not answer him a word. 

22 Elijah said to the people, "I have remained a prophet of 
Hashem by myself, but the prophets of the Baal are four hundred 
and fifty men . 23 Let them give us two bulls; let them choose one 
butt for themselves, cut it, and put it on the wood, but not apply 
fire; and I will prepare one bull and place it on the wood, and I 
will not apply fire. 24 You shall call out in the name of your god 
and I shall call out in the Name of Hashem, and whichever God 
responds with fire, He is God!” 

All the people responded, “The proposal is good!” 

25 Elijah said to the prophets of the Baal, "Pick yourselves one 
bull and prepare it first, for you are the majority, and call out in 
the name of your god, but do not apply fire." 

26 They took the bull that he gave them and prepared it, and 
called out in the name of the Baal from the morning until noon, 
saying, “O Baal, answer us!" but there was neither sound nor 
response, and they danced by the altar that he made. 

27 At noontime, Elijah ridiculed them, and he said, “Cry out in 
a loud voice, for he is a god! Perhaps he is conversing, or 
pursuing [enemies], or relieving himself; perhaps he is asleep and 
he will awaken!" 

28 They called out with a loud voice and cut themselves with 
swords and knives, according to their custom, until blood 
spurted on them . 29 When the noon hour passed they prophesied 
until the time of the afternoon-offering — but there was neither 
sound, nor response, nor listener. 

30 Elijah said to the entire people, " Draw near to me, ” and 
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dred prophets of Hashem. When Ahab and Obadiah set off in dif¬ 
ferent directions, Elijah appeared to Obadiah, and ordered him to 
tell Ahab that Elijah was ready to face him. 

The result was the momentous confrontation on Mount Car¬ 
mel, where Elijah challenged all of Jezebel’s charlatans to a 
test that would prove conclusively Who was God and what 


was a fraud. The result was a miracle that convinced all the 
masses of Israel to shout in joyous unison, "Hashem — He is the 
God!” These stirring words are proclaimed by Jewish congrega¬ 
tions at the climax of the Yom Kippur service, for the goal of re¬ 
pentance — and, indeed, of Jewish life — is to achieve that recog¬ 
nition. 
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all the people drew near to him. He repaired the disassembled 
altar of Hash EM. 31 Elijah took twelve stones, corresponding to 
the number of the tribes of the children of Jacob, to whom the 
word of Hashem came, saying, “Your name shall be Israel ” 
32 He built the stones into an altar in the Name of Hashem, and 
he made a trench large enough to plant two se ah of seed, 
around the altar. 33 He arranged the wood, cut up the bull, 
and put it on the wood. 34 He said, “Fdl four jugs with water and 
pour them on the olah-offering and on the wood. ” Then he 
said, “Do it a second time!” and they did it a second time. He 
said, “Do it a third time!" and they did it a third time. 35 The 
water went all around the altar and the water even Tilled up the 
trench. 

36 At the time of the afternoon offering, Elijah the prophet ap¬ 
proached and said, “Hashem, God of Abraham, Isaac, and Is¬ 
rael, today it will become known that You God are with Israel 
and I am Your servant, and at Your word have I done all these 
things . 37 Answer me, Hashem, answer me — and let this people 
know that You are Hashem, the God, and You will turn their 
heart back. ” 

^A Tire of Hashem descended and consumed the olah-offering 
and the wood, and the stones and the earth; and it licked the 
water in the trench. 39 The entire people saw and fell on their 
faces and said, “Hashem — He is the GodJ Hashem — He is the 
Godr 
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HAFTARAS VAYAKHEL / bnp’l mOSH 

I Kings 7:13-26 / ID"! 1 :! K W'lb'n 


According to the Sephardic custom 


7 '3 fting Solomon sent and brought Hiram from Tyre — 
14 he was the son of a widow from the tribe of Naphtali, 
and his father, a resident of Tyre, was a coppersmith — he was 
Tilled with wisdom, insight, and knowledge to perform all work 
with copper, so he came to King Solomon and performed all his 
work. 

15 He fashioned the two pillars of copper; eighteen cubits the 
height of each pillar, and its circumference could be measured 
by a sixteen-cubit string — and so was the second pillar. 16 He 
made two crowns to place atop the two pillars, cast from 
copper; five cubits the height of one crown and five cubits the 
height of the second crown. 17 There were nettings of meshwork, 
braided, chainwork, for the crowns that were atop the pillars, 
seven for the one crown and seven for the second crown. 18 He 
made the pillars, and two rows [of pomegranatesj all around on 
each netting, to cover the crowns that were on top with pome¬ 
granates; and he did the same for the second crown. 19 The 
crowns that were atop the pillars had the same rose-like design 
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•*4 Haftaras Vayakhel 

Both the Ashkenazic and the Sephardic Haftaros come from the 
same chapter in / Kings that tells of Solomon's construction of the 
First Temple. Here, too, contributions of generous and enthusias¬ 


tic people were amassed, and skilled artisans participated in mak¬ 
ing the respective parts of the building and its various vessels and 
utensils. As described in this chapter, they were ornate and intri¬ 
cate; they were both more numerous and more luxurious than 
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as the Hall, for four cubits . 20 And the crowns on the two pillars 
extended also upward opposite the bulge that was at the side of 
the netting, and the two hundred pomegranates — in rows all 
around — were on the second crown. 

21 He set up the pillars for the Hall of the Sanctuary; he 
set up the right pillar and called its name Yachin, and he set 
up the left pillar and called its name Boaz. 22 On the top of the 
pillars was a rose-like design, so the work of the pillars was 
completed. 

23 He made the Sea of cast [metal], ten cubits from one 
edge to the other, circular all around; five cubits Us height, 
and a thirty-cubit string encircled it all around. 24 Egg-like 
designs encircled it below its lip, surrounded it all around, 
ten for each cubit girdling the Sea all around; the eggs were 
in two rows, cast together with the casting [of the Sea]. 
25 It stood on twelve oxen, three facing north, three facing 
west, three facing south, and three facing east; the Sea was 
on top of them, with their haunches inward. 26 Its thickness 
was a handbreadth and its lip was designed like the lip of a cup 
with a rose-blossom design; it contained two thousand bas- 
measures. 


/ Kings 7:40-50 / r»:T K 0*0^ 

The Haftarah for Vayakhel according to the Ashkenazic custom. 
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7 40 j—jiram made the lavers, the shovels, and the blood 
beLsins; and Hiram finished doing all the work that 
he did for King Solomon for the House of Hashem. 41 The 
two columns and the two globes of the capitals that were 
atop the columns; and the two netted ornamentations to 
cover the two globes of the capitals that were atop the columns; 
42 and the four hundred pomegranates for the two netted 
ornamentations, two rows of pomegranates for each netted 
ornamentation to cover the two globes of the capitals that are on 
the upper surface of the columns ; 43 and the ten pedestals, and 
the ten lavers upon the pedestals; 44 and the one pool, and 
the twelve oxen under the pool; 45 and the pots, the shovels, 
and the blood basins; all these vesseb that Hiram made for 
King Solomon for the House of Hashem were of burnished 
copper. 

46 The king cast them in the Plain of the Jordan in firm clay, 
between Succoth and Zarathan. 47 Solomon left all the vessels 
[unweighed] because there were so very many; the weight of the 
copper was not calculated. 

40 Solomon made all the vessels that were in the House of 
Hashem: The Golden Altar, and the Table — upon which was 
the bread — was of gold ; 49 and the candelabra, five to the right 
and five to the left, before the Holy of Holies, were of refined 
gold; and the blossom, the lamps, and the tongs were of gold; 
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those made for the Tabernacle in the Wilderness. Three parts of 
the Temple that are mentioned here are not found at all in the 
account of Exodus. The "Sea” [Yam] was actually a larger form of 


the Laver. The name Sea alludes to its very large size, which is 
given as a volume of 2,000 bas-measures. A bas is the volume of 
432 average-sized eggs, so the Sea contained over 13,000 gallons. 
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50 and the bowls, the musical instruments, the blood basins, the 
spoons, the firepans were of refined gold; and the hinges for the 
innermost chamber of the House, the Holy of Holies, for the 
doors of the Hall of the House were of gold. 
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HAFTARAS PEKUDEI / Hlp3 mUDH 

According to the Sephardic custom, the previous Haftarah (/ Kings 7:40-50) is read. 
According to the Ashkenazic custom, the following Haftarah is read. 


I Kings 7:51 — 8:21 / 10:11 — KIT K 


7 5, \X/hen a// t/ie work that King Solomon did in the House 

V of Hashem was completed, Solomon brought what his 
father David had sanctified — the gold, silver, and utensils — 
[which] he placed in the treasuries of the House of Hashem. 

8 1 T hen Solomon gathered together the elders of Israel, all 

the heads of the tribes, the leaders of the ancestral 
families of the Children of Israel, to King Solomon in Jerusalem, 
to bring up the Ark of the Covenant of Hashem from the City of 
David, which is Zion. 2 All the men of Israel gathered to King 
Solomon in the Month of the Mighty Ones, for the Feast [of 
Succosj, which is the seventh month. 

3 All the elders of Israel arrived and the Kohanim bore the 
Ark. 4 They brought up the Ark of Hashem and the Tent of 
Meeting and all the sacred utensiis that were in the Tent; the 
Kohanim and Levites brought them up. 5 King Solomon and the 
entire congregation of Israel that assembled with him accompa¬ 
nied him before the Ark; they were slaughtering flocks and cattle 
in such abundance that they could not be counted nor 
numbered. 

6 The Kohanim brought the Ark of the Covenant of Hashem to 
its place, to the Sanctuary of the House, to the Holy of Holies, 
beneath the wings of the Cherubim. 1 For the Cherubim spread 
their wings on the place of the Ark, and the Cherubim covered 
over the Ark and its staves from above. 8 The staves were 
extended so that the tips of the staves were perceptible from the 
Holy to the front of the Sanctuary, but they could not be seen on 
the outside; and there they remained to this day. 9 There was 
nothing in the Ark except the two stone Tablets that Moses put 
there in Horeb, where Hashem sealed [a covenant] with the 
Children of Israel when they left the land of Egypt. 

10 When the Kohanim left the Holy, the cloud filled the House 
of Hashem. 11 The Kohanim were unable to stand and minister 
because of the cloud, for the glory of Hashem filled the House of 
Hashem. 

12 Then Solomon said, “Hashem had said He would dwell in 
the thick cloud. 13 / have indeed built a dwelling place for You, an 
eternal foundation for Your habitation. ” 

14 The king turned his face and blessed the entire cong¬ 
regation of Israel, as the entire congregation of Israel stood. 
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There were two huge, extravagantly decorated pillars at the 
entrance of the Temple, named Yachin and Boaz. The one at the 
right, Yachin, was on the side of the Menorah; thus its name, which 
denotes a firm foundation, proclaims that the basis of Jewish life 
is the glow of the Torah, which is symbolized by the Menorah. The 
one on the left, Boaz, was on the side of the Table with the show- 
bread. Its name means “in Him is strength,” and proclaims that the 
strength of prosperity, which is symbolized by the Table, em¬ 
anates from Him, God Who alone holds sustenance in His hand. 


<•5 Haftaras Pekudei 

The completion of the Tabernacle in the Wilderness was paral¬ 
leled by the completion of Solomon’s Temple in Jerusalem, which 
is the subject of the Haftarah. The narrative is filled with references 
to the past, for it is central to our faith that we base our lives on 
the tradition in the tents of the Patriarchs, on the Torah revealed 
at Sinai, and on the customs that took root through the ages. 
Solomon begins by bringing into the Temple treasury the wealth 
that his father had accumulated for its construction and upkeep. 
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15 He said, “Blessed are You, Hashem, God of Israel, Who spoke 
with His mouth to my father David, and with His hand fulfilled 
it, saying: 16 'From the day I took My people Israel from 
Egypt, I did not choose a city from among all the tribes of Israel 
to build a House where My Name would be, and l chose David 
to be over My people Israel. ‘ 17 And it was the hearts desire of 
my father David to build a House for the sake of Hashem, the 
God of Israel. 

10 “ Hashem said to my father David, 'Regarding your 
heart’s desire to build a House for My sake, you did well to 
have it in your heart. 19 However, you shall not build the 
House, but your son who will emerge from your loins, he 
shall build the House for My sake. ’ 20 Hashem carried out the 
word that He declared, and I have succeeded my father 
David and I have sat on the throne of Israel as Hashem had 
spoken, and I have built the House for the sake of Hashem, 
the God of Israel. 21 And there I made a place for the Ark, 
which contains the covenant of Hashem, that Hashem sealed 
with our forefathers, when He took them out of the land of 
Egypt." 
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Isaiah 43:21 - 44:23 / ADflD - K!Wn myttn 


43 21 1 fashioned this people for Myself that it might declare 

1 My praise. 22 But you did not call to Me, 0 Jacob, for you 
grew weary of Me, 0 Israel 23 You did not bring Me sheep for 
your olah-offerings, nor did you honor Me with your peace- 
offerings; I did not burden you with a meal-offering, nor did I 
weary you with frankincense. 24 You bought Me no cinnamon 
with silver, nor did you satisfy Me with the fat of your offerings 
— but you burdened Me with your sins, you wearied Me with 
your iniquities. 25 1, only I, am the One Who wipes away your 
willful sins for My sake, and I shall not recall your sins . 26 Remind 
Me! — let us contest one another; tell your side first that you may 
be vindicated . 27 Your rirst patriarch erred, and your advocates 
betrayed Me. 28 So / have profaned the holy princes; I handed 
Jacob to devastation and Israel to rebukes . 

44 1 £knd now, listen, Jacob My servant; and Israel whom I 

'have chosen. 2 So says Hashem Who made you and 
fashioned you from the womb — He will help you; fear not, My 
servant Jacob, and Jeshurun whom I have chosen 3 Just as I 
pour water upon the thirsty land and streams upon the dry 
ground, so shall I pour My spirit upon your offspring'and My 
blessing upon your children. 4 They will flourish among the grass 
like willows by streams of water. 5 This one will say: 7 am 
Hashem’s, " and the other one will call in the name of Jacob; one 
will sign his allegiance to Hashem, and another will adopt the 
name IsraeL 
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For, as he concludes, it was David who had initiated the concept 
of building this Temple and, though God had not permitted him 
to do so with his own hands, David had unselfishly made all the 
preparations that he could. 

The procession to the new Temple included not only the Ark 
containing the Tablets of the Law — for without the Torah, what 
meaning has any Temple to the Jewish people? — but also the 
Tent of Meeting that was built in the Wilderness. Though It paled 
beside Solomon’s ornate and magnificent Temple architecturally, 
the Temple was but the continuation of the Tabernacle. 


Haftaras Vayikra 

To a Sidrah that gives the rules for dedication to Hashem through 
offerings In His Temple, a Haftarah is appended that calls elo¬ 
quently for Israel to devote itself to this calling. God fashioned 
Israel to be His own people, so that It would declare His praise In 
word and deed, but, the prophet grieves, Israel did not live up to 
its mission. He challenges the nation to defend itself, but how can 
it? In place of the Almighty, the Creator and Protector of Israel, 
they cast their lot with idols that are their own handiwork. 

God once again promises that those who heed Him will be 
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6 So said Hashem, King of Israel and its Redeemer, Hashem, 
Master of Legions: I am the first and I am the last, and aside from 
Me there is no God. 7 Who can declare that he, like Me, can 
proclaim and order events since I emplaced the people of antiq¬ 
uity? And let them tell us miracles that will yet come. 8 Be not 
afraid and be not terrified! Did I not let you hear and tell you of 
yore? And you are My witnesses — is there a god beside Me? 
There is no rock I do not know! 9 AH who fashion statues are 
empty, and their treasures will not avail; they bear witness on 
themselves for they see not and know not, let their worshipers be 
shamed. 10 Who would fashion a god or a molten statue that has 
no purpose? 11 Behold! all who join it will be shamed, and the 
artisans — they are but human! Let them all gather and stand, 
they shall be frightened and shamed together. 

12 The ironsmith makes his tool and works with charcoal, and 
fashions [an idolj with hammers; he crafts it with all his strength, 
though he may be hungry and without strength, he drinks no 
water and grows faint 13 The woodworker stretches a line and 
marks his shape with a chalk, he works on [an idolj with planes 
and marks it with a compass; he makes it like a human form, like 
human splendor, only to be deposited in a house. 14 He cu ts 
himself cedar trees; he takes shade trees and oak trees and 
strengthens them with trees of the forest; he plants a fir tree and 
the rain makes it grow . 15 It will be fuel for man, he will take some 
of them and warm himself and even make a fire and bake bread 

— and he will even make of it a god and prostrate himself, he uM 
make a graven image and worship it! 

16 He burns half of it in the fire, with half he prepares meat 
to eat, roasting it and sating himself; he uM even warm 
himself and say, “Ah, I have warmed myself, I enjoy the fire. ” 
17 And with the rest he makes a god as his graven image; he 
will bow to it, prostrate himself and pray to it; he will say, “Save 
me, for you are my godV 18 They do not know, they do not 
understand; a coating prevents their eyes from seeing and their 
hearts from comprehending. 19 He does not rebuke his heart; 
there is no wisdom or insight to say: “I burned half of it in the fire 
and I baked bread on its coals, I roasted meat and ate it — could 
I make an abomination of the rest, could I bow to the branch of a 
treer 

20 His “shepherd” is but ashes, his mocking heart deceived 
him; he cannot even save himself, yet he does not say: “There is 
falsehood in my right hand. " 

21 Remember this, O Jacob and Israel, for you are My servant 

— I fashioned you to be My servant — O Israel, do not forget Me! 
22 1 will have wiped away your willful sins like a cloud and your 
errors like a wisp — return to Me, for I will have redeemed you. 
23 Sing glad song, O heaven, for what Hashem has done; call out, 
O core of the earth; break out, O mountains, in glad song, O 
forest and every tree within it; for Hashem will have redeemed 
Jacob, and He will glorify Himself in Israel. 
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blessed, just as the thirsty land is nourished by Him. He is the first 
and the last; there Is no god other than Him. Why, then, did the 
people put their trust in metal and wood, in idols made by the very 
same artisans who worship them? Derisively, the prophet de¬ 
scribes the foolishness of smiths and carpenters who, though hun¬ 
gry and exhausted, labor unceasingly to craft “gods,” in the incred¬ 
ible expectation that these products of their own hands will bring 


them salvation. At length, the prophet tells of the fool who cuts 
down a tree, uses half of it to make a warming fire and roast his 
meal — and carves a god from the rest, a god he thinks will save 
him! 

The Haftarah closes with the ringing assurance that God will 
wipe away Israel’s sins, as His nation becomes His once more, and 
makes itself a vehicle of His glory. 
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HAFTARAS TZAV / 15f mOSH 

Jeremiah 7:21 - 8:3, 9:22-23 / A3 - 33:U ,a:n - K3:T mn"T» 


7 21 Co said Hashem, Master of Legions, God of Israel: Pile 
^ your olah-offerings upon your peace-offerings and eat 
flesh. 22 For I did not speak with your forefathers nor did I 
command them — on the day I took them out of the land of 
Egypt — concerning olah-offering or peace-offering. 23 Rather, l 
commanded them regarding only this matter, saying: "Hear My 
voice that I may be a God unto you and you will be a people unto 
Me; and you shall follow along the entire path in which l com¬ 
mand you, so that it will go well for you." 

24 Bui they did not hear, they did not incline their ear, and they 
followed their own counseb and the fancies of their evil heart; 
they went backwards and not forward. 25 From the day your 
forefathers left the land of Egypt until this day, I sent them all My 
servants the prophets, every day l would send them early in the 
morning . 26 But they would not listen to Me, and they would not 
incline their ear; they stiffened their neck and became more evil 
than their forefathers. 

27 You will tell them all these things but they will not listen to 
you; you will call to them but they will not answer you. 

28 You shall tell them, "This is the nation that will not listen to 
the voice of Hashem, its God, and will not accept rebuke; its faith 
is lost and cut off from their mouth. ” 

29 Tear out your hair and throw it away, proclaim lament from 
the heights; for Hashem has despised and forsaken the genera¬ 
tion of His wrath. 30 For the children of Judah have done what is 
evil in My eyes — the word of Hashem — they have placed their 
abominations in the House upon which My Name was pro¬ 
claimed, to contaminate it. 31 They have built the high altars of 
Topheth that are in the Valley of the Son of Hinnom, to bum their 
sons and daughters in the Fire — which I have not commanded 
and have not contemplated! 

32 Therefore, behold! days are coming — the word of Hashem 
— when it will no longer be called the Topheth and the Valley of 
the Son of Hinnom, but the Valley of Murder; and they will bury 
in Topheth until there is no more room. 33 The carcass of this 
people will be food for the bird of the heaven and the animal of 
the earth, and none will frighten them away. 34 l will suspend 
from the cities of Judah and the streets of Jerusalem the sound of 
joy and the sound of gladness, the voice of the groom and the 
voice of the bride; for the land will become ruin. 
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*4 Parashas Tzav 

In conjunction with the Sidrah that discusses the inauguration 
of the Tabernacle and Kohanim, and provides additional laws 
pertaining to many of the sacrifices, we read this Haftarah, which 
provides perspective on the role of the offerings and the Taberna¬ 
cle. Jeremiah was one of the prophets who was given the un¬ 
enviable task of warning the people that their sinful behavior 
would lead to destruction and exile. In the verses preceding the 
beginning of the Haftarah, the prophet decried the people’s 
arrogant attitude that nothing could happen to them because 
the Temple would protect them. Would God permit His own 
Temple to be destroyed? God answers yesl The Haftarah explains 
why. 

The Jewish people had corrupted the purpose of the Temple. As 


the opening verse suggests, since their offerings lacked sincerity, 
there was no point in bringing them. Why bring burnt-offerings 
upon the Altar if the people who brought them were not dedi¬ 
cating themselves to the personal “altar” of Divine service? They 
may as well eat that flesh together with the flesh of the peace- 
offerings that are eaten at joyous feasts. Jeremiah goes on to 
chastise the people for the generations of disgraceful behavior 
that led to such desecrations as that of the altar of Topheth, upon 
which the idol worshipers burned their own sons and daughters. 
They were called Topheth after qm, the drum, upon which the 
priest beat lustily to drown out the shrieks of the poor children 
screaming in pain. 

Thus, the Haftarah complements the Sidrah: Indeed, the offer¬ 
ings should be brought and the Tabernacle dedicated — but the 
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8 1 At that time — the word of Hashem — they will remove 

x the bones of the kings of Judah, the bones of its 
ministers, the bones of the priests, the bones of the prophets, and 
the bones of Jerusalem’s inhabitants from their graves. 2 They 
will spread them out in the sun and the moon and all the 
heavenly legions, which the people loved and which they wor¬ 
shiped and followed, and which they sought out and to which 
they prostrated themselves; [the bonesJ will not be gathered 
together nor buried — they will be dung upon the face of the 
earth. 3 Death will be preferable to life for the remnant of those 
who survive from this evil family, who survive in all the places 
where I have driven them — the word of Hashem, Master of 
Legions. 

9 22 go says Hashem; Let a wise man not glory in his 

wisdom, nor let the strong one glory in his strength, 
nor let a wealthy one glory in his wealth. 23 Only in this may one 
who glories glorify himself: in discerning and knowing Me, for I 
am Hashem, Who performs kindness, judgment, and righteous¬ 
ness in the world; for these are what I desire — the word of 
Hashem! 


*n$ [ 3 wm] ix’yi’ mm-Dio x’nn nya* n 
ninyynw inty mayy-nsi nninppVn ninyy 
'W? ninyy nxi D’K’ain ntayy i nw D’jnan 
i bib* vjqyjb binuipi 3 :nnnapjp qjnyrv 
vbn ’ity io bnay -wio mans -i^ij D’nten Kay 
t6 Dr 6 iiqrupn -ik/io Diana -ik/xi Dm-inx 
W nn-wn ’J?- 1 ™ ]rnb nag’" x^i npio 
D’ixiPan 'nnxtpn Wfr D’’nn mb -inajii 
bnxipan ninpipn-baa nxp nyqn nnypDn 
ibk I ni 33 b :nixay mm dio dip D’nrnn upk 
naan ‘^nn’-'jxi innana 'nan nin’ 

nKT?*QK ’a i 3 :niyya "Pipy ^nn’-^x inmaaa 

ntyy mm ’a/nix ymi $atpn 9?nnHnV^nn’ 
qkj ’nypn n’pxa-’a ynxa npnyi vayn Tpn 

:mm 


HAFTARAS SHEMINI / mUDM 

II Samuel 6:1 — 7:17 / P:T - K:1 3 ^KTOE/ 


6 1 Ijam’d once again gathered every chosen one in Israel, 
thirty thousand 2 David rose up and went, with the 
entire people that was with him, from Baalei-Judah to bring up 
from there the Ark of God upon which is called the Name: 
the Name of Hashem — Master of Legions, Who is enthroned 
upon the Cherubim — is upon it 3 They placed the Ark of God 
upon a new wagon and bore it from the house of Abinadab 
that was in Gibeah, and Clzzah and Ahio the sons of Abinadab 
guided the new wagon. 4 They bore it from the house of Abi¬ 
nadab that was in Gibeah, with the Airk of God, and Ahio walked 
in front of the Ark. 5 David and the entire House of 
Israel were rejoicing before Hashem with all the cypress-wood 
instruments, with harps, lyres, and drums, with timbrels and 
cymbals. 

6 They came to the threshing-floor of Nahon — and Uzzah 
reached out to the Ark of God and grasped it, for the oxen had 
shifted it. 7 The anger of Hashem flared up against Clzzah and 
God struck him there for the error; CJzzah died there by the Auk of 
God 

8 David was upset because of the breach with which Hashem 
had broken forth against CJzzah; he called that place Breach of 
Clzzah to this very day . 9 David feared Hashem on that day, and 
he said: “ How can the Ark of Hashem come to me ?” 10 David 
refused to remove the Ark of Hashem to himself to the City of 
David and David diverted it to the house of Obed-edom the 
Gittite. 

11 The Ark remained in the house of Obed-edom the Gittite 


d’ip^ip ‘jxatP’a mna-^a-nx an my cio^k i 
■ 6yan inx upk byrn^m in i ngj 3 *£x 
xapanu/x D’n^xn mx nx dipd ni’jyn 1 ? man’ 
iaami 1 :ib>y D’aaan atP' 1 nixay mm dip dip 

■ : •* it ♦ v \ : - j- > » ; i j- 

man inktpb nunn rbiy “jk b’r6xn linx-nx 

■T" \ r ▼ t — jtt': V t; it I t - t 

man': aianx ’aa 1’nxi xayi nyaaa "upk am’ax 
iipk ananx man inktp’ii :inp-tn n^ayrrnx 
:inxn na 1 ? a 1 ?.! 1’nxi on^xn iiax ay nyaaa 

I i ▼ ft r ; • lv“ S“S a 1 t: rr l j ■: v > : ■ - 

b aa mm ns 1 ? b’pntyn ‘7xaty 1 nn'^ai l main 
myayanaa D’bnaa b^aaaa nia'aaaa Q’ttiiaa ’ary 
-bx nay aiaa na-ay axan i :D’ l 7y l 7yaa 

V ▼ \ * ! I A » l 7 i “ v T- r - ; 7 ; I 

cix'an’ii :apan atanu; ’a aa inx^a mnVxn aaax 
du; nnn ^u;n-^y Dva^xn dip ana’i naya nan 1 
nan 1 vaa aayx by aaa^» ann n :D’n^xn aaax oy 

» If —t v ^ ■ t : - j— i* “fr l v 

□an ay nay yaa xann oapn^ xapn naya yna 
a’x anx^a xann Dan nan’*nx aaa xanu :nan 

l y- “ a - j - v “ r r /r- r - 

vbn a’on^7 aaa nax-x^a > :nam aaax ’‘jx xaa’ 

rr - jtt-. ■ t jt t i: i I j J T 

•aa'y nn aaa anun aaa n’y-^y nan’ aaax*nx 

J— ■ T J“ K ▼ JT — V > ^ “ 

’nan Dax aay nn nan’ aaax a urn & :’nan Dax 

V * - J T. J- J- I - T — I* * “ v ■ ■ 


people should never forget that these are tools for the service of 
God, not meaningless, insincere rituals. 

Since we do not end a Haftarah on a tragic note, the final two 
verses are taken from a later chapter and appended to the verse 
of chastisement. In an inspiring manner, they reinforce the mes¬ 
sage of the Tabernacle’s true purpose. 


Haftaras Shemlni 

Just as the Sidrah tells of the service that was required to turn 
the Tabernacle into a sacred abode fitting to house the Tablets and 
serve as the resting place of God’s Presence, the Haftarah tells how 
King David and the people brought the Ark to Jerusalem, after 
twenty years during which it had no permanent home, and had 
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for three months, and Hashem blessed Obed-edom and his entire 
household. 12 It was related to King David, saying :" Hashem has 
blessed the house of Obed-edom and all that is his because of the 
Ark of God ” So David went and he brought up the Ark of God 
from the house of Obed-edom to the City of David, with glad¬ 
ness. 13 Whenever the bearers of the Ark of Hashem walked six 
paces, he slaughtered an ox and a fatted ox. 14 David danced 
with all his strength before Hashem, and David was girdled in a 
linen tunic . 15 David and the entire House of Israel brought up the 
Ark of Hashem with loud joyous sound and the sound of the 
shofar. 

16 When the Ark of Hashem arrived at the City of David, Michal 
daughter of Saul looked out the window and saw King David 
leaping and dancing before Hashem, and she was contemptuous 
of him in her heart. 

17 They brought the Ark of Hashem and set it up in its place, in 
the tent that David had pitched for it; and David brought up 
olah-offerings before Hashem, and peace-offerings. 18 When 
David had finished bringing up the olah-offering and the peace¬ 
offering, he blessed the people with the Name of Hashem, Master 
of Legions. 19 He distributed to all the people, to ail the multitude 
of Israel, to man and woman alike, a loaf of bread, a portion of 
beef, and a container of wine; then the entire people, everyone, 
went to his home. 
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Sephardim conclude the Haftarah here. 


20 David returned to bless his household Michal daughter of 
Saul went out to meet David and she said, 'How honored was 
the king of Israel today, who exposed himself today in the eyes of 
his servants' maidservants, as one of the boors might expose 
himself!” 

21 David answered Michal, “Before Hashem Who chose me 
over your father and over his entire household to appoint me as 
ruler over the people of Hashem, of Israel — before Hashem did I 
rejoice . 22 Had I held myself even more lightly than this and had 
I been lowly in my own eyes — and with the maidservants of 
whom you spoke, among them will I be honored r ’ 

23 Michal daughter of Saul had no child, until the day of her 
death. 
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sojourned with the family of Abinadab of Gibeah. Now David 
prepared a tent for it in Jerusalem, and, with honor and celebra¬ 
tion, escorted it there. 

Then, in another parallel to the Sidrah — the tragedy of death 
dampened the joy. The Ark was being transported on a wagon, in 
contradiction to the Torah’s prescribed procedure that it be borne 
on the shoulders of Levites. As the procession traveled toward 
Jerusalem, the Ark’s weight shifted, and it appeared to be in 
danger of falling — but the Ark cannot fall, because, in the phrase 
of the Sages, “the Ark carries its bearers.” Uzzah, a son of Abi¬ 
nadab, rushed to support the Ark, and he died on the spot. Like 
the sudden death of Nadab and Abihu in the Sidrah, Uzzah’s pun¬ 
ishment was a sanctification of the Name because it demonstrated 
the awesomeness of the Ark’s holiness. 

Fearing that the Ark presented a danger to its environs or that 
he was not worthy to be its host, David stopped the procession and 
had the Ark placed with a Levite named Obed-edom. Far from 
being a danger, however, the Ark proved to be a blessing to its new 
host, so David had it brought to Jerusalem with pomp and celebra¬ 
tion, with sanctity and devotion. No one celebrated more than the 
king himself, dancing with abandon in a public display of bound¬ 


less joy that the Ark was coming "home.” But Queen Michal 
was not pleased. To her, it was unseemly for the king to engage 
in such “undignified” behavior as to dance in front of the “com¬ 
mon” women of Israel, and she chastised him for it. Sharply, he 
replied that it was a privilege rather than a disgrace to show one’s 
respect for the Ark. For demeaning David’s joyous behavior 
Michal did not live to raise her child; she died In childbirth (San¬ 
hedrin 21a). 

David’s devotion did not stop there. He was troubled by the 
comparison between the comfort in which he lived and the simple 
tent in which the Ark was housed, and he expressed his desire to 
build a permanent Temple. Commendable though this was, God 
told the prophet Nathan to convey to David that not he, but his 
successor, would build the Temple, and God assured David that 
his royal line would endure forever. Indeed, in our prayers, we 
often refer to Messiah as David, because he will be the future 
embodiment of Israel’s greatest king. Moreover, though David was 
not permitted to build the Temple, he amassed the materials for 
it, so that everything was ready for Solomon when he began the 
sacred task that had eluded his father. For that reason, the Holy 
Temple was called David’s Temple (see Psalms 30:1). 
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7 1 the king dwelled, in his home and Hashem had 

given him rest from his enemies all around, 2 the king 
said to Nathan the prophet, “See now, I dwell in a house of 
cedarwood while the Ark of God dwells within the curtain!” 
3 Nathan said to the king, “Whatever is in your heart, go and 
do, for Hashem is with you. ” 

4 That night the word of Hashem came to Nathan, saying: 
5 “Go and say to My servant, to David, ‘So says Hashem, 
will you build a house for My dwelling? 6 For I have not dwelt 
in a house from the day I brought the Children of Israel up from 
Egypt to this day, and I have moved about in a tent and a 
tabernacle. 7 Wherever I moved about among all the Children 
of Israel, did I say a word to one of the leaders of Israel, 
whom I have appointed to shepherd My people Israel, saying: 
“Why have you not built Me a house of cedarwood?" ' 8 And 
now, so shall you say to My servant David, 'So says Hashem, 
Master of Legions, I have taken you from the sheepfold, 
from following the flock, to become ruler over My people, 
over Israel. 9 And I was with you wherever you went, I cut 
down all your enemies before you, and I gave you great 
renown, like the renown of the great men who are in the world. 
10 / dedicated a place for My people, for Israel; I planted him 
there and he dwelt in his place so that he shall tremble no more; 
iniquitous people will no more afflict him as before. 11 From the 
day that I appointed judges over My people Israel and gave you 
rest from all your enemies, and Hashem told you that Hashem 
will make a dynasty for you. 12 When your days are completed 
and you lay with your forefathers, I shall establish after you 
your offspring who will issue from your loins, and I shall estab¬ 
lish his kingdom. 13 He shall build a house for My sake, and I 
shall establish the throne of his kingdom forever. 14 / shall be a 
Father unto him and he shall be a son unto Me; therefore, when 
he sins, I shall chastise him with the rod of men and with 
afflictions of human beings. 15 But My kindness will not be 
removed from him as I removed it from Saul, whom I removed 
from before you. 16 The security of your house and your king¬ 
dom will be forever before you; your throne will be established 
forever. 

17 In accordance with all these words and this entire vision, 
so Nathan spoke to David. 
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HAFTARAS TAZRIA / imTH mMn 

II Kings 4:42 - 5:19 / u^n - nnn 2 


4 42 y^nd a man came from Baal-shalishah and he brought to 
x the man of God food from the First reaping: twenty 
loaves of barley bread, and young ears of grain in their chaff: 
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Haftaras Tazria 

As the Haftarah for this Sidrah, which deals almost exclusively 
with the laws of Lzaraas, we read the story of how the prophet 
Elisha glorified God's Marne by curing the tzaraas of Maaman, a 
foreign general. There is more here than simply a matter of juxta¬ 
posing similar topics. As stated in the notes to the Sidrah, tzaraas 
is a Heavenly punishment for selfish and anti-social behavior. 


There are several stories in Scripture, including the brief one that 
introduces this Haftarah. that tell us about Elisha's concern with 
healing the suffering and filling the needs of the helpless and the 
afflicted. Thus, he was the antithesis of the sort of person whose 
selfishness earns him the isolation imposed by tzaraas. Therefore, 
the Haftarah begins not with the miracle of healing illness, but with 
the more meaningful miracle of providing needed nourishment 
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[Elisha] said, “Give it to the people and let them eat ." 

43 His servant said, "How can I place this in front of a hundred 
men?" 

So he said, "Give the people and let them eat, for so said 
Hashem, ‘They will eat and leave over,' ” 44 So he placed it before 
them; they ate and left over, as Hashem had said. 


5 1 aaman, general of the army of the king of Aram, was an 
1 eminent person in his master's presence and highly hon¬ 
ored, for through him had Hashem given victory to Aram; the 
man was a great warrior — a metzora. 2 Aram had gone out in 
raiding parties and had captured a young girl from the Land of 
Israel; and she served Naaman’s wife. 3 She said to her mistress, 
"My master's prayers should be directed to the prophet who is in 
Samaria; then he will heal him from his tzaraas. ” 

4 So [Naaman] went and told his master, saying, "Such-and- 
such spoke the girl from the Land of Israel. ” 5 The king of Aram 
said, "Go to him, and I will send a letter to the king of Israel. ” He 
went and took with him ten talents of silver, six thousand gold 
coins, and ten changes of clothes. 

6 He brought to the king of Israel the letter which said, "And 
now, when this letter comes to you, behold I have sent my 
servant Naaman to you, that you shall heal him from his 
tzaraas." 

7 When [Jehoram] the king of Israel read the letter, he tore his 
clothes and said, "Am I God that I can kill and give life, that this 
person sends to me to heal a man of his tzaraas? Know now and 
see that he seeks a pretext against me!" 

6 When Elisha, the man of God, heard that the king of Israel 
had torn his clothes, he sent to the king, saying, "Why did you 
tear your clothes? Let him come to me now and he will know that 
there is a prophet in Israel!" 

9 Naaman came with his horses and chariot and stood at the 
entrance of Elisha’s house. 10 Elisha sent him a messenger, 
saying, "Go and bathe seven times in the Jordan, and your 
normal flesh will come back and you will become cleansed." 

11 Naaman was enraged and he left; he said, “Behold, I thought 
that he would come out to me, stand up and call out in the Name 
of Hashem, his God, and lift his hands to the Omnipresent One 
— and the metzora would be healed! 12 Are not Amanah and 
Pharpar, the rivers of Damascus, better than all the waters of 
Israel? I will bathe in them and become cleansed!" Then he turned 
and left in a fury. 

13 But his servants approached and spoke to him, saying, "My 
father, had the prophet told you to do a difficult thing, would you 
not have done it? — surely since he has told you only ‘bathe and 
become cleansed. ’ " 

14 So he descended and immersed himself seven times in the 
Jordan, as the word of the man of God; and his flesh was 
transformed to the flesh of a young boy, and he became 
cleansed. 15 He returned to the man of God, he and his entire 
retinue; he came and stood before him and said, "Behold, now 
I know that there is no God in the whole world, except in Israel; 
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for hungry servants of God. This is a fitting preface to the healing 
of Naaman. Elisha made it clear that he sought neither money nor 
honor for his miraculous powers; his desire was only to bring glory 
to the Name of God. 

Aram had hegemony over Eretz Yisrael, and both its king and his 
commander-in-chief treated Jews contemptuously. Elisha proved 


to them that there is a prophet in Israel, and that life and health 
are in the hands of the God of Israel. At the end, the humbled 
Naaman begged for permission to take some of Israel’s earth back 
home with him, so that he could use it in his personal altar. 
Henceforth his devotion would be directed only to the one true 
God. 
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and now please accept a tribute from your servant." 

16 But he answered, “By the life of Hashem before Whom l 
have stood, l will not accept. ” He imposed upon him to accept, 
but he refused 

17 Naaman said, “May there at least be given to your servant 
two mule-loads of earth — for your servant will never again offer 
a bumt-offering or a peace-offering to other gods, only to 
Hashem. 18 And may Hashem forgive your servant for this mat¬ 
ter: When my master comes to the temple of Rinvnon to pros¬ 
trate himself there, he leans on my arm, so I must bow in the 
temple of Rimmon — may Hashem forgive your servant for this 
thing ." 

19 He said to him, “Go to peace ." He traveled a stretch of land 
from him. 
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HAFTARAS METZORA / mODH 


II Kings 7:3-20 / 3"i:T 3 D 1 3 l 77D 


7 3 P *our men, metzoraim, were outside the gate; each one 
said to his friend, “Why are we sitting here until we 
die? 4 If we propose to come to the city, there is a famine in 
the city and we will die there, and if we remain here we will die; 
let us now go and throw ourselves upon the camp of Aram; if 
they let us live, we will live; and if they put us to death, we will 
die. " 

5 They stood up at evening to come to the Aramean camp and 
they arrived at the edge of the Aramean camp, and behold — 
not a man was there. 

6 Hashem had caused the Aramean camp to hear the sound of 
chariot and the sound of horse, the sound of a great army; and 
they said one to another, "Behold! — the King of Israel has hired 
the Hittite fangs and the Egyptian kings to come upon us!" 7 So 
they stood up and fled into the evening; they abandoned their 
tents, their horses, and their donkeys — the camp just as it was 
— and they fled for their lives. 

8 These metzoraim arrived at the edge of the camp; they came 
to a tent and ate and drank. From it they carried away silver, 
gold, and garments, and went and hid them; then they returned 
and went to another tent, carried away from there, and went and 
hid it. 

9 One said to his fellow, "We are not acting properly — today 
is a day of good news, yet we remain silent! If we wait until the 
light of dawn we will be adjudged as sinners. Now come, let us 
go and report to the king's palace!" 

10 They arrived and called out to the gatekeepers of the city 
and declared to them, saying, "We came to the Aramean 
camp and behold! — not a man or a human sound is there, only 
the horses are tethered and the donkeys are tethered, and 
the tents are as they were. ” 11 The gatekeepers announced it; 
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Haftaras Metzora 

Like the Haftarah of Tazria, this one tells a story about metzo¬ 
raim, people with tzaraas. But unlike Naaman of the previous 
Haftarah, the metzoraim in this incident were Jewish and per¬ 
formed a great service for their nation. This story, like that which 
is the Haftarah of Tazria, deals with Aram, the persecutor of the 
Jews, and a miracle performed by Elisha. 

Possibly a deeper intention in the choice of this chapter is that 
it shows how the metzoraim initially displayed the sort of selfish¬ 


ness that resulted in their punishment, but then proceeded to put 
the people’s needs ahead of their own — even though their change 
of heart was motivated partly by fear. 

Cinder King Jehoram, one of the long series of sinful kings of the 
Ten Tribes, King Ben-haddad of Aram mounted a siege of Sa¬ 
maria, which resulted in a calamitous famine and inflated prices 
for the little food that could be had. So tragic was the famine that 
mothers were killing and eating their own children. The prophet 
Elisha had told Jehoram that a miracle would occur the next day 


1173/THE HAFTAROS 


acharei / nn« 


and it was related inside the king’s palace. 

12 The king arose in the night and said to his servants, "I will tell 
you now what Aram has done to us; they knew that we are 
famished, so they left the camp to conceal themselves in the 
field, thinking, ‘When they leave the city we will capture them 
alive, and then enter the city. 

13 One of his servants spoke up and said, ”Let them take five 
of the remaining horses that are still here — they are like the 
entire multitude of Israel that still survives within, which are like 
the entire multitude of Israel that has perished — let us send them 
and we will see. ” 

14 They took two horsemen and the king sent them after the 
Aramean camp, saying, “Go and see. ” 15 They followed them 
until the Jordan and behold! — the whole way was filled with 
garments and gear that Aram had thrown away in their haste; 
the messengers returned and told the king. 

16 The people went out and plundered the Aramean camp; a 
se'ah of fine flour cost a shekel and two se'ah of barley cost a 
shekel — like the word of Hashem. 

17 In charge of the gate, the king appointed the official on 
whose arm he leaned; the peopte trampled him in the gateway 
and he died, as the man of God had spoken, as he had spoken 
when the king descended to him. 18 And it happened just as the 
man of God had spoken to the king, saying, “Two se'ah of barley 
will cost a shekel and a se’ah of fine flour will cost a shekel at this 
time tomorrow in the gate of Samaria. ” 

19 And that official had answered the man of God and said, 
“Behold! — if Hashem were to make windows in the sky, could 
such a thing happen?” 

And he said, “You will see it with your own eyes, but you will 
not eat from it!” 

20 And so it happened to him: the people trampled him in the 
gate and he died. 
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HAFTARAS ACHAREI / anm< mUSn 


We give this reading as the Haftarah of Acharei based on the ruling of Rama (Orach Chaim 428:8), with which most authorities concur. 
The version found in most Chumashim, that this is the Haftarah of Kedoshim, is in error. Although the general rule is that when two Sidros 
are read together, the Haftarah is that of the second one, the Sidros of Acharei and Kedoshim are exceptions. When Acharei and Kedoshim are 
combined, the Haftarah of Acharei is read. Similarly, when Acharei falls on the day before Rosh Chodesh or on Shabbos Hagadol , which have 
special Haftaros, the Haftarah of Acharei is read on the Sabbath of Kedoshim. See Mishnah Berurah , 426:26. 

According to the Sephardic custom, the Haftarah of Acharei can be found below as the Ashkenazic Haftarah of Kedoshim (Ezekiel 22:1-16). 

According to the Ashkenazic custom, the following Haftarah is read. 

Amos 9:7-15 / 1U“T:U Diny 


9 7 y/^re you not to Me like the children of Ethiopians, O Chib 
dren of Israel? — the words of Hashem — have I not 
brought up Israel from the land of Egypt, the Philistines from 
Caphtor, and Aram from Kir? 8 Behold! — the eyes of my Lord 
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and food would be so plentiful that it would be bought at unbeliev¬ 
ably low prices. One of the king’s courtiers ridiculed Elisha, saying 
that even God could not make such a thing happen. Elisha re¬ 
sponded sharply that the heretic himself would see the prophecy 
come true, but would not benefit from it. One can well imagine 
that the impudent courtier found the new prophecy to be as im¬ 
plausible as the old, but the Haftarah tells how the prophecy was 
fulfilled. In the process, the nation was saved by Divine interven¬ 
tion from the mortal threat of Ben-haddad’s siege. 

Jehoram’s faithlessness and defeatism is illustrated by his re¬ 
sponse to the first news that the siege was over. His instinctive 


reaction was not that God had helped His people, but that Ben- 
haddad had set a trap. Only when one of his servants argued that 
the situation was hopeless anyway — his people were either dead 
or doomed to die — was the timid king willing to risk two horse¬ 
men to investigate the reported salvation. 

Haftaras Acharei 

God took the prophet Amos from his flock and sent him to 
chastise the Northern Kingdom of Israel. In particular he criticized 
them for persecuting the poor and helpless and for indulging 
themselves in the pursuit of luxuries. In keeping with the final 
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Hashem/Elohim are upon the sinful monarchy, and / will waste 
it from upon the face of the earth; but I will not utteriy destroy the 
House of Jacob — the words of Hashem. 9 For behold 1 com¬ 
mand 9 I shall shake the House of Israel among all the nations as 
one shakes [grain] in a sieve, and no pebble shall fall to the 
ground 10 By the sword will all the sinners of My people die, 
those who say, “The evil will not approach and overtake us!” 

11 On that day l will erect David’s fallen booth; I will repair their 
breaches and erect his ruins, and I will rebuild it as in days of old 
12 So that they will conquer the remnant of Edom and all the 
nations, for My Name is upon them — the words of Hashem Who 
brings this abouL 

13 Behold — days are coming — the words of Hashem — 
when the plower will encounter the reaper, and he who treads 
upon the grapes will meet the one who brings the seeds; the 
mountains will drip with wine and the hills will melt [with fat /. 14 / 
shall bring back the captivity of My people Israel, and they will 
rebuild desolate cities; they will return and plant vineyards and 
drink their wine; they will make gardens and eat their fruit 15 / 
shall implant them upon their Land they will not be uprooted 
again from upon their Land that I have given them, says 
Hashem, your God 
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HAFTARAS KEDOSHIM / D’U/lIp mUSH 

According to the Sephardic custom, the following Haftarah is read for Acharei. 
According to the Ashkenazic custom, it is read for Kedoshim. 

Ezekiel 22:1-16 / TU'K:33 ^Kpim 


22 1 | he word of Hashem came to me saying: 2 Now you 
Ben Adam, will you rebuke, will you rebuke the city of 
bloodshed and let her know all her abominations? 3 And say: 
“Thus says my Lord Hashem/Elohim: O city, shedding blood in 
her midst to hasten her time, and which fashioned idols within 
herself for contamination. 4 Through your blood that you shed 
you became guilty and through your idols that you fashioned 
you became contaminated thus you brought your days near 
and reached the limit of your years; therefore have I made you a 
shame to the nations, and a mockery for all the lands. 5 Those 
who are near and those who are far will mock you: ‘Contami¬ 
nated of name! Great of confusionV 6 Behold 9 the princes of 
Israel, every man was in you for his own power, for the sake of 
bloodshed 7 Father and mother have they slighted within you; 
toward the stranger they have acted oppressively in your midst; 
orphan and widow have they wronged within you. 0 My sancti¬ 
ties have you spumed My Sabbaths have you desecrated 
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theme of the Sidrah, the Haftarah stresses that sinfulness results 
in expulsion from the Land. 

In this Haftarah, the prophet tells the sinful nation that their 
transgressions have made them strangers to God, and, if so, there 
is no reason why He should not punish them in accord with their 
misdeeds. That He once took them out of Egypt should have made 
them His loyal servants, but they act no better than do the 
Philistines and Arameans, who were redeemed from subjugations 
of their own. nevertheless, God promises that it is only the corrupt 
monarchy, the aristocracy, that He will destroy, not the nation as 
a whole. He uses the simile of a sieve, which releases only kernels 
of grain, but holds back the useless pebbles. So, too, the good 
people of Israel will suffer only dispersion, but — unlike the “peb¬ 


bles’’ among them — will not be lost. 

As is customary in even the harshest prophecies, Amos con¬ 
cludes with stirring words of consolation as he paints a picture of 
a re-established Davidic dynasty, which he calls David's fallen 
booth,” and a prosperity so dazzling that people will not even be 
finished with the harvest when it is already time to plow for the new 
season. 

Haftaras Kedoshim 

The Sidrah presents two images that seem to be diametrically 
opposed, but which are in reality two sides of the same coin. It 
begins with the sublime picture of Israel's mission to strive for 
holiness, and the charge that all actions and relationships, from 
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9 Talebearers were among you, in order to shed blood; upon the 
mountains they ate among you; euil plans did they lay in your 
midst 10 A father's nakedness he uncovered within you; they 
afflicted menstruant women within you. 11 A man would commit 
abomination against his neighbor's wife; a man would defile his 
daughter-imiaw with lewdness; a man would afflict his sister, his 
father’s daughter, within you. 12 They took bribery within you, in 
order to shed blood; interest and increase have you taken, and 
enriched your friends with loot; but Me you have forgotten — the 
words of my Lord Hashem/Elohim. 

13 "Now behold! I have pounded My hand because of your 
robbery that you have committed, and because of your blood¬ 
shed that was in your midst. 14 Can your heart endure, can your 
hands be strong in the days when I shall deal with you? I, 
Hashem, have spoken and done. 

15 Then I shall scatter you among the nations and disperse 
you among the lands and remove all your contamination from 
you . 16 Then you shall be caused to re-inherit yourself in the sight 
of the nations, and you shall know that I am Hashem. " 
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Haftarah of Kedoshim according to the Sephardic and Italian custom. 

According to this custom, it is also read when the two Sidros Acharei and Kedoshim are combined. 

Ezekiel 20:2-20 / ^NpTm 


20 2 F "p hen the word of Hashem came to me saying: 3 Ben 
1 Adam, speak to the Elders of Israel and say to them: 
“Thus spoke my Lord Hashem/Elohim: Is it to seek of Me that 
you come? As I live, I will not make Myself accessible to you — 
the words of my Lord Hashem/Elohim. ” 

4 Would you rebuke them, would you rebuke, Ben Adam? 
Inform them of the abominations of their fathers, 5 and say to 
them: “So said my Lord Hashem/Elohim: On the day I chose 
Israel, when I swore to the seed of Jacob’s family and made 
Myself known to them in Egypt, then I swore to them saying, 7 
am Hashem your God. ’ 6 On that day I swore to them to take 
them out from the land of Egypt, to a land that I had sought out 
for them, flowing with milk and honey, a splendor for all the 
lands . 7 And I said to them: Every man, cast away the detestable 
idols of his eyes and do not defile yourselves with the idols of 
Egypt, I am Hashem, ycur God. ’ 

6 “But they rebelled against Me and did not want to listen to Me; 
not a man cast out the detestable idols of their eyes, and they did 
not forsake the idols of Egypt; so I intended to pour My fury upon 
them, to spend My anger upon them, in the midst of the land of 
Egypt- 9 Eut I acted for the sake of My Name, that it not be 
desecrated in the eyes of the nations amid which they are; and in 
whose sight I had made Myself known to them to remove them 
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business to agriculture, be regulated in accordance with God's 
will. The Sidrah concludes with a litany of the grossest form of 
human behavior, including incest, bestiality, and child sacrifice. 
But the two images are connected. The Evil Inclination was cre¬ 
ated to test man's best instincts by enticing him to evil. It does not 
focus on weak people, because they are always but a step away 
from sin. Rather, the Evil Inclination focuses on the best and the 
holiest. The Sidrah teaches us that Israel at the peak of its sanctity 
must never take its holiness for granted, because over its shoulder 
the Evil inclination is always lurking, ready to drag it down to the 
level of the basest sins. 

In the Haftarah, Ezekiel chastises his people in one of the 


sharpest denunciations in all of Scripture. The Holy City’s people 
had indeed succumbed. They had become cruel, unfeeling, and 
animalized. They had fallen from the holiness of the beginning of 
Kedoshim to the horrors of Its end. Jerusalem could have been 
great, but the people had degraded it. Because the Evil Inclination 
had triumphed, the Land was about to vomit out its Jews in the 
time of Ezekiel as it had vomited out its Canaanites in the time of 
Joshua. 

The Haftarah closes with a ray of hope. In its Land, Israel had 
refused to know its Maker; but in the throes of exile it would. When 
that happens — may it be soon in our days — we will once again 
be worthy of God’s Torah, His Land, and His Holy City. 
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from the land of EgypL 10 And I took them out of the land of 
Egypt and brought them to the Wilderness; 1 'and I gave them 
My decrees and made known to them My ordinances through 
which a man will live if he performs them. 12 And also My 
Sabbaths have I given them to be a sign between Me and them 
to know that I am Hash EM Who sanctifies them. 

13 "But the House of Israel rebelled against Me in the 
Wilderness; they did not walk in My decrees and they spumed 
My ordinances through which a man will live if he performs 
them, and they desecrated My Sabbaths exceedingly; so I in¬ 
tended to pour My fury upon them in the Wilderness — to make 
an end of them. 

14 “But I acted for the sake of My Name, that it should not be 
desecrated in the eyes of the nations, in whose sight I had taken 
them ouL 15 And also I swore to them in the Wilderness not to 
bring them to the Land that I had given, flowing with milk and 
honey; it is a splendor for all the lands. 16 For they spumed My 
ordinances and did not walk in My decrees; they desecrated My 
Sabbaths because their heart goes after their idols . 17 Yet My eye 
pitied them rather than destroy them, and I did not put an end to 
them in the Wilderness . 18 But I said to their children in the 
Wilderness: Do not walk in the decrees of your fathers, do not 
observe their ordinances, and do not defile yourselves with their 
idols. 19 / am Hashem your God: Walk in My decrees, observe 
My ordinances and perform them. 20 Sanctify My Sabbaths and 
they will be a sign between Me and you, to know that I am 
Hashem, your God ” 
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HAFTARAS EMOR / TMK mUSH 

Ezekiel 44:15-31 / ^Kpim 


44 15 ^^ut the Levite-Kohanim — descendants of Zadok 
who safeguarded the charge of My Sanctuary 
when the Children of Israel strayed from Me — let them 
draw near to Me to serve Me, let them stand before Me to 
offer Me fat and blood — the words of my Lord Hashem/ 
Elohim. 16 They shall come to My Sanctuary, and they shall 
approach My table to serve Me, and they shall safeguard My 
charge. 

17 How when they come to the gates of the Inner Courtyard 
they are to wear linen clothes; let no wool be upon them when 
they serve in the gates of the Inner Courtyard and within. 
18 Linen turbans shall be on their heads and linen breeches shall 
be on their loins; let them not gird themselves where one per¬ 
spires. 19 How when they leave for the Outer Courtyard, to the 
Outer Courtyard to the people, let them remove the clothes in 
which they minister and leave them in the holy chambers; let 
them don other garments and let them not mingle with people 
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Haftaras Emor 

The first section of the Sidrah deals with the laws of Kohanim, 
and it is complemented by a Haftarah in which the prophet Ezekiel 
gives the laws that will apply to the Kohanim in Messianic times, 
after the building of the Third Temple. The commentators note 
that several of the laws pronounced by Ezekiel contradict laws of 
the Torah, a clear contradiction of the principle that the command¬ 


ments of the Torah are eternal and immutable. There are two ways 
of dealing with this difficulty, both of which are discussed in the 
ArtScroll commentary to Ezekiel (pp. 695-7). by Rabbi Moshe Eise- 
mann. 

To the verses that seem to be at variance with the established 
Halachah, Rashi's commentary to the chapter offers only Midrash- 
ic comments. Apparently, this is one of the passages which, like 
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in their clothes. 20 Their heads they may not shear nor a wild 
growth may they permit; they shall keep their heads trimmed. 
21 They shall not drink wine — any Kohen — when they enter 
the Inner Courtyard. 22 Widow or divorcee they may not take 
themselves for wives, only virgins from the offspring of the 
House of Israel; but a widow who shall only be widowed, some 
Kohanim may take. 23 They shall instruct My people concerning 
the differences between holy and ordinary; let them inform them 
of the difference between contaminated and clean. 24 Concern¬ 
ing a grievance let them stand in judgment, and according to My 
laws are they to adjudicate it; my teachings and decrees regard¬ 
ing My appointed times are they to protect; and My Sabbaths 
are they to sanctify. 25 To a human corpse they are not to come 
to become contaminated, except for a father and mother, son 
and daughter, brother, and sister who had never been married to 
a man, they may become contaminated. 26 After his cleansing, 
let them count seven days for him . 27 Now on the day of his entry 
into the Sanctuary, to the Inner Courtyard, to minister in the 
Sanctuary, let him bring his sin-offering — the words of my Lord 
Hashem/Elohim. 

28 And it shall be a heritage for them; I am their heritage; give 
them no ancestral possession in Israel; I am their ancestral 
possession. 29 They shall eat the meal-offering, the sin-offering, 
and the guilt-offering; any cherem-vow in Israel shall be for 
them . 30 All the choice first fruits of every kind and all terumah of 
any kind — of all your terumah gifts — shall go to the Kohanim; 
the first yield of your dough shall you give to the Kohen, to make 
a blessing rest upon your home. 3] Any carcass or torn animal of 
fowl or livestock, the Kohanim may not eat. 
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HAFTARAS BEHAR / nPQ mODH 

Jeremiah 32:6-27 / mm* 


32 6 J eremiah said: The word of Hashem came to me, saying: 

7 “Behold! — Hanamel, son of Shallum your uncle, is 
coming to you to say: Buy for yourself my field that is in 
Anasoth, for the right of redemption is yours. 

0 Hanamel, my cousin, came to me as Hashem had spoken, to 
the courtyard of the prison, and he said to me, “Buy for yourself 
my field in Anasoth, that is in the territory of Ben¬ 
jamin, for yours is the right of inheritance and yours is the 
redemption; buy it for yourself. “And I knew that it was the word 
of Hashem. 

9 So / bought the held that was in Anasoth from Hanamel, my 
cousin; and I weighed out the silver for him: seven shekalim and ten 
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the Book of Chronicles, was not intended to be understood in its 
simple meaning, since that would contradict what we know to be 
the true Halachah. Rather, this chapter was meant as a vehicle for 
the drash or the exegetical interpretations that underlie the verses. 
The Messianic era is shrouded in mystery; therefore, the simple 
meaning of this passage must remain hidden from us until, in the 
words of R' Yochanan in Menachos 45a, the prophet Elijah will 
come and reveal it to us. 

Radak has a different approach. Never in his commentary does 
he suggest that any commandment will be nullified. Rather, he 
holds that the drastically heightened spiritual level of Messianic 
times will be reflected in elevated standards of observance. 


•*5 Haftaras Behar 

As the companion reading to a Sidrah that discusses the sale and 
redemption of land, the Haftarah is the story of God’s message of 
hope to Jeremiah, at a time when all seemed to be lost. It was the 
period of the Babylonian siege of Jerusalem, and Jeremiah was in 
prison because he had prophesied what the people refused to hear 
— that their sins and stubborn refusal to repent was bringing upon 
them destruction and exile. In the midst of Jeremiah’s imprison¬ 
ment came God's command that he was to redeem a family prop¬ 
erty. Even the prophet found it hard to understand why he should 
redeem land that was about to be conquered by the enemy, but 
God informed him that no tragedy is so great or downfall so 
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selaim. 10 / wrote out the deed, sealed it, and appointed 
witnesses; and I weighed out the silver on the scales. 11 / 
took the bill of sale, the sealed one made according to 
the ordinances and the decrees, and the unsealed one. 12 / 
gave the bill of sale to Baruch son of Neriah son of 
Mahseiah before the eyes of Hanamel my unclefs sonj and 
before the eyes of the witnesses who signed the bill of sale, 
before the eyes of all the Jews who were sitting in the courtyard 
of the prison. 

53 / instructed Baruch before their eyes, saying: 14 "So said 
Hashem, Master of Legions, God of Israel: Take these docu¬ 
ments, this bill of sale, the sealed one and this unsealed 
document, and place them in an earthenware vessel so that 
they will last for many days. ’ 15 For so said Hashem, Master of 
l egions, God of Israel: \Houses, /? elds, and vineyards will yet 
be bought in this land. 

16 / prayed to Hashem, after giving the bill of sale to Baruch, 
son of Neriah, saying: 17 “Alas, my Lord, Hashem/Elohim, 
behold! — You made the heaven and the earth with Your great 
strength and Your outstretched arm; nothing is hidden 
from You; 18 Who does kindness to thousands [of generations], 
and repays the sin of parents in the bosom of the children 
after them; the great and strong God, His Name is Hashem, 
Master of Legions; 19 great of counsel and mighty of deed, 
Whose eyes are cognizant of all the ways of humankind, to 
give each man according to his ways and the fruit of his 
deeds; 20 Who placed signs and wonders in the land of 
Egypt that are known until this day, and upon Israel as upon 
man, and You made Yourself a reputation like this very day. 
21 And You took Your people Israel out of the land of Egypt, 
with signs and wonders, with a strong hand, an outstretched 
arm, and with great awe. 22 And You gave them this land that 
You swore to their forefathers to give them, a land flowing with 
milk and honey. 23 They came and conquered it, but they did 
not listen to Your voice and did not follow Your teaching; 
everything that You commanded them to do they did not do, so 
You caused all this evil to befall them. 24 Behold! — upon 
mounds of earth they came to the city to capture it, and the city 
was handed over to the Chaldeans who are attacking it, in the 
face of the sword, the famine, and the pestilence; what You 
declared has happened — and You see it ! 25 Yet You said to me, 
my Lord Hashem/Elohim, Buy for yourself a held with silver, 
and appoint witnesses — but the city has been handed over to 
the ChaldeansV ” 

26 Then the word of Hashem came to Jeremiah, saying: 
27 " Behold! —lam Hashem, the God of all flesh; is anything 
hidden from Me?" 
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complete that it is beyond God's power to change it to hope and 
rebirth. Indeed, this Haftarah contains a procedure for the acquisi* 
tion of property which the Talmud interprets as the standard for 
asserting ownership. It was by no means a symbolic purchase with 


no permanent meaning; Israel’s history is not ended by conquest, 
destruction, and exile. Its destiny is merely delayed, but its mission 
and the Divine assurance of ultimate survival and success remain 
intact, always. 








1179/THE HAFTAROS 


BECHUKOSAI / *nprQ 


haftaras BECHUKOSAI / inprn moan 

Jeremiah 16:19 — 17:14 / Tsl 1 - D’:TD H’ttT 


16 19 Jashem — my Strength, my Stronghold and my 

1 Refuge in the day of trauail — to You nations will 
come from the ends of the earth, and say: "Our ancestors 
inherited only falsehood, futility that has no purpose. 20 Can a 
man make a god for himseip — they are not gods!” 
21 Therefore, behold I inform them upon this occasion, I shall let 
them know of My hand and My strength; and they shall know 
that My Name is Hashem. 

17 1 ^he sin of Judah is inscribed with an iron quill, with a 

diamond-tike fingernail; engraved into the slate of their 
heart and the comers of your altars. 2 As they remember their 
children, so [they remember] their altars and their idol-trees 
beside luxuriant trees upon lofty hills. 3 O worshipers on 
mountains, in the field: your wealth, all your treasures, shall l 
make into booty, because of your high altars made in sin 
throughout your boundaries. 4 You will be forced to withdraw 
from the heritage that I have given you, and I will put you to 
work for your enemies in a land that you know not; for you 
have ignited a fire in My nostrils, it will bum forever. 

5 So says Hashem: Accursed is the man who trusts in people 
and makes mortals his strength, and turns his heart away from 
Hashem. 6 He will be like a lone tree in the wilderness and will 
not see when goodness comes; he will dwell in the arid desert, 
in a sulfurous, uninhabited land. 7 Blessed is the man who 
trusts in Hashem, then Hashem will be his security. 0 He will be 
like a tree that is planted near water, which will spread its roots 
alongside brooks and will not see when heat comes, whose 
foliage will be ever fresh, who will not worry in years of drought 
and will never stop producing fruit. 

9 "The heart is most deceitful of all and it is fragile; who can 
know it? 10 1, Hashem, plumb the heart and test the mind; to 
give to man according to his ways, like the fruit of his deeds. 

11 Like a bird chirpingly attracting those it did not beget is one 
who amasses wealth without justice; in half his days it will 
desert him, and at his end he will be a degenerate. ” 

12 Like the Throne of Glory, exalted from the beginning, is the 
place of our Sanctuary. 13 The hope of Israel is Hashem, all who 
forsake You will be shamed — “Those who forsake Me will 
be inscribed for earthly depths” — for they have forsaken 
Hashem, the Source of living waters. 14 Heal me, Hashem, and I 
will be healed; save me, and I will be saved — for You are my 
praise. 
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**$ Haftaras Bechukosai 

As the prophet of the Destruction, Jeremiah’s message was 
much like that of the Sidrah: If the Jewish people are devoted to 
the Torah, they will enjoy respect, prosperity, and blessing. If they 
forsake the Torah, they will suffer contempt, poverty, and curse. 
The prophet begins with a scathing description of how deeply 
ingrained is the national sin of idolatry and the coupling of a lack 
of faith in God with an absolute faith in frail man. The latter part 
of the message is indeed timeless. For, Jeremiah warns, these 


illusions will all be in vain; any good that comes of them will be 
fleeting and end in humiliation and tragedy. 

Like even the fiercest prophecies, however, this one ends in 
words of hope and consolation, as does the frightful admonition 
of our Sidrah. Mo matter how dark the present and how ominous 
the imminent future, God does not forsake Israel forever, nor does 
Israel cut its bond to God. The covenant of the Partriachs remains 
intact; hope and healing will yet come, for Hashem is our salvation 
and praise. 
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Hosea 2:1-22 / 3D"K:3 Win 


2 1 T he number of the Children of Israel shall be like the sand 
of the sea, which can neither be measured nor counted; 
and it shall be that instead of it being said about them “You are 
not My people, "it shall be said of them, “the children of the living 
God. ” 2 The Children of Judah and the Children of Israel shall be 
assembled together, and they shall appoint for themselves a 
single leader and ascend from the land — great is the day of 
Jezreei 3 Say to your brothers, “My People!” and to your sisters, 
“Object of Mercy!" 

4 Bear a grievance against your mother, bear a grievance, for 
she is not my wife and I am not her husband; let her remove her 
harlotry from before her face and her adulteries from between 
her breasts. 5 Lest I strip her bare and stand her up as on the day 
she was born; and I shall set her like a wilderness and place her 
like a parched land, and I will kill her with thirst . 6 / shall not have 
mercy on her children, for they are children of harlotry . 7 For their 
mother has been promiscuous; she who conceived them has 
shamed herself, for she said, “I shall go after my lovers, those 
who provide my bread and my water, my wool and my flax, my 
oil and my drink. ” 

0 Therefore, behold! — / shall hedge your way with thorns and 
build up its fence, so that she will not find her paths. 9 She will 
pursue her lovers, but she shall not reach them; she will seek 
them, but she shall not find them; then she will say, “I shall go 
and return to my first Husband, for it was better for me then than 
now. ” 10 She did not realize that it was I Who gave her the grain, 
and the wine, and the oil, and that I lavished silver upon her, and 
gold; but they used it for the Baal. 11 Therefore I shall return and 
take My grain in its time and My wine in its season, and I shall 
remove My wool and flax for covering her nakedness. 12 Now I 
shall reveal her degradation before the eyes of her lovers, and no 
man shall save her from My hand. 13 / shall make an end of her 
rejoicing, her celebration, her New Moon, and her Sabbath, and 
her every Festival. 14 / shall lay waste her vine and her fig tree, of 
which she said, “They are my fee that my lovers gave me"; /shall 
make them a forest, and the beast of the field shall devour them. 
15 / shall visit upon her the day of the Baal-idols when she burned 
incense to them, and when she adorned herself with her earrings 
and her jewelry and went after her lovers; and she forgot Me — 
the words of Hashem. 

16 Therefore, behold! — I shall seduce her and lead her to the 
wilderness, and speak to her heart. 17 / shall give her vineyards 
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^ Haftaras Bamidbar 

The Talmud ( Pesachim 87a) gives the background of this 
prophecy. God told Hosea that Israel had sinned, to which the 
prophet replied, "All the world is Yours. [If they are unworthy) ex¬ 
change them for another nation.” 

God responded by commanding him to marry a harlot and have 
children with her, even though he knew she was unfaithful. Chapter 
1 of Hosea relates that he had three children from this marriage 
and, at God's command, named them as follows: The first was a son 
named Jezreei, which means that God will gather in the 

exiled Jews and plant them in their land [Vk The God of power¬ 

ful mercy will plant]. Then they had a daughter named nnnn Kb, 
Lo-ruhamah, Object of No Mercy, for God was resolved no longer to 
be merciful with the unrepentant Jews. Finally, another son was 


born, named ’fay «b, Lo-ammi, Not My People, for the Jews had 
forfeited their claim to chosenness. Then, after the three children 
were born, God ordered Hosea to send his family away. Hosea 
pleaded that he could not part with the children! 

God then said: "Your wife is a harlot whose children may not even 
be yours but the products of adultery, yet you say that you cannot 
abandon them. Israel is the offspring of Abraham, Isaac, and Jacob 
— how dare you say I should exchange it for another nation!” 

Understanding the depth of his sin in speaking ill of Israel, Hosea 
blessed them with this prophesy. He began by likening their 
numbers to the uncountable sands of the sea — and this is the 
connection to our Sidrah, which deals with the large numbers of the 
nation. 

Hosea goes on to speak of Israel in the parable of the harlot, his 
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from there and the desolate valley will be a portal of hope; and 
she will call out there as in the days of her youth and as on the 
day of her ascent from the land of Egypt. 

10 It shall be on that day — the words of Hashem — you will 
call [Me] “my Husband, ” and you will no longer call Me “my 
Master. ” 19 / shall remove the names of the Baal-idols from her 
mouth, and they shall no longer be mentioned by their name. 20 / 
shall seal for them a covenant on that day with the beast of the 
held, and with the bird of the sky and the creeping creature of the 
earth; bow, and sword, and war shall I destroy from the land, 
and I shall let them lie securely. 

21 /shall marry you to Me forever; I shall marry you to Me with 
righteousness, and with justice, and with kindness, and with 
mercy. 22 1 shall marry you to Me with fidelity; and you shall 
know Hashem. 
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Judges 13:2-25 / n3“3::n □’•USIW 


13 2 | here was a certain man of Zorah, of the Danite family, 
whose name was Manoah; his wife was barren and had 
not given birth. 3 An angel of God appeared to the woman and 
said to her, “Behold now! — you are barren and have not given 
birth, but you shall conceive and give birth to a son. 4 And now, 
be careful not to drink wine or intoxicant, and not to eat anything 
prohibited [to a nazirite]. 5 For you shall conceive and give birth 
to a son; a razor shall not come upon his head for the lad shall be 
a nazirite of God from the womb, and he will begin to save Israel 
from the hand of the Philistines. ” 

6 The woman came and told her husband, saying: “A man of 
God came to me, and his appearance was like the appearance of 
an angel of God — very awesome! I did not ask him where he 
was from and he did not tell me his name. 7 He said to me, 
‘Behold! you shall conceive and give birth to a son; and now, do 
not drink wine or intoxicant, and do not eat anything prohibited 
[to a nazirite], for the lad shall be a nazirite of God from the womb 
until the day of his death. ’ ” 

0 Manoah prayed to Hashem and said, “Please, my Lord, may 
the man of God whom You sent come now again to us and teach 
us what we should do to the lad who will be bom. ” 

9 God heeded the call of Manoah and the angel of God came 
again to the woman when she was sitting in the Reid, but 
Manoah her husband was not with her. 10 The woman hastened 
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disloyal wife. He tells Israel that it can yet claim God’s love, and the 
names of its children will be changed from their negative connota¬ 
tions to Ammi, My People, and Ruhama, Object of Mercy. From 
terrifying predictions of Israel’s degradation if they continue their 
disloyal ways of harlotry, the prophet shifts to inspiring prophecies 
of Israel’s future security and spiritual greatness. The Haftarah ends 
with the stirring promise that God will take Israel to Himself in love, 
righteousness, and faith — for all time. 

^ Haftaras Nasso 

The obvious relationship of the Haftarah to the Sidrah is that 
Samson was to be a nazirite, and the Sidrah contains the laws of the 
nazirite. It is possible, however, to find a further significance. As 
explained in the notes to 6:2, someone who witnesses immorality 


should seek to come closer to God, and a vow to become a nazirite 
is a means of doing so. At the time the story told in the Haftarah 
took place, the Jewish people had been sinful and God allowed 
them to fall under Philistine domination for forty years. After such 
a long period of suffering, the time had come for Divine mercy 
through the agency of a righteous leader. As the parents of the 
future savior, God chose a righteous but simple couple from the 
tribe of Dan, hardly the most distinguished of the tribes. Manoah, 
who was to be the father of Samson, was a simple and ordinary man: 
as the Sages teach and as the narrative implies, his wife was supe¬ 
rior to him. Thus, in contrast to the sotah, the wayward wife de¬ 
scribed in the Torah reading, the righteous but barren wife of 
Manoah brought triumph to her downtrodden people. An angel 
commanded her to prepare for the birth of her child even before 
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and ran and told her husband; she said to him, "Behold! — the 
man who came to me that day appeared to me ." 

11 Manoah stood up and went after his wife; he came to the 
man and said to him, "Are you the man who spoke to the 
woman?” 

He said, “lam.” 

12 Manoah said, "Mow — your words shall come true; what 
should be the conduct of the lad and his behavior?” 

13 The angel of God said to Manoah, "Of everything that I 
spoke to the woman let her beware. 14 Of anything that comes 
from the grapevine she shall not eat; wine or intoxicant she shall 
not drink; and anything prohibited [to a nazirite] she shall not eat 
— everything that I commanded her she shall observe." 

15 Manoah said to the angel of Hashem, "Please let us detain 
you, and we shall prepare for you a kid of the goats. ” 

16 The angel of Hashem said to Manoah, "If you detain me, l 
shall not eat from your food, but if you would bring up an eleva¬ 
tion-offering, bring it up to Hashem, " — for Manoah did not 
know that he was an angel of Hashem. 

17 Manoah said to the angel of Hashem, "What is your name, 
so that when your words come about we may honor you?” 

10 The angel of Hashem said to him, "Why is it that you ask for 
my name? It is hidden. ” 

19 Manoah took the kid of the goats and the meal-offering and 
brought them up on the rock to Hashem; and he [the angel] 
performed a miracle as Manoah and his wife watched . 20 It hap¬ 
pened that as the flame rose up from atop the altar toward the 
heavens, the angel of Hashem went up in the flame of the altar; 
Manoah and his wife were watching and they fell upon their 
faces to the ground. 

21 The angel of Hashem did not continue anymore to appear to 
Manoah and his wife; then Manoah realized that he was an 
angel of Hashem. 22 So Manoah said to his wife, "We shall surely 
die, for we have seen a Godly angel!” 

23 His wife said to him, "Had Hashem wanted to put us to 
death He would not have accepted from our hand an elevation- 
offering and a meal-offering, nor would He have shown us all 
this, nor would He let us hear such news at this time. ” 

24 The woman gave birth to a son, and she called his name 
Sannson; the lad grew and Hashem blessed him . 25 The spirit of 
Hashem began to resound in the camp of Dan, between Zorah 
and Eshtaol. 
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HAFTARAS BEHA’ALOSCHA / “|niVyPQ mU 3 n 

Zechariah 2:14-4:7 / Tn - T»:3 rP"DT 


2 l4 C ing and be glad, O daughter of Zion, for behold! — / come 
^ and I will dwell among you — the words of Hashem. 
15 Many nations will attach themselves to Hashem on that day, 
and they shall become a people unto Me, but l will dwell among 
you — then you will realize that Hashem, Master of Legions, 
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she conceived, a commandment that is reminiscent of a famous 
chassidic tale: Young parents asked a Uaddik for guidance on how 
to raise their newborn infant. He told them that they were a year 
too late; the process of child-rearing involves parent -rearing, as 
well, for only by seeking self-perfection can parents and teachers 
do justice for their children. 

Haftaras Beha'aloscha 

The Sidrah opens with a discussion of the daily Menorah lighting 


in the Tabernacle and the Temple. The Haftarah speaks of the 
vision of a Menorah and an angel s prophetic interpretation of that 
vision. 

The Kohen Gadol was Joshua, the leader of the nation was 
Zerubbabel, scion of the Davidic dynasty, and the prophet who 
conveyed this vision was Zechariah. The prophet begins by look¬ 
ing ahead to the times when all the world will acknowledge Israel’s 
primacy as God’s chosen people under the leadership of the tribe 
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has sent me to you. 16 Hashem shall take Judah as a heritage to 
Himself for His portion upon the Holy Land, and He shall choose 
Jerusalem again. 17 Be silent, all flesh, before Hashem, for He is 
aroused from His holy habitation! 

3 1 j-1 e showed me Joshua the Kohen Gadol standing before an 

1 1 angel of Hashem, and the Satan standing at his right 
to accuse him. 2 And Hashem said to the Satan, “ Hashem 
shall denounce you, 0 Satan, and Hashem Who chooses 
Jerusalem shall denounce you again; this is indeed a firebrand 
rescued from the flames 3 Joshua was dressed in soiled 
garments as he stood before the angel. 4 [The angelj spoke up 
and said to those standing before him, saying, “Remove the 
soiled garments from upon him. ” Then he said to him, “See, I 
have removed your iniquity from upon you and had you clothed 
in fresh garments. ” 

5 Then / said, “Let them place a pure turban on his head"; and 
they placed the pure turban on his head and they dressed him in 
garments; and the angel of Hashem remained standing: 

6 Then the angel of Hashem warned Joshua, saying , 7 "So said 
Hashem, Master of Legions: If you walk in My ways and 
safeguard My charge, then you shall administer My Temple 
and safeguard My courtyards, and I shall permit you move¬ 
ment among these immobile [angelsj. 0 Listen now, 0 
Joshua the Kohen Gadol — you and your fellows sitting before 
you, for they are miracle workers — for behold I bring My 
servant, the flourishing one. 9 For behold! — the stone that I 
have placed before Joshua, seven eyes toward one stone; 
behold I am engraving its adornment, the words of Hashem, 
Master of Legions, and I have removed the sin of that land in one 
day. 10 On that day, the words of Hashem, Master of Legions, 
each man will invite his fellow beneath the vine and beneath the 
fig tree ." 

4 '^he angel who spoke with me returned and woke me, as a 

man is awakened from his sleep . 2 He said to me, “What 
do you see?" 

/ said, “I see, and behold! — there is a Menorah made entirely 
of gold with its bowl on its top, and its seven lamps are upon it 
and there are seven tubes to each of the lamps that are on its top. 
3 And two olive trees are near it, one to the right of the bowl and 
one to its left .” 

4 And I spoke up and said to the angel that was speaking to me, 
saying, “What are these, my lord?" 

5 The angel who was speaking to me spoke up and said to me, 
“Do you not know what they are?” 

I said, “No, my lord. ” 
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of Judah, the tribe of David. 

Then the prophet turns to Joshua, who was victim of the same 
sin that plagued much of the nation in the wake of the Babylonian 
Exile: His sons had married gentile women and Joshua had failed 
to chastise them. In his vision, Zechariah sees the Satan condemn¬ 
ing Joshua for this lapse, which was symbolized by the soiled 
garments he was wearing. But God defends Joshua on the grounds 
that he is a firebrand rescued from the flames ; he was immersed in 
the flames of the exile’s physical and spiritual destruction, and as 
such cannot be condemned for the past. The angel garbs him in 
the pure vestments and the turban of the high priesthood — but 
warns him that henceforth he must obey the commandments. 
Only then can he be assured that his heirs will succeed him as 


Kohen Gadol. And only then can he be assured constant progress 
among the angels, who are immobile, in the sense that they can do 
only what God commands them, but cannot choose and grow, as 
man can. Joshua's comrades — Hananiah, Mishael, and Azariah 
— will join him in welcoming Zerubbabel, the flourishing one, and 
in seeing the cornerstone of the Temple, which, figuratively, has 
all eyes upon it and is adorned with beautiful carvings. 

Finally, Zechariah is shown a Menorah, complete with a bowl 
containing oil, tubes bringing oil to its seven lamps, and even two 
olive trees to provide a continuous supply of fuel. This symbolizes 
that all man’s need are provided by God — man, however, must 
have the eyes to see it. Impassable mountains become hospitable 
plains if God so wills. 
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6 He spoke up and said to me, saying, “This is the word of 
Hashem to Zerubbabel, saying, ‘Not through armies and not 
through might, but through My spirit ,' says Hashem, Master of 
Legions . 7 Who are you, O great mountain — before Zerubbabel 
Iyou shall become] a plain! He shall bring forth the main stone to 
shouts of, 'Beauty, beauty to it !’" 
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HAFTARAS SHELACH / rbw mUSH 

Joshua 2:1-24 / Vttnm 


2 Joshua son of Nun dispatched from Shittim two men, 
^ spies, secretly saying, “Go observe the Land and 
Jericho . ” So they traveled and came to the house of a 
woman innkeeper whose name was Rahab, and they slept 
there. 

2 It Weis told to the king of Jericho saying, “Behold! — men 
have come here tonight from the Children of Israel to search out 
the land. ” 

3 The king of Jericho then sent to Rahab, saying, “Bring out 
the men who have come to you, who have entered your house, 
for they have come to search out the entire land. ” 

4 The woman had taken the two men and had hidden them; 
so she said, “True, the men did come to me, but 1 did not 
know from where they were. 5 When the [city] gate was to 
close at dark, the men left; l do not know where the men 
went; chase after them quickly for you can overtake them. ” 
6 But she had brought them up to the roof and had hidden them 
in the stalks of flax that she had arranged on the roof. 7 So the 
men chased after them in the direction of the Jordan to the fords; 
they closed the gate soon after the pursuers had gone out after 
them. 

0 They had not yet gone to sleep when she came up to 
them on the roof. 9 And she said to the men, “I know that 
Hashem has given you the Land, and that your terror has 
fallen upon us, and that all the inhabitants of the Land 
have melted because of you. 10 For we have heard how 
Hashem dried up the water of the Sea of Reeds before you when 
you came out of Egypt, and what you did to the two Amorite 
kings across the Jordan — to S'lhon and to Og — whom 
you utterly destroyed. 11 When we heard, our hearts melted — 
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Haftaras Shelach 

The Sidrah of Shelach relates how, before the Jews were about 
to ascend to Eretz Yisrael, Moses acquiesced to the people's re¬ 
quest that he send a reconnaissance mission to gather information 
about the Land. This mission miscarried, resulting in one of the 
most disastrous episodes in Jewish history; because the nation 
believed the scouts’ slanderous report concerning the Land's con¬ 
ditions, God decreed that most of the nation would die in the 
Wilderness. 

If the Jewish people had not dispatched a mission to survey the 
Land, God would have permitted them to enter Eretz Yisrael with¬ 
out meeting resistance and without requiring weapons. It is there¬ 
fore important to understand why the Jews deserved the punish¬ 
ment of having to plan military strategies in order to gain their 
inheritance. What sin had been committed by dispatching these 
scouts? 

The instructions that Moses gave the scouts before their mission 


reveal the nation's motive in requesting the operation: He directed 
them to ascertain whether the Land’s inhabitants were strong or 
weak, numerous or few, and to determine the physical layout of 
their encampments. Since the Israelites erroneously believed that 
acquisition of the Land would be dependent upon military efforts, 
they viewed the amassing of strategic information as a necessity. 
By acting according to this fundamental misconception. Israel 
indicated that it had lost sight of its manifest destiny. 

To the degree that one trusts in God’s help, one receives it. Had 
the nation recognized this, their faith in Divine Providence would 
have been strengthened, and they would have realized that their 
conquest was not dependent on military planning and prowess, 
and that there was no need for spies and military reconnaissance. 
Because the Jews failed to rely on Divine intervention, they were 
subject to a diminution of Divine Guidance, resulting in the obli¬ 
gation to participate actively in securing their inheritance. As a 
result, Israel had to shoulder its weapons and gird its loins. 
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no spirit is left in man because of you, for Hashem, your God, 
He is God in the heavens above and on the earth below. 12 And 
now, please swear to me by Hashem — since l have done 
kindness with you — that you too will do kindness with my 
father's house and give me an authentic countersign. 13 Keep 
alive my father, and my mother, and my brothers, and my 
sisters, and all that they have, and rescue our souls from 
death." 

14 The men said to her, "Our soul is in your place to die, if you 
do not reveal this discussion of ours; then it will be when Hashem 
gives us the Land, we will deal with you in kindness and truth. ” 

15 And she lowered them by the rope through the window, 
for her house was in a wall of the fortification and in the 
fortification she lived. 16 She said to them, "Go to the 
mountain lest your pursuers meet you; hide there for a three- 
day period until the pursuers return; then you may go on your 
way." 

17 The men said to her, "We shall be clean from this oath of 
yours which you made us swear. 18 Behold! — when we 
come into the Land this scarlet cord shall you bind in the window 
from which you lowered us; and your father, and your mother, 
and your brothers, and all your father's household shall you 
gather to you in the house. 19 Then it will be that anyone who 
leaves the doors of your house for the outside, his blood guilt 
shall be upon his own head; we will be clean; but anyone who 
will be with you inside the house, his blood guilt shall be on our 
head, if a hand is upon him. 20 And if you will tell of this 
discussion of ours, we will be clean from your oath that you 
have made us swear ." 

21 She said, “Like your words, so it is," and she sent them 
away, and they went; and she tied the scarlet cord to the 
window. 

22 And they went, and they came to the mountain and stayed 
there for a three-day period, until the pursuers returned; the 
pursuers sought along the entire way but they did not find. 

23 The two men returned and descended from the mountain; 
they crossed over [the Jordan] and came to Joshua son of Nun 
and told him all that happened to them . 24 They said to Joshua, 
"For Hashem has given alt the Land into our hands; also, all the 
inhabitants of the Land have melted before us. ” 
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Since Joshua was one of the scouts dispatched by Moses to 
reconnoiter the Land, he was keenly aware of that first mission’s 
calamitous consequence. Nevertheless, approximately thirty-nine 
years later, he implemented a similar plan to gain information 
about the Land. This week's Haftarah describes the second recon¬ 
naissance mission. 

Joshua’s issuance of a reconnaissance mission was enacted in 
a spirit completely different from the first mission. He intended 
both to rectify Israel’s past error and to inculcate the Jews with the 
proper attitude toward entering the Land — an attitude of trust in 
God. By ordering the spies into the Land, he intended only to 
ascertain whether the proper moment had arrived for Israel's 
march. [Although God commanded Joshua to cross the Jordan, 
He did not specify a time.] Joshua reasoned that if the Land’s 
inhabitants feared Israel, it would be a sign that Divine Providence 


was ready for Israel’s entry to the Land. To learn this, the spies 
traveled to Rahab’s house. Since travelers from all parts of the 
Land passed through her inn, she was continually aware of the 
national mood. When she announced that the hearts of the people 
had melted upon hearing of the miracles God performed for Israel 
when they left Egypt and of their victories over the powerful na 
tions of Sihon and Og, the spies could report with confidence that 
the time had come to initiate their attack. 

Joshua’s gesture of dispatching the reconnaissance mission 
demonstrated to Israel that the outcome of their attempt to con¬ 
quer the Land was a function of Divine Providence. Their bearing 
of arms and mounting of military campaigns would be only token 
gestures of participation in the fulfillment of their national destiny: 
since God had still remained in their midst, they would not require 
brute physical strength to be victorious. 
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11 14 T^hen Samuel said to the people, “Come and let us go to 
1 the Gilgal, and let us renew the kingdom there. ” 

15 So all the people went to the Gilgal: There they made Saul 
king before Hashem in the Gilgal; and there they slaughtered feast 
peace-offerings before Hashem; and there Saul, as well as all the 
men of Israel, rejoiced exceedingly. 


12 1 T hen Samuel said to all of Israel, "Behold! I have hear¬ 
kened to your voice, to everything that you have said to 
me, and I have crowned a king over you. 2 And now, behold! — 
the king walks before you, but l have aged and become gray; 
and, my sons, here they are with you; and as for me, I have 
walked before you from my youth until this day. 3 Here I am; 
testify about me in the presence of Hashem and in the presence 
of His anointed: Whose ox have I taken? — or whose donkey 
have I taken? — or whom have I robbed? — whom have I 
coerced? — or from whose hand have I taken redemption-money 
that I close my eyes to him? — and I shall return [it] to you ." 

4 And they said, “You have not robbed us, and you have not 
coerced us, nor have you taken anything from anyone’s hand ." 

5 So he said to them, 4 Hashem is a witness about you, and Hb 
anointed b a witness thb day, that you have not found anything 
in my hand... ” 

And He said, “[I am] a witness!” 

6 And Samuel said to the people, “. .. Hashem Who worked 
through Moses and Aaron, and Who brought your forefathers up 
from the land of Egypt. 7 And now, stand yourselves erect, and 
I shall be judged with you before Hashem with regard to all the 
righteous deeds that He has done with you and with your 
forefathers. 8 When Jacob had come to Egypt and your forefa¬ 
thers cried out to Hashem, Hashem sent Moses and Aaron, and 
they brought your forefathers out of Egypt, and settled them in 
thb place. 9 But they forgot Hashem, their God, Who [in turn] 
gave them over into the hand of Sbera, general of the army of 
Hazor, and into the hand of the Philbtines, and into the hand of 
the king of Moab, and they did battle with them. 10 Then they 
cried out to Hashem, and said, We have sinned! For we have 
forsaken Hashem and we have worshiped the Baal idob and the 
Ashtaroth idob; but now, rescue us from the hand of our enemy, 
and we will worship You.So Hashem sent Jerubbaal (Gideon) 
and Bedan (Samson) and Jephthah and Samuel, and He rescued 
you from the hand of your enemies from all around, so that 
you dwelt in safety. 12 And when you saw that Hahash, king of 
the children of Ammon, came upon you, you said to me, 'Ho! 
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*•5 Haftaras Korach 

Korah’s rebellion against Moses was sparked by his vision of 
a nation in which every man would be a king unto himself. 
Moses understood that such a situation would quickly deter¬ 
iorate into anarchy. An authority must rule or lead the indi¬ 
viduals — great though each may be in his own right — and 
forge them into a cohesive unit capable of fulfilling its national 
destiny. 

And that authority must be the Torah, for the Torah is the word 
of God. Therefore, unlike other nations, Israel would not need a 
king, an absolute monarch. Rather, they would be guided by a 
Torah scholar — usually a prophet — who would be assisted by 


a system of courts headed by the Sanhedrin. 

Ironically, it was Korah’s descendant Samuel who, some four 
centuries later, championed Moses' understanding of the national 
leader’s function. God had thus far always provided the nation 
with an outstanding leader — either a prophet or a judge — and 
He would continue to do so. An independent monarch had no 
place in Samuel’s schema. Every Jew is subject to the Divine Law 
as inscribed in the Torah and interpreted by the authorities of the 
generation, nevertheless, when the nation demanded a king to 
rule over it "like all the other nations," Samuel, with the consent 
of God, appointed Saul to the monarchy. However, the prophet 
emphasized time and again how the king of Israel would differ 
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For a king shall reign over us!' but Hashem, your God, is your 
King. 

13 “And now, behold! — the king whom you haue chosen, 
whom you haue requested; and, behold! — Hashem has set 
a king over you. 14 If you will fear Hashem, and worship Him, 
and hearken to His voice, and you will not rebel against the 
word of Hashem, but you and the king who reigns over you 
will follow after Hashem, your God ... 15 But if you will 
not hearken to the voice of Hashem, and you will rebel against 
the word of Hashem, then Hashem's hand will be against you 
and against your fathers. 16 Even now, stand yourselves 
erect and see this great thing that Hashem will do before your 
eyes. 17 Is not the harvest of the wheat today? — yet I shall call 
to Hashem and He will set forth thunder and rain, then you shall 
recognize and see that great is your wickedness that you have 
perpetrated before the eyes of Hashem, to request for yourselves 
a king." 

18 Then Samuel called to Hashem, and Hashem set forth thun¬ 
der and rain on that day; and all the people greatly feared Hashem 
and Samuel. 19 All the people said to Samuel, “Pray on behalf of 
your servants to Hashem, your God, that we not die; for we have 
added wickedness upon all of our sins, to request for ourselves a 
king. ” 

20 So Samuel said to the people, “Fear not; [thoughJ you 
have done all this wickedness, nevertheless, do not turn away 
from following after Hashem, but seme Hashem with all your 
heart. 21 And you shall not turn away to follow after the futility 
which cannot avail and cannot rescue, for they are futile. 22 For 
Hashem shall not cast off his people for the sake of His great 
Name; for Hashem has sworn to make you for a people unto 
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HAFTARAS CHUKAS / Ilpn mODH 

When the Sidros of Chukas and Balak are read on the same Sabbath, this Haftarah is omitted, and the Haftarah of Balak is read. 

Judges 11:1-33 / trUDittf 


11 1 I ephthah the Gileadite was a mighty man of valor, and 
v he was the son of a concubine, and Gilead begot Jeph- 
thah. 2 And Gilead's wife bore him sons, and when the wife's 
sons grew up they drove Jephthah away and said to him, “You 
shall not inherit in our father's house, for you are the son of 
another woman. ” 
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from the kings of other nations: Their kings ruled by whim and 
fancy, Israel’s would be subservient to the Torah; their kings 
placed their self-aggrandizement above the national interest, Is¬ 
rael’s king was charged with upholding and safeguarding the na¬ 
tion’s righteousness, and with guiding Israel as the bearer of God’s 
— not the king’s — majesty. 

•*5 Haftaras Chukas 

Moses had sent emissaries to the Amorite king Sihon seeking 
permission for the Israelites to pass through his territory on their 
way to Canaan. When Sihon not only refused, but also came forth 
with his full armies to attack Israel, God made short shrift of 
Sihon’s forces, destroying them to a man. Israel then assumed 
possession of his land. The Sidrah, in the course of its narrative, 
teaches that these lands had originally belonged to Moab, but had 
been conquered and taken over by the Amorites. Thus, even 
though Israel had been enjoined from doing battle with Moab, it 


was nevertheless able to possess Moab’s erstwhile land. 

Centuries later, the king of Ammon sought to recapture from 
Israel the land that had once been the heritage of Ammon’s 
kinsman Moab. In one of history’s earliest recorded diplomatic 
exchanges, Jephthah refuted Ammon’s claims to the land and 
offered that nation a chance to withdraw graciously its demands 
and its armies. Then, when his warnings went unheeded, Jeph¬ 
thah invoked the Divine intervention that delivered Ammon into 
his hand. 

« « « 

Another connection between the Sidrah and the Haftarah is the 
underscoring of the inscrutability of God’s ways. Neither His de¬ 
crees, as exemplified by that of the Red Cow, nor his workings of 
history, such as Jephthah’s elevation to chiefdom despite his 
humble and ignoble beginnings, are comprehensible to the hu¬ 
man intellect. 
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chukas / nprr 


3 So Jephthah fled because of his brothers and settled in the 
land of Tob; empty-handed men gathered themselves about 
Jephthah and ventured forth with him. 

4 After a period of time, the children of Ammon made war with 
Israel. 5 And it happened when the children of Ammon made 
war with Israel that the Gileadite elders went to fetch Jephthah 
from the land of Tob. 6 They said to Jephthah, "Go forth and 
become our chief and we will do battle with the children of 
Ammon. ” 

7 But Jephthah said to the Gileadite elders, "Was it not you 
who hated me and who drove me away from my father’s 
house? — so why have you come to me now when you are in 
distress?" 

0 The Gileadite elders said to Jephthah, "For this have we now 
returned to you, that you go with us and we will do battle with 
the children of Ammon, and that you shall become a leader unto 
us, unto all the inhabitants of Gilead ” 

9 So Jephthah said to the Gileadite elders, "If you return me to 
do battle with the children of Ammon and Hashem delivers them 
before me, I will become your leader. ” 

10 The Gileadite leaders said to Jephthah, "Hashem shall be 
witness between us if it is not according to your word that we 
do.” 11 So Jephthah went with the Gileadite elders, and the 
people set him as a leader and a chief over them; then Jephthah 
spoke all his words before Hashem in Mizpah. 

12 Jephthah sent emissaries to the king of the children of 
Ammon saying, "What is unto you and unto me that you have 
come to me to make war in my land?” 

13 The king of the children of Ammon said to Jephthah's emis¬ 
saries, “Because Israel took my land when it ascended from 
Egypt, from Arnon until the Jabbok until the Jordan, so now 
return them in peace. ” 

14 And Jephthah once again sent emissaries to the king of the 
children of Ammon. 

15 He said to him, "Thus said Jephthah: Israel did not take the 
land of Moab and the land of the children of Ammon. 16 For 
when Israel ascended from Egypt, Israel went in the wilderness 
until the Sea of Reeds and they arrived at Kadesh. 17 Israel sent 
emissaries to the king of Edom saying, ‘Let me please pass 
through your land, ’ but the king of Edom did not listen; and also 
to the king of Moab did [Israel] send, but he was [also] not 
willing; so Israel sojourned in Kadesh. 18 It went through the 
wilderness, and went around the land of Edom and the land of 
Moab and came to the eastern side of the land of Moab where 
they encamped across the Arnon; but they did not enter the 
border of Moab, for Arnon is the border of Moab. 19 Then Israel 
sent emissaries to Sihon king of the Amorite, king of Heshbon, 
and Israel said to him, Let us please pass through your land until 
my place. ’ 20 But Sihon did not trust Israel to peiss through his 
border, rather Sihon assembled all his people and they en¬ 
camped in Jahaz; and he made war against Israel. 21 Then 
Hashem, God of Israel, delivered Sihon and all his people into the 
hand of Israel, and He struck them; and Israel took possession of 
the entire land of the Amorite, the inhabitant of that land. 

22 They took possession of the entire border of the 
Amorite, from Arnon to the Jabbok, and from the wilderness 
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1189 / THE HAFTAROS 


BALAK / pba 


to the Jordan. 23 And now Hashem, God of Israel, has driven out 
the Amorite from before His people Israel, and you would pos¬ 
sess it? 24 Do you not take into your possession that which your 
god Chemosh bequeaths to you? — that may you possess; but 
all that Hashem our God drives out from before us, we shall take 
possession of it. 25 And now, are you much better than Balak 
son of Zippor, king of Moab? — did he ever strive against Israel? 
— Did he ever do battle with them? 26 When Israel dwelled in 
Heshbon and its villages and in Aroer and its villages and in all 
the cities that are alongside Arnon for three hundred years, why 
did you not recouer them during that time? 27 1 have not sinned 
against you; but you do me wrong to make war against me; 
may Hashem the Judge judge today between the children of 
Israel and the children of Ammon. ” 

28 But the king of the children of Ammon did not listen to the 
words of Jephthah that he had sent to him. 

29 A spirit of Hashem was upon Jephthah: He passed through 
Gilead and through Manasseh, and he passed through Mizpeh 
of Gilead, and from Mizpeh of Gilead he passed through [to] the 
children of Ammon. 30 Then Jephthah declared a vow unto 
Hashem, and he said, “If You will indeed deliver the children of 
Ammon into my hand , 31 then it will be that whatever emerges, 
what will emerge from the doors of my house to greet me when 
I return in peace from the children of Ammon, it shall be unto 
Hashem, and I will offer it up as an elevation-offering ." 

32 Then Jephthah passed through to the children of Ammon to 
do battle against them, and Hashem delivered them into his 
hand. 33 And he struck them from Aroer until you come to 
Minnith, twenty cities, until the Plain of Cheramim, a very great 
slaughter; and the children of Ammon were subdued before the 
Children of Israel. 
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HAFTARAS BALAK / pbs mi 33 n 

Micah 5:6 - 6:8 / Pl:1 - rD“»» 


5 6 nd the remnant of Jacob shall be in the midst of many 
peoples — like dew from Hashem, like raindrops upon 
grass, that hopes not for a man and anticipates not the soul of a 
man . 7 And the rennnant of Jacob shall be among the nations, in 
the midst of many peoples — like a lion among the forest 
animals, like a lion cub among the flocks of sheep, which, if it 
passes through, tramples and sunders, and there is no rescuer. 
8 Your hand shall be raised over your adversaries, and all your 
enemies shall be cut down. 

9 And it shall be on that day — the word of Hashem — I will 
cut down your horses from your midst, and I will cause 
your chariots to be lost; 10 and I will cut down the cities of 
your land; and I will raze all your strongholds; 11 and I will cut 
out wizardry from your hand; and soothsayers there will 
not be for you; 12 and I will cut down your graven idols and 
your pillars from your midst; and you shall never again 
prostrate yourself to your handiwork; 13 and I will uproot 
your idol-trees from your midst; and I will destroy your cities; 
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<•§ Haftaras Balak 

This prophecy of Micah recalls some of the ways in which God 
protected the newly emerged nation during its forty-year Wilder¬ 
ness sojourn. 


Among the incidents mentioned by the prophet are Baiak’s plot 
to have Balaam curse Israel, and Balaams advice to use lewdness 
as the bait to lure Israel Into idolatry. Thus It is an apt Haftarah for 
the Sidrah of Balak. 




PINCHAS / Om'D 


nnu3nn/ii90 


14 in anger and fury will I inflict vengeance upon the nations that 
do not listen. 

6 1 1 isten now to what Hashem says: "Arise! Contend with 
the mountains, and let the hills hear your voice. 2 Listen, 
O mountains, to Hashem's argument, and the mighty ones, the 
foundations of the earth; for Hashem has an argument against 
His people, and He shall contend with Israel 3 O My people, what 
have I done to you? How have 1 wearied you? Testify against Me. 
4 When I brought you up from the land of Egypt and redeemed 
you from the house of slavery, I sent before you Moses, Aaron, 
and Miriam. 5 O My people, remember now what Balak king of 
Moab plotted and what Balaam son of Beor answered him; 
[despite the sin of the spies dispatched] from the Shittim, [1 
nevertheless split the Jordan for you when l brought you] to the 
Gilgal; that you may know the righteous acts of Hashem. " 

6 With what shall / approach Hashem, shall I humble myself 
before God of the heavens? — shall I approach Him with burnt- 
offerings, with calves in their first year? 1 Will Hashem find favor 
in thousands of rams, in tens of thousands of streams of oil? — 
shall I give over my firstborn [to atone for] my transgression, the 
fruit of my womb [for] the sin of my soul? 8 He has told you, O 
man, what is good, and what Hashem seeks from you; only the 
performance of justice, the love of kindness, and walking humbly 
with your God. 
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HAFTARAS PINCHAS / DIU'D mUSH 

During most years, Parashas Pinchas is read after the Seventeenth of Tammuz. In those years, the two Parashiyos Mattos and Masei are read 
on the Sabbath after Parashas Pinchas. The Haftarah of Parashas Pinchas is then omitted, and the Haftarah of Parashas Mattos (p. 1192) is read 
in its place. In those years when Parashas Pinchas is read before the Seventeenth of Tammuz, the following Haftarah is read. 

I Kings 18:46 - 19:21 / JO:UP - K 

18 46 ^^nd the hand of Hashem was upon Elijah, so he girded 
x his loins and ran before Ahab until the approach 
to Jezreel 


19 hen Ahab told Jezebel all that Elijah had done and all 
that he had slain — all the [false] prophets — with 
the sword. 

2 Jezebel sent an emissary to Elijah saying, "Thus may the 
gods do [to me] and thus may they increase [upon me], unless at 
this time tomorrow 1 shall set your soul as the soul of one of 
them." 

3 When he saw [the danger], he arose and went for his life; he 
came to Beer-sheba, which belongs to Judah, and left his ser¬ 
vant there . 4 But as for himself, he went a day’s journey into the 
wilderness; he came [there], sat under a rosem-bush, and re¬ 
quested for his soul to die; and he said, "It is enough! — now, 
Hashem, take my soul, for l am not better than my forefathers. ” 

3 Then he lay down and slept under a rosem-bush, and. 
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Haftaras Pinchas 

The Midrashim cite at least three opinions regarding the tribal 
descent of Elijah the prophet. He is described as a Gadite, or a 
Benjaminite, or a Kohen. Additionally, various sources identify 
Elijah as Phinehas, either as being one and the same person 
[both lived extremely long lives ( Ralbag )], or as the embodiment 
of the principles for which Phineas was blessed with “My 
covenant of peace” (Numbers 25:12). In either case, it seems 


clear that the nexus between the Sidrah and the Haftarah is the 
shared trait of zealotry in safeguarding the nation’s loyalty to its 
God. Whether it was Phinehas who bravely went after an Israelite 
prince and a Moabite princess or Elijah who took on King Ahab 
and his wicked wife Jezebel, each was unstinting and unflinching 
in protecting the nation from the inroads that idolatry had been 
making into the Israelite camp and from the consequence of that 
idolatry's treachery. 



1191 / THE HAFTAROS 


pinchas / orrrD 


behold this! — an angel touched him and sa/d to him, “Arise! 
Eat!" 

6 So he looked, and, behold! — near his head, a coal-baked 
cake and a container of water; he ate and drank, then he went 
back and lay down. 

7 The angel of Hashem returned to him a second time, touched 
him and said, “Arise! Eat! for the road will be long for you .” 

8 So he arose, and ate and drank; then he went, on the 
strength of that meal, forty days and forty nights, until the 
Mountain of God, [until) Horeb. 9 He came there to the cave and 
spent the night there; and, behold! — the word of Hashem came 
to him and said to him, “Why are you here, Elijah ?” 

10 And he said, “I have been exceedingly zealous for Hashem, 
God of Legions, for the Children of Israel have abandoned Your 
covenant; they have razed Your Altars; they have killed Your 
prophets with the sword, so that I alone have remained, and 
they seek my soul to take it. ” 

11 And He said, “Go forth and stand on the mountain before 
Hashem; and, behold! — Hashem is passing, and a great, power¬ 
ful wind is smashing mountains and breaking rocks before 
Hashem — but not in the wind is Hashem; and after the wind an 
earthquake — but not in the earthquake is Hashem; 12 and after 
the earthquake a fire — but not in the /ire is Hashem; and cifter 
the fire a still, thin sound. ” 

13 And it happened when Elijah heard, he bound his face in his 
mantle, went out, and stood by the cave's entrance; and, be¬ 
hold! — a voice came unto him and it said, “Why are you here, 
Elijahr 

14 And he said, “l have been exceedingly zealous for Hashem, 
God of Legions, for the Children of Israel have abandoned Your 
covenant; they have razed Your Altars; they have killed Your 
prophets with the sword, so that I alone have remained, and 
they seek my soul, to take it. ” 

15 Then Hashem said to him, “Go, return to your way, to the 
Wilderness of Damascus; and when you arrive, you shall anoint 
Hazael as king over Aram. 

16 And Jehu son of Nimshi shall you anoint as king over 
Israel; and Elisha son of Shaphat from the Plain of Meholah 
shall you anoint as prophet in your stead. 17 And it shall 
happen that whoever escapes the sword of Hazael, Jehu will kill; 
and whoever escapes the sword of Jehu, Elisha will kill. 18 But I 
will allow to remain in Israel seven thousand, all the knees that 
did not kneel to the Baal-idol and every mouth that did not kiss 
it. " 

19 Then he went from there and found Elisha son of Shaphat 
while he was plowing, twelve span [of oxen) before him and he 
with the twelfth; so Elijah passed across to him and cast his 
mantle upon him. 

20 And he left the oxen and ran after Elijah and said, “Let me 
kiss, please, my father and my mother, then I shall go after you. ” 

But he said to him, “Go, return, for what have I done to you?" 

21 So he turned back from following him; and he took the span 
of oxen and slaughtered it; with the implements of the oxen he 
cooked the meat and gave it to the people, and they ate; then he 
rose and went after Elijah and ministered unto him. 
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HAFTARAS MATTOS / niUtt mUSH 

During most years, Parashiyos Mattos and Masei are read together. In those years, the Haftarah of Parashas Pinchas is omitted and the following 
Haftarah is read in its place. When Mattos and Masei are read on different Shabbosos, the following Haftarah is read after Parashas Mattos. 

Jeremiah 1:1 - 2:3 / aa - K:K rPtoT» 


1 1 he words of Jeremiah son. of Hilkiah, of the Kohanim 
who were in Anathoth in the land of Benjamin. 2 With 
whom the word of Hashem was during the days ofJosiah son of 
Amon king of Judah, in the thirteenth year of his reign. 3 And he 
was [prophet] in the days of Jehoiakim son of Josiah king of 
Judah, until the eleventh year of Zedekiah son ofJosiah king of 
Judah, until the exile of Jerusalem in the fifth month . 

4 And the word of Hashem was upon me, saying, 5 "When l 
had not yet formed you in the belly, I [already] recognized you; 
and when you had not yet come forth from the womb, I sancti¬ 
fied you; a prophet to the nations have I made you." 

6 And I said, "Aha! My Lord Hashem/Elohim, behold! — I 
know not how to speak, for I am [but] a lad." 

7 Then Hashem said to me, “Do not say, 7 am [but] a lad, ’ rather 
to wherever I send you shall you go, and whatever I command 
you shall you speak . 0 Fear not before them, for I am with you, 
to rescue you — the word of Hashem. " 

9 And Hashem sent forth His hand and made it touch my 
mouth; and Hashem said to me, “ Behold! I have placed My 
words in your mouth . 10 See, I have appointed you this day over 
the nations and over the kingdoms, to uproot and to smash and 
to destroy and to raze; to build and to plant. ” 

11 And the word of Hashem was upon me, saying, “What do 
you see, Jeremiah?” 

And I said, "An almond-wood staff do I see. ” 

12 And Hashem said to me, "You have seen well, for I shall 
hasten regarding My word, to fulfill it. ” 

13 Then the word of Hashem was upon me a second time, 
saying, "What do you see?" 

And I said, "A boiling pot do I see; and its bubbling is from the 
northern side. ” 

u And Hashem said to me, "From the north shall the evil 
loose itself upon all the inhabitants of the Land. 15 For, behold! 
— / will call all the families of the kingdoms of the North — the 
word of Hashem — and they shall come and each of them shall 
place his throne at the entranceway of the gates of Jerusalem, 
and against all its walls, and against all the cities of Judah. 
16 Then l will speak My judgments against them for all their 
evil; for they have forsaken Me, and they have censed to the 
gods of others, and they have prostrated themselves to their 
handiwork. 17 But as for you, you shall gird your loins and arise 
and speak to them all that I shall command you; do not tremble 
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Haftaras Mattos 

The Haftarah of each of the first forty-one Sidros is related to 
one or more points touched upon in its Sidrah. After the Destruc¬ 
tion of the Second Temple, however, the Sages ordained that the 
Haftaros read on the three Sabbaths between the Seventeenth of 
Tammuz and the Ninth of Av be drawn from the prophecies that 
forewarned the nation of the First Temple's Destruction. For it 
was on the Seventeenth of Tammuz that the enemies of Israel 
breached Jerusalem’s walls and on the Ninth of Av that each of 
the two Temples was burnt to the ground. 

These three Haftaros are called collectively the Knuyjfrj n^n, 
three of affliction. They are the opening chapters of Jeremiah and 


Isaiah, and each threatens the dire consequences that would be 
visited upon Israel in response to its sinfulness: ‘From the north 
shall the evil loose itself upon the inhabitants of the Land” (Jeremiah 
1:14); “VoLir evil shall castigate you; your waywardness shall chas¬ 
ten you.. .” (ibid. 2:19); and “Tour country desolate, your cities 
burned with fire, your land — before you, strangers consume it; it is 
desolate as if overturned by floodwaters ” (Isaiah 1:7). 

Nevertheless, each of these Haftaros of gloom ends on a note of 
hope and inspiration: "Thus said Hashem: l remember for your sake 
the kindness of your youth, the love of your bridal days, your follow¬ 
ing after Me in the wilderness, in a land not sown. Israel is sacred 
unto Hashem ...” (Jeremiah 2:2-3); “ Will you not from this time call 
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before them lest I cause you dismay before them. 10 And as for 
Me, beholdJ — / have set you today as a fortified city and as an 
iron pillar and as copper walls over the entire land; against the 
kings of Judah, against her princes, against her Kohanim, and 
against the people of the Land. 19 And they will do battle against 
you, but they shall not prevail over you, for with you am l—the 
word of Hashem — to rescue you. ” 

2 1 A nd the word of Hashem was upon me, saying, 2 “Go and 
1 proclaim in the ears of Jerusalem saying, ‘Thus said 
Hashem: I remember for your sake the kindness of your youth, 
the loue of your bridal days, your following after Me in the 
wilderness, in a land not sown.' 3 Israel is sacred unto Hashem, 
the first of His grain; all who devour him shall bear guilt, evil shall 
come upon them — the word of Hashem. ” 
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HAFTARAS MASEI / WDM mUBH 

Jeremiah 2:4-28; 3:4; 4:1-2 / 3"K:T ;1:1 ;n3"tsa rpnr> 


When Rosh Chodesh Av falls on Shabbos, some congregations read the Haftarah for Shabbas Rosh Chodesh, page 1208 . 


2 4 1-4 ear the word of Hashem, O House of Jacob and all 
* families of the House of Israel. 5 Thus said Hashem, 
“What did your forefathers find in Me that is a wrong, that they 
distanced themselves from me and went after nothingness, and 
have turned into nothingness? 6 Bui they did not say, *Where is 
Hashem, Who brought us up from the land of Egypt, Who led us 
in the Wilderness, in a land of plain and pit, in a land of waste 
and the shadow of death, in a land through which no man has 
passed and where no man has settled .' 

7 Yet I brought you to a fruitful Land, to eat its fruit and its 
goodness; but when you came, you contaminated My Land, 
and made My heritage into an abomination . 8 The Kohanim did 
not say, ‘Where is Hashem7; — even those charged with teach¬ 
ing the Torah did not know Me; the shepherd-kings rebelled 
against Me; and the prophets prophesied in the name of the 
Baal-idols; and they went after that which cannot avail 

9 Therefore I will again contend with you — the word of 
Hashem — and with your children's children will I contend. 
10 Traverse the isles of the Kittites and see, send forth unto Kedar 
and consider deeply, and see whether there has occurred such 
as this . 11 Has a nation exchanged its gods — though they be not 
gods; yet My people has exchanged its Glory for that which 
cannot avail . 12 Mourn, O heavens, over this; rage forth in storm, 
send forth great devastation — the word of Hashem. 13 For My 
people has perpetrated two evils: Me have they forsaken, the 
Source of living waters; to dig for themselves cisterns, broken 
cisterns that cannot hold water. 

14 Is Israel a slave? Is he bom to a housemaid? Why has he 
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to Me, ‘My Father! Master of my youth are You?“ (Ibid. 3-4); and, 
“Zion shall be redeemed with Justice, and her returnees with righ¬ 
teousness ” (Isaiah 1:27). 

^ Haftaras Masel 

Jeremiah's theme in this passage is Israel’s disloyalty to the 
God Who saved them from slavery, gave them a Torah and a Land 
and the values upon which to build lives suffused with accom¬ 
plishment and greatness. God gave Israel springs flowing with 
vibrantly flowing teachings, but Israel turned away from them 
and dug itself cisterns to catch the stagnant water of alien 


beliefs; and even those cisterns were broken and unable to con¬ 
tain their filthy contents, because the dogmas for which Israel 
exchanged its eternal Torah are themselves always being modi¬ 
fied and rejected In favor of other beliefs that do not fulfill 
their adherents, either. God cries out in anguish through the 
throat of Jeremiah, "For My people have perpetrated two evils: 
[1] Me they have forsaken, the Source of living waters; |2] to dig 
for themselves cisterns, broken cisterns that cannot hold water." 
The Sages say that God lamented, "If they had forsaken only 
Me, but had kept the Torah, its spiritual light would have influ¬ 
enced them to return to the path of righteousness." But they 
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become prey? 15 Young lions have roared al him, they have 
given out their voice; they have laid his land a waste, devastated 
his cities, without inhabitant 16 Even the people of Noph and 
Tahpanhes smash your skulL 17 Is this not what you do to 
yourself; by forsaking Hash EM, your God, when He leads you on 
the way? 

18 And now, what is there for you on the road to Egypt — to 
drink the water of Shihor? And what is there for you on the road 
to Assyria — to drink the water of the /Euphratesj River ? 19 Your 
evil shall castigate you; your waywardness shall chasten you; 
know and see that evil and bitter is your forsaking of Hashem, 
your God, and that awe of Me was not upon you — the word of 
my Lord, Hashem/Elohim, Master of Legions. 

20 For from of old have I broken your yoke, I have removed 
your reins, and you said, 7 will not transgress!'—yet upon every 
lofty hill and under every vigorous tree, you wander like a 
harioL 21 / had planted you a noble vine, full of true seed; how, 
then, have you transformed yourself before Me into a degener¬ 
ate alien vine? 22 Even were you to wash yourself with natron, 
and use much soap upon yourself, your iniquity is as the mark of 
a stain before Me — the word of my Lord, Hashem/Elohim. 

23 How can you say, 7 have not become contaminated; after 
the Baal-idols have I not gone?' See your way in the Valley [of 
Peorj; know what you have done [to this day], like a fleet 
dromedary bound in her ways. 24 Like a wild-donkey well ac¬ 
quainted with the wilderness, that in the passion of her soul 
inhales the wind; [when] her lust [overwhelms her], who can 
reform her? Those who seek her should not weary themselves 
for in her [final] month [of pregnancy] they will find her. 25 f The 
prophets told you that by remaining faithful you would] with¬ 
hold your foot from barefooted [exile], and your throat from 
thirst; but you said, 7 do not care! No! For I have loved strangers 
and after them will I go. ’ 26 As the shame of a thief when he is 
discovered, so has the House of Israel been shamed — they, 
their kings, their princes, and their [idolatrous] priests and their 
[false] prophets. 27 They say to the wood. You are my father ,' 
and to the stone, You gave birth to us;’for they have turned unto 
Me their back and not their face; yet in the time of their distress, 
they will say, ‘Arise and save us !' 28 So where are your gods that 
you made for yourselP Let them arise, if they can save you in 
the time of your distress; for as the number of your cities was 
[the number of] your gods, O Judah. ” 
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Some congregations conclude the Haftarah here. Ashkenazim recite one more verse (3:4): 

3 4 Will you not from this time call to Me, ‘My Father! Master of **5^ "*£? I* 3 ’^IKHp] X1K“Tj7 nnV)3 Klbn t A 

my youth are You?” " ' A " rPIFIK 


Sephardim recite two more verses (4:1-2): 


4 1 If you will return, O Israel — the word of Hashem — to Me 
shall you return; and if you will remove your abominations from 
before Me and you will not stray; 2 but you will swear, “As 
Hashem lives!” in truth, in justice, and in righteousness, then 
shall the nations bless themselves in Him, and in Him shall they 
praise themselves. 
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When Rosh Chodesh Av falls on Shabbos, some congregations add the first and last verses 

of the Haftarah for Shabbas Rosh Chodesh, page 1214. 


did not- They traded the Torah for false beliefs, and so denied gods save you, if they can, Jeremiah challenged. They could not. 
themselves the cure for their malady. What remained? Let your The destruction and exile ensued. 
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HAFTARAS DEVARIM / Dnai mt»n 

Isaiah 1:1-27 / T3*K:K msw 


1 ' I he vision of Isaiah son of Amoz, which he saw con- 
1 ceming Judah and Jerusalem, in the days of Uzziah, 
Jotham, Ahaz and Hezekiah, kings of Judah: 2 Hear, O heav¬ 
ens, and give ear, O earth, for Hash EM has spoken: Children 
have I raised and exalted, but they have rebelled against Me. 
3 An ox knows his owner, and a donkey his master's trough; 
Israel does not know, My people does not perceive . 4 Woe! O 
sinful nation, people weighed down by iniquity, offspring of evil, 
destructive children; they have forsaken Hashem, they have 
angered the Holy One of Israel, they have turned away back¬ 
ward. 5 For what would you be smitten, when you still continue 
waywardly, each head with sickness, each heart in pain? 6 From 
the foot's sole to the head, nothing in it is whole: sword slash, 
contusion, and festering wound; they have not medicated, and 
they have not bandaged, and it was not softened with oil . 7 Your 
country is desolate, your cities are burned with Fire, your land — 
before you strangers consume it; it is desolate as if overturned 
by strangers . 0 The daughter of Zion shall be left like a [deserted] 
watchman s booth in a vineyard, like a shed in a gourd garden, 
like a city under siege. 9 Had not Hashem, Master of Legions, left 
us a trace of a remnant, we would have been like Sodom, we 
would have resembled Gomorrah. 

10 Hear the word of Hashem, O chiefs of Sodom; give ear to 
the Torah of our God, O people of Gomorrah . 11 Why do l need 
your numerous sacrifices? — says Hashem — lam satiated with 
elevation-offerings of rams and the choicest of fattened animals; 
and the blood of bulls and sheep and he-goats I do not desire. 
12 When you come to appear before Me — who sought this from 
your hand, to trample My courtyards? 13 You shall not continue 
to bring a worthless meal-offering — incense of abomination is it 
unto Me; [New] Moon and Sabbath, calling of convocation, I 
cannot abide mendacity with assemblage. 14 Your [New] Moons 
and your appointed festivals, My soul hates; they have become 
a burden upon Me [that] I am weary of bearing . 15 And when you 
spread your hands [in prayer], I will hide My eyes from you; even 
if you were to increase prayer, I do not hear; your hands are full 
of blood. 16 Wash yourselves, purify yourselves, remove the evil 
of your doings from before My eyes; desist from doing evil. 
17 Learn to do good, seek justice, strengthen the victim, do 
justice for the orphan, take up the cause of the widow. 

18 Go forth, now, let us reason together — says Hashem — if 
your sins will be like scarlet, they will whiten like snow, if they 
have reddened like crimson, they will become as wool. 19 If you 
will be willing and you will obey, you shall eat the goodness 
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^ Haftaras Devarim 

This Haftarah, the final one of the “three of affliction,” is always 
read on the Sabbath that precedes Tishah B'Av. As R ’ Mendel 
Hirsch points out, the prophet does not lament because the Beis 
HaMikdash was destroyed; rather, he laments over the underlying 
causes of that destruction. And this annual lesson serves to focus 
the national mourning of Tishah B’Av not to the past but to the 
present. It is not enough to bemoan the great loss suffered by our 
people with the Destruction of our Land, our Holy City, and our 
Holy Temple. We must use our mourning as a way of initiating an 
examination of our present-day feelings, thoughts and deeds. 
What have we done to eliminate the attitudes and practices that 
thousands of years ago sent our ancestors into exile — not once. 


but twice? How have we improved our approach to the Divine 
Service as a way of life, a life devoted to duty rather than a 
substitute for it? Are our verbal offerings, like the animal- 
offerings described by the prophet, merely perfunctorily per¬ 
formed rituals, never internalized, never spoken from the heart, 
just from the lips and outward? And, as R’ Hirsch puts it, Is our 
Jewish contemporary present already so deeply imbued with the 
Jewish spirit, so filled with the Jewish way of thinking, with 
knowledge of Judaism, with knowledge of the all-comprising and 
deep contents of the Torah that it could form a worthy environ¬ 
ment for a Temple of God to be erected in our midst? Does not 
the gulf between Israel and its God yawn perhaps wider than 
ever?” 
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of the land. 20 But if you will refuse and rebel, you shall be 
devoured by the sword — for the mouth of Hashem has spoken. 

21 How has she become a hadot! — faithful city that was full of 
justice, in which righteousness was wont to lodge, but now 
murderers. 22 Your silver has become dross, your heady wine 
mixed with water . 23 Your princes are wayward and associates of 
thieves; the whole of them loves bribery and pursue [illegal] 
payments; for the orphan they do not do justice, the cause of the 
widow does not come unto them. 

24 Therefore — the word of the Lord, Hashem, Master of 
Legions, Mighty One of Israel — O, how 1 will ease Myself of My 
adversaries, and how I will avenge Myself of My enemies. 25 / will 
return My hand upon you, and refine as with lye your dross, and 
I will remove all your base metaL 26 Then l will return your judges 
as in earliest times, and your counselors as at first, after that you 
shall be called City of Righteousness, Faithful City . 27 Zion shall 
be redeemed with justice, and her returnees with righteousness. 
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HAFTARAS VA’ESCHANAN / prmKl mUDH 

Isaiah 40:1-26 / 1D’N:D mw» 


40 1 omfort, comfort My people — says your God . 2 Speak 
v '“‘ to the heart of Jerusalem and proclaim to her that her 
time [of exile] has been fulfilled, that her iniquity has been 
conciliated, for she has received from the hand of Hashem double 
for all her sins. 

3 A voice calls in the wilderness, “Clear the way of Hashem; 
make a straight road in the plain, a highway for our God. 4 Every 
valley shall be raised, and every mountain and hill shall be made 
low, the crooked shall become straight and the rugged a level low 
land 5 Revealed shall be the glory of Hashem, and ail flesh as one 
shall see that the mouth of Hashem has spoken. ” 

6 The Voice says, “Proclaim!" and he says, “What shall l 
proclaim?" — “All flesh is grass, and ail its kindness like the 
flower of the field 7 The grass shall wither, the flower shall fade, 
for the breath of Hashem has blown upon it; in truth, the people 
is grass. 8 The grass shall wither, the flower shall fade, but the 
word of our God shall stand forever. ” 

9 Get yourself upon a high mountain, O herald unto Zion; raise 
your voice in power, O herald unto Jerusalem, raise [it], fear not, 
say to the cities of Judah, “Behold, your GodT 10 Behold! My 
Lord, Hashem/Elohim, shall come with strength, and His arm 
will rule for Him; behold! His recompense is with Him, and His 
wage is before Him, 11 like a shepherd would graze his flock, 
would gather lambs in his arm and carry [them] in his bosom, 
would lead the nurslings. 

12 Who has measured the waters in His fist, and meted out the 
Heavens with the span, and counted in large volume the dust of 
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Haftaras Va'eschanan 

The Haftaros of the seven Sabbaths between Tishah B’Av and 
Rosh Hashanah are called Knipmn the seven of consolation. 
They contain prophecies that offered the people comfort and hope 
after the Destruction of the First Temple. They are all taken from 
the later chapters of Isaiah, whose prophecies were "half affliction, 
half consolation." As with the three Haftaros of affliction, the seven 
of consolation are not related to the weekly Sidrah 
Interestingly, two of these Haftaros (those of Ki Setzei and Re eh ) 
have already been read earlier in the year as the Haftarah of Hoach 


The Midrash (Pesikta Rabbasi 30:30) states that God will appoint 
Abraham as His emissary to comfort Jerusalem. But Jerusalem 
will not be comforted. God will then send Isaac, but with the same 
results. Jacob and Moses will fare no better. Seeing that Jerusalem 
refuses to be comforted by its Patriarchs, God will then approach 
to comfort the city. 

This Midrash is hinted at in the opening verses of the first four 
of the Haftaros of consolation: ‘Comfort, comfort My people, says 
your God (to Abraham, Isaac, Jacob and Moses). “Speak to the 
heart of Jerusalem . . . ." 

But Zion said “Hashem has forsaken me; that’s why He has not 
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the earth, and weighed mountains in a scale and hills in a bal¬ 
ance? 13 Who has meted out the spirit of Hashem? Who is His man 
of counsel that he might let Him know ? 14 With whom did He seek 
counsel and give him insight, and teach him in the path of justice, 
and teach him knowledge, and the way of understanding let him 
know ? 15 Behold! the nations are like a bitter drop from a bucket, 
and as the dust on the balance are they considered; behold! the 
islands are like castaway dust. 16 And the Lebanon is not suffi¬ 
cient kindling; and its beasts are not sufficient for burnt-offerings. 

17 All the nations are as nothing before Him, as nothingness 
and emptiness are they considered by Him . 10 To whom can you 
liken God? And what likeness can you arrange for Him? 19 The 
graven image, the artisan’s casting, that the [gold]smith overlaid 
with gold and the [silversmith with silver chains? 20 The pauper 
sets aside, he chooses wood that will not rot; he seeks for himself 
a wise artisan, to prepare an idol that cannot move . 21 Do you not 
know? Have you not heard? Has it not been told to you from the 
first? Have you not understood [Who fashioned] the foundations 
of the earth? 22 It is He Who sits on the circumference of the earth, 
and [Who views] its inhabitants as locusts; He Who spreads the 
heavens like a thin curtain, and stretches them like a tent to dwell 
[in ]. 23 He Who gives over officers for nought; judges of land He 
made like emptiness ; 24 even as if they were not planted, even as 
if they were not sown, even as if their stock was not rooted in the 
ground; and also should He blow on them, they would dry up, 
and a stormwind would carry them away like stubble. 

25 And to whom can you liken Me? And [to whom] shall I be 
equal? — says the Holy One. 

26 Raise your eyes on high and see Who created these: He brings 
forth their legions by number; He calls them all by name; because 
of His abundant might and powerful strength, there is not missing 
even one. 
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HAFTARAS EIKEV / mUSn 

Isaiah 49:14 - 51:3 / - TtOD nw 


49 14 Zion said, “Hashem has forsaken me; my Lord has 

*■ forgotten me." 15 Can a woman forget her nursling, 
withdraw from feeling compassion for the child of her womb? 
Even were these to forget, yet l will not forget you. 16 Behold! I 
have engraved you on [My] palms; your [ruined] wedls are before 
Me continuously. 17 Your children shall hasten [to repent], but 
your spoilers and your destroyers must depart from you . 18 Raise 
your eyes about you and see, all of them assemble, they come to 
you; [I swear] as I live — the word of Hashem — that you shall 
clothe yourself with them all as with jewelry, and adorn yourself 
with them as a bride. 19 For your ruins and your desolations 
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come to comfort me” (Haftarah of Eikev)" 

And God replied, "O afflicted, storm-tossed, [you areJ unconsoled 
...." (Haftarah of Re’eh). Then, "It is I, lam He Who comforts you” 
(Haftarah of Shoftim). 

<•§ Haftaras Eikev 

This Haftarah is from the chapter in Isaiah that includes the 
much-quoted phrase “light to the nations,” the privileged position 
for which God chose Israel and made it His emissary to humanity. 
But the Jews were to fall from their spiritual pinnacle and would 
be exiled among the nations, where they would wonder if all was 
lost and whether their destiny had been discarded in the waste bin 
of history. Our Haftarah begins with Zion’s lament that the exile 
proves that God has abandoned her, that the covenant of Sinai has 


been abrogated. To this, God responds lovingly and movingly that 
Zion and Jerusalem will yet adorn themselves with their scattered 
children. God goes on to say that exile alone does not break the 
bond between Him and Israel. Where is your document of divorce? 
Where is the bill of sale attesting that He sold you to some cred¬ 
itor? Isaiah, speaking as the eternal Jew, says that he does not feel 
despair despite the blows and humiliations, for he knows that God 
will not let him be destroyed, and that the redemption will yet 
come. So he pleads with his fellow Jews — his neighbors and those 
who would not be born for millennia — to remember that they are 
the children of Abraham and Sarah, and that God will comfort 
them. The Haftarah ends with one of the great lyrical verses in 
Scripture, and assurance that the wasteland will turn to Eden and 
dirge to joyous song. 
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and your spoiled land shall now become cramped with inhabi¬ 
tants, and those who would swallow you up shall be at a far 
distance. 20 The children of your bereavement shall yet say in 
your ears, *The place is tight for me; make room for me that I 
may siL ” 21 Then you will say in your heart, “Who has begotten 
me these? For / have been bereaved of children and alone, exiled 
and wandering. And who has reared these? Behold11 was left by 
myself; these, where have they been P” 

22 For thus said my Lord, Hashem/Elohim : Behold! I will raise 
My hand toward the nations, and to the peoples will 1 hoist my 
banner, and they shall bring your sons in their arms, and your 
daughters shall be carried on [their] shoulder. 23 Kings will be 
your nurturers and their princesses your nurses; with faces to 
the ground they will prostrate themselves to you; the dust of 
your feet will they lick; and you shall know that I am Hashem, 
that those who hope to Me shall not be ashamed 
24 [You ask,] "Can prey be taken back from a strong one; can 
the righteous captive escape?" 25 But thus said Hashem: Even 
the captive of the strong can be taken back, and the prey of the 
mighty can escape; 1, Myself, will take up your cause, and I, 
Myself, will save your children. 26 And 1 will feed your oppres¬ 
sors their own flesh, and as with sweet wine shall they become 
drunk; then all flesh shall know that 1 am Hashem, your Savior 
and your Redeemer, the Mighty One of Israel. 

50 1 I hus said Hashem: Where is your mother's divorce 

1 document with which I sent her away? Or which of My 
creditors is it to whom 1 have sold you? Behold! it is for your 
iniquities that you have been sold, and for your rebellious trans¬ 
gressions that your mother has been sent away. 2 Why is it that 
[although] 1 have come, there is no man? [Why is it] that [al¬ 
though] I have called, there is no answer? Is My hand too very 
short for redemption? Is there no strength in Me to rescue? 
Behold! by My rebuke 1 dry up the sea, 1 set rivers as a desert, 
their fish-life putrefies for lack of water, and it dies of thirst 3 / 
clothe the heavens in black, and make sackcloth their garment 
4 My Lord, Hashem/Elohim, has given me a tongue for stu¬ 
dents, to know, to set a time for one thirsty for the word [of 
Hashem]; He arouses [me] — every morning — He arouses [My] 
ear for me to hear like the students. 5 My Lord, Hashem/Elohim, 
has opened [my] ear for me, and as for me, I did not rebel, I did 
not turn away backwards. 6 My body I gave to the smiters, and 
my cheeks to the pluckers; my face I did not hide from humilia¬ 
tions and spit 7 For my Lord, Hashem/Elohim, helps me, there¬ 
fore l was not humiliated; therefore 1 set my face like flint and I 
knew that l would not be ashamed. 6 My champion is near; 
whosoever would contend with me, let us stand together; let 
whosoever is my plaintiff approach me. 

9 Behold! my Lord, Hashem/Elohim, shall help me; who will 
condemn me? Behold1 they shall all become worn out like a 
garment; a moth shall devour them. 

10 Who among you fears Hashem, listening to the voice of His 
servant? Though he may have walked in darkness with no light 
for himself, let him trust in the Name of Hashem, and lean upon 
his God. 11 Behold! all of you [others] are igniters of fire, girdled 
with ^reworks; go away in the flame of your fire, and in the 
Fireworks you have kindled; from My hand has this come upon 
you, that you should lie down in sorrow. 

51 1 I isten to me, O pursuers of righteousness, seekers of 

Hashem; look to the rock from which you were hewn, 
and to the hollow of the pit from which you were dug. 2 Look to 
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RE'EH-SHOFTIM / D’UfilttrnKI 


Abraham your forefather and to Sarah who bore you, for when 
he was yet one alone did I summon him and bless him and make 
him many . 3 For Hashem shall comfort Zion, He shall comfort all 
her ruins, He shall make her wilderness like Eden and her waste¬ 
land like a garden of Hashem; joy and gladness shall be found 
there, thanksgiving and the sound of music. 
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HAFTARAS RE’EH / PltH mWflH 

Isaiah 54:11 - 55:5 / mm - K\~n myttn 

When Rosh Chodesh Elul falls on Shabbos, some congregations read the Haftarah for Shabbas Rosh Chodesh , page 1208. 
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When Rosh Chodesh Elul falls on Sunday and Monday, some congregations add the first and last verses of the Haftarah for Shabbas 
Erev Rosh Chodesh, page 1214. When Rosh Chodesh Elul falls on Shabbos and Sunday, some congregations add the first and last verses 

of the Haftaros for Shabbas Rosh Chodesh and Shabbas Erev Rosh Chodesh, page 1214. 

HAFTARAS SHOFTIM / DnWlW mUSH 

Isaiah 51:12 - 52:12 / - rp:KJ nw 


54 "(J afflicted, storm-tossed, unconsoled one, behold! I shall 

^ lay your floor stones upon pearb and make your foun¬ 
dation of sapphires. 12 1 shall make your sun windows of rubies 
and your gates of garnets, and your entire boundary of precious 
stones. 13 All your children will be students of Hashem, and 
abundant will be your children's peace. 14 Establbh yourself 
through righteousness, dbtance yourself from oppression for 
you need not fear it, and from panic for it will not come near you. 

15 Behold! One need fear indeed if he has nothing from Me; 
whoever aggressively opposes you will fall because of you. 

16 Behold! I have created the smith who blows on a charcoal 
flame and withdraws a tool for h'is labor, and I have created the 
destroyer to ruin . 17 Any weapon sharpened against you shall not 
succeed, and any tongue that shall rise against you in judgment 
you shall condemn; thb 'is the heritage of the servant of Hashem, 
and their righteousness is from Me, the words of Hashem. 

55 1 pio, everyone who is thirsty, go to the water, even one 

1 1 who has no money; go buy and eat, go and buy without 
money and without barter, wine and milk. 2 Why do you weigh 
out money for that which is not bread and [fruit of] your toil for 
that which does not satbfy? Lbten well to Me and eat what is 
good, and let your soul delight in abundance. 3 Incline your ear 
and come to Me, lbten and your soul will rejuvenate; I shall seal 
an eternal covenant with you, the enduring kindnesses 
[prombed] David. 4 Behold! I have appointed him a witness to the 
regimes, a prince and a commander to the regimes . 5 Behold! a 
nation that you did not know will you call, and a nation that knew 
you not will run to you, for the sake of Hashem, your God, the 
Holy One of Israel, for He has glorified you! 


51 12 I tb I, I am He Who comforts you; who are you that you 
1 should be afraid of a man who shall die and of the son of 
man who shall be set as grass? 13 And you have forgotten 
Hashem, your Maker, Who spread out the heavens and Who set the 
base of the earth; yet you are continually in terror, the whole day, of 
the oppressors fury as if he were preparing to destroy; where then 
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Haftaras Re*eh 

In a lyrical prophecy of Messianic times, Isaiah speaks of a world 
where the currency will be righteousness, where the defense will 
be faith in God, and where sustenance will be bought with obedi¬ 
ence to the word of God. The leader of Israel will be the offspring 
of David, and the nations of the world will flock to him and his 
nation — because all will recognize that God has glorified Israel. 


Haftaras Shoftim 

The prophet alternates between vivid descriptions of suffering 
and lyrical evocations of joy and fulfillment for this is a micro¬ 
cosm of Israel’s history: no matter how dire the situation, hope is 
always at hand. Indeed, it is a principle of Israel s faith that Messiah 
can come at any moment, and if so, while pondering the causes 
of exile and pain, we must always remember that God declares to 
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sfoatf be the oppressors fury? 14 The wanderer shall be soon re¬ 
leased, and shall not die in the pit, nor shall his bread be lacking. 

15 And I am Hashem, your God, Who stirs up the sea and its wanes 
rage — Hashem, Master of Legions, is His Name. 16 And I have 
placed My words in your mouth, and with the shade of My hand 
have I covered you, to implant the heavens and to set a base for the 
earth and to say unto Zion, “You are My people!" 

17 Awaken yourself! Awaken yourself! Arise, O Jerusalem, you 
who have drunk from the hand of Hashem the cup of His fury, the 
phial of the cup of stupefaction have you drunk, have you drained. 
18 There is no guide for her among all the children she has borne 
there is no one holding her hand among all the children she has 
reared 19 Two [are the calamities] that have befallen you; who uM 
bewail you? The plunder and the breakage, the hunger and the 
sword; with whom shall I comfort you? 20 Your children have 
fainted, they lie at the head of all streets like a netted wild ox; they 
are full with Hashem's fury, with your Gods rebuke. 21 Therefore, 
listen now to this, O afflicted one, drunk, but not with wine. 

22 Thus said your Lord, Hashem, and your God Who will contend 
for His people: Behold I have taken from your hand the cup of 
stupefaction, the phial of the cup of My fury; no longer shall you 
drink from it again 23 But I will put it into the hand of your tormen¬ 
tors, who have said to you, "Prostrate yourself, that we may step 
over you, " who set your body as the ground and as the street for 
wayfarers. 

52 1 \X/a/ce up! Wake up! Don your strength, O Zion, don the 
V * garments of your splendor, O Jerusalem the Holy City, 
for no longer shall there enter into you any undrcumdsed or con¬ 
taminated person 2 Shake the dust from yourself, arise, enthrone 
yourself, O Jerusalem undo the straps on your neck, O captive 
daughter of Zion 

3 For thus said Hashem : Without price were you sold, so you shall 
not be redeemed with money. 

4 For thus said my Lord, Hashem/Elohim: Egyptl My people 
went down at first to sojourn there, and Assyria oppressed them 
without cause. 5 And now, what do I have here — the word of 
Hashem — that My people was purchased without price; those who 
rule over him praise themselves — the word of Hashem — and 
continuously, all day, My Name is blasphemed. 6 Therefore, My 
people shall know My Name — therefore, on that day — for lam 
the One Who speaks, here I am! 

7 How beautiful ascending the mountains are the footsteps of the 
herald making heard, "Peace!" heralding, "GoodV making heard, 
"Salvation 1 " saying unto Zion “Your God has reigned!" 9 The voice 
of your lookouts, they have raised a voice, together shall they sing 
glad song, for every eye shall see when Hashem returns to 
Jerusalem 9 Burst forth in joy, sing glad song together, O ruins of 
Jerusalem for Hashem shall comfort His people; He has redeemed 
Jerusalem 10 Hashem has bared His holy arm to the eyes of the 
nations, and all ends of the earth shall see the salvation of our God. 

11 Turn away! Turn away! Go forth from there! A contaminated 
person shall you not touch! Go forth from within U! Cleanse 
yourselves, O bearers of the vessels of Hashem. 12 Bui it is nof in 
haste that you shall go forth; nor shall you go in flight; for Hashem 
shall go before you, and the God of Israel shall be your rear guard. 
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us constantly, “It is I, I am He Who comforts you. " The day will yet 
come when Israel will hear God calling out joyously to Jerusalem. 
*’ Wake up! Wake up! Don your strength, O Zion, don the garments of 
your splendor, O Jerusalem ...” Exile is most painful when there 
is no tomorrow, but not when we take to heart that God remembers 


us and longs for our return. Prophecies such as these have firmed 
Jews when their enemies tried to break them. Israel s national exis¬ 
tence has always been brightened by the knowledge that God is 
close at hand, longing for us to let Him bring the herald to proclaim. 
“Peace'." "Good!" Salvation'" 
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HAFTARAS KI SEITZEI / *3 mDSn 

/sa/a/i 54:1-10 / iryu/ 1 


54 1 ^f’ny out , O barren one, who has not given birth, break 
^ out into glad song and be jubilant, O one u)ho had no 
labor pains, for the children of the desolate [JerusalemJ outnum- 
ber the children of the inhabited fcityj — said Hashem. 2 Broaden 
the place of your tent and stretch out the curtains of your 
dwellings, stint not; lengthen your cords and strengthen your 
pegs . 3 For southward and northward you shall spread out might¬ 
ily, your offspring will inherit nations, and they will settle desolate 
cites . 4 Fear not, for you will not be shamed, do not feel humiliated 
for you will not be mortified; for you will forget the shame of your 
youth, and the mortification of your widowhood you will remem¬ 
ber no more. 5 For your Master is your Maker — Hashem, Master 
of Legions is His Name; your Redeemer is the Holy One of Israel 
— God of all the world shall He be called. 6 For like a wife who had 
been forsaken and of melancholy spirit will Hashem have called 
you, and like a wife of one's youth who had become despised — 
said your God . 7 For but a brief moment have / forsaken you, and 
with abundant mercy shall / gather you in. 0 With a slight wrath 
have / concealed My countenance from you for a moment, but 
with eternal kindness shall I show you mercy, said your Re¬ 
deemer, Hashem. 

9 For like the waters of Noah shall thb be to Me: as l have sworn 
never again to pass the waters of Noah over the earth, so have l 
sworn not to be wrathful with you or rebuke you . 10 For the moun¬ 
tains may be moved and the hills may falter, but My kindness 
shall not be removed from you and My covenant of peace shall 
not falter — says the One Who shows you mercy, Hashem. 
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If Rosh Chodesh Elul had fallen on Parashas Re'eh, congregations that read the Haftarah for Shabbas Rosh Chodesh 
instead of rnifu ■>>)!>, conclude the Haftarah for Parashas Ki Seitzei with rnjfo (page 1199). 


HAFTARAS KI SAVO / K13n *3 mUSH 

Isaiah 60:1-22 / 33 _ K:D iryUA 


601 A rise! Shine! For your light has arrived, and the glory of 
* Hashem has shined upon you. 2 For, behold! Darkness 
shall cover the earth, and dense cloud the kingdoms; but upon 
you shall shine Hashem, and His glory shall be seen upon you. 
3 Nations will go by your light, and kings by the brightness of 
your shine. 4 Lift your eyes about you and see, all of them as¬ 
semble, they come to you; your sons from afar shall come, and 
your daughters shall be nurtured alongside froyaltyj . 5 Then you 
shall see and be radiant, anxious and expansive shall be your 
heart, for the affluence of the west shall be turned over to you, 
and the wealth of nations shall come to you. 6 An abundance of 
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Haftaras Ki Seitzei 

The prophet addresses Jerusalem, the mournful city that was 
twice left bereft of its children, that sits like a barren woman watch¬ 
ing her neighbors fawn over their broods, while for her there is only 
the agony of knowing that she will never experience the joy of 
creation and growth. To Mother Jerusalem who is tempted to 
shrink within her loneliness, God says that she should expand her 
homes and boundaries more and more, for they will be too small to 
accommodate the hordes of children who will gather to bring her 
unexpected comfort and gratification. She will be like a wife tempo¬ 
rarily banished, only to be recalled again by a loving husband. The 
grief was painful while it lasted, but in retrospect, it would seem like 
a brief moment of discomfort fleetingly intruding on a long and 
fruitful life. God’s love may be veiled, the prophet declares, but it 
is sturdier and more enduring than hills and mountains. 


^ Haftaras Ki Savo 

As the last of the seven Haftaros of comfort nears, the prophecies 
of the future grow more grandiose and ecstatic. Again, Isaiah an¬ 
nounces to Jerusalem that the glory of God is imminent, and calls 
upon her to lift her eyes, as it were, and gaze at her children return¬ 
ing to her, and in their wake, nations of the world, streaming to pay 
homage to her. Little by little, the nations of the world come to 
know that in Zion there is God, and in God there is truth and fulfill¬ 
ment, and that Israel is His messenger to the world. The discomforts 
of the past will be transformed to the realized hopes of the future, 
like copper turning to gold and iron to silver. The climax of the 
prophecy is that this will be the final redemption: "Never again shall 
your sun set, nor shall your moon be withdrawn; for Hashem shall be 
unto you an eternal light, and ended shall be your days of mourning. 
May this promise come true soon, for Jerusalem and its children. 
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camels will envelop you, dromedaries of Midian and Ephah; ail 
those of Sheba shall come, gold and frankincense shall they 
bear, and the praises of Hashem shall they proclaim. 7 All the 
flocks of Kedar shall be gathered unto you, the rams of Nebaioth 
shall minister to you; they shall be brought up with favor upon 
My Altar, and the House of My glory will l glorify. 8 Who are 
these? Like a cloud they fly, like pigeons to their cote-windows! 

9 For unto Me shall the island-dwellers gather, and the ships of 
Tarshish [as] in earlier times, to bring your children from afar, 
their gold and silver with them, for the sake of Hashem, your 
God, and for the Holy One of Israel, for He has glorified you. 

10 Then the sons of strangers shall build your city-walls and their 
kings shall minister to you; though l struck you in My indigna¬ 
tion, in My favor have 1 been compassionate to you . 11 And your 
gates shall be opened continuously, day and night, they shall 
not be closed, to bring to you the wealth of nations, and their 
kings under escort 12 For the nation and the kingdom that will 
not serve you shall be lost, and the nations utterly destroyed. 
13 The glory of the Lebanon [forest] shall come to you — cy¬ 
press, fir and box tree, together — to glorify the site of My 
Sanctuary, and the site of My footstool will I honor . 14 They shall 
go unto you in bent submission, those children of your oppres¬ 
sors; and they shall prostrate themselves at the soles of your 
feet, all those who slandered you; and they shall call you “the 
City of Hashem, Zion, [the City of] the Holy One of Israel " 15 In 
place of your having been forsaken and hated with no wayfarer, 

I shall establish you as an eternal pride, a joy for each succeed¬ 
ing generation. 16 You shall nurse from the milk of the nations, 
from the breast of kings shall you nurse; then you shall know 
that I, Hashem, am your Savior and your Redeemer, the Mighty 
One of Jacob. 17 In place of the copper I will bring gold; and in 
place of the iron l will bring silver; and in place of the wood, 
copper; and in place of the stones, iron; l will set your appointed 
officials for peacefulness and your overiords for righteousness. 

18 No longer shall violence be heard in your land, [nor] plunder 
and breakage in your borders; but you shall call [God’s] salva¬ 
tion your [protective] walls, and [His] praise your gateways. 

19 You shall no longer have need of the sun for light of day, nor 
for brightness the moon to illuminate for you; rather Hashem 
shall be unto you an eternal light, and your God for your glory. 

20 Never again shall your sun set, nor shall your moon be with¬ 
drawn; for Hashem shall be unto you an eternal light, and ended 
shall be the days of your mourning . 21 And your people, they are 
all righteous; forever shall they inherit the Land; a branch of My 
planting, My handiwork, for Me to glory in. 22 The smallest shall 
increase a thousandfold, and the least into a mighty nation; I am 
Hashem, in its time I will hasten it. 
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HAFTARAS NITZAVIM / DnSfJ m03H 

Isaiah 61:10 - 63:9 / U:*0 - ^KO 

61 10 I will rejoice intensely with Hashem, my soul shall exult 13 bin t£Pt£7N 1 K0 

4 with my God, for He has dressed me in the raiment of : ~ r 1 

salvation, in a robe of righteousness has He cloaked me, like a 
bridegroom who dons priestly glory, like a bride who bedecks 
herself in her jewelry. 11 For as the earth brings forth her growth, 
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^ Haftaras Nitzavim 

The seventh and last of the Haftaros of consolation speaks of 
the ecstatic time of redemption and also of the years of exile and 
its final throes. God says, "For Zion's sake, I will not be silent,” 


which Targum Yonasan renders as a warning that as long as Israel 
is dispersed, there will never be tranquility in the world. History 
bears this out just as it will bear out the rest of the prophecy. Its 
closing passage describes God metaphorically as a Warrior 
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and as a garden causes its sowings to grow, so shall my Lord, 
Hashem/Elohim, cause righteousness and praise to grow in the 
face of alt the nations. 

62 1 C'or Zion's sake, I will not be silent, and for Jerusalem's 
I sake, I will not be still, until her righteousness shall go 
forth tike bright light, and her salvation shall flame like a torch. 
2 And nations shall perceive your righteousness, and all kings 
your honor; and you shall be called a new name, which the 
mouth of Hashem shall articulate . 3 Then you shall be a crown of 
splendor in the hand of Hashem;, and a royal headdress in the 
palm of your God . 4 It shall no longer be said of you, “Forsaken 
one," and of your land shall no longer be said, “Desolate place, ” 
for you shall be called “My-desire-is-in-her, ” and your land “Set¬ 
tled, ” for Hashem s desire is in you and your land shall be settled. 
5 As a young man espouses a maiden, so shall your children 
settle in you; and like the bridegroom s rejoicing over his bride, so 
shall your God rejoice over you. 6 Upon your walls, O 
Jerusalem, have I assigned guardians; all the day and all the 
night, continuously, they shall never be silent; O reminders of 
Hashem, let yourselves not rest . 7 And give not any rest, until He 
establishes, and until He sets Jerusalem as a praise in the Land. 
0 Hashem swore by His right hand and by His powerful arm: I will 
not give your grain any longer as food for your enemies; and 
alien sons shall not drink your wine for which you have exerted 
yourself. 9 For those who have harvested it shall eat it and praise 
Hashem, and those who have gathered it in shall drink it in My 
holy courtyards. 

10 Go through, go through the gates; clean the people's way; 
beat down, beat down the highway, clear it of stone; raise a ban¬ 
ner over the peoples. 11 Behold! Hashem has made heard unto 
the end of the earth: Say unto the daughter Zion, “Behold! Your 
salvation has come; behold! His recompense is with Him, and 
His wage is before Him. ” 

12 And they shall call them, “The holy people, the redeemed of 
Hashem "; and you shall be called, “Sought after; city not for¬ 
saken. " 



raiment, Who was girded with His abundant strength? — It is I 
Who speaks in righteousness, abundantly able to save. ” 2 Why 
the red stain on Your raiment? And Your garments — as one who 
treads in the wine vat ! 3 “A wine press have I trod by Myself, and 
from the nations not a man was with Me; I trod on them in My 
anger and trampled them in My wrath, their lifeblood spurted out 
on My garments, and I soiled My raiment. 4 For the day of 
vengeance is in My heart and the year of My redemption has 
come . 5 / looked, but there was no helper; I was astonished, but 
there was no supporter; so My arm saved for Me, and My wrath 
supported Me. 6 / trampled peoples in My anger, and stupefied 
them with My wrath, and threw their lifeblood to the ground. ” 

1 The kindness of Hashem will I mention, the praises of 
Hashem, in accordance with all that Hashem has bestowed upon 
us, and the abundant goodness to the House of Israel, which He 
bestowed upon them in His compassion and in His abundant 
kindness. 0 For He said, “Yet they are My people, children who 
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coming from battle, his garments splattered with the blood of 
Edom the offspring of Esau, ancestor of the Roman Empire, 
which brought about the current exile. The Haftarah ends with the 
inspiring words that God joins Israel in its exile in all their trou¬ 
bles He was troubled so that Jews knew always that they were 


never truly abandoned; God was watching and preventing the 
assassins from carrying out their intentions. If one corner of 
Israel’s exile became unbearable, God was preparing the way for 
the next stage in the journey to the Messianic Era, always sharing 
Israel’s travails. 
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will not be false," and He was unto them a Sauior. 9 In all their 17 | Dmy^33B :V 1 IZ/1Q I 7 TT’I npttf 1 kS 

troubles, He was troubled, and an angel from before Him saued * ' ,7^ " v T \ H““ : , J 

them; with His loue and with His compassion He redeemed ^*7 ^ 3? t' 3 

them; He lifted them and bore them all the days of the world rD^lV □Kt£73‘ , l □ l 7tD3 ,, l Kin 
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HAFTARAS VAYEILECH / mUSH 

The following Haftarah is read on the Sabbath that falls between Rosh Hashanah and Yom Kippur. Some years the Sidrah of that week is 
Vayeilech , but most years it is Haazinu. When the two Sidros Netzavim and Vayeilech are read together, the Haftarah of Nitzavim (p. 1202) 
is read, and the following Haftarah is read for Haazinu. Customs vary regarding how many of the following paragraphs are read and in what 
order. [Some few congregations omit all of the following and read the Haftarah that is read on fast days at Minchah (see p. 1233).] 

Hosea 14:2-10; Joel 2:11-27; Micah 7:1B-20 / DTP:! m’tt ;T3“iO:3 ^KT» yunn 

142 R etum, O Israel, to Hashem, your God, for you haue stum- 
1 ' bled through your iniquity. 3 Take words with you and 
return to Hashem; say to Him, “Forgive every sin and accept good¬ 


ness, and let our lips substitute for bulls . 4 Assyria cannot help us, 
we will not ride the horse, nor will we ever again call our handiwork 
our god’ — only in You will the orphan /tnd compassion ” 

5 / shall heal their rebelliousness, I shall love them willingly, for 
My wrath will be withdrawn from them 6 / shall be like the dew to 
Israel, it will blossom like the rose and strike its roots like the [forest 
of] Lebanon 7 Its tender branches will spread, and its glory will be 
like an olive tree; its aroma will be like the Lebanon 8 Tranquil will 
be those who sit in its shade, they will refresh themselves like grain 
and blossom like the grapevine, their reputation will be like the wine 
of Lebanon 9 Ephraim [will say], “What more need have I for 
idols?" I will respond and look to him. I am like an ever-fresh cy¬ 
press, from Me shall your fruit be found 
10 Whoever is wise will understand these, a discerning person 
will know them, for the ways of Hashem are just — the righteous 
will walk in them, but sinners will stumble on them 

2 11 And Hashem gave forth His voice [in prophetic warning] 
Y before [sending forth] His army, for His camp is very 
great, for mighty is He that executes His word for great is the day 
of Hashem and exceedingly awesome; who can endure it? 12 Yet 
even now — the word of Hashem — return to Me with all your 
heart, and with fasting, and with weeping, and with lament ; 13 and 
rend your heart and not your clothing, and return to Hashem, your 
God, for He is gracious and compassionate, slow to anger and 
abundant of kindness, and He reconsiders regarding the evil. 
14 Whoever knows [that he has strayed] shall return and reconsider 
[his past], and it shall leave behind it a blessing, a meal-offering and 
a libation to Hashem, your God 
15 Blow a shofar in Zion: consecrate a fast; call an assembly; 
16 gather the people; ready the congregation; assemble the elders; 
gather the infants and the nurslings; let each bridegroom go forth 
from his chamber and each bride from her bridal canopy. 17 Be¬ 
tween the Hall and the Altar shall the Kohanim, the ministers of 
Hashem, weep, and they shall say, “Have pity, O Hashem, upon 
Your people and do not make Your heritage into shame for the 
nations to use as an example; why should they say among the 
peoples, 'Where is your God?’ ” 10 [Then, when you will have re¬ 
pented, ] Hashem will have been zealous regarding His land and will 
have taken pity on His people . 19 Then Hashem will have answered 
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«*$ Haftaras Vayeilech 

Once again, the Haftarah for this week is related not to the Sidrah 
but to the time of year. The Sabbath that falls during 

the Ten Days of Repentance [i.e., between Rosh Hashanah 
and Yom Kippur], is called both rgitfn natf, the Sabbath of Repen¬ 


tance, and naitf, the Sabbath of Return [after the first word of 
the Haftarah]. 

The three sections of this Haftarah are from the Books of Hosea, 
Joel and Micah, three of the twelve short books that comprise the 
Book of IVY *Hn (Trei Asar], The Twelve [Prophets]. Generally 
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and will have said to His people: Behold! I send you the grain and 
the wine and the oil, and you shall be satiated with it; I will not make 
you again as a shame among the nations . 20 And [the plague of] the 
northerner will I distance from you, and oust it into a land arid and 
desolate, its face toward the eastern sea, and its end toward the 
western sea; and its foulness shall ascend, and its stench shall 
ascend, for it has done great [evil ]. 21 Fear not, O ground, be happy 
and be joyous, for Hashem has done great [good]. 22 Fear not, O 
animals of the Field, for the pastures of the wilderness are cloaked 
in grass, for each tree bears its fruit, rig-tree and vine have given 
forth their assets. 23 O children of Zion, be happy and be joyous 
with Hashem, your God, for He has given you a mentor to righ¬ 
teousness; and He has caused the early rains and the late rains to 
descend for you in the First [month]. 24 The threshing-floors shall be 
full with grain, and the vats will resound with [the sound of flowing] 
wine and oil. 25 / will repay you for [the crops of] the years that [the 
various types of locust —] the arbeh, the yelek, the hasil, and the 
gazam consumed, My great army that I have sent against you. 26 
And you shall eat — eating and being satiated — and you shall 
praise the Name of Hashem, your God, Who has done wondrously 
with you; and My people shall never be put to shame. 27 Then you 
shall know that I am in the midst of Israel, and that I am Hashem, 
your God, and there is no other; and My people shall never be put 
to shame. 

7 16 Ufho, O God, is like You, Who pardons iniquity and 
overlooks transgression for the remnant of His her¬ 
itage? Who has not retained His wrath eternally, for He desires 
kindness ! 19 He will again be merciful to us; He will suppress our 
iniquities. And cast into the depths of the sea all their sins. 20 Grant 
truth to Jacob, kindness to Abraham, as You swore to our fore¬ 
fathers from ancient times. 
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HAFTARAS HAAZINU / tanKH mOBH 


When Haazinu is read on the Sabbath between Rosh Hashanah and Yom Kippur, the Haftarah of Vayeilech 
(Shabbos Shuvah) is read. When Haazinu is read after Yom Kippur, the following Haftarah is read. 

II Samuel 22:1-41 / Kn'Kas 3 


22 1 fjau/d spoke to Hashem the words of this song on the 
day that Hashem delivered him from the hand of 
all his enemies and from the hand of Saul. 2 He said: Hashem 
is my Rock, my Fortress, and my Rescuer. 3 God, my Rock, 
I take refuge in Him; my Shield and the Horn of my Salvation, 
my Stronghold and my Refuge, my Savior Who saves me 
from violence. 4 With praises I call unto Hashem, and 1 am 
saved from my enemies. 5 For the pains of death encircled 
me, and torrents of godless men would frighten me. 6 The peiins 
of the grave surrounded me, the snares of death confronted me. 
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speaking, each Haftarah may be read from only one of the Books 
of the Prophets. TreiAsar, however is an exception. All its compo¬ 
nents, though spoken and recorded by different prophets, during 
different eras, form one Book. 

« * v 

Although customs regarding the length and order of this Haf¬ 
tarah vary, the first section, taken from the original nine verses of 
Hosea are read universally. In a loving call to repentance, the 
prophet declares that although Israel has sinned grievously, its 
essence remains good and pure. It is not hopelessly evil; it has 
merely stumbled into sin. The potential for repentance always 
remains, and God is always ready to accept it and forgive. 


Haftaras Haazinu 

Popularly known as in nn'u/, the Song of David, this Haftarah has 
the distinction of being one of the few chapters in Scriptures that 
is recorded twice: II Samuel chapter 22, and Psalms chapter 18. 
Abarbanel, in his commentary to Samuel, is of the opinion that 
David originally composed this song in his youth when he was still 
deeply enmeshed in his many problems and misfortunes. He cre¬ 
ated it to be an all-inclusive psalm that would relate to every woe 
which could possibly occur in his life. Throughout his long life 
David kept this psalm at hand, reciting it on every occasion of 
personal salvation. 

The original version appears in Samuel. The version in Psalms, 
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7 In my distress I would call upon Hashem, and to my God l 
would call — from His abode He would hear my voice, my cry in 
His ears. 0 And the earth quaked and roared, the foundations of 
the heaven shook; they trembled when His wrath flared 9 Smoke 
rose up in His nostrils, a devouring fire from His mouth, flaming 
coals burst forth from Him. 10 He bent down the heavens and 
descended, with thick darkness beneath His feet 11 He mounted 
a cherub and flew, He swooped on the wings of the wind 12 He 
made darkness His shelter all around Him — the darkness of 
water, the clouds of heaven. 13 From out of the brilliance that is 
before Him burned fiery coals. u And Hashem thundered in the 
heavens, the Most High cried out . 15 He sent forth His arrows and 
scattered them, lightning and He frenzied them. 16 The channels 
of water became visible, the foundations of the earth were laid 
bare by the rebuke of Hashem, by the breath of His nostrils . 17 He 
sent from on high and took me, He drew me out of deep waters. 
16 He saved me from my mighty foe, and from my enemies for 
they overpowered me. 19 They confronted me on the day of my 
misfortune, but Hashem was my support. 20 He brought me out 
into broad spaces, He released me for He desires me . 21 Hashem 
recompensed me according to my righteousness; He repaid me 
according to the cleanliness of my hands . 22 For I have kept the 
ways of Hashem, and I have not departed wickedly from my 
God 23 For all His judgments are before me, and / shall not 
remove myself from His statutes. 24 1 was perfectly innocent with 
Him, and I was vigilant ageunst my sin. 25 Hashem repaid me 
according to my righteousness, according to my cleanliness 
before His eyes. 26 With the devout You act devoutly, with the 
wholehearted strong you act wholeheartedly. 27 With the pure 
You act purely, with the crooked You act perversely . 20 You save 
the humble people, and Your eyes are upon the haughty to lower 
them . 29 For You, Hashem, are my lamp, and Hashem will illumi¬ 
nate my darkness . 30 For with you l smash a troop, and with my 
God l leap a wall. 31 The God! — His way is perfect; the promise 
of Hashem is flawless, He is a shield for all who take refuge in 
Him . 32 For who is God except for Hashem, and who is a Rock 
except for our God ? 33 The God Who is my strong Fortress, and 
Who let my way be perfect. 34 Who straightened my feet like the 
hind, and stood me on my heights . 35 Who trained my hands for 
battle, so that an iron bow could be bent by my arms . 36 You have 
given me Your shield of salvation, and Your humility made 
me great. 37 You have widened my stride beneath me, and 
my ankles have not faltered 30 / pursued my foes and 
overtook them, and returned not until they were destroyed 
39 l destroyed them, struck them down and they did not rise, 
and they fell beneath my feet. 40 You girded me with strength 
for battle, You bring my adversaries to their knees beneath 
me. 41 And my enemies — You gave me [their] back; my antag¬ 
onists and I cut them down. 42 They turned, but there was no 
savior; to Hashem, but He answered them not. 43 / pulverized 
them like dust of the earth, like the mud of the streets I thinned 
them and I poured them out. 44 You rescued me from the strife of 
my people; You preserved me to be head of nations, a people I 
did not know serves me. 45 Foreigners dissemble to me; 
when their ear hears of me they are obedient to me. 46 Foreigners 
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emended at the end of David’s life, differs from the original in 
a number of minor variations enumerated in Soferim 18. 
That second version is not a triumphant song of personal 
victory. Rather, it is a record of David’s personal feelings which 
he gave to Israel as a gift — for them to use as a prayer and as a 


consolation in times of distress. He who seeks to meditate in 
solitude, he who seeks private communion with his Maker, he 
who seeks to pour out his anguished soul in fervent prayer — all 
of these will find in it the precise words with which to express the 
depths of their feelings. 
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are withered, and they are terrified even within their strong 
enclosures. 47 Hashem lives, and blessed is my Rock; and exalted 
is God, Rock of my salvation. 40 The God Who grants me 
vengeance, and brings peoples down beneath me. 49 You bring 
me forth from my enemies, and raise me above my adversaries, 
from a man of violence You rescue me . 50 Therefore, I will thank 
You, Hashem, among the nations, and sing to Your Name. 51 He 
is a tower of salvations to His king, and does kindness to His 
anointed one, to David and to his descendants forever. 
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I Samuel 20:18-42 / nnvro k ^ktou; 


20 18 I onathan said to [David], “Tomorrow is the Hew Moon, 
and you will be missed because your seat will be 
empty. 19 For three days you are to go far down and come to 
the place where you hid on the day of the deed, and remain 
near the marker stone. 20 1 will shoot three arrows in that direc¬ 
tion as if I were shooting at a target. 21 Behold! — / will then send 
the lad, ‘Go, find the arrows. ’ If I call out to the lad, ‘Behold! — 
the arrows are on this side of you!' then you should take them 
and return, for it is well with you and there is no concern, as 
Hashem lives. 22 But if I say this to the boy, Behold! — the 
arrows are beyond you!' then go, for Hashem will have sent you 
away. 23 This matter of which we have spoken, I and you, 
behold! — Hashem remains [witness] between me and you 
forever. ” 

24 David concealed himself in the field It was the Hew 
Moon and the king sat at the feast to eat. 25 The king sat on 
his seat as usual, on the seat by the wall; and Jonathan stood up 
so that Abner could sit at Saul’s side, and David’s seat was 
empty. 26 Saul said nothing on that day, for he thought, "It 
is a coincidence, he must be impure, for he has not been 
cleansed ” 

27 It was the day after the Hew Moon, the second day, 
and David’s place was empty; Saul said to Jonathan, his son, 
"Why did the son of Jesse not come to the feast yesterday or 
today?’’ 

20 Jonathan answered Saul, "David asked me for permission 
to go Bethlehem . 29 He said, ‘Please send me away, for we have 
a family feast in the city, and he, my brother, ordered me [to 
come]; so now, if l have found favor in your eyes, excuse me, 
please, and let me see my brothers.' Therefore, he has not come 
to the king's table." 

30 Saul’s anger flared up at Jonathan, and he said to him, "Son 
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*•§ Shabbas Erev Rosh Chodesh 

The Sages teach that any love which is pure and not founded 
on selfishness will last forever. "And [which love) did not depend 
on a specific cause? — The love of David and Jonathan" (Auos 
5:19). Our Haftarah is the story that best demonstrates the na¬ 
ture of this quintessential friendship. 

No two people were more natural rivals than David and 
Jonathan. Jonathan was the crown prince, the natural successor 
to his father Saul as king of Israel. And he was a man of great 
stature, beloved by the people, and righteous as well — he 
would have been a source of pride to the nation. David was the 
rival, the interloper who had been anointed by Samuel to take 
away the throne that should have been Jonathan's. And King 
Saul was incensed, overcome by a hatred that had brought him 


to attempt to do away with David. Yet David and Jonathan were 
dear friends. In the story of the Haftarah, Jonathan ignores his 
selfish interests — even his father’s fury — and devises a plan to 
warn David of danger and, as the narrative shows, to save his 
life. 

In a sense, the Haftarah was chosen for the day before Rosh 
Chodesh because of the mere coincidence that the conversation 
that begins it took place the day before Rosh Chodesh. It may 
be, however, that there is a deeper reason. 

The New Moon alludes to the history of Israel and the Davidic 
dynasty. The moon grows to fullness over a period of fifteen 
days and then declines for the next fifteen until it disappears. So, 
too, there were fifteen generations from Abraham to Solomon, 
while the Jewish people grew spiritually and physically. Then 
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of a pervertedly rebellious woman, do / nof /cnou; that you prefer 
the son of Jesse, for your own shame and the shame of your 
mothers nakedness ! 31 For all the days that the son of Jesse is 
alive on the earth, you and your kingdom will not be secure! And 
now send and bring him to me, for he is deserving of death. ” 

32 Jonathan answered his father Saul and he said to him, 
“Why should he die; what has he done?” 

33 Saul hurled his spear at him to strike him; so Jonathan 
realized that it was decided by his father to kill David 
34 Jonathan arose from the table in a burning anger; he did not 
partake of food on that second day of the month, for he was 
saddened over David because his father had humiliated him. 

35 It happened in the morning that Jonathan went out to the 
field for the meeting with David, and a young lad was with him. 
36 He said to his lad, “Run — please find the arrows that I shoot. ” 
The lad ran, and he shot the arrow to make it go further . 37 The 
lad arrived at the place of the arrow that Jonathan had shot, and 
Jonathan called out after the lad, and he stud, “Is not the arrow 
beyond you?” 

30 And Jonathan called out after the lad, “Quickly, hurry, do 
not stand stUl!" The lad gathered the arrows and came to his 
master. 39 The lad knew nothing, only Jonathan and David 
understood the matter. 40 Jonathan gave his equipment to his 
lad and said to him, “Go bring it to the city. ” 

41 The lad went and David stood up from near the south [side 
of the stone], and he fell on his face to the ground and prostrated 
himself three times. They kissed one another and they wept with 
one another, until David [wept] greatly. 

42 Jonathan said to David, “Go to peace. What the two of us 
have sworn in the Name of Hashem — saying, ‘Hashem shall be 
between me and you, and between my children and your 
children’ — shall be forever!" 
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HAFTARAS SHABBAS ROSH CHODESH / toTTI toKl flBto mUSH 


The Maftir reading for Rosh Chodesh may be found on page 890 (Numbers 28:9-15). 

Isaiah 66:1-24 / "i:rK:lD mw’ 


66 1 Co said Hashem, the heaven is My throne and the earth is 
^ My footstool; what House could you build for Me, and 
what could be My resting place? 2 My hand made all these and 
thus they came into being, the words of Hashem — but it is to this 
that I look: to the poor and broken-spirited person who is zealous 
regarding My Word. 
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began the decline, until, fifteen generations later, the monarchy 
came to an end, with the destruction of the Temple and the Baby¬ 
lonian Exile. But the heavens do not remain dark; the moon reap¬ 
pears. So, too, there will be a time of redemption, and the Davidic 
family will reign again. This is why the monthly Kiddush Levanah/ 
Sanctification of the Moon includes the verse David, King of Israel, 
is alive and enduring. 

It is prophetic that Jonathan's plan to save David begins with 
the words “Tomorrow is the Hew Moon. ” Indeed, there is a New 
Moon for David. And his New Moon is the rebirth of the nation, as 
well. 

<*$ Shabbas Rosh Chodesh 

This chapter is the last one in the stirring Book of Isaiah. It was 


chosen as the Haftarah of the Sabbath Rosh Chodesh because its 
penultimate verse (which is repeated after the chapter is con¬ 
cluded) speaks of the homage that will be paid to God on every 
Sabbath and Rosh Chodesh. 

The chapter gives hope and comfort to the Jewish people, as 
Isaiah foresees the ultimate downfall of the nations that will do 
battle against one another and against Israel in the climactic War 
of Gog and Magog, the war that will precede the final redemption. 
Isaiah speaks of the defeat of the nations and the universal recog¬ 
nition of the greatness of God and His people. But there are stern 
lessons for Israel, as well. 

The chapter begins by declaring that all the world is but God s 
throne and His footstool. Can anyone think that the Jewish people 
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3 He who slaughters an ox is as if he slays a man; he who offers 
a sheep is as if he breaks a dog's neck; he who brings up a meat¬ 
offering is as if he offers a swine's blood; one who brings a 
frankincense remembrance is as if he brings a gift of extortion; 
they have even chosen their ways, and their souls have desired 
their abominations. 

4 1, too, will choose to mock them and what they dread I will 
bring upon them — because I have called, but no one responded; 
I have spoken, but they did not hear; they did what is evil in My 
eyes and what I did not desire they chose. 

5 Listen to the Word of Hashem, those who are zealous regard¬ 
ing His Word; your brethren who hate you and distance them¬ 
selves from you say, “ Hashem is glorified because of my reputa¬ 
tion" — but we shall see your gladness and they will be shamed. 
6 A tumultuous sound comes from the city, a sound from the 
Sanctuary, the sound of Hashem dealing retribution to His ene¬ 
mies. 7 When she has not yet felt her labor, she will have given 
birth! When the pain has not yet come to her, she will have deliv¬ 
ered a son ! 0 Who has heard such a thing? Who has seen its like? 
Has a land gone through its labor in one day? Has a nation been 
born at one time, as Zion went through labor and gave birth to her 
children? 9 Shall I bring fa woman] to the birthstool and not have 
her give birth? says Hashem. Shall I, Who causes birth, hold it 
back? says your God. 

10 Be glad with Jerusalem and rejoice in her, all who love her; 
exult with her exultation, all who mourned for her ; 11 so that you 
may nurse and be sated from the breast of her consolations; so 
that you may suck and delight from the glow of her glory. 12 For 
so said Hashem, Behold! — / shall direct peace to her like a river, 
and the honor of nations like a surging stream and you shall 
suckle; you will be carried on a shoulder and dandled on knees. 
13 Like a man whose mother consoled him, so will I console you, 
and in Jerusalem will you be consoled. 14 You shall see and your 
heart will exult, and your bones will flourish like grass; the hand 
of Hashem will be known to His servants, and He will be angry 
with His enemies. 15 For behold! — Hashem will arrive in fire and 
His chariots like the whirlwind, to requite His anger with wrath, 
and His rebuke with flaming fire. 16 For with fire Hashem will 
judge, and with His sword against all flesh; many will be those 
slain by Hashem. 

17 Those who prepare and purify themselves [to storm] the gar¬ 
dens go one after another to the midst [of the fray]; together will 
be consumed those who eat the flesh of swine, of abominable 
creatures and rodents — the words of Hashem. 18 / [am aware of] 
their deeds and their thoughts; [the time] has come to gather in all 
the nations and tongues; they shall come and see My glory. 

19 / shall put a sign upon them and send some as survivors to 
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can build a Temple that will encompass His Glory? Surely the 
purpose of the Temple is not to honor God — Who is above any 
honor we can render Him — but to serve as our vehicle to elevate 
ourselves. People who seek to appease God with insincere, mean¬ 
ingless service are considered like those who kill and maim peo¬ 
ple, and who offer unclean animals and contaminated blood upon 
His Altar. And they do so consciously, having chosen this form of 
blasphemous service. God will respond in kind, punishing those 
who ill serve Him. But that will not be the end. Those who are loyal 
to God will be acknowledged and rewarded in a miraculous man¬ 
ner. The rebirth of Israel will be as astounding as that of a nation 
being born in a single day, without even labor pains. If God de¬ 


cides to give new life to His people, can it be otherwise? 

Thus, all who have been loyal to Jerusalem and mourned her 
will rejoice with her. Blessings will flow to them in torrents, but 
their enemies will suffer ignominious defeat, as God pours out His 
wrath upon them. The survivors will bring word of His greatness 
to the furthest corners of the world, and in the process they will 
bring back the straggling Jews who seemed to have been irretriev¬ 
ably lost in the long, hard exile. 

Then all will come to the rebuilt Temple — the eternal Temple 
— to prostrate themselves in devout and loyal service to God. 
History will have reached its goal and those who were loyal to God 
will be vindicated. 
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the nations : Tarshish, Pul and, Lud, the bow-drawers, Tubal, 
and Yavan; the distant islands, who have not heard of My fame 
and not seen My glory, and they will declare My glory among the 
nations. 20 They will bring all your brethren from all the nations 
as an offering to Hashem, on horses, on chariot, on covered 
wagons, on mules, and with joyful dances upon My holy moun¬ 
tain, Jerusalem, said Hashem; just as the Children of Israel bring 
their offering in a pure vessel to the House of Hashem. 21 From 
them, too, will I take to be Kohanim and Levites, said Hashem. 

22 For just as the new heavens and the new earth that I will 
make will endure before Me — the words of Hashem — so will 
your offspring and your name endure. 23 And it shall be that, 
from New Moon to New Moon, and from Sabbath to Sabbath, 
all flesh shall come to prostrate themselves before Me, said 
Hashem. 

24 They shall go out and see the corpses of those who rebel 
against Me, for their worms will not die and their fire will not go 
out, and they shall be a disgrace for all flesh. 

And it shall be that, from New Moon to New Moon, and from 
Sabbath to Sabbath, all flesh shall come to prostrate themselves 
before Me, said Hashem. 
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When the second day Rosh Chodesh falls on Sunday, some congregations add the first and last verses of the Haftarah for Shabbas Erev Rosh Chodesh: 


Jonathan said to (DavidJ, “Tomorrow is the New Moon, and you will 
be missed because your seat will be empty. ” Jonathan said to David, 
"Go to peace. What the two of us have sworn in the Name of Hashem 
— saying, 'Hashem shall be between me and you, and between my chil¬ 
dren and your children' — shall be forever!” 


iok’i :i3ttnn ips’ ’3 ni»3ii Kiln ino imim i^-ionm 
him nu73 npiN u’Jqf layhyi i#n Qihiph r\b iii 1 ? inaim 
:nhiy-iy ^yii pai ’yit pai vpai o’a i rprr rrirr Din 1 ? 


HAFTARAS SHABBAS CHANUKAH (I) / (K) HSUn IOW n“ 1 t 33 n 

Zechariah 2:14 — 4:7 / in — "P:3 rmsi 


2 14 ^.ing and be glad, O daughter of Zion, for behold! — / come 

and I will dwell among you — the words of Hashem. 
15 Many nations will attach themselves to Hashem on that day, 
and they shall become a people unto Me, but I will dwell among 
you — then you will realize that Hashem, Master of Legions, has 
sent me to you. 16 Hashem shall take Judah as a heritage to 
Himself for His portion upon the Holy Land, and He shall choose 
Jerusalem again. 17 Be silent, all flesh, before Hashem, for He is 
aroused from His holy habitation! 

3 1 14 e showed me Joshua the Kohen Gadol standing be- 

1 fore an angel of Hashem, and the Satan standing at his 
right to accuse him. 2 And Hashem said to the Satan, “Hashem 
shall denounce you, O Satan, and Hashem Who chooses 
Jerusalem shall denounce you [again]; this is indeed a firebrand 
rescued from the flames 3 Joshua was dressed in soiled 
garments as he stood before the angel. 4 [The angel] spoke up 
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Shabbas Chanukah (I) 

The Haftarah of Chanukah is read even if Rosh Chodesh falls on 
the same Sabbath. 

On the Sabbath of Chanukah, the Haftarah speaks of an earlier 
Chanukah, when the Menorah of the Second Temple was inaugu¬ 
rated. The Kohen Gadol was Joshua; the leader of the nation was 
Zerubbabel, scion of the Davidic dynasty; and the prophet who 
conveyed this vision was Zechariah. The prophet begins by look¬ 
ing ahead to the times when all the world will acknowledge Israel’s 
primacy as God’s chosen people under the leadership of the tribe 
of Judah, the tribe of David. 

Then the prophet turns to Joshua, who was victim of the same 
sin that plagued much of the nation in the wake of the Babylonian 


Exile: His sons had married gentile women and Joshua had failed 
to chastise them. In his vision, Zechariah sees the Satan condemn¬ 
ing Joshua for this lapse, which was symbolized by the soiled gar¬ 
ments he was wearing. But God defends Joshua on the grounds 
that he is a firebrand rescued from the flames; he was immersed in 
the flames of the exile’s physical and spiritual destruction, and as 
such cannot be condemned for the past. The angel garbs him in 
the pure vestments and turban of the high priesthood — but warns 
him that henceforth he must obey the commandments. Only then 
can he be assured that his heirs will succeed him as Kohen Gadol. 
And only then can he be assured constant progress among the 
angels, who are immobile, in the sense that they can do only what 
God commands them, but can not choose and grow, as man can. 
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and said to those standing before him, saying, '’Remove the 
soiled garments from upon him." Then he said to him, “See, I 
have removed your iniquity from upon you and had you clothed 
in fresh garments. ” 

5 Then I said, "Let them place a pure turban on his headand 
they placed the pure turban on his head and they dressed him in 
garments; and the angel of Hash EM remained standing. 

6 Then the angel of Hashem warned Joshua, saying, 1 "So said 
Hashem, Master of Legions: If you walk in My ways and safe¬ 
guard My charge, then you shall administer My Temple and 
safeguard My courtyards, and I shall permit you movement 
among these immobile [angels]. 8 Lbten now, O Joshua the 
Kohen Cadol — you and your fellows sitting before you, for they 
are miracle workers — for behold / bring My servant, the flourish- 
ing one. 9 For behold! — the stone that l have placed before 
Joshua, seven eyes toward one stone; behold / am engraving its 
adornment, the words of Hashem, Master of Legions, and l have 
removed the sin of that land in one day. 10 On that day, the 
words of Hashem, Master of Legions, each man will invite hb 
fellow beneath the vine and beneath the fig tree ." 

4 'The angel who spoke with me returned and woke me, 
as a man is awakened from hb sleep. 2 He said to me, 
“What do you see?" 

I said, “I see, and behold! — there b a Menorah made entirely 
of gold with its bowl on its top, and its seven lamps are upon it 
and there are seven tubes to each of the lamps that are on its top. 
3 And two olive trees are near it, one to the right of the bowl and 
one to its left. ” 

4 And I spoke up and said to the angel that was speaking to 
me, saying, “What are these, my lord?" 

5 The angel who was speaking to me spoke up and said to me, 
"Do you not know what they are?" 

I said, "No, my lord. ” 

6 He spoke up and said to me, saying, "Thb b the word of 
Hashem to Zerubbabel, saying, ‘Not through armies and not 
through might, but through My spirit,' says Hashem, Master of 
Legions. 7 Who are you, O great mountain — before Zerubbabel 
Iyou shall become] a plain! He shall bring forth the main stone to 
shouts of, ‘Beauty, beauty to it!' ” 
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When Shabbos, Rosh Chodesh, and Chanukah coincide, some congregations add the first and last 
verses of the Haftaros for Shabbas Rosh Chodesh and for Shabbas Erev Rosh Chodesh: 


So said Hashem, the heaven is My throne and the earth is My foot¬ 
stool; what House could you build for Me, and what could be My resting 
place? And it shall be that, from New Moon to New Moon, and from 
Sabbath to Sabbath, all flesh shall come to prostrate themselves before 
Me, said Hashem. 

Jonathan said to (David], “Tomorrow is the New Moon, and you will 
be missed because your seat will be empty. Jonathan said to David, 
“Go to peace. What the two of us have sworn in the Name of Hashem 
— saying, ‘Hashem shall be between me and you, and between my chil¬ 
dren and your children — shall be forever!’ ” 
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Joshua’s comrades — Chananiah, Mishael, and Azariah — will 
join him in welcoming Zerubbabel, the flourishing one, and in see¬ 
ing the cornerstone of the Temple, which, figuratively, has all eyes 
upon it and is adorned with beautiful carvings. 

Finally, Zechariah is shown a Menorah, complete with a bowl 
containing oil, tubes bringing oil to its seven lamps, and even two 
olive trees to provide a continuous supply of fuel. This symbolizes 


that all man’s needs are provided by God — man, however, must 
have the eyes to see it. Impassable mountains become hospitable 
plains if God so wills. 

A fitting message for Chanukah, not only because of the Meno¬ 
rah, but because Chanukah, too, shows that a small band of righ¬ 
teous warriors, putting their faith in God, overcame one of the 
world's superpowers and brought purity back to the Temple. 





SHABBAS CHANUKAH / ? 


mu? 


nnoam /1212 


HAFTARAS SHABBAS CHANUKAH (II) / (3) PDUTT MW mUDPI 

I Kings 7:40-50 / rn:T k D'obn 


7 40 J-Jiram made the lavers, the shovels, and the blood basins; 

and Hiram finished doing ail the work that he did for 
King Solomon for the House of Hashem. 41 The two columns 
and the two globes of the capitals that were atop the 
columns; and the two netted ornamentations to cover the 
two globes of the capitals that were atop the columns; 42 and 
the four hundred pomegranates for the two netted 
ornamentations, two rows of pomegranates for each netted 
ornamentation to cover the two globes of the capitals that are 
on the upper surface of the columns; 43 and the ten pedestals, 
and the ten lavers upon the pedestals; 44 and the one pool, 
and the twelve oxen under the pool; 45 and the pots, the 
shovels, and the blood basins; all these vesseb that Hiram 
made for King Solomon for the House of Hashem were of bur¬ 
nished copper. 

46 The king cast them in the Plain of the Jordan in firm clay, be¬ 
tween Succoth and Zarthan 47 Solomon left all the vessels fun- 
weighed] because there were so very many; the weight of the 
copper was not calculated. 

43 Solomon made all the vessels that were in the House 
of Hashem: the Golden Altar, and the Table — upon which 
was the Panim bread — was of gold; 49 and the candelabra, 
five to the right and five to the left, before the Holy of Holies, 
were of refined gold; and the blossom, the lamps, and the 
tongs were of gold; 50 and the bowls, the musical instru¬ 
ments, the blood basins, the spoons, the firepans were of refined 
gold; and the hinges for the innermost chamber of the House, the 
Holy of Holies, for the doors of the Hall of the House were of 
gold. 
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HAFTARAS PARASHAS SHEKALIM / Ipbpttr nttHD mUSPI 

The Maftir reading for Parashas Shekalim may be found on page 464 (Exodus 30:11-16). 

II Kings 11:17 - 12:17 / r:3' - V:K* 3 


Sephardim begin the Haftarah here. 


11 17 ^jehoiada sealed the covenant between Hashem and the 
king and people, to be a people of Hashem; and be¬ 
tween the king and the people. 18 All the people of the land came 
to the temple of Baal and tore it down, thoroughly smashed its 
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Shabbas Chanukah (II) 

This Haftarah is the same as that of Vayakhel, which discusses 
the construction of the Tabernacle; thus it is appropriate for 
Chanukah, as well, when the Temple was rededicated. Much of the 
Haftarah describes the Temple vessels that were made by King 
Hiram of Tyre, a friend and collaborator of King Solomon. The 
Second Temple as a whole is often ascribed to King Cyrus, for he 
merited the privilege of giving permission for its construction, and 
even of contributing significant resources toward the work. In 
contrast, the desecration of the Temple prior to the miracle of 
Chanukah was ordered by King Antiochus. This shows the con¬ 
trast between the ideal state and the perverted one that has caused 
so much grief since the dawn of Jewish history. Israel was charged 
with the task of being a magnet to the nations, drawing them 


toward a recognition of God s majesty and service. Hiram and 
Cyrus saw and responded. Antiochus did not. When Israel is wor¬ 
thy, it is instrumental in leading society toward this state. Indeed, 
in the aftermath of Chanukah, when the family of Hasmoneans 
inspired the Jewish people to risk their lives to renew the glory and 
purity of the Temple, the result was that the Jewish common¬ 
wealth expanded, in size, wealth, and spiritual influence. 

Parashas Skekalim 

The special Torah reading of the day — in addition to the lim¬ 
itation it sets on how Jews may be counted — contains a further 
moral lesson. A Jew measures his worth, his standing in the na¬ 
tion, by having a share in the maintenance of the Temple and the 
service that takes place there. The Haftarah shows how this theme 
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altars and images, and killed Mattan, priest of the Baal, In front 
of the altars; and the Kohen appointed guards over the House of 
Hashem . 19 He took the chiefs of the hundreds, the leaders, the 
runners, and all the people of the land, and they escorted the king 
down from the House of Hashem. They came by way of the gate 
of the runners to the royal palace and he sat on the royal throne. 

20 The entire people of the land rejoiced and the city was tran¬ 
quil; and they put Athaliah to death by the sword in the king's 
house. 
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Ashkenazim begin the Haftarah here. 


12 1 I ehoash was seven years old at his coronation. 2 In the 
^seventh year of Jehu's reign Jehoash became king and 
he reigned for forty years in Jerusalem; his mother’s name was 
Zibiah of Beer Sheba . 3 Jehoash did what was proper in the eyes 
of Hashem all the days that Jehoiada the Kohen taught him 
4 Only the high altars did he not remove; the people continued to 
slaughter and bum incense on the high altars. 

5 Jehoash said to the Kohanim, "All the money for the holy 
things that is brought to the House of Hashem — the money of 
those who pass through [the annual half-shekel contribution], ev¬ 
ery man's money for his personal valuation — any money that 
a man's heart may move him to bring to the House of Hashem, 
6 let every one of the Kohanim accept, each from his acquain¬ 
tance, and let them fortify the repair of the House, wherever re¬ 
pair is found to be needed. ” 

7 It was in the twenty-third year of King Jehoash that the Ko¬ 
hanim did not fortify the repair of the House. 0 King Jehoash 
summoned Jehoiada the Kohen and the Kohanim and said to 
them, “ Why are you not fortifying the repair of the House? From 
now on, do not accept money from your acquaintances, rather 
give it for the repair of the House. ’’ 

9 The Kohanim agreed not to accept money from the people 
and not to [personally] fortify the repair of the House. 

10 Jehoiada the Kohen took a chest, bored a hole in its lid and 
placed it at the right side of the Altar as one comes into the House 
of Hashem, and the Kohanim who were overseers of the thresh¬ 
old put into it all the money brought to the House of Hashem. 
11 When they saw that much money had accumulated in the 
chest, the royal scribe and Kohen Gadol came up, and they 
bagged and counted the money that was found in the House of 
Hashem. 12 They gave the counted money into the charge of the 
workmen who were appointed to the House of Hashem, and they 
expended it for the carpenters and the builders who worked in the 
House of Hashem, 13 and to the masons and the stonecutters, to 
purchase lumber and cut stone to fortify the repair of the House, 
and for everything that was spent to fortify the House. 14 But 
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was an extension of a great spiritual and political revolution in the 
Kingdom of Judah. 

Queen Athalia, a vicious and wicked woman worthy of her ac¬ 
cursed parents Ahab and Jezebel, assassinated every member of 
her family, so that she could rule the Kingdom of Judah, whose 
late king she had married. Only one grandson, Jehoash was saved, 
spirited away by the righteous Kohen Gadol Jehoiada. 

When Jehoash was seven years old his savior and mentor intro¬ 
duced him to the nation, which embraced him enthusiastically. As 


long as Jehoiada was alive, the young king remained righteous 
and brought about profound improvement In the life of his people. 

Among his great achievements was to restore the dignity and 
beauty of the Temple, by instituting a system of collecting funds 
for its upkeep. After the failure of an ill-conceived and improper 
plan that, in effect turned the Kohanim into traveling appeal-mak¬ 
ers for the Temple, the king began a new system — the people 
would show their love and loyalty by bringing contributions. A 
sorry era had ended. A bright new one had begun. 
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silver jugs, musical instruments, basins, trumpets, or any gold or 
silver utensils were not made with the money that was brought to 
the House of Hashem. 15 Rather they would give it to the work¬ 
men, and with it they would fortify the House of Hashem. 16 They 
did not make an accounting with the men into whose charge they 
gave the money to expend for the workmen, for they acted with 
integrity. 

17 The [leftover] money for guilt- or sin-offerings was not 
brought to the House of Hashem; it was left with the Kohanim. 
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When Rosh Chodesh Adar falls on Shabbos, some congregations add the first and last verses of the Haftarah for Shabbas Rosh Chodesh: 


So said Hashem, the heaven is My throne and the earth is My 
footstool; what House could you build for Me, and what could be My 
resting place? And it shall be that, from New Moon to New Moon, 
and from Sabbath to Sabbath, all flesh shall come to prostrate 
themselves before Me, said Hashem. 
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When Rosh Chodesh Adar falls on Sunday, some congregations add the first and last verses of the Haftarah for Shabbas Erev Rosh Chodesh: 

Jonathan said to [David], ‘Tomorrow is the New Moon, and you 
will be missed because your seat will be empty.” Jonathan said to 
David, “Go to peace. What the two of us have sworn in the Name 
of Hashem — saying, 'Hashem shall be between me and you, and 
between my children and your children’ — shall be forever!” 
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The Maftir reading for Parashas Zachor may be found on page 1066 ( Deuteronomy 25:17-19). 

I Samuel 15 : 1-34 / “ l^KillD K 


According to most authorities the first verse is omitted and the Haftarah begins with verse 2. 


15 ( ] ^^amuel said to Saut “Hashem sent me to anoint you as 
king over His people, over Israel, so now hear the sound 
of Hashems words.) 

2 “So said Hashem, Master of Legions: I remembered what 
Arnalek did to Israel, [the ambush] he emplaced against him on 
the way, as he went up from Egypt. 3 Now go and strike down 
Amaiek and destroy everything he has, have no pity on him; kill 
man and woman alike, infant and suckling alike, ox and sheep 
alike, camel and donkey alike." 

4 Saul had all the people summoned and he counted them 
through lambs: two hundred thousand infantry, and the men of 
Judah were ten thousand. 5 Saul came up to the city of Amaiek, 
and he made war in the valley. 6 Saul said to the Kenites, “Go, 
withdraw, descend from among the Amalekites lest I destroy 
you with them; for you performed kindness with all the Children 
of Israel when they went up from Egypt. ” The Kenites withdrew 
from among Amaiek. 

7 Saul struck down Amaiek from Havilah to the approach to 
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Parashas Zachor 

On the Sabbath before Purim two Torah scrolls are taken from 
the Ark. From the first, the regular Sidrah is read. The second is 
used for the Maftir, and the reading is the commandment to re¬ 
member (zachor) the villainy of Amaiek. 

The original Amaiek was a grandson of Esau, and it was he who 
carried on his grandfather’s legacy of hatred of the Jewish people. 
Only weeks after the Exodus from Egypt, Amaiek made the first 
sneak attack against Israel. This ambush became the paradigm of 


treachery, especially since the land of the Amalekites was not part 
of Eretz Yisrael, so that Amaiek was motivated not by fear, but by 
hatred. God informed Israel that there would be an eternal state of 
war between Him and Amaiek, because Amalek’s battle was pri¬ 
marily against the cause of holiness, not against the nation that 
God chose to be its standard-bearer. And God commanded Israel 
to remember what that renegade nation did, and to destroy the 
Amalekites so completely that they would not even be remem¬ 
bered. 
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Shur, which faces Egypt. 8 He captured Agag, the king of 
Amalek, alive, and the entire people he destroyed by the sword. 

9 Saul and the people took pity on Agag; on the best of the sheep 
and cattle, the fatted bulls and the fatted sheep; and on all that 
was good; and they did not destroy them; only what was despi¬ 
cable and deteriorated did they destroy. 

10 The word of Hashem came to Samuel, saying, 11 “l have re¬ 
gretted that I made Saul king, for he has turned away from Me 
and has not fulTilled My word!" It aggrieved Samuel and he cried 
out to Hashem the entire night. 

12 Samuel woke up early in the morning to meet Saul. It was 
told to Samuel, saying: "Saul came to the Carmel and behold! — 
he set up an altar and then he turned around and descended to 
the Gilgal. ” 

13 Samuel came to Saul. Saul said to him, "Blessed are you to 
Hashem, I have fulTilled the word of Hashem. ” 14 Sa/mie/ said, 
"And what is this sound of the sheep in my ears and the sound of 
the cattle that I hear?” 

15 Saul said, "I have brought them from the Amalekites, for the 
people took pity on the best of the sheep and cattle in order to 
slaughter them to Hashem, your God, but we have destroyed the 
remainder. ” 

16 Samuel said to Saul, "Wait. I shall tell you what Hashem 
spoke to me last night. "He said to him, "Speak. ” 

17 Samuel said, "Is this not so? — Though you are small in 
your own eyes, you are the head of the tribes of Israel; and 
Hashem has anointed you to be king over Israel. 18 Hashem sent 
you on the way, and He said, ‘Go and destroy the sinners, the 
Amalekites, and wage war with them until you have extermi¬ 
nated them .' 19 Why did you not obey the voice of Hashem? You 
rushed to the loot, and you did what was evil in the eyes of 
Hashem. ” 

20 Saul said to Samuel, "But I heeded the voice of Hashem and 
I walked the path on which Hashem sent me! I brought Agag, king 
of A malek, and I destroyed A malek ! 21 The people took the sheep 
and the cattle from the loot, the best of what was to be destroyed, 
in order to bring offerings to Hashem, your God, in Gilgal. ” 

22 Samuel said, "Does Hashem take delight in elevation- 
offerings and feast-offerings as in obedience to the voice of 
Hashem? Behold! — obedience is better than a choice offering, 
attentiveness than the fat of rams. 23 For rebelliousness is like the 
sin of sorcery, and verbosity is like the iniquity of idolatry; be¬ 
cause you have rejected the word of God, He has rejected you as 
king!” 

24 Saul said to Samuel, "I have sinned since I have trans- 


■^>3 WW ty'sn*] n :Dnyn ’ig-by -iu/# mb 
bttmiu^rvyb onnn Djjn-ba-njo *rj pbny 
“ipani auyrbyi ik-by nym biktf 
iax kVi aibrrba-byi bnarrbyi owam 

^ * •* i ▼ “I T *■ — » 

^nn nn'K onai naxbgn-bai nnnrrn 

■■>3 ’mpnjio nipNb bKiniy-bN; nirp "ipa Vpv 
tiki nrmn aip-g ^bnb 'bixy-nx Tiaban 
"ba mrp-bx pyrn bkim/b 'arm Dyn Kb nai 
aim apaa biKU/ nxapb bioaty Dau/’i 3' inb’bn 
*ib a’yn rum nbbaan biNurNa “ibxb bkiou/b 

j’ — •• • : tv : • * < ▼ •• : 

-bx bxiny xa’ir :baban tvi “ibya atPi a’ 

V v* : j t- it : ■ - i— ■ - ▼ 

Ttoyn nirpb rmx ana biku; ib uaioi bixiv 

lK'yrrbip nm bkiKHP ddjoi -r .-nipp -iavnK 

l j “ 11 s>v : v j ~ i y— ; 

"WK'n io lynlp gaK upk apan bipi ’jwa run 

“ ••• v IT J-: It T - I j : at; t : xt - 

-by byn b»n aii/N mk’an ybwyo biku; 

^ T T (“ T V "i VI |j* IT T 

tint a’nb>K mn’b nat iy»b apam iN'yn au’n 

nan bikurbx 'b ni»u/ anioi io nanann anin 

i v v< ▼ v ; v c- : i* v: iv - 

anioi nb’bn ’bN mn 1 aaa au/x nx ab na’axi 

V J- t :at - l- •• a iv - v *• I : t j- - : 

lDp-ox xibn bkinur anx^i v :aaa lb [■□ lanxn] 
mn 1 anu/nn nnx bxaiy ’uau; \uK~\ ab’ya nnx 

y jl it : • - t at v ▼ : • r* : * » I v ” : ▼ ~ 

ab a»Kb aaaa mn 1 anbuPi tv :bKaty-by abnb 

I j** v • I v at : v. A it : " • t : ■ I v wv ; 

la nnnbai pbny-nK b’Kiann-nN nnoanm 
mn 1 bipa nynu/-Nb> n»bio’:Dn'N Dniba*ay 
anxb a tmn 1 ’a’ya yan tyym bbtt/n-bN byrn 

ii — I j f ^ y™ • t T “ V ^ " 

abro nin’ bipa bayby a\PK bkiiaybK biky 

I.. I j ; ■ : - t cv •• v ▼ 

pbny abn aiK'nK loaKi mn 1 ’anbyaiPK aaaa 
my bbynia ayn np’i pnnann pbny-nio 

I j »t t - i" it t I- ■ : i- v: iv I ▼ : v : 

:babaa an'bN mn’b naib oann n’^xa apai 

it ; ■ - I w v: j i— “ a : • v a" — j‘ ■* Ltt 

□’nan nib'ya nin’b yann bkm\u anN^iss 
a’u/pnb alb nam yby nan mn’ bipa ytaiya 
□’sam iiki nb bop-nKian n «sD’b’N abno 
:ab»>? hVKm nin 1 aaTnij bpkn iyi aygn 
’naay-’a ’nKbn bKinu/-bK biKiy anKbis 

: j™ t i* t t : v < ▼ v ■ 


The passage containing that commandment is read annually to 
fulfill the milzvah to remember, and the time chosen for that 
reading is the Sabbath before Purim, because Haman was an 
Amalekite — a descendant of the King Agag of our Haftarah — 
and the miracle of Purim was a deliverance from Amalek. Simi¬ 
larly, the enemies whom the Jews fought and killed after the 
miracle of Purim, as reported in the Book of Esther, were all 
Amalekites. 

It is noteworthy that one of the beneficiaries of King Saul's 
misplaced compassion was Agag, the ancestor of Haman. The 


Sages teach that Agag's wife conceived after the war during which 
Saul should have killed him, but did not — and that is how Haman 
came into being centuries later and came to threaten the very 
existence of the Jewish people. Those who question how the God 
of mercy could order the execution of "blameless’’ people should 
take note: Saul’s pity on Agag led to the near extermination of 
Israel by Haman. In the more distant future, the Roman Empire, 
archfoe of Israel, carried on the task of Esau, its ancestor. Was it 
indeed merciful to spare the Amalekites whose progeny were the 
cause of so much bloodshed? 
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gressed the word ofHASHEM and your word, for f have feared the 
people and I obeyed their voice. 25 And now, please forgive my 
sin and return with me, and I will prostrate myself to Hashem. ” 

26 Samuel said to Saul, "I will not return with you for you have 
rejected the word ofHASHEM and Hashem has rejected you from 
being king over lsraei r ' 

27 Samuel turned away to leave, and [Saulj grabbed the hem 
of his tunic, and it tore . 28 Samuel said to him, “ Hashem has tom 
the kingship of Israel away from you today, and has given it to 
your fellow who is better than you. 29 Moreover, the Eternal One 
of Israel does not lie and does not relent, for He is not a human 
that He should relent. ” 

30 He said, 7 have sinned. How, please honor me in the pres¬ 
ence of the elders of my people and in the presence of Israel; re¬ 
turn with me, and I shall prostrate myself to Hashem, your God. " 
31 Samuel returned after Saul and Saul prostrated himself before 
Hashem. 

32 Samuel said, “Bring to me Agag, king of Amalek.” Agag 
went to him in chains; Agag said, ‘‘Truly, the bitterness of death 
has passed. " 

33 Samuel said, “Just as your sword made women childless 
so shall your mother be childless among the women!" And Sa¬ 
muel split Agag before Hashem in Gilgal . 34 Samuel went to Ra- 
mah; and Saul went up to his home at Gibeah of Saul. 
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The Maftir reading for Parashas Parah may be found on page 838 (Numbers 19:1-22). 

Ezekiel 36:16-38 / r6"TO:l l 7 ^Npim 


36 16 T he word ofHASHEM came to me, saying : 17 Ben Adam, 
1 the House of Israel dwell on their land and contaminate 
it, by their way and by their actions. Like the contamination of a 
menstruous woman was their way before Me. 18 So / poured My 
anger upon them because of the blood that they poured upon 
the earth — and they defiled it with their idols — 19 so / scattered 
them among the nations and they were dispersed among the 
lands. According to their ways and their doings did I judge them; 
20 and they came to the nations to which they came, and they 
desecrated My holy Name when it was said of them, “These are 
Hashems people, but they departed His land "; 21 but I pitied My 
holy Name that the House of Israel desecrated among the na¬ 
tions to which they came. 

22 Therefore say to the House of Israel: “Thus says my 
Lord Hashem/Elohim: Not for your sake do I act, O House of 
Israel, but for My holy Name that you have desecrated 
among the nations to which you came. 23 And I will sanctify 
My great Name that was desecrated among the nations, that 
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S Parashas Parah 

On the Sabbath after Purim, two Torah Scrolls are removed 
from the Ark. The Sidrah of the week is read from the first, and 
from the second, the chapter of Parah Adumah, the Red Cow, is 
read. It gives the procedure through which people can purify 
themselves from the contamination caused by a human corpse. 
The reading of this chapter was instituted for this time of the year 
because Jews were required to purify themselves before coming 
to Jerusalem for the pilgrimage festival of Passover. 

The Haftarah read on the Sabbath of Parashas Parah contains 
the verse, And I shall sprinkle pure water upon you, that you be 


cleansed. From all your contamination and from all your filth I 
will cleanse you (Ezekiel 36:25). There are other parallels in the 
Haftarah between the concepts of sin represented by contam¬ 
ination , and atonement represented by purity. This idea is dis¬ 
cussed in the commentary to the ArtScroll Ezekiel {pp.534-5), as 
follows: 

Freedom of will in moral matters is the first and irreplaceable 
condition for living one’s life on the higher plane demanded by 
the Torah. Belief in man’s freedom of action, however, is endan¬ 
gered by the fact that man cannot avoid death and that he is 
subject to the superficial limitations imposed by the forces of 
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you desecrated among them. Then (he nations shall know 
that I am Hashem — (he words of my Lord Hashem/Elohim 
— when I become sanctified through you in their sight; 24 and 
I shall take you from the nations and gather you in from all 
the countries, and I shall bring you to your Land; 25 and / 
shall sprinkle pure water upon you, that you be cleansed. 
From all your contamination and from all your Filth I will cleanse 
you; 26 and I shall give you a new heart, and a new spirit shall 
I put within you; I shall remove the heart of stone from your 
flesh and give you a heart of flesh; 27 and My spirit shall I 
put within you, and I shall cause you to go by My decrees 
and guard My laws and perform them; 28 and you shall dwell 
in the land that I gave your fathers; and you shall be to Me a 
people and I shall be your God ; 29 and I shall save you from all 
your contaminations, and I shall summon the grain and increase 
it, and I shall not place famine upon you; 30 and / shall increase 
the fruit of the tree and the produce of the Field so that you no 
longer accept the shame of hunger among the nations. 31 Then 
you will remember your euil ways and your doings that were not 
good, and you shall loathe yourselves in your own sight be¬ 
cause of your sins and your abominations. 32 Not for your sake 
do I ac( — the words of my Lord Hashem/Elohim — let it be 
known to you. Be ashamed and humiliated because of your 
ways, O House of Israel. 

33 Thus says my Lord Hashem/Elohim: On the day when I 
cleanse you from all your sins, and cause the cities to be inhab¬ 
ited and the ruins to be built, 34 and the desolated land to be tilled 
instead of being desolate in the eyes of every passerby ; 35 then 
they shall say, “This very land that was desolate has become a 
Garden of Eden; and the cities that were destroyed and were 
desolate and ruined shall be fortiFied — inhabited!” 36 And the 
nations that will remain around you will know that I am Hashem. 
I will have rebuilt the ruins, replanted the wasteland. I, Hashem, 
have spoken and acted. 
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Sephardim conclude the Haftarah here. Ashkenazim continue. 


37 Thus says my Lord Hashem/Elohim: Furthermore I will 
make Myself accessible to the House of Israel to act for them. I 
shall increase them — the men — like sheep. 38 Like the sheep 
for Divine service, like the sheep of Jerusalem on her festivals, so 
shall the destroyed cities be filled by sheep-men — and they 
shall know that I am Hashem. 
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nature. This belief is particularly shaken by the sight of a dead 
human being. If the whole human being has succumbed to death, 
been overpowered by physical forces — if man, like all other 
organic beings, cannot escape the spell of an overpowering force 
— then there is no room for the moral “you shall” next to the 
physical “you must.” Moral freedom of will would then be an 
illusion, and the Divine law of morality with its demand for total 
free-willed devotion to the illuminating, purifying fire of its sanc¬ 
tuary would be incomprehensible (R' Hirsch, Numbers 19:22). 

Thus, sin is related not only to death, but also to contamina¬ 
tion, which is closely associated with death. Because the sinner 


is shackled by his desires, he loses spiritual control of his 
actions. He is swept along by the physical lusts that have over¬ 
powered his spiritual self. Thus, the most meaningful part of his 
life, the spiritual, has been killed. For this reason, when God 
forgives man's sin and grants him a new heart and a new spirit, 
He is imbuing him with purity, the state of mind in which man is 
the sole master of his actions. A living (and therefore a pure) 
person uses his body as he wills; it is his tool to use as he sees fit. 
The regenerate sinner, upon returning to the state of purity, joins 
once more the state of the living — and the free (C/mzon 
HaMikra). 
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HAFTARAS PARASHAS HACHODESH / VHTiTl nttHD mUQn 

The Maftir reading for Parashas HaChodesh may be found on page 348 ( Exodus 12:1-20). 
Ezekiel 45:16 — 46:18 / n\ro — TU:rm ^Kpim 
Most communities begin the Haftarah here. However, some Sephardic communities begin with 45:18. 


45 1 he entire population of the land mustjoin in this terumah 

with the prince of Israel 

17 The prince’s responsibility shall be the burnt-offerings, the 
meal-offerings and the libations on the festive days, the New 
Moons, and the Sabbaths — all festivals — of the House of Israel 
He shall make the sin-offering, the meal-offering, the burnt-offer¬ 
ing, and the peace-offering to atone for the House of IsraeL 

18 Thus says my Lord Hashem/Elohim : In the first month on 
the first of the month you shall take a young bull without blemish, 
and you shall cleanse the Sanctuary . 19 And the Kohen shall take 
some of the blood of the sin-offering and apply it to the doorposts 
of the House and on the four comers of the Altar's Courtyard and 
on the doorposts of the gate of the Inner Courtyard 20 And so 
shall you do for a week in the month — from [contamination 
caused byj an unwitting or ignorant person shall you cleanse the 
House . 21 In the first month on the fourteenth day of the month, 
you shall have the Pesach, a festival of seven days; matzos shall 
be eaten 22 The prince shall make on that day, for himself and for 
the entire populcition, a bull for a sin-offering. 23 During the first 
seven days of the festival he shall bring an elevation-offering for 
Hashem: seven bulls and seven rams without a blemish daily for 
seven days, and, as a sin-offering, a goat daily ; 24 and, as a meal¬ 
offering, an ephah for the bull and an ephah for the ram is he to 
bring; and a hin of oil for each ephah . 25 In the seventh month on 
the fifteenth day of the month, on the festival, let him bring the 
same for the seven days. Like the sin-offering, like the elevation¬ 
offering, like the meal-offering and like the oiL 

46 1 ^bus says my Lord Hashem/Elohim: The gate of the Inner 

Courtyard that faces eastward shall be dosed during the 
six days of labor, but on the Sabbath day it shall be opened, and 
on the day of the New Moon it shall be opened 2 Then the prince 
shall enter by way of the hall of the gate from the outside and 
stand by the doorpost of the gate by which the Kohanim bring his 
elevation-offerings and his peace-offerings. He shall then pros¬ 
trate himself at the threshold of the gate and depart, and the gate 
shall not be closed until the evening . 3 And the people of the land 
shall prostrate themselves at the entrance of that gate — on Sab¬ 
baths and on New Moons — before Hashem. 

4 This is the elevation-offering that the prince shall bring to 
Hashem: on the Sabbath day, six sheep without blemish and a 
ram without blemish ; 5 with a meal-offering of one ephah for the 
ram; and for the sheep, a meal-offering according to what his 
hand can give, and a hin of oil for each ephah. 6 And on the 
New Moon, a bull from the herd without blemish, and six sheep 
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^ Parashas HaChodesh 

On the Sabbath before Rosh Chodesh Nissan, or on Rash 
Chodesh if it falls on the Sabbath, two Torah Scrolls are removed 
from the Ark. From the first, the Sidrah of the week is read, and 
from the second, the Maftir, in this case, the passage giving the 
commandments associated with the very first Rosh Chodesh Nis¬ 


san in Egypt. 

The first day of Nissan was and always remains a historic day 
for the Jewish nation. It was the day when the people received 
their first commandment as a nation: Sanctify the Mew Moon. This 
ritual has a profound spiritual and historic significance. It is note¬ 
worthy that it was one of three commandments that the Syrian- 


1219 / THE HAFTAROS 


PARASHAS HACHODESH / ttnifin nttHD 


and a ram; they shall be without blemish . 7 An ephah for the bull 
and an ephah for the ram is he to make as the meal-offering; and 
for the sheep according to his means. And one hin of oil for an 
ephah. 

0 Now when the prince enters, by way of the hall of the gate is 
he to enter, and by the same way is he to leave. 9 But when the 
people of the /and come before Hashem, on the appointed days, 
whoever enters by way of the northern gate to worship is to leave 
by way of the southern gate, and whoever enters by way of the 
southern gate is to leave by way of the northern gate. He should 
not withdraw by way of the gate through which he entered, 
rather he is to leave by way of the opposite one . 10 And as for the 
prince among them, as they shall enter is he to enter, and as they 
leave is he to leave. 11 And on the festivals and the appointed 
times, the meal-offering shall be an ephah for the bull and an 
ephah for the ram. And for the sheep, according to what his hand 
can give, and a hin of oil for each ephah . 12 Now when the prince 
offers a free will-offering — an elevation-offering or a peace-offer¬ 
ing as a free will-offering to Hashem — then one should open for 
him the gate facing eastward. He shall make his elevation-offer¬ 
ing and his peace-offerings as he does on the Sabbath day; then 
he shall depart, and one is to close the gate after his departure. 

13 A sheep in its first year without blemish are you to make as 
a daily elevation-offering for Hashem. Every morning are you to 
make it. 14 You shall bring a meal-offering with it every morning 
— one-sixth of an ephah and one-third of a hin of oil with which 
to mvc the flour; a meal-offering to Hashem — an eternal decree, 
continually . 15 And they shall make the sheep and the meal-offer¬ 
ing and the oil every morning as a continual offering. 
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Sephardim conclude the Haftarah here. Ashkenazim continue. 


16 So says my Lord Hashem/Elohim: If the prince makes a 
gift to one of his sons — since it is his heritage that will belong 
to his sons — it is their holding by inheritance. 17 But if he 
makes a gift from his inheritance to one of his subjects, it 
shall remain his until the year of freedom, then it shall revert to 
the prince; his inheritance must by all means pass to his 
sons. 13 So that the prince shall not take from the inheritance 
of the people to rob them of their holdings. From his own 
property is he to endow his sons in order that My people be not 
scattered, each man from his holding. 
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When Rosh Chodesh Nissan falls on Sunday, some congregations add the first and last verses 
of the Haftarah for Shabbas Erev Rosh Chodesh, see page 1214. 

When Rosh Chodesh Nissan falls on Shabbos, some congregations add the first and last verses 

of the Haftarah for Shabbas Rosh Chodesh, page 1214. 


Greeks, in the time before the Chanukah miracle, attempted to 
nullify by force. The other two were Sabbath observance and 
circumcision. Clearly, therefore, Israel’s enemies understood that 
the sanctification of the New Moon was basic to the existence of 
Israel as a nation of Torah. 

Commentators explain that, by virtue of this commandment, 
God gave the Jewish people mastery over time. From that mo¬ 
ment onward, the calendar with its cycle of festivals could exist 
only when the Sages of Israel declared the new month. This signi¬ 
fies more than control over the reckoning of time, the dating of 
legal documents, and all the banalities to which man Is subject In 
his everyday life. It represents the potential for renewal. The Jew¬ 


ish people is symbolized by the moon because, although the 
moon wanes, it waxes as well. It stands for hope, for the confi¬ 
dence that there is a future as well as a past. This vibrancy assures 
that any conquest of the Jewish people can never be more than 
temporary. Israel may seem to disappear from the panorama of 
history — but so does the moon. The moon returns — and Israel, 
by means of the power vested in it by the Torah, sanctifies the new 
month. So, too, the nation constantly renews Its vigor, constantly 
defies the laws of history that insist It should have long since 
become extinct, constantly demonstrates Its ability to make Itself 
the vehicle for the prophecies of redemption and a greater spiri¬ 
tual world. 
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HAFTARAS SHABBAS HAGADOL / niV moan 

There are various customs regarding the Haftarah of Shabbas HaGadol. According to many authorities it is read only 
if Erev Pesach falls on the Sabbath (see Ba'er Hertev 430:1). The custom of the Vilna Gaon was to read it on all days 
except Erev Pesach. Most communities read it on the Sabbath before Pesach, regardless of the date. 

Malaehi 3:4-24 / ID'U ’QK I 77D 


3 hen the offering of Judah and Jerusalem will be pleasing 

L to Hashem, as in days of old and in former years. 5 / shall 
approach you for judgment, and I will be an urgent witness 
against the sorcerers, the adulterers, those who swear falsely, 
those who withhold the wage of laborer, widow, and orphan, 
who pervert the judgment of the stranger, and do not fear Me — 
so says Hashem, Master of Legions. 

6 For I, Hashem, have not changed; and you, O children of 
Jacob, have not ceased to be. 7 From the days of your forefa¬ 
thers you strayed from My decrees and did not observe them — 
return to Me and / will return to you, says Hashem, Master of 
Legions. Yet you say: "For what should we repent?" 0 Should a 
man rob God, as you rob Me? Yet you say: u How have we 
robbed You?" — through the tithe and the priestly gift! 9 You are 
afflicted with a curse, yet Me you still rob, the entire nation. 

10 Bring the entire tithe to the storehouse and let there be food 
in My House — and test Me now thereby, says Hashem, Master 
of Legions, if I will not open for you the windows of heaven and 
pour down for you blessing beyond your capacity. 11 / shall 
frighten away the devouring [locust] and it will not destroy the 
fmit of the land, and the vine of the field will not lose its fruit, says 
Hashem, Master of Legions . 12 All the nations will praise you, for 
you will be a desirable land, says Hashem, Master of Legions. 

13 You have spoken harshly against Me, says Hashem, yet 
you say: "How have we spoken against You ?" 14 You said: To 
serve God is useless, and what did we gain for keeping His 
charge or for walking submissively before Hashem, Master of 
Legions? 15 So now we praise wanton sinners, those who did 
evil were even built up, they have even tested God and been 
spared." 

16 Then those who fear Hashem spoke to one another, and 
Hashem listened and heard; it was inscribed before Him in a 
book of remembrance of those who fear Hashem and meditate 
upon His Name . 17 They shall remain Mine as a treasure — says 
Hashem, Master of Legions — of the days when 1 make [judg¬ 
ment] — and l shall have compassion on them, as a man has 
compassion on his son who serves him. 10 Then you will return 
and see the difference between the righteous and the wicked. 
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^ Haftaras Shabbas HaGadol 

The Sabbath before Pesach is called Shabbas HaGadol, the 
Great Sabbath, because in Egypt it was the day when the Jewish 
people took the sheep that they would bring as their pesach-offer¬ 
ings. Each family tied its sheep to a bedpost and informed the infu¬ 
riated Egyptians that the sheep, an Egyptian deity, would become 
an offering to Hashem. The Egyptians were powerless to react, but 
the Jews did not know that They acted as they did because Moses 
told them to — and because they trusted God and His prophet 
Thus, the Sabbath before the first redemption was a day when the 
Jews showed faith and were rewarded with God’s protection. 

The Haftarah comes from the very last chapter in the Prophets. 
It, too, urges the people to trust in God and in the legacy of Moses. 


It includes the famous challenge that God makes to people who 
are afraid to give charity because it will impoverish them. Bring Me 
your tithes, God says, and test Me now thereby... if l wH not open 
for you the windows of heaven and pour down for you blessing be¬ 
yond your capacity. An auspicious time of the year for such an 
assurance, because it is before Pesach that it is so imperative for 
Jews to extend generous help to their brethren. 

The Haftarah ends with the stirring call to remember the teach¬ 
ings of Moses — because God will soon send us His prophet Elijah 
to herald the great and awesome day of Hashem. Redemption is not 
a matter of remembrance: it is always imminent, always awaiting 
us if we but merit its coming. May it come speedily in our days, 
amen. 
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between one who semes God and one who does not seme Him. 

19 For behold! the day is coming, burning like an oven; all the 
wanton ones and ail the evildoers will be stubble and the coming 
day will set them ablaze, says Hashem, Master of Legions, it will 
leave them no root or branch. 20 But for you that revere My 
Name, a sun of righteousness will shine forth, with healing on its 
wings; and you shall go forth and prosper like fatted calves. 
21 You will trample the wicked, for they will be like dust under the 
soles of your feet, on the day that I prepare, says Hashem, 
Master of Legions. 

22 Remember the teaching of Moses, My semant, which I 
commanded him at Horeb for all Israel, decrees and ordinances. 
23 Behold! I send you Elijah the prophet, before the great and 
awesome day of Hashem. 24 He shall restore the heart of fathers 
to children and the heart of children to their fathers, lest I come 
and strike the land with destruction. 

Behold! I send you Elijah the prophet, before the great and 
awesome day of Hashem . 
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HAFTARAS PESACH — FIRST DAY / 'K DT> - riOS mUSH 

The Torah reading for the First Day of Pesach may be found on page 354 ( Exodus 12:21-51), and the maftir on page 892 ( Numbers 28:16-25). 

Joshua 3:5-7; 5:2-15; 6:1, 27 / T3 ,K:1 ;lU’3:n ;T~n:l yunm 
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“tomorrow Hashem will do wonders in your midst. 

6 And Joshua said to the Kohanim, “Carry the Ark of the 
Covenant and advance to the head of the people . H And they 
carried the Ark of the Covenant, and they went to the head of the 
people. 

7 And Hashem said to Joshua, “This day I will inaugurate your 
greatness in the sight of all Israel that they may know that as I 
was with Moses, so will I be with you. ” 

5 that £tme Hashem said to Joshua, “Make sharp knives 
x and return and circumcise the Children of Israel a second 

time. ” 3 And Joshua made sharp knives and circumcised the 
Children of Israel at the Mount of Aralos. 

4 This is the reason why Joshua circumcised: the entire 
nation that left Egypt — the males, all the men of battle 
— had died in the wilderness on the way during their 
exodus from Egypt. 5 All the people that left were circum¬ 
cised, but all the people that were bom in the wilderness on the 
way during their exodus from Egypt were not circumcised 

6 Because forty years the Children of Israel journeyed in the 
wilderness until the death of all the nation — the men of 
battle — who left Egypt and did not hearken to the voice of 
Hashem, about whom Hashem had sworn that He would not 


•*4 Haftarah for the First Day of Pesach 
The narrative of the Haftarah parallels strikingly that of the 
Torah reading. In both cases, a long period of time had gone by 
during which the people had not been able to circumcise their 
young, and consequently they were not eligible to bring the pe¬ 
sach-offering. Joshua arranged for the entire nation to be circum¬ 
cised in a massive demonstration of devotion to God and His 
covenant. After the offering was brought and the festival observed, 
Joshua turned his attention to the conquest of Jericho. The com¬ 
mandments of pesach and circumcision once again provided the 


necessary merits for a great new chapter in Jewish history. 

During the years in the Wilderness, the people were not circum¬ 
cised because the rigors of travel would have made it dangerous 
for newly circumcised infants, and because the climate in the 
Wilderness was not conducive to a proper recovery. 

Pharaoh’s astrologers foretold that the Jews would encounter 
blood in the Wilderness, so the Egyptians taunted them that God 
was taking them to the Wilderness to annihilate them. Now it be¬ 
came obvious that this blood vision referred to the blood of cir¬ 
cumcision, Israel’s covenant with God. Thus, the circumcision 
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show them the Land which Hashem had sworn to their forefa¬ 
thers to give us, a land flowing with milk and honey. 1 But their 
children He raised in their stead — those Joshua circumcised 
since they were uncircumcised because they did not circumcise 
them on the way. 0 It was when all the nation had finished being 
circumcised, they remained in their place in the camp until they 
recuperated. 

9 And Hashem said to Joshua, “Today I haue removed the 
reproach of Egypt from upon you. ” He called the name of that 
place Gilgal until this day . 10 And the Children of Israel encamped 
at Gilgal and made the pesach-offering on the fourteenth day of 
the month at evening in the plains of Jericho . 11 They ate from the 
aged grain of the Land on the day after the pesach-offering, 
matzos and roasted grain, on thb very day. 12 When the manna 
was depleted the following day, they ate from the aged grain of 
the Land. The Children of Israel did not have manna anymore; 
they ate from the grain of the Land of Canaan that year. 

13 It was when Joshua was in Jericho that he lifted up his eyes 
and saw, and behold! A man was standing opposite him with his 
sword drawn in his hand. Joshua went to him and said to him, 
"Are you for us or for our enemies?" 

14 And he said, "No, I am the commander of the Host of 
Hashem; now I have come. ” 

Joshua fell before him to the ground and prostrated himself 
and said to him, "What does my lord say to his servant?” 

15 And the commander of Hashem's Host said to Joshua, 
"Remove your shoe from your foot, for the place upon which you 
stand is holy. ” And Joshua did so. 

6 1 I ericho had closed its gates and was barred because 

u of the Children of Israel; no one could leave or enter. 

27 And Hashem was with Joshua, and his renown traversed 
the land. 
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HAFTARAS PESACH — SECOND DAY / '1 QT» - nD3 mt33n 

The Torah reading for the Second Day of Pesach may be found on page 680 (Leviticus 22:26-23:44), and thema/it/ron page 892 {Numbers 28:16-25). 

II Kings 23:1-9; 21-25 / HD - to ;U _ X:AD 2 


23 he king sent and all the elders of Judah and Jerusalem 
gathered before him. 2 The king went up to the House of 
Hashem, and all the men of Judah and the inhabitants of 
Jerusalem were with him, and the Kohanim and the prophets 
and all the people, from young to old; he read in their ears all the 
words of the Book of the Covenant that had been found in the 
House of Hashem. 

3 The king stood on the platform and sealed a covenant 
before Hashem: to follow Hashem and to observe His command¬ 
ments, His testimonies, and His decrees with a complete heart 
and a complete soul, to establish the words of this covenant that 
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“removed the reproach of Egypt” from upon them. 

*+% Haftarah for the Second Day of Pesach 

The incident recorded in this Haftarah took place in the waning 
days of the First Temple era. It was a time when hope for a rejuve¬ 
nation of the Jewish spirit seemed to be lost and when there was 
no way to avoid the impending destruction and exile. And then, 


an inspiring transformation took place, one that the Haftarah de¬ 
scribes as unprecedented. 

The son of the great and righteous King Hezekiah was the dia¬ 
metrical opposite of his noble father. King Manassah was an idol¬ 
ater who zealously sought to uproot the service of Hashem from 
the Jewish people and replace it with the vilest forms of idol 
worship. In his long reign he virtually succeeded and when his 
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were written in this book — and the entire people accepted the 
covenant. 

4 The king instructed Hilkiahu the Kohen Gadol, the Kohanim 
of the second rank, and the gate keepers to remove 
from the Temple of Hashem all the vessels that had been made 
for the Baal, the Asherah, and all the heavenly hosts; they 
burned them outside of Jerusalem on the plains of Kidron, and 
they carried their ashes to Bethel. 5 He dismissed the priests 
whom the kings of Judah had appointed to bum offerings on the 
high places in the cities of Judah and the surroundings of 
Jerusalem, and also those who burned incense to the Baal, the 
sun, the moon, the constellations, and to edl the heavenly 
hosts . 6 He removed the Asherah from the House of Hashem to 
the Kidron valley outside Jerusalem; he burned it and pounded 
it to dust , and he threw its dust upon the grave of the [idol- 
worshiping) common people. 7 He smashed the rooms of the 
idolaters that were in the House of Hashem, where the women 
used to weave draperies for the Asherah. 

8 He brought all the Kohanim from the cities of Judah and 
he defiled the high places where the priests used to bum 
offerings, from Geba to Beer-sheba, and he smashed the 
high places at the gates that were at the entrance of the gate 
of Joshua, the governor of the city, which were at a man's left 
at the gate of the city. 9 But the priests of the high places 
were not permitted to ascend upon the Altar of Hashem in 
Jerusalem, they were only permitted to eat matzos among their 
brethren. 

21 The king commanded the entire nation, saying: “Bring the 
pesach-offering to Hashem, your God, as it is written in this 
Book of the Covenant. ” 22 For such a pesach-offering had not 
been offered since the days of the Judges who judged Israel, 
and all the days of the kings of Israel and the kings of Judah. 
23 But in the eighteenth year of King Josiah this pesach was 
offered to Hashem in Jerusalem. 24 Also Josiah removed the 
sorcery-objects ofOv, Yid’oni, and the teraphim, the filth-idols, 
and the abominations that had been seen in the land of Judah 
and Jerusalem, in order to establish the words of the Torah that 
were written in the Book that Hilkiahu the Kohen found in the 
House of Hashem. 

25 Before him there had never been a king who returned to 
Hashem with all his heart, with all his soul, and with all his 
resources, according to the entire Torah of Moses, and after 
him, no one arose like him. 
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grandson Josiah succeeded to the throne as an eight year old, his 
education was so carefully controlled by the minions of the idols 
that he was not even aware that there was a Jewish Torah! Then, 
the Kohen Gadol Hilkiah found the Torah Scroll of Moses that had 
been hidden in the Temple to protect it from the destructive zeal 
of Manassah's cohorts. The king, then twenty-six, heard and asked 
to see it. It was read to him and caused a profound spiritual trans¬ 
formation. He repented and took the nation with him. He removed 
the idols and their priests, blew a fresh and wholesome spirit into 
a people grown decadent. The capstone of his return to the Torah 


was a joyous and sincere celebration of Pesach, which was high¬ 
lighted by the pesach-offering in Jerusalem. 

Aside from its relevance to the festival because of its story of the 
pesach-offering, the Haftarah has another message that is appro 
priate to this time of the year. Both the first Pesach and the Pesach 
of Josiah represent times of renewal. In the time of Moses, Israel 
became a nation. In the time of Josiah, it renewed the soul of its 
nationhood. And if that could be done once, we can be confident 
that it will indeed be done again with the coming of the final 
redemption. 
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The Torah reading for Shabbas Choi HaMoed Pesach may be found on page 504 (Exodus 33:12-34:26) and the maftir on page 892 (Numbers 20:19-25 1 

Ezekiel 37:1-14 / T«'K:T^ 


37 1 | he hand of Hashem mas upon me; it took me out, by the 
spirit of Hashem, and set me down in the valley, which 
was full of bones. 2 He led me eiround and around them, and 
behold! — they were very abundant upon the surface of 
the valley, and behold! — they were very dry. 3 Then He said to 
me, “Ben Adam, can these bones live?” And I said, "My Lord 
Hashem/Elohim, You know. m 

4 He said to me, "Prophesy over these bones and say to 
them: *0 dry bones, hear the words of Hashem. 5 Thus says my 
Lord Hashem/ Elohim to these bones: Behold! — / bring spirit 
into you and you shall live. 6 / shall put sinews upon you and 
bring flesh upon you and draw skin over you. Then 1 shall put 
spirit into you and you shall live; and you shall know that I am 
Hashem.’” 

7 And I prophesied as I had been commanded, and there was 
a noise while I prophesied, and behold! — a rattling and the 
bones drew near, bone to matching bone. 8 Then I looked and 
behold! — sinews were upon them and flesh had come up and 
skin had been drawn over them; but the spirit was not in them. 
9 Then He said to me, "Prophesy to the spirit, prophesy, Ben 
Adam, and say to the spirit. Thus says my Lord Hashem/ 
Elohim: From the four directions come, O spirit, and blow into 
these slain ones that they may live. 

10 / prophesied as I had been commanded; the spirit entered 
them and they lived and they stood upon their feet — a very, 
very vast multitude. 

11 And he said to me, “Ben Adam these bones — they are 
the whole family of Israel; behold! — they say, ‘Our bones 
have dried and our hope is lost We are doomed' 12 There¬ 
fore, prophesy and say to them, Thus says my Lord 
Hashem/Elohim: Behold! — / open your graves and I raise 
you from your graves, O My people, and 1 shall bring you to 
the Land of Israel 13 Then you shall know that I am Hashem, 
when I open your graves and when I raise you from your 
graves, O My people. 14 / shall put My spirit into you and you 
shall live, and I shall set you on your soil and you shall know 
that I, Hashem, have spoken and done — the words of 
Hashem ” 
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HAFTARAS PESACH — SEVENTH DAY / ’yPtP UV - ROD IV1US3H 

The Torah reading for the Seventh Day of Pesach may be found on page 366 (Exodus 13:17-15:26) and the maftir on page 892 (Numbers 28:19-25). 

II Samuel 22:1-51 / 3 *7Kintt^ 

22 1 spoke to Hashem the words of this song on the day nKTl iTY^n n^TTIK IT! 33 

~~.iS££S2?s£' Anw c^, nan ini nw S un 


Haftarah for Shabbas Choi HaMoed Pesach 

This Haftarah is the story of Ezekiel’s revival of the “dry bones” 
that lay lifeless in a valley. Although there is one opinion in the 
Talmud (Sanhedrin 92b) that this was a parable that Ezekiel was 
shown in a prophetic vision, the general thrust of the Talmud 
(ibid.) and several Midrashim is that the miracle actually took 


place. The commentators give various reasons why it was chosen 
for a Haftarah during Pesach: 

— The bones were those of 200.000 members of the tribe of 
Ephraim who left Egypt prematurely under the leadership of a 
false messiah. They were slain by the Philistines. Thus, their res¬ 
urrection was a culmination of the Pesach exodus ( Rashi ). 


1225 / THE HAFTAROS 


PESACH - SEVENTH DAY / HDS bvf 'WZW 


2 He said: Hashem is my Rock, my Fortress, and my Rescuer. 
3 God, my Rock, I take refuge in Him; my Shield and the Horn of 
my Salvation, my Stronghold and my Refuge, my Savior Who 
saves me from violence . 4 With praises I call unto Hashem, and I 
am saved from my enemies. 5 For the pains of death encircled 
me, and torrents of godless men would frighten me. 6 The pains 
of the grave surrounded me, the snares of death confronted me. 
7 In my distress I would call upon Hashem, and to my God ! 
would call — from His abode He would hear my voice, my cry in 
His ears . 8 And the earth quaked and roared, the foundations of 
the heaven shook; they trembled when His wrath flared. 9 Smoke 
rose up in His nostrils, a devouring fire from His mouth, flaming 
coals burst forth from Him. 10 He bent down the heavens and 
descended, with thick darkness beneath His feet. 11 He mounted 
a cherub and flew, He swooped on the wings of the wind. 12 He 
made darkness His shelter all around Him — the darkness of 
water, the clouds of heaven. 13 From out of the brilliance that is 
before Him burned fiery coals. 14 And Hashem thundered in the 
heavens, the Most High cried out . 15 He sent forth His arrows and 
scattered them, lightning and He frenzied them. 16 The channels 
of water became visible, the foundations of the earth were laid 
bare by the rebuke of Hashem, by the breath of His nostrils. 17 He 
sent from on high and took me, He drew me out of deep waters. 
18 He saved me from my mighty foe, and from my enemies for 
they overpowered me. 19 They confronted me on the day of my 
misfortune, but Hashem was my support . 20 He brought me out 
into broad spaces, He released me for He desires me. 21 Hashem 
recompensed me according to my righteousness; He repaid me 
according to the cleanliness of my hands. 22 For I have kept the 
ways of Hashem, and I have not departed wickedly from my 
God. 23 For all His judgments are before me, and I shall not 
remove myself from His statutes . 24 / was perfectly innocent with 
Him, and I was vigilant against my sin. 25 Hashem repaid me 
according to my righteousness, according to my cleanliness 
before His eyes. 26 With the devout You act devoutly, with the 
wholehearted strong you act wholeheartedly. 27 With the pure 
You act purely, with the crooked You act perversely . 28 You save 
the humble people, and Your eyes are upon the haughty to lower 
them . 29 For You, Hashem, are my lamp, and Hashem will illumi¬ 
nate my darkness . 30 For with you I smash a troop, and with my 
God I leap a wall. 31 The God! — His way is perfect; 
the promise of Hashem is flawless, He is a shield for all who 
take refuge in Him. 32 For who is God except for Hashem, and 
who is a Rock except for our God ? 33 The God Who is my strong 
Fortress, and Who let my way be perfect. 34 Who straightened 
my feet like the hind, and stood me on my heights. 35 Who 
trained my hands for battle,so that an iron bow could be bent 
by my arms. 36 You have given me Your shield of salvation, 
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— There is a tradition that □■’Jinn n;nn, the Resuscitation of 
the Dead, will take place on Pesach, so that this early occur¬ 
rence of the same miracle is appropriate for the festival (R’ Hai 
Gaon ). 

— The reason God performed this miracle through Ezekiel 
was to give strength and encouragement to Israel, which had just 
endured a bitter exile and the destruction of its Temple. By see¬ 
ing how the dry bones came to life, the people would realize that 
they, too, should not lose hope for their eventual redemption and 
"new life” (Kazan'). 


*5 Haftarah for the Seventh Day of Pesach 

The Haftarah is David’s song of gratitude to Hashem for a 
lifetime of kindness and salvation, during which God rescued 
him from a constant succession of conspiracy, danger, and at¬ 
tempts on his life. Thus it is a fitting complement to the song 
that Moses and the Children of Israel sang at the Splitting of the 
Sea. 

Popularly known as T) 1 } the Song ofDauid, this Haftarah has 

the distinction of being one of the few chapters in Scriptures that 
is recorded twice: II Samuel chapter 22, and Psalms chapter 10. 
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and Your humility made me great. 37 You have widened my 
stride beneath me, and my ankles have not faltered. 38 / pursued 
my foes and overtook them, and returned not until they were 
destroyed. 39 / destroyed them, struck them down and they did 
not rise, and they fell beneath my feet. 40 You girded me with 
strength for battle, You bring my adversaries to their knees 
beneath me . 41 And my enemies — You gave me [their/ back; my 
antagonists and I cut them down. 42 They turned, but there was 
no savior; to Hashem, but He answered them not. 43 / pulverized 
them like dust of the earth, like the mud of the streets / thinned 
them and I poured them out. 44 You rescued me from the strife of 
my people; You preserved me to be head of nations, a people I 
did not know serves me. 45 Foreigners dissemble to me; when 
their ear hears of me they are obedient to me. 46 Foreigners are 
withered, and they are terrified even within their strong enclo- 
sures. 47 Hashem lives, and blessed is my Rock; and exalted is 
God, Rock of my salvation. 48 The God Who grants me 
vengeance, and brings peoples down beneath me. 49 You bring 
me forth from my enemies, and raise me above my adversaries, 
from a man of violence You rescue me . 50 Therefore, I will thank 
You, Hashem, among the nations, and sing to Your Heme . 51 He 
is a tower of salvations to His king, and does kindness to His 
anointed one, to David and to his descendants forever. 
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HAFTARAS PESACH — LAST DAY / pnrtK Dl’ - 003 mOSH 

The Torah reading for the Last Day of Pesach may be found on page 1018 (Deuteronomy 15:19-16:17) 
[on the Sabbath: page 1012 {Deuteronomy 14:22-16:17)], and the maftir on page 892 (Numbers 28:19-25). 

Isaiah 10:32 - 12:6 / tT - a 1 ?: 1 rPW* 


10 32 V et today he will stand in Nob; he will wave his hand 

[contemptuously] toward the mountain of the daughter 
of Zion, the hill of Jerusalem. 33 Behold! — the Lord, Hashem, 
Master of Legions will lop off the branches with an ax; then the 
lofty ones will be severed and the proud ones humbled . 34 Forest 
thickets will be hewn by iron, and the Lebanon will fall through a 
mighty one. 

11 1 A staff will grow from the stump of Jesse, and a shoot will 

v sprout from his roots . 2 And a spirit of Hashem will rest 
upon him: a spirit of wisdom and understanding, a spirit of 
counsel and strength, a spirit of knowledge and fear of Hashem. 
3 He will be censed with fear of Hashem; he will notjudge by what 
his eyes see nor will he decide by what his ears hear. 4 He will 
judge the destitute with righteousness, and decide with fairness 
for the humble of the earth; he will strike the earth with the staff 
of his mouth, and with the breath of his mouth he will slay 
the wicked. 5 Righteousness will be the girdle round his loins, 
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Abarbanel, in his commentary to Samuel, is of the opinion that 
David originally composed this song in his youth when he was 
still deeply enmeshed in his many problems and misfortunes. He 
created it to be an all-inclusive psalm that would relate to every 
woe which could possibly occur in his life. Throughout his long 
life David kept this psalm at hand, reciting it on every occasion of 
persona) salvation. 

The original version appears in Samuel. The version in Psalms, 
emended at the end of David’s life, differs from the original in a 
number of minor variations enumerated in Soferim 10. That 
second version is not a triumphant song of personal victory. 


Rather, David made a gift to Israel of his personal feelings as a 
prayer and a consolation in times of distress. He who seeks to 
meditate in solitude, he who seeks private communion with his 
Maker, he who seeks to pour out his anguished soul in fervent 
prayer — all of these will find in it the precise words with which to 
express the depths of their feelings. 

••5 Haftarah for the Last Day of Pesach 

For the close of the festival that marks Israel's first redemption, 
a Haftarah was selected that gives lyrical allusions to another 
great salvation that took place during Pesach, and to the final 
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and faith will be the girdle of his waist. 

6 A wolf will dwell with a sheep and a leopard will lie 
down with a kid; and a calf, a lion and a fading together, with 
a young child leading them. 7 A cow and a bear will graze, 
and their young will lie down together; and a lion will eat hay 
like a cattle. 8 A suckling will play by the hole of a viper; and a 
newly weaned child will stretch his hand toward an adder’s lair. 
9 They will neither injure nor destroy in all of My sacred mount; 
for the earth will be as filled with knowledge of Hashem, as the 
water covering the seabed. 10 On that day the root of Jesse that 
remained standing will be a banner for the peoples, nations will 
seek him, and his resting place will be glorious. 

11 And it will be on that day, my Lord will again show His 
strength to acquire the rennnant of His people that will have 
remained, from Assyria and from Egypt and from Pathros and 
from Cush and from Elam and from Shinar and from Hamas 
and from the islands of the sea. 12 He will raise a banner for the 
nations and assemble the castaways of Israel; and the dis¬ 
persed ones of Judah will He gather in from the four comers of 
the earth. 

13 The jealousy of Ephraim will leave and the oppressors of 
Judah will be cut off; Ephraim will not be jealous of Judah, and 
Judah will not harass Ephraim. 14 They will fly to the Philistine 
boundary to the west, together they will plunder the residents of 
the east; their hands will be extended over Edom and Moab, 
and their discipline over the children of Ammon. 15 Hashem will 
dry up the tongue of the Sea of Egypt, and He will raise His 
hand over the River [Euphrates] with the power of His breath; 
He will break it into seven streams and lead them across with 
[dry] shoes. 16 There will be a road for the remnant of His people 
that will be left from Assyria, as there was for Israel on the day it 
went up from the land of Egypt. 

12 1 Y ou will say on that day, “I thank You, Hashem, for You 
were angry with me, but You removed Your wrath and com¬ 
forted me. 2 Behold! — God is my salvation, I shall trust and not 
fear; for God is my might and my praise — Hashem — and He 
was a salvation for me . 3 You can draw water with joy from the 
springs of salvation." 4 And you will say on that day, "Give 
thanks to Hashem, declare His Name, make His acts known 
among the peoples; remind one another, for His Name is power¬ 
ful. 5 Make music for Hashem for He has established grandeur, 
make this known throughout the world. ” 6 Exult and sing for 
joy, 0 inhabitant of Zion, for the Holy One of Israel has done 
greatly among you. 


•□y “idp tyna-oy aw -m i ip^n aim nyinxn) 

in'j nn’ N’-ifpi -raal ^lyi yzy na 

nnw inn 1 ?’ wa-v nrr npy-in an mai, :Da 
W. in-^y par ytyytyin npaa 

-n>) wt-kVo :nnn rr ‘nm biy?* rnwp 
nyn yjkn in^aa irrnur 

forin dp? i-pnr :0’pa?? D’ 1 ? o’»a rrirp-riN 
D’la p^n D’py oa 1 ? any "iu/n w 
ci’pi’ wnn dp? i 1 -pm.o niaa innan nnvn 
aKtyi-WK any pne/tin map 1 ? it now i o^n 

□^’ypi tyaapa onnsni Dn^ana nWNn 

now D’ia 1 ? ba wyaa ”K»a rabnna Syaayna 

■ v t . ■ ’• <t t ; it • K mm i m ▼ j** t : 

niaaa yaaioa yap 1 'man 1 na^aaa ‘jN-ity 'ma 
anas' man 1 m'ya onaN nNjp 'moa r :yiNn 
tin Tv-xb mino mirrTiN Nap’-N^ bnax 
tin aaa 1 nm no 1 nnaa aaya -r :DnaN 

aaay aaa dt m'jwn axana dun mp-’aa 

It- r . . tt - j : ■ t < v: vkv 

Dn^a-D 1 \wb riN nan 1 D'anniw :Dnynwn 
nyaty 1 ? anana inn D’ya anan^y la 1 Tana 
lay nwy 1 ? n'joa nnvniD iD’^yaa anana D^na 

■* jt : * t • : jt : it : t ; - I v* : ■ : t • 

Dan ‘jNaty 1 ? hnn "iWNa aau/Na awy "iwn 

j : ▼ j * : t s it <v i“ ft - v* t * j** m : 

aaiN Nann DPa naaNa k a 1 :Dnya yaNa ani’y 
‘jn nan a paanana asN aay 1 n naaN n nan 1 

!*■ " * -•••-! i- 2 i vl : “ j t ft' t ; r t ;■ 

nan 1 n 1 naata ay-n anaN N^a nuaN ’nyaiy 

rr t ; * : <■ t »■ at : v j : : v »• t ■ : 

a’yaa aatytya D’a'anaKU/a: snyau/ 11 ? ^'np 
aKap han’ 1 ? aain Nann DPa onaaNa i nyau/n 
aaiya n aantn a’nb’^y D’aya aynin iau;a 
_I 7aa nw nyaaa ntyy naNa n nan 1 aaat n anu; 
aaapa t ?aai- i a ai’y natyp ana ^n^i :yaNn 

i^Naty 1 u;aap 

t : ■ ;l: 


salvation — the coming of Messiah. 

The Haftarah begins with the arrogant boast of the all-victori¬ 
ous Sennacherib of Assyria, who was swiftly conquering Eretz 
Yisrael and was on his way to an easy conquest of Jerusalem. But 
instead of victory, the brazen conqueror and his entire army were 
cut down in a single night by the angel of God. 

These two verses are followed by one of Scripture’s most 
stirring prophecies of the End of Days. The ravages of the exile 
will have decimated the Davidic dynasty — but the stump of 
Jesse will remain, and from it will grow a monarch worthy of his 
glorious ancestors, a monarch who will once more reflect the 
spirit and wisdom of Jewish holiness. He will usher in the new era 


of history when peace will rule the world, when mortal enemies 
will dwell together and predators will no more molest the weak 
and defenseless. God will gather in His children from the ends of 
the earth. The once hostile factions of Judah and Ephraim will 
unite in brotherhood and reconquer all of Eretz Yisrael from the 
adversaries who denied them their land. 

Finally, the Jews emerging from exile will recognize the 
underlying meaning of history. They will be grateful not only for 
deliverance and blessing, but even for the tribulations of exile, 
because they will understand that suffering was part of the series 
of events leading to the bliss of redemption and spiritual tri¬ 
umph. 
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HAFTARAS SHAVUOS — FIRST DAY / 'K Dll - niyDW mUQTl 


The Torah reading for the First Day of Shavuos may be found on page 400 (Exodus 19:1-20:23), and the maftir on page 892 (Numbers 28:26-31). 

Ezekiel 1:1-28; 3:12 / ;rQ’K:K b'Kpirv 


1 1 1 (happened in the thirtieth year in the fourth [month] on the 
* fifth of the month, as I was among the exile by the River 
Keoar; the heavens opened and I saw visions of God. 

2 On the fifth of the month, it was the fifth year of the exile 
of King Jehoiachin. 3 The word of Hashem had come to 
Yechezkel the son of Buzi, the Kohen, in the land of the 
Chaldeans by the River Kevar; and the hand of Hashem was 
upon him there. 

4 Then I looked and behold! A stormy wind was coming from 
the north, a great cloud with flashing fire and a brilliance sur¬ 
rounding it, and from its midst came a semblance of Chashmal 
from the midst of the fire, 5 and from its nnidst a semblance of 
four Chayos. This was their appearance: they had the sem- 
blance of a man, 6 and four faces for each, and four wings for 
each of them. 7 Their legs were a straight leg, and the sole of 
their feet was like the sole of a rounded foot, and they glittered 
like burnished bronze. 8 And human hands were under their 
wings on each of their four sides, and their faces and 
wings were alike on the four of them. 9 Joined to one another 
were their wings. They did not turn to one another as they 
moved; each went straight ahead. 10 As for the semblance 
of their faces: the face of a man and the face of a lion to the 
right of the four, the face of an ox to the left of the four and 
the face of an eagle to the four. 11 And as for their faces: 
their wings extended upward; for each face two joined for 
each and two covered their bodies. 12 Each one went straight 
ahead, toward wherever there was the spirit to go — they went; 
they turned not as they went. 13 And as for the appearance of 
the Chayos: their appearance was like fiery coals, burning like 
the appearance of torches; it manifested itself among the 
Chayos. There was a brilliance to the fire, and from the fire went 
forth lightning. 14 And the Chayos ran to and fro like the appear¬ 
ance of Bazak. 15 When I saw the Chayos — behold! one Of an 
was on the surface near the Chayos by its four faces. 16 The 
appearance of the Ofanim and their deeds were like Tarshish 
with the same semblance for the four; and their appearance 
and their deeds were like an Ofan within an Ofan. 17 Toward 
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*4 Haftarah for the First Day of Shavuos 
At the Revelation at Sinai, of which we have just read in the 
Torah, every Jew reached the level of prophecy, meaning that he 
heard the voice of God as He gave the first two commandments 
directly to the entire nation. That was a zenith of Jewish history: 
the Haftarah, on the other hand, leads to a nadir. As the Book of 
Ezekiel begins, the nation is about to be cast into exile in Babylon, 
and its Temple destroyed. Even in the midst of this impending 
tragedy, however, Ezekiel is shown a vision whose grandeur and 
spirituality are such that when the Tanna Rabbi Elazar ben Arach 
expounded upon it, a fire descended from heaven, singeing all the 
trees in the field, and the trees began to sing a song of jubilation 
(Chagigah 14b). This vision is known in Talmudic literature as 
Ma'aseh HaMerkavah, or the Work of the Chariot. The concept of 
chariot refers to a bearer of God’s holiness. The Patriarchs, too 


were His chariot, because they made it possible for His Presence 
to have a habitat on earth. Thus, as Ezekiel is shown the Heavenly 
realm of angels and Godliness, he is simultaneously given the 
message that even in exile Israel can remain the host to His Pres¬ 
ence. 

The Haftarah begins in the thirtieth year, meaning thirty years 
from the time that a Torah Scroll was discovered and read to the 
righteous King Josiah (// Kings 23; see notes to Haftarah of the 
Second Day Pesach). That event caused an upheaval in the land. 
The king had all the idols removed and led an unprecedented 
repentance movement that did away with much of the idolatry and 
waywardness that had marked the previous fifty-seven years. The 
upheaval was not permanent and the Destruction was about to 
come, but the dating of Ezekiel’s prophecy from Josiah’s greatest 
achievement shows that its positive effects had not completely 
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HAFTARAS SHAVUOS — SECOND DAY / '3 Dl’ - niSTQP mMn 

The Torah reading for the Second Day of Shavuos may be found on page 1018 (Deuteronomy 15:19-16:17) 

[on the Sabbath: page 1012 (Deuteronomy 14:22-16:17)], and the maftir on page 892 ( Numbers 28:26-31). 

Habakkuk 2:20 - 3:19 / W'.yy.l pipan 
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1 1 before Him. 3 'A prayer of the prophet Habakkuk, for ’* V "T . „ 1+~LJL ‘1 
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t/ie/r four sides, wherever they went they could go; they did not 
turn as they went. 18 And they had backs, and they were tall and 
fearsome, and their backs were full of eyes surrounding the four 
of them. 19 As the Chayos move, the Ofanim move by them; 
and as the Chayos were lifted from upon the surface, the Ofanim 
were lifted. 20 Wherever the spirit chose to go they went, there 
the spirit chose to go; the Ofanim were lifted opposite them, for 
the spirit of the Chayah was in the Ofanim. 21 When they 
moved, they moved; and when they halted, they halted. And 
when they were lifted from upon the surface, the Ofanim were 
lifted opposite them, for the spirit of the Chayah was in the 
Ofanim. 22 And as for the semblance of the expanse above the 
heads of the Chayah, it resembled awesome ice spread out upon 
their heads from above . 23 Beneath the expanse their wings were 
even, one with the other: for each [facej, two covered them, and 
for each two covered them — their bodies. 24 Then I heard the 
sound of their wings like the sound of great waters, like the 
sound ofShaddai as they moved, the sound of the words like the 
sound of a great company; when they halt they release their 
wings. 23 So there was a sound from above the expanse that 
was upon their heads; when they halt they release their wings. 
26 Above the expanse that was upon their heads was like the 
appearance of sapphire stone in the likeness of a throne; and 
upon the likeness of the throne was a likeness like the appear • 
ance of a man upon it from above. 21 1 saw a semblance of 
Chashmal like the appearance of fire within it all around from the 
appearance of his loins and upward; and from the appearance of 
his loins and downward I saw as if the appearance of fire, and it 
had brilliance all around . 20 Like the appearance of the rainbow 
that shall be upon the cloud on a rainy day, so was the appear¬ 
ance of the brilliance all around. That was the appearance of the 
semblance of the glory of Hashem! When I saw this, / threw 
myself upon my face and I heard a voice speaking. 

3 12 nd a wind lifted me up; and I heard behind me the sound 

x of a great noise: Blessed be Hashem from His place. 


dissipated. Ezekiel was already in Babylon when he saw his vision, 
but holiness was still resident within the Jewish people — and that 
was the import of the prophecy: The people were not to abandon 
the hope that was given them at Sinai and which was given con¬ 
crete form in the Temple and its service. 

Thus this is a fitting companion piece to the reading of the 
Revelation. We may seem to be very far from Sinai, just as 
Ezekiel’s people on the way to Babylon were far from Zion. But we 
can still glimpse visions of holiness, and that is conclusive testi¬ 
mony that we have not lost our connection with sanctity; therefore, 
we have always retained the hope, throughout the exile, that every 
day of darkness brings closer the dawn of the Messianic era. 

Because of the spiritual depth and significance of this passage, 
the Sages did not permit it to be taught publicly; even privately it 
was taught only individually to the most highly qualified people. 
For that reason, the commentators have refrained from treating it 


in depth. The reader is directed to the ArtScroll Ezekiel, by Rabbi 
Moshe Eisemann, for insights and comments. 

Haftarah for the Second Day of Shavuos 

Habakkuk had been given a vision of the impending exile of the 
Jewish people, and he responded with a moving and eloquent 
prayer that God show mercy to His people. The prophet pleads that 
even amid [His} rage, God should remember to be merciful. He 
begins by poetically evoking the glorious years when God showed 
His love for Israel by leading them into Eretz Yisraei Echoing 
Moses’ final blessing ( Deuteronomy 33:2), Habakkuk tells how God 
came from the south [i.e., Esau's kingdom of Seir] and Mount 
Paran to display His brilliance to Israel and cow its enemies. Al¬ 
though He responded to Israel’s later sinfulness by looking approv¬ 
ingly upon the attacks of Cushan Rishasayim, God's general tone 
was to protect the Jews from their enemies, as when Gideon 
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In most communities, 2'T if Yetziv Pisgam, a song of praise, is inserted into the Haftarah at this point. 

It is replete with mystical connotations in praise of the Giver and students of the Torah. 

The initial letters of the verses are an acrostic of the author's name, ^ apjn, Yaakov ben Meir Levi. 


C ertain is our praise of God that is but a sign and sample 
of that uttered by myriad myriads of angels. 

I shall call out His praise among the numbered tribes 
that are inscribed in the four rows [of the Kohen Gadois breastplate]. 
Before Him, among the water of Paradise, 
flows and goes a fiery stream. 

On a snowy mountain is a blinding light, and bolts of flaming fire. 
He created and sees what is shrouded in darJcness, 
because light’s essence dwells with Him. 

He sees from afar without hindrance, 
with hidden things revealed to Him. 

I seek permission from Him first, and afterwards from people; 
Those who know the Law, and Mishnah, Tosefta, Sifra, and Sifri. 
The King Who lives eternally, 
may He shield the people that prays to Him. 

Say to them:"May they be like the sand and as uncountable as dust. 
May their valleys be covered with crops as white as sheep; 

may their cellars flow with wine. ” 

Grant their wish, and may their faces glow with a brilliance 
like the light of dawn. 

Give me strength and lift Your eye to see the enemy who denies You. 
Let them be like straw mixed in with brick, 
let them be mute as a stone with humiliation. 

God presented [the Torah] to [Moses] the epitome of humility — 
so let us extend Him gracious praise. 

2 Hashem, l have heard Your news [of impending exile] and 
^ / was afraid; O Hashem, during those years, keep Your ac¬ 
complishment alive; during those years, make it known: amid rage 
— remember to be merciful. 

3 God came from the south, and the Holy One came from Mount 
Paran; His glory covered the heavens and His praise filled the earth. 
4 Its glow was like the light [of day], from His hand came pride [to 
Israel]; and His hidden strength was there [in the Ark ]. 5 Before it 
went a plague, and fiery flashes went forth as it advanced 6 It came 
to a halt and measured portions of the Land; it gazed and caused 
nations to flee; the eternal mountains exploded; the ancient hills 
were laid low; for the ways of the world are His. 

7 Because of iniquity I looked [approvingly] upon the tents of 
Cushan — but the tapestries of the land of Midian were agitated. 
8 Was Hashem angry with the rivers, was Your wrath with the riv¬ 
ers, or Your fury upon the sea? Rather You rode upon Your horses, 
Your chariots of salvation ! 9 Your bow was bared because of the 
oath regarding the tribes, an enduring word, so the earth split into 
rivers. 10 Mountains saw You and shuddered, and a stream of wa¬ 
ter flowed; the depth raised its voice, His uplifted hands were ex¬ 
alted. 11 The sun and the moon stood still in their habitat; [Israel] 
would travel by the light of Your arrows, by the glow of Your flash¬ 
ing spear. 12 Angrily You trod the earth, wrathfully You threshed 
nations. 13 You went forth for the salvation of Your people; for the 
salvation of Your anointed one, You trampled a head from the 
wicked one’s house, baring the foundation until the neck, Selah. 
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smashed the army of Midian. Habakkuk goes on to allude to the 
miracles of splitting seas, backed-up rivers, and flattened moun¬ 
tains. These did not happen because God was angry with the rivers, 
but because He loved Israel. And because of this love, He rained 
His fury upon the nations that persecuted His chosen ones. 

But after all these glad tidings of old, Habakkuk shudders at the 
prophecy of the future that he had been given. Israel would return 


to its land, but confront a war-ravaged country, laid waste by the 
War of Gog and Magog. Field, orchard, and livestock would be 
desolate, and Israel, which is likened to a fig tree, would not be 
ready to cope with these conditions. 

Nevertheless, Habakkuk concludes, he will be exultant, because 
his trust will be in God, confident that the love of mercy of old will 
return, enabling the nation to overcome all adversities. 
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14 With their own staffs You pierced the head of his outspread 
troops, who came storming to scatter me; their exultation [ended) 
like that of the one who came in secrecy to devour the afflicted 
[Jewish nation). 15 With Your steed-like [clouds), You trampled 
them in the sea, with mountains of abundant water. 

16 / heard and my innards shuddered; my lips vibrated at the 
sound; rot came into my bones and I shuddered wherever I was: I 
would come to my resting place on a day of travail, arriving upon 
an invading nation. 17 For the Fig will not have blossomed and there 
will be no fruit on the vines, the produce of the olive tree will have 
withered, and the fields will not have made food; the sheep will be 
cut off from the corral and there will be no cattle in the stall. 

16 But I shall exult in Hashem, I shall rejoice in the God of my sal¬ 
vation. 19 My Lord, Hashem/Elohim, is my army; He shall make 
my legs like the harts'and make me walk upon my high places — 
for the Conductor of my sweet songs. 
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The Torah reading for Shacharis of Tishah B'Av may be found on page 962 (Deuteronomy 4:25-40). 

Jeremiah 8:13 - 9:23 / JD:U - V:\l m»*V 


8 13 1 shall utterly destroy them, the words of Hashem, there 
1 will be no grapes on the grapevine and no dates on the 
date palm, the leaf will wither, and what I have given them will 
pass away . 14 “Why do we remain here? Let us gather and come 
to fortified cities, there to be silent; for Hashem, our God, has 
silenced us and given us poisonous water, for we have sinned to 
Hashem. 15 We are hoping for peace, but there is no good; for a 
time of healing, but behold! there is terror. ” 

16 From Dan was heard the snorting of his steeds, at the sound 
of his mighty ones' footsteps the whole land quaked; they came 
and devoured the land and its fullness, the city and its inhabi¬ 
tants. 17 For behold! — I shall incite against you snakes, ser¬ 
pents, that cannot be charmed, and they shall bite you — the 
words of Hashem. 18 / seek strength against sorrow, but my 
heart is sick within me. 19 Behold! the voice of My people’s 
daughter from distant lands: “Is Hashem not in Zion, is its king 
not within it?" Why have they angered Me with their graven 
idols, with their alien vanities? 

20 “The harvest has passed, the summer has ended, but we 
were not saved ." 

21 Over the collapse of my people’s daughter have I been 
shattered; I am blackened, desolation has gripped me. 22 Is 
there no balm in Gilead, is there no healer there? Why has no 
recovery come to my people's daughter? 23 If only someone 
would turn my head to water and my eye to a spring of tears, 
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These themes are appropriate to Shavuos. God revealed Himself 
and His goals to Israel, and In order to achieve those goals and help 
His nation fulfill their Divinely ordained mission, He showed His 
dominion over nature, easing Israel’s way and removing any im¬ 
pediments, human or natural. In the future, after exile and frustra¬ 
tion, it will seem impossible to capture the dream once more. But 
the prophet ends his words with the exultant expression of confi¬ 
dence that God’s word will be fulfilled; His is the army, and hope 
lies in Him. 

Haftarah for Shacharis of Tishah B’Av 

Unlike the Torah reading of Tishah B’Av, which is primarily 
hopeful, the Haftarah is an almost unrelieved dirge. Indeed, it is 
read with the sad cantillation of Eichah until the last two verses, 


which, with their brief depiction of what is worthwhile and praise¬ 
worthy in human beings, points the way toward ultimate salvation. 
Jeremiah, the prophet of the Destruction and the author of Eichah, 
directed this harsh prophecy at his wayward brethren in the vain 
hope that it would stir them to repent. 

The Haftarah begins with a picture of the terror that the people 
felt. Their towns and farms were desolate and they fled to the 
cities, but there, too, they found no refuge. Foolishly and vainly 
they asked, Is Hashem not in Zion, is its king not within it? ; as if the 
God Whom they had spurned and the king who had been shorn of 
his power could help them. 

Then Jeremiah speaks of his personal despair at the degrada¬ 
tion of his people. He is blackened. There is no balm to soothe his 
hurt. He wishes his eyes had enough tears for him to express his 
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then I would cry ail day and night for the slain of my daughter’s 
people! 

9 1 If only someone would make for me in the desert an inn for 
guests, then I would forsake my people and leave them; for they 
are all adulterers, a band of traitors. 2 “They bend their tongue 
with falsehood like a bow, not for good faith have they grown 
strong in the land, for they progress from evil to evil, but Me they 
did not know” — the words of Hashem. 3 “Every man beware of 
his fellow, and do not trust any kin; for every kinsman acts 
perversely, and every fellow mongers slander. 4 Every man 
mocks his fellow and they do not speak the truth; they train their 
tongue in speaking falsehood, striving to be iniquitous. 5 Your 
dwelling is amid deceit, through deceit they refuse to know Me’ 1 
— the words of Hashem. 

6 Therefore, so says Hashem, Master of Legions, “Behold! I 
shall smelt them and test them — for what then can I do for My 
people’s daughter? 7 Their tongue is a drawn arrow, speaking 
deceit; with his tongue one speaks peace, but in his heart he lays 
his ambush. 0 Shall I not punish them for these?”— the words of 
Hashem — "For a nation like this, shall My soul not take 
vengeance?" 

9 "For the mountains I shall raise a wailing and lament, and for 
the pasture of the wilderness a dirge, for they will have become 
desolate without a passerby and they will not have heard the 
sound of flocks; from the bird of heaven to cattle they have 
wandered off and gone. 10 / shall make Jerusalem heaps of 
rubble, a lair of snakes; and the cities of Judah l shall turn to 
desolation, without inhabitant." 

11 Who is the wise man who will understand this, to whom the 
mouth of Hashem speaks — let him relate it: “For what reason did 
the land perish, become parched like a desert, without passerby?" 

12 And Hashem said, “Because they forsook My Torah that l 
put before them, and did not heed My voice nor follow it . 13 They 
followed the wantonness of their heart, and after the baal-idols, 
as their fathers taught them!” 

14 Therefore, so says Hashem, Master of Legions, the God of 
Israel, “Behold! — I feed this people wormwood and give them 
poisonous water to drink: 15 / shall scatter them among the 
nations whom they did not know, neither they nor their fathers; 
I shall send the sword after them until I destroy them!” 

16 So said Hashem, Master of Legions, "Contemplate, sum¬ 
mon the dirge-women and let them come, and send for the wise 
women and let them come. ” 

17 Let them hurry and raise up a lament for l/s, let our eyes 
run with tears and our pupils flow with water. 18 For the sound 
of lament would be heard in Zion: “How we have been plun¬ 
dered, how greatly we are shamed, for we have left the land, 
for our dwellings have cast us out! 19 Hearken, O women, 
to the word of Hashem and let your ears absorb the word of his 
mouth, and teach a lament to your daughters, and each woman 
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heartbreak. On the other hand, when he views their grievous sins, 
he wishes there were an inn in an isolated desert where he could 
escape from them. They are immoral and traitorous to God. Their 
tongues are like bows shooting arrows of falsehood and slander. 
Consequently, God must smelt them and test them, in the hope 
that through punishment and suffering they will repent. So the 
punishment comes, and It is harsh indeed — but the behavior of 
the nation leaves God no alternative. 


"Why did it happen?” the prophet asks. Because they for¬ 
sook the Torah, upon which the Sages comment that God 
declares, "I wish they had forsaken Me, but not forsaken My 
Torah, because its spiritual glow would have turned them back 
to the good.” This has remained a lesson for all time: The Torah 
is Israel’s ultimate hope for restoration to its former position of 
glory. 

The/"fa/iara/i concludes with another timeless guide to the road 
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a dirge to her friend. 20 For death has ascended through our 
windows, it has come into our palaces to cut down infants from 
the marketplace, young men from the streets ." 

21 Speak thus — the words ofHASHEM — "Human corpses will 
fall like dung on the open field and like a sheaf behind the 
harvester, but none shall gather them up. ” 

22 So says Hashem, "Let not the wise man laud himself with his 
wisdom, and let not the strong man laud himself with his 
strength, and let not the rich man laud himself with his wealth. 
23 Only with this may one laud himself— discernment in know¬ 
ing Me, for / am Hashem Who does kindness, justice, and righ¬ 
teousness in the land, for in these is My desire, ” the words of 
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Hashem. 
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HAFTARAS TAANIS TZIBBUR — MINCHAH / NflM - im n'JJ/n mUSH 


The Torah reading for a Taanis Tzibbur may be found on page 496 (Exodus 32:11-14; 34:1-10). 

Isaiah 55:6-56:8 / n:iri:m rPVttrt 


55 6 ^eek Hashem when He can be found; call Him when He 

is near. 7 Let the wicked one forsake his way and the 
iniquitous man his thoughts; and let him return to Hashem and He 
will show him mercy, to our God for He will be abundantly 
forgiving. 6 For My thoughts are not your thoughts, and your 
ways are not My ways, the words of Hashem. 9 As high as the 
heavens over the earth, so are My ways higher than your ways, 
and My thoughts than your thoughts. 10 For just as the rain and 
snow descend from heaven and will not return there, unless it 
waters the earth and causes it to produce and sprout, and gives 
seed to the sower and food to the eater ; 11 so shall be My word 
that emanates from My mouth, it shall not return to Me unfulfilled 
unless it will have accomplished what l desired and brought 
success where I sent it. 12 For in gladness shall you go out and in 
peace shall you arrive, the mountains and hills will break out in 
glad song before you, and all the trees of the field will clap hands. 
13 In place of the thombush, a cypress will rise; and in place of the 
nettle, a myrtle will rise. This will be a monument to Hashem, an 
eternal sign never to be cut down. 

56 1 ^o said Hashem: Observe justice and perform righteous¬ 

ness, for My salvation is at hand to come and My 
righteousness to be revealed. 2 Praiseworthy is the man who 
does this and the son of man who grasps it tightly: Whoever 
guards the Sabbath against desecration and guards his hand 
against doing any evil. 

3 Let not the alien, who has joined himself to Hashem, say: 
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map of life. Let people never seek their glory in transient and 
inconsequential matters such as ordinary wisdom, strength and 
wealth. Only knowledge of God is worthwhile — and if that is 
someone’s priority, then even his wisdom, strength, and wealth are 
praiseworthy, because they have become his tools in the service 
of God. 

Haftarah for Mlnchah of a Taanis Tzibbur 

Fast days represent a call to repentance and the Torah reading 
is the encouraging message that God is always ready — indeed, 
anxious — to accept our prayers. The Haftarah is an eloquent 
expression of that theme. It begins by urging us to seek God where 
He can be found and when He is near. The commentators explain 


that these times are before He brings punishment upon us, for then 
He longs for us to repent and thereby remove the root of His anger; 
and they are also times when we are ready to seek Him with all our 
hearts. 

God declares that we should not project our own base, human 
frailties onto our perceptions of Him. God is merciful. He guaran¬ 
tees us that everyone who is sincere and ready to serve Him whole¬ 
heartedly has a place at His table. Even those who are barren — 
literally or figuratively — will blossom if they join themselves to 
Him. The aliens who leave their origins to become Jews are no 
longer aliens. To the contrary, they will be the forerunners of the 
masses who will flock to the truth when the time of redemption 
finally arrives. 
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“Hashem shall utterly separate me from His people and let not the 
barren one say: “Behold I am a shriveled tree ." 4 For so says 
Hashem to the barren ones who observe My Sabbaths and choose 
what! desire, and grasp My covenant tightly. 5 In My House and 
within My walls I shall give them a place and renown, better than 
sons and daughters; eternal renown shall I give them, never to be 
cut down ; 6 and the aliens who join Hashem to serve Him and to 
love the Name of Hashem to become His servants, whoever guards 
the Sabbath against desecration and grasps My covenant tightly 
— 7 / shall bring them to My holy mountain, and I shall gladden 
them in My house of prayer, their elevation-offerings and their 
feast-offerings will find favor on My Altar, for My House shall be a 
house of prayer for all the peoples. 

0 The words of my Lord, Hashem/Elohim, Who gathers in the 
dispersed of Israel, 7 shall gather to him even more than those 
already gathered " 
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HAFTARAS ROSH HASHANAH — FIRST DAY / 'K Dl’ - HJlPn tMO mUSH 


The Torah reading for Rosh Hashanah may be found on page 94 (Genes/s 21:1-34) and the maftir on page 894 (Numbers 29:1-6). 

I Samuel 1:1-2:10 / N ‘jtODW 


1 1 I here was a certain man from Ramasa'im Zofim, from the 
1 mountain of Ephraim, whose name was Elkanah, son of 
Yerocham, son of Elihu, son of Tohu, son of Zuf, a distinguished 
person . 2 He had two wives, the name of one being Hannah and the 
name of the second being Peninah; Peninah had children, but 
Hannah had no children. 

3 This man would ascend from his city every year to prostrate 
himself and to bring offerings to Hashem, Master of Legions, in 
Shiloh; and there the two sons of Eli, Chofni and Phineas, were 
Kohanim to Hashem. 

4 And it would be on that day that Elkanah would bring offerings, 
he would give portions to Peninah, his wife, and to all her sons and 
daughters. 5 But to Hannah he would give one most attractive 
portion; for he loved Hannah, though Hashem had closed her 
womb . 6 Her rival would provoke her again and again in order to 
anger her, for Hashem had closed her womb. 7 So he would do year 
in and year out; and so whenever she would go up to the house of 
Hashem, she would provoke her; and she would cry and not eat. 

6 Elkanah, her husband, said to her, " Hannah, why do you cry 
and why do you not eat? Why are you brokenhearted? Am I not 
better to you than ten children?” 

9 Hannah stood up after eating in Shiloh and after drinking; and 
Eli the Kohen was sitting on the chair, near the doorpost of the 
Sanctuary of Hashem. 10 She was of embittered soul; and she 
prayed to Hashem and wept continuously. 

11 She made a vow and said, ‘ Hashem , Master of Legions, if You 
take note of the suffering of Your maidservant, and You remember 
and do not forget Your maidservant, and give Your maidservant a 
male offspring, then I shall give him to Hashem all the days of his 
life, and a razor will not come upon his head. ” 

12 And it was as she continued to pray before Hashem, that 
Eli observed her mouth. 13 Hannah — she was speaking from 
the heart, only her lips moved but her voice was not heard; and 
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Haftarah for the First Day of Rosh Hashanah 
A Haftarah's subject usually is similar to that of the Torah read¬ 
ing or is related to the theme of the day. The present Haftarah has 
both virtues. The Torah reading tells how Sarah was remembered 
with a child after a lifetime of barrenness; the Haftarah tells of 


Hannah who was similarly blessed with a son who was to become 
one of Israel's foremost prophets. Additionally, the story of Han¬ 
nah demonstrates that sincere prayer can bring Divine compas¬ 
sion that overcomes all adversity, a theme that is at the essence 
of Rosh Hashanah. Also, as the Talmud (Megillah 31a) teaches, 
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Eli considered her a drunkard 14 And Eli said to her, “ How long will 
you act drunkeniy? Remove your wine from yourselfT 

15 Hannah answered and said, “No my lord, I am a woman of 
aggrieved spirit, I have drunk neither wine nor aged wine; and I 
have poured out my soul before Hashem. 16 Do not deem your 
maidservant to be a wicked woman — for out of much grievance 
and anger have I spoken until now. ” 

17 Eli answered and said, “Go to peace. The God of Israel will 
grant the request you have made of Him. ” 

18 She said, “May your maidservant find favor in your eyes. ” 
Then the woman went on her way and she ate and she no longer 
had the same look on her face. 

19 They rose up early in the morning and prostrated themselves 
before Hashem, then they returned and came to their home to 
Ramah; Elkanah knew Hannah his wife and Hashem remembered 
her. 20 And it was with the passage of the period of days, that 
Hannah had conceived and given birth to a son; she named him 
Samuel for [she said,) “1 requested him from Hashem. ” 

21 The man Elkanah ascended with his entire household to bring 
offerings to Hashem, the annual offering and his vow. 22 But 
Hannah did not ascend, as she told her husband, “Until the child is 
weaned, then I will bring him; we shall appear before Hashem and 
he shall settle there forever. ’’ 

23 Elkanah her husband said to her, “Do what is good in your 
eyes; remain until you wean him — but may Hashem fulfill His 
word. ” The woman remained and nursed her son until she weaned 
him. 

24 He ascended with her when she weaned him, with three bulls, 
one ephah of flour, and a flask of wine, and she brought him to the 
house of Hashem in Shiloh; though the child was still tender. 
25 They slaughtered the bull; and brought the child to Eli. 

26 She said, “I beg you, my lord, by your life, my lord; l am the 
woman who was standing with you here to pray to Hashem. 27 For 
this child did l pray; Hashem granted me my request that I asked of 
Him . 28 Furthermore, I have lent him to Hashem — all the days that 
he will survive he is lent to Hashem, " then he prostrated himself to 
Hashem. 

2 1 j-Ianna/i prayed and said: My heart exulted in Hashem, my 
pride was raised through Hashem, my mouth opened wide 
against my antagonists, for I rejoiced in Your salvation. 

2 There is none as holy as Hashem, for there is none beside You, 
and there is no Rock like our God. 

3 Do not abound in speaking arrogance upon arrogance, let not 
haughtiness come from your mouth; for Hashem is the God 
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Sarah and Hannah were both remembered on Rosh Hashanah. 

The last ten verses of the Haftarah comprise the Song of Hannah 
which is considered by Targum (Shir HaShirim 1:1) as one of the ten 
songs that encompass the history of the world. The first nine are 
found in Scriptures and the last will be sung by the Children of the 
Exile when they are redeemed from their exile... (Isaiah 30:29). The 
fact that Hannah’s song has so historic a place in the world’s 
spiritual history compels us to conclude that the “songs” of which 
Targum speaks are not simply inspired poetry or even prayer. In 
the Scriptural sense, song, represents the concept that peo¬ 
ple understand the harmony of creation. Mature is always 
“singing,” because, from the tiniest microorganism to the might¬ 
iest galaxy, everything acts and interacts as God intended it to. 
This is song. It is the most awesome symphony conceivable, be¬ 
cause it consists of an infinite number of players uniting in playing 


the Divine score. But man seldom sees this harmony. He is trou¬ 
bled by questions of faith, resentment over his neighbor’s success, 
and failure to see how events lead toward coherent fulfillment of 
a Divine scheme. When — on those very rare occasions — people 
perceive God’s plan taking shape, they sing. This is why Moses and 
the Children of Israel sang after the Splitting of the Sea. In a 
lightning flash of perception, they achieved an understanding of 
centuries of events. This understanding of creation's harmony 
found flesh-and-blood expression in the harmony of song. 

Hannah's song, too, is a demonstration of a human being's 
inspired perception of the sublime. All her years of torment and 
woe were revealed as the preparation for a joyous event that not 
only transformed her life but, through her newborn Samuel, the 
entire course of Jewish history. This inspiring message is a major 
theme of Rosh Hashanah. 
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of thoughts, and deeds are counted by Him. 

A The bow of the mighty is broken, while the foundering are girded 

with strength. 

5 The sated are hired out for bread while the hungry ones cease to 
be so, while the barren woman bears seuen, the one with many 
children becomes bereft. 

6 Hashen brings death and gives life, lowers to the pit and elevates. 

7 H ashen impoverishes and makes rich, He humbles and He exalts. 

8 He raises the needy from the dust, from the trash heaps He lifts the 
destitute, to seat them with nobles and make them inherit a seat of 
honor — for Hashem s are the pillars of the earth, and upon them He 
sets the world. 

9 He guards the feet of His devout ones, but the wicked are stilled in 
darkness; for not through strength does man prevail. 

10 0 H ashen — may those that contend with Him be shattered, 
against each of them let the heavens thunder; may H ashen judge to 
the ends of the earth, may He give power to His king and raise the 
pride of His anointed. 
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HAFTARAS ROSH HASHANAH — SECOND DAY / '3 Dl* - naWH U7JO mUSH 


The Torah reading for the Second Day of Rosh Hashanah may be found on page 100 (Genes/s 22:1-4), and the maftir on page 894 (Numbers 29:1-6). 

Jeremiah 31:1-19 / IT'K:* 1 ? m»"P 


31 1 Q 0 said Hashem: It has found favor in the wilderness, this 
^people that survived the sword; as I lead Israel to its 
tranquility. 2 From afar Hashem appears to me [saying]: “I have 
loved you with an eternal love, therefore I have extended kindness 
to you. 3 / shall yet rebuild you and you will be rebuilt as the 
maiden of Israel; you will yet adorn yourself with drums and go 
forth in the dance of celebrants. A You will yet plant vineyards in 
the mountains of Samaria; the planters will plant and redeem. 
5 For there will be a day when the watchman will call out on 
Mount Ephraim, ‘Arise — let us ascend to Zion, to Hashem, our 
God. * M 

6 For so said Hashem: To Jacob — sing with gladness, exult on 
the peaks of the nations; make heard, laud, and say, “O Hashem, 
save Your people, the remnant of Israel ." 7 Behold, 1 will bring 
them from the northern land and gather them from the ends of the 
earth, among them will be the blind and the lame, pregnant and 
birthing mothers together; a great congregation will return here. 
8 With weeping they will come and through supplications I will 
bring them, / will guide them by streams of water, on a direct path 
on which they will not stumble; for 1 have been like a father to 
Israel, and Ephraim will have been My Tirstbom. 

9 Hear the word of Hashem, O nations and relate it in distant 
islands, and say, “The One Who scattered Israel, He shall 
gather them in, and guard them as a shepherd does his flock. ” 
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S Haftarah for the Second Day of Rosh Hashanah 

This passage was chosen as the Haftarah for the second day of 
Rosh Hashanah because it contains God’s promise to Jeremiah 
that the Jewish people would be redeemed and because it closes 
with one of the verses of nuinat, Remembrances, that is recited as 
part of Mussaf Shemoneh Esrei. In addition it includes the very 
moving passage of Rachel weeping for her children. 

In the simple interpretation of that verse, "Rachel” means the 
Ten Tribes, because their leading tribe, Ephraim, descended from 
Rachel. 

Before the Redemption occurs, these tribes will weep bitterly 
over their prolonged and painful exile, because — whereas Judah 
and Benjamin returned to build the Second Temple — the Ten 


Tribes remained in exile (RadaA:). 

Rashi, however, cites a Midrash Aggadah which is an enduring 
source of inspiration for Israel: When King Manasseh of Judah set 
up an idol in the Temple, God made the decision that the Temple 
would be destroyed and the people exiled. The souls of the Patri¬ 
archs and Matriarchs pleaded with God to rescind His decree, but 
He rejected their pleas. Then Rachel came weeping before God. 
She said, “Surely Your mercy is greater than the mercy of a mortal 
human being! Nevertheless, look at the mercy I displayed. Jacob 
labored seven years only for the right to marry me. Still, when my 
father Laban substituted my sister Leah for me under the marriage 
canopy, not only did I remain silent, I even gave her the passwords 
Jacob and I had devised. Thus I allowed a rival to come into my 
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10 For Hashem will have redeemed Jacob and delivered him from 
a power mightier than he. 11 They shall come and sing joyously 
on the height of Zion, and they shall stream to Hashem’s good - 
ness, by the grain, by the wine, and by the oil, and by the young 
sheep and cattle; then their soul shall be like a well-watered 
garden, and they shall no more agonize . 12 Then the maiden shall 
rejoice in the dance, and young boys and old men will join 
together; I shall transform their mourning to joy and I shall 
comfort them and gladden them in place of their grief. 13 / shall 
satisfy the desire of the Kohanim with fatness; and My people, 
they will be sated with My goodness — the words of Hashem. 

14 So said Hashem: A voice was heard on high — wailing, bitter 
weeping — Rachel weeps for her children, she refuses to be 
consoled for her children, for they are gone. 

15 So said Hashem: Restrain your voice from weeping and your 
eyes from tears; for there is a reward for your accomplishment — 
the words of Hashem — and they shall return from the enemy's 
land. 16 There is hope for you ultimately — the words of Hashem 
— and your children shall return to their border. 17 / have indeed 
heard Ephraim moaning, “You have chastised me and I have 
accepted chastisement; I was like an untrained calf; call me to 
return and I shall return, for You are Hashem, my God . 18 For after 
repenting, l regretted; and after being made to know, I slapped my 
thigh [in anguish]; I was outwardly ashamed and inwardly 
humiliated, for I bore the disgrace of my youth ." 19 Is Ephraim My 
most precious son or a delightful child that whenever I speak of 
him I remember him more and more? Therefore My inner self 
yearns for him, I will surely take pity on him — the words of 
Hashem. 
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The Torah reading for Shacharis of Yom Kippur may be found on page 636 (Leviticus 16:1-34) and the maftir on page 694 (Numbers 29:7-11). 

Isaiah 57:14-58:14 / T»:nr“T*:W iTW 


57 14 j-^e says, “Pave a road, pave a road! Lift up the obstacle 
1 /rom My people's path." 15 For so says the exalted 
and uplifted One, Who abides forever and Whose Name is holy, “I 
abide in exaltedness and holiness — but am with the contrite 
and lowly of spirit, to revive the spirit of the lowly and to revive 
the heart of the contrite. 16 For not forever will I contend nor 
will I be eternally wrathful; for the spirit that envelops them 
is from Me, and I have made the souls. 17 / became angry 
because of his sinful thievery, I struck him, I hid Myself 
and remained angry — because he continued waywardly in 
the path of his heart. 18 [But when] I see his ways I will heal 
him; I will guide him and recompense him and his mourners 
with consolations . 19 / create fruit of the lips: ‘Peace, peace, for the 
far and near,' ” says Hashem, “and I shall heal him. ” 20 But the 
wicked are like the driven sea that cannot rest, and its waters 
throw up mire and mud . 21 “There is no peace," says my God to 
the wicked. 
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(future] household. You, O God, should do the same. Although 
Your children have brought a rival (l.e., Manasseh’s idol] Into Your 
Temple, may You be silent.’’ 

God told her, 'You have defended them well.” As the next 
two verses continue, God promised Rachel that the exile 
would eventually end and the Jewish people be returned to their 
land. 


Haftarah for Yom Kippur Shacharis 

This selection from Isaiah was chosen as the Yom Kippur Haf¬ 
tarah because of its focus on the proper manner of repentance. The 
prophet harshly criticizes those who think that they can effect 
repentance and appease God by fasting and physical affliction that 
are devoid of inner conviction. Instead, he urges, true repentance 
involves extreme kindness to the needy and changing one’s ways. 
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58 'C'ly ou^ vociferously, be not restrained; raise your voice 
^ like a shofar — proclaim to My people their willful sins, 
to the Family of Jacob their error. 2 They [pretendj to seek Me 
every day, and they [pretend to] desire knowledge of My ways; 
like a nation that acts righteously and has not forsaken the justice 
of its God; they inquire of Me about righteous laws, [as if] they 
desire the nearness of God. 3 [They ask] “Why did You not see 
when we fasted? We afflicted ourselves but You ignored it?" 

4 [And God answers,] “Because on your fast day you sought 
out personal desires and you oppressed all whom you aggrieved! 
Because you fast with grievance and strife, and strike with a 
wicked fist; you do not fast as befits this day, to make your voice 
heard above. 5 Can such be the fast I choose, a day when man 
merely afflicts himself? Can it be bowing his head like a bulrush 
and making a mattress of sackcloth and ashes? Do you call this 
a fast and a day of favor to Hashem? 6 Surely this is the fast I 
choose: open the bonds of wickedness, dissolve the groups that 
pervert [justice], let the oppressed go free and annul all perverted 
[justice ]. 7 Surely you should divide your bread with the hungry, 
and bring the moaning poor to your home; when you see the 
naked, cover him; and do not ignore your kin. ” 8 Then your light 
will burst forth like the dawn and your healing will speedily 
sprout; then your righteous deed will precede you and the glory 
of Hashem will gather you in. 9 Then you will call and Hashem will 
respond, you will cry out and He will say, “Here I am!” — if you 
remove from your midst perversion, finger-pointing, and evil 
speech . 10 And if you offer your soul to the hungry and satisfy the 
afflicted soul; then your light will shine in the darkness, and the 
deepest gloom will be like the noon. 11 Then Hashem will guide 
you always, sate your soul in times of drought, and strengthen 
your bones; and you will be like a well-watered garden and a 
spring whose waters never fail. 12 Age-old ruins will be rebuilt 
through you, you will erect generations-old foundations; and 
they will call you, "repairer of the breach, restorer of paths for 
habitation. ” 

13 If you restrain, because of the Sabbath, your feet; refrain 
from accomplishing your own needs on My holy day; if you pro¬ 
claim the Sabbath “a delight ," the holy one of Hashem, " honored 
one, ” and you honor it by not engaging in your own ways, from 
seeking your needs or discussing the forbidden . 14 Then you shall 
be granted pleasure with Hashem and I shall mount you astride 
the heights of the world; and I will provide you the heritage of 
your forefather Jacob — for the mouth of Hashem has spoken. 
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HAFTARAS YOM KIPPUR — MINCHAH / - 113^ QT* mOSH 


The Torah reading for Minchah of Yom Kippur may be found on page 648, (Leviticus 18:1-30). 


The Book of Jonah; Micah 7:18-20 / DTP:T ;7UV HDD 


1 ^e Word of Hashem came to Jonah son of Amittai 

saying, 2 “Arise! Go to Nineveh, that great city, and cry 
out to her, for their wickedness has ascended before Me. ” 3 But 
Jonah arose to flee to Tarshish from before Hashem's Presence. 
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The prophet exhorts us in God’s name to pave a road of good¬ 
ness and proper behavior, and to lift up the obstacle placed in our 
path by the Evil Inclination. For though God resides in infinite 
loftiness, He remains close to those who regret their sins. God 
created us and gave us life, therefore, He forgets His anger, no 
matter how justified, when we repent. 


Haftarah for Minchah of Yom Kippur 

The Book of Jonah, one of the books of ityy nn, The Twelve 
Prophets, is particularly appopriate for the Yom Kippur Haftarah 
because: (a) The story of Jonah teaches that sincere repentance 
can reverse even the harshest Heavenly decree ( Leuush ); (b) 
the repentance of Nineveh’s inhabitants is to serve as an exam- 
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He went down to Jaffo and found a Tarshish-bound ship; he paid 
its fare, and boarded it to travel with them to Tarshish from before 
Hashem's Presence. 

4 Then Hashem cast a mighty wind toward the sea and it 
became such a mighty tempest in the sea that the ship threatened 
to be broken up. 5 The sailors became frightened and cried out 
each to his own god; they cast the ship's wares overboard to 
lighten it for them. But Jonah had descended to one of the ship's 
holds and had lain down and fallen feist cisleep. 

6 The captain approached him, and said to him, “How can you 
sleep so soundly? Arise! Call to your God. Perhaps God will pay 
us mind and we will not perish. ” 

7 Then they said to one another, “Come, let us cast lots that we 
may determine on whose account this calamity is upon us." So 
they cast lots and the lot fell on Jonah. 

6 They said to him, "Tell us, now: in regard to whom has this 
calamity befallen us? What is your trade? And from where do 
you come? What is your land? And of what people are you?" 

9 He said to them, “I am an Ivri and Hashem, the God of the 
Heavens, do I fear, Who made the sea and the dry land. ” 

10 The men were seized with great fear and they asked him, 
“What is this that you have done?” For the men knew that it was 
from before Hashem's Presence that he was fleeing, for he had so 
told them. 

11 They said to him, “What must we do to you that the sea 
subside from upon us? — for the sea grows stormier ." 

12 He said to them, “Pick me up and heave me into the sea and 
the sea will calm down for you, for I know that it is because of me 
that this terrible storm is upon you ." 13 Nevertheless the men 
rowed hard to return to the shore, but they could not, because the 
sea was growing stormier upon them. 

14 Then they called out to Hashem, and said, “O, please 
Hashem, let us not now perish on account of this man's soul and 
do not reckon it to us as innocent blood, for You, Hashem, as You 
wished so have You done." 15 And they picked up Jonah and 
heaved him into the sea, and the sea stopped its raging. Then the 
men feared Hashem greatly and they offered a sacrifice to 
Hashem and took vows. 

2 hen Hashem designated a large fish to swallow Jonah 
and Jonah remained in the fish's belly three days and 
three nights. 

2 Jonah prayed to Hashem, his God, from the fish's belly . 3 He 
said, “I called, in my distress, to Hashem, and He answered me; 
from the belly of the lower-world I cried out — You heard my 
voice. 4 You cast me into the depth, in the heart of the seas, the 
river whirled around me, all of Your breakers and waves swept 
over me. 5 Then l thought: 7 was driven from Your sight,' but — 
I will gaze again at Your Holy Temple! 6 Wafers encompassed 
me to the soul, the deep whirled around me, weeds were 
tangled about my head. 7 To the bases of the mountains did I 
sink; the earth — its bar against me forever; yet, You lifted my 
life from the pit, Hashem, my God. 8 While my soul was faint 
within me, l remembered Hashem; my prayer came to You, to 
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pie to us to repent our sins ( Shelah); and (c) the miraculous of Yonah are so pivotal to the meaning of Yom Kippur, it is 
manner in which Jonah's flight was prevented shows that no considered a special merit to be called to the Torah for this 
one can escape from God ( Abudraham ). Because the lessons aliyah. 
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Your Holy Temple. 9 Guarding utter futilities, tfiey forsake their 
kindness. 10 But as for me, with a voice of gratitude will I bring 
offerings to You; what l have vowed I will fulfill, for salvation is 
Hashem's. ” 

11 Then Hash EM addressed the fish and it spewed Jonah out to 
the dry land. 

3 1 A nd the Word of Hashem came to Jonah a second time, 
** saying, 2 “Arise! Go to Nineveh that great city, and cry 
out to her the proclamation which I tell you. ’’ 

3 So Jonah rose up and went to Nineveh, in accordance with 
Gods word; now Nineveh was an enormously large city, a three- 
day s journey. 4 Jonah commenced to enter the city the distance 
of one days journey, then he proclaimed and said, "Forty days 
more and Nineveh shall be overturnedT 
5 And the people of Nineveh had faith in God, so they pro¬ 
claimed a fast and donned sackcloth, from their great to their 


smalL 

6 When the matter reached the king of Nineveh, he rose from 
his throne and removed his robe from upon himself; he covered 
himself with sackcloth and sat on ashes. 7 And he had it promul¬ 
gated and declared throughout Nineveh, "By the counsel of the 
king and his nobles, the following: Man and beast, herd and 
flock, shall not taste anything; they shall neither graze nor drink 
water. 8 They are to cover themselves with sackcloth — both 
man and beast — and let them call out mightily to God; each 
person is to turn back from his evil way, and from the robbery 
which is in their hands. 9 He who knows — let him repent and 
God will be relentful; He will turn away from His burning wrath so 
that we perish not" 

10 And God saw their deeds, that they repented from their evil 
way; and God relented concerning the calamity He had said He 
would bring upon them and did not act 

4 X his displeased Jonah greatly and it grieved him. 2 He 
prayed to Hashem, and said, “Please Hashem, was this 
not my contention when I was still on my own soil? I therefore 
had hastened to flee to Tarshish, for l knew that You are a gra¬ 
cious and compassionate God, slow to anger, abounding in kind¬ 
ness, and relentful of punishment 3 So now Hashem, please take 
my life from me, for better is my death than my life." 

4 And Hashem said, "Are you that deeply grieved?" 

5 Jonah left the city and stationed himself at the east of the city; 
he made himself a booth there, and sat under it in the shade until 
he would see what would occur in the city. 

6 Then Hashem/Elohim, God, designated a kikayon, which rose 
up above Jonah to form a shade over his head to relieve him from 
his discomfort; and Jonah rejoiced greatly over the kikayon. 

7 Then God designated a worm at the dawn of the morrow and 
it attacked the kiyayon so that it withered . 8 And it happened that 
when the sun rose God designated a stifling east wind; the sun 
beat upon Jonah's head and he became faint; he asked for death 
saying, “Better is my death than my life!" 

9 And God said to Jonah, “Are you so deeply grieved about the 
kikayon?” 

And he said, "I am greatly grieved to the point of death. ” 

10 Hashem said, ‘You took pity on the kikayon for which you 
did not labor, nor did you make it grow; which materialized 
overnight and perished overnight. 11 And I — shall / not take pity 
upon Nineveh that great city, in which there are more than one 
hundred and twenty thousand persons who do not know their 
right from their left, and many beasts [as well]?" 
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1241 / THE HAFTAROS 


SUCCOS - FIRST DAY / 'K UV - D131D 


Virtually all congregations conclude the Haftarah with the following verses (Micah 7:18-20): 


7 1B \X/ho, O God, is /i/ce You, Who pardons iniquity, and 
* overlooks transgressions for the remnant of His her¬ 
itage? He has not retained His wrath eternally, for He desires 
kindness . 19 He will again be merciful to us; He will suppress our 
iniquities; and cast into the depths of the sea all their sins. 
20 Grant truth to Jacob, kindness to Abraham, as You swore to 
our forefathers from ancient times. 
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HAFTARAS SUCCOS — FIRST DAY / 'K DV - 711310 mUDH 

The Torah reading for the First Day of Succos may be found on page 620, (Leviticus 22:26-23:44), and the maftir on page 894 (Numbers 29:12-16). 

Zechariah 14:1-24 / n3"N:T m3! 


14 1 p^eho/d, Gods awaited day is coming; and your spoils 
will be divided in your midst. 2 1 shall gather all the na¬ 
tions to Jerusalem to wage war, the city will be conquered, the 
homes plundered and the women violated; half the city will go 
into exile, but the rest of the people will not be cut off from the 
city . 3 Then Hashem will go out and wage war against those na¬ 
tions as on the day He warred, the day of battle. 

4 On that day His feet will stand astride the Mount of Olives, 
which faces Jemsalem on the east, and the Mount of Olives will 
split at its center, eastward and westward, making a huge 
ravine; half the mountain will move northward and half 
southward. 5 Then you will flee, for the ravine will extend to 
Atzal; you will flee as you fled from the earthquake in the 
days of King (Jzziah of Judah; then Hashem my God will come 
with all the angels to your aid. 6 And it will happen on that day 
that there will be neither clear light nor heavy darkness. 7 This 
will go on for a whole day — understood only by Hashem — 
neither day nor night; but toward evening it will be perceived as 
light. 

8 It will be on that day that fresh water will flow from 
Jerusalem, half to the eastern sea and half backward to the 
west; in summer and winter the flow will continue. 9 Hashem 
will be King over all the world — on that day Hashem will be 
One and His Name will be One. 10 The entire area will be trans¬ 
formed to a plain, from the hill of Rimmon south of Jerusalem; 
the City will rise high, on its original site, from the Gate of Ben¬ 
jamin until the place of the First Gate to the Inner Gate, and 
from the Tower of Chananel to the royal wine cellar. 11 They will 
dwell within her and destruction shall be no more; Jerusalem 
shall dwell secure. 

12 This will be the plague with which Hashem will smite all the 
nations that rallied against Jerusalem: their flesh will rot while 
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«•$ Haftarah for the First Day of Succos 

Prominent in the Haftarah subjects of Succos is the War of Gog 
and Magog, the cataclysmic series of battles that will result in the 
final Redemption and the Messianic era. The Haftarah of the first 
day and that of the Sabbath of Choi HaMoed deal with this war. 
According to Rashi, this topic is related to Succos because of the 
prophecy that those nations who would survive the wars would join 
Israel every year in celebrating the Succos festival. 

Himukei Yosef to Megillah quotes a tradition from R' Hai Gaon 
that the victory over Gog and Magog will take place in the month 


of Tishrei — the month of Succos. 

R' Hirsch (Numbers 29:13) discusses the inner connection be¬ 
tween Gog and Magog and Succos. Following is a free rendition 
of his thesis: 

In the name Hi, Gog, one recognizes the word li, roof, and 
thereby at once sees the contrast to succah, the weak, unstable 
covering of foliage. Actually, the whole history of mankind con¬ 
sists of this contrast. Just as people have the power to make 
[themselves] safe and secure against their earthly contemporaries 
by sturdy walls, so they delude themselves into thinking that they 





SUCCOS - SECOND DAY / '3 01' - fVDlO 
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they still stand erect, their eyes will rot in their sockets and their 
tongue will rot in their mouths. 13 On that day there will be a 
great confusion from Hashem upon them; and when someone 
will seek to grasp his comrades hand, he will overpower his 
comrade’s hand 14 Even Judah will be forced to attack Jeru¬ 
salem; the wealth of ail the surrounding nations will be gathered 
in a great abundance of gold, silver, and garments. 15 Similar will 
be the plague against the horses, mules, camels, donkeys, and 
all the animals that will be in those camps; like the above plague. 

16 And it will happen that all who will be left from among all 
the nations that come upon Jerusalem; they will ascend every 
year to prostrate themselves before the King, Hashem, Master of 
Legions, and to celebrate the festival of Succos. 17 And any of 
the families of the Land that will not ascend to Jerusalem to 
prostrate themselves to the King, Hashem, Master of Legions: 
the rain will not fall upon them 18 And if the family of Egypt will 
not ascend and will not come — and the lack of rain does not 
affect them — they will suffer the plague with which Hashem will 
afflict the nations, because they will not have ascended to cele¬ 
brate the festival of Succos. 19 This will be the punishment of 
Egypt and the punishment of all the nations that will not ascend 
to celebrate the festival of Succos. 

20 On that day the bells on the horses will make a sanctifica¬ 
tion of Hashem; they will become cauldrons in the House of 
Hashem, [as numerous] as the basins before the Altar . 21 Every 
cauldron in Jerusalem and Judah will be sanctified to Hashem, 
Master of Legions — and all who bring offerings will come and 
take from them to cook in them; and traders will no longer be in 
the House of Hashem on that day. 
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HAFTARAS SUCCOS — SECOND DAY / "1 DP - ni31D mUSH 


The Torah reading for the Second Day of Succos may be found on page 620 (Leviticus 22:26-23:44), and the maftir on page 894 (Numbers 29:12-16). 

I Kings 8:2-21 / KD"3:n 'K O'O^D 


8 2 the men of Israel gathered before King Solomon in 
the month of the mighty ones on the festival; the 
seventh month. 3 All the elders of Israel arrived; and the 
Kohanim bore the Ark. 4 They brought up the Ark of Hashem, 
the Tabernacle of the Meeting, and all the holy vessels that were 
in the Tabemade; the Kohanim and the Levites brought them 
up. 

5 King Solomon and the entire Congregation of Israel that as¬ 
sembled by him, to join him before the Ark; were offering sheep 
and cattle too abundant to be counted or enumerated. 6 The Ko¬ 
hanim brought the Ark of Hashem’s covenant to its place, to the 
Sanctuary of the Temple, to the Holy of Holies; beneath the 
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can make themselves safe and secure against that which comes 
from above — against God and ... His power to direct matters. 
They think that they can find security in the protection of their own 
might, take their fate in their own hands, and crown the building 
of human greatness with gabled roofs, rendering them indepen¬ 
dent of God. 

[The war of Gog and Magog] is the battle of la, roof, against n^ao. 
succah, the fight of the roof-illusion of human greatness which 
never allows rest, against the succah-truth of cheerful confidence 
and serenity which comes of placing one’s trust in God's protec¬ 
tion. 


R’ Hirsch’s exposition of the Gog-Magog relationship bases itself 
on the Hebrew grammatical rule that the prefix d. mem, expresses 
the idea of projecting something. For example, is light; 
luminary, is a heavenly body which projects light. So, too, aa means 
roof — in R' Hirsch’s view, it represents the philosophy that man 
can insulate himself against the heavenly power of God — aup is 
the attempt to project this philosophy on earth. 

Zechariah’s prophecies came at a critical juncture in Israel's 
history. Seventeen years after King Cyrus had given permission for 
the Second Temple to be built, construction had stopped upon 
orders of King Ahasuerus and after the harassment and slanders 
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wings of the Chentbim. 1 For the Cherubim spread their wings 
toward the place of the Ark; and the Chentbim sheltered the Ark 
and its staves from above. 8 The staves extended so that the tips 
of the staves could be noticed from the Holy, facing the Sanctu¬ 
ary, but could not be seen from outside; and they were to remain 
there to this very day. 9 Nothing was in the Ark bul the two stone 
tablets that Moses placed there in Horeb, when Hashem 
covenanted with the Children of Israel when they left the land of 
Egypt. 

10 When the Kohanim left the Sanctuary, the cloud Tilled the 
Temple of Hashem. 11 The Kohanim could not stand and minis¬ 
ter because of the cloud; for the glory of Hashem Tilled the Tem¬ 
ple of Hashem. 

12 Then Solomon said, *' Hashem pledged to dwell in the thick 
cloud. 13 / have built You a habitation, an eternal foundation for 
Your dwelling. ” 

14 Then the King turned his face and blessed the entire Congre¬ 
gation of Israel; as the entire Congregation of Israel was stand¬ 
ing. 15 He said; “Blessed is Hashem, the God of Israel, Who 
spoke directly to my father David; and with His power fulTilled it, 
saying: 16 From the day when I took My people Israel out of 
Egypt, I did not choose a city from among the tribes of Israel in 
which to build a Temple where My Name would be; then I chose 
David to rule over My people Israel. ’ 

17 “It was the desire of my father David to build a Temple for 
the sake of Hashem, the God of Israel . 18 But Hashem said to my 
father David, Because you have desired to build a Temple for 
My sake, you did well to have so desired 19 But you shall not 
build the Temple — rather your son, who will emerge from your 
loins, he will build the Temple for My sake .’ 20 Now Hashem has 
fulTilled the word that He spoke, and I have risen to succeed my 
father David, and I have sat on the throne of Israel as Hashem 
spoke, and I have built the Temple for the sake of Hashem the 
God of Israel 

21 ‘ And I have designated there a place for the Ark which con¬ 
tains the covenant of Hashem, which He made with our forefa¬ 
thers when He took them out of the land of Egypt. ” 
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haftaras succos — shabbas chol hamoed / “Winn bin naw - nisio moan 


The Torah reading for Shabbas Chol HaMoed Succos may be found on page S04 (Exodus 33:12-34:26), and the maftir on page 094 (Numbers 29:17-22). 


Ezekiel 38:10-39:16 / 113:0*7“n^n*7 *7KpTrr 


38 18 Jt shall be on that day, on the day that Gog comes on the 
1 soil of Israel — the words of my Lord Hashem/Elohim— 
My raging anger shall flare up. 19 For in My indignation and in 
My blazing wrath I have spoken. I take an oath that on that day 
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of the gentile nations who surrounded Jerusalem. Morale was low 
and despair was prevalent in the bedraggled Jewish settlement. 
Then, God sent Zechariah to command the people, under their 
leaders Zerubavel and Joshua, to ignore their fears and resume 
construction of the Temple. God promised them success and, 
indeed, soon after that King Darius of Persia sanctioned the under¬ 
taking. In the chapter which is today’s Haftarah, Zechariah prophe¬ 
cies that the cataclysmic War of Gog and Magog will climax with 
the final redemption and the acknowledgment by the nations that 
Hashem alone is King and that Israel is His people. This realization 
will be celebrated on Succos — for which reason this prophecy was 


chosen as the Haftarah for the first day of Succos. (For a discussion 
of the War of Gog and Magog, see ArtScroll ed. Ezekiel, ch. 38.j 

<#5 Haftarah for the Second Day of Succos 

King Solomon and the people dedicated the First Temple in an 
ecstatic fourteen-day celebration, the last seven days of which 
were the Succos festival. Thus, Israel’s joy in the Temple coincided 
with Succos, the season of joy. 

Haftarah for Shabbos Chol HaMoed Succos 

As noted In the notes to the Haftarah for the first day of Succos, 
this Haftarah was chosen because it deals with the war of Gog and 
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a great earthquake shall come upon the soil of Israel 20 And 
there shall quake before Me the fish of the sea, the birds of the 
sky, the beasts of the field, all creeping things that move on the 
ground, and every human being on the face of the earth. Moun¬ 
tains shall be overthrown, cliffs shall topple, and every wall shall 
topple to the ground 21 I will summon the sword against him to 
all My mountains — the words of my Lord Hashem/Elohim. 
Every man's sword shall be against his brother. 22 1 will punish 
him with pestilence and with blood; torrential rain, hailstones, 
and sulfurous fire upon him and his cohorts, and the many 
peoples that are with him 23 Thus will I be exalted and sanctified, 
and I will become known in the eyes of many nations, and they 
shall know that I am Hash EM. 

39 1 A nd you, Ben Adam, prophesy against Gog and say: 

**Thus says my Lord Hashem/Elohim.- See! am against 
you Gog, prince, leader of Meshech and TubaL 2 1 shall lead you 
astray and seduce you, and I shall cause you to advance from 
the farthest north and bring you to the mountains of Israel 3 / will 
strike your bow from your left hand, and l will cast down your 
arrows from your right hand 4 You shall fall upon Israel's moun¬ 
tains, you and all your cohorts and the nations that are with you; 
I will present you as carrion for every winged bird and beast of 
the field 5 You will fall upon the open field, for I have spoken — 
the words of my Lord Hashem/Elohim. 

6 / will dispatch a fire against Magog and against those who 
dwell confidently in the islands, and they shall know that I am 
Hashem. 7 / will make known My holy Name among My people 
Israel, and I will nevermore desecrate My holy Name, and the 
nations shall know that I am Hashem, the holy One in Israel 

8 Behold f it has come and happened — the words of my Lord 
Hashem/Elohim; this is the day of which I have spoken 9 Then 
the inhabitants of Israel's cities will go out and make fires and 
feed them with weapons, shield and buckles, with bow and with 
arrows, with hand-club and spear — and shall fuel fire with them 
for seven years. 10 They will not carry wood from the field, nor 
cut it from the forests, for with weapons they shall feed the fires. 
They will despoil those who despoiled them and plunder those 
who plunder them — the words of my Lord Hashem/Elohim. 

11 On that day I shall assign to Gog a burial site there in Israel 
— the valley of the travelers — and there they will bury Gog and 
all his horde, and call it the Valley of Gog's Horde. 12 The family 
of Israel will bury them for seven months, in order to cleanse the 
Land 13 All the people of the Land will bury, and it will cause 
them renown; the day I manifest My Glory — the words of my 
Lord Hashem/Elohim. u They will designate permanent offi¬ 
cials passing through the Land, burying — with passersby — 
those that remain upon the open field in order to cleanse it; after 
seven months, they are to seek out. 15 As the passersby traverse 
the Land and see a human bone, then they shall build a marker 
near it, until the buriers bury it in the Valley of Gog's Horde. 
16 There shall also be a city called Hamonah; thus will they 
cleanse the Land 
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Magog. The former Haftarah speaks briefly of an earthquake in 
Eretz Yisrael. This one describes it more fully. The Midrash 
(Tanchuma Bo 4) relates the several plagues of verse 22 to the 
punishments that God brought upon the Egyptians. Thus, the 
Sages compare Pharaoh’s intentions with Gog’s. In the infancy of 


Israel, Pharaoh attempted to cripple the nation. At the end of 
time, Gog, in one last gigantic effort, tries to destroy the seem¬ 
ingly vulnerable nation. God responds to both by unleashing the 
forces of nature against them, proving that all power is in His 
hands. 
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HAFTARAS SHEMINI ATZERES / JlTO Wtottf mUBPI 

The Torah reading for Shemini Atzeres may be found on page 1012, (Deuteronomy 14:22-16:17), and the maftlron page 096, ( Numbers 29:35-30:1). 

I Kings 8:54-9:1 / K □’O l 7» 

8 5 AX /Solomon had finished praying to Hashem this ’bs DK nirT’* l 7K V'pSnn 1 ? nbViy Dl^aa I ’IT1 u PI 

VV____»_ T r - ■ J - : J ' : " 


entire prayer and supplication, he stood up from hav 
ing knealt on his knees ujith his hands spread out heavenward 
before the Altar of Hashem. 55 He stood and blessed the entire 
congregation of Israel in a loud voice, saying: 56 “Blessed is 
Hashem Who has granted rest to His people Israel according to 
ail that He has spoken; not one word has been defaulted from 
the entire gracious promise that He pronounced through His 
servant Moses . 57 May Hashem, out God, be with us, as He was 
with our forefathers, may He not forsake us nor cast us off. 
58 To turn our hearts to Him, to walk in all His ways and to 
observe His commandments, decrees, and statutes that He 
commanded our forefathers. 59 May these words of mine 
which I have supplicated before Hashem, be near to Hashem, 
our God, by day and by night; that He may provide the just 
due of His servant and the just due of His people Israel, 
each days need in its day. 60 That all the peoples of the earth 
shall know that Hashem is God — there is no other . 61 May your 
heart remain wholesome with Hashem, our God, to follow His 
decrees and to observe His commandments as on this very 
day." 

62 The King and all Israel with him were bringing an offering 
before Hashem. 63 Solomon brought this peace-offering that he 
offered to Hashem: twenty two thousand cattle and one hun¬ 
dred and twenty thousand sheep; and the King and all the 
Children of Israel dedicated the Temple of Hashem. 

64 On that day the King sanctified the interior of the Courtyard 
that was before the Temple of Hashem, for there he performed 
the service of the burnt-offering, the meal-offering, and the fats 
of the peace-offering; for the Copper Altar that was before 
Hashem was too small to contain the burnt-offering, the meal¬ 
offering, and the fats of the peace-offering. 

65 At that time Solomon instituted the celebration — and all 
Israel was with him, a huge congregation, from the approach to 
Chamos until the Brook of Egypt — before Hashem, our God, 
seven days and then seven days — totaling fourteen days. 
66 On the eighth day, he released the people and they blessed 
the King; they went to their tents, joyous and good-hearted over 
all the good that Hashem did for His servant David and His 
people Israel. 
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*+§ Haftarah for Shemini Atzeres 

The Haftarah for the second day of Succos was the beginning of 
Solomon’s dedication of the new Temple; this Haftarah is its con¬ 
clusion. As noted there, the celebration extended throughout 
Succos. In today’s Haftarah, Solomon gave his blessing to the 
people and finally, on the eighth day of Succos — Shemini 
Atzeres — he told the people that they were free to depart. 

In a long and moving prayer, Solomon had asked God to main¬ 
tain His Presence in the Temple and accept the prayers and offer¬ 
ings of all who would come there. Generally the difference be¬ 
tween ri^pn, prayer, and njnn, supplication, is as follows: In prayer, 
one follows a standard formula, as In our regular prayers, and 
seeks to achieve a closeness to God by means of which he will be 


blessed with his needs. Thus, in prayer we begin by praising Him, 
then list our requests, and close by praising Him. If someone is 
successful in achieving a degree of closeness to God, it is natural 
that his requests will be granted, because their achievement will 
provide him with the peace of mind and the means with which to 
further his service of God. Supplication , on the other hand, is a 
plea for gifts and grace that the supplicant cannot justify through 
any merits or good deeds of his own. In Solomon s prayer, for 
example, he asks God to grant his supplication on behalf of the 
Jewish people, indicating that his pleas could be granted only for 
the sake of the nation, not because he personally deserves it. 

Solomon held up his hands to signify that just as his hands were 
empty at that moment, so, too, they had never taken anything 



simchas torah / min nmauj 
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9 1 A nd thus it was that Solomon had finished building the 
** Temple of Hashem and the palace of the King, and 
everything that he had longed to make. 
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HAFTARAS SIMCHAS TORAH / min firiMUJ mU9n 


The Torah reading for Simchas Torah may be found on page 1112, ( Deuteronomy 33:1-34:12); on page 2, ( Genesis 1:1-2:3), 

and the maftir on page 896 (Numbers 29:35-30:1). 

Joshua 1:1-18 / rp"K:K yunn 1 


1 1 A nd it was after the death of Moses, servant of Hashem, 
1 X that Hashem said to Joshua son of Nun, Moses' atten¬ 
dant, saying, “Moses My servant has died. 2 Now, arise! Cross 
this Jordan, you and all this people, to the Land which I give to 
them, to the Children of Israel 3 Every place upon which the sole 
of your foot will march I have given to you, as I have spoken to 
Moses. 4 From the desert and this Lebanon to the great river, the 
Euphrates River, all the land of the Hittites to the Mediterranean 
Sea westward will be your boundary. 5 No man will challenge 
you all the days of your life. As I was with Moses so will I be with 
you; I will not let you part from Me nor will I abandon you. 
6 Strengthen yourself and persevere because you will cause this 
people to inherit the Land which I have sworn to their fathers to 
give to them. 1 0 that you will strengthen yourself and persevere 
very much in order to observe, to do, according to all of the 
Torah that Moses My servant has commanded you Do not 
deviate from it to the right or to the left, that you may succeed 
wherever you may go . 0 This Book of the Torah is not to leave 
your mouth. You shall contemplate it day and night in order to 
observe, to do, all that is written In it. For then you will make 
your ways successful, and then you will achieve understanding. 
9 In truth I commanded you, ‘Strengthen yourself and perse¬ 
vere. 'Do not fear and do not lose resolve, because Hashem, your 
God, is with you wherever you may go." 
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Sephardim end the Haftarah here. Ashkenazim continue: 


10 And Joshua commanded the marshals of the people, 
saying, 11 “Circulate within the camp and command the 
people, saying, ‘Prepare yourselves provisions because in an¬ 
other three days you will cross this Jordan to come to inherit 
the Land which Hashem, your God, is giving you as an inheri¬ 
tance.’" 

12 And to the tribes of Reuben and Gad and part of the tribe of 
Manasseh Joshua had said, 13 “Remennber that matter which 
Moses, servant of Hashem, commanded you, saying, ‘Hashem 
your God gives you rest, and He will give you this Land. ’ 14 Your 
wives, your children and your cattle will reside in the Land 
which Moses had given to you across the Jordan. Then you will 
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from the funds or precious materials that had been assembled for 
the construction of the Temple (Yerushalmi Berachos 1:5). At that 
moment of national rejoicing Solomon demonstrated publicly 
that no accomplishment justifies negligence of honesty. People 
engaged in God’s work must be able to account for every penny 
that has passed through their hands. Moses, too, upon comple¬ 
tion of the Tabernacle, made a full accounting of all the funds and 
materials that had been collected under his supervision. 


<•5 Haftarah for Simchas Torah 

Having finished the year’s Torah reading on Simchas Torah 
with an eight-verse description of the passing of Moses, we con¬ 
tinue on to the Haftarah reading — the first chapter of the 
Prophets, which speaks of the succession of his disciple Joshua. 

Transition is the prominent motif of the first chapter of the 
Book of Joshua. The scepter of Israel and the splendor of 
prophecy have passed from Moses to Joshua. This first chapter of 
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simchas torah / min nrrnur 


cross over, armed, before your brothers — all the mighty war¬ 
riors — and you will help them, 15 until Hashem gives your 
brothers rest as He has given you, and they also take possession 
of the Land which Hashem, your God, gives them. Then you 
may return to the Land of your inheritance and inherit it — that 
which Moses, servant of Hashem, gave you across the Jordan 
on its eastern side. ” 

16 And they answered Joshua saying, “All that you have 
commanded us we will do, and wherever you send us we will 
go. 17 As fully as we listened to Moses so shall we listen to you. 
0 that Hashem, your God, be with you as he had been with 
Moses ! 18 Any man who will rebel against your utterance or will 
not listen to your words, in whatever you may comrr&nd him — 
will be put to death. O may you strengthen yourself and perse¬ 
vere!” 
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the Prophets continues the Torah’s chronicle of the Jewish peo¬ 
ple and their quest for the Holy Land. Indeed, because Joshua is 
the sequel to the Torah, this chapter was selected as the Haftarah 
reading for the annual completion of the synagogue Torah read¬ 
ings on Simchas Torah. 

The text could not be more explicit in building this theme of 
transition. In addition to the verses (3, 4, 5, 9) which exactly par¬ 
allel verses from Deuteronomy, the theme of transition is appar¬ 
ent from the chapter’s hammering leitmotiv yipgj pirj, Strengthen 
yourself and persevere, which is urged upon Joshua three times 
by God and once by the tribes of Reuben, Gad and Manasseh. 
God’s three exhortations are reminiscent of the three times 
Moses exhorted Joshua with the same words, to realize his true 
potential ( Deuteronomy 3:20; 31:7; 31:23). 

But the connection between Deuteronomy and Joshua is more 
profound than the repeated use of similar words. In fact, the 
words themselves connote the essential thematic transition. 
Arizal notes that the numerical value of the word pirj (115) is 
one-third the value of Moses (nt^rta = 345). God’s thrice-repeated 
command (pig) summoned Joshua to marshal all his spiritual 
resources in order to become like Moses, the nation's leader and 
prophet. 


When Moses died, Israel lost the quintessential Leader and 
Prophet of all time, the one who brought God’s Torah from the 
Heavenly spheres to man on earth. And it was Moses who was 
told directly by the Almighty of the spiritual course on which to 
lead Israel through the Wilderness. Who could replace him? 

Joshua was particularly well-suited to fill Moses' national 
position. The Midrash ( Bamidbar Rabbah 21) cites a verse to 
explain God’s reason for choosing Joshua: He who guards the 
fig tree eats of Us fruit ( Proverbs 27:18). This citation implies 
that Joshua had proven his worthiness by displaying such a 
dedication to Torah that no avenue of service was beneath 
his dignity. Thus, it was Joshua who straightened the chairs in 
the house of study and tended to all the needs of his teacher 
Moses. 

One who attempts to absorb the totality of Torah solely 
through study is limited by the powers of his insight. Joshua 
studied diligently, but he also supported Torah with a pure devo¬ 
tion which transcended intellectual finltude, for a burning soul 
knows no limits. 

This is the Joshua whom God chose to convey His Word to the 
Jewish people. This is the Joshua whom the Jews accepted as 
their leader. 




nitan 

The Five Megillos 


nriDK / Esther 

nn^n T»IP / Shir HaShirim 

nn / Ruth 

PD^K / Eichah/Lamentations 
ri7np / Koheles/Ecclesiastes 




BLESSINGS RECITED BEFORE 
READING MEGILLAS ESTHER 


Before reading Megillas Esther on Purim [both at night and again in the morning], the reader recites the following three 
blessings. The congregation should answer Amen only [not inq/ Kin after each blessing, and have in mind that they 
thereby fulfill the obligation of reciting the blessings themselves. During the morning reading, they should also have in mind 
that the third blessing applies to the other mitzvos of Purim — shalach manos, gifts to the poor, and the festive Purim meal 

— as well as to the Megillah reading. 

[These blessings are recited whether or not a minyan is present for the reading.] 


^/essed are You, Hashem, our God, King of 
w the universe, Who has sanctified us with 
His commandments and has commanded us 
regarding the reading of the Megillah. 

fcong. - Amen.) 

^/essed are You, Hashem, our God, King of 
the universe, Who has wrought miracles 
for our forefathers, in those days at this sea¬ 
son. (Cong. - Amen.) 

^ Jessed are You, Hashem, our God, King of 
the universe, Who has kept us alive, sus¬ 
tained us and brought us to this sea¬ 
son. (Cong. - Amen.) 
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[The Megillah is read.] 
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When the reader reaches each of the verses in bold type, he stops; the congregation recites the verse - aloud and in unision. Then the reader repeats it. 


1 1 nd it came to pass in the days of Ahasuerus — the 

* Ahasuerus who reigned from Hodu to Cush over a 
hundred and twenty-seven provinces — 2 that in those days, 
when King Ahasuerus sat on his royal throne which was in 
Shushan the Capital, 3 in the third year of his reign, he made a 
feast for ail his officials and his servants; the army of Persia and 
Media, the nobles and officials of the provinces being present; 
4 when he displayed the riches of his glorious kingdom and the 
splendor of his excellent majesty for many days — a hundred 
and eighty days. 5 And when these days were fulfilled, the King 
made a week-long feast for all the people who were present in 
Shushan the Capital great and small alike, in the court of the 
garden of the King's palace. 6 There were hangings of white, fine 
cotton, and blue wool held with cords of fine linen and purple 
wool upon silver rods and marble pillars; the couches of gold 
and silver were on a pavement of green and white, and shell and 
onyx marble. 7 The drinks were served in golden goblets — no 
two goblets alike — and royal wine in abundance, according to 
the bounty of the King . 8 And the drinking was according to the 
law, without coercion, for so the King had ordered all the officers 
of his house that they should do according to every mans 
pleasure. 

9 Vashti the Queen also made a feast for the women in the 
royal house of King Ahasuerus . 10 On the seventh day, when the 
heart of the King was merry with wine, he ordered Mehuman, 
Bizzetha, Harbona, Bigtha and Abagtha, Zethar, and Carcas, 
the seven chamberlains who attended King Ahasuerus, 11 to 
bring Vashti the Queen before the King wearing the royal crown, 
to show off to the people and the officials her beauty; for she was 
beautiful to look upon. 12 But Queen Vashti refused to come at 
the King's commandment conveyed by the chamberlains; the 
King therefore became very incensed and his anger burned in 
him. 

13 Then the King conferred with the experts who knew the 
times (for such was the King's procedure [to turn] to all who 
knew law and judgment 14 Those closest to him were Carshena, 
Shethar, Admatha, Tarshish, Meres, Marsena and Memuchan, 
the seven officers of Persia and Media, who had access to the 
King, and who sat first in the kingdom —) 15 as to what should 
be done, legally, to Queen Vashti for not obeying the bidding of 
King Ahasuerus conveyed by the chamberlains. 

16 Memuchan declared before the King and the officials: "It 
is not only the King whom Vashti the Queen has wronged. 
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^ Meglllas Esther / The Book of Esther 

The miracle of Purim took place during what was surely the 
darkest period in Jewish history up to that time. The first Temple 
had been destroyed and the Land of Israel had been virtually 
denuded of its Jews. Permission had been granted to begin 
building the Second Temple — but then the work was halted by 
King Ahasuerus of Persia. And even while it was proceeding, only 
a very small number of Jews, barely 40 , 000 , had the courage to 
return to Eretz Yisrael. 

The nation was demoralized. Could it be that God no longer 


considered Jews to be His people? Could it be that they had 
forfeited the prophecies of the Torah and prophets? Had the 
history of Israel been buried in the rubble of the Temple? 

Into such a scene came a Haman with his plan to exterminate 
the Jewish people. And he had the full support of the mightiest 
king in the world! 

The Book of Esther chronicles a new kind of miracle. The 
Name of God does not appear in it at all because God's Presence 
was hidden throughout. The story of Esther and Mordechai took 
place over a period of nine years, and it reads like a string of 
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but also all the officials and all the people in all the prouinces of 
King Ahasuerus. 17 For this deed of the Queen will come to the 
attention of all women , making their husbands contemptible in 
their eyes, by saying: ‘King Ahasuerus commanded Vashti the 
Queen to be brought before him but she did not come!’ 10 And 
this day the princesses of Persia and Media who have heard of 
the Queen's deed will cite it to all the King's officials, and there 
will be much contempt and wrath. 19 If it pleases the King, let 
there go forth a royal edict from him, and let it be written into the 
laws of the Persians and the Medes, that it be not reuoked, that 
Vashti never again appear before King Ahasuerus; and let the 
king confer her royal estate upon another who is better than she. 
20 Then, when the King's decree which he shall proclaim shall be 
resounded throughout all his kingdom — great though it be — all 
the wives will show respect to their husbands, great and small 
alike. ” 21 This proposal pleased the King and the officials, and the 
King did according to the word of Memuchan; 22 and he sent 
letters into all the King's provinces, to each province in its own 
script, and to each people in its own language, to the effect that 
every man should rule in his own home, and speak the language 
of his own people. 

2 > y\/ler these things, when the wrath of King Ahasuerus 
subsided, he remembered Vashti, and what she had 
done, and what had been decreed against her. 2 Then the King’s 
pages said: “Let there be sought for the King beautiful young 
maidens; 3 and let the King appoint commissioners in all the 
provinces of his kingdom, that they may gather together every 
beautiful young maiden to Shushan the Capital to the harem, 
under the charge of Hegai the King's chamberlain, guardian of 
the women; and let their cosmetics be given them. 4 Then, let the 
girl who pleases the King be queen instead of VashtiThis 
advice pleased the King, and he followed it. 

5 There was a Jewish man in Shushan the Capital whose 
name u)as Mordechai f son of Jair f son of Shimei, son of 
Kish, a Benjaminite, 6 who had been exiled from Jerusalem 
along with the exiles who had been exiled with Jehoniah, 
King of Judah, whom Nebuchadnezzar, King of Babylon, 
had exiled. 7 And he had reared Hadassah, that is, Esther, 
his uncle's daughter; since she had neither father nor 
mother. The girl was finely featured and beautiful, and when 
her father and mother had died, Mordechai adopted her as 
his daughter. 6 So it came to pass, when the King’s bidding 
and decree were published, and when many young girls 
were being brought together to Shushan the Capital, under 
the charge of Hegai, that Esther was taken into the palace, under 
the charge of Hegai, guardian of the women. 9 The girl pleased 
him, and she obtained his kindness; he hurriedly prepared 
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fortuitous coincidences. Precisely that is its miracle and its 
message, because the Book of Esther taught the Jewish people 
that God always hovers near His people, even when He seems to 
have forsaken them, and it teaches that there are no coincidences 
in Jewish history. Isolated incidents always have a pattern, even 
when we do not have prophets and sages to decipher it for us. 

As the Sages explain, one of the key elements in the almost 
fatal danger chronicled at the beginning of the Purim story was a 


lack of Jewish unity and a refusal to accept the counsel of 
Mordechai, the national leader. The Book ends with acknowledg¬ 
ment of his greatness and the promulgation of a festival that calls 
for Jewish brotherhood through gifts and charity, and united 
festive gratitude to God. 

Its messages are timeless — especially when Jews are insecure 
and without the inspiration of the Temple and God’s revealed 
Presence. 
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her cosmetics and her allowance of delicacies to present her; 
along with the seven special maids from the palace, and he 
transferred her and her maidens to the best quarters in the 
harem. 10 Esther had not told of her people or her kindred, 
for Mordechai had instructed her not to tell. 11 Every day 
Mordechai used to walk about in front of the court of the harem 
to find out about Esther’s well-being and what would become of 
her. 

12 /You; when each girl’s turn arrived to come to King 
Aheisuerus, after having been treated according to the manner 
prescribed for women for twelve months (for so was the pre¬ 
scribed length of their anointing accomplished: six months with 
oil of myrrh, and six months with perfumes and feminine cos¬ 
metics) — 13 thus the girl came to the King; she was given what¬ 
ever she requested to accompany her from the harem to the 
palace. 14 In the evening she would come, and the next morning 
she would return to the second harem in the custody of 
Shaashgaz, the King’s chamberlain, guardian of the concubines . 
She would never again go to the King unless the King desired her, 
and she was summoned by name. 

15 Now when the turn came for Esther, daughter of Abihail the 
uncle of Mordechai (who had adopted her as his own daughter), 
to come to the King, she requested nothing beyond what Hegai 
the King's chamberlain, guardian of the women, had advised. 
Esther would captivate all who saw her. 16 Esther was taken to 
King Ahasuerus into his palace in the tenth month, which is the 
month of Teves, in the seventh year of his reign. 17 The King 
loved Esther more than all the women, and she won more of his 
grace and favor than all the other girls; so that he set the royal 
crown upon her head, and made her Queen in place of Vashti. 
16 Then the King made a great banquet for all his officers and his 
servants — it was Esther's Banquet — and he proclaimed an 
amnesty for the provinces, and gave gifts worthy of the King. 

19 And when the meiidens were gathered together the second 
time, and Mordechai sat at the King’s gate, 20 (Esther still told 
nothing of her kindred or her people as Mordechai had instmcted 
her; for Esther continued to obey Mordechai, just as when she 
was raised by him.) 

21 In those days, while Mordechai was sitting at the King's 
gate, Bigthan and Teresh, two of the King's channberlains of the 
guardians of the threshold, became angry and plotted to lay 
hands on King Ahasuerus . 22 The plot became known to 
Mordechai, who told it to Queen Esther, and Esther informed the 
King in Mordechai's name. 23 The matter was investigated and 
corroborated, and they were both hanged on a gallows. It was 
recorded in the book of chronicles in the King's presence. 


3 these things King Ahasuerus promoted Haman, the 

son of Hammedatha the Agagite, and advanced him; he 
set his seat aboue all the officers who were with him. 2 All the 


King s servants at the King's gate would bow down and pros¬ 
trate themselves before Haman, for this is what the King had 
commanded concerning him. But Mordechai would not bow 
down nor prostrate himself . 3 So the King’s servants at the King's 
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gate said to Mordechai, "Why do you disobey the King's com¬ 
mand?" 4 Finally, when they said this to him day after day and 
he did not heed them, they told Haman, to see whether Mor- 
dechai's words would avail; for he had told them that he was a 
Jew . 5 When Haman, himself, saw that Mordechai did not bow 
down and prostrate himself before him, then Haman was Filled 
with rage. 6 However, it seemed contemptible to him to lay 
hands on Mordechai alone, for they had made known to him the 
people of Mordechai. So Haman sought to destroy all the Jews 
who were throughout the entire kingdom of Ahasuerus — the 
people of Mordechai . 7 In the First month, which is the month of 
Nissan, in the twelfth year of King Ahasuerus, pur (that is, the lot) 
was cast in the presence of Haman from day to day, and from 
month to month, to the twelfth month, which is the month of 
Adar. 

8 Then Haman said to King Ahasuerus, "There is a certain peo¬ 
ple scattered abroad and dispersed among the peoples in a U the 
provinces of your realm. Their laws are different from every other 
people's. They do not observe even the King's laws; therefore it 
is not beFitting the King to tolerate them. 9 If it pleases the King, 
let it be recorded that they be destroyed; and I will pay ten thou¬ 
sand silver talents into the hands of those who perform the duties 
for deposit in the King’s treasuries. ” 10 So the King took his signet 
ring from his hand, and gave it to Haman, the son of Hamme- 
datha the Agagite, the enemy of the Jews. 11 Then the King said 
to Haman, “The silver is given to you, the people also, to do with 
as you see Fit. " 12 The King’s secretaries were summoned on the 
thirteenth day of the First month, and everything was written ex¬ 
actly as Haman had dictated, to the King's satraps, to the gover¬ 
nors of every province, and to the ofFicials of every people; each 
province in its own script, and to each people in its own lew- 
guage; in King Ahasuerus ’ name it was written, and it was sealed 
with the King's signet ring. 13 Letters were sent by courier to all 
the King’s provinces, to destroy, to slay, and to exterminate all 
Jews, young and old, children and women, in a single day, the 
thirteenth day of the twelfth month, which is the month of Adar, 
and to plunder their possessions. 14 The copies of the document 
were to be promulgated in every province, and be published to 
all peoples, that they should be ready for that day. 15 The couri¬ 
ers went forth hurriedly by order of the King, and the edict was 
distributed in Shushan the Capital. The King and Haman sat 
down to drink, but the city of Shushan was bewildered 

4 1 ordechai learned of all that had been done; and Mor¬ 
dechai tore his clothes and put on sackcloth with ashes. 
He went out into the midst of the city, and cried loudly and bit¬ 
terly. 2 He came until the front of the King's gate for it was forbid¬ 
den to enter the King's gate, clothed with sackcloth. 3 (In every 
province, wherever the King’s command and his decree ex¬ 
tended, there was great mourning among the Jews, with fasting, 
and weeping, and wailing; most of them lying in sackcloth and 
ashes.) 

4 And Esther's maids and chamberlains came and told 
her about it, and the Queen u>as greatly distressed; she sent 
garments to clothe Mordechai so that he might take off his 
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sackcloth, but he would not accept them. 

5 Then Esther summoned Hathach, one of the King's chamber¬ 
lains whom he had appointed to attend her, and ordered him to 
go to Mordechai, to team what this was about and why. 6 So 
Hathach went out to Mordechai unto the city square, which was 
in front of the King’s gate , 7 and Mordechai told him of all that had 
happened to him, and all about the sum of money that Haman 
had promised to pay to the royal treasuries for the annihilation 
of the Jews. 8 He also gave him a copy of the text of the decree 
which was distributed in Shushan for their destruction — so that 
he might show it to Esther and inform her, bidding her to go to 
the King, to appeal to him, and to plead with him for her people. 

9 Hathach came and told Esther what Mordechai had said. 
10 77ien Esther told Hathach to return to Mordechai with this 
message : 11 “Ad the King’s servants and the people of the King’s 
provinces are well aware that if anyone, man or woman, ap¬ 
proaches the King in the inner court without being summoned, 
there is but one law for him: that he be put to death; except for 
the person to whom the King shall extend the gold scepter so that 
he may live. Now I have not been summoned to come to the King 
for the past thirty days ." 

12 They related Esther’s words to Mordechai 13 Then Mor¬ 
dechai said to reply to Esther, “Do not imagine that you will be 
able to escape in the King’s palace any more than the rest of the 
Jews . 14 For if you persist in keeping silent at a time like this, relief 
and deliverance will come to the Jews from some other place, 
while you and your father’s house will perish. And who knows 
whether it was just for such a time as this that you attained the 
royal position!'' 

15 Then Esther said to reply to Mordechai: 16 “Go, assemble all 
the Jews to be found in Shushan, and fast for me. Do not eat or 
drink for three days, night or day; I, with my maids, will fast also. 
Then I will go into the King though it’s unlawful; and if I perish, 
I perish." 17 Mordechai then left and did exactly as Esther had 
commanded him. 

5 1 ^Jou; it came to pass on the third day, Esther donned 
royalty and stood in the inner court of the King’s palace 
facing the King's house while the King was sitting on his throne 
in the throne room facing the chamber's entrance. 2 When the 
King noticed Queen Esther standing in the court, she won his 
favor. The King extended to Esther the gold scepter that was in 
his hand, and Esther approached and touched the tip of the 
scepter. 

3 The King said to her, “What is it for you. Queen Esther? And 
what is your petition? Even if it be half the kingdom, it shall be 
granted you. 4 Esther said, “If it please the King, let the King and 
Haman come today to the banquet that I have prepared for him. ” 
5 Then the King commanded, ‘Tell Haman to hurry and fulfill 
Esther s wish. So the King and Haman came to the ban quet that 
Esther had prepared. 

6 The King said to Esther during the wine feast, "What is 
your request? It shall be granted you. And what is your 
petition? Even if it be half the kingdom, it shall be fulfilled ’’ 
7 So Esther answered and said, “My request and my petition : 8 If 
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I have won the King's favor, and if it pleases the King to grant my 
request and to perform my petition — let the King and Haman 
come to the banquet that I shall prepare for them, and tomorrow 
I will do the King's bidding. ” 

9 That day Haman went out joyful and exuberant. But when 
Haman noticed Mordechai in the King's gate and that he neither 
stood up nor stirred before him, Haman was infuriated with 
Mordechai. 10 Nevertheless, Haman restrained himself and went 
home. He sent for his friends and his wife, Zeresh, 11 and Haman 
recounted to them the glory of his wealth and of his many sons, 
and every instance where the King had promoted him and ad- 
vanced him above the officials and royal servants. 12 Haman 
said, “ Moreover, Queen Esther invited no one but myself to ac¬ 
company the King to the banquet that she had prepared, and 
tomorrow , too, I am invited by her along with the King. 13 Yet all 
this means nothing to me so long as l see that Jew Mordechai 
sitting at the King's gate." 14 Then his wife, Zeresh, and all his 
friends said to him, "Let a gallows be made, fifty cubits high; and 
tomorrow morning speak to the King and have them hang 
Mordechai on it. Then, in good spirits, accompany the King to the 
banquet. ” This suggestion pleased Haman, and he had the gal¬ 
lows erected. 

6 1 hat night sleep eluded the King so he ordered that the 

record book, the chronicles, be brought and be read be¬ 
fore the King . 2 There it was found recorded that Mordechai had 
denounced Bigthana and Teresh, two of the King's chamberlains 
of the guardians of the threshold, who had plotted to lay hands 
on King Ahasuerus . 3 “ What honor or dignity has been conferred 
on Mordechai for this?" asked the King. ”Nothing has been done 
for him," replied the King's pages . 4 The King said, “Who is in the 
court?" (Now Haman had just come into the outer court of the 
palace to speak to the King about hanging Mordechai on the 
gallows he had prepared for him.) 5 So the King's servants an¬ 
swered him, "It is Haman standing in the court." And the King 
said, "Let him enter ." 6 When Haman came in the King said unto 
him, "What should be done for the man whom the King espe¬ 
cially wants to honor?" (Now Haman reasoned to himself, 
“Whom would the King especially want to honor besides me?”) 

7 So Haman said to the King, "For the man whom the King 
especially wants to honor, 0 have them bring a royal robe that the 
King has worn and a horse that the King has ridden, one with a 
royal crown on his head. 9 Then let the robe and horse be en¬ 
trusted to one of the King's most noble officers, and let them attire 
the man whom the King especially wants to honor, and 
parade him on horseback through the city square proclaiming 
before him, ‘This is what is done for the man whom the King 
especially wants to honor. ’ ” 10 Then the King said to Haman, 
“Hurry, then, get the robe and the horse as you have said and do 
all this for Mordechai the Jew, who sits at the King’s gate. Do not 
omit a single detail that you have suggested!” 11 So Haman took 
the robe and the horse and attired Mordechai, and led him 
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through the city square proclaiming before him, "This is what is 
done for the man whom the King especially wants to honor. ” 

12 Mordechai returned to the King's gate; but Haman hurried 
home, despondent and with his head covered. 13 Haman told 
his wife, Zeresh, and all his friends everything that had hap¬ 
pened to him, and his advisers and his wife, Zeresh, said to him, 
"If Mordechai, before whom you have begun to fall, is of Jewish 
descent, you will not prevail against him, but will undoubtedly 
fall before him” 14 While they were still talking with him, the 
King's chamberlains arrived, and they hurried to bring Haman 
to the banquet which Esther had arranged. 

7 1 Q 0 the King and Haman came to feast with Queen Esther. 

The King asked Esther again on the second day at the 
wine feast, "What is your request, Queen Esther? It shall be 
granted you* And what is your petition? Even if it be up to half 
the kingdom, it shall be fulfilled.” 3 So Queen Esther answered 
and said, "If I have won Your Majesty’s favor and if it pleases 
the King, let my life be granted to me as my request and my 
people as my petition. 4 For we have been sold, I and my 
people, to be destroyed, slain, and exterminated. Had we been 
sold as slaves and servant-girls, / would have kept quiet, for the 
adversary is not worthy of the King’s damage." 

5 Thereupon, King Ahasuerus exclaimed and said to Queen 
Esther, "Who is it? Where is the one who dared to do this?” 

6 And Esther said, "An adversary and an enemy! This wicked 
Haman!” Haman trembled in terror before the King and Queen 

7 The King rose in a rage from the wine feast and went into the 
palace garden while Haman remained to beg Queen Esther for 
his life, for he saw that the King’s evil determination against him 
was final. 0 When the King returned from the palace garden to 
the banquet room, Haman was prostrated on the couch upon 
which Esther was; so the King exclaimed, "Would he actually 
assault the Queen while I’m in the house?" As soon as the King 
uttered this, they covered Haman’s face. 9 Then Harbonah, one 
of the chamberlains in attendance of the King, said, "Further¬ 
more, the fifty-cubit-high gallows which Haman made for 
Mordechai — who spoke good for the King — is standing in 
Haman’s house.” And the King said, "Hang him on it.” 10 So 
they hanged Haman on the gallows which he had prepared for 
Mordechai, and the King’s anger abated. 

8 1 ^hat very day, King Ahasuerus gave the estate of 

Haman, the enemy of the Jews, to Queen Esther. 
Mordechai presented himself to the King (for Esther had re¬ 
vealed his relationship to her). 2 The King slipped off his signet 
ring, which he had removed from Haman, and gave it to 
Mordechai; and Esther put Mordechai in charge of Haman’s 
estate. 

3 Esther yet again spoke to the King, collapsed at his feet, and 
cried and begged him to avert the evil intention of Haman the 
Agagite, and his scheme which he had plotted against the 
Jews. 4 The King extended the gold scepter to Esther, and 
Esther arose and stood before the King. 5 She said, "If it pleases 
the King, and if I have won his favor, and the proposal seems 
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proper in the King's opinion, and I be pleasing to him, let a 
decree be written to countermand those dispatches devised by 
Haman, the son of Hammedatha the Agagite, which he wrote 
ordering the destruction of the Jews who are in ail the King's 
provinces. 6 For how can l bear to witness the disaster which 
will befall my people! How can l bear to witness the destruction 
of my relatives!" 

7 Then King Ahasuerus said to Queen Esther and Mordechai 
the Jew, “ Behold, I have given Haman's estate to Esther, and 
he has been hanged on the gallows because he plotted against 
the Jews. 8 You may write concerning the Jews whatever you 
desire, in the King's name, and seal it with the royal signet, for 
an edict which is written in the King’s name and seaied with the 
royal signet may not be revoked ." 9 So the King’s secretaries 
were summoned at that time, on the twenty-third day of the 
third month, that is, the month of Sivan, and it was written 
exactly as Mordechai had dictated to the Jews and to the 
satraps, the governors and officials of the provinces from Hodu 
to Cush, a hundred and twenty-seven provinces, to each 
province in its own script, and each people in its own language, 
and to the Jews in their own script and language. 10 He wrote in 
the name of King Ahasuerus and sealed it with the King's 
signet. He sent letters by couriers on horseback, riders of swift 
mules bred of mares, 11 to the effect that the King had permitted 
the Jews of every single city to organize and defend them¬ 
selves; to destroy, slay, and exterminate every armed force of 
any people or province that threaten them, along with their 
children and women, and to plunder their possessions, 12 on a 
single day in all the provinces of King Ahasuerus, namely, upon 
the thirteenth day of the twelfth month, that is, the month of 
Adar. 13 The contents of the document were to be promulgated 
in every province; and be published to all peoples so that the 
Jews should be ready on that day to avenge themselves on 
their enemies. 14 The couriers, riders of swift mules, went forth 
in urgent haste by order of the King, and the edict was dis¬ 
tributed in Shushan the Capital. 

15 Mordechai left the King's presence clad In royal ap¬ 
parel of turquoise and white with a large gold crown and a 
robe of fine linen and purple; then the city of Shushan was 
cheerful and glad, 16 The Jews had light and gladness, and 
joy and honor. 17 Likewise, in every province, and in every 
city, wherever the King’s command and his decree reached, the 
Jews had gladness and joy, a feast and a holiday. Moreover, 
many from among the people of the land professed themselves 
Jews, for the fear of the Jews had fallen upon them. 

9 1 so, on the thirteenth day of the twelfth month, which 

is the month of Adar, when the King's command and 
edict were about to be enforced — on the very day that the 
enemies of the Jews expected to gain the upper hand over them 
— and it was turned about: The Jews gained the upper hand 
over their adversaries; 2 the Jews organized themselves in 
their cities throughout all the provinces of King Ahasuerus, 
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to attack those who sought their hurt; and no one stood in 
their way, for fear of them had fallen upon all the peoples. 

3 Moreover, all the provincial officials, satraps, and governors 
and those that conduct the King’s affairs deferred to the Jews 
because the fear of Mordechai had fallen upon them. 4 For 
Mordechai was now preeminent in the royal palace and his 
fame was spreading throughout all the provinces, for the man 
Mordechai grew increasingly greater. 5 And the Jews struck 
at all their enemies with the sword, slaughtering, and anni¬ 
hilating; they treated their enemies as they pleased. 6 In 
Shushan the Capital, the Jews slew and annihilated five 
hundred men, 7 including 

Parshandatha and 

Dalphon and 

Aspatha 8 and 

Poratha and 

Adalia and 

Aridatha 9 and 

Parmashta and 

Arisai and 

Aridai and 

Vaizatha 10 the ten 

sons of Haman, son of Hammedasa, the Jews' enemy; but 
they did not lay their hand on the spoils. 

11 That same day the number of those killed in Shushan 
the Capital was reported to the King . 12 The King said 
to Queen Esther, 7n Shushan the Capital the Jews have 
slain and annihilated Five hundred men as well as the ten 
sons of Haman; what must they have done in the rest of 
the King’s provinces! What is your request now? It shall be 
granted you. What is your petition further? It shall be 
fulfilled." 13 Esther replied, If it pleases His Majesty, allow 
the Jews who are in Shushan to act tomorrow as they did 
today, and let Haman s ten sons be hanged on the gallows.” 

14 The King ordered that this be done. A decree was dis¬ 
tributed in Shushan, and they hanged Haman’s ten sons. 

15 The Jews that were in Shushan assembled again on the 
fourteenth day of the month of Adar; and slew three hun¬ 
dred men in Shushan; but they did not lay their hand on the 
spoils. 

16 The rest of the Jews throughout the King’s provinces 
organized and defended themselves gaining relief from their 
foes, slaying seventy-five thousand of their enemies — but 
they did not lay their hand on the spoils. 17 That was the 
thirteenth day of the month of Adar; and they gained relief on 
the fourteenth day, making it a day of feasting and gladness. 
18 But the Jews that were in Shushan assembled on both the 
thirteenth and fourteenth, and they gained relief on the 
fifteenth, making it a day of feasting and gladness. 19 That is 
why Jewish villagers who live in unwalled towns celebrate the 
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fourteenth day of the month of Adar as an occasion of 
gladness and feasting, for holiday’making and for sending 
delicacies to one another. 

20 Mordechai recorded these euents and sent letters to all the 
Jews throughout the provinces of King Ahasuerus, near and 
far, 21 charging them that they should observe annually the 
fourteenth and fifteenth day of Adar, 22 as the days on which 
the Jews gained relief from their enemies, and the month 
which had been transformed for them from one of sorrow to 
gladness, and from mourning to festivity. They were to 
observe them as days of feasting and gladness, and for 
sending delicacies to one another, and gifts to the poor. 23 The 
Jews undertook to continue the practice they had begun, just 
as Mordechcii had prescribed to them. 

24 For Haman, the son of Hammedatha the Agagite, enemy 
of all the Jews, had plotted to destroy the Jews and had cast 
a pur (that is, the lot) to terrify and destroy them: 25 but when 
she appeared before the King, he commanded by means of 
letters that the wicked scheme, which [Haman] had devised 
against the Jews, should recoil on his own head; and they 
hanged him and his sons on the gallows. 26 That is why they 
called these days "Purim” from the word "pur.” Therefore, 
because of all that was written in this letter, and because of 
what they had experienced, and what has happened to them, 
27 the Jews confirmed and undertook upon themselves, and 
their posterity, and upon ail who might join them, to observe 
these two days, without fail, in the manner prescribed, and at 
the proper time each year. 28 Consequently, these days should 
be remembered and celebrated by every single generation, 
family, province, and city; and these days of Purim should 
never cease among the Jews, nor shall their remembrance 
perish from their descendants. 

29 Then Queen Esther, daughter of Abihail, and Mordecheii 
the Jew, wrote with full authority to ratify this second letter of 
Purim. 30 Dispatches were sent to all the Jews, to the hundred 
and twenty-seven provinces of the kingdom of Ahasuerus — 
with words of peace and truth — 31 to establish these days of 
Purim on their proper dates just as Mordechai the Jew and 
Queen Esther had enjoined them, and as they had undertook 
upon themselves and their posterity the matter of the fasts 
and their lamentations. 32 Esther's ordinance validated these 
regulations for Purim; and it was recorded in the book. 

10 1 Ahasuerus levied taxes on both the mainland and 

the islands. 2 All his mighty and powerful acts, and a 
full account of the greatness of Mordechai, whom the King 
had promoted, are recorded in the book of chronicles of the 
Kings of Media and Persia. 3 For Mordechai the Jew was 
viceroy to King Ahasuerus; he was a great man among 
the Jews, and found favor with the multitude of his 
brethren; he sought the good of his people and was 
concerned for the welfare of all his posterity . 
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After the Megillah reading, each member of the congregation recites the following blessing. 
[This blessing is not recited unless a minyan is present for the reading.] 


R/essed are You, Hashem, out God, King of the universe, 
^ (the God) Who takes up our grievance, judges our claim, 
avenges our wrong; Who brings just retribution upon ail 
enemies of our soul and exacts vengeance for us from our foes. 
Blessed are You, Hashem, Who exacts vengeance for His people 
Israel from all their foes, the God Who brings salvation. 
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After the nighttime Megillah reading, the following two paragraphs are recited. 
After the daytime reading, only the second paragraph is recited. 


K Who balked the counsel of the nations 
and annulled the designs of the cunning, 
a When a wicked man stood up against us, 
a wantonly evil branch of Amalek's offspring. 

X Haughty with his wealth he dug himself a grave, 
and his very greatness snared him in a trap. 

T Fancying to trap, he became entrapped; 

attempting to destroy, he was swiftly destroyed. 

PI Haman showed his forebears’ enmity, 
and aroused the brotherly hate of Esau on the children. 

1 He would not remember Saul’s compassion, 
that through his pity of Agag the foe was bom. 
t The wicked one conspired to cut away the righteous, 
but the impure was trapped in the pure one’s hands. 

Pi Kindness overcame the father’s error, 
and the wicked one piled sin on sins. 

V In his heart he hid his cunning thoughts, 

and devoted himself to eoildoing. 

’ He stretched his hand against God’s holy ones, 
he spent his silver to destroy their memory. 
a When Mordechai saw the wrath commence, 
and Hainan's decrees be issued in Shushan, 
b He put on sackcloth and bound himself in mourning, 
decreed a fast and sat on ashes: 
n ‘Who would arise to atone for error, 

to gain forgiveness for our ancestors’ sins?’ 

1 A blossom bloomed from a lulav branch — beholdl 
Hadassah stood up to arouse the sleeping. 

0 His seaiants hastened Haman, 

to serve him wine of serpent’s poison. 

V He stood tail through his wealth and toppled through his evil — 
he built the gallows on which he was hung. 

C The earth’s inhabitants opened their mouths, 
for Hainan’s lot became our Purim, 

Sr The righteous man was saved from the wicked's hand; 
the foe was substituted for him. 

p They undertook to establish Purim, to rejoice in every single year. 
t You noted the prayer of Mordechai and Esther; 

Haman and his sons You hung on the gallows. 
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The following is recited after both Megillah readings 
tt/ The rose of Jacob was cheerful and glad, 
when they jointly saw Mordecheti robed in royal blue. 

H You have been their eternal salvation, 
and their hope throughout generations. 

To make known that all who hope in You will not be shamed; nor 
ever be humiliated, those taking refuge in You. Accursed be 
Haman who sought to destroy me, blessed be Mordechai the 
Yehudi. Accursed be Zeresh the wife of my terrorizer, blessed be 
Esther [who sacrificed} for me — and Charvonah, too, be 
remembered for good. 
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SHIR HASHIRIM/SONG OF SONGS / DHTO 

(The translation presented here is allegorical, based on Rashi's Commentary.) 

1 1 T he song that excels all songs dedicated to God, film to "1U/N k K 

^ ky^lrtpi/ip 2 rimmi V!rtiir inn/jrmnc# 


1J?W TJWbnW T.V? TT» D’?1U-’3 VW? 
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[Israel about GOD:i 12 While the King was yet at Sinai my * T " 1 r * v 1 - r ’ r ' : ’ ' : • T * 

nnalodorous deed gave forth its scent as my Golden Calf defiled the covenant . 13 But my Beloved responded with a bundle of myrrh — 
the fragrant atonement of erecting a Tabernacle where His Presence would dwell amid the Holy Ark’s staves. 14 Like a cluster of henna 
in En-gedi vineyards has my Beloved multiplied His forgiveness to me. 15 He said, 7 forgive you, My friend, for you are lovely in deed 
and lovely in resolve. The righteous among you are loyal as a dove.' 

[Israel to COD:] 16 It is You Who are lovely, my Beloved, so pleasant that You pardoned my sin enabling our Temple to make me ever 
fresh. 17 The beams of our House are cedar, our panels are cypress. 

2 1 I am but a rose of Sharon, even an ever-fresh rose of the valleys. 

1 [god to Israel:] 2 Like the rose maintaining its beauty among the thorns, so is My faithful beloved among the nations. 

[Israel reminisces ...:] 3 Like the fruitful, fragrant apple tree among the barren trees of the forest, so is my Beloved among the gods. 


Whom peace belongs. 2 Communicate Your innermost 
wisdom to me again in loving closeness, for Your friendship is 
dearer than all earthly delights . 3 Like the scent of goodly oils is the 
spreading fame of Your great deeds; Your very name is Flowing 
Oil, therefore have nations loved You. 

[Israel in exile to GOO:] 4 Upon perceiving a mere hint that You 
wished to draw me, we rushed with perfect faith after You into the 
Wilderness. The King brought me into His cloud-pillared chamber; 
whatever our travail we shall always be glad and rejoice in Your 
Torah. We recall Your love more than earthly delights, unre¬ 
strainedly do they love You. 

[Israel to the nations:] 5 Though I am black with sin, I am comely 
with virtue, O nations who are destined to ascend to Jerusalem; 
though sullied as the tents of Kedar, / will be immaculate as the 
draperies of Him to Whom peace belongs . 6 Do not view me with 
contempt despite my swarthiness, for it is but the sun which has 
glared upon me. The alien children of my mother were incensed 
with me and made me a keeper of the vineyards of idols, but the 
vineyard of my own true God I did not keep. 

[Israel to god:] 7 Tell me, You Whom my soul loves: Where will 
You graze Your flock? Where will You rest them under the fiercest 
sun of harshest Exile? Why shall / be like one veiled in mourning 
among the flocks of Your fellow shepherds? 

[god responds to Israel:] 8 If you know not where to graze, O 
fairest of nations, follow the footsteps of the sheep — your 
forefathers who traced a straight, unswerving path after My Torah. 
Then you can graze your tender kids even among the dwellings of 
foreign shepherds . 9 With My mighty steeds who battled Pharaoh’s 
riders I revealed that you are My beloved 10 Your cheeks are lovely 
with rows of gems, your neck with necklaces — My gifts to you 
from the splitting sea , 11 by inducing Pharaoh to engage in pursuit, 
to add circlets of gold to your spangles of silver. 


*5 Shir HaShlrlm / Song of Songs 

Without question, King Solomon’s Song of Songs, Shir 
HaShirim, is one of the most difficult books of Scripture — not 
because it is so hard to understand but because it Is so easy to 
misunderstand. Not only is it a love song, It is a love song of 
uncommon passion. No other book seems to be so out of place 
among the twenty-four books of prophecy and sacred spirit. Nev¬ 
ertheless, one of the greatest and holiest of all the Sages of the 
Talmud, Rabbi Akiva, said, ‘All of the songs (of Scripture] are holy, 
but Shir HaShirim is holy of holies.’ How is a ‘love song’ holy? 

This question is perplexing only If Shir HaShirim Is taken liter¬ 
ally, but neither the Sages nor the commentators take It so. The 
Song is an allegory. It is the duet of love between God and Israel. 
Its verses are so saturated with meaning that nearly every one of 


the major commentators finds new themes in its beautiful but 
cryptic words. All agree, however, that the true and simple mean¬ 
ing of Shir HaShirim is the allegorical meaning. The literal meaning 
of the words is so far from their meaning that it Is false. 

That is why ArtScroll’s translation of Shir HaShirim is completely 
different from any other ArtScroll translation. We translate it ac¬ 
cording to Rashi’s allegorical interpretation. As he writes in his 
own introduction: 

Solomon foresaw through i}n, the Holy Spirit, that Israel is 

destined to suffer a series of exiles and will lament, nostalgically 
recalling her former status as God’s chosen beloved. She will say, 
7 shall return to my first husband [ i.e., to God] for it was better with 
me then than now’ (Hoshea 2:9). The Children of Israel will recall 
His beneficence and ‘the trespass which they trespassed’(Leviticus 
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In His shade I delighted and there I sat, and the fruit of His Torah 
was sweet to my palate . 4 He brought me to the chamber of Torah 
delights and clustered my encampments about Him in love . 5 1 say 
to Him, ‘Sustain me in exile with dainty cakes, spread fragrant 
apples about me to comfort my dispersion — for, bereft of Your 
Presence, I am sick with love. ’ 6 With memories of His loving sup¬ 
port in the desert, of His left hand under my head, of His right hand 
enveloping me. 

[turns to the nations:] 7 / adjure you, O nations who are destined 
to ascend to Jerusalem — for if you violate your oath you will 
become as defenseless as gazelles or hinds of the held — if you 
dare provoke God to hate me or disturb His love for me while He 
still desires it. 

[then reminisces further:] 8 The voice of my Beloved! Behold — 
it came suddenly to redeem me, as if leaping over mountains, 
skipping over hills . 9 In His swiftness to redeem me, my Beloved is 
like a gazelle or a young hart. I thought I would be forever alone, 
but behold! He was standing behind our wall observing through 
the windows, peering through the lattices. 

10 When He redeemed me from Egypt, my Beloved called out 
and said to me, !'Arise My love, My fair one, and go forth . 11 For the 
winter of bondage has passed, the deluge of suffering is over and 
gone. 12 The righteous blossoms are seen in the land, the time of 
your song has arrived, and the voice of your guide is heard in the 
land . 13 The fig tree has formed its first small figs, ready for ascent 
to the Temple. The vines are in blossom, their fragrance declaring 
they are ready for libation Arise, My love, My fair one, and go 
forthT 

14 At the sea, He said to me, ‘O My dove, trapped at the sea as 
if in the clefts of the rock, the concealment of the terrace. Show Me 
your prayerful gaze, let Me hear your supplicating voice, for your 
voice is sweet and your countenance comely. ' 15 Then He told the 
sea, ‘Seize for us the Egyptian foxes, even the small foxes who 
spoiled Israel's vineyards while our vineyards had just begun to 
blossom.' 

16 My Beloved is mine, He fills all my needs and I seek from Him 
and none other. He grazes me in roselike bounty. 17 Until my sin 
blows His friendship away and sears me like the midday sun and 
His protection departs, my sin caused Him to turn away. 

Isay to him, ‘My Beloved, You became like a gazelle or a young 
hart on the distant mountains. ’ 
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[Israel to the nations:] 3 1 tks I lay on my bed in the night of my 

* desert travail, I sought Him Whom 
my soul loves. I sought Him but I found Him not, for He maintained 
His aloofness. 2 1 resolved to arise then, and roam through the city, in the streets and squares; that through Moses I would seek Him 
Whom my soul loved. I sought Him, but 1 found Him not . 3 They found me, Moses and Aaron, the watchmen patrolling the city. ‘You 
have seen Him Whom my soul loves — what has He said ?' 4 Scarcely had I departed from them when, in the days of Joshua, I found 
Him Whom my soul loves. I grasped Him, determined that my deeds would never again cause me to lose hold of Him, until 1 brought 
His Presence to the Tabernacle of my mother and to the chamber of the one who conceived me. 5 1 adjure you, O nations who are destined 
to ascend to Jerusalem — for if you violate your oath you will become as defenseless as gazelles or hinds of the field — if you dare 
provoke God to hate me or disturb His love for me while He still desires it. 


26:40). And they will recall the goodness which He promised for 
the End of Days. 

The prophets frequently likened the relationship between God 
and Israel to that of a loving husband angered by a straying wife 
who betrayed him. Solomon composed Shir HaShirim in the form 
of that same allegory. It is a passionate dialogue between the 
husband [God] who still loves his exiled wife [Israel], and a ‘vertible 
widow of a living husband’ (II Samuel 20:3) who longs for her 


husband and seeks to endear herself to him once more, as she 
recalls her youthful love for him and admits her guilt. 

God, too, is * afflicted by her afflictions' (Isaiah 63:9), and He 
recalls the kindness of her youth, her beauty, and her skillful deeds 
for which He loved her [Israel] so. He proclaimed that He has ‘not 
afflicted her capriciously' (Lamentations 3:33), nor is she cast away 
permanently. For she is still His wife’ and He her ‘husband,’ and 
He will yet return to her. 
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6 You nations have asked, ‘Who is this ascending from the 
desert, its way secured and smoothed by palmlike pillars of smoke, 
burning fragrant myrrh and frankincense, of all the perfumer's 
powders ?' 7 Behold the resting place of Him to Whom peace be¬ 
longs, with sixty myriads of Israel's mighty encircling it. 8 All of 
them gripping the sword of tradition, skilled in the battle of Torah, 
each with his sword ready at his side, lest he succumb in the nights 
of exile. 9 A Tabernacle for His presence has the King to Whom 
peace belongs made of the wood of Lebanon . 10 Its pillars He made 
of silver, His resting place was gold, its suspended curtain was 
purple wool, its midst was decked with implements bespeaking 
love by the daughters of Jerusalem. 11 Go forth and gaze, O daugh¬ 
ters distinguished by loyalty to God, upon the King to Whom peace 
belongs adorned with the crown His nation made for Him, on the 
day His Law was given and He became one with Israel, and on the 
day His heart was gladdened by His Tabernacle’s consecration. 

[cod to ISRAEL:] 4 1 ehold, you are lovely, My friend, behold you 

^ are lovely, your very appearance radiates 
dovelike constancy. The most common sons within your encamp¬ 
ments are as dearly beloved as the children of Jacob in the goatlike 
procession descending the slopes of Mount Gilead . 2 Accountable 
in deed are your fiercest warriors like a well-numbered flock come 
up from the washing, all of them unblemished with no miscarriage 
of action in them. 

3 Like the scarlet thread, guarantor of Rahab’s safety, is the 
sincerity of your lips, and your word is unfeigned. As many as a 
pomegranate’s seeds are the merits of your unworthiest within 
your modest veil. 4 As stately as the Tower of David is the site of 
your Sanhedrin built as a model to emulate, with a thousand shields 
of Torah armor hung upon it, all the disciple-filled quivers of the 
mighty . 5 Moses and Aaron, your two sustainers, are like two fawns, 
twins of the gazelle, who graze their sheep in roselike bounty. 

6 Until My sunny benevolence was withdrawn from Shiloh and 
the protective shadows were dispersed by your sin. I will go to 
Mount Moriah and the hill of frankincense — 7 where you will be 
completely fair, My beloved, and no blemish will be in you. 

8 With Me will you be exiled from the Temple, O bride, with Me 
from the Temple until you return; then to contemplate the fruits of 
your faith from its earliest beginnings from your first arrival at the 
summits of Senir and of Hermon, the lands of mighty Sihon and 
Og, as impregnable as dens of lions, and as mountains of leopards. 

9 You captured My heart, My sister, O bride; you captured My 
heart with but one of your virtues, with but one of the precepts that 
adorn you like beads of a necklace resplendent. 10 How fair was 
your love in so many settings, My sister, O bride; so superior is 
your love to wine and your spreading fame to all perfumes. 

11 The sweetness of Torah drops from your lips, like honey and 
milk it lies under your tongue; your very garments are scented with precepts like the scent of Lebanon. 12 As chaste as a garden locked, 
My sister, O bride; a spring locked up, a fountain sealed. 13 Your least gifted ones are a pomegranate orchard with luscious fruit; henna 
with nard ; 14 nard and saffron, calamus and cinnamon, with all trees of frankincense, myrrh and aloes with all the chief spices ; 15 purified 
in a garden spring, a well of waters alive and flowing clean from Lebanon. 

16 Awake from the north and come from the south! Like the winds let My exiles return to My garden, let their fragrant goodness flow 
in Jerusalem. 

[Israel responds:] Let but my Beloved come to His garden and enjoy His precious people. 
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During the mid-nineteenth-century period of the most vicious 
Czarist persecutions of Jews, it was common for the leading rabbis 
to visit St. Petersburg to plead the case of their people with the 
Czar’s ministers. During one of these visits a Russian official asked 
one of the rabbis how he could account for the many Aggadic tales 


in the Talmud which were patently ‘Inconceivable.’ 

The rabbi answered, ‘You know very well that the Czar and his 
advisers have often planned decrees that would order the expul¬ 
sion of the Jews. If God had not thwarted your plans, the decree 
would have been written and placed before the Czar for his slgna- 
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[COD replies:] 5 'T o your Tabernacle Dedication, My sister, 

4 O bride, I came as if to My garden. I gathered 
My myrrh with My spice from your princely incense; 1 accepted 
your unbidden as well as your bidden offerings to Me; I drank your 
libations pure as milk. Eat, My beloved priests! Drink and become 
God-intoxicated, O friends! 

[ISRAEL reminisces REGRETFULLY:] 2 I let my devotion slumber, but the 
God of my heart was awake! A sound1 My Beloved knocks! 

He said, 'Open your heart to Me, My sister, My love, My dove. 
My perfection; admit Me and My head is filled with dewlike mem¬ 
ories of Abraham; spurn Me and I bear collections of punishing 
rains in exile-nights.' 

3 And l responded, 7 have doffed my robe of devotion; how can 
I don it? I have washed my feet that trod Your path; how can 1 soil 
them?' 

4 In anger at my recalcitrance, my Beloved sent forth His Hand 
from the portal in wrath, and my intestines churned with longing 
for Him . 5 / arose to open for my Beloved and my hands dripped 
myrrh of repentant devotion to Torah and God, and my fingers 
flowing with myrrh to remove the traces of my foolish rebuke from 
the handles of the lock. 6 / opened for my Beloved; but, alas, my 
Beloved had turned His back on my plea and was gone. My soul 
departed at His decree! I sought His closeness but could not find 
it; I beseeched Him but He would not answer. 

7 They found me, the enemy watchmen patrolling the city; they 
struck me, they bloodied me wreaking Gods revenge on me. They 
stripped my mantle of holiness from me, the angelic watchmen of 
the wail. 

[Israel to the nations:] 8 1 adjure you, O nations who are destined 
to ascend to Jerusalem, when you see my Beloved on the future 
Day of Judgment, won 7 you tell Him that 1 bore all travails for love 
of Him? 
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[the nations ask Israel:] 9 With what does yourbeloved God excel 
all others that you suffer for His Name, O fairest of nations? With 
what does yourbeloved God excel all others that you dare to adjure 
us? 

[Israel responds:] 10 My Beloved is pure and purifies sin, and 
ruddy with vengeance to punish betrayers, surrounded with myriad angels. 11 His opening words were finest gold, His crowns hold 
mounds of statutes written in raven-black flame. 

12 Like the gaze of doves toward their cotes, His eyes are fixed on the waters of Torah, bathing all things in clarity, established upon 
creations fullness. 13 Like a bed of spices are His words at Sinai, like towers of perfume. His comforting words from the Tabernacle are 
roses dripping flowing myrrh. 14 The Tablets, His handiwork, are desirable above even rolls of gold; they are studded with command¬ 
ments precious as gems, the Torah's innards are sparkling as ivory intricately overlaid with precious stone. 15 The Torahs columns are 
marble set in contexts of finest gold, its contemplation flowers like Lebanon, it is sturdy as cedars. 16 The words of His palate are sweet 
and He is all delight. 

This is my Beloved and this is my Friend, O nations who are destined to ascend to Jerusalem. 


[the nations derisively, to Israel] 6 ’XX/ here has your Beloved gone, O forsaken fairest among women? Where has your Beloved 

Y turned to rejoin you? Let us seek Him with you and build His Temple with you. 


lure. He would have dipped his pen into the inkwell and signed. His 
signature would have made final the greatest Jewish catastrophe 
in centuries. A poet might have written that a drop of ink drowned 
three million people. All of us would have understood what he 
meant. But a hundred years later, someone might read it and 
consider it nonsense. Could a small drop of ink drown people? In 
truth, the expression is apt and pithy; it is only a lack of knowledge 
that could lead a reader to dismiss it out of hand. So it is with many 
parables of our Sages. They were written in the form of farfetched 
stories to conceal their meaning from those unqualified to under¬ 
stand. Those same unqualified people laugh at the stories, instead 


of lamenting their own puny stature. (See also Maamar al HaAg- 
gados by Rabbi Moshe Chaim Luzzatto .) 

In general history as well, many figures of speech have an obvi¬ 
ous meaning to those familiar with them, but would be incompre¬ 
hensible to the uninitiated. Everyone knows that a shot cannot be 
heard more than several hundred yards away. But every American 
knows that ‘a shot heard round the world 1 began the American 
Revolution. 

Shir HaShirim is read on Pesach because the Sages inter, r et it 
as the story of Israel after the Exodus, a time of such great spiritual 
passion, that God said many centuries later: / remember for your 
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ivory basin of ceaseless, flowing teaching; your national center an 

indispensable heap of nourishing knowledge hedged about with roses . 4 Your twin sustainers, the Tablets of the Law, are like two fawns, 
twins of the gazelle . 5 Your Altar and Temple, erect and stately as an ivory tower; your wise men a/low with springs of complex wisdom 
at the gate of the many-peopled city; your face, like a Lebanese tower, looks to your future boundary as far as Damascus. 

6 The Godly name on your head is as mighty as Carmel; your crowning braid is royal purple, your King is bound in nazaritic tresses. 

7 How beautiful and pleasant are you, befitting the pleasures of spiritual love. 8 Such is your stature, likened to a towering palm tree, 
from your teachers flow sustenance like wine-filled clusters. 

[god to Israeli 9 / boast on High that your deeds cause Me to ascend on your palm tree, 1 grasp onto your branches. 1 beg now your 
teachers that they may remain like clusters of grapes from which flow strength to your weakest ones, and the fragrance of your face 
like apples, iisrael interiects:] 10 and may Your utterance be like finest wine. 

I shall heed Your plea to uphold my faith before my Beloved in love so upright and honest that my slumbering fathers will move their 
lips in approval. 


[Israel responds:! 2 My Beloved has descended to His Temple gar¬ 
den, to His incense altar, yet still He grazes my brethren remaining 
in gardens of exile to gather the roseate fragrance of their words of 
Torah . 3 / alone am my Beloved’s and my Beloved is mine, He Who 
grazes His sheep in roselike pastures. 

[god to ISRAEL:] 4 You are beautiful, My love, when your deeds are 
pleasing, as comely now as once you were In Jerusalem of old, 
hosts of angels stand in awe of you . 5 Turn your pleading eyes from 
Me lest I be tempted to bestow upon you holiness more than you 
can bear. But with all your flaws, your most common sons are as 
dearly beloved as the children of Jacob in the goatlike procession 
descending the slopes of Mount Gilead. 6 Your mighty leaders are 
perfect, as a flock of ewes come up from the washing, all of them 
unblemished with no miscarriage of action in them . 7 As many as 
a pomegranates seeds are the merits of your unworthiest within 
your modest veil. 8 The queenly offspring of Abraham are sixty, 
compared to whom the eighty Noachides and all their countless 
nations are like mere concubines. 

9 Unique is she, My constant dove, My perfect one. Unique is 
she, this nation striving for the truth; pure is she to Jacob who begot 
her. Nations saw her and acclaimed her; queens and concubines, 
and they praised her : 10 'Who is this that gazes down from atop the 
Temple Mount, brightening like the dawn, beautiful as the moon, 
brilliant as the sun, awesome as the bannered hosts of kings?’ 

11 / descended upon the deceptively simple holiness of the Sec¬ 
ond Temple to see your moisture-laden deeds in valleys. Had your 
Torah scholars budded on the vine, had your merit-laden righteous 
flowered like the pomegranates filled with seeds? 

[Israel responds:! 12 Alas, I knew not how to guard myself from 
sin! My own devices harnessed me, like chariots subject to a for¬ 
eign nation's mercies. 

7 T he nations have said to me, ’Turn away, turn away from 
God, 0 nation whose faith in Him is perfect, turn away, 
turn away, and we shall choose nobility from you. ’ 

But I replied to them, 4 What can you bestow upon a nation whole 
in faith to Him commensurate even with the desert camps encircling?’ 

[the nations to ISRAEL:] 2 But your footsteps were so lovely when 
shod in pilgrim’s sandals, O daughter of nobles. The rounded 
shafts for your libations' abysslike trenches, handiwork of the Mas¬ 
ter Craftsman. 3 At earth's very center your Sanhedrin site is an 


sake the kindness of your youth, the love of your bridal days, how 
you followed Me in the Wilderness in an unsown land (Jeremiah 2:2). 

The message of ShirHaShirim is so lofty, so exalted, so spiritual, 
so holy that God in His Infinite wisdom knew that It could be 
presented to us only in its present form. Only in this manner could 
it engender the passionate love for God which Is Israel’s highest 
mission. 


Has it been misinterpreted by fools and twisted by scoundrels? 
Most assuredly yes! But: rp'piy 'J 913 npnn rrapn urn God 
did not refrain from creating the sun because it would have wor¬ 
shipers. 

Let us, therefore, read and understand Shir HaShirim with the 
ecstasy of love between God and Israel, for it is this intimacy that 
it expresses more than any other Song In Scripture. 
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11 / say to the nations, 7 am my Beloved’s and He longs for my 
perfection' 

12 Come, my Beloved, let us go to the fields where Your children 
serve You in want, there let us lodge with Esau’s children who are 
blessed with plenty yet still deny. 

13 Let us wake at dawn in vineyards of prayer and study. Let us 
see if students of Writ have budded, if students of Oral Law have 
blossomed, if ripened scholars have bloomed — there 1 will dis¬ 
play my finest products to Yon 

14 All my baskets, good and bad, emit a fragrance, all at our 
doors have the precious fruits of comely deeds — those the 
Scribes have newly ordained and Your Torahs timeless wisdom, 
for You, Beloved, has my heart stored them. 

8 1 1 f only, despite my wrongs, You could comfort me as Joseph 
*did, like a brother nurtured at the bosom of my mother, if in 
the streets I found Your prophets I would kiss You and embrace 
You through them, nor could anyone despise me for it. 2 1 would 
lead You, I would bring You to my mother’s Temple for You to 
teach me as You did in Moses ’ Tent; to drink I’d give You spiced 
libations, wines like pomegranate nectar. 

[Israel to the nations:! 3 Despite my laments in Exile, His left 
hand supports my head and His right hand embraces me in sup¬ 
port. 4 I adjure you, O nations destined to ascend to Jerusalem — 
for if you violate your oath you will become defenseless — if you 
dare provoke God to hate me or disturb His love for me while He 
still desires it. 

[god and the heavenly tribunali 5 How worthy she is who rises 
from the desert bearing Torah and His Presence, clinging to her 
Beloved! 

[Israel interjects:] Under Sinai suspended above me, there I 
roused Your love, there was Your people bom; a mother to other 
nat/ons, there she endured the travail of her birth . 6 For the sake of 
my love, place me like a seal on Your heart, like a seal to dedicate 
Your strength for me, for strong till the death is my love; though 
their zeal for vengeance is hard as the grave, its flashes are flashes 
of fire from the flame of God 7 Many waters of heathen tribulation 
cannot extinguish the fire of this love, nor rivers of royal seduction 
or torture wash it away. 

[GOD replies to Israeli Were any man to offer all the treasure of 
his home to entice you away from your love, they would scorn 
him to extreme. 

[the heavenly tribunal REFLECTS:] 0 Israel desires to cleave to us, the small and humble one, but her time of spiritual maturity has not 
come. What shall we do for our cleaving one on the day the nations plot against her? 

9 If her faith and belief are strong as a wall withstanding incursions from without, we shall become her fortress and beauty; building 
her City and Holy Temple; but if she wavers like a door, succumbing to every alien knock, with fragile cedar panels shall we then enclose 
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her. 

[Israel replies proudly:] 10 My faith is firm as a wall, and my nourishing synagogues and study halls are strong as towers! Then, having 
said so, I become in His eyes like a bride found perfect. 

[• • and reminisces:] 11 Israel was vineyard of Him to Whom peace belongs in populous Jerusalem. He gave His vineyard to harsh, cruel 
guardians; each one came to extort his fruit, even a thousand silver pieces. 

[COD to nations on the day of judgment:] 12 The vineyard is Mine! Your iniquities are before Me! 

[the nations will reply:] The thousand silver pieces are Yours, You to Whom peace belongs, and two hundred more to the Sages who 
guarded the fruit of Torah from our designs. 

[god to Israel:] 13 O My beloved, dwelling in far-flung gardens, your fellows, the angels hearken to your voice of Torah and prayer. 
Let Me hear it that they may then sanctify Me. 

(Israel to god:] 14 Flee, my Beloved, from our common Exile and be like a gazelle or a young hart in Your swiftness to redeem and 
rest your Presence among us on the fragrant Mount Moriah, site of Your Temple. 
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1 1 A nd it happened in the days when the Judges judged, 
1 *that there was a famine in the land, and a man went 
from Bethlehem in Judah to sojourn in the fields ofMoab, he, his 
wife, and his two sons. 2 The man's name was Ellmelech, his 
wife's name was Naomi, and his two sons were named Mahlon 
and Chilion, Ephrathites of Bethlehem in Judah. They came to 
the field of Moab and there they remained 

3 Elimelech, Naomi's husband, died; and she was left with her 
two sons. 4 They married Moabite women, one named Orpah, 
and the other Ruth, and they lived there about ten years. 5 The 
two of them, Mahlon and Chilion, also died,; and the woman was 
bereft of her two children and of her husband. 

6 She then arose along with her daughter-in-law to return from 
the fields of Moab, for she had heard in the fields of Moab that 
Hashem had remembered His people by giving them food 7 She 
left the place where she had been, accompanied by her two 
daughters-in-law, and they set out on the road to return to the 
land of Judah. 

8 Then Naomi said to her two daughters-in-law, "Go, return, 
each of you to her mother's house. May Hashem deal kindly with 
you, as you have dealt kindly with the dead and with me! 9 May 
Hashem grant that you may find security, each in the home of 
her husband" She kissed them, and they raised their voice and 
wept. 10 And they said to her, “No, we will return with you to 
your people. ” 11 But Naomi said, “Turn back, my daughters. 
Why should you come with me? Have / more sons in my womb 
who could become husbands to you? 12 Turn back, my daugh¬ 
ters, go along, for I am too old to have a husband Even if I were 
to say, ‘There is hope for meV and even if / were to have a 
husband tonight — and even bear sons — 13 would you wait for 
them until they were grown up? Would you tie yourselves down 
for them and not marry anyone else? No, my daughters! I am 
very embittered on account of you; for the hand of Hashem has 
gone forth against me ." 

14 They raised up their voice and wept again. Orpah kissed her 
mother-in-law, but Ruth clung to her. 15 So she said, “Look, your 
sister-in-law has returned to her people and to her god; go follow 
your sister-in-law. ” 16 But Ruth said, “Do not urge me to leave 
you, to turn back and not follow you. For wherever you go, l will 
go; where you lodge, / will lodge; your people are my people, 
and your God is my God ; 17 where you die, l will die, and there 
I will be buried. Thus may Hashem do to me — and more! — if 
anything but death separates me from you. ” 

16 When she saw she was determined to go with her, she 
stopped arguing with her, 19 and the two of them went on until 
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Rus/Ruth 

Various reasons are given for the custom of reading the Book 
of Ruth on the festival of Shavuos: 

— The story of Ruth's becoming a Jewess takes place at the 
beginning of the barley harvest (1:22) until the end of the wheat 
harvest (2:23). This period includes the festival of Shavuos ( Abu- 
dr aha m ). 

— The Giving of the Torah marked the beginning of the Jewish 
nation, when they entered into the Covenant with God. The Book 
of Ruth tells how Ruth entered Into that Covenant (ibid.). 


— The Book of Ruth is the history of the roots of King David. 
Indeed, the last verse, which continues the line of Boaz’ descen¬ 
dants, ends with David. Since Shavuos is the traditional yahrzeit 
of King David ( Yerushalmi Chagigah 2:3) and his birthday, we read 
Ruth on Shavuos (Teuuos 5hor). 

The great majority of people lead lives of quiet desperation, 
thinking that their struggles, successes and failures have no last¬ 
ing purpose. No one had more right to feel that way than Ruth and 
Naomi, scratching for existence and scrounging for the next meal. 
For Ruth to gather food was a small gesture with no real signifi- 
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they came to Bethlehem. 

And it came to pass, when they arrived in Bethlehem, the 
entire city was tumultuous over them, and the women said, 
"Could this be Naomi?" 20 "Do not call me Naomi [pleasant 
one], ” she replied, "call me Mara [embittered one], for the 
Almighty has dealt very bitterly with me. 21 / was full when I went 
away, but Hashem has brought me back empty. How can you 
call me Naomi — Hashem has testified against me, the Almighty 
has brought misfortune upon me!" 

22 And so it was that Naomi returned, and Ruth the Moabite, 
her daughter-in-law, with her — who returned from the fields of 
Moab. They came to Bethlehem at the beginning of the barley 
harvest. 

2 1 aomi had a relative through her husband, a man of 
A * substance, from the family of Elimelech, whose name 
was Boaz. 

2 Ruth the Moabite said to Naomi, "Let me go out to the field, 
and glean among the ears of grain behind someone in whose 
eyes I shall find favor. ” "Go, my daughter," she said to her. 

3 So she went. She came and gleaned in the field behind the 
harvesters, and her fate made her happen upon a parcel of land 
belonging to Boaz, who was of the family of Elimelech. 

4 Behold, Boaz arrived from Bethlehem. He greeted the har¬ 
vesters, "Hashem be with you!” And they answered him, "May 
Hashem bless you !" 5 Boaz then said to his servant who was 
overseeing the harvesters, "To whom does that young woman 
belong?" 6 "She is a Moabite girl, ” the servant who was oversee¬ 
ing the harvesters replied, "the one that returned with Naomi 
from the fields of Moab ; 7 and she had said, ‘Please let me glean, 
and gather among the sheaves behind the harvesters. ’ So she 
came, and has been on her feet since the morning until now; 
except for her resting a little in the hut." 

8 Then Boaz said to Ruth, "Hear me well, my daughter. Do not 
go to glean in another field, and don't leave here, but stay close 
to my maidens. 9 Keep your eyes on the field which they are 
harvesting and follow them. I have ordered the young men not 
to molest you. Should you get thirsty, go to the jugs and drink 
from what the young men have drawn. ” 

10 Then she fell on her face, bowing down to the ground, and 
said to him, "Why have I found favor in your eyes that you 
should take special note of me though / am a foreigner?" 

11 Boaz replied and said to her, "l have been fully informed of 
all that you have done for your mother-in-law after the death of 
your husband; how you left your father and mother and the land 
of your birth and went to a people you had never known before. 
12 May Hashem reward your actions, and may your payment be 
full from Hashem , the God of Israel, under whose wings you 
have come to seek refuge. ” 

13 Then she said, "May I continue to find favor in your eyes, 
my lord, because you have comforted me, and because you 
have spoken to the heart of your maidservant — though I am not 
even as worthy as one of your maidservants. ” 

14 At mealtime, Boaz said to her, "Come over here and partake 
of the bread, and dip your morsel in the vinegar. ” So she sat 


'ha onni do 1 ? rpa mxm? ’mi orij? rva mxia 
im 1 ?*? “isk™ 3 : myj ntfirj rmnx'n] in^y ’myn 
inn-’a ion b jiap my,; b mfopn- 1 ?* 
mm ■’jmtyo opni i n:? l ?n h* k= n'xn b 
^ ra my himi myj b mxnpn 
nntyn may hnbo mnxlDn nni mya aom^ 
msrp nynna any ma ixa mam axin Hiya 
Wk minx 1 ? [-a rrn] ynin K a :Dnyty 
naxhia :iya uptyi nnstyian naa 
rntyn Krna^K mahcian nin 

nb mpxljn rmya ip-xyipx m^aiya 

■nnx mtya up 1 ?™ ’xiani ^nii I’na ’a 1 ? 
nyx tya 1 ? 'mtyn np^n mpu “ip’i nnypn 

w *i “ : v t - k- : v r vl: ■ Iv r~ a - : 11 - 

Dn 1 ? mau xa tya-mnin :“i‘?d ,,i ?x nnstyau 
mia 1 b mux^i Daisy mm anrip 1 ? “iux^i 

A : v it : v. : av ▼ j : 11 - v j~ 

'tab onyipm^y asnn inys 1 ? tya “iux"in :mm 
Dnyiprr^y ayan iyan jyhi inx'm nnyan 
nty» myamy natyn x’h maxiu mya “iux^i 
• nnx Dnuya ’naoxi xrnupb’x “iuxrni :axlu 
ht nnir-un Spin “rinym Ninm onyipn 
x^n nn _I 7x Tya “mx^n :uy>a n’an nnaty 
X7 Dai aiix mtya bp 1 ? 1 ? ’a^ir^x ’na nywiP 
T’a ,, yu pn^ya/Dy rpaan n'ai run ’iiayn 
’my xi^n innnx na^m in^P ,, '“i^K mtya 
D’^arr^x na^m nnyi ayaa Ti^a 1 ? nnyarrnx 

■ - v : : - t ; t ; I*" : t j- : - 2 v- t : - 

mas'^y bani’ :Dnyan .'naxty atyxn mrityi 

t vt - ■ - r t ; - I v : ■ j-: r* ▼ : 

in ’nxirw yia» v^x aDx'm nyax inntyni 

I <■■ t t - t ■■ v i “ t : at v.- : • - 

n 1 ? “iiax^n tya iy’i ^ :nnaa ’aaxi ’aa’an 1 ? ma’ya 
nnx aniDn-nx n’tyyatyx “?a b aan aan 

O' •: 1 “ l •: V t v < • — \ ’• \ 

arn^iD Vaxi aiaxi "I’ax ’aTym atyx niD 

I •* ; ■ 1 I v V : I • I j 1 ▼ ■ : - 1 “ " 1 a** J 

iDity^ty ^iwn nya^xb atyx oy'^x i a [ ?m 

is* j i ; " 1 j\ m ■; — V 1 ; j "" 1 

ay« mb^ty anaatyw ’nni a'aya mn 1 d 1 ?^^' 

<■ ■■ t ; I : : - • : 1 a" t: it t j- - z 

•nnn men 1 ? nxa _ atyx ^xaty ’nbx him 

“ r j •: 1 “ v.t v •: •• t : • y v: 

•>ariDna ’a bax amya in-xynx anxlnb’ ii’aaa 

• t : — i* r ' ■: I <v : I •• ▼ ; v - it t : 

n’nx x' 1 ? ’Daxi annaty a^’^y naaa ’ai 

V : |v j it ; Iav t : • j- - t : j . 

•>ty'a ^a'xn ny 1 ? tya n 1 ? anxh -r la’n'naty nnxa 

r < •: r y- : - t v - * iv : ^ : 

atyhi KD'na ans n^aui □n'i’naD naaxi Dan 

V •• “ I v A “ U" ■ : : j- t ; v v - • • : : J - ▼ : 


cance. But God looks carefully at our deeds and discerns in them 
layers of meaning and importance beyond our imagination. The 
deeds of the righteous people in the Book of Ruth achieved the 
greatest of all imprimaturs: God let them be recorded as part of the 


Torah. How great man can become! God's Torah was given on 
Shavuos. And the deeds of mortals, too, have become part of the 
Torah and are read every Shavuos. This shows us how much we can 
make of ourselves and our world — if we realize our full potential. 
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beside the harvesters. He handed her parched grain, and she ate 
and was satisfied, and had some left over. 

15 Then she got up to glean, and Boaz ordered his young men, 
saying, “Let her glean even among the sheaves; do not embar¬ 
rass her. 16 And even deliberately pull out some for her from the 
heaps and leave them for her to glean; don't rebuke her.“ 

17 So she gleaned in the field until evening, and she beat out 
what she had gleaned — it came to about an ephah of barley. 
18 She carried it and came to the city. Her mother-in-law saw 
what she had gleaned, and she took out and gave her what she 
had left over after eating her fill. 

19 “Where did you glean today?''her mother-in-law asked her. 
“Where did you work? May the one that took such generous 
notice of you be blessed. “So she told her mother-in-law whom 
she had worked by, and said, “The name of the man by whom 
I worked today is Boaz. ” 

20 Naomi said to her daughter-in-law, “Blessed be he of 
Hashem, for not failing in his kindness to the living or to the dead! 
The man is closely related to us. ” Naomi then said to her, “He is 
one of our redeeming kinsmen. " 

21 And Ruth the Moabite said, “What's more, he even said to 
me, ‘Stay close to my workers, until they have finished all my 
harvest .' ” 22 Naomi said to her daughter-in-law Ruth, “It is fine, 
my daughter, that you go out with his young women, so that 
you will not be annoyed in another field. ” 

23 So she stayed close to Boaz' young women to glean, until 
the end of the barley harvest and of the wheat harvest. Then she 
stayed [at home] with her mother-in-law. 


3 1 ^laomi, her mother-in-law, said to her, “My daughter, I 
1 must seek security for you, that it may go well with you. 

2 Now, Boaz, our relative, with whose maidens you have been, 
will be winnowing barley tonight on the threshing floor. 

3 Therefore, bathe and anoint yourself, don your finery, and go 
down to the threshing floor, but do not make yourself known to 
the man until he has finbhed eating and drinking. A And when he 
lies down, note the place where he lies, and go over, uncover his 
feet, and lie down. He will tell you what you are to do." 5 She 
replied “All that you say to me I will do. ” 

6 So she went down, to the threshing floor and did everything 
as her mother-in-law instructed her . 7 Boaz ate and drank and his 
heart was merry. He went to lie down at the end of the grain pile, 
and she came stealthily, uncovered his feet, and lay down. 8 In 
the middle of the night the man was startled, and turned about 
— there was a woman lying at his feet! 

9 “Who are you?" he asked. And she answered, “I am your 
handmaid, Ruth. Spread your robe over your handmaid; for you 
are a redeemer." 

10 And he said, “Be blessed of Hashem, my daughter; you 
have made your latest act of kindness greater than the first, in 
that you have not gone after the younger men, be they poor or 
rich. 11 And now, my daughter, do not fear; whatever you say, 
I will do for you; for all the men in the gate of my people 
know that you are a worthy woman. 12 Now while it is true 
that I am a redeemer; there is also another redeemer closer than 
I. 13 Stay the night, then in the morning, if he will redeem you, 
fine! Let him redeem. But if he does not want to redeem you, 
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then / luiV/ redeem you Chai Hashem’! Lie down until the mom- 

• M 

ing. 

14 So she lay at his feet until the morning and she arose before 
one man could recognize another, for he said, “Let it not be 
known that the woman came to the threshing floor. ” 15 And he 
said, “Hold out the shawl you are wearing and grasp it. ” She held 
it, and he measured out six measures of barley, and set it on her; 
then he went into the city. 

16 She came to her mother-in-law who said, “How do things 
stand with you, my daughter?" So she told her all that the man 
had done for her, 17 and she said, “He gave me these six mea¬ 
sures of barley for he said to me, ‘Do not go emptyhanded to 
your mother-in-law. 

10 Then she said, "Sit patiently, my daughter, until you know 
how the matter wilt turn out, for the man will not rest unless he 
settles the matter today ." 


4 1 Roaz, meanwhile, had gone up to the gate, and sat down 
^ there. Just then, the redeemer of whom Boaz had spo¬ 
ken passed by. He said, “Come over, sit down here, Ploni Al ■ 
moni, ” and he came ouer and sat down. 2 He then took ten men 
of the elders of the city, and said, “Sit here, ” and they sat down. 

3 Then he said to the redeemer, “The parcel of land which 
belonged to our brother, Elimelech, is being offered for sale by 
Naomi who has returned from the fields of Moab . 4 / resolved that 
I should inform you to this effect: Buy it in the presence of those 
sitting here and in the presence of the elders of my people. If you 
are willing to redeem, redeem! But if it will not be redeemed, tell 
me, that I may know; for there is no one else to redeem it but you, 
and I after you. ” And he said, “I am willing to redeem. ” 

5 Then Boaz said, "The day you buy the field from Naomi, you 
must abo buy it from Ruth the Moabite, wife of the deceased, to 
perpetuate the name of the deceased on hb inheritance. ” 6 The 
redeemer said, “Then l cannot redeem it for myself, lest I imperil 
my own inheritance. Take over my redemption responsibility on 
yourself for I am unable to redeem. ” 

7 Formerly thb was done in Israel in cases of redemption and 
exchange transactions to validate all matters: one would draw 
off hb shoe, and give it to the other. Thb was the process of 
ratification in Israel . 8 So when the redeemer said to Boa 2 , “Buy 
it for yourself, ” he drew off hb shoe. 

9 And Boaz said to the elders, and to all the people, “You are 
witness thb day, that I have bought all that was Elimelech’s and 
all that was Chilion’s and Mahlon's from Naomi. 10 And, what b 
more, I have abo acquired Ruth the Moabite, the wife of 
Machlon, as my wife, to perpetuate the name of the deceased on 
hb inheritance, that the name of the deceased not be cut off from 
among hb brethren, and from the gate of hb place. You are 
witnesses today ." 

11 Then all the people who were at the gate, and the elders, 
said, “We are witnesses! May Hashem make the woman who 'is 
coming into your house like Rachel and like Leah, both of whom 
built up the House of Israel. May you prosper in Ephrath and be 
famous in Bethlehem ; 12 and may your house be like the house 
of Perez whom Tamar bore to Judah, through the offspring 
which Hashem will give you by thb young woman ." 

13 And so, Boaz took Ruth and she became hb wife; and he 
came to her. Hashem let her conceive, and she bore a son. 14 And 
the women said to Naomi, “Blessed be Hashem who has not 
left you without a redeemer today! May hb name be famous 
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in Israel. 15 He will become your life-restorer, and sustain your 
old age; for your daughter-in-law, who loues you, has borne him, 
and she is better to you than seven sons. ” 

16 Naomi took the child, and held it in her bosom, and she 
became his nurse. 17 The neighborhood women gave him a 
name, saying, “A son is bom to Naomi. ” They named him Obed; 
he was the father of Jesse, the father of David. 

16 Now these are the generations of Perez: Perez begot Hezron; 
19 and Hezron begot Ram, and Ram begot Amminadab ; 20 and 
Amminadab begot Nahshon, and Nachshon begot Salmah; 
21 and Salman begot Boaz, and Boaz begot Obed; 22 and Obed 
begot Jesse, and Jesse begot David. 
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1 1 A las — she sits in solitude! The city that was great with 

people has become like a widow. The greatest among 
nations, the princess among provinces, has become a tributary. 

2 She weeps bitterly in the night and her tear is on her cheek. She 
has no comforter from all her lovers; all her friends have betrayed 
her, they have become her enemies. 3 Judah has gone into exile 
because of suffering and harsh toil. She dwelt among the na¬ 
tions, but found no rest; all her pursuers overtook her in narrow 
straits. 4 The roads of Zion are in mourning for lack of festival 
pilgrims. All her gates are desolate, her priests sigh; her maidens 
are aggrieved, and she herself is embittered. 5 Her adversaries 
have become her master, her enemies are at ease, for Hashem 
has aggrieved her for her abundant transgressions. Her young 
children have gone into captivity before the enemy. 6 Gone from 
the daughter of Zion is all her splendor. Her leaders were like deer 
that found no pasture, but walked on without strength before the 
pursuer. 7 Jerusalem recalled the days of her affliction and sor¬ 
row — all the treasures that were hers in the days of old. With 
the fall of her people into the enemy’s hand and none to help her, 
her enemies saw her and gloated at her downfall. 6 Jerusalem 
sinned greatly, she has therefore become a wanderer. All who 
once respected her disparage her, for they have seen her dis¬ 
grace. She herself sighs and turns away. 9 Her impurity is on her 
hems, she was heedless of the consequences. She has sunk 
astonishingly, there is no one to comfort her. ‘Look, Hashem, at 
my misery, for the enemy has acted prodigiously !’ 10 The enemy 
spread out his hand on all her treasures; indeed, she saw nations 
invade her sanctuary — about whom You had commanded 
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S Eichah/Lamentations 

The prophet Jeremiah spent years warning his people that un¬ 
less they repented and stopped insisting that the Temple would 
protect them, even though they honored it more in spectacle than 
in spirit. But the Jews ignored him, and even imprisoned him. To 
his unbearable agony, he was proven right. The Temple was de¬ 
stroyed, the people ravaged, the nation dispersed and he was the 
witness. 

It happened on Tishah B’Av, the day of Jewish tragedy from the 
time our ancestors left Egypt until modern times. Few people 
know that the exile from Spain in 1492 was on Tishah B'Av, or that 
World War I — which began the downward slide to the Holocaust 


— began on Tishah B’Av. Truly a day of tears and tragedy. 

The Book of Eichah is timeless. Although it was composed in the 
wake of the end of the First Temple Era, the Sages of the Midrash 
find it full of allusions to the destruction of the Second Temple, 
almost five hundred years later. This is not at all an anachronism, 
because Jewish history is a continuum. Just as we live by the 
Torah that was given over thirty three centuries ago, so we are 
molded by the experiences of our forebears and the historical 
epochs they created. 

Jeremiah weeps and we weep with him, because — if we are 
thoughtful and perceptive — we can see all of Jewish history in the 
dirges of Eichah. This is the challenge of Tishah B'Av: Can we 
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that they should not enter Your congregation. 11 All her people 
are sighing, searching for bread. They traded their enemies for 
food to keep alive. ‘Look, Hashem, and behold what a glutton I 
have become !' 12 May it not befall you — all who pass by this 
road. Behold and see, if there is any pain like my pain which 
befell me; which Hashem has afflicted me on the day of His 
wrath. 13 From on high He sent a fire into my bones, and it 
cmshed them, he spread a net for my feet hurling me backward. 
He made me desolate; in constant misery. 14 The burden of my 
transgressions was accumulated in His hand; they were knit 
together and thmst upon my neck — He sapped my strength. 
The Lord has delivered me into the hands of those I cannot 
withstand. 15 The Lord has trampled all my heroes in my midst; 
He proclaimed a set time against me to crush my young men. As 
in a winepress the Lord has trodden the maiden daughter of 
Judah. 16 Over these things I weep; my eyes run with water 
because a comforter to revive my spirit is far from me. My chil¬ 
dren have become forlorn, because the enemy has prevailed. 
17 Zion spread out her hands; there was none to comfort her. 
Hashem commanded against Jacob that his enemies should sur¬ 
round him; Jerusalem has become as one unclean in their midst. 
10 It is Hashem Who is righteous, for I disobeyed His utterance. 
Listen, all you peoples and behold my pain: My maidens and my 
youths have gone into captivity . 19 / called for my lovers but they 
deceived me. My priests and my elders perished in the city as 
they sought food for themselves to keep alive. 20 See, Hashem, 
how distressed I am; my insides chum! My heart is turned over 
inside me for l rebelled grievously. Outside the sword bereaved, 
inside was death-like. 21 They heard how I sighed, there was 
none to comfort me. All my enemies heard of my plight and 
rejoiced, for it was You Who did it. 0 bring on the day You 
proclaimed and let them be like me! 22 Let all their wickedness 
come before You, and inflict them as You inflicted me for all my 
transgressions. For my groans are many, and my heart is sick. 

2 1 — the Lord in His anger has clouded the daughter of 

Zion. He cast down from heaven to earth the glory of 
Israel. He did not remember His footstool on the day of His 
wrath. 2 The Lord consumed without pity all the dwellings of 
Jacob; in His anger He razed the fortresses of the daughter of 
Judah down to the ground; He profaned the kingdom and its 
leaders . 3 He cut down, in fierce anger, all the dignity of Israel; He 
withdrew His right hand in the presence of the enemy. He burned 
through Jacob like a flaming fire, consuming on all sides. 4 He 
bent His bow like an enemy. His right hand poised like a foe, He 
slew all who were of pleasant appearance. In the tent of the 
daughter of Zion He poured out His wrath like fire. 5 The Lord 
became like an enemy. He consumed Israel; He consumed all her 
citadels, He destroyed its fortresses. He increased within the 
daughter of Judah moaning and mourning. 6 He stripped His 
Booth like a garden, He destroyed His place of assembly. 
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realize that is not merely a day of tears, but of challenge and 
hope? Because the Book of Eichah calls Tishah B’Av a day of 
Jewish rendezvous with God. Tachanun is not recited on Tishah 
B Av because it has elements of a festival. 

Rendezvous with God? Festival? Op a day of destruction and 
suffering? 

Yes. Because Tishah B’Av proves that God is not indifferent to 


Jewish conduct. We matter to him. And since we do, we know that 
He awaits our repentance and that there will be a Third Temple, 
an eternal one. 

The Sages say that Messiah will be born on Tishah B’Av. Let 
us read Eichah with the prayerful hope that he has already 
been born and that this day next year will indeed be a day of 
joy. 
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Hashem made Zion oblivious of festival and Sabbath, and in His 
fierce anger He spumed king and priest. 7 The Lord rejected His 
altar, abolished His Sanctuary; He handed over to the enemy the 
walls of her citadels. They raised a clamor in the House of 
Hashem as though it were a festival. 0 Hashem resolved to de¬ 
stroy the wall of the daughter of Zion. He stretched out the line 
and did not relent from devouring. Indeed, He made rampart and 
wall mourn; together they languished . 9 Her gates have sunk into 
the earth, He has utterly shattered her bars; her king and officers 
are among the heathen, there is no Torah; her prophets, too, find 
no vision from Hashem. 10 The elders of the daughter of Zion sit 
on the ground in silence; they have strewn ashes on their heads, 
and wear sackcloth. The maidens of Jerusalem have bowed 
their heads to the ground. 1 ' My eyes fail with tears, my insides 
chum; my liver spills on the ground at the shattering of my 
people, while babes and sucklings swoon in the streets of the 
city. 12 They say to their mothers, “Where is bread and wine?” as 
they swoon like a dying man in the streets of the town; as their 
soul ebbs away in their mothers’ laps. 13 With what shall I bear 
witness for you? To what can I compare you, 0 daughter of 
Jerusalem? To what can I liken you to comfort you, 0 maiden 
daughter of Zion? — Your ruin is as vast as the sea; who can heal 
you ? 14 Your prophets envisioned for you vanity and foolishness, 
and they did not expose your iniquity to bring you back in repen¬ 
tance; they prophesied to you oracles of vanity and deception. 
15 All who pass along the way clap hands at you; they hiss and 
wag their head at the daughter of Jerusalem, "Could this be the 
city that was called Perfect in Beauty, Joy of All the Earth ?" 16 All 
your enemies jeered at you; they hiss and gnash their teeth. They 
say, “We have devoured her! Indeed, this is the day we longed 
for; we have actually seen it!” 17 Hashem has done what He 
planned; He earned out His decree which He ordained long ago; 
He devastated without pity. He let the enemy rejoice over you; 
He raised the pride of your foes. 18 Their heart cried out to the 
Lord. O wall of the daughter of Zion: Shed tears like a river, day 
and night; give yourself no respite, do not let your eyes be still. 
19 Arise, cry out at night in the beginning of the watches! Pour out 
your heart like water in the Presence of the Lord; lift up your 
hands to Him for the life, of your young children, who swoon 
from hunger at every street comer. 20 Look, Hashem, and be¬ 
hold, whom You have treated so. Should women eat their own 
offspring, the babes of their care? Should priest and prophet be 
slain in the Sanctuary of the Lord? 21 Out on the ground, in the 
streets they lie, young and old; my maidens and my young men 
have fallen by the sword. You slew them on the day of Your 
wrath; You slaughtered them and showed no mercy. 22 You in¬ 
vited, as though at festival time, my evil neighbors round about. 
So that, at the day of Hashem's wrath, there were none who 
survived or escaped. Those who I cherished and brought up, my 
enemy has wiped out. 

3 1 J am the man who has seen affliction by the rod of His 
anger. 2 He has driven me on and on into unrelieved 
darkness. 3 Only against me did He turn His hand repeatedly 
all day long. 4 He has worn away my flesh and skin; He broke 
my bones. 5 He besieged and encircled me with bitterness 
and travail. 6 He has placed me in darkness like the eter¬ 
nally dead. 1 He has walled me in so I cannot escape; He 
has weighed me down with chains. 8 Though I would cry out 
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and p/ead, He shuf out my prayer. 9 He has walled up my roads 
with hewn stones; He tangled up my paths. 10 He is a lurking 
bear to me, a lion in hiding. 11 He has strewn my paths with 
thorns and made me tread carefully; He made me desolate. 12 He 
bent his bow and set me up as a target for the arrow. 13 He shot 
into my uitals the arrows of His quiver. 14 I have become a laugh¬ 
ingstock to all my people; object of their jibes all day long. 13 He 
filled me with bitterness , sated me with wormwood. 16 He 
ground my teeth on gravel, He made me cower in ashes. 17 My 
soul despaired of having peace, I have forgotten goodness. 
18 And / said, "Gone is my strength and my expectation from 
Hashem." 19 Remember my afflictions and my sorrow; the 
wormwood and bitterness. 20 My soul remembers well — and 
makes me despondent . 21 Yet, this / bear in mind; therefore I still 
hope: 22 Hashem’s kindness surely has not ended, nor are His 
mercies exhausted . 23 They are new every morning; great ‘is Your 
faithfulness! 24 " Hashem is my portion, ’’says my soul, "therefore 
I have hope in Him. ” 23 Hashem is good to those who trust in Him; 
to the soul that seeks Him. 26 It is good to hope submissively for 
Hashem’s salvation, for He has laid it upon him . 27 It is good for 
a man that he bear a yoke in his youth. 28 Let one sit in solitude 
and be submissive, for He has laid it upon him . 29 Let him put his 
mouth to the dust — there may yet be hope. 30 Let one offer his 
cheek to his smiter, let him be filled with disgrace. 31 — For the 
Lord does not reject forever ; 32 He first afflicts, then pities accord¬ 
ing to His abundant kindness. 33 For He does not torment capri¬ 
ciously, nor afflict man . 34 Nor cmsh under His feet all the prison¬ 
ers of the earth; 33 nor deny a man justice in the presence of the 
Most High . 36 To wrong a man in his conflict — the Lord does not 
approve. 37 Whose decree was ever fulfilled unless the Lord or¬ 
dained it? 30 It is not from the mouth of the Most High that evil 
and good emanate ? 39 Of what shall a living man complain? A 
strong man for his sins ! 40 Let us search and examine our ways 
and return to Hashem. 41 Let us lift our hearts with our hands to 
God in heaven: 42 We have transgressed and rebelled — You 
have not forgiven . 43 You have enveloped Yourself in anger and 
pursued us; You have slain mercilessly. 44 You wrapped Yourself 
in a cloud that no prayer can pierce . 45 You made us a filth and 
refuse among the nations. 46 All our enemies jeered at us; 
47 panic and pitiful were ours, ravage and ruin. 48 My eye shed 
streams of water at the shattering of my people. 49 My eye will 
flow and will not cease — without relief — 30 until Hashem looks 
down and takes notice from heaven. 31 My eyes have brought 
me grief over ail the daughters of my city. 52 1 have been con¬ 
stantly ensnared like a bird by my enemies without cause. 
53 They cut off my life in a pit and threw stones at me. 34 Wafers 
flowed over my head; I thought, 7 am doomed!" 33 I called on 
Your name, Hashem, from the depths of the pit. 36 You have 
heard my voice; do not shut your ear from my prayer for my 
relief when I cry out . 37 You always drew near on the day I would 
call You; You said, "Fear not!" 30 You always championed my 
cause, O Lord, You redeemed my life. 39 You have seen, 
Hashem, the injustices I suffer; judge my cause. 60 You have seen 
all their vengeance, all their designs against me. 61 You have 
heard their insults, Hashem; all their designs regarding me . 62 The 
speech and thoughts of my enemies are against me all day long. 
63 Look, in everything they do, I am the butt of their taunts. 64 Pay 


may mama mha ’an nna u pnban Dnw yiwxi 
■ann*’ iDnnppa [■= it-ik] nx ’b kin an'x an* 

T ■ I ▼ • ■ w* “! _/• j 

nmy;] ’inwp r\~n ^ :Dpip pptp untya?;] -nip 
’mm-P Pnawx pa i rpbaa foarir : ynb xnupa 
■pyatyn iu :Dim-ba Dnana ’py-nab pnty 
uunaan ’aw yyna omm m mayb ninn oninpa 
npxi n > maiu ’mwa ’Wpa nibwp natni r naxa 
■ninpi ’py-iaiu' mimp mbmm mya nax 
’by [o mB/m] niwm main Hat 3 :Wxhi nayb 
mpn 33 :bmix la-by mb-hx antzx nxl*3 pwaa 
buz in i3 :r>nm iba*xb ’a aaprrxb ’a mm 

▼ “! it i" v. t i j m r i r 

’lizaa nnnx mm mbn -» anainx nan Dnpab 
pawnnn waab iipb 'mrp aiu™ :ib bmix ia-by 
•’a naab aiu >3 :mn' nyiwnb ddhi 'bin 1 ! aiUi 3 

I* v V “ j i v“ : t ; • t; < 

p’by bua ’a D'mi ma aw n3 mniyaa by xw 
mb inanb in'”! :mpn W> ’bix ima haya m 1 ^ 
-dx ’a 3 1 ? panx Dbiyb nan x'b ’a ^ manna yaw 1 

j- it -r tT : -j- : ■ j r IT : v : v- : ■ 

">ja nan labia hay x'b ’a * :non ana Dnm nain 

•• : vv— • ■ t ■ < j- it t j \ v.- • ; t 

hiunb nb :vnx ’max ba vban nnn xanb -t? :Wx 

- : i v it " / *i v. t ; - - j- : r 

nnx iana bnx niyb * imby pa naa narpawn 

^t ■ : t t <■■■ : I i : v /■ : viv v ▼ • ; • 

’ap n 1 ? miar x'b ’anx mhi hpx m vo & mxn x'b 

• IT * J V.T * V " “ T IV y it ▼ j 

m mx p1xn"*nn alum mynn xin xb inby 
naiwai nnhnai aa’ann nwana n nxun-by naa 

t i. t : ▼ I : - ■: t j <t : : - it t ■: - v w 

iD’nwa bx'bx D’Eia^bx uaab xwann :mm _ ny 

■ it t - v." v ■ ▼ - v : <▼ ■ • 

nmaoiD : nnbo x'b nnx aanm iaywa iana3 D 

r < - T : IT T J V.T- 'T :-T :<- 

nb iaya nn'aonn :nbun x'b nann aaannni nxa 

l ▼ I t ▼ |v T < - T : IT T J T : T I - T 

iD’uyn anpa lamwn pixm ma™ mban niayp 
iab mn nnai nnam :ia i a i 'x'ba Dma wby wain 

vt t jt - y-T - |- l" : i t vv a" ▼ j ▼ 

nawby h’y nnn b 1 P' i aba nD nawm nxwn 

v iv - ■■ j- •• • - ■■ : ■ v it - : y- ” 

miaan pxk> nunn x'bi nnaa ppy-na 

• \ “j I •• w : • j : a t: ■ r •• r ■ 

nbbiy rnym amwn mm xnh nvwmyi 
n’K naara nny my 33 pn’y niaa ban nizaab 

j—; 1 v ■ - • j t j i" j \ v* 

D’pmayni pa pxmmi «n hiaa muyu man 
mm '^pw ipxngro pnmaa mapx i wxn-by 
narx Qbyn _ bx nynw ’bipn innnnn man 
m»K , ik“ipK di^ nnnp n pnyitPb ,> nnn? 
nn’xnui pm nbxa ’Waa an nnx nanm :xnm 

t «• t it - ▼ : j- t V : - r- rt ▼ : »- ^ it 

Dnupa-ba hmxno puauzp nuaw mniy mm 
-ba mm bnann nynWno pb Dnawnu-ba 

t t t : v t : <- t r vt ; r t 

:Dim-ba ’by oainm mp maw do pby Dnawnp 
a’uznno ananau nx nu’in bnp’pi nnaWio 

------- V‘ T ' “ T T l|* : <T J • 


it t r 





1277/THE FIVE MEGILLOS 


EICHAH/LAMENTATIONS / HS'K 


them back their due, Hashem, as they haue done. 65 Give them 
a broken heart; may Your curse be upon them! 66 Pursue them 
in anger and destroy them from under the heavens of Hashem. 

4 1 A las — the gold is dimmed! The finest gold is changed! 

1 V Sacred stones are scattered at every street comer ! 2 The 

precious children of Zion, who are comparable to fine gold — 
alas, are now treated like earthen jugs, work of a potter. 3 Even 
tanim will offer the breast and suckle their young; the daughter 
of my people has become cruel, like ostriches in the desert. 4 The 
tongue of the suckling cleaves to its palate for thirst; young 
children beg for bread, no one extends it to them. 5 Those who 
feasted extravagantly lie destitute in the streets; those who were 
brought up in scarlet clothing wallow garbage. 6 The iniquity of 
the daughter of my people is greater than the sin of Sodom, 
which was overturned in a moment without mortal hands being 
laid on her. 1 Her princes were purer than snow, whiter than milk; 
their appearance was ruddier than rubies, their outside was like 
sapphire. 8 Their appearance has become blacker than soot, 
they are not recognized in the streets; their skin has shriveled on 
their bones, it became dry as wood. 9 More fortunate were the 
victims of the sword than the victims of famine, for they pine 
away, stricken, lacking the fruits of the field. 10 Hands of com¬ 
passionate women have boiled their own children; they became 
their food when the daughter of my people was shattered 
11 Hashem vented His fury, He poured out His fierce anger; He 
kindled a fire in Zion which consumed its foundations. 12 The 
kings of the earth did not believe, nor did any of the world’s 
inhabitants, that the adversary or enemy could enter the gates of 
Jerusalem. 13 ft was for the sins of her prophets, the iniquities of 
her priests, who had shed in her midst the blood of the righteous. 
14 The blind wandered through the streets, defiled with blood, so 
that none could touch their garments. 15 “Away, unclean one!" 
people shouted at them; “Away! Away! Don’t touch! For they 
are loathsome and wander about. ” The nations had said, "They 
will not sojourn again. ” 16 The anger of Hashem has divided 
them, caring for them no longer; they showed no regard for the 
priests nor favor for the elders. 17 Our eyes still strained in vain 
for our deliverance; in our expectations we watched for a nation 
that could not save. ie They dogged our steps so we could not 
walk in our streets; our end drew near, our days are done, for our 
end has come. 19 Our pursuers were swifter than eagles in the 
sky; they chased us in the mountains, ambushed us in the 
desert. 20 The breath of our nostrils, Hashem’s anointed, was 
caught in their traps; he, under whose protection, we had 
thought, we would live among the nations . 21 Rejoice and exult, 
O daughter of Edom, who dwells in the land of (Jz; to you, too, 
will the cup pass, you will be drunk and will vomit. 22 Your iniq¬ 
uity is expiated, O daughter of Zion, He will not exile you again; 
He remembers your iniquity, daughter of Edom, He will uncover 
your sins. 

5 1 | Remember, Hashem, what has befallen us; look and see 

our disgrace. 2 Our inheritance has been turned over 
to strangers; our houses to foreigners. 3 We have become 
orphans, fatherless; our mothers are like widows. 4 We pay 
money to drink our own water, obtain our wood at a price. 

5 Upon our necks we are pursued; we toil, but nothing is left us. 
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6 We stretched out a hand to Egypt, and to Assyria to be satis¬ 
fied with bread. 7 Our fathers have sinned and are no more, and 
we have suffered for their iniquities. 8 Slaves ruled us, there is no 
rescuer from their hands. 9 In mortal danger we bring out bread, 
because of the sword of the wilderness. 10 Our skin was 
scorched like an oven, with the fever of famine. 11 They ravaged 
women in Zion; maidens in the towns of Judah. 12 Leaders 
were hanged by their hand, elders were shown no respect. 
13 Young men drag the millstone, and youths stumble under the 
wood . 14 The elders are gone from the gate, the young men from 
their music. 15 Gone is the joy of our hearts, our dancing has 
turned into mourning. 16 The crown of our head has fallen; woe 
to us, for we have sinned 17 For this our heart was faint, for 
these our eyes dimmed: 18 for Mount Zion which lies desolate, 
foxes prowled over it. 19 Yet You, Hashem, are enthroned 
forever, Your throne is ageless. 20 Why do You ignore us eter¬ 
nally, forsake us for so long? 21 Bring us back to You, Hashem, 
and we shall return, renew our days as of old 22 For even if You 
had utterly rejected us, You have already raged sufficiently 
against us. 

The following verse is recited aloud by the congregation, then by the reader: 

Bring us back to You, Hashem, and we shall return, 
renew our days as of old. 
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1 'T he words of Koheles son of David, King in Jerusalem: 

2 Futility of futilities! — said Koheles — Futility of 
futilities! All is futile ! 3 What profit does man have for all his 
labor which he toils beneath the sun ? 4 A generation goes and 
a generation comes, but the earth endures forever. 5 And the 
sun rises and the sun sets — then to its place it rushes; there 
it rises again. 6 It goes toward the south and veers toward 
the north; the wind goes round and round, and on its rounds 
the wind returns . 7 All the rivers flow into the sea, yet the sea is 
not full; to the place where the rivers flow there they flow once 
more. 

8 All words are wearying, one becomes speechless; the eye is 
never sated with seeing, nor the ear filled with hearing. 9 What¬ 
ever has been, is what will be, and whatever has been done is 
what will be done. There is nothing new beneath the sun! 
10 Sometimes there is something of which one says: ‘Look, this 
is new!' — It has already existed in the ages before us. 11 As 
there is no recollection of the former ones; so too, of the latter 
ones that are yet to be, there will be no recollection among those 
of a still later time. 
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Koheles/Eccleslastes 

Succos is wnnrpt^ the time of our gladness. In Eretz Yisrael, the 
harvest is complete. For everyone, the stressful period of the Days 
of Awe is over and we prepare to celebrate and express our grat¬ 
itude for God’s blessing, bounty, and protection. Unfortunately, 
unrestrained joy does not bring out the best in people. We may 
forget ourselves and fail to live up to our responsibilities as ser¬ 
vants of God. To help us retain our perspectives during this season 
of happiness, major segments of the Jewish people have adopted 


the custom of reading the sobering Book of Koheles. Thinking 
people cannot be carried away to excess frivolity after listening 
carefully to Solomon, the wisest of men, proclaiming, “Futility of 
futilities! All is futile!” 

Indeed, Avudraham writes that Solomon first proclaimed Kobe- 
les to the Jewish people during Succos, precisely to serve as an 
antidote to the danger of lightheadedness on Succos. 

According to Ramban (Sermon on Koheles ), the book has three 
main themes: 1) Man should not strive after the pleasures of this 
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12 /. Koheles, was King over Israel in Jerusalem. 13 / applied 
my mind to seek and probe by wisdom all that happens beneath 
the sky — it is a sorry task that God has given to the sons of 
man with which to be concerned. 14 / have seen all the deeds 
done beneath the sun, and behold all is futile and a vexation of 
the spirit. 15 A twisted thing can not be made straight; and what 
is not there cannot be numbered. 

16 / said to myself: Here I have acquired great wisdom, more 
than any of my predecessors over Jerusalem, and my mind has 
had much experience with wisdom and knowledge. 17 / applied 
my mind to know wisdom and to know madness and folly. I 
perceived that this, too, is a vexation of the spirit. 10 For with 
much wisdom comes much grief, and he who increases knowl¬ 
edge increases pain. 

2 1 J said to myself: Come, I will experiment with joy and 
enjoy pleasure. That, too, turned out to be futile. 2 1 
said of laughter, 'It is mad. r And of joy, ‘what does it accom¬ 
plish!' 

3 / ventured to stimulate my body with wine — while my heart 
is involved with wisdom — and to grasp folly, until I can discern 
which is best for mankind to do under the heavens during the 
brief span of their lives. 4 I acted in grand style: I built myself 
houses, I planted vineyards; 5 / made for myself gardens and 
orchards and planted in them every kind of fruit tree; 6 / con¬ 
structed pools from which to irrigate a grove of young trees ; 7 / 
bought slaves — male and female — and I acquired stewards; 
I also owned more possessions, both cattle and sheep, than all 
of my predecessors in Jerusalem ; 0 / amassed even silver and 
gold for myself, and the treasure of kings and the provinces; I 
provided myself with various musical instruments, and with ev¬ 
ery human luxury — chests and chests of them. 9 Thus, I grew 
and surpassed any of my predecessors in Jerusalem; still, my 
wisdom stayed with me. 10 Whatever my eyes desired I did not 
deny them; I did not deprive myself of any kind of joy. Indeed, 
my heart drew joy from all my activities, and this was my re¬ 
ward for all my endeavors. 

11 Then I looked at all the things that I had done and the en¬ 
ergy I had expended in doing them; it was clear that it was all 
futile and a vexation of the spirit — and there is no real profit 
under the sun. 

12 Then I turned my attention to appraising wisdom with 
madness and folly — for what can man who comes after 
the king do? It has already been done. 13 And I perceived that 
wisdom excels folly as light excels darkness. 14 The wise man 
has his eyes in his head, whereas a fool walks in darkness. 
But I also realized that the same fate awaits them all. 15 So / 
said to myself: The fate of the fool will befall me also; to what 
advantage, then, have I become wise? But I concluded that 
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world, because — for all their allures — they are fleeting and 
without value. 2) Man’s spiritual essence is eternal and he has a 
vital role in God’s master plan. 3) Human intelligence cannot 
comprehend God's ways or assimilate all the situations and calcu¬ 
lations upon which His justice is based. Only when the Messiah 
leads the world to perfection will we know why the righteous seem 


to suffer while the wicked seem to prosper. 

Seen this way, Koheles hardly dampens the festivity of Succos; 
rather, it deepens our enjoyment of the festival because it helps 
us focus on what our goals in life should be. And, as in many 
areas, a clear knowledge of one’s goal is half the job of getting 
there. 




KOHELES/ECCLES1ASTES / nVnp 


naban urnn /12 so 


this, too, was futility, 16 for there is no comparison between the 
remembrance of the wise man and of the fool at ail, for as the 
succeeding days roll by, is all forgotten? How can the wise man 
die like the fool? 

17 So I hated life, for I was depressed by all that goes on 
under the sun, because everything is futile and a vexation of the 
spirit. 

18 Thus l hated all my achievements laboring under the sun, 
for I must leave it to the man who succeeds me. 19 — and 
who knows whether he will be wise or foolish? — and he will 
have control of all my possessions for which l toiled and have 
shown myself wise beneath the sun. This, too, is futility. 20 So l 
turned my heart to despair of all that I had achieved by laboring 
under the sun, 21 for there is a man who labored with wisdom, 
knowledge and skill, yet he must hand on his portion to one 
who has not toiled for it. This, too, is futility and a great evil. 
22 For what has a man of all his toil and his stress in which he 
labors beneath the sun? 23 For all his days are painful, and his 
business is a vexation; even at night his mind has no rest. This, 
too, is futility! 

24 Is it not good for man that he eats and drinks and shows 
his soul satisfaction in his labor? And even that, l perceived, is 
from the hand of God. — 25 For who should eat and who 
should make haste except me? — 26 To the man who pleases 
Him He has given wisdom, knowledge andjoy; but to the sinner 
He has given the urge to gather and amass — that he may hand 
it on to one who is pleasing to God. That, too, is futility and a 
vexation of the spirit. 


3 1 ^'verything has its season, and there is a time for 
everything under the heaven: 


2 A time to be bom 

a time to plant 

3 A time to kill 

a time to wreck 

4 A time to weep 

a time to wail 

5 A time to scatter stones 

a time to embrace 

6 A time to seek 

a time to keep 

7 A time to rend 

a time to be silent 
0 A time to love 
a time for war 


and a time to die; 
and a time to uproot the planted. 

and a time to heal; 
and a time to build, 
and a time to laugh; 
and a time to dance, 
and a time to gather stones; 
and a time to shun embraces. 

and a time to lose; 
and a time to discard, 
and a time to mend; 
and a time to speak. 

and a time to hate; 
and a time for peace. 


9 What gain, then, has the worker by his toil? 

10 / have observed the task which God has given the sons of 
man to be concerned with: 11 He made everything beautiful in 
its time; He has also put an enigma into their minds so that 
man cannot comprehend what God has done from beginning to 
end. 

12 Thus I perceived that there is nothing better for them 
than to rejoice and do good in his life. 13 Indeed every man 
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who eats and drinks and finds satisfaction in all his labor — this 
is a gift of God. 

14 / realized that whatever God does will endure forever: Noth- 
ing can be added to it and nothing can be subtracted from it, and 
God has acted so that [man] should stand in awe of Him. 
15 What has been, already exists, and what is still to be, has 
already been, and God always seeks the pursued. 

16 Furthermore, I have observed beneath the sun: In the place 
of justice there is wickedness, and in the place of righteousness 
there is wickedness. 17 / mused: God will judge the righteous and 
the wicked, for there is a time for everything and for every deed, 
there. 

18 Then l said to myself concerning men: ‘God has chosen 
them, but only to see that they themselves are as beasts. ’ 19 For 
the fate of men and the fate of beast — they have one and the 
same fate: as one dies, so dies the other, and they all have the 
same spirit. Man has no superiority over beast, for all is futile. 
20 All go to the same place; all originate from dust and all return 
to dust. 21 Who perceives that the spirit of man is the one that 
ascends on high while the spirit of the beast is the one that 
descends down into the earth? 22 1 therefore observed that there 
is nothing better for man than to be happy in what he is doing, 
for that is his lot. For who can enable him to see what will be 
after him? 

4 1 j returned and contemplated all the acts of oppression that 
are committed beneath the sun: Behold! Tears of the op¬ 
pressed with none to comfort them, and their oppressors have 
the power — with none to comfort them. 2 So I consider more 
fortunate the dead who have already died, than the living who 
are still alive; 3 but better than either of them is he who has not 
yet been, and has never witnessed the evil that is committed 
beneath the sun. 

4 And I saw that all labor and all skillful enterprise spring from 
man’s rivalry with his neighbor. This, too, is futility and a vexa¬ 
tion of the spirit! 5 The fool folds his hands and eats his own 
flesh. 6 Better is one handful of pleasantness than two fistfuls of 
labor and vexation of the spirit. 

7 Then I returned and contemplated janother] futility beneath 
the sun: 9 a lone and solitary man who has neither son nor 
brother, yet there is no end to his toil, nor is his eye ever sated 
with riches, [nor does he ask himself,] For whom am l toiling 
and depriving myself of goodness.' This, too, is futility; indeed, 
it is a sorry task. 

9 Two are better than one, for they get a greater return for their 
labor. 10 For should they fall, one can lift the other; but woe to 
him who is alone when he falls and there is no one to lift him! 

11 Also, if two sleep together they keep warm, but how can one 
be warm alone? 12 Where one can be overpowered, two can 
resist attack: A three-ply cord is not easily severed! 

13 Better is a poor but wise youth than an old and foolish 
king who no longer knows how to take care of himself; 
14 because from the prison-house he emerged to reign, while 
even in his reign he was bom poor. 15 / saw all the living 
that wander beneath the sun throng to the succeeding youth 
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who steps into his place. 16 There is no end to the entire nation, 
to ah that was before them; similarly the ones that come later will 
not rejoice in him. For this, too, is futility and a vexation of the 
spirit. 

17 Guard your foot when you go to the House of God; better 
to draw near and hearken than to offer the sacrifices offoob, for 
they do not consider that they do evil. 

5 iD e n 0 t rash with your mouth, and let not your heart be 

^ hasty to utter a word before God; for God is in 
heaven and you are on earth, so let your words be few. 2 For a 
dream comes from much concern, and foolish talk from many 
words. 

3 When you make a vow to God, do not delay paying it, for He 
has no liking for fools; what you vow, pay. 4 Better that you do 
not vow at all than that you vow and not pay. 5 Let not your 
mouth bring guilt on your flesh, and do not tell the messenger 
that it was an error. Why should God be angered by your speech 
and destroy the work of your hands? 6 In spite of all dreams, 
futility and idle chatter, rather: Fear God! 

7 If you see oppression of the poor, and the suppression of 
justice and right in the State, do not be astonished at the fact, for 
there is One higher than high Who watches and there are high 
ones above them. 

0 The advantage of land is supreme; even a king is indebted to 
the soil. 

9 A lover of money will never be satisfied with money; a lover 
of abundance has no wheat. This, too, is futility! 10 As goods 
increase, so do those who consume them; what advantage, 
then, has the owner except what his eyes see? 11 Sweet is the 
sleep of the laborer, whether he eats little or much; the satiety of 
the rich does not let him sleep. 

12 There is a sickening evil which I have seen under the sun: 
riches hoarded by their owner to his misfortune, 13 and he loses 
those riches in some bad venture. If he begets a son, he has 
nothing in hand. ]A As he emerged from his mother's womb, 
naked will he return, as he had come; he can salvage nothing 
from his labor to take with him. }5 This, too, is a sickening evil: 
Exactly as he came he must depart, and what did he gain by 
toiling for the wind? 16 Indeed, all his life he eats in darkness; he 
is greatly grieved, and has illness and anger. 

17 So what I have seen to be good is that it is suitable to eat 
and drink and enjoy pleasure with all one’s labor that he toils 
beneath the sun during the brief span of his life that God has 
given him, for that is his lot . 18 Furthermore, every man to whom 
God has given riches and possessions and has given him the 
power to enjoy them, possess his share and be happy in his 
work: this is the gift of God. 19 For he shall remember that the 
days of his life are not many, while God provides him with the 
joy of his heart. 

6 1 J here is an evil I have observed beneath the sun, and it 

is prevalent among mankind: 2 a man to whom God 
has given riches, wealth and honor, and he lacks nothing 
that the heart could desire, yet God did not give him the 
power to enjoy it; instead, a stranger will enjoy it. This is futility 
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and an evil disease. 3 If a man begets a hundred children and 
lives many years — great being the days of his life — and his soul 
is not content with the good — and he even is deprived of burial; 
I say: the stillborn is better off than he. 4 Though its coming is 
futile and it departs in darkness, though its very name is envel¬ 
oped in darkness, 5 though it never saw the sun nor knew it; it 
has more satbfaction than he. 6 Even if he should live a thousand 
years twice over, but find no contentment — do not all go to the 
same place? 

1 All man's toil is for his mouth, yet his wants are never satis¬ 
fied. 0 What advantage, then, has the wise man over the fool? 
What [lessj has the pauper who knows how to conduct himself 
among the living? 9 Better is what the eyes see than what is 
imagined. That, too, is futility and a vexation of the spirit. 

10 What has been was already named, and it is known that he 
is but a man. He cannot contend with one who is mightier than 
he. 11 There are many things that increase futility; how does it 
benefit man? 12 Who can possibly know what is good for man in 
life, during the short span of his futile existence which he should 
consider like a shadow; who can tell a man what will be after him 
beneath the sun? 

7 ' A good name is better than good oil, and the day of 
death than the day of birth. 

2 It is better to go to the house of mourning than to go to a 
house of feasting, for that is the end of all man, and the living 
should take it to heart. 

3 Grief is better than gaiety — for through a sad countenance 
the heart is improved. 4 The thoughts of the wise turn to the 
house of mourning, but the thoughts of a fool to the house of 
feasting. 

5 It is better to listen to the rebuke of a wise man than for one 
to listen to the song of fools, 6 for like the crackling of thorns 
under a pot, so is the laughter of the fool; 7 for oppression makes 
the wise foolish, and a gift corrupts the heart. 

0 The end of a matter is better than its beginning; patience is 
better than pride. 9 Do not be hastily upset, for anger lingers in 
the bosom of fools. 

10 Do not say, ‘How was it that former times were better than 
these?' For that is not a question prompted by wisdom. 

11 Wisdom is good with an inheritance, and a boon to those 
who see the sun, 12 for to sit in the shelter of wisdom 'is to sit in 
the shelter of money, and the advantage of knowledge is that 
wisdom preserves the life of its possessors. 

13 Observe God’s doing! For who can straighten what He has 
twisted? 14 Be pleased when things go well, but in a time of 
misfortune reflect: God has made the one as well as the other so 
that man should find nothing after Him. 

15 / have seen everything during my futile existence: Some¬ 
times a righteous man perishes for all his righteousness, and 
sometimes a wicked man endures for all his wickedness. 16 Do 
not be overly righteous or excessively wise: why be left desolate? 

17 Be not overly wicked nor be a fool: why die before your time? 

18 It is best to grasp the one and not let go of the other; he who 
fears God performs them all. 19 Wisdom strengthens the wise 
more than ten rulers who are in the city. 20 For there is no man 
so wholly righteous on earth that he [always] does good and 
never sins. 
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21 Moreover, pay no attention to everything men say, lest you 
hear your own servant disparaging you, 22 for your own 
conscience knows that many times you yourself disparged 
others. 

23 ah this f tested with wisdom; I thought I could become 
wise, but it is beyond me. 24 What existed is elusive; and so 
very deep, who can fathom it? 25 So / turned my attention 
to study and probe and seek wisdom and reckoning, and to 
know the wickedness of folly, and the foolishness which is 
madness: 

26 And I have discovered more bitter than death: the woman 
whose heart is snares and nets; her arms are chains. He who is 
pleasing to God escapes her but the sinner is caught by her. 

21 See, this is what I found, said Koheles, adding one to 
another to reach a conclusion , 28 which yet my soul seeks but I 
have not found. One man in a thousand I have found, but one 
woman among them I have not found. 29 But, see, this I did 
find: God has made man simple, but they sought many 
intrigues. 

8 U/ho is like the wise man? and who knows what things 
mean? A man's wisdom lights up his face, and the 
boldness of his face is transformed. 

2 1 counsel you: Obey the king’s command, and that in the 
manner of an oath of God. 3 Do not hasten to leave his 
presence, do not persist in an evil thing; for he can do whatever 
he pleases. 4 Since a king’s word is law, who would dare say to 
him, ‘What are you doing ?’ 5 He who obeys the commandment 
will know no evil; and a wise mind will know time and justice. 
6 For everything has its time and justice, for man’s evil over¬ 
whelms him. 7 Indeed, he does not know what will happen, for 
when it happens, who will tell him? 

0 Man is powerless over the spirit — to restrain the spirit; nor 
is there authority over the day of death; nor discharge in war; 
and wickedness cannot save the wrongdoer. 

9 All this have I seen; and I applied my mind to every deed 
that is done under the sun: there is a time when one man rules 
over another to his detriment. 

10 And then I saw the wicked buried and newly come while 
those who had done right were gone from the Holy place and 
were forgotten in the city. This, too, is futility! 11 Because the 
sentence for wrong-doing is not executed quickly — that is why 
men are encouraged to do evil, 12 because a sinner does what is 
wrong a hundred times and He is patient with him, yet 
nevertheless I am aware that it will be well with those who fear 
God, those that show fear before Him, 13 and that it will not be 
well with the wicked, and he will not long endure — like a 
shadow — because he does not fear God. 

14 There is a futility that takes place on earth: Sometimes 
there are righteous men who are treated as if they had done the 
deeds of the wicked; and there are wicked men who are treated 
as if they had done the deeds of the righteous. I declared, this, 
too, is vanity. 

15 So / praised enjoyment, for man has no other goal under 
the sun but to eat, drink and be joyful; and this will accompany 
him in his toil during the days of his life which God has given 
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him beneath the sun. 

16 When I set my mind to know wisdom and to observe the 
activity which lakes place on earth — for even day or night Us 
eyes see no sleep. — 17 And I perceived all the work of God. 
Indeed, man cannot fathom the events that occur under the 
sun, inasmuch as man tries strenuously to search, but cannot 
fathom it. And even though a wise man should presume to 
know, he cannot fathom it. 


9 1 p or all this I noted and I sought to ascertain all this: that 
the righteous and the wise together with their actions are 
in the hand of God; whether love or hale man does not know; 
all preceded them. 

2 All things come alike to all; the same fate awaits the 
righteous and the wicked, the good and the dean and the 
unclean, the one who brings a sacrifice and the one who does 
not. /As is the good man, so is the sinner; as is the one who 
swears, so is the one who fears an oath. 

3 This is an evil about all things that go on under the sun: that 
the same fate awaits all. Therefore, the heart of man is full of 
evil; and madness is in their heart while they live; and after that, 
they go to the dead. 

4 For he who is attached to all the living has hope, a live 
dog being better than a dead lion. 5 For the living know that 
they will die, but the dead know nothing at all; there is no 
more reward for them, their memory is forgotten. 6 Their 
love, their hate, their jealousy have already perished — nor will 
they ever again have a share in whatever is done beneath the 
sun. 

1 Go, eat your bread with joy and drink your wine with a 
glad heart, for God has already approved your deeds. 0 Let 
your garments always be white, and your head never lack 
oil. 

9 Enjoy life with the wife you love through all the fleeting days 
of your life that He has granted you beneath the sun, all of your 
futile existence; for that is your compensation in life and in your 
toil which you exert beneath the sun. 10 Whatever you are able 
to do with your might, do it. For there is neither doing nor 
reckoning nor knowledge nor wisdom in the grave where you 
are going. 

1 1 Once more I saw under the sun that the race is not won by 
the swift; nor the battle by the strong, nor does bread come to 
the wise, riches to the intelligent, nor favor to the learned; but 
time and death will happen to them all. ]2 Forman does not even 
know his hour: like fish caught in a fatal net, tike birds seized in 
a snare, so are men caught in the moment of disaster when it 
falls upon them suddenly. 

13 This, too, have I observed \about] wisdom beneath the 
sun, and it affected me profoundly: 

14 There was a small town with only a few inhabitants; and a 
mighty king came upon it and surrounded it, and built great 
siege works over it. 15 Present in the city was a poor wise man 
who by his wisdom saved the town. Yet no one remembered 
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that poor man. 16 So I said: Wisdom is better than might, al¬ 
though a poor man’s wisdom is despised and his words go 
unheeded. 

17 The gentle words of the wise are heard above the shouts of 
a king over fools, 18 and wisdom is better than weapons, but a 
single rogue can ruin a great deal of good. 

io D ead flies putrefy the perfumer's oil; a little folly 
outweighs wisdom and honor. 

2 A wise man’s mind [tends] to his right; while a fool's mind 
[tends] to his left . 3 Even on the road as the fool walks, he lacks 
sense, and proclaims to all that he is a fool. 

A If the anger of a ruler flares up against you, do not leave your 
place, for deference appeases great offenses. 

5 There is an evil which I have observed beneath the sun as if 
it were an error proceeding from the ruler: 6 Folly is placed on 
lofty heights, while rich men sit in low places. 1 1 have seen 
slaves on horses and nobles walking on foot like slaves. 

0 He who digs a pit will fall into it, and he who breaks down a 
wall will be bitten by a snake. 9 He who moves about stones will 
be hurt by them; he who splits logs will be endangered by them. 

10 If an axe is blunt and one has not honed the edge, neverthe¬ 
less it strengthens the warriors. Wisdom is a more powerful skill. 

11 If the snake bites because it was not charmed, then there is 
no advantage to the charmer’s art. 

12 The words of a wise man win favor, but a fool’s lips devour 
him. 13 His talk begins as foolishness and ends as evil madness. 
14 The fool prates on and on, but man does not know what will 
be; and who can tell what will happen after him? 

15 The toil of fools exhaust them, as one who does not know 
the way to town. 

16 Woe to you, O land, whose king acts as an adolescent, and 
whose ministers dine in the morning. 17 Happy are you, O land, 
whose king is a man of dignity, and whose ministers dine at the 
proper time — in strength and not in drunkenness. 

18 Through slothfulness the ceiling sags, and through idleness 
of the hands the house leaks. 

19 A feast is made for laughter, and wine gladdens life, but 
money answers everything. 

20 Even in your thoughts do not curse a king, and in your 
bed-chamber do not curse the rich, for a bird of the skies may 
carry the sound, and some winged creature may betray the 
matter. 

11 1 ^end your bread upon the waters, for after many days 
you will Find it. 2 Distribute portions to seven, or even to 
eight, for you never know what calamity will strike the land. 

3 If the clouds are filled they will pour down rain on the 
earth; if a tree falls down in the south or the north, wherever the 
tree falls, there it remains. 4 One who watches the wind will 
never sow, and one who keeps his eyes on the clouds will 
never reap. 5 Just as you do not know the way of the wind, nor 
the nature of the embryo in a pregnant stomach, so can you 
never know the work of God Who makes everything. 6 In the 
morning sow your seed and in the evening do not be idle, for you 
cannot know which will succeed: this or that; or whether both 
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are equally good. 

7 Sweet is the light, and it is good for the eyes to behold 
the sun! 8 Even if a man Hues many years, let him rejoice in all 
of them, but let him remember that the days of darkness will 
be many. All that comes is futility. 9 Rejoice, young man, in 
your childhood; let your heart cheer you in the days of 
your youth; follow the path of your heart and the sight of 
your eyes — but be aware that for all these things God will 
call you to account. 10 Rather, banish anger from your heart 
and remoue evil from your flesh — for childhood and youth are 
futile. 

12 'Qo remember your Creator in the days of your youth, 
before the evil days come, and those years arrive of 
which you will say, 7 have no pleasure in them;' 2 before the sun, 
the light, the moon and the stars grow dark, and the clouds 
return after the rain; 3 in the day when the guards of the house 
will tremble, and the powerful men will stoop, and the grinders 
are idle because they are few, and the gazers through windows 
are dimmed; 4 when the doors in the street are shut; when the 
sound of the grinding is low; when one rises up at the voice of the 
bird, and all the daughters of song grow dim; 5 when they even 
fear a height and terror in the road; and the almond tree blos¬ 
soms and the grasshopper becomes a burden and the desire 
fails — so man goes to his eternal home, while the mourners go 
about the streets. 

6 Before the silver cord snaps, and the golden bowl is shat¬ 
tered, and the pitcher is broken at the fountain, and the wheel is 
smashed at the pit. 7 Thus the dust returns to the ground, as it 
was, and the spirit returns to God Who gave it. 8 Futility of futil¬ 
ities — said Koheles — Alt is futile! 

9 And besides being wise, Koheles also imparted knowledge 
to the people; he listened, and sought out; and arranged many 
proverbs. 

10 Koheles sought to find words of delight, and words of truth 
recorded properly. 11 The words of the wise are like goads, and 
the nails well driven are the sayings of the masters of collections, 
coming from one Shepherd. 

12 Beyond these, my son, beware: the making of many books 
is without limit, and much study is weariness of the flesh. 

13 The sum of the matter, when all has been considered: Fear 
God and keep His commandments, for that is mans whole duty. 
14 For God will judge every deed — even everything hidden — 
whether good or evil. 

The sum of the matter, when all has been considered: 
fear God and keep His commandments, 
for that is man's whole duty. 
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*§ Procedures for the Animal Offerings 

The category of D^nni, slaughtered offerings , consists of animals slaughtered in the Temple and offered either 
partially or totally on the Altar. All such offerings share essential common features; the different types are 
distinguished from one another by certain details of their offering, such as where in the Courtyard the animal may 
be slaughtered, where and how its blood is applied to the Altar and in how many applications, whether or not it 
is eaten, by whom, and for how long. The following chart delineates these distinctions. 
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NORTH 

HORNS OF 

OUTER ALTAR 

DAUBING 

BY FINGER 

4 

EATEN BY KOHAN1M 

COURTYARD 

1 DAY AND 

NIGFfT 

nbiy 

ELEVATION-OFFERING 

[LEVmCUSCH.h 

tPVTJjZ ■’tt'TR 

MOST-HOLY 

COURTYARD/ 

NORTH 

N.E.ANDS.W. 

CORNERS OF OUTER 

ALTAR, LOWER PART 

"ini 

THROWING 

2 

EQUIVALENT 

TO 4 

BURNED ON 

OUTER ALTAR 

NOT 

EATEN 

NOT 

EATEN 

GUILT-OFFERING 

(LEVTT1CUS CH. 5) 

D’WJRMPTC 

MOST-HOLY 

COURTYARD/ 

NORTH 

N.E.ANDS.W. 

CORNERS OF OUTER 

ALTAR, LOWER PART 

ngnr 

THROWING 

2 

EQUIVALENT 

TO 4 

EATEN BY MALE 

KOHANIM 

COURTYARD 

1 DAY AND 

NIGHT 

COMMUNAL 

PEACE-OFFERING 

[LEVITICUS 23:19) 

MOST-HOLY 

COURTYARD/ 

NORTH 

N.E.ANDS.W. 

CORNERS OF OUTER 

ALTAR, LOWER PART 

ngn T 

THROWING 

2 

EQUIVALENT 

TO 4 

EATEN BY MALE 

KOHANIM 

COURTYARD 

1 DAY AND 

NIGHT 

-pm 'wbtf 
PERSONAL 

PEACE-OFFERING 

{LEVmCUSCH. 3) 

D'VSBVJR 

LESSER HOUNESS 

COURTYARD/ 

ANYWHERE 

N.E.ANDS.W. 

CORNERS OF OUTER 

ALTAR, LOWER PART 

njni 

THROWING 

2 

EQUIVALENT 

TO 4 

BREAST AND THIGH EATEN 

BY KOHANIM AND 

THEIR HOUSEHOLDS/ 

REMAINDER BY ANYONE 

ANYWHERE 

IN THE 

CAMP 3 

2 DAYS AND 

INTERVENING 

NIGHT 

“H-jin 

THANKSGIVING¬ 

OFFERING 

[LEVmCUSCH.7) 

DiS>j7 D'ly-Jg 
LESSER HOLINESS 

COURTYARD/ 

ANYWHERE 

LOWER PART OF 

CORNERS OF OUTER 

ALTAR, LOWER PART 

npnj 

THROWING 

2 

EQUIVALENT 

TO 4 

BREAST AND THIGH EATEN 

BY KOHANIM AND 

THEIR HOUSEHOLDS/ 

REMAINDER BY ANYONE 

.ANYWHERE 

IN THE 

CAMP 3 5 

1 DAY AND 

NIGHT 

5 -na$ 

FIRSTBORN OFFERING 

[NUMBERS 18:17,10) 

LESSER HOUNESS 

COURTYARD/ 

ANYWHERE 

LOWER PART OF 

ALTAR WALL 6 

POURING 

1 

EATEN BY KOHANIM 

AND THEIR HOUSEHOLDS 

ANYWHERE 

IN THE 

CAMP 3 

2 DAYS AND 

INTERVENING 

NIGHT 

“itW 

TITHE OFFERING 

[LEVITICUS 27-.32) 

D’U/'Jj? 

LESSER HOLINESS 

COURTYARD/ 

ANYWHERE 

LOWER PART OF 

ALTAR WALL 6 

POURING 

1 

EATEN BY ANYONE 

ANYWHERE 

IN THE 

CAMP 3 

2 DAYS AND 

INTERVENING 

NIGHT 

np* 

PESACH-OFFER1NG 

(EXODUS C H.12) 

o’Vro’VIR 

LESSER HOUNESS 

COURTYARD/ 

ANYWHERE 

LOWER PART OF 

ALTAR WALL 6 

np’PV 

POURING 

1 

EATEN BY ANYONE 

WHO HAS 

REGISTERED 

ANYWHERE 

IN THE 

CAMP 3 , 7 8 

1 NIGHT 

(UNTIL 

MIDNIGHT) 


1. This represents the combined total for both the bull and the he-goat of Yom Kippur. According to one opinion there were 47. 

2. There is a question whether this offering was made in the Wilderness (see Menachos 4:3). 

3. When the Temple was built, it could be eaten anywhere in Jerusalem. 

4. The -pjj b'K, nazir's ram, is identical to the todah except that its right front leg [yinjl is also given to the Kohen (Numbers 6:19, 20). 

5. There is a dispute whether the bechor offering was applied in the Wilderness (Bechoros 4b). 

6. Any wall of the Altar which is above the -rto?, base, is valid. 

7. In the Wilderness, the pesach was offered only the first year. 

8. When the Temple was built, it was burned outside of Jerusalem. 
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Listing of all the Animal Offerings 

The following chart lists all the circumstances that call for animal offerings, and details what type of animal is 
used for each, whether it is a male or female (M/F), communal or personal offering (C/P), and obligatory or 
voluntary (O/V). These are all grouped according to their general classifications, such as chatas, olah, etc. 

lamb, t??? — from the eighth day 1 after birth until the first birthday 
kid, ony "i*yty — from the eighth day 1 after birth until the first birthday 2 
calf, bw — from the eighth day 1 until the second birthday 

ram, — from the beginning of the fourteenth month until the second birthday 
bull, "IJ 73 ]3 "13 — from the first birthday until the third birthday 
goat, ty — from the eighth day 1 after birth until the second birthday 
cattle, "i|?3 — from the eighth day 1 after birth until the third birthday 


1. But preferably after the thirtieth day. 

2. See Mishnah Parah 1:4; Sifra to Lev. 4:28. As to Rambam's ruling on this matter, we have followed the view of Kessef Mishneh as per his 
emendation of Rambam, Maaseh HaKorbanos 1:4, and as interpreted by Har Hamoriah and Aruch HaShulchan HaAssid 63:24-25. 

TYPE OF OFFERING OCCASION C/P TYPE OF ANIMAL GENDER O/V 


INNER CHATAS / 

SIN-OFFERING 

COMMUNAL YOM KIPPUR 

C 

KID 

M 

O 

KOHEN CADOL ON YOM KIPPUR 

P 

BULL 

M 

O 

BULL FOR A MATTER THAT WAS HIDDEN FROM CONGREGATION 

C 

BULL 

M 

O 

CHATAS FOR COMMUNAL IDOLATRY 

c 

KID 

M 

O 

BULL OF THE ANOINTED KOHEN 

p 

BULL 

M 

O 

OUTER CHATAS / 

SIN-OFFERING 

MUSSAF ON ROSH CHODESH, THE THREE FESTIVALS, 

ROSH HASHANAH AND YOM KIPPUR 

c 

KID 

M 

O 

WITH TWO LOAVES OF SHAVUOS 

c 

KID 

M 

O 

PERSONAL SIN, VARIABLE CHATAS 

p 

KID OR IAMB 

F 

O 

CHATAS FOR PERSONAL IDOLATRY 

p 

KID 

F 

O 

HE-GOAT OF A RULER 

p 

KID 

M 

O 

NAZIR TAHOR AND METZORA 

p 

LAMB 

F 

o 

OLAH/ 

ELEVATION¬ 

OFFERING 

TAMID (DAILY OFFERING) 

c 

1 LAMB A.M. / 1 IAMB P.M. 

M 

O 

MUSSAF OF SHABBOS 

c 

2 LAMBS 

M 

o 

MUSSAF OF ROSH CHODESH, PESACH (7 DAYS), SHAVUOS 

c 

2 BULLS, 1 RAM, 7 IAMBS 

M 

O 

MUSSAF OF ROSH HASHANAH, YOM KIPPUR 

c 

1 BULL, 1 RAM, 7 LAMBS 

M 

o 

MUSSAF OF SUCCOS, DAYS 1-7 

c 

13-7 BULLS, 2 RAMS, 14 IAMBS 

M 

O 

MUSSAF OF SHEMINI ATZERES 

c 

1 BULL, 1 RAM, 7 LAMBS 

M 

o 

WITH OMER OFFERING 

c 

LAMB 

M 

o 

WITH TWO LOAVES OF SHAVUOS 

c 

1 BUU, 2 RAMS, 7 LAMBS 

M 

o 

KOHEN GADOL ON YOM KIPPUR 

p 

RAM 

M 

o 

OLAS RE'IYAH ON 3 FESTIVALS 

p 

SHEEP, GOAT OR CATTLE 

M 

o 
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TYPE OF OFFERING 

OCCASION 

C/P 

TYPE OF ANIMAL 

GENDER 

O/V 


WOMAN AFTER CHILDBIRTH, NAZIR TAHOR, METZORA 

P 

LAMB 

M 

o 


COMMUNAL IDOLATRY 

c 

BULL 

M 

o 

OLAH 

CONVERT 

p 

SHEEP, GOAT OR CATTLE 

M 

o 


VOLUNTARY 

p 

SHEEP, GOAT OR CATTLE 

M 

V 


KAYITZ HAMIZBE'ACH (OFFERINGS WHEN ALTAR IS IDLE) 

c 

SHEEP, GOAT OR CATTLE 

M 

V 

AS HAM/ 

DOUBTFUL SIN, ME'ILAH, THEFT, BETROTHED MAIDSERVANT 

p 

RAM 

M 

o 

GUILT-OFFERING 

NAZIR TAMEI, METZORA 

p 

LAMB 

M 

o 


WITH TWO LOAVES OF SHAVUOS 

c 

2 LAMBS 

M 

o 


CHAGIGAH AND SIMCHAH ON THE THREE FESTIVALS 

p 

SHEEP, GOAT OR CATTLE 

M/F 

o 

SHELAMIMy 

PEACE-OFFERING 

NAZIR TAHOR 

p 

RAM 

M 

o 

VOLUNTARY 

p 

SHEEP, GOAT OR CATTLE 

WF 

V 


TODAH 

p 

SHEEP, GOAT OR CATTLE 

M/F 

V 


BECHOR 

p 

SHEEP, GOAT OR CATTLE 

M 

o 


MAASER 

p 

SHEEP, GOAT OR CATTLE 

M/F 

o 


PESACH 

p 

LAMB OR KID 

M 

o 


Bird Offerings 

In contrast to the animal offerings, bird offerings are slaughtered by the procedure known as melikah, in which 
the Kohen punctures the back of the bird's neck with his thumbnail and cuts through to the front. In another 
departure, the blood is not caught in a vessel but is applied to the Altar directly from the bird's body. The 
following chart highlights the differences between the bird chatas and the bird olah. 



nK^rj - CHATAS 

- OLAH 

CLASSIFICATION 

ont/i;? ’YHi? - most-holy 

’ICHR - MOST-HOLY 

PLACE OF MELIKAH 

FLOOR OF THE COURTYARD NEAR 
SOUTHWEST CORNER OF ALTAR 1 

TOP OF THE ALTAR; SOUTHEAST 

OR SOUTHWEST CORNER 

TYPE OF MELIKAH 

EITHER WINDPIPE OR ESOPHAGUS 2 

BOTH WINDPIPE AND ESOPHAGUS 

SITE OF BLOOD APPLICATIONS 

LOWER PART OF SOUTHWEST CORNER OF ALTAR 

UPPER WAL1 OF ALTAR 

TYPE OF BLOOD APPLICATIONS 

HKtn, SPRINKLING , 3 AND DRAINING 4 

■nyn, DRAINING 

DISPOSITION OF MEAT 

EATEN BY KOHANIM 

BURNED ON THE ALTAR 

PLACE FOR EATING 

COURTYARD 

NOT EATEN 

TIME FOR EATING 

1 DAY AND NIGHT 

NOT EATEN 


1. However, it is valid even if he slaughters it near another area of the Altar. 

2. Cutting both invalidates the bird chatas; by contrast, the bird olah is not valid unless both are cut. 

3. The sprinkling is done directly from the neck of the bird, not by finger. 

4. This is a procedure in which the neck of the bird is pressed against the Altar wall to drain the blood. 
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Minchah-Offerings 

Minchah -offerings come in many forms, but they all share certain features. All consist primarily of flour, all 
have at least a part offered on the Altar, while some are burned in their entirety on the Altar. Of those not entirely 
burned, the part removed from the minchah and burned is known as the kometz ; the remainder of the minchah 
is eaten by the Kohanim. Most have added to them a measure of substance called fevonah (frankincense) which 
is also burned on the Altar. Some minchah -offerings are fried or baked before being offered; the resulting loaves 
are then crumbled [njvn?] and the kometz is taken from the pieces. A minchah may be either a communal or 
personal offering [C/P], voluntary or obligatory. 


TYPE OF TYPE OF QUANTITY OF QUANTITY OF LEVONAH PREPARATION OFFERING C/p 

MINCHAH FLOUR FLOUR OIL 


nbO, FINE FLOUR 

WHEAT 

1-60 ISSARON' 

1 LOG 

PER ISSARON 1 2 

YES 

MIXED WITH OIL 3 

KOMETZ TO ALTAR, 

REMAINDER TO KOHEN 

P 

naim MACHAVAS 

— —i - 

WHEAT 

1-60 ISSARON ' 

1 LOG 

PER ISSARON 1 

YES 

MIXED WITH OIL, 

FRIED ON A GRIDDLE 

KOMETZ TO ALTAR 

REMAINDER TO KOHEN 

P 

nttinnip, marcheshes 

WHEAT 

1-60 ISSARON' 

1IOC 

PER ISSARON 1 

YES 

MIXED WITH OIL, 

FRIED IN PAN 

KOMETZ TO ALTAR 

REMAINDER TO KOHEN 

P 

m^n, CHALIOS 

WHEAT 

1-60 ISSARON • 

1 LOG 

PER ISSARON 1 

YES 

MIXED WITH OIL, 

BAKED IN OVEN 

KOMETZ TO ALTAR 

REMAINDER TO KOHEN 

P 

D’P’fn, REKIKIM 

WHEAT 

1-60 ISSARON' 

1 LOG 

PER ISSARON 1 

YES 

BAKED IN OVEN, 

OIL SMEARED ON, 

BAKED ON WAFERS 

KOMETZ TO ALTAR 

REMAINDER TO KOHEN 

P 

■jn‘3 nron, 

KOHEN'S MINCHAH 

WHEAT 

1-60 ISSARON' 

1 LOG 

PER ISSARON 1 

YES 

ANY OF THE ABOVE 

BURNED ENTIRELY 

ON ALTAR 

P 


O 

bni in 3 'rnnn 
(iru/p nmtp), chavttin 

OF THE KOHEN GADOL 

WHEAT 

1 ISSARON 

3 LOG 

YES 

MIXED WITH OIL, 

SCALDED IN HOT WATER, 

BAKED AND FRIED 

BURNED ENTIRELY ON ALTAR, 

1/2 IN MORNING, 

1/2 IN AFTERNOON 

P 

B 

L 

iyun nmp 

INDUCTION MINCHAH 

OF KOHEN 

WHEAT 

1 ISSARON 

3 LOG 

YES 

MIXED WITH OIL, 

SCALDED IN HOT WATER, 

BAKED AND FRIED 

BURNED ENTIRELY 

ON ALTAR 

P 

1 

Kyin nnjtp 

SINNER'S MINCHAH 

WHEAT 

1 ISSARON 

NONE 

NO 

RAW FLOUR 

KOMETZ TO ALTAR 

REMAINDER TO KOHEN 

P 

C 

A 

nfrop nmp 

JEALOUSY MINCHAH / SOTAH 

BARLEY 

1 ISSARON 

NONE 

NO 

RAW FLOUR 

KOMETZ TO ALTAR 

REMAINDER TO KOHEN 

P 

T 

“>$yn nmn 

O MER MINCHAH 

BARLEY 

1 ISSARON 

1 LOG 

YES 

MIXED WITH OIL 3 

KOMETZ TO ALTAR 

REMAINDER TO KOHEN 

C 

O 

R 

d , 393 nrnn 

MINCHAS NESACHIM 

WHEAT 

a ISSARON / BULL 

2 ISSARON / RAM 

1 ISSARON / LAMB 

6 LOG / BULL 

4 LOG /RAM 

3 LOG /LAMB 

NO 

MIXED WITH OIL 3 

BURNED ENTIRELY 

ON ALTAR 

C/P 

Y 

npivo Q Y *90 

MINCHAS NESACHIM 

ACCOMPANYING THE OMER 

WHEAT 

2 ISSARON 

3 LOG 

NO 

MIXED WITH OIL 3 

BURNED ENTIRELY 

ON ALTAR 

c 


1. A person donates as much flour for a voluntary minchah as he wants, but the quantity must always be in multiples of an issaron. A 
maximum of 60 issaron may be offered in one vessel as a single minchah -offering. 

2. This is subject to a dispute of Tannaim: According to the Tanna Kamma, one log is required for each issaron ; according to R' Eliezer ben 
Yaakov, up to 60 issaron receive only one log of oil. 

3. The flour, however, was neither fried nor baked. 
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•«5 Non-Altar Baked Offerings 

Of the regular minchah -offerings delineated in the previous chart, at least a part of them are burned on the 
Altar. There are also four kinds of baked products which figure in the sacrificial service of which no part is burned 
on the Altar. These are all joined to some other substance or offering, whose avodah serves for them as well, and 
permits them for consumption. All of these are made of wheat flour, but only one (mjsin ur}b) has levonah, though 
this is kept separately from the breads. All are baked in an oven. 


TYPE OF 
OFFERING 


QUANTITY 
OF FLOUR 


TYPE OF 
LOAVES 


NUMBER AMT. OF FLOUR 
OF LOAVES IN EACH LOAF 


ASSOCIATED 

OFFERING 


DISPOSITION 
OF BREAD 


D»}*9 on^ 
SHOW 

BREAD 

24 

ISSARON 

UNLEAVENED, 

SPECIALLY SHAPED 

12 

2 ISSARON 

TWO SPOONFULS 

OF LF/ONAH 

EATEN BY 

KOHANIM 

nn^n 

v v “ ; 

2 

LEAVENED, 

2 

1 ISSARON 

niYV 

EATEN BY 

TWO LOAVES 

ISSARON 

SPECIALLY SHAPED 



TWO SHELAMIM 

KOHANIM 

OF 





IAMBS 


SHAVUOS 





OF SHAVUOS 


rnin 

20 

YW/CHAMETZ LEAVENED BREAD 

10 

1 ISSARON 

rqin 

4 BREADS (ONE OF EACH 

TODAH 

ISSARON 

niSn/ cHAiios, unleavened loaves 

10 

V* ISSARON 

TODAH 

KIND) GIVEN TO KOHANIM 

BREADS 


D'P'py REKJKJM, UNLEAVENED WAFERS 

10 

V» ISSARON 


REMAINDER EATEN BY 



H^yREVUCHAH, SCALDED LOAVES 

10 

Vj ISSARON 


OWNER AND GUESTS 

vu ‘tk »nnS 

-» - - i - 

6 V) 

ni hniCHAiios, unleavened loaves 

10 

V3 ISSARON 

ma 

’ *- 1 

2 BREADS (ONE OF EACH 

BREAD 

ISSARON 

U'P'pyREKlKlM, UNLEAVENED WAFERS 

10 

»/i ISSARON 

NAZIR’S RAM 

KIND) GIVEN TO KOHANIM 

ACCOMPANYING 






REMAINDER EATEN BY 

NAZIR'S RAM 






NAZIR AND GUESTS 


For additional charts and a complete discussion of the laws of the Temple Service, 

see ArtScroll Vayikra/Leviticus vol. I. 
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•^Bibliography of Sources Cited in the Commentary 


Abarbanel — (1437-1508) Philosopher, statesman, leader of 
Spanish Jewry at the time of the Expulsion in 1492. Wrote 
massive commentary on nearly the entire Tarxach. 

Aderes Ellyahu — Commentary on the Pentateuch by the Vilna 
Gaon, R’ Eliyahu ben Shlomo Zalman (1720-1797). 

Aggeuias Bereishls — A midrash on Genesis, apparently com¬ 
piled from earlier sources around the tenth century. 

Ahaoas Yehonasan — Commentary on the weekly Haftaros by R’ 
Yehonasan Eybeschutz (16907-1764), of Prague, Metz, and 
Altona, one of the leading rabbis of the eighteenth century. 

Akeldas Yltzchak — Profound philosophical-homiletical com¬ 
mentary on the Pentateuch by R’ Yitzchak Arama (1420-1494), 
one of the leading rabbis of fifteenth-century Spain. 

R* Akiva — (died circa 138) One of leading Tannaim; martyred by 
the Romans. 

Alshlch — Extremely popular commentary on the Tanach by R' 
Moshe Alsheich (1508-1593?), dayan and preacher in Safed 
during its golden age. 

Alter of Slabodka — R’ Nassan Tzvi Finkel (1849-1927), spiritual 
head of the Slabodka Yeshiva; one of the giants of the Lithua¬ 
nian Mussar movement. His discourses are collected in Or 
Hatzafun. 

Arachln — Talmudic tractate in Seder Kodashim. 

Aruch HaShalem — Expanded version of the Aruch of R. Nasan 
ben Yechiel of Rome (c. 1045-1103), the famous medieval dic¬ 
tionary/compendium of Talmudic literature, by the nine¬ 
teenth-century scholar A. Kohut. 

Astruc, R* Shlomo — Author of Midreshei Torah, a commentary 
on the Pentateuch, cited by Abarbanel and Sforno. He is be¬ 
lieved to have been martyred in the Spanish massacres of 
1391. 

Avnet Nezer — Title of the responsa collection of R’ Avraham 
Borenstein of Sochachov (1039-1910), a foremost Chassidic 
Rebbe and Torah scholar of the nineteenth century; frequently 
cited in Shem MiShmuel, the discourses of his son (see below). 

Aoodah Zarah — Talmudic tractate in Seder Hezikin. 

Avos — Mishnah tractate in Seder Nezikin, which is unique in that 
it is devoted exclusively to the ethical teachings of the Sages. 

Aoos D'Rabbl Nassan — One of the fourteen so-called “Minor 
Tractates.” A collection of Baraisos which forms a commen¬ 
tary to the Mishnah tractate Auos. 

R’ Avraham Ben HaRambam — (1186-1237) Successor to his 
illustrious father as Naggid, or official leader, and Chief Rabbi 
of Egyptian Jewry. Wrote commentary on the Pentateuch in 
Arabic of which only the sections on Genesis and Exodus have 
survived. 

Baal Halachos Gedolos — One of the earliest codes of Jewish 
law, composed by R’ Shimon Kayyara, who is believed to have 
lived in Babylonia in the ninth century and to have studied 
under the Geonim of Sura. 

Baal HaTurim — Commentary on the Pentateuch by R’ Yaakov 
the son of the Rosh (C.1275-C.1340). The commentary is com¬ 


posed of two parts: a) a brief one based on gematria and Ma- 
soretic interpretations (known as Baal HaTurim)-, b) an exten¬ 
sive exegetical commentary, known as Peirush HaTur 
HaAruch. 

Bats HaLevl — Commentary on the Pentateuch by R’ Yosef 
Dov Halevi Soloveitchik (1820-1892), Rosh Yeshiva in 
Volozhin and afterward Rabbi of Slutzk and Brisk. Consid¬ 
ered one of the most brilliant Talmudists of the nineteenth 
century. 

Bate Yosef — Commentary by R’ Yosef Caro (1488-1575) on the 
law code Arba’ah Turim. He was also the author of the Shulcharx 
Aruch and Kessef Mishneh, a classic commentary on Ram- 
bam’s code. 

Bamldbar Rabbah — The section of Midrash Rabbah on the Book 
of Numbers. 

Baratea D'Meleches HaMishkan —• Tannaitic work on the build¬ 
ing of the Tabernacle in the desert described in the Book of 
Exodus. 

Baoa Basra — Talmudic tractate in Seder Nezikin. 

Bava Kamma — Talmudic tractate in Seder Nezikin. 

Baoa Metzla — Talmudic tractate in Seder Nezikin. 

B'chorShor — Commentary on the Pentateuch by the Tosafist R’ 
Yosef B’chorShor(l 140-1190), disciple of RabbeinuTam, see 
above. 

Be'er BaSadeh — A supercommentary on Rashi’s Pentateuch 
commentary and the supercommentary of Mizrachi, by R’ Meir 
Binyamin Menachem Danon, Chief Rabbi of Sarejevo, Bosnia 
in the early nineteenth century. 

Be'er HaGolah — a work composed by the Maharal of Prague 
(1526*1609) to explain certain aggados, which superficially 
seem to contradict science. 

Be'er Maylm Chaim — Supercommentary on Rashi’s commen¬ 
tary on the Pentateuch by R’ Chaim ben Betzalel (1515-1588), 
Chief Rabbi of Worms, older brother of Maharal. 

Be'er Maylm Chaim — Commentary on the Torah by the Chas¬ 
sidic master R’ Chaim of Czernowitz (1760-1818). 

Be'er Moshe — Chassidic commentary on the Pentateuch by R 
Moshe Yechiel HaLevi Epstein of Ozharov (1890-1971). 

Be'er Yltzchok — Supercommentary on Rashis commentary on 
the Pentateuch by R’ Yitzchak Yaakov Horowitz of Yaroslav 
(died 1064). 

Beltzah — Talmudic tractate in Seder Moed 

Berachos — Talmudic tractate in Seder Zeraim. 

Bereishls Rabbah — The section of Midrash Rabbah on the Book 
of Genesis. 

Bereishls Rabbasl — A mid rash on Genesis either composed by, 
or based on the teachings of, R’Moshe HaDarshan (circa 1050). 

Bertlnoro, R* Ovadiah of — (c. 1440-1516) Leading rabbi in Italy 
and Jerusalem; author of the most popular commentary on 
the Mishnah, commonly referred to as “the Rav” or “the Bart- 
inura”; author of AmarNekeh, a supercommentary on Rashi s 
Pentateuch commentary. 
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R* Bunam of P’schis'cha — (1765-1027) Leading Chassidic 
Rebbe in Poland in the early-nineteenth century. Some of his 
teachings are collected in Chedvas Simchah, Kol Simchah, and 
Ramasayim Tzofim. 

R» Chananel — (died c.1055) Rosh Yeshiva and Rabbi of the 
Jewish community of Kairouan, North Africa; author of fa¬ 
mous Talmud commentary and commentary on the Penta¬ 
teuch which is quoted by Ramban, R' Bachya, and others. 

Chasam Sofer — Title of the many works of R’ Moshe Sofer 
(1762-1039), Rabbi of Pressburg and acknowledged leader of 
Hungarian Jewry who led the battle against Reform. 

Chazon Ish — Title of the works of R’ Avraham Yeshaya Karelitz 
(1070-1953), Lithuanian scholar who spent his last twenty 
years in Bnei Brak. He held no official position, but was 
acknowledged as a foremost leader of Jewry. His works cover 
all aspects of Talmud and Halachah. 

Chiddushei HaRim — Title of the works of R’ Yitzchak Meir of 
Ger or Gur (1799-1066), founder of Ger Chassidism and one of 
the outstanding Talmudic scholars of the nineteenth century. 

Chlzkuni — Commentary on the Pentateuch by R’ Chizkiyah 
Chizkuni, who lived in the thirteenth century, probably in 
France. 

Chofetz Chatm — Title of one of the works of R’ Yisrael Meir 
HaKohen of Radin (1030-1933), author of basic works in 
halachah, hashkafah, and mussar, famous for his saintly 
qualities, acknowledged as a foremost leader of Jewry. 

Chullln — Talmudic tractate in Seder Kodashim. 

Daas Sofrim — Contemporary commentary on the entire Tanach 
(excluding the Five Megiilos) by the noted Israeli Bible scholar 
and lecturer, Rabbi Chaim D. Rabinowitz (bom 1911). 

Daas Tevunos — Work of religious philosophy in the form of a 
dialogue between the soul and the intellect, by R' Moshe 
Chaim Luzzato (1707-1746), Kabbalist, poet, and author of, 
among other works, the basic Mussar text, Mesillas Yesharim. 

Daas Zeketnlm — Collection of comments on the Pentateuch by 
the Tosafists of the twelfth and thirteenth centuries. 

Degel Machaneh Ephraim — Chassidic commentary on the 
Pentateuch by R’ Moshe Chaim Ephraim of Sudylkov (1748- 
1000), grandson of the Baal Shem Tov. 

Derech Eretz Rabbah — One of the fourteen so-called "Minor 
Tractates.” A collection of Baraisos dealing with marital laws, 
proper conduct, and ethical principles. 

Derech Hashem — See Daas Teuunos. 

Dlorel David — Supercommentary on Rashi’s commentary on 
the Pentateuch by R’ David ben Samuel HaLevi (1506-1667), 
known as the Taz after his classic commentary on the 
Shulchan Aruch, Turei Zahav. 

Drashos HaRan — A collection of discourses by R' Nissim of 
Gerona, Spain (c.1290-c.1375). A classic exposition of the 
fundamentals of Judaism. 

Dubno Maggld — R’ Yaakov Krantz (1741-1004), the most 
famous of the Eastern European maggidim, or preachers. Best 
known for his parables, his discourses were collected and 
published in Ohel Yaakov and other works. 

R* Elazar ben Azarla — First-generation Tanna; Nasi of the 
Sanhedrin (c.90). 


Enwln — Talmudic tractate in Seder Moed 

Fefnstefn, R’ David — Rosh Yeshiva of Mesivtha Tifereth 
Jerusalem; one of contemporary Jewry’s foremost halachic 
decisors. Some of his comments on the Torah are collected in 
Kol Dodi. 

Feinstein, R* Moshe — (1095-1906) Rosh Yeshiva of Mesivtha 
Tifereth Jerusalem in New York City; the leading halachic 
decisor of his time, and a foremost leader of Jewry; author of 
Igros Moshe (responsa) and Dibros Moshe (studies in Talmud). 
Some of his comments on the Pentateuch have been collected 
and published as Darash Moshe. 

Goldwurm, R* Hersh — (1937-1993) Brilliant Torah scholar and 
contributing editor to this volume. See appreciation in ac¬ 
knowledgments. 

Gur Aryeh — Supercommentary on Rashi’s Pentateuch com¬ 
mentary by the Maharal of Prague (1526-1609). 

Haamek Davar — Commentary on the Pentateuch by R’ 
Naftali Zvi Yehudah Berlin (1017-1093), Rosh Yeshiva of the 
famous yeshiva of Volozhin in Russia; popularly known as the 
Netziv. 

Hadar Zekelrdm — A work on the Pentateuch containing com¬ 
mentaries by the eleventh- and twelfth-century Tosafists and 
the Rosh, R’ Asher ben Yechiel (c. 1250-1327). 

HaK’sav V’HaKabbalah — Comprehensive commentary on the 
Pentateuch by R’ Yaakov Tzvi Mecklenburg (1705-1065), 
Chief Rabbi of Koenigsberg in Germany. It demonstrates how 
the Kabbalah, the Oral Tradition, derives from the K'sav, the 
written text of the Pentateuch. 

HaRechaslm LeBlk f ah — Eighteenth-century commentary on 
the Pentateuch by R' Yehudah Leib Shapira ("Loeb Frank¬ 
furter"), great-uncle of Samson Raphael Hirsch. 

Heidenheim, R* Wolf - (1757-1032) Philologist; Bible scholar; 
liturgical scholar; famous for his accurate editions of the 
Chumash, Siddur and Machzorim; author of Havanas 
Hamikra, a supercommentary on Rashi. 

Hirsch, R’ Samson Raphael — (1000-1880) Rabbi in Frankfurt- 
am-Main; great leader of modem German-Jewish Orthodoxy 
and battler against Reform; author of many works, including a 
six-volume commentary on the Pentateuch. 

Hoffmann, R* David Zvi — (1843-1921) Leading German decisor; 
headed Orthodox Rabbinical Seminary of Berlin (1899-1921); 
refuted revisionist Bible Criticism. Author of numerous works, 
including commentaries (in German) on much of the Penta¬ 
teuch. 

Horayos — Talmudic tractate in Seder Nezikin. 

Ibn Caspi, R* Yosef — (1200-1340) Controversial philosopher; 
Bible commentator; grammarian. Among his many works is 
Mishneh Kessef, a commentary on the Pentateuch. 

Ibn Ezra, R* Avraham — (1O09-C.1164) Bible commentator; 
paytaru Composed classic commentary on entire Tanach, 
famous for its grammatical and linguistic analysis. 

Iggeres Telman — Rambam’s famous letter to the Jews of 
Yemen urging them to remain steadfast in their faith in the 
face of false messianism and Moslem religious persecution. 
An exposition of many fundamental aspects of hashkafah. 

Igros Moshe — See R 1 Moshe Feinstein. 
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Imrei Ernes — Chassidic discourses on the Pentateuch by R’ 
Avraham Mordechai Alter, the third Gerrer Rebbe (1065- 
1948), and foremost leader of Polish Jewry. 

Imrei Shefer — Commentary on the Pentateuch by R’ Shlomo 
Kluger (1785-1069), Rabbi of Brody in Galicia, one of the 
leading Torah scholars of the nineteenth century. 

Kafich, R* Yosef — (born 1917) Noted Israeli Yemenite scholar 
and translator; translated and annotated many of the Arabic 
works of the Rishonim into Hebrew, including a new edition of 
the Rambam’s (see below) Commentary to the Mishnah with an 
extensive commentary. 

Kaftor VaFerach — Famous work on the history, geography, and 
Haiachos of Eretz Yisrael, by R' Eshtori HaFarchi (c.1202- 
c.1357), a disciple of the Rosh (see above). 

Kamenetsky, R* Yaakov — (1091-1906) Rav of Tzitevian, Lithua¬ 
nia and of Toronto, and Rosh Yeshiva of Mesivta Torah 
Vodaath; a foremost thinker and leader of Jewry. His com¬ 
ments and discourses on the Pentateuch have been published 
as Ernes L'Yaakoo (lyunim BeMikra). 

Kavcinos HaTorah — Introductory essay to the Pentateuch by R’ 
Ovadiah Sforno (see above), discussing such matters as the 
purpose of the narratives in the Torah, certain command¬ 
ments, and the Tabernacle. 

Kedushas Levi — Chassidic discourses of R’ Levi Yitzchak of 
Berditchev (1740*1809) on the Torah, Festivals, Talmud, 
Midrash, and Pirkei Aoos. 

Kereisos — Talmudic tractate in Seder Kodashim. 

Kesubos — Talmudic tractate in Seder Hashim. 

K’sav Sofer — Title of the responsa collection and of the 
Pentateuch commentary of R’ Avraham Shmuel Binyomin 
Sofer of Pressburg (1015-1879), son and successor of the Cha- 
sam Sofer (see above), and the leader of non-Chassidic Hun¬ 
garian Jewry in the middle decades of the nineteenth century. 

Kitzur Mlzrachi — Abridged version of the supercommentary 
Mizrachi (see below), by R’ Yitzchak HaKohen of Ostrava, 
Moravia. 

Kli Yakar — Popular commentary on the Pentateuch by R’ 
Shlomo Ephraim Lunshitz (c. 1550-1619), Rosh Yeshiva in 
Lemberg and Rabbi of Prague, one of the leading Polish 
rabbis of the early-seventeenth century. 

Kluger, R 1 Shlomo — (1785-1869) Rabbi of Brody in Galicia, 
author of numerous works, one of the leading Torah scholars 
of the nineteenth century. 

Kol Bo — Anonymous Halachic compendium (late- 13th — 
early-14th cent.). 

Kopitchinitz, R’ Avraham Yehoshua Heschel of — (1888-1967) 
Prominent Chasidic Rebbe, Galicia, Vienna, New York. 

Korban Aharon — Basic commentary on the Sifra by R’ Aharon 
ben Avraham ibn Chaim (1545-1632) of Morocco. 

Kotler, R’ Aharon — (1892-1962) Rosh Yeshiva of Kletzk, Poland, 
and founder of Beth Medrash Govoha in Lakewood; a fore¬ 
most leader and propounder of the primacy of Torah. 

Kotzk, R* Menachem Mendel of — (1707-1859) One of the 
leading Chassidic Rebbes in the mid-nineteenth century; his 
pithy comments are published in Ernes VEmunah , in Ohel 
Torah, and in the numerous works of his disciples. 


Kuzart — Basic work of Jewish religious philosophy in the form 
of a dialogue; by R’ Yehudah Halevi (c.lO0O-c.l 145), the most 
famous of the medieval Jewish liturgical poets in Spain. 

Lekach Too — Contemporary anthology of Mussar and 
Hashkafah writings arranged according to the Pentateuchal 
weekly readings, by R’ Yaakov Yisrael Beifus. 

Levin, R* Aryeh — (1005-1969) Acclaimed by religious and 
non-religious Jews in Israel as “The Tzaddik of Jerusalem"; 
famous as the voluntary chaplain to the Leper Hospital and to 
Jewish political prisoners in British Mandatory jails. 

Magen Avraham — Basic commentary on Shuichan Aruch Orach 
Chaim, by R’ Avraham Gombiner (1634-1682) of Kalisch, 
Poland. 

Maharal — Acronym for R' Yehudah Loewe ben Bezalel (1526- 
1609), one of the seminal figures in Jewish thought in the last 
five centuries. Chief Rabbi in Moravia, Posen, and Prague. 
Author of numerous works in all fields of Torah. 

Maharam — Acronym for Moreinu HaRao Meir ben Gedaliah of 
Lublin, Poland (1558-1616), Rabbi and rosh yeshiva in a 
number of leading communities in Poland; author of a com¬ 
mentary on the Talmud; responsa; and Torah Or, sermons 
based on the Torah. 

Maharil Diskin — Acronym of Moreinu HaRao Yehoshua Leib 
Diskin (1818-1898), one of the leading Torah scholars of the 
nineteenth century, Rabbi in several Lithuanian communities, 
especially Brisk; subsequently settled in Jerusalem. Among 
his works is a commentary on the Pentateuch. 

Maharit — Acronym for Moreinu HaRao Yosef Trani (1568-1639), 
Rosh Yeshiva and Chief Rabbi of Constantinople; the leading 
Sephardic Halachist of the early-seventeenth century. His 
responsa collection, She’elos GTeshuoos Maharit, is consid¬ 
ered a classic. 

Maharsha — Acronym for Moreinu HaRao Shlomo Eidel's of 
Ostroh, Poland (1555-1632), Rosh Yeshiva and Rabbi in a 
number of the leading communities of Poland. Author of 
monumental commentaries on the Halachic and Aggadic 
sections of the Babylonian Talmud. 

Maharshal — Acronym for Moreinu HaRao Shlomo Luria (1510- 
1573), one of the leading Rabbis of Poland in the sixteenth 
century; author of numerous works on Talmud and Halachah, 
as well as a supercommentary on Rashis Pentateuch com¬ 
mentary. 

Maharzu — Acronym for Moreinu HaRao Zeeo Wolf Einhorn of 
Vilna (died 1862), author of a comprehensive commentary on 
the Midrash Rabbah. 

Makkos — Talmudic tractate in Seder Hezikin. 

Malblm —Acronym for Meir Leibush ben Yechiel Michel (1809- 
1879), Rabbi in Germany, Romania, and Russia, leading Torah 
scholar and one of the preeminent Bible commentators of 
modern times. Demonstrated how the Oral tradition is im¬ 
plicit in the Biblical text. 

Maskil L f David — Super commentary on Rashi’s Pentateuch 
commentary by R’ David Pardo (1710-1792), Rabbi in Sara¬ 
jevo and Jerusalem, author of many important works; one of 
the leading Sephardic Torah scholars of the eighteenth cen¬ 
tury. 
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R’ Masya Ben Char ash — (c.90) One of the Tannaim of the first 
generation; headed a yeshiva in Rome. 

Matanos Kehunah — Commentary on the Midrash Rabbah by R’ 
Yissachar Ber HaKohen (c. 1520-1590), a student of the Rama. 

Me'am Loez — Monumental Ladino commentary on the entire 
Tanach begun by R’ Yaakov Culi of Constantinople (1689- 
1732), a disciple of the Mishneh LeMelech. The most popular 
Torah work ever published in Ladino, it has won great popu¬ 
larity in its Hebrew and English translations as well. 

MechiUa — Tannaitic Halachic midrash to the Book of Exodus. 

Meglllah — Talmudic tractate in Seder Moed. 

R’ Menachem Mendel of Kotzk — See above, Kotzk. 

Menachos — Talmudic tractate in Seder Kodashim. 

Meshech Chochmah — Commentary on the Pentateuch by R' 
Meir Simcha HaKohen of Dvinsk (1843-1926), a foremost 
Torah scholar of his time and author of the classic Or 
Sameach on the Rambams Mishneh Torah. 

Mlchtav MeEUyahu — Collected writings and discourses of R’ 
Eliyahu Eliezer Dessler (1891-1954) of London and Bnei Brak, 
one of the outstanding personalities and thinkers of the 
Mussar movement. 

Midrash — Genre of Rabbinical literature, selections from the 
Halachic and/or Aggadic teachings of the Tannaim and 
Amoraim arranged according to the verses of the Torah. 

Midrteh Aggadah — Midrashic collection based on the works of 
R’ Moshe HaDarshan, see below. 

Mldrashei HaTorah — Commentary on the Pentateuch com¬ 
posed by R’ Shlomo Astruc, cited by Abarbanel and Sfomo. 
He is believed to have been martyred in the Spanish mas¬ 
sacres of 1391. 

Midrash HaCheifetz — Midrashic anthology of the Pentateuch 
and the Haftaros, by R’ Zechariah ben Shlomo HaRofei (early- 
15th century). 

Midrash HaGadol — Monumental compilation of Halachic and 
Aggadic material gleaned from Talmudic sources and ar¬ 
ranged according to the verses of the Torah, by R’ Dovid 
al-Adeni of Aden in South Arabia (late-13th century). This 
midrash, discovered in this century, contains much otherwise 
unknown material. 

Midrash HaHe’elam — Kabbalistic midrash, part of the Zohar. 

Midrash Lekach Too — Midrashic work on the Pentateuch and 
the Five MegiUos compiled by R’ Toviah (ben Eliezer) HaGadol 
(1036-1108) of Greece and Bulgaria. This work is also known 
as Pesikta Zutrasa. 

Mldrash Or Ha’Afelah — Midrashic collection by R’ Naftali ben 
Yeshaya of Yemen. 

Mldrash Tadshei — A midrash attributed to R' Pinchas ben Yair 
(c.130). 

Mldrash Tanchuma — See below, Tanchuma. 

Mldrash TehllUm — Ancient midrash on the Psalms, also known 
as Midrash Shochar Too. 

Minchah Belulah — Commentary on the Pentateuch by R’ 
Avraham Rapa of Porto and Venice, Italy (died 1593). 

Minchas Yehudah — Commentary on the Pentateuch by R’ 
Yehudah ben Eliezer (early-fourteenth century). The author 
cites many interpretations of the Tosafists. 


Mishnah Rosh Hashanah — Tractate in Seder Moed. 

Mizrachi — Basic supercommentary on Rashi’s Pentateuch com¬ 
mentary by R’ Eliyahu Mizrachi (1450-1525) of Con¬ 
stantinople, Chief Rabbi of the Turkish Empire. 

Moed Kattan — Talmudic tractate in Seder Moed. 

Moshav Zekeinim — Collection of comments on the Pentateuch 
by the Tosafists of the twelfth and thirteenth centuries. 

R* Moshe HaDarshan — Eleventh-century compiler of midrashic 
anthology known as Yesod R’ Moshe HaDarshan, cited by 
Rashi and other Rishonim. 

R* Elie Munk — (1900-1980) Rabbi in Paris, prolific author of 
many works, including the popular World of Prayer, and a 
commentary on the Pentateuch in French, translated into 
English as The Call of the Torah. 

Hachalas Yaakov — Commentary on the Pentateuch by R’ 
Yaakov Loerberbaum (d. 1832), Rabbi of Lissa in Prussian 
Poland. Famous Torah scholar and author of Hesioos HaMish - 
pat and Chauos Daas on Shuichan Aruch. 

Hachalas YUzchok — Supercommentary on Rashi. 

Hefesh HaChaim — Basic work of religious philosophy by R’ 
Chaim of Volozhin (1749-1821), primary disciple of the Vilna 
Gaon; founder of the famous yeshiva of Volozhin. 

Hefesh HaGer — Commentary on Targum Onkelos by R’ Mor- 
dechai Levenstein. Does not include the Book of Deuteron¬ 
omy. 

He'os HaDesheh — Collection of comments on the Pentateuch 
of R’ Avraham of Sochachov, see above, Avnei Hezer. 

Netriv — See above, Haamek Daoar. 

Hoam E lime lech — Collection of Chassidic discourses on the 
Pentateuch by R’ Elimelech of Lizhensk (1717-1787). 

Onkelos — See below, Targum Onkelos. 

Or HaChaim — Commentary on the Pentateuch by the famous 
Kabbalist and Talmudic scholar R’ Chaim ben Attar (1696- 
1743), Rabbi and Rosh Yeshiva in Livorno, Italy, and subse¬ 
quently in Jerusalem. 

Oznalm L’Torah — Commentary on the Pentateuch by R’ Zal¬ 
man Sorotzkin (1881-1966), one of the leading Rabbis in 
Lithuania (popularly known as “the Lutzker Rav") and subse¬ 
quently in Israel. Has been published in English as Insights in 
the Torah. 

Pachad Yltzchak — The collected discourses of R’ Yitzchak 
Hutner (1907-1980), Rosh Yeshiva of Mesivta R‘ Chaim Berlin 
in New York, and a foremost thinker and leader of Jewry. His 
works are based in great measure on those of the Maharal. 

Panlm Yafos — Commentary on the Pentateuch by R’ Pinchas 
Horowitz (1730-1805), one of the leading Torah scholars of 
the eighteenth century, Rabbi in Frankfurt-am-Main, author of 
the classic works Haflaah and Hamakneh on the Talmud. 

Pesachim — Talmudic tractate in Seder Moed 

Pesikta D’Rav Kahana — Ancient midrashic collection on 
certain portions of the Pentateuch as well as on the Haftaros of 
the festivals and special Sabbaths, by R’ Kahana, probably the 
Amora R’ Kahana, the disciple of Rav (second century). 

Pesikta Rabbasl — Midrashic collection of homilies compiled in 
the Geonic era on parts of the weekly Torah reading, certain 
Haftaros, and certain special Sabbaths. 
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Peslkta Zutrasa — Midrashic work on the Pentateuch and the 
Five Megilios compiled by R’ Toviah (ben Eliezer) HaGadol 
(1036-1108) of Greece and Bulgaria. This work is also known 
as Midrash Lekach Tou. 

Pirkei D'Rabbi Eliezer — Midrash composed by the school of the 
Tanna R’ Eliezer ben Hyrcanus (c. 100). An important com¬ 
mentary on this midrash was composed by R’ David Luria 
(1798-1855), one of the leading Torah scholars in Russia in the 
early nineteenth century. 

Pls’chei Teshuvah — Digest of responsa arranged according to 
the order of the Shulchan Aruch (excluding Orach Chaim), 
forming a kind of commentary to that law-code, by R’ Avra- 
ham Tzvi Hirsch Eisenstadt (1813*1868), Rabbi of (Jtian, 
Lithuania. 

Pri Megadlm — Monumental supercommentary on the Shulchan 
Aruch commentaries Magen Auraham, Turei Zahau, and Sifsei 
Cohen, by R’ YosephTeomim (1727-1792), dayan in Lemberg 
and Rabbi in Frankurt an der Oder. 

Rabbeinu Bachya — (1263-1340) Student of the Rashba, author 
of a commentary on the Pentateuch containing four modes of 
interpretation: plain meaning of the text, and midrashic, 
philosophical, and kabbalistic exegeses. 

Rabbeinu Tam — (1100-1171) Grandson of Rashi, and one of the 
foremost Tosafists. 

Radak — Acronym for R' Douid Kimchi (1160-1235) of Provence, 
leading Bible commentator and grammarian. Of his famous 
commentary on Tanach, only the sections to Genesis, the 
Prophets, Psalms, Proverbs, and Chronicles have survived. 

Radvaz — Acronym for R' Douid ibn Zimra (c. 1480-1573), Chief 
Rabbi of Egypt, one of the leading rabbis of the sixteenth 
century; his responsa collection is considered a classic. 

Ralbag — Acronym for R’ Leui ben Gershom [Gersonides] (1288- 
1344) of Provence. According to some, he was a grandson of 
Ramban. Composed rationalistic commentary on the Scrip¬ 
tures which explains the text, and then sums up the philosoph¬ 
ical ideas and moral lessons contained in each section. 

Rambam — Acronym for R' Moshe ben Maimon [‘'Maimonides”) 
(1135-1204), one of the leading Torah scholars of the Middle 
Ages. His three major works are: Commentary to the Mishnah 
in Arabic; Mishneh Torah, a comprehensive code of Jewish 
law; and Moreh Neuuchim (“Guide for the Perplexed”), a major 
work of Jewish philosophy. 

Ramban — Acronym for R’ Moshe ben Nachman ["Nachman- 
ides"] (1194-1270) of Gerona, Spain, one of the leading Torah 
scholars of the Middle Ages; successfuly defended Judaism at 
the dramatic debate in Barcelona in 1263; author of numer¬ 
ous basic works in all aspects of Torah, including a classic 
commentary on the Pentateuch. 

Ran — Acronym for R’ Nissim of Gerona, Spain (c.1290-c.1375), 
famous for his Talmudic commentary, see above, Drashos 
HaRan. 

Rashash — Acronym for R' Shmuel Strashun of Vilna (1794- 
1872). His annnotations and glosses on nearly every tractate 
of the Mishnah, Talmud, and Midrash Rabbah are printed in 
the Romm (Vilna) editions of the Talmud and the Midrash 
Rabbah. 


Rashba — Acronym for R' Shlomo ibn Aderes (1235-1310), the 
leading rabbi in Spain in the late-thirteenth century. Famous 
for his many classic works in all branches of Torah learning, 
including thousands of responsa dealing with all aspects of 
Bible, Aggadah, Talmud, and Halachah. 

Rashbam — Acronym for R' Shlomo ben Meir (c.l085-1174), 
grandson of Rashi and brother of Rabbeinu Tam, leading 
Tosafist and Talmud commentator, author of a literalist com¬ 
mentary on the Pentateuch. 

Rashi — Acronym for R' Shlomo Yitzchaki (1040-1105), consid¬ 
ered the commentator par excellence. Rashi’s commentary on 
the Pentateuch as well as his commentary on the Talmud are 
considered absolutely basic to the understanding of the text to 
this very day. 

Ravad — Acronym for R' Auraham ben Dauid of Posquieres, 
Provence (c.ll20-c.l 197), one of the leading Torah scholars 
of the twelfth century, famous for his critical notes on the 
Mishneh-Torah of the Rambam, as well as many other works 
on Talmud and Halachah. 

R’ Menachem Recanati — (late-13th — early-14th cent.) Italian 
Kabbalist who composed a mystical commentary on the 
Pentateuch. 

Reslsel Lay la h — Collection of essays by R' Tzaddok HaCohen 
(1823*1900), see below. 

Ritva — Acronym for R' Yom Tou Ben Auraham al-Asevilli 

(1248-1330), Rabbi in Saragossa, Spain, one of the leading 
Rabbis in Spain in his day; famous for his classic novellae on 
the Talmud. 

Rokeach — Guide to ethics and halachah, by R‘ Elazar Rokeach 
of Worms (c. 1160-c. 1238), a leading scholar and mystic of the 
medieval Chachmei Ashkenaz (German Pietists); author of 
many works, including a commentary on the Pentateuch. 

Rosh — Acronym for R' Asher ben Yechiel (c.l250-1327), disciple 
of Maharam Rottenberg. He fled to Spain from Germany and 
became Rabbi of Toledo and one of the leading authorities of 
his era; author of a classic halachic commentary on the 
Talmud, as well as other works, including a commentary on 
the Pentateuch, see above, Hadar Zekeinim. 

Rosh Hashanah — Talmudic tractate in Seder Moed. 

R* Saadiah Gaon — (882-942) Head of the famous yeshiva of 
Pumbedisa, zealous opponent of Karaism; author of many 
works in all areas of Torah learning, including the philosophi¬ 
cal work, Emunos u'Deos, as well as an Arabic translation of 
the Pentateuch. 

Sanhedrin — Talmudic tractate in Seder Nezikin. 

Schorr, R* Gedaliah — (1910-1979) Rosh Yeshiva of Mesivta 
Torah Vodaath in Brooklyn, New York; described as first 
American-trained gadol. Three volumes of his discourses on 
Genesis, Exodus, and the festivals have been published under 
the title Or Gedalyahu. 

Sechel Tou — Compilation of midrashim, arranged on each verse 
of the Pentateuch and the Five Megilios, interspersed with 
halachic notes and original comments, by R’ Menachem ben 
Shlomo of Italy (12th century). 

Seder Olam — Ancient chronological work quoted by the 
Gemara, attributed to the Tanna R’ Yosei ben Chalafta. 
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Sefer Chassidim — Classic miscellaneous work of Mussar, Ha- 
lachah, customs, Bible commentary, and Kabbalah, by R’ 
Yehudah HaChassid of Germany (c.l 150-1217). 

Sefer Habahir — Ancient Kabbalistic work attributed to the 
Tanna R' Nechunya ben HaKana. 

Sefer HaChlnuch — The classic work on the 613 command¬ 
ments, their rationale and their regulations, by an anonymous 
author in thirteenth-century Spain. 

Sefer HaMitzoos — Listing and explanation of the 613 com¬ 
mandments, with a seminal preface explaining the principles 
of how to classify which Biblical precepts are to be included in 
the list, by Rambam, see above. 

Sefer HziPardes — Halachic compendium, from the school of 
Rashi (see above); includes certain of his legal decisions. 

Sefer HaParshiyos — Anthology of Rabbinic literature arranged 
according to the weekly Torah readings, by the noted Israeli 
educator R’ Eliyahu Kitov (1912-1976). 

Sefer HaZikaron — Supercommentary on Rashi’s Pentateuch 
commentary by R’ Avrahaham Bakrat, who lived at the time of 
the Expulsion from Spain of 1492. 

S/as Ernes — Discourses on the Pentateuch and other subjects, 
by R’ Yehudah Leib Alter (1847-1905), the second Gerrer 
Rebbe and leader of Polish Jewry. 

Sforno — Classic commentary on the Pentateuch by R’ Ovadiah 
Sforno of Rome and Boigna, Italy (1470-1550). 

Shaarei Aharon — A contemporary encyclopedic commentary 
on the Pentateuch by R' Aharon Yeshaya Rotter of Bnei Brak. 

Shabbos — Talmudic tractate in Seder Moed. 

Shem MiShmuel — Chassidic discourses on the Pentateuch and 
other subjects, by R’ Shmuel of Sochachov (1856-1920), son 
of R’ Avraham of Sochachov, see above. 

Shemos Rabbah — The section of Midrash Rabbah on the Book 
of Exodus. 

Sheurin Shei Torah — Commentary on halachic measurement 
as by Rabbi Yaakov Yisrael Kanievsky, a major contemporary 
scholar and Torah leader, popularly known as ‘The Steipler" 
(d. 1985 in Bnei Brak). 

Sheouos — Talmudic tractate in Seder Nezikin. 

Shibboiei HaLekket — Halachic compendium, by R' Tzidkiyah 
HaRofei of Rome (c.1230-c.1300). 

Sh f lah — Acronym for Shnei Luchos Habris ( “The two Tablets of 
the Covenant”), by R’ Yeshayah Hurwitz (1560-1630), Rabbi in 
Poland, Frankfurt, Prague, and Jerusalem, one of the leading 
Torah scholars of the early-seventeenth century. It includes 
fundamental tenets of Judaism, basic instruction in Kabbalah, 
and a commentary on the Pentateuch. 

Shorashim — Alphabetical encyclopedia of the roots of all words 
found in the Bible. A seminal work by the famous grammarian 
R‘ Yonah Ibn Janach (C.990-C.1055) of Cordoba and 
Saragossa. Written in Arabic, it became available in Hebrew 
only in the last century. 

Sidduro Shel Shabbos — Chassidic work on the sanctity of the 
Sabbath, by R’ Chaim Tyrer of Czernowitz (1760-1818), author 
of Beer Mayim Chaim , see above. 

Sifra — Tannaitic halachic midrash to the Book of Leviticus; also 
known as Toras Kohanim. 


Sifre — Tannaitic halachic midrash to the Books of Numbers and 
Deuteronomy. 

Sifsei Chachamim — Popular supercommentary on Rashi’s 
Pentateuch comentary, by R’ Shabsai Bass (1641-1718), well- 
known publisher. 

Sifsei Kohen — Mystical commentary on the Pentateuch by R’ 
Mordechai HaKohen of Safed (16th century). 

R* Simcha Zissel Ziv of Kelm — The Alter of Kelm” (1824- 
1898). One of the foremost disciples of R' Yisrael Salanter; 
founder and head of the famous Mussar yeshiva, the Talmud 
Torah of Kelm, Lithuania. His discourses were published as 
Daas Chochmah (J’Mussar (2 volumes). 

Soloveitchik, R’ Chaim — (1853-1918) ‘‘Reb Chaim Brisker”; 
Rosh Yeshiva in Volozhin and subsequently Rabbi of Brisk. 
Equally renowned for his genius in Torah learning and his 
saintly qualities, he was one of the most seminal Torah 
scholars of his day. 

Soloveitchik, R* Yitzchak Zev — (1886-1959). Successor of his 
father as Rabbi of Brisk, he was also a teacher of the foremost 
Lithuanian Torah scholars, a practice he continued when he 
settled in Jerusalem in 1940; major leader of world Jewry. 

Soloveitchik, R’ Yosef Dov — (1903-1993), Rosh Yeshivah of 
Yeshivas R' Yitzchak Elchanan, and rabbi of the Boston 
Orthodox community. A scion of the Brisk Torah dynasty, he 
was an original Talmudic scholar, thinker and leader. 

R* Zalman Sorotzkin — See above, Oznaim LTorah 

Sotah — Talmudic tractate in Seder Nashim. 

Taanis — Talmudic tractate in Seder Moed 

Talmud Yerushalmi — The Talmud composed by the Amoraim 
of Eretz Yisrael in the second-fourth centuries. Although tradi¬ 
tionally called the Talmud of Jerusalem, it was composed in 
the Galilee, since the Romans did not permit the Jews to 
reside in Jerusalem in that era. 

Tanchuma — Aggadic midrash on the Pentateuch, attributed to 
the school of the Amora R' Tanchuma bar Abba of Eretz 
Yisrael (late-fourth century). There are two published versions 
of this Midrash: a) Tanchuma Yashan, the only one extant until 
the late nineteenth century; b) Tanchuma Buber, manuscript 
discovered by the scholar S. Buber in 1885. 

Targum or Tewgum Onkelos — Authoritative Aramaic transla¬ 
tion of the Pentateuch by the proselyte Onkelos (c. 90). This 
work, which earned the approbation of his teachers, the Tan- 
naim R' Eliezerand R' Yehoshua, is an interpretive translation. 

Targum Yonasan — Aramaic paraphrase of the Pentateuch, 
attributed by some to Yonasan ben (Jziel, the disciple of Hillel. 
Others maintain that the initials ’n signify Targum Yerushalmi. 
meaning that it was composed in Eretz Yisrael, and ascribe a 
later date to its composition. 

Taz — Acronym for Turei Zahau (“Rows of Gold”), a basic 
commentary on the Shulchan Aruch by R' Dovid ben Shmuel 
HaLevi (1586-1667), one of the foremost Rabbinical authori¬ 
ties in seventeenth-century Poland. 

Teouos Ha’aretz — Geographical work describing the history 
and borders of Eretz Yisrael, its topography, Biblical and 
Talmudic locations, flora and fauna, and other matters, by R 
Yehosef Schwartz (1804-1865) of Jerusalem. 
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Tlferes Ylsrael — Comprehensive commentary on the Mishnah, 
by R’ Yisrael Lipschutz (1782-1060), Rabbi in a number of 
Jewish communities in Germany. 

Torath Shelelmah — Monumental multi-volume encyclopedia of 
all Talmudic and Midrashic sources on the Pentateuch, with 
explanations, scholarly notes and essays by R' Menachem 
Kasher( 1895-1903), noted Israeli Torah scholar. He published 
thirty-eight volumes, up to Parashas Beha'aloscha before his 
death. Torah Sheleimah is currently being completed by his 
disciples. 

Toras Kohanlm — See Sifra. 

Tosafos — The Talmudic glosses of the French and German 
rabbis of the twelfth and thirteen centuries on the Babylonian 
Talmud printed in all editions of that work alongside the text 
of the Gemara. 

Tosefta — Tannaitic collection of Baraisos, traditionally at¬ 
tributed to R’ Chiya and his circle ( Iggeres R' Shrira Gaon); a 
kind of parallel work to the Mishnah. 

Tur — Code of Jewish law composed by R’ Yaakov, the son of the 
Rosh (c.1275-c.1340). The Arba Turim (which is its full title) is 
composed of four parts: Tur Orach Chaim, Tur Yoreh Deah, Tur 
Euen HaEzer, and Tur Chosherx Mishpat. 

R’ Tzaddok HaCohen — (1023-1900) Chassidic sage and thinker; 
prolific author in many aspects of Torah; one of the leading 
Torah scholars of the nineteenth century. Largest of his many 
works is Pri Tzadik, a collection of his discourses on the 
Pentateuch. 

Tzror HaMor — Homiletic commentary on the Pentateuch by R’ 
Avraham Saba (c.1440-c.1508). Fear of the Inquisition forced 
him to bury the book in Portugal; he subsequently rewrote it 
from memory when he escaped to Morocco. 

Vaytkra Rabbah — The section of Midrash Rabbah on the Book 
of Leviticus. 

Vilna Gaon — R' Eliyahu ben Shlomo Zalman (1720-1797), also 
known as R’ Eliyahu HaChassid (R’ Eliyahu the Saintly). 
Considered the greatest Torah scholar in many centuries; 
acknowledged leader of non-Chassidic Jewry of Eastern Eu¬ 
rope; see above, Aderes Eliyahu. 

Volozhin, R* Chaim of — (1749-1821) Leading disciple of the 
Vilna Gaon and founder of the famous yeshiva of Volozhin. 


Acknowledged leader of non-Chassidic Jewry of Russia and 
Lithuania, see above, tiefesh HaChaim. 

Wolbe, R’ Shlomo — Leading contemporary Israeli Mussar per¬ 
sonality, author of Aiei Shur( 2 volumes) and other hashkafah 
works. 

R* Yaakov of Orleans — (d. 1109); disciple of Rabbeinu Tam (see 
above); martyred in London, author of a commentary on the 
Pentateuch (ms.) which is cited in other collections. 

Yafeh To’ar — Classic massive commentary on the Midrash 
Rabbah, by R' Shmuel Yafeh Ashkenazi (1525-1595) of Con¬ 
stantinople. The sections on Bamidbar Rabbah and Deuarim 
Rabbah remain unpublished. 

Yalkut — See below, Yalkut Shimoni 

Yalkut Shlmonl — The best-known and most comprehensive 
Midrashic anthology, covering the entire Tanach; attributed to 
R’ Shimon HaDarshan of Frankfurt (13th century). 

R* Yehudah HaLevl — See above, Kuzari. 

Yerushalmi — See Talmud Yerushalmi. 

Yerushalml Shekalim — Talmudic tractate found only in the 
Talmud Yerushalmi. 

Yeuamos — Talmudic tractate in Seder Nashim. 

R* Yisrael of Rlzhin — (1797-1851) One of the foremost Chas¬ 
sidic Rebbes in Poland; his comments are found in Irin 
Kadishin, Knesses Yisrael, Beis Yisrael, and Miflaos Yisrael, 
among others. 

R* Yochanan Ben Zakkai — Leading sage at the time of the 
destruction of the Second Temple (c.70); youngest of the 
disciples of Hillel. 

Yohel Ohr — Supercommentary on Ibn Ezra’s Pentateuch com¬ 
mentary, by Yehudah Leib Krinsky of Minsk, published in 
1907. 

Yoma —- Talmudic tractate in Seder Moed. 

Zeuachfm — Talmudic tractate in Seder Kodashim. 

Zohar — The basic work of Kabbalah, compiled by R’ Shimon 
ben Yochai and his disciples in the form of a commentary on 
the Pentateuch and the Megillos. Hidden for centuries, it was 
first published in the late-thirteenth century by R‘ Moshe de 
Leon (c. 1250-1305), in Spain. 

Zohar C hadas h — Kabbalistic Midrash, part of the Zohar. 
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Aaron, 

atonement service, Lv. 16:6 
battles Amalek, Ex. 17:10 
blesses the people, Lv. 9:22 
brother of Moses, Ex. 4:14 
commandment against intoxicants, 
Lv. 10:8 

command to anoint. Ex. 40:12ft 
death, Nu. 20:28, 33:39, Dt 10:6 
death of Nadab and Abihu, Lv. 10:2 
dispute with Moses, Lv. 10:16 
duties reiterated, Nu. 18:1 ft 
Golden Calf, Ex. Ch. 32 
joins Moses in Wilderness, Ex. 4:27 
Kohen Gadol, Ex. Ch. 29, Lv. Ch. 8-9 
offspring, Nu. 3:2ft 

plague among the people, Nu. 17:11 
punishment, Nu. 20:24 
sins, Nu. 20:12 
sons. Ex. 28:1 

speaking against Moses, Nu. 12:1 
staff, Nu. 17:18/if. 

Abel, murder of, Gn. 4:8 
offering, Gn. 4:3ft 
Abihu; see Nadab and Abihu 
Abimelech, abduction of Sarah, 

Gn. Ch. 20 

alliance with Abraham, Gn. 21:22ft 
appeases Abraham, Gn. 20:14/if. 
meets Isaac, Gn. 26:1/if. 
reaffirms treaty with Isaac, 

Gn. 26:26ft 

abomination, prohibition against eating 
an, DL 14:3 

Abraham, Abimelech appeases, 

Gn. 20:14/if. 

Akeidah (Binding of Isaac), 

Gn. Ch. 22 

alliance with Abimelech, 

Gn. 21:22ft 

angels appear to, Gn. Ch. 18 
birth, Gn. 11:26 
birth of Isaac, Gn. 21:2ft 
birth of Ishmael, Gn. Ch. 16 
blessed by MaJchizedek, Gn. 14:18 
builds altar, Gn. 12:7 
buys Cave of Machpelah, Gn. 23:9/if. 

childlessness, Gn. Ch. 15-16 
circumcises Isaac, Gn. 21:4 
circumcision, Gn. 17:3-23ft 
commandment to move to Canaan, 
Gn. 12:1/if. 

Covenant Between the Parts, 

Gn. 15: 7ff. 
death, Gn. 25:7/if. 


departure from Ur Kasdim, Gn. 11:31 
eulogizes Sarah, Gn. 23:2 
expells Ishmael, Gn. 21:9ft 
finding a wife for Isaac, Gn. Ch. 24 
God's reassurance to, Gn. 15:1 ft 
intercedes for Sodom, Gn. 18:23ft 
marries Keturah, Gn. 25:1 
marries Sarah, Gn. 11:29 
name changed, Gn. 17:5 
prayer, Gn. 19:27, 20:17 
promise of Isaac's birth, Gn. 17:19 
quarrel with Lot, Gn. 13:5ft 
saving Lot, Gn. 14:13/if. 
sojourns to Egypt, Gn. 13:1 
trial: ten tests of faith, Gn. 12:1,comm. 
war of the kings, Gn. 14:l/if. 

Abram, see Abraham 
Adam, curse, Gn. 3:1 7ff. 

Gn. 4:25, Gn. 5:1/if., 
see man 

Adullamite, Gn. 38:1 
adultery, prohibition. Ex. 20:13, Dt 5:17 
punishment, Dt 22:22ff. 
sotah, Nu. 5:12/5fl 
aged; see elders 
Ai, Gn. 12:8,13:3 
almonds, Aaron's staff., Nu. 17:23 
altar, Abraham builds, Gn. 12:7, 4:2ff., 
4:25 

Balaam, Nu. 23:1 
commandment to build, Ex. 20:21 
consecrated, Ex. 29:38/if. 

(Copper), Tabernacle, Ex. 2 7:1 ft 
dedication, Nu. 7:84ft 
elevation offering, Ex. 35:16, 38:1/if., 
40:6 

(Gold), Tabernacle, Ex. 40:5 
incense. Ex. 30:1 ft 
Jacob, Gn. 33:20, 35:14 
Moses, Ex. 24:4 
Noah, Gn. 8:20 

altars, command to destroy, Dt 12:3 
Amalek, battles Israel, Ex. 17:8 

command to remember, Dt 25:1 7ff. 
eternal battle with, Ex. 17:16, 

Nu. 24:20 

smote Israelites, Nu. 14:44 
Amen, Nu. 5:22 

curses, Dt 27:15ft 
Ammon, conception, Gn. 19:38 
Ammonite, cities, Nu. 21:25 
encounter in the Wilderness, 

Dt 2:17ft 
laws, Dt 22:4ft 
Amorah [Gemorrahl; see Sodom 


Amorites, Gn. 10:16, 14:7, 15:21, Ex. 13:5, 
Nu. 13:29, 32:39, Dt 3:8, 7:1 
Am ram, marries Jochebed, Ex. 6:20 
Amraphel, Gn. 14:1ft 
angel, impedes Balaam's path, Nu. 22:22ft 
angels, appear to Abraham, Gn. Ch. 18 
visiting Lot Gn. 19:1ft 
animal, damage caused by, Ex. 21:35ft 
death caused by. Ex. 21:28ft 
animals, blemished, Lv. 22:17ft 
firstborn, Dt 15:19 
forbidden, Lv. 11:4, Dt 14:7ft 
permitted, Lv. 11:3, Dt 14:4ft 
tithe, Lv. 27:32ft 

anointment oil. Ex. 30:22ft, 35:15, 40:9 
Aram Naharaim, Gn. 24:10 
Ararat, Gn. 8:4 
Arioch, Gn. 14:1ft 
Ark, Cherubim, Ex. 25:17ft, 37:7ft 
construction, Ex. 37:1ft 
covering, Ex. 25:11ft 
dimensions, Ex. 25:10 
Ark, Noah's, command to build, Gn. 6:14ft 

— entering, Gn. 7:1ft 

— leaving Gn. 8:18 

Ark of Testimony, manna placed into, 

Ex. 16:33 

Ark, Tabernacle, Ex. 35:12, Ex. 37:1ft 
Asenath, wife of Joseph, Gn. 41:45 
asham (sacrifice); see guilt offering 
Asher, birth, Gn. 30:13 

blessed by Jacob, Gn. 49:20 
Asher, Tribe of 

census, Nu. 1:40ft 
Moses' blessing Dt 33:24 
offerings, Nu. 7:72ft 
second census, Nu. 26:44 
ashes, red cow, Nu. 19:9ft. 

Ashur, Gn. 10:11 

assimilation, warnings against, Dt 7:3ft 
astrology, prohibition, Dt 18:10 
atonement service, Aaron, Lv. 16:6 
see also Vom Kippur 

Attributes of Mercy, Thirteen, Ex. 34:5ft 

aunt, incest, Lv. 18:12ft 

avenger of the blood, manslaughter, 

Nu. 35:19 

awl, Hebrew slave, Dt 15:17 
Azazel, lots, Lv. 16:8 

sending he-goat, Lv. 16:20ft 


Baal, Balak and Balaam, Nu. 22:41 

baal keri, Lv. 15:2ft 

Baal-peor, Israelites sin, Nu. 25:3 


Gn. = Genesis/Bereishis Ex. = Exodus/Shemos Lv. = Leviticus/Vay/kra Nu. = Numbers/Bamidbar Dt = Deuteronomy/Devarim 
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Baal-zephon, Ex. 14:1,14:9 
Babel, Gn. 10:10 
tower, Gn. 11:4ft 
Balaam, 

asked to curse Israelites, Nu, 22:5ft 
conversation with God, Nu. 22:9ft 
donkey, Nu. 22:22ft 
final prophecy, Nu. 24:14ft 
first blessing, Nu. 23 :7ff. 
returns home, Nu. 24:25 
second blessing, Nu. 23:18ft 
third blessing, Nu. 24:1ft 
Balak,king of Moab, Nu. 22:2ft. 

angry at Balaam, Nu. 23:11ft 

baldness, tzaraas, Lv. 14:40ft. 
bald spot, prohibition, Dt. 14:1 
banners, by tribes, Nu, 2:2ft 
four formations, Nu. 2:2ft 
barley, Ex. 9:30 
beard, Lv. 19:27 
bearing false witness; prohibition, 

Ex. 20:13 

Beer-sheba, Gn. 21:14, 21:31, 22:19, 
26:23, 26:33, 28:10, 46:1 
Benjamin, 

birth, Gn. 35:18 
blessed by Jacob, Gn. 49:27 
meets Joseph, Gn. 43:16 
sent to Egypt, Gn. 43:13ft 
Benjamin, Tribe of 
census, Nu. 1:36ft 
Moses' blessing, Dt. 33:12 
offerings, Nu. 7:60ft 
second census, Nu. 26:38 
Bera, Gn. 14:2ft 
bestiality, prohibition, Lv. 18:23 
Bethel, Gn. 12:8,13:3, 28:19, 35:6, 35:15 
Jacob journeys to, Gn. 35:1 
Bethlehem; see Ephrath, 

Bethuel, birth, Gn. 22:22 

offers Rebecca for Isaac, Gn. 24:50 
Bezalel, accounting of Tabernacle, 

Ex. 38:21 

called for construction, Ex. 31:3, 35:30 
construction of Ark, Ex. 37:1 
Bilhah, Gn. 29:29, 30:3ft 
birds, creation of, Gn. 1:20ft 
dove, Gn. 8:8ft 
elevation-offering, Lv. 1:14-15 
forbidden, Lv. 11:13ft, Dt. 14:19ft 
nest, Dt. 22:6 
permitted, Dt. 14:11ft 
raven, Gn. 8:7 
sin-offering, Lv. 5:8ft 
variable offering, Lv. 5:7ft 
Birsha, Gn. 14:2ft 
birthright, sale of, Gn. 25:33 
bitter waters, sotah Nu. 5:19ft 
blasphemy, punishment, Lv. 24:14,23 


blemished animals 

laws, Lv. 22:17ft, Dt. 15:21 
prohibition to sacrifice, Dt. 17:1 
blemished Kohen, disqualification, 

Lv. 21:16ft 

blessing, choice set before the people, 

Dt. 11:26 

Mount Gerizim, Dt. 11:29, 28:1ft 
upon fulfillment of commandments, 
Lv. 26:3ft 

blind, prohibition against misleading, 

Lv. 19:14 

blood, covering, Lv. 17:13 
doorposts, Ex. 12:7 
plague, Ex. 7:20ft 

prohibition against consuming, 

Lv. 7:26,17:10ft., 19:26, 

Dt. 12:16,23,15:23 
bodily injury, penalty, Ex. 21:22ft 
boils, plague, Ex. 9:10 
bondsman; see slave 
Book of the Covenant, Ex. 24:7 
Book of the Wars of Hashem, 

Nu. 21:14 

borders. Land of Israel, Ex. 23:31, Nu. 
34:2ft 

borrowing, laws, Ex. 22:13ft 
boundaries, preservation, Dt. 19:14 
Breastplate, Ex. 25:7 

vestments, Ex. 28:4, 28:15ft, 39:8ft 
bribes, prohibition. Ex. 23:8, Dt 16:19 
bridegroom, exempt from army, Dt 24:4 
burning bush, Ex. 3:2ft 
burns, tzaraas, Lv. 13:24ft 

Cain, Gn. 4:1ft, 4:25 

killed by Lamech, Gn. 4:23 
murder of Abel, Gn. 4:8 
offering, Gn. 4:3ft 
punishment, Gn. 4:11ft 
Caleb son of Jephunnah, Nu. 32:12, 

Dt 1:36 

berates Israelites, Nu. 14:6 
second census, Nu. 26:65 
tribe of Judah, Nu. 34:19 
spy from Judah, Nu. 13:6 
Canaan, curse of, Gn. 9:25ft 
descendants, Gn. 10:15ft 
Canaanite nations, promise to smite, 

Dt. 7:1 

Canaan, land, Gn. 11:31,13:12 

captives, war, Dt. 20:10ft 

cattle, creation, Gn. 1:24ft 
Cave of Machpelah, Gn. 23:9, 25:9, 
49:30 

census. Ex. 30:12ft 

in Wilderness, by tribes, Nu. 1:5ft 
second, Nu. 26:2ft 
totals, Nu. 1:46 


challah, command to set aside, 

Nu. 15:17ft 

chametz, Ex. 12:15,13:3ft 
Chanoch, Gn. 4:17ft, 5:18ft 
Charan, Gn. 11:31,12:4ft 
charity, obligation to give, Lv. 25:35 
cheating, prohibition, Lv. 19:13, Dt. 
24:14ft 

Chedorlaomer, Gn. 14:1ft 
Cherubim, Ark, Ex. 25:17ft, 37:7ft 
childbirth, contamination, Lv. 12:2ft 
childlessness, Rachel Gn. 30:1ft 
Sarah, Gn. 16:1ft 

Children of Israel, become slaves in Egypt, 
Ex. 1:13 

Choshen Mishpat; see Breastplate 
circumcision, Gn. 17:3ft, Lv. 12:4 
Abraham, Gn. 17:23ft 
Eliezer, Ex. 4:24ft 
Isaac, Gn. 21:4 
Ishmael, Gn. 17:25 
Cities of Refuge, Ex. 21:13, Dt. 4:41 
establishment, Dt. 19:1ft 
Levites, Nu. 35:6ft 
manslaughter, Nu. 35:11, Dt 19:4 
citron, Lv. 23:40 
Civil law. Ex. Ch. 21 
Cloud, signals Israelites to journey, 

Ex. 40:36 

covering Tent of Meeting, Ex. 40:34 
consecration, field, Lv. 27:16ft 
house, Lv. 27:14ft 
Kohanim, Lv. Ch. 8 
Levites, Nu. 8:5ft 
contamination, 

female discharges, Lv. 15:19ft 
from human beings, Lv. 12:2ft 
from Midi an ites, Nu. 31:19 
male discharges, Lv. 15:2 
objects receiving, Lv. 11:32ft 
of the Sanctuary, Lv. 5:2ft 
Red Cow, Nu. 19:3 
transmitted by kosher animals, 

Lv. 11:39ft 

transmitted by non-kosher creatures, 
Lv. 11:24ft 
tzaraas, Lv. Ch. 13 
Copper Altar, Tabernacle, Ex. 27:1ft 
copper serpent, Nu. 21:9 
courts, Dt. 17:8ft 
courtyard, Ex. 40:8 

Tabernacle, Ex. 27:9ft, 35:10, 38:9 
Covenant Between the Parts, Gn. 15:7ft 
covenant 

Abraham, Gn. 15:7ft 
blood, Ex. 24:8 
Book, Ex. 24:7 
Mount Gerizim and Mount Ebal, 

Dt. 28:69 


Gn. = Genesis /Bereishis Ex. = Exodus/Shemos Lv. = Lev i t i c u sfVayikra Nu. = Numbers /Bamidbar Dt. = Deuteronomy/Devanm 
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Noah, Gn. 9:9 

of peace, Phinehas son of Elazar, 

Nil. 25:12 
of salt, Ex. 2:13 
patriarchs, Lv. 26:42 
with Israel, renewal, Ex. 34:27ft 
coveting, prohibition. Ex. 20:14 
Cow, Red, Nu. Ch. 19 
Cozbi daughter of Zur, slain Midianite 
woman, Nu. 25:15 
Creation, Gn. 1:1ft 
birds, Gn. 1:20ft. 
cattle, Gn. 1:24ft 
fifth day, Gn. 1:23 
first day, Gn. 1:5 
fourth day, Gn. 1:19 
man, Gn. 1:26ft, 2:7, 5:1ft. 
naming of animals, Gn. 2:19ft. 
second day, Gn. 1:8 
seventh day, Gn. 2:2ft 
sixth day, Gn. 1:31 

third day, Gn. 1:13 

trees and plants, Gn. 1:11,1:29 
woman, Gn. 2:21ft, 5:1ft. 
creeping creatures, prohibition of eating, 
Lv. 11:41ft. 

cud, animals that chew, Dt. 14:6 
curse, Adam, Gn. 3:17ft 
Canaan, Gn. 9:25ft. 

Eve, Gn. 3:16 

Mount Ebal, Dt 11:29, 27:15ft. 
serpent, Gn. 3:14ft. 
upon transgressing commandments, 
Lv. 26:14ft. 

curse and blessing, choice set before the 
people Dt 11:26 

cursing, father and mother, Lv. 20:9 
leaders. Ex. 22:27 
curtain. Ex. 40:5,8 
curtains, Tabernacle, Ex. 25:1ft., 

Ex. 36:8ft. 

custodians, laws, Ex. 22:6ft. 


damages, caused by livestock. Ex. 22:4 
laws, Lv. 24:18ft. 

Dan, birth of, Gn. 30:6 

blessed by Jacob, Gn. 49:16ft. 

Dan, Tribe of 

census, Nu. 1:38ft. 
final blessing, Dt. 33:22 
offerings, Nu. 7:66ft. 
second census, Nu. 26:42 
darkness, plague, Ex. 10:22 
Dathan and Abiram, Nu. 26:9, Dt 11:6 
rebellion, Nu. 16:1,12,27 
daughter-in-law, incest, Lv. 18:15 
daughter, sale, Ex. 21:7ft. 


daughters of Zelophehad, inheritance, 
Nu. 27:1ft 

marry cousins, Nu. 36:11 
Day of Atonement; see Yom Kippur 
deaf, cursing the, Lv. 19:14 
Deborah, Rebecca's nurse, Gn. 35:8 
defamed wife, laws, Dt 22:13ft 
Dinah, abduction, Gn. 34:2ft. 

birth, Gn. 30:21 
discharges, female, Lv. 15:19ft. 

male, Lv. 15:2ft, 15:16ft. 
dispersion, see Babel, tower of 
divorce, laws, Dt 24:1ft 
remarriage, Dt. 24:4 
donkey, Balaam's, Nu. 22:22ft 
fallen, Dt 22:4 
talks, Nu. 22:28ft. 

door, Hebrew slave. Ex. 21:6, Dt 15:17 
doorpost, Dt 11:20 

blood placed upon, Ex. 12:7 
Dothan, Gn. 37:17 
dove, Gn. 8:8ft., Lv. 1:14 
dream 

Jacob, Gn. 28:12ft. 

Joseph, Gn. 37:5ft. 

Pharaoh, Gn. 41:1ft. 

Pharaoh's chamberlain's, Gn. 40:8ft. 
drunkenness, Noah, Gn. 9:21 
dudaim, Gn. 30:14ft. 


ear, Hebrew slave, Dt 15:17 
piercing, Ex. 21:6 
eating an abomination, prohibition, 

Dt 14:3 

Eber, Gn. 10:24ft, 11:15ft. 

Eden, Garden of, Gn. 2:8ft. 
expulsion, Gn. 3:23ft. 
rivers, Gn. 2:10ft. 

Tree of Knowledge, Gn. 2:9, 2:17 
Tree of Life, Gn. 2:9, 2:17, 3:24 
Edom, Gn. 32:4, 36:1 

doesn't allow Israelites passage, 

Nu. 20:18 

Edomite, laws regarding, Dt. 22:8 

Egypt 

Abraham sojourns to, Gn. 12:10 
destroyed at the Sea, Ex. 14:27 
laws, Dt. 22:8 
infanticide. Ex. 1:16ft. 

Israel's bondage in, Ex. 1:10ft. 
Jacob journeys to, Gn. 46:1ft. 
Jacob sends sons to, Gn. 42:1 
Jews told to leave; the Exodus, 

Ex. 12:31ft. 

Joseph brought to, Gn. 37:28 
mourns Jacob, Gn. 50:3 
people who arrived in. Ex. 1:1ft. 
Ten Plagues, Ex. 7:14ft 


Elazar, Nu. 34:17 

accompanies Aaron, Nu. 20:25 
told not to mourn brothers, Lv. 10:6 
command to take second census, 

Nu. 26:2ft. 
duties, Nu. 4:16 
firepans, Nu. 17:1 
Red Cow, Nu. 19:3 
son of Aaron, Nu. 3:4 
Eldad and Medad, prophesying, Nu. 11:26ft 

elders, honoring, Lv. 19:32 
elevation offering, additional laws, Lv. 6:2 ft 

Altar, Ex. 35:16, 38:1ft, 40:6 
cattle, Lv. 1:3ft. 
fowl, Lv. 1:14ft 
sheep and goats, Lv. 1:10ft. 

Eliezer, Gn. 15:2 

finds wife for Isaac, Gn. Ch. 24 
Eliezer, son of Moses, Ex. 18:4 

Elim, Ex. 15:27, 16:1 

El Shaddai, Gn. 35:11, Ex. 6:2 

embalming 

Jacob, Gn. 50:2 
Joseph, Gn. 50:26 
End of Days, Gn. Ch. 49, Dt 4:30 
Enoch, Gn. 4:17ft, 5:16ft 
Enosh, Gn. 4:26, 5:6ft. 
entrance. Tabernacle, Ex. 36:37 
envy. Ex. 20:14 
Ephod, Ex. 25:7, 28:25ft. 

vestments, Ex. 28:4, 28:6ft, 39:2ft. 
Ephraim, birth, Gn. 41:52 
blessing, Gn. 48:5, 48:20 
Ephraim, Tribe of 

census, Nu. 1:32ft. 

Moses' blessing, Dt. 33:17 
offerings, Nu. 7:48ft 
second census, Nu. 26:35 
Ephrath, Gn. 48:7 

Rachel's death, Gn. 35:16ft 
Ephron, Gn. 23:8ft. 
epidemic, plague. Ex. 9:6 
Er, 

birth, Gn. 38:3 
death, Gn. 38:7 
genealogy, Nu. 26:19 
marries Tamar, Gn. 38:6 
Esau, birth, Gn. 25:25 
descendants, Gn. Ch. 36 
encounter with Jacob, Gn. Ch. 33 
hatred of Jacob, Gn. 27:41 
marriage, Gn. 26:34, 28:9 
sale of birthright, Gn. 25:29ft 
tribute from Jacob, Gn. 32:14ft 
Esek, well, Gn. 26:20 
esrog; see citron 
Eve, Gn. 3:20 
curse, Gn. 3:16 
see also Woman 
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'eye for an eye' Ex. 21:24 
Exodus, Ex. 12:3 7/if. 
expulsion, Cn. 3:22ft. 

false oaths, prohibition, Lv. 19:11 
false prophet, prohibition to listen to, 

Dt. 13:4 

false testimony, prohibition, Dt. 5:17 
famine, Cn. 12:10/if, 41:54, 43:1, 47:13 
fat, prohibition of eating, Lv. 7:22 
Festival 

command to observe, Lv. Ch. 23 
of Harvest, Ex. 23:16, 34:22 
of Matzos, Ex. 23:15, 34:18, Dt. 16:16 
of Shavuos, Lv. 21:16/if., Dt. 16:16 
of Succos, Lv. 23:5ft ., Dt. 16:16 
of the Ingathering, Ex. 23:16 
of Weeks, Ex. 34:22, Nu. 28:26 
Pesach, Lv. 23:5/if 
Rosh Hashanah, Lv. 23:24 
Yom Kippur, Lv. 23:26ft. 
field, consecrated, Lv. 2 7:16/if 
fire, Ex. 22:5 

prohibition of kindling, Ex. 35:3 
fire pans, Nu. 16:6,17:1 
firstborn, Ex. 34:19 
census, Nu. 3:40ft. 
consecration, Ex. 13:12 
death, Ex. 12:29 
inheritance, Dt. 21:16/if 
Levites substituted for, Nu. 3:11/if 
of animals, Dt. 15:19 
First Fruits, Ex. 23:16, Nu. 28:26 
declaration for removing tithes, 

Dt. 26:13ft 
laws, Dt. 2 6:1 ft. 

first grain, offering, Lv. 2:14 
first issue, promised to Aaron, Nu. 18:15 
fish, forbidden, Lv. 11 :10ft., Dt. 14:10 
permitted, Lv. 11:9, Dt. 14:9 
Flood, beginning, Cn. 7:6 
completion, Cn. 8:1ft. 
date, Cn. 7:11 
forbidden animals, Dt. 14:7/if 
forbidden birds, laws, Dt. 14:19 
forbidden combinations, laws, Dt. 22:9ff. 
forbidden fish, laws, Dt. 14:10 
forbidden marriages, laws, Dt. 22:1 
forbidden mixtures, kilayim, Lv. 19:19, 

Dt. 22:9 

forbidden relationships, prohibition, 

Lv. 18:6/if. 

punishments, Lv. 20:10ft. 
forty years, wandering, Nu. 14:33 
four hundred thirty years, decree, 

Ex. 12:40/if. 

Four Species, commandment, Lv. 23:40 
frogs, plague, Ex. 8:2 


Gad, 

birth, Gn. 30:11 
blessed by Jacob, Gn. 49:19 
Gad, Tribe of, 

asks not to cross Jordan, Nu. 32:5 
builds cities across the Jordan, 

Nu. 32:34 

census, Nu. 1:24ft. 

Moses' blessing, Dt. 33:20 
offerings, Nu. 7:42ft 
second census, Nu. 26:15 
Garden of Eden; see Eden, Garden of 
gathering exiles, promise, Dt. 30:4 
Gerar, Gn. 20:1,26:6 
Gershom, birth, Ex. 2:22 
circumcision, Ex. 4:24ft 
Gershon, son of Levi, Nu. 3:17 
census, Nu. 4:22ff. 
duties, Nu. 4:24ff. 
family, Nu. 3:21ft 
Gilgal, Dt. 11:30 
gleanings, leftover, Dt. 24:19ft 
goats, Yom Kippur, Lv. 16:5 
goel hadam ; see avenger of the blood 
Gold Altar, Ex. 40:5 
Golden Calf, Ex. Ch. 32, Dt. 9:16 
Gomorrah; see Sodom 
Goshen, Gn. 45:10 

Israel settles, Gn. 47:27 
Jacob arrives, Gn. 46:29 
gossip, prohibition, Lv. 19:16 
grain offerings; see meal offerings 
grandchildren, incest, Lv. 17:10 
Great Sea, border, Nu. 34:3 
guardrail, law, Dt. 22:8 

guilt offerings, Lv. 5:14ft 

additional laws, Lv. 7:1ft 
in case of doubt, Lv. 5:17ft 
promised to Aaron, Nu. 18:9 
thefts, Lv. 5:20ft 


Hagar, birth of Ishmael, Gn. Ch. 16 
conflict with Sarah, Gn. 16:5 
exiled, Gn. 16:6ft 
expelled, Gn. 21:9ft 
hail, plague, Ex. 9:23 
hakhel service, commandment, 

Dt. 31:10ft 

half-shekel, census, Ex. 30:13 
Ham, Gn. 5:32, 6:10, 7:13, 9:18, 
descendants, Gn. 10:1,10:6ft 
sin, Gn. 9:22 
hanging, laws, Dt. 21:22 
Haran, birth, Gn. 11:26 
death, Gn. 11:28 
hatred, prohibition, Lv. 19:17 
head-plate, vestments, Ex. 28:36 


heave-offerings, Aaron to safeguard, 

Nu. 18:8 

Hebron, Gn. 13:18 23:2, 35:27 
spies ascend to, Nu. 13:22 
Heshbon, Nu. 21:25 
High Priest; see Kohen Gadol 
Hobab; see Jethro 

homosexuality, prohibition, Lv. 18:22 
Horeb, Ex. 17:6, Dt. 1:2,6,19, 9:8 
see Sinai 

Hormah, Nu. 21:3,14:45 
Hoshea son of Nun, name changed to 
Joshua, Nu. 13:16 
see Joshua son of Nun 
house, consecrated, Lv. 27:14ft. 
guardrail, Dt. 22:8 
tzaraas, Lv. 14:33ft. 

Hur, battles Amalek, Ex. 17:10 


idolatrous tree, prohibition, Dt. 16:29 
idolatry, punishment, Dt. 17:3ft 
atonement, Nu. 15:22ft. 
prohibition Ex. 20:3ft., 20:20, 

Lv. 26:1ft, Dt. 5:7 
warning Dt. 8:19 
illness, removed, Dt. 7:15 
inauguration ritual, Ex. Ch. 29 
Incense Altar, (Golden Altar), Ex. 30:1ft., 
35:15, 37:25ft. 
incense, Ex. 25:5 
incest, Ex. 18:6ft. 
infertility, removed, Dt. 7:14 
inflammations, tzaraas, Lv. 13:18ft. 
inheritance, firstborn rights, Dt. 21:16ft. 
laws, Nu. 27:6ft. 

Levite, Dt. 18:1 
tribes, Nu. 36:6ft. 
insects, forbidden, Lv. 11:20ft. 

permitted, Lv. 11:21ft. 
interest, prohibition, Lv. 25:36ft, 

Dt. 22:20 

intoxicants, prohibited to Kohen, Lv. 10:8 
Isaac, Akeidah (Binding of Isaac), 

Gn. Ch. 22 
birth, Gn. 21:2ft. 
birth of Jacob and Esau, Gn. 25:26 
blesses Jacob, Gn. 27:28ft, 28:1ft. 
buries Abraham, Gn. 25:9 
death, Gn. 35:28 
famine, Gn. 26:1ft 
God's promise to, Gn. 26:2ft., 26:24 
marries Rebecca, Gn. 24:67 
prayer, Gn. 24:63, 25:21 
promise of his birth, Gn. 17:19 
reaffirms treaty with Abimelech, 

Gn. 26:26ft 

sends Jacob away, Gn. 28:5 
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Ishmael, 

birth, Gn. Ch. 16 
blessing, Gn. 17:20ft 
buries Abraham, Gn. 25:9 
circumcision, Gn. 17:25 
death, Gn. 25:17 
descendants, Gn. 25:12ft 
Egypt, Gn. 46:8ft 
expelled, Gn. 21:9ft 
Israelites, census. Ex. 30:12ft 
bondage, Ex. 1:11ft 
in Wilderness, Nu. 14:20ft, 33:1ft 
smote by the Canaanites and Amalek- 
ites, Nu. 14:44 
Issachar, birth, Gn. 30:14ft 
blessed by Jacob, Gn. 49:14ft 
Issachar, Tribe of, 
census, Nu. 1:28ft 
Moses' blessing, Dt. 33:18ft 
offerings, Nu. 7:18ft 
second census, Nu. 26:23 
Issamar, See Ithamar 
Ithamar, son of Aaron, Ex. 38:21, 

Nu. 3:4 


Jacob, Abrahamitic blessing, Gn. 28:1ft 
acquisition of birthright, 

Gn. 25:29ft. 

arrives in Shechem, Gn. 33:18 
birth, Gn. 25:26 
blesses children, Gn. Ch. 49 
buried in Cave of Machpelah, 

Gn. 50:13 

confrontation with Laban, 

Gn. 31:25ft 

covenant with Laban, Gn. 31:44ft 
death, Gn. 49:33 
decides to flee Laban, Gn. 31:1ft 
descendants Gn. 35:23ff. 
departs from Beer-sheba, Gn. 28:10 
dream, Gn. 28:12ft 
embalmed, Gn. 50:2 
encounter with Esau, Gn. Ch. 33 
final request, Gn. 49:29ft 
flees Laban, Gn. 31:17ft 
gives Joseph Shechem, Gn. 48:22 
God's blessing, Gn. 35:9ft 

hired by Laban, Gn. 29:15ft 

Isaac's blessing, Gn. 27:28ft 
Journeys to Bethel, Gn. 35:1 
journeys to Egypt, Gn. 46:1ft 
marries Leah, Gn. 29:23 
marries Rachel, Gn. 29:28 
meets Joseph, Gn. 46:29 
meets Laban, Gn. 29:13 
meets Pharaoh, Gn. 47:7 
meets Rachel, Gn. 29:9ft 

mourned by Egypt, Gn. 50:3 


mourns Joseph's death, Gn. 37:34 
name changed to Israel, Gn. 32:29, 
35:10 

prayer, Gn. 32:10 
prohibition of eating sciatic nerve, 

Gn. 32:33 

promise from God, Gn. 46:2ft 
promise to Joseph, Gn. 48:3ft 
request to Joseph, Gn. 47:29ft 
sends Benjamin to Egypt, Gn. 43:13ft 
sends sons to Egypt, Gn. 42:1 
sent away by Isaac, Gn. 28:5 
told that Joseph is alive, Gn. 45:25 
tribute to Esau, Gn. 32:14ft 
wrestles with Angel, Gn. 32:25ft 
Japheth, Gn. 5:32, 6:10, 7:13, 9:18, 9:23, 
9:27, 

descendants, Gn. 10:1ft 
Jazer, Nu. 32:1 
jealousy, prohibition, Dt. 5:18 
Jericho, encampment, Nu. 22:1 
Jether; see Jethro 
Jethro, Ex. 3:1, Ch. 18 

advice to Moses, Ex. 18:14ft 
comes to Moses, Ex. 18:5ft 
invited to join Israelites, Nu. 10:29ft 
Jewish slaves, laws, Dt. 15:12 
obligations to, Lv. 25:39ft 
owned by non-Jews, Lv. 25:47ft 
Jochebed, married Amram, Ex. 6:20 
Jordan River, Gn. 50:10, Nu. 13:29, 34:12 
Joseph, 

agrarian policy, Gn. 47:13ft 

birth, Gn. 30:24 

blessed by Jacob, Gn. 49:22ft 

bones taken out of Egypt, Ex. 13:19 

brothers plot to kill, Gn. 37:18ft 

brought to Egypt, Gn. 37:28 

census, Nu. 1:32ft 

death, Gn. 50:26, Ex. 1:6 

dreams, Gn. 37:5ft 

embalmed, Gn. 50:26 

evil reports about brothers, Gn. 37:2 

final blessing, Dt. 33:13 

interprets dreams in prison, 

Gn. Ch. 40 

interprets Pharaoh's dream, 

Gn. 41:25ft 

marries Asenath, Gn. 41:45 

meets Benjamin, Gn. 43:16 

meets brothers, Gn. 42:6 
meets Jacob, Gn. 46:29 
prison, Gn. 39:20 
purchased by Potiphar, Gn. 37:36 
receives Shechem, Gn. 48:22 
reveals himself to his brothers, 

Gn. 45:3 

second census, Nu. 26:28 
sent to brothers, Gn. 37:13ft 


shepherd, Gn. 37:2 
slandered by Potiphar's wife, 

Gn. 39:7ft 

sold to Ishmaeiites, Gn. 37:25 
swears to Jacob, Gn. 47:31 
tests brothers, Gn. 44:1ft 
viceroy of Egypt, Gn. 41:40 
Zaphenath-paneah, Gn. 41:45 
Joshua son of Nun, Nu. 1:38, 32:12 
appointed successor to Moses, 

Nu. 27:22 

battles Amalek, Ex. 17:8ft 
berates Israelites, Nu. 14:6 
Golden Calf, Ex. 32:17 
leader of Israelites, Dt. 31:7, 33:9 
name changed from Hoshea, Nu. 13:16 
second census, Nu. 26:65 
servant of Moses, Ex, 33:11 
see also Hoshea son of Nun 
journeys, Israelites in Wilderness, 

Nu. 33:1ft 

Jubilee Year, Nu. 35:4 
laws, Lv. 25:11ft 
sanctification, Lv. 25:10 
Judah, birth, Gn. 29:35 
and Tamar, Gn. 38:15ft. 
blessed by Jacob, Gn. 49:8ft 
marries daughter of Shua, Gn, 38:2 
Judah, Tribe of 

census, Nu. 1:26ft 
Moses' blesssing, Dt. 33:7ft 
offerings, Nu. 7:12ft 
second census, Nu. 26:19 
Judges, appointing, Dt. 16:18 

judicial process, Ex. 23:1ft 
justice, not to pervert, Dt. 16:19 

Kadesh, Nu. 20:1, 33:37 

/cares, spiritual excision Gn. 17:14, 

Ex. 12:15ft, 31:14, Lv. 7:20ft, 18:29, 
22:3, 23:29, Nu. 19:20 
Kashrus, laws, Lv. Ch. 11, 20:25ft 

forbidden animals, Lv. 11:4ft, Dt. 14:7ft 
forbidden birds, Lv. 11:13ft 
forbidden fish, Lv. 11:10ft 
forbidden insects, Lv. 11:20ft 
meat and dairy, Ex. 23:19, 34:26, 

Dt. 14:21 

permitted animals, Lv. 11:3, Dt. 14:4ft 
permitted fish, Lv. 11:9 
permitted insects, Lv. 11:21ft 
prohibition of eating creeping creatures, 
Lv. 11:41ft 

Keturah, marries Abraham, Gn. 25:1 
kidnapping. Ex. 20:13, 21:16, Dt. 24:7 
kilayim, forbidden mixtures, Lv. 19:19, 

Dt. 22:9 

king, appointing, Dt. 17:14ft 
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offering, Lv. 4:22ft. 

King of Arad, takes captive, Nu. 21:1 
King of Egypt; see Pharaoh 
Kiriath-arba; see Hebron 
Kohanim, consecration, Lv. Ch. 8 
Kohath, son of Levi, Nu. 3:17 
census, Nu. 4:1 ft. 
duties, Nu. 4:4ft. 

family, Nu. 3:27ft. 

Kohen, checks for tzaraas, Lv. 13:2ft. 
contamination, Nu. 19:7 
forbidden to contaminate himself, 
Lv. 21:1 

laws, Lv. 21:1ft. 
portion due, Dt. 18:3ft. 

Priestly blessing, Nu. 6:24ft. 
sin offering, Lv. 4:3ft. 

Kohen Gadol, Lv. 21:1 Off. 

manslaughter, Nu. 35:25,28,32 
Korah, rebellion, Nu. Ch. 16 
koshering vessels, Lv. 6:21ft. 
kosher; see kashrus 


Laban, Gn. 24:29 

confrontation with Jacob, Gn. 31:25ft. 
covenant with Jacob, Gn. 31:44ft. 
meets Jacob, Gn. 29:13 
offers Rebecca, Gn. 24:50 
lamech, Gn. 4:18, 4:23ft., 6:28ft. 
lamp; see Menorah 
land animals, forbidden, Lv. 11:4ft. 

permitted, Lv. 11:3 
Land of Canaan, borders, Nu. 34:2ft. 
command to conquer, Nu. 33:52ft. 

reason for possession, Dt. 9:5 

lashes; see whipping 

Laver, Tabernacle, Ex. 30:1 7ff., 35:16, 
38:8, 40:7 

lawless city, Dt. 13:13ft. 
leaders, appointed, Ex. 18:25 
cursing, Ex. 22:27 
offering, Nu. 7:2ft 
Leah, Gn. 29:16 
burial, Gn. 49:31 
conceives, Gn. 29:32ft., 30:19ft. 
marries Jacob, Gn. 29:23 
leftover gleanings, laws, Dt. 24:19ft. 
lending; see loans 
Levi, birth, Gn. 29:34 

blessed by Jacob, Gn. 49:5ft. 
massacre of Shechem, Gn. 34:25ft. 
Levi, Tribe of 

census, Nu. chapt. 4 
Moses' blessing, Dt. 33:8 
progeny, Nu. 3:17ft. 

Levi rate marriage, laws, Dt. 25:5 ft. 

Levite cities, eternal right of redemption, 
Lv. 25:32ft. 


Levites, appointment, Nu. 3:5ft. 
apprenticeship, Nu. 8:24 
cities of refuge, Nu. 35:6ft. 
consecration, Nu. 8:5ft. 

dwelling cities, Nu. 35:2 
inheritance, Dt. 18:1 
receive tithes, Nu. 18:24 
redeemers of Israel, Nu. 3:40ff. 
second census, Nu. 26:57 
substituted for firstborn, Nu. 3:11ft. 
libations, Nu. 15:1ft., 29:19ft. 
lice, plague, Ex. 8:12 
livestock, causing damages, Ex. 22:4 
loans, laws, Ex. 22:24ft. 
for the poor, Dt. 15:7ft. 
remission year, Dt. 15:1ft. 
security, Dt. 24:10 
locusts, plague, Ex. 10:13 
lost articles, returning, Dt. 22:1 
Lot, birth, Gn. 11:27 
capture, Gn. 14:12 
leaving Egypt, Gn. 13:1 
quarreling with Abraham, Gn. 13:5ft. 
saved by Abraham, Gn. 14:13ft. 
saved with family, Gn. Ch. 19 
sin with daughters, Gn. 19:32ft. 
traveling with Abraham, Gn. 12:4ft. 
wife turned to salt, Gn. 19:26 
lots, he-goat, Lv. 16:8ft. 
love, obligation to, Lv. 19:18 
Luz; see Bethel 
lying, Lv. 19:11 

maakah [guardrail], Dt. 22:8 
Machpelah, Cave, Gn. 23:9, 25:9, 49:30 
Mahanaim, Gn. 32:3 
Malchizedek, blessing Abraham, 

Gn. 14:18 

mamzer, laws, Dt. 22:3 
Manasseh, birth, Gn. 41:51 

Jacob's blessing, Gn. 48:5, 48:20 
Manasseh, Tribe of 

builds cities across the Jordan, 

Nu. 32:41 

census, Nu. 1:34ft. 

Moses' blessing, Dt. 33:17 
offerings, Nu. 7:54ff. 
second census, Nu. 26:28 
man, creation, Gn. 1:26ft., 2:7, 5:1 
see Adam 

manna, Ex. Ch. 16, 8:3,16 
description, Nu. 11:7 
dissatisfaction with, Nu. 11:4ft. 
manslaughter, avenger of the blood, 

Nu. 35:19 

cities of refuge, Nu. 35:11, Dt. 19:4 
laws. Ex. 21:12ft. 

Marah; water made sweet, Ex. 15:25 


marriage, levirate, Dt. 25:5ft. 
marriage, forbidden, Dt. 22:1 
Massah U'meribah, Ex. 17:7, Dt. 6:16 
matzos, Ex. 12:17,39 34:18, Nu. 28:17, 
Dt. 16:3,8 

meal-offering, general rules, Lv. Ch. 2, 
6:7ft. 

promised to Aaron, Nu. 18:9 
meat and dairy, prohibition. Ex. 23:19, 
34:26, Dt. 14:21, 

meat, complaint of Israelites in desert re¬ 
garding, Nu. 11:16ft. 
permission to eat, Gn. 9:3, Dt 12:15 
Medad; see Eldad and Medad 
Menashe, see Manasseh 
menorah, Ex. 40:4, Lv. 24:2ft. 
kindling, Nu. 8:3 
olive oil, Ex. 27:20 
Tabernacle, Ex. 25:31ft., 35:12, 

37:17ft. 

Merari, census, Nu. 4:29ft. 
duties, Nu. 4:31 

family, Nu. 3:33ft. 

son of Levi, Nu. 3:17 
Methusael, Gn. 4:18, 6:21ft. 
metzora , 

final stage, Lv. 14:10ft. 

first stages of purification, Lv. 14:2ft. 

indigent, Lv. 14:21ft. 

second stages of purification, Lv. 14:9 

shaving, Lv. 14:9 

see also tzaraas 

mezuzah, commandment, Dt. 6:9 
Midian, Gn. 25:4 

command to smite them, Nu. 25:17 
every male killed, Nu. 31:7 
women and children taken captive, 
Nu. 31:9 

Midianites, Gn. 37:36 

command to take vengeance against, 
Nu. 31:2ft. 

dividing spoils, Nu. 31:25ft. 
slain woman, Nu. 25:15 
Milcah, Gn. 11:29, 22:20 
Miriam, afflicted with tzaraas, Nu. 12:10, 
Dt. 24:9 

leads women in song, Ex. 15:20ft. 
speaking against Moses, Nu. 12:1 
Mishael and Elzaphan, carry Nadab and 
Abihu out of Sanctuary, Lv. 10:4 
Mishkan; see Tabernacle 
missionaries, false, Dt. 13:7 
Moab, Nu. 21:11 

conception, Gn. 19:37 
encounter in the Wilderness, Dt. 2:9ft. 

frightened by Israelites, Nu. 22:3 
Moabite, laws, Dt. 22:4ft. 
molech, prohibition, Lv. 18:21, 20:2ft. 
molten gods, prohibition, Ex. 34:17 
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Moses, 

Aaron speaks for, Ex. 4:14 
age at death, Dt. 31:2, 33:7 
appoints Joshua successor, 

Nu. 27:22 

ascends Mount Nebo, Dt. 32:49 
ascends Mount Sinai, Ex. 24:15 
asks for a succesor, Nu. 27:15 
battles Amalek, Ex. 17:10 
birth, Ex. 2:2 
birth of Cershom, Ex. 2:22 
burning bush, Ex. 3:2ft 
command to liberate Israelites, 

Ex. 3:8 

command to take second census, 
Nu. 26:2ft. 

command to take vengeance against 
Midianites, Nu. 31:2ft. 
covers face with mask, Ex. 34:33 
death, Dt. 33:5 
death of followers of Baal-peor, 

Nu. 25:5 

descends with Second Tablets, 

Ex. 34:29 

despairs in desert, Nu. 11:11ft 
dispute with Aaron, Lv. 10:16 
enters Tabernacle, Nu. 7:89 

face radiates light, Ex. 34:30 

final blessings, Dt. 33:1ft 
final discourse, Dt. 29:1ft 

finishes erecting Taberncale, Nu. 7:1 
finishes writing Torah, Dt. 31:24 
first prophetic vision. Ex. 3:2ft 
flees Egypt, Ex. 2:15 
forms Sanhedrin, Nu. 11:16ft 
Golden Calf, Ex. Ch. 32 
heavy of speech, Ex. 4:10, 6:12 

hidden in basket, Ex. 2:3 

invites Jethro to join Israelites, 

Nu. 10:29ft 

Jethro comes, Ex. 18:5ft 
Jethro's advice, Ex. 18:14ft 
joins Aaron in wilderness, Ex. 4:27 
kills Egyptian, Ex. 2:12 
marries Zipporah, Ex. 2:21 
mourned, Dt. 33:8 
named, Ex. 2:10 

plague among the people, Nu. 17:11 
pleads for the Israelites, Nu. 14:13ft. 
plea to enter Canaan, Dt. 3:23ft 
prays to heal Miriam, Nu. 12:13 
rebellion in the Wilderness, Nu. Ch. 
16 

rebukes officers after war with Midian, 
Nu. 31:13ft 

receives Ten Commandments, 

Ex. 31:18 

recounts journey in desert, Dt. Ch. 1 
returns to Egypt, Ex. 4:18ft 


saved by Pharaoh's daughter, 

Ex. 2:5ft 

sends spies, Nu. 13:16 

sins, Nu. 20:12 

smashes Tablets, Ex. 32:15ft 

son Eliezer, Ex. 18:4 

speaks face to face with Hashem, 

Ex. 33:11 

strikes rock, Nu. 20:11 
three signs. Ex. 4:3ft. 
told to see the Land, Nu. 27:12 
writes journeys of Israelites, Nu. 33:2 
writing Torah, Dt. 31:9 
Mount Ebal, curses, Dt. 11:29, 27:13 
Mount Gerizim, blessings, Dt. 11:29, 
27:12,28:1ft 

Mount Hor, Aaron's death, Nu. 20:28 
arrival, Nu. 20:22ft. 
border, Nu. 34:7 
Mount Horeb, Ex. 33:6 
see also Horeb 
journey, Nu. 33:37 
Mount Nebo, Moses ascends, Dt. 32:49 
Mount Sinai, Ex. 19:11, 24:15, 34:2,4 
mourning, Aaron, Nu. 20:29 
Jacob, Gn. 50:10 
Moses, Dt. 33:8 
Sarah, Gn. 23:2 
murder, cities of refuge, Dt. 19:12 
laws, Ex. 21:12ft, Lv. 24:17 
prohibition, Ex. 20:13, Dt. 5:17,19:11 
testimony, Nu. 35:30 
mutilated genitals, laws, Dt. 22:2 
muzzle, laws, Dt. 25:4 


Nadab and Abihu, sons of Aaron, Nu. 3:2 
death, Lv. 10:2 
Naftali; see Naphtali 
Nahor, Gn. 22:20 

birth, Gn. 11:24,11:26ft 
marriage, Gn. 11:29 
Name of Hashem, prohibition to desecrate, 
Lv. 22:32 

Naphtali, 

birth, Gn. 30:8 
blessed by Jacob, Gn. 49:21 
Naphtali, Tribe of 

census, Nu. 1:42ft. 

Moses' final blessing, Dt. 33:23 
offerings, Nu. 7:78ft. 
second census, Nu. 26:48 
Nazarite, laws, Nu. 6:1ft. 

Nephilim, Gn. 6:4 

report of the spies, Nu. 13:33 
nest, birds, Dt. 22:6 
New Moon, offering, Nu. 28:11ft. 
niddah, Lv. 15:19ft. 


Nimrod, birth, Gn. 10:8ft. 

Nineveh, Gn. 10:11ft. 

Noah, Gn. 5:29ft, 6:8ft. 
altar, Gn. 8:20 
ark, Gn. 6:14ft, 7:1ft. 
birth, Gn. 5:29 
blessing, Gn. 9:1ft 
covenant, Gn. 9:12ft. 
death, Gn. 9:29 
descendants, Gn. 10:1 

drunkenness, Gn. 9:21 

leaving the ark, Gn. 8:18 
Noahide laws, Gn. 9:4ft. 
see also Flood 
Noahide laws, Gn. 9:4ft. 

Nod, Gn. 4:16 
oaths, laws, Nu. 30:2ft 
false, Lv. 19:11 

Isaac and Philistines, Gn. 26:31 
vain. Ex. 20:7, Lv. 5:4, Dt. 5:11 
Oboth, Israelites encampment, Nu. 21:10 
offering, Elevation, Lv. 1:3ft, 6:2ft. 
eligibility, Lv. 22:26ft. 
general rules, Lv. 1:2ft. 
guilt, Lv. 5:14ft, 7:1ft 
meal, Lv. Ch. 2, 6:7ft. 

New Moon, Nu. 28:11ft. 
peace, Lv, 3:1ft 
pesach, Nu. 28:16ft. 
place to be chosen, Dt. 12:5,14,26 
16:6,15 18:6, 26:2 
Rosh Hashanah, Nu. 29:1ft. 

Sabbath Mussaf, Nu. 28:9ft 

Shavuos, Nu. 28:26ft., Dt. 16:10 
Shemini Atzeres, Nu. 29:35ft 
sin, Lv. 4:2ft., 6:17 
Succos, Nu. 29:12ft. 
tamid, Nu. 28:3ft. 
thanksgiving, Lv. 7:11ft. 
tribal leaders, Nu. 7:2ft. 
variable, Lv. Ch. 5 
Yom Kippur, Nu. 29:7ft. 

Og, king of Bashan, Nu. 21:33, Dt. 3:1ft 
Oholiab, Ex. 35:34, 36:1ft, 38:23 
called for construction, Ex. 31:6 
oil, anointing, Ex. 30:23ft. 
old; see elders 
olive leaf, Gn. 8:11 
olive oil, Menorah, Ex. 27:20 
Omer, Lv, 2:14 

Omer, command to bring, Lv. 23:9ft. 
counting, Lv. 23:15ft. 
laws, Lv. 23:9ft. 

Onan, Nu. 26:19 
birth, Gn. 38:4 
death, Gn. 38:10 
On, Nu. 16:1 
orlah , Lv. 19:25 

orphan, sensitivity to. Ex. 22:20, Dt. 24:17 
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Ovos and Yid'onim, prohibition, Lv. 19:31, 
20:6, 20:27, Dt. 18:11 
ox, who kills, Ex. 21:28 


parah adumah ; see Red Cow 
parents, cursing, Ex. 21:17, Lv. 20:9 
hitting, Ex. 21:15 
honoring, Ex. 20:12, Dt. 5:16 
rebellious son, Dt. 21:18 
responsibility for children's sins, 

Dt. 24:16 

Partition ( Paroches ), Tabernacle, 

Ex. 26:31ft, 35:12, 36:35ft 
Passover; see Pesach 
peace-offerings, cattle, Lv. 3:1ft 
goat, Lv. 3:12ft 
sheep, Lv. 3:6ft 
peah, 29:22 

Peleg, Gn. 10:25,11:16ft 
Peniel, Gn. 32:31 
Pentecost; see Shavuos 
Peor, Nu. 25:18 
Perez, birth, Gn. 38:29 
permitted animals, laws, DL 14:4ft 
pesach -offering, commandment. 

Ex. 12:3,21,12:43ft, 34:25, 28:16ft, 
Dt. 16:1ft 
date, Nu. 9:3 
in the Wilderness, Nu. 9:1ft 
laws, Ex. 12:3ft, 

Pesach (Passover), festival, laws pertaining 
to, Ex. 12:44ft, 13:6ft, Lv. 23:5ft 
pesach sheni, commandment, Nu. 9:9ft 

second pesach -offering, Nu. 9:6ft 

Pharaoh, afflicted with plagues, Gn. 12:17 
dealings with Abraham, Gn. 15ft 
dream, Gn. 41:1ft 
dream interpreted by Joseph, 

Gn. 41:25ft 

enriched by Joseph, Gn. 47:20ft 
increases workload. Ex. 5:6ft 
Joseph viceroy of Egypt, Gn. 41:40 
meets Jacob, Gn. 47:7 
plot to enslave Israelites, Ex. 1:10ft 
pursues Israelites, Ex. 14:6ft 
Pharaoh's daughter, saves Moses, 

Ex. 2:5ft 

Philistia; see Gerar 
Philistines, Gn. 21:34, Ex. 13:17 
Phineas son of Elazar, fight against Midian, 
Nu. 31:6 

given covenant of peace, Nu. 25:12 
kills sinners, Nu. 25:8 
phylacteries; see tefillin 
pigul, Lv. 7:18,19:5 
Pilgrimage Festivals, Ex. 23:14ft 
pillar of cloud, travels with Israelites, 

Ex. 13:21ft, 14:19 


pillar of fire, travels with Israelites, 

Ex. 13:21ft 

pillar, prohibition, Dt 16:22 
Pithom, city, Ex. 1:11 
place Hashem chooses, Dt. 26:2 
see also offerings, place to be chosen 
plague, Wilderness, Nu. 17:11 
Phinehas stops it, Nu. 25:8 
see also Ten Plagues 
Plain of Moreh, Gn. 12:6 
Plains of Mamre; see Hebron, 
plants, creation, Gn. 1:11,1:29 
poor, loans, Dt 15:7ft 
Potiphar, purchases Joseph, Gn. 37:36, 
39:1 

Potiphar's wife, slanders Joseph, 

Gn. 39:7ft 

poverty, obligation to give charity, 

Lv. 25:35 

prayer, 

Abraham, Gn. 19:27 [Shacharis 1,20:17 
Isaac, Gn. 24:63 [Minehah ], 25:21 
Jacob, Gn. 28:11 [Maariv/, 32:10 
Priestly Blessing, Nu. 6:24ft 
Priestly service, begins, Lv. 9:1 
Priest; see Kohen 
prophet, false, Dt 13:2 
prophets, listening to, Dt 18:15 
proselyte, forbidden to taunt, Lv. 19:33 
prostitution, prohibition, Lv. 19:29, 

Dt 22:18 
Puah, Ex. 1:15 

purification, Israelites in the Wilderness, 
Nu. 5:1ft 


quail, Ex. 16:13, Nu. 11:31ft 


Rachel, barreness, Gn. 29:31, 30:1 
death, Gn. 35:18 
gives birth, Gn. 30:22ft 
marries Jacob, Gn. 29:28 
meets Jacob, Gn. 29:9ft 
steals teraphim, Gn. 31:19 
rain, blessing and curse, Dt 11:14 
rainbow, Gn. 9:13ft 
rain; see flood 

Rameses, city, Gn. 47:11, Ex. 1:11,12:37 
journeys, Nu. 33:3 
ram's horn; see shofar 
rape, punishment for, Dt. 22:23ft 
raven, Gn. 8:7 
Rebecca, beautiful, Gn. 26:7 
birth, Gn. 22:23 

birth of Jacob and Esau, Gn. 25:25ft 
marries Isaac, Gn. 24:67 
meets Eliezer, Gn. 24:15 
rebellion, Korah, Nu. 16:1ft 


rebellious son, laws, Dt 21:18 
Rehoboth, well, Gn. 26:22 
Red Cow, Nu. Ch. 19 
redeeming the firstborn, Nu. 18:15ft 
redemption of animals, Lv. 27:13 
of land, laws, Lv. 25:23ft 
refuge cities; see Cities of Refuge 
remission year, loans, Dt. 15:1ft 
Rephidim, Ex. 17:1 

encampment, Ex. 19:2 
Reuben, birth, Gn. 29:32 

blessed by Jacob, Gn. 49:3ft 
dudaim, Gn. 30:14ft 
forfeits seniority, Gn. 35:22, 49:6 
incident with Bilhah, Gn. 35:22 
saves Joseph, Gn. 37:21ft 
Reuben, Tribe of 

asks not to cross Jordan, Nu. 32:5 
builds cities across the Jordan, 

Nu. 32:37 

census, Nu. 1:20ft. 

Moses' blessing, Dt. 33:6 
offerings, Nu. 7:30ft. 
second census, Nu. 26:5 
Reuel; see Jethro 
revelation, Ex. 19:16ft 
revenge, Lv. 19:18 
righteousness, command to pursue, 

Dt 16:29 

robe, vestments. Ex. 28:4, 28:31ft., 
39:22ft 

Rosh Hashanah, festival, Lv. 23:24ft. 
offering, Nu. 29:1ft 
shofar, Nu. 29:1 
ruler, sin offering, Lv. 4:13ft 

Sabbath, Gn. 2:2ft, Ex. 34:21, Lv. 19:3, 
19:30 

command to observe, Ex. 31:13 
day of rest, Ex. 16:23ft, 23:12, 35:2ft, 
Lv. 23:3 

desecration in the Wilderness, 

Nu. 15:32ft 

fourth commandment, Ex. 20:8ft. 
manna. Ex. 16:30 
mussaf, offering, Nu. 28:9ft. 
observing, Dt. 5:12ft. 

Sabbath of the land. Ex. 23:10ft, 

Lv. 25:2ft. 

Sabbatical year, command to read Torah, 
Dt. 31:10ft. 
see also shemittah 

Sacrifice, Cain and Abel, Gn. 4:3ft. 

Noah, Gn. 8:20 

Sacrifices, prohibition outside Tabernacle, 
Lv. 17:2ft. 
see also offering 
sage, honoring, Lv. 19:32 
salt, Nu. 18:19 
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meal-offering, Lv. 2:13 
pillar, Gil. 19:26 
Salt Sea, border, Nu. 34:3 
Valley of Siddim, Gn. 14:3 
sanctification, 

of animals, Lv. 27:9ft 
of firstborn, Ex. 13:1ft, 13:12ft 
Sarah, 

abducted by Abimelech, Gn. Ch. 20 
abducted by Pharaoh, Gn. 12:15ft 
appearance of angels, Gn. 18:9ft 
birth of Isaac, Gn. 21:2ft 
childlessness, Gn. 11:30,17:19,18:10 
death, Gn. 23:1 ft 
departure, Gn. 11:31 
laughs, Gn. 18:12 
marriage, Gn. 11:29 
name changed, Gn. 17:15 
sends away Hagar, Gn. 16:6ft 
sojourns to Egypt, Gn. 12:11 
Sarai; see Sarah 

Sash, vestments. Ex. 28:4, 28:39ft, 
39:29 

sciatic nerve, Gn. 32:33 
sea giants, Gn. 1:21 
Sea of Reeds, Ex. 13:18, 15:22, 21:4,14 
Dt. 1:1,40,11:4 
border of Israel, Ex. 23:31 
journey, Nu. 33:10 
splitting of the Sea, Ex. 14:21ft 
Sea of the Philistines, border of Israel, 
Ex. 23:31 

seasons, Gn. 8:22 
second census, Nu. 26:2ft 
second pesach -offering, pesach sheni, 
Nu. 9:6ft 

second Tablets, Ten Commandments, 
Ex. 34:1ft, Dt 10:1ft 
second tithe, Lv. 27:30ft, Dt 14:22ft 
seduction, laws of. Ex. 22:15ft 
Seir, Gn. 32:4, 33:16 

self-defense, Ex. 22:1 
semen, discharges, Lv. 15:16ft 
serpent, Gn. 3:1ft, 3:13ft 
copper, Nu. 21:9 
serpents, kill Israelites, Nu. 21:6 
Seth, Gn. 4:25ft, 5:3ft, 9:18 
shaving, beard, Lv. 19:27 
metzora, Lv. 14:9 

Shavuos, festival, Lv. 21:16ft, Dt. 16:10 
offering, Nu. 28:26ft 
Shechem, Gn. 12:6, 37:12ft 

abduction of Dinah, Gn. 34:2ft 
given to Joseph, Gn. 48:22 

Jacob arrives in, Gn. 33:18 

massacre, Gn. 34:25ft 
son of Hamor, Gn. 34:2 
Shekel, Gn. 23:15, 24:22, Lv. 27:25, 
Dt 22:18,29 


five silver, Nu. 18:16 
half. Ex. 30:13 

Shelah son of Judah, birth, Gn. 38:5 
Shelomith daughter of Divri, son blas¬ 
phemes, Lv. 24:10ft 
Shem, Gn. 5:32, 6:10, 7:13, 9:23 
blessing, Gn. 9:26 
descendants, Gn. 10:1, 10:21ft, 

11:10ft 

Shema, Dt 6:4 
Shemeber, Gn. 14:2ft 
Shemini Atzeres , offering, Nu. 29:35ft. 
Shemittah (Sabbatical Year), command¬ 
ment, Lv. 25:2ft 
see also Sabbath, of the land 
Shibah, well, Gn. 26:33 
Shinab, Gn. 14:2ft 
Shinar, Gn. 10:10,11:2 
Shiphrah, Ex. 1:15 
Shittim, Israelites sin, Nu. 25:1 
Shofar, 

jubilee, Lv. 25:9 
Mt. Sinai, Ex. 19:16 
Rosh Hashanah, Lv. 23:24, Nu. 29:1 
shomrim ; see Custodians 
show-bread, Lv. 24:5ft 
Tabernacle, Ex. 25:30 
Shua, Judah marries daughter, Gn. 38:2 
Sihon king of Heshbon, Dt 2:26ft 
doesn't allow Israelites passage, 

Nu. 21:23 
Simeon, 

birth, Gn. 29:33 
blessed by Jacob, Gn. 49:5ft 
imprisoned, Gn. 42:24 
massacre of Shechem, Gn. 34:25ft 
Simeon, Tribe of 

census, Nu. 1:22ft 
offerings, Nu. 7:36ft 
second census, Nu. 26:12 
Sinai, Ex. 16:1 

journeys, first journey, Nu. 10:13ft 
journeys, initial breaking of camp, 

Nu. 10:11ft 

see also Mt. Sinai, and Wilderness of 
Sinai 

Sin offerings, Lv. 4:2ft 

additional laws, Lv. 6:17ft 
promised to Aaron, Nu. 18:9 
when all Israel sins, Lv. 4:13ft 
when an individual sins, Lv. 4:27ft 
when a ruler sins, Lv. 4:13ft 
when the anointed kohen sins, 

Lv. 4:3ft 

sister, incest, Lv. 18:9 
sister-in-law, incest, Lv. 18:16 
Sitnah, well, Gn. 26:20 
slave, Jewish, Lv. 25:39ft 
laws concerning. Ex. 21:2ft 


non-Jewish, Lv. 25:44ft 
rescuing, Dt 22:16 
slaying of firstborn, plague. Ex. 12:29 
snake charmer, prohibition, Dt 18:11 
snake, staff turns into, Ex. 7:9ft 
Sodom, Gn. 13:10,13:12ft 
and Gomorrah, Dt 29:22 
destruction, Gn. 19:24ft 
promise of destruction, Gn. 18:20ft 
Song by the Sea, Ex. Ch. 15 
sons of Korah, did not die, Nu. 26:11 
sorcery, prohibition, Lv. 19:26,31, 

Dt 18:10 

sorceress, laws, Ex. 22:17 
sotah, Nu. 5:12ft 
scroll, Nu. 5:23 
spies, Nu. 13:1ft 

return and report, Nu. 13:27ft 
split hoof, Dt 14:6 
splitting of the Sea, Ex. 14:21ft 

spoils, dividing up, Nu. 31:25ft 

staff, 

Aaron's greatness, Nu. 17:18ft. 

Moses and Aaron, Ex. 7:9,19ft 

Moses, Ex. 4:2ft, 17:5 
Moses strikes rock, Nu. 20:11 
stars, creation, Gn, 1:16 
stealing, 

livestock, Ex. 21:37 
prohibition. Ex. 20:13, Dt5:17 

stepmother, incest, Lv. 18:8 
stones, upon crossing Jordan, Dt 27:2ft 
stoning, punishment for blasphemy, 

Lv. 24:16 

striking, laws pertaining to, Ex. 21:18ft 
Succos, festival, Lv. 23:33ft, Nu. 29:12ft, 
Dt 16:13 

Succoth, Gn. 33:17, Ex. 12:37,13:20, 

Nu. 33:5 

swearing in vain, prohibition, Dt 5:11 
sword, 

angel and Balaam, Nu. 22:23 
Eden, Gn. 3:24 


Tabernacle, 

Altar (Copper), Ex. 27:1ft 
Altar (Gold), Ex. 40:5 
Ark, Ex. 25:10, 35:12, 37:1ft 
command to erect, Ex. 40:2 
command to stop donating, Ex. 36:6 
completion of work, Ex. 39:32 
construction. Ex. 31:2, 35:10ft, Ch. 36, 
Ch. 37 

contributions, Ex. 25:1ft 
Courtyard, Ex. 27:9ft, 35:10, 38:9 
Cover, Ex. 35:11, 36:19, 37:6ft 
Curtain, Ex. 36:8ft, 26:1ft 
date erected. Ex. Ch. 25, 40:17 
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entrance, Ex. 36:37 
Laver, Ex. 30:17ft, 35:16, 38:8 
Menorah, Ex. 25:31ft, 35:12, 37:17ft. 
Moses enters, Nu. 7:89 
Moses finishes erecting, Nu. 7:1 
Partition (Paroches), Ex. 26:31ft., 
35:12, 36:35ft. 
quantities, Ex. 38:21ft. 
show bread, Ex. 25:30 
Table, Ex. 25:23ft, 35:12, 37:10ff. 
tent, Ex. 35:11 
walls, Ex. 26:15, 36:20ft. 

Table, Tabernacle, Ex. 25:23ft, 35:12, 
37:10ft, 40:4, Lv. 24:6 
Tablets; see Ten Commandments 
Tamar, and Judah, Cn. 3Q:15ft. 

marries Er, Gn. 38:6 

tamid offering, Nu. 28:3ft. 

tefilHn, commandment, Dt. 6:8 
Ten Commandments, Ex. 19:11ft, Ex, Ch. 
20, 24:12, Dt. 4:13, 9:9ft 
given to Moses, Ex. 31:18 
preparation for, Ex. 19:10ft 
review, Dt. 5:6ft 

Second Tablets, Ex. 34:28, Dt. 10:1ft 
smashed by Moses, Ex. 32:15ft. 

Ten Plagues, 

blood, Ex. 7:20ft. 
boils, Ex. 9:10 
darkness, Ex. 10:22 
epidemic, Ex. 9:6 
frogs. Ex. 8:2 
hail, Ex. 9:23 

lice, Ex. 8:12 

locusts, Ex. 10:13 
slaying of firstborn, Ex. 12:29 
wild beasts, Ex. 8:20 
Ten Trials of Abraham's faith, 

Gn. 12:1,comm. 

Tent of Meeting, Ex. 27:21, 33:7ft 
command to erect, Ex. 40:2 
completion of work, Ex. 39:32 
Tent, Tabernacle, Ex, 35:11 
Terah, birth, Gn. 11:24 
death, Gn. 11:32 
departure, Gn. 11:31 
genealogy, Gn. 11:27 

teraphim, Rachel steals, Gn. 31:19 
terumah, Lv. 22:10ft 
Thanksgiving offering, Lv. 7:11ft. 
theft, prohibition, Lv. 19:T1 

from a Jew and proselyte, Nu. 5:7 
Thirteen Attributes of Mercy, Ex. 34:5ft 
Three Festivals, Dt. 16:16 
three pilgrimages, Ex. 34:23 
Tidal, Gn. 14:1ft. 

Timnah, Gn. 38:13ft. 
tithes, animals, Lv. 27:32ft. 
first fruits, Dt. 26:12 


for the Levites, Nu. 18:24 
for the poor, Dt. 14:28 
second, Lv. 27:30ft 
tochachah (admonition); see curses, and 
warnings 

Torah, Dt. 30:10ft 

Moses writing, Dt. 31:9,24 
Tower of Babel; see Babel, tower of 
tree, idolatrous, Dt. 16:21 
Tree of Knowledge, Gn. 2:9, 2:17 
Tree of Life, Gn. 2:9, 2:17, 3:24 
trees, war, Dt. 20:19 
tribes, banners, Nu. 2:2ft 
camps, Nu. 2:1ft 
census in the Wilderness, Nu. 1:5ft 
trumpets, silver, Nu. 10:1ft 
Tunic, vestments, Ex. 28:4, 28:39, 39:27 
Turban, vestments, Ex. 28:4, 28:37, 
39:28 

tzaraas, Lv. Ch . 13, Dt. 24:8 
baldness, Lv. 14:40ft. 
burns, Lv. 13:24ft 
garments with, Lv. 13:47ft 
head or face, Lv. 13:29ft 

houses, Lv. 14:33ft 
inflammations, Lv. 13:18ft. 

Kohen's verification of, Lv. 13:2ft 
Miriam, Dt. 24:9, Nu. 20:10 
Tzitzis, commandment to make, 

Nu. 15:37ft 

unsolved murder, Dt. 21:1ft 
atonement, Dt. 21:6 
Urim v'Tumim, Ex. 28:30, Nu. 27:21 
Ur Kasdim, Gn. 11:28,11:31,15:7 

vain oath, Ex. 20:7, Lv. 5:4, Dt. 5:11 
Valley of Siddim, Gn. 14:3 
see also Salt Sea 
valuations, Lv. 27:2ft 
variable offerings, Lv. Ch. 5 
vestments, Ex. 28:2, 35:19, 39:1ft 
Breastplate, Ex. 28:4, 28:15ft, 

Ex. 39:8ft. 

Ephod, Ex. 28:4, 28:6ft, 39:2ft 
Head-plate, Ex. 28:36 
Robe, Ex. 28:4, 28:31, 39:22ft 
Sash, Ex. 28:4, 28:39ft, 39:29 
Tunic, Ex. 28:4, 28:39, 39:27 
Turban, Ex. 28:4, 28:37, 39:28 
vineyard, wine, Gn. 9:20 

vows, fulfilling, Nu. 30:2ft, Dt. 22:22 

laws, Nu. 30:2ft 
man, Nu. 30:3 
married woman, Nu. 30:7 
unmarried woman, Nu. 30:4 
unfulfilled, Lv. 5:4 
widow or divorcee, Nu. 30:10 


wages, payment on time, Dt. 24:15 
walls, Tabernacle, Ex. 26:15ft, 36:20ft 
war, captives, Dt. 20:10ft 
warnings, Mount Gerizim and Mount Ebal, 
DL 28:15ft 

war of the Kings, Gn. Ch. 14 

war, preparation, Dt. 20:3ft 

purity of soldiers, Dt. 22:10ft 
trees, Dt. 20:19 
women captives, Dt. 21:10ft 
water, from rock, Nu. 20:11 
water, lacking in desert, Nu. 20:2 
Waters of Strife, Nu. 20:13, 27:14 
weights and measures, laws, Dt. 25:13ft 
prohibition of deceit, Lv, 19:35 
well, 

Esek, Gn. 26:20 
Rehoboth, Gn. 26:22 
Shibah, Gn. 26:33 
Sitnah, Gn. 26:21 
whipping, laws, Dt. 25:2ft 
widow, sensitivity to, Ex. 22:20, 

Dt 24:17 

wife, defamed, Dt 22:13ft 
wild beasts, plague, Ex. 8:20 
Wilderness of Sinai, arrival of Israelites, 
Ex. 19:1 

Wilderness of Sin, Ex. 16:1,17:1 
Wilderness of Zin, Nu. 20:1, 34:3, 27:14 
Wine, vineyard, Gn. 9:20 
Witnesses, laws, Dt. 19:15ft 
testi mony, Dt 17:6ft 

woman, creation, Gn. 1:27, 2:21 ft, 5:2ft 
captives, laws, Dt 21:10ft 

Yocheved, married Amram, Ex. 6:20 
Yom Kippur, afflicting oneself, Nu. 29:7 
commandment, Lv. 16:29ft 
festival, Lv. 23:26ft 
offering, Nu. 29:7ft 
service, Lv. 16:2ft 

Zaphenath-paneah, see Joseph 
zav, zavah Lv. 15:2ft, 15:25ft 
Zebulun, birth, Gn. 30:20 
blessed by Jacob, Gn. 49:13 
Zebulun, Tribe of, census, Nu. 1:30f 
Moses' blessing, Dt. 33:18 
offerings, Nu. 7:24ft 
second census, Nu. 26:26 
Zelophehad, daughters, Nu. 27:1ft, 36:2 
Zerah, birth, Gn. 38:30 
Zilpah, Gn. 29:24 30:10ft 
Zimri son of Salu, slain Israelite, Nu. 25:14 
Zipporah, birth of Gershom, Ex. 2:22 
circumcises Eliezer, Ex. 4:24ft 
marries Moses, Ex. 2:21 
Zoar, Gn. 19:22ft, 19:30 


Gn. = Genesis/ Bereishis Ex. = Exodus/5hemos Lv. = Levi ticus/Vay//era Nu. = Numbers/Bam idhar Dt. = Deuteronomy/Devar/m 


PATERNAL GENEALOGY 


aREATOREAT QRANDFATHER 
(Father's father's father's lather) 

GREAT GREAT GRANDMOTHER 
(Father's father's father's mother) 

GREAT GREAT GRANDFATHER 
(Father's father's mother's father) 

GREAT GREATGRANDMOTHER 
(Father s father's mother's mother) 

HEBREW NAME 

HEBREW NAME 

HEBREW NAME 

HEBREW NAME 

ENGLISH NAME 

ENGLISH NAME 

ENGLISH NAME 

ENGLISH NAME 

BORIKDATBPIACE) 

BORN(DATE/P LACE) 

BORN | DATE/PLACE) 

BORN (DATEIRLACE) 

MARRIED (DATEIPIACE) 

MARRIED (DATE/PLACE) 

DIE D ( DATE/PLACE) 

DIED (DATE/PLACE) 

DIED (0 ATEIPLACE) 

DIED (D ATE/PLAC E) 


GREAT GREATGRANDFATHER 
(Father's mother's father's father) 

GREAT GREAT GRANDMOTHER 
(Father's mother's father's mother) 

GREAT GREAT GRANDFATHER 
(Father's mother’s mother s father) 

GREAT GREAT GRANDMOTHER 
(Father's mother s mother's mother) 

HEBREW NAME 

HEBREW NAME 

HEBREW NAME 

HEBREW NAME 

ENGLISH NAME 

ENGLISH NAME 

ENGLISH NAME 

ENGLISH NAME 

BORNIDATE/PIACE) 

BORN (DATETPLACE) 

BORN IDATETPIACE) 

BORN (DATE/PtACE) 

MARR1£D(DATE/PLACE) 

HARRIED (DATE/PLACT) 

DIED (DATE/PLACE) 

DIED (DATE/PLACE) 

DIED (DATE/PLACE) 

DIED (DATE^LACE) 


GREAT GRANDFATHER 

(Father’s father’s father) 

GREAT ORANDMOTHER 
(Father’s father’s mother) 

HEBREW NAME 

HEBREW NAME 

ENGUSH NAME 

ENGLISH NAME 

BORN (DATE/PLACE) 

BORN (DATE/PLACE) 

MARRIED (OATE/PLACE) 

DIED (DATE/PLACE) 

DIED (DATE/PLACE) 


GRANDFATHER'S SIBLINGS GRANDFATHER 

(Father's father) 


HEBREW NAME 


ENGUSH NAME 


BORN (DATE/PLACE) 


GREAT GRANDFATHER 
(Father's mother’s father) 

GREAT GRANDMOTHER 

(Father's mother’s mother) 

HEBREW NAME 

HEBREW NAME 

ENGUSH NAME 

ENGUSH NAME 

BORN (DATE/PLACE) 

BORN (DATE/PLACE) 

MARRIED (DATE/PLACE) 

DIED (DATE/PLACE) 

DIED (DATE/PLACE) 


GRANDMOTHER GRANDMOTHER'S SIBLINGS 

(Father's mother) 


HEBREW NAME 


ENGLISH NAME 


BORN (DATE/PLACE) 


MARRIED (DATE/PLACE) 









MATERNAL GENEALOGY 


GREAT GREAT GRANDFATHER GREAT GREAT GRANDMOTHER 
(Mother's father's father's father) (Mother's father's father's mother) 


GREAT GREAT GRANDFATHER GREAT GREAT GRANDMOTHER 
(Mother s father’s mother's father) (Mother's father's mother's mother) 


GREAT GREAT GRANDFATHER OREAT OREAT GRANDMOTHER 

(Mother's mother's father's father) (Mother's mother * father's mother) 


GREAT GREAT GRANDFATHER GREAT GREAT GRANDMOTHER 

(Mother's mother's mother's father) (Mother s mother's mother's mother) 


WBHEwrwtE 


HEBREW fSAME 


ICBSTW NAME 


HEBREW NAME 


HEBREW NAME 


HEBREW NAME 


HEBREW NAME 


HEBREW NAME 


ENGLISH NAME 


ENGLISH NAME 


ENGLISH NAME 


ENG LEM NAME 


ENGLISH NAME 


ENGLISH NAME 


ENGLEH NAME 


ENGLISH NAME 


BORNtDATEIRlAGE) 


BORNtOATETPlACE) 


BOW1<DATEA"LAd) 


BORN (DATEIPIACT) 


OORN(DATEB\ACE| 


BORN fDATE/PLACE) 


BORNfOATE/PLACEt 


BORHIOATEWJtCE) 


MAiBHED (0 A TE/PLACE) 


HARRIED (DATOPLACE) 


MARRIED (DATOPLACE) 


MARRIED fDATE/PLACE) 


DCD (D ATETPLACE) 


OEMDATEiPLACE) 


DiEDfDATEPLAd) 


MED (DATE/VLACE1 


WEDtDATE/PVACT) 


lXED (D ATE/PIAOE) 


DEDtDATEIPLACE) 


WED (DATE/PLACE) 


OREAT GRANDFATHER 
(Mother's father’s father) 


OREAT ORANDMOTHER 
(Mother’s father’s mother) 


OREAT GRANDFATHER 

(Mother's mother's father) 


OREAT GRANDMOTHER 
(Mother’s mother’s mother) 


HEBREW NAME 


HEBREW NAME 


HEBREW NAME 


HEBREW NAME 


ENGLISH NAME 


ENGLISH NAME 


ENGLISH NAME 


ENGLISH NAME 


BORN (DATE/PLACE) 


BORN (DATE/PLACE) 


BORN (DATE/PLACE) 


BORN (DATE/PLACE) 


MARRIED (DATE/PLACE) 


MARRIED (DATE/PLACE) 


DfED (DATE/PLACE) 


DIED (DATE/PLACE) 


DIED (DATE/PLACE) 


DIED (DATE/PLACE) 


GRANDFATHER’S SIBLINQS 


QRAMDFATHER 

(Mother's father) 


QRANDMOTHER 

(Mother’s mother) 


GRANDMOTHER’S SIBLINGS 


HEBREW NAME 


HEBREW NAME 


ENGLISH NAME 


ENGLISH NAME 


BORN (DATE/PLACE) 


BORN (DATE/PLACE) 



MOTHER’S SIBLINGS 


MOTHER 


MOTHER’S SIBLINQS 













OGR FAMILY 


MY SIBLINGS 


GRANDCHILDREN 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


HEBREW NAME / ENGLISH NAME I BIRTHDATE 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


HEBREW NAME/ ENGLISH NAME / BIRTHDATE 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


HEBREW NAME/ ENGLISH NAME / BIRTHDATE 


HEBREW NAME / ENGLISH NAME / BIRTHDATE 


MYSELF 

MY SPOUSE 

HEBREW NAME 

HEBREW NAME 

ENGUSH NAME 

ENGUSH NAME 

BORN (DATE/PLACE) 

BORN (DATE/PLACE) 


MARRIED (DATE/PLACE) 

CHILDREN 

CHILDREN’S SPOUSES 

HEBREW NAME / BIRTH DATE 

HEBREW NAME / BIRTHDATE 

DATE MARRIED 


ENGUSH NAME / BIRTH DATE ENGLISH NAME / BIRTHDATE 


HEBREW NAME / BIRTH DATE 

DATE MARRIED 

HEBREW NAME / BIRTHDATE 

ENGUSH NAME /BIRTH DATE 


ENGUSH NAME / BIRTHDATE 


HEBREW NAME / BIRTH DATE 

DATE MARRIED 

HEBREW NAME / BIRTHDATE 

ENGUSH NAME / BIRTH DATE 


ENGUSH NAME / BIRTHDATE 


HEBREW NAME / BIRTH DATE HEBREW NAME / BIRTHDATE 


ENGUSH NAME / BIRTH DATE 


ENGUSH NAME / BIRTHDATE 




HEBREW NAME / BIRTH DATE 

DATE MARRIED 

HEBREW NAME / BIRTHDATE 

ENGUSH NAME/BIRTH DATE 


ENGUSH NAME / BIRTHDATE 


MY SPOUSE’S SIBLINGS 


GRANDCHILDREN 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME l BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME f ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME / BIRTHDATE 


GREAT GRANDCHILDREN 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENOLISH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME t ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 

HEBREW NAME / ENGUSH NAME / BIRTHDATE 


HEBREW NAME I ENGUSH NAME / BIRTHDATE 


HEBREW NAME / ENGUSH NAME I BIRTHDATE 


HEBREW NAME ! ENGUSH NAME t BIRTHDATE 


HEBREW NAME / ENOUSH NAME / BIRTHDATE 
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